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For the fragrance of your goodly oils

All the rewards of the World to Come are only a single glimmer of
G-d’s light, while teshuvah from the depth of the heart, possible
only for a soul in a body, reaches G-d’s very being and essence.

The souls above reach that same inclusion through the Torah
they learned below, whose “fragrance” grows the further it

descends.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e Likkutei Torah

THE CHASSIDISHE PARSHA
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THE BIG IDEA

All the rewards of the World to Come are only a single glimmer of G-d’s light, while
teshuvah from the depth of the heart, possible only for a soul in a body, reaches
G-d’s very being and essence. The souls above reach that same inclusion through

the Torah they learned below, whose “fragrance” grows the further it descends.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads “the maidens (alamos) love you” as “the worlds (olamos)”: souls not in bodies, while
“your Master is your Maker” refers to souls in this world. It asks why a soul would leave the radiance of
the Shechinah for so great a descent, when even Gehinnom is worth enduring for the Garden of Eden.
The answer: all the World to Come, through fifty thousand jubilees, is only a single thought, the “yud”
of G-d’s contraction, while one hour of teshuvah in this world reaches His essence. Reflecting on the
soul’s lofty root and its fall arouses deep compassion, which draws down the Thirteen Attributes of
Mercy; these open the heart sealed by physical life, as “your Master” opens a maiden, making it a
dwelling for G-d. This is the work of Elul and the Ten Days of Teshuvah: turning back “face to face”.
The souls in the Garden of Eden, for whom a broken heart does not apply, rise through the Torah they
studied, the “oil poured forth” whose fragrance grows as it descends into physical matters. Souls below
can reach that great love too: the hidden love in every Jew, like the kernel of a nut, is revealed through

teshuvah when G-d’s own hidden level is aroused.

OUTLINE

1 Why the soul descends L

The two kinds of souls; the great descent into a body; the whole World to Come is only a glimmer, while teshu-
vah in this world surpasses it.

2 Teshuvah from the depth of the heart 12-3

Contemplating the soul’s source above Chochmah and its fall arouses compassion that draws down the
Thirteen Attributes of Mercy from G-d’s essence.

3 “Your Master is your Maker” 14-5

Mercy opens the heart sealed by physical life, making it a vessel; Elul and the Ten Days of Teshuvah restore
a face-to-face bond.
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4 The souls above and the hidden love below

16

Souls in the Garden of Eden rise through the Torah’s “poured” fragrance; souls below reach the great love as

the hidden love, like a nut’s kernel, is revealed through teshuvah.

KEY CONCEPTS

Radiance of the Shechinah (ziv haShechinah) 1”1
13°own

The reward of the Garden of Eden and the World to Come:
a mere glimmer of G-d’s light, not His essence.

His being and essence 1n12%¥1 10172

G-d as He is in Himself, beyond every thought and every
revealed level; the goal of teshuvah is to be included in it.

A descent for the sake of an ascent 1°%y 7712 7777

The soul comes down into a body in order to reach,
through teshuvah and Torah, a height it could not reach
before.
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Thirteen Attributes of Mercy 2°nrai niTn 2

The attributes revealed to Moshe; they draw down com-
passion from G-d’s essence and open the closed heart, es-
pecially in Elul.

Face to face 0°1920°19

A relationship of full inner involvement, as opposed to
service with “the back of the neck”; restored in the Ten
Days of Teshuvah.

The hidden love n7n107 727K

The love of G-d present in every Jew, concealed like a nut’s
kernel inside its shell, which comes out in heartfelt prayer
and teshuvah.

Oil poured forth p71n 1w

The Torah, G-d’s Name, poured down level by level into
physical matters, whose fragrance grows as it descends.
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SECTION 1 - 11

Why the soul descends
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“For the fragrance of your goodly oils, your name is oil poured forth; therefore the maidens (alam-
os) love you.” Now, souls that are not in a body in this world are called alamos, “maidens”: do not

read alamos, “maidens,” but olamos, “worlds.”

The maamar opens with a verse from the Song of Songs and focuses on its last words, “the maidens love
you.” Reading alamos (maidens) as olamos (worlds), the Alter Rebbe takes the “maidens” to be souls not in a
body, that is, souls dwelling in the higher worlds.
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And it is written, “For your Master is your Maker, etc.”: these are the souls that are in this world.
And see on this in Rabbah, [Parshas] Bo, end of section 15, [and] Zohar III, [Parshas] Teitzei (p.
277a).

By contrast, the verse in Isaiah that calls G-d the soul’s “Master” (literally “husband”) refers to souls here in
this world, clothed in bodies. The Alter Rebbe points the reader to the Midrash and the Zohar where these
two kinds of souls are discussed.
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Now, the descent of the soul into this world is a great descent. Needless to say at a time when the
Holy Temple does not stand; but even before the time of exile, it is an exile and a great descent for

the souls to be clothed and made physical

The soul’s coming down into a body is called a great descent. This is true not only in the time of exile, when
the Temple is destroyed; simply being clothed in a physical body is already a kind of exile for the soul.
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in a body in this world. For before coming to this world the soul was enjoying the radiance of the
Shechinah. And it is said, “Better that I be judged and come to the World to Come”: for all the suf-
ferings of Gehinnom are worthwhile in order to come afterward to the delight of the Garden of
Eden,

Before birth the soul enjoyed the radiance of the Shechinah, G-d’s revealed presence. The Talmud relates a

sage’s wish to pass through judgment in order to reach the World to Come, which shows that even the pain of
Gehinnom (purgatory) is worth enduring for the delight of the Garden of Eden.

