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“I Am Black, yet Comely, O
Daughters of Jerusalem”

The soul that has descended into a body is “black”: it receives
G-d’s wisdom as the dark mass of halachic detail and the rabbinic
fences around the prohibitions, and it lives among worldly
business. Yet this very blackness makes it more beautiful than
the souls that never came down, because the prohibitions, and
tzedakah given from hard-earned money, join it to the light that

surrounds all worlds, which no positive deed can reach.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The soul that has descended into a body is “black”: it receives G-d’s wisdom as the
dark mass of halachic detail and the rabbinic fences around the prohibitions, and
it lives among worldly business. Yet this very blackness makes it more beautiful
than the souls that never came down, because the prohibitions, and tzedakah giv-
en from hard-earned money, join it to the light that surrounds all worlds, which no

positive deed can reach.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“The daughters of Jerusalem” are the souls before their descent, still one with G-d and so possessed of
complete awe (yirah shalem), beyond anything angels can attain. The souls in bodies are the “bride,”
Knesses Yisrael, into whom G-d, the groom, drew His infinite wisdom at Sinai. The bride says: I am
black, yet more comely than you. Her blackness is the halachos, the “black locks” of the Song. White
hairs, from G-d’s kindness, are the laws of the positive commandments, which elevate the physical;
black hairs are the laws of the prohibitions, which “cruelly” reject even what holds a divine spark. She
is also black through tzedakah, bound up with business, yet it exalts the whole animal soul and draws
down revelation and the “four hands” of divine help. The words of the Scribes are the hidden source of
the Torah’s light, and the prohibitions, rooted in the hidden half of the Name, reach the surrounding
light through negation. So the animal soul, rooted in the ofanim, rises above the seraphim in thirst for

G-d’s very self, and in the future that light will be revealed.
OUTLINE

1 The daughters of Jerusalem and the bride m-2

The souls above are the daughters of Jerusalem, of complete awe; the souls below are the bride, into whom
the groom drew His infinite wisdom at Sinai, each soul receiving its letter of the Torah.

2 Black locks and white hair 13-5

The bride’s blackness is the halachos. Hairs are far-reaching channels of G-d’s kindness: white for the pos-
itive commandments, which lift the physical into holiness; black for the prohibitions, which separate evil

from good.

3 The raven’s cruelty, and tzedakah [

The prohibitions reject even what holds a divine spark, and a person must be “cruel” to himself with fences.
Tzedakah, bound up with worldly business, is also black, yet it exalts the whole animal soul.
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4 A fifth to Pharaoh: revelation and the four hands 17-8
Giving a fifth to tzedakah brings revelation (paroh) into the soul, as in the blessing over every mitzvah, and
draws down the four hands: kindness that awakens teshuvah, help against the evil inclination, elevation to
love, and the embracing arm, all sown now in exile.

5 The words of the Scribes and the higher root of the prohibitions 19

The Oral Torah, the “scribe,” is the hidden source of the Written Torah’s light. The prohibitions, from the
hidden Yud-Hei, join the soul to the surrounding light through “not,” which no positive deed can reach.

6 Ofanim above seraphim

110-13

The animal soul, rooted in the ofanim, rises above the seraphim in a fiery thirst for G-d’s very “I,” beyond

His outer glory; this foreshadows the future, when the Infinite Light present in space, time and soul will

be revealed.

7 Black, and therefore comely

mn4

Through the blackness of keeping the prohibitions, the surrounding light will be revealed in the future; in

this the descended soul is more beautiful than the daughters of Jerusalem.

KEY CONCEPTS

Daughters of Jerusalem 0°5w17° N2

The souls before their descent, still included in G-d; read
asyirah shalem, complete awe.

The bride (kallah) 1195

Knesses Yisrael, the souls that have descended into bodies,
into whom G-d, the groom, draws His Infinite Light and
wisdom.

Black locks and white hair yw / n11nw o°2n%n 1mg1p
RPI YD oW

Hairs are far-reaching channels of divine flow: the white
are the laws of the positive commandments, the black the
laws and fences of the prohibitions.

likuteitorah.com/likkutei-torah/shir-hashirim/6/

The words of the Scribes 0°7910 727

The Oral Torah and rabbinic enactments, the “scribe”
above the “book,” the hidden source of the Written Torah’s
light.

Yud-Hei and Vav-Hei 7”1/ 7™
The hidden and revealed halves of the Name Havayah: the
365 prohibitions and the 248 positive commandments.

The surrounding light 7°n%y %5 2210

Divine light beyond the bounds of the worlds, reached now
only through negation and revealed in the future.

Paroh as revelation y15

From the root meaning “uncovered”: tzedakah brings an
open revelation of the Infinite Light into the soul.
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SECTION 1 - 1-2

The daughters of Jerusalem and the bride
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“I am black, yet comely, O daughters of Jerusalem, as the tents of Kedar, as the curtains of
Shlomo.” Now, “the daughters of Jerusalem” is the name given to the souls that have not yet de-

scended into this world to be enclothed in a body

The maamar opens with Song of Songs 1:5, where the maiden speaks to “the daughters of Jerusalem.” The
Alter Rebbe first identifies these daughters: they are the souls that have not yet come down into this world to
be clothed in a body.
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and an animal soul, and are still included in their Emanator, blessed be He, at the level of utter
nothingness (ayin). And [the soul] is called “pure is she,” for “pure” means that it is still at the level

of ayin; and afterwards, “You created it,” something from nothing, etc.

Before its descent, a soul is still included within G-d, its Emanator, in a state called ayin, “nothing”: it has no
existence of its own apart from Him. He reads the morning blessing “the soul You placed in me is pure; You
created it” as a sequence: “pure” is the soul while it is still ayin, and “You created it” is its later coming into
being as a separate “something.”
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For all souls, before their descent into this world, stand there in self-nullification (bittul) and in ac-
tual inclusion within the Infinite Light (Or Ein Sof), blessed be He.

Bittul here means that the soul does not experience itself as a separate being at all; it is wholly absorbed in

the Infinite Light. This is the state of every soul “there,” above, before it is born.
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As it is written of Eliyahu, “As G-d lives, before whom I have stood.” And not Eliyahu alone, but all

souls, before their descent and their enclothing in a body and an animal soul;

The prophet Eliyahu swears “by G-d before whom I have stood,” describing himself as one who stands before
G-d. The Alter Rebbe applies the phrase to every soul before its descent: each one stood before G-d in com-
plete bittul.
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and then they are called “the daughters of Jerusalem.” (In the Pardes, in the Erchei HaKinuyim,
under the entry “the daughters of Jerusalem,” he cites two interpretations of this in the name of
the Zohar, Parshas Vayechi, and the first interpretation is as it has been explained here; see there,
and in Parshas Vayechi, page 242a.)

In that state the souls are called “the daughters of Jerusalem.” The parenthesis is a scholarly note: the

Pardes (Pardes Rimonim, R. Moshe Cordovero’s classic work of Kabbalah), in its section defining Kabbalistic
terms, quotes two Zohar readings of the phrase, and the first of them is the reading given here.
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For they take upon themselves the level of a complete awe (yirah shalem), that is, the completeness
of awe. For awe stems from the level of His sovereignty, may He be blessed, “a kingship over all
worlds,” upward without end and downward without limit,

The name Yerushalayim (Jerusalem) is read as yirah shalem, “complete awe.” Awe of G-d comes from His

Kingship, and Psalms calls that Kingship “a kingship over all worlds,” boundless both upward and down-

ward, that is, infinite.
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which is the level of the Infinite. And in the chain of descending levels (hishtalshelus) among creat-
ed beings, they have no power to receive this awe in its completeness. As it is written, “To make
known to the sons of man His mighty deeds, and the glorious splendor of His kingdom”: the glori-
ous splendor of

Because the Kingship is infinite, no created being within the descending order of levels can take on the full

measure of awe that it calls for. A verse from Psalms shows how awe does reach creatures: through “His
mighty deeds” and “the glorious splendor of His kingdom.”
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His kingdom is that the angels take upon themselves the yoke of the kingdom of Heaven, the camp
of Michael with love and the camp of Gavriel, etc., “a thousand thousands and ten thousand myri-
ads,” etc., and “His troops are beyond number.”

“The glorious splendor of His kingdom” is the angels’ acceptance of G-d’s rule. The camp of the angel

Michael serves with love and the camp of Gavriel (the text breaks off with “etc.”) in its own way, and their

numbers are vast, “a thousand thousands” and beyond counting.
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For all this is the glory and splendor of the greatness of His kingship, may He be blessed; and “to
make known to the sons of man” is only through the level of “His mighty deeds,” which are the
many and varied contractions (tzimtzumim) in the chain of descending levels. But the soul, before
it comes

All this angelic service is the glory of G-d’s Kingship, yet it is made known to creatures only through “His

mighty deeds” (gevuros), which the Alter Rebbe reads as the many contractions (tzimtzumim) that limit the

light at each step of the descent. Created beings therefore receive awe only in a limited, contracted form.
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into this world to be enclothed in a body, [the souls] being at the level of utter nothingness, take
upon themselves the yoke of the kingdom of Heaven in completeness, as it is at the level of the
Infinite itself. And they are called “the daughters of Jerusalem,” at the level of “virgins, her com-
panions following her, are brought to you.”

