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An explanation of “For just as the heavens...”
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An explanation of the verse “For just as the heavens...,” etc. Now, “the heavens” is the level of the
higher teshuvah (teshuvah ila’ah); “My throne” is the lowering of the body and of the emotive at-
tributes (middos). Now, it is stated in the Tikkunim that in the World of Atzilus (Emanation), “He,
His life-forces and His vessels are one in them” (ihu vechayohi vegarmohi chad behon).
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Now, nefesh, ruach and neshamah have the aspect of vessels; that is, they are the aspect of an inner
light that is enclothed in a vessel: the neshamah in the brain and the ruach in the heart, etc.
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But the levels of chayah and yechidah have no aspect of vessels; rather, they are in the mode of an
encompassing [light] (makif) alone, and they are the two encompassing [lights], the lamed and the

mem of the tzelem (“image”).
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This will be understood by way of analogy from a person. We see that in the wisdom in his brain

there is the aspect of light and vessel, and also [of| a garment. For the intellectual faculty, which

grasps every matter of wisdom, is not of the very essence of the soul; rather, it is the aspect of an

extension of the soul.
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Therefore it undergoes changes: at one time it is in a state of expansiveness (gadlus), and at anoth-

er time it is not so, for his mind and intellect are not pure and clear but confused, etc. Whereas to

the soul itself changes do not apply.
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Rather, the faculty of intellect is the aspect of a vessel that receives the flow drawn to it from the

soul, and the soul is the light that shines within the vessel, which is the faculty of intellect.
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(And from this, it may be said, the matter of the Avira that is above Mocha Stima’ah (the hidden

brain) can be understood: it may be said that this is the light that shines into the faculty of all, as is

explained elsewhere on the subject of avir (air) and or (light).) And the matter of wisdom that the

intellectual faculty grasps,
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such as the science of astronomy and the like, [that is,] what he understands of some particular
matter, this is only the aspect of a garment that clothes the faculty of intellect. And likewise, by way
of analogy, regarding the emotive attributes (middos): the faculty of love, [namely] that one desires
some thing,
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and likewise the faculty of Chesed (kindness), is the aspect of a vessel for the soul, in the manner

mentioned above regarding the faculty of intellect. And the outer dimension (chitzoniyus) of the

attribute, [namely] that one performs kindness, which is the bestowal of Chesed, this is the aspect

of a garment.
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(And the faculty of Chesed is called the outer dimension of the vessel, relative to the faculty of love,
which is the inner dimension (pnimiyus) of the vessel, as is explained elsewhere.) Although at first

glance it seems that the coming into being of the emotive attributes is only from the intellect,
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for “A man is praised according to his intellect,” in truth this is not so. For nevertheless they too

are vessels for the soul, and light from the soul is drawn and shines in them;
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it is only that they are further from the soul, and they receive from the soul through the mediation
of Chochmah (wisdom), Binah (understanding) and Daas (knowledge); for by way of the intellect
(mochin) the flow and the light of the soul are measured and drawn to the vessels, which are the

emotive attributes, etc.
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It follows, as the overall conclusion, that all ten aspects of the soul, Chochmah, Binah and Daas
and the emotive attributes, are only vessels of the soul, and it, the soul, is the light that shines with-
in them. But in the case of the intellect the matter is understood better than it is understood in the

case of the emotive attributes, as mentioned above.
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So too, by way of analogy, the matter of chayohi and garmohi (“His life-forces and His vessels”)

above will be understood: they are the aspect of lights and vessels. That is, by garmohi are meant

the vessels of the World of Atzilus (Emanation); for example, the emotive attributes of Atzilus are

only the aspect of vessels of the Emanator, the Infinite One (Ein Sof), blessed be He,
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as in the saying of Eliyahu, “Chesed is the right arm,” etc., for they are called the aspect of a body

relative to the light that is drawn down and enclothed in them from the Infinite One, blessed be He.