OTIPN QIR TP WO O0Y Y7AD MPYD 15°9% IRwInwol 1199y YU 1INNN YA w1 19°ER 1nnn
1D PITA T MIYD AW 1770 DY 7% 11 97K 6pUaa1 T0A3T 591307 A1 pan

even the lower one. And there is a lower Garden of Eden and a higher Garden of Eden, and when
the soul must ascend to the higher Garden of Eden there is yet another Gehinnom before it, called
the River of Fire (Nehar Dinur), which “flows and goes forth.” If so, what need is there, and why did
the soul descend into this world, so great a descent?

Even the lower Garden of Eden justifies such suffering, and to rise to the higher Garden of Eden the soul

must first pass through a further purification called the River of Fire. The question is therefore sharp: if the

soul already enjoyed so much above, why must it descend so far?
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But this descent is for the sake of an ascent. And what is the ascent that is greater than [all] the
above? It is said: “One hour of teshuvah and good deeds in this world is finer than all the life of the
World to Come.”

The answer is that the descent exists for the sake of a greater ascent. The Mishnah’s teaching that one hour
of teshuvah and good deeds in this world surpasses all the life of the World to Come shows that this world of-
fers something the heavenly reward cannot.
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For all the life of the World to Come, the lower Garden of Eden, the Days of Mashiach and so on, is
only the radiance of the Shechinah, a single glimmer. With the yud the World to Come was created:

the yud is a great tzimtzum and a single thought,

All the rewards of the World to Come are only a “radiance” of the Shechinah, a single glimmer and not G-d’s
essence. The Talmud says the World to Come was created with the letter yud, the smallest letter, which stands

for a great contraction (tzimtzum) and a single thought.
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like, by way of analogy, a single letter compared to the very essence of one’s being and essence.
“And from my flesh I behold G-d”: above, in the Infinite Light, blessed be He, His being and es-

sence, it is

A single letter or thought is a tiny expression compared to the whole person who produces it. Using the prin-
ciple of Job’s words, “from my flesh I behold G-d” (learning about the Divine from the human being), the

Alter Rebbe applies this to G-d’s own being and essence.
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only a single thought: He looks and beholds to the end of all the generations. “With a single utter-
ance [the world] could have been created”; “Bereishis is also an utterance.” It is the yud, a

tzimtzum,

For G-d, all of creation through the end of time is like one thought or one glance. The Mishnah says the world
could have been created with a single utterance, and the Talmud counts “In the beginning” as an utterance

too, so all of creation stems from a contraction symbolized by the yud.
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a single glimmer. “All the days of the life” of the World to Come is in the plural, for there are sever-
al lower Gardens of Eden and higher Gardens of Eden and Days of Mashiach, one higher than the
other, through all the fifty thousand jubilees.

The phrase “the life of the World to Come” is read as a plural, implying many levels of reward. There are

many Gardens of Eden and eras of Mashiach, each above the next, extending through fifty thousand jubilees.
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For all the six thousand years are only one Shemittah, and in them there are a lower Garden of
Eden, a higher Garden of Eden and the Days of Mashiach, etc.

The six thousand years of this world’s history count as only one Shemittah (sabbatical) cycle within that vast
scheme. Each such cycle has its own lower and higher Garden of Eden and its own era of Mashiach.
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If so, all the life of the World to Come is only a radiance and a single glimmer from the Infinite
Light, blessed be He, His being and essence; and “no thought can grasp Him” at all in His being
and essence.

The conclusion is that all these levels together are still only a glimmer of the Infinite Light, while G-d’s own
being and essence remains beyond any thought. This sets up the claim that teshuvah in this world reaches
higher than all of them.

SECTION 2 - 112-3

Teshuvah from the depth of the heart
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This is [the meaning of] “a descent for the sake of an ascent”: through teshuvah, to rise to this ele-

vation, to be included in His being and essence. And “one hour ... is finer, etc.,”

The ascent that justifies the descent is teshuvah, which lets the soul rise to be included in G-d’s own being
and essence. That is why “one hour” of teshuvah in this world is finer than the whole World to Come.
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specifically in exile and in descent into a physical body, through teshuvah from the depth of the
heart, as an arousal from below, from contemplating his descent from a very high and exalted

place: “Know from where

This power belongs specifically to a soul in exile in a physical body. Its teshuvah comes from the depth of
the heart, as a human initiative, born of reflecting on how far it has fallen from its lofty source.
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you came”: from above Chochmah, “and Chochmah comes from nothingness,” which is the begin-
ning of revelation; “and to where you are going”: to be clothed in this world. Even though he did
not sin, nevertheless he has become physical and separated from His being and essence, in utter
distance.

The Mishnah’s “Know from where you came” is read as pointing to the soul’s root above Chochmabh, in the

“nothing” (ayin) from which wisdom comes. “To where you are going” is its being clothed in this world,
where, even without sin, it has become physical and utterly distant from G-d’s essence.

1 DY 92w 293 %19 1N7°7° DY MR 7YY 10 WD WK YT°0 RIAWIMT "IRDA NPT 7098
219 87919 11991 231 201 12 DY 0onn mPwhawna qwnd R RPN XNnwaT

And one must be among “the masters of reckoning,” so “that a person know in his soul, etc.,” and
arouse compassion over his descent, etc., with a broken heart over the life of the soul. And as a
matter of course, compassion is drawn down through the chain of descending worlds upon chil-
dren, life and sustenance: “Remember us for life, etc.”