The souls before their descent are ayin, with no self of their own, so they accept G-d’s Kingship in its full, in-

finite measure. That is why they are “the daughters of Jerusalem,” of complete awe, and they are also the

“virgins, her companions” of the Psalm, who follow the bride.
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(See Zohar II, 197b, page 235a and 238a, and the Mikdash Melech there. And it must be said that
this follows the second interpretation in the Pardes; and consequently it is understood that accord-
ing to the first interpretation this too can be explained as written here. See further in Parshas
Mishpatim, page 105, end of side b, and in Parshas Acharei, page 67b.)

A second scholarly parenthesis points to passages of the Zohar on the verse of the “virgins” and to the

Mikdash Melech commentary on them. It notes that those passages follow the Pardes’s second interpreta-
tion, but that according to the first interpretation they too can be read as they are here.
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They are also called alamos (maidens), as it is written, “therefore the maidens love You.” And the
souls that have descended and been enclothed in a body and an animal soul in this world, [collec-
tively] called Knesses Yisrael, which is the source of the souls of Israel, are called by the name
“bride” (kallah),

“Therefore the maidens (alamos) love You” gives these unborn souls another name. The souls that have de-

scended are called, as one whole, Knesses Yisrael, the “community of Israel” understood as the source of all
Jewish souls, and she is called “the bride.”
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because the Holy One, blessed be He, is called, in relation to them, by the name “groom” (chasan),
from the expression chaus darga (descending a level), which is the drawing down of the Infinite
Light, blessed be He, into the souls.

G-d is “the groom” (chasan), a word the Alter Rebbe links to the Aramaic chaus darga, “going down a step,”

as a man goes down a step to take a wife. The groom’s descent to the bride is the drawing down of the

Infinite Light into the souls.
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And this is [what took place] at the Giving of the Torah, of which it is written, “on the day of his wed-
ding,” for that is the time of the marriage. For just as in marriage, by way of analogy, the union and
joining is the drawing down of the drop that is drawn from the brain of the giver into the recipient,
etc.,

The Mishnah reads “on the day of his wedding” in Song of Songs as the Giving of the Torah at Sinai: that was

the wedding of G-d and Israel. The analogy is marital union, in which (in the older physiology the text as-
sumes) a drop drawn from the brain of the giver passes to the recipient.
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so the Torah is His wisdom and will, may He be blessed, at the level of the Infinite One (Ein Sof) it-
self, blessed be He: “He is wise, but not with a knowable wisdom,” etc.
The “drop” in this analogy is the Torah, which is G-d’s own wisdom and will as they are in the Infinite itself.

The classic Kabbalistic phrase “wise, but not with a knowable wisdom” stresses that G-d’s wisdom is unlike
any wisdom we could grasp.
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And this drawing down, at the level of the Infinite itself, is grasped and absorbed in the souls of
Israel: the six hundred thousand letters of the Torah are six hundred thousand channels of flow to
the six hundred thousand souls of Israel.

This infinite wisdom is received and “absorbed” by Jewish souls, as a seed is absorbed and takes hold. The

Torah is said to contain six hundred thousand letters, matching the six hundred thousand root souls of
Israel, so that each soul has its own letter as its channel.
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Therefore our Sages, of blessed memory, said that the infant in its mother’s womb is taught the en-
tire Torah, etc., so that light and life-force (chayus) from the letters of the Torah be grasped and ab-
sorbed in its soul; for they are a radiance of the Infinite Light, blessed be He, “wise, but not with a
knowable wisdom,” etc.

The Talmud teaches that an unborn child is taught the entire Torah in the womb. The Alter Rebbe explains its

purpose: so that the light of the Torah’s letters, a radiance of the Infinite, takes hold in the soul from the very
start.
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And then the souls of Israel are called by the name “bride,” for she receives the drop, etc. See the
Idra Zuta (page 290b).

Because the souls receive this “drop” of divine wisdom, they are called “the bride.” The text refers the read-
er to the Idra Zuta, the concluding section of the Zohar, for this theme.

SECTION 2 - 13-5

Black locks and white hair
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2. Now, this level of “bride,” which is the source of the souls that have descended and been en-
clothed in a body, says to the daughters of Jerusalem, that is, the souls that have not descended and
are still at the level of “pure is she,” being included in their Emanator at the level of utter

nothingness:

The second section begins. The “bride,” the source of the souls that have descended into bodies, now speaks

to the “daughters of Jerusalem,” the souls that remain above, still “pure” and included in G-d.
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Though “I am black” because of my descent into this world and my enclothing in the physical
body, I am nevertheless more comely than the daughters of Jerusalem. For

Her claim is paradoxical: she has been darkened by her descent into a physical body, yet she is more beauti-
ful than the souls that never descended. The rest of the maamar explains how the blackness itself is the
source of her beauty.
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the meaning of “I am black” at the level of the bride is as it is written, “His locks are curled
(taltalim), black as a raven”: taltalim [means] tilei tilim (heaps upon heaps) of halachos, which are
“his locks,” the level of

Song of Songs describes the beloved’s locks as “curled, black as a raven.” The Talmud reads taltalim,

“curled,” as tilei tilim, “heaps upon heaps”: from every stroke of the Torah’s letters, heaps of laws can be de-
rived. So the “black locks” are the vast body of halachic detail.

likuteitorah.com/likkutei-torah/shir-hashirim/6/ 9
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hairs and strands drawn from the brain in great subdivision. And so too, the heaps upon heaps of
halachos are channels drawn from the Supernal Wisdom (Chochmah Ila’ah), “wise, but not with a
knowable wisdom,” etc. They are at the level of “black.”

Hair grows out of the head and divides into countless strands; so the laws of the Torah branch out from
G-d’s Supernal Wisdom into endless details. These branches of halachah are what the verse calls “black.”
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The matter will be understood by first explaining that it is written, “And the hair of His head was
like pure wool,” [meaning] that the hairs are in a state of whiteness; and it is written, “His locks are
curled, black,” etc.

Daniel sees the “Ancient of Days” with hair “like pure wool,” that is, white hair, while the Song of Songs

speaks of black locks. The Alter Rebbe will explain why the “hairs” are sometimes white and sometimes
black.
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But the explanation is that the level of the hairs is channels of flow that stem from the level of
Chesed and “abundant in kindness,” which is drawn and spreads down below, like the analogy of
the hairs that extend to a great

In Kabbalah, “hairs” stand for channels of divine flow that extend far from their source, just as hair grows

far out from the head. These channels come from Chesed, G-d’s kindness, which reaches down even to the
lowest levels, and from “abundant in kindness,” one of the Thirteen Attributes of Mercy.
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length. And they are the heaps upon heaps of halachos and the fine points of the Scribes that are in
every mitzvah, as it is written (Proverbs 4), “Extol her (salseleha), and she will exalt you.” The
meaning of salseleha is as our Sages, of blessed memory, said (Rosh HaShanah 26b), “she was
turning over her hair,” etc.
These long, many-stranded channels are the heaps of halachos and the fine rabbinic details in every mitz-
vah. The Talmud explains the word salseleha in Proverbs (“extol her”) from a maidservant of Rebbi’s house-

hold who spoke of someone “turning over his hair”: to “extol” the Torah is to turn it over constantly, like
hair, down to every detail.
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But there are hairs that are drawn down and enclothed in the level of whiteness, which is the level
of Chesed: these are the many halachos in the positive commandments, concerning sacrifices,
terumos, tithes, tzitzis, tefillin, Shabbos, etc.: how the mitzvah is to be done with a sacrifice so that
it ascend favorably before G-d and as a pleasing fragrance, etc.

Some “hairs” are white: the many laws of the positive commandments, such as sacrifices, terumabh, tithes,

tzitzis, tefillin and Shabbos. They teach how to perform the mitzvah, for example how to offer a sacrifice so

that it is “accepted before G-d” and becomes a “pleasing fragrance.”
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And so too with all the other mitzvos, which are channels of the Supernal Wisdom through the level
of Chesed, to elevate physical things through their being performed according to their command-
ment, and to bind them to the light of G-d and His holiness. These are the hairs drawn from the
level of “the hair of His head was like pure wool,” which is the supernal whiteness and the supernal
Chesed that is called “abundant in kindness,” etc.

Every positive mitzvah is a channel of G-d’s Supernal Wisdom through Chesed, and doing it properly raises

the physical objects it uses (the wool of tzitzis, the parchment of tefillin) and binds them to G-d’s holiness.

These are the “white hairs” of Daniel’s vision, from the supernal whiteness that is G-d’s kindness.
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But the black hairs are the halachos that were drawn and spread into the prohibitive command-
ments, to separate the evil from the good and to push it away from holiness, since it does not as-
cend and become included in the light of G-d and His holiness.

The “black hairs” are the laws of the prohibitions. Their work is the opposite of elevation: they separate evil

from good and push it away from holiness, because what is forbidden cannot be raised up and included in
G-d’s light.
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SECTION 3 - 116

The raven’s cruelty, and tzedakah
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And of this it is said, “black as a raven.” The meaning of “as a raven” is: just as the raven is cruel,
so in the level of these hairs there is an element of cruelty. For even in a thing that is forbidden or
unfit, etc.,

The raven was proverbially cruel (it was thought to neglect its young), so “black as a raven” hints that these

“black hairs” contain an element of cruelty. The Alter Rebbe explains the cruelty by looking at what is
forbidden.
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there is drawn a divine spark and life-force that gives it life and brings it into being, for without the
divine spark and life-force it would not exist at all; and nevertheless the divine spark within it does
not ascend favorably before G-d, to be included in His light and holiness, may He be blessed, but is
simply pushed outside.

