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An explanation of “For just as the heavens...”

The present heavens and earth, “My throne” and “My footstool,”
are drawn down through human service and reach only the
outer dimension of the divine, its “back,” by way of a partition
that lowers Atzilus to created beings; the new heavens and earth
of the Time to Come will come by G-d’s own initiative from the
inner dimension of Atik, and will “stand before Me” above the

partition.
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THE BIG IDEA

The present heavens and earth, “My throne” and “My footstool,” are drawn down
through human service and reach only the outer dimension of the divine, its
“back,” by way of a partition that lowers Atzilus to created beings; the new heavens
and earth of the Time to Come will come by G-d’s own initiative from the inner di-

mension of Atik, and will “stand before Me” above the partition.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Isaiah’s promise that the new heavens and earth will “stand before Me” by con-
trasting it with “The heavens are My throne and the earth is My footstool.” It builds a model from the
soul: the faculties are vessels and the soul is their light, while chayah and yechidah encompass without
vessels; in Atzilus too the attributes are vessels, but G-d Himself is above light altogether. Since the at-
tributes of Atzilus are beyond comparison with anything created, Gan Eden receives them only as a ra-
diance through the partition between Atzilus and Beriah. That partition is the “throne,” through which
the “body” of Atzilus is lowered, as a person lowers himself to sit. Its source is the “heavens,” the
Tiferes of Imma that becomes the encompassing Keser, the yechidah, of Z’eir Anpin, and it is drawn
down by the higher teshuvah, a will so complete that it is called yechidah. The “footstool” is humility
and the yoke of Heaven, which draw Malchus down and also limit its descent. All this reaches only the
outer dimension of Atik; the new heavens and earth will come from its inner dimension, and the

present world will rise with them.
OUTLINE

1 Lights, vessels and encompassing lights -4

In the soul and in Atzilus, the inner levels are lights enclothed in vessels, while chayah and yechidah en-
compass without vessels; G-d’s essence is above light altogether.

2 The throne: the partition between Atzilus and Beriah 15-7

The attributes of Atzilus are beyond all comparison with created beings; they reach Gan Eden only as a ra-
diance through the partition, which is called “My throne.”

3 The heavens and the higher teshuvah 18-9

The throne comes from the Tiferes of Imma, which becomes the encompassing Keser, the yechidah, of
Z’eir Anpin, and it is drawn down by teshuvah “with all your might.”
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4 The earth as footstool

f110-11

Humility and the yoke of Heaven draw Malchus down to give life; the footstool also keeps it from descend-

ing too far, as in the time of the Temple and on Shabbos.

5 The new heavens and the new earth

112-14

The present heavens and earth come through human service from the outer dimension of Atik; the new

ones come from its inner dimension by G-d’s initiative, and all will stand before Him.

KEY CONCEPTS

Lights and vessels 0°731 N171x

Divine revelation and the forms that contain it. In the soul,
the faculties are vessels and the soul is the light within
them; in Atzilus the attributes are “His vessels” and the
light in them is “His life-forces,” while G-d Himself is
above both.

Encompassing light (makif) 5°pn 918

Light too great to enter a vessel, which surrounds it from
without. In the soul, chayah and yechidah are encompass-
ing lights; above, the Keser of Z’eir Anpin encompasses it
from head to foot.

Partition and screen (parsa, masach) 7071 X079

The barrier between Atzilus and Beriah, through which
only a radiance of the attributes of Atzilus passes. The
maamar identifies it with the “throne” of the verse.

The higher teshuvah 7x%°y 121wn
Return to G-d “with all your might,” a will from the depth
of the heart that leaves room for no other desire. It draws
down “The heavens are My throne.”
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Yechidah i7m°

The highest level of the soul, a single, undivided will for
G-d; above, the Keser of Z’eir Anpin, which encompasses it
equally from head to foot.

Inner and outer dimension of Atik n1°11%°11 N112°19
?°ny

Everything drawn down now through human service
comes only from the outer dimension of Atik, its “back”;
the new heavens and earth will come from its inner di-
mension, its “face,” above the breaking of the vessels and
their repair.

Arousal from below and from above Xnn%7 XKMIYNK
K27¥27 RMIYNKY
Now every revelation above answers human service be-

low; the new heavens and earth will come by an arousal
from above alone, G-d’s own initiative.
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SECTION 1 11-4

Lights, vessels and encompassing lights
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An explanation of the verse “For just as the heavens...,” etc. Now, “the heavens” is the level of the
higher teshuvah (teshuvah ila’ah); “My throne” is the lowering of the body and of the emotive at-
tributes (middos). Now, it is stated in the Tikkunim that in the World of Atzilus (Emanation), “He,
His life-forces and His vessels are one in them” (ihu vechayohi vegarmohi chad behon).
The maamar explains Isaiah 66:22, “For just as the new heavens and the new earth that I make stand before
Me,” and sets it against Isaiah 66:1, “The heavens are My throne and the earth is My footstool.” It opens by
naming its terms: “the heavens” are the higher teshuvah, and “My throne” is a lowering of the “body” and of

the emotive attributes, as the maamar will explain. It then brings the Tikkunei Zohar’s teaching that in
Atzilus G-d (“He™), the lights (“His life-forces™) and the vessels (“His vessels”) are all one.

M7 MIN3 7Y °953 wa%nnw "1n°1n IR N2 0w 13°°7 0°95 P12 0 w0 el ma wea i

"5 293
Now, nefesh, ruach and neshamah have the aspect of vessels; that is, they are the aspect of an inner
light that is enclothed in a vessel: the neshamah in the brain and the ruach in the heart, etc.

Of the soul’s five levels, the lower three, nefesh, ruach and neshamah, are inner lights: each is enclothed in a
bodily vessel, the neshamah in the brain as intellect and the ruach in the heart as emotion. This is the model
of light and vessel that the maamar will use.
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But the levels of chayah and yechidah have no aspect of vessels; rather, they are in the mode of an
encompassing [light] (makif) alone, and they are the two encompassing [lights], the lamed and the
mem of the tzelem (“image”).

The two highest levels of the soul, chayah and yechidah, are never contained in a vessel; they only encom-

pass the person from without, as makifim (encompassing lights). In the Kabbalistic reading of the word

tzelem (“image”), its letters lamed and mem stand for these two encompassing lights.
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This will be understood by way of analogy from a person. We see that in the wisdom in his brain
there is the aspect of light and vessel, and also [of|] a garment. For the intellectual faculty, which
grasps every matter of wisdom, is not of the very essence of the soul; rather, it is the aspect of an
extension of the soul.

To explain lights and vessels, the Alter Rebbe turns to the human mind, where there is a light, a vessel and

also a third element, a “garment.” The faculty of intellect is not the soul’s essence but an extension of it: the
soul reaching out into a power through which it can think.
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Therefore it undergoes changes: at one time it is in a state of expansiveness (gadlus), and at anoth-
er time it is not so, for his mind and intellect are not pure and clear but confused, etc. Whereas to

the soul itself changes do not apply.

The proof that the intellect is only an extension is that it changes: sometimes the mind is expansive and
sharp (gadlus), sometimes muddled. The soul itself does not change.
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Rather, the faculty of intellect is the aspect of a vessel that receives the flow drawn to it from the

soul, and the soul is the light that shines within the vessel, which is the faculty of intellect.

So the faculty of intellect is the “vessel,” which receives the flow of life that comes from the soul, and the soul
is the “light” that shines inside that vessel.
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(And from this, it may be said, the matter of the Avira that is above Mocha Stima’ah (the hidden
brain) can be understood: it may be said that this is the light that shines into the faculty of all, as is
explained elsewhere on the subject of avir (air) and or (light).) And the matter of wisdom that the
intellectual faculty grasps,
In a parenthesis the Alter Rebbe applies this to Kabbalah: Avira (“air”), the level above Mocha Stima’ah (the
“hidden brain” of Arich Anpin), may be the light that shines into that faculty, as the soul shines into the

mind; the printed text reads “the faculty of all,” where the faculty of intellect seems to be meant. After the

parenthesis he turns to the third element, the actual wisdom that the intellect grasps.
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such as the science of astronomy and the like, [that is,] what he understands of some particular
matter, this is only the aspect of a garment that clothes the faculty of intellect. And likewise, by way
of analogy, regarding the emotive attributes (middos): the faculty of love, [namely] that one desires
some thing,

The particular content a person learns, such as astronomy or any specific subject, is only a “garment” that

clothes the faculty of intellect. The same threefold structure holds for the emotions, beginning with the fac-
ulty of love, the desire for something.
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and likewise the faculty of Chesed (kindness), is the aspect of a vessel for the soul, in the manner
mentioned above regarding the faculty of intellect. And the outer dimension (chitzoniyus) of the
attribute, [namely] that one performs kindness, which is the bestowal of Chesed, this is the aspect
of a garment.

The faculty of kindness, like the faculty of intellect, is a vessel for the soul. Its outward expression, the actual
act of doing kindness to another, is its “garment.”
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(And the faculty of Chesed is called the outer dimension of the vessel, relative to the faculty of love,
which is the inner dimension (pnimiyus) of the vessel, as is explained elsewhere.) Although at first
glance it seems that the coming into being of the emotive attributes is only from the intellect,

In a parenthesis he adds a finer distinction within the vessel itself: love is its inner side and the faculty of

kindness its outer side. He then raises an objection: perhaps the emotions come into being only from the in-
tellect and are not vessels of the soul in their own right.

012 9°RMY N1 WD IR WOIT? 0°95 5973 O 1P 10K 71T NRRA SWOR D917 195w 089 0D

for “A man is praised according to his intellect,” in truth this is not so. For nevertheless they too
are vessels for the soul, and light from the soul is drawn and shines in them;

The objection draws on the verse “A man is praised according to his intellect,” which seems to make a per-
son’s qualities follow from his mind. The Alter Rebbe rejects it: the emotions too are vessels in which the
soul’s own light shines.
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it is only that they are further from the soul, and they receive from the soul through the mediation
of Chochmah (wisdom), Binah (understanding) and Daas (knowledge); for by way of the intellect
(mochin) the flow and the light of the soul are measured and drawn to the vessels, which are the
emotive attributes, etc.

The difference is only one of distance: the emotions are further from the soul and receive its light by way of

the mind. The soul’s flow is measured out as it passes through Chochmah, Binah and Daas, and only then
reaches the emotions.
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It follows, as the overall conclusion, that all ten aspects of the soul, Chochmah, Binah and Daas
and the emotive attributes, are only vessels of the soul, and it, the soul, is the light that shines with-
in them. But in the case of the intellect the matter is understood better than it is understood in the
case of the emotive attributes, as mentioned above.

The conclusion: all ten faculties of the soul, the three of the intellect and the seven emotions, are vessels,

and the soul is the light within them. This is easier to see in the intellect than in the emotions, since the emo-
tions receive the soul’s light only through the mind.
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So too, by way of analogy, the matter of chayohi and garmohi (“His life-forces and His vessels”)
above will be understood: they are the aspect of lights and vessels. That is, by garmohi are meant
the vessels of the World of Atzilus (Emanation); for example, the emotive attributes of Atzilus are
only the aspect of vessels of the Emanator, the Infinite One (Ein Sof), blessed be He,

The same pattern applies above, to “His life-forces” and “His vessels” in Atzilus: they are lights and vessels.

The emotive attributes of Atzilus, for example, are only vessels of the Emanator, the Infinite One.
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as in the saying of Eliyahu, “Chesed is the right arm,” etc., for they are called the aspect of a body
relative to the light that is drawn down and enclothed in them from the Infinite One, blessed be He.
And the lights are called chayohi.

Eliyahu’s prayer in the Tikkunei Zohar maps the Sefiros onto a body (“Chesed is the right arm,” Gevurah the
left arm, and so on), so the attributes are called a “body” relative to the light from the Infinite One that is en-

clothed in them. That light is what “His life-forces” means.
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But the Emanator, the Infinite One, blessed be He, is far, far above the level of light. It is not as in
the analogy of the soul, where the soul itself is the light that shines within the vessels; whereas the

Infinite One, blessed be He, is far, far above

Here the analogy breaks down. In a person the soul itself is the light within the faculties, but the Infinite
One, the Emanator, is far above the category of light altogether.
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(the level of the light of the vessels; and this is [the meaning of] “He made darkness His hiding
place,” which is above even the level of encompassing light, etc.)

