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“I am black and comely, O
daughters of Jerusalem”

The Torah’s black fire on white fire describes how the Infinite
Light, too great to be grasped, is hidden and contracted into
“letters” so that it can be revealed; the hiddenness is itself the
source of beauty. In the soul, the “blackness” of a hidden love,
concealed and covered by the animal soul, is rooted in that white

fire and can be revealed and transformed.
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THE BIG IDEA

The Torah’s black fire on white fire describes how the Infinite Light, too great to be
grasped, is hidden and contracted into “letters” so that it can be revealed; the hid-
denness is itself the source of beauty. In the soul, the “blackness” of a hidden love,
concealed and covered by the animal soul, is rooted in that white fire and can be

revealed and transformed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the Sages’ image of the Torah as black fire upon white fire and applies it to the
yud with which the World to Come was created. The World to Come is an infinite delight, yet it comes
from a single letter. Using the soul as a model, the Alter Rebbe shows that letters are garments rooted
in the soul’s essence. So too above: the souls’ delight comes from divine letters, while the Infinite Light
itself, beyond comprehension, is the white fire, and every revealed level, even Keser, is black fire rela-
tive to it. From below, the incomprehensible is darkness; from above, the revealed is darkness. The
light was hidden (“it was good to hide it”) through the yud of tzimtzum, like engraving and then ink on
parchment, so that it could be revealed. This explains the Seraphim’s “Holy” and the Ofanim’s
“Blessed.” In a person, revealed love draws on a hidden love, doubly black: above intellect, and
clothed in the animal soul. Yet it is rooted in the white fire, so the blackness makes her comely. The

maamar closes with “from Hodu to Kush” and the Torah accepted anew on Purim.

OUTLINE

1 Black fire on white fire and the yud n-3

The Torah was given as black fire on white fire, and the World to Come, an infinite delight, was created with
the yud. Letters in the soul are garments, yet rooted in the soul itself.

2 Light and darkness above 14-5

The Garden of Eden’s delight comes from divine letters; the Infinite Light itself is beyond grasp. From be-
low it is darkness, from above it is the white fire, and all revealed levels are black. The light was hidden
through the yud so that there could be revelation.

3 Engraving, ink and parchment 16-7

Keser is like engraving, one with the stone yet slightly darkening it; Chochmabh is like ink on parchment.
Through the tiny yud the Infinite Light itself is revealed, so the World to Come is delight in G-d Himself.
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4 Holy and Blessed

18-14

The Seraphim of Beriah say “Holy” and are darkness; the Ofanim of Yetzirah say “Blessed” and are light.

Together they are white fire and black fire, as in “the Holy One, blessed be He.”

5 Hidden love and revealed love

1M4-15

A person’s revealed love is drawn out by contemplation from a hidden love rooted in the soul’s essence.
Prayer moves from noise to fire to the still, small voice. The hidden love is doubly black, yet never lost,

and it is transformed through teshuvah.

6 Black and comely

115-19

The blackness makes the white fire beautiful, like ink on parchment; the tents of Kedar are black outside

and inside like the curtains of Shlomo. The encompassing light makes darkness and light equal, and

Aharon and Moshe represent the ascent and the drawing down.

7 From Hodu to Kush

120-23

G-d reigns from the highest radiance to the lowest darkness. Kush can also mean an overwhelming

whiteness, the root of Israel’s hidden love as beloved children. The Talmud’s dispute about Hodu and
Kush and the Torah accepted anew on Purim complete the theme.

KEY CONCEPTS

Black fire upon white fire 71127 wx >33 2y 77912 WK

The Sages’ image of the Torah as black letters on a white
background, both of fire. Here the white fire is the Infinite
Light beyond grasp, and the black fire is every revealed
level, down to the letters themselves.

The yud of the World to Come 2”1y 8721 7712

The World to Come was created with the smallest letter.
The yud stands for tzimtzum, a tiny point through which
the infinite can be revealed and grasped.

Letters as garments 0°117 N1"NX

In the soul, thought and speech are garments for the intel-
lect, yet their power is rooted in the soul’s essence. Above,
the divine letters are garments for the Infinite Light.

Darkness from below and from above 17y17 nunn
on? aoynom

From below, what cannot be grasped is called darkness;
from above, what is lower and more revealed is called
darkness. The maamar applies both senses throughout.
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Engraving and writing 112°121 p°pn

Engraved letters are one with their material, while ink is
added from outside. Keser is like engraving and
Chochmabh like writing.

Holy and Blessed 71721 172

The Seraphim’s “Holy” expresses G-d’s transcendence;
the Ofanim’s “Blessed” expresses drawing Him down into
Malchus. Together they form the title “the Holy One,
blessed be He.”

Hidden love nanon nanx

The natural love for G-d in every Jewish soul, rooted above
intellect. It is “black” because hidden and covered by the
animal soul, and contemplation brings it into the open.

Encompassing and filling light 25 89211 127y %5 2210
Tnoy

The light that fills the worlds follows their graded order,
while before the encompassing light darkness and light
are equal, which allows transformation from one extreme
to the other.
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SECTION 1 - 11-3

Black fire on white fire and the yud

23 Z@nwn tanaww N7ININY CIRY "1IRIN PR 131 0990170 N132 TTINDY IR TInw
“I am black and comely, O daughters of Jerusalem” etc. “Do not look upon me that I am blackish,
for the sun has gazed upon me” etc.

The maamar opens with the Congregation of Israel’s words in the Song of Songs: she is “black” yet “comely,”
darkened by the sun. The whole discourse will explain what this blackness and beauty mean at their spiritual

root.
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This will be understood in light of the saying of our Sages, of blessed memory, that the Torah was
given as black fire upon white fire, as explained in Shir HaShirim Rabbah at the end of the passage
“His head is as the most fine gold,” and in the Zohar, Part III, Nasso, 132a (and see further in the
Ra’aya Mehemna, Shoftim, 275a).

The Sages describe the Torah as written in black fire upon white fire: black letters set on a white background,
both made of fire. The Alter Rebbe cites the Midrash on Shir HaShirim and the Zohar, which associates the

white fire and the black fire with two different divine levels.
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Now, just as the whole Torah was given in this way, so too what our Sages said, “With the yud the
World to Come was created” etc., is likewise in the manner of black fire upon white fire.

The Talmud teaches that this world was created with the letter hei and the World to Come with the letter yud.
The Alter Rebbe proposes that this yud too has a black-on-white structure, like the letters of the Torah.
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The explanation of the matter is as follows. We must first understand that the World to Come, the
Higher Garden of Eden, is the delight of the souls from their grasp of G-dliness: a wondrous delight

without end and without limit, beyond all measure and bound.

The World to Come here means the Higher Garden of Eden, where souls take delight in grasping G-dliness.
That delight is described as literally limitless, which will matter for the argument that follows.
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This is why they said of Elisha Acher: “Better that he be judged and come to the World to Come,” for
all the sufferings of Gehinnom are worthwhile

Elisha ben Avuyah, called Acher (“the other”), was the Sage who abandoned the Torah. The Talmud reports
that it was decided he should be judged and punished rather than lose his share in the World to Come
altogether.
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for twelve months in order afterwards to receive the gratification and delight of the World to Come,
because this delight has no end or bound, and all the sufferings of Gehinnom cannot be measured

or compared against it.

The twelve months are the maximum period of purification in Gehinnom. The reasoning is that a limitless

delight outweighs any finite suffering, so it is worth undergoing the suffering to reach it.
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For were there any measure and bound to this delight, there would be room for some weighing and

balancing, to reckon how much suffering [is worth| against the delight.

If the delight had a limit, one could weigh it against the suffering and ask whether it was worth it. The Alter
Rebbe spells out the logic of the Talmud’s judgment.
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But in truth it is beyond all measure and bound; therefore nothing at all compares to it, and “Better
that he be judged” etc.

Because the delight is truly infinite, no amount of suffering can be compared to it. This establishes that the
World to Come is an infinite delight, which raises the question of how a single letter, the yud, could be its

source.
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If so, we must understand what the level of the yud is, from which this world of great delight was

created. To understand this, [we apply the verse] “From my flesh I behold G-d.”

Having shown that the World to Come is an infinite delight, the Alter Rebbe asks what the yud is, if such a
world could come from it. He answers using the principle of Job, “From my flesh I behold G-d”: we learn
about the divine from the structure of the human soul.
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By way of analogy, we see plainly in a physical person that the revelation of the letters of speech is

in thought and speech, but in the intellect itself there is as yet no level of letters at all.

In a human being, letters (the units of language) appear only in thought and speech. Pure intellect, the idea
itself, has no letters or words yet.
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Only when he thinks and ponders it are the letters born (see what is written on this in the discourse

beginning “Who has counted” in Parshas Balak),

When a person thinks an idea over in his mind, words begin to take shape; this is the “birth” of letters. The
Alter Rebbe refers the reader to a discourse in Parshas Balak on the same theme.
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and they are revealed, in a concealed way, in his thought, and they come to greater revelation when
he speaks to another. They are garments for the intellect, which clothes itself in the letters of

thought and speech,

In thought the letters are revealed but still hidden from others; in speech they become fully revealed to an-
other person. Either way they are only garments that clothe the idea and convey it.
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but they are not its essence and being, for in the essence of the intellect no pronunciation of letters
is yet recognized or felt (see what is written in the explanation of the verse “And you shall make a
tzitz,” on “and you shall engrave upon it the engravings of a signet”).

The letters are not the idea itself, since at its core an idea has no sound of letters at all. A cross-reference is
given to the explanation of the tzitz, the High Priest’s gold plate, on which letters were engraved.
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Even so, the revelation of these letters, although they are felt as sounds only in speech, through the
five articulations of the mouth, does not have its beginning and its coming into being from nothing

to something there (as is written at length on the verse “And David made there a name”).

The five articulations of the mouth are the throat, palate, tongue, teeth and lips, which shape the sounds of
speech. Although letters are first heard in speech, speech is not where they originate; they are not created

there from nothing.
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Likewise, the letters of thought do not come into being from the level of the grasped intellect that
shines in thought. Rather, the source from which there comes to be a power of letters in thought

and speech is fixed in the very being of the soul itself, for the soul

Nor do the letters of thought originate in the idea that shines in thought. The capacity for letters is set into
the very being of the soul, above the intellect.
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is full of letters. These are powers for flows of energy which, in their descent lower and lower down
to the level of thought, take the form of actual pronounced letters; for in thought too the letters take

form after the manner of their pronunciation,

The soul contains letter-powers, potentials that take the form of actual letters as they descend into thought.
Even silent thought is shaped like pronounced words.
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as one utters them with the mouth (and in this vein [the Sages]| said in the Gemara, “Two spirits
were conversing with one another”: that their speech and conversation are fine and spiritual let-
ters, like the letters of thought in us, and their thought is finer still, as is written elsewhere), except
that it is concealed.

The Talmud tells of two spirits conversing; the Alter Rebbe explains that their speech consists of refined let-

ters like our thoughts, and their thought is finer still. Thought, however, remains concealed, whereas speech

reveals.
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Speech, by contrast, actually reveals [them] to another. Their source is higher than the level of in-
tellect, that is, from the level of the soul itself (see what is written on this in the explanation of the
verse “If you walk in My statutes”). This is not to say that the letters are the actual being and es-

sence of the soul,

Speech reveals the letters fully to another, yet their source lies above intellect, in the soul itself. This does
not make the letters the soul’s essence.
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for the being of the soul is intellect and emotive attributes etc. (meaning that it is the source of the
intellect and the emotive attributes, as is written in the explanation of the verse “And you shall not
withhold salt,” in the discourse beginning “Behold, they are one people,” and in the discourse be-
ginning “Elijah opened”),

The soul’s being consists of intellect and emotions, meaning that it is their source. Several discourses where

this is explained are cited.
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but that the soul itself also includes the powers of the letters, so that from it there is drawn down
into the level of thought by way of a mere extension of radiance. And see what is written in the dis-

course beginning “Thus shall you bless” regarding the soul being full of letters.

The soul also contains the powers of letters, but only as a radiance that extends from it into thought. This

sets up the analogy for the yud: letters that are rooted in the essence yet are only a ray of it.
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Summary: The matter of the Torah being given as black fire upon white fire, and likewise the yud
with which the World to Come was created. We must first introduce the matter of the letters of
thought and speech, which are merely garments for the soul and the intellect, and nevertheless the
root of the letters is in the soul itself.

This summary (“kitzur”) restates the opening: the Torah as black fire on white fire, the yud of the World to

Come, and the introductory point that letters are only garments of the soul yet are rooted in the soul itself.
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SECTION 2 - 14-5

Light and darkness above

5y 31N NIPOR2 MINWIT DAY Y1903 713 00 7172 07K IR T9ynD X0 M Pwnn Bo0 1am 2
PNIR AR P9 RITI7OY R9DI AAYN RITY AR %

2. Now, exactly like this analogy is [the matter] above, in the Infinite Light, blessed be He. For the
revelation of the souls’ grasp of G-dliness and their delight in G-d, though it is a wondrous delight,
is nonetheless only from the level of letters

The analogy of the soul’s letters is now applied to G-d. The souls’ delight in the Garden of Eden, wondrous as

it is, comes only from the divine “letters,” the garments of the Infinite Light, and not from the Infinite Light
itself.
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(see the discourse beginning “And now, let the power be great” on “as You have spoken, saying,”
that Malchus of Atzilus, which is the letters of the speech of Atzilus, becomes Attik of Beriah, which
is the source and root of the Higher Garden of Eden etc.; and see what is written in the discourse
beginning “You shall keep My Sabbaths” on “Creator of holy beings, may Your Name be praised”
etc.).

This parenthesis cites discourses showing that Malchus of Atzilus, the divine “speech,” becomes the highest

level (Attik) of the World of Beriah and is the source of the Higher Garden of Eden. So the Garden’s delight is
rooted in divine letters.
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The Higher Garden of Eden is the letters of thought, and the Lower Garden of Eden is the level of
speech. This is [the meaning of] “I created it, I formed it, I also made it”: “I created it” is the level of
thought, the Higher Garden of Eden; “I formed it” is the level of speech and the Lower Garden of
Eden.

The verse in Isaiah names three stages of making: created, formed, made. The Alter Rebbe maps them onto
thought (the Higher Garden of Eden), speech (the Lower Garden of Eden) and action (this world).
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“I also made it” is the world of action, this physical world. (See what is written in the discourse be-
ginning “Who has counted” that “also” (af) is a term of inclusion, and it includes a fourth level
which is above the levels of thought, speech and action, which are only garments for the Infinite
Light, blessed be He;

“I also made it” refers to the physical world. A parenthesis opens citing the discourse “Who has counted,”
which reads the word “also” (af) as adding a fourth level above thought, speech and action.
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that is, the level of the Supernal Will, which is the Infinite Light, blessed be He, in His very Self and
Glory, and which is drawn down through the fulfillment of the mitzvos in this world etc.;

That fourth level is the Supernal Will, G-d’s own essence, which is drawn down specifically through per-
forming mitzvos in this physical world. This is why the lowest world can reach the highest level.
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see there. In the same way one may say regarding what is written, that in the Higher Garden of
Eden the revelation is from the level of the letters of thought and in the Lower Garden of Eden from
the level of speech, that nonetheless through fulfilling the Torah and mitzvos in this world an addi-
tional light is drawn into the Garden of Eden. This is the clothing of the Supernal Will and the
Supreme Chochmah in thought and speech, in the manner of “Your thoughts are very deep.”

The same idea is applied to the Garden of Eden: although its revelation is only from divine thought and

speech, Torah and mitzvos in this world bring additional light there. They clothe the Supernal Will and

Supreme Chochmah, which are deeper than the letters, within those letters.
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As is written in the discourse beginning “For as the new heavens” on “and He placed him in the
Garden of Eden to work it and to guard it,” and in the discourse beginning “Then Israel sang” etc.,
“Spring up, O well” etc.; and see what is written in the discourse beginning “I” in the portion of tz-
itzis, on the twofold “I” etc., “to be your G-d.”

The Alter Rebbe lists other discourses that develop this theme: Adam placed in the Garden “to work it and
guard it,” the Song of the Well, and the twofold “I am Havayah” in the portion of tzitzis.
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Now, with the yud the World to Come was created, but this world was created with the hei, and there
is a level in the hei which in its root is higher than the yud, as is written on “Go forth” regarding the
hei of Avraham. Therefore through teshuvah and good deeds in this world additional light is drawn
into the Garden of Eden. Let us return to our subject, the matter of the letters of thought and
speech.)

The hei of this world has a root higher than the yud of the World to Come, as explained regarding the hei

added to Avraham’s name. This is why teshuvah and good deeds in this world add light to the Garden of
Eden; the digression then closes.
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These are merely garments for the Infinite Light, blessed be He, as is written in the Tikkunei Zohar:

“You prepared garments for them, from which souls fly forth” etc.

The Tikkunei Zohar’s prayer of Elijah speaks of “garments” G-d prepared, from which souls come forth. The
divine letters of thought and speech are such garments for the Infinite Light.
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But in the Infinite Light, blessed be He, in His very Self and Glory, no revelation of comprehension
applies, for “no thought can grasp Him” at all, and “You are wise, but not with a knowable wisdom”
etc.

The Infinite Light in itself is beyond all comprehension. The Tikkunei Zohar says that no thought can grasp
Him and that His wisdom is not a knowable wisdom.
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“He is the Knower and He is the Knowledge” etc. (see what is written in the discourse beginning
“Behold, they are one people,” cited above, on the meaning of “You are wise, but not with a know-
able wisdom”).

Maimonides writes that G-d is the Knower, the Knowledge and the Known, all one, which is beyond human
understanding. This underlines that G-d’s essence cannot be the object of any grasp.
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Of this it is said, “He made darkness His hiding place.” Darkness is something in which no grasp or
comprehension at all is seen.

The Psalm says G-d “made darkness His hiding place.” Darkness here means that which cannot be seen or
grasped at all, namely the divine essence itself.
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(See what is written in the discourse beginning “The heads of the tribes” on “and of it is said, ‘He

9

made darkness His hiding place’” etc., and in the discourse beginning “And He called to Moshe.”)

Cross-references to two discourses in Likkutei Torah where the verse “He made darkness His hiding place”
is explained.
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Now, all this is from below upward: what is above the comprehension of created beings is called

“darkness,” meaning that which is not grasped,

This is the perspective of the created beings looking upward. Whatever is beyond their comprehension they
call “darkness.”

RIT 1IR3 99) 799372 RITW 19737 IR 79YND X723 RI7 @AY w0 K121 IR I8 1AKR0D
X7 2977 5 73wnn AR "19°31 IR RIPI 277 DW 277 TR0 0230 137 91207 1708 1awnn
NP0 PIR U Ty

as in the saying “Who forms light and creates darkness”: the darkness is in Beriah, above the light
of revelation which is in Yetzirah. (For Beriah is thought and Yetzirah is speech. Now, for the stu-
dent, the teacher’s speech is called light and revelation, but the teacher’s thought is still darkness
for the student.

The morning blessing “Who forms light and creates darkness” places darkness in Beriah, higher than the

light in Yetzirah. A student hears his teacher’s speech as light, but the teacher’s thought is darkness to him,
since he cannot perceive it.
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But for the teacher himself, his speech counts as nothing compared with his thought, and what he
thinks in thought in one moment requires many words to speak. Therefore for him thought is
called light, and speech is called darkness compared with thought. Further:

For the teacher himself the reverse holds: his thought is light and his speech is darkness by comparison,

since one moment of thought needs many words. This illustrates that light and darkness depend on the
standpoint.
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In Beriah there shine Chochmah, Binah and Daas of Atzilus, which are called “the hidden world”
relative to the emotive attributes of Atzilus, called “the revealed world,” which shine in Yetzirah.
For of Chochmah and Binah of Atzilus it is said, “The hidden things belong to Havayah our G-d.”
And see what is written in the discourse beginning “I have come into My garden.”

Chochmah, Binah and Daas of Atzilus, called the “hidden world,” shine in Beriah, while the emotive attribut-

es of Atzilus, the “revealed world,” shine in Yetzirah. The verse “The hidden things belong to Havayah our
G-d” is read as referring to Chochmah and Binah.
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Therefore the Seraphim too, who are in Beriah, are called “standing above him,” meaning above
the vav, the six extremities, which nest in Yetzirah. Their service is not with a great noise, like the
Chayos and the Ofanim who raise themselves with a great noise, since those are from the revealed
world.

In Isaiah’s vision the Seraphim stand “above him”; the Alter Rebbe reads “him” (lo, ending in vav) as the six

emotive attributes that dwell in Yetzirah. The Seraphim of Beriah serve silently, while the Chayos and
Ofanim of the lower worlds serve with great noise.
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It is also stated that when one says “Who forms light” one touches the tefillin of the hand, and at
“and creates darkness” one touches the tefillin of the head. It is explained elsewhere that the tefill-
in of the hand are called a sunken seal, the clothing of the lights in the vessels, while the tefillin of
the head are called a raised seal, lights that are above the vessels. This is alluded to specifically in
“creates darkness,” because at present this level does not come into revelation until the Time to
Come.

The custom is to touch the hand tefillin at “Who forms light” and the head tefillin at “creates darkness.” The
hand tefillin represent light contained within vessels, and the head tefillin represent light above vessels,
which is called darkness because it will be revealed only in the Time to Come.
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From all this it is understood that for us what is revealed is called light, and what is above revela-
tion is called darkness etc. In the same way, anything that is higher in rank is called, for us, greater
darkness.)