Nothing can exist without a divine spark that gives it life, so even a forbidden thing has one. Yet the prohibi-

tion means that this spark cannot be raised up into holiness through use; the thing is simply rejected,
pushed outside.
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And this is like cruelty toward the divine spark within it. A person, too, must conduct himself to-
ward his own soul with the attribute of cruelty, turning away from evil in the manner of iskafya
(subjugation), etc., through many fences and safeguards, the fine points of the Scribes: “Sanctify
yourself in what is permitted to you,” etc.

Rejecting a thing that holds a divine spark is a kind of cruelty toward that spark. A person must show the

same “cruelty” toward himself: iskafya, subduing his own desires, and adding rabbinic fences, as the
Talmud says, “sanctify yourself even in what is permitted to you.”
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Therefore it is at the level of “black as a raven.” (See Zohar III, 132a, 140a, 79b, 127b; Zohar II,
116a.)

This is why the laws of prohibition are called “black as a raven.” The parenthesis lists passages in the Zohar

where these black and white hairs are discussed.
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And of this it is said, “I am black”: for she receives the drop, which is the Supernal Wisdom
(Chochmah Ila’ah), in the manner of “black,” that is, in the form of the halachos and the fine points
of the Scribes, which are “his locks are curled, black as a raven,” as explained above.

Now the verse “I am black” can be read: the bride, the descended soul, receives G-d’s Supernal Wisdom in
its “black” form, the details of halachah and the rabbinic safeguards. Above, the souls have no need for such

laws; they belong to the soul that lives in this world.
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And also, “I am black” in the fulfillment of the practical mitzvos, which are done with things en-

clothed in actual physicality; and the sum of them all is tzedakah (charity),

A second sense of “I am black”: the practical mitzvos are done with physical things, and they all come to-

gether in tzedakah, charity. Chassidus often calls tzedakah the sum of all the mitzvos.
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which is in actual physicality, and whose obligation comes through a person’s involvement in this
world: he engages in business and profits from it, and through this becomes obligated in tzedakah.

And while he is engaged in business, he is thus enclothed in the matters of this world itself.

Tzedakah is “black” because it is bound up with physical money, and a person becomes obliged to give it
only because he is busy earning a living. While he does business, he is immersed in the affairs of this world.
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LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 6 DY MY TR P9I 0YPWIT° N1 IR IR 1IN

RI7T WD %0 19731 191y 219 APTS INIW UYW 4M3 0man IpTE 2°ND apTRaw IR 7Y
7:09°M N9 w1 95 NR Omm 1oyn

Even so, “yet comely”: for of tzedakah it is written, “Tzedakah exalts a nation”; for by giving
tzedakah to a poor person from his toil and labor, the very life of his soul, he elevates and exalts

his entire animal soul and its life-force.

Yet tzedakah makes the soul “comely,” because “tzedakah exalts.” Money earned by effort holds a person’s

very life, so giving it away lifts up the animal soul and all the life-force it spent earning it.

SECTION 4 - 117-8

A fifth to Pharaoh: revelation and the four hands
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And this is [the meaning of] “you shall give a fifth to Pharaoh (Paroh)”: through the tzedakah, in
which he gives a fifth of his labor, there comes about the level of paroh, which is the level of revela-
tion, from the expression “for Aharon had exposed them (pera’o)”: a revelation of the Infinite Light
itself, blessed be He, is drawn down upon his soul.

Yosef told the Egyptians to give a fifth of their harvest to Pharaoh (Paroh). The Alter Rebbe reads Paroh by its

root, as in “Aharon had exposed them (pera’o),” meaning uncovering and revelation: giving a fifth of one’s
earnings to tzedakah brings a revelation of the Infinite Light upon one’s soul.
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Therefore, before every mitzvah we say, “Blessed are You, Havayah, our G-d”: that the Infinite
Light, blessed be He, be “blessed,” [that is,] drawn down, “from world to world,” at the level of

“You’”

This is the meaning of the blessing said before every mitzvah. “Blessed” (baruch) is read as “drawn down”:
the mitzvah draws the Infinite Light down from the highest world into this one, to be addressed as “You.”

likuteitorah.com/likkutei-torah/shir-hashirim/6/ 14



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 6 DY MY TR P9I 0YPWIT° N1 IR IR 1IN

wH32 °N° AMPPR VPRI 0DNI NP Whan 119POR 1T NS 19137 X 19RO 1903 133 130007
wnn

that is, at the level of revelation, as if He were face to face, so that Havayah be truly “our G-d”: that
His G-dliness, may He be blessed, be grasped and absorbed in the soul itself.

“You” is how one speaks to someone present, face to face, so the blessing asks that G-d be revealed.
“Havayah, our G-d” means that the transcendent G-d becomes truly ours, His G-dliness taken in by the soul
itself.
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And of this our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning
in his hand”; that is, that his learning, which is the Supernal Wisdom, be grasped and absorbed in
him,

The Talmud says: “Fortunate is he who comes here (to the World to Come) with his learning in his hand.” “In
his hand” means the learning has truly been absorbed and held, since what one learns is the Supernal
Wisdom.
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like a woman who absorbs the drop, by way of analogy. For if the light of the Torah is not grasped

and absorbed in his soul, this is

Holding on to one’s learning is compared to conception, in which the seed takes hold. A soul in which the

Torah’s light does not take hold is like a woman who does not conceive.
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like a woman who discharges [it], etc. (See what is written on the subject of absorption regarding
Shemini Atzeres, in the discourse beginning “G-d is for me among my helpers” and in the dis-

course beginning “It is better to take refuge,” and also in the other discourses there.)

The parenthesis sends the reader to discourses on Shemini Atzeres, where the theme of “absorbing” (kelitah)
is developed at length.
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And this is “you shall give a fifth to Pharaoh”: that the level of paroh, revelation, comes about in his
soul itself. (See what is written on this verse in Etz Chaim) (Sha’ar 31, chapter 7), and in Likkutei
Torah [of the Arizal], Parshas Vayigash. And from this there follows “and the four hands (yados)

shall be yours,” for

The verse of “a fifth to Pharaoh” therefore means revelation within one’s very soul, and the text notes that
Etz Chaim and the Arizal’s Likkutei Torah on Parshas Vayigash also interpret this verse. Its next words, “four

parts shall be yours,” literally “four hands,” describe what follows from that giving.
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the four hands are the great hand, the strong hand, the high hand and the outstretched arm. The
great hand is as it is written, “And Israel saw the great hand that G-d had wrought in Egypt.”

The four “hands” are four expressions of divine power named in the Torah: the great hand, the strong hand,
the high hand and the outstretched arm. The great hand is the one that Israel “saw” at the Splitting of the
Sea.
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Meaning: even in the level of Egypt there is a drawing down and spreading of the level of the great

hand, which was drawn and spread very far down, even into the level of Egypt;

“The great hand that G-d wrought in Egypt” shows that G-d’s kindness reached even into Egypt, the lowest
place. The Alter Rebbe reads Egypt as a spiritual state, the lowest levels of the soul.
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that is, the supernal Chesed is drawn down so greatly that thoughts of teshuvah fall even into a

lowly soul, from the lowest levels of Asiyah and enclothed in actual physicality.

The great hand is the supernal Chesed that reaches so far down that thoughts of teshuvah come even to a
lowly soul sunk in physicality. Such a thought is not the person’s own achievement; it “falls” into him from
above.
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And this is the matter of the great hand. But it is known that “one nation shall be stronger than the

9

other nation,” and “G-d has made one opposite the other,” and “were it not that the Holy One,

blessed be He, helps him,” etc.

After the great hand comes the need for help. Holiness and its opposite are balanced (“G-d made one oppo-
site the other”), and when one side grows strong the other weakens, like the two nations in Rivkah’s womb.
The Talmud says that a person’s evil inclination would overpower him “were it not that the Holy One, blessed
be He, helps him.”
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And this help and this assistance is called the strong hand, to prevail and to conquer, etc. And the
high hand is to exalt and bind his soul in the fulfillment of “And you shall love... with all your
heart,” etc.

That divine help, which lets a person win his inner struggle, is the “strong hand.” The “high hand” lifts the
soul higher still, binding it to the love of G-d “with all your heart.”
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And the outstretched arm is also the level of a hand, for the hand has three sections, and the upper-
most is called the arm. It is “outstretched,” extended far, far downward, in the manner of “and His
right hand embraces me,” like a person who embraces, etc., so that there not be a state of separa-
tion, G-d forbid, etc.

The arm, the upper section of the limb, is the fourth “hand”: it is “outstretched,” reaching far downward to

embrace, as in “His right hand embraces me.” This embrace keeps the soul from being separate from G-d.
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And all this is drawn down through tzedakah, for through it “the four hands shall be yours, as seed
for the field”; for in the time of exile everything is only in the manner of sowing, “Light is sown for
the righteous,” etc., as stated in the Midrash.

All four hands are drawn down through tzedakah, as the verse continues, “as seed for the field.” In exile

everything is only “sown,” as the verse says, “Light is sown for the righteous”; what is sown now will sprout
and be revealed in the future.
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SECTION 5 - 19

The words of the Scribes and the
higher root of the prohibitions
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3. And as for the aspect of the Torah that is at the level of “black,” [namely| the halachos and the
fine points of the Scribes in the prohibitive commandments, which are at the level of “black as a

raven” mentioned above:

The third section begins. The Alter Rebbe returns to the “black” side of the Torah, the rabbinic laws and
fences around the prohibitions, and now shows why it is in fact superior.
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Our Sages, of blessed memory, said, “The words of the Scribes are dearer to Me than the wine of the
Torah.” The explanation is that the Holy One, blessed be He, created His world with three things:
sefer, sofer and sippur (book, scribe and telling).