The verse “He made darkness His hiding place” describes this: G-d’s essence is “darkness” and “hidden” in
the sense that it is beyond even encompassing light. Light of every kind, inner or encompassing, is only

something that comes from Him.
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only that the lights are drawn forth from Him. And this is the meaning of “He and His life-forces”:
“He” (ihu) is the essence of the Emanator; “His life-forces” (chayohi) are the lights; “His vessels”
(garmohi) are the vessels.

So the Tikkunei Zohar’s phrase has three terms: “He” is the essence of the Emanator, “His life-forces” are

the lights that issue from Him, and “His vessels” are the vessels. The lights come from Him, but He is above
them. (The printed Hebrew’s n171 X1 is MRA, “the lights,” with a stray space.)
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Now, all this is the level of nefesh, ruach and neshamah, which are the aspect of lights enclothed in
vessels, as mentioned above regarding the analogy. But chayah and yechidah have no aspect of a

vessel in which to be enclothed; rather, they are the aspect of encompassing [lights] (makifim).

All of this, lights in vessels, corresponds to nefesh, ruach and neshamah in the analogy of the soul. Chayah
and yechidah, however, have no vessel at all and remain encompassing lights, and the maamar will build on
this distinction.
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(Summary: The matter of nefesh, ruach and neshamah: they have vessels. That is, the faculty of in-

tellect is a vessel, and the idea that it grasps is a garment for the vessel.

The summary restates the analogy: nefesh, ruach and neshamah have vessels. The faculty of intellect is the
vessel, and the idea it grasps is the vessel’s garment.
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But the light is the neshamah, which is drawn into the faculty of intellect, and in the same way the
ruach in the emotive attributes. So too above: this is the matter of chayohi and garmohi; for above,
even the light is only a radiance from the Essence. And chayah and yechidah are encompassing
lights, which have no vessels.)

The light within the faculty of intellect is the neshamah, and the ruach is the light within the emotions.

Above, these are “His life-forces” and “His vessels,” except that there even the light is only a radiance of the
Essence; chayah and yechidah remain encompassing lights without vessels.
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SECTION 2 - 15-7

The throne: the partition between Atzilus and Beriah
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2. Now we must understand the matter of “The heavens are My throne.” For it is known that in
truth the essence of the Infinite One (Ein Sof), blessed be He, “is not [any] of these” attributes of the
World of Atzilus (Emanation) “at all,” and the emanation of the attributes is “in order to conduct
the worlds through them.”

Section 2 turns to “The heavens are My throne.” It starts from a principle stated in the words of Eliyahu’s

prayer in the Tikkunei Zohar: G-d’s essence is not any of the attributes of Atzilus, which were emanated only
as the means through which He conducts the worlds.
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But in truth we need to understand: since the attributes of Atzilus are, at any rate, called “a body”
relative to the light that shines from the Infinite One, blessed be He, and the attributes in the creat-
ed beings of the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) bear no com-
parison at all to the attributes of Atzilus,

The question: the attributes of Atzilus are, after all, only a “body” relative to the light of the Infinite One. Yet

even they are utterly beyond comparison with the attributes of created beings in Beriah, Yetzirah and
Asiyah.
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just as the physical colors, red and white, bear no comparison to the spiritual attributes of Chesed
(kindness) and Gevurah (restraint) in the human soul. For the colors too indicate the attributes of
Chesed and Gevurah, which were actually drawn down from the supernal attributes

An analogy: physical colors bear no comparison to the spiritual emotions of the soul, even though the colors

derive from those emotions. Red and white are the far physical descendants of Gevurah and Chesed, drawn
down from the supernal attributes.
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through many stages of descent (hishtalshelus), until below they became physical colors: the color
white is drawn from the attribute of Chesed and the color red from Gevurah, as is written in the
Pardes, in the Gate of Colors. And likewise physical silver and gold indicate Chesed and Gevurah,

drawn down through many stages of descent.

Through many stages of descent the attributes became colors: white comes from Chesed and red from
Gevurah, as the Pardes explains in its Gate of Colors. In the same way silver and gold correspond to Chesed

and Gevurah.
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And yet, despite all this, it is plainly evident that they bear no comparison or likeness to the spiritu-
al attributes of Chesed and Gevurah in the human soul; for what likeness is there between the color

white and kindness and love, etc.?

Yet anyone can see that the color white bears no likeness to kindness and love. What derives from a source
can be utterly unlike it.
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So too, and even more so, the spiritual attributes in the soul bear no comparison to their source,
the attributes of Atzilus, from which the nefesh, ruach and neshamah in man were created.

Likewise, and even more so, the emotions of the human soul bear no comparison to their own source, the
attributes of Atzilus, from which the soul’s nefesh, ruach and neshamah were created.
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For when the Holy One, blessed be He, is called “Merciful,” it is impossible to say that this is of the
kind and manner of the compassion in man, which is a state of actual emotional arousal

(hispaalus).

For example, G-d is called “Merciful,” but His mercy is not like human compassion, which is an emotional

reaction in which a person is moved.
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But of the Holy One, blessed be He, it is written, “I, Havayah, have not changed,” and arousal and
change do not apply to Him, may He be blessed; rather, the level of mercy above is of a manner

and nature infinitely higher than the nature of the mercy in created beings.

The verse “I, Havayah, have not changed” teaches that G-d is not moved and does not change. Mercy above
is therefore of a nature infinitely higher than mercy in created beings.
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Therefore even the prophets attained only as far as the level of Netzach (victory) and Hod
(splendor), which are the offshoots of the attributes, and they could not attain the attributes
themselves.

This is why even the prophets grasped only Netzach and Hod, which are offshoots of the attributes, and not

the attributes themselves. The Kehot note sends the reader to Tanya, Iggeres HaKodesh 19, on the prophets’
attainment.
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And even what they did attain of the level of Netzach and Hod was through a complete enclothe-
ment in Beriah, etc. And even Moshe our teacher, peace be upon him, who merited to attain the at-
tributes themselves, [attained] this too only [in] the level of the back (achorayim), as it is written,
“And you shall see My back,” etc.

Even their grasp of Netzach and Hod came only as those levels were fully enclothed in Beriah. Moshe, who

reached the attributes themselves, saw only their “back,” as G-d told him, “You shall see My back, but My
face shall not be seen.”
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If so, accordingly we must understand: how can there come into being the level of Gan Eden,
[where] “they sit and enjoy the radiance,” which is a delight of created beings? How can this be

drawn

Given this gap, how can Gan Eden exist at all? There, in the Sages’ words, souls “sit and enjoy the radiance”

of the Divine Presence, a delight felt by created souls, so how can it come from the attributes of Atzilus?
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from the attributes of Atzilus, since the intellect, the delight and the emotive attributes in created
beings bear no comparison at all to the attributes of Atzilus, as is explained elsewhere on the verse
“And I am dust and ashes”?

Created intellect, delight and emotion are utterly incommensurate with the attributes of Atzilus. The Kehot
note identifies the reference to “And I am dust and ashes” as Tanya, Iggeres HaKodesh 15.
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But the explanation is this. It is explained in Etz Chaim, Sha’ar 41, that there is a partition (parsa)
and a screen (masach) that divides between the World of Atzilus and Beriah, and what is drawn
from the attributes of Atzilus into Beriah is their radiance, which passes through the screen men-
tioned above

The answer comes from Etz Chaim: between Atzilus and Beriah stands a partition (parsa) and a screen

(masach). What passes from the attributes of Atzilus into Beriah is only their radiance, which comes through
that screen.
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(and see Etz Chaim, Sha’ar 47, chapter 1, in the name of Rabbi Gedaliah HaLevi), and not the es-
sence of the attributes. And it is specifically through this that the flow from them can also be drawn
into Gan Eden, to the created souls.

The text sends the reader to another chapter of Etz Chaim, quoted in the name of Rabbi Gedaliah HalLevi,
whose teachings Etz Chaim’s Sha’ar 47 brings several times, and the Kehot note says the chapter number
follows the Shklov printing of 5560. Because only a radiance passes, and not the essence of the attributes, a
flow from them can reach the souls in Gan Eden.

RO 2Y 2w°% 71317 P 020K 212 DEwIw KOO DY 2wTw DTN DWW 8 XD 2ORwT 1N

And this is [the meaning of] “The heavens are My throne.” That is, as in the analogy of a person

when he sits on a throne: the back part (achorayim) of the body is lowered to sit on the throne,

This is “The heavens are My throne”: when a person sits on a throne, the lowest part of his body is lowered
onto the seat.
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and through this his head is also lowered; for when he stands, his head and brain are high above
the ground, and by sitting his stature is lowered. So too is the matter of the partition mentioned
above, which is called

Sitting lowers the head as well: standing, a person’s head and mind are high above the ground, while seated
his whole stature is lower. In the same way the partition between Atzilus and Beriah is called a “throne.”
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a “throne”: in it and through it the attributes of Atzilus, which are called “a body,” are drawn down
and lowered, and their radiance passes and is drawn through the partition to shine in Beriah, so
that a created delight may come into being from it. [And see what is written about this in the dis-
course beginning “Eliyahu opened”:
Through the partition the attributes of Atzilus, called a “body,” are lowered, and their radiance passes
through it to shine in Beriah, making a created delight, the delight of Gan Eden, possible. The bracket that

opens here sends the reader to the discourse “Eliyahu opened,” which the Kehot note locates at the begin-
ning of Parshas Vayeira in Torah Ohr.

AWOR TR MPPERT [mv00 1wy] DY MR 235 D95 1Y 1K DOR1212W [mv00 wy] D7 117D .18
»YR 1AW ROTDIT *7Y 1T IR 37027 MINWID 17y 133] Y722 FRANMN WM ERT (100 “wynw] O7YRW
:["R03 *PA7T R 1IR™2P

Summary: Since the Ten Sefiros in created beings bear no comparison at all to the essence of the
Ten Sefiros of the World of Atzilus (Emanation), how is it possible that [anything] from the Ten
Sefiros of Atzilus be drawn down and revealed in Gan Eden to the souls of Beriah, Yetzirah and
Asiyah? But this is through the partition between Atzilus and Beriah, and it is what is called “My
throne.”]

The summary restates the question and the answer: since the Sefiros in created beings are utterly beyond

comparison with those of Atzilus, how can anything of Atzilus be revealed in Gan Eden to the souls of Beriah,
Yetzirah and Asiyah? It is through the partition between Atzilus and Beriah, which is called “My throne.”
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The heavens and the higher teshuvah
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3. Now, the level of the throne mentioned above is drawn from the level of the heavens. That is,
“heavens” is the Tiferes of Imma (Binah); for Tiferes (beauty) is called shamayim (heavens), since it
is composed of esh (fire) and mayim (water), which are Chesed (kindness) and Gevurah (restraint).
And also, the heavens are encompassing [lights] (makifim);

Section 3 asks where the throne comes from: it comes from the “heavens,” which are the Tiferes of Imma

(Binah). Tiferes is called shamayim because the word joins esh (fire) and mayim (water), Gevurah and
Chesed, which Tiferes harmonizes; and the heavens also stand for encompassing light.
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that is, the Tiferes of Imma that becomes Keser (the Crown) for Z’eir Anpin (the emotive attributes);
for the level of Keser is yechidah, which is the level of an encompassing [light], and the encompass-
ing light of yechidah encompasses the head and the foot equally, as is written in Etz Chaim, Sha’ar
HaAkudim, chapter 5, in a gloss from the first recension (mahadura kamma), that this is why it is
called yechidah, etc.

This Tiferes of Imma becomes the Keser, the crown, of Z’eir Anpin, and Keser corresponds to yechidah, an

encompassing light. Etz Chaim notes that yechidah encompasses head and foot alike, and gives this as the

reason it is called yechidah, “single.”
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Therefore, just as it encompasses the Chochmah (wisdom), Binah (understanding) and Daas
(knowledge) of Z’eir Anpin from above, by way of analogy, so too it also encompasses from beneath
its feet, from below.

