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“Leaping upon the Mountains”

Torah study can draw soveyv, the light beyond all worlds, into
memalei, the light that descends step by step through the worlds,
though light reaches the worlds at all only by a “leap” across the
empty space of the tzimtzum. It does so only after prayer has first

raised the soul to self-sacrifice without limit: “One is she, my

dove,” and then “The voice of my beloved! Behold, he comes.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Torah study can draw sovev, the light beyond all worlds, into memalei, the light
that descends step by step through the worlds, though light reaches the worlds at
all only by a “leap” across the empty space of the tzimtzum. It does so only after
prayer has first raised the soul to self-sacrifice without limit: “One is she, my

dove,” and then “The voice of my beloved! Behold, he comes.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

A leap, unlike walking, lifts both feet from the ground and leaves empty air beneath them. So the
worlds could not come from the Infinite Light by a chain of cause and effect: there had to be a tz-
imtzum and an empty space, and only then the kav, drawn from the Malchus of the Infinite Light. That
is “leaping”; everything from Atzilus down, even across the parsa, is an ordered chain of descent. This
chain is memalei, the light that fills each world by its measure, and so the worlds can change. Sovev,
the essence of the light, does not change; before it above and below are equal, which is why G-d watch-
es over every detail, as Bilam failed to grasp. Sovev shines within memalei through Torah study, read
here through “Sixty are the queens and eighty concubines, and maidens without number” (Song of
Songs 6:8): the Mishnah, the “queen,” in Yetzirah; the Baraisos, the concubines; the laws of the
Talmud, the “maidens” of Beriah, where Chochmah is hidden in darkness. But this comes only after
prayer: the soul that, through contemplation and the strength of refined food, gives itself over “with all

your might” rises to Binah, and then Torah study draws sovev into memalei.
OUTLINE

1 Leaping and walking -3
A leap leaves empty space between the feet and the ground. The worlds could not come from the Infinite
Light by cause and effect, so there was first a tzimtzum and an empty space and then the kav, drawn from
the Malchus of the Infinite Light: this is “leaping.” Within the worlds, even across the parsa between Atzilus
and Beriah, the descent is an ordered chain, as the soul is enclothed in the body.

2 Memalei and sovev 14-5
From Atzilus down, the light fills each world according to its measure, as intellect descends into the emo-
tions, speech and even writing; therefore the worlds change. Sovev, the essence of the light, does not
change: before it above and below are equal, which is why G-d watches over every detail, as Bilam’s error

denied. In the Time to Come sovev will be revealed and the body will live from the radiance of the
Shechinah.
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Queens, concubines and maidens 16-7

Sovev shines within memalei through Torah study. The Mishnah, the “queen,” is the emotive attributes of
Yetzirah, where the revelation is constant and clear; the Baraisos, the concubines, are Netzach, Hod and
Yesod, outer and slight, and multiplied in exile; the laws of the Babylonian Talmud are the “maidens” of
Beriah, where Chochmabh is concealed: “Who forms light and creates darkness.” When Malchus rises to the
King, they rise with her.

Prayer, the arousal from below 18-10
Drawing this down needs an arousal from below in the Shema and prayer. Contemplation in Pesukei deZ-

imra makes the soul achas, included in echad, and brings it to love “with all your might,” self-sacrifice
without limit, natural to the G-dly soul as a foot obeys the head; the strength of permitted food refines
sparks from kelipas nogah, and even the animal side’s intellect consents. Without this, “one who says ‘I

have nothing but Torah’ does not have even Torah.”

Rising to Binah m

“One is she to her mother”: the soul rises to Binah, the level of thought in which the souls are rooted, and the
whole chain of descent rises with it. “Pure is she to the one who bore her”: the refinements, whose root in
food is from Tohu, are completed. Prayer raises mayin nukvin first, and then Torah study draws sovev into
memalei: “The voice of my beloved! Behold, he comes.”

KEY CONCEPTS

leaping 11977

The passage from the Infinite Light to Atzilus, which is not
a continuous chain: the light first withdraws completely,
leaving an empty space, and then a kav is drawn from its
Malchus, like a leap that leaves air beneath the feet.

the chain of descent (hishtalshelus) n»w>nwn

Descent by cause and effect, like the linked rings of a
chain. It governs everything from Atzilus down, even
across the parsa between Atzilus and Beriah, which is like
light shining through a screen.

memalei and sovev 1"2%y 93 2210 / PRy 93 k901

Memalei is the radiance that fills each world according to
its measure, so the worlds can change; sovev is the essence
of the light, before which above and below are equal.
Torah study draws sovev into memalei.

Mishnah, Baraisa and Talmud 71270 ,xn%72 ,73wn

9«

The “queens,” “concubines” and “maidens” of the verse
“Sixty are the queens” (Song of Songs 6:8): the Mishnah in
Yetzirah (Chesed, Gevurah and Tiferes), the Baraisos “out-
side the body” (Netzach, Hod and Yesod), and the laws of
the Babylonian Talmud in Beriah, where Chochmah is

hidden.
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achas and echad 7nx/ nnx

Achas, “one” in the feminine, is Nukva, the receiving side,
and the soul as recipient; echad is Z’eir Anpin. Through
prayer achas is included in echad.

mayin nukvin and mayin duchrin 71 /172211 771
197917

The “feminine waters” raised from below and the “mascu-
line waters” drawn down in response: “no drop descends
from above without two drops rising from below.”

self-sacrifice (mesirus nefesh) o1 n17°on

Love “with all your might,” without limit, natural to the
G-dly soul as a portion of G-d. It is what allows Torah study
to draw down sovev.

refinement from kelipas nogah 71311 n9°5pn 71772

The sparks in permitted food, whose root is in the World of
Tohu, are refined and raised when one prays with the
strength that the food has given.
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SECTION 1 - 11-3

Leaping and walking
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Now, the meaning of “leaping upon the mountains” is, by way of analogy, [as follows]: the differ-
ence between walking and leaping is that one who walks in his usual way has his feet standing right
on the ground.
The maamar opens with a phrase from Song of Songs 2:8, where the beloved comes “leaping upon the
mountains, skipping upon the hills.” To explain what “leaping” means, the Alter Rebbe first compares walk-
ing with leaping: one who walks keeps his feet on the ground itself. The Kehot note records that the Tzemach
Tzedek’s Or HaTorah treats this discourse as an explanation of “Sixty are the queens and eighty concubines,

and maidens without number” (Song of Songs 6:8), which is why it later speaks of the Mishnah as a queen,

the Baraisa as a concubine and the laws of the Talmud as maidens.

PART DY NTMIY N2AW 1937 DaAR NAR 1939 D7 17230 RIT 99 RITW TYwa AR

Even while he is walking, he lifts only one foot, but his second foot stands on the ground.

In walking only one foot is raised at a time, while the other stays planted. There is never a moment when the
walker is wholly off the ground.
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And even one who runs swiftly: that is only that he lifts his foot with great speed; but nevertheless

one foot, right or left, stands on the ground, and his second foot is in the air.

Running is faster but no different in kind: however quick the steps, one foot, right or left, is always touching
the ground while the other is in the air. (The printed 1°a2 is evidently a misprint for 71°21n, “lifts,” the word
used in the previous part.)

PARD 19939 192 97X M1I1D DIPRY D90 WYY PART 1 19937 23w 1913 95 10230 RIT 19070 DaAR
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But leaping is when one lifts his whole body and both his feet from the ground, and there comes to
be a void and an empty space, and air, between his feet and the ground, until afterwards his feet
stand on the ground.

A leap is different in kind: the whole body and both feet leave the ground, so that for a moment there is a

gap, an empty space of air, between the feet and the ground, and only afterwards do the feet land. This gap is
what the analogy will turn on.
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EXPLAINED BY THE REBBE RASHAB AND THE REBBE

The paragraph sets three gaits side by side, walking (712°17), running (7211%) and leaping (212°7), but the maamar goes
on to give the meaning only of walking (the chain of descent) and of leaping (the tzimtzum); what running stands
for, and why walking keeps one foot on the ground, is not said.

The Rebbe Rashab, quoting this analogy almost word for word, gives all three gaits their meaning
(Hemshech 5672, vol. 2 p. ¥»pnn). Walking is the light drawn in the order of the chain of descent:
the outer level of the higher becomes the inner level of the lower, and to draw the outer level down
the inner must be hidden, which is lifting one foot while the other stays on the ground. ,,7°I
Snwnn ynow TIRT2 R I¥R0” (running is the light above the chain of descent), which does not
come step by step, yet even it keeps some order, so one foot still touches the ground. Leaping is
the tzimtzum (2137%), in which the light withdrew entirely and was then drawn anew. The Rebbe
repeats the reading of walking and leaping in a maamar of Shabbos Shemini 5715. Perhaps (biur
b’derech efshar) it is also why {3 says the partition between Atzilus and Beriah is not called a leap
but part of the chain of descent: it hides, but nothing is withdrawn.

the Rebbe Rashab: Hemshech Be-shaah Shehikdimu 5672 (old edition), vol. 2, p. X»npnn - the Rebbe: Sefer
HaMaamarim 5715 (unedited, new edition), p. 7p

THE REBBE EXPLAINS
In a sicha of Shabbos Mattos-Masei (5713 and 5721), the Rebbe asks why the Torah lists the wilderness stations as
,»°y0n 9R” (these are the journeys) and not as encampments, and answers that a Jew is meant always to be

journeying; in note 22 he links the sicha’s two stages of that journey to walking and leaping.

The sicha distinguishes going onward to a level beyond comparison from uprooting oneself from
the level one stood on, and the Rebbe suggests (note 22) that the two are like ,277°71 71%°1” (walking
and leaping). Walking, he writes, is to a place that bears relation to the place before it, an ascent in
order, while leaping is ,77¥2 X>® »>y” (an ascent beyond comparison). He gives it in this
paragraph’s own terms: the leap lifts the whole body and both feet from the ground, unlike
walking, even running, where ,,7IX71 9y 981 °X 237" (one foot stays on the ground). For the
definition he cites the Rebbe Rashab (Sefer HaMaamarim 5671; Hemshech 5672) together with
this maamar.

The Alter Rebbe: 118 D1PR1 221 WY1 TN 12 19927 11 1912 90 [1723nw R 19770 Dax

The Rebbe: ”RWn , (31777 °239) 137771 1702 °9Y °P1 199,070 1P 237 793 12 o (X377) D1pn? X117 71977
792 RO DY RIT APT

Likkutei Sichos, vol. 13, p. 227 (note 22) - 3wn »n™un 2°¥ M°wn, X”OwN
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In the same way the analogue, the meaning of “leaping,” will be understood. For behold, in order
for the worlds of Atzilus, Beriah, Yetzirah and Asiyah to come into being from the Infinite Light (Or
Ein Sof), blessed be He, this could not have been through a chain of descent (hishtalshelus) of
cause and effect,

Now the Alter Rebbe applies the analogy to what it illustrates (the nimshal): the coming-into-being of the

four worlds. He begins with the problem: the worlds could not have come from the Infinite Light by a gradual

chain of cause and effect, each level stepping down from the one above.

NDOYR TN D w0 DY e MPRnw vy oY M NN 2100 PR 0PR RITW RN 0D
172 07K 5237 MnDIYn O RYN

for since it is infinite (Ein Sof), how could a world come into being from it through hishtalshelus?
For an effect bears a relation to its cause, which is not so with the worlds in relation to the Infinite
One, blessed be He.

In any chain of cause and effect, the effect bears some relation and proportion to its cause. The finite worlds
bear no relation at all to the Infinite One, so no gradual chain could ever lead from Him to a world.