A person must honestly take stock of his soul and feel compassion for its descent, with a broken heart over

its spiritual life. That compassion, aroused below, draws down compassion from above, even in material
matters such as children, life and livelihood, as in the prayer “Remember us for life.”
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This is [the meaning of] “With great compassion I will gather you”: through teshuvah from the
depth of the heart, as he contemplates that “for a small moment I forsook you,” that the forsaking
is

Isaiah’s promise “With great compassion I will gather you” is read as describing teshuvah from the depth of

the heart. It comes as the person reflects on the next words, “for a small moment I forsook you.”
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only a small moment, a single thought: all the six thousand years, and the lower Garden of Eden
and the higher Garden of Eden, and the Days of Mashiach, and the Resurrection of the Dead, and
all the fifty thousand jubilees. (And see on this in the discourse beginning “To understand the
meaning of the verse ‘Who is a G-d like You.’”)
The “small moment” is G-d’s single thought that holds all of history, every Garden of Eden, the Days of
Mashiach, the Resurrection and the fifty thousand jubilees. The Alter Rebbe refers the reader to another

maamar for more on this.
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Therefore, since his descent into this world is a great descent, through this he arouses teshuvah
from the depth of the heart, [and] abundant compassion from His being and essence, to draw down

the Thirteen Attributes of Mercy, which cannot be drawn down in a single vessel

Because the soul’s descent is so great, the teshuvah it arouses is deep, and it calls forth abundant compas-
sion from G-d’s own essence. That compassion comes through the Thirteen Attributes of Mercy, because it is

too great to be contained in a single vessel or attribute.
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but only in thirteen attributes: “Havayah, Havayah, G-d, compassionate, etc.” Havayah is the

drawing down from His being and essence, that Havayah become thirteen attributes, etc.

The Thirteen Attributes begin with “Havayah, Havayah, G-d, compassionate.” The Name Havayah here
stands for the drawing down from G-d’s essence, which then unfolds into thirteen attributes of mercy.
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SECTION 3 - 14-5

“Your Master is your Maker”
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And this is [the meaning of| “For your Master (bo’alayich) is your Maker, etc.” But how can this ex-
pression apply to Him, may He be exalted, who has no bodily form, with regard to spiritual souls?

And it is written, “As a young man espouses (yiv’al) a maiden, etc.”

The Alter Rebbe returns to Isaiah’s “For your Master (bo’alayich) is your Maker,” which uses the language of
marriage. He asks how such an expression can apply to G-d, who has no body, in relation to spiritual souls,

especially since another verse uses the same word for a young man marrying a maiden.
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But it is said about this (Sanhedrin, p. 22b): “A woman makes a covenant only, etc.”

The Talmud teaches that a woman makes a covenant only with the one who made her a vessel. The Alter

Rebbe hints at this teaching to explain in what sense G-d is the soul’s “Master” and “Maker.”
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For through its descent into this world, in exile, [the soul] became physical, and his heart was
dulled and became stone. Even if he is not a soul that sins through what is forbidden, G-d forbid,
[this comes about] also through what is permitted, when he does not sanctify himself, etc.

In exile in this world the soul becomes coarse and the heart becomes closed, like stone. This happens not

only through sin, G-d forbid, but even through permitted things when a person does not sanctify himself in
them.
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And through the arousal of abundant compassion, an arousal from above, in the Thirteen
Attributes of Mercy, his heart is opened; for this attribute has the power to open one whose heart is
sealed like a maiden’s, as we see in a cruel person whose heart is sealed, yet when some compas-
sion is aroused in him, his heart opens.

The Thirteen Attributes of Mercy, drawn down from above, have the power to open such a sealed heart,

much as a maiden’s closed state is opened in marriage. We see this in human terms: even a cruel person’s

heart opens when compassion is stirred in him.
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And this is [the meaning of| “For your Master is your Maker”: through teshuvah from the depth of
the heart, in contemplating that “G-d of Hosts,” which is all the life of the World to Come, etc.,

The Alter Rebbe now explains “your Master is your Maker” through the teshuvah just described. The verse
goes on to say “G-d of Hosts is His Name,” and he reads this as a subject for contemplation: all the life of the
World to Come is contained in “G-d of Hosts.”
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is only “His Name”: “His glory is over earth and heaven,” the radiance of the Shechinah; and the

source of his soul is very high and exalted, etc., and its descent is a great descent, etc.

All of that is only G-d’s “Name,” His glory shining over heaven and earth, a mere radiance of the Shechinah,
just as a name is only an outer expression of a person. By contrast, the soul’s source is very lofty, so its de-
scent into this world is very great.
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Through this he arouses the Thirteen Attributes, etc., with abundant compassion, to open his
heart, so that it be a vessel, and “the foundation for Your dwelling that You have made, G-d, etc.”

This contemplation arouses the Thirteen Attributes of Mercy in abundance, which open the person’s closed
heart. The opened heart becomes avessel and a “foundation for Your dwelling,” a place where G-d can rest.
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“May G-d make His face shine upon you”: so that through this, “as water [reflects] face to face,
etc.,” he too will turn his face back in teshuvah. And this is also [the meaning of] the Ten Days of
Teshuvah: a return to [being] face to face.

When G-d “makes His face shine” on a person, the person, like a reflection in water, turns his own face back

to G-d in teshuvah. The Ten Days of Teshuvah (from Rosh Hashanah to Yom Kippur) are this return to a
face-to-face relationship.
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For all the year, even though one serves G-d, etc., it is on the level of the back of the neck: “For they
have turned to Me the back of the neck and not the face.”

During the rest of the year, even one who serves G-d does so as if with the back of the neck turned toward
Him. The Alter Rebbe borrows Jeremiah’s rebuke, “they turned to Me the back of the neck and not the face,”
to describe service without inner involvement.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 11
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For the whole essence of a person’s life-force and all the senses, sight and hearing, speech [and]
smell, are in the face, while in the back of the neck there is only bone, etc.

