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For Fragrance, Your Oils Are Good

Contemplation, the “wine” of the Torah, moves only a heart that
can be moved; but the Torah itself, the “o0il” drawn from G-d’s
supernal wisdom and higher still, reaches even a sealed heart, so

that “the maidens,” too, come to love G-d.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e Likkutei Torah

THE CHASSIDISHE PARSHA
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THE BIG IDEA

Contemplation, the “wine” of the Torah, moves only a heart that can be moved; but
the Torah itself, the “o0il” drawn from G-d’s supernal wisdom and higher still,

reaches even a sealed heart, so that “the maidens,” too, come to love G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah is called both wine and oil. Wine is contemplation of how G-d continually creates the world:
it reveals the hidden “secret” and produces love and awe, making the Jewish people a “bride” who re-
ceives G-d’s light. But some hearts stay sealed; these are the “maidens.” For them the remedy is oil,
the Torah itself. Like oil poured from an upturned vessel, the Torah has come down into physical let-
ters, stories and laws, yet its lowest elements have the highest root. Its letters are “horses” that carry a
person upward, though G-d wants the mind engaged, or at least a humble longing for Him. In the laws
of the Oral Torah the very essence of supernal Chochmabh is present (“oil poured forth”), while the let-
ters and narratives of Scripture, and the secrets of Kabbalah, give a “fragrance” from a level higher
still. The maamar maps this onto the three thirds of study, Scripture, Mishnah and Talmud, and con-
cludes that both levels are needed. Because the Torah’s source is so high, it can engrave itself even in

the animal soul and the physical heart.
OUTLINE

1 Wine: contemplation and the bride 7

Contemplation of G-d’s kingship reveals the hidden G-dliness and produces love and awe; the “maidens” are
those whose hearts stay sealed.

2 Oil poured forth: the letters of the Torah 12-3

The Torah, like an upturned vessel, descended into letters whose root is highest; the letters are “horses”
that lift a person when the mind is engaged.

3 Longing for G-d’s kindness 13-4
One unmoved by contemplation should humble himself and long for G-dliness; that longing, and even bare
faith, draw down G-d’s kindness.

4 Supernal Chochmah in the laws 15-6

The very essence of G-d’s wisdom is clothed in the practical laws, the “beard” onto which the anointing oil
runs down; its root is so high it is also “fragrant oil.”
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5 Betrothal and marriage

17-8

Following the Midrash, fragrance is an external flow and poured oil an inner one; through accepting G-d’s

kingship, every Jew receives both in Torah study.

6 Why oil reaches the sealed heart

19

Oil stands above wine, as supernal Chochmah above Binah; the higher the level, the lower it reaches, even

into the physical heart.

7 Scripture, Mishnah and Talmud

110

Mishnah and Talmud, whose wisdom is grasped, are poured oil; Scripture and Kabbalah, known only as fra-

grance, come from a higher source; both are needed.

KEY CONCEPTS

Wine and oil 1nw 1>

Two images of the Torah: wine is contemplation (Binah),
which reveals what is hidden; oil is the Torah itself, rooted
in supernal Chochmah and above.

One whose heart is sealed 01Vx 129w *»

A person whom contemplation does not move to love and
awe; the “maidens” (alamos) of the verse.

0Oil poured forth p71n 1w

Oil poured from an upturned vessel: the highest essence
comes down into the lowest place, the laws and letters of
the Torah.
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Fragrance 1"

A glimmer that reaches one without being grasped, as in
reading Scripture or studying Kabbalah; it comes from an
even higher level, the “fragrant oil.”

Bride and bridegroom 7nm 117>

The Congregation of Israel (and the Oral Torah) receiving
from G-d (and the Written Torah); betrothal is an external
flow, marriage an inner one.

Letters as horses 0°010 18721 N1°NIR
The letters of Torah and prayer carry a person far beyond

his own level, though G-d wants the mind engaged as well.

