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“There Are Sixty Queens”

The Torah, the “sixty queens,” comes down through the gradual
chain of descent from the outer dimension of Chochmah, while

the souls of Israel, “One is she, my dove,” are rooted in its inner

dimension, which no gradual chain can carry. One whose “desire
of the heart” reaches that root stands above the Torah; one who

has not reached it is below the Torah and bound to it.
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THE BIG IDEA

The Torah, the “sixty queens,” comes down through the gradual chain of descent
from the outer dimension of Chochmah, while the souls of Israel, “One is she, my
dove,” are rooted in its inner dimension, which no gradual chain can carry. One
whose “desire of the heart” reaches that root stands above the Torah; one who has

not reached it is below the Torah and bound to it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Sages read “sixty queens, eighty concubines and maidens without number” as the tractates, be-
raisos and halachos of the Torah. Yet the next verse, “One is she, my dove,” sets Knesses Yisrael above
them, while other sources make the Torah the higher: Israel is “bound to the Torah,” and the Torah is
the groom. Following Mishnas Chassidim, Knesses Yisrael is the Malchus within the inner dimension
of Z’eir Anpin, equal to him. Every level has an inner and an outer dimension, and only the outer di-
mension of a cause reaches its effect, so the inner dimension of Chochmah stays above the chain of
descent. Angels, born of a spiritual union through that chain, come from its outer dimension and can-
not reproduce; the souls of Israel, from a lower “bodily” union where “the end is embedded in the be-
ginning,” come from its inner dimension, where the Infinite Light dwells, and can beget. The Oral
Torah is Malchus as a separate partzuf, rooted in the outer dimension of Abba; Knesses Yisrael, “one,
my twin,” receives from Keser. Whoever reaches Keser through the “desire of the heart,” like the early

pious ones, stands above the Torah; whoever has not is bound to it.

OUTLINE

1 Which is higher, Israel or the Torah? 7

The sixty queens are the Torah’s tractates, yet “One is she, my dove” sets Knesses Yisrael above them, while
other sources put the Torah higher. Knesses Yisrael is the Malchus within the inner dimension of Z’eir Anpin;
and since only the outer dimension of a cause reaches its effect, the inner dimension of Chochmah stays
above the whole chain of descent.

2 Souls and angels 12

Angels come from the spiritual “union of kisses” through the gradual chain, so from the outer dimension of
Chochmah; they neither reproduce nor change. The souls of Israel come from the lower “bodily union,”
where “the end is embedded in the beginning,” so from the inner dimension of Chochmah, where the Infinite
Light dwells; they, the earth and what lives from it have the power to beget.
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3 The queens and the dove 13

The Oral Torah, with its countless halachos, is Malchus as a separate partzuf, the supernal speech, rooted in
the outer dimension of Abba: “fallen fruit” of wisdom. Knesses Yisrael is “my twin,” equal to Z’eir Anpin, “my
dove,” tied to the 370 lights, and “one,” receiving from Keser.

4 Above the Torah and below it 14

The early pious ones, whose boundless “desire of the heart” reached Keser, stood above the Torah, and so
their Torah was preserved of itself. One who has not reached that level is below the Torah, bound to it as to a
groom.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe returns again and again to one teaching of this short biur: that begetting carries the inner
essence of the giver, while speech and teaching carry only an outer light, and that the power to beget,
which souls have and angels lack, reflects the power of the Infinite to bring something from nothing.
In the sicha of Chai Elul 5717 he uses it to explain why the Alter Rebbe called the Baal Shem Tov ,,y7>*t”
(“zeide”): a teacher is only “as if” a father, but the Alter Rebbe received even the inner essence that
begetting does not pass on. In a sicha of Shavuos 5718 it becomes Moshe’s answer to the angels, ,,OX) 28
0o% v°” (“Have you father and mother?”): only souls below have the power of renewal by which a
dwelling is made for G-d’s essence. In the maamar Samach Tesamach of 13 Elul 5741, following the
Rebbe Rashab, he finds in begetting both the endlessness of the Infinite and the likeness of creation
from nothing, and suggests that the second may be the higher. Read with these, §2’s contrast of angels
and souls opens, perhaps (biur b’derech efshar), onto the bond of master and disciple, the giving of

the Torah below, and the joy of awedding.

KEY CONCEPTS

Knesses Yisrael 7x7w° noid

The Congregation of Israel. Here it is identified not with
Malchus as a separate partzuf but with the Malchus within
the inner dimension of Z’eir Anpin, where she is equal to
him, his “twin.”

the inner and outer dimensions n1°11%°m N1°1°19

Every level has an inner core and an outer expression. In
a chain of cause and effect only the outer dimension of the
cause reaches the effect, where it becomes the effect’s in-

ner core.
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“their end is embedded in their beginning” 7210 711
nonna

From Sefer Yetzirah: the lowest level is bound to the high-
est. It explains why the physical, lowest of all, can hold the
inner dimension that the more spiritual levels, which re-
ceive step by step, cannot.

the union of kisses and the bodily union /7°p°w1 311”1
21913 11

Two kinds of union of Z’eir Anpin and Nukva. The angels
come from the spiritual union of kisses, the souls of Israel
from the lower bodily union, which carries the inner di-
mension of Chochmah.



the fallen fruit of the wisdom above 17231 n12211 the desire of the heart X177 xn1y7

noyndw The boundless love of “with all your might,” above love
The Sages’ name for the Torah: what “falls” from the su- measured by the vessel. It reaches Keser, above the Torah.
pernal Chochmah, its outer dimension, as speech carries

only the outer dimension of a person’s intellect.
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SECTION 1 - 11

Which is higher, Israel or the Torah?
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To explain the matters on the verse “There are sixty queens,” etc. And our Sages, of blessed memo-
ry, expounded: “Sixty queens”: these are the sixty tractates. “And eighty concubines”: these are the
eighty beraisos [teachings outside the Mishnah]. “And maidens without number”: these are the ha-
lachos [laws].
The maamar opens with Song of Songs 6:8 and the Sages’ reading of it as a picture of the Torah. The sixty
“queens” are the sixty tractates, the eighty “concubines” the beraisos (teachings of the Sages of the

Mishnah’s era left outside the Mishnah), and the “maidens without number” the countless individual
halachos.
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And [we need] to understand: according to this, what is [the meaning of| what is written afterwards,
“One is she, my dove,” which refers to the Congregation of Israel (Knesses Yisrael), [the verse| ex-
tolling her virtue beyond the virtue of the Torah? And so it is also implied by Israel’s being called
the groom and the Torah the bride in the verse “Moshe commanded us the Torah, a heritage
(morashah),” etc.
The difficulty: the very next verse, “One is she, my dove,” speaks of the Congregation of Israel and sets her
above all those “queens,” that is, above the Torah. The Talmud (Pesachim 49b) says the same when it reads

morashah, “a heritage,” as me’orasah, “betrothed”: the Torah is betrothed to Israel, so Israel is the groom
and the Torah the bride.
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Yet at times the opposite is implied: that the Torah is higher, to the point that they said, “Israel are
bound to the Torah.” And not only that,

Other sources point the other way. The Zohar speaks of three that are bound to one another, the Holy One,
blessed be He, the Torah and Israel, and in that chain Israel is bound to the Torah, which implies that the
Torah is the higher.
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but at times it is explained that the Torah is called the groom and Israel is called the bride, as our
Sages, of blessed memory, said on the verse “On the day of his wedding”: this is the Giving of the
Torah.

Further still, the Mishnah at the end of Tractate Taanis reads “On the day of his wedding” (Song of Songs

3:11) as the Giving of the Torah. As the Alter Rebbe reads it here, the Torah is then the groom and Israel the
bride.
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And this is the opposite, etc. (And see what is written about this in the discourse beginning “Moshe
commanded us the Torah.”)
This is the reverse of the first picture. In Likkutei Torah, V’Zos HaBerachah, in the discourse “Moshe com-
manded us the Torah,” the Alter Rebbe gathers the sources that call Israel the bride and brings the answer

some give: in relation to the Holy One, blessed be He, Israel is called the bride, and in relation to the Torah,
the groom.
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And to understand all this, for these and those are the words of the living G-d, we must first preface
what is written in Mishnas Chassidim:
Both views must be true, since “these and those are the words of the living G-d,” the Talmud’s phrase (Eru-
vin 13b) for two opposing views that are both correct. The answer begins with a teaching of Mishnas