The face is where a person’s life and senses are concentrated, while the back of the neck is only bone. The
image shows the difference between service with one’s full inner vitality and service that is merely external.
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So too, one must turn back the whole essence of the point of his heart, and his will, and thought,
speech and action, to G-d alone; as it says, “Whom have I in heaven, etc.”: the lower Garden of
Eden and the higher Garden of Eden, etc.,

Turning the face to G-d means directing the innermost point of the heart, the will, and all thought, speech
and action to Him alone. As the Psalmist says, “Whom have I in heaven,” one seeks not even the Gardens of
Eden but G-d Himself.
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which are only a radiance and a single glimmer, as [explained] above. And before the Ten Days of
Teshuvah, all the month of Elul, one arouses the Thirteen Attributes of Mercy, so that through this
the Ten Days of Teshuvah will be face to face, one with One, “with all your soul, etc.,” to be includ-
ed and nullified in His being and essence: abundant compassion and “abundant in kindness.”

The Gardens of Eden are only a glimmer, so the goal is G-d’s essence. Elul, the month before Rosh
Hashanah, arouses the Thirteen Attributes of Mercy, preparing for the Ten Days of Teshuvah to be face to

face, with the soul included and nullified in G-d’s being and essence.

SECTION 4 - 116

The souls above and the hidden love below
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Now, all this concerns the souls that are in this world, in exile and a great descent, etc. But it is
through teshuvah, as [explained] above, and “in the place where a baal teshuvah stands, etc.”

Everything so far concerns souls in bodies, whose ascent comes through teshuvah. The Talmud teaches that
“in the place where a baal teshuvah (a returnee) stands,” even perfect tzaddikim cannot stand, showing how

high this ascent reaches.
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But the souls in the Garden of Eden, who are on the level of perfect tzaddikim, who apprehend of
the radiance of the Shechinah, as [explained] above: if so, through what is their ascent, to be in-

cluded, etc., since a broken heart from the depth of the heart does not apply to them, etc.?

This raises a question about souls already in the Garden of Eden, perfect tzaddikim who enjoy the radiance
of the Shechinah. A broken heart does not apply to them, so how do they rise to be included in G-d’s

essence?
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This is [the meaning of] “For the fragrance of your goodly oils, etc., therefore the maidens love
you.” The explanation is that [it is] through the Torah that they engaged in while they were in this
world, clothed in bodies; for the Torah too was clothed in physical things.

The answer is found in the opening verse: “the fragrance of your goodly oils” is why “the maidens,” the souls
above, love G-d. Their ascent comes through the Torah they studied while in bodies, since the Torah itself

was clothed in physical matters.
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And this is [the meaning of| “your name is oil poured forth”: the whole Torah is the Name of the
Holy One, blessed be He, poured from vessel to vessel through the chain of descending worlds, to

be clothed in this world in physical things. And the further down it is poured, etc.,

“Your name is oil poured forth” refers to the Torah, which is entirely G-d’s Name. It was “poured” from one

level to the next until it was clothed in physical matters in this world.

Mon® WY1 *90 DR V901 PANWD T0YRD BOw Nw WA 1WA ORI 1IRY 11D 901 57 100
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the more its fragrance spreads; as we see with physical oil, that what was above, when poured from

vessel to vessel, below its fragrance becomes greater.

The analogy is from real oil: the more it is poured from vessel to vessel, the more its fragrance spreads. So

too the Torah’s “fragrance” is strongest in its lowest, most physical form.
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So too the Torah: “their end is wedged in their beginning,” “last in deed, first in thought.” Through
this they have an ascent, to be included, as [explained] above.

Since “the end is wedged in the beginning,” the lowest level of Torah is bound to its highest source, as the fi-
nal deed is what was first in thought. For this reason the Torah the souls learned below lifts them to be in-
cluded in G-d.

#9951 MR 7B %3 701 37 1137 73R RIT AN UMY 9132 QIPKRW NIRWI 07 MDY 7Y 1N
(2 ¥™p M2IN32) MR Y910 IR 7790 IR wanwnan 5o

And this is [the meaning of] “therefore the maidens”: these are the souls that are not in a body in
this world; “love you”: this is the great love, “abundant in kindness.” For “your dew is a dew of
lights”: whoever makes use of the light of Torah, the light of Torah revives him (Kesubos 111b).

“The maidens love you” means that the souls above attain the great love (ahavah rabbah), linked to “abun-
dant in kindness.” The Talmud’s teaching that the light of Torah revives those who use it shows that their
Torah study gives them life and elevation.

519° 1Y TAWIT IV R2ODT RPPIYD T2WN UV 73 230 % MIRT AR IR D 002 1N
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And this is [the meaning of] “goodly,” a term for light: “the light, that it was good.” Now, through
teshuvah from the depth of the heart, while the soul is still in this world, it can rise and attain the

great love as well, as [explained] above.

“Goodly” is read as a term for light, as in “G-d saw the light, that it was good,” so the “goodly oils” are the
light of Torah. A soul still in this world can also reach this great love through deep teshuvah.

M 7N DW 73770 A0 071910 2137 Y 027y RNR AT 191 40 0Ne mptwan tapwe
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And this is [the meaning of] “Let him kiss me with the kisses of his mouth, etc.” Now, it is said,
“The words of the Scribes are dearer to me than the wine of Torah”: these are the hundred blessings
that are said

The preceding verse, “Let him kiss me with the kisses of his mouth,” continues “for your love is better than

wine.” The Talmud reads this as “The words of the Scribes are dearer than the wine of Torah,” and the Alter
Rebbe applies it to the hundred blessings said daily, a rabbinic institution.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 14
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every day, “Blessed are You, G-d,” which are from the words of the Scribes, so that there be a reve-
lation and drawing down “from world to world”; “our G-d,” that He be our G-d, not above, on the

level of, etc., only through intellect and contemplation.