From our standpoint, what is revealed is light and what is beyond revelation is darkness. The higher the lev-
el, the “darker” it is to us.
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But from above downward it is the reverse: what comes more into the revelation of comprehension
is more within the category of darkness
From G-d’s standpoint, looking downward, the relation is reversed. The more a level is revealed and com-

prehensible, the more it counts as darkness.

RNIIR AXMIZN IR 0% IR UPRT YR 501109 IN0T 972 WURD 1712937 1NEY2 07K IR 2
19 1°7P IRIWANK 172191 10 MY N9y 2237 X

relative to the Infinite Light in His very Self and Glory, as is written in the Zohar that the Supreme
Keser, although it is a clear light, a brilliant light, is black relative to the Cause of Causes etc., and

all of them are darkened before Him etc.

The Zohar says that even Keser, the highest Sefirah and a brilliant light, is “black” compared with the Cause
of Causes. Every level is darkness before G-d’s essence.
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And it is written, “All before Him are considered as nothing.” (Something similar is explained else-
where on “G-d of knowledge” (Kel de’os): that from below upward what is below is called “some-
thing” (yesh) and what is above is called “nothing” (ayin), but from above downward it is the re-
verse, as is written in the discourse beginning “When they put ‘we will do’ first” and in the dis-
course beginning “On the eighth day, an assembly,” and in other places.)

“All before Him are considered as nothing” confirms that all levels are as naught before Him. A similar re-

versal is cited: from below the lower is “something” and the higher “nothing,” but from above it is the
opposite.
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Therefore the Infinite Light, blessed be He, in His very Self and Glory, which is above the bounds of

comprehension, is called light, and it is the level of white fire.

This yields the meaning of the image: the Infinite Light, beyond all comprehension, is the true light, the
“white fire.”
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(And what is below Him etc., even Keser, is called darkness, as said above; and see what is written
on this in the explanation of “Who has counted.” It is also like the analogy of “a candle at noon: of
what use is it?” The candle is called darkness relative to the light of day, though relative to the night

it is called a lamp.

Everything below it, even Keser, counts as darkness. The Talmud’s image of a candle at noon shows how

something that is light at night is darkness beside the sun.
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In the same way our Sages said, “All the prophets will be nullified in the Time to Come,” and it is
explained elsewhere that the light of the prophets’ prophecy will count as nothing compared with

the revelation of the Time to Come, like a candle at noon etc.

The Sages said that prophecy will be nullified in the Time to Come; the light of prophecy will be as a candle at
noon compared with that revelation.
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All the more so relative to the Infinite Light, blessed be He: in order that a radiance be drawn from
it to be the source of the ten Sefiros, there had to be a tzimtzum and a vacated space, and after-

wards only a kav and a thread was drawn down, as is known.

All the more so is everything darkness relative to the Infinite Light itself, since to become the source of the
ten Sefiros its light had to undergo the tzimtzum, leave a vacated space, and extend only as a thin kav.
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Now, the matter of its being called fire, except that there is white fire and black fire, is as written
elsewhere, in the discourse beginning “You are standing,” in explaining the verse “For Havayah
your G-d is a consuming fire” etc.

The Alter Rebbe asks why the Torah is described specifically as fire, though of two colours, and refers to the
discourse on “For Havayah your G-d is a consuming fire,” which explains the comparison of divine influ-
ence to fire.
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Further, in general there are four elements, fire, air, water and earth, which correspond to the four
worlds Atzilus, Beriah, Yetzirah and Asiyah. Fire is the level of Atzilus: just as it is the nature of fire
to withdraw upward, so Atzilus is exalted and lofty above Beriah, Yetzirah and Asiyah; for Beriah,
Yetzirah and Asiyah are created beings, while Atzilus is G-dliness.

The four elements correspond to the four worlds, with fire corresponding to Atzilus. Just as fire always rises
away, Atzilus is exalted above the created worlds, being G-dliness itself.
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Now, within Atzilus itself there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser, or also the
Supreme Chochmabh, is called Atzilus of Atzilus; Binah is called Beriah of Atzilus; and Z’eir Anpin
and Nukva are Yetzirah and Asiyah of Atzilus. More generally still, there are the general Atzilus,

Beriah, Yetzirah and Asiyah, and the very highest Atzilus is called fire.

The four-world pattern repeats within Atzilus itself and across the whole system. The highest Atzilus is called
“ﬁre.”
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Even so, it is called black fire relative to the Emanator, the Infinite One, blessed be He, who is called
white fire etc. So too, in general, Z’eir Anpin relative to Attika Kaddisha is called black fire relative
to white fire.)

Yet even this highest fire is black fire compared with the Emanator, the Infinite One, who is the white fire.
Likewise Z’eir Anpin is black fire relative to Attika Kaddisha.
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But because the worlds cannot receive [it], and “no thought can grasp Him” etc., therefore “G-d

saw the light, that it was good” to be hidden away.

Because the worlds cannot receive the Infinite Light, it was hidden away. The Talmud reads “G-d saw the

light, that it was good” as meaning it was good to hide it.
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Itwas hidden away in the manner of “He made darkness His hiding place” etc. This is [the meaning
of] “He who dwells in the concealment of the Most High, in the shadow of Shaddai he lodges”: to

contract and conceal the light

The light was hidden as “darkness” in G-d’s hiding place. The Psalm’s “concealment of the Most High” and
“shadow of Shaddai” describe this concealment.
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by many contractions and screens that separate and conceal His light, blessed be He, so that there
be a level of revelation below: the level of the Higher Garden of Eden, the delight of the souls etc.
and their grasp of the light of G-d etc., “I created it, I formed it” etc.

Through many contractions and screens the light is veiled so that a limited, receivable revelation can exist
below. That revelation is the delight and understanding of souls in the Higher Garden of Eden.
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(See what is written on “And Elokim spoke” etc., “And I appeared to Avraham” etc., “as Kel
Shaddai,” who said to His world “Enough” (dai). And see Shaar HaYichudim, chapter eight, the fifth
yichud, on the matter of light, water and firmament, which is drawn down through the Name
Shaddai.

999

The Name Shaddai is expounded as “He who said to His world, ‘Enough (dai),’” setting limits on the expan-

sion of light. The Arizal’s Shaar HaYichudim describes light, water and firmament drawn down through this
Name.
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It will be understood in light of what is written on this matter on “Praise G-d in His sanctuary,
praise Him in the firmament of His strength”; and see what is written in the discourse beginning
“They were disputing in the Heavenly Academy” etc., that it is the Higher Garden of Eden, which is
called “firmament,” and that what is drawn down to them from the level of His light, blessed be He,
comes through many contractions etc., as said above.)

The Higher Garden of Eden is called a “firmament” (rakia), a barrier that screens the light. Whatever reaches

the souls there comes through many contractions.
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This is [the meaning of] “And in His goodness He renews each day, continually, the work of cre-
ation”: “in His goodness” means that from His seeing that it was good to hide away the light, there
came into being the renewal of the work of creation, to be from nothing to something, as the reve-
lation of delight and comprehension
The morning prayer says that G-d “in His goodness” renews creation daily. The Alter Rebbe reads “good-
ness” as the hiding of the light that “was good,” through which a new something-from-nothing revelation of
delight and understanding comes into being.
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(as is written, “To cause those who love Me to inherit yesh,” which refers to the Garden of Eden,
which is called something from nothing (yesh me’ayin). And see on the matter of “good to hide
away” at the beginning of Pekudei, 220b, and at the beginning of Emor, 88a, and in Bereshis
Rabbah, Parsha 3, at the end of section 18; and see what is written on “And in His goodness He re-

news” etc.

The verse “to cause those who love Me to inherit yesh” is read as the Garden of Eden, called “something”

(yesh) since it comes from nothing. Sources in the Zohar and Midrash on the hidden light are cited.
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through the level of the yud, which is the level of tzimtzum etc., in the discourse beginning “And I
besought” and in the discourse beginning “Iwill sing” etc., “for He is highly exalted”).

The renewal comes through the yud, which signifies tzimtzum, the small point into which light is contracted.

This answers the opening question about the yud with which the World to Come was created.
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Summary: In the same way above, the revelation of light in the Garden of Eden is only from the lev-

el of letters, “with the yud the World to Come was created,” and these are garments.

This summary restates that the revelation in the Garden of Eden comes only from divine letters, the yud with
which the World to Come was created. Those letters are garments of the Infinite Light, not its essence.
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But as for His essence, blessed be He, “no thought can grasp Him” at all. Of this it is said, “He
made darkness His hiding place.” This is from below upward: what cannot be comprehended is

called darkness.

G-d’s essence is beyond all comprehension, so from the standpoint of created beings it is called “darkness,”
as in the verse “He made darkness His hiding place.”
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But from above downward it is the reverse. This is [the meaning of] “it was good” to hide away [the
light] in the manner of darkness, so that there be revelation in the Garden of Eden; and this is “And

in His goodness He renews.”

From G-d’s standpoint the reverse is true: the essence is light, and revealed levels are darkness. The light
was hidden as “darkness” so that a revelation could exist in the Garden of Eden, which is the meaning of “in
His goodness He renews.”

SECTION 3 - 16-7

Engraving, ink and parchment
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3. Now, this contraction, the matter of “it was good” to hide away the light in the place of darkness,
is like, in the analogy, the level of the letters within the soul itself, in order that there be a revela-
tion of actual letters in thought and speech

The hiding of the light (“it was good to hide it”) is now explained through the analogy of the soul. The letters

latent within the soul are themselves a contraction, made so that actual letters can appear in thought and
speech.
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(meaning: it has already been explained that although the form of the twenty-two letters is fixed in
the very being of the soul itself, nevertheless the letters are not the being and essence of the soul;
for the essence of the soul is higher even than the being of the intellect and emotive attributes that

shine from it in the body,

The twenty-two letters are fixed in the soul, yet they are not its essence. The essence of the soul transcends
even its intellect and emotions.

55w %°Ipn WYl N3 WaSNm1 unIws 7imn 191 TIRIY XX 27 7170y onn nHYaw ox 0o
JN2W DOW IR NITNY Ran TRyt R walT sy 9195 RIT 097 TIYaY .minaw

but it is exalted above them with a great elevation. Only a radiance and power from it, when drawn
down and clothed in the brain, becomes the source of the intellect in the brain. While that power is
still included in the essence of the soul, it is above the level and being of the source of the intellect

in the brain.

Only a ray of the soul, drawn into the brain, becomes the source of intellect there. While still within the

soul’s essence, that power is higher than the intellect it will later produce.
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In the same way, the letters included in the soul are powers from which, in their descent to be re-
vealed in thought and speech, the form of letters takes shape. Even so, although these powers are
still above the level of the actual letters of thought and speech, they are nonetheless a descent and

contraction relative to the actual being and essence of the soul.

The letter-powers within the soul are higher than spoken or thought letters, yet they already represent a step
down from the soul’s essence. So even the latent letters are a first contraction.
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This contraction is in order that from it there afterwards be the revelation of the letters of thought

and speech, which are actually material letters, and that is a further, truly complete contraction.

That first contraction exists so that the letters of thought and speech can later appear. Those are “material”
letters in the sense of being fully defined, and they involve a far greater contraction.
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The beginning of this contraction is the coming into being, within the soul itself, of the form of the
letters without matter. All these contractions are an analogy for the matter of “it was good to hide

away.”

The first stage is the formation of the letters’ shape within the soul without any “matter.” This whole chain of
contractions is the model for G-d’s hiding of the light.
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That is: it is stated at the beginning [of the Zohar], “At the outset of the King’s will, He engraved en-
gravings in the supernal radiance.” This is the contraction for the coming into being of engraved
letters, so to speak. The matter is as written on “This is the statute (chukas) of the Torah,” that en-
graving is higher than written letters, for it is of the thing itself and within it.

The Zohar’s opening words describe the King “engraving engravings” in the supernal radiance, the first
contraction. Engraved letters are higher than written ones because they are carved from the stone itself
rather than added to it.
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This is the meaning of “engraved (charus) upon the tablets” etc. Ink letters, by contrast, are a sepa-

rate thing, and they also blacken the parchment completely. However,

The Tablets were “engraved” (charus), letters made from the stone itself. Ink letters, by contrast, are a sepa-
rate substance and blacken the parchment entirely.
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the engraved letters, although they are of the thing itself and within it, also darken somewhat the
bright precious stone: when an engraving is made in it, its brightness from before the engraving is

somewhat darkened, since in the place of the engraving it is not so bright.

Even an engraving slightly dims a precious stone: the carved spot is less brilliant than the rest. Engraving is
thus a subtle kind of darkening.
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The application is understood: this is the matter of “He made darkness His hiding place,” the level
of the Supreme Keser, which is drawn from the Malchus of the Infinite, the level of letters; al-
though it is still the level of the Infinite,

In the application, the engraving is Keser, the highest Sefirah, which is drawn from the Malchus of the

Infinite and is the “darkness” of “He made darkness His hiding place.” It still belongs to the level of the
Infinite.
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and like engraved letters it is of the thing itself and within it, and above the level of Chochmah and
Binah, which are called actual “action” relative to the Infinite, like ink upon parchment etc., never-
theless Keser too is called darkness and black fire relative to the Infinite One, blessed be He, who is
far above Keser and is called white fire.

Keser is like engraved letters, one with its source and higher than Chochmah and Binah, which are like ink

on parchment by comparison. Still, relative to the Infinite One, the white fire, Keser is darkness and black
fire.
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This contraction is in order that afterwards there come into being the level of Chochmah and
Binah and the Garden of Eden, which is like the analogy of letters written in ink etc., the level of ac-
tual black. This too is, by way of analogy, the matter of the coming into being of the letters of the
soul, which are

This contraction makes possible Chochmah, Binah and the Garden of Eden, which are like letters written in

ink, true black. In the soul, the corresponding stage is the formation of its latent letters.
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like engraved letters, of the thing itself and within it, in order that afterwards there come into being
actual letters in thought and speech, truly material, actual black fire. Now, although relative to the
Infinite the engraved letters are also called darkness, as said above, nevertheless relative to the

written letters,

The soul’s latent letters are like engravings, from which the actual letters of thought and speech, true “black
fire,” later emerge. Engraved letters count as darkness relative to the Infinite, but relative to written letters

they are light.
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that is, the level of Chochmah and Binah, the sources of the Garden of Eden, [as in] “and a river
goes forth from Eden,” Keser is called actual white fire, since it is only of the thing itself and within
it, by way of analogy. Therefore Z’eir Anpin of Atzilus, relative to Keser, is called black fire upon
white fire)

Relative to Chochmah and Binah, the source of the Garden of Eden (“a river goes forth from Eden”), Keser is
white fire. Hence Z’eir Anpin is black fire on the white fire of Keser.
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(as is written in Parshas Nasso, 132a). In the same way Z’eir Anpin, relative to Malchus of Atzilus, is
called “white light,” and she, relative to it, is called “black light”

This matches the Zohar in Nasso cited at the beginning. The pattern repeats lower down: Z’eir Anpin is
“white light” relative to Malchus, which is “black light.”
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(as is written in Parshas Bereshis, 51a, in Parshas Lech Lecha, 83b, and in Parshas Shoftim, 275a).

Zohar passages in Bereshis, Lech Lecha and Shoftim are cited for the white light and black light.
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For Malchus, which is the source of Beriah, Yetzirah and Asiyah, is called the attribute of night and
darkness, since the Infinite Light is hidden and clothed in it in a manner of hiddenness and con-
cealment: “Your kingship (malchuscha) is a kingship over all worlds (olamim),” [olamim] being

from the term for concealment (he’elem).

Malchus, the source of the lower worlds, is called night and darkness because the Infinite Light is hidden
within it. The Alter Rebbe reads “olamim” (worlds) in the verse as related to he’elem (concealment).
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The level of Z’eir Anpin, by contrast, which is Atzilus, the higher unity, is called day and light. As is
written in the discourse beginning “Sing and rejoice” on “joyful song at evening and gladness in
the morning”; and see what is written at the end of the discourse beginning “And you shall know
this day.”

Z’eir Anpin, which is Atzilus and the higher unity, where the divine is not concealed, is called day and light.
Cross-references to discourses on song at night and joy in the morning are given.
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This is [the meaning of] “With the yud the World to Come was created,” like the analogy of the ink
upon the parchment: the smooth parchment alludes to the level of white fire, the Infinite Light,
blessed be He, in His very Self, as it were, which “no thought can grasp” (and see what is written on

“Set me as a seal”),

The yud of the World to Come is like ink on parchment. The smooth white parchment represents the white
fire, the Infinite Light in itself, which no thought can grasp.
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except through the yud, the level of a black point that blackens the parchment, so that there be a

level of revelation and comprehension in the shape of the letter yud.

Only through the yud, a small black point on the parchment, can there be revelation and comprehension.
The yud is the smallest contraction that makes the Infinite knowable.
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Now, as in the analogy above, when there comes a revelation of the letters of thought, although
they are only garments for the intellect, they are nevertheless not a completely separate thing, a

thing unto itself; for what he thinks and ponders in these letters is the intellect itself.

In the human analogy, the letters of thought are garments, yet they are not separate from the intellect, since
what one thinks in them is the idea itself. The garment carries the intellect within it.
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So too, by way of analogy, with the yud upon the parchment, where the ink blackens the parchment
to reveal the shape of a yud: the ink itself is not a substantial thing to be considered a thing unto it-
self; it only blackens the parchment so that the parchment reveals the shape of the yud

Likewise, ink is not really a thing in its own right in forming the yud. It only darkens the parchment so that
the parchment shows the shape.
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(meaning that although the shape of the yud is only from the ink, without the parchment that car-
ries and bears it there would be no shape from it at all. Therefore our Sages said, “Any letter which

is not surrounded by parchment on its four sides is invalid.” If so, the ink does nothing

Without the parchment around it, ink would make no shape at all. This is why halachah invalidates a letter
not surrounded by blank parchment on all four sides.
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but blacken etc., so that the parchment reveal etc. In the application, this means that the parch-
ment itself, which is the Infinite One, blessed be He, reveals the yud, which is the Supreme
Chochmabh; for “You are wise” means You Yourself, that the Infinite Light, blessed be He, is drawn
down and shines in the Supreme Chochmabh.

In the application, the parchment is the Infinite One, who reveals the yud, the Supreme Chochmah. “You are
wise” means that G-d Himself is present and shines in Chochmah.
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And see what is written on “And Israel saw the great hand,” in explaining “And He called: Havayah,
Havayah,” and what is written on this also at the end of the discourse beginning “Return, O
Israel.”) So, in the application, through the many contractions the Infinite Light, blessed be He, in

His very Self and Glory, is revealed below.

Two further discourses are cited. The conclusion follows: through the many contractions, the Infinite Light
itself is revealed below.
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This is “With the yud the World to Come was created”: the delight of the souls in the actual Infinite
Light, blessed be He. (And see Parshas Balak, 191a.) And see what is written in the discourse begin-

ning “Sarai your wife.”

Therefore the delight of souls in the World to Come, created through the yud, is delight in the Infinite Light

itself, not only in a garment. References to the Zohar in Balak and to a Torah Ohr discourse are given.
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As for the yud being the level of a point and the smallest of all the letters, see what is written in the
explanation of “Many waters” on “and this is ‘We have a little sister,”” and see the Zohar, Part II,

Terumah (165b): “Because there is” etc.,

The yud is a mere point, the smallest letter. The Alter Rebbe refers to the discourse “Many waters” on “We
have a little sister” and to the Zohar in Terumabh.
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“although” etc. This is the matter of the smallness of the vessel and the abundance of the light, in

the manner of “The righteous say little and do much” (and see the Gemara, chapter 3 of Menachos,
29b, end).

A small vessel holds a great light, just as the righteous “say little and do much.” The yud’s smallness is the
reason it can carry the infinite delight of the World to Come.

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 27



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

NPNIRA MWIPNaN MR Jenl 9PARY WOlAw DMK NN Dwnd RO DIZn%Y LI%p
XY POW K21 7IWNNT NPNIRD 2WNR TR YA MDY 7129091 PP 1AV RIM L1awnnn

Summary: This contraction is like, in the analogy, the level of the letters in the soul, and from it
there follows afterwards the clothing in the letters of thought. It is like engraving and writing. And

just as, nevertheless, what is it that thinks in the letters of thought? Surely the intellect itself;

This summary restates the third section: the contraction is like the letters latent in the soul, which then
clothe themselves in the letters of thought, as engraving precedes writing. What thinks in the letters of
thought is the intellect itself.

MRINMY TWNI 27TV 12 KUY T NIX 7Y SN 10 D100 1290 A9 OY TIRND 1T 1)
NEYI 1172 O”R N

and likewise the ink unites with the white parchment that bears it; so in the application, through
the letter yud with which the World to Come was created, the Infinite Light, blessed be He, itself is
drawn down and revealed.

Just as ink becomes one with the parchment that bears it, so through the yud the Infinite Light itself is re-
vealed in the World to Come.

SECTION 4 - 18-14

Holy and Blessed
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This is why the Seraphim say “Holy,” because of their grasp of the Infinite Light, blessed be He,
which is separate and which “no thought can grasp.” [They say] “Holy” three times, corresponding
to the three worlds Beriah, Yetzirah and Asiyah. “The whole earth is full of His glory”: the clothing
of the level of “Holy” is in everything etc.

