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“To My Mare Among Pharaoh’s Chariots
I Have Likened You, My Beloved”

The “horse,” the letters that carry without understanding, brings
the divine light down to the lowest places and also carries the
supernal Man upward, beyond the level of Man, to G-d who “is

not a man”; its strength comes not from itself but from G-d’s
essence, and so Israel, through Torah and mitzvos, are likened to

G-d’s mare.
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THE BIG IDEA

The “horse,” the letters that carry without understanding, brings the divine light
down to the lowest places and also carries the supernal Man upward, beyond the
level of Man, to G-d who “is not a man”; its strength comes not from itself but from
G-d’s essence, and so Israel, through Torah and mitzvos, are likened to G-d’s

mare.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

G-d has several “chariots”: the Chayos of Yechezkel’s vision, the horses of Zechariah’s, the cherub on
which He rides at night. All are defined in relation to the supernal Man on the throne, whose limbs and
sinews are the 248 positive and 365 prohibitive commandments, and who is the descent of the Infinite
Light through the six days of the week. That descent serves the ascent of Shabbos through the refine-
ment of nogah, a work of conquest that needs a running horse to reach so far down. While the Temple
stood, the prophets saw Chayos that carry and are carried, close to the light they bear; in exile the light
descends through “letters,” horses that run without grasping their rider. Yet the horse also carries up-
ward: the soul yearns for G-d “in the night,” beyond reason, and the horse runs above the Man on the
throne to G-d who “is not a man.” Its strength is G-d’s own essence, “the dew from Atika Kadisha.” So
Israel, G-d’s “beloved” and “sustainer,” are likened to His mare: through Torah and mitzvos they draw

life into the worlds and raise the supernal Man beyond itself.

OUTLINE

1 G-d’s chariots and the supernal Man 1-2

G-d rides several chariots, all defined by the Man on the throne, whose limbs and sinews are the positive
and prohibitive commandments and who is the descent of the Infinite Light through the six days.

2 A descent for the sake of an ascent 13-4

The week’s descent serves the ascent of Shabbos by refining nogah, a work of conquest that calls for the
level of Man and for running horses to reach so far down.

3 Chayos and horses 15

In Temple times the prophets saw Chayos that carry and are carried; in exile the light descends through let-
ters, horses without understanding, and the soul ascends through them in a yearning beyond reason.
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4 Higher than the Man on the throne fle

In exile the horse runs above the Man to G-d who “is not a man”; its strength comes from G-d’s essence, the
dew of Atika on Shabbos, and its counterpart is the horse of Pharaoh’s chariots, in which G-dliness only
encompasses.

5 “My beloved,” my sustainer 17

Through Torah and mitzvos Israel sustain the worlds as food sustains the body, and like a horse they raise the

supernal Man to the level of “He is not a man.”

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe’s teachings dwell on this maamar’s opening and its horses and chariots. In a sicha of
Shabbos Parshas Yisro 5751 he reads its opening exactly: the 365 prohibitions are the sinews that carry
the blood, ,,770 15 M3y 077 X717 (not the blood itself, which is like Torah), and so share something of
its undivided reach, which the positive commandments, like separate limbs, lack. In his maamar of 15
Av 5735, setting out the Rebbe Rashab’s Nachamu 5670, he brings ,,n17°9" n1°%ya 5%51” (“the rule in as-
cents and descents”), which the Rebbe Rashab’s notes trace to this maamar: ,, 10172 X>1 77> 991, 5y
a2 R°1” (the deeper the descent, the higher the ascent), so the fifteenth of Av, after the Ninth, is the
greatest festival. Those notes add that Zechariah, far from the Temple’s time (,,2”71t» P11°72”), saw hors-
es, letters without revealed light, and that the horse runs up as it runs down. In a letter of 5706, weigh-
ing a claim that the Patriarchs, as G-d’s chariot, felt their Rider, he finds even a feeling of the Rider’s
wondrousness slightly difficult from the close of this maamar and the second Lesusasi; a chariot’s ser-
vice, he explains, is self-nullification (231777 °237 211°3), yet it brings the rider where he cannot go alone.
Perhaps (biur b’derech efshar) one thread joins them: what has no grasp or measure of its own, the

prohibition, the descent, the horse, carries the light furthest.

KEY CONCEPTS

Chariot (merkavah) 12597

Whatever is wholly given over to the will of the One who
rides it; the maamar contrasts the Chayos of Yechezkel’s
vision with the horses of Zechariah’s.

The supernal Man 71°7y71 078

The likeness of a man upon the throne, whose 248 limbs
and 365 sinews are the positive and prohibitive command-
ments, vessels and lights.

Chayos that carry and are carried NIR®1I11 NMRWII N0

The holy creatures that seem to carry the throne but are
carried by it, a sign of their closeness to the light that rides
on them.
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Horse (sus) 010

The letters, which carry their rider without grasping him;
they bring the light down to the lowest places and can
raise the rider higher than he could reach alone.

Descent for the sake of ascent 177y 771135 1777

The principle that the light descends through the week for
the sake of the ascent of Shabbos.

Adam and Elyon 71°%y ,07x

Adam (man) is adameh I’Elyon, a likeness of the Most
High; G-d Himself “is not a man” and is above that
likeness.



The dew of Atika Kadisha xw>7p Xp nyn n°017 850 Encompassing (makif) 5°pn

G-d’s kindness, the very essence of the Infinite Light, Light that surrounds rather than enters; in kelipah
drawn down on Shabbos from Atika, “the head of all G-dliness only encompasses, and Israel’s Torah and
levels,” to give the horse the strength to rise. mitzvos are likened to the encompassing level of “my

mare.”
Arousal from below and from above xnn%7 xXnN1IYNx

R27Y97 RNIIYNR

Female and male horses: human initiative and the divine
response; beyond both is an arousal from above that
comes with no initiative at all, drawn from Atika.
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SECTION 1 - 1-2

G-d’s chariots and the supernal Man
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“To my mare among Pharaoh’s chariots I have likened you, my beloved.” For it is written, “He does
not desire the strength of the horse.” The explanation: it is written, “For You ride upon Your hors-

es, ete.”

The maamar opens with a verse from the Song of Songs in which the beloved, Israel, is likened to a mare
among Pharaoh’s chariots. To explain it, two other verses about horses are brought: “He does not desire the
strength of the horse” (Psalms 147:10), and Habakkuk’s words about G-d riding upon His horses.

51D [771%] IR 1D DRPIN® N2571 7173pn7 M2571 NN 110 WO P0I0 DY 297N OR NwPn
219 0°12% 0°010 7010w 0°010 P71 M12371Y N0 W

For [the word ki here] has the sense of im, “if”: “if You ride upon Your horses,” [implying] that the
Holy One, blessed be He, has several levels of chariots: the chariot of Yechezkel, “the face of a lion,

the face of an ox, etc.,” and the chariots of Zechariah, “black horses, white horses, etc.”

Reading the word ki as “if” suggests that riding horses is only one of G-d’s ways: He has several kinds of
“chariots.” Yechezkel saw a chariot of Chayos (holy creatures) with the faces of a lion, an ox and others, while

Zechariah saw chariots drawn by horses of different colors.

219 S0wY 19w B 2170 DY 29717 T0aYR ORM K9O3 (27 3 (7 amayl 1Y) [xanaa) A2 137K O
We also say in the Gemara (Avodah Zarah 3b): “And at night, what does He do? He rides upon His
swift cherub and soars, etc.”

The Talmud says that at night G-d “rides upon His swift cherub” and soars through eighteen thousand
worlds. This adds a further kind of chariot, the cherub, to the Chayos and the horses.

M3 95 13m0 129972 OYDY 1T 125912 Whanwn OyD M2577 019 100 17 v TPt Yund
1199911 DTR 13912 9239 RI7 729920 M

It is like the analogy of a king who has several kinds of chariots: at one time he uses this chariot,
and at another time that chariot. Now, all the levels and grades of the chariot are in relation to the

level of the supernal Man.