Chassidim, a Kabbalistic work by Rabbi Immanuel Chai Ricchi that sets out the Arizal’s teachings in the form
of a Mishnah.
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that the meaning of Knesses Yisrael, although it is associated with the Sefirah of Malchus, is not the
level of Malchus that becomes a partzuf (configuration) by itself, but rather it is the level of the
partzuf of Malchus that is within the inner dimension (pnimiyus) of Z’eir Anpin (the emotive attrib-
utes); and there they are equal, for she is actually as great as he, etc. See there.
Knesses Yisrael is related to Malchus, the last of the Sefiros, but not to Malchus as it stands as a separate
partzuf, a complete configuration of its own; it is Malchus as it exists within the inner dimension of Z’eir
Anpin, the configuration of the emotive attributes, where she is not smaller than he but equal, “as great as

he.” In Likkutei Torah, Sukkos, the Alter Rebbe cites this same teaching of Mishnas Chassidim, on G-d’s in-

ner love for Israel, and refers back to this discourse for its explanation.
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And this is the meaning of “the bride of Moshe.” (And see in the Zohar at the beginning of Parshas
Bereishis, regarding “As a rose,” etc., “so is my beloved,” etc.; and in Sefer Hadras Melech, section
156.)
This inner Malchus is what is called “the bride of Moshe,” a name drawn from Numbers 7:1, “on the day that
Moshe finished (kalos),” where the word is written without a vav and the Midrash reads it kalas, “the bride of”
(Bamidbar Rabbah 12:8). Following the Kehot edition’s note, the abbreviation is read as Zohar HaRakia, a

commentary on the Zohar, here on the Zohar’s opening words “As a rose among the thorns” (Song of Songs
2:2), where the rose is Knesses Yisrael; Sefer Hadras Melech is another commentary on the Zohar.

noMPIn Wo [mweo »3] 002 OX NPNZM NOMCID 0N MPWONWAN Pow YT MAN PAvh IR
DoWINT 199N PRIy Pwn 1T PV RIT N91A°1D 12 WO oM PN23 30 Nnem

And the explanation of the matter: Now, it is known that the whole chain of descending worlds
(hishtalshelus) is [made up of] inner and outer dimensions, and in the ten Sefiros, too, there are in-
ner and outer dimensions; as in the level of Chochmah (wisdom), which has an inner dimension,
and this is, by way of analogy, the depth and substance of the concept,

The explanation starts from a general rule: every level in the chain of descent, and each of the ten Sefiros,

has an inner and an outer dimension. In Chochmah, the inner dimension is like the depth and core content
of an idea.
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which is above being enclothed in the letters of thought and speech, as is explained elsewhere; and

see the explanation on the verse “And the kohen [priest] shall wave them,” at its end,

That core of the idea is above being put into the letters of thought and speech. In Likkutei Torah, Emor, near
the end of the explanation on “And the kohen shall wave them,” the Alter Rebbe explains that one can put
into words only the outer part of an idea, while its essence and depth can be hinted but not spoken: so the
cantillation of the Written Torah reveals a glimpse of the inner Chochmabh that its letters cannot hold.
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and the discourse beginning “Behold, the Sea of Reeds,” and the explanation on the verse “For on
this day He shall atone.” And it has an outer dimension (chitzoniyus), which is the radiance of the
intellect as it is enclothed in thought and speech.
In Likkutei Torah, Tzav, the discourse “Behold, the Sea of Reeds” shows that the letters of speech are vessels
for the intellect yet hide it, so that a child can read every word and not grasp the idea inside; and the explana-
tion on “For on this day He shall atone” (Likkutei Torah, Acharei) adds that a teacher’s words convey the

plain sense of an idea while its depth stays hidden in them. The outer dimension of Chochmah, then, is the
light of the idea as it is clothed in thought and speech.
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And so too in the emotive attributes (middos) of Chesed (kindness) and Gevurah (restraint): their
inner dimension is the level of the depth and the hidden recesses of the emotional stirring that is in
the level of Chesed or Gevurah, which cannot be bounded and enclothed in the letters of speech;
and their outer dimension is the radiance of the attribute that is enclothed in speech, when one ex-
presses it to another, etc.

The same holds for the emotive attributes. The inner dimension of kindness or of restraint is the deep, hid-

den feeling that cannot be held within words; the outer dimension is the part of the feeling that goes into
speech when one tells it to someone else.
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(And this is [the meaning of] what is written in the Zohar at the end of Parshas Kedoshim) (86a), on
the verse “and after Me (acharai) there shall not be”: “for David is called thus.” For David is the lev-
el of Malchus, the world of speech; it receives from the back (achorayim) of Z’eir Anpin; and also,
Netzach, Hod and Yesod of Z’eir Anpin are the intellect (mochin) of Nukva (the feminine).
The Zohar, on Isaiah 43:10, “and after Me there shall not be,” says that David is called acharai, “after Me,” a
word from the same root as achorayim, “the back.” David stands for Malchus, the “world of speech,” which

receives from the back, the outer side, of Z’eir Anpin; and Netzach, Hod and Yesod, the lowest attributes of

Z’eir Anpin, serve as the intellect (mochin) of Nukva.
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Therefore he is called acharai (“after Me”). And see what is written on the verse “After Havayah
your G-d shall you walk.” And it is like this throughout the chain of descent.

That is why Malchus is called “after Me”: it receives from what is behind, the outer dimension. The Alter
Rebbe refers to his discourse on “After Havayah your G-d shall you walk” (Deuteronomy 13:5) and adds that
the same pattern runs through the whole chain of descent.
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Now, it is known that in the chain of cause and effect, the outer dimension of the cause becomes
the level of the inner dimension in the effect; for the inner dimension of the cause, the effect can-

not receive at all, since it is far removed [from it] in rank and level.

A general rule follows: in a chain of cause and effect, what is outer in the cause becomes the inner core of

the effect below it. The effect is too far below the cause to receive its inner dimension at all.
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If so, behold: the level of Chochmah, which is the first of the emanated [levels] and the beginning of
the chain of descent of the World of Atzilus (Emanation) — for from Chochmah was drawn forth
Binah (understanding), and from Binah were drawn forth the emotive attributes, etc. — from it
nothing was ever drawn in the chain of descent but the outer dimension;

The rule is now applied to Chochmabh, the first of the emanated levels, where the chain of descent of Atzilus

begins: Binah issues from Chochmah, and the emotive attributes from Binah. What Chochmah passes on in

this chain is only its outer dimension.
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but the inner dimension is above the chain of descent and is not enclothed in Binah; as [is seen] by
way of analogy from the enclothing of intellect in comprehension, where the outer dimension

alone is enclothed, and not its depth, etc.

The inner dimension of Chochmah stays above the chain and is not enclothed even in Binah. It is like an

idea entering someone’s comprehension: only its outer part is taken in, not its depth.
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(And see in the Zohar, Bereishis) (20a): “This one within that one,” etc., until “it turns out that this
one is a husk (kelipah) to that one,” etc.;
The Zohar describes all the levels as layers, “this one within that one,” each one the outer shell of the one in-

side it. Kelipah here means an outer shell around a kernel, as the Zohar itself puts it there, not the forces op-
posed to holiness.
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“the first point,” etc., “one palace was made,” etc., “and with all this, it is not as fine and pure as
that first point,” etc.

The Zohar continues: the first point spread out and became a “palace” to clothe it, yet that palace is not as

fine and pure as the first point. What comes out of a source is only its garment, never its full inner light.
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See there. And it is understood according to the above. And see what is written elsewhere, in the
discourse beginning “Who wraps [Himself| in light as in a garment,” and at the end of the dis-
course beginning “And these are the names of the children of Israel.”
The Zohar’s words are understood through the rule just explained. The Alter Rebbe then points to the dis-
course “Who wraps Himself in light as in a garment,” which the Kehot note identifies as Iggeres HaKodesh
19 in the Tanya, where he explains that Moshe’s prophecy grasped only the “back” of Chochmah and that the

Torah given through him is “the fallen fruit of the wisdom above”; and to the end of the discourse “And these

are the names of the children of Israel.”
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Souls and angels
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Now, the root of the souls is from the level of the inner dimension (pnimiyus) of Chochmah (wis-
dom), and the root of the souls of the angels is from the level of the outer dimension (chitzoniyus);
for the angels are born from the “union of kisses” (zivug neshikin) of Z’eir Anpin and Nukva,
which is spiritual, meaning that the flow was drawn down in the order of the chain of descending
worlds (hishtalshelus).

The rule of inner and outer dimensions is now applied to souls and angels. The souls of Israel are rooted in
the inner dimension of Chochmah and the angels in its outer dimension, because angels come from the
“union of kisses” of Z’eir Anpin and Nukva, a purely spiritual union whose flow descends step by step in the
regular order of the chain.
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And it has been explained that in the chain of descent nothing is drawn except from the level of the
outer dimension of Chochmah.

As explained above, only the outer dimension of Chochmah descends through the chain of descent, and so
that is all the angels receive.
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Not so the birth of the souls of Israel: since they are from a bodily union, which is drawn further
down in level and is physical by comparison, behold, “its end is embedded in its beginning,” so
that specifically in it the radiance of the inner dimension is drawn down. (And see the commentary
of the Raavad on Sefer Yetzirah, regarding “their end is embedded in their beginning.”)
The souls of Israel come instead from what Kabbalah calls a “bodily union,” at a lower level and physical by
comparison, and here the teaching of Sefer Yetzirah applies, “their end is embedded in their beginning”: the
lowest point is bound to the highest, so precisely in this lower union the light of the inner dimension is

drawn down. The text refers to the commentary on Sefer Yetzirah (1:7) attributed to the Raavad, Rabbi
Avraham ben David (12th century).
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This will be understood by way of analogy from the soul of man: in speech there is a radiance and
enclothing of the intellect, through a chain of descent from thought, etc., and this is only the outer
dimension of the intellect alone, because the inner dimension cannot be enclothed at all in a chain
of descent.