Because it encompasses equally on every side, this light surrounds Z’eir Anpin not only above its head, over
its intellect, but also below its feet.
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Therefore from it is also drawn the curtain (pargod) and the screen (masach) between the World of
Atzilus (Emanation) and Beriah (as is written in Etz Chaim, Sha’ar 41, that the screen is the chash-
mal, which is drawn from the level of Binah; and it is explained in the Ramaz at the end of Parshas
Yisro

The part below the feet is the source of the curtain and screen between Atzilus and Beriah. Etz Chaim identi-

fies the screen with the chashmal, the outermost garment, drawn from Binah, and the Ramaz explains that
the chashmal is in Tiferes, whether of Imma or of Z’eir Anpin.
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(on page 78) that the mystery of the chashmal is in Tiferes, whether of Imma or of Z’eir Anpin. It
follows that the screen mentioned above is drawn from the Tiferes of Imma, and this is literally
“The heavens are My throne.”

It follows that the screen derives from the Tiferes of Imma, the “heavens.” So the heavens are, quite literally,
the source of the throne.
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Except that, nevertheless, it is explained there in Etz Chaim, chapter 1, “And do not err to say that
this is the encompassing light,” etc., see there, that the screen is the outer dimension (chitzoniyus)
of the Tiferes of Imma.

A qualification: Etz Chaim warns not to identify the screen with Z’eir Anpin’s encompassing light itself. The
screen is only the outer dimension of the Tiferes of Imma.
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Whereas the yechidah and the encompassing light of Z’eir Anpin is the essence of the Tiferes of
Imma. Nevertheless, the encompassing light itself is what causes there to be the level of the throne
and the screen mentioned above. Therefore the screen mentioned above is called rakia
(firmament), as is known from the matter of “Let there be a firmament,” etc., “and let it divide,”
etc.

The yechidah, the encompassing light of Z’eir Anpin, is the essence of that Tiferes, while the screen is its out-

er side; still, it is the encompassing light that brings the throne and the screen into being. That is why the
screen is called rakia, “firmament,” like the firmament of creation that divides between waters.
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Therefore Gan Eden is also called “the Academy of the Firmament” (Mesivta deRakia), because the
delight that is drawn into Gan Eden is drawn through the level of the firmament mentioned above.
And see what is written about this in the discourse beginning “They were disputing in the Academy
of the Firmament: if the bright spot,” etc. And although it is said, “And above the firmament,” etc.,
“the likeness of a throne,” etc.,

Gan Eden is called “the Academy of the Firmament” because its delight comes through this firmament.

Against this stands Ezekiel’s vision, where “the likeness of a throne” is above the firmament, which suggests
that throne and firmament are two different things.
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yet there are several levels of screens between one world and another: some are called “firmament”
and some are called “throne.” And see the Mikdash Melech, Parshas Noach (page 71b),

The answer: there are several screens between the worlds, some called “firmament” and some called
“throne.” The text refers the reader to the Mikdash Melech, a commentary on the Zohar, on Parshas Noach.
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and the end of Parshas Vayigash, and Etz Chaim, Sha’ar Kisei HaKavod (the Gate of the Throne of
Glory). And it is also what causes the body to be lowered in the mode of the back (achorayim) to sit
on the throne, and the attributes shine through the screen, so that there can be the level of the flow
of His kindness in Gan Eden, the level of radiance (ziv), etc.
Further references follow, to the end of Parshas Vayigash and to Etz Chaim’s Gate of the Throne of Glory, for
which the Kehot note adds chapter 4. The encompassing light is also what lowers the “body” to sit on the

throne, so that the attributes shine through the screen and the flow of G-d’s kindness, the “radiance,” can
reach Gan Eden.

likuteitorah.com/likkutei-torah/shir-hashirim/42/ 17



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 42 19 DO WK 5D B7Y IR

TIR222 WYY [xex xaxe] RPIRD AN TPIRT NARDN RDID M2 973 w0 MPOIRY T°9K P2 03 1M
(R 71707 MDA 1YY FTNEIN 23 PO DY 0y 27y

Now, between Arich and Atzilus there is also the level of a partition (parsa): the Tiferes of Arich [be-
comes] Keser for Abba and Imma (Chochmah and Binah) (and see what is written in the explana-
tion of the verse “For over all the glory, a canopy,” and see Parshas Noach, page 65a).

There is a similar partition higher up, between Arich Anpin and Atzilus proper: there the Tiferes of Arich be-

comes the Keser of Abba and Imma. The text refers to its explanation of “For over all the glory, a canopy”
and to Parshas Noach, page 65a.
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Now, the drawing down of the level of “The heavens are My throne” mentioned above is through
the higher teshuvah (return), “with all your might (me’odecha),” the will of the heart (re’usa
deliba), which is the level of the Keser of Knesses Yisrael (the Community of Israel), which is the
level of yechidah

How is “The heavens are My throne” drawn down? Through the higher teshuvah, serving G-d “with all your

might (me’odecha),” a will of the heart beyond all measure, which is the Keser of Knesses Yisrael, the level of
yechidah in the soul.
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(and see the discourse beginning “For over all the glory, a canopy,” mentioned above, and on [the
passage of| the wood-gatherer (mekoshesh), on the subject of “doing the will of the Omnipresent”).

For through the intensity of this will, which is from the depth of the heart (me’umka deliba),

After referring to the discourse on “For over all the glory, a canopy” and to the one on the wood-gatherer,
which speaks of “doing the will of the Omnipresent,” the Alter Rebbe describes this will. It rises from the
very depth of the heart.
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then there cannot be in his mind any other thought or will. Therefore it is called yechidah (“the

single one”), for in his heart there is only one. And it is

When the will is that intense, no other thought or desire can enter the mind (the printed 1% is a misprint for
137, “will”). That is why this level is called yechidah, “single”: the heart holds one thing alone.
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like, by way of analogy, when a person is led away to be tried in a capital case: he has no other
thought or will except for this one thing, to save his life, etc.;

An example: a person taken to be tried for his life has no other thought or wish than to save himself.
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for this will, because it touches the very essence of his soul, fills his entire mind and heart and en-
compasses him from his head to his foot, until it is impossible for any other will to enter his mind.
This is not so with a will that does not touch him so deeply, to the very utmost of the soul, even

though it touches him a great deal,

Because that will touches the core of his being, it fills his mind and heart and surrounds him from head to
foot, leaving no room for any other will. A will that does not reach the soul’s core is different, however strong
it may be.
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as when he is occupied with [earning]| a livelihood willingly; nevertheless he can have another will.
In the same way the matter of the level of yechidah in G-dliness will be understood: the will touches
[him] so deeply, up to and including the very soul itself, that he has no other will whatsoever for the

matters of this world, etc.

Even a strong desire, such as the wish to earn a living, leaves room for other wishes. Yechidah toward G-d is

awill that reaches the soul itself, so that no wish for anything of this world remains.
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And of this it is said, “From the young lions, my only one (yechidasi).” Therefore, through this, one
also draws down above the level of yechidah and the Keser of Z’eir Anpin, so that there will be “The

heavens are My throne.”

The verse calls the soul “my only one (yechidasi),” and this is its yechidah. By arousing it below, a person

draws down above the yechidah and Keser of Z’eir Anpin, and so brings about “The heavens are My throne.”
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Therefore the level of the higher teshuvah is sometimes called Binah and sometimes called Keser,

that is, the Tiferes of Imma that becomes Keser for Z’eir Anpin (and in the same way the fiftieth

gate of Binah is called by the name Keser, as is explained elsewhere; and see the Zohar, Vayikra
This explains why the higher teshuvah is sometimes identified with Binah and sometimes with Keser: it is the

Tiferes of Imma, which is Binah, that becomes the Keser of Z’eir Anpin. In the same way the fiftieth gate of
Binah is called Keser.
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(page 15b and page 16b) on the subject of teshuvah). And this is [the meaning of] “Your throne is
established from then (me’az),” and according to what is written at the end of the discourse begin-
ning “On the eighth day he sent,” on the subject of “Then (az) shall rejoice,” etc.

The Zohar on Vayikra discusses teshuvah in these terms. The verse “Your throne is established from then

(me’az)” also refers to the throne established through this teshuvah, and the text points to the end of the dis-

course “On the eighth day he sent,” on “Then (az) shall rejoice.”
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And this is what our Sages, of blessed memory, said: “Great is teshuvah, for it reaches up to the
Throne of Glory.” And this is the matter of “Binah nests in the Throne (Kursaya).” And through this,
additional light is drawn into Gan Eden;

The Sages say that teshuvah reaches “up to the Throne of Glory,” and the Tikkunei Zohar says that Binah
“nests in the Throne.” Through teshuvah, which is Binah, additional light is drawn into Gan Eden.
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for it is written, “And His understanding (tevunaso) is without number,” whereas of the level of
Malchus (sovereignty) it is said, “He brings out their host by number.” And through the Throne
(Kursaya) there is drawn into Gan Eden from the level of Binah, “And His understanding,” etc. And
this is why Binah and Tevunah are called the World to Come.

Binah is without limit (“His understanding is without number”), while Malchus works by measure (“He

brings out their host by number”). What is drawn into Gan Eden through the Throne comes from this unlim-

ited Binah, which is why Binah and Tevunah are called “the World to Come.”

likuteitorah.com/likkutei-torah/shir-hashirim/42/ 20



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 42 19 DO WK 5D B7Y IR

n7°0° P2 Aopnn X719 N3 RITW RAORT [nxana] D700 qwnl v 5377 KDY XD 1M SR0p) 9
(Summary: Now, the root of the throne and partition mentioned above is drawn from the Tiferes of
Imma, which is the encompassing Keser of Z’eir Anpin and is called yechidah.

The summary: the throne and partition are rooted in the Tiferes of Imma, which becomes the encompassing
Keser of Z’eir Anpin, called yechidah.
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And between Arich Anpin and Atzilus there is also a partition, which is drawn from the Tiferes of
Arich Anpin, which becomes Keser for Abba and Imma. And it is drawn down through the higher
teshuvah, “with all your might,” yechidah, which does not tolerate any other will, etc.; “Your throne
is established from then.”)
A parallel partition between Arich Anpin and Atzilus comes from the Tiferes of Arich Anpin, which becomes
the Keser of Abba and Imma. Both are drawn down through the higher teshuvah “with all your might,” the

yechidah that tolerates no other will; this is “Your throne is established from then.” (The printed Hebrew
here has several misprints: 071 for 203, Keser; 171° for 17°1°, yechidah; and 137 awiw for 1137 012, “any will.”)

SECTION 4 - 110-11

The earth as footstool
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4. “And the earth is My footstool.” That is, to humble oneself: “Who am I to draw near?” and he is

afraid to approach Him. And also, the Torah descended and was enclothed in physical garments;

Section 4 turns to the second half of the verse, “and the earth is My footstool.” In a person this is self-abase-
ment, the feeling “Who am I to come near?” that makes one afraid to approach G-d; it also corresponds to

the Torah, which came down and was clothed in physical things.
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[there is] only the level of “You shall surely set a king over yourself”: the yoke of the kingship of
Heaven and the yoke of the mitzvos. And likewise one arouses above that the attribute of Malchus
(sovereignty) descend to give life to created beings (and this is like the analogy of the foot, which
descends below the throne; and see what is written on this in the discourse beginning “And under
His feet, like the work of the sapphire brick”).

Such a person serves through “You shall surely set a king over yourself”: accepting the yoke of Heaven and

of the mitzvos. This arouses a parallel descent above, of Malchus, G-d’s sovereignty, which comes down to
give life to creatures, like a foot that reaches below the throne.
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Therefore the building of Malchus is from the Gevuros (forces of restraint), and [that of] Z’eir Anpin
(the emotive attributes) from the Chasadim (forces of kindness) (and see what is written about this
in the discourse beginning “And all your children,” on the matter of “Do not read ‘your children’
(banayich) but ‘your builders’ (bonayich)”).

So Malchus is built from the Gevuros, the forces of restraint and limitation, while Z’eir Anpin is built from

the Chasadim, the forces of kindness. The text refers to the discourse on “And all your children,” with the

999

Sages’ reading “not ‘your children’ but ‘your builders.
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For [regarding] the level of Malchus: “There is no king without a people”; “The law of the kingdom
is the law.” Therefore it is called an altar, as it is written, “And the fire shall burn on the altar con-

tinually”; and it is called “the blue fire that consumes,” etc.