And the lights are called chayohi.
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But the Emanator, the Infinite One, blessed be He, is far, far above the level of light. It is not as in
the analogy of the soul, where the soul itself is the light that shines within the vessels; whereas the
Infinite One, blessed be He, is far, far above
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(the level of the light of the vessels; and this is [the meaning of] “He made darkness His hiding
place,” which is above even the level of encompassing light, etc.)
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only that the lights are drawn forth from Him. And this is the meaning of “He and His life-forces”:
“He” (ihu) is the essence of the Emanator; “His life-forces” (chayohi) are the lights; “His vessels”

(garmohi) are the vessels.
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Now, all this is the level of nefesh, ruach and neshamah, which are the aspect of lights enclothed in
vessels, as mentioned above regarding the analogy. But chayah and yechidah have no aspect of a

vessel in which to be enclothed; rather, they are the aspect of encompassing [lights| (makifim).
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(Summary: The matter of nefesh, ruach and neshamah: they have vessels. That is, the faculty of in-

tellect is a vessel, and the idea that it grasps is a garment for the vessel.

SN 1°3Y T APYAD (12 m0] 710 MITA2 M TP POWA N92 JwRnIn AR R IR 03K

O% PRY 0°9°Pn MR 07 77°0° 7°0 73T MINEYN 7RI P 1°K IRT 03 779n 3 ominan
:(0°9

But the light is the neshamah, which is drawn into the faculty of intellect, and in the same way the
ruach in the emotive attributes. So too above: this is the matter of chayohi and garmohi; for above,
even the light is only a radiance from the Essence. And chayah and yechidah are encompassing

lights, which have no vessels.)
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2. Now we must understand the matter of “The heavens are My throne.” For it is known that in
truth the essence of the Infinite One (Ein Sof), blessed be He, “is not [any] of these” attributes of the
World of Atzilus (Emanation) “at all,” and the emanation of the attributes is “in order to conduct

the worlds through them.”
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But in truth we need to understand: since the attributes of Atzilus are, at any rate, called “a body”
relative to the light that shines from the Infinite One, blessed be He, and the attributes in the creat-
ed beings of the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) bear no com-

parison at all to the attributes of Atzilus,
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just as the physical colors, red and white, bear no comparison to the spiritual attributes of Chesed

(kindness) and Gevurah (restraint) in the human soul. For the colors too indicate the attributes of

Chesed and Gevurah, which were actually drawn down from the supernal attributes
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through many stages of descent (hishtalshelus), until below they became physical colors: the color
white is drawn from the attribute of Chesed and the color red from Gevurah, as is written in the
Pardes, in the Gate of Colors. And likewise physical silver and gold indicate Chesed and Gevurah,

drawn down through many stages of descent.
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And yet, despite all this, it is plainly evident that they bear no comparison or likeness to the spiritu-
al attributes of Chesed and Gevurah in the human soul; for what likeness is there between the color

white and kindness and love, etc.?
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So too, and even more so, the spiritual attributes in the soul bear no comparison to their source,
the attributes of Atzilus, from which the nefesh, ruach and neshamah in man were created.
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For when the Holy One, blessed be He, is called “Merciful,” it is impossible to say that this is of the
kind and manner of the compassion in man, which is a state of actual emotional arousal
(hispaalus).
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But of the Holy One, blessed be He, it is written, “I, Havayah, have not changed,” and arousal and
change do not apply to Him, may He be blessed; rather, the level of mercy above is of a manner

and nature infinitely higher than the nature of the mercy in created beings.
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Therefore even the prophets attained only as far as the level of Netzach (victory) and Hod
(splendor), which are the offshoots of the attributes, and they could not attain the attributes

themselves.
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And even what they did attain of the level of Netzach and Hod was through a complete enclothe-
ment in Beriah, etc. And even Moshe our teacher, peace be upon him, who merited to attain the at-
tributes themselves, [attained] this too only [in] the level of the back (achorayim), as it is written,

“And you shall see My back,” etc.
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If so, accordingly we must understand: how can there come into being the level of Gan Eden,
[where] “they sit and enjoy the radiance,” which is a delight of created beings? How can this be
drawn
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from the attributes of Atzilus, since the intellect, the delight and the emotive attributes in created

beings bear no comparison at all to the attributes of Atzilus, as is explained elsewhere on the verse