In Isaiah’s vision the Seraphim call “Holy, holy, holy,” because they grasp that the Infinite Light is utterly

separate and beyond thought. The three “holies” correspond to the three created worlds, and “the whole
earth is full of His glory” means that this transcendent holiness is clothed in everything.
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(Meaning: just as in the Higher Garden of Eden the Infinite Light shines as the souls’ comprehen-
sion, so the Seraphim, since they too are in the World of Beriah, say “Holy” etc., for they grasp how

the Infinite Light is separate and how all its flow is only through the contraction of the letter yud.

The Seraphim are in Beriah, the same world as the Higher Garden of Eden. Like the souls there, they per-
ceive that the Infinite Light is separate and that everything they receive comes only through the contraction
of the yud.
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But the essence of the Infinite Light is holy and separate etc. Since they are in Beriah, which is the
beginning of the coming into being of something from nothing, they therefore grasp that He,
blessed be He, is holy etc. On the matter of “Holy” three times, see what is written in the explana-
tion of “And now, let the power be great” and of “After Havayah your G-d shall you walk.”)

Beriah is the first stage of creation from nothing, so the beings there sense most sharply that G-d is beyond
them. Two discourses that explain the threefold “Holy” are cited.
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Now, the Ofanim, who are below them in rank, say “Blessed is the glory of Havayah”: this is the at-
tribute of His Malchus, blessed be He, for “Your kingship is a kingship over all worlds,” and all
worlds are only the level of letters etc. “Blessed” is also drawn from the level of the light that en-
compasses all worlds, from the hidden world etc.

The Ofanim, in the lower world of Yetzirah, respond with Ezekiel’s words “Blessed is the glory of Havayah.”

“Glory” means Malchus, G-d’s kingship, which relates to the worlds through divine letters; “Blessed” means
drawing down from the transcendent, hidden light.
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The explanation of the matter: there are two kinds of angels. There are those who are givers, who
convey all the influences to this world through the constellations etc.; these are the Ofanim, who

say “Blessed is the glory” etc.

There are two kinds of angels. The givers, the Ofanim, channel all influence into this world through the
heavenly constellations, and they say “Blessed is the glory.”
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“Blessed” (baruch) is a drawing down, that the glory of Havayah be drawn from the level of “His
place,” He being the place of the world while the world is not His place. This is the meaning of
“Blessed is the Omnipresent (HaMakom),” and it is the drawing down of the flow from above,

which the Ofanim draw down by saying “Blessed.”

“Blessed” (baruch) is read as drawing down. The Midrash calls G-d “the Place” because He is the place of the
world while the world is not His place; the Ofanim draw His glory down from that transcendent “place” into
the world.
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And there are angels who are receivers, who “receive from one another” and do not give to those
below at all but are only receivers. These are the Seraphim, who say “Holy” etc., and they are lofti-

er than the angels who give.

The second kind of angels are receivers only: they receive from one another but give nothing downward.
These are the Seraphim, who say “Holy,” and they are higher than the givers.
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This is what is written, “Thousands upon thousands serve Him, and myriads upon myriads stand

before Him” (Daniel, chapter 7). “Stand before Him” refers to the Seraphim, the receivers etc.,

Daniel’s vision distinguishes those who “serve Him” from those who “stand before Him.” The Alter Rebbe
identifies those who stand before Him with the Seraphim, the receivers.
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who say “Holy.” See what is written elsewhere on the matter of “camps and chariots” mentioned in
Parshas Beshalach (48b), and what is written in the discourse beginning “And He came from the
holy myriads.” This is as written, “Who forms light and creates darkness.”

The Zohar’s “camps and chariots” and the discourse “And He came from the holy myriads” are cited. The

distinction also explains the blessing “Who forms light and creates darkness.”
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That is, Yetzirah is the level of light, from which the flow is drawn below; it is the rank of the
Ofanim, who give to those below, to all the animals and beasts. A child under thirteen years also re-
ceives from the level of the Ofanim.

Yetzirah (“forms”) is called light because influence flows downward from it through the Ofanim to animals
and beasts. A child under thirteen, not yet obligated in mitzvos, also receives from this level.
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Therefore it is called light, which is the level of white fire from our perspective, since it shines and
flows downward. “And creates darkness” is the level of the Seraphim in Beriah, who are in the

manner of black fire, which is the darkness.

Yetzirah is called “light” and white fire from our perspective because it shines and gives downward. Beriah,

the world of the Seraphim, is “darkness” and black fire.
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This is because they only withdraw upward, saying “Holy” etc.; therefore they are in the manner of

black fire and darkness, on account of the withdrawal etc.

The Seraphim are called darkness because they only rise upward, withdrawing toward G-d as they say
“Holy,” rather than shining downward.
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Likewise is the matter of “Holy” and “Blessed.” “Holy” is what is separate and which “no thought
can grasp” at all; it is the level of “He made darkness His hiding place,” as explained above in sec-

tion 2. The level of “Blessed” is the matter of white fire, that there be revelation below.

“Holy” is what is separate and beyond thought, the “darkness” of G-d’s hiding place described in section 2.
“Blessed” is white fire, meaning revelation below.
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But this is from below upward. From above downward it is the reverse: the level of “Holy” is called
white fire relative to the drawing down of the level of “Blessed is the glory,” which is the level of
“Your kingship,” the level of letters etc.

That is the view from below. From above the reverse holds: “Holy” is white fire, and “Blessed is the glory,”
the level of kingship and letters, is black fire.
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For “Holy” is the level of Keser etc. In [“glory”] there are two levels: the lower glory, which is the at-
tribute of His Malchus, blessed be He, and the higher glory, the Supreme Chochmah; and all [of it]

“Holy” corresponds to Keser. “Glory” has two levels: the lower glory, Malchus, and the higher glory, the
Supreme Chochmabh.
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is called black fire relative to the Supreme Keser, as said above regarding ink upon white parch-
ment etc. And see what is written on the matter of “Holy” and “Blessed” in the discourse beginning
“If the bright spot has preceded” etc. and in the discourse beginning “You have captured my heart,
my sister.”

Both levels of glory are black fire relative to Keser, like ink on white parchment. Two further discourses on
“Holy” and “Blessed” are cited.
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It follows that the “Holy” and “Blessed” said by the Seraphim and the Ofanim are the matter of

white fire that is upon black fire, as said above.

The angels’ “Holy” and “Blessed” together form white fire upon black fire.
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This is why the Holy One, blessed be He, is so called by these two aspects together, “Holy” and
“Blessed” (kadosh baruch hu); for in this manner is the drawing down and revelation of the Infinite
Light, blessed be He, who is holy and blessed is He.

This is why G-d is called Kadosh Baruch Hu, “the Holy One, blessed be He”: His revelation always joins the
transcendent (“Holy”) with the revealed (“Blessed”).
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Now, because the Ofanim hear the level of “Holy” which the Seraphim say, they raise themselves
with a great noise. The noise is the matter of self-nullification in the Infinite Light, blessed be He,

to go out of their sheath

When the Ofanim hear the Seraphim’s “Holy,” they rise up “with a great noise.” The noise expresses their
self-nullification, an urge to burst out of their limits.
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and their comprehension according to their temperament and nature, since they hear something
new that is above their power of comprehension. The Seraphim, by contrast, though they too are
certainly nullified in the Infinite Light, blessed be He, with a greater degree and elevation,

They hear something new, beyond their comprehension, so it overwhelms them. The Seraphim are even
more nullified before G-d.
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yet it is written, “Seraphim stand above him”: this comprehension is not so much a novelty for

them, beyond their comprehension. Therefore “with a great noise” is not said of them

The Seraphim “stand above,” and this perception is not new or overwhelming to them. So Scripture does not
describe them as noisy.
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as it is of the Ofanim. (See what is written on this in the discourse beginning “And it shall be, from
one new moon”: that this is the matter of the analogy of the city-dweller who saw the king, or the
villager etc., and this is the difference between weekdays and Shabbos etc. Now the Seraphim,

since their self-nullification is in the manner of the hidden

The Talmud contrasts a villager who sees the king, and is overwhelmed, with a city-dweller, who is used to
him. The discourse cited compares this to the difference between weekdays and Shabbos.
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and inward, therefore also draw down the level of “Holy,” which is in the manner of concealment.
The Ofanim, whose self-nullification is in the manner of the revealed, therefore also draw down the
level of “Blessed,” the level of letters, which is the revealed etc. And see what is written in the dis-
course beginning “And you shall know this day” on “and all innards and kidneys shall sing to Your

Name.”)

The Seraphim’s inward, hidden nullification draws down the hidden level, “Holy.” The Ofanim’s outward

nullification draws down the revealed level, “Blessed,” the level of letters.

SECTION 5 - 114-15

Hidden love and revealed love
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Summary: This is also the matter of the Seraphim saying “Holy” and the Ofanim “Blessed.” For the
Seraphim are from Beriah, “creates darkness,” black fire, the level of “stand before Him”; there-
fore they say “Holy,” separate, “He made darkness His hiding place.”

The summary of the previous section continues. The Seraphim, from Beriah, are “darkness” and black fire
and say “Holy,” expressing G-d’s hiddenness.
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The Ofanim are from Yetzirah, “forms light”: they give to those below and say “Blessed is the glo-
ry” etc. All this is so called from below upward, as said above.)

The Ofanim, from Yetzirah, are “light”; they give downward and say “Blessed.” These names reflect the view

from below upward.
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4. Now, exactly like all these matters is [the case] in the divine service of every person: the level of

revealed love and the level of hidden love

Section 4 turns to a person’s own service of G-d. Just as there are two kinds of angels, every person has two
kinds of love for G-d: a revealed love and a hidden love.

Doy RN TUY TINY WK P NANI0AT TANRT .09 0°I2IRT 27A7 93’2 NR3IT )
(AN N1 N2 0N MAYITY ROX 711N WK °pIw 099w 1°1y3

(that is, analogous to the two levels mentioned above, of the Ofanim and the Seraphim. The hidden
love is called black fire, in the manner explained above regarding the Seraphim, who are called

black fire, except that the souls are on a more inward level).

Revealed love corresponds to the Ofanim, and hidden love to the Seraphim, the black fire. The souls, howev-
er, stand on a more inward level than the angels.
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For the revelation of love through contemplating the greatness of the Infinite One, blessed be He,
so that from his understanding he gives birth to flashes of fire and a thirst etc.

Revealed love comes from contemplating G-d’s greatness until the heart burns with “flashes of fire” and a
thirst for Him. The Alter Rebbe now asks where such love really comes from.
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to be included and nullified in Him, blessed be He, in actual existence and with self-sacrifice, does
not come about through the act of contemplation alone, as if the attribute of love came into being

from nothing to something by the power of his understanding.

The longing is to be absorbed in G-d, even to the point of giving one’s life. Contemplation alone does not

create this love from nothing.
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Rather, the contemplation is the cause that there be drawn from the level of the hidden love, which
is in a person’s nature from the level that is above knowledge, in a manner of darkness and hiding
of the Face, to be revealed in the heart through contemplation and knowledge, and to enlarge the

pyre of the fire of love etc.

Contemplation only draws out a hidden love that already exists in every Jew by nature, rooted above con-
scious knowledge. It brings that concealed love into the heart and makes its flame grow.
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(Meaning that this is a kind of proof of the existence of the hidden love; for the revelation of love
etc. is not etc., but rather etc., as said above.)

The fact that contemplation can produce such a love is itself a kind of proof that the hidden love exists. The
text here is abbreviated, pointing back to the argument just made.
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The coming into being of love from nothing to something is fixed in the soul, and the very being of
the soul itself is intellect and emotive attributes, love and awe etc.;

The capacity to generate love is fixed in the soul, whose very being consists of intellect and emotions such as
love and awe.
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for it is “a part of G-d above,” and like a son drawn from the brain of the father etc., who by nature
does not want to be separated from His unity and oneness, blessed be He, and can give his life for

the sanctification of G-d’s Name etc.,

The soul is “a part of G-d above,” like a child drawn from the father’s mind. By nature it does not want to be
separated from G-d and can give up its life to sanctify His Name.
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as is written in the Book of the Intermediates. (And see what is written in the discourse beginning
“On the eighth day he sent the people away” that the root of this love is taken from the level of “be-
fore” (kedem), from the level of “For My thoughts are not your thoughts” etc., “He made darkness
His hiding place” etc.

The “Book of the Intermediates” is Tanya, which explains this hidden love in chapter 18. The root of this love
is traced to the level of “My thoughts are not your thoughts,” G-d’s hidden essence.
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And see what is written in the discourse beginning “If in My statutes” that this level is from the as-
pect of “Your fathers dwelt beyond the river,” “they arose in thought,” that is, from the hidden
brain (mocha setima’ah), the engraved letters etc., “He engraved engravings in the supernal radi-
ance,” “The soul which You have given within me is pure”; and this is the matter of the letters that

are of the thing itself and within it.

Another discourse traces this love to the “hidden brain,” the engraved letters described earlier. The morn-

ing blessing “The soul which You have given within me is pure” alludes to the soul’s root in that engraving.
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This is the matter of “the sun has gazed upon me,” white fire, as follows below; for the engraving is
in the white fire, of the thing itself and within it, except that the engraving is the source and root of

the blackness of the black fire, from above downward, as said above.)

This is the meaning of “the sun has gazed upon me”: the sun is the white fire, and the engraving within it is
the source of the later blackness.
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In order that it be revealed in the heart, to go out from concealment into revelation, it is through

contemplating the actual Infinite Light, blessed be He, which “no thought can grasp” at all.

To bring the hidden love into the heart, one must contemplate the Infinite Light itself, which is beyond all
thought.

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 37



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

D°IRDAM 10 WIAR NAAT 12W2AY TR IR 21 19721 7717 9PI0DY 778010 70 1PN TN
12 WP DONIR

In this manner the order of prayer was established: the Verses of Song, and the blessing “Who

forms light,” how “in His goodness” that is hidden He renews etc., and the angels say “Holy” etc.

The order of morning prayer follows this path. In the Verses of Song and the blessing “Who forms light,” one
reflects on how G-d renews creation through the hidden light and how the angels proclaim “Holy.”
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This is the level of noise, the renewal of comprehension; for at night, in sleep, [there is| one sixti-
eth etc., and in the morning one becomes a new creature, “You breathed it into me” etc.

o

This stage corresponds to the Ofanim’s “noise,” the excitement of new understanding. The Talmud says

sleep is one sixtieth of death, so in the morning a person is renewed like a new creature.
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“And after the noise, fire”: this is the level of the Shema and “You shall love”; for “The lamp of
Havayabh is the soul of man,” like a lamp and a flame that rises of itself (and see what is written in
the discourse beginning “And you shall offer a burnt-offering, a fire-offering”),

In Elijah’s vision, after the noise came fire. That fire is the Shema and “You shall love,” when the soul, “the
lamp of Havayah,” rises like a flame of its own accord.
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that is, as is written, “To You, Havayah, I lift up my soul,” to be included, thought in thought and
speech in speech, “and you shall speak of them when you sit in your house” etc. This is the true
revelation of the light of love within a man and a deep heart.

The soul lifts itself to G-d, merging its thought and speech with His thought and speech through Torah study
(“you shall speak of them”). This is true love revealed in the depths of the heart.
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Except that the level of noise from the level of darkness must come first, like the creation of the
world: first darkness and then light. And it is written, “And there was evening and there was morn-
ing, one day”: evening is the level of darkness, and afterwards morning, light, to be revealed as

day, and the revelation of the level of “one.”

The stage of noise and darkness must come first, as creation began with darkness and then light. “Evening
and morning, one day” moves from darkness to the revelation of G-d’s oneness.
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(And see what is written in the discourse beginning “Because you did not serve,” and what is writ-
ten in the discourse on the matter of Chanukah on “morning by morning, when he tends the
lamps” etc.; and see the Zohar, Balak, 204a end and 204b; and see what is written on “And Lavan
rose early in the morning,” and at the end of the discourse beginning “To understand the matter of
the blessings”; and see the Zohar, Vayikra, 22b; and see what is written at the end of the discourse

beginning “And you shall know this day.”)

A list of discourses and Zohar passages on the progression from darkness to light, from evening to morning.
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“And after the fire, a still, small voice”: this is the prayer of the Eighteen Blessings, “Blessed are
You, Havayah our G-d, King of the world,” that the level of Havayah, the Infinite Light, blessed be

He, in His very Self and Glory, be blessed and drawn down; “and there the King comes” etc.

After the fire came “a still, small voice”: the silent Amidah. Its blessing formula draws Havayah, the Infinite
Light itself, down; the Zohar says that in the still voice “the King comes.”
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The revelation of Havayah below, in His kingship, “a kingship over all worlds,” comes through “for
Havayah is our G-d,” that we are nullified before Him, blessed be He; and we also draw down that

He be “King of the world” etc., as is written elsewhere.

G-d’s kingship is revealed below when “Havayah is our G-d,” that is, when we are nullified before Him.
Through this we make Him “King of the world.”
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With this will be understood what is written, “Do not look upon me that I am blackish (shechar-
chores).” It means a doubled blackness; for the love in itself is hidden, not seen or revealed in the
heart,

The discussion returns to the verse. The unusual doubled form “shecharchores” is read as a doubled black-
ness, the first being that the love is hidden in itself.
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and it is also covered with a garment of sackcloth, being clothed in the animal soul. (If so, the
meaning and matter of the doubled blackness is in the manner of from below upward and from
above downward, both together; for from below upward what is not grasped at all is called
blackness,

The second blackness is that the love is clothed in the animal soul, like sackcloth. The two correspond to
darkness from below upward and from above downward.
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and from above downward what is lower in rank is called blackness. If so, both levels are in the
soul: the matter of the hidden love, since it is very concealed and above the intellect, is called black
fire relative to the person, as in “creates darkness,” and this is the matter of darkness from below
upward.

From below, the hidden love is darkness because it is above intellect, like the Seraphim’s “darkness.” This is
darkness in the sense of what cannot be grasped.
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And its being covered and clothed in the animal soul is the darkness from above downward, being
the lowest level in rank: “darkness shall cover the earth” (Isaiah, chapter 60), “and the fool walks in

darkness” (Ecclesiastes, chapter 2).) Nevertheless, “Do not look upon me,”

From above, its clothing in the animal soul is darkness in the sense of lowliness, as in “darkness shall cover
the earth.” Yet the soul says, “Do not look upon me” with contempt.
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for its being hidden in itself is because “the sun has gazed upon me”: the level of the sun is the lev-
el of white fire, which the worlds cannot receive; and therefore it was good to hide it away in the
place of darkness.

The love is hidden because “the sun has gazed upon me”: its source is the white fire, which the worlds cannot
receive, so it had to be hidden in darkness.
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Therefore the love is in a manner of darkness and concealment, not revealed in the body. (And this
is “With me from Lebanon, O bride”: the root of the soul is from the level of Lebanon. And this is
“and flowing streams (nozlim) from Lebanon”: nozlim means the level of their mazal, the source
and root of the soul, which is from the level of Lebanon, except

That is why the love is concealed and not felt in the body. “With me from Lebanon” and “streams from

Lebanon” point to the soul’s root in Lebanon (from lavan, white), whose flow (nozlim, read as mazal) is the
soul’s source.
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that it was good to hide it away in the manner of black fire. It is in the level of yechidah, in which a
divine spark is clothed etc., as is written in Etz Chaim, Shaar 41, chapter 3, on the verse “I said, you
are G-dly beings” etc.; and see what is written at the end of the discourse beginning “When I break
for you” etc., “and His anger” etc.

The divine spark is clothed in yechidah, the soul’s innermost level. The Etz Chaim reference is corrected by
the Kehot notes to Shaar 42, the beginning of chapter 1, in current editions.
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Now, in the Midrash Rabbah on Shir HaShirim, on “I am black,” it is stated: “I am black all the days
of the week, and comely on Shabbos.” The matter is that the level of hidden love, called black fire,
is in concealment all the days of the week, and therefore it is in the manner of “I am black,”
concealment.

The Midrash says: black during the week, comely on Shabbos. During the week the hidden love, the black

fire, stays concealed.
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But on Shabbos it goes out and is drawn from concealment into revelation, as is written elsewhere,
in the discourse beginning “To understand the saying of our Sages” on “For your love is better

[than wine].”

On Shabbos the love comes out into revelation, as another discourse explains.
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So too on Shabbos there shines in revelation, from the level of the World of Beriah, what is called

9

“creates darkness,” as is known regarding the inner court that faces east (kadim), the level of

“stand before (kadmohi) Him”: on Shabbos the light shines and is drawn from there.

On Shabbos the level of Beriah, “darkness,” shines openly. Ezekiel’s inner court facing east (kadim), con-
nected with “stand before (kadmohi) Him,” is opened on Shabbos.
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And this is “and comely on the Shabbos day.”) As for its entering a garment of sackcloth, this is in

truth “My mother’s sons were incensed (nicharu) against me”; nicharu is in the passive form.

The love’s covering in sackcloth is explained by the next words of the verse, “My mother’s sons were in-
censed against me.” The Alter Rebbe reads “nicharu” as a passive verb: they are themselves burning.
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“My mother’s sons” means the evil inclination and the chambers of kelipas nogah, which receive
the flow from the level of His Malchus, blessed be He, for “His kingship rules over all” (and see

Parshas Mishpatim, 125a end, on “in its mother’s milk”).

“My mother’s sons” are the evil inclination and kelipas nogah, the neutral forces that receive life from G-d’s
kingship, since “His kingship rules over all.”
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They are the root of all the evil traits; they themselves are “incensed” and burn with their lust.

These are “against me” (bi), meaning that they are clothed in me, and from them these evils come
forth.