The Midrash on Song of Songs reads “your love is better than wine” as G-d saying that the words of the

Scribes, the rabbinic enactments, are dearer to Him than the “wine” of the Torah itself. To explain this he
cites Sefer Yetzirah: the world was created with sefer, sofer and sippur, “book, scribe and telling.”
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Sefer (book) is the Written Torah; and sofer (scribe), which is above the level of sefer, is the level of
the Oral Torah. For this is why the words of the Sages are called “the words of the Scribes
(soferim)”: they are above the level of sefer.

He maps these terms onto the two Torahs: the “book” is the Written Torah, and the “scribe,” who stands

above the book because he writes it, is the Oral Torah. This is why the Sages’ words are called “the words of
the Scribes.”
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(See what is written on this in the discourse beginning “This is My Name,” and in the discourse be-
ginning “Your heart will meditate in awe: Where is the scribe?”, and elsewhere on the verse “And
you shall draw water with joy.”) [Sefer] is the level of the Written Torah, which is from the Supernal
Wisdom (Chochmah Ila’ah), the level of “a mitzvah is a lamp, and the Torah is light.”

The parenthesis sends the reader to other discourses that develop the same idea. The Written Torah comes
from G-d’s Supernal Wisdom and is called “light,” as in the verse “a mitzvah is a lamp, and the Torah is
light.”
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Now, the illuminating light of the lamp comes from the hue that is close to the wick; but the white

hue that surrounds it does not itself illuminate;

An analogy from the flame of a lamp: the light that actually illuminates comes from the part of the flame
near the wick. The white hue that surrounds it does not itself give light.
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rather, it is the source of the light, from which the illuminating light is drawn and spreads. And so it
is with the words of the Sages, called “the words of the Scribes,”

Yet that surrounding white hue is the source from which the illuminating light is drawn. The words of the
Scribes are like it.
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from which the level of the sefer, the level of “the Torah is light,” comes to be drawn; and they
themselves are the level of the source of the light, the level of the makif (the surrounding), which is
the level of “He made darkness His hiding place.”

The rabbinic words are the hidden source from which the “light” of the Written Torah emerges. They are a

makif, a “surrounding” level too high to shine openly, described by the verse “He made darkness His hiding
place”: their “darkness” is higher than revealed light, and that is why they are “black.”
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Therefore most of the fine points of the Scribes are in the prohibitive commandments, where there
are many more fences and safeguards for the Torah than in the positive commandments; for the
prohibitive commandments have an advantage and a superiority over the positive

commandments.

This is why most rabbinic fences surround the prohibitions rather than the positive commandments. The
prohibitions, as he will now show, have a higher root.
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As our Sages, of blessed memory, said, “‘My remembrance’ with Vav-Hei [equals] 248; ‘My Name’
with Yud-Hei [equals] 365.” The prohibitions are at the level of Yud-Hei, which is higher than Vav-
Hei; for the positive commandments are at the level of the Name Vav-Hei, the revealed world (alma
de’isgalya).
The verse “This is My Name forever, and this is My remembrance” is read by the Zohar numerically: shmi
(“My Name”) plus the letters Yud-Hei equals 365, the number of prohibitions, and zichri (“My

remembrance”) plus Vav-Hei equals 248, the number of positive commandments. Yud-Hei, the first half of
the Name Havayabh, is the higher, hidden half; Vav-Hei is the lower half, “the revealed world.”
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For “the 248 commandments are the 248 limbs of the King”: they are vessels and a dwelling for the
life-force that is drawn and spreads into them from the essence of the soul, the life-force being tru-

ly enclothed in them, so that the limbs obey its will, etc.

The Tikkunei Zohar calls the 248 positive commandments “the 248 limbs of the King.” Just as the soul’s life-
force is openly clothed in the body’s limbs so that they do its will, the positive commandments are vessels
that openly hold G-d’s light.
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But the prohibitions are at the level of Yud-Hei, the level of the hidden world (alma de’iskasya), for

the life-force and the Infinite Light from this level are not enclothed in the soul in a revealed way,

The prohibitions belong to “the hidden world”: the light that comes through them does not enter the soul in
arevealed, felt way.
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but in concealment, in the manner of “and You guard it within me”; because the soul has no vessel
or dwelling for the Infinite Light, blessed be He, to rest [in it] at this level so as to be revealed in ac-

tual enclothing,

That light is present in the soul only in concealment, as the morning blessing says of the soul, “You guard it
within me.” The soul simply has no vessel that could hold this level openly.
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but only in the manner of negation, the level of “not,” as it is written, “in a land not sown”: it is
“sown” in the manner of “not,” etc. And as explained elsewhere, this is the soul’s cleaving to
G-dliness above, in its root, at the level of sovev, “He made darkness His hiding place,” etc.,

It is received only through negation, by not doing. Jeremiah’s phrase “a land not sown” is read as a land
“sown with not”: the prohibitions, whose form is “do not,” plant this light in the soul and join it to G-d in its
root, at the level of sovev, the light that surrounds all worlds.
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the level of darkness and not of revealed light, etc.; for it is impossible to reach this level through
the deed of the mitzvos that a person performs, but only through the prohibitions, which are the

level of negation and “not,” etc.

“Darkness” here means a light too high to be revealed. No positive deed can reach it; only refraining, the
“not” of the prohibitions, connects the soul to it.
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SECTION 6 - 110-13

Ofanim above seraphim
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And through this “a spirit from on high will be poured upon him”: the indwelling in his soul of the
Infinite Light, blessed be He, that encompasses all worlds (sovev kol almin). And through this his
animal soul, too, will be elevated. For

Isaiah’s words “a spirit from on high will be poured upon us” describe the result: through the prohibitions,

the surrounding light (sovev) comes to rest in the soul. Then even the animal soul is raised up, and he now

explains how.
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the animal soul has its root in the level of “the face of a lion” and “the face of an ox” in the Chariot,
etc., from the guardians of the ofanim, which are below the seraphim, etc.

In Ezekiel’s vision of the Chariot, the living creatures have the faces of a lion, an ox, an eagle and a man. The
animal soul is rooted in the “lion” and the “ox,” among the ofanim, a class of angels lower than the

seraphim.
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But it is written, “and the ofanim rise up opposite them,” and “the ofanim, with a great noise,” etc.
For the seraphim say, “Holy,” [meaning]| separate, etc.,

”

Yet Ezekiel says that the ofanim “rise up,” and the morning liturgy describes them rising “with a great

noise.” The seraphim, by contrast, say “Holy,” which means separate and transcendent.
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“Havayah Tzevakos”: “He is a sign (0os) among His host.” “A thousand thousands and ten thousand
myriads” is the number of a single troop, and “His troops are beyond number”; all of them receive
life-force only from the level of a single letter (os). “The whole earth is full of His glory”:

The Talmud reads the Name Tzevakos (“of Hosts”) as “He is a sign (os) among His host,” and os also means

“letter.” All the countless angelic hosts draw their life from one single letter of G-d’s speech; that is what

Isaiah’s “the whole earth is full of His glory” refers to.
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“His glory” is the thirty-two paths of Chochmah, for “there is no glory but Torah”; and it is [the
Torah] that is enclothed so that “the whole earth,” this lowest [earth], is “full” of it at the level of
“His glory,”

“His glory” is the Torah (“there is no glory but Torah”), described as the thirty-two paths of Chochmah. This
Torah is clothed in the lowest world and fills it, but only as “glory,” an outer radiance.
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that is, at the level of a mere ray and radiance. And the ofanim, which receive from them, “rise up
opposite them” and quake “with a great noise,” because of the immense holiness of the Infinite
Light, which, like its Name, has no end, etc.

The ofanim receive from the seraphim, yet they quake “with a great noise,” because they sense the over-
whelming holiness of the Infinite Light, which, as its name says, has no end.
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Now, “G-d is not in the noise,” and “after the noise, fire”: in the manner of thirst and longing, an
actual expiring of the soul, in a state of self-nullification and inclusion in the Infinite Light, blessed
be He, beyond what their soul can bear. And this thirst and longing is not for the level of “His

glory,” which is only a ray and radiance,

At Chorev Eliyahu was told that G-d was not in the noise, and after the noise came fire. The Alter Rebbe reads
the “fire” as a burning thirst of the soul to dissolve into G-d, beyond what it can contain, and says this thirst

is not for “His glory,” the outer radiance.

Y7107 1172 O”K NRWT 10T whn CAR N°Ma 78 77RDM CIR PAIRT DRI 00AW0 DR N33 KPR
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but for the level of “the heavens and the earth I fill,” the level of “I” itself, that is, the indwelling of

the Infinite One, blessed be He, that encompasses all worlds, itself.

It is a thirst for G-d’s very self, the “I” of “Do I not fill the heavens and the earth?” That “I” is the Infinite One

Himself, the surrounding light (sovev) that is present everywhere without being contained anywhere.
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And this is “the ofanim rise up”: they are lifted up opposite the seraphim, above them. And from
this thirst and this longing comes what is written, “My soul thirsts for You,” etc., “so in holiness I
have beheld You”: “holiness” is a word in its own right, the level of holy and separate, [and] “I have
beheld You,” so that there be a revelation of G-dliness,

This is why the ofanim “rise up” above the seraphim: their longing reaches higher. King David’s words “My

soul thirsts for You ... so in holiness I have beheld You” describe the same thing, and the Zohar says “holi-

ness” is aword by itself, meaning the separate, transcendent G-d, who becomes revealed through this thirst.
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and as it will be in the future, “and the heavens shall be rolled up like a scroll,” and it is written,
“the new heavens and the new earth”: there will not be physical heavens and earth that obscure

and conceal the glory of G-d, so as to be a thing and an entity in its own right.