T9IR QXNE TPANNY 139707 “oen py) 07V 990 NPRAN2 IRIAND 321D DIpnY 018N DUE 10 199
NAIRT VI P 79301 97ARY MAD PR PPN WY 7IRNI 17PN IR PP phnoiw nib
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Therefore there had to be a tzimtzum (contraction) and an empty space, as explained at the begin-
ning of the book Etz Chaim. That is: at first He contracted His light completely, so that the light
withdrew and was included in its source, in the Luminary, and there came to be a void and an emp-
ty space; and afterwards a kav and chut (line and thread) were revealed. And the radiance of the kav
is from the Malchus (sovereignty) of the Infinite Light, blessed be He,
The answer is the tzimtzum taught at the opening of Etz Chaim: first G-d withdrew His light entirely, so that it
was absorbed back into its source, the Luminary, leaving a void, and only then was a thin line of light re-

vealed in it, the kav, also called chut, “thread.” That line comes from the Malchus of the Infinite Light, its last
and lowest aspect.
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and not from the essence of the Infinite Light, blessed be He; for if the revelation were from His es-
sence, may He be blessed, it would revert to its former state, without any worlds at all. And this is
[the meaning of] what is written, “Your kingship is the kingship of all worlds”: from the level of
“Your kingship” came the coming-into-being of all the worlds, through the kav and chut. (And con-
cerning the matter of the Malchus of the Infinite Light, see in Etz Chaim)
The kav cannot come from the essence of the Infinite Light, for a revelation of the essence would return
everything to how it was before creation, with no worlds at all. So the verse “Your kingship is the kingship of
all worlds” (Psalms 145:13) is read as saying that all the worlds come into being from G-d’s “kingship,” His

Malchus, through the kav; the text then refers to Etz Chaim on what “the Malchus of the Infinite Light”

means.

5 5y xa] BPYRY N19PHAY N19PM NI RITW DWH 917 AR 199K 1wy a1 21 (1 prs) 27D RPAW)
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(Sha’ar (Gate) 41, chapter 3); these are his words: “And it is as though we were to say, by way of
analogy, that it is the level of the Malchus within Malchus. And although it is not so, for there is no
image or Sefirah there, G-d forbid, it is only to soothe the ear that we speak so.” End of quote.

Etz Chaim is quoted to qualify the expression: to speak of “the Malchus within Malchus” of the Infinite is

only an analogy, for there is no image or Sefirah in the Infinite at all. Such language is used only “to soothe
the ear,” to give the listener something he can grasp.

772 0K IR TOWHAM NIPANMAT NP3 TR0 RNMTIR 117 90 %P7 10 9717 PP nRa P
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And of this it is said, “The voice of my beloved,” etc., “leaping.” For behold, “the Torah came forth
from Chochmah (wisdom),” and the revelation and drawing-down from the Infinite Light, blessed
be He, to the level of Chochmah comes specifically in the manner of leaping,

The verse “The voice of my beloved... leaping” is now applied to this leap. The Torah has its source in

Chochmah, and the revelation of the Infinite Light into Chochmabh, the first revealed level, comes specifical-
ly by way of a leap.
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for there must first be avoid and an empty space, and afterwards the kav is drawn down. This is the
level of leaping, like the analogy of one who leaps, where first there comes to be avoid and an emp-
ty space, and air, between his feet and the ground (and see what is written at the end of the dis-
course beginning “The voice of my beloved,” concerning “leaping” and “skipping”), and after-
wards his feet will stand on the ground; which is not so with walking.
A leap means that first there is a void and only afterwards the kav is drawn into it, just as a jumper first leaves
a gap of air between his feet and the ground and only afterwards lands, which never happens in walking. The
parenthesis sends the reader to the end of the discourse “The voice of my beloved” (Likkutei Torah, Shir
HaShirim 13), where the Alter Rebbe explains that the great revelation of the Exodus came “by way of a leap”

and not in the step-by-step order of cause and effect, like one who leaps to a distant mountain he could not
walk to, and that “leaping” is on one foot while “skipping” is on both.

MDWSNWIT 707 77 2y KDWY qwn 7RonD 172 07R1 TOWRIY 19YR R 99
And so it is above: the drawing-down from the Infinite One, blessed be He, to Chochmah is drawn
not by way of the path and order of the chain of descent (hishtalshelus).

So too above: the light that reaches Chochmah from the Infinite One does not come through the orderly,
step-by-step chain of descent.

0°°N1°2 PODIT T 593 112 PITRI TR 1T NYaAY AR "TnPwHY 1m0 X mPwhawnn ek 0o

For the term hishtalshelus is like a chain (shalsheles), in which one ring is held and fastened to the

next, without any interruption in between.

Hishtalshelus, the word for this chain of descent, comes from shalsheles, “a chain,” whose rings are each
linked to the next with no gap between them. In Likkutei Torah, V’Zos HaBerachah, the Alter Rebbe uses the
same image: intellect gives rise to emotion in its own measure, so such levels bear a relation to each other,
with no leap between them.
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LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 33 WARAAWY NIy X170 000 ‘?57 3T 1°3y 7.

9139 IR NIPPN0T 790N N1ID 908 0T 172 07RD NIRRT MITNM 230 mPanna O Ren
RIT (70 539 1791 ADUTA N I DIMY P 0T IROmD mMRPANTT K2 O7ARY A9YRR Aannaam
»YRD 172 0RM 1OWAIA

Whereas with the revelation mentioned above and the coming-into-being of the worlds from the
Infinite One, blessed be He, there had to be first a complete withdrawal of the light and its elevation
on high, and afterwards the revelation came to Chochmah by way of the kav and chut. This is the
level of leaping. And all this is in the drawing-down from the Infinite One, blessed be He, to Atzilus.
The revelation into Chochmah, and with it the coming-into-being of the worlds, is different: the light first
withdrew completely and was lifted away, and only afterwards did a revelation reach Chochmah through the

kav, a break followed by a new beginning, which is what “leaping” means. The Alter Rebbe limits this to one
step, the drawing-down from the Infinite One to Atzilus.
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But all the drawings-down within the worlds of Atzilus, Beriah, Yetzirah and Asiyah, even from
Atzilus to Beriah, Yetzirah and Asiyah, are not called the level of leaping, for it is by way of
hishtalshelus.
Within the four worlds, even from Atzilus down to Beriah, Yetzirah and Asiyah, the descent is not a leap but a
chain. The Kehot note points out that this does not contradict the previous discourse (Likkutei Torah, Shir

HaShirim 32), which calls it Bilam’s error to think that the worlds come from G-d by cause and effect: the
chain is said here only of the worlds from Atzilus downward.
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And although in Atzilus “He and His life-forces and His vessels are one,” that is, His essence and
the light and the vessels are all one — and if so, how can there come from this a chain of descent of
the worlds of Beriah, Yetzirah and Asiyah, which are limited? — nevertheless, in the vessels of
Atzilus too the aspect of limitation applies.
He raises a difficulty from the well-known phrase that in Atzilus “He and His life-forces and His vessels are
one”: if G-d’s essence, the light and the vessels of Atzilus are all one, how can limited worlds descend from

Atzilus link by link? The answer is that the vessels of Atzilus already have an aspect of limitation, so a finite
world can follow from them.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 9
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Therefore thirty vessels of Z’eir Anpin and Nukva are actually enclothed in Beriah, Yetzirah and
Asiyah and become a soul to them. (As in the analogy of the soul, which unites with the body: when
there is pain in the foot, the soul feels it, even though the body is physical and the soul spiritual. So the
Ten Sefiros of Beriah, Yetzirah and Asiyah are bodies and vessels for the vessels of Atzilus, which become a
soul to them.)
Therefore thirty vessels of Z’eir Anpin and Nukva of Atzilus are themselves enclothed in the lower worlds and
become their soul. The parenthesis compares this to soul and body, which are so united that the soul feels a

pain in the foot although the soul is spiritual and the body physical; so the Ten Sefiros of the lower worlds
serve as bodies for the vessels of Atzilus.
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And just as the manner of the soul’s revelation and enclothing in the body is by way of hishtal-
shelus, for in the head it shines more than it shines in the hands, and in the hands more than in the
feet, so is the order of the enclothing of the thirty vessels of Atzilus in Beriah, Yetzirah and Asiyah:
in Beriah the revelation of a higher level shines more, like, by way of analogy, the revelation of the
soul in the brain (mochin) in the head, etc.

This descent follows the pattern of the soul in the body, which is graded: it shines most in the head, less in

the hands, and still less in the feet. In the same graded way the thirty vessels of Atzilus are enclothed in the

lower worlds, and Beriah receives the highest revelation, like the soul in the brain.
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And although there must be a partition (parsa) separating Atzilus from Beriah, nevertheless, in
comparison with the tzimtzum and empty space that is between the Infinite One, blessed be He,
and Atzilus, which is what is called leaping, the partition is not called by the name “leaping” at all,
but only the level of hishtalshelus.

The Alter Rebbe adds a qualification: there is indeed a partition, the parsa, between Atzilus and Beriah. Yet

compared with the tzimtzum and empty space between the Infinite One and Atzilus, which is the “leap,” the

parsa is not called a leap at all; it is still part of the chain of descent.
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For the partition is like light that shines through a screen.

The parsa is like light shining through a screen: the screen dims the light but does not cut it off. In Torah
Ohr, in the discourse “Eliyahu opened” (Vayera), the Alter Rebbe draws the same line: Atzilus comes into be-
ing through the tzimtzum and an actual empty space, while Beriah, Yetzirah and Asiyah come through the
parsa, “and not an empty space.”
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And it is like the way the intellect is enclothed in the garment of an analogy: although it is conceal-

ment and hiding, nevertheless there was not first a withdrawal of the entire essence of the light.

A second illustration: when an idea is clothed in an analogy, it is hidden inside a garment, yet the idea was
not first taken away. In that Torah Ohr discourse the parsa is compared to a teacher who clothes a great idea

in an analogy so that his student can grasp it.
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On the contrary, the essence of the light is drawn forth and shines through the screen, and so too
the essence of the intellect is enclothed in the analogy; only, there is a partition and a screen so
that the recipient will be able to receive.

On the contrary, the light itself passes through the screen, and the idea itself is present in the analogy. The

screen or partition is there only so that the receiver, who could not take in the light or the idea directly, is
able to receive it.

TR TWRI MPOAM 1PN RT3 MPPN0T 1900 NP 7778 PERD DOXRAN 173 07K 7IRN PaAR
5”15 1P 777 7RI P70

But from the Infinite Light, blessed be He, the Emanator, to Atzilus, there must first be a withdrawal
of all the light to its source, and the revelation is drawn down afterwards, only a radiance, by way of
the kav, as mentioned above.

From the Infinite Light, the Emanator, to Atzilus, the process is different in kind: all the light must first with-

draw into its source, and only afterwards is a revelation drawn down, and even then only a radiance,
through the kav.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 11
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And this is what is called leaping, and it is called above the order of hishtalshelus. (And see what is
written about this also in the discourse beginning “Eliyahu opened.”)
This is what is called “leaping,” and it is also called “above the order of hishtalshelus.” The text closes by re-

ferring to the discourse “Eliyahu opened” (Torah Ohr, Vayera, 13c), which explains the difference between
the empty space of the tzimtzum and the parsa.

SECTION 2 - 14-5

Memalei and sovev
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2. Now, from Atzilus downward it is called by the name “the light that fills all worlds” (memalei kol
almin), and [it is] by way of the chain of descent (hishtalshelus). For the level of the vessels of
Malchus is the level of Beriah, Yetzirah and Asiyah.

A new section begins (numbered 2). From Atzilus downward the divine light is called memalei kol almin, the
light that fills all worlds, and it comes down by a continuous chain (hishtalshelus) rather than by a leap. The
reason begins here: the vessels of Malchus of Atzilus are themselves the level of the lower worlds, Beriah,
Yetzirah and Asiyah.
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And the level of Malchus receives from all the Ten Sefiros of Atzilus. As is known, from the level of
the Malchus of Chesed (kindness) of Atzilus there comes to be the Chesed of the Malchus of Atzilus,
and from the Sefirah of the Malchus of Gevurah (restraint) of Atzilus there comes to be the Gevurah
of the Malchus of Atzilus.

Malchus of Atzilus receives from all ten Sefiros of Atzilus. Each Sefirah has its own aspect of Malchus, and

from the Malchus of Chesed comes the Chesed within Malchus, from the Malchus of Gevurah the Gevurah
within Malchus.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 12



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 33 WARAAWY NIy X170 000 ‘?57 3T 1°3y 7.