An analogy from the human soul: the intellect reaches speech only through a gradual descent, by way of

thought. What reaches speech is only the outer dimension of the intellect, since the inner dimension cannot
enter any gradual chain at all.
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Yet we see that the drawing down of the drop that is generated from the father’s brain is from the
inner dimension of the intellective power, to the point that he begets [one] like himself.

Yet the drop drawn from the father’s brain carries the inner power of his intellect, so that he begets a child
like himself.
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And this is seemingly a wonder, for speech is more spiritual. But that is the very reason: since
speech is spiritual, it follows that the drawing of the intellect into it is by way of a chain of descent
and closeness; therefore it can be only the level of the outer dimension.
This seems surprising, since speech is far more spiritual than the drop; the other transcript of this discourse
(Sefer HaMaamarim 5568) spells it out: speech comes from the light of the intellect that dwells in the brain,
the drop only from the physical matter of the brain itself. But that is the very reason: being spiritual, speech

stands close to the intellect and receives from it step by step, and such a gradual chain can carry only the
outer dimension.
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But in the level of physicality there can be an indwelling of the inner dimension, etc. And so too the
discerning will understand [it] above: since the angels are born from a spiritual union, which is in
the manner of a chain of descent, they are only from the level of the outer dimension;
The physical, though lowest of all, can become a resting place for the inner dimension, which never passes
down step by step; it reaches the physical because, as said above, the end is embedded in the beginning. The

same is true above: the angels, born of a spiritual union that proceeds through the chain of descent, receive
only from the outer dimension.
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but the souls of Israel, which are from a bodily union, the level of the drop of Abba (Chochmah),
are specifically from the level of the inner dimension of Chochmah, as mentioned above. (And see
what is written about this in the explanation on the verse “My dove,” etc., which begins, “Now, our

9

Sages, of blessed memory, said: ‘The fallen fruit of wisdom,’” etc.)

The souls of Israel, born of the “bodily union,” come from the “drop of Abba,” that is, of Chochmah, and so
from the inner dimension of Chochmah. The reference is to an explanation on the verse “My dove” that
opens with the Sages’ saying about “the fallen fruit of wisdom.”
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For this reason it will be understood why the souls specifically have the power of reproduction, [as
it is written,] “Avraham begot,” and it is not so with the angels. And although from the angels of the
World of Beriah (Creation) there branch out angels in the World of Yetzirah (Formation), this is only
a drawing down and a scintillation alone, from Beriah to Yetzirah,

This explains why souls, and not angels, have the power of reproduction, as in “Avraham begot” (Genesis

25:19). Angels of Yetzirah do branch out from angels of Beriah, but that is only a drawing down and a scintil-
lation, a ray of light passing from one world to the next.

likuteitorah.com/likkutei-torah/shir-hashirim/31/ 13
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just as from all the levels of Beriah there branch out likewise [levels| in Yetzirah, and from Yetzirah
in the World of Asiyah (Action); but not that the angels of Beriah or of Yetzirah themselves beget
[others] like them, etc.

In the same way every level of Beriah has its offshoot in Yetzirah, and every level of Yetzirah its offshoot in

Asiyah. That is not reproduction: the angels of Beriah or of Yetzirah do not themselves beget beings like
themselves.
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(For the term “scintillation” denotes a mere radiance, whereas reproduction is the drawing down of the es-
sence and the coming into being of [something] actually like it. And the matter of scintillation will be un-
derstood from what is written in Etz Chaim, Sha’ar Kisei HaKavod (the Gate of the Throne of Glory): “lights
that scintillate,” etc., “how a light scintillates,” etc.; “but it is a light that spreads forth from them, not they
themselves.”
A parenthesis defines the terms: a scintillation is a mere radiance, while reproduction draws down the very
essence and brings into being something truly like its source. Etz Chaim, in Sha’ar (Gate) 46, the Gate of the

Throne of Glory, speaks in this sense of “lights that scintillate” (ch. 4) and says that what scintillates into the
lower worlds is “a light that spreads forth from them, not they themselves” (ch. 5).
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And see there, in chapter 1: “And do not say that Tiferes, Netzach, Hod and Yesod themselves,” etc., “only
that they shine,” etc.)

The first chapter there makes the same point: it is not Tiferes, Netzach, Hod and Yesod themselves that be-
come the intellect of the level below, only lights that shine from them.

likuteitorah.com/likkutei-torah/shir-hashirim/31/ 14
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And this is for the reason mentioned above: for the essence of reproduction comes from the radi-
ance and enclothing of the Infinite Light (Or Ein Sof), which begets and bestows from nothing to
something; and the Infinite Light is enclothed specifically in Chochmah, as it is written, “Havayah
in Chochmabh,” that is, in the inner dimension of Chochmah.
The deeper reason: all true reproduction comes from the Infinite Light, which alone brings forth something
from nothing, and the Infinite Light is enclothed specifically in Chochmah, in its inner dimension. The verse

“Havayah by wisdom founded the earth” (Proverbs 3:19) is read here as “Havayah in Chochmah”: the
Infinite is within Chochmah.
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Therefore the souls, because their root is from the inner dimension of Chochmah, have the power
of reproduction, which is also akin to the level of the power of the Infinite One (Ein Sof): from one
man there can come many generations, etc.

The souls, rooted in that inner dimension of Chochmah, therefore have the power of reproduction, which

mirrors the infinite power of the Infinite One: from a single person come many generations.
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And this is the meaning of “Light is sown for the righteous,” “who sows acts of righteousness,”
etc.: just as one who sows a single seed brings forth many, many seeds, etc., because it is sown in
the earth, in which there is also the power of reproduction;
The same is seen in “Light is sown for the righteous” (Psalms 97:11) and in the morning blessing’s phrase
“who sows acts of righteousness”: a single seed that is sown yields many seeds. It does so because it is sown
in the earth, which also has the power of reproduction.
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for “all came from the dust,” and it is written, “The earth, out of it comes bread.” And therefore
there is the power of reproduction in animals as well, because they are nourished from plants that
grow from the earth, etc.

The earth’s power is shown by the verses “All came from the dust” (Ecclesiastes 3:20) and “The earth, out of

it comes bread” (Job 28:5). Animals too can reproduce, because they are nourished by plants that grow from
the earth.

likuteitorah.com/likkutei-torah/shir-hashirim/31/ 15
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And the reason the power of reproduction exists in the earth is that “their beginning is embedded
in their end,” as mentioned above regarding the souls. (And see what is written in Parshas Shemos,
in the discourse beginning “Those who came, [Yaakov] will take root,” in the explanation of the
matter of “A woman who fears Havayah, she shall be praised.”)
The earth, lowest of all, has this power because “their beginning is embedded in their end,” just as was said
of the souls. In Torah Ohr, Shemos, the discourse “Those who came, Yaakov will take root” (Isaiah 27:6) and

its explanation call Knesses Yisrael “a woman who fears Havayah” (Proverbs 31:30), in whom the seed of

Torah and mitzvos grows because “their end is embedded in their beginning.”
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But the angels, since their root is from the outer dimension alone, do not have the power of repro-
duction. And therefore our Sages, of blessed memory, said that one angel does not perform two

missions, because it is in the state of “standing”:

Angels, rooted only in the outer dimension, cannot reproduce. That is why the Sages say that one angel does
not carry out two missions (Bereishis Rabbah 50:2): an angel is a “standing” being, as the prophet calls the
angels “these who stand” (Zechariah 3:7).
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just as it is, so it will remain; if it is in this level and rank, it has no other level and rank, because it

is drawn from the level of the letters.

An angel stays exactly as it is, at one fixed level with no other, because it is drawn from the level of the let-

ters, the divine speech.
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And just as one letter will not beget another besides itself, and in itself, too, there will be no growth,
addition or diminution, for just as it was drawn from its source, so it will remain, so it is with the
angels, etc. (And see what is written about this in the discourse beginning “If you walk in My
statutes.”)

A letter does not beget another letter, nor does it grow, increase or diminish; it stays as it came from its

source, and so do the angels. The text refers to the discourse “If you walk in My statutes” (Leviticus 26:3) for
more on this.
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THE REBBE EXPLAINS

In the sicha of Chai Elul 5717 (Likkutei Sichos vol. 4), the Rebbe asks why the Alter Rebbe called the Baal Shem Tov
his “zeide”, his grandfather, when he was a disciple of his disciple, and the Sages say of a teacher only ,,12 722171 93
1797 19583 21057 POy 1Pyn 1N 11°an” (“whoever teaches his fellow’s son Torah, Scripture regards him as if he had
begotten him”).

Chassidus explains, the Rebbe writes, citing this column (his note 3) and the Rebbe Rashab’s “Zos
chukas haTorah” 5666, that every influence of the intellect is only an illumination of the giver,
not a drawing down of his essence as in begetting; so a teacher is only “as if” a father. The Alter
Rebbe called the Baal Shem Tov ,,37°1” (“zeide”) without the “as if”, because he took the Baal
Shem Tov’s inner essence, even what is not passed on even in begetting. Our paragraph draws the
line he starts from: speech carries only the outer part of the intellect, while the drop from the
father’s brain carries its inner power ,,72172 "2 7¥” (“so that he begets one like himself”).