This revelation is a foretaste of the future, when “the heavens shall be rolled up like a scroll” and there will
be “new heavens and a new earth.” Then the physical world will no longer hide G-d or appear to exist on its
own.

DIpn NP2 09I Wl MY 071y *°1910 1wy °1°0 M wURD 172 0PR IR Jwnl 937 953
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For in every thing the Infinite Light, blessed be He, is drawn, as it is written, “And Mount Sinai was
all in smoke (ashan)”: olam, shanah, nefesh (world, year, soul). Olam is the dimension of space,

into which the level of the Infinite is drawn, as it is written, “Behold, there is a place with Me.”

The Infinite Light is already present in everything. The word ashan (“smoke”) at Sinai is read as the initials
of olam, shanah, nefesh (world, year, soul): space, time and life. Of space G-d says “there is a place with Me”:
space itself is drawn from the Infinite.

219 07K 122 R 997 M 7°NY 92y P90 91 791 1At a3 1w NN 19

And so too in the dimension of shanah (year), the dimension of time: “He is King, He was King and

He will be King,” past, future and present; all is at the level of the Infinite, etc.

The same holds for time. The liturgical phrase “G-d is King, G-d was King, G-d will be King” spans present,
past and future, and all of time is rooted in the Infinite.
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And so too in nefesh (the soul) there is a radiance of the Infinite Light: “and all the living shall
thank You, Selah,” and the higher and the lower Gan Eden; and there is a Gan Eden above Gan

Eden, without end or limit, in ascent after ascent, etc.

The soul, too, holds a radiance of the Infinite Light, as the prayer says, “all the living shall thank You.” The
endless ascending levels of Gan Eden, a Gan Eden above every Gan Eden, show that the soul’s dimension
also reaches toward the Infinite.

SECTION 7 - 114

Black, and therefore comely
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And in the future, when the world, and its materiality and coarseness, will be refined, then “eye to
eye they shall see,” etc. And this is “I am black, yet comely”: for through

In the future the world’s coarseness will be refined away, and then, as Isaiah says, “eye to eye they shall see”
G-d. This lets the Alter Rebbe give the full meaning of “I am black, yet comely.”

DY 52271y MMM 122 1w TwYN XD NIR N9 0P WOIT NPPAT Pha XN TN Pna
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the level of “black,” which is the soul’s cleaving [to G-d] through fulfilling and observing the pro-
hibitive commandments, which are at the level of “black as a raven,” through this there will be, in
the future, a revelation of the Infinite Light, blessed be He, that encompasses all worlds (sovev kol
almin),

The bride’s “blackness” is her cleaving to G-d by keeping the prohibitions, the “black as a raven” side of the

Torah. Precisely this will bring, in the future, the open revelation of the surrounding light (sovev), the light
that encompasses all worlds.
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which is above the bounds of the worlds, beyond what the soul can bear, except in the manner of
negation, “a land not sown.” And at this level she is more comely than the daughters of Jerusalem,
etc.

That light is beyond the bounds of the worlds and beyond what any soul can hold, so now it can be received

only through negation, “a land not sown.” Because the descended soul reaches it, she is more beautiful than

the souls above, who never descended and never kept a prohibition.
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(See what is written on the subject of “I am black, yet comely” in the discourse beginning “The
voice of my beloved,” that it refers to the Oral Torah, etc.; and this is along the lines of what was ex-
plained above on the words of the Scribes, etc. And see [the Zohar,| Parshas Bereishis, page 49, end
of side a; and the S.H.M., section 137, and the end of Part I, section 5; and Parshas Shemos, 14a;
and Parshas Acharei, page 59b; [and Parshas] Balak, 191a.)
The closing parenthesis refers to another discourse, on “The voice of my beloved,” which reads “I am black,
yet comely” as the Oral Torah, in line with what was said here about the words of the Scribes. It also lists pas-

sages in the Zohar on the verse; the work abbreviated “S.H.M.” is not identified in the Kehot notes, which say

only that the same wording is copied in the Tzemach Tzedek’s Biurei HaZohar.
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IN ONE'S AVODAH

Do not regard the rabbinic fences and the prohibitions as merely negative: holding back, even being “cruel”

to oneself for G-d’s sake, joins the soul to a light higher than anything positive deeds reveal. And give

tzedakah from what you earn with effort, a fifth where possible, for it lifts the whole animal soul and draws

G-d’s revelation into it.

QUESTIONS FOR DISCUSSION

1.

Why do the souls before their descent have a more complete awe of G-d than the angels, and what then
does the descended soul gain?

. How can the laws of the prohibitions, which only say “do not,” connect the soul to a higher light than the

positive commandments?

. What is the “cruelty” of the black hairs, both toward the divine spark in forbidden things and in a person’s

conduct toward himself?

Why is tzedakah both “black” and “comely,” and how does it elevate the animal soul?

. How can the ofanim, lower than the seraphim, rise above them, and what does this teach about the animal

soul?
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PARAGRAPH 1

TINDY %IR 1IN

The maiden tells the daughters of Jerusalem that though
she is black she is comely. The whole maamar is an expla-
nation of this verse, read as the descended soul speaking
to the souls above.

Song of Songs 1:5°71:’X 0°7°wi W
:PY NiY™7°3 7R *20KD 0PWIT7 Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1L,R U

MNNT2 ANN ... R A0

The morning blessing “My G-d, the soul You placed in me
is pure; You created it, You formed it.” The Alter Rebbe
reads “pure” as the soul’s state within G-d and “You creat-
ed it” as its later coming into being as something from
nothing.
Berakhot 60b:4"7:2°0 N>72
MDX 2 ANTE AR TIYIAY 22 D0JY MY PR SN A3 0D
MY *3pn TPYY Y DK ’31P3 AYRYR ANXY °3 ANND3
PN IRP I AT *3NR2 MRYITY 1 23 K27 Thy? 2
ST IAR T2 .Ninwan B TR L0V P2 1127 ,2niaR R
20K 07307 Ning) i
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who

restorest souls unto dead ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
110 SNTAY WK 710N
The same verse of Eliyahu is quoted with this wording ear-
lier in Likkutei Torah, in Parshas Chukas.
KEHOT'S NOTE
5oy 1791 L (YRUPR2) 10,1 277 R VPR PORY T OvY LR L1 R
.2,307 M7°0) .7 ,70 Dpan

Kehot’s note points to I Kings 18:15 for these words.
1 Kings 18:15770:1” X 02371
PR IRIN 097 73 17307 PATRY MWK NIRRT 00 ITIPR TR
And Elijah said: ‘As the L-RD of hosts liveth, before whom I

stand, I will surely show myself unto him to-day.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/6/
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Eliyahu swears by G-d “before whom I have stood.” Here it
describes every soul before its descent, standing before
G-d in complete bittul.

1 Kings 17:1'%:1”> X 0°9%n
WK PRI PN T ARMRTON TP "AWRR 23wnT PR IR

2737 °070K 2 9m 2L PR 0PI MOK 1307 ATy
And Elijjah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”Y 2”1n97 ... °M% DWAD 9T QW2 K°27
The Zohar passage in Parshas Vayechi to which the text it-

self refers for the interpretation of “the daughters of
Jerusalem.”
Zohar, Vayechi 65:661-66:673-8"07n:7"0 °n” A7 780
7yn:1”0
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“Your kingship is a kingship over all worlds.” The Alter
Rebbe uses it to show that G-d’s Kingship, the root of awe,
is infinite.
Psalms 145:1327:71”np 0°2°1n
1T 1377202 ANPWHM 0ONPY-23 NoPR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“To make known to the sons of man His mighty deeds, and
the glorious splendor of His kingdom.” The Alter Rebbe
reads “His mighty deeds” as the contractions through
which awe reaches created beings.

Psalms 145:1227:71”np 0°2°1n
:in10%m 977 79221 10123 DTN "227 YT
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,np 0°7nn
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Daniel’s vision of the thousands of thousands and myriads
of angels serving before G-d. Here it illustrates the vast
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hosts who accept G-d’s Kingship.
Daniel 7:10”:1 9X°17
1237 1270 APRY? PEYX AYX CTWTRTR RN TA MT I3
AA°N2 1°7807 2N% K177 1IRY ’ﬂﬁ?::n?
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2T oRNT

1207 PR PTITA
The Talmud discusses the verse “Is there any number to
His troops?” (Job 25:3) in connection with the numbers of
the angels. It shows the endless scale of the angelic hosts.
Chagigah 13b:1337>:2 3 12030
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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9% NIN2IA NPT IR MPINa

“Virgins, her companions following her, are brought to
you.” Here these are the souls before their descent, who
accompany the bride.
Psalms 45:151°0:77n 07270
:77 NIRIM 7°03Y7 700K NN 77R7 PR ninga?
She shall be led unto the king on richly woven stuff; The vir-

gins her companions in her train being brought unto thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yahel Or is the Tzemach Tzedek’s commentary on Psalms.
KEHOT'S NOTE
YR Y MR Prva nwbn
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The Zohar in Parshas Acharei, to which the parenthesis
also refers.