5592 W7 (7123 Hya / 9133 *oya] APV O Y702 NIRRIYY DA [prby o xoen] ¥PORR D902 91D o 100
NI (1xan1] "N N29Y) 2oy mey] 1Y 7T RIT MRPYORYT [(prby 95 xonn] Y791 M) 711R 0ONRA
(*13 NpooR KOO VP

Therefore it is fitting to say, in general, “the light that fills all worlds.” Although the worlds of
Beriah, Yetzirah and Asiyah are finite, “two hundred includes a hundred”; and the level of the light
that fills all worlds and of hishtalshelus is by way of cause and effect. (And it has already been ex-
plained that nevertheless there is a separating partition, etc.)
Since Malchus holds something of all of Atzilus and its vessels are the level of the lower worlds, the whole or-
der from Atzilus down can be spoken of in general as memalei. Although Beriah, Yetzirah and Asiyah are fi-
nite, the rabbinic principle “two hundred includes a hundred” applies: the greater includes the lesser. The

parenthesis recalls that this chain still has a separating partition (parsa) between Atzilus and Beriah, as the
previous section explained.
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And the level of the radiance and glow from the light of the Malchus of Atzilus shines in and gives
life to each world; and there is a radiance and enclothing in each world according to the capacity of
the recipient, by way of cause and effect.

Through this chain, a radiance from the light of Malchus of Atzilus shines into each world and gives it life. In

each world it is enclothed according to what that world can receive, step by step, as cause and effect.
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As, for example, from the intellect the emotive attributes (middos) descend in a chain, and the in-
tellect is enclothed in the emotive attributes, and in thought, speech and action; and even in the
act of writing the intellect is revealed, and one writes a matter of intellect in writing.

An analogy from the human soul: the emotions come from the intellect in a chain, and the intellect is en-
clothed in the emotions and then in thought, speech and action. It reaches even the physical act of writing,
for a person writes an idea down and the idea is revealed in what he writes. Another transcript of this dis-
course (Sefer HaMaamarim 5570) adds that although the motion of the finger holds more than the idea, the
idea is truly enclothed in it, as a spontaneous gesture of the hand shows still more clearly.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 13
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If so, the intellect itself descended in a chain, through cause and effect, until the very essence of
the intellect descended and was enclothed in the act of writing, [and] the intellect was revealed. It
follows that there is a relation between the physical doing of the act of writing and the spiritual
intellect.

So the intellect itself has come down step by step, by cause and effect, until its very essence is enclothed and

revealed in the act of writing. It follows that even the physical act of writing bears a relation to the spiritual

intellect, and this is what a chain of cause and effect means.
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And all the more so from intellect to the emotive attributes: according to the measure of the intel-
lect, so do the emotive attributes descend; and a child whose intellect is slight, his emotive attribut-
es too are in small things.

If even the physical act of writing bears a relation to the intellect, all the more so do the emotions, which fol-
low the intellect in proportion: a small child, whose intellect is slight, has emotions about small things.
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So in the worlds, the light descended in a chain and shines in each world according to its measure,
and gives them life and brings them into being. In Beriah it shines more in revelation, etc., down
to Asiyah; there the light is contracted. And because of this there can be changes in the worlds,
such as summer and winter, the building of the [Holy|] Temple and its destruction, and the days of
Mashiach.
The same holds in the worlds: the light comes down in a chain and shines in each world according to that
world’s measure, giving it life and existence, more openly in Beriah and less in the worlds below it, until in

Asiyah it is contracted. Because the revelation differs from world to world, the worlds can change: summer
and winter, the building and the destruction of the Temple, and the days of Mashiach.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 14
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All this is because it is only a radiance that shines in each world and gives them life, as the level of
memalei.
All this is possible because what shines in the worlds is only a radiance, the level of memalei, which gives

them life.
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If so, it follows of itself that the revelation is not equal in all the worlds, but rather [it is] with con-
traction: in each world, according to its measure, so is the level of memalei revealed. And on ac-
count of this there are changes, according to the measure of the revelation.

It follows that memalei is not revealed equally in all the worlds, but only through contraction, in each world
according to its measure. That is why there are changes, following the measure of the revelation.

A YR RYR ContIw XD AT CIR ANITHY ANIAZY 523D 77 TINRT O%Y RITY Y70 N2 19N
O2IYT RN21W DTIP 113 NIMTY N

However, the level of the light that encompasses all worlds (sovev kol almin), which is the essence
of the light: in relation to His essence and being, “I, Havayah, have not changed”; above and below

are equal, physicality and spirituality, as before the world was created.

Sovev kol almin, the light that encompasses all worlds, is different: it is the essence of the light itself, and in
relation to G-d’s essence nothing changes, as the verse says, “I, Havayah, have not changed” (Malachi 3:6).
For Him above and below, physical and spiritual, are the same as they were before the world was created.
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And as, for example, with the glow of the sun that shines: there can be screens that hide the light
and the glow, but from all this there is no change at all in the sun itself.

The analogy is the sun: screens can block its rays and hide its light, but they change nothing in the sun itself.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 15
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Likewise, in relation to the essence of the Infinite Light (Or Ein Sof), of which [it is said], “the heav-
ens and the earth I fill,” there is no change or concealment at all; “darkness is as light,” and they
are regarded as nothing before Him.

So too the essence of the Infinite Light, which fills heaven and earth (Jeremiah 23:24), undergoes no change

or concealment at all: “darkness is as light” (Psalms 139:12), and everything is as nothing before Him. (The
printed X3 is a slip for X7, “as nothing.”)
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Only when the essential light is hidden and contracted, and only a radiance is drawn down, and the
glow shines by way of a leap and a void and an empty space, as mentioned above, then changes ap-
ply, as mentioned above.

Change belongs only to the realm where the essential light was hidden and contracted and only a radiance is

drawn down. That is the radiance that comes through the “leap,” the void and the empty space described in
the first section.
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But in the Time to Come, when there will be a revelation of the light from the level of sovev kol
almin, even the physical body will rise in the Resurrection of the Dead, and [it will] delight in the
radiance of the Shechinah (Divine Presence) and live without eating and drinking.

In the Time to Come, when the light of sovev is revealed, even the physical body will rise at the Resurrection

of the Dead. It will delight in the radiance of the Shechinah and live without eating and drinking, as the Sages
describe the World to Come (Berachos 17a); the next part gives the reason.
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For before the essence of the light there is no concealment at all. And because of this He can watch
over every last detail, as it is written, “By Havayah are a man’s steps established,” and “A person
does not bruise his finger,” etc., [and] “He knows what is in the darkness, and the light dwells with

Him.

Before the essence of the light nothing at all is hidden, so G-d’s providence reaches every last detail. Three
sources are brought: “By Havayah are a man’s steps established” (Psalms 37:23); the Talmud’s saying that a
person does not bruise his finger below unless it is proclaimed over him above; and the verse in Daniel, “He
knows what is in the darkness, and the light dwells with Him.”
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For before His essence above and below are equal; all are regarded as nothing before Him. And
this is [the meaning of] “Who is enthroned on high, Who looks down low upon heaven and earth”:
because His essence is “enthroned on high,” sovev kol almin, and bears no relation to worlds at all,

therefore there is no difference at all between heaven and earth.

Before His essence there is no above or below; everything is as nothing before Him. This is the meaning of
Psalms 113:5-6: because He is “enthroned on high,” as sovev, beyond any relation to worlds, He “looks down
low” upon the earth as upon the heavens, and there is no difference between them.
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And on this matter the eye of the wicked Bilam was blinded, when he said, “and the number of the
fourth part (rova) of Israel.”

On this point the wicked Bilam was blinded. In its plain sense his phrase “the number of the rova of Israel”
(Numbers 23:10) means a fourth part, one of the four camps of Israel; the Talmud (Niddah 31a) reads it as
G-d counting the marital unions of Israel, awaiting the drop from which a righteous person is formed, and
says that Bilam thought it unfitting for the Holy and Pure One to look upon such a thing, and his eye was
blinded.
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That is, according to his error, that the coming-into-being is by way of hishtalshelus and encloth-
ing in the worlds, therefore there is a distinction between above and below; and in their eyes it is
utterly remote that G-d would descend so far below, with individual providence on the earth below
as in the heavens above. And therefore they say, “His glory is above the heavens.”
His error was to think that creation comes only by a chain of descent and enclothing in the worlds. Then
there would be a real distinction between above and below, and it would seem utterly remote that G-d should
come down so far as to watch over the details of the earth as He does the heavens; that is why those who

share this error say, “His glory is above the heavens” (Psalms 113:4). Another transcript of this discourse (R.
Pinchas’s) names them: the idol-worshippers, who say in their error, “Havayah is high above all nations.”
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But in truth, “where His greatness is, there is His humility”: because He is “enthroned on high,”
He “looks down low.” For in relation to sovev kol almin, which is not within the bounds of worlds at
all, there is no difference at all between above and below, and they are regarded as truly nothing;
and “beneath are the everlasting (olam) arms,” etc.
In truth, “where His greatness is, there is His humility,” as the Sages say (Megillah 31a): precisely because
He is enthroned high above, He looks down low. For sovev, which is beyond the bounds of worlds altogether,

there is no difference between above and below, all being truly as nothing; and so “beneath are the everlast-
ing arms” (Deuteronomy 33:27), read here as His reach to what is lowest.

SECTION 3 - 16-7

Queens, concubines and maidens
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Now, that the level of sovev should shine within the level of memalei is through occupation with the

Torah: “The voice of my beloved! Behold, he comes.”

A new step: the light of sovev comes to shine within memalei through the study of Torah. The verse “The
voice of my beloved! Behold, he comes” is applied to this.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 18
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For “the Mishnah is a queen”; and when one occupies himself with Torah and says “pure,” etc., “I
am the Mishnah that speaks in your mouth.” And the revelation from the Infinite Light (Or Ein Sof)
shines in the Mishnah constantly. The six extremities (vav ketzavos) nest in Yetzirah, and the legal
rulings are the level of the emotive attributes (middos) of Yetzirah; and the emotive attributes, the
six extremities, shine there in revelation and constantly.
The Mishnah is called “a queen,” that is, Malchus, and when a person studies and rules “pure” and so on, it
is the Mishnah itself that speaks through his mouth. In the Mishnah the revelation of the Infinite Light

shines constantly, for its rulings belong to the emotive attributes of Yetzirah, the world where the six extrem-
ities, Z’eir Anpin, “nest,” and there they shine openly and constantly.
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As is known, the revelation of the Infinite Light is in Chochmah (wisdom), and “the Torah came
forth from Chochmah”; and all the laws, “kosher” and “permitted,” etc., that are explained in the
Mishnayos are “clarified through Chochmah?”: it separates the good from the evil, and the very es-
sence of the revelation shines there, and it clarifies and decides the law that [a thing] is permitted
to eat, and through this that thing is elevated, or the opposite.
The Infinite Light is revealed in Chochmah, the Torah comes from Chochmah, and the laws of the Mishnah,
“kosher,” “permitted” and the rest, are “clarified through Chochmah,” which sorts the good from the evil.

When a ruling declares a thing permitted to eat, the very essence of the revelation shines in it and the thing
is thereby elevated; when it is forbidden, the opposite.
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And of this it is said, “You shall distinguish between the pure animal,” etc. Whereas in the Baraisa
[the teachings left outside the Mishnah], the illumination and the revelation in them are slight, and
not constant, like the analogy of one who goes to his concubine, etc.
This sorting is what the verse means: “You shall distinguish between the pure animal and the impure”
(Leviticus 20:25). In a Baraisa, a teaching of the Sages left outside the Mishnah, the light and revelation are

slight and not constant, like a man who goes to his concubine only from time to time, while the queen, the
Mishnabh, is with him constantly.
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For the Mishnayos are the level of Chesed, Gevurah and Tiferes, which are the middle vessels:
“Tiferes is the body,” etc. But the Baraisos are the level of Netzach, Hod and Yesod, which are “out-
side the body,” outer vessels.

The Mishnayos correspond to Chesed, Gevurah and Tiferes, the middle vessels of the body, Tiferes being the

body itself. The Baraisos correspond to Netzach, Hod and Yesod, which are outside the body proper: outer
vessels.
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Therefore it is called Baraisa, an expression of “outside,” and they are enclothed also in Asiyah.
Therefore the Baraisos multiplied specifically in the time of the exile, for then “the feet reach the
feet,” the level of Netzach, Hod and Yesod;

The very name Baraisa means “outside,” and these levels are enclothed even in Asiyah, the lowest world.
That is why the Baraisos multiplied in the time of the exile, when “the feet reach the feet,” the lowest levels;
the Zohar (Pekudei) links the Mishnah with the Second Temple while the Baraisos dwell outside, “between
the thighs,” and in the exile Israel descends until it dwells “in the feet.” (The printed 1”71 is apparently a
misprint for *’111, Netzach, Hod and Yesod, named in the previous part.)
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and therefore the illumination and the revelation in them are slight. However, previously every-
thing was included in the Mishnah, along the lines of what Ilfa said: “and I do not resolve it from
the Mishnah,” etc.