Supernal Chochmah x>y 15m

G-d’s own wisdom, whose very essence is clothed in the
practical laws of the Torah.
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SECTION 1 - 11

Wine: contemplation and the bride
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“For fragrance, your oils are good; your name is oil poured forth; therefore the maidens love You.”

The maamar opens with Song of Songs 1:3, which it will read as a description of two ways the Torah reaches a
person: as “fragrance” and as “oil poured forth.” The closing phrase, “therefore the maidens love You,” is
the goal: that even those not yet stirred should come to love G-d.
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(See the Midrash Rabbah on the Song of Songs on this verse, and on the verse “Return, return, O
Shulamite”; and at the beginning of Lech Lecha; Vayikra [Rabbah], end of chapter 3; Naso, chapter
13, on the offering of Nachshon, regarding “mixed with 0il”; and at the beginning of Tavo.) Now,
sometimes the Torah is called wine and sometimes oil: “for Your love is better than wine.”

The parenthesis lists places in the Midrash that discuss this verse and the image of oil. The Midrash on the

Song of Songs likens the Torah both to wine and to oil, and the Alter Rebbe will show that these are two differ-
ent ways the Torah works on a person.
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The matter [is this]. It is written (Zechariah 9:17), “and new wine makes the maidens flourish”; and
in the Gemara, first chapter of Bava Basra (12b): “one whose heart is sealed” etc., “wine opens

9,

him”; “wine enters, the secret comes out”: the joy that was hidden is revealed, etc.

Wine is a revealer: it opens a closed heart and brings out what was hidden. The Talmud plays on the fact that
the Hebrew words for “wine” (yayin) and “secret” (sod) both have the numerical value seventy, so when wine
goes in the secret comes out; here the hidden “secret” is an inner joy.
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And in the service of G-d, “for Your love is better than wine” means: “Your love” is love and awe
with fervor that comes from contemplation, which is the level of wine, Binah (understanding): to
contemplate how “Your kingship,” the revealed world, is the level of revelation, [bringing] some-
thing from nothing, giving life to the dimensions of space and time, “and Your dominion is in
every generation,” etc.

In divine service, “wine” stands for Binah, careful contemplation. One reflects on how G-d’s kingship, the

“revealed world,” constantly brings everything into being from nothing, including space and time them-
selves, and from this reflection comes fervent love and awe, “Your love.”
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And this is the level of the secret that is hidden within the worlds, to the point that the world seems
to be a thing existing in its own right. And the awe and love born of this contemplation are “the se-
cret comes out” mentioned above, as though the level of G-dliness were seen, how “all before Him
is considered as truly nothing,” as is known, etc.

The “secret” is the G-dliness hidden inside creation, so well hidden that the world seems to exist on its own.

When contemplation produces love and awe, that secret “comes out”: a person feels, as if seeing it, that
everything is as nothing before G-d.
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(And this is the meaning of “Who revealed this secret to My children?”: “Who” (Mi) is Binah; and it
is the revelation of the concealed kindnesses (chasadim) in the Yesod of Imma, that is, the revela-
tion of love and awe, etc.)

The Talmud records G-d’s question “Who revealed this secret to My children?” The word “Who” (Mi) is a

Kabbalistic name for Binah; the “concealed kindnesses” in the Yesod of Imma are the love and awe latent in

understanding, which contemplation brings into the open.
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And it is known that the Congregation of Israel is called “bride,” and this is when the secret comes
out into revelation, so that the light of G-dliness shines in the souls of Israel. And this is called

“when she has received the male”

The Jewish people as a whole are called the “bride” of G-d. They become a bride in this full sense when the
hidden G-dliness is revealed and shines in their souls, which the Zohar calls “when she has received the

male.”

JNN°PI 7PAw (X790 KXY 1”7 1”A021 QW ¥°PAin A2y 27y 79T X3 q712)
(in the Zohar, Bo, 38b; and see the Zohar HaRakia there, and the work abbreviated Seh”m, folio 9a,
section 21), for the Holy One, blessed be He, is called “bridegroom.”