Kingship means relating to others and ruling by law: “There is no king without a people,” and “the law of the
kingdom is the law.” So Malchus is called an altar with its constant fire, and “the blue fire that consumes.”
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And sometimes it is called the level of a lamp, “When you kindle the lamps,” for there are several
different Gevuros and kinds of contraction (tzimtzum) in the Sefirah of Malchus.

Malchus is also called a lamp (“When you kindle the lamps”), because it holds many different Gevuros and
kinds of contraction.
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But in general, its building is from the Gevuros. Therefore this drawing down is through accepting
the yoke (kabbalas ol), etc. (and see what is written at the end of the discourse beginning “Remem-
ber what Amalek did to you™).

Since Malchus is built from the Gevuros, it is drawn down through accepting the yoke, kabbalas ol, the ser-

vice of “the earth is My footstool.” The text refers to the end of the discourse on “Remember what Amalek did

to you.”
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Now, the Zohar on Pekudei (page 241a) explains: “And because it needs to spread forth further be-
low, it says ‘My footstool.’” That is, as is known from the matter of “Her feet go down,” etc.: that it is
enclothed also in the princes of the star-worshippers, to give them life.

The Zohar on Pekudei reads “My footstool” as Malchus spreading further down. As the phrase “her feet go

down” suggests, Malchus extends its life-giving power even to the “princes,” the heavenly ministers, of the

star-worshippers, to sustain them.
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But in the time of the Holy Temple it was not enclothed in them; therefore the Holy Temple is called
“the footstool of the feet of our G-d” (in Chronicles). And see what is written at the end of the dis-
course beginning “Behold, you are fair,” on the matter of

In the time of the Holy Temple this did not happen, and so the Temple is called “the footstool of the feet of

our G-d”: Malchus rested there and did not descend further. The text refers to the end of the discourse “Be-

hold, you are fair.”
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“Behold, the eye of Havayah is on those who fear Him,” etc., “to rescue their soul from death,” etc.
And in the same way, since the Holy Temple was destroyed, the Holy One, blessed be He, has noth-
ing but the four cubits of halachah. And this too is [the meaning of] “And the earth is My footstool,”
for the Oral Torah is called “earth.”
That discourse (Likkutei Torah, Shir HaShirim 12:11, on “Behold, you are fair”) reads “the eye of Havayah”
upon those who fear Him, “to rescue their soul from death,” as keeping Malchus, whose “feet go down to
death,” from sending her flow down into the realm of the kelipos: the same restraint that the Temple, “the

footstool,” brought about. Since the Temple was destroyed, G-d’s place is “the four cubits of halachah,” and
this too is “the earth is My footstool,” since “earth” is a name for the Oral Torah.
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And perhaps “footstool” is the partition within Beriah, Yetzirah and Asiyah themselves, between
one world and the next, or the chamber of the Holy of Holies of Yetzirah and Asiyah. And in the

same way it is said of Shabbos, “If you turn back your foot from the Shabbos.”

A further suggestion: the “footstool” may be the partition within Beriah, Yetzirah and Asiyah, between one
world and the next, or the chamber of the Holy of Holies of Yetzirah and Asiyah. Something similar is said of
Shabbos: “If you turn back your foot from the Shabbos.”
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And see what is written on the Zohar, Parshas Korach (page 178a), “At the hour when the day is
about to be sanctified,” etc. And see what is written in the discourse beginning “And Moshe assem-
bled,” on the matter of the juxtaposition of Shabbos to the work of the Mishkan;

The text refers to its explanation of the Zohar on Korach about the moment when Shabbos begins, and to the
discourse “And Moshe assembled,” on why Shabbos is placed next to the work of building the Mishkan.
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for after the drawing down there must be returning light (or chozer), so that it is not drawn down
excessively. And see what is written on the saying of Shemos Rabbah, chapter 23, on [the verse]
“Then sang,” on the matter of “Augustus sits,” etc.: that the advantage of sitting over standing is
that the feet are raised, etc.; that is, that “her feet” should not be “going down.”

The point is that after a drawing down there must be returning light, a movement back upward, so that the

flow does not descend too far. The Midrash on “Then sang” contrasts the king, who stands, with “Augustus,”

who sits; sitting is higher because the feet are lifted, so that Malchus’s “feet” do not “go down.”
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And this is [the meaning of] “By the mouth of two witnesses,” etc., “shall a matter be established”;
and it is explained in the Raaya Mehemna, Parshas Shoftim (page 275a), that this is what is written,
“I call to witness against you this day the heavens and the earth.” For

This is also the meaning of “By the mouth of two witnesses ... shall a matter be established”: the Raaya

Mehemna connects it with “I call to witness against you this day the heavens and the earth.” Heaven and
earth are the two witnesses.
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the meaning of “shall a matter (davar) be established (yakum)” is the ascent of Malchus, that it
should have a superior “standing” (kimah); and like [the matter of] “Augustus sits.” And as is writ-
ten in Parshas Vayechi (page 239a): “A parable of a king who was sitting on the throne,” etc.,

“Shall a matter (davar) be established (yakum)” refers to raising Malchus, the divine word, to a higher

“standing,” like the honor of “Augustus sits.” The Zohar on Vayechi gives a parable of a king seated on his
throne.
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“is called the supreme king; when he descends and goes to his servant’s house, he is called a lesser
king.” And see what is written about this in the discourse beginning “And it shall be, every New
Moon”: that this is the difference between Shabbos and the weekday, that on Shabbos there is the
ascent of speech to the level of the supreme delight and Chochmah Ila’ah (the higher Chochmah).
Seated on his throne, the king is called “the supreme king”; when he goes down to his servant’s house he is

called “a lesser king.” The discourse “And it shall be, every New Moon” applies this to Shabbos and the
weekday: on Shabbos speech, which is Malchus, rises to the supreme delight and the higher Chochmah.
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And this is [the meaning of] “If you turn back,” etc., “and speaking a word (daber davar),” etc. And
this is what is written, “And You established Your words, for You are righteous.” And this establish-
ing is on the basis of the two levels mentioned above, of heaven and earth, etc.:

This is the meaning of “If you turn back your foot” and “speaking a word” in the Shabbos verse, and of “You

established Your words, for You are righteous.” The “word” is established on the basis of two “witnesses,” the
two levels of heaven and earth.
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“running and returning” (ratzo vashov): for “The heavens are My throne,” and this is the level of
the supreme king, as mentioned above; and “the earth [is My]| footstool,” so that it not spread forth
excessively, as mentioned above.

These two are “running and returning”: “The heavens are My throne” is the ascent, the level of the supreme
king, and “the earth is My footstool” is the return, which keeps the flow from spreading too far.
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(Summary: The matter of “And the earth is [My] footstool,” etc.: for “earth” is lowliness, that one
humbles oneself in the mode of “returning” (shov); and in the same way above, a drawing down
into the World of Asiyah (Action). But there must be a “footstool,” a stool, etc. And one can say:
“heavens” is the higher Gan Eden, as mentioned above, through “My throne.”

The summary: “earth” is lowliness, a person humbling himself, the “returning” (shov) side of service;

above, it corresponds to a drawing down into Asiyah. Yet there must also be a “footstool,” and “heavens”
may be read as the higher Gan Eden, which receives through “My throne.”
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And “the earth” is the lower Gan Eden, which is drawn from the level of “My feet,” Netzach
(victory), Hod (splendor) and Yesod (foundation), “leaping and skipping,” etc. And “footstool” is
also the partition within Beriah, Yetzirah and Asiyah themselves, between one world and another,

etc.; and perhaps the chamber of the Holy of Holies of Asiyah or of Yetzirah.)

“The earth” is then the lower Gan Eden, drawn from Netzach, Hod and Yesod, G-d’s “feet,” which come
“leaping and skipping.” The “footstool” is also the partition between the worlds of Beriah, Yetzirah and

Asiyah, or perhaps the chamber of the Holy of Holies of Asiyah or Yetzirah.

SECTION 5 - 112-14

The new heavens and the new earth
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5. Now we must understand the difference between the level of “The heavens are My throne and the

earth is My footstool” and the level of “the new heavens,” etc.

Section 5 asks the maamar’s central question: how do “The heavens are My throne and the earth is My foot-

stool” differ from the “new heavens” and new earth of Isaiah’s prophecy?
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For it is known that Gan Eden is only temporary, and the main reward is only in the seventh mil-
lennium: “tomorrow, to receive their reward.”

Gan Eden, where souls are rewarded after life, is only temporary; the main reward comes in the seventh mil-
lennium, the Time to Come. The Sages call it “tomorrow, to receive their reward.”
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Now, in this time, everything is through an arousal from below [eliciting] an arousal from above:
according to the arousal of the mayin nukvin (feminine waters) is the drawing down of the mayin
duchrin (masculine waters), which is the drawing down of the intellect (mochin).

In the present order everything above responds to what happens below. The raising of mayin nukvin (“femi-

nine waters”), the service of the lower ones rising upward, brings down in proportion mayin duchrin (“mas-

culine waters”), a flow of intellect (mochin) from above.
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And according to the intellect is the Keser (the Crown); for according to the measure of the inner
[light], so is the encompassing [light]. Only, the Keser of Z’eir Anpin (the emotive attributes) spo-
ken of above is the level of gadlus (maturity).

The Keser, the encompassing light, also corresponds to the intellect, the inner light, since the encompassing

light is always measured by the inner. The Keser of Z’eir Anpin described in section 3 belongs to its mature
state (gadlus).
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And even at the beginning of the creation of the worlds, which was not through the raising of mayin
nukvin, nevertheless it was through this: that the delight from the raising of mayin nukvin that
would come afterward arose in [His] thought,

Even the first creation, which no service below had prompted, came about because the delight G-d would
have from the service that would come later arose in His thought.
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as in the saying, “‘Bereishis’ (‘In the beginning’): for the sake of Israel, who are called ‘reishis’
(‘first’)”; “Israel arose in [His] thought,” that they would raise mayin nukvin. And our Sages, of
blessed memory, said on [the verse| “With the king they dwelt, in his work”: “With whom did He
consult? With the souls of the righteous.” That is, through the level of “with all your might,” the
Keser is drawn down, as mentioned above.

So the Sages say that the world was created “for the sake of Israel, who are called ‘first,”” that “Israel arose in

thought” before creation, and that G-d “consulted with the souls of the righteous.” In this way, too, the Keser
is drawn down through the service “with all your might.”
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However, of the Time to Come it is written, “And he shall be very exalted (vegavah me’od),” mean-
ing that even the me’od will be exalted to the loftiest heights, beyond the level of the raising and
drawing down of the level of “with all your might (me’odecha).” For

But of the Time to Come it is written, “he shall be very (me’od) exalted”: even the me’od, the service “with all
your might,” will be raised far beyond what it reaches now.
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me’od has the letters of Adam. And the matter is that through the sin of Adam, the first man, the
worlds descended, and in the Time to Come the worlds will be raised up to where their place truly

was.

The word me’od has the same three letters as Adam (alef, dalet, mem). When Adam sinned the worlds fell
from their true places, and in the Time to Come they will be raised back to where they truly belong.
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See about this in Sefer HaGilgulim, chapter 17. But not only this; rather, new souls will be drawn

down, which were not

Sefer HaGilgulim discusses this restoration. But the Time to Come brings more than restoration: new souls
will come down.
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included in Adam, the first man, at all, and they are higher and loftier than all the souls that were
included in Adam, as is written in Sefer HaGilgulim, chapter 7: that the level of yechidah of these
souls is higher even than the yechidah of the World of Atzilus (Emanation) that was in Adam.

These souls were not included in Adam at all and are higher than all the souls that were; Sefer HaGilgulim

says that their yechidah is higher even than the yechidah of Atzilus in Adam. The Kehot note cites the
Rebbe’s discussion of how this fits with another chapter of Sefer HaGilgulim.
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This is because they will be drawn from the inner dimension (pnimiyus) of Atik, whereas all the
drawings-down now are only from the outer dimension (chitzoniyus) of Atik. And the inner dimen-
sion of Atik is above the breaking [of the vessels] and the rectification; and this is the matter of an
arousal from above that is entirely above an arousal from below.
These new souls come from the inner dimension of Atik, the innermost level of Keser, while everything
drawn down now comes only from its outer dimension. The inner dimension of Atik is above the whole

process of the breaking of the vessels and their repair, so it comes by an arousal from above that does not

depend on any service below.
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And this is the matter of “the new heavens and the new earth”: the drawing down of new encom-
passing and inner [lights], which are above the breaking and the rectification, etc., which are

mayin nukvin and mayin duchrin, etc.;

This is “the new heavens and the new earth”: new encompassing and inner lights from above the breaking

and the repair. The text identifies them with mayin nukvin and mayin duchrin.
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“which I make”: which are drawn down through an arousal from above alone; “stand before Me”:

before the partition. And “before Me” (lefanai) also means that it is from the inner dimension of
Atik.