Zohar, Achrei Mot 33:203-20711-3"7:3"2 N1 *InX ,77717 790

TR MndY
“Therefore the maidens love You.” The maidens (alamos)
are another name for the souls above.
Song of Songs 1:33’X 027w °w
SINN NRY 19778 TR PR Y 030 IR 171
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Several places in the Tzemach Tzedek’s Or HaTorah dis-
cuss G-d as the “groom” of the souls.
KEHOT'S NOTE
990 .17 °Y 0°127 .2 ,A1pPN 3 719 WK L9 LR LT RS NPMIK 03 IRA
X7y 1pnn

R31T NN PSR 1NN

The Talmud advises a man to “go down a step” in choos-
ing a wife. The Alter Rebbe connects chasan, “groom,” to
this descent: G-d descends to the souls.

Yevamot 63ax 370 nin°
KEHOT'S NOTE
N ,20 MR AR9

The verse speaks of the king displaying “the honor of the
splendor of his greatness.” The phrase is borrowed to de-
scribe the glory of G-d’s Kingship shown in the angels’
service.

Esther 1:4°7-°R 10X

0°27 0% iNPAT3 NIRDA P27 NRY N3N 93D AWYNR INRI72
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when he showed the riches of his glorious kingdom and the

honour of his excellent majesty, many days, even a hundred

and fourscore days.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

18
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“On the day of his wedding and on the day of the joy of his
heart.” The verse speaks of King Shlomo’s wedding day.

Song of Songs 3:11x™:’) 0*°wi "W

o2 2x 127meyY mpya oY qpp2 1Y N3 APRT MIR%

:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note gives Megaleh Amukos as the source for the cor-
respondence between the six hundred thousand letters of
the Torah and the six hundred thousand souls of Israel.
KEHOT'S NOTE
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The Talmud teaches that the unborn child is taught the

whole Torah. Here it shows that the Torah’s light is meant
to take hold in the soul from its very beginning.
Niddah 30b:21-22373-873:2°% M
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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X
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The passage near this place in a later maamar of Shir
HaShirim discusses the Infinite Light: that the Etz Chaim’s
“last level of the Infinite” refers to the kav, the line drawn
after the tzimtzum, from which Atzilus comes.
KEHOT'S NOTE
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PARAGRAPH 3

22 273 mAnw @vonn rmEnp
“His locks are curled, black as a raven.” The black locks
become an image of the details of halachah.

Song of Songs 5:11x8™:’11 027w 1w

127992 NiTNY 0°PR?n PNiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And
black as a raven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud teaches that from every stroke of the Torah’s
letters one can derive heaps upon heaps of laws. The Alter
Rebbe uses this reading to identify the black locks with the
halachos.
Eruvin 21b:23-257173-372:2 X”2 P21y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Daniel’s vision of the Ancient of Days, “and the hair of His
head was like pure wool.” It gives the image of white hair,
set against the black locks of Song of Songs.
Daniel 7:9°0:1 917
WY M0 2202 AYIaY an? Pri PRy 1 11972 T TY NI I
:P?7 M3 °MIPIPA MITT 1AW 707D Rp3 YD AWRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The black locks of the beloved, quoted again to set up the

contrast with Daniel’s white hair.
Song of Songs 5:118>:11 077w 1w
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His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Abundant in kindness,” one of the Thirteen Attributes of
Mercy. Here it names the source of the “hairs” that reach
far down.
Exodus 34:61:7"% mnw
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Halahl

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek’s Or HaTorah also discusses the
“heaps upon heaps of halachos” and the rabbinic details.
KEHOT'S NOTE
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28 | “Extol her, and she will exalt you,” said of wisdom. The

Alter Rebbe reads it as turning the Torah over in all its
details.

Proverbs 4:81:"7 "5wn
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Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29 | The Talmud learns the meaning of salsel from a maidser-
vant who spoke of someone turning over his hair. This
links the word in Proverbs to the image of hair.
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William Davidson, Vocalized Aramaic (CC—éY—NC)
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The burnt offering is to be brought “for his acceptance be-
fore G-d.” The Alter Rebbe cites the phrase for what the
laws of the sacrifices achieve.
Leviticus 1:3°1:°k Xp™
2272 TN PR ANDTOKR 112777 0°nR 131 1307 13277 APYOR
11 °30% 13377 inR
If his offering be a burnt-offering of the herd, he shall offer
it a male without blemish; he shall bring it to the door of the

tent of meeting, that he may be accepted before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 ahlakrRykmhl

The burnt offering is “a fire-offering of pleasing fragrance
to G-d.” It describes the sacrifice rising favorably when
done according to its laws.
Leviticus 1: 90X XIp™
MR 7YY ANAMT YOI 1IDT YRM 02 YO YY)
Havayah?® nin°1-n»
but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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Daniel’s white hair “like pure wool,” read here as the su-
pernal whiteness of Chesed from which the positive com-
mandments flow.
Daniel 7:9°0:1 9817
¥ M0 22N2 AYARY 207 PR PRYY Y NRTD T IY 1 M
P27 M3 *1iP3P3 MIT 17230 770712 K3 Y2 YR
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

33 7om 27 "PNRT

“Abundant in kindness,” the name given to this supernal
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Chesed.
Exodus 34:61:7"% mnw
700727 D%EN TN 13m0 SR m L yiradl 1’;@”75_7 193y
NRRY

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

34 271y2 Mminw

“Black as a raven,” said of the beloved’s locks. The raven’s
reputed cruelty is read into the laws of prohibition.
Song of Songs 5:118™:’11 0w 1w
127992 NiANY 0°PR7N PRIXIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

35 9% Mna YR wIR
The Talmud teaches “sanctify yourself in what is permitted
to you.” Here it describes the rabbinic fences a person
places on himself.

Yevamot 20a:151:X *2 n122°

MEPR APY "R KRR L0190 "2TR NIY — AETR MOR

APR WK LWATR RIPI 000 127 07T 9D IR R 2TwTR

3 YU 7P KPT KN WATR ,DURIN 127 07N ARY 231 X
7 M3 ANBY YT :KIT IR KPR DI RY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,2 Mnd°

36 %12 2PN AP

“Tzedakah exalts a nation.” The Alter Rebbe reads it as
tzedakah lifting up the whole animal soul of the one who
gives.
Proverbs 14:34775:77 “5wn
Hahels] D’mf'? T0mM MAT0min NRTR
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5 — ARD2 P73 20 aw] LT 7 ohen

37 N 279p ama

The later passage quotes this Zohar in full: the black locks
are in the “lower beard” and the white hair in the “upper
beard,” and the Torah was given as black fire on white fire.

KEHOT'S NOTE
WP 2,0 TR R
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PARAGRAPH 7

38

39

40

41

42

mynnb newenn anna

Yosef’s instruction to the Egyptians to give a fifth of their
produce to Pharaoh. Here the fifth is tzedakah, and
“Paroh” is revelation.

Genesis 47:24773:1"1 N°WR12

Y7 037 M AT YWY AyI97 MYR onn XN MM
028U Y71 02°N23 WK 03PN 1T

And it shall come to pass at the ingatherings, that ye shall

give a fifth unto Pharaoh, and four parts shall be your own,

for seed of the field, and for your food, and for them of your

households, and for food for your little ones.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19, nowRIa

AR YR 9D
Said of the people after the Golden Calf, “for Aharon had

exposed them.” The word shows that the root of Paroh
means uncovering.
Exodus 32:257172:2"% ninw
:DPRR2 A3RY? TR 7YIDTD KIT YD 7D DYINN YR KT
And when Moses saw that the people were broken loose—for
Aaron had let them loose for a derision among their ene-
mies—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.19 ,2% mnw

1752 17120 IRSD RAW R TIWR
The Talmud’s saying about entering the World to Come
with one’s learning in hand. The Alter Rebbe reads “in
hand” as the Torah truly absorbed in the soul.
Pesachim 50a:7-81-"1:X "1 0°1on
"nynyY T3 ITnPm IRD? KW on "R DWIX PIY Ry
(1%77) .In%omn2 TiNY? 2137 0TX TR MR T30 DI PIY
17X%7 A1 MIDPR *300 DR — 1AM RI%PY 021 ROPR 710
LT99 53371 KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

27 .KL,1 00100

7ynDR newonn anna

A later maamar in Likkutei Torah on Shir HaShirim also
interprets the verse “you shall give a fifth to Pharaoh.” The
note points there and to the further places cited there.
KEHOT'S NOTE
o] .37 (T ,79) PRy

7D RS Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .27% w X117 1138% 07PN NRDPY D197
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(7”2 X792 3Ww) 17ya M pioe By wrny
The text refers to the Arizal’s Etz Chaim on this verse; the
Kehot note explains that the sha’ar numbered 31 in the
Shklov printing is Sha’ar 32 in current editions.
Sefer Etz Chaim 32:7°1:27% 0»n vy
7R 73T KPR TIO DM 7uRR 777 RVRT 1000 (RWT) PV ...
0T RYRT SPRAY T MYIAZR W 11907 17102 DRPYY DRAwa 19195
0w 77D%I NPMIR ° IO O AU 07 R0 T MIYARR 0 D 1
70> Sw 9937 AWyl DM RAR TI0° ONN2 0w 17N 19K MPIRD
O RPIR W OCINART M7 0T QIR Onaw P MPYnY RRRT
ON? 5”3 WMDY KARA 79YyRD 01 PI0D WIRCAW 7Y 1am .0oY
M7 onwn 79193 XAR 9w K 77 0 07 1T 00 737 00 X717 Rapaa

... 722 WY TNND
Sefer Etz Chaim (Public Domain)

Q5% > M7 YR

The words here quote Genesis 47:24; the passage is shown
below.