That is why the light in the Baraisos is slight. Originally, however, everything was contained in the Mishnah,
as Ilfa claimed that he could resolve any question on the Baraisos of Rabbi Chiya and Rabbi Oshaya from the
Mishnah (Taanis 21a). In Tanya, Iggeres HaKodesh 9, the Alter Rebbe likewise contrasts the days of the
Tannaim and Amoraim, when Torah study was the main service, with the “footsteps of Mashiach,” when the
Shechinah has come down to the level of the feet.
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And “maidens” (alamos) are the laws of the Babylonian Talmud: by raising objections and resolv-
ing them, new laws were added, and one compares one matter to another. And the Talmud is in
Beriah, where His Chochmah (wisdom), may He be blessed, shines, as is written in Etz Chaim,
“Imma (Binah) nests in Beriah.” And they are called alamin, an expression of concealment
(he’elem).
After the Mishnah, “the queen,” and the Baraisos, compared to concubines, come the “maidens” (alamos),
the third group in the verse “Sixty are the queens and eighty concubines, and maidens without number”
(Song of Songs 6:8): these are the laws of the Babylonian Talmud, which grew through question and answer

and through comparing one case with another. The Talmud is rooted in Beriah, where Imma, that is Binah,
“nests” and G-d’s Chochmah shines, and the word alamin is read as related to he’elem, concealment.
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As it is stated: “Who forms (yotzer) light” — this is Yetzirah (Formation); “and creates (borei) dark-
ness” — the World of Beriah (Creation) is called darkness.
The phrase “Who forms light and creates darkness” (Isaiah 45:7, said daily in the morning blessings) is read
as a statement about the worlds: “forms” (yotzer) points to Yetzirah and “creates” (borei) to Beriah, so that
Yetzirah is called light and Beriah darkness. In the first discourse “Shechorah” (Likkutei Torah, Shir

HaShirim 5) the Alter Rebbe explains this darkness with a teacher and his student: Beriah is like the
teacher’s thought, still darkness to the student, and Yetzirah like his speech, which is light to him.
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And the reason for this is that in Yetzirah, where the six extremities (vav ketzavos) of Atzilus nest,
which are His emotive attributes (middos), may He be blessed, they can descend and be enclothed,
so that the recipient can receive actual kindness, in measure, and feel the good. Although there is
no comparison to the essence of the Chesed of Atzilus, for in Yetzirah they are finite, nevertheless
the term “light” applies, for the recipient receives it clearly.
The reason is that in Yetzirah, where the six emotive attributes of Atzilus “nest,” the attributes can come
down and be enclothed, so that a recipient receives real kindness, in measured form, and feels its goodness.

Though this bears no comparison to the Chesed of Atzilus itself, since in Yetzirah the attributes are finite, it

is still called “light,” because what is received is received clearly.
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However, the level of His Chochmah cannot descend in a chain so far below; and therefore, what-
ever comprehension one attains, he does not attain [it] to its root and its depth.

G-d’s Chochmah, however, cannot come so far down the chain. So whatever one grasps of it, one does not
grasp it to its root and depth.
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For the Chochmah, Binah and Daas of the Infinite Light (Or Ein Sof), blessed be He, that is in

Atzilus cannot come into revelation in finite vessels: “wise, but not with a knowable wisdom.”

The intellect of Atzilus, its Chochmah, Binah and Daas, cannot be revealed in finite vessels. The phrase

“wise, but not with a knowable wisdom” says that G-d’s wisdom is beyond any wisdom that can be known.
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Therefore, although above, in Atzilus, Chochmah shines more, yet in the revelation below, in
Beriah, which is finite, it is called “creates darkness,” and Yetzirah is called “light”; for the finite
cannot receive His Chochmabh.

So although Chochmah shines more brightly above, in Atzilus, when it comes down into finite Beriah it ap-

pears as darkness, “creates darkness.” Yetzirah, which holds only the emotive attributes, is called light, be-

cause the finite can receive those but cannot receive His Chochmah.
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Therefore of the Babylonian Talmud it is said, “He has set me in dark places”; for since the Talmud
is the reasons of the Mishnah and His Chochmah, may He be blessed, this is “in dark places,” for it
cannot come into revelation such that one would understand the reason on its true foundation and
in its root.

That is why the Babylonian Talmud is called “dark places” (Lamentations 3:6, as expounded in Sanhedrin

24a). The Talmud gives the reasons of the Mishnah, which are G-d’s Chochmah, and these cannot be re-

vealed in such a way that one grasps a reason fully, in its true foundation and root.

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 22



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 33 WARTAWY NIy X107 0000 ‘?}7 3T 1°3y 7.

P11 1M PN RITY WRA W PPOEN 97RWN 1PNITA 12 PR IR I8P [ 5w] W 11900 199
wan 219933 7R PRI 072 R °N° INNIR MPANTY TwIn X712

And therefore the tefillin of the hand are called “Who forms light,” for His emotive attributes shine
in them; whereas the tefillin of the head, which are the level of the intellect (mochin), are called
“and creates darkness,” for the revelation of His Chochmah, may He be blessed, comes in conceal-
ment and does not shine in actual revelation.

The same pattern appears in the tefillin. The hand-tefillin, in which the emotive attributes shine, are linked

with “Who forms light,” and the head-tefillin, which correspond to the intellect, with “and creates darkness,”

because the revelation of Chochmah comes in concealment.
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(This matter can be understood by way of an example from what is written elsewhere on the matter of “the
speculum that shines” (aspaklaria hame’irah) and “the speculum that does not shine”: the very highest
level cannot come into revelation through the speculum that shines, but only through the speculum that
does not shine. As is written in Isaiah, “And I saw Ado-nai,” although Moshe said, “For no man shall see

Me,” etc.

A parenthesis offers a parallel from what is explained elsewhere about the “shining speculum” and the
“speculum that does not shine”: a speculum is a lens or glass through which one sees, and the Talmud
(Yevamos 49b) says that all the prophets saw through a speculum that does not shine, while Moshe saw
through the shining one. The very highest level can be seen only through the speculum that does not shine,
which is how Isaiah could say “I saw Ado-nai” (Isaiah 6:1) although Moshe had said, “No man shall see Me”
(Exodus 33:20).
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And the speculum that does not shine is the level of darkness compared with the light of the speculum that
shines. In the same way is the matter mentioned above, of “Who forms light and creates darkness”: since
in Yetzirah only the six extremities of Atzilus shine, therefore from this level the revelation can be clear,
as, by way of analogy, through the speculum that shines; therefore it is called “Who forms light.”

Compared with the shining speculum, the one that does not shine is darkness. In the same way, since only

the six emotive attributes of Atzilus shine in Yetzirah, their revelation there can be clear, as through the
shining speculum, and therefore Yetzirah is called “Who forms light.”

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 23



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 33 WARTAWY NIy X107 0000 ‘?}7 3T 1°3y 7.

R”R 199 % APYR 72 MIAN0IT “C. T MW PRy TRY (v mvye] YW PIRT (nyn nra mesn) 720 2K
00 N N2 T7Y Y7 ND°3 PN PR

But Chochmah, Binah and Daas of Atzilus, of which it is said, “Your thoughts are very deep,” [and] “The
hidden things belong to Havayah our G-d”: therefore it is impossible for them to shine in revelation in
Beriah, Yetzirah and Asiyah in the manner of actual light.

But the intellect of Atzilus, of which it is said “Your thoughts are very deep” (Psalms 92:6) and “The hidden

things belong to Havayah our G-d” (Deuteronomy 29:28), cannot shine in the lower worlds as real, open
light.
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And therefore it is said, “and creates darkness”: in Beriah, where [the light] is drawn from Chochmah,
Binah and Daas of Atzilus, the revelation cannot be other than, by way of analogy, [as through] the specu-
lum that does not shine, or the level of darkness and greater concealment.) (And see what is written at
the end of the discourse beginning “Go forth and see,” on “with the crown,” etc.)

Therefore Beriah, which receives from the intellect of Atzilus, is “darkness”: its revelation is like that of the

speculum that does not shine, or a still deeper darkness and concealment. A further reference is given to the
end of the discourse “Go forth and see,” on “the crown.”
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And for this reason too they are called alamos, an expression of almah (a maiden), who is “avirgin,
and no man had known her,” since the drop of Chochmah does not shine within her in actual
revelation.

This is also why the laws of the Talmud are called alamos: an almah, a maiden, is “a virgin, and no man had

known her,” as the Torah says of Rivkah (Genesis 24:16). So too the “drop” of Chochmah does not shine

within Beriah in open revelation.
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Yet even so, some radiance is revealed, but not clearly. Therefore [it is|] “and creates darkness”: the
revelation of the radiance is as in darkness, by way of analogy, where one’s being is nullified and
one sees nothing well; rather, whatever one does see, one does not see clearly or on its true founda-
tion, and one does not encompass the thing he sees with the eyes of his sight. (And see what is writ-
ten elsewhere on the matter of “He looks in through the windows, He peers through the lattices.”)
Still, some radiance is revealed there, though not clearly; that is the sense of “creates darkness.” It is like
seeing in the dark, where one’s own being is as nullified and nothing is seen well: whatever is seen is not

seen clearly or in its true setting, nor taken in fully by the eye. A further reference is given to the verse “He
looks in through the windows, He peers through the lattices” (Song of Songs 2:9).
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And this is [the meaning of] “In embroidered garments she is brought to the King; virgins behind
her, her companions.”

The verse “In embroidered garments she is brought to the King; virgins behind her, her companions”
(Psalms 45:15) is now read in these terms: the bride brought to the King is Malchus, and the virgins who fol-

low her are the laws, the alamos.
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For the laws, which are called alamos, are the seven chambers (heichalos) of Beriah, and they are
called “virgins” (besulos), for she did not receive the radiance within her in revelation, but only in
the manner of the nullification (bittul) of her being.

The laws called alamos correspond to the seven chambers (heichalos) of Beriah, and they are the “virgins”

(besulos) of the verse. They are so called because the radiance did not enter them openly; they received it
only through the nullification of their own being.
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For nevertheless some radiance does shine, but it cannot come into revelation in a finite vessel;

and because of this the being is nullified.

Some radiance does shine there, but it cannot be revealed in a finite vessel. That is why the recipient’s being
is nullified before it.
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And therefore they are called “behind her, her companions.” And when there is an ascent of the
level of Malchus (sovereignty), “she is brought to the King,” etc., then the seven chambers men-

tioned above are also elevated: “they are brought to You” of themselves,

That is why they are “behind her, her companions”: they follow the queen, Malchus. When Malchus rises,
“she is brought to the King,” the seven chambers rise with her, “brought to You” as a matter of course.
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for they did not receive the influence into their very inwardness, and it does not shine in her in
revelation within the vessel, for the vessel cannot contain its light; but because of the revelation

that there is, “they are brought to You” of themselves.

They rise along with her not because they received the light inwardly, for the light does not shine openly
within the vessel, which cannot contain it, but because of the revelation that is there: so they are “brought to
You” of themselves.
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(And see what is written elsewhere on the verse “And behold, Rivkah was coming out”; and see [in the
Zohar,] Parshas Vayakhel, 197b; Pekudei, 235a, 238a; and see Parshas Acharei, 67b.)

The closing parenthesis refers to a discourse on “And behold, Rivkah was coming out” (Genesis 24:15) and
to passages of the Zohar in Parshas Vayakhel, Pekudei and Acharei.
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SECTION 4 - 18-10

Prayer, the arousal from below

WPR oY [xnnbT xnnynx] NP9TYNR DTIPR NPT 9% D7a0 DO m7IN2 poy oY wnat 1am a8
7Y WRAN SNTRAY N1°9IN U NN20RY RNIPET 1IR3 270 RO 900w 17091 1900 [yhw nxop)
[ynw nxoTpaw] WPPAY (A pon] TP ARDYI UV WY AN 090

3. Now, in order to draw down all of the above through one’s occupation with Torah, there must
first be an arousal from below (isarusa dilesata), through the Shema and prayer. As is known,
prayer is the eighteen blessings of prayer, which join the eighteen vertebrae of the spine, from the
head to the feet; and this is accomplished through the raising of mayin nukvin (feminine waters)
that is in the Shema.