A king chooses among his carriages, and in the same way G-d is “carried” in different modes at different
times. Every mode of the chariot is defined by its relation to the “supernal Man,” the figure Yechezkel saw

upon the throne.
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As it is written, “and upon the likeness of the throne, a likeness as the appearance of a man, etc.”:
this is the level of the 248 positive commandments, “the 248 commandments, the 248 limbs of the
King,” and the 365 prohibitions, the 365 sinews,

Above the throne Yechezkel saw “a likeness as the appearance of a man.” This Man is made of the com-
mandments: the 248 positive commandments are called the 248 “limbs of the King,” and the 365 prohibi-

tions correspond to the 365 sinews of the body.

RI77 Q777 0°2°Wnnm NI NIOTA 00703 170w 0090 NIPM2 0°NaR 7MY 09991 MR N2 onw
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which are the level of lights and vessels: the 248 limbs are the level of vessels, and the 365 sinews
are the level of lights, which convey the blood (“the blood is the soul”), the life-force of the limbs.
As our Sages, of blessed memory, said: “Yud-Hei with Shemi (‘My Name’) is 365,

The limbs are vessels, and the sinews are lights, since they carry the blood, which the Torah calls “the soul,”
and so bring life to the limbs. The Sages’ saying reads G-d’s words to Moshe, “This is My Name (shemi) for-
ever, and this is My remembrance (zichri)” (Exodus 3:15), by numerical value: Shemi is 350, and with Yud-
Hei (15), the first two letters of the Name, it makes 365, the number of the prohibitions.

A QUESTION THE REBBE RAISES

In a sicha of Shabbos Parshas Yisro 5751 the Rebbe asks why the Ten Commandments were first said “in one
utterance”, joining the positive “I am” with the prohibitive “You shall have no other”, and answers by showing what
the prohibitions draw down that the positive commandments cannot; on the way he brings the correspondence of
the 248 to the limbs and of the 365 to the sinews (0°7°1 770w T11D).

The Rebbe reads our paragraph’s wording exactly: the 365 prohibitions correspond to the sinews
that carry the blood, ,,XP>7 0771 >71°3, 7710 1M 12Y 077 R21” (“the sinews of the blood specifically, and
not the blood itself, as Torah is”). In the same note he sets this against Tanya (Kuntres Acharon,
160a), which calls the prohibitions ,,0°71287 a1 077 *n2” (“the blood that gives life to the limbs”),
and leaves Tanya’s wording as needing a little study (,,X°1n2 127 p»y¥%1”). On this reading, the
blood that our paragraph calls “the soul” and life of every limb answers to Torah, and the
prohibitions are the channels that carry it.

The Alter Rebbe: D*12RT NN WA K177 077 022°wnnT MIIK NI°M2 077°3 71701 079 NI°032 07K nPnT

The Rebbe: X*1N21 '[W)'?ﬂ PPYRY — .58 TIYIAW 77X MW N7IPD IXT) 7790 M2 %Y 071 R ,RP°7 071 5772

Sefer HaSichos 5751 (edited), vol. X, p. 308 (notes 58 and 62) - 17n° 57, R"WIN'T VAW >N
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and Zichri (‘My remembrance’) with Vav-Hei is 248”: the 365 prohibitive commandments are from
the level of Yud-Hei, and the 248 positive commandments from Vav-Hei.
The saying continues: Zichri (“My remembrance,” 237) with Vav-Hei (11) makes 248. So the prohibitions

come from the upper letters of the Name, Yud-Hei, and the positive commandments from the lower ones,
Vav-Hei.

M7°7° N°132 0°1INAN3 ANIRT 772 07K IR NOWAT 09991 MAIIR N2 RITW 71 07X NI
212 70M2 1IWRT 01 AwYRn On° nwwa Mhwnwm

And this level of Man, which is the level of lights and vessels, is the drawing down of the Infinite
Light (Or Ein Sof), blessed be He, and its illumination in the lower realms, by way of descent and
the chain of descending levels (hishtalshelus), in the six days of work: the first day in Chesed (kind-
ness), etc.

This supernal Man, made of the commandments as lights and vessels, is the way the Infinite Light descends,

step by step, into the lower worlds. The descent unfolds over the six days of the week, each governed by one
attribute, beginning with Chesed (kindness) on the first day.

SECTION 2 - 13-4

A descent for the sake of an ascent

MOTPW 973 RIT WY 0N NWWwA 1732 07K IR MAIRT MOYINwM M7 M7 nvvon mam
ITII9 R0 PSR 187 17970 00 Y0 Naw ava 1ovY

Now, the purpose of the descents of the levels and of the step-by-step descent (hishtalshelus) of the
illuminations of the Infinite Light (Or Ein Sof), blessed be He, during the six days of work is that
there be an ascent on the day of Shabbos, as is known; for it is a descent for the sake of an ascent,
as is known.

During the six weekdays the divine light descends level by level, but the descent has a purpose: on Shabbos

everything ascends. This follows the principle that a descent is “for the sake of an ascent,” a phrase the
Talmud uses in another context.
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That is, through the refinement of the garments of nogah, etc., during the weekdays. Therefore
drawings-down of the Infinite Light, blessed be He, are needed specifically from the level of Man,
for “it is the way of a man to conquer” and to wage war, to subdue, etc.
During the week the descent refines the “garments of nogah”: permitted, worldly things that belong to keli-
pas nogah, the translucent husk in which good and evil are mixed, so that their sparks can rise on Shabbos.

This work calls for the quality of “man,” whose way, as the Talmud says, is to conquer: to wage war and sub-
due the sitra achra (the other side).

DIDW P7TY NI ¥ D10 N2 BUY aannn 2Ipn? 779 2102w 7 nnnnk 1917 010 2°N5 MM
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Now, it is written, “A horse is prepared for battle”: in order to descend to the place of battle there
must be the level of a running horse; just as, by way of analogy, a horse runs to a place that a per-
son does not reach because of the distance of the place.

The verse says a horse is “prepared” for battle: to reach the battlefield one needs a running horse, which can

carry its rider to a place too far for him to reach on foot. The verse itself (Proverbs 21:31) reads “for the day
of battle.”

TR O”K IR K17 712 1MWOw 172 0K IR NP2 10 “Ana RAPRD 791730 777770 2190 07Ty 9
13 037 09010 N12997 NIPM32 5Y% 0°1INNN2 12anm 711 110 1°9on

So too, by way of analogy, because of the great descent, “from a lofty roof, etc.,” for the Infinite
Light (Or Ein Sof), blessed be He—which, as its name says, is a light without end and without limit,
etc.—to rest and be revealed in the lower realms, it must be by way of chariots of running horses,
etc.
So too the divine light must make a great descent, “from a lofty roof [to a deep pit],” as the saying goes, to
reach the lower world. The Infinite Light is, as its name says, without end or limit, and for such a light to rest

and be revealed in the lower worlds, it must be carried down by “chariots of running horses,” which can
cross the vast distance.
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SECTION 3 - 15

Chayos and horses

TI1°9Y 19N DRIAWS 19T IR 19 2191 N9 1112 1w ORI 20y 107
Therefore, as for Yeshayahu and Yechezkel, who lived in the time of the Temple and close to it,
when Israel stood at a lofty level,

Yeshayahu prophesied while the First Temple stood, and Yechezkel close to that time. In that era the Jewish
people stood at a high level.

017 [5 951 9”3 QPN QIR DI NN [0 53] 97D 19AWM 77°7° 122 7173 0K IN 107 KD
13 71 1D 1P 239 NI°M22 71297720 DR IR 799 nawn

the Infinite Light (Or Ein Sof), blessed be He, was not in such a state of descent and lowering, since
the weekdays were not so distant from the day of Shabbos; therefore they saw the chariot in the

form of “the face of a lion, the face of an ox, etc.,”

So the divine light had not descended very far: the weekdays were then not far from Shabbos. These prophets
therefore saw the chariot as Chayos with the faces of a lion, an ox and the like; Yeshayahu describes
seraphim, but the Talmud says that all that Yechezkel saw, Yeshayahu saw too (Chagigah 13b).