“Which I make” means that they are drawn down by G-d’s initiative alone, and “stand before Me” places
them before the partition, that is, above it. “Before Me” (lefanai) also points to pnimiyus, the inner dimen-

sion of Atik, since both words come from panim, “face.”

likuteitorah.com/likkutei-torah/shir-hashirim/42/ 30



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 42 19 DO WK 5D B7Y IR

P TPWRnR RURY [xnnbt xmaynx] NPPTYNR UY DOOWNAIW 1D ORDD D°MWI P2 wADAT NN)
TYY RDIT 2Y D9OWn1 19w DOINR PIW ROIM DY 2w Pwnd oKD °P1 37V PNy N1nRenn
121 °7AR DR N°RI K1

(And this is the difference with regard to “The heavens are My throne,” etc., which are drawn down
through an arousal from below, and it is impossible to draw down except from the outer dimension
of Atik. Therefore it is called “My throne,” as in the analogy of one who sits on a throne, where only
his back is drawn down onto the throne. And in the same way it is said, “And you shall see My back,
but My face

By contrast, “The heavens are My throne” is drawn down by an arousal from below and can reach only the

outer dimension of Atik. That is why it is a “throne”: one who sits rests only his back on the seat, as Moshe
was told, “You shall see My back, but My face shall not be seen.”
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shall not be seen.” Whereas of the new heavens and earth it is written “stand before Me (lefanai)”
specifically, for they are from the inner dimension of Atik, which is infinitely higher than the level
of the back and the outer dimension. And elsewhere it was explained that the root of this drawing
down is from above the kav (line of light) and the thread, etc., as is written about this on [the verse]
“And you shall eat, eating.”)

The new heavens and earth “stand before Me (lefanai)”: they come from the inner dimension, the “face,” in-

finitely above the “back.” Elsewhere, in the discourse on “And you shall eat, eating,” the root of this drawing
down is traced to a level above the kav, the line of light drawn after the tzimtzum.
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But the heavens and earth of the present will not be entirely nullified; rather, they too will ascend
and “stand before Me,” above the partition. For now everything is [the work of] refinements

(beirurim),

The present heavens and earth are not discarded; they too will rise above the partition and “stand before

Me.” Now, all of existence is engaged in refinement (beirurim), the work of separating and raising the good.

likuteitorah.com/likkutei-torah/shir-hashirim/42/ 31



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 42 19 DO WK 5D B7Y IR

973 07 19Y° anwy® 0192 957 99201 920 P17 Y T 10T RPW (xin5 s 97YR DaR
>19°

but in the Time to Come, when refinements will no longer apply, since everything will already have

been refined in “today, to do them,” they too will ascend before Me

In the Time to Come there will be nothing left to refine, since the work will have been finished in “today, to do

them,” the time of service in this world. Then the present heavens and earth too will rise “before Me.”
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(and see what is written along these lines in the explanation of the verse “And the number of the
children of Israel shall be,” etc., “which shall not be counted,” etc., and in the commentary of the

Ramaz, Bamidbar, page 117, end of side b).

For a similar discussion the text refers to its explanation of “And the number of the children of Israel shall

be ... which shall not be counted,” and to the Ramaz’s commentary on Bamidbar.
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“So shall your seed stand,” it is written. “Light is sown for the righteous”: for the level of the right-
eous, the light has been sown for them long ago; and with penitents (baalei teshuvah), [it is] “those

who sow beside all waters,” for they sow constantly, through transforming darkness into light, etc.

“So shall your seed stand” speaks of sowing, and there are two kinds. For the righteous, “light is sown” al-
ready, long since; penitents “sow beside all waters,” constantly, by turning darkness into light.
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And the prophet promised them that all of these will stand before Me, as mentioned above. And
“your name” is the level of “And David made a name,” that is, the earth, etc.;

The prophet promises that all of these will “stand before Me.” “Your name” corresponds to “David made a
name,” and David, the king, stands for Malchus, the “earth.”
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[it] too will stand before Me. And see what is written in the discourse beginning “Those who come
shall take root”: that the level of sowing is specifically in the level of “earth,” which is Knesses

Yisrael (the Congregation of Israel); and this is the matter of “and your name.”

The “earth,” Knesses Yisrael, will also stand before G-d. The discourse on “Those who come shall take root”
explains that sowing belongs specifically to the “earth,” Knesses Yisrael, and this is the meaning of “and
your name.”

2732 1PYNY WO °N° 12107 TINYD? TONY? MInwan n%9Ya na ca wow n L0 TTwTn v 1om
Qw 1Ty

“And it shall be, every New Moon,” etc. That is, there are two levels in the ascent of the souls in the
Future, to stand before Him, may He be blessed: there are some that will ascend completely, so that

they will stand there

The next verse speaks of coming “every New Moon” to bow down before G-d. The Alter Rebbe reads it as a
second level in the future ascent of souls, beside those who will rise completely and stand before Him

permanently.

WM TOn OX 0D TOnn 17199 TNy 19yne XPw v 'oonwy ooyt Tiny® 19 MR %Y 1onn
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permanently, and of this it is said, “So shall your seed and your name stand”; and there are some
that will not ascend to stand before Him permanently, but every New Moon and every Shabbos they

too will ascend “to bow down before Me,” etc.

Of the souls that rise permanently it is said, “So shall your seed and your name stand.” Others will not stand
before G-d always, but will rise to bow before Him every New Moon and every Shabbos.

0°THIY °PI MPWRNWI 1977V IR ROW DOWTN 0°1°19) 0°8°0R 113 P ROWTNT 0Onw 1Ay LIEp
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Summary: The matter of “the new heavens,” etc.: new encompassing and inner [lights] that have
not yet come into the chain of descending worlds (hishtalshelus), and they are called “standing be-

fore Me,” above the partition.

The final summary: the new heavens and earth are new encompassing and inner lights that have not yet en-

tered the chain of descending worlds; that is why they are said to “stand before Me,” above the partition.
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IN ONE'S AVODAH

The maamar draws two kinds of service from the verse. “The heavens are My throne” is drawn down by the

higher teshuvah, serving “with all your might”: a will for G-d that reaches the core of the soul, like that of a

person whose life is at stake, leaving no room for any desire for the things of this world. “The earth is My

footstool” is humility, “Who am I to draw near?”, and accepting the yoke of the kingship of Heaven and of

the mitzvos. Together they are “running and returning.”

QUESTIONS FOR DISCUSSION

1.

Why does the analogy of the soul, which is itself the light within its faculties, fail when it is applied to the
Infinite One?

. How does the image of a person sitting on a throne explain the partition between Atzilus and Beriah?

. What makes the higher teshuvah “yechidah,” and how does the example of a person on trial for his life il-

lustrate it?

In what sense does the “footstool” both draw Malchus down and limit its descent?

. How do the new heavens and earth differ from the present ones, and what will happen to the present heav-

ens and earth in the Time to Come?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 DORWT AWND 3 27y 7IN"2

The Kehot note points to the Mitteler Rebbe’s transcript
(hanachah) of this maamar, printed in Sefer HaMaamarim
5564, p. 149: another record of the same teaching.
KEHOT'S NOTE
— R”IR S97R72 °02 NRNRT LR Y TPOPN U0 RVATR PUI NN
3995 NPWRI2 N7NIR2 03 0BT LT RN 5y 7071 WPy ypn mnan
ypnny

2 DoRWR AWNRD °2

“For just as the new heavens and the new earth that I make
stand before Me, says Havayah, so shall your seed and
your name stand.” This is the verse the maamar explains.
Isaiah 66:22375:70 171°yw°
>197 DTHY 1YY "IR WK TYINT YIRT) DWINT DMWY TWRI °
DY DAY T 12 0N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3 D°11PN2a N°R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .27y0 ,a ITpna

4 1172 T 571093 S R

The introduction to the Tikkunei Zohar says that in the Ten
Sefiros of Atzilus the King is within them: “He and His ves-
sels are one in them, He and His life-forces are one in
them,” which is not so in the Sefiros of Beriah. The Alter
Rebbe uses the formula to frame his discussion of lights
and vessels.

Tikkunei Zohar 3b:9-10-"0:2 1 977 *1pn

P TR L7302 T AR AR L1302 RDPN MPPIRT N11°00 YT

LTI T PR IRDT ,ARI2T NIPR0 Y 037 2T MR L2 T

Y2 (N°N3 K71) I3 KIT RPD DY NPYY .70 7RI 1K KD

niRD ARy2 PAN L8327 NIPRD Ry: ,MPERT NiPRD
IR 222 230U K1 ,RYPPIT 2221 MY RIORPT

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 2

5 WOR B2 Yoow v

“A man is praised according to his intellect.” The Alter
Rebbe cites it as the basis of the view that the emotions
come only from the intellect, and then qualifies that view.

Proverbs 12:8°1:27 "own
M7 7T 22N WK 125 -nY

likuteitorah.com/likkutei-torah/shir-hashirim/42/

A man shall be commended according to his intelligence;
But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,27 05wn

PARAGRAPH 3

6 PHN NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPR2™N

7 N2 Ry197 701

In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar, the Sefiros are described as a body:
“Chesed is the right arm, Gevurah the left arm, Tiferes the
torso.” The Alter Rebbe uses it to show that the attributes
of Atzilus are called a “body,” that is, vessels.
Tikkunei Zohar 17a:16-171"-1"0:X > 97117 *1pn
KPRAW RYIT 77123 KM RIPIIT TON KT RIIPN2 IRTIPAR
N°92 MR RDIAT RNPO 70N 1P 1PN T 1381 .XDI2 NIREN
7WnR PR 7RO KM L0 13°9p 27Yaw 170 .0 MoPh LwTp
% M1INDAT* 2°N3 171N PPRR DY L17an 250 121 XD 102 a0n
APPOR
Constantinople, 1740 (CC-BY-NC)

8 N0 qwn nwe
“He made darkness His hiding place.” Here it describes
G-d’s essence as beyond even encompassing light.

Psalms 18:1227:1”> 0°%°1n
:0°RAY °2y D2TNOYN 120 1PNI2°20 1IN0 NYNNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.27 ,m a°onn

PARAGRAPH 5

9 SND2 DonRwn

“So says Havayah: The heavens are My throne and the
earth is My footstool.” Section 2 begins to explain the first
half of this verse.
Isaiah 66:1°X:170 W°yw°
Pr1an K M2 MK VP3N O PINT) KO DY T Ty D
SNMI DiPn 117K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Eliyahu’s prayer (Patach Eliyahu) G-d brings forth the
Ten Sefiros “to conduct through them” the hidden and the
revealed worlds; further on, the prayer says that He is “not
any of these attributes at all.” The Alter Rebbe opens sec-
tion 2 with this principle.

Tikkunei Zohar 17a:11-122-X™:X t™ 9717 *1pn
772 RATIRY .71°00 @Y N7 17171 .PNPN WY NPPDRT KT NIR
X”1) NR’DINR 7121 PP23NRT PR2Y1 7723NR RDT PRono Prdy
NIRT A N2 TM 12 PWRT RIT NARY XY 21an (RMOONR
19K 9 DWANK LAWY PORM 17930 11 T WUIERT IR 93 RADn

.73 wBR
Constantinople, 1740 (CC-BY-NC)

71238 QTR 1A TONN NTRR wna 127 1A

The Gate of Colors in the Pardes, chapter 3 (as the Kehot
note gives it), sets out the colors of the six Sefiros, begin-
ning with the whiteness of Gedulah (Chesed) and its link to
silver. The Alter Rebbe uses it to show that physical colors
derive from the spiritual attributes.

Pardes Rimmonim 10:3°3: 0°1117 0778

Q%1147 Aywa 079892

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A’8

"nPaw R 7 %AN
“For I, Havayah, have not changed.” The Alter Rebbe uses

it to show that G-d’s mercy is not an emotional reaction,
since He does not change.