The Alter Rebbe: 11172 72210 T 2°OWn 13 1107 K17 ART MR D721 7D0UT NOWRTY 0°KI7 1K M

The Rebbe: 77217 %72 1PR’0 "1 O¥Y 171 110 FIOWAM 9P 1°1,3°DWn OYT 11D 7R R 172 PR 93w 11D nyswn 2y
Likkutei Sichos, vol. 7, p. 1136 - 1w’ 5198 >’
THE REBBE EXPLAINS

In a sicha of the second day of Shavuos 5718 (Likkutei Sichos vol. 18), on the Gemara (Shabbos 88b) where the
angels claim the Torah, ,,0°nwn Y 977 710” (“Set Your glory upon the heavens”), and Moshe answers, among other
things, ,,03% ¥> oR) 2R” (“Have you father and mother?”), the Rebbe asks how Moshe’s list answers the angels’ claim.

The Torah is given to make a dwelling for G-d’s essence below, and only souls in this world can do
it: by turning darkness to light they make “nothing” of the “something”, a renewal (,mwInnn”)
that belongs to the Essence alone. “It is known”, the Rebbe writes, citing the Rebbe Rashab’s
“Samach tesamach” 5657 and this paragraph, that begetting is ,°2 "R MWIINTIWIND Py R” (“a
semblance of renewal from nothing to something”), so it comes only from the power of the
Infinite, ,,0°9X%n »2 R©°1 1R 12 737 1IR” (“and this power is not found in angels”). Moshe’s “Have you
father and mother?” pointed to this: souls below “beget”, making of lower things a dwelling for
His essence.

The Alter Rebbe: D%9K273 19 1°K1 729177 OTN2K 7791717 79 172 @° XPIT MRWIY 70 1217 ayut ma

The Rebbe: D”RiT 122 X1 ORT 1°R IRDAYT OXN ,0°9 1PRD MWTANT IYT 11D PPYR X PR 7790 10 Ay AT

Likkutei Sichos, vol. n°, p. 34 - n>wn’ i My1awn a7 2o

BACKGROUND FROM THE REBBE

In the maamar ,,0°29787 0°y1 nuwn nw” of Shabbos Ki Seitzei, 13 Elul 5741, the Rebbe follows the Rebbe Rashab’s

maamar of that name, said at the Rebbe Rayatz’s wedding on 13 Elul 5657, which reads “the loving companions” as

Chochmah and Binah; he asks what it means to pray for joy in them, and how this request belongs to a wedding.
Creation from nothing (,,]°X% @° 1%*72”) comes by the power of the Essence alone, and since Sinai it
is drawn down through the mitzvos, above all, he suggests, those bound up with the boundless,
like “be fruitful and multiply”. As is known, the Rebbe writes, citing this paragraph, in begetting
»(NT AR NT P27P) 7RI N3 M2%3 K117 (“bearing generation after generation is a revelation of the
power of the Infinite”), and all the more since begetting is also a semblance of creation from
nothing. In his note he adds that perhaps this second aspect is higher: creation from nothing is

the power of the Essence, whose existence is from itself, “without beginning”, which is above
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“without end”. Our paragraph names both: the Infinite Light ,,w>% 1°Xn y°awm 771w (“that begets
and bestows from nothing to something”), and the infinite power by which from one man come
many generations.

The Alter Rebbe: M1717 113 NP2 91 °K W RNW O”R 13 M2 NHRAT 973 R 772170 12
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Sefer HaMaamarim Melukat, vol. 2, p. RD - X¥N 27w, R*nwn’ 1 7198 3

SECTION 3 - 13

The queens and the dove
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And this is [the meaning of] “There are sixty queens”: the Oral Torah is from the level of Malchus
(sovereignty), which we call “mouth”; that is, the level of Malchus that becomes a partzuf (configu-
ration) by itself.

Now the opening verse is explained. The “sixty queens” are the Oral Torah, in Hebrew “the Torah of the
mouth,” which comes from Malchus, the Sefirah called “mouth” (Tikkunei Zohar 17a), and specifically from
Malchus as a separate partzuf of its own, not the Malchus within Z’eir Anpin.
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And it is the level of the supernal speech, and its root is from the outer dimension (chitzoniyus) of
Abba (Chochmah), like the analogy of the intellect that is in speech. And this is [the meaning of]

what is written, “The fallen fruit (novlos) of the wisdom above is Torah”: fallen fruit alone.

This Malchus is the supernal speech, and it is rooted in the outer dimension of Abba, that is, Chochmah, just
as speech carries only the outer dimension of a person’s intellect. That is why the Sages call the Torah “the
fallen fruit (novlos) of the wisdom above” (Bereishis Rabbah 17:5): it is what falls from Chochmah, as unripe
fruit falls from a tree, not its inner core.
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“And maidens without number”: that is, the particulars of the halachos: Beis Shammai say thus and
Beis Hillel say thus, each one according to his root and level.

The “maidens without number” are the details of halachah, in which Beis Shammai and Beis Hillel, the

schools of the sages Shammai and Hillel, disagree, each according to the root and level of his soul.

likuteitorah.com/likkutei-torah/shir-hashirim/31/ 18



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 31 WATY 19 NaRA N Doww 2”7y 0°72717 Ixa%...

52 MPYNID MIRT 1KY 19 90K 7Y 771230 11 NPY N2 7w 9O Pwon oy Tona m
139277 95 292w 70N 77AN 19K 20

This one is in Chesed (kindness), and therefore he declares everything fit, so that it may be at the
level of ascent; and that one is from Gevurah (restraint), and therefore he forbids, that is to say, that
it is not fit to be elevated. For according to the manner of the attribute and the kindness in the
heart, so does one speak, etc.

One who is rooted in Chesed, as Beis Hillel is, declares things fit and permitted, so that they can be elevated;

one who is rooted in Gevurah forbids, meaning that the thing is not fit to be elevated. A person speaks ac-
cording to the attribute in his heart, and so the rulings differ.
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And these halachos are without number, for they are particular drawings-forth from the general
and collective expression (klalus) of the Chochmah (wisdom) of Nukva (the feminine), which is the
Oral Torah; and in the Zohar they are called “hairs,” etc. Nevertheless, “One is she, my dove, my
perfect one (tamasi),” [read] “my twin” (teomasi): that is, Knesses Yisrael, which is within Z’eir
Anpin (the emotive attributes) and is called “twin.”
These countless halachos branch out from the Chochmah of Nukva, the Oral Torah as awhole, and the Zohar
calls them “hairs.” Yet above them all stands “One is she, my dove, my perfect one (tamasi),” which the

Midrash reads as teomasi, “my twin”: “I am not greater than she, nor is she greater than I” (Shir HaShirim
Rabbah 5:2). She is Knesses Yisrael, the Malchus within Z’eir Anpin, equal to him as a twin.
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(See in the Zohar, Parshas Vayeitzei, 152b; Shemos, page 14b; Beshalach, 51a, 55a, end of 52b; Ha’azinu,
end of 290b; Chayei Sarah, 124b, 125a.)

The parenthesis lists places in the Zohar that expound “One is she, my dove.”
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And this is the level of “my dove,” “your eyes are doves”: when Z’eir Anpin gazes at the forehead,

he receives 370 lights; that is, it is the level of a radiance so high that it cannot be drawn into Z’eir

Anpin except through the level of gazing, which is specifically the level of the outer dimension.
Knesses Yisrael is also “my dove” in the sense of “your eyes are doves” (Song of Songs 1:15; 4:1). When Z’eir
Anpin gazes at the forehead it receives 370 lights, a radiance so high that it can reach Z’eir Anpin only
through gazing, a contact that remains on the outer level. The forehead is that of Arich Anpin, the outer level
of Keser. In Kabbalistic imagery its 370 lights are a radiance the lower partzuf cannot take into itself and can
only behold from without.
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For Arich Anpin [the Long Countenance] is of the worlds of the Infinite One (Ein Sof) that are above
the World of Atzilus (Emanation), as it is written in the Zohar that up to Chochmah they are called
“worlds of the Infinite One.” And this is [the meaning of] what is written, “He causes salvations
(yeshuos) to sprout,” from the expression “And He turned (vayisha) to Hevel”; and this is the mat-
ter of the 370 lights, etc.
The reason is that Arich Anpin, the “Long Countenance,” the outer level of Keser, whose forehead is meant,
belongs to the “worlds of the Infinite One” above Atzilus; the Zohar gives that name to everything up to
Chochmah. The liturgy’s “He causes salvations (yeshuos) to sprout” is read in this light: yeshuos is linked to

vayisha, “He turned [His gaze]” to Hevel (Genesis 4:4), and the letters the two words share, shin-ayin, have
the numerical value 370, the 370 lights.
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(And see what is written about this in the explanation on the verse “His eyes are red,” and in the
discourse beginning “And I besought,” regarding “and let me see the land.”) Therefore she is
called “one,” for she is the level of one who receives from “One,” which is the level of Keser (the
Crown).