“And I am dust and ashes”?
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But the explanation is this. It is explained in Etz Chaim, Sha’ar 41, that there is a partition (parsa)

and a screen (masach) that divides between the World of Atzilus and Beriah, and what is drawn

from the attributes of Atzilus into Beriah is their radiance, which passes through the screen men-

tioned above
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(and see Etz Chaim, Sha’ar 47, chapter 1, in the name of Rabbi Gedaliah HaLevi), and not the es-
sence of the attributes. And it is specifically through this that the flow from them can also be drawn
into Gan Eden, to the created souls.
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And this is [the meaning of] “The heavens are My throne.” That is, as in the analogy of a person
when he sits on a throne: the back part (achorayim) of the body is lowered to sit on the throne,
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and through this his head is also lowered; for when he stands, his head and brain are high above
the ground, and by sitting his stature is lowered. So too is the matter of the partition mentioned

above, which is called
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a “throne”: in it and through it the attributes of Atzilus, which are called “a body,” are drawn down
and lowered, and their radiance passes and is drawn through the partition to shine in Beriah, so
that a created delight may come into being from it. [And see what is written about this in the dis-

course beginning “Eliyahu opened”:
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Summary: Since the Ten Sefiros in created beings bear no comparison at all to the essence of the
Ten Sefiros of the World of Atzilus (Emanation), how is it possible that [anything]| from the Ten
Sefiros of Atzilus be drawn down and revealed in Gan Eden to the souls of Beriah, Yetzirah and
Asiyah? But this is through the partition between Atzilus and Beriah, and it is what is called “My

throne.”]
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3. Now, the level of the throne mentioned above is drawn from the level of the heavens. That is,
“heavens” is the Tiferes of Imma (Binah); for Tiferes (beauty) is called shamayim (heavens), since it
is composed of esh (fire) and mayim (water), which are Chesed (kindness) and Gevurah (restraint).

And also, the heavens are encompassing [lights] (makifim);
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that is, the Tiferes of Imma that becomes Keser (the Crown) for Z’eir Anpin (the emotive attributes);
for the level of Keser is yechidah, which is the level of an encompassing [light], and the encompass-
ing light of yechidah encompasses the head and the foot equally, as is written in Etz Chaim, Sha’ar
HaAkudim, chapter 5, in a gloss from the first recension (mahadura kamma), that this is why it is

called yechidah, etc.
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Therefore, just as it encompasses the Chochmah (wisdom), Binah (understanding) and Daas
(knowledge) of Z’eir Anpin from above, by way of analogy, so too it also encompasses from beneath

its feet, from below.
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Therefore from it is also drawn the curtain (pargod) and the screen (masach) between the World of
Atzilus (Emanation) and Beriah (as is written in Etz Chaim, Sha’ar 41, that the screen is the chash-
mal, which is drawn from the level of Binah; and it is explained in the Ramaz at the end of Parshas
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(on page 78) that the mystery of the chashmal is in Tiferes, whether of Imma or of Z’eir Anpin. It
follows that the screen mentioned above is drawn from the Tiferes of Imma, and this is literally

“The heavens are My throne.”
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Except that, nevertheless, it is explained there in Etz Chaim, chapter 1, “And do not err to say that
this is the encompassing light,” etc., see there, that the screen is the outer dimension (chitzoniyus)

of the Tiferes of Imma.
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Whereas the yechidah and the encompassing light of Z’eir Anpin is the essence of the Tiferes of
Imma. Nevertheless, the encompassing light itself is what causes there to be the level of the throne
and the screen mentioned above. Therefore the screen mentioned above is called rakia
(firmament), as is known from the matter of “Let there be a firmament,” etc., “and let it divide,”