Each blessing, “Blessed are You, G-d, our G-d,” draws G-d’s revelation down from the higher world to the
lower one. “Our G-d” means that He should be ours, not remote above, and not known only through intellect

and contemplation.
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But there must be a revelation of the point of his heart, that there be one will, for Him alone, may

He be exalted. And in every one of Israel there is a love

Beyond understanding, the innermost point of the heart must be revealed, a single will for G-d alone. Every

Jew has such a love for G-d, though it may be hidden.
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that is hidden, each according to his own measure, [coming] into revelation in prayer. There is one
who prays in the manner of “their heart cried out,” even though he sees in himself that he is coarse

and clothed in physical desires and traits.

This hidden love surfaces in prayer, in each person according to his measure; some pray as if “their heart
cried out.” This can happen even when a person sees himself as coarse and bound up in physical desires.

NNARM RIT 9730 7ART RIPWT RKA2YN APW 27 RIT 9 19 139K NNARA 170y IR

But even so, the truth is not so; for that is only falsehood, from the world of falsehood, while the

love mentioned above is the truth.

That coarseness is not the person’s true self; it belongs to “the world of falsehood,” this material world. The
hidden love for G-d is the truth of the soul.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 15
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Therefore the Congregation of Israel is called by the name “nut”: “I went down to the garden of
nuts.” Just as a nut has a kernel and a shell covering it, so too with souls, etc., while they are in a

body in this world. And this is the secret of the hidden love mentioned above.

The Midrash compares Israel to a nut, which has an edible kernel hidden inside a hard shell. So too, while
the soul is in a body its love for G-d is concealed within an outer shell, which is the “secret” of the hidden
love.

19 5899N0 qwn N 1199 710 NN 0Y XIT 29 19735 K27 79190 1 010 DY an
But through what can it come into great revelation? It is through the arousal of the higher secret,
“He made darkness His hiding place, etc.,”

The hidden love comes into full revelation when a higher “secret” is aroused. This higher secret is G-d’s own

concealed level, described in the verse “He made darkness His hiding place.”
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to come into revelation; through this the lower secret, the love mentioned above, is revealed, as is
explained in the discourse beginning “If a man has two wives, etc.”; see there.

When the higher hidden level is revealed, it brings out the lower secret, the soul’s hidden love. The Alter
Rebbe refers to another maamar where this is explained at length.

¢1912% 11119 1123 91 1N 9710 NANT TI0M 19V TI0N RXP 12WN Y “°TI0 KX° 10 D101 3N
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And this is [the meaning of] “When wine enters, the secret comes out”: through teshuvah the high-
er secret and the lower secret come out, as [explained] above. And this is [the meaning of| “Who re-
vealed this secret to My children, etc.”
The Talmud’s saying “When wine enters, the secret comes out” (wine and secret both equal seventy in
gematria) is applied to teshuvah, which brings out both the higher and the lower secret. The Talmud’s “Who

revealed this secret to My children” refers to Israel’s saying “we will do” before “we will hear”, a love and
commitment from beyond understanding.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 16
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IN ONE'S AVODAH

A person should take honest stock of his soul: how high its source is and how far it has come down, and feel
compassion for it with a broken heart. That teshuvah from the depth of the heart, especially in Elul and the
Ten Days of Teshuvah, turns the innermost point of the heart, the will, thought, speech and action to G-d
alone, seeking not even the Garden of Eden but G-d Himself; and one should know that whatever coarseness

one sees in oneself is not the truth, while the hidden love for G-d is.

QUESTIONS FOR DISCUSSION

1. Why does the maamar call the whole World to Come “a single glimmer,” and what does teshuvah in this
world reach that it does not?

2. How can a soul that has not sinned still be in need of teshuvah, according to the maamar?

3. What do “face” and “back of the neck” stand for, and how do Elul and the Ten Days of Teshuvah turn one
into the other?

4. Why does the fragrance of oil, and of Torah, grow the further it is poured down, and how does that help

the souls in the Garden of Eden?

5. What is the “higher secret” and the “lower secret,” and how does teshuvah bring both of them out?

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 17
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Notes

PARAGRAPH 1
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The verse at the head of the maamar. Its last words, “the
maidens love you,” are applied to souls that are not in
bodies.
Song of Songs 1:3°3:°k 0°71°wi 1w
TN NiPY 12°0Y T pIIN 1Y 07310 T 1
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads alamos (maidens) as olamos (worlds) in
this verse. The Alter Rebbe uses the reading to identify the
“maidens” with souls in the upper worlds.
Avodah Zarah 35b:7-8'n1-"1:2 1% 7t T2y
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar 111, 71b2 ,Ry 2t
KEHOT'S NOTE
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Isaiah calls G-d the “Master” (husband) and Maker of the
Congregation of Israel. Here it is applied to souls clothed
in bodies in this world.
Isaiah 54:5°7:771 17°yw°
PIRTT2D PPR PRI WiTR T7RN inW NiXIX n Ry 77¥3 00
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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After Acher’s death, a sage prays that he be judged so he
may enter the World to Come. The Alter Rebbe infers that

likuteitorah.com/likkutei-torah/shir-hashirim/4/

even Gehinnom is worth enduring for the Garden of Eden.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note says this idea is not found in the Alter Rebbe’s
maamarim or in Or HaTorah, and points to Torah Chaim
for the difference between Gehinnom and the River of
Fire.
KEHOT'S NOTE
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Daniel sees a river of fire issuing and going forth from be-
fore G-d. Here it is the purification a soul passes through
before rising to the higher Garden of Eden.