3”2 0Wpn PN >33 DIRW 10 O3 20NN RWII ROIAW XOIT QY MRWIIN 2 *2MRWI1 nvnnw
.O77°9Y 29177 7172 07K IR NIIRT 2232 711 782 MW TR 02 WO (15 53]

for the Chayos (the holy creatures) carry and are carried with the throne, since the throne carries
them as well; for they are not so far removed in place, so that they have some relation, in some
measure, to the illuminations of the Infinite Light, blessed be He, that rides upon them.

The Chayos both carry the throne and are carried by it, as Rabbeinu Bachya writes in the name of Pirkei
DeRabbi Eliezer. This mutual bond shows that they are not far from the light that rides on them and have

some connection with it.

Ty OnR PR P90 DOXWAIA 0I°RY 10 0937 ORW 09010 NIPM23 725717 DR AR 10701 7KW
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Zechariah, however, saw the chariot in the form of horses, which run, etc., and are not carried at
all, for they have no proportion, relation or grasp at all of what rides upon them, since the horse is

the level of letters, etc., in which there is no intellect.

Zechariah saw horses instead: horses run but are never carried, and a horse has no grasp of its rider. In the

same way “letters,” the words of speech, carry meaning without any understanding of their own.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 9



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 9 SN°y¥7 7°N°1T AY98 %2372 "noio?

NPMIR 122 P MIAITAT 9701 NT°9° 97172 KPW 77°7°0 NI°Na Ko MP32 MaPnn nToaow 287 11m)

19 W 197 17X 1D 7129917 IR DRPIN TR0 UKW THN TURD 1WADNN 19N TRyntn 17w

(That is, because the descent of Malchus (sovereignty) in exile is a descent that is not by way of the descent
and order of the levels, but only in the mode of letters, which descended from the very highest heights and
became enclothed in the very lowest depths. Yeshayahu and Yechezkel, by contrast, saw the chariot [as]
“the face of a lion and the face of an ox, etc.,”

The parenthesis explains the link between horses and exile. In exile Malchus, the divine presence that ani-

mates the world, comes down not through the orderly chain of levels but by way of “letters,” which descend
from the very highest to the very lowest; the visions of Yeshayahu and Yechezkel were different.

19 M7 RO PRy IRI0T Mwabnm MAATAN 970 0700 77 IRI0R PRI NI Mownn 1w
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which are drawings-down of the emotive attributes (middos) that were taken from Chochmah (wisdom) by
way of the descent of the order of the levels, and Chochmah itself is enclothed in the attributes, etc. See
what is written on the difference between the reception of the attributes from the intellect and [that of] the
letters, in the discourse beginning “And He formed, etc., the man,” in Parshas Bereshis; see there.)
The faces of the Chayos stand for emotive attributes that come from Chochmah through an orderly descent,
so that wisdom itself is clothed in them, as feeling grows out of understanding. The discourse the text cites,
in Torah Ohr on Bereshis, explains that the letters, unlike the attributes, have no kinship with the intellect

and are not drawn from it step by step, but come from a higher source (on Sefaria, Torah Ohr, Bereshit 4:17
and 4:24).

.19 9°n7K SW1 wPnd 010 NI°M22 973 1y 22Y KA 79 010 NP3 Ko 7797w 105 13M

Now, just as the descent is at the level of the horse, so too the ascent is also at the level of the horse,

as it iswritten, “[With] my soul I have yearned for You in the night.”

Just as the light descends through the “horse,” the soul’s ascent also comes through the horse. Yeshayahu’s
words, “[With] my soul I have yearned for You in the night,” describe that ascent.

219 NIPNIR *°M23 °wD1 N33 NYTY YL X2 TJ°N7IR SWH3 07D [wipnn meal PR 1RY 1213 08

That is, at the time when the Holy Temple is not standing, “[with] my soul I have yearned for You,”
without reason and understanding: at the level of “my soul,” at the level of letters, etc.

“Night” is the time when the Temple is not standing. Then the soul yearns for G-d without reason or under-
standing, from the level of nefesh (“my soul”), which corresponds to the letters: the horse that carries up-

ward without grasping.

EXPLAINED ELSEWHERE - Al research: where the maamar leaves something unexplained, found in the library and
checked against each source; not yet reviewed by a person

EXPLAINED BY THE REBBE RASHAB AND THE REBBE

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 10



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 9 SN°y¥7 7°N°1T AY98 %2372 "noio?

Why Zechariah’s vision belongs to the exile: our commentary places Yeshayahu and Yechezkel in or near Temple
times but does not say when Zechariah prophesied, or why that makes ,,0°010 n2371” (his chariot horses).

Zechariah’s visions of horses (Zechariah 1:8; 6:1-8) are dated to the second year of Darius (1:7),
“seventy years” after the destruction (1:12), before the Second Temple was completed. The Rebbe
Rashab, drawing on this maamar in his notes for Nachamu 5670, explains that Zechariah, ,,711°72
2’mn” (“far from the time of the Temple”), saw a chariot of horses: , 71X *12°3 °22 72% nPMXR Nowna”
(letters drawn down alone, without revealed light). That is the contrast our paragraph draws with
Yeshayahu and Yechezkel, who lived in the time of the Temple or near it, and perhaps (biur
b’derech efshar) why it can treat his vision as the chariot of exile.

the Rebbe Rashab (his own notes, "0°727 *m2>1", for Nachamu 5670): Sefer HaMaamarim 5670 (old edition), p. v -
the Rebbe (unedited transcript): Sefer HaMaamarim 5736 (unedited), p. 292

THE REBBE EXPLAINS

In his maamar of 15 Av 5735, asking why ,,a82 @y 7wnnd PRW°2 0220 0°1° 1°71 RY” (“there were no festivals for Israel
like the fifteenth of Av”), greater even than Pesach and Sukkos, the Rebbe sets out the Rebbe Rashab’s explanation
in Nachamu 5670 and the rule on which it rests.

Following the Rebbe Rashab’s Nachamu 5670, the Rebbe explains that the full moon of Av
surpasses every other because it comes after the greatest lack, by ,,m17°1"1 n1"oy2 5%51” (“the rule in
ascents and descents”): ,,17°7°71 2185w K377 9N 79YN? 5y Ko7 7799770 2INROY PYT” (the ascent after
a descent rises above the level that preceded it), and the deeper the descent, the higher the ascent.
Israel are likened to the moon, and in Av, with the Ninth, they fall furthest, so the ascent of the
fifteenth is the highest of all. His note gives the source of the rule: the Rebbe Rashab’s notes cite it
from dibbur hamaschil Lesusasi, this maamar, and go straight on to its horses: as the horse runs
down, so it runs “from low to high”, with the verse our paragraph brings, ,,77°72 9°n"1X *1” (“my
soul, I desired You in the night”). So in those notes our paragraph’s “just as the descent is through
the horse, so too the ascent” is read as a law: ,,””»¥71 X>71 72 777°7°11 ¥7097” (as the descent, so the

ascent).
The Alter Rebbe: D10 N3°M122 3”2 ”7757 N7 92 010 N2°M22 RO A7°7°7W 170 173M

The Rebbe: X1 717271 291,717 23990 XA7T72 9017 7129nD 29y R 177770 SRS 29907 ,017777 NPoya Hoon
T2 R 9P 0102

Sefer HaMaamarim Melukat (edited), vol. 3, p. X1 (note 9) - *7 v, 1”>wn’n 282wy nwnn (first published in Kuntres 15
Av 5749)
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SECTION 4 - 16

Higher than the Man on the throne
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It is also written, “His word runs very swiftly”: for the horse runs to a place where a person cannot
go by himself on his feet. So too, by way of analogy, it is written, “and the earth is My footstool,”

and the horse runs to a place that His feet do not reach.

Psalms says that G-d’s word “runs,” like a horse, and a horse runs where a person cannot go on his own feet.
Isaiah calls the earth G-d’s “footstool,” so His “feet” stand for the level of G-dliness that reaches down to the
world, and the horse runs to places those “feet” cannot reach.

15 MIRWIINAT MIRYII N1 *>na N1 0°9a1a 1o PRW 0P [wpnt noa] PR PRW 11212 RP1T RIMN
This is specifically at the time when the Holy Temple is not standing, when there is no strength in
the feet to be the level of Chayos that carry and are carried, etc.