The Zohar calls G-d the “bridegroom” who gives to the Congregation of Israel, His bride. The parenthesis

gives the Zohar’s place and two further references on the passage.
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And a bride has nothing of her own, only what is given her from above: “for your Husband is your
Maker,” etc., and “the glory of G-d has shone upon you,”

A bride, in this image, has nothing of her own; all her light is given from above. The verses from Isaiah say
that her Husband is her Maker and that G-d’s glory has shone upon her: her light comes from Him.
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“though I sit in darkness, G-d is a light for me.” And she is called the level of na’arah (maiden) with
a hei: the five Gevuros of the male, which he gives her at the first union; these are “Your love” men-
tioned above, whose essence is from the hidden world,

The verse from Micah adds that even in darkness her light is G-d. The Kabbalists read the word na’arah

(maiden), written with a final hei, as hinting at the “five Gevuros” the male gives her; these are identified

with the “love” of the verse, which originates in the hidden world above.
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except that they come out by way of Nukva, etc. (And see Pri Etz Chaim, Gate of the Shema at
Bedtime, chapter 11, the section beginning “Likkutim,” and chapter 6; and Mikdash Melech at the
beginning of Tzav.)

Though the five Gevuros originate above, they reach revelation only through Nukva, the receiving feminine

level. The parenthesis points to where the Arizal’s Pri Etz Chaim and the Zohar commentary Mikdash Melech
discuss this.
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And before she has received, when the light of G-dliness has not yet shone within her, she is called
na’ar, without the hei, [that is,] without the five Gevuros mentioned above. And this is one whose
heart is sealed, like a virgin, who has not been stirred to awe and love by the contemplation of the
revealed world mentioned above; and [these] are called “maidens” (alamos).

Before the bride has received that light she is called na’ar, written without the hei, as the word appears in

parts of Deuteronomy. In a person this is the one “whose heart is sealed,” unmoved by contemplation, and

such people are the “maidens” (alamos) of the verse.
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(And see what is written on “The eyes of all,” that then she is called kol (all), lacking the hei of kalah
(bride), [which is] the five Gevuros of the male, etc.; and see what is written about this in the maa-
mar beginning “He will revive us after two days,” etc.; and see what is written on “I will betroth you
to Me,” etc., and on “And if a woman vows,” etc., and on “When you go out,” etc., “and afterward
you shall come to her,” etc., and on “It is good to take refuge.”)

This parenthesis sends the reader to several other maamarim that develop the same idea. One of them notes
that kalah (bride) without its hei is just kol (all): a bride who has not yet received the five Gevuros of the male.
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SECTION 2 - 112-3

Oil poured forth: the letters of the Torah
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And the counsel so that there be also the level of “the maidens love You” is the level of oil: “for fra-
grance, your oils are good.” And the Torah is called “oil poured forth” (shemen turak), [oil] that is

poured from vessel to vessel, so that what was below comes above,

The remedy for the sealed heart is the second image, oil, which stands for the Torah itself. The phrase “oil
poured forth” describes oil poured from one vessel into another, where the vessel is turned upside down.
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for it is turned over, etc.; then the fragrance rises from the bottom of the first vessel, whereas while
it was full of oil the fragrance was below, as mentioned above, etc.

When a vessel of oil is full, its fragrance stays down at the level of the oil. When it is emptied by being turned
over, the fragrance rises from the bottom of the first vessel: what was lowest is now on top.
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And the point of the analogy is that the Torah came down, step by step, into physical matters, nar-
ratives of events and physical letters: “G-d founded the earth with wisdom”; “Abba founded the
daughter”; so that what is below is turned upward and what is above downward, etc.