These are the root of bad traits; they themselves burn with desire. “Against me” is read as “in me”: they are
clothed within the person.
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But they do not affect the G-dly soul itself, in the point of its love, which remains in its existence

and strength, as is written, “And My glory I will not give to another”

They cannot touch the G-dly soul’s point of love, which remains intact. “My glory I will not give to another”
means holiness is never handed over to the other side.

TZPT A 09991 DRy MPWRY DN 19197 (QW 1R 0021 °R 721YT KRN 271 Y2 1Y)
wnn 170na N1y N3P PR

(see the Ra’aya Mehemna at the beginning of Teitzei, 276a, and the commentary of the Ramaz
there). And it can rule and have dominion over them and turn them from one extreme to the other,

and be in actual self-sacrifice.

The G-dly soul can rule over these forces, transform them completely, and reach true self-sacrifice.
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Therefore our Sages said of the sinners of Israel, “Gehinnom comes to an end but they do not come
to an end,” because the root of their soul is from the level of the actual Infinite, which has no end
or termination. Therefore “My mother’s sons were incensed against me” means that they work evil

and come to an end.

The Talmud’s statement that “Gehinnom ends but they do not end” is read here as a statement about the

soul’s root in the Infinite, which never ends. It is the forces of evil, “my mother’s sons,” that come to an end.
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The soul, by contrast, is a part of G-d, “You breathed it into me,” which has no end or termination.
The proof is that even in the sinners of Israel the love is still whole,

The soul is a part of G-d, breathed into the person, and so it has no end. Proof: even in a Jew who sins, the
love remains whole.
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for “they made me keeper of the vineyards”: all the desire of the evil inclination is to cause Israel to
sin in order to suckle and receive life-force from holiness. If so, there must necessarily still be holi-

ness in him,

The verse “they made me keeper of the vineyards” is brought as proof. The whole aim of the evil inclination
in making a Jew sin is to draw life from the holiness within him, so that holiness must still be there.
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for “although he sinned, he is Israel,” and that power of holiness which he has is without end or
termination. Therefore he can rule and have dominion over his spirit and turn his heart from one

opposite to the other

The Talmud says “although he sinned, he is Israel.” His holiness is infinite, so he can master himself and

turn his heart around completely.
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(that is, through “and Havayah illumines my darkness,” as is written at the end of the discourse be-
ginning “For You are my lamp.” Now, the meaning of nicharu will be understood from what is writ-
ten elsewhere, in the discourse beginning “And I return in peace,” on “and he went to Charan”:
charan is from the term “my throat is parched (nichar)” etc.; and through teshuvah, from the level
of charan it becomes rinah (song).

This happens through “Havayah illumines my darkness.” Charan, related to “my throat is parched,” be-

comes rinah (song) through teshuvah.
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So too it will be understood regarding the level of “incensed against me”: through teshuvah, so that
his heart is transformed etc., the soul will be elevated to be “comely as the tents of Kedar” etc. And
see what is written at the end of the discourse beginning “As an eagle stirs up” on “He kept him as
the pupil of His eye”: the black of the eye, where sight is revealed, so that “eye to eye they shall see”

etc.)

Likewise “incensed against me” is transformed through teshuvah, and the soul becomes “comely as the
tents of Kedar.” The black of the eye, the pupil, is where sight happens, an image of darkness that becomes

the place of revelation.

SECTION 6 - 115-19

Black and comely
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Summary: Likewise in a person there is the level of revealed love and hidden love, like the matter

of the two ranks of the Ofanim and the Seraphim: noise and fire.

This summary restates section 4: a person has a revealed love and a hidden love, like the Ofanim and the
Seraphim, the stages of “noise” and “fire.”
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This is “shecharchores,” two blacknesses: the essence of the love is not revealed but black and hid-
den, and furthermore it is covered with the sackcloth garment of the animal soul. Nevertheless,

“Do not look upon me,”

“Shecharchores” means two blacknesses: the love is hidden in itself, and it is covered by the animal soul. Yet
the soul says, “Do not look upon me” with contempt.
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for regarding the first blackness the answer is “the sun has gazed upon me”: the root of the love is
from white fire, and it was good to hide it away in the manner of black fire.

The first blackness is explained by “the sun has gazed upon me”: the love comes from the white fire and had
to be hidden as black fire.
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Regarding the second blackness, it is the matter of “My mother’s sons were incensed against me,”
so that from the level of charan there be the level of rinah.) 5. This is “I am black and comely”:

black from the level of blackishness etc.,

The second blackness, the animal soul, exists so that it can be transformed, charan into rinah, through
teshuvah. Section 5 then begins: “I am black and comely.”
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and comely, for the blackness is from the level of the darkness, “He made darkness His hiding
place,” like the analogy of the ink upon the parchment, which blackens the parchment: the parch-

ment, which is the level of white fire, becomes beautiful through this

The blackness itself makes her beautiful, just as ink on white parchment makes the parchment beautiful by
forming letters on it. The hiddenness (“He made darkness His hiding place”) is what allows revelation.
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(in the manner of “When is He great etc.? When He is in the city of our G-d,” and in the manner ex-
plained on this in the discourse beginning “And Elokim spoke” etc., “I am Havayah, and I ap-
peared” etc. And as explained above, through the letters the revelation of the intellect is drawn
forth, by way of analogy.

G-d is called “great” only as He is revealed “in the city of our G-d,” within the worlds. So too letters bring
forth the revelation of the intellect.
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It follows that this contraction is the cause of the revelation; and see what is written at the end of
the discourse beginning “And Korach took.” This is how the level of white fire becomes beautiful
through this, as is written elsewhere in explaining “my beautiful one” (yafasi), that she makes
beautiful garments for the Holy One, blessed be He: “You have clothed Yourself with glory and
majesty,”

The contraction is therefore the cause of revelation. “My beautiful one” means that Israel makes beautiful

garments for G-d, as in “You have clothed Yourself with glory and majesty.”
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that is, that in them and through them there be a dwelling place among the lower realms.
Elsewhere a further meaning of “and comely” was explained: the level of the white fire of the Torah
is the matter of “and the hair of His head like pure wool”; nevertheless it is only the level of hairs
and does not compare to the essence.

These garments make G-d a dwelling place in the lower realms. A further explanation follows: the Torah’s

white fire corresponds to the white hair of the Ancient of Days in Daniel’s vision, yet hair is only an outer ex-

tension, not the essence.
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But through the descent into black fire, to refine and transform the darkness of the animal soul,
there will be drawn the advantage of light from the source of the whiteness. It may be said that this
iswhat is drawn through the refinement of the second blackness, as said above regarding “He kept

him as the pupil” etc.

By descending into black fire and transforming the darkness of the animal soul, a greater light is drawn from
the source of whiteness. This may be the fruit of refining the second blackness, like the dark pupil through
which one sees.
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And see what is written further on the matter of the Torah being given as black fire upon white fire
in the discourse beginning “And they shall make for themselves tzitzis.” And see further on the
matter of “I am black and comely” in the Midrash Rabbah, Beshalach, Parsha 23, and Vayakhel,
Parsha 49.)

Further discussions are cited: the discourse on tzitzis and the Midrash Rabbah on Beshalach and Vayakhel,
which also expound “I am black and comely.”
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“As the tents of Kedar”: they are black on the outside, but inside they are “as the curtains of

Shlomo.” The curtains of Shlomo are the inner curtains

The verse continues “as the tents of Kedar, as the curtains of Shlomo.” The tents of Kedar are black outside
but inside are like the curtains of Shlomo, the inner curtains.
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(and this is “And He formed (vayitzer) man,” with two yuds, the level of white fire and black fire

etc.; and see what is written at the end of the discourse beginning “When I break for you” etc.).

The word vayitzer (“He formed”) in the creation of man is spelled with two yuds, alluding to white fire and

black fire in the human being.
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The matter of a curtain is what is written, “He stretches out the heavens like a curtain”: that is, like
the curtain, of which the roof and the walls are made of one piece, as it was in the Mishkan: “the

half curtain that remains shall hang over the back of the Mishkan.”

A curtain here means a single piece that forms both roof and walls. In the Mishkan the extra half-curtain
hung down over the back.
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So “He stretches out the heavens”: the heavens curve round below, beneath the earth, just as

above, equally, and all is one level.

So G-d “stretches out the heavens like a curtain”: the heavens curve around below the earth exactly as
above, forming one continuous whole.
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So too the spheres that revolve in the heavens above are those that revolve beneath the earth. This
is “as the curtains of Shlomo,” the King to whom peace (shalom) belongs; for with Him, blessed be
He, “darkness is as light,” and all is equal before Him, and above and below are the same before
Him.

The same spheres circle above and below the earth. “Shlomo” is read as “the King to whom peace belongs”:
before G-d, darkness and light, above and below, are all equal.
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This is from the level of the light that encompasses all worlds. In the level of the light that fills all
worlds, by contrast, it is according to the order of the chain of descending worlds: “I created it, I

formed it” etc., the Higher and Lower Garden of Eden etc.

This equality belongs to the light that encompasses all worlds (sovev). The light that fills all worlds (memalei)
follows the graded order of creation, from the Higher Garden of Eden down.
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But in the level of the light that encompasses all worlds, “all before Him are” actually “as nothing,”

and at this level He can transform even from one extreme to the other.

At the level of sovev, everything is as nothing before G-d, so He can transform something from one extreme
to the other.
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This is “May Havayah lift up His countenance to you”: that is, when there is the inner uplifting in
the level of the light that encompasses all worlds, then it can

The priestly blessing “May Havayah lift up His countenance to you” is read as an inner uplifting at the level
of sovev.
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extend until it reaches even “to you,” even “if your dispersed be at the end of the heavens” etc.
“And give you peace”: the level of bonding, so that his soul longs to cleave to Him, blessed be He.

From that level the light can reach even someone dispersed “at the end of the heavens,” the farthest from

G-d. “Peace” then means bonding, when the soul longs to cleave to Him.
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This is the level of “peace in the household below,” from below upward: “To You, Havayah, I lift up
my soul.” That is, through the level of Aharon, the groomsman of the Queen; “Aharon” has the let-

ters of nir’eh (“will be seen”),

“Peace in the household below” is the ascent from below, “To You, Havayah, I lift up my soul.” It comes
through Aharon, “the groomsman of the Queen” who brings the Congregation of Israel close to G-d; the let-

ters of his name spell nir’eh, “will be seen.”
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that is, that he see it as though the Holy One dwells within his innards, so that there be the level of
noise, “and after the noise, fire” etc. The service of Aharon is “When you raise up the lamps,” like a

flame that rises of itself, from below upward. And the dwelling

A person should see himself as though the Holy One dwells within him; this leads to noise and then fire.

Aharon’s service of lighting the lamps is like a flame rising of itself.
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and drawing down of “Holy” within his innards is through the level of Moshe, the groomsman of
the King, the level of Daas, which is “Blessed,” that the level of Havayah be drawn down to be

“King of the world” through the level of “our G-d” etc., as said above.

Drawing “Holy” down into a person comes through Moshe, “the groomsman of the King,” who represents
Daas. This is “Blessed,” drawing Havayah down to be King of the world through “our G-d.”

SECTION 7 - 120-23

From Hodu to Kush
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This is “Havayah is near to all who call upon Him etc., in truth”: two truths, from above downward
and from below upward; that he draw down below the level of “the truth of Havayah” and the reve-
lation of the Infinite Light, blessed be He, into his soul, in order to raise and bind his soul to G-d,
the Life of all life, blessed be He.

“Havayah is near to all who call upon Him in truth” is read as two truths, two directions: drawing G-d’s truth
down into the soul, and raising the soul up to bind it with G-d, the Life of all life.
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(With all the above will be understood what is written, “who reigned from Hodu to Kush,” which is
like the matter of what is written, “darkness is as light”; for hodu is from the term “His glory (hodo)
covered the heavens,” “His glory is over earth and heaven,” and as is written, “Glory and majesty
are before Him.”

A new verse is explained: Achashverosh “reigned from Hodu to Kush.” Hodu is read as hod, glory, the divine
radiance that covers the heavens, so the phrase is like “darkness is as light.”
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Hodu is also a term of acknowledgment (hoda’ah), for acknowledgment is toward the level of the
light that encompasses all worlds, which “no thought can grasp” at all, as is written elsewhere on

“Yehudah, you [your brothers shall acknowledge].”

Hodu also means acknowledgment (hoda’ah). One acknowledges what one cannot grasp, and so it relates to
the encompassing light beyond thought.
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“To Kush” is the level of blackness, which is the end of the chain of descending worlds: “darkness
shall cover the earth,” “I clothe the heavens with blackness.” See what is written on this at the end
of the discourse beginning “My dove, in the clefts of the rock,” and in Likkutei Torah on Parshas
Behaaloscha and Parshas Shoftim, that Kush is the level of the 325 judgments, from which the

chain of the external forces descends etc.

Kush stands for blackness, the lowest end of the chain of worlds, where “darkness shall cover the earth.” In

the Arizal’s writings Kush is the 325 judgments from which the external forces descend.
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But “Your kingship is a kingship over all worlds,” and “His kingship rules over all,” and even the
external forces cannot transgress the word of Havayah; as is written on this at the end of the dis-
course beginning “And all the people saw.” This is “who reigned from Hodu to Kush.”

Yet G-d’s kingship rules over everything, and even the external forces cannot defy His word. That is the

meaning of reigning “from Hodu to Kush.”
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This is “a hundred and twenty-seven provinces” [see the beginning of Chayei Sarah, 123a], which is
the general drawing down from the Malchus of the Infinite. This is “from Hodu,” down to Malchus
of Asiyah, which is clothed in the level of blackness; and this is “to Kush.”

The 127 provinces are read as the whole flow from the Malchus of the Infinite, from the highest (Hodu) down
to Malchus of Asiyah, clothed in darkness (Kush).
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But we also find that Kush is said in praise, as is said of Shaul, who is called “Kush, the son of
Yemini”; and likewise “Are you not like the children of the Kushites to Me,” which Targum Yonasan
renders, “Are you not considered before Me like beloved children?” So too Rashi explains in

Parshas Behaaloscha regarding “the Kushite woman.” And in the Zohar, Parshas Terumah

Kush can also be praise. King Shaul is called “Kush” because he was distinguished, and Amos’s “like the
children of the Kushites” is rendered by the Targum as “beloved children.” Rashi likewise explains that

Moshe’s “Kushite” wife was distinguished in beauty.
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(130a, beginning): that is, “And sometimes they call the white ‘black,’ as it is written, ‘for he had

taken a Kushite woman,’ ‘Are you not like the children of the Kushites to Me’” etc.

The Zohar says that sometimes white is called black, citing the Kushite woman and the verse in Amos.
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The matter is that it was explained above regarding the Supreme Keser that it is the level of the su-

pernal darkness of “He made darkness His hiding place,” which is above comprehension.

This connects back to Keser, the “supernal darkness” of “He made darkness His hiding place,” which is dark

only because it is beyond comprehension.
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This is what is said in the Zohar, “And sometimes they call the white ‘black’”: because of the great-
ness of its light it is not grasped at all. From there is the root of the hidden love, which is the level of
black fire, and this is the matter of “Are you not like the children of the Kushites to Me.”

White is called black because its light is so great that it cannot be grasped. The hidden love, the black fire,
has its root there, which is why Israel is called “like the children of the Kushites.”
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For this love of black fire, which is from the level of “He made darkness His hiding place,” is like
the love of a son for his father, like a son drawn from the brain of the father, who by nature does
not want to be separated from His unity and oneness, blessed be He, and can give his life for the

sanctification of G-d’s Name etc.

This hidden love is like a child’s love for a parent: natural, not reasoned, and strong enough for self-
sacrifice.
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This is what is said, “like beloved children,” that is, in the manner of what is written in the Book of
the Intermediates, chapter 44, in the name of the Ra’aya Mehemna: “like a son who strives for his

father and mother, whom he loves more than his own body, soul and spirit” etc.

Hence the Targum’s “beloved children.” Tanya chapter 44 quotes the Ra’aya Mehemna on a son who loves
his parents more than his own body and soul.
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The meaning of “from Hodu to Kush” is as explained above regarding “the light, that it was good”:
it is the level of the Infinite Light, blessed be He, which is hidden and clothed in the level of Keser,

called “He made darkness His hiding place.”

“From Hodu to Kush” refers to the hidden light that “was good,” the Infinite Light hidden in Keser, the dark-

ness of G-d’s hiding place.
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In a person too, it is the divine spark clothed in the level of yechidah in the soul. On this account all
the souls of Israel are called Yehudim, for through it self-nullification unto self-sacrifice is drawn
forth etc.

In a person, this is the divine spark clothed in yechidah, the soul’s innermost point. Jews are called Yehudim
(related to hodu, acknowledgment) because this point produces self-nullification even to self-sacrifice.
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With all this will also be understood the saying of our Sages in the first chapter of Megillah (11a):

Rav and Shmuel; one said, Hodu is at the end of the world and Kush is at the end of the world,

The Talmud records a dispute between Rav and Shmuel on the verse. One says Hodu and Kush are at oppo-
site ends of the world.
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that is, according to the first explanation, that Kush is the darkness of Asiyah, the level of black-

ness. And one said, Hodu and Kush

This matches the first explanation: Kush is the darkness of Asiyah, the lowest point.
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stand next to one another; just as he reigned from Hodu to Kush, so he reigned from one end of the
world to the other. “Next to one another” is the matter of the supernal darkness in which the light

was hidden,

The other says Hodu and Kush are adjacent. The Alter Rebbe reads this as the supernal darkness in which
the light itself was hidden, so light and darkness are side by side.
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that is, the level of the Supreme Keser, white within and black without. Alternatively, Hodu means
“You have clothed Yourself with glory (hod) and majesty,” the level of “Havayah reigns, He has
clothed Himself in grandeur,” as is written in the discourse beginning “My dove” on the matter of

“my beautiful one”; and Kush is the level of “creates darkness,” the world of the Seraphim.

This is Keser, “white within and black without.” Alternatively, Hodu is G-d’s glory and majesty, and Kush is
“creates darkness,” the world of the Seraphim.
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This is “they sit next to one another,” for Malchus of Atzilus becomes the source of Beriah etc. and
is clothed in Chochmah, Binah and Daas of Beriah; and of this it is said, “I am black” etc.,
They are adjacent because Malchus of Atzilus becomes the source of Beriah and is clothed in its intellect. Of

this Malchus it is said, “I am black.”
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because it is clothed in the level of “and creates darkness” etc., as is written elsewhere. This is the

matter of the Torah being given as black fire upon white fire.

Malchus is clothed in the “darkness” of Beriah. This is the Torah as black fire upon white fire.

13 21073 TINCA N°PON RIT OW 90 w15 T3 1T PR owsl 715 97yawn 57awn on

And also the Written Torah and the Oral Torah, as said above. “And just as he reigned from Hodu to
Kush,” for there is the ultimate of unity and self-nullification etc.,
The pattern also applies to the Written and Oral Torah. Reigning from Hodu to Kush expresses the ultimate

unity and self-nullification.

APII DTN PR D00 INAwT2 Do 24897250 TIY PRI 20Ty D5 niabn qniahn 05 M0 Tvn 90
533 29 2FIR%Y 997M1 1772 wrnys 2710

“so he reigned” etc.; for “Your kingship is a kingship over all worlds,” and “there is none else be-
sides Him,” and all is by individual providence: “a person does not knock [his finger below unless
it is decreed above]” etc. And see what is written in the discourse beginning “And Mordechai went

out” on

Everything is under G-d’s kingship and there is nothing besides Him, so all is governed by individual provi-

dence. The Talmud says a person does not so much as bruise a finger below unless it is decreed above.

2313 11 13972 90T 120 DwRY 2525001 KD N IR NAR2 03 10 DY7MIYRT AR 1D DY 197
STTR 9T WISY 1T 1PV 3IWRAT 11002 31 9NN

“and therefore He nullified etc. those who arouse” etc.; for in truth “I, Havayah, have not
changed.” From there it is understood that this level applies to the Megillah of Esther; and also the
first level, regarding Hodu and Kush being next to one another,

G-d does not change, and so He nullified those who stirred up the decree. This level of hidden providence is
why it applies to the Megillah of Esther.

172 MPaPY T 00 MD 9”3 W Thaab wR Y 70w WRI 7NIN0 TNt 1YY 13T
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that is, in the manner of the Torah being given as black fire upon white fire, applies to it as well; for

they “accepted it anew in the days of Achashverosh,” as is written, “And the Jews accepted” etc.

The Torah as black fire on white fire also applies to Purim, since the Jews accepted the Torah anew in the
days of Achashverosh.

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 56

23



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

IN ONE'S AVODAH

A person should use contemplation of G-d’s greatness, beyond all comprehension, to draw out the hidden

love for G-d that is rooted in his soul, moving in prayer from the excitement of the Verses of Song and the
Kedushah, through the fire of the Shema, to the self-nullification of the Amidah. He should not be discour-
aged by his “blackness”: the love is never damaged by the animal soul, and through teshuvah the darkness

itself is transformed, drawing a greater light.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that relative to the Infinite Light even Keser is “black fire,” while relative to
Chochmabh it is “white fire”?

. How does the analogy of ink on parchment explain that through the yud the Infinite Light itself, and not

only a garment, is revealed?

. What is the difference between the Seraphim’s silence and the Ofanim’s “great noise,” and how does it re-

late to the difference between weekdays and Shabbos?

Why can contemplation not create love from nothing, and what does this tell us about the hidden love?