After references to the explanation on “His eyes are red” (Genesis 49:12) and the discourse “And I besought”

(Deuteronomy 3:23), the text explains why Knesses Yisrael is called “one”: she receives from the “One,”
Keser, the crown above all the Sefiros.
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And this is the matter of “my twin”: “equal in their stature,” etc., “one crown,” etc.

“My twin” means that she and Z’eir Anpin are “equal in stature” and share “one crown,” Keser. The phrases
recall the Gemara (Chullin 60b): the sun and the moon were made as “the two great luminaries” until the

moon asked, “Can two kings use one crown?”; in Kabbalah the two are Z’eir Anpin and Malchus.
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And as is written in the books of Kabbalah, in the explanation of the saying “A woman is only for
beauty”: that the reason for the presence of beauty in women more than in men is because of the
radiance of Keser, which shines more in Malchus, for “their end is embedded,” etc.; and also be-
cause she needs protection, etc.
The books of Kabbalah explain the Talmudic saying “A woman is only for beauty” (Kesubos 59b) along the
same lines. Beauty is found more in women than in men because the light of Keser shines more in Malchus,

the last of the Sefiros, since “their end is embedded in their beginning”; a second reason is added, that she
needs protection.

SECTION 4 - 14

Above the Torah and below it
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And this is above the level of the “sixty queens,” which is the level of Torah, which is called only
“fallen fruit,” etc. And this is the matter explained in the Gemara about the early pious ones, who

would spend nine hours in their prayer;

This level of Knesses Yisrael is higher than the “sixty queens,” the Torah, which is only the “fallen fruit” of
Chochmah. The Gemara (Berachos 32b) tells of the early pious ones who spent nine hours a day in prayer
and asks how their Torah learning was preserved.
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and because they were pious, their Torah was preserved; that is, there was in them the level of “the
desire of the heart” (re’usa deliba), the level of “with all your might,” without limit

The Gemara answers that because they were pious, their Torah was preserved. The Alter Rebbe explains that
they had “the desire of the heart” (re’usa deliba, in Aramaic), the boundless love of “with all your might.”
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(and this is above the rank of “with all your soul,” which is according to the manner of the vessel,
etc.), which is the level of Keser (the Crown) that is above Torah; and therefore [their Torah] was

preserved of itself, etc.

This love is higher than “with all your soul,” which is love according to the capacity of the vessel. It reaches
Keser, which is above the Torah, and so their Torah was preserved of itself.

TN DY TR0 N°R°IDY N7 AT NPYRR YO (xavbt xmyn) TP M2 12 PRY 0N DaR
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But one who does not have in him the level of the desire of the heart, such that he reaches the rank
and level of Keser and the inner dimension (pnimiyus) of Chochmah (wisdom), then the Torah is
above him. And it is of this that our Sages, of blessed memory, said, “Israel are bound to the
Torah,” and the Torah is called the groom, etc.

One who has not reached this desire of the heart, the level of Keser and of the inner dimension of

Chochmah, stands below the Torah. Of him it is said that “Israel are bound to the Torah” and that the Torah
is the groom; so both views in the opening question are true, each of a different level.

IN ONE’'S AVODAH

The maamar draws the lesson from the early pious ones: love of G-d “with all your might,” the boundless
desire of the heart, reaches the level of Keser, above the Torah, and then one’s Torah is preserved of itself.
One who has not reached it stands below the Torah and is bound to it.

QUESTIONS FOR DISCUSSION

1. How can the Torah be called both Israel’s bride and Israel’s groom, and Israel be both “bound to the
Torah” and above it?

2. Why can a gradual chain of descent carry only the outer dimension of its source, while the physical can
hold the inner dimension?

3. Why do souls have the power of reproduction while angels do not, and what does this show about the root
of the souls?

4. What is the difference between Malchus as a separate partzuf and the Malchus within Z’eir Anpin, and how

does it explain “sixty queens” and “One is she”?

5. What does the Gemara about the early pious ones teach about the relation between prayer and the preser-
vation of one’s Torah learning?
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The note gives another transcript (hanachah) of this dis-
course, preserved among the Alter Rebbe’s discourses of
5568 (1807-08).

KEHOT'S NOTE

Y 1970 WrAY N7IIRA Y% LT0N °Y 270 17°0pN 1”02 NANR AMan

pnn

“There are sixty queens, and eighty concubines, and
maidens without number.” Plainly the lover speaks of
King Shlomo’s many wives, all of them less than his one
beloved of the next verse; the Sages read them as the parts
of the Torah, and the whole maamar sets out to explain the
verse. (context: Steinsaltz Tanakh)
Song of Songs 6:8°11:" 0*1°WiN W
1807 TR NNy DOWI2°B 0°InYA NiSYn nn 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XD ,17°8 972711 ,270y Yenw

AN207 *0 1PR MOPR D

Here too the sixty queens are the sixty tractates; the eighty
concubines are eighty houses of study in Jerusalem, and
the maidens the “external Mishnah,” the teachings outside
the Mishnah.

Bamidbar Rabbah 18:21x73:1”> 127 72712

.MIN°772 Do23Rw 19K OoWAP°D DO1RWY LANoDR *D 19K N1DR °D
ORI DR 1807 PR MnP
Rabbi Yitzchak reads the verse of the portions of the
Torah: the sixty queens are the sixty tractates of halachos,
the eighty concubines the eighty sections of Toras
Kohanim, and of the maidens without number, “there is
no end to the toseftos,” the added teachings. The maamar
gives the teaching in other words: beraisos and halachos.
Shir HaShirim Rabbah 6:9:2-33-"2:'0:1 1271 0°°wi W
19X nidyn MmN DY 1IN PY POPYID3 M71R N2 pIY 3
nIYME D3INY AR ,0°WA7°D DOINYY .nidhn PY nindon oww
17,80 NAX NIBYIAZ YR X 1200 PR NNy .0°IT3 n1inaY
TR L NNR 1270R ,TOX Oyen 1PYRIT 19701 17K Oy 19K 0°poin
TTY 1320 0% ¥¥2 17 02 ORYPR ©22 1T 020 .mMm Ppn MY
TT¥ 132 NIWPY 0°R778 DU NiMag 0°wY 19X ,NI9Yn R WY
... NPRIY 0*°N1 ¥y NAn
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Rabbi Yitzhak interpreted the verse regarding the portions
of the Torah. “There are sixty queens,” these are the sixty
tractates of halakhot. “And eighty concubines,” these are
the eighty portions in Torat Kohanim. “And young women
without number,” these are the Tosefta. “One is [my faultless
dove],” they dispute each other, but all of them expound it
from one source, from one halakha, from a verbal analogy,
from an a fortiori inference. Rabbi Yudan ben Rabbi Ilai in-
terpreted the verse regarding the Tree of Life and the
Garden of Eden. ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Talmud reads: “Do not read morashah (a heritage) but
me’orasah (betrothed).” The Torah is betrothed to Israel,
which makes Israel the groom and the Torah the bride.
Pesachim 49b:11-1227°-8">:2 1”1 0°NOD
PRAWY MRIER 0T 020 TRIN? YIRT Y PRIY XY 12173
N L, WTEY MY RIA TR 09 1 nivn ,‘?Eﬂj?? R n‘;ﬁyg ninmx
177 70 TR PN "BY2 1M 01T AWY 330 0D I
INIR PI TXYLTI0 177 12aR PRI MY 1 172290 TR .MTY
Sy n2Ip DY 0IDINLIER IR IR PRY .0°INYT Yy oininviaR
29 TR TR K DURIN U TI2 1009 TR TR LTS
ANTAR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.2,bUn 0°nos

“Moshe commanded us the Torah, a heritage of the con-
gregation of Yaakov.” In his blessing Moshe speaks of
himself in the third person: the Torah is the heritage of the
whole people. The Sages read morashah, “a heritage,” as
me’orasah, “betrothed,” which makes the Torah Israel’s
bride. (context: Steinsaltz Tanakh)