This happens specifically when the Temple is not standing. Then the “feet” lack the strength to be Chayos
that carry and are carried, as in the visions of the prophets of the Temple era.

TRTR RIT QTR NI9M2 %D RO DYW DTN °Nan 9ynD mbynan 011 Ty aoyn ahynd va 0907 MK
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Then the horse runs higher and higher, to the loftiest heights, above the level of the Man upon the
throne. For the level of Man (adam) is “I will be like (adameh) the Most High (Elyon),” unlike the
Most High itself, etc. (See what is written elsewhere, on the verse “You are standing,” on the mean-

ing of Elyon, etc.)

In exile the horse runs higher still, above the Man upon the throne. The word adam (man) is read as adameh
I’Elyon, “I will be like the Most High”: Man is only a likeness of the Most High, not the Most High itself. For
the meaning of Elyon the text refers to the discourse on “You are standing.”

WOR OW3a RIPI NP2 AanDRn a3 R0 wOR Qw3 RAp1 AW an 0 P2 mantn R T 2°n37
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As it is written, “Havayah is a man of war”: that is, Havayah’s being called by the name “man” is in

the aspect of war, to be called by the names ish and adam (“man”).

In the Song at the Sea Havayah is called “a man of war”: it is for the sake of war that Havayah takes on the
names ish and adam, “man.”

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 12
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But in truth it is written, “for He is not a man, that He should relent.” (See what is written about this
in the explanation on “Remember the Shabbos day to keep it holy.”)

In truth, as Shmuel told Shaul, G-d “is not a man, that He should relent”: in Himself He is beyond the level of
Man. The text refers to a fuller treatment in the explanation on “Remember the Shabbos day” in Torah Ohr.

25797 AR MIPYIR T N2 12 w0 YR 10 20970 DR wRR APown 2 PRW 010 122 RAw 0am
213 19yn 1yn
And although it is at the level of a horse, which has no intellect to grasp the rider, etc., nevertheless

it has this quality: to raise the rider higher and higher, etc.

The horse has no understanding of its rider, yet it can carry him higher and higher. So the “horse” can raise
the supernal Man beyond his own level.

21977 N2 19173 0107 DRI 26900 1Y 257 WK 0101 1PAYa 3 N19Pn w12 IR0 1T UUR 1Y)
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(See what is written in the discourse beginning “Let them bring royal apparel,” on the subject of “and the
horse that the king has ridden upon,” that the running of the horse is greater than the running of the
cherub, etc.; and in the discourse beginning “And the Jews accepted”; and in Parshas Beshalach, in the
discourse beginning “Then Moshe sang,” and in the discourse beginning “I will sing, etc., for He is highly
exalted.”)

The parenthesis lists other discourses on the horse: on the verse in Megillas Esther “and the horse that the

king has ridden upon,” which says the horse runs faster than the cherub; on “And the Jews accepted”; and
two in Parshas Beshalach on the Song at the Sea.

TaM® “'01077 N71232 KD 2°05 71377 .9”10 010 N1°NaS WO 1o IR

But as for the power that the level of the horse has, as mentioned above: it is written, “He does not

desire the strength of the horse,”

Yet the horse’s power is not its own. The text shows this from the verse “He does not desire the strength of
the horse,” which plainly says that G-d takes no delight in the might of horses.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 13



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 9 SN°y¥7 7°N°1T AY98 %2372 "noio?

"7apn P 170 421701 YRR DR PR DR T R RTD X7 108 78R KD 9717 0107 N2
D10 NI°M2 MIPYAD mvnd YYhnwn qwnl 773 07K IR DY ANINEYY 100 110007 108y 171202
Jo7an

meaning that the strength of the horse mentioned above is not from itself; rather, “Havayah de-
sires those who fear Him, those who hope for His kindness”: the kindness of the Holy One, blessed
be He, in His glory and His essence, that is, the very being and essence of the Infinite Light (Or Ein
Sof), blessed be He, is drawn down and descends, level by level, below, to raise up the level of the
horse mentioned above.

The verse is read to say that the horse’s strength does not come from itself, and the next verse names its true

source: “Havayah desires those who fear Him, those who hope for His kindness.” That kindness is the very
essence of the Infinite Light, drawn down level by level to raise the horse.

377 93 wen 172 07R TIR MOWAT RITY 10 “nawa “CRYUTP RPUNYH 1°0IT KDY N3°03 90N
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This is the level of “the dew that drips from Atika Kadisha (the Holy Ancient One)” on Shabbos, etc.,
which is the drawing down of the Infinite Light, blessed be He, from “the head of all levels” below,
to give power and might for the ascent of the horse, etc.

In the Zohar’s imagery this is “the dew that drips from Atika Kadisha,” the innermost level of Keser; on

Shabbos this dew fills the head of Z’eir Anpin. It is light drawn from “the head of all levels,” and it gives the
horse the strength to rise.

[Xnn>T xNYAR] N72TYAR 447199917 190101 1731 P00 WO 4°°nDI0% 1772 MPwa B2 v 1IYD 1170M)
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(This is like what is written in Parshas Beshalach, in the discourse beginning “To my mare,” that there are
female horses and male horses, an arousal from below and an arousal from above, etc.; but there is also a
further arousal from above: the male letters, which come without any arousal from below at all, etc., and
these are drawings-down from the level of Atika, etc.; see there.

The parenthesis cites the discourse “To my mare” in Torah Ohr, Beshalach: female horses stand for an

arousal from below and male horses for an arousal from above. There is also a higher arousal from above,
the “male letters,” which comes with no human initiative at all and is drawn from Atika.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 14
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Now, it is from there that the power and might are drawn for the ascent of the horse of the arousal from be-
low. See further there, on the verse “And Moshe said, ‘Eat it today,’” on the subject of “He causes the dew to
descend,” etc.)
From that higher source comes the strength of the human “horse,” the arousal from below, to rise. The text
also points to the discourse on the manna, “Eat it today” (Torah Ohr, Beshalach 7:12): the dew of the manna

is an arousal from above, higher than any arousal from below, and from it the soul draws the power to
arouse itself; “He causes the dew to descend” is a descent for the sake of raising the soul.

7YID 3372 010 NP2 SO NMIYR T WOW 1M B .onYn TPnTMT YT 22572 "hoioR im
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And this is [the meaning of] “To my mare among Pharaoh’s chariots I have likened you, my
beloved.” That is: just as, “one opposite the other,” there is the level of a horse among Pharaoh’s
chariots of kelipah (the husk), where the G-dly life-force that is in them is not grasped and appre-
hended within them, so as to bring about self-nullification (bittul) in them, etc., but is only in the
mode of encompassing them from above; and this is the level of the pure frankincense in the
incense.
With this the text returns to the opening verse: opposite holiness there are horses too, in Pharaoh’s chariots
of kelipah, where the G-dly life-force is not grasped inwardly and produces no self-nullification, but only en-
compasses them from above. The text identifies this with the frankincense of the incense: as explained earli-
er in this book (on “I am black, yet comely™), ten of the incense’s eleven spices stand for sparks exiled in the

kelipos, while the eleventh, frankincense (levonah, from lavan, “white”), is the encompassing source of their
life.
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“My beloved,” my sustainer
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Therefore “they call Him the G-d of gods,” etc. So too, “I have likened you, my beloved”: ra’yasi
(“my beloved”) [means] parnasasi (“my sustainer”), for Israel sustain and are sustained, etc. This is
the drawing down of life-force and of the Infinite Light (Or Ein Sof), blessed be He, within the
worlds through Torah and mitzvos.
Because in kelipah G-dliness only encompasses from above, it is acknowledged there only from afar: the
Talmud says that among the nations He is called “the G-d of gods.” The text then turns to Israel: “so too, I
have likened you, my beloved.” Ra’yasi (“my beloved”) is read as parnasasi (“my sustainer”), since its root

also means to pasture and feed: through Torah and mitzvos Israel draw life and the Infinite Light into the

worlds, and are themselves sustained.
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[This is] just as food draws life-force from the brain to the rest of the limbs, etc. It is compared to
the level of “my mare among Pharaoh’s chariots,” which is the level of the encompassing [light],
because Torah and mitzvos raise up the supernal Man like a horse, etc. (See the Ramaz on Parshas
Ki Seitzei) (at the end of 275b)
Food enables the life-force in the brain to flow to the rest of the body; in the same way Torah and mitzvos
draw G-d’s light into the worlds. This is likened to “my mare,” an encompassing level, because Torah and

mitzvos carry the supernal Man upward like a horse; the text cites the Ramaz, R. Moshe Zacuto, in his gloss-

es on the Zohar.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 16



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 9 SN°y¥7 7°N°1T AY98 %2372 "noio?