A third section begins (numbered 3). Drawing all of this down through Torah study requires a prior arousal
from below, through the Shema and prayer: the eighteen blessings of the Amidah join the eighteen vertebrae
of the spine, from head to feet, and this is brought about by the raising of mayin nukvin, the “feminine wa-
ters,” the soul’s upward striving, in the Shema.

EXPLAINED BY THE ALTER REBBE

HTITWAW NP0 >7N NA2Mnw RMPET 1IR3 " n” (the eighteen blessings of prayer join the eighteen vertebrae of the spine)
is brought as known, without its source or why it matters here.

Setting the eighteen blessings of the Amidah against the eighteen vertebrae of the spine is from
the Sages (Berachos 28b) and the Zohar. The Alter Rebbe explains elsewhere (Maamarei Admur
HaZaken 5568) that the vertebrae are all held together ,,072n77 7177wn v112” (by the spinal cord that
joins them), which begins at the back of the head, so that through it life is drawn from the mind
into all of them. In the same discourse he says that the light of the Torah cannot be received
unless prayer comes first, ,37 1°X 71910 2K 71910 KPR °7 1K IIXM” (one who says, I have only Torah,
has not even Torah), the order {8-10 here follow.

the Alter Rebbe: Maamarei Admur HaZaken 5568, vol. X, p. 118
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And this is [the meaning of| what is written, “One is she, my dove.” That is, there must be the level
of achas (“one,” in the feminine); and achas is a term for Nukva (the feminine), who receives from
echad (“one”), Z’eir Anpin.

The verse “One is she, my dove” (Song of Songs 6:9) describes this preparation: the soul must reach the level

of achas, “one” in the feminine form. Achas stands for Nukva, the receiving feminine aspect, which receives
from echad, “One,” that is, Z’eir Anpin.
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And through the raising of mayin nukvin (feminine waters) below, in the level of achas, then “spirit
brings spirit and draws down spirit.” And this is “my dove,” named for “your eyes are doves.”
When mayin nukvin are raised from below in this state of achas, then, in the words of the Zohar, “spirit
brings spirit and draws down spirit”: the arousal below draws down a response from above. “My dove” re-

calls “your eyes are doves” (Song of Songs 4:1), and the next words say what the eyes do: they gaze at the glo-
ry of the King.
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Through gazing at the glory of the King one comes to the level of achas, through his contemplation
in the Verses of Praise (Pesukei deZimra): “praised and glorified forever and ever is His great
Name.” The meaning is: all the praises and glorifications, from the head of all levels to no end,
which is “forever and ever,” are only from the level of “His great Name,” that is, only the level of a
radiance and glow from His essence.
One reaches achas by gazing at the glory of the King, that is, by the contemplation in Pesukei deZimra, the
Verses of Praise, whose opening blessing ends “praised and glorified forever and ever is His great Name.”

The Alter Rebbe reads “forever and ever” as all the praises and glories, from the head of all levels without

end, and all of them come only from “His great Name,” a mere radiance and glow of His essence.
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“May Your Name be praised forever”: all the levels of hishtalshelus, from the loftiest heights, all

are the level of “Your Name.”

So too the closing blessing of Pesukei deZimra, “May Your Name be praised forever,” says that the whole
chain of descent, from the highest of heights, is only “Your Name.”
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Now, through contemplation at length in the Verses of Praise (Pesukei deZimra), he then comes to
the level of echad (“One”), and [to] “You shall love,” etc., “all your might,” without limit: self-sacri-
fice (mesirus nefesh). And for this reason we say, “For the sake of the unification of the Holy One,
blessed be He, and His Shechinah (Divine Presence)”: that is, that below too there must be the uni-
fication of self-sacrifice.
Lengthy contemplation in the Verses of Praise brings a person to the level of echad, the “One” of the Shema,
and to “You shall love Havayah your G-d ... with all your might” (Deuteronomy 6:5), a love without limit that

is self-sacrifice. This is why we say “For the sake of the unification of the Holy One, blessed be He, and His
Shechinah”: a unification must take place below as well, and it comes about through self-sacrifice.
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Also in that which dwells (shochen) among the lower realms, through the raising of mayin nukvin
(feminine waters) without limit, and “with all your might,” then through the arousal from below (is-
arusa dilesata) [there comes] an arousal from above, the unification of sovev and memalei.
“That which dwells (shochen) among the lower realms” is the Shechinah, whose name comes from the same
root, “to dwell.” When a person raises mayin nukvin, the soul’s upward striving, without limit and “with all

your might,” this arousal from below calls forth an arousal from above: the union of sovev, the light beyond
the worlds, with memalei, the light within them.
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And without this there cannot be a revelation of sovev within memalei, and one cannot draw down

through his study the revelation of the sovev, that which is holy and set apart, and not within the

bounds of worlds at all. And one who says, “I have nothing but Torah,” does not have even Torah.
Without this union sovev cannot be revealed within memalei, and Torah study cannot draw down the revela-
tion of sovev, which is “holy and set apart,” beyond the bounds of any world. The Talmud’s saying that one

who says “I have nothing but Torah” does not have even Torah (Yevamos 109b) is applied here: Torah study

without the self-sacrifice of prayer cannot draw down this revelation.
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Rather, when he has self-sacrifice without limit, with surpassing strength, more than the vessel [can
hold], then he draws down, through occupation with the Torah, the revelation of sovev. (And see
what is written about this in the explanation on the verse “And behold, a menorah all of gold, and
its bowl on its top,” etc.)

Only when a person brings self-sacrifice without limit, a strength greater than the vessel can hold, does his

Torah study draw down the revelation of sovev. The parenthesis sends the reader to the explanation, else-
where in Likkutei Torah, of Zechariah’s vision of the golden menorah with its bowl on top (Zechariah 4:2).
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Therefore the expression “the unification of the Holy One, blessed be He, and His Shechinah” ap-

plies, for there comes about a unification of mayin nukvin and mayin duchrin (masculine waters);

[in] the words of the Gemara, “No drop descends from above without two drops rising from below.”
That is why the formula speaks of uniting “the Holy One, blessed be He, and His Shechinah”: it is a union of
mayin nukvin, rising from below, with mayin duchrin, the “masculine waters” that flow from above in re-

sponse. The Talmud says the same of rain (Taanis 25b), and the Zohar quotes it in the form given here: no
drop descends from above without two drops rising from below to meet it.
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And through prayer the refinement (birur) from kelipas nogah [the glowing husk] comes about. For
because he ate the permitted foods, strength and life-force were added to him, and with this
strength he prays and says, “Hear, O Israel,” etc., [and] “You shall love,” etc.
Prayer also accomplishes the refinement (birur) of the sparks held in kelipas nogah, the “glowing husk” in
which good and evil are mixed and from which permitted things draw their life. The permitted food a person

has eaten adds strength and life-force to him, and with that very strength he prays and says “Hear, O Israel”

and “You shall love” (Deuteronomy 6:4-5).

likuteitorah.com/likkutei-torah/shir-hashirim/33/ 30



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 33 WARAAWY NIy X170 000 ‘?57 3T 1°3y 7.

TPR? 79202 MANANT Y1 AR N2 DR N2 993 (1 novbpa) 17PR DOXIZNAN 199201 Y
MIATNA Y1 DWW 7O RPW 71373 nwan

Through this the sparks are refined from kelipas nogah, and the level of achas is included in the
level of echad. And through contemplation in prayer the soul shines in the body, so that there will
be no hindrance at all from the body.

When that strength is spent on the Shema, the sparks in the food are refined out of kelipas nogah, and achas,

the receiving soul, is included in echad, the One. Contemplation in prayer makes the soul shine in the body,
so that the body no longer hinders it.
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However, the self-sacrifice comes from the side of the soul, the G-dly soul, for “the portion,” etc.:
the soul is a portion of Havayah, “a son is the leg of his father,” literally, in that there is no hin-
drance at all on the part of the foot, by way of analogy.
The self-sacrifice itself comes from the G-dly soul, which is capable of it because it is “the portion of
Havayah” (Deuteronomy 32:9), truly, in the Talmudic idiom, “a son is the leg of his father.” The analogy is of

a foot, which never resists the head; another transcript of this discourse (R. Pinchas’s) adds here the verse
“My son, My firstborn, Israel.”
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And wherever the head wishes to stretch out the foot, whether into a cold place or into a hot place,
it is nullified and does [it], because it is in actual unity with the head, and all its life-force is nulli-
fied toward there, [to the head].

Wherever the head moves the foot, into cold or into heat, the foot simply yields and does it, because it is tru-

ly one with the head and its whole life-force is nullified to it. Its obedience comes from that unity, not from a
decision of its own.

P WHN (wo: mrost] 170M2 W1 93 M3 M2 W MART KYID1 DOPOR PPN Mnwan whan 193
102 D nYPown wo1 nhanm RI 1Y

Exactly so are the souls, a portion of G-d and “his father’s leg”; and by this it is within the power of
every soul [to come] to actual self-sacrifice. Only, the hindrance is because of the intellectual soul
of animality.

So it is with souls: each is a portion of G-d and, as it were, “his father’s leg,” so every soul has within it the

power for real self-sacrifice. What holds it back is only the intellectual soul of the animal side, the mind that

belongs to a person’s animal nature.
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However, through contemplation in prayer, as mentioned above, then the intellectual soul too will
consent to this, “to be absorbed into the body of the King”: “Whom have I in heaven? And with You,
I desire nothing on earth.”

Contemplation in prayer brings even this intellectual soul to consent “to be absorbed into the body of the

King,” a phrase of the Zohar (1:217b). Its stance becomes that of the psalm: “Whom have I in heaven? And
with You, I desire nothing on earth” (Psalms 73:25).
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On the contrary, it is then elevated even more: “a woman of valor is the crown of her husband,” as
is explained elsewhere. And the learning of each day ascends in the prayer of that day, and the
prayer of the whole week ascends in the prayer of Shabbos.
Beyond consenting, the intellectual soul is then raised even higher, as in “a woman of valor is the crown of
her husband” (Proverbs 12:4), a point the text says is explained elsewhere. The same pattern of ascent links

study and prayer: each day’s learning rises in that day’s prayer, and the prayer of the whole week rises in the
prayer of Shabbos.
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Therefore, through “my dove,” that is, the level of gazing at the glory of the King, there comes
about “my perfect one” (tamasi): wholeness (temimus) and completeness in all the levels, the unifi-
cation of the Holy One, blessed be He, and His Shechinah. And through self-sacrifice, as mentioned
above, the unification of sovev within memalei comes about and is revealed, as mentioned above.

So “my dove,” the gazing at the glory of the King, brings about “my perfect one” (tamasi) (Song of Songs
6:9), wholeness and completeness in every level, which is the unification of the Holy One, blessed be He, and
His Shechinah. And through the self-sacrifice described above, the union of sovev within memalei comes

about and is revealed.
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SECTION 5 - 111

Rising to Binah
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And this is [the meaning of] “One is she to her mother”: when she is in the level of achas, which is
included in the One (chad), as mentioned above, then she ascends to the level of “her mother,”
Binah (understanding), “the mother of the children.” For behold, “By the word of Havayah the
heavens were made”; and behold, by way of analogy, in a person speech is drawn from thought.
The verse continues, “One is she to her mother” (Song of Songs 6:9): when the soul is achas, included in the
One, it rises to “her mother,” which is Binah, called “the mother of the children” (Psalms 113:9). To show

why this is an ascent, the text recalls that the heavens were made “by the word of Havayah” (Psalms 33:6),
and that in a person speech is drawn from thought.
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However, the souls arose in thought. And when his soul has reached the level of achas, and the
body too consents to self-sacrifice (mesirus nefesh), the Holy One, blessed be He, and His
Shechinah (Divine Presence) are united, in that it is included in the level of echad; then the whole
chain of descent (hishtalshelus) ascends, and they are elevated to their source and root.