Deuteronomy 33:4°7:3"7 0127
3Py NPIR AYIIN Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches: “Three levels are bound to one anoth-
er, the Holy One, blessed be He, the Torah and Israel,”
each of them “level upon level, hidden and revealed.” The
saying “Israel are bound to the Torah” sums up this chain,
in which the Torah stands above Israel.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
NLAY
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“Go out and gaze, daughters of Zion, at King Shlomo, at
the crown with which his mother crowned him on the day
of his wedding and on the day of the gladness of his heart.”
Plainly the daughters of Zion are called to see the king
crowned on his wedding day; the Sages read the wedding
as the Giving of the Torah. (context: Steinsaltz Tanakh)
Taanit 26b:6-7"1-1:21”2 n°1yn
MUYY 1I0Y2 THPY 7712 1978 NI12 11K AR IR R I)
R M — "ininn 0Py’ 427 nonw P inann o2 inR »
N2 MY LWIpRT NP2 P12 N1 — Yiab noaw op2” iR
21D DiPED DR PRI 0°D MWD oopnD TwhwR na arnel
YW 2INR 291 ,R790° 27390 7701 KIOK O NITHYMI NitIYR
YN TR WY ,1YPRNRY Mt P2 T1°E2 DX PRI 0% 0P
... Y — D2 o7RYD
William Davidson, Vocalized Aramaic (CC-BY-NC) '
Song of Songs 3:11X™:) 0*°wi 1w
OP2 MK APTRYY 03 MR 723 1Y M2 APRT MINY
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR, A wURw) PINNn O»2” 57y 1WA I8N .2 ,10 1Ayn
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The Midrash on the verse also reads “on the day of his

wedding” as Sinai, adding that Israel there “were like

bridegrooms.”
Shir HaShirim Rabbah 3:11:2°2:X"°:) 121 0°1°w1 1°0
020133 12WR2 DX 271 °01R POV TH2R RIX 12 KoM 021 MWK ..
,12% N 031 .0 0°Innd POro M Jninn oiv2 .ypa2 ooRIa
077 1 >7p2 (U LB 0°27N) PR DRT AR X007 7730 7727 PR
;127 N o3 TyIn PIX Y Linann 0iva 0K 127 .27 oman
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“At the crown with which his mother crowned him,” Rabbi
Yohanan said: Rabbi Shimon ben Yohai asked Rabbi Elazar
ben Rabbi Yosei, he said to him: ‘Have you possibly heard
from your father what is: “At the crown with which his moth-
er crowned him”?’ He said to him: ‘Yes.” He said to him:
‘What?’ He said to him: ‘[It is analogous] to a king who had
an only daughter and he loved her exceedingly much and
would call her: My daughter. He did not stop loving her until
he called ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Alter Rebbe gathers the sources that call Israel
the bride: Rashi and the Mechilta on G-d coming from
Sinai “like a groom going out to greet a bride,” and the

likuteitorah.com/likkutei-torah/shir-hashirim/31/
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Midrash that “on the day of his wedding” is Sinai, where
Israel received the betrothal.
KEHOT'S NOTE
.(M”opn nawn R AT 777 03) R, 727920 NRN D 5y5

m7na wrn

the passage shares nothing with the note
KEHOT'S NOTE
1RO7 YUP .[3] .(37DD) R”IT MR *0N2 KIM .(A*¥7,2D) D127 °0 7Y
.0’y 17970 R70a KM
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“And it was on the day that Moshe finished (kalos) setting
up the Mishkan.” The word is written without a vav, so the
Midrash (Bamidbar Rabbah 12:8) reads it kalas, “the bride
of”: the day the bride entered the wedding canopy. From
this reading comes the name “the bride of Moshe.”

Numbers 7:1°X:t 7127722

¥ ink Wj,?jl inR mp’r;n 1;@7’7;3.7['11:5 n’pg‘? mg‘h niva =)} kol
:DIIN WTR7 DIYRN 1927227 N N2MI"NK 17377

And it came to pass on the day that Moses had made an end

of setting up the tabernacle, and had anointed it and sancti-

fied it, and all the furniture thereof, and the altar and all the

vessels thereof, and had anointed them and sanctified them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

771203
The note reads the text’s abbreviation as Zohar HaRakia, a
commentary on the Zohar, at its comment on the Zohar’s
opening words “As a rose among the thorns,” where the
rose is Knesses Yisrael.
KEHOT'S NOTE
NLR T NRTRPN Yopan M =

HawIws

The Zohar’s introduction opens with this verse and says
the rose is Knesses Yisrael. According to the Kehot note,
the Alter Rebbe refers to the Zohar HaRakia’s comment on
this passage.
Zohar, Introduction 1:1-2:4°7:’2-°R R 71NTPI 7717 190
1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“As a rose among the thorns, so is my beloved among the
daughters.” The lover answers that his beloved stands out
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among all others like a rose among thorns. The Zohar
opens with this verse. (context: Steinsaltz Tanakh)

Song of Songs 2:2°2:2 01w "W

:PN3T 1°3 *I7Y1 19 DM 12 MywiYD
As a lily among thorns, So is my love among the daughters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Near the end of that explanation the Alter Rebbe distin-
guishes two levels in grasping an idea: what one can ex-
plain in speech or writing, and its essence and depth,
which cannot be spoken but only hinted (“for the wise, a
hint”).
KEHOT'S NOTE
3,109 7K 0 2y

OnmIN 1127 /%M

“And the kohen shall wave them with the bread of the first
fruits as a wave offering before Havayah, with the two
lambs.” The command for the offering of Shavuos; the
verse opens the explanation in Likkutei Torah, Emor, that
the Alter Rebbe refers to here. (context: Steinsaltz Tanakh)

Leviticus 23:203:3”3 R7p”

WP 07023 3¢y 1 °197 191N 0°1337 ON7 7Y DOX 1797 7°Im
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Sea of Reeds is Malchus of Atzilus, the supernal
speech.
KEHOT'S NOTE
7,108 8 Poyb

922° 1171 Q192 52 27y TN

There the Alter Rebbe explains how letters clothe an idea:
through them a teacher conveys the plain sense of the
idea to his student, but its inner depth is not truly revealed
in them; it stays hidden within them, which is why “a per-
son does not grasp his teacher’s mind until forty years.”
KEHOT'S NOTE
7,113 7R Y0
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“For on this day He shall atone for you, to purify you.” The
verse of Yom Kippur that opens the explanation in
Likkutei Torah, Acharei, that the Alter Rebbe refers to
here.

Leviticus 16:30°7:10 X1p™
277VR °7 197 02 NRLA P31 0INK LY 0277y 1927 M7 012D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You are My witnesses, the word of Havayah ... before Me
no god was formed, and after Me there shall not be.”
Through the prophet G-d declares that He alone is G-d,
with none before or after Him; the Zohar reads “after Me”
as a name of David. (context: Steinsaltz Tanakh)

Isaiah 43:10:3n 171°yw°

31301 77 APRRM TN 1Y *AN2 WK 791 170K VTY 0N
77 K2 910K) PR T893°KY 2305 KT OIR

Ye are My witnesses, saith the L-RD, and My servant whom I

have chosen; that ye may know and believe Me, and under-

stand That I am He; before Me there was no G-d formed, nei-

ther shall any be after Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the end of Parshas Kedoshim the Zohar explains “and
after Me there shall not be”: “for David is called so, and
there is no other after him.” The Alter Rebbe reads it to
show that David, Malchus, receives from the back, the out-
er dimension, of Z’eir Anpin.
Zohar, Kedoshim 17:104-18:108n1”p:n”>-77p:1> D>w17p ,1711 100
1The first 6 lines of the Hebrew text are not found in our
translation.They then rose, and as they went along R.
Eleazar cited the verse: THOU SHALT NOT GO UP AND
DOWN AS A TALE-BEARER AMONG THY PEOPLE, ETC. All
these rules’, he said, ‘have been commented on by the
Companions. Let us, however, also give some exposition of
this section. It is written: YE SHALL KEEP MY STATUTES.
THOU SHALT NOT LET THY CATTLE GENDER WITH A
DIVERSE KIND, ETC. It is written: “Ye are my witnesses said

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“After Havayah your G-d shall you walk, and Him shall you
fear.” Moshe commands Israel to follow G-d alone. The
verse of a discourse the Alter Rebbe refers to on the mean-
ing of “after.” (context: Steinsaltz Tanakh)
Deuteronomy 13:5°717:17> 0°7127
WHYN 19921 1MW "NIZRTNRY RPN IR 1970 027PPK T NN
P70 921 372YN 0K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar describes every level as a garment and shell for
the one within it, “this one within that one,” down to the
end of all levels.

Zohar, Bereshit 9:106-10:1171°p:-1”p:’ N°WXI2 ,7717 1020

from the first mystic point up to the furthest removed of all

the stages. They are all coverings one to another, brain with-

25



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 31

26

27

28

29

30

in brain and spirit within spirit, so that one is a shell to
another.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There, on “Who wraps Himself in light as in a garment,”
the Alter Rebbe explains that Moshe’s prophecy grasped
the inner dimension only of Netzach, Hod, Yesod and
Malchus; above them it grasped only the back (achorayim)
of Chochmah enclothed in Binah, “the fallen fruit of the
supernal wisdom, Torah.” It is the same principle as here:
only the outer dimension of Chochmah descends.
KEHOT'S NOTE
.10° 790 PUIAR

nPws N VY

“Who wraps Himself in light as in a garment, who stretch-
es out the heavens like a curtain.” The psalmist praises the
Creator; the verse opens the discourse referred to here,
Iggeres HaKodesh 19 in the Tanya.

Psalms 104:2°2:77p 0°%°11n
:Y™17D 0oNY T D MR-y
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“One is she, my dove, my perfect one; she is the only one
of her mother.” The lover declares that among all the
queens his beloved alone is unique. Coming right after the
sixty queens, the verse sets the one dove, Knesses Yisrael,
above them all; this is the question the maamar asks.
(context: Steinsaltz Tanakh)

Song of Songs 6:9'0:" 0°°wN W

ni12 IR ART2EYR KO 172 ARKRD KON NAX NRD Nt X°7 DO
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My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar, Bereshit 9:106 for these
words.