17111 23 2719 [oona bw qn03] 27WO3 PP D°0107 YUY ANAMAN 13 R [mvwtpn wpl PUAR 290 1AM
55 [mowpn wp] PUIR 997712 10 RPOYD RPOYDT 10 w125

Now, the chamber of the Holy of Holies is, etc.; it is conducted by means of the horses. And see
Sefer Shel Beinonim, chapter 52, at [the words] “And what is the garment, etc., far, far above, etc.,”
in the chamber of the Holy of Holies.
The next words state that the chamber of the Holy of Holies is “conducted” by means of the horses. Tanya,
chapter 52, asks what “garment” can clothe the Shechinah without being nullified in its light, and answers:
G-d’s will and wisdom, clothed in Torah and mitzvos, a wisdom “far, far above” the revealed world. The
Shechinabh is clothed in the chamber of the Holy of Holies of every world. Tanya there identifies this chamber
as the Chochmah, Binah and Daas of each world, and in Beriah it is the source of the Talmud. So when the

maamar says this innermost chamber is conducted by the “horses,” it ties that chamber to the letters of
Torah.
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And see what is written about this at the end of the discourse beginning “You shall keep My
Shabbosos,” at [the words] “and revere My Sanctuary”; from there one will understand what is writ-
ten, that Torah and mitzvos raise up, etc., like a horse, etc.

The discourse on “You shall keep My Shabbosos” explains that the Torah is called “My Sanctuary” because

the Talmud is drawn from the chamber of the Holy of Holies of Beriah. From this one can understand how
Torah and mitzvos raise like a horse.
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And see what is written above on the subject of the letters of the Torah, in the discourse beginning
“For the fragrance of your oils.” As it is written, “which the man shall do and live by them?”: that is,
that they make and rectify the level of Man, so that it may ascend higher and higher,

The text refers back to an earlier discourse in this book, “For the fragrance of your oils,” on the letters of the

Torah. It then reads “which the man shall do (ya’aseh) and live by them” with ya’aseh in its other sense,
“make”: by doing the mitzvos one makes and perfects the supernal Man, raising him higher and higher.
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to the level of “for He is not a man, etc.” This suffices for one who understands. (See further on the
subject of “To my mare” in the Midrash Rabbah: on Shir HaShirim, in its place; on Parshas Beshalach, end
of section 23; on Naso, beginning of section 8; and in the Zohar, end of Parshas Vayigash, 211b, and
Parshas Beshalach, at the end of 46b.)

The goal of that ascent is the level of “He is not a man”: G-d as He is beyond the figure of Man. The closing
parenthesis lists further sources on “To my mare” in the Midrash Rabbah and the Zohar.

A QUESTION THE REBBE RAISES
In a letter of 27 Sivan 5706, answering a correspondent who had added to the Rebbe’s article in Kovetz Lubavitch 3
that the Patriarchs, as G-d’s chariot, felt their Rider while other people do not, the Rebbe weighs the claim.

The Rebbe allows the claim only as ,,Qn3wnn 137y PI7°71 29177 NR?O7 P71 02w 3 nw” (a feeling of the
Rider’s wondrousness and of how far He is beyond their grasp), and even so finds it slightly
difficult (,p”y%1”) from the end of both Lesusasi maamarim in Likkutei Torah, ours among them;
our maamar ends with the horse that has no grasp of its Rider, who stays encompassing. He
resolves that the service of a chariot is ,,231777 °23% 711°3” (self-nullification to its rider), though in
truth it has an advantage over him, for ,, 1%y 132 X127 157 1°Rw D1pn? 23177 DX X1 (it brings him
where he cannot go by his own power); understanding is only the road (,,m% 977 12°077”) that
leads a person to that nullification. The letter cites our maamar only for that difficulty; perhaps
(biur b’derech efshar) his answer is also how its close can hold for the Patriarchs: the chariot’s
service itself has no grasp of the Rider, and what they understood was the road that led them to it.

The Alter Rebbe: D10 12 11°9¥1 DTN DR 0°9¥1 MXNI 71N 2% 7°Pn NI°N2 RITY 7Y 22572 *N00 N1°nab Swnl

The Rebbe: WM WK *NDI0? 1770 NP7 PPYRY .ONAWANM 157 PIN>I1 25997 NRDDN P71 DOW 3R NN ORI
Likkutei Sichos, vol. 10, p. 498-499 (letters, Parshas Lech Lecha) - letter of Wednesday, 27 Sivan 5706
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IN ONE'S AVODAH

In exile, the “night” when the Temple is not standing, the soul can yearn for G-d without reason or under-

standing, from the level of “my soul,” the level of the letters. Through Torah and mitzvos a Jew becomes

G-d’s “mare” and His “sustainer,” drawing life into the worlds and raising the supernal Man higher than in-

tellect can reach; and the strength for this comes not from one’s own power but from G-d’s kindness to

“those who fear Him.”

QUESTIONS FOR DISCUSSION

1.

Why does the maamar explain the difference between the visions of Yechezkel and Zechariah by how far
the divine light had descended in their times?

. How can a horse, which has no grasp of its rider, carry him higher than he could go himself, and how does

this apply to the letters and to Torah and mitzvos?

. What does it mean that adam is adameh I’Elyon, and how can the “horse” run above the Man on the

throne?

If the horse’s strength is not its own, where does it come from, and why is this connected with Shabbos and
“the dew of Atika Kadisha”?

. In what sense are Israel G-d’s “sustainers,” and why is this compared to a mare among Pharaoh’s

chariots?
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PARAGRAPH 1
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Another transcript (hanachah) of this maamar is printed
there.
KEHOT'S NOTE
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“To my mare among Pharaoh’s chariots I have likened
you, my beloved.” In the Song of Songs the beloved, read
as G-d, says this to His bride, the Jewish people; plainly he
compares her to a fine mare among Pharaoh’s chariot
horses. The whole maamar explains it.

Song of Songs 1:9’v’R 0°°wi W
SIYY RN 1Y19 2372 °NogY
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

¥2M° 010N N1 K?

“He does not desire the strength of the horse, nor does He
favor the legs of a man”: the psalmist says that G-d de-
lights not in might but in those who fear Him (the next
verse). The maamar returns to this verse later to show
where the horse’s strength really comes from.

Psalms 147:10":1"np 0°9°10
IR UK ORIWARY YR 0397 71232 XY
He delighteth not in the strength of the horse; He taketh no

pleasure in the legs of a man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

5 ,thp °onn
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Habakkuk’s prayer recalls G-d’s wonders: “when You ride
upon Your horses, Your chariots of salvation.” Plainly ki
here means “when”; the maamar reads it as “if,” implying
that horses are only one of His chariots.