The souls, by contrast, “arose in thought,” a level above the divine speech that made the world. So when a

person’s soul reaches achas and the body too consents to self-sacrifice, the Holy One and His Shechinah are

united, and the whole chain of descent ascends, and all its levels are raised to their source and root.
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And this is “pure (barah) is she to the one who bore her”: Binah, “the mother of the children.” And
through Torah and prayer all the refinements (birurim) are completed, and “pure is she,” and they
are included and ascend “to the one who bore her,” as mentioned above; for the refinements have
been refined from kelipas nogah through his having eaten the foods whose root is from kelipas
nogah,
This is “pure (barah) is she to the one who bore her” (Song of Songs 6:9), where the one who bore her is
Binah, the mother. Barah is read as birur, refinement: through Torah and prayer all the refinements are

completed, and the refined sparks are included and rise to Binah, for they were drawn out of kelipas nogah
when the person ate food whose root is in kelipas nogah.
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and with this strength he prayed “One” and “You shall love,” etc. And it is known that their root is
from the World of Tohu [Chaos].
With the strength of that food he prayed the Shema’s “One” and “You shall love.” The root of these sparks is

known to be in the World of Tohu, the world of chaos that preceded our ordered world, whose vessels shat-
tered so that its sparks fell below.
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For “not by bread alone does man live, but by all that comes forth from the mouth of Havayah does
man live”: for what comes forth from the mouth of Havayah in the foods is higher in its root.
The verse “Man does not live by bread alone, but by all that comes forth from the mouth of Havayah does

man live” (Deuteronomy 8:3) shows that what truly nourishes is the divine utterance within the food. That
utterance in the food is higher in its root, coming as it does from Tohu.
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Therefore, when he prays with self-sacrifice by the strength of the foods, as mentioned above, then
everything is included, and from this there afterwards comes about the revelation of sovev within
memalei: the raising of mayin nukvin (feminine waters), as mentioned above, and the drawing
down of mayin duchrin (masculine waters), as mentioned above.

So when a person prays with self-sacrifice using the strength of the food, everything is included and raised,

and from this the revelation of sovev within memalei follows. This is the pattern described above: the raising
of mayin nukvin from below and, in response, the drawing down of mayin duchrin from above.

R9M12 2210 NIANT TWRI 77902 P0Y Y IR DTIPA [pap onl 17 NRPY ROW 7980 7Y 199
2197 ¥'R3 M AT 0T

Therefore, through prayer, which is the raising of mayin nukvin beforehand, then through his oc-
cupation with Torah the revelation of sovev within memalei is drawn down: “The voice of my
beloved! Behold, he comes,” etc.
The maamar closes on the order with which this section began: prayer, the raising of mayin nukvin, must
come first, and then Torah study draws down the revelation of sovev within memalei. This is “The voice of

my beloved! Behold, he comes” (Song of Songs 2:8), the verse whose next words, “leaping upon the moun-

tains,” opened the maamar.
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IN ONE'S AVODAH

Prayer must come before study. Contemplate at length in Pesukei deZimra that all levels, from the highest

of heights, are only a glow of His Name, until the soul gives itself over in the Shema “with all your might,”

and spend on that prayer the strength gained from permitted food, so that its sparks are refined. Only Torah

study that follows such prayer draws down the light beyond the worlds, for “one who says ‘I have nothing

but Torah’ does not have even Torah”; each day’s learning rises in that day’s prayer, and the prayer of the

whole week rises in the prayer of Shabbos.

QUESTIONS FOR DISCUSSION

1.

Why is the passage from the Infinite Light to Atzilus called “leaping,” while the passage from Atzilus to

Beriah is not, even though a parsa separates them?

. If sovev does not change and above and below are equal before it, what does that explain about G-d’s prov-

idence over every detail, and what was Bilam’s error?

. Why is the Babylonian Talmud, which carries G-d’s Chochmah, called “dark places,” while the rulings of

the Mishnah shine clearly?

Why must prayer with self-sacrifice come before Torah study for the study to draw down sovev?

. How does eating permitted food become part of the soul’s ascent in prayer?
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PARAGRAPH 1
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The note says that the maamar here appears to be R.
Pinchas’s transcript of the discourse, printed there on p.
168 with slight changes.
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The maiden hears her beloved approaching: “The voice of
my beloved! Behold, he comes, leaping upon the moun-
tains, skipping upon the hills.” The whole maamar ex-
plains the word “leaping” in this verse.

Song of Songs 2:8°11:2 0°1°win W
:NIY2IT72Y YO OOy AT K2 AT TIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

3
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The opening teaching of Etz Chaim: before the worlds
were emanated a simple supernal light filled all existence;
when it arose in His will to create, the Infinite One con-
tracted Himself and an empty space, a void, was left, into
which a line of light was then drawn. The Alter Rebbe
builds the “leap” on this account.
Sefer Etz Chaim 1:2:2-3"3-"22:°X 01 7Y
LIWD 1PPY MR 177 DORI237 RN DOPRRIT ADIRIY 00 D YT
551 219°7 97K °M22 110 2IPH DI 177 KDY MIRTERT D Xhnn
WX *°12 19 797 KDY RITT 0IWD 07K IR 12 XPImR 10 Do RDX
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Sefer Etz Chaim (Public Domain)
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There the Alter Rebbe quotes the opening of Etz Chaim on
the tzimtzum and the void in which all the worlds are
placed, and asks how contraction and withdrawal can ap-
ply to the Infinite Light, which is not within the bounds of
place, given the verse “I, Havayah, have not changed.”
KEHOT'S NOTE
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From David’s psalm of praise (Ashrei): “Your kingship is a
kingship of all olamim, and Your dominion is in every
generation.” In its plain sense olamim means “all ages,”
an everlasting kingship; the Alter Rebbe reads it as “all
worlds,” all of which come into being from G-d’s Malchus,
through the kav, and not from His essence. (context:
Steinsaltz Tanakh)

Psalms 145:1327:1”np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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R. Pinchas’s transcript has an addition here: no name of a
Sefirah can be applied to G-d’s essence; only to the
Infinite Light can the name Sefirah be applied, and even
then not as ten Sefiros, for in the Infinite Light there is no
number, and even in the world of Akudim all was bound in
one vessel, to be counted as ten Sefiros only afterwards, in
the world of Nekudim.
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Etz Chaim speaks of the lowest of all the aspects of the
Infinite as though it were “the Malchus within Malchus,”
adding that this is said only to soothe the ear, since there
is no image or Sefirah there. The Alter Rebbe cites the pas-
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sage as Sha’ar (Gate) 41, chapter 3; in the Etz Chaim text

on Sefaria it stands at the opening of Sha’ar (Gate) 42.
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Sefer Etz Chaim (Public Domain)

PARAGRAPH 3
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The maiden hears her beloved approaching, “leaping
upon the mountains, skipping upon the hills.” The Alter
Rebbe applies “leaping” to the drawing-down from the
Infinite One to Chochmah, which comes only after the void
of the tzimtzum.

Song of Songs 2:8°11:2 0°1°win W
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Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers there for the matter of the leap; the same
page of Or HaTorah cites this discourse (note 42:17).
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That discourse, on the same verse, explains “voice” (kol)
as a drawing-down from concealment into revelation.
KEHOT'S NOTE

2,0 9h

1 nPwHw 15 R Mbwonwnn ek o

There the Alter Rebbe explains that the descent from
Chochmah to Binah, and on through the emotive attribut-
es to Malchus of Atzilus, is called a chain of cause and ef-
fect because each level bears a relation to the next, as the
emotions are born of the intellect in its measure: a child of
small intellect has emotions about small things.
KEHOT'S NOTE
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A related discussion to which the note refers on the point
that even the descent from Atzilus to Beriah, Yetzirah and
Asiyah is by way of hishtalshelus.

KEHOT'S NOTE
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A discussion to which the note refers on the thirty vessels
of Z’eir Anpin and Nukva of Atzilus that are enclothed in
Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
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The discourse “Eliyahu opened” begins on that page (13c).
KEHOT'S NOTE
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The transcript there adds in parentheses: although the
motion of the finger already contains something besides
the intellect, the intellect is truly enclothed in that motion,
at least as the will is enclothed in the hand that throws; and
a stronger proof is a gesture of the hand, which is not a
willed motion but comes of itself from the way the intellect
is in the brain, suddenly showing itself in the hand.
KEHOT'S NOTE
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PARAGRAPH 5
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The prophet’s words in G-d’s name: “For I, Havayah, have
not changed; and you, the children of Yaakov, have not
been consumed.” Cited to show that sovev, the essence of
the light, is untouched by creation: above and below are
the same for Him.

Malachi 3:61:3 °3x7n
:00°72 K2 2py°™12 DAY "NPY K7 °7 21K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d speaks through Jeremiah against those who think they
can hide from Him: “Do I not fill the heavens and the
earth? says Havayah.” Applied here to the essence of the
Infinite Light, in which there is no change or concealment.
Jeremiah 23:24773:373 7o
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David to G-d: “Even darkness is not dark for You, and the
night shines like the day; darkness is as light.” Before the
essence of the light nothing hides anything.
Psalms 139:1227°:07%p 0°%°1n
:17IRD 12°WND K2 01D 17721 un 1Pwn XD qwntoy
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav’s saying: the World to Come has no eating or drinking,
but the righteous sit with their crowns on their heads and
delight in the radiance of the Shechinah. The Alter Rebbe
applies it to the time of the Resurrection, when the physi-
cal body itself will live from this radiance.
Berakhot 17a:1227:X > M1372
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 1I).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“By Havayah are a man’s steps established.” A proof that
G-d’s providence reaches every detail of a person’s life.
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It is of the L-RD that a man's goings are established; and He

delighted in his way.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Chanina says that a person does not bruise his fin-
ger below unless it is proclaimed over him above, and
brings the verse “By Havayah are a man’s steps estab-
lished.” The Alter Rebbe cites it for individual providence
over the smallest detail.
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Wikisource Talmud Bavli (CC-BY-SA)
Zohar III, 274b2 7y 3°m
KEHOT’'S NOTE
=0 ' B =R B L

N2Wwma [ Y1

Daniel’s blessing when the king’s dream was revealed to
him: “He reveals the deep and hidden things; He knows
what is in the darkness, and the light dwells with Him.”
Cited to show that before G-d darkness hides nothing.

Daniel 2:22375:2 5817
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He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist: “Who is like Havayah our G-d, Who is en-
throned on high, Who looks down low upon heaven and
earth?” In its plain sense, because He is so high even the
heavens are below Him, so He looks down on both alike.
The Alter Rebbe reads it as cause and effect: because He is
enthroned high above, as sovev, He looks down equally
upon heaven and earth.

Psalms 113:5-61-"11:3"°p 0°9°11n
PIXI DO NIXT? 2280 (NI IR IPRIR N R

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Abahu expounds “the number of the rova of Israel”
as the Holy One counting Israel’s marital unions, awaiting
the drop from which a righteous person is formed; Bilam
said, “Shall He who is pure and holy look upon this?” and
his eye was blinded. The Alter Rebbe explains the error be-
hind his question.

Niddah 31a:21-22275-8"2:X R”? 172
LUATRY 13D RITY 1 0K LYW OYP2 PY 11y nonod i1 127 3
:2°N37 ,A1Y nonol TR 1201 1272 7OXY ,0°WATRY 07inY voem
220 °NIT KD MNP °27 KT 1M YT DINY 9237 DRy
,yn INIRI Y00 KA N2 WITRAY TP 7NN mPvRa mny
S0bwo? 19 013 130 — 7073 iR R Ry
William Davidson, Vocalized Aramaic (CC-BY-NC)
DRIW? Y219 NN 9202

Bilam, hired by Balak to curse Israel, blesses them in-
stead: “Who has counted the dust of Yaakov, or the num-

38



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 33

26

27

28

ber of the fourth part (rova) of Israel?” In its plain sense
the “fourth part” is one of the four camps of Israel’s en-
campment; the Talmud (Niddah 31a) reads rova as Israel’s
marital unions, which G-d attends to. (context: Steinsaltz
Tanakh)
Numbers 23:10:373 712712
N1 DY NI "WRI Nhn PRI Y27 N 120m3 2y 19y MIn N
BhisbR)ikalih
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In R. Pinchas’s transcript the passage reads: “But the idol-
worshippers say, ‘Havayah is high above all nations,’ ac-
cording to their error,” and the matter of Bilam is written
there further on, after the words “His glory is above the
heavens.”
KEHOT'S NOTE
07 177 0”13 95 9Y 07 07X 1P RI0Yn PAR” (YR Y 970 Minan nYnoa
IRTY .TI20 0ORw DY N2°N 0K 1207 oW an51 aya Ay L amyw
AUy ¥PPN R0 NANR Anin2
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“Havayah is high above all nations; His glory is above the
heavens.” In the psalm it is praise of His exaltation, and
the next verses add that He looks down low; here the words
alone voice the mistaken view that He is too exalted to
watch over the earth.
Psalms 113:4°7:37p 0°2°11n
117920 0w By N 02390y o
The L-RD is high above all nations, His glory is above the
heavens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.7,3°p °9nn
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Moshe’s blessing of Israel at the end of the Torah: “The
G-d of old is a dwelling place, and beneath are the ever-
lasting arms”: G-d is Israel’s refuge and bears them up
from below. Olam, “everlasting,” also means “world”; the
maamar cites the words for G-d’s presence reaching even
what is lowest. (context: Steinsaltz Tanakh)