etc.
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Therefore Gan Eden is also called “the Academy of the Firmament” (Mesivta deRakia), because the
delight that is drawn into Gan Eden is drawn through the level of the firmament mentioned above.
And see what is written about this in the discourse beginning “They were disputing in the Academy
of the Firmament: if the bright spot,” etc. And although it is said, “And above the firmament,” etc.,
“the likeness of a throne,” etc.,
M1°8 [9%n wipna] B”PR2 °Y1 ROD *PIW W™ Y°P7 *pPlw w° ooyh ooy 1°2 0°207 M2 1713 W° °2 KX
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yet there are several levels of screens between one world and another: some are called “firmament”
and some are called “throne.” And see the Mikdash Melech, Parshas Noach (page 71b),
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and the end of Parshas Vayigash, and Etz Chaim, Sha’ar Kisei HaKavod (the Gate of the Throne of
Glory). And it is also what causes the body to be lowered in the mode of the back (achorayim) to sit
on the throne, and the attributes shine through the screen, so that there can be the level of the flow

of His kindness in Gan Eden, the level of radiance (ziv), etc.
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Now, between Arich and Atzilus there is also the level of a partition (parsa): the Tiferes of Arich [be-
comes| Keser for Abba and Imma (Chochmah and Binah) (and see what is written in the explana-

tion of the verse “For over all the glory, a canopy,” and see Parshas Noach, page 65a).
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Now, the drawing down of the level of “The heavens are My throne” mentioned above is through
the higher teshuvah (return), “with all your might (me’odecha),” the will of the heart (re’usa
deliba), which is the level of the Keser of Knesses Yisrael (the Community of Israel), which is the

level of yechidah
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(and see the discourse beginning “For over all the glory, a canopy,” mentioned above, and on [the
passage of]| the wood-gatherer (mekoshesh), on the subject of “doing the will of the Omnipresent”).
For through the intensity of this will, which is from the depth of the heart (me’umka deliba),
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then there cannot be in his mind any other thought or will. Therefore it is called yechidah (“the

single one”), for in his heart there is only one. And it is
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like, by way of analogy, when a person is led away to be tried in a capital case: he has no other

thought or will except for this one thing, to save his life, etc.;
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for this will, because it touches the very essence of his soul, fills his entire mind and heart and en-
compasses him from his head to his foot, until it is impossible for any other will to enter his mind.
This is not so with a will that does not touch him so deeply, to the very utmost of the soul, even
though it touches him a great deal,

MM 1°IY 1217 TV MR 71X PR NI 919° (10 vn by ax) 97DYR 131873 101922 PI0YOWD 11
555 AR 7137 DI 17 PR 7Y D902 T3 Whn wRIAY TV 11877 (10 551 97D YA MPYRI 17000
15 MY 10y P9

as when he is occupied with [earning]| a livelihood willingly; nevertheless he can have another will.
In the same way the matter of the level of yechidah in G-dliness will be understood: the will touches
[him] so deeply, up to and including the very soul itself, that he has no other will whatsoever for the

matters of this world, etc.
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And of this it is said, “From the young lions, my only one (yechidasi).” Therefore, through this, one
also draws down above the level of yechidah and the Keser of Z’eir Anpin, so that there will be “The

heavens are My throne.”
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Therefore the level of the higher teshuvah is sometimes called Binah and sometimes called Keser,
that is, the Tiferes of Imma that becomes Keser for Z’eir Anpin (and in the same way the fiftieth

gate of Binah is called by the name Keser, as is explained elsewhere; and see the Zohar, Vayikra
S1°WN 012 7”0 [2now an oo Py WPRAYY IRN IRDD 1123 3N A23WD 1°I¥2 (27y 10 AT 27 1)
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(page 15b and page 16b) on the subject of teshuvah). And this is [the meaning of] “Your throne is

established from then (me’az),” and according to what is written at the end of the discourse begin-
ning “On the eighth day he sent,” on the subject of “Then (az) shall rejoice,” etc.
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And this is what our Sages, of blessed memory, said: “Great is teshuvah, for it reaches up to the