Zohar, Bereshit 9:10617p:’ N°wX12 7171 1090
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“And these are the names of the children of Israel who
came to Egypt.” The verse that opens the other discourse
referred to here.
Exodus 1: TR’ mnw
K2 40721 WOR 2pY° DR AR77%n 0°R3T PRI 12 ning 7R
NOW THESE are the names of the sons of Israel, who came
into Egypt with Jacob; every man came with his household:
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek refers there to this passage, adding
that the soul has ten Sefiros and also a level above
Chochmah, and that from Chochmah downward is called
the chain of descent while the will above Chochmah is
above it; so in the soul, the Yechidah is the will above in-
tellect, which is “Israel arose in thought.”
KEHOT'S NOTE
nPawn KDY R°22 3 TRD‘? 179871 1XpNN’2 Y 1970 1700 2 NN
7oynRRw N2 973 12 WM 07y MRwana wow [RIpM D Py —] X7D nhn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rl -]

nPRNa 120 Pyl
“Ten Sefiros without substance: their end is embedded in
their beginning and their beginning in their end, like a
flame bound to a coal.” The Alter Rebbe uses it to explain
how the lowest level receives the highest light.
Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 NN 1NPAN2 1990 YIYA R 92 MT°ED Ty
D10 INR 17 AR 21921 1w 17 PRI 0 1TIRY NPNA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The other transcript of this discourse spells out why
speech is more spiritual: speech is drawn from the light of
the intellect that dwells in the physical brain, while the
drop is drawn only from the physical matter of the brain
itself.
KEHOT'S NOTE
qwnI 22T CIAW 72V N2IMAN Q2 AN 1377 N°IMA RIT 2T
Qw3 >Nan P71 NownI 19°0M AWAT PR 2903 1MW 2w IRD
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According to the note, a passage of this paragraph, ending
with “but the souls of Israel ... from the inner dimension
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of Chochmah,” is quoted in Yahel Or, the Tzemach
Tzedek’s commentary on Psalms.
KEHOT'S NOTE
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The other transcript of this discourse explains at length
why the souls specifically have the power of reproduction.

KEHOT'S NOTE
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“And these are the generations of Yitzchak son of
Avraham: Avraham begot Yitzchak.” Brought as the exam-
ple of a soul’s power to beget.
Genesis 25:19v:71” N°wKR12
PTEY7I TN D3R DTN PY NTPAN TN
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onYY O KD QMR VWHNRT IR NIT QIR
Etz Chaim, the Arizal’s teachings as Rabbi Chaim Vital
recorded them, explains in the Gate of the Throne of Glory
how the light of each Sefirah scintillates into Beriah,
Yetzirah and Asiyah: “it is the light that spreads forth from
them, and not they themselves.”
Sefer Etz Chaim 46:5:1°X:’71:1"2 0°°1 vy
52 11y A%y DR CuYmM 239 112 NRIY 1777 VYR 71y 9N ...
oW AN CNARR AmIpna abyn® nvn oy mobnn anea avnn
Sw i1 MY 10T 10a T AwRn nnmp 53 Myt YT
55 5w IR X107 PR 1IN JPAYTIN 92D 73 0510 TY 101
XD 07 YWANNT TIRA RIT QIRR 7w 77178721 X122 717°000
nya man 970 v’m2 19NN aneaw Y na DIART OnRy of
5357 1MIR2 DWY IRON2T vk 555712 Ry RO T N LR
.. 120 I PP RITW 10w I YO o1 9P 9o 1219501
Sefer Etz Chaim (Public Domain)
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“And do not say that Tiferes, Netzach, Hod and Yesod

themselves” become the intellect of the level below: “they
only shine” four lights, which descend and are called the
Throne.
Sefer Etz Chaim 46:1:2°2:°K:7"n 0°°n 7y
1T 11799 9972 0owaPnn 1T O 19RY 19K NN T onw ..
mMo%nT MRy Uman v) AnRn PR 5710 12 AwR mboen Tl
DM 2737 NIMIR T PRD PA 0nY 1PMIn DOWY3 TRy 0N M9IRT
TR™I2T NRwl OM RO RAPIT OM 9Pan D3°n2 mund cTen
Moyt 9oaw 1°99° 0T RAPAT AXTMAT 77an52 owabnnn
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Sefer Etz Chaim (Public Domain)
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“Havayah by wisdom founded the earth; He established
the heavens by understanding.” Plainly Shlomo says that
G-d made the world by means of wisdom; the Alter Rebbe
reads the words as “Havayah in Chochmah,” the Infinite
Light enclothed within Chochmah. (context: Steinsaltz
Tanakh)
Proverbs 3:19v™:3 “own
:121202 D7RY 1392 YIRTTOY Rana
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Light is sown for the righteous, and gladness for the up-
right in heart.” The psalmist says the light stored up for
the righteous is sown like seed and will grow and be re-
vealed; the maamar takes “sown” as a sign of the power to
multiply. (context: Steinsaltz Tanakh)
Psalms 97:11x7:17% 0°2°1n
MR 22791 PPTE? 31 K
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“All go to one place; all came from the dust, and all re-
turns to the dust.” Koheles speaks of man and beast alike;
the maamar brings it to show that everything has its origin
in the earth. (context: Steinsaltz Tanakh)
Ecclesiastes 3:20°2:’3 n2rp
1DY77PK 2W 531 DY 170 990 TN 0ipnoR 9930 Yon
All go unto one place; all are of the dust, and all return to
dust.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

one R2° 7ann PN

“The earth, out of it comes bread, and beneath it is turned
up as by fire.” Job describes the earth that yields bread
while its depths are hidden; the maamar brings it for the
earth’s power to bring forth. (context: Steinsaltz Tanakh)
Job 28:571:n173 21K
UN"ID 273 PNM DRE 1 I
As for the earth, out of it cometh bread, And underneath it is
turned up as it were by fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Those who come, Yaakov will take root; Yisrael will bud
and blossom.” Plainly the prophet promises that in days to
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come Yaakov will take root and flourish; the discourse in
Torah Ohr, Shemos, opens with it and links the taking root
to Yaakov’s sons “who came” to Egypt. (context: Steinsaltz
Tanakh)
Isaiah 27:67:172 y7°yw°
SN 220710 XYW PRI 1190 PR 3pY U 0RaT
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Grace is false and beauty is vain; a woman who fears
Havayah, she shall be praised.” From the praise of the
woman of valor; the discourse referred to here reads it of
Knesses Yisrael.
Proverbs 31:30°7:x7% “>wn
29000 Xo7 ATNRT YK 2570 2271 107 RY
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“One angel does not perform two missions, nor do two an-
gels perform one mission.” The Alter Rebbe brings it to
show that an angel stays fixed at its single level.
Bereshit Rabbah 50:2°2:’1 7127 n°wx12
IRPR PR LRIN - WY MK W 132°W° OM) TR RIM (30 2R)
NRY L,NAR ML Dowy 0°ORDH 3w XD ,mmbw Snw ey TR
nPnw1 HR™M23 ,PPN0N INW MR PRI LROR 127w Nk
1170 02OKRDM 7AW IRI2% 01D DX U%AP BREM L0170 DX Tionb
Nt 199 KPR 170°WIR TN RIP 19791 ,0°OK D) 10K DR RO
a3 Byn nrow Aphnoiw 1 ,0OWIR OXAp A By mow
D Y DNAR NP 937 MR LRMININ 93 MR .MIORPR WA
12 073,37 103 7w 070 By 0% DaR ,0°waR MnTa R Tl ,ne°

“He acts through one, and who can respond to Him? His
soul desires and He performs” (Job 23:13) - it is taught: One
angel does not perform two missions, and two angels do not
perform one mission. Yet you say: “[The] two [angels came
to Sodom]”? The explanation is that Mikhael gave his tidings
and departed, Gavriel was dispatched to overturn Sodom,
and Refael, to rescue Lot. “The two angels came to Sodom” -
here it says “angels,” but elsewhere, it characterizes them as
“people” (Genesis 18:2). The explanation is ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Kehot’s note points to Song of Songs 1 for these words.

Song of Songs 1’x 0°7°wi 1w

1o%n onpra oX

“If you walk in My statutes and keep My commandments.”
The verse that opens the discourse referred to for more on
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the angels.
Leviticus 26:3°3:1”2 X1p"
:ONR QNPRY1 1Y SNIZnTNY 1950 m’pg;-nx
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“There are sixty queens, and eighty concubines, and
maidens without number.” Here the queens are explained
as the Oral Torah, from Malchus.

Song of Songs 6:8°11:" 0*1°Wi W
Balololalids mn?yj_ D’W.}‘_?’EJ jakhlal g m:?r; RN owY
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n? 1P N
In Eliyahu’s prayer (Patach Eliyahu): “Malchus is the
mouth; the Oral Torah we call her.” The Alter Rebbe brings
it to show that the Oral Torah is Malchus, the supernal

speech.

Tikkunei Zohar 17ax 1> 977171 *11pn

mRon Mban
Rabbi Avin adds to the list of things that are a “fallen fruit”
of something higher: “the fallen fruit of the wisdom above
is Torah.” The Alter Rebbe reads it to mean that the Torah
comes from the outer dimension of Chochmah.