Genesis 47:2477:1"1n NPWR12

Y7 D37 M AT YW AYI9? MR DNNN kAN T
‘0B PIKP) D2°N22 WK1 0PN N1

And it shall come to pass at the ingatherings, that ye shall

give a fifth unto Pharaoh, and four parts shall be your own,

for seed of the field, and for your food, and for them of your

households, and for food for your little ones.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

J13,Th NPwRA2

91T O NN PR XN

Israel saw the great hand at the sea. Here the “great hand”
is G-d’s kindness reaching even into Egypt, the lowest
level.

Exodus 14:31877:7" mnw

TTRN DY TR DUIEHI T APY WK AP TN X1 KT
972y MWNIY N2 10RN

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD, mnw

PARAGRAPH 8

46

PIN® DINDR DINDY

Rivkabh is told that of the two nations in her womb, one will
grow strong from the other. Here it describes the balance
of holiness and its opposite in a person.

Genesis 25:23372:71”3 N°wX12
OXYn ONPY 177127 Toynn DOBKY 2381 3033 03 10 A7 7 IR
SPYE TP I VXY
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And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the
elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.39,75 nPwR1a

47 QOPON WY 1T NmYR I
“G-d has made one opposite the other.” It teaches that
every force of holiness has its counterpart.

Ecclesiastes 7:147*:1 noip

APy mnpy? MR D3 R YR 0P: 2iv2 W 25w o2
SN PN DTN R$R K9 N13T-2Y DN

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

48 MY 172 RPR9RY

The Talmud teaches that a person’s evil inclination would
overcome him were it not for G-d’s help. Here that help is
the “strong hand.”
Kiddushin 30b:7°1:2°% 1w 1op
Wpam 0 222 V7Y 12300 OTX PY 17 7 12 Tiynw 027 R
WITRT RPWPRY NP0 WRam pUTEY? YU DI MR inonl
U372 3131y KD DRPRY nRIY L3 9107 PR Y RIT IN2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,2 PeTp

49 722% %52 N2y
The command to love G-d with all one’s heart, which the
“high hand” helps a person fulfill.

Deuteronomy 6:5°77:"1 0°7127
STTRRT222 qWDI722: 72357222 TR2X 1 NN NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

50 °IPamnn 139"
“And His right hand embraces me.” Here it is the out-
stretched arm that reaches down to embrace the soul.

Song of Songs 2:6:’2 0°7°Wi1 W

21P20R 177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrnw

51 TRy
The four parts are to be “seed for the field.” The Alter
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Rebbe reads it as the sowing that takes place in exile.
Genesis 47:24772:1"1 N°wR12
Y7 037 M AT YW Ay9? MPYR BNNN NXIIN2 MM
:0PBY? 3X?1 D2°N32 WK 21 DIPIXY 118
And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your

households, and for food for your little ones.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

52 PO Y1 I

“Light is sown for the righteous.” It shows that in exile the
light is only sown, to sprout in the future.
Psalms 97:11x7>:1"8 0°%°71n
MY 2279071 PUTER ¥ IR
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,1% 0°9n

PARAGRAPH 9

53 U0 PW I N 07T Ry 0vany
The Talmud cites the same teaching that the words of the
Scribes are dearer than the wine of the Torah.

Avodah Zarah 35a:6":X 777 771 1712y

R>T 37 RDK 3 277 TPTT 09290 93” OR1 131 MR 1277 INX0wn

,071y 20 91937 :XIT 702 WiTRT 197 SRIWY NOID MINK K
.MIR 29 A3 A0 7T 127 C2Y 002y

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE

2P0 (R w1 1TD) MIDR Y LR LD Y IR L(T) 002 0D BYY R wnw

.[2]

54 71N PW IR AN 077 YRy 0oany

The Midrash on “for your love is better than wine” says
that the words of the Scribes are dearer than the wine of
the Torah. The Alter Rebbe uses it to show that the rab-
binic words are higher than the Written Torah.

Shir HaShirim Rabbah 1:2°2:% 7127 0> 1w

55 712°01 79101 7202 MY NR 17aPN K12 00127 nwhwa

The second discourse on “And you shall draw water with
joy” explains sefer, sofer and sippur at length; the text
here also refers to it.
KEHOT'S NOTE
0R INTIR PR Y .78 [2,D] °20 DRARWY 777 Y K72 ,R”B 0D
o] .oy

56 919501 92101 9202 IMPIY NN 172N K12 02127 nwbwa

Sefer Yetzirah opens by saying the world was created with
thirty-two paths of wisdom, through sefer, sofer and sip-
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57

58

59

pur. Here the three terms become the Written Torah, the
Oral Torah and their revelation.

Sefer Yetzirah 1:1°R:’X 717°%° 790
5w *PPR NIRAX °T 0 PRI TRON NIXCPE M2°Na 0°nwY Dowhwa
0977 7Y 199 XWA 07 1AM 0I07 0TY DR 09 79m) 0% 09O
:71907 1901 7902 0°190 WHW2 MY R X121 10 1T
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 180 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TN 7790 MEn

“A mitzvah is a lamp, and the Torah is light.” It gives the
image of the Written Torah as light.

Proverbs 6:23375:1 "2wn
709 NINJIN 070 7771 IR TN MR N1 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

39 ,0%%n

19n0 W nw°
“He made darkness His hiding place.” Here the “dark-
ness” is a level too high to be revealed, the source of the
light.
Psalms 18:1227>:1”> 0°9°11n
:0°PAY °2y DM NIV IN2Y 1°NI2°20 1IN0 N NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TU0W 11U @Y AW 1R Y Oy ST PUNnD

One of the Zohar passages, cited in the Kehot note, that
counts “My Name” with Yud-Hei as 365 and “My remem-
brance” with Vav-Hei as 248, the numbers of the prohibi-
tions and the positive commandments.

Zohar I, 24ax ,70 R”m

Zohar 111, 110ba ,>p 37m

KEHOT'S NOTE

NIRRT, AYY .2 ,390 .2 ,097 .2 ,297 .2 %D N1 LK LA LR, T RO

,70 K 19K ,M° LR LK .2 ,7 K, 7.2 ,T) DOnYD X 031 .nbhna vn
.[51.([2,mp ow] 2,10p .[3 AP A”tN] 2,0p .2 1P .X ,bD .X
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70w 117° QY "nw 17nY 7171 QY "0t

“This is My Name forever, and this is My remembrance.”
The numerical reading of “My Name” and “My remem-
brance” is built on this verse.

Exodus 3:15170"2 mnw

D2°NAR *P2K °1 PRI 2127PK RN TYRTOR 0ORRR TIY InK

17977 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N29%T 0°92°K 17 1PTIP°E nran
Tanya explains that the G-dly soul’s 613 “limbs” are
clothed in the 613 mitzvos, and that love is the root of the
248 positive commandments, which are “the 248 limbs of
the King.” It supports the picture here of the positive com-
mandments as vessels for revealed light.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1”1pn
ATPRT RIRT RO 712H IRT ,RDOYENRT RTINY KT MIZH TN
AT MR PUT 07 WK CTPRT NIRRT RTuom 0K
KXY DT RN IPTR WK NN PP MK KT I 00
BT IMND 0T 29 08 KT LIXAN KAPIY 9Y X 7Y A%
TN ,RDZIT 13X 3K 222 T MR TR PTIPD N 1RT
KINT KIVOR YT WX 191 MR
Tikkunei Zohar - Vocalized (Public Domain)
Tanya, Likkutei Amarim 4:3°3:°7 070K *0p°2 ;WK PP ,X%N
FI‘IS]'?:H L0117 Nanm Ay nign nel '?.3 YW R°1 N20RT 0D
YO 1 OV DX 2TING X NRRI TR CD CARK 0P 177 TR
M2 DIR3 DX °2 ,NRK2 92 ART? IWON UK LNRKD 12 RaTY
MK DipR3 INIY In3 21223 RIPNT AR MR OOY ,1TIPR
°J7n Ten2 Tim? XY %3 YN X? wOWR U Xn AN
RIT-IN2WITRT 0vobnn

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.OW PPI0°N— n7R1 0OWITPD LIPPR2Y TPB R°AN XY LD N h XY

%272 MRwn INKY

From the morning blessing over the soul: “You guard it
within me.” Here it describes the light of the prohibitions,
present in the soul only in a hidden way.
Berakhot 60b:4"7:2°0 N572
MNX 2 ANTE K TIAY 22 DOIY MY PR SN Tynn 72
AP R APY? TNY ANKY ,°2P2 ANRYR ANKY %2 AAND)
*RPX 1 97 CIK 17in 22p2 MYy My Pp X3y TNY? 2
SRR N2 .Ninwan Do 1R L0onRivi BD 1937 ,°niaR optN)
0N 0397 NIty med
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou

34



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 6

63

didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Y11 R PING

G-d recalls Israel following Him “in a land not sown.” The
Alter Rebbe reads it as a land sown with “not,” the
prohibitions.
Jeremiah 2:2°3:2 7717
TP TON 77 "ML W MW 73 NP 0PI D DKIR) T
(T X PIND 12T N AADY NP3 N2X
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,27°n7° a7y
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.10 ,29) "y

o1 mA PRy My

“Until a spirit from on high is poured upon us.” Here it
describes the surrounding light resting in the soul
through the prohibitions.

Isaiah 32:151"0:27% 1y

3007 Y°7 PRI9m) PR32 12T 1O 0iNnn M0 ARy MYy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

anMmy? INWI® 22IDINT

In Ezekiel’s vision the wheels (ofanim) rise alongside the
living creatures. The Alter Rebbe reads it as the ofanim
rising even above the seraphim.