Daniel 7:10:1 9X°17
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A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage also teaches that the souls’ descent into the
body is for the sake of an ascent.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah teaches that one hour of teshuvah and good
deeds in this world is finer than all the life of the World to
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Come. This is the key to why the soul descends.
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note says the Mitteler Rebbe’s version of this maamar
stresses that “the life of the World to Come” is a plural.
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This parallel version of the maamar lists “the lower
Garden of Eden, the higher Garden of Eden and the Days
of Mashiach.” It fills in the list abbreviated here.
KEHOT’'S NOTE
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The Tzemach Tzedek asks: if even the Resurrection is only
a “radiance”, when will the inclusion in G-d’s essence
gained by teshuvah and good deeds be revealed? He an-
swers that “radiance” means the life-force shining in the
worlds in measured form, and notes that elsewhere this is
said to apply in this world itself, though not as a reward.
KEHOT'S NOTE
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
small yud points to how limited even the World to Come is
compared to G-d’s essence.
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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Job says, “from my flesh I behold G-d.” The Alter Rebbe
uses it to draw an analogy from a person’s thought and
speech to G-d’s relation to creation.
Job 19:26175:1™ 217K
PR TN 21 NRTIER P9V )
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XL, AR
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The Mishnah says the world was created with ten utter-
ances though it could have been created with one. Here it
shows that all creation is like a single utterance before
G-d.
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud counts “In the beginning” as one of the ten
utterances of creation. It supports the idea that creation as
awhole stems from a single contracted utterance.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That passage also speaks of the fifty thousand jubilees.
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From Elijah’s prayer (Patach Eliyahu): “no thought can

grasp You at all.” It describes G-d’s essence as beyond

every level of revelation, including the World to Come.
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Constantinople, 1740 (CC-BY-NC)
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That passage discusses levels in the “point of the heart”
that lie above Binah and Daas, and the parallel two levels
of the supreme will above intellect.
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The Mishnah urges a person to know from where he came
and where he is going. Here “from where” becomes the
soul’s source above Chochmah, and “where you are go-
ing” its descent into this world.
Pirkei Avot 3:1°X’2 Max mwn
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Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
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you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Job asks, “From where will wisdom be found?” Read in
Chassidus as “Wisdom is found from ayin (nothing),”
pointing to the level above Chochmah where the soul is
rooted.

Job 28:1227:n175 21K
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But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For a small moment I forsook you, and with great com-
passion I will gather you.” The Alter Rebbe reads the exile
as the “small moment” and teshuvah as drawing down the
“great compassion.”

Isaiah 54:771:771 71090
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For a small moment have I forsaken thee; But with great
compassion will I gather thee.
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This is the maamar the text itself refers to.
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The Tzemach Tzedek suggests that the Thirteen Attributes
here are the thirteen “tikkunei dikna” of Z’eir Anpin, while
the “great compassion” refers to the thirteen of Arich
Anpin.
KEHOT'S NOTE
TR 2770 IRD ANINIT 970 IRY RV8T IR A1 Y K 10 WU NPTIRG
7Y URPRT TN 270 0N 09172 UMY RPTT 700 20 O

AN "902 wRna® 190 RO

The parallel version explains that this compassion cannot
yet be drawn down and divided into attributes at all, be-
cause G-d’s being and essence is far above even the great
attributes that precede Chochmah.
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The opening of the Thirteen Attributes of Mercy revealed

to Moshe. Here the doubled Name signals the drawing
down from G-d’s essence into the thirteen attributes.
Exodus 34:61:7°% mnw
700727 22BN TN 13Mm O 5?5 T RIPN 1’;5'55} al 'I'Jyjl
galahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“As a young man espouses a maiden.” It shows that the
verb ba’al refers to the first union with a maiden, which
raises the question of how it applies to G-d and souls.
Isaiah 62:5°7:270 11°yw°
P2y wor Aoy 1N ivm 7222 MPY mPIn2 N2 by
Bl
For as a young man espouseth a virgin, So shall thy sons es-
pouse thee; And as the bridegroom rejoiceth over the bride,
So shall thy G-d rejoice over thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.11 ,20 Pyw

29 | The Talmud teaches that a woman makes a covenant only
with the one who made her a vessel. It explains why “your
Master” is paired with “your Maker.”

Sanhedrin 22b:33:2 275 1"77710
NI APRY N7 023 AWR :277 AREH KON 12 PRINY 27 0
NIRIZ °M WYY TYYI C37 WKW 93 ARYYY n? KpX ™13
Rdlalg
William Davidson, Vocalized Aramaic (CC-BY-NC) '
30 791020 2N 120

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

[3].(2,2°) 272
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Kehot cites this passage for the image of a heart that is
sealed. The Alter Rebbe uses it to describe the soul’s heart

likuteitorah.com/likkutei-torah/shir-hashirim/4/
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closed by its descent.
Bava Batra 12b:8-9’-"n:2 2> X7n2 X212
T7AN23 DIY 927 1970 L1772 D317 YWY 277 7772 KT 27 0K
277 A°72 RN 27 AR .”m’?n; 220 YN R L inpan 170 -
027 .73 X aps 127 - VWD .7‘7m 7102 P‘_?T_'_l R\ ukivrg:) :S]gﬁ;'l?
?7°Rn -
William Davidson, Vocalized Aramaic (CC-BY-NC)
32 | G-d is called the “Master” (husband) and Maker of His

people. Here it describes G-d opening the sealed heart of a
soul in this world.