The Torah likewise came down from G-d’s wisdom into physical things, stories and written letters. The verse

“G-d founded the earth with wisdom” and the Zohar’s “Abba (Chochmah) founded the daughter (Malchus)”
say that the highest level is lodged in the lowest, so the order is inverted.
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And this is “your name is oil poured forth”: the whole Torah is the Names of the Holy One, blessed
be He; then [comes] “for fragrance, your oils,” etc. And the letters are called “horses,” for they
come through many stages of descent from the masculine world, the level of oil, etc.

The whole Torah is made of G-d’s Names, and so it is “your name is oil poured forth.” The letters are called

“horses” because, though they come down through many stages, they carry a person back up; their source
is the “masculine world,” the level of oil.
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(And it is called “oil poured forth,” which is turned over, etc., because the letters, although they are
below intellect and the emotive attributes (middos), and are called “stones” in Sefer Yetzirah, being

the level of the inanimate,

Letters seem to be the lowest part of thought and speech, below intellect and feeling. Sefer Yetzirah calls let-
ters “stones,” like inanimate objects that have no life of their own.
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yet the root of the letters and of the inanimate has its source above intellect, only it is like an invert-
ed seal, etc. And see what is written on “A psalm, a song for the dedication of the House,” concern-
ing letters and stones, etc., and on “And Yehudah approached him,” etc.

Yet the source of the letters, as of the inanimate, is above intellect; like a seal, what is highest ends up lowest
when it is impressed. The parenthesis names two maamarim that discuss letters and stones.

RIIM0TDK 1°Iyn WrRYY LANWNRT 1AW DAY PN RITW 10900 17800 PRI Paaw 102 1
(TAWnRT 12w 1°3yn WrnRy1 13 710° 51 7Y 7IR°22 R°IT

And this is “for fragrance, your oils,” which are drawn from the fragrant oil, which is the level and
rank of the anointing oil. And see what is written concerning “pure balsam” in the explanation on

“O that you were [as my brother],” etc.; and see what is written concerning the anointing oil)
The “fragrance of your oils” comes from the fragrant oil, which is compared to the anointing oil of the
Temple, a level above ordinary oil. The parenthesis points to other places on the “pure balsam” and the
anointing oil.
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(later on), in Parshas Naso, on “This was the dedication of the altar on the day it was anointed,”
etc.; and in the Ramaz on Parshas Emor (89), regarding “that supernal oil,” etc.

The reference continues: a maamar in Parshas Naso on the dedication of the altar “on the day it was anoint-
ed,” and the Ramaz, a commentary on the Zohar, which speaks of a “supernal oil.”

likuteitorah.com/likkutei-torah/shir-hashirim/3/ 9
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And see Iggeres HaKodesh, the section beginning “And David made,” concerning the root of the
letters, whose source is the hidden intellect and the beginning of intellect, etc.

Iggeres HaKodesh, the fourth part of Tanya, explains that the letters are rooted in the “hidden intellect” and
in the “beginning of intellect,” a level above revealed thought. This supports the claim that the lowly letters

come from very high.
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And see what is written at the end of Parshas Miketz, in the maamar beginning “The Chanukah
lamp is a mitzvah,” etc., that the letters of the Torah are rooted far, far above the level of the Torah
[itself], etc.

In Torah Ohr, in the maamar on the Chanukah lamp, the Alter Rebbe teaches that the letters of the Torah are
rooted even higher than the Torah’s content. The written form is thus not a mere container for ideas.
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And see there, that of the Torah it is said “and the Torah is light,” while the letters are rooted in the

level of air (avir), which is the source of light (or), etc.; and air is ruach (breath).

The Torah is called “light” (or), but the letters are rooted in “air” (avir), which is or with an added yud, the
source of light. Air is breath, ruach, and this leads to the next paragraph’s link between ruach and rei’ach,

fragrance.

SECTION 3 - 13-4

Longing for G-d’s kindness
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And this is the meaning of “for fragrance, your oils,” for fragrance (rei’ach) and spirit (ruach) are
one matter, as is explained elsewhere, and as our Sages said on “My pleasing fragrance” (rei’ach
nichochi): “a gratification of spirit (nachas ruach) before Me,” etc.