Ezekiel 1:20°0:°% 7xptn»

WP D7IDIRTY NP MM MY 1022 1277 M7 DY WK 7Y
:0°1D9K2 P07 M0 2> onny’

Whithersoever the spirit was to go, as the spirit was to go

thither, so they went; and the wheels were lifted up beside

them; for the spirit of the living creature was in the wheels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 L,R PRpIT
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A maamar in Parshas Haazinu also explains the teaching
“He is a sign among His host.” The note points there as a
parallel.

KEHOT'S NOTE

2] 27w (T WY TY) AR Y

597 X283 N7 NIN NIN2X N

The Talmud interprets the Name Tzevakos as “He is a sign
among His host.” Here os is also a letter, from which all
the hosts receive life.
Chagigah 16a:3-4"7-"2:X "0 72°an
N*°1 227 1'?W N283 KT ﬁ'l‘?5 — ”‘I?:[ﬁ nm;g 7 AnR W’P? W”T@
ST WYI2 KD WY M 0K 1 M2 K9 anic 027 IR KX 12
MY PART ManT YR WRD 0K R WK KD UK U0 0N
Real=i}Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

7237 N1271 2°89K PN

The thousands of thousands and myriads of angels in

Daniel’s vision, cited here as the number of a single troop.
Daniel 7:10”:1 9X°17

1237 1270 APRY? PEYX AYX CTWTPTR RN TA MTT I3

AMPN9 17801 207 RIPT 11IP? *TINTR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1207 PR 1PTITA
The Talmud’s discussion of the countless troops of angels.
Chagigah 13b:13x>:2 3 2°an

— ANYRY? 1’5'??5 '1’??5” °RDIT 12 °01” R2X DIWR WX °27 ,X%A
SR RIN T2 MY TN IPOR PR PIIY TOK T 7800
12 PRI T3 M 103 WKIY N1 1037 PYRY? PEFK AR
TTIP? TR 1327 12371 PAWRY? PRYR A TInTR

William Davidson, Vocalized Aramaic (CC-BY-NC)

17120 PIINT D0 NO%
The seraphim’s call, “the whole earth is full of His glory.”

Here “glory” is only an outer radiance of G-d.
Isaiah 6:32:1171°yw”
PRI Xom NIRIX °n wATR WATR WTR MY TITOR T KDY
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

O,

7790 KPR 120 PR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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7790 KPR 120 PR
“There is no glory but Torah.” It identifies “His glory” in
Isaiah’s verse with the Torah.
Pirkei Avot 6:3°2:1 N12x 13wn
LONPIRY TR KPW ORI T TIT w1 ,anm bR 07137 X0 ...
P12 720n TP YT 299K 937 X1 7272 00727 1Y RPN
5y ,NOX NIR 190K I TOXR 7127 IR TOX PI0D IR oK 1970 IR TN
TR 1IN KPR TIID PRI TI22 92 277 TR Med) e N
7K1 ,390 37037 oM (1D PPwn) P01 0°ndn 192D (3 Pwn)
DX °n7in 027 "nNg 23w MR% 3 (T *Pwn) MKW L7170 KPR 2L
A2MYA
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an

instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

mRaMT Matna 27

Sefer Yetzirah speaks of the thirty-two wondrous paths of
wisdom. Here they describe the Torah as “His glory.”

Sefer Yetzirah 1:1°X:’X 117°%° 120
DRIW? PR MIRIX 7 717 PpR ANON MIRYSD M2°N1 0°NwY D°wowa
017 Y 19 RWN 07 N1IM I 7Y DR 071y 79m 07°n aophR
71907 1901 19032 0*190 TWHW 1Y AR K21 10 V1T
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7129; and 3) Sapher 790 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RYLUOR™D

M Wwyla R

G-d was not in the noise that passed before Eliyahu. Here
the noise is the ofanim’s tumult, which leads to something
higher.

I Kings 19:11x™:0™ X 0°571

PIDR P MPITA MM 139 M MM M %307 ]2 NTRYY KE TN
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And He said: ‘Go forth, and stand upon the mount before the
L-RD.” And, behold, the L-RD passed by, and a great and
strong wind rent the mountains, and broke in pieces the
rocks before the L-RD; but the L-RD was not in the wind;
and after the wind an earthquake; but the L-RD was not in
the earthquake;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

WR WYIN NN
“And after the noise, fire.” The fire becomes the soul’s
burning thirst for G-d.
I Kings 19:1227:0™ X 02991
7T MANT P3P WRD 0K N WRI KD UK UYI7 0K
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(79,20) Pn°
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“Do I not fill the heavens and the earth?” The Alter Rebbe
stresses the word “I”: G-d’s very self, the surrounding
light.
Jeremiah 23:24775:370 1707
[aigal iy et Rﬁ'?f! bl 13?51}5'&'? °IX1 D°N0M2 WUR N9TOR
TIOR3 KR *IR PIRTIN)
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Psalms 63:2; the passage is shown
below.
Psalms 63:2°2:3°0 071N
METPIRD MW 77 AN WY 7 NNRY TINUR AAK PN PN
R
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and
weary land, where no water is.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3-2,30 2°%1n
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David in the wilderness: “My soul thirsts for You ... so in
holiness I have beheld You.” Here the thirst leads to a vi-
sion of transcendent holiness.
Psalms 63:2-33-"2:370 0°7°11n
TIETPIND VPR A AR W) A7 MNnY TIYR AAX YR 0PN
779291 1Y NIRT? AN WP 12 072
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and
weary land, where no water is. So have I looked for Thee in
the sanctuary, To see Thy power and Thy glory. .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N33 R wTR

The Zohar says “holy” is a word by itself. The Alter Rebbe
reads it as holiness that is separate and transcendent.

Zohar III, 94b2 73 3t
KEHOT'S NOTE

2,78 em
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“And the heavens shall be rolled up like a scroll.” It de-

scribes the future, when the heavens will no longer con-
ceal G-d.
Isaiah 34:47:7°% yyw>
M7y 213 7120 DX23770) DORWD 1903 Ph1 DMWY KIZ2D Pl
“MIRAR NP2 1930
And all the host of heaven shall moulder away, And the
heavens shall be rolled together as a scroll; And all their host
shall fall down, As the leaf falleth off from the vine, And as a
falling fig from the fig-tree.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The new heavens and new earth of the future. Here they
are aworld that no longer hides G-d.

Isaiah 66:22273:170 177°yw°
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For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32 ,10 »yw
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“And Mount Sinai was all in smoke.” The word ashan is
read as the initials of world, year and soul.

Exodus 19:181:0™ mnw
1297 123 WY PY7 WR2 A 1PPY T WK "38n 93 10y 230 M
TR 722 70N

likuteitorah.com/likkutei-torah/shir-hashirim/6/

86

DY MY TR P9I 0YPWIT° N1 IR IR 1IN

Now mount Sinai was altogether on smoke, because the
L-RD descended upon it in fire; and the smoke thereof as-
cended as the smoke of a furnace, and the whole mount
quaked greatly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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SAN 2p% IR
G-d tells Moshe, “Behold, there is a place with Me.” Here it

shows that space itself is drawn from the Infinite.
Exodus 33:21x72:3°% mnw
MRy N8N AR DIPR 7377 RN
And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For eye to eye they shall see G-d’s return to Zion.” Here it
describes the future open revelation of G-d.
Isaiah 52:8'1:271171°yw"
9% 7 W2 IR 7Y 7Y 03 113771702 23 R 770% Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,21 °yw°

INDY %R AN

The verse with which the maamar opened, now given its
full meaning: the blackness of the prohibitions is the
source of the soul’s beauty.

Song of Songs 1:5°71:°k 0°7°wi 1w

:TPY NIy 17R PPIND 07PN NI12 IR YA TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271y MMnw

The black locks, identified in the maamar with the laws of
the prohibitions.

Song of Songs 5:11x8™:’11 027w 1w

127992 NiTNY 0°PR?n PNiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A land not sown,” read as the negation through which the
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surrounding light is received.
Jeremiah 2:2°3:2 7717
T3 TO0 T2 M1 M N D VK7 DT 32 AXR) 777
TP R? PIND 1302 AN TA27 NP3 N3N
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”y0 U’RT N°WNRI2°22°N

The Tzemach Tzedek’s commentary on the Zohar discuss-

es this Zohar passage, which reads the “rib” of Chavah as

“I am black, yet comely.” The note points there for the
explanation.
KEHOT'S NOTE

TP FINT LTINDY PN 1IN N2 M Y0Rn 1°397 N3N QWT X712
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According to the Kehot note, the Zohar here explains that

the “rib” from which Chavah was built is the level of “I am
black, yet comely.”

Zohar, Bereshit 80:207-82:21511%7:272-1"7:’2 N°WR12 ,7117 190

19 90 171103

The note observes that the wording of this reference
(“S.H.M., section 137”) is copied in the Tzemach Tzedek’s
Biurei HaZohar.
KEHOT'S NOTE
XY 0”0 BP0 LAPN Y K 770 ¥73AD UIR22 PRy Nwhh

R T M e

A passage of the Zohar in Parshas Shemos, cited in the
text’s closing parenthesis.

Zohar, Shemot 24:231-25:2401"7:7173-8"77:775 Nnw , 711 790

‘A V175NN A

A passage of the Zohar in Parshas Acharei, cited in the
closing parenthesis.

Zohar, Achrei Mot 9:58-671"0-11"1:" Nn *INKR A7t 190
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