Isaiah 54:51:77117°yw°

PRI ORPR PRI WATR TPKRI Y niRaY N Y 779¥a o
R

For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The verse continues “your Master is your Maker” with
“G-d of Hosts is His Name.” The Alter Rebbe reads it as
teaching that all the World to Come is only G-d’s “Name.”
Isaiah 54:5°7:77117°yWw”
PIRTT2D POR PRI WiTR 79RN inW NiXI% n Ry 970¥3 )
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

34 oo IR 2y 1IN

“His Name alone is exalted; His glory is over earth and
heaven.” It shows that what shines in the worlds is only
G-d’s glory, a radiance.
Psalms 148:1337>:1”np 0°%°1n
oY PIRTPY $797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

35 1 nbyD (naw® 11on

From the Song at the Sea: “the foundation for Your
dwelling that You have made, G-d.” The opened heart be-
comes such a dwelling. (The Kehot note reads Exodus
15:7; the words are in 15:17.)

Exodus 15:171:1"0 mnw

wpk Havayah nye 302w 119w 3020 03 inyem iaxan
1777712293 717X

Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast
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37

38

39

40

made for Thee to dwell in, The sanctuary, O L-rd, which Thy
hands have established.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Priestly Blessing. G-d’s face shining on a person
arouses the person to turn his face back to G-d.
Numbers 6:257173:1 12712
7307 9K 132 Havayah 7%
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“As water reflects face to face, so is the heart of a person to
another.” It explains how G-d’s turning to a person evokes
a matching turn from below.
Proverbs 27:19v7>:17) “own
:DTX? D787737 12 039 0780 072D
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°39 K91 771y °9R 13D %D

Jeremiah rebukes the people for turning their backs to
G-d. Here it describes service during the year that lacks
inner turning to G-d.
Jeremiah 2:2712:2 777
30 K71 779 02X 1072 UATY? AX 13K71 ANK " YY? DMK
YT TP 1IRR° ANy YN
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onwa b M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.13 ,30 0°%1n
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“Whom have I in heaven [but You]?” One desires nothing,
not even the Gardens of Eden, but G-d Himself. (The
Kehot note reads Psalms 23:25; the words are in 73:25.)
Psalms 73:257173:37y 0°2°11n
[PIR2 PNIDOKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From the Shema: love G-d “with all your soul.” It describes
the total self-giving of the Ten Days of Teshuvah.

Deuteronomy 6:5°77:"1 0°127
STTRRP2 TUDI22N 723577222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T0M AM

One of the Thirteen Attributes of Mercy, “abundant in
kindness.” It names the mercy drawn down from G-d’s
essence.

Exodus 34:61:7"7 ninw

700727 BN TN 1Im O SR m hyirad! 1’;@'55} 173y
NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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The opening verse, now applied to souls in the Garden of

Eden, who rise through the “fragrance” of the Torah they
learned.

Song of Songs 1:3°3:°k 0°1°wi 1w
INN NiNY 19778 T PN WY D20 I T
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mPapn bW Y 1nn o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
72321 .07AY ANRTPA2 77217 AR

nPRNa 1210 Pyl

The ten Sefiros have “their end wedged in their
beginning.” Here it explains why Torah at its lowest level

is bound to its highest source.
Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19902 NN 1NPAN2 1990 TIYA R 92 MT°ED Ty
9910 IR 7 TR 3991 23w 12 PRI TN NIRY NN 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“Your dew is a dew of lights,” the verse of the resurrection.
The Talmud expounds it as the light of Torah reviving
those who use it.
Isaiah 26:19v™:172 171°yw°
PRI 770 NIR DY 3 9Dy 2300 11371 1X0R7 1IMIP? NP1 300 P
2B O°XD"
Thy dead shall live, my dead bodies shall arise— Awake and
sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud teaches that whoever makes use of the light of
Torah is revived by it. It shows that Torah study gives the
souls their life and elevation.
Ketubot 111b:5°7:2 ¥°p n12103
MEVR3 KA 737 A7 MVRRT ATV KIPI K a0 23 AR K
JUIT IR MR RPN :AP? MR .ONIT RIT A 1TIAYR vy
TR PR — T30 9IR2 URRwn PRY 931 ,17°00 173R 73K — iR
A0 IR
William Davidson, Vocalized Aramaic (CC-BY-NC)

2V NN NNR

“G-d saw the light, that it was good.” It links the word
“good” with light, so “goodly oils” means the light of
Torah.

Genesis 1:47:’R N°wx12
TN 123 73R 12 2ORPK 2727 230770 1IRTNR 070K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11D MIPSWan SIpws 1
There the Mitteler Rebbe explains why “the fragrance of
your goodly oils” follows “Let him kiss me,” whose contin-
uation “better than wine” is expounded as the words of the
Scribes being dearer than the wine of Torah.
KEHOT'S NOTE
TP1w 7% PI0BM N0 PIY 1T 1RD IR 107 %Y T3 RPTIR "I0RN
TIRR Y 77 TPTIT DO 00 WD MIPUwIn CIpw 101 Doybw monn®
.10 Pw 3% N 0770y 0031y

11°2 MPPwan “1pws
The verse before “the fragrance of your goodly oils.” It
leads to the teaching about the words of the Scribes.
Song of Songs 1:2°2:°X 0w W
170 777 0°210™°3 1008 MPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads “your love is better than wine” as “the
words of the Scribes are dearer than the wine of Torah.” It
is applied to the hundred daily blessings instituted by the
Sages.

Avodah Zarah 35a:6"1:X 777 771 172y

M%7 27 RO 92 271 7T 00290 "7 UK 101 0K 1277 N0wn

,021y 20 11937 :RIT N2 WITRT °10P DRI NDID MINN MK
LTIR BY AR ANt P77 127 Yy 002y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Their heart cried out to G-d.” It describes prayer in which
the hidden love bursts forth.