Habakkuk 3:81:"2 pipan

T°01077¥ 3370 °3 T3y 0I2°DX IO T2 OX N 1IN 01T
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Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 Ppan

likuteitorah.com/likkutei-torah/shir-hashirim/9/
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Each of the Chayos in Yechezkel’s vision had the face of a
man, the face of a lion on the right, the face of an ox on
the left, and the face of an eagle. This is “the chariot of
Yechezkel.”
Ezekiel 1:10”:'x Hxrptn®
NI DRYIING PRNIDR TR 39 OTX 38 oD M
AINYIIN? IWIID DY PN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°921 Masam

The note points there in connection with the chariots of
Zechariah.
KEHOT'S NOTE
.0°7°y 77Ny w70 AR7 L[3] .(2,) D)

D°97Ww 29010

Zechariah saw chariots, the first drawn by red horses and
the second by black horses; white horses follow in the next
verse. These are “the chariots of Zechariah.”
Zechariah 6:2°2: 717701
:D"!’ﬂ[ﬂ 0°010 NN 1227121 0°17X 0°010 H;’WR‘}U kRlck)
In the first chariot were red horses; and in the second chari-

ot black horses;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One answer in the Talmud to what G-d does at night is that
He “rides upon His swift cherub and soars through eigh-
teen thousand worlds.” It is cited as a further kind of di-
vine chariot.
Avodah Zarah 3b:13-1477°-27":2°3 77t 1712y
2097 :RWOR MPYIORT N0 YN XWX YR 2772y KD ROV
2277 MRV LNINTIY APK WY miinwa vy Y Sp 213 DY
MPYTRY IPRY” XPX VINIT” PR 28 VNI *D7K 02027 0o
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Above the firmament over the Chayos Yechezkel saw a
throne, and upon the likeness of the throne “a likeness as

20
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the appearance of a man.” This is the supernal Man in re-
lation to which every level of the chariot is defined.
Ezekiel 1:26172:°% Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y217 Dynm
:T2¥R7R 7Y DTN XD NINT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For the blood is the soul,” the Torah’s reason for forbid-
ding the eating of blood. Here it explains why the sinews
that carry the blood are “lights” that give life to the limbs.

Deuteronomy 12:23373:2” 0°127

oy wo3n PoKN~KDY WoIT NI 077 3 077 YOK °APa? P
30

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST9PN Y 3710 RIPM N7MIK L2 L1 1RpY IR A9 ,2° 03T

D°92KR7 NN

The note points there for a discussion of the life-force that
comes from the blood.
KEHOT'S NOTE
DTN PR 2192 99°K) 3,38 RPTR 7oR 17K 219w XD

N132972 7’12 2

According to the note, the several levels of G-d’s “chari-
ots” are explained there.
KEHOT’'S NOTE
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That passage quotes the same saying and explains it: the
positive commandments belong to Vav-Hei, the revealed
world, being vessels in which the life-force is openly en-
clothed, like the King’s limbs; the prohibitions belong to
Yud-Hei, the hidden world, where the Infinite Light is not
openly enclothed but drawn only by way of negation.
KEHOT'S NOTE
KLY 0

PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(2,0) mon
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15

16

N°Y7 9°NnT 1YID °2571 °N0I0Y

oy TR 1T

In the laws of exile for accidental Kkilling, the Talmud
speaks of “a descent that is for the sake of an ascent.” The
phrase is applied here to the descent of light during the
week, whose purpose is the ascent of Shabbos.
Makkot 7b:6":2°t n1on
Xiip ©7B - "MK X237 .M TIRY 072 - "YND3 ON” 31 1)
9% KUY 1777 K227 - PRy PPwn IR L9132 iDnTY - *1D7”
AT TE? 77 197 A} TE7 PN 018 - TS K2 My
William Davidson, Vocalized Aramaic (CC-BY-NC)

w129 1977 WO D

From “fill the earth and conquer it” the Talmud learns that
the commandment to be fruitful is addressed to the man,
since “it is the way of a man to conquer.” Here it explains
why the light that must “conquer” comes from the level of
Man.
Yevamot 65b:4-5°11-"7:2 770 N1’
AIYnY °372 NYPX 020 DR RYPR 227 WK 2020 3] X 93
YR PX) 0207 1277 UK MW PIRT DX IRDRY KR K
:PIEY 72 1903 270 IR 1YRYn "IN "MY” (127K .wadP 12T
KDY PR30 118 T X VI X3 708 0P 31 .03 7YY
21271 1197 KR
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
KEHOT'S NOTE

.2,10 Mna°
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PR 1911 010
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[5] .”nnann o1vh” 2°n0 ow L, (KD ,X3) “hwn

manbn 191 010

“A horse is prepared for the day of battle, but salvation is
Havayah’s”: plainly, a horse may be readied for war, but
victory comes from G-d. As the Kehot note observes, the
verse says “for the day of battle”; it is applied here to the
light that must descend to the place of battle.
Proverbs 21:31x77:x873 *own
IV Y TanPn 01 1931 010
The horse is prepared against the day of battle; But victory is

of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 ROND

When the scroll of Lamentations fell from Rebbi’s hand at
the verse “He cast down from heaven to earth,” he ex-
claimed, “From a lofty roof to a deep pit!” The phrase de-
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scribes here the great descent of the Infinite Light to the
lowest realms.
Chagigah 5b:16-171"-1"10:2°11 112°an
XIoD "XI? XpB "3 U3 IR X} NiPp 90 WP M 3
NP27 D7 RWRD WK AU M 91 — PN Dwwn PRwr
NI 0n 73 ,NOTIR2 VI Popw N XM v3T) 021 .NnpRY
PV TEX PIPN PN IRIT BTV RIVIT KPR W KD
377 X7 %27 AP? 0K K37 0°2°Y T9RMI ,KDT 1137 RIM RIK
TPBR D2pR1 RIX PR AMNCRI2 2191 X7 AR o0
William Davidson, Vocalized Aramaic (CC-BY-NC)
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the passage shares nothing with the note
KEHOT'S NOTE
7773299070 RMIN2 17Y7 1PU¥R 0w 2,897 2 710 NOWRNA NYMIRA KA

L1575 171 17 MaRn

21 NIRW YRR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5 3280 "R 770 R”I78 X7 .R”ITD QWA TV LD 71190 N2
.[5] .NI°M 77 N2 DYYTP MR A0 777 VR

22 NI Nydnaw

The Midrash speaks of “the Chayos that carry the Throne,”
who do not recognize the divine form and ask where His
place is. The Kehot note cites it for the image of the
Chayos carrying the throne.

Shemot Rabbah 23:151"1v:375 127 mnw

23 ONIN N2 RO2TW NOIT QY NINWIINI MINWII N
Rabbeinu Bachya writes that the Chayos carry the Throne
of Glory and it carries them, citing Pirkei DeRabbi Eliezer:
they appear to carry it, but in truth they are carried. It
shows here how close the Chayos are to the light that rides
on them.

Rabbeinu Bahya, Shemot 25:10:9°0::71"> n1nw ,>*n2 1127
MR MR 71257 ROIW DWD 3 1R NIRDDIA m:mn‘? '['? v
TIPU9R 7 opID2 DT I WA DT OMIR KW RN Nn0
1M MR ORI MR MIRPII PI7°0 KO3 DR MIRWI NPnm
191 ,R™W2 7”2 MRXWIID MR N1°A 107 92K 7Y NIRY]
binll aki 19% ,071°5N5 DY INIR DORWIAN 023797 KW 1100 PORA
9237 PRYI DR IR KW 7777 AR ORIWC 1729w 700 Noona
TR 2™ 2R Oy 9o 1m0 WK 7 (K707 YRIT°) TR
12707 BX 02377977 °237 M3 1pna (aw) 2°n51,0¥1 "1 0°aam
1T RN

One of the peculiarities of the Holy Ark which we must try
and understand has been described in Pirke d'Rabbi Eliezer
(chapter 4?) in connection with the Ark’s uncanny ability to
carry its carriers as we know from Joshua 4,11. According to
Rabbi Eliezer, just as the chayot appeared to be carrying

likuteitorah.com/likkutei-torah/shir-hashirim/9/

N°Y7 9°NnT 1YID °2571 °N0I0Y

(supporting) the throne of G’d whereas in fact the throne
carried them (supported them), so something similar oc-
curred with the people assigned to transport the Holy Ark.
Our sages in Sotah 35 explained Joshua 4,11: “when all the

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

24 m9o%2 ToNMIN WDl
In the song that will be sung in the land of Yehudah, the
prophet says: “[With] my soul I have yearned for You in the
night; [with] my spirit within me I seek You,” a longing for
G-d through the dark. The maamar reads “night” as the
time without the Temple, and “my soul” as a yearning be-
yond reason.