Malachi 3:61:°3 "2x%n
:00°72 K2 2py°™12 DAY "N°Y K7 °7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1w KD 0°R°237 DA 0%

Iggeres HaKodesh 19 discusses the prophets’ attainment,
which Scripture calls “seeing” (“And you shall see My
back”), and contrasts it with attainment through wisdom
and knowledge.
KEHOT'S NOTE
.10% 90 PUIAR IR

SRR NN N°RMN
“And you shall see My back, but My face shall not be
seen.” Even Moshe, who reached the attributes them-
selves, grasped only their “back.”
Exodus 33:23275:2"% mnw
AN K 2291 IMN"NK DPK ) *B2°NK *nom
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 6

16

17

18

19

11 171 Paw

The Talmud says that in the World to Come “the righteous
sit with their crowns on their heads and enjoy the radiance
of the Shechinah.” The Alter Rebbe applies the phrase to
the delight of Gan Eden, a delight of created beings.

Berakhot 17a:1227:X 1> 1272
32 1K X277 079y X327 09y M0 03y XY 1377 AvI02 KoM
K21 X1 K21 1AMY REpn KDY 719271 777D KDY AONW KDY 070K KD
D7373) DPYRI3 DPRIILY) PIVE DTS KPR M0 KP) NI
AR 99K DOPRT DR MY RGN0 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

S2NI 72Y "IN 2°Y N”nR2 wUnd)
Following the Rebbe’s index to Tanya, the Kehot note

identifies “elsewhere, on ‘And I am dust and ashes’”
Iggeres HaKodesh 15.
KEHOT'S NOTE

L(X*I0% MMNDNRT 9002 TR PP 17781 19) 0 0 PUIARD 1aNon
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92NI 92y °21N1

Avraham’s words, “And I am dust and ashes.” The dis-
course the Alter Rebbe refers to explains them in terms of
the gap between the soul’s attributes and the supernal
attributes.
Genesis 18:27172:1”° N°wx"2
18X 79Y 23IK) *37TR PR 12T7 APRIT RITIT TR DTN 19N
And Abraham answered and said: ‘Behold now, I have taken
upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Etz Chaim explains that Beriah receives light only through

a screen, and that light which passes through a screen is
not the essence of the first light but only its offspring. The
text’s “Sha’ar 41” follows the Shklov numbering; in cur-
rent editions it is Sha’ar 42 (Drushei ABYA), chapter 13.
Sefer Etz Chaim 42:135":2”n 0>°n vy
awn KIP1 9731 INTAIN P PRI IR MREY 1R 01 T ...
WIDT M MPPER 0Py DPOm 11K w0 XM 0w TN
137 °2 MX°P2 1°I¥M R”22 11AR°2 A1 0% P71y DIRRY 1°1aw
1°210 WI170° 131 1P 7°Y° WD DNIR NOMWI 0°120 OR R0 11°20
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Sefer Etz Chaim (Public Domain)
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FEtz Chaim, Sha’ar 47, chapter 1, the place the text cites,

says that below Atzilus the Infinite One itself does not
spread forth, “only a radiance that comes out from it
through a screen,” the screen and curtain that divides be-
tween Atzilus and Beriah.
Sefer Etz Chaim 47:2°2:1"2 0> vy
TN WNHPNRT OPR IR DR 720 72yn P 11030 79I RO RIT ..
727 DWWy X9 MPURRD 1302 777 923 9an mavhyn anann
N3 5713 1191 977 1MBY IR K2 P RMD PRAY 732 w120 on
Mwaon KPR 73937 77 WRIw 5UYR 0 RN on 0w
725 fmona wabnnm mEy 07K IRT 97K 993 qon ow PR 10
AR w127 O”RI wabnm 1X°N22 DIAR MPUIRT 7T PRapnw KT
Y WK 7103 wI291m1 0IN0 Jon NPWY 73937 NRN NIPUIRT 1310323
... TIR™27 I15M AN 12°R 0915 AR™M27 07 1Poapn

Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0”pN NRYPY 0172

WTPRR AND 177

the passage shares nothing with the note
KEHOT'S NOTE
K971 ™7 R™MN

PARAGRAPH 8

23

24
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The Rebbe Rashab refers to this passage (“there, chapter
3”) and sums it up: “The heavens are My throne” above
Atzilus means that the Tiferes of Arich becomes Keser for

Z’eir Anpin.

KEHOT'S NOTE
¥R v 5N '[NJ’? 8N Xy 25w 777 (P3N IRYIT) P00 BUhoa
TIRT NPARY RIT N1POXRA TRynD ORI 0w 11T [1RDD a0 —]
WA RPIT QWNT DOAN 1PYNRDW IR MR WwIwT 71 R ANd 1wyl
7722 WU nUya wrhn nwp RoW ?‘1115 [IRD —] w wny M2 ¥ypan
7Y 713 RDID M AWyl onT voyn nant

N"Rw n”ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JRD PO L(I70AR SWIT W PAN) 271 W 11018 07PN NRPPW 01572
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The Kehot note points there for a lengthy explanation of
this Etz Chaim passage, preserved in two transcripts: one
by the Mitteler Rebbe and one by Rabbi Moshe, the Alter

Rebbe’s son.

KEHOT'S NOTE
P21 R MNan ’a 107y 7IR°2 15"&1 N¥9°y 20pn n”io 131982 X7
MR oy % anan) IR 12 awn Y praanm cam SYRnRT IR
J7,2° K™D (R L1 77PN 99021 ,98R Y TANNRY D NUTINRD 378N
27YW 07792 wrnk Y73w 1910% 219p 171NN — 9K nnaR M IRM
973 IRTY LW7Y o0 P2 RIT RDMIP MPURR 1PAw XOIEAW N0 1Y
1P °Y X737 PP A IR0
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Etz Chaim explains that the outer garment of Binah, called
chashmal, surrounds Z’eir Anpin and Nukva on every
side, even beneath their feet, and that it is the screen be-
tween Atzilus and Beriah. The Kehot note says the text’s
“Sha’ar 41” follows the Shklov printing of 5560 and is
Sha’ar 42 in current editions.
Sefer Etz Chaim 42:13-147>-3":2"n 0>n vy
53 KXl 73w 210X A2 10 "9 Bt 1AW nUYEEN A ...
95135 DPawn X7 ow1a WK AT (790°) T NRA2 POAAT TR
ORI QW 13T 570 71 Pw oA nnn Bya ona ey ann mam
R 9137 787 By 7 0o 1’19‘? A LPrYI R lsahi "5oma
55 9K ¥711 9291 IR"I2% NIDOZKR 172 pP0DAT 97 00N N2 1y
.07197 PI7 1N (197) XPR TIN2 PPNy T TINR Ot waibn mvosR
PPNy "237 3 09931 717 0210 PR DYI RPN Ton 77T M
o 91D ROR VXY T TTRD
Sefer Etz Chaim (Public Domain)
N”B n”y:
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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BT 1 0 Yo o
“Let there be a firmament in the midst of the waters, and
let it divide between water and water.” The screen that di-
vides between worlds is therefore called “firmament.”
Genesis 1:6"1:’X N°wRI2
1077 0% 1°2 27720 S 0O TIN2 3R O DoRRR KD
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In Ezekiel’s vision, “above the firmament” is “the likeness
of a throne,” which seems to set throne and firmament
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apart. The Alter Rebbe answers that there are several
screens, some called firmament and some throne.
Ezekiel 1:26172:°% Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y217 Dynm
MPYm7R Y2Y DTN AXIND MRT RD2T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2”103 YW

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .w™y° 273 (17)

[ T2 B by U

“For over all the glory, a canopy”: the verse of the dis-
course to which the Alter Rebbe refers twice in this
paragraph.
Isaiah 4:5°7:7 17°yw°
W I TPY) O Y XIPRTIR) TR NoRTeR Py n X
BN TN33"2377y °3 7P many
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIWD1 1T TP . NOwR Mam

The passage from “Now, the drawing down” through the
analogy of a person tried in a capital case is quoted there.
KEHOT'S NOTE
0OpPNN Y RXN 52 N7NIR2 RN

9787 o3

“And you shall love Havayah your G-d ... with all your
might (me’odecha).” The Alter Rebbe reads “with all your
might” as the higher teshuvah, awill beyond all measure.

Deuteronomy 6:5°77:1 0°127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNT°M° *39%20n
“My only one (yechidasi) from the young lions.” The Alter
Rebbe reads “my only one” as the soul’s yechidah.
Psalms 35:171™:77"% 0°%°1n
PRTI D 7B2R DR W91 NPWT I M2 3TN
L-rd, how long wilt Thou look on? Rescue my soul from their

destructions, Mine only one from the lions.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your throne is established from then (me’az).” The Alter
Rebbe reads it as the throne established through the high-
er teshuvah.
Psalms 93:2°2:3"% 0°%°11n
7D D19 TN ANED 119
Thy throne is established of old; Thou art from everlasting.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Then shall the maiden rejoice in the dance”: the subject
of the discourse “On the eighth day he sent,” to which the
Alter Rebbe refers.
Jeremiah 31:1327%:8"% yon»
17 072X "NIDT VI DIRN DN FiNn2 1N2 nown X
Then shall the virgin rejoice in the dance, And the young
men and the old together; For I will turn their mourning into
joy, And will comfort them, and make them rejoice from
their sorrow.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nyaRw NN 91T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] (R D) XM

712577 XD 7Y NYARw NN 19175

“Great is teshuvah, for it reaches up to the Throne of
Glory.” For the Alter Rebbe, teshuvah reaches the Throne
because it is the level of Binah, which “nests in the
Throne.”
Yoma 86a:161"1:X 170 R
:2°N21,0° NN RDIN 0°223W D212 I 2203 0 AT 1
PANBYRR DAY VYR K DINX ANP?1 0332 A7¥2 "W (130)”
217 "2 TR PN 0T, 7Y IND LINTR N TN WD XWX
MY PRI 7MW MRV ,TI2DT KD TY NYINY 1w 17T

William Davidson, Vocalized Aramaic (CC-BY-NC)

N*°D9102 Raipn 12
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A”nw™n
N9907102 N1apn 11192

The Tikkunei Zohar says that the supernal Imma, Binah,
“nests in the Throne” with the three upper Sefiros. The
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Alter Rebbe uses it to explain how teshuvah, Binah, draws
light into Gan Eden through the Throne.
Tikkunei Zohar 23a:10-11xX”°->:X 3”5 77t *1pn
0°IDIRT KIVOM NIIR O°%°2* .0°3377 PY ORA ApN K2 RIaT RIAAN
NDD A°RT R°072T XIWVOM 0°12 .7™1VLR IPIT XIWOH D MNER
77°90 NPN3 R°07132 RAIPM IRDPY RMORT .KNPIWT RIP RT D190
RIPR .771900R2 13IpR 17780 MW 2P0 RNPYIART RTIAY LPRYY
PR TAR TEIN 12 7192 92NKRT 19IN2 K1Ipn ARNN
Constantinople, 1740 (CC-BY-NC)
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“And His understanding is without number”: Binah (tevu-
nah) is beyond measure.

Psalms 147:577:1"np 0°2°1n

9207 1K IN12N7 737271 17K 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“He brings out their host by number”: the level of Malchus
works by measure and number, unlike Binah.

Isaiah 40:26172:n °yw°

n‘?:’? ON2Y 120M2 ROXINT 17K K1270 N7 0PY DIMRTIRD
YIRS UK 79 7ORRY 003K 390 R0 0W

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Vayikra (15b-16b) describes complete teshu-
vah as the state of Imma, Binah, the mother who rests in
joy over her children, and speaks of the opening of fifty
gates. The Alter Rebbe cites it for the link between teshu-
vah, Binah and Keser.

Zohar, Vayikra 32:246-35:2571"17:179-1"11:27% RIp7 A7 790
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“With all your might (me’odecha)”: the higher teshuvah
that draws down the throne.

Deuteronomy 6:5°77:"1 0°7127
STRR™P221 TWDI 233 73377223 TR M NK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your throne is established from then”: the throne estab-
lished through the higher teshuvah.
Psalms 93:2°2:37% 0°2°1n
:INK 07197 TR K03 1103
Thy throne is established of old; Thou art from everlasting.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The heavens are My throne and the earth is My
footstool.” Section 4 explains the second half of the verse.