Throne of Glory.” And this is the matter of “Binah nests in the Throne (Kursaya).” And through this,

additional light is drawn into Gan Eden;
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for it is written, “And His understanding (tevunaso) is without number,” whereas of the level of
Malchus (sovereignty) it is said, “He brings out their host by number.” And through the Throne
(Kursaya) there is drawn into Gan Eden from the level of Binah, “And His understanding,” etc. And

this is why Binah and Tevunah are called the World to Come.
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(Summary: Now, the root of the throne and partition mentioned above is drawn from the Tiferes of

Imma, which is the encompassing Keser of Z’eir Anpin and is called yechidah.

likuteitorah.com/likkutei-torah/shir-hashirim/42/ 13



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 42 N9 DAY TWRD 99 Dssy TIR2

RIMY (o xax5] RVIRD N7 AWYIW RPKT (naxena] NPNN q@RIY KOTD 5”3 w7 PIR? R¥K %2 OX
:(TR7 IR0 7193112 MR 137 QWIW 2210 1°RW 770 JIRA 22 ARy 712wn Y Jwn:

And between Arich Anpin and Atzilus there is also a partition, which is drawn from the Tiferes of
Arich Anpin, which becomes Keser for Abba and Imma. And it is drawn down through the higher
teshuvah, “with all your might,” yechidah, which does not tolerate any other will, etc.; “Your throne

is established from then.”)
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4. “And the earth is My footstool.” That is, to humble oneself: “Who am I to draw near?” and he is

afraid to approach Him. And also, the Torah descended and was enclothed in physical garments;
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[there is] only the level of “You shall surely set a king over yourself”: the yoke of the kingship of
Heaven and the yoke of the mitzvos. And likewise one arouses above that the attribute of Malchus
(sovereignty) descend to give life to created beings (and this is like the analogy of the foot, which
descends below the throne; and see what is written on this in the discourse beginning “And under
His feet, like the work of the sapphire brick”).
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Therefore the building of Malchus is from the Gevuros (forces of restraint), and [that of] Z’eir Anpin
(the emotive attributes) from the Chasadim (forces of kindness) (and see what is written about this
in the discourse beginning “And all your children,” on the matter of “Do not read ‘your children’
(banayich) but ‘your builders’ (bonayich)”).
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For [regarding] the level of Malchus: “There is no king without a people”; “The law of the kingdom
is the law.” Therefore it is called an altar, as it is written, “And the fire shall burn on the altar con-

tinually”; and it is called “the blue fire that consumes,” etc.

likuteitorah.com/likkutei-torah/shir-hashirim/42/ 14
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And sometimes it is called the level of a lamp, “When you kindle the lamps,” for there are several

different Gevuros and kinds of contraction (tzimtzum) in the Sefirah of Malchus.
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But in general, its building is from the Gevuros. Therefore this drawing down is through accepting
the yoke (kabbalas ol), etc. (and see what is written at the end of the discourse beginning “Remem-
ber what Amalek did to you”).
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Now, the Zohar on Pekudei (page 241a) explains: “And because it needs to spread forth further be-

low, it says ‘My footstool.’” That is, as is known from the matter of “Her feet go down,” etc.: that it is

enclothed also in the princes of the star-worshippers, to give them life.
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But in the time of the Holy Temple it was not enclothed in them; therefore the Holy Temple is called
“the footstool of the feet of our G-d” (in Chronicles). And see what is written at the end of the dis-

course beginning “Behold, you are fair,” on the matter of
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“Behold, the eye of Havayah is on those who fear Him,” etc., “to rescue their soul from death,” etc.
And in the same way, since the Holy Temple was destroyed, the Holy One, blessed be He, has noth-
ing but the four cubits of halachah. And this too is [the meaning of] “And the earth is My footstool,”