Isaiah 26:9'v:1°2 11°yw”°

TIR? TP0EYR KD °3 TINYK 2R3 MR 77772 AN7IK WD
230 >3 1T P8

With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 7y
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
v ooonn

26 13T PV IR Ty

“He sends His command to the earth; His word runs very

swiftly.” The word “runs” is read here as the running of the

horse, which reaches where a person cannot go on foot.
Psalms 147:157°0:1np o°%°nn

11727 7177 77IRTTY YIR AN 0Pwn

He sendeth out His commandment upon earth; His word
runneth very swiftly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27 SH3m DI PN

G-d says through Yeshayahu: “The heavens are My throne,
and the earth is My footstool.” Here the “feet” are the level
of G-dliness that reaches the earth, and the horse runs be-
yond them.
Isaiah 66:1°x:1°0 11°yw°
*2720 WK 72 MUK V931 0T PIRTY K0D DWW N M 1
SNMIR 0IpR MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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28

29

30

31

32

KEHOT’'S NOTE
X ,10 Py

110y AT NI QTN

A classic work of Kabbalah, cited by the note as a source
for reading adam (“man”) as adameh I’Elyon, “I will be
like the Most High.”

KEHOT'S NOTE

MO WM 9PN 7PHW A0 27N oM DD OR INRN NITNRD 1wy
LTI L27NY 0T IRE WA

10y RTN

“I will ascend above the heights of the clouds; I will be like
the Most High,” the boast of the king of Babylon. The
Kabbalistic works cited in the Kehot note connect adam
(“man”) with adameh: Man is a likeness of the Most High.

Isaiah 14:147: 7 y1oyw°
TP9Y? TR 2y "NR2TPY MPYN
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°2%1 NN 27y
There G-d is called Kel Elyon, “exalted and very high,” be-
cause in the revelation of His own Self there is no flow to
the worlds at all, neither as the light that fills them nor as
the light that encompasses them.
KEHOT'S NOTE
2,7 0333 ooyb

AT WO

“Havayah is a man of war; Havayah is His Name,” from
the Song at the Sea. It is read here to say that G-d is called
“man” only in relation to war.
Exodus 15:3°3:7"0 mnw
W °n manen UK N
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

REN N”MR 02PN °Y APw2 N7MIRD LA DY X199 RT3 00 mnw
.oypn’y

AT WO N

On “Havayah is a man of war” the Mechilta says that at the
sea G-d appeared as a warrior and at Sinai as an elder full
of mercy, yet “with His Name He fights” and needs none of
awarrior’s weapons. The Kehot note cites it on this verse.

Mekhilta DeRabbi Yishmael, Tractate Shirah 4:1°277 xn>°n

KT TPWT KDY ORYNW?

i IR ann o2 ”.imp’ ke ,.'I?;fj'??; TR 7 (3,70 M)

122 D22 0IPRI DRy TPMY T (27T NIniPR2 WY X

AY7 23 2Y 23T (X0, 07PnN) SRIY w199 DRy 17N

D°%1N) SVRNIY L2102 DPPY TP 7M1 22 Y XN
719923 17 5;_7 q290 1ﬁJf_‘!” (7,1
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36

37

N°Y7 9°NnT 1YID °2571 °N0I0Y

(Exodus, Ibid. 3) "The L-rd is a man of war; the L-rd is His
name." R. Yehudah says: This is a verse rich from (what is
written) in many places. We are hereby apprised that He re-
vealed Himself to them in the implements of war. He re-
vealed Himself to them as a warrior girded with a sword, viz.
(Psalms 45:4) "Gird Your sword upon Your thigh, O Hero.

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

anT® R DTN NP 9D

Shmuel tells Shaul that “the Eternal One of Israel does not
lie and does not relent, for He is not a man, that He should
relent.” Here it shows that in Himself G-d is beyond the
level of Man.

I Samuel 15:29172:7"0 X PR12w
:0M3T? I 07X KP 92 0097 K2 Ipw° K2 PR 13109
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0D W R

M2 27y

In the explanation on “Remember the Shabbos day,” the
level of Man is drawn down in the lines of the Sefiros
(right, left and center) in the order of the chain of descent,
so its conduct too is divided among the levels, “with the
kind You act kindly”; but in Atik “there is no left” and no
division of levels at all, so there is no change there, which
is why it says “for He is not a man.” The next lines apply
this to Shmuel’s words to Shaul.
KEHOT'S NOTE
23,29 R™MN

mMobn Wi INv2° 177 Wy

The discourse “Yaviu Levush Malchus” opens Torah Ohr
on Megillas Esther at 90a.
KEHOT'S NOTE
799K R L3 R™MIN IR

T9nm 199y 297 TWR 910

Haman proposes: “Let them bring royal apparel that the
king has worn, and the horse that the king has ridden
upon.” A discourse on this verse is cited for the horse that
runs faster than the cherub.
Esther 6:8'11:) 71noxR
q7n1 PPy 207 WK 001 7780 127W2P WK MoPn wAa? N0
AWRI2 M5%N NI 1R WKL
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oTIPn Papy 1T

On that column the discourse explains that the drawing of
the Infinite Light into Torah and mitzvos, the “royal ap-
parel,” comes through the “horse,” as is said of the giving
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of the Torah, “for You ride upon Your horses.” The horse
leads its rider where he cannot reach by himself, up great
mountains and down into great valleys, and so self-nullifi-
cation lifts above the reach of the sitra achra and draws
down to transform it.
KEHOT'S NOTE
T8RN

38 AW P IN 7772

There letters are called horses: just as a horse is nullified
to its rider, the letters of speech are nullified to the intel-
lect that directs them; yet the horse has an advantage, for
it can carry its rider to a place he could not go himself.
KEHOT'S NOTE
.3,20 R™MN

39 R W IR

“Then Moshe and the children of Israel sang this song... I
will sing to Havayah, for He is highly exalted; the horse
and its rider He cast into the sea.” Two discourses on these
words in Parshas Beshalach are cited.

Exodus 15:1°X:V"v mnw

TPPWR AR 1R TP DRI TPEITNR PRI 2121 YU R
:0°2 117 12771 010 1IR3 ARA™ s

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

40 AW 17723

There the combinations of the Torah’s letters are called
horses: though subordinate to the rider, a horse can carry
him where he could not reach, so the letters of Torah, spo-
ken aloud even without understanding, raise the soul
above its own root.
KEHOT'S NOTE
.N,30 X" N0

4 0107 NT12x2 NP

“He does not desire the strength of the horse”: plainly,
G-d takes no delight in military might. The verse is read
here to say that the horse’s strength is not its own; the next
verse tells where it comes from.

Psalms 147:10:1"np 0°9°1n
71X UORT ORIWRY YR 0397 N11232 KD
He delighteth not in the strength of the horse; He taketh no

pleasure in the legs of a man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5 ,mp °9onn

42 170N 2PN NN 1PRT° NN T RN

“Havayah desires those who fear Him, those who hope for
His kindness”: plainly, G-d delights in those who trust Him

likuteitorah.com/likkutei-torah/shir-hashirim/9/

N°Y7 9°NnT 1YID °2571 °N0I0Y

rather than in strength. “His kindness” is read as G-d’s
own essence, which gives the horse its strength.

Psalms 147:11x7°:1"2p 0°2°1n
1700 0°PM NI R YRR 1 780
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 NW TP RPONYR quIT N2

In the Idra Rabba, dew drips from the skull of Atika and
fills the head of Z’eir Anpin, and from that dew the dead
will be revived. The text identifies this dew with the light
that strengthens the horse.

Zohar II1, 128b2 ,nop »mt

KEHOT'S NOTE

,M197) N3y .(X ,19) v ¥ .(2,20 .2 ,RD) 271t .2 ,719p .2 ,M9p m
.[5] .IR2 WP P (R

a4 NaWa RW TP RPPNYR 7PUIT ROV

The Zohar says that on Shabbos the head of Z’eir Anpin is
filled with dew descending from Atika Kadisha, the most
hidden of all. This is the dew “on Shabbos” of which the
text speaks.