Bereshit Rabbah 17:5°77:1> 127 n°wR12
- X271 090 NP2 50190 - X121 NP APW - Nt NP L.
Daoa - moyn Hw IR NP2 PRAN MY AP0 AR 27 Lnaw

N - 79971 Dw 7non NP ;anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In the Idra Zuta, at the end of 290b and on 291a, the Zohar
speaks of the two descriptions of the feminine that Shlomo
gives, and applies “One is she to her mother” to the level
above.

Zohar, Idra Zuta 19:77-87172-1"y:1”° X1 KITIRT 7717 100

SNnn N1 X571 NAX

“One is she, my dove, my perfect one; she is the only one
of her mother.” The lover declares that among all the
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queens his beloved alone is unique; here she is Knesses
Yisrael, set above the sixty queens. (context: Steinsaltz
Tanakh)

Song of Songs 6:9'v:" 0°°WN W

N MRy HJjjr?‘P? bkl FI?;K'? R NAR "NR0 N X1 DX
:MI997171 D°W12°D1 NiDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In Vayeitzei the Zohar says that for Moshe there was only
“One is she, my dove,” and therefore Moshe was “the mas-
ter of the house.”

Zohar, Vayetzei 14:95-15:115170p:1”0-1"%: 7" X" 7717 190
Observe that Jacob, when he sat by the well and saw the wa-
ter rising up toward him, knew that there he would meet his
destined wife; and so it was, as Scripture says: WHILE HE
WAS YET SPEAKING WITH THEM, RACHEL CAME WITH
HER FATHER S SHEEP. AND IT CAME TO PASS WHEN
JACOB SAW RACHEL, ETC. It was the same with Moses, who,
when he sat down by the well, as soon as he saw the water
rising toward him knew that there he would meet his des-
tined wife; ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Shemos the Zohar reads the queens, concubines and
maidens as the heavenly hosts, and “One is she, my dove”
as the holy Shechinah; the Holy One, blessed be He, took
Knesses Yisrael as His portion and called her by this verse.

Zohar, Shemot 25:240-26:24917127:172-12"7:11”2 Mnw , 717 790
Then R. Eleazar opened his mouth and said: ‘ “Threescore
queens are they, and fourscore concubines, and virgins
without number” (S.S. 6, 8). The “threescore queens” are al-
legorical of the celestial heroic angels that are of the host of
Geburah, and that attach themselves to the “shells” (k’lifoth,
i.e. baser elements) of the holy congregation of Israel. The
“fourscore concubines” signify the lower “klifoth” that have
dominion in this world, and whose power is to the higher
powers as one to a hundred. The “virgins without number”
are those angelic ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Beshalach: out of His great love for Knesses Yisrael, the
Holy One, blessed be He, entrusted everything to her, say-
ing “There are sixty queens ... One is she, my dove,” like a
king who places his whole house in the hands of the
queen.

Zohar, Beshalach 12:147-1557"1p-1"np:27> 12w 71 190
Similarly, the Holy One, blessed be He, out of His great love

for the Community of Israel (represented by the Shekinah)
has entrusted everything to her (i.e. the Shekinah), pro-
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claiming all the other nations to be of no account in com-
parison with her. “There are threescore queens, and
fourscore concubines, and virgins without number; but my
dove, my undefiled is but one” (S.S. 6, 8, 9). He resolved that
His whole household be given into her keeping, and deliv-
ered to her all his armoury, all the lances, all the swords, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Beshalach, on Job 9:22, “It is one”: this “one” is “One is
she, my dove,” through whom the Holy One, blessed be
He, carries out His judgments below and above.

Zohar, Beshalach 13:178-14:19037p:77-1"yp:2™ mowa , M 190
R. Hiya said: ‘Job was thinking of Pharaoh when he said, “It
is all one thing, therefore I said: He destroyeth the perfect
and the wicked” (Job 9, 22). The words “it is all one thing”
have an esoteric meaning. They refer to a certain Crown
also referred to in the verse, “My love, my undefiled is but
one” (VI, 9), and when G-d judges by means of this Crown,
then “He destroyeth the perfect and the wicked”

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Beshalach, on “And He took one of his ribs”: “one” is as
in “One is she, my dove,” the feminine whom the Holy
One, blessed be He, perfected in beauty and brought to
Adam.

Zohar, Beshalach 16:230-241x"1n1-7"7:1"0 n7w3a ,17t7 190

Said R. Hiya: ‘What did the Holy One do? He formed the fe-
male, perfected her beauty exceedingly, and brought her to
Adam, as it is written: “And the L-rd G-d formed the side
(zela’, cf. Ex. 26, 20) which he had taken from man into a
woman” (Ibid. 22).’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Chayei Sarah (124b-125a) the Midrash HaNe’elam
opens with “One is she, my dove, my perfect one” and
asks why the Song of Songs uses the feminine where the
Torah uses the masculine.

Zohar, Chayei Sara 10:60-18:14227np:n"-’0: 17w *°1 77711 7890

AND SARAH DIED IN KIRYATH-ARBA, ETC. R. Abba said:
‘Of Sarah alone among all women do we find recorded the
number of her days and years and the length of her life and
the place where she was buried. All this was to show that the
like of Sarah was not to be found among all the women of the
world. You may object that we find a somewhat similar
record in connection with Miriam, of whom it is written,
“And Miriam died there, and was buried there” (Num. 20, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On “my dove, my perfect one (tamasi)” Rabbi Yannai
reads teomasi, “my twin”: as it were, “I am not greater
than she, nor is she greater than I.” The maamar reads

29



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 31

61

62

63

“One is she” the same way: Knesses Yisrael is the twin of

Z’eir Anpin, equal to him.
Shir HaShirim Rabbah 5:2:2°2:2:°71 1271 0°7°wi 7w
933 LIN MUY DWRY MW I TR 0PV TN
PNIT R RTT LNPIRY A IPD 0223 DY NPT NiIRnn
"RY 1MRRIY TMRA NN JLBYM PR Y O Ov (73 0 Mnw)
PRI 527 .YRYI APyl on 927 WK 53 :(1,70 Mnw) 191K ,°1°02
>37 .>3m P37 RO KDY mann 7373 IR KD 215720 ,onniNn anK
TR UWIN O 1970 0 NIRNT MR "NRiRD 717 °27 0w 11007 Wi

<o 72,0730 1727 1WRI2 100

“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And Havayah turned to Hevel and to his offering,” but
not to Kayin’s. Plainly G-d accepted Hevel’s offering; vay-
isha, a turning toward him, here the turning of the gaze, is
linked to yeshuos, and the letters shin-ayin are 370, the
370 lights. (context: Steinsaltz Tanakh)
Genesis 4:4°7:"7 N"WX"2
5K P2079R U yWN 102P0mY IR niNDan KITTD) N°20 Dam
Anmm
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“His eyes are red from wine, and his teeth white from
milk.” From Yaakov’s blessing of Yehudah; the verse
opens the explanation referred to here. (context: Steinsaltz
Tanakh)
Genesis 49:1227:0"n N*WR12
:3970 0371271 177 0Py *27Pon
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And I besought Havayah at that time, saying.” Moshe

tells how he pleaded to enter the Land; the verse opens the
discourse referred to here.
Deuteronomy 3:2337:2 0°727
MRY K177 NY2 ’.'I"?B jEiatahsl
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let me cross over, please, and see the good land.”

Moshe’s plea, discussed in that discourse. (context:

Steinsaltz Tanakh)
Deuteronomy 3:257172:’1 0°727
M 0T AT 1T 1292 WK 1207 PIRTTNK IR RITI2PR
M3pm
Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Chiya taught: “A woman is only for beauty,” speak-
ing of a wife. The Alter Rebbe cites the Kabbalists’ expla-
nation of the saying: the light of Keser shines more in
Malchus.
Ketubot 59b:9'v:2 v”1 M21N3
PR DIP? KPR WX PR XM 027 %107 X0 0219 RPT NI
I LN LU0 KD AWK PR X 3717300 013 PN
EIT IAYD *P3 MIYaY — YK DX 1Y 73177 X7 01
JARTR? MY 220 NIRY DNII9Y M3P°0KY — I3 X Iy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The early pious ones spent nine hours a day in prayer; the

Gemara asks how their Torah was preserved and answers,

“Because they were pious, their Torah was preserved.”
Berakhot 32b:20-22275-"3:1 2”2 n1>72
20 MY 277 23 R NN AYY P 1R 0NURY] 07N
12 YT 27 WY AN C2WP WR” RPN 17 12 YU
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The pious men of old used to wait an hour. Whence is this?
R. Joshua b. Levi said : The Scriptures state, "Happy are
they that dwell in Thy house" (Ps. Ixxxiv, 5). R. Joshua b.
Levi also said : He who prays should wait an hour after his
prayer ; as it is said, "Surely the righteous shall give thanks
unto Thy name, the upright shall dwell in Thy presence"
(ibid. cxl. 14).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Moshe’s com-
mand to love G-d; “with all your might” is love without
limit, above “with all your soul,” love according to the ves-
sel. (context: Steinsaltz Tanakh)

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar teaches that the Holy One, blessed be He, the
Torah and Israel are bound to one another. Here it de-
scribes one who has not reached the level of Keser, for
whom the Torah is above him.

Zohar, Achrei Mot 49:296-50:305-1"%7:0"n M1 °INR 7700 990
U
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