. Inwhat two senses is the soul “black,” and how does each become the source of its being “comely”?
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PARAGRAPH 1

TINDY %IR 1IN

The Congregation of Israel describes herself as black yet
comely. This is the verse the maamar sets out to explain.

Song of Songs 1:5°71:’k 0°7°wi 1w

:TPY NiY7°0 1R YPIND 0PYAT? NI12 IR YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1L,R e

WA SINDIW NTIMINY CANY 21NN PR

The continuation of the verse: her darkness comes from
the sun. The maamar will explain this in terms of the let-
ters and their source.

Song of Songs 1:6":°k 0*1°wi 1w

>Intp 2371703 R °13 WRYD CINSNY NININY CIRY CNRIATIR
NP3 X2 *7Y 112 DR120°NK T

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7325 WK °23 DY 17w WRA 1IN 7nnw

Cited in the Kehot notes: Rashi explains “a fiery law” as
the Torah written from the beginning before G-d in black
fire upon white fire.

Rashi on Deuteronomy 33:7-8'n1-1:3"7 07127 %y >" w1
DIP%R DY 1T DY C1En 12IRT? ATITY U0 AR NRn
2172y X911 0727 D77 N IR DRI UK MY 0TRY
POV NI D°YIIR POY A1NIAY IR TV (" 2PR) “Ding
3P T3 *32m 1IN PRrpann MM Ninsy v 12T 2K
7 YR MR L, (7R NPWRID) Tona ’7; ’;}5'? "NRVM” MRIY ,1’?5]
nPan AT 2P A yaw (t o) 191 AT 20TIY 1R 03
... 7120 LEYITM ,D°W3T 2190 ROXY ﬂ’?:"?[ﬁﬂ 7
nTI7°? Nk AND THIS IS FOR JUDAH — He mentioned Judah
immediately after Reuben because both of them made con-
fession of the wrong that was theirs, as it is said, (Job 15:18-
15:19) “Because wise men have told their sins ... unto them
alone [the land was given] and no stranger passed amidst
them”. Further our Rabbis explained that during the whole
forty years that Israel was in the wilderness Judah's bones
were moving about in his coffin because of the excommuni-

cation that he had invoked upon himself, as it is ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/5/

9. . A wrnwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LAY NMMnw (v L,0) wrhwy LT owR 177 (2 ,J'?) 0°9237 w7 N
PWRI2 577 RMININ K7 170 DO9pW nPwIn R L[3] Loy

Kehot’s note points to Song of Songs 5:11 for these words.
Song of Songs 5:11x%™:’11 07w "W
127992 NiANY 0°PR?n PRiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 QN2 MWNT 270 729 W’AWa N3N
On the verse “His head is as the most fine gold,” the
Midrash describes the Torah as written in black fire upon
white fire. The Alter Rebbe uses this as the model for the
yud.
Shir HaShirim Rabbah 5:11-122"-X"11 727 2°9°wi °0
NPWRY "31p °1 (20,1 Swn) MRV ,T7IAT 3T IYRT 12 0N R
TN ARTR MY DORPR MW wPRY v OW3 Xopn C1 4371
TOIRY TR APRR oy (5,1 CPwn) oyv o L0923y DY inmab
MR ,0° ’1’??5 RIT 2 ITRT ’?W ini™ 08 09 DoYwYY
1D OND .732y° %3 YN 03 P°°Y2 001 APK 0D :(T % 0°2nn)
,27 1211 2N 00TRNI0 (R0 U o°o1n) ARV ,77IN 72T WK
... 19X ,2799D NNy 73917 1 ,0°PnYn YRivp
“His head is the finest gold; his locks are curls, black as a
raven” (Song of Songs 5:11). “His head [rosho] is the finest
gold” - rosho, this is the Torah, as it is stated: “The L-rd
made me at the beginning [reshit] of His way” (Proverbs
8:22). Rabbi Hunya said in the name of Reish Lakish: The
Torah preceded the creation of the world by two thousand
years. What is the reason? “I was with Him, as a protégé; 1
was a delight day after day” (Proverbs 8:30), and ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

R 279 NWwa M

The Or HaTorah explains that according to the Zohar in
Nasso the white fire is the level of Attik Yomin, whose hair
is like pure wool, and the black fire is Z’eir Anpin, whose
locks are black as a raven.
KEHOT'S NOTE
W YR 12 MRRAY UNY A RIT M7 WRT OV XW3 D2 yRwm”
mMnw ov%non 1PNIZNP 12 MKW R”T RIT AN WRY LRPI AnYD
.DYPN Y MPW D N7MR — "2y

N 279p KW 2ma

The Zohar in Nasso (Idra Rabba) describes the white hair
of Attika and the black locks of Z’eir Anpin, which the tra-
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dition connects with white fire and black fire.

Zohar, Idra Rabba 11:112-13:123-27"p:X” X217 XITX 7717 790
PP

9 N 779y DOV 2”YI2 T 1PN

The note sends the reader to the Mitteler Rebbe’s com-
mentary on the Zohar, which treats the Ra’aya Mehemna
passage on black fire and white fire at length.
KEHOT'S NOTE
797K 037NN Y 2910 B3 PTIRDAY RYTIRD PTIRDA2 1997R2 IR
.79°R1 21NN °Y DWDIW DU

10 R 7Y DODDW BUYI2 TP 1OV

The Ra’aya Mehemna in Shoftim also discusses the Torah
as black fire upon white fire; the Alter Rebbe refers the
reader there for more.

Zohar, Shoftim 3:11-4:2075:"7-X"":"1 D°VDW , 1717 190

n My X723 72

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(2,v2) mnn

12 2°MYN 12372

The Talmud expounds “for in Yah, Havayah is the Rock of
worlds”: this world was created with the hei and the World
to Come with the yud.
Menachot 29b:13-147">-3>:2 1”2 mnn
°1amY D°UYIN 12V DOPCTRW 127 T71°2 KA 09y X721 7 2R
TIRY 17°WYN °191 QIPWRI 718D 12w D°P°TRW 2191 1WRT 719D R
R°1M 0°1902 27 MK 91 °nAn Cin A0 29 MK e m T
1PN AT AT 52 NPYY "N 12 WOv N”0 27 INRT XT RN 720210
1 whw
Wikisource Talmud Bavli (CC-BY-SA)

13 377997 20
When Elisha Acher died, it was said that it is better he be
judged and enter the World to Come. The Alter Rebbe uses
this to prove that the delight of the World to Come is with-
out limit.

Chagigah 15b:3°2:2 70 maan

SI72 DRT REPY? K21, A272 110 KD 20K KT WD N3 03

— T2 "NT XR7Y? K91 RN™IIRI POYT DI — MITTY TR K?

SORT RAPYD S0P AOTOYT 2pIn RD v37 MR .KUNT DY

KWW 720 PXR *377 MWD My 23 .113pn 1O PYNY Py o
NRT A°72RR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,V Axan
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PARAGRAPH 2

14 Rt R ERR R R

The Beshalach discourse asks the same question: how any
form of a letter, such as the yud with which the World to
Come was created, can exist above, where there is no
physical shape.
KEHOT'S NOTE
0w n”n2 K K oW °D 27y IR

15 | “From my flesh I behold G-d”: Chassidus reads this as per-
mission to understand divine matters by analogy from the
human soul, as the Alter Rebbe does here.

Job 19:263172:1” 21K
79K MR 72 NRTIDRI M1 XY
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16 »22°92 Man o 17T

The Balak discourse explains how the supernal breath is
one inclusive utterance which speech divides into many
combinations of letters, and these become the multitude
of worlds and creatures.
KEHOT'S NOTE
3,10 P yh

17 QW 7T WY1 27y NIDSINI WU

The note identifies the discourse the Alter Rebbe cites as
an epistle in Iggeres HaKodesh, where he explains at
length that the letters of speech do not originate in the five
articulations of the mouth.
KEHOT'S NOTE
Rradibh !

18 NadR nmA “nw

The Talmud tells of a pious man who heard two spirits
conversing in a cemetery. The Alter Rebbe uses it to show
that spiritual beings speak with refined letters.
Berakhot 18b:7-8'r1-’1:2 > nN1572
MIWT UXY 2193 "3y T INIY TR TON2 NPYR KA 2N
VIYI °KI2 ,°RNA0 :ARNA0? RI0 TIRR LY 3T ninDony nimn
A2 TR 70797 K2 MIyID n TiAN90 C7inRD yawn ,0%iva
X %37 NPX DI PW N33 MNAp Y L1 PR AN
M MYRRY NI AOYY X7 1270 07 TN nypiv ARy o
-+ NRD AYRY 71,2070 :AN720
Do they not [know of the troubles of others]? Lo, there is a
teaching : It once happened that a pious man gave a denar-
ius to a beggar on the New Year's eve in a time of drought.
His wife upbraided him ; so he went and spent the night in
the cemetery. He heard two spirits conversing. One said to
the other, "Come, friend, let us wander in the world and hear

behind the curtain what visitation is to come upon the
world." The other spirit replied, "I cannot, ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
JNANR A7AT Y wrAw TR ARY .2 ,0° Mo72

19 DERY TIWMRT NPNIN N

A variant reading: Sefer HaMaamarim 5571 agrees with
our text that the spirits’ speech is like the letters of our
thought, but the transcript in the Nevi’im volume says it is
“finer than the fineness of our thought.”

KEHOT'S NOTE

RIT” °21 0OX7212 PRTRD D730 KR mMnana PaxR R”YPN 17N02 07N

bw nawnnn MpTe AN P

20 N”R2 W”R21 . . 3% Q%P7 NPNIN . . M720n N7

The note identifies the “elsewhere” the Alter Rebbe men-
tions: a maamar of 5571 (1811) that explains the fine, spiri-
tual letters of the spirits’ speech.
KEHOT'S NOTE
.117°Y BORP21 TPATR PR NAAR A3 L1210y RPYPN »”00 IR

21 1990 °npna ox 27y 1IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T°Y0 L0 oW yb

22 nvawn 8?1 97y 1IN

There the Alter Rebbe explains that even Chochmah, the
highest of the soul’s ten faculties, is only a vessel for the
essence of the soul, since the intellect changes while the
essence does not.
KEHOT'S NOTE
2,7 RPN D YD

23 AN QY 10 T

A parallel discussion in Torah Ohr of the soul as the
source of its intellect and emotions.
KEHOT’'S NOTE
PWRA2 8 K™D

24 IORR AND 1T

The discourse “Elijah opened” explains that the soul in it-
self is simple light without division into intellect and emo-
tions; these are its garments, called “tikkunim,” in which
it clothes itself.
KEHOT'S NOTE
AL RMN

25 1292n 712 7”72

The discourse “Thus shall you bless” explains that all
things were created through the letters of the ten utter-
ances, and that the human soul, breathed in by G-d, is
likewise full of letters.
KEHOT'S NOTE
.3,09 RL1 Y0
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26 | Kehot’s note points to Leviticus 26:3 for these words.
Leviticus 26:3°3:1”2 X1p"
;00K ONPY1 1WA "NignTNR1 130 NP DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

27 N3 9730 Ny A

The discourse “And now, let the power be great” explains
that Malchus of Atzilus, the divine speech, becomes Attik
of Beriah and the root of the Higher Garden of Eden, as
summarized here.
KEHOT'S NOTE
.2,0% now ooy

28 19RWn "NNaY NN 7772

The passage explains that the “holy beings” enjoy only a
radiance of the Infinite Light, reaching them through
many contractions, as sunlight is naught compared with
the sun; this radiance is called “Name.” It supports the
point that the souls’ delight is from divine letters, not the
essence.
KEHOT'S NOTE
S79ORY 3 L,RM T2 Y

29 PROWY AR 1PNT8° 1NN"2
“I created it, I formed it, I also made it”: the Alter Rebbe

maps the three verbs onto thought, speech and action, and
the Worlds of Beriah, Yetzirah and Asiyah.

Isaiah 43:7t:2"n 11°yw°
SPIPRYTN RS YRR TI297) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The passage distinguishes the lower unity of practical
mitzvos, which draw the Supernal Will in a countable way
(“I made it”), from Torah study, the higher unity, which is
beyond number like dust.
KEHOT'S NOTE
.797R) 4,10 pha Boyh

31 9P N2Wnn PRy INN
“Your thoughts are very deep”: used for the depth of the
Supernal Will and Chochmah above the letters of thought.

Psalms 92:6":27% 0°%°11n

FTPIIIYM PRy TR 7 P 273
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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36

1,28 0°90n

DOWTAR Q°RWT IWND %2 1772

The passage compares divine influence to fire, whose na-
ture is to withdraw after spreading, and explains the “new
heavens and new earth” as a higher flow drawn by an
arousal from above.
KEHOT'S NOTE
7,280

The verse that opens the Torah Ohr discourse cited here.
Isaiah 66:22272:170 171°yw°
2197 D°THY NYY "IR WK TYPINT PIRD DOUINT YD UK 3
:020TY DOYIN THY? 12 °1°0K]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Adam was placed in the Garden to work it and guard it, un-
derstood as drawing light into the Garden of Eden through
mitzvos.
Genesis 2:1511:’2 N°wX12
SAIRY AT2YP TTYIIIR NN DIRT NN DOPOR N IR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27Myn K21 7712

The World to Come was created with the yud and this world
with the hei.
Menachot 29b:13-147>-3">:2 V"2 MMy
1071 0OV 12w DOPOTIW "3DM T3 KT O9IYT K121 0 C3on
TPRW 17°WYR 218N DIPWRA 712D 12W D°P 78w 212 WK 7103 R
R°IM 0°1902 27 MR 91 °NAN °I7 A0 27 MR M T
P07 AT AT 952 NPYD W 12 WU 1”0 27 ART KT KT 02N

1w whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Torah Ohr discourse on Lech Lecha explains the hei
added to Avraham’s name, whose root is higher than the
yud; this is why deeds in this world add light to the Garden
of Eden.
KEHOT'S NOTE
299 2 R™MIN
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air
The opening of Parshas Lech Lecha, where the Torah Ohr
discourse on the hei added to Avraham’s name is found.
Genesis 12:1°8:2” n°wxR12
PIRTOR TIX 103 ANTIRMI 9¥IXD T7I7 DIIXTOR N TN
IR WK
Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

112 NPN PRI N2 wrns

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(39R 1NB) nnTpna

In the prayer of Elijah in the introduction to the Tikkunei
Zohar: G-d prepared garments from which souls come
forth. The Alter Rebbe identifies them with the divine
letters.

Tikkunei Zohar 17a:151”0:X 1> 97171 *1pn

M1 RWI (7127 X73) °33% 1RAwl 108 1InT 1D N1Opn Pwiabt

99 170917 w12 2225 RD1A IRTIPART NP NP0 PRI
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PX nnp) MnTPa TN

YIRT R YTPT NI

Tanya chapter 2 cites Maimonides’ statement that G-d is
the Knower and the Knowledge, explaining that this is be-
yond human grasp.
KEHOT'S NOTE
.2 P79 K70 XD .7 ,270 MDY PN 07amn

YIRT NI YTIT NI

Maimonides writes that G-d is the Knower, the Known and
the Knowledge, all one. Used here to show that G-d’s es-
sence is beyond comprehension.

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
223 TN 70> Ma1

1277 MR OV 37 3mn YIN AYT2 Y7971 07702 0 170 OPnRY ...
77 2220 M3D 2200 T3 P30 TOX XX 12 7370 XY LIAYTY I XN
2371 ANYY AYTI R PIT RITM YTI0 RIT IR AR DRINI TN
DT 222 K?) Iynw? X2 XY 1IRKD 122 0D PR A1 AT IR
70 IR PRY W0 M Y79 0 i 72971 .12 By ian?
12 IR OO DODAT A0 0D 00T 1M RII2T PRY 700 KPR

- 787 072X
The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-

gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
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43

44
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46

blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

nunn SwRI 7”72

The passage explains that the worlds receive only a radi-
ance from G-d’s Malchus, while of His essence, which no
thought can grasp, it is said “He made darkness His hiding
place.” It then explains how mitzvos nonetheless draw
light from that hidden holiness.
KEHOT'S NOTE
1999 R 990 ROP% D7IR ARTY L2 ,RD Mvn 5oy

YR PR RPN 77

The discourse on the small alef of “Vayikra” is another
place where the concealed essence, “darkness,” is dis-
cussed; the passage opens with the question of who called
to Moshe.

Leviticus 1:T'R:’R Xp™

IARD TYIN PIRN PYR 1 7271 TYNTOR R
And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The hidden things belong to Havayah our G-d” is applied
to Chochmah and Binah of Atzilus, the hidden world.

Deuteronomy 29:28172:1”3 0°127

niy? 0iy-TyY 1333394 439 riv33m wpoR Havayah? nanoin
Hatsthihpbich] w;*,r"?;rmg

The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 "nN3 11772

The discourse “I have come into My garden” explains the
revelation of G-dliness in the Lower Garden of Eden at
midnight and G-d’s delight in the souls of the righteous
through their Torah study; it is cited for the hidden and re-
vealed worlds.
KEHOT'S NOTE
90K 7,8 R
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W Dynn prTY

In Isaiah’s vision the Seraphim stand above; the Alter
Rebbe reads “lo” (ending in vav) as the six emotive
attributes.

Isaiah 6:2°2: 171°yw°

39 11927 07NY2 TIX? 07032 WY 07032 WY 12 ynn 0 HY 0vD1Y
:Apiy? DY V231 MR DTN

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L0IP°Y R 7792 971 DMK ART .20 Y

SPWNA WRWR® TN 817 IMINW2

The note points to this Yom Kippur discourse as a further
place where touching the tefillin at “Who forms light” is
discussed.
KEHOT'S NOTE
.[¥ ,uD] X”DD (9”1°) 1\NAW NaAw 1”7 595 9 Wrpn e wen nryacy
-1 R”D FIR®M27 NDDN °0n 070N NIwna RN 1RD "INTIR )
7,21 (2790) [A0Tn 173y 7an] can mobn man oww 177 P”‘?Sﬁ vy
.[3] .(X ,17) M "% 2 710 oW

7 %0 YD — N W
The note refers to glosses by the Rebbe Rashab on this
line, about the reversal of light and darkness, printed at
the start of the supplements.
KEHOT'S NOTE
(MBI NPIN2) oY% 1097w Y71 27WNR IR 72 NAYyNa AR9

7179y N7 A2 Wrns
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
’nwn

2w KD P K919

“All before Him are considered as nothing”: the Zohar’s
statement that everything is nullified before G-d.
Zohar I, 11b2 x> X"m
KEHOT'S NOTE
.2 ,R7 R

1RIPRW AYWa 7773

The passage explains that G-d’s “greatness” applies only
relative to creation through the letters of the ten utter-
ances, while in His essence He is not called great at all.

Numbers 12:4°7:2> 72712

DIR2X DINWRW XY D7PRY TIINTORY AYRTIK ORND 7 KM
DAY INE TYIN

And the L-RD spoke suddenly unto Moses, and unto Aaron,

and unto Miriam: ‘Come out ye three unto the tent of meet-

ing.” And they three came out.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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57

7,222 oy

NAsY °Rwhn 012 777

The discourse on Shemini Atzeres discusses the superiori-
ty of action and of this world over the World to Come, a re-
lated case of the reversal from above downward.
KEHOT'S NOTE
.12°2°Y 2PY °D 1 9720 0927 N”MIR IRT WK ,a8 ¥7ynw 5oy

AR %12 27y 9IN°22

The passage speaks of the higher unity, “the dust of
Yaakov” beyond number, drawn down through the soul’s
descent into the body, and the refinement of the fallen
sparks.
KEHOT'S NOTE
X ,00 P oyh

1N PNRY RIV2 AW

“A candle at noon: of what use is it?” The Alter Rebbe uses
it for a light that counts as darkness beside a greater light.

Chullin 60b:3°3:2°0 "1

MEY NR VOYAR N1 927 TPIDY NINKY DRI YW P87 TInR

R¥IWT 7°M37 k1 772 7R 197921 012 Pwm 0% a0 ek

TINR 03w OO0 PRAY” 2 1m0 D7 D AnR GNP RITOV2

(77 ,X MWRI2) 22037 RMDIPN 7172 131 KT WK R "1 R\ 777

0IAY) THWA %pUTE 1IPT? 97 0O 0oRY 0TInDY MIMIRD vm
ORI TIT (77,10 R PRIAW) ORI PRI T0pT APy (2,1

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

2,070

Tony? DYoL oON°23 9

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(307N D) 271 17270 WYY LA Y vyl L LR 9o b’
Jo—

7onYy> O°%w3 0ON°237 90
The Yerushalmi says the books of the Prophets will be nul-
lified in the future; the Alter Rebbe applies it to the light of
prophecy relative to the future revelation.
Jerusalem Talmud Megillah 1:7-8'1-"t'k 72731 "n%w17° Tinn
no”T N‘?N ‘?;’?_{7_3 13mn 1’[1?3‘_? 19°20n ARIT ATINT P2 PR Mwn
KPX MIT32 0773 T2 X .UB3 PN 172 PRIy PRY 07921 )
TR 12133 IR AR NI2TN INPIORD 1°2°°0 12131 IR AR 0Tanv
X7 7908 w1 DI 92 PWIYY 127 R 1997 qnIOR2 PN
TN P2 PR RPN D WK WRY 12 YR °27 .9T3 PaNen
7T .12 %27 02T M LATann 5;{{?; n»an 'm?a? P20 1N
... 1123 MP°RY° XY 9720m 20Kn N0
MISHNAH: The only difference between one who is under a
vow {not to have} usufruct from another 4:1. A is restricted
in that B made a vow that A may have no usufruct from him.