Isaiah 66:1°x:17°0 11°yw°

2720 WK 72 MUK V931 0T PIRTY K0D DRWD N M 1
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall surely set a king over yourself.” The Alter Rebbe
reads it as accepting the yoke of the kingship of Heaven.

Deuteronomy 17:15170:1”> 0°927

R PPIRTRD WK 7191 WOR 772y NP 2010 KD 7
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

931 NN 17T

That passage explains “under His feet” specifically, and
recalls its earlier explanation of “Havayah sat as King for-
ever”: that there is the level of a throne which clothes and
covers the light drawn from the level of “the likeness of a
man.” It develops the image of the foot below the throne
used here.
KEHOT'S NOTE
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“And under His feet was like the work of the sapphire
brick”: the verse of the discourse the Alter Rebbe cites on
the “foot” that descends below the throne.
Exodus 24:10:77> nnw
gy’ RO NI27 AyRd VP31 AN PRI OPYR NX WM
70? YT
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse “And all your children” in Re’eh opens with
the Sages’ saying that Torah scholars increase peace in the
world, with the reading “not ‘your children’ (banayich) but
‘your builders’ (bonayich),” which the Alter Rebbe cites
here for the “building” of Malchus and Z’eir Anpin.
KEHOT'S NOTE
X ,03 1IR1 Doy
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“And all your children shall be taught of Havayah”: the
verse of the discourse to which the Alter Rebbe refers, with
the Sages’ “not

builders.’”

reading ‘your children’ but ‘your
Isaiah 54:13x™:77117°yWw°

:7°22 090 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the end of Berakhot the Sages read “and great shall be
the peace of your children (banayich)” as “do not read
‘your children’ but ‘your builders’ (bonayich).” The Alter
Rebbe cites it for the “building” of Malchus and Z’eir
Anpin.
Berakhot 64a:1477:X 770 nN1572
Y PRY A0 *20RY 37 0iPY” PPN KPR T2 2P X
Y COK Tyny oTNEmIR Mpw 7n2 oivw cn biwon
1y 0”97 20 AYRaR 1PRR T N3 1yn? .92 0iPY K1 112X
209w Y NX 71227710 AnY?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

oy X92 77n PR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
99 WYY W TPt pay L2, awm na .270 A9IRA D 0nn 0
X

oy X929 PR

Rabbeinu Bachya on Vayeishev, one of the places the
Kehot note gives, explains that on Rosh Hashanah, the be-
ginning of G-d’s works, we call Him “the holy King,” for

likuteitorah.com/likkutei-torah/shir-hashirim/42/
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“there is no king without a people.” The Alter Rebbe uses
the saying for Malchus, which exists in relation to others.

Rabbeinu Bahya, Bereshit 38:30°7:17% n*wx12 ,12 1121

NI%7 RN129RT N7

“The law of the kingdom is the law.” The Alter Rebbe cites
it to show that Malchus is bound up with law and judg-
ment, that is, with Gevurah.

Gittin 10b:12-147-27%:2 Pv>)
REQN XY XM ?XIWY K02 WY - 2 Xp *Xn2 ,mann KX
*IN ,R2PK NPY2°RY LKIOT - RDIDPRT RIPT PRINY 10K 1K KRPY2
WP R 2101 PIWD PR AR MR 1YY 27 700w 20on vin”
7P N3 12

William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar III, 227ax ,157 2’m
KEHOT’'S NOTE
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“A continual fire shall burn on the altar; it shall not go
out.” Malchus, built from the Gevuros, is called the altar
with its fire.
Leviticus 6:6%1: X"
171290 K2 N21MI72Y TRIA TR UK
Fire shall be kept burning upon the altar continually; it shall
not go out.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[5 .(3-X ,R3) R2AT2 PP L (X ,30) My
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The Zohar describes the flame of a lamp: a white light
above and a blue or black light below, which clings to the
wick, consumes what is beneath it, and is a “throne” for
the white light. The Kehot note gives this as the main
source for “the blue fire that consumes.”

Zohar, Bereshit 86:248-2633707-11"17:1"2 N°wR12 7117 190

This light always consumes anything which is under it or
which is brought in contact with it, for such is its nature, to
be a source of destruction and death. But the white light
which is above it never consumes or destroys and never
changes. Therefore Moses said, “For the L-rd thy G-d is a
consuming fire”, literally consuming all that is beneath him;
that is why he said “thy G-d” and not “our G-d”, because
Moses was in that white light above which does not consume
or destroy.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar (Tzav) speaks of three fires in a lamp, white,
black and blue, and says the blue is the Shechinah, which
is judgment and consumes the offerings.

Zohar, Tzav 20:135-1457"1p-1172p:° 18,7711 190

NN NN MPYna

“When you kindle the lamps.” Malchus is also called a
lamp, for the many Gevuros and contractions within it.

Numbers 8:2°2:’1 72712

797 °19 PITOR NN ANPYN2 VIR ATRK) TIORTYR 127
1NN NYAY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Remember what Amalek did to you”: the verse of the dis-
course to which the Alter Rebbe refers on accepting the
yoke.

Deuteronomy 25:171>:7173 0°727
:UT$RY DRNXE T1T2 P2RY 7 1YYV DX 3]
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Pekudei reads “The heavens are My throne”
as the firmament where Yaakov dwells and “the earth is My
footstool” as the firmament where King David dwells, and
adds: “Because it needs to spread forth further below, it
says ‘My footstool.’”

Zohar, Pekudei 40:390-400°n-3"w:’n *7\pD 7711 790

Thus “the heaven is my throne” indicates the firmament
wherein Jacob dwells, an exalted image, as it were, of the
most high Divine Throne ;1Al. “an exalted throne for the su-
pernal sacred form.”. “And the earth is My footstool”, to wit,
the firmament where King David abides to feast on the re-
splendency of the luminous glass; and since this resplen-
dency is designed to be diffused downwards, the term “My
footstool” is used. “The house that ye may build unto me” al-
ludes to the Temple; and “the place that may be ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

M7 oA

“Her feet go down to death.” Chassidus applies the phrase
to Malchus, whose “feet” descend even to give life to the
forces outside holiness.
Proverbs 5:571:°11 own
S0P IYS PIRY M TP 7o
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David speaks of building a house of rest for the ark “and
for the footstool of the feet of our G-d”: the Temple.
I Chronicles 28:2°2:1175 X 0°1n°1 *127
*22770Y IR nYY IR ORYRY MR 1Py 9vna 117 opn
NIPOM ARPR VP31 0TI CAthM2 1KY mun n2 nigd
:ni12%
Then David the king stood up upon his feet, and said: ‘Hear
me, my brethren, and my people; as for me, it was in my
heart to build a house of rest for the ark of the covenant of
the L-RD, and for the footstool of our G-d; and I had made
ready for the building.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1R PR T Y T
“Behold, the eye of Havayah is on those who fear Him, on
those who hope for His kindness.” The psalmist says that
no king is saved by a great army and no horse brings vic-
tory; G-d watches over those who fear Him. The discourse
cited here reads the verse as G-d keeping the flow of
Malchus from descending to the kelipos.
Psalms 33:181:3”% 0°2°11n
37007 DYPI? YRR T Y M
Behold, the eye of the L-RD is toward them that fear Him,
Toward them that wait for His mercy;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

own1 Mnn o8
“To rescue their soul from death and to keep them alive in
famine.”
Psalms 33:19v™:37% 0°%1n
3973 DN DYDY Ny PR
To deliver their soul from death, And to keep them alive in
famine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Since the day the Temple was destroyed, the Holy One,
blessed be He, has nothing in His world but the four cubits
of halachah alone.” The Alter Rebbe reads the Oral Torah
as the “earth,” the footstool.
Berakhot 8a:18-19v™-n":X ’n n1>72
WTHT N2 20 DI (XPIPT AR HR 12 KM 027 MWRT UM
L7272 12577 P¥ ninR Y298 KPR i191va X T02 ATRAYR 90 X
112 .RATID °22 RPPEM RN°2 1232 K303 M ™0 3K 0K
20Y 0¥ — RPIYT R THR 12 RN "2 IWNT RI? KIYDYT
DY nink Y2IR KPR INPIYI KIT T02 wiTRI? 47 PR WIpnT noa
RIOTIT R KPX R2PRR M X7 — 7272 1970
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-

bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-

41



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 42

68

69

70

7

ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“If you turn back your foot from the Shabbos ... and speak-
ing a word.” The Alter Rebbe reads it as the raising of the
“feet,” Malchus, on Shabbos, and returns to it below.
Isaiah 58:13x™:n"1171°yw"
3y W2 NXIR) YTR OP2 7390 Nivy AN nawn 1wWHTDX
137 72T) T$BT KIS TITT Ny in129) T390 N wiTH?
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note sends the reader to the Tzemach Tzedek’s
Or HaTorah on Beshalach for the explanation of the
Midrash on “Then sang” and “Augustus sits.”
KEHOT'S NOTE
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The Zohar on Korach says that at the hour when the day
was about to be sanctified, the spirits of the demons went
out to be given bodies, but the day was sanctified and they
were not created. The Alter Rebbe refers to his explanation
of this passage.

Zohar, Korach 7:29-8:371"7:n-072:1 7P ,27 700

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And Moshe assembled”: the passage where the command
of Shabbos comes just before the work of the Mishkan,
which the discourse the Alter Rebbe cites explains.
Exodus 35:T%:1"% mnw
"R 0IITT PR DT2N TR X7 *33 NTYTRRTNR Y 2pn
:ONR Ny’ N me
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And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Midrash on “Then sang” tells of a king who won a war
and was made Augustus: “the king stands on the platform,
and Augustus sits”; so G-d’s throne was established
through Israel’s song, “Your throne is established from
then.” The Alter Rebbe reads the sitting as the raising of
the feet.

Shemot Rabbah 23:1°X:3”3 127 mnw

q7R IR IROD 1193 :(2,3% 0°91N) 27027 RIT KT - W W0 IR
2w n1 KXY ,ANR 07yRY D DY AR 72K 027 owa 77002 an
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LDIWDIR AR WY AN ARt awyw ,7ond Ywn JRn R0
DIWDUR WY 1PWIY 700 N IRnPRn Uy ROW 7Y 0 1nR
mPn by TMy Tonn LROR ?DWDNRY Toan 172 MAd v N
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“Then Moses and the children of Israel sang this song to the
L-rd, and spoke, saying: I will sing to the L-rd, for He is ex-
alted; the horse and his rider He cast into the sea” (Exodus
15:1). “Then [az] Moses...sang” - that is what is written:
“Your throne is established of old [me’az]; [You have existed
from eternity]” (Psalms 93:2). Rabbi Berekhya said in the
name of Rabbi Abahu: Even though “You have existed from
eternity,” Your throne was not settled and You were not
known in Your world ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
927 2P0 10 2%y I 7Y
“By the mouth of two witnesses or by the mouth of three
witnesses shall a matter be established.” The Alter Rebbe
reads “a matter (davar)” as the divine word, Malchus, es-
tablished by the two “witnesses,” heaven and earth.
Deuteronomy 19:157"v:10”> 0°127
RV WX RONT292 NRWVAT2I 197007 oKD 70X TY DIPIRD
1127 DI 0°TYIWRY 0270y IR 07y *Iw vD 0y
One witness shall not rise up against a man for any iniquity,
or for any sin, in any sin that he sinneth; at the mouth of two
witnesses, or at the mouth of three witnesses, shall a matter
be established.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I call to witness against you this day the heavens and the
earth.” Heaven and earth are the two witnesses.

Deuteronomy 30:19v>:’7 0°737
T°10% °ANI MpM 00T PIRTTNRY DORYITNR 03 092 Ny
79N ANK 00 1yRY 002 RN NYpm 13120
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I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Raaya Mehemna on Shoftim discusses the mitzvah of
two witnesses and says that the Holy One, blessed be He,
and His Shechinah testify about a person, as it is written,
“I call to witness against you this day the heavens and the
earth.”

Zohar, Shoftim 3:11-4:2075:7-X">:"1 D°VDW 717 190
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The Zohar’s parable of a king: seated on his throne with
the crown of kingship on him, he is called the supreme
king; when he goes down to his servant’s house he is
called a lesser king. The Alter Rebbe applies it to the as-
cent of Malchus.