for the Oral Torah is called “earth.”
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And perhaps “footstool” is the partition within Beriah, Yetzirah and Asiyah themselves, between
one world and the next, or the chamber of the Holy of Holies of Yetzirah and Asiyah. And in the
same way it is said of Shabbos, “If you turn back your foot from the Shabbos.”
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And see what is written on the Zohar, Parshas Korach (page 178a), “At the hour when the day is
about to be sanctified,” etc. And see what is written in the discourse beginning “And Moshe assem-
bled,” on the matter of the juxtaposition of Shabbos to the work of the Mishkan;
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for after the drawing down there must be returning light (or chozer), so that it is not drawn down
excessively. And see what is written on the saying of Shemos Rabbah, chapter 23, on [the verse]
“Then sang,” on the matter of “Augustus sits,” etc.: that the advantage of sitting over standing is

that the feet are raised, etc.; that is, that “her feet” should not be “going down.”
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And this is [the meaning of| “By the mouth of two witnesses,” etc., “shall a matter be established”;
and it is explained in the Raaya Mehemna, Parshas Shoftim (page 275a), that this is what is written,
“I call to witness against you this day the heavens and the earth.” For
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the meaning of “shall a matter (davar) be established (yakum)” is the ascent of Malchus, that it
should have a superior “standing” (kimah); and like [the matter of| “Augustus sits.” And as is writ-

ten in Parshas Vayechi (page 239a): “A parable of a king who was sitting on the throne,” etc.,
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“is called the supreme king; when he descends and goes to his servant’s house, he is called a lesser
king.” And see what is written about this in the discourse beginning “And it shall be, every New
Moon”: that this is the difference between Shabbos and the weekday, that on Shabbos there is the
ascent of speech to the level of the supreme delight and Chochmah Ila’ah (the higher Chochmah).
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And this is [the meaning of] “If you turn back,” etc., “and speaking a word (daber davar),” etc. And
this is what is written, “And You established Your words, for You are righteous.” And this establish-

ing is on the basis of the two levels mentioned above, of heaven and earth, etc.:
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“running and returning” (ratzo vashov): for “The heavens are My throne,” and this is the level of
the supreme king, as mentioned above; and “the earth [is My]| footstool,” so that it not spread forth

excessively, as mentioned above.
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(Summary: The matter of “And the earth is [My] footstool,” etc.: for “earth” is lowliness, that one
humbles oneself in the mode of “returning” (shov); and in the same way above, a drawing down
into the World of Asiyah (Action). But there must be a “footstool,” a stool, etc. And one can say:
“heavens” is the higher Gan Eden, as mentioned above, through “My throne.”
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And “the earth” is the lower Gan Eden, which is drawn from the level of “My feet,” Netzach
(victory), Hod (splendor) and Yesod (foundation), “leaping and skipping,” etc. And “footstool” is
also the partition within Beriah, Yetzirah and Asiyah themselves, between one world and another,

etc.; and perhaps the chamber of the Holy of Holies of Asiyah or of Yetzirah.)
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5. Now we must understand the difference between the level of “The heavens are My throne and the
earth is My footstool” and the level of “the new heavens,” etc.
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For it is known that Gan Eden is only temporary, and the main reward is only in the seventh mil-

lennium: “tomorrow, to receive their reward.”
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Now, in this time, everything is through an arousal from below [eliciting] an arousal from above:

according to the arousal of the mayin nukvin (feminine waters) is the drawing down of the mayin

duchrin (masculine waters), which is the drawing down of the intellect (mochin).
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And according to the intellect is the Keser (the Crown); for according to the measure of the inner
[light], so is the encompassing [light]. Only, the Keser of Z’eir Anpin (the emotive attributes) spo-
ken of above is the level of gadlus (maturity).
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And even at the beginning of the creation of the worlds, which was not through the raising of mayin
nukvin, nevertheless it was through this: that the delight from the raising of mayin nukvin that

would come afterward arose in [His] thought,
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as in the saying, “‘Bereishis’ (‘In the beginning’): for the sake of Israel, who are called ‘reishis’
(‘first’)”; “Israel arose in [His| thought,” that they would raise mayin nukvin. And our Sages, of
blessed memory, said on [the verse| “With the king they dwelt, in his work”: “With whom did He
consult? With the souls of the righteous.” That is, through the level of “with all your might,” the
Keser is drawn down, as mentioned above.
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However, of the Time to Come it is written, “And he shall be very exalted (vegavah me’od),” mean-