(If A makes a vow that B may have no usufruct of him, the
active mode is used.) and one who is under a vow about use
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of food is passing through his real estate and vessels that
cannot be used to prepare food. The only difference be-
tween vows and voluntary gifts is that for ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

N2 IRY . . K722 IN1I2m

The passage distinguishes the encompassing light drawn
through mitzvos from the general light of sovev, and is the
place the note gives for the light of prophecy being nulli-
fied before the future revelation.
KEHOT'S NOTE
J7,XR™MNART

NP2 W”RD .. %"WNna wawns . . 71N I8P

The note identifies the “elsewhere” as the Siddur’s dis-
course on tefillin, which explains the sunken and raised
seals.
KEHOT'S NOTE
LT TaRRY .DMIND 2w 77T 1°99RNT Y 1170

0°2%2 QNN 7”72

The Nitzavim discourse explains the angels’ love and
yearning to be absorbed in the Infinite Light, and that G-d
in His essence is exalted beyond all grasp.

KEHOT'S NOTE

A, oAz yb

K177 20X WK YN 11 %D
“Havayah your G-d is a consuming fire”: the verse behind
the comparison of divine influence to fire.
Deuteronomy 4:24773:"7 0°727
:RIP PR RIT 729K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YUAR MRy T TAI Onw . L IO T

Parallel discussions of the correspondence between the
four elements and the four worlds.
KEHOT'S NOTE
.2”07N °1°0 M 1”721 .077N D17 AT 777 1200 Y 17N° NUTIR 02 AR
20970 Y X 779 77 NPMR

The verse the Talmud expounds as the hiding of the pri-
mordial light.
Genesis 1:47R N°wx"2
NI P IIRT 2 D’,?"?}_f 51;31 23073 IRI"NR u’p‘vgg R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
11357 271 55 7N NN DIPYR KN

The Talmud reads “G-d saw the light, that it was good” as
meaning He saw it was good to hide that light away for the
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righteous.
Chagigah 12a:10-11x"-:X 2> 12°3n
»2 99N DX D7POPK RY” 0RIY ,KD? TNYY D0p7TRT — ia n;
TR 117D 7230 93 TR 1IMRY IMRIY ,P7TE KPR Y2107 PRY L7300
IRt DR IR NRIY Mt DoRPTRD MY IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,2° 120

1900 W NW 9w *°n23 AN

In Or HaTorah Vayikra the Tzemach Tzedek refers to this
passage and says the darkness is Keser; in Or HaTorah
Shir HaShirim he writes that even Keser, being black, is
the darkness in which the light was hidden.
KEHOT'S NOTE
77937 17 °Y R 779 RIP™ N7MIRD .2 ,780 A7 3 779 APWRIA NPAIR IR
71°2¥ N3 *°N2 ERYY 18 Y R 10 WUAw NPTIRG IRTY LAND I 1R
IR 132312 W M2 RIT RPOIR

11°5Y Tno2 2w

“He who dwells in the concealment of the Most High”:
read as the concealment of the light through contractions.

Psalms 91:'X:X”" 077710
i *10 33 1%y no 2wt
O thou that dwellest in the covert of the Most High, And

abidest in the shadow of the Almighty;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,R% 0°%nn

NINY. .27 27y

The Torah Ohr discourse on “And Elokim spoke... and I
appeared” explains the Name Shaddai as the limiting of
the light.
KEHOT'S NOTE
.N™MN2

>T N2 15 BTN PN NN

“I appeared to Avraham... as Kel Shaddai”: the verse of the
Torah Ohr discourse cited here.

Exodus 6:3°2:1 mnw

PRYTII XD 7 oRY T 9X2 2pYI0K) PUEITOK DIIARTOK XI)
oy

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WTPa P-N 1R BTy

The Siddur’s explanation of Psalm 150 treats light, water
and firmament and why a firmament screens the light.
KEHOT'S NOTE
IR AP TMPYN2 APMIR AR LKLY PTI00 APRT QY MT02
.R,70 M1 PR .200°Y X7RAD
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“Praise Him in the firmament of His strength”: the firma-
ment is explained as a level that screens the light.
Psalms 150:1°X:1"p 0°2°1n
Y $°p12 3MPP0 SwTR2 PR-1PPI AP
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y17 RN2ONN3 2P0 Kp 17712
The passage explains the “firmament” above the Chayos:
over the lower Chayos it is Malchus of Atzilus, over the
higher ones it is Binah; and it refers to light, water and fir-
mament as three levels, Keser, Chochmah and Binah.

KEHOT’'S NOTE
.OwS m”na1 7,30 yetn Yb

Y°PT RN2ONNA 939D P
The Talmud tells of a dispute in the Heavenly Academy;
the discourse cited identifies that “firmament” with the
Higher Garden of Eden.
Bava Metzia 86a:6-7"1-"1:X 178 Ry°¥n X212
SR RY2 TRIND KIFP R RIMIRY Yt ArnR
0 XP) RPIPTT RTPIK 10 M7 XRIK? P11 P13 ROOUK P19
XBU - 137 I9T? NP M2 OX RYPIT KNI 292 KR
MR KIT T2 WiTRT - PRO .13TY - 22 07ip 127 Ty o
211 7M291 IXM >IAKY LRBY MR RYPT RAOND MPID ,15Y
T O DY TR W o0 92 A2 T M 92 17
.niviRa
William Davidson, Vocalized Aramaic (CC-BY-NC)

11232 211 99 INW 1R 1210

The note points to a talk in Likkutei Sichos related to this
reading of “in His goodness” as the hiding of the light.
KEHOT'S NOTE
119 > wnp aRa

e MmN o

“To cause those who love Me to inherit yesh”: read as the
Garden of Eden, which is yesh, something from nothing.

Proverbs 8:21x72:'n *own
:NPRR DIPNIERY U0 20K o
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,1o5wn

2’y 2”177 °TPR 27
The Vaeschanan discourse mentions the same Zohar pas-
sage in Pekudei; there it explains Moshe’s plea and his lev-
el of “seeing.”
KEHOT'S NOTE
X L,%N 2 972 DPWRI2 NIRRT LT ,78 15792 R L3 1IN0RY 5oy 9on
J1IW Y 1INNRY LOYIN Y 2 970 RPN
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2’y 277177 °MPa 27
The Zohar at the beginning of Pekudei on the light that

was hidden away.

Zohar, Pekudei 2:3-4:1227°:7-"3’2 1P 7M1 100

N7y 1727 71K 87N

The Zohar at the beginning of Emor, also on the hidden
light.

Zohar, Emor 1:1-2:61:"2-’R’X 71K, 780

1ARNNRY 7772

The discourse explains that before creation there was “He
and His Name alone,” and that the descent through many
contractions is for the sake of ascent, turning darkness to
light.
KEHOT'S NOTE
X ,2 700K oYY

PR 77720

The Tzemach Tzedek gives an explanation of this dis-
course there.
KEHOT'S NOTE
MIR"3T 799K 1AW Y 0 JAMNRY D NPMIRD 1IRT .2 ,30 R™IN

7%0a . L DUNIND PAN

The Tzav passage says the same: from below upward the
level above hishtalshelus is called darkness because no
thought can grasp it, and it refers explicitly to this maa-
mar, “I am black and comely,” on black fire upon white
fire.
KEHOT'S NOTE
197921 .2 ,DW 7T 2 975 MPWRI2 NPTIRG RAIM LT L0 %D DD 0
.2,280 77
“He made darkness His hiding place”: darkness stands for
the divine essence that no one can grasp.
Psalms 18:12237:1> 0°2°11n
DRIV °33 DN 130 PRITI0 100 TYn Ny
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:2717:1"-’R:2”> N°WX12

PARAGRAPH 5

83

M5 210 7

The Talmud reads “that it was good” as meaning it was
good to hide the primordial light away.
Chagigah 12a:10-11x">-:X 2 12°n
>3 9IR7T DR D7POPK R 0RIY ,KI? TNYY D0p7TRT — ia n;
R 7172 7230 °3 PO78 1IMRY NRIY P78 N'?N ”2iL” PRY 20
STl 0OR7TE IR MR el oopeTE? Y IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“He made darkness His hiding place”: the divine essence,
beyond all grasp, called darkness from below.
Psalms 18:1227:1 0°9°1n
10PNV 2y DO NOYN ‘IJ‘I;Q 1°N12°20 1900 TWNNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

85

86
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88

WO MR ¥13p X1 N1PNIN 270 NMsW

The note sends the reader to the epistle in Iggeres
HaKodesh where the Alter Rebbe explains that the letters
of speech are rooted in the soul, not in the organs of
speech.
KEHOT'S NOTE
vPAw DMK 0w Phwtn — nUn) 0owinte UWP"531 10 PUIAR IR9
.03wN°y 2775

ST IR RPN

The double Name in the Thirteen Attributes, explained in
the discourse cited.
Exodus 34:61:7"% ninw

700727 072K 7N 1AM 0N 5R 1 hyirial 1’;@'55} Y

:NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

FINDYY 1777102 19992 170 RDPRT NN w2

The Zohar’s account of the first stage of creation, the King
engraving in the supernal radiance. The Alter Rebbe iden-
tifies it with the first contraction into engraved letters.

Zohar, Bereshit 1:1-2:7°1:2- KK N°WRA2 ,7710 7190

17907 NPn NNt

The word chukah is read as related to chakikah, engrav-
ing; the discourse on this verse explains that engraved let-
ters are higher than written ones.
Numbers 19:2'2:10” 72712
IR NP7 PRI 21279 127 KD 1 MITIWR 17IR0 npn Nkt
{9 2Y M2Y"K? WK DM AR WK Monn TN 1D
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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'R 279p RW1°D2 WUND

The Zohar in Nasso on the white hair of Attika and the
black locks of Z’eir Anpin.

Zohar, Idra Rabba 11:112-13:123-27°p:X”> X271 XITIR7 2717 100
P
N7y N”1 772 N°WNR92°23
The Zohar on white light and black light, applied to Z’eir
Anpin and Malchus.
Zohar, Bereshit 83:235-86:248-1"77:3"0 n°wx11 ,mn 1890
n”nA:7a
27y 3”5 7797 775
A further Zohar passage on white and black light.
Zohar, Lech Lecha 20:187-21:199-2p> 9% 9% ,3min 190
U”XP:R”D
N7y 2OUDWY AN

The Ra’aya Mehemna in Shoftim, also cited at the opening
of the maamar.

Zohar, Shoftim 3:11-4:2075:7-RX">:"1 D°VDW 717 190

o171y 2 Mo Mmoo

“Your kingship is a kingship over all worlds”: olamim is
read as from he’elem, concealment, showing that Malchus
conceals the light.
Psalms 145:1337>:7”np 0°2°1n
1T 1377202 ANPWHM 0ONPY-23 NIS7R AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Sing and rejoice, O daughter of Zion”: the verse of the
discourse cited for night and day as Malchus and Z’eir
Anpin.
Zechariah 2:1477°:2 1°72t
TIOR3 79103 N3P RI™IT 72 1°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ovn ny™
“And you shall know this day”: the verse of another dis-
course cited here.
Deuteronomy 4:39v”5:*7 0°727
“oy1 PyRn DRW3 DRYRT KT 1 7D 7237778 naYm oin Ay
STV 1R NORn YIRD

know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anins s

“Set me as a seal”: the verse of a discourse on engraved
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and raised seals.

Song of Songs 8:6":’1 01w W

YR 20X N My™D AYiNrty onind 72975y onind vk
{NITPY U "BYT DY MRIR PIKYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1910 TONIMIN PN 79 AP PR PRY NIN DD

A letter in a Torah scroll must be surrounded by blank
parchment on all four sides. The Alter Rebbe uses this to
show that the ink shows a shape only by means of the
parchment.

Menachot 29a:17-187°-1>:X v’ A
RUOWD "1 R T 5w 78197 ROR 715781 XD 27 99R 777 27 0K
MR 93 27 99K 777 37 MRT 37 MR AT 397 TTRID KOR
9271 72 IROWR MR 7202 MM YRR 77 AN 23 PRY
STPT2 R 97K 2108 19777 9w 11 DW 150 2p°1 AT 297 1onwn
7301 09 wNan Y179 AnR 2pye "271 R1A 277 10 YR awaon
MR W 12 P NWI 0K 1977 WD R Pw 190 P71 AT 217
5109 X7 OXY W3 1Ivp
Wikisource Talmud Bavli (CC-BY-SA)

0°o1 NaNR

From Elijah’s prayer: “You are wise.” The Alter Rebbe
reads “You” as G-d Himself shining in Chochmah.
Tikkunei Zohar 17a:9-11x”>-"0:X 1™ 9717 "1pn
R NIR .J2WN2 KPY T KRIT NART PPRPY 1127 AR AOPR nno
72 XO°BN NWnN N7 N0 23 Y RND PRPY 9 By KDY
RATIRD .17°00 WY 112 137991 .1°11pN WY NPPERT KIT NIR 59D
ARPDONR 1721 .1P72ANRT PRy o2anR K97 1PRono 1aby 1na
X1 1271 (X*DINK K1)
Constantinople, 1740 (CC-BY-NC)
“And Israel saw the great hand”: the verse of a discourse
cited here.
Exodus 14:31x77:7" mnw
MUNR YT T OISR T APY WK 77T TN PRI X
:72Y YR N2 1RRN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DRI 1w
“Return, O Israel”: the verse of a discourse cited here.
Hosea 14:2°2:7” yvin
Y2 AP *D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-

bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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101 TNWKR W
“Sarai your wife”: the verse of the Torah Ohr discourse on
the change of yud to hei in Sarah’s name.

Genesis 17:15170:1”> n"wR12

MY *3 1Y ARYNK XIPNTK? ANTK MY DTIIROK DOPAK KM
Y

And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

102 %29 o°n
“Many waters cannot quench the love”: the verse of a
Likkutei Torah discourse cited here.

Song of Songs 8:71:’n 0°°Wn W

IMPOR MIDLYY K? NI NIONTTNR Ni20? 3901 XD 0011 o
:12 1122 192 120X2 I0°2 1377227 NK YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 | “We have a little sister”: connected with the yud, the small-
est of letters.
Song of Songs 8:8'1:’11 0*°wi W
:M2712T° 03°2 MINNRY NYITR A7 PR 0TYY N30 17 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

104 1297 D2WIYY VYR DOIRIN D907

The righteous say little and do much, learned from
Avraham. The Alter Rebbe uses it for the small vessel that
holds much light.
Bava Metzia 87a:2-3°3-"2:X 175 RY°¥n X212
*20 WY VBTN 7Y IR XY NN L7007 ND AMpRY 270D
0mIR DY L1270 DRI LYn 0PIRIR DOPUTEY 1NIN 7!5]’?2{
TIX7 :2°N3 X°Yn 1979y 720 0oy DK LYn AP7DK) 1300
19y 2% DX YRUNY N2 1037 "0 PRy NiNn Y3
niNY YIS NN %33 A3 13T WK W20 NS TIDY7 DTS FPn)
ROAT RPRT N0 KPY 30 PpW K97 ,»I007 139 03 2w
IRV K707 AP IR
William Davidson, Vocalized Aramaic (CC-BY-NC)
105 | Kehot’s note points to Psalms 18:12 for these words.
Psalms 18:12237:1”> 0°9°11n
PNV *2y DW"NIWY 130 P30 1IN0 TN Ny
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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106 | Kehot’s note points to Menachot 70b for these words.

Menachot 70b2°y nimin

107 | “A river goes forth from Eden”: Chochmah and Binah are
the sources of the Garden of Eden.
Genesis 2:10:2 n°wX12
:DPYRY TYIIR? M) TI2? DY 130N NIpY? 119 RS 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108| The writing on the Tablets was engraved into the stone it-

self, the example of letters that are one with their material.
Exodus 32:1610:2"% minw

"5y M RIT O°PRPR anDn andnm MRl oopPR npyn nnym

:n’n‘gg

And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

109 GRAFERIRH

The Ofanim’s response “Blessed is the glory of Havayah
from His place,” explained as drawing the light down into
Malchus.

Ezekiel 3:1227:3 HRpie

Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
110 | “Your kingship is a kingship over all worlds”: Malchus is

the source of all the worlds, which are only divine letters.
Psalms 145:133:7”np 022N
171 1377202 ANPYWHM 0OnPY23 NS7R Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111 | The Seraphim’s call “Holy, holy, holy... the whole earth is
full of His glory.” The Alter Rebbe explains it as their grasp
of the transcendent Infinite Light.

Isaiah 6:32:1171°yw”

PRI Xon NIRIX °n wATR WATR WTR MY TITOR T KDY
97922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 9

12

MR TP PRI OTIY Pw 1mIpn XY
The Midrash explains why G-d is called “the Place”
(HaMakom): He is the place of the world, and the world is
not His place. The Alter Rebbe connects it with “Blessed...
from His place.”
Bereshit Rabbah 68:9'v:170 1127 n°wx"2
5w mw 1°301 7 2187 ANKR PR 7 Qw3 R0 - DIpna yaEN
mny I\ 021y bw WP RITY 70Pn AMR PRI T7apn
T2 VTP LN LONR DIPN TAA (3D Mnw) 20097 0 1 L,ampn
0°927) 2°N :PNX° 527 MR INPn |y "R .0y b 1MIPn RIN
MY SW YR T17ApN AR DO 1IN PR ,DTP OPUR nyn (3R
IR 0L, ANR YR T (R o°%1n) 2°n07 N m,nyn MmNy oxl
717 92 RIAX 27 K NP0 MY PRI I Y anyn R 02
. PY I RITY 1230

“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 10

13

14

197 1 17 2vapn

The Targum renders the Seraphim’s calling to one another
as “receiving from one another.” The Alter Rebbe uses the
phrase to describe the Seraphim as receivers.
Targum Jonathan on Isaiah 6:3°3:1 17°yw> %y 1011 013N
RIDY M2 AXTY RRIM RYI UUTR PR T R 1T TRaem
MIRJY 7 KPY "0y?1 D2Y? UOTR MAMI TN RYW Y U
SR PTRYIN 2D K9
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) « London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

“Thousands upon thousands serve Him, and myriads
upon myriads stand before Him”: read as the giving an-
gels and the receiving Seraphim.
Daniel 7:10”:t 5x°17
1227 371 ARYRYY POYR PN CMIATRTTR PR TA NTT M
AM°NB 177907 207 RIPT 11R? *minTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand

likuteitorah.com/likkutei-torah/shir-hashirim/5/
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16

131 0V M2 MR IR NN

times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WIP N122371 NOXY

“And He came from the holy myriads”: the verse of the
Likkutei Torah discourse cited here.

Deuteronomy 33:2°2:3"% 0°737

N33R 0K TIRD I $OEAN 07 TYER MM K3 210N 7 WK

:in% N7 UR 0 U

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WA R IR I8P

“Who forms light and creates darkness,” used in the
morning blessing; applied to Yetzirah as light and Beriah
as darkness.
Isaiah 45:7°1:7n 1°yw°
STPR72D Ay 1 23R Y7 X7121 0I9W Y Twn X7921 9IR 13D
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

17

W XTI
“And creates darkness,” applied to the Seraphim of
Beriah.
Isaiah 45:7°1:717n 17°yw°
:TPR™22 1YY 1 23K Y1 R7921 0990 Ay 99 X7323 93K 138
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

118

19

M7 9172

The words here quote Ezekiel 3:12; the passage is shown
below.

Ezekiel 3:1227:2 Hrpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.27 3 ORI

NAn2 oR 7”72

The discourse opens with the Heavenly Academy’s dispute
over a doubtful bright spot, where the Holy One said
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120

121

122

123

124

“pure,” and asks about the wonders the Sages could
perform.
KEHOT'S NOTE
3,253’0 yY

nan2oN

The verse of the discourse on the bright spot (baheres) cit-
ed here.
Leviticus 13:272:3 Xp™
172™Iy2 727 D772 IR NOR0TIR NRY W21y 1D 0N
Habaly oy Rk olal 'rtjk_("?)j ih Sk 1'15}_{'5}5 N2 nyI% y;g'?
When a man shall have in the skin of his flesh a rising, or a
scab, or a bright spot, and it become in the skin of his flesh
the plague of leprosy, then he shall be brought unto Aaron
the priest, or unto one of his sons the priests.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

s1n23% 17T

The passage speaks of the soul’s yearning to leave its
sheath and distinguishes will (ratzon) from inner desire
(chefetz).
KEHOT'S NOTE
.7,ma PR

SMINN "1naak

“You have captured my heart, my sister”: the verse of a

discourse cited here.
Song of Songs 4:9°v0:’7 0°°W1 W

STPITEN PIY TN TIYD NOXI *IA237 772 °NAK *In327

Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

17apn 13 °paw nn

The Tzemach Tzedek discusses why G-d is called “the Holy
One, blessed be He,” joining both aspects.
KEHOT'S NOTE
DR Y 01D NIRRT

MR TP PRI 2PIY PW 1mIpn NI
The words here quote Bereshit Rabbah 68:10; the passage
is shown below.
Bereshit Rabbah 68:10:11”0 1127 n*wxX12
>3 .19 Smo 1o 1910 0PIy mwya 1Ay wpa - 0I1pna yaam
70 BA%A 1PApn YOPWaY TP ,WRw K2°3 (210K 1127 whwn X2
Dw 13MRY Dwn .YPRI 1R 3Py Oy 1370 9awa ,Annya RO
,1°DIDM 12°3 M3 NR 1273 790 IR .0%p1e% 193K Raw 7o
RI7 7172 WTPA YOpWA 70 LAYISEa PAMIK OY 1370 wpan CIRw
) LIPI°% AR ApY° Oy 12TY DUawa ,nnnya ROw ann Pava
Mwn CIRYR Pw 19D yrw anRk 1MDET PIN 31 owa omid
YW IRWHW RNR IRWROW RNR 1WRWT K2 1WHw0 R 070X
... 7O INRY
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“He encountered the place” - he sought to pass, but the en-
tire world became a barrier of sorts before him. “Because
the sun had set” - the Rabbis say: “Because the sun had set”
- it teaches that the Holy One blessed be He caused the orb
of the sun to set not at its proper time, in order to speak with
Jacob privately. This is analogous to a king’s friend who
would come to him on occasion. The king said: ‘Extinguish
the lamps, extinguish the lanterns, as Iwish ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

2,109 7"

WP N122R RNNY 7772
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,7% 19n2 yh

“He made darkness His hiding place”: the level of “Holy,”
beyond all grasp.
Psalms 18:1227:11” 0°%°11n
:D°PY °2¥ D70"N2YN N30 1NI°I0 1IN0 YNy
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13

17 Dynn ooty DB

“Seraphim stood above him”: their higher standing means
the perception of holiness is not new to them.