Deuteronomy 33:27172:3°% 0°127
STRW MRP IR 3239 BN 0RIY NV NNnm 07p RN Mayn

The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved’s voice heralds his coming, “leaping upon the

mountains.” Here the verse introduces the revelation of

sovev within memalei that comes through Torah study.
Song of Songs 2:8°11:’2 0w "W

:PAY23T°2Y YBRR D™7072Y 37T K3 A1 *THT 1P

Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77ILA Tnan P2 aneTam

G-d’s command to Israel: “You shall distinguish between
the pure animal and the impure, and between the impure
bird and the pure,” the laws of what may and may not be
eaten. The Alter Rebbe applies it to the rulings of the
Mishnah, which sort good from evil, permitted from for-
bidden, and so elevate what is permitted.
Leviticus 20:257173:"3 Xp™
") M7 XD NIYITN INEY? 7IN0D MR007°2 0NPTIm
“IWK MITRT PN PN Y5 AIYN M2 DPNTDITK 1IPYN
XB? 037 07130
Ye shall therefore separate between the clean beast and the
unclean, and between the unclean fowl and the clean; and ye
shall not make your souls detestable by beast, or by fowl, or
by any thing wherewith the ground teemeth, which I have
set apart for you to hold unclean.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

13,9 RPN
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In Eliyahu’s prayer (Patach Eliyahu) the Sefiros are set out
as a body: “Chesed is the right arm, Gevurah the left arm,
Tiferes the body, Netzach and Hod the two thighs.” The
Alter Rebbe uses it to place the Mishnayos in Chesed,
Gevurah and Tiferes, the body itself, and the Baraisos in
Netzach, Hod and Yesod, outside it.

Tikkunei Zohar 17a:16-171°-1"0:X 1> 9117 °1pN

LRORDY RYIIT MR LRIPM RYIIT 0N .RT RIPNA IRMIPOR

NP2 MR RDIAT KNP0 707 .72 1°90 T 181 .KD13 NARAN

TV 1R AR RN L0 139p 97yaw 170 .70 Novn wp

»¥% MINDITF 2505 173N POR P31 .7an 290 121 RaD 1102 Laon

APPSR
Constantinople, 1740 (CC-BY-NC)

799393 1P0an Jun
the passage shares nothing with the note

Zohar II, 255ax ,7137 2”m
KEHOT'S NOTE
.0 90 PUIAR IR LR LT 27
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34
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The Zohar (Pekudei) links the Mishnah with the Second
Temple, while the Baraisos dwell outside, “between the
thighs”; in the exile Israel descends “until they dwell be-
low, in the feet,” and when the exile ends, “His feet shall
stand on that day” (Zechariah 14:4). The words “the feet
reach the feet” appear there of the lowest level, below the
thighs. The Alter Rebbe draws from it why the Baraisos
multiplied in the exile. (Kehot: Zohar 2:255a)

Zohar, Pekudei 51:734-743>’nwn-7"2wN:R"1 *7p1 711 190

ToNPANMN 199 RIVIWD X2 RDPIN

Ilfa declared that if anyone asked him about a Baraisa of
Rabbi Chiya and Rabbi Oshaya and he could not resolve it
from the Mishnah, he would throw himself from the ship’s
mast. The Alter Rebbe cites it to show that originally
everything was included in the Mishnah.
Taanit 21a:5"17:X X”2 n°1yn
YR Kon PIX L PR M K7 00 M AKX 2 1K
K721 2277 RIPAR3 77 PRUT RN K K KDPIOT K7IP0K3
RAPDOT KIPOKR KyP*D3 ,PI°INDN AP RIL'WR K KYTIX °2T)
R3y2v)
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The beloved compares his one beloved with a king’s
household: “Sixty are the queens and eighty concubines,
and maidens (alamos) without number,” and the next
verse says, “One is she, my dove.” This discourse, which
Or HaTorah calls an explanation of this verse, reads the
queens as the Mishnah, the concubines as the Baraisos
and the maidens as the laws of the Talmud. (context:
Steinsaltz Tanakh)

Song of Songs 6:8°11:1 DWW
7207 1K NiNPY1 D°WI2°B 0°1nYA NioYn Tnn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

FIN®922 N1Ipn RROK 17°y2 w7ndY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] . ,30 (3N) N TR AR 770w

1IN5922 N2apn RN

In the Gate of the Order of ABYA, chapter 3, Etz Chaim ex-
plains that Imma, the Binah of Atzilus, reaches the screen
of Beriah and shines there, and that this is what the
Tikkunei Zohar means by “Imma nests in the Throne.”

likuteitorah.com/likkutei-torah/shir-hashirim/33/
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The Alter Rebbe cites it to place the Talmud, and the wis-
dom revealed in it, in Beriah.
Sefer Etz Chaim 47:3:1-2°2-"R’2:1"n 0°°n 7Y
TPRMY IRI2T 707 TY YA WK RVIRT °2T T AT TI0 DIAK ...
qN5 %D PIYMY RMOTIDA RIPR KPR DO1IPNI IMRIT O OW
TPRD A0 XY 73022 watnn Anom 1nona watnn m9IRT
P Ow @Rl 0K IRT AR ORI PR P57 %0 9715 ANc1aa
93 5K w1aDY Jon nwyaw m9UXNT 71°27 71X P 10°1 1KY
B 00 A2 R»07152 X122 73IPR ARDY RAR 10 7ann aoynbw
R IRDY RAR2 PPwadnm 199751 1719 M9PER Dw 27n5 973 15 %D
RI7 OYLI P MWD R1IpD W 1IMIK DIAKT R332 RIIPR OUNR

Sefer Etz Chaim (Public Domain)

FIN®922 N1Ipn RROX
The Tikkunei Zohar says that the higher Imma nests in the
Throne (Beriah) in the three upper Sefiros, while the cen-
tral column, comprising six Sefiros, nests in Yetzirah. This
is the source of both “Imma nests in Beriah” and “the six
extremities nest in Yetzirah.”
Tikkunei Zohar 23a:11-1327°-X">:X 3”2 771 *1pn
ARNND KPR .7710VRI 121PR 17°80 DO 5955 RNOYRMART RTIDY
RAVON RNIPDOW TIPY .YINRD AR 12IR 72771 7172 NKRT 1DIN2 R1Ipn
RIVOMY .12 (P17 R”I) APIT RAWOM) W1 NRMIPNAR R°07T
RONP7 N”N nown now 7YY 1172 OTR MAT RN1POWY DX 19IRT
oMW 71997107 11D IRTIPANRT 1w KT 101y By RinnT nOX
1°321 ROANNN KPR nem RTIPD °R7 n»pn SRIWUT R
92 2505 XM 77ApR XY DU PRI DY 15t PR TR LN
.12°27 NOANNKRT KDWY °Ri1 59 N7t ORAKR .1PwYn 90 By e
Constantinople, 1740 (CC-BY-NC)
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There the Alter Rebbe explains “Who forms light and cre-
ates darkness” as darkness in Beriah, which is above the
light of revelation in Yetzirah: Beriah is like a teacher’s
thought, still darkness to the student, and Yetzirah like his
speech, which is light to him.
KEHOT'S NOTE
.[5] .(3¥0°7) 270 °R7 1MINW Py

NP2 1oma XY 290

From Eliyahu’s prayer (Patach Eliyahu): “You are wise, but
not with a knowable wisdom.” The Alter Rebbe cites it to
show that the Chochmah of Atzilus cannot be revealed in
finite vessels.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
%% .RYPT° 73°2m X2 1AM RIT NAR LRYOTC 302 IRDY 0990 NAX
RIARDY KW 2129 99°M1 99790 RYTIMNWR? KPKR RY>1° ANR T2
0190 LIWM PTE PIRT AN RPT2 RAPY PMINR PR N
PR LRNPYRNART RTIAY DOWH .77133 IR T LKW 2127 NIy
P72 MIR PR 70 .0WR N0 PN PTE CAIRM LRWOTP RMDDN
.R1DY PIANR PR ARIRD K9
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Constantinople, 1740 (CC-BY-NC)

Q°5Wnn2 N1 v722 TInbn by
Rabbi Yirmiyah expounds “He has set me in dark places”
as the Babylonian Talmud. The Alter Rebbe explains the
darkness as the concealment of G-d’s Chochmah in the
Talmud’s reasons.
Sanhedrin 24a:18-19v™-1":X 773 1°777110
173 ,MIwna A7P2 ,Kpna A71P2 nic 027 TmN 7923 Rn
AT 027 MmN - DRIy Cnnd C1win 0odwnpa” (Tmbna
SN VPP TR URIX V2P TRy 17 K PN 232 Py ATbn
,i2 992 9327 niR KRR v27 M2 YiY AvhY ChY DhInNy”
299172 9397 408 ;07 niR onom

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The prophet’s lament over the destruction: “He has set me
in dark places, like those long dead.” The Talmud (San-
hedrin 24a) expounds it as the Babylonian Talmud.

Lamentations 3:6"1:’3 112°X
091y 0D 2WIN 072w N3
He hath made me to dwell in dark places, As those that have

been long dead. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A work of Kabbalah to which the note refers for the link
between the hand-tefillin and “Who forms light”; accord-
ing to the note on Sefer HaMaamarim 5570, it says that
when one says “Who forms light” one should touch the
hand-tefillin.

KEHOT’'S NOTE

129872 23°Y 7PN 1”021 1R K7D R0 NN °on 0°7°01 NAavn AR

T P 9aN2 whawn® 7772 IR 731 IMIRYIT 02700 NAwna vrnk
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The Talmud reconciles Isaiah’s “I saw” with Moshe’s “no
man shall see Me”: all the prophets looked through a
speculum that does not shine, while Moshe looked
through the shining speculum. The Alter Rebbe uses the
pair for the light of Yetzirah and the darkness of Beriah.

Yevamot 49b:10-11x™-":3 v™n Mna’
APRY X712PBOK2 172003 DX P2 :XINTD LN NN NN
ISR 7 WIT TTRRT R2PEOR PIN01 10 1Y TR
73 7127 MK 701 37 MR 2NRK TP L7382 KT LT3 R —
.0°71937 0¥ MIYT UKD 1739 OO0 MDY 19K MR

William Davidson, Vocalized Ara}naic (CC-BY-NC)
IR NN RN

Isaiah’s vision in the year King Uzziyahu died: “I saw Ado-
nai sitting on a high and lofty throne.” Brought as an ex-

likuteitorah.com/likkutei-torah/shir-hashirim/33/
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ample of a very high level seen through the speculum that
does not shine.

Isaiah 6:1'R:" 17°yw°

R 07 KO3y 2¢° ITENN AN WTAY TR0 Nvnwa
227NN DORPR YN

In the year that king Uzziah died I saw the L-rd sitting upon

a throne high and lifted up, and His train filled the temple.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s answer when Moshe asked to see His glory: “You
cannot see My face, for no man shall see Me and live.” Set
against Isaiah’s words “I saw Ado-nai,” to show that the
highest level is seen only through the speculum that does
not shine.

Exodus 33:20°3:3"% mnw
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And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d speaks through Isaiah: “Who forms light and creates
darkness, makes peace and creates evil; I am Havayah,
Who does all these,” that is, everything comes from Him
alone. The words are said daily in the morning blessings;
the Alter Rebbe reads “forms” (yotzer) as Yetzirah, which
is light, and “creates” (borei) as Beriah, which is darkness.

Isaiah 45:71:712 710y
:.‘l';?t{"?; ey IR ¥ K7 DiY?W' Yy awn X712 7K 9%
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Song of the Shabbos day: “How great are Your
works, Havayah; Your thoughts are very deep.” Applied to
the Chochmah, Binah and Daas of Atzilus, which cannot
shine openly in the lower worlds.