The Hebrew for fragrance, rei’ach, and for spirit or breath, ruach, share a root. The Sages read the Torah’s

phrase for an offering’s “pleasing fragrance” as G-d’s “gratification of spirit,” so fragrance is a matter of

spirit, and it connects to the “air” in which the letters are rooted.
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Therefore the letters are called “horses,” for they lift very high upward, and all ascents from below
to above are by means of the letters, for “thought accomplishes nothing,” etc.

Because the letters are rooted so high, they can carry a person upward, which is why they are called
“horses.” Every ascent is made through letters actually spoken, since mere thought, without words, does not
accomplish anything.
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And see Mevo She’arim, Gate 3, Part 3, chapter 3, on “from His mouth [come] knowledge,” etc. And
[as with] one who rides a horse: the horse will carry him to a distant place that he could not have
reached on foot, etc.

The Arizal’s Mevo She’arim is cited on the verse “from His mouth [come] knowledge and understanding,”

which links divine speech to knowledge. The analogy follows: a rider reaches, on horseback, places he could
never reach on foot.
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So too, by way of analogy, when he puts all his thought into the letters, they lift him and raise him
to a high place (as written on this later, at the end of the maamar beginning “To My mare,” etc.).
But it is written: “He does not desire the strength of the horse, nor take pleasure in the legs of a

”

man.

In the same way, a person who puts all his thought into the letters of the Torah or of prayer is lifted by them
far beyond his own level. But the verse warns that G-d does not delight in the horse’s strength or the rider’s

legs, awarning explained in the next part.
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Meaning: when he does not immerse his Chochmah, Binah and Daas in the letters, but only his
thought, this is like mere horse-riding, where only his legs cling to the horse, and the horse runs

while he does nothing, etc.

If a person only keeps his thought on the words without engaging his intellect (Chochmah, Binah and Daas),
he is like a rider who only sits on the horse. The horse runs; the rider himself does nothing.

likuteitorah.com/likkutei-torah/shir-hashirim/3/ 11
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Rather, “G-d takes pleasure in those who fear Him, in those who hope for His kindness”: meaning,
that he immerse his Chochmah, Binah and Daas in contemplating the greatness of G-d, together

with the cleaving of his thought to the letters

What G-d wants, says the next verse, is “those who fear Him.” That means joining real contemplation of
G-d’s greatness, with one’s whole mind, to the attachment of thought to the letters.
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(and see what is written in Parshas Beshalach, in the maamar beginning “To My mare,” and on
“Then [Moshe] sang”). And he should take to heart the well-counseled counsel when he sees that he

is very far from being stirred in his heart and from fervor [born] of contemplation, etc.:

The parenthesis points to two maamarim in Torah Ohr on the horse imagery. Then comes practical advice
for someone who finds that contemplation leaves his heart unmoved.
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he should humble himself utterly, saying: “What am I, that I should have fervor, for my heart is
sealed, since

Such a person should humble himself completely and say that he has no right to expect fervor, since his
heart is sealed. This is the “maiden” of paragraph 1, speaking honestly about himself.
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I am utterly, utterly distant from the One G-d?” Only this is in his power: to plead for his soul, to
desire to cleave to G-d. And this is “those who hope for His kindness”: they wait and long with great
longing for the revelation of G-dliness, etc.

He should admit how far he is from G-d, and do the one thing in his power: plead and long to cling to G-d.