Zohar, Yitro 26:441-27:4533710:172-X"1N:173 170° 7717 780

45 "noIo® 11772

That discourse on the same verse recalls, from the Zohar,
that Pharaoh first set mares in front and then stallions.
KEHOT'S NOTE
.7,10 RN

46 °R917 .. P2 PO
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
9] (R, .27y0 ,Im) 2°m

47 199217 1°0101 12213 19010
The Zohar explains “To my mare” through Pharaoh’s tac-
tics: he harnessed mares in front and stallions behind, and
later reversed them. The Torah Ohr discourse cited here
reads the female and male horses as arousals from below
and from above.

Zohar, Beshalach 5:63-7:71x7y:1-370:11 7w32 777 190

AND PHARAOH DREW NEAR. Said R. Jose: It has been
pointed out that the word hikrib (drew near, lit. brought
near) is in the causative form, signifying that he brought the
Israelites near to G-d by repentance. So the Scripture says
elsewhere, “O L-rd, they have visited thee in trouble, they
have poured out prayer when thy chastisement was upon
them” (Isa. 26, 16), i.e. Israel do not turn to the Almighty
when they are at ease, but only when they are “in trouble”;
when He chastises them, then “they ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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48

49

50

51

Y7PTYNRY NPRTYNR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,°p (v”on) n.(2 ,351) 2’07 L(R,T LR ,.'Il?ﬂ X ,70P .X ,1D) R”M
.[9]

2P IMPON W IR

“Moshe said: Eat it today, for today is a Shabbos to
Havayah; today you will not find it in the field.” A dis-
course in Torah Ohr, Beshalach opens with this verse, and
the text refers to it on the subject of dew.
Exodus 16:257172:1"0 mnw
:17%2 X3RN K? 0i°7°n% 07 N2Y-D 0iv NN Yk K
And Moses said: ‘Eat that to-day; for to-day is a sabbath unto
the L-RD; to-day ye shall not find it in the field.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o anye m

“G-d has made the one opposite the other”: plainly,
Koheles says that G-d made the day of good and the day of
adversity alike. Chassidus reads it to say that every level of
holiness has its counterpart in kelipah; here, the horses of
Pharaoh’s chariots stand opposite the horses of holiness.

Ecclesiastes 7:147":1 noip

Ay menRye AR 03 XY 7YY 03 29w2 mp n2iv o3
TRIRR PN DX K¥0? XY NI27°29 DOPoR7T

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nMvpaw 1ot 1 Mk

Among the spices of the incense G-d commands Moshe to
take “pure frankincense” (levonah zakah). The text identi-
fies it with the G-dliness that encompasses kelipah from
above.

Exodus 30:3477%:% mnw

721 13271 0790 M32PM MY A3 0710 TR MYRTYR N MK
21272272

And the L-RD said unto Moses: ‘Take unto thee sweet spices,

stacte, and onycha, and galbanum; sweet spices with pure

frankincense; of each shall there be a like weight.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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RPPORT KPR 9 1D
Answering how G-d’s Name can be “great among the na-
tions,” the Talmud says that they “call Him the G-d of
gods.” It is cited here to show that in kelipah G-dliness is
acknowledged only as something above them.
Menachot 110a:11-133”>-X":X *”p Mnin
ananR A2y 1700 AR (19,1 X)) 27137 ORn wopR o InR
ARV 7R 7219 277P0 19°KD 77102 PO PO OwRDY NXvAN

likuteitorah.com/likkutei-torah/shir-hashirim/9/
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AR ROR 177 Y200 NI T2y AN 799 ORT K27 PR OWKY
NI RYY (NRLA KDY A9y KD I K 1702 poIvR 93 KA
NROMT DTN NRT (77,1 RIAP%Y) 20T X1 PRL® 737 IR DWR XD
531 NRVA 271P 19°K3 NRLA N7IN2 POIYA 95 OWRT NN NRN

:OWR 2P 197K DWR NN PO

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

KL% Nnan

Ealehl=Rir el

On this verse the Midrash reads ra'yasi as “my
sustainers,” who feed Me with the two daily offerings. Here
“my sustainer” means that Israel draw life into the worlds

through Torah and mitzvos.
Shir HaShirim Rabbah 1:9:67:°0:’X 1127 0°1°wi1 "0
Ni2p 0°9I07 PRI MTIW DY 1N 1327 ,200Y7 TNRT 0K 137
DYRIEY TY DIPIOR 0087 VI LDORIT 00021 DOYTT 008
XPX ,Ni2p1 0°0107 PRI? 1mTa XD 0iPY o 1inv0 °31 anK .00
1377 ,0°RT 07121 0°9107 027¥M N1 099107 INTI 0% 73
NI YINNR 10107 IR NIRRT M L0202 DYPEY TY 070N
M 032 CIYPYR AKX WIYY MWIR K2 070 X9 012717 awin
w7 :(R 0 MINW) 122997 IR 0197
Another matter, “I have likened you [dimitikh], my love,” the
Rabbis say: Because Israel appeared like mares, and [the
horses of] the wicked Egyptians were aroused stallions, and
they were pursuing them until they sank in the sea. Rabbi
Simon said: Heaven forbid, Israel did not appear like mares,
but rather the waves of the sea appeared like mares and [the
horses of] the wicked Egyptians were aroused stallions, and
they pursued them until they sank them in the sea. The

Egyptian would say to his horse: ‘Yesterday, Iwould ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1701787 DRIWW "NDIID "Ny

The next discourse opens with the same verse and reads
ra’yasi as parnasasi, “as our Sages say, Israel sustain,”
asking how they sustain and why “my beloved” is likened
to a mare.
KEHOT'S NOTE
.[3] .27w1 XD °an >NoI0Y 1772°Y 002 *an

PR 92°112 10 R9OYR RDOY9T 10 wiabn anm

Tanya asks what garment can clothe the Shechinah and
answers that it is G-d’s will and wisdom clothed in Torah
and mitzvos, a wisdom “far, far above” the revealed world.
It then explains that the Shechinah is clothed in the cham-
ber of the Holy of Holies of each world.
Tanya, Likkutei Amarim 52:6":2”1 D1 >0 ;WwRY P20 X010
MRoIND Swvan> K91 ,AYtaRI?Y ARDAY oY whabd anm
,SPNIRM 17IR2 DowaPna 91 INRIMm 71207 11537 KT 2ATR3
NPy M0 X ,PNPB3 Meame RIPINTT Ar3a n? moan
J12) NPT MM KP) D3N PNT XPANNT Xy K9y KPR
MRIN2 TOPM W2PR KITTTIN2 AI0TPRTIIRY L7 IRaNIY i
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Kehot Publication Society (CC-BY-NC)

QTN *>M2 1°1pNnY RIWIWW D . L AWYS WK WD

G-d tells Moshe to say to Israel: “You shall keep My
statutes and My laws, which the man shall do and live by
them”: plainly, a person lives by keeping them. The maa-

3

mar reads ya’aseh, “shall do,” as “make”: by doing the

mitzvos one makes and raises the supernal Man.

Leviticus 18:5°77:1”° Rp™
’7 *3X D732 M D87 DOK ZY? TN "WBYR"NK) *NPNY DNYRYY
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

W7 DR2 OM D 9PRY NI 9PN Y MR NTIIND L7 LM RIpN
DI K7D D21 PR TAY 5D IMRI W PUY PR NPAM KT NownRn
X127 NP0 IRID %R LY Y SR D K 1D RPN NTMIND LPDIN

7S N2 707 OW 1IRTY PROOM PYW OIRI Py ORp DTN whanT

"noio®

Expounding “for He is highly exalted,” the Midrash brings
“To my mare among Pharaoh’s chariots”: the waves of the
sea were likened to mares and the Egyptians to stallions
chasing them into the sea. The text refers to it for more on
“To my mare.”
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At the end of this page the Zohar begins its explanation of
“To my mare among Pharaoh’s chariots,” through
Pharaoh’s mares and stallions. The text refers to it for
more on the verse.
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The note points there for the wording of this Zohar
passage.
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At “and revere My Sanctuary,” the explanation on “You
shall keep My Shabbosos” says that the Torah is called “My
Sanctuary” because, as Sefer Shel Beinonim chapter 52
explains, the Talmud is drawn from the chamber of the
Holy of Holies of Beriah, in which Malchus of Atzilus is
clothed.
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