Isaiah 6:2°2:1 71°yw°

19 11927 DPAY2 TN 07033 WY 07033 WY 17 Pynn 0°Thy oo

DIy DAY 1PX] 19 0ONY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W 5T 7% 1772

The passage explains that grasping G-d as “holy and sepa-
rate” is like the villager overwhelmed by the king’s novel-
ty, which is the weekday mode; on Shabbos, one is like the
city-dweller who is not surprised but delights in the king’s
splendor.
KEHOT'S NOTE
2,18 197270 oyh

wIn T oM

“And it shall be, from one new moon to another”: the
verse of the discourse cited.

Isaiah 66:23375:170 11°yw°
ninawR? Ip3b) NI 1N3U3 NIY ST W W
oK 307

And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
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worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 2D5 723 18 2R AR ANTW 715 123

Ezekiel is compared to a villager who saw the king and
Isaiah to a city-dweller. The Alter Rebbe applies this to the
Ofanim and the Seraphim.

Chagigah 13b:5°71:2 3 faoan
137 — YT DRPIT NP LYY MR OKPIT XY 22 X7 MK
n§ AR T 127 — AT MYYT AN TR0 DX XY 192
— ”IIR3 7RI 0D AP TPWRY :NOT ORD WORY WU MR LIvRn
Ton IR — NPNIY 970 2 TRT ORIT 7Y MRANRY np 7Y
ATRY MRIN DT W) — NS Agn W — ninnaay
.1913 093y 22 y1 1910 DY ARANM KIT T2 WITRM
William Davidson, Vocalized Aramaic (CC-BY-NC)
131 ok aihia !

The passage explains “all hearts shall fear You, and all in-
nards and kidneys shall sing to Your Name” as the inclu-
sion of awe and love in one another, with “He made dark-
ness His hiding place” as the source.
KEHOT'S NOTE
.2, 7INNRY 8 9oyo

132 271 NYT™
“And you shall know this day”: the verse of the discourse
cited.

Deuteronomy 4:39v”5:*7 0°727

~2y1 Py DMWI DRORT KA 7 23 9237708 Nawm ova AYT)
STV 1R NOnn PIRD

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

133 »111°2 B °Da wrnd

the passage shares nothing with the note
KEHOT'S NOTE
Nakavals]

134 mPw 1MW 01°a 1773

The passage explains that the soul’s descent is for the sake
of ascent, and that the delight above is revealed through
teshuvah, which preceded the world.
KEHOT’'S NOTE
S79°KY 1,10 XUYnRw yb

135 Q2°Mawnn "Mmawnn K %3

“My thoughts are not your thoughts”: the transcendent
level from which the hidden love is drawn.

Isaiah 55:8°1:7171 y1°yw°
"7 X3 377 D% K] 0 Iaws *mawm Ko 22
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For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,01y

136 1700 wIn nw°

“He made darkness His hiding place”: again the hidden
essence as the root of the love.

Psalms 18:1227:11”> 0°%°71n
DY °2§ D"N2Y 130 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, eoonn

137 *Mpna ox 7772

The discourse explains “statutes” (chukos) as engraving,
contrasting the Tablets, whose letters were carved from the
stone itself, with ink on parchment.
KEHOT’'S NOTE
X, ompna soys

138 D2°M1aK 12W° 9737 9ay2

“Your fathers dwelt beyond the river”: read as the soul’s
source beyond the chain of worlds.

Joshua 24:2°2:770 yuni
127 737 1292 PRI ORPK 1 nKID DYnTRIToR YwinY anKn

Hapalah 1:1’,?"?}5 1729717101 %2R D77AR AR 1IN u?iyz; 02°N12R
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

139 N7 717170 %2 Nhaw Anvl

The morning blessing over the soul, recorded in the
Talmud. The Alter Rebbe reads “pure” (tehorah) with the

Zohar’s “supernal radiance” (tehiru).
Berakhot 60b:4"7:2°0 N>72
MNX ,°3 ANTEY ANK LI 23 DN3Y 1Y PR SN 9 7D
AN "3 APY? TNY AAKY °2NP2 AVRTR 1AXY %2 ANND3
*POX UM IR "X TN "33 ARYIY Mt 92 X7 TNy "2
SRR M2 .ninvia '?; TR ,0on7iyn '7;) 1937 ,°DiaR oK)
ZO°nn 038 Ny Tina
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

140 OWWn TR 7wa 17092
Sleep is one sixtieth of death; hence in the morning a per-
son is renewed.

Berakhot 57b:1327:2 1”1 11572
3T UK 10 0K LDUWEn TN 7T R0 PN 1w nwnn
my — waT .D;U’;’? oUW IR — YR .D‘lbf_‘_n ,71PYY N2
DUWEn TIX — 7Y X2 0PIYY DOWER X — Y .1n 0w
.IRI237 D°WYR TOX — 0iPn .ne?
(Five and six and ten — mnemonic.) Five things are a sixti-
eth part of something else : fire, honey, the Sabbath, sleep
and a dream. Fire is a sixtieth part of Gehinnom; honey a
sixtieth of manna ; the Sabbath a sixtieth of the world to
come ; sleep a sixtieth of death ; a dream the sixtieth of
prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,11Mm072

141 WK Wy NRY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .([2°] ©°) R™n

142 WN WyIn NN

Elijah’s vision: after the noise, fire, and after the fire a still,
small voice. The Alter Rebbe maps it onto the stages of
prayer.
I Kings 19:1227:0™ X 02571
R AT bip WRH Rishyha WR; N {743 W}]‘W_U Riihy!
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

143 DIN NRw1°T Al

“The lamp of Havayah is the soul of man”: the soul rises
like a flame toward its source.

Proverbs 20:2717:°3 “own

V277720 o o7 NNl )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,0 °%wn

144 NWN "wo1 1 9N
“To You, Havayah, I lift up my soul”: the soul’s ascent in
love.

Psalms 25:1°%:77”5 0°2°1n

RPX WD N R MT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
.X 12 0°%1n

145 9n°22 9nawa 0a N9

From the Shema: speaking words of Torah, which joins
one’s speech with divine speech.
Deuteronomy 6:7°1:1 0°127
IDYM T2 ANIPH A2 ANY2 D2 H12T TII7 DR
PN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 NTI71 97T KW KW 12 oY P anvnas

“First darkness and then light”: the order of creation,
which is also the order of divine service.
Shabbat 77b:8°11:2 1y naw
PUIR TTIY RYPI2 1300 DY KBYD RN APY MWK LAPD MK ...
RYY °RM K731 1T R RY27T 099 DU I0°2123 APD 0K
XPT 23T ,177090 — M 100217 31 2177 C3m 17I9an i
DIWR 7AN2IY I RPN RDYY ORD 70PAn — PPN 110031
JRIRD UTT DIWR ?APAR RITIX KIIA RAYY RN 7973 PINT
22 °¢197197 "y!

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,y naw

147 TAR 17 9212 57 31y N

Evening precedes morning; the Alter Rebbe reads it as
darkness preceding revelation.

Genesis 1:5°71°X N°wx12
oP P37 3T A7 KR N2 P 2D 2Ry Xpn
TR

And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,R NPWRA2

148 nTay RY WN NN Ta

The passage compares distance from G-d to the moon
moving away from the sun and returning, and says the in-
ner love is reached through searching one’s deeds.
KEHOT'S NOTE
S9°R1 3,21 R1an Yh

149 2%an Ay 772

The Chanukah discourse explains why that miracle was
fixed in lamps, since the exile then was a spiritual one of
the Torah.
KEHOT'S NOTE
22,32 %N
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150 N”Y0 77 97 pRa ma W
The Zohar in Balak, cited on the progression from dark-

ness to light.
Zohar, Balak 30:336-32:3451"nw:272-1"2w:"% P22 1711 190

151 ap122 12 Dow 7Y

The passage reads Lavan of holiness as the supernal
whiteness, the essence of the Infinite Light, which, like the
colour white, has no added dye.
KEHOT'S NOTE
2,79 RN

152 M3127 1Ay 1Pans 1o

The passage discusses drawing the Infinite Light into
Torah study through an arousal from below and the “seal”
that keeps the kelipos from drawing on holiness.
KEHOT'S NOTE
2,1 R™MN

153 2 27T RIPM AN
The Zohar in Vayikra, also cited for this progression.

Zohar, Vayikra 55:378-58:386172w:n”1-1"yw:11”1 RIp™ ,11 120

154 01°7 Ny 7770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,1 InnRY By

155 ANT I WRT NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[9] .([2°] v°) R™»

156 X271 *NXp 1am

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .(27y0 ,397) am

157 X221 onNpP 1M
The Zohar says that in the still, small voice “the King
comes.” The Alter Rebbe applies it to the Amidah.

Zohar, Pinchas 42:237-57:3481"nw:1”3-1"97:27n D10 , 17 990

158 NI PIRW SN0 OR

The doubled form shecharchores is read as a doubled
blackness of the hidden love.
Song of Songs 1:6"1:’k 0>°wi 1w
"R "2 "R 32 WY CINDWY NIMINY *IRY PARIATN
003 K7 PY 112 DEITNK Y3
Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-
yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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159 AN 1027 qwnn
“Darkness shall cover the earth”: darkness as lowliness,
the view from above.

Isaiah 60:2°2:'0 171°yw”

T2y T2 N M TRy) ovnkY PRI YTARD? TWnT mind
Hhak

For, behold, darkness shall cover the earth, And gross dark-

ness the peoples; But upon thee the L-RD will arise, And His

glory shall be seen upon thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 991 wna oo

“The fool walks in darkness”: darkness associated with the
animal soul.

Ecclesiastes 2:1477°:’2 nrp

TR MPRY 1703 CAYT 7217 N2 2°0am wK2 vy 0307
:072° DK 1R’

The wise man, his eyes are in his head; But the fool walketh

in darkness. And I also perceived that one event happeneth

to them all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

161 95 113291 NN

“With me from Lebanon, O bride”: the soul’s root in
Lebanon.

Song of Songs 4:8°11:"7 0w W

TIY WX TI0R WRIN ST "KI2N 112270 ONX 79D 113370 AR
107711 >3 NIR NayRn 1inam

Come with me from Lebanon, my bride, With me from

Lebanon; Look from the top of Amana, From the top of Senir

and Hermon, From the lions’dens, From the mountains of

the leopards.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

NI e

162 7112% 72 @Y

“Streams flowing from Lebanon”: nozlim is read as mazal,
the soul’s source.
Song of Songs 4:151v:"7 0w W
11227710 07711 070 00 X3 DA YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, T e

163 2’0 N"Rw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
JRD 57z ,R”D9 ¥7IR W17 27NW RIA 11187 .0”pn 1185,710 01972

.[3]

72



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5

164

165

166
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168

anK DoPoR oNINR IR

“I said, you are G-dly beings”: cited from Etz Chaim for
the divine spark in the soul.
Psalms 82:61:272 0°2°71n
{0392 T17¥ %321 DAX DP9 "N1RR
I said: Ye are godlike beings, and all of you sons of the Most
High.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0o% *mawa 1770

The passage compares Torah that is “baked” and absorbed
into a person to bread digested into the body, while unas-
similated learning remains separate.
KEHOT'S NOTE
3, ompna vy

N2W3a IR TIND YI2WD NN P2 AR 1IN
The Midrash reads the verse as “black during the week,
comely on Shabbos.” The Alter Rebbe explains it as the
hidden love revealed on Shabbos.
Shir HaShirim Rabbah 1:6"1:°k 1127 0°7°win 1w
WRY? D7AYIY AV K T TR L NTR0en T AN 2303
nR NP2 PRY 12030 XY INTR OX T 13T RY TR NN
TP DX AYII? 7317 NOX 7YY Ninnon T IRIY 38R NTRK
°D7 72 .31 D N Py T 0D AmN ymm n1inwY npnon
MRIY 07929 1707 IR 0BINY PRIWP? 1ain 0Py ninky
1R OX 791 ,2R7° 077 0°9RIR 07920 DR R0 (0,3 09n)
... T3 NAX Y DAK 1127001 72 YU
“Do not look at me that I am dark, that the sun has tanned
me. My mother’s sons were incensed at me; they placed me
as guard of the vineyards; I did not guard my own vineyard”
(Song of Songs 1:6). “Do not look at me that I am dark.”
Rabbi Simon began: “Do not slander a servant to his mas-
ter” (Proverbs 30:10). Israel were called servants, as it is
stated:
(Leviticus 25:55), and the prophets were called servants, as
it ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

“For the children of Israel are servants to Me”

PTT ROV A By . L AR 1

The passage distinguishes love based on the reason that
G-d is one’s life from the self-sacrifice of “with all your
soul,” and leads to the revelation of hidden love on
Shabbos.
KEHOT'S NOTE
LN ,A1 MR e R™MN

TPTIT 292V %D
The verse of the Torah Ohr discourse cited here.
Song of Songs 1:2°2:°X 0°°wi1 W
170 777 0021073 I0°R NPWIn "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Song of Songs 1:6; the passage is
shown below.
Song of Songs 1:6":’k 0>°wi 1w
"I 2273 B 12 URYT PINDWY NININY XY HARIATK
003 K7 PY W12 DEITNK Y3
Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIS 7eht

mown 953 1m0%n
“His kingship rules over all”: even kelipas nogah receives
its life from G-d’s kingship.
Psalms 103:19v”:3"p 0°%°1n
:17Wn 992 in13%m1 IX0D 1757 Dnwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IR R? R 7120
“My glory I will not give to another”: the G-dly soul’s love
is never given over to the other side.
Isaiah 42:8'n:2"n wyw”
:0°9°007 *NPINY INRRY XY 271221 "W K17 °0 21X
I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
J1,an ywe

R A7YAT NED 277 RN Y
The Ra’aya Mehemna at the beginning of Teitzei, cited
with the commentary of the Ramaz.

Zohar, Ki Teitzei 1:4-147">-"7’X RXN °) 777171 790

0°%5 0K O 195 DI
The Talmud’s statement about certain sinners. The Alter
Rebbe reads it as showing that the soul’s root is infinite.
Rosh Hashanah 17a:5-6"1-"11:X 1 mwi Wk
219 213t PIRY niP2? 0IXY SMRIY LIP3 IR 1M 17D D3T3
PRY TP PR Y A3 0T YR “3en — 97 72 091
IPPY 77 PN 102 NI MY RIY WP I3 KPR P
71T 07739 (°2R 12 P%Y °27 MR 12N AR N M0 1NN
TR LRIIMR 232 2PRY SPRER ATPRY R MWK APTIR 9
oIy Y
Why so much? Because they laid their hands on the
dwelling place (zevul), as it says ‘as his dwelling place’ and

dwelling place only refers to the Holy Temple as it says “I
have surely built You a house to dwell in...” (Melachim I
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8:13) Of all these Chana said “Those who strive with the L-rd is’hapcha), the context of Charan becoming song.
will be broken...” (Shmuel I 2:10) R’ Yitzchak bar Avin said: KEHOT'S NOTE
their faces will be black like the bottom of a pot. Rava said: .A,R3 X™MN

among them are the most beautiful of the inhabitants of ...

9
william Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer, 180 N e

Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE

RITW MIIMA 11772y p°YY Ndnn wam N75n 195 wrmt” WX ,P
SR N2 PAR ,IWAWA ANAIY 2PY? A2 DY MR MmN 200
.3,30 1”1 °¥% — ”0°10 03 °N° 1M 17D K I 777 YW N2 Y R¥N

And Jacob went out from Beer-sheba, and went toward

Yaakov went to Charan; the discourse cited reads charan
as parched and rinah as song.

Genesis 28:10:1”3 nN*wR12

174 N7 PRI RO DUYNY Haran.

“Although he sinned, he is Israel”: a Jew’s holiness re- Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mains even when he sins.
181 313 M Y

Sanhedrin 44a:2-3’3-"2:X 771 177710

LRI PR ,ROOY 0D BY AR (RTA 72 RIR 227 MK ORI ROn?
;PR ROX ,°5721 *3°2 *KPT ROX WX 0K 11777 :XIK 27 K
0 InpP 03 ONIX N7 WK "N°12 DR 12Y 03 .AP? 1R ROK)
>37 DI RYP°K %37 MK 0772032 1 03 WD 03 1233 03 070
IBRIY LN WM RN 2Y 19Y 1YY TR :RATB0R 12 1A

“My throat is parched”: the root nachar, used to explain
both Charan and nicharu.

Psalms 69:4°7:0"0 0°2°11Nn
PPORD PR 1Y 122 02193 01 RIR2 CnYY

I am weary of my crying; my throat is dried; Mine eyes fail
while I wait for my G-d.

0y nwnn Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
William Davidson, Vocalized Aramaic (CC-BY-NC) KEHOT'S NOTE
KEHOT'S NOTE 7,00 0°%nn
K, PTI0
182 a7 92IIND TIND
75 81 — M3 I “Comely as the tents of Kedar”: the soul’s beauty after
The note refers to the Rebbe Rashab’s glosses on this line, teshuvah.

printed at the start of the supplements. Song of Songs 1:57:X DPwA 1w
KEHOT'S NOTE s e ; ‘ -
:PY NiYT°3 7R "2IKD 0PWIT? N2 MR IR TNy

(MBI NPAN2) 9797 1097aw Y73 27w IR P72 MAyna k7
’I am black, but comely, O ye daughters of Jerusalem, As the

176 SOWM M9 M tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

1L,R WY
.02 ,20 v

183 oy »
177 W 192 M WIS IO

Thy lains “A le sti i ” h
“And Havayah illumines my darkness”: the transforma- © passage e)fp ains "As an eagle stirs up its nest. as the

i . i great compassion drawn upon the soul’s descent into the
tion of darkness into light. . .

body, beyond the “face of the eagle” in the Chariot.
KEHOT'S NOTE
:"2¥n 7°3» Havayahi Havayah 771 nnx=3 .OWS 1713 IR LA LAY IR D oYY

For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) “He kept him as the pupil of His eye”: the black of the eye,

where sight is revealed.

I Samuel 22:29175:275 1 RN

184 1299 1WOND 113980

178 591 NN %2 7”70
Deuteronomy 32:10”:2”% 0°727

Th lains two kinds of love: a love fi bove, - . \
e passage explains two kinds of love: a love from above TIUPRD AITX? M2 AMIT207 TATD 997 3TN 12T PIXD IIREN?

“white light,” and a love born of contemplation, “black

light” close to the wick; and “Havayah illumines my dark- ary
ness.” It closely parallels the white and black fire here. He found him in a desert land, and in the waste, a howling
KEHOT'S NOTE wilderness; He compassed him about, He cared for him, He

X LR K™D kept him as the apple of His eye.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
179 27%w3 "naw 77T

The passage explains the supernal delight revealed
through transforming darkness into light (iskafya and

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 74
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185 WP PY2PY
“Eye to eye they shall see”: the future revelation.
Isaiah 52:8'1:27117°yw°
TSN W2 XY Y2 TY 72 T I i Ny 770k Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

186 APON TPYA RITWS 10 P1TA NN

The Zohar reads “Great is Havayah... in the city of our
G-d” as teaching that G-d is called great only when re-
vealed in His city. The Alter Rebbe uses it for the contrac-
tion that allows revelation.

Zohar III, 5ax ,i7 2’m
KEHOT'S NOTE
.[9] .37 (2 ,09) IR R By LR, AP IR

187 PO Y2

“Great is Havayah and much praised in the city of our
G-d”: the verse behind the Zohar’s teaching.

Psalms 48:2°2:1”n 0°2°11n
AWTR™T 17PPR Y2 TR Do v P

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

188 9177 %I 1D QPPN 12T
The verse of the Torah Ohr discourse cited here.
Exodus 6:2°2: minw
23R PR IR TYNnTOR 0°P0K 127
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

189 RN . 927 7772

The passage explains that since G-d’s greatness is beyond
grasp, greatness applies only to the radiance of His king-
ship spreading into the worlds, like the light of the sun,
which is the meaning of “When is He great? In the city of
our G-d.”
KEHOT'S NOTE
.2, R™MN

190 [P AP™ 7770
The passage explains that revelation from avery high level
can come only through “hairs,” contracted channels,
since otherwise it could not be contained.