This longing is “those who hope for His kindness”: waiting with great desire for G-dliness to be revealed to
him.
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“And I do not want to be separated,” etc. This is the meaning of “His kindness” (chasdo): chas
dalet, [pity on the dalet,] the revelation of G-dliness. And this is “a diadem of beauty” (tzefiras
tif’arah): for those who await (metzapim) His beauty and the splendor of His majesty. And from this
he can draw G-d’s kindness upon himself, so that his heart will be stirred, etc.
The person’s plea continues: he does not want to be separated from G-d. The word chesed is read as chas
dalet, pity on the dalet, the “poor” letter that stands for the receiver who has nothing of its own; G-d’s kind-
ness is revealing G-dliness to the one who lacks it. The Talmud reads Isaiah’s “diadem of beauty” (tzefiras) as

“those who await (metzapim) His beauty”: longing itself draws down G-d’s kindness, until the heart is
stirred.
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And so too regarding the study of the Oral Torah, the revelation of His blessed will in this physical
world: pure and impure, permitted and forbidden, etc.
The same applies to studying the Oral Torah, where G-d’s will is revealed in the details of this world, what is

pure and impure, permitted and forbidden. Through such study too, one who longs for G-d can draw His

kindness upon himself.
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And one who does not have even the level of “those who hope for His kindness” mentioned above:
of him it is written, “He remembered His kindness and His faithfulness to the house of Israel,” the
level of Nukva, etc.; “upon Israel, His faithfulness.” And to the house of Israel He draws down faith
as well, etc.

For someone who lacks even the longing, the verse says G-d “remembered His kindness and His faithfulness

to the house of Israel.” The “house of Israel” is Nukva, the receiving level, and G-d draws down to it faith, a

bond with Him that does not depend on the person’s own feeling.
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Supernal Chochmah in the laws
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To explain further the meaning of “oil poured forth”: it is according to what is written elsewhere

explaining the Zohar (Bereishis, 27b) on “the Mishnah is the wife of that youth,” etc.,

Here the maamar deepens the meaning of “oil poured forth.” It draws on a Zohar passage that calls the
Mishnah the “wife” of “that youth” (the angel Metatron), an image of Oral Torah as a receiving, feminine
level.
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that in the laws of the revealed Torah before us, the very essence of supernal Chochmabh is clothed

and drawn down, a revelation that does not exist even in the higher worlds,

The claim is striking: in the practical laws of the Torah, the very essence of G-d’s supernal wisdom is

present. Such a revelation does not exist even in the higher spiritual worlds.
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for even in the Garden of Eden only the radiance of the Shechinah shines, and a mere glimmer of
supernal Chochmah, etc. And the reason for this is explained elsewhere (regarding Purim, in the

maamar beginning “For Avraham did not know us”) from the analogy of the lion, etc.:

Even in the Garden of Eden, the souls perceive only a radiance of the Shechinah and a glimmer of supernal
Chochmah. The reason is explained in a Purim maamar in Torah Ohr using the image of the lion in Ezekiel’s

vision.
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“the face of a lion on the right,” etc.; and likewise the glimmer of supernal Chochmah must neces-

sarily be clothed in the lowest place, namely in the laws of impure and fit, etc.

In Ezekiel’s vision the lion’s face is on the right, the side of Chesed; the maamar referred to explains that the
higher a thing is, the lower it must descend. So supernal Chochmah is clothed specifically in the lowest
place: laws about what is impure and what is kosher.
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See there. And it is also like the analogy mentioned in Iggeres HaKodesh near its end: “Moreover,
speech,” etc., is only a glimmer, etc., whereas in the drop [of seed] there is drawn also from the

very being and essence of the soul; see there.

Iggeres HaKodesh gives an analogy: speech carries only a glimmer of a person’s mind, but the seed of a
child carries the essence of the parent’s soul. So too the laws of the Torah carry G-d’s wisdom itself, not just a
reflection of it.

.TM% Whan 1w NPRRY TR PRI PN 1R 1PV 1T LKW D 0772 17T 0W MY 1O

And see further there, the section beginning “In the Raaya Mehemna, Parshas Naso.” And this is
the meaning of “oil poured forth”: the very essence of the oil itself is poured out and drawn down
below.