ing that even the me’od will be exalted to the loftiest heights, beyond the level of the raising and

drawing down of the level of “with all your might (me’odecha).” For
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me’od has the letters of Adam. And the matter is that through the sin of Adam, the first man, the
worlds descended, and in the Time to Come the worlds will be raised up to where their place truly
was.
RPw 1n [mwn) YT NI 12WNR1°Y KX’ 7253 11 KD IR 1”°8 09139257 1902 N 1%
See about this in Sefer HaGilgulim, chapter 17. But not only this; rather, new souls will be drawn
down, which were not
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included in Adam, the first man, at all, and they are higher and loftier than all the souls that were
included in Adam, as is written in Sefer HaGilgulim, chapter 7: that the level of yechidah of these

souls is higher even than the yechidah of the World of Atzilus (Emanation) that was in Adam.
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This is because they will be drawn from the inner dimension (pnimiyus) of Atik, whereas all the
drawings-down now are only from the outer dimension (chitzoniyus) of Atik. And the inner dimen-
sion of Atik is above the breaking [of the vessels] and the rectification; and this is the matter of an

arousal from above that is entirely above an arousal from below.
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And this is the matter of “the new heavens and the new earth”: the drawing down of new encom-

passing and inner [lights|, which are above the breaking and the rectification, etc., which are
mayin nukvin and mayin duchrin, etc.;
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“which I make”: which are drawn down through an arousal from above alone; “stand before Me”:

before the partition. And “before Me” (lefanai) also means that it is from the inner dimension of
Atik.
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(And this is the difference with regard to “The heavens are My throne,” etc., which are drawn down
through an arousal from below, and it is impossible to draw down except from the outer dimension
of Atik. Therefore it is called “My throne,” as in the analogy of one who sits on a throne, where only
his back is drawn down onto the throne. And in the same way it is said, “And you shall see My back,
but My face
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shall not be seen.” Whereas of the new heavens and earth it is written “stand before Me (lefanai)”
specifically, for they are from the inner dimension of Atik, which is infinitely higher than the level
of the back and the outer dimension. And elsewhere it was explained that the root of this drawing
down is from above the kav (line of light) and the thread, etc., as is written about this on [the verse]

“And you shall eat, eating.”)
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But the heavens and earth of the present will not be entirely nullified; rather, they too will ascend

and “stand before Me,” above the partition. For now everything is [the work of] refinements

(beirurim),
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but in the Time to Come, when refinements will no longer apply, since everything will already have

been refined in “today, to do them,” they too will ascend before Me
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(and see what is written along these lines in the explanation of the verse “And the number of the

children of Israel shall be,” etc., “which shall not be counted,” etc., and in the commentary of the

Ramaz, Bamidbar, page 117, end of side b).
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“So shall your seed stand,” it is written. “Light is sown for the righteous”: for the level of the right-
eous, the light has been sown for them long ago; and with penitents (baalei teshuvah), [it is] “those

who sow beside all waters,” for they sow constantly, through transforming darkness into light, etc.
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And the prophet promised them that all of these will stand before Me, as mentioned above. And
“your name” is the level of “And David made a name,” that is, the earth, etc.;
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[it] too will stand before Me. And see what is written in the discourse beginning “Those who come
shall take root”: that the level of sowing is specifically in the level of “earth,” which is Knesses

Yisrael (the Congregation of Israel); and this is the matter of “and your name.”
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“And it shall be, every New Moon,” etc. That is, there are two levels in the ascent of the souls in the

Future, to stand before Him, may He be blessed: there are some that will ascend completely, so that

they will stand there
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permanently, and of this it is said, “So shall your seed and your name stand”; and there are some
that will not ascend to stand before Him permanently, but every New Moon and every Shabbos they

too will ascend “to bow down before Me,” etc.
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Summary: The matter of “the new heavens,” etc.: new encompassing and inner [lights] that have
not yet come into the chain of descending worlds (hishtalshelus), and they are called “standing be-

fore Me,” above the partition.
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