KEHOT'S NOTE
2,73 mp yh

likuteitorah.com/likkutei-torah/shir-hashirim/5/
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191 P PN
The verse of the Likkutei Torah discourse cited here.

Numbers 16:1°X:1”1 72712

"3 1IR1 2X°9R °32 DPAXY INTY 12712 NPT 7RI AT MR
T2 %32 7B

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 nwa’ 9Tm N
“You have clothed Yourself with glory and majesty”: Israel
makes garments of beauty for G-d.

Psalms 104:1°X:7°p 0°°1n
W27 T T TR 0713 PPN N TS WDl 303
Bless the L-RD, O my soul. O L-RD my G-d, Thou art very

great; Thou art clothed with glory and majesty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 NP1 ARYD MW e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9].(0 1) PRt

194 NP1 ny2 7wy
“And the hair of His head like pure wool”: the white fire of
the Torah corresponds to this level.

Daniel 7:9'0:1 7X°17

Y M0 320D AYIRY 207 TR PRYY R NP T TY M) M
PP M 719323 MIT IV AI07D K3 1MYD MUK

1 beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

195 n°%o% ok 1wy

The verse of the discourse cited on the Torah as black fire
upon white fire.
Numbers 15:381”2:170 72712
DI™T32 °p3277¥ N¥'¥ D77 W) DK NV 2K "3270K 221
:N%30 2B N397 N¥3-5y 1107 DN
’Speak unto the children of Israel, and bid them that they
make them throughout their generations fringes in the cor-
ners of their garments, and that they put with the fringe of
each corner a thread of blue.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

196 7P "9IND

“As the tents of Kedar, as the curtains of Shlomo”: the con-
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tinuation of the opening verse.
Song of Songs 1:5°71:’X 0°7°wi W
P NiY™1°3 7R *2IKD 0PWIT” N2 MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 AP NIYINTD — TP TPIIND

The Tzemach Tzedek adds that the curtains of Shlomo are
white, the inner whiteness in contrast to the black outside.

KEHOT'S NOTE
2Py wAw DMK — »0°13% onw”

198 DN NN 989

The word vayitzer is written with two yuds; the Alter Rebbe
relates them to white fire and black fire.
Genesis 2:7°1’2 N°wX12
70 NP3 PRI BN MRIRDIR 0¥ DTRINN DOPOX 1 73T
SO0 WDIY DIRT T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 N°wRA2

199 0o% *mawa 1770

The passage explains Torah that is absorbed into a person
like digested bread.
KEHOT'S NOTE
AL, n emipna yb

200 Y°9°0 DY v

“He stretches out the heavens like a curtain”: the heavens
as one continuous covering.

Psalms 104:2°2:7°p 0°2°1n
Y172 0N I TP NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,7p o°%nn

201 nETIY YT o8N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(2° ,39) mnw

202 1OWNM MR PY 10N NETIYN YU RN

The extra half-curtain of the Mishkan hung over its back,
illustrating a curtain that forms roof and wall together.

Exodus 26:1227°:1”5 ninw
MR PY MI0R NpTYD MYUn %N PORD N2 ATYD Mg
2R

likuteitorah.com/likkutei-torah/shir-hashirim/5/
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And as for the overhanging part that remaineth of the cur-
tains of the tent, the half curtain that remaineth over shall
hang over the back of the tabernacle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

203 ow DR Ten

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
D,

204 117182 "2°wnD
“Darkness is as light” before G-d: at the level of sovev, all
is equal.

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712700 71°K° 0i%D 717721 Tan UKD N oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 N2 1°mp K210
“All before Him are considered as nothing.”

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn ,AMI 100
v’8pP:2"d
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 18

206 BN 11’1 N
“May Havayah lift up His countenance to you and give you
peace”: read as the encompassing light reaching every
soul.

Numbers 6:267172:1 72712

:0¥99 77 0 79K 1" Havayah Xty
The L-RD lift up His countenance upon thee, and give thee
peace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

9,192

207 DoAWR N8PA T 7O AN

“If your dispersed be at the end of the heavens”: even the
farthest can be reached.
Deuteronomy 30:4°7:" 0”127
SR DWM TROR N %3 DWR DORWD N¥p32 A0 MITTON
If any of thine that are dispersed be in the uttermost parts of
heaven, from thence will the L-RD thy G-d gather thee, and
from thence will He fetch thee.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

208 R Bw XVPnDa 01w

Rav Safra prayed for peace “in the household above and in
the household below.” The Alter Rebbe applies “below” to
the soul’s ascent.

Berakhot 16b:181”>:2 1" n1572
nTIEPR 1Y M 30 My iRy ovonT N2 YK oM
u‘?n:; n29m .My’ mbm MARY 720X 11°7302 1;1;713!;7’ ,ﬂJ’p"?N

JTY 132 MRPN DD Mpn PO uDI0 mUP¥n) ovTRyn2
11227 27 R¥MN 0O LAnRiva 2% 1371 23 1202 pm

3T WD NP PP KIN TR DX KT
R. Eleazar used to add at the conclusion of his prayer : May
it be Thy will, O L-rd our G-d, to cause love and brother-
hood, peace and comradeship, to abide in our lot, to enlarge
our border with disciples, to prosper our goal with a [happy]
end and with hope, to set our portion in the Garden of Eden,
and fortify us with good companionship and the good im-
pulse in Thy universe, so that we rise up and find the long-
ing of our heart to fear Thy name ; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

209 RWK "wp1°1 7oK
“To You, Havayah, I lift up my soul”: the ascent from
below.

Psalms 25:1°X:713 0°%°11n
XN W03 TR TP

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., 0°%1n

210 NDPVRT X2V 1IN

The Ra’aya Mehemna calls Aharon the groomsman of the
Queen, who brings Israel close to G-d.

Zohar III, 20ax ,> »’m
KEHOT'S NOTE
22,99 .2 ,19p LR L, m vyl

21 N1 NPNIR 19N

The Zohar notes that the letters of Aharon spell nir’eh,
“will be seen.”

Zohar III, 103ax ,ap 2m
KEHOT’'S NOTE
3] .(%,9) 2792 92T N0y WX Lap a0m

212 1Y I3 MW WITP PR AN

A person should regard himself as though the Holy One
dwells within him.

Taanit 11b:1-22-"X:2 X n°1yn
NI N?Y WITR 727927 MY YR 7IN2 MW wiTR 1K)
"IYE? *¥0 KPT — R ,AWDI YR V¥0T — K RWR KD 1y3

likuteitorah.com/likkutei-torah/shir-hashirim/5/
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7O WOR IWDI DN MRIY ,T00 RIPY MR WP v LAwD)
— RNPIYN2 2°0°7 27 °2 72 KT :NWY 27 0K M IRY 9N
.PMYR X290 9%

William Davidson, Vocalized Aramaic (CC-BY-NC)

213 937 DR MPYn2

“When you raise up the lamps”: Aharon’s service, like a
flame rising of itself.
Numbers 8:2°2:’1 72712

79T 239 PINTHR NATTNR AnPYaa YRR NYENY TIINTPR 127

:NI737 DY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M 7272

214 N29IT NI R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PRI TR 9OV KA

PARAGRAPH 20

215 PRIP P27 0 2P

“Havayah is near to all who call upon Him, to all who call
upon Him in truth”: the doubled phrase is read as two di-
rections of truth.

Psalms 145:1817:1”p 0°2°1n

PR32 MRIR? WY 257 PRIP29Y 1 2P
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 ,mnp o¥onn

216 W12 T 1IN 9N

Achashverosh reigned from Hodu to Kush over 127 prov-
inces; read as the extent of divine kingship.
Esther 1:17'R:’R 71NOXR
oy Yav vy TR blrch TITWAR X7 WIMNMWNX "n°2 0N
P M
NOW IT came to pass in the days of Ahasuerus—this is
Ahasuerus who reigned, from India to Ethiopia, over a hun-
dred and seven and twenty provinces—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
180y WrAw N7IIR AR LR LR IN0R
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217 1777 2w 102

“His glory covered the heavens”: hodo as glory.

Habakkuk 3:3°3:x p1pan

iNPAM TN DMWY 9D 170 TIRDTEN TITR RID 1°Hn A9
PN PR

G-d cometh from Teman, And the Holy One from mount

Paran. Selah His glory covereth the heavens, And the earth

is full of His praise.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,3 A

218 oonRw PR Py 1N
“His glory is over earth and heaven.”
Psalms 148:1337:1”np 0°2°1n
DoY) PIRTPY $797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp oonn

219 189 9Tm N
“Glory and majesty are before Him.”
Psalms 96:6"1:1"3 0°2°11n
AWTPR2 IR 1Y P87 ITTI
Honour and majesty are before Him; Strength and beauty

are in His sanctuary.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I Chronicles 16:27173:1" X 0°1°71 *127

P2 MIM Y 307 77 TiA
Honour and majesty are before Him; Strength and gladness
are in His place.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,10 RT3 00000

220 ANR AT 27y

The discourse on “Yehudah, you” explains acknowledg-
ment (hoda’ah) as the response to what is beyond
understanding.
KEHOT'S NOTE
231 571 X™N

221 ahh Y
“Yehudah, you your brothers shall acknowledge”: the

verse of the Torah Ohr discourse on acknowledgment.
Genesis 49:8'1:07 N°wWKR12
773X 223 77 NG PIX A2 IT TR PP ADK A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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222 YIN 702° qwnn

“Darkness shall cover the earth”: the lowest darkness.

Isaiah 60:2°2:°0 171°yw°

T2y I T NI TP DRKY DD PN wni m3ea
Hh ek

For, behold, darkness shall cover the earth, And gross dark-

ness the peoples; But upon thee the L-RD will arise, And His

glory shall be seen upon thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

223 N7 DY WoabN

“I clothe the heavens with blackness”: blackness at the end
of the chain of worlds.

Isaiah 50:33:3 171°yw°
Hakgjlek) D’W}S pim TR n?prgi w’*;’?rg
I clothe the heavens with blackness, And I make sackcloth

their covering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,103

224 "Ny 1778

The Kehot note suggests, tentatively, that this is the dis-

course meant.
KEHOT'S NOTE
3,1 PR 1anan YR

225 %1A12 N1

“My dove, in the clefts of the rock”: the verse of the dis-
course cited.

Song of Songs 2:147°:’2 0w W

MIRY TR 29 T21p7D 721
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

226 TmPyna e nPpea

The note clarifies that the Likkutei Torah meant here is the
Arizal’s, where Kush is explained as the 325 judgments.
KEHOT'S NOTE

W0 YR 27y DUARAY

227 DD

Likewise the Arizal’s Likkutei Torah on Shoftim, on Kush

as the judgments.
KEHOT'S NOTE
R tahia )

228 1°357 772w na

The Tzemach Tzedek discusses the 325 judgments in his
commentary on the Zohar.

KEHOT’'S NOTE
STEPNN *Y 2970 X730 IR IR
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229 o171y 5 MIoPn Tavn
G-d’s kingship extends over all worlds.
Psalms 145:133:7”np 0°2°1n
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0, mnp ooonn

230 mown o3 1nohm
“His kingship rules over all,” even the external forces.
Psalms 103:19v”:3"p 0°%°11n
:17Wn 932 in13%m1 IX0D 1757 Dnwa N
The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.07, ooonn

231 ooKRI7 oy oo
“And all the people saw”: the verse of the discourse cited.

Exodus 20:15170:’> mnw

237N 19Wn Pip NXY 07°9P1TNXY NPipaTnR oOKA oyTTe;

PR ITRYN AN DY RN 1YY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

232 71T IRMY 2w Yaw
The words here quote Esther 1:1; the passage is shown
below.

Esther 1:1’X:’R 1noX
oy yav vy TR Brich TIMWNR X7 WIMNMYNX "n°2 nM

P TN
NOW IT came to pass in the days of Ahasuerus—this is
Ahasuerus who reigned, from India to Ethiopia, over a hun-
dred and seven and twenty provinces—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

. ,X 7NOXR

233 AP AW 0N 27 Y

The Zohar at the beginning of Chayei Sarah on the num-
ber 127.

Zohar, Chayei Sara 5:23-6:281172:"1-272:"11 17w *°1 9717 7820

234 W13 P PINY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7] 70 MR %N na (R ,2° vx) XpPO°D '[ﬂf?}h'l: "1001 .(2,10) PN
.[5] .([mR 927
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131 0V M2 MR IR NN

235 WIS I PINY
The Talmud explains that Shaul is called Kush because he
was distinguished in his appearance and deeds.

Moed Katan 16b:18-191%-112:2 1”1 10 7317
), 12 WD 2127 DY NP W WK TIT? 1M 20n)T uh
DIRY X — 37392 7WH SWID 17 (KPR 1inw IRY KPM 2900 wid
YT AERT MITIR Py niR AR 9272 R LRYRI ANwn
YA R KPR IANY M7IE% ROM ?ARY NUYAD 0, hRY TwK
IR NN 1272 RYPD LPRYRI MW 11998 A% — ANV INwn
M2 XX 10 MRTI KPM 2900 "W 231 ,haT T2 139 YRy
.. IR — §79y2 AR WD
William Davidson, Vocalized Aramaic (CC-BY-NC)

236 5191R% 12 W2

“Kush the son of Yemini”: identified by the Sages as Shaul.
Psalms 7:1'X:"t 0°2°71N

PP WIDIIT0Y T2 W TIT? 1Y

Shiggaion of David, which he sang unto the L-RD, concern-

ing Cush a Benjamite.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,1a%%an

237 °5 NN 0°°WYD %135 RPN

“Are you not like the children of the Kushites to Me”: read
as praise.

Amos 9:71:°0 01y

1Py PRI KiP NTDRI 2K %12 *P DAK 0703 %323 Kiv]
PR DRI NIRDIN DNWPDI 01N TIND

Are ye not as the children of the Ethiopians unto Me, O chil-

dren of Israel? saith the L-RD. Have not I brought up Israel

out of the land of Egypt, And the Philistines from Caphtor,

And Aram from Kir?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,0 0y
238 1P TP2OW TINN 172017 21250 K2 UM
The Targum renders the verse as “like beloved children.”
Targum Jonathan on Amos 9:7°1:0 01»y 2y 111> 013N
e X907 MWK PRI M2 vwTR PUWN PIAK PROM TIID KO
P3TRR 0K R2PVIZRR "ROWPDI D713RT RYINN N7POK X1
Mikraot Gedolot (Public Domain)
239 NPWAST AWK PPIYa IMPyna a2 wne 1
Kehot’s note points to Numbers 12:1 for these words.

Numbers 12:1°8:2”> 72712
KEHOT'S NOTE
.N,2°92712

240 NOWIST TWRT 1°aY2 (PP B e 1

Rashi explains that the “Kushite” woman was so called be-
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cause of her outstanding beauty.
Rashi on Numbers 12:3-6"1-"3:27 72722 2y >"w1
7 1772 PRRY 0T ORND D7°2Y N733 .ORND :1230) 20% 1y
JTWRT T WIBY Y ARy AW 0yTinG “0on 0 oopyiX vm
:(0IP27 >Y) 272 YR NY PRI VIR APOY 1Ry N nRn
197 WK R 2 TR 71272 IR IAWIWY T30 .0ONwRw IR
,071 W2 N0 XY 7o07 R .11y TINY2 :(*1D0) Yaut kD) nib
K3 DI2W RYPYY D0Y2IK3 R Man7m2 KEPY 071 3 170
ce I TRTORR RPN 2R DT, P0YING
11y means, humble and patient. axn® SUDDENLY — He re-
vealed himself to them suddenly just when they were un-
clean as a result of marital intercourse, so that they cried;
“Water, water!” (for purification). He did this to give them to
understand that Moses had acted rightly in that he had sepa-
rated from his wife, since the Shechinah used to reveal Itself
to him at all times and there was no definite time fixed for
the Divine communication (Midrash Tanchuma, Tzav 13).
0onwow X% GO OUT YOU THREE [UNTO THE APPOINTED ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

241 ful~hinFalé-Ruluir=}]

The Zohar in Terumah: sometimes white is called black, as
with the Kushite woman.

Zohar, Terumah 7:54-9:62270:"0-7712"1 NN 977 120
242 Kehot’s note points to Zohar, Terumah 9:62 for these
words.

Zohar, Terumah 9:62270:’0 71170 97117 9890

PARAGRAPH 21

243 5 OnN 0°W1D °120 KR
Read with the Targum as “beloved children,” the hidden

love.
Amos 9:771:°0 01y
Iy 280> Xi9E MTDND PX? 23 %7 DK 077D 2133 Kivy
PR DN 1IN0 DPAYPD D8N PIND
Are ye not as the children of the Ethiopians unto Me, O chil-
dren of Israel? saith the L-RD. Have not I brought up Israel
out of the land of Egypt, And the Philistines from Caphtor,

And Aram from Kir?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

244 R’y QW3 T°ND 2”Wo2

Tanya chapter 44 quotes the Ra’aya Mehemna on the love
of a son for his father and mother, greater than his love for
his own life.

Tanya, Likkutei Amarim 44:60°7n8 0% ;NWRY P2 ,X°In
1T

2X Uy 232 12 03 Mmon XM Lim A2iTR 121 1208
SINWRT X297 :RISON RYI2 DNY 70 X7 1NIIRD 1E1°2
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3,70 MM YR AURNan PR 130 0OMT LAY AR N2
A1910% TR 2K Kon
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 22

245 21V %2 7INA NN
The light that “was good” to hide away, hidden in Keser.
Genesis 1:47:°R N°wx12
WA 1721 73R 172 070K 27271 23070 1IRTTNR D7PPR KM
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

246, Rav and Shmuel dispute whether Hodu and Kush are at
opposite ends of the world or next to each other.

Megillah 11a:20°2:X X 19731

ni02 W11 0PIY A302 1TIT 0K T DRI 27,703 T 1T

1IN DY T7RY 0w 5 n%R N 0TI 223 W91 3T nKR TM 070

.iDiD 7YY 023y AiON 720 19,833

“From Hodu to Cush”: Rav and Shmuel: One said that Hodu

is at one end of the world and Cush at the other, and the oth-

er said that Hodu and Cush are right next to each other, and

that just as he ruled over Hodu and Cush, so he ruled from

one end of the world to the other.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

247 wak nINA PN
“Havayah reigns, He has clothed Himself in grandeur”:
Hodu as the garment of majesty.

Psalms 93:1°X:3"% 0°2°11n

:0INA~22 2N 1IN AR MRNT YT WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°%n

PARAGRAPH 23

248 17271 Y PR

“There is none else besides Him”: all is under G-d’s
kingship.
Deuteronomy 4:357”9:’7 0°727
729% TIY 1R 0PPRT K107 03 NYT? DRI AR
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

249 "5 AP DTN PR

A person does not bruise his finger below unless it is de-
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creed above: individual providence.

Chullin 7b:15-161"0-1"1:2 "1 P21

131 0V M2 MR IR NN

217 72 °2 Py AN X3 MY RNPIIRD 127 RYTIN NI 3Py 92
M MR — PO 23p) MR PNIT UAMPIK 2 10

19y PION 97K KPR TUNRPH 1IN AP DTR PR K%M Y 0K 123 1920pY
(79,5 °5wn) 11115 723 2TYEN A (30,10 0°9N) R Thynbn William Davidson, Vocalized Aramaic (CC-BY-NC)
X327 MK T91Y BT 72N MP°I BT MYSR 7K 1977 120 11 DX KEHOT'S NOTE R

"7 By 1Oy 1IRR MIZH 1270 DARPT RIM CAW 7IPtId 1R DTIAa

Sy Tayw 01m 1Pw T1RY 70170 BY YR XD 19O 0R° 12 omin 255, “And the Jews accepted”: the verse from which the re-
3K ATIYON 731 RS YT newed acceptance is learned.

Esther 9:23372:’ 9NOX
:071°9K 22770 AN2TIYR DX N2 1PAWR DR 0TI 22

Wikisource Talmud Bavli (CC-BY-SA)
Zohar III, 274b32 ;797 3m

KEHOT'S NOTE And the Jews took upon them to do as they had begun, and

2,797 31,1 N as Mordecai had written unto them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
250 ¥ 5571 7772

The discourse reads Mordechai’s royal garments as the six
orders of the Mishnah, the Oral Torah through which the
hidden is revealed.
KEHOT'S NOTE
RLAZR™MN

251 N¥% 9279

“And Mordechai went out”: the verse of the Torah Ohr dis-
course cited.

Esther 8:157"v:°1 1NOX

2173 208 NI MM N22A MIPR AP TonT 23070 KY? 22T
TR MPNS YT YT TR T2 7715m

And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

252 NPAW K7 ™11 2N
“I, Havayah, have not changed.”
Malachi 3:61:3 °387n
{0192 XY 3py7™33 DORY IP3Y K27 738 2
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
253 73329 WR 3°Y 10w WR2 7710 ANt
Kehot’s note points to Zohar III, 132a for these words.

Zohar 111, 132ax ,25p »’m
KEHOT'S NOTE

D7 1T YR LIPDY IR LK L29p m

254 WIMWAN "A°2 MDAt T

The Talmud teaches that the Jews accepted the Torah
anew, willingly, in the days of Achashverosh.

Shabbat 88a:5°1:x 1”5 naw

T2 :NOM 92 NRO 72 OWOTIX 27 WX T APANND 12N
DNR OX :D7? I2KRY ,N°P1D 777 DR 0772y KT 12 ¥R 10w
RN 37 0K .00N12P RIA 0¥ — XD OXY 2031 779R7 0°9apn
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