Psalms 92:6":27% 0°%°1n
TPIIITM PRy TR 7 YYD T3
How great are Thy works, O L-RD! Thy thoughts are very

deep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12905 ' Mnoan

Moshe to Israel: “The hidden things belong to Havayah
our G-d, and the revealed things to us and to our children
forever,” in its plain sense that hidden sins are G-d’s to
judge while open ones are the people’s to correct. The
maamar takes “the hidden things” as the intellect of
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Atzilus, which stays hidden in Beriah. (context: Steinsaltz
Tanakh)

Deuteronomy 29:28172:172 0°727
“H2°nX Nizy? DPiy=TY 1333394 439 nbam 1wER 1 nanoan

NN IR0 73T
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Said of Rivkah when Avraham’s servant met her at the
well: “a virgin, and no man had known her.” Used to ex-
plain why the laws of the Talmud are called alamos, maid-
ens: Chochmah does not shine within them openly.
Genesis 24:161"0:77) N"wX12
T2 XPRM AT TIM AYT, KD WN) H7N32 TR TSV N30 I
:29m
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maiden describes her beloved standing behind the
wall: “He looks in through the windows, He peers through
the lattices,” seen only in part. The text refers to its expla-
nation elsewhere of such partial seeing. (The printed
A9 is a slip for Mo, “the windows.”)

Song of Songs 2:9°0:’2 0°1°w1 W

TR MAYR 1TPND TR TRIY 71T 0PI 10 X v28Y TiT i
:0°20771 Yo% NisPnn

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A wedding psalm for the king: the princess “in embroi-
dered garments is brought to the King; virgins behind her,
her companions, are brought to You.” The queen is
Malchus and the virgins following her are the seven cham-
bers of Beriah, which rise with her.

Psalms 45:1510:717 0°2°1n
77 NIRIIM 7°09Y7 7°I0R NIPIN2 77R7 PR ninpa?

She shall be led unto the king on richly woven stuff; The vir-
gins her companions in her train being brought unto thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRI P27 7am

“And behold, Rivkah was coming out,” as Avraham’s ser-
vant was still praying at the well. The opening words of a

likuteitorah.com/likkutei-torah/shir-hashirim/33/
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discourse elsewhere to which the text refers on this
subject.
Genesis 24:15170:770 N°wX12
13 PN 7792 YN XS 7R MM 72T 79D D M
ROy A7) D3N "MK 1M NK N
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her
pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Tanchum in the name of Rabbi Yehoshua ben Levi:
the eighteen blessings of the Amidah correspond to the
eighteen vertebrae of the spine. The Alter Rebbe adds that
prayer joins them all, from head to feet.

Berakhot 28b:17-181">-1"":2 1”2 n1272

MY MINY A0 om0 72 PRMY 0277 A2 R0 3 mw
m390Y 7212 MR 701 1 Joo9R gkl ks 127772 717 IMRY NI
12 YU *27 0K DINIA °27 WY .I0Y NXMRIY NI My
27 MR IR 27 K LYY mv‘;m Ty mIinY T3 il

TRV
R. Hillel, the son of R. Samuel b. Nahmani, said : They cor-
respond to the eighteen times the Divine Name [Havayah] is
mentioned by David in the Psalm "Ascribe unto the L-rd, O
ye sons of might" (Ps.xxix). Rab Joseph said : They corre-
spond to the eighteen times the Divine Name is mentioned
in the Shema'. R. Tanhum said in the name of R. Joshua b.
Levi : They correspond to the eighteen vertebrae in the
spinal column. R. Tanhum also said in the name of R.
Joshuab. Levi ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The beloved praises his one beloved: “One is she, my
dove, my perfect one; one is she to her mother, pure
(barah) is she to the one who bore her.” The Alter Rebbe
reads each phrase as a stage in the soul’s service through
the Shema and prayer.

Song of Songs 6:9'0: 0w 1Y
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My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Kehot note gives this place for the saying “spirit
brings spirit and draws down spirit”: an arousal of spirit
below draws down spirit from above.

Zohar, Terumah 64:660-66:669-0"1n:7"0 1MAN M7 1890
©”0IN:1"0

Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The beloved praises her beauty: “Behold, you are fair, my
beloved; your eyes are doves.” The dove is connected with
the eyes, that is, with gazing at the glory of the King.

Song of Songs 4:1°X:*7 0°°W1 1w
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Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands Israel in the Shema: “You shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” The Alter Rebbe reads “all your
might” as a love without limit, which is self-sacrifice.

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,10"M37

% 19X 11710 199EN 1IN ROR 0P PR

Rabbi Yose teaches that one who says he has nothing but
Torah does not have even Torah. Here it shows that study
alone, without the self-sacrifice of prayer, cannot draw
down the revelation of sovev.

Yevamot 109b:5-6"1-°11:2 v”p NN’

,RDD 37 0K 2R0YY X1 .32 PR TR PDRT RPN INDOWD "I R
93 ,1TRP2 Y MY WYY 95 — "Dy 0RTE?Y :X1R 0K
WMIRRTD OPIYY LRMR PPN LATNPI IR TORYR IRY
R2*IZ K? L1790 KPR 12 18 — 1730 KPR 12 1K iR 22 (X129
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TP XUR AP TP RPN AT 2129 7Y 1IN 3 KT
12 ynwn Xp
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2w .2 ,up mind

27T NTYaR 1AM 27y TIN22
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
myna e yh

TWRT DY 7P 7910 271 nTtan M
The prophet Zechariah’s vision, when the angel asked him
what he saw: “I saw, and behold, a menorah all of gold,
and its bowl on its top.” These are the opening words of
the explanation in Parshas Beha’alotcha to which the text
refers.
Zechariah 4:2°2:7 7°72t
-5y AP AP 371 N9 7371 0K K XD AN 717 79K IR
"2y WX N7 NIPEIN NPV YAV TPy 1PN 1YAYY ATXY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ynun NI NDY PR

The Talmud teaches that for every handbreadth of rain
that falls from above, the deep rises two (or three) hand-
breadths to meet it. The Alter Rebbe uses it for the union
of mayin nukvin from below with mayin duchrin from
above.

Taanit 25b2 172 n°1yn

Zohar III, 247b2 ;17 2m
KEHOT'S NOTE
.2,3m . [9] .37 .(2,27) mPw Y .2, AT R L2, 0 ntavn

N BN yRw

Moshe’s words to Israel: “Hear, O Israel, Havayah is our
G-d, Havayah is One.” The strength gained from permit-
ted food is spent in saying the Shema, and so the sparks in
the food are refined.
Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 P o

From Moshe’s song Ha’azinu: “For Havayah’s portion is
His people; Yaakov is the lot of His inheritance.” The soul
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65

66

67

68

69

is a portion of Havayah, and therefore it is capable of self-
sacrifice.

Deuteronomy 32:9'0:27% 0127
:in2n1 22m 2Py ny 0 pon 03
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I pn NI Rwanw

The version recorded there adds, after “the soul is a por-
tion of Havayah,” the words “My son, My firstborn, Israel”
(Exodus 4:22).
KEHOT’'S NOTE
JPRAw? 1102 702 :A011 2YP °Y B NNAN2

TIART RYID
The Talmud asks whether “an heir is the leg of his father,”
that is, an extension of the father himself. Chassidus cites
it as “a son is the leg of his father” for the soul’s oneness
with G-d, like a foot that never resists the head.
Eruvin 70b:2-3°3-"2:2°y 1°217°y
5371 ,702n IR CIR AP? MR 7RI MIART A°YID WA X097 IR
NIPN? AMINY 92,997 M1 AR JPwan PR Un PRy "7
937 90K — NIY N3PRY IO 931 N3 237 N — ngw
MY Pwamn Yan nawn
William Davidson, Vocalized Aramaic (CC-BY-NC)

N277T NDIA2 NINNWRD
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(2,m) R°m

N2P7T ND1A2 NINNWNRD

The Zohar says that a spirit not found worthy must be
cleansed in fire and repaired in order “to be absorbed into
the body of the King.” The Alter Rebbe uses the phrase for
the intellectual soul’s consent to self-sacrifice.

Zohar, Vayechi 19:134-20:1471np2-772p:07> >1°1 7717 7190

But if a man is not adjudged worthy, woe to his spirit, which
has to be purified and to be prepared before it can be drawn
to the Body of the King; and if it is not prepared, woe to it
that it must roll about “like a stone in a sling” (cf. I Sam.).
Further, we have learnt: “If the soul is worthy, great is the
bliss reserved for it in the other world, as it is written, “No
eye hath seen save thine, O L-rd, what thou wilt ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

AN SNYDM KD Ry QORwa P R
Asaf’s psalm: “Whom have I in heaven [but You]? And be-
sides You I desire nothing on earth.” The stance of a soul
that wants nothing but G-d, here reached even by the in-
tellectual soul.
Psalms 73:257173:3”y 0°2°11n
{PIN2 NYDNR 0¥ DY 27N
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WABAMY W77V RIT DO 2y 39T Py M.

Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NNXY P27 N3 27y R7n2 wrni
Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
29779 DPMIRA DY PITIR DARA IR

3 170 N D 1Y N 179N R 179 TP 2 1R P pa Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AP Y IR 2172 9PNy

SN2 RO DA

“One is she, my dove, my perfect one.” “My dove” is the
gazing at the glory of the King, and “my perfect one”
(tamasi) is the wholeness it brings.
Song of Songs 6:9°'0: 0w 1Y
Ni12 JIRT ARTPPY KT 172 ARK? ROT NOX CNRD SN X0 DO
MI997 DOWI2°DY NIDPN MAwR™M
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Laeraw

99 PWRNRY M9 50K M9
Kehot’s note points to Zohar II, 162b for these words.

Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,20p 2’m

Q%117 PPy
The words here quote Song of Songs 4:1; the passage is
shown below.

Song of Songs 4:1’X:"7 0°°wih 1w

DY 7Y T A0REY Tyan 0°3 Py 197 737 2Ny 192 737

£TY73 VI WY

Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XL,TWIR

mya nawy von NN

Shlomo’s proverb: “A woman of valor is the crown of her
husband.” Here the receiving side, the intellectual soul,
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once elevated, rises higher still and becomes a crown to
the one who gives to it.

Proverbs 12:4'7:27 “5wn
SO PRINIYI 311 AZY2 NWY P 0TNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,27 00N
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79

0°127 ON 112°2 AnN

The psalm’s praise of G-d, Who looks down low: “He sets
the barren woman of the house as a joyful mother of chil-
dren.” The text applies “the mother of the children” to
Binah.

Psalms 113:9°0:37°p 0°%°1n

KEHOT'S NOTE

VYN MPI021 52 °Y TPWN MU0 IVINTIR PP NIV IR LY LI0p 0°9n
112

WY1 DonY "1 9372

The psalmist: “By the word of Havayah the heavens were
made, and by the breath of His mouth all their host.” The
worlds come from divine speech, while the souls arose in
thought, which is higher.

Psalms 33:6":3"% 0°%°1n
:mg;g-b; "2 M WY DN 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 %50

mawnna oy

The Midrash counts what preceded the creation of the
world: some things were created, and others, among them
Israel, “arose in thought” to be created. The Alter Rebbe
uses it to show that the souls are rooted in thought, above
the speech that made the heavens.

Bereshit Rabbah 1:4°7:’X 127 n"wx12

RTRD RO 113

“One is she, my dove, my perfect one; one is she to her
mother, pure is she to the one who bore her.” “Her moth-
er” is Binah, to which the soul that has become achas

rises.
Song of Songs 6:9°'0:" 0w 1Y
Ni12 JIRT ARTPPY KT 172 ARKY RO NOK SNRD ONI X0 DO
M99 DOWI2°DY NiIDYn MAwR™
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

13 D11 172502 1PN NP2 WD 172 :715 %Y YPpN »Pa0a WL ) wrnw
RhielyRyigh!

1725 anen By XD %D

Moshe reminds Israel of the manna in the desert: “Man
does not live by bread alone, but by all that comes forth
from the mouth of Havayah does man live.” What sustains
is the divine utterance in the food, whose root is higher.

Deuteronomy 8:3°2:’11 0°7127

1907 PNIR NPT X2 DYTIRY WK MITNR T7IRM 7290 WP

oM *AD R¥INTPD75Y 93 0IRT 1200 3727 ooy KD 0D qyUTin
Hayiol

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 0%M27

N3 o et e

“The voice of my beloved! Behold, he comes, leaping upon
the mountains, skipping upon the hills.” The verse with
which the maamar opened; here it is the revelation of
sovev within memalei, drawn down through Torah study.

Song of Songs 2:8°11:’2 0°1°wn "W
:NIY2ITPY YERD OOy A7 K2 TN CTIT iR

Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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