Lamentations 2:181”°:’2 12°R

5K 12771 O AYRT P11 270130 19°%7N2 Nnin 21TTRTPR 027 Py

Y2 0TRPR 77 N9 vIAn

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNTI° TIAR N3 N
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
Ral/Rvghig
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“I went down to the garden of nuts.” The verse behind the
comparison of Israel to a nut.
Song of Songs 6:11x™: 0*°wi1 1w
1337 1937 10120 NIRT? PMIT vax2 NiRY? CnTY AN naatox
HaiM -]
I went down into the garden of nuts, To look at the green
plants of the valley, To see whether the vine budded, And the

pomegranates were in flower.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIANT 2
There the Mitteler Rebbe explains the difference between
a nut and other fruit.
KEHOT’'S NOTE
99D0) LMD IRWD MAR P2 WIDAM M7 Y P71 KPR CIMRNA IR
MwPY 71277 179°9p 12 WO NAR” :IRIAW 2,73 AT 3300 7R
WM L. OWR NPNIR T TAID 0°PRN YR PN RIAW mIng 19NN
T 0w YPUAR MR T 12 WO ARwIT WK N2 Anwan mwadnn
MIAT NNRN DAY NART 9272 N3RS 21D 7T NV9OM . . OwR NPMR
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There the Mitteler Rebbe explains at length how every Jew,
however sunk in worldly matters, has the strength for self-
sacrifice when tested.
KEHOT’'S NOTE
m3 @ PR INR3? 2NNn OwT L0770y 270 771 RPTIR RN 19K
1032 WPY 791 1D MR WP By 170nD DRIWOn K7INDA P
9372 YPNWIW DA WIEM L1012 TN MPPAY Kan PR NImIn
»Man R MY NPPOPR AR 97NN WwEN 2% priy 51 M oyn
Wy 1979 INAw "9
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The Midrash likens Israel to a nut. The Alter Rebbe applies
the image to the hidden love within the soul.
Shir HaShirim Rabbah 6:11x™:1 121 °2°wi °w
NiIRY? .079Ya 71,7077 1R N33 PR 0K 927 ,7yin POk yon ...
*N2 NT°032 N2 19X L1937 0720 NIRT? ORI 1N ,Pmad vaNa
,MIR2 7RO TAVIY Nipirna 19X 07100 %37 v
.0°2117 °2°9733 NiMY NI 1720
“I went down to the nut garden to look at the budding of the
valley, to see if the vine had blossomed and the pomegran-
ates were in bloom” (Song of Songs 6:11). “I went down to
the nut garden,” Rabbi Yehoshua ben Levi said: Israel was
likened to a nut tree. Just as a nut tree is pruned, and it re-
generates, [such that] it is pruned for its own good - why? -
because it regenerates, like that which is trimmed and re-

generates, and like fingernails that are trimmed and ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“He made darkness His hiding place.” Here it names the
“higher secret,” G-d’s concealed level, whose arousal re-
veals the soul’s hidden love.
Psalms 18:1227>:11™ 0°%°11n
DRI °2¥ D"N2YY N30 PNIP2D 1IN0 TN Ny
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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This is the maamar the text refers to.
KEHOT’'S NOTE
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“When wine enters, the secret comes out.” Applied here to
teshuvah bringing out both the higher and the lower

likuteitorah.com/likkutei-torah/shir-hashirim/4/
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secret.

Eruvin 65a:19-20°2-10"°:X 7170 1°217°Y
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7130 729K 100 1107 nRIY ,0ove?

William Davidson, Vocalized Aramaic (CC-BY-NC)

Sanhedrin 38a:3-4"7-3:x " 1°77710
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 39ax ,v> 2t
KEHOT'S NOTE

R,V 27M LKL, AR TPITI0 LKL TD 1Y

129 M1 A n

When Israel said “we will do” before “we will hear,” a
heavenly voice asked, “Who revealed this secret to My
children?” It points to the hidden love that goes beyond
understanding.
Shabbat 88a:8'r:x 1”5 naw
N2 0% PYRYY? "Ny DX MUTRNY Ay Y9N 030 K
712 PURNYR NPT CIXYRY A1 127 193 R a7? 11K P
— *§727 2ip2 ynwh 1127 *wY 03 723 1WIRPR 7 10727 :2°N0T
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“In the place where baalei teshuvah stand, perfect tzad-
dikim cannot stand.” It shows the unique height reached
through teshuvah.
Berakhot 34b:22-23375-273:27"% n1372
— PRy NN 2w 0ipR IR °27 TWRT INIX °277 KPP
221721 PImT? 0P DiPw” anRIY 1Ry 0K 003 00T
— 7piNT” oXM 97 WK 1A 237 AR T LREPI2 7pinTe”
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
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him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.183°Y 0w’ D¥IARMM 02 I7INTR PP NP AR .2 ,72 Mona

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 25



Likkutei Torah

THE CHASSIDISHE PARSHA

About this edition

Hebrew text of Torah Ohr and Likkutei Torah and their marei mekomos (“Sources and References”, including the Rebbe’s
notes): © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation: CC BY 4.0. Our explanations and source notes: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Torat Emet 357 (Public Domain); Mishnah Yomit
by Dr. Joshua Kulp (CC-BY); Wikisource Talmud Bavli (CC-BY-SA); Constantinople, 1740 (CC-BY-NC); Sefer Yetzirah, Warsaw
1884 (Public Domain); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain); Midrash Rabbah -- TE (Public
Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Pub-

lic Domain).

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code_opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/shir-hashirim/4/

DEDICATED IN HONOR OF

5731 IRDTINIY PALY 1P 927 2pnn 1INAT T129R IR
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 26