Zohar, Vayechi 60:607-62:61817°7n:270-1"1n:’0 *n 7111 7100
When a king sits on his throne wearing the royal crown, he
is called Great King, but when he comes down from his
throne and visits his servant, he is called Little King. So
G-d, as long as He is on high over all, is called Supreme
King, but when He brings His abode below, He is simply
King, not Supreme as before.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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That discourse explains that the six weekdays are a draw-
ing down of the Infinite Light into Beriah, Yetzirah and
Asiyah, while Shabbos is an ascent from below to above in
the mode of delight, and it cites the Zohar’s parable of the
“supreme king” and the “lesser king.”
KEHOT'S NOTE
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“And You established Your words, for You are righteous.”
The Alter Rebbe reads it as the “establishing” of the divine
word through heaven and earth.

Nehemiah 9:81:°v 1°nma
19397 YIR"NX NN 17137 1Y N1N21 77397 oK1 12277NK X3
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and foundest his heart faithful before Thee, and madest a
covenant with him to give the land of the Canaanite, the
Hittite, the Amorite, and the Perizzite, and the Jebusite, and
the Girgashite, even to give it unto his seed, and hast per-
formed Thy words; for Thou art righteous;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the living creatures ran and returned.” The Alter
Rebbe applies “running and returning” to the throne and
the footstool.
Ezekiel 1:14 77X 5xpi°
P12 RN 23 RiX7 nitnm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Today to do them, and tomorrow to receive their reward”:
this world is for service and the World to Come for reward.
The Alter Rebbe places the main reward in the seventh
millennium.
Eruvin 22a:5-6"-"11:X 273 1°217%Y
o7 7137 "JIR WR” 2°NIT KD 17 12 YT 227 MWRT 1M
—»oniy? o7 ,oniy? NNy K91 — "onivy? o, onivy?
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William Davidson, Vocalized Aramaic (C£C—BY—NC) h
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Rabbi Berachyah: heaven and earth were created only in
the merit of Israel, for “In the beginning (bereishis),” and
reishis, “first,” is Israel, as it says, “Israel is holy to
Havayah, the first of His produce.”
Bereshit Rabbah 1:4-5°71-"7:’X 1127 n°wX"2
1R WS 02N NR"M2Y MTp 07737 Aww UDORPR K12 nUwRI2”
71257 RO 7707 .MIXNAAY 72wnna LYY Tn Y RN
RO 1997 NPWRA 13p °717 :(30 ,1 °5wn) MR 1P 170 X123
MART 213 IRD ROD 71937 :(2 ,3% 0°97N) 2°N5T P TR
MAIART MRI2T? 72wnn2 179 ,Mwn 2w 1w wIpnm N2 PRI
ARIY IR DRIWS A 92TH2 0°23Y0” (0,0 YRIT) RRIY I
TARIW IR WIPHT NP2 T0TP NIRRTy MY (2 ,7Y 0°9nn)
IR mwn W e T IwRI 01n 725 KX0D” (20,1 1nY)
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 36:4°7:1"% 127 X7p”
KEHOT'S NOTE
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Rashi on the first verse of the Torah, following the Sages:
the world was created for the sake of the Torah, called “the
first of His way,” and for the sake of Israel, called “the first
of His produce.”
Rashi on Genesis 1:2°2:°% n°wr12 %y >" w1
12 Dy oninwm RTIA OIRY iR Ann 1w A 03 nn
.00 219 5y TR Mp7 1YY .03 Y22 Y TIvYR AN (A
iy 79227 KDI .NDMIN DOPYR MM PIRT PYY 0Ona C1m By
ﬂ;ﬁ’p ,ﬁpr_{p;ﬂ 1"apa 5!27 "2 MmN g ClR ’?3_7 ANARM MIN2
1"¥22 907 IPR 1P Py nonng
1121 37N DESOLATE AND VOID — The word 170 signifies as-
tonishment and amazement, for a person would have been
astonished and amazed at its emptiness. 170 is estordison in
old French. 173 VOID — The word signifies emptiness and
empty space. 010 °19 %y ON THE FACE OF THE DEEP — . e.
the waters which were upon the earth. nanan o°1%x M7 AND
THE SPIRIT OF GOD WAS HOVERING — The throne of
Divine Glory was standing in space, hovering over the face
of the waters by the breath ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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There the Alter Rebbe explains that the “woman” is
Knesses Yisrael, the source of all the souls of Israel, which
comes from a very high place, as the Sages say, “Israel
arose in thought.”
Bereshit Rabbah 1:47:’X 1127 n°wxR12
:(2,3% ©°21N) 2°N37 1P TI2DT ROD Y1977 NOWR M1 R ...
,WR Dw ey wIpnn N°21 PRAW MART I3 1IRD IR0D 11027
0°21y3” :(° ,1 YWIT) IMRIY PPIN MIART MXIATP "awnna 1Y
n7Ip NTY MO :(2,7Y 0O9RN) MRIY IR DRAwS 7MM 1273
0197 2D RDI” :(2° ,1° 11°1M7°) ARAW AN wIPnI N2 UDTp
MY M7 (17 ,2Y 0°91N) MRAY 1A MW DY mw TIM NwRIn
AR AR KPP 5272 7AAR 7 [ NI wnw 2199 3 oyh
,OW) YW MR "1T9 000 0927 (2,3 Ow) NRIY AN

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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“They dwelt there with the king in his work.” The Sages
read it as the souls of the righteous, with whom G-d con-
sulted in creating the world.

I Chronicles 4:23372:7 X 0°1°71 "127

:0% 1307 IAOK?R2 TPRODY MTH DOYY] 30 0EPT M
These were the potters, and those that dwelt among planta-
tions and hedges; there they dwelt occupied in the king’s

work.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “with the king in his work they dwelt there,” the
Midrash says that with the King of kings dwelt the souls of

the righteous, with whom He consulted and created the
world.

Bereshit Rabbah 8:7°1:'1 1127 n"wx12
,7271 0p778 P ImwnIa (InR PRINY °37 0w3a PIO0T Y 2an
oy 779731 0°YL1 "W 0°IX AnR (T R 77T) 2°N057 RIT RN
1R Q°P9X 17 7%°7 0w 9y ,0°%1°7 T . Tw 130 1NoRD1Ra 7000
TTY2 13 D°P2R °7 Yum1 oW 5y ,0°Y11 2w LARTRT 1) 7Y DTN
91 0y .0°%% 9123 20 Snnw WwR (7 RTY) ow By ,mTa .01
13w° X177 712 WITPR 07990 2900 TPn 99nm ay 12w 1nNaRDRa
07197 DR X121 772 w1Tpa TPna 1A ,0optTs bw mwol
Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The same teaching: with the King of kings “dwelt the souls
of the righteous, with whom He consulted and created His
world.”
Ruth Rabbah 2:3°3:’2 737 n1
.07 2123 930 oAnk WK (23,7 1) R Y By LT .
1207 R TAN2 WATRA 0°2%na 22Pn 77 oy LindNPna Abna oy
02y N§ X121 7201 DY ©OR*TE PV 103 DY
Rabbi Menahem bar Avin interpreted the verse as referring
to Moses. “And Yokim” (I Chronicles 4:22) - on the basis of:
“Rise [kuma] L-rd, and let Your enemies be scattered”
(Numbers 10:35). “And the people of Kozeva” (I Chronicles
4:22) - as he rendered the word of the Holy One blessed be
He like falsehoods [kazav], as it is stated: “Why, L-rd, is Your
wrath enflamed at Your people?” (Exodus 32:11). “Yoash” (I
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Chronicles 4:22) - as he despaired [nitya’ash] of living,” as it
is stated: “And if not, please ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“With all your might (me’odecha)”: the service that now
draws down the Keser.

Deuteronomy 6:5°7:1 0°727
STTRR22 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IRR 720

“Behold, My servant shall prosper; he shall be exalted and
lifted up, and be very high.” The Alter Rebbe reads me’od,
“very,” as the service “with all your might,” which will it-
self be exalted in the Time to Come.

Isaiah 52:13x:27117°yw°
TRM M231 R 0172 >72Y 27307 man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In note 19 there the Rebbe raises a question from Sefer
HaGilgulim, chapter 19, cited in Likkutei Torah, Tzav, in
the discourse “VeHeinif,” and suggests that it may be re-
solved by Sefer HaGilgulim, chapter 7, cited at the end of
Likkutei Torah on Shir HaShirim, that is, in this passage.
KEHOT'S NOTE
T7IRODY 971 0 mayn R7wR CaxR SR 1772 MIRTIR PYO DAY XD
w7 UPIRY LR L1 AP3 1177 1% D NPIpRa R 070D 009aDAT Con PR
.[3,R3] 19302 W AW N7IpPa KT 17D 0Y2130AN 02 wUnDY 2w
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“For just as the new heavens and the new earth that I make
stand before Me, says Havayah, so shall your seed and
your name stand.” Section 5 explains each phrase of the
verse.

Isaiah 66:22275:170 171°yw°
"307 BT MYV "IN WK TYINT PINT) SWINT DRET 0

DY) DY T2 12 70
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,10 7ywe
N7 K7 2391 PIMX NN DR

“And you shall see My back, but My face shall not be
seen.” The throne receives only the “back,” the outer di-

likuteitorah.com/likkutei-torah/shir-hashirim/42/
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mension of Atik.
Exodus 33:23372:3"2 mnw
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And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall eat, eating, and be satisfied”: the verse of
the discourse to which the Alter Rebbe refers for the root
of this drawing down.
Joel 2:26175:2 ory
DBY AYYIYR 0PN T DYNK DOYPM ¥I3E) A5 oN7aK)
0PIy ny WKRYY RO9DIY
And ye shall eat in plenty and be satisfied, and shall praise
the name of the L-RD your G-d, that hath dealt wondrously
with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“...which I command you today, to do them.” The Alter
Rebbe reads “today” as the present, the time of service
and refinement.
Deuteronomy 7:11x”°:t 0°727
DT T "I WK DVIYRI NN DPNINKY MERT NN [0
:oniwy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the number of the children of Israel shall be like the
sand of the sea, which cannot be measured or counted”:
the verse of the discourse the Alter Rebbe cites.
Hosea 2:1°x:’2 yuin
DIPR2 M) 199 K21 TYK? YN 03 2D DX 12 150n MM
272K %32 D77 MK DAX “BYX? 07 MKW
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Light is sown for the righteous.” For the righteous, the
light has been sown long ago.
Psalms 97:11x*:1”3 0°2°71n
Rt 22778071 PR Y1 R
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Fortunate are you who sow beside all waters.” The Alter
Rebbe applies it to penitents, who sow constantly by turn-
ing darkness into light.
Isaiah 32:20°3:27% 117yw>
IR W23 "nPYn 0000y "y 0K
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And David made a name.” The Alter Rebbe links “your
name” in Isaiah’s verse to this, and to the “earth.”

II Samuel 8:133:’n 2 PR10w

PR Y MIINY nPRTR%32 0IR-NK Iniaan jav2 av M7 YN
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Those who come, Yaakov shall cause to take root; Israel
shall bud and blossom”: the verse of the discourse the
Alter Rebbe cites on sowing and the “earth.”
Isaiah 27:6M:1”2 11°yw°
AN 220730 W9 PRI M0 77X 3Py WIY? 0OX2A
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And it shall be, every New Moon and every Shabbos, all
flesh shall come to bow down before Me, says Havayah.”
The Alter Rebbe reads it as the ascent of souls that do not
stand before G-d permanently.
Isaiah 66:23375:170 \1°yWw°
ninnwT? 3?3 X2 in3w3 NIV TR W02 wINTTR MM
TN %397
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QoYIT TINY° 12
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“So shall your seed and your name stand”: the souls that

likuteitorah.com/likkutei-torah/shir-hashirim/42/

10 D°RWI AWK °3 7Y 7IR"2

will rise completely and stand before G-d permanently.
Isaiah 66:22275:170 171°yw°
197 DUy 7YY "IN 0K MWINT YIS DUINT DRI KD 73
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For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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“The new heavens and the new earth that I make stand be-
fore Me”: new lights that have not yet entered the chain of
descent.
Isaiah 66:22375:170 11°yw”
357 D*TBY ALY "I VWK NYINN PINT DU 2RYE KD D
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For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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