Iggeres HaKodesh has a further letter on the same theme. “Oil poured forth” means that the very essence of
the oil, not just its scent, is poured out and reaches below.
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And this is [how] what is above comes specifically below, as mentioned above. And as for “your
name is oil poured forth,” the meaning was explained above, namely as our Sages said, “the whole
Torah is the Names of the Holy One, blessed be He,” etc.

This is the principle already stated: what is highest comes specifically to the lowest place. “Your name” refers

to the Torah, which the Sages describe as made entirely of G-d’s Names.
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And see what is written on this on “And these are the names of the children of Israel,” and in
Parshas Yisro, in the maamar beginning “Moshe spoke,” how all the performance of the mitzvos is

“to perfect the mystery of His Name,” etc.; see there.

Two maamarim in Torah Ohr develop this: all the mitzvos serve “to perfect the mystery of His Name,” com-

pleting G-d’s Name, as it were. The Torah and mitzvos are thus the channel of the Name.
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And in the Zohar, Parshas Tzav (34a), “your name” is explained as Malchus, into which the oil of
supernal Chochmabh is poured and drawn; see there.

The Zohar reads “your name” as Malchus, G-d’s kingship, into which the oil of supernal Chochmah is
poured. In the terms of this maamar, the highest wisdom flows into the lowest divine attribute.
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(And see the Zohar, Parshas Yisro, 87b, on “A good name is better than good oil,” and the Zohar,
volume 1, end of 96a.) And this is as written in the Zohar, Parshas Terumah (145b): “The inheri-
tance of the father, the daughter inherits,” etc.

The Zohar also links oil and “name” through the verse “A good name is better than good oil.” Its saying that
“the daughter inherits the father” means that Malchus (the daughter) receives directly from Chochmah (the
father).
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And this is as is known concerning “with wisdom He founded the earth,” specifically, unlike “He
established the heavens with understanding”; and as written on this in Parshas Bereishis, in the

maamar beginning

The verse says the earth, which stands for Malchus, was founded specifically “with wisdom” (Chochmah),
whereas the heavens were established “with understanding” (Binah). Chochmah reaches directly into the
lowest level.
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“To understand the reason,” etc., and on “And [G-d] formed the man [of] dust,” etc. Now the level

of Malchus [is] “the mouth: the Oral Torah we call her,” etc.

The references are to maamarim in Torah Ohr, Bereishis, including one on the formation of man from dust.
The Tikkunei Zohar says Malchus is the “mouth” and is called the Oral Torah, which is why the laws of the
Oral Torah receive supernal Chochmah.
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And see what is written later, in the maamar beginning “I am black,” on “The words of the Scribes
are dearer to Me,” etc., that they are above the level of “book,” which is the level of the Written

Torah, etc.;

A later maamar in this parsha explains why the Sages’ words are “dearer” than the Written Torah: they stem
from a level above the “book.” The Oral Torah, though lower in appearance, is higher in root.
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see there. And see Iggeres HaKodesh, the section beginning “He and His life-force,” on what is

written there: “only it is like an inverted seal, and their beginning is wedged in their end,” etc.

Iggeres HaKodesh explains the same point with the “inverted seal,” and with Sefer Yetzirah’s phrase that the
beginning is wedged in the end. The lowest level is bound to the highest.

1377 9P TR MI23 RITW 7AW N1PRZY NN qwn 57Yawn MOoRaNaw nw PN 1aw
N3 7IAR IPT IR PV 1710 WRAT DY 720 1S wrna

And this is “your name is oil poured forth”: into the laws of the Oral Torah there is drawn from the
level of the essence of the oil, which is exceedingly high and exalted; that is, as it is written, “Like

the good oil upon the head, running down upon the beard, the beard of Aharon,” etc.

This is the full meaning of “your name is oil poured forth”: the laws of the Oral Torah receive from the es-
sence of the oil, from a very high source. The Psalm describes this oil running down from the head of
Aharon onto his beard.
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And as written (later) in the maamar beginning “When you kindle the lamps,” that the level of the
beard of the High Priest is the level of hairs, which are the laws, etc., and upon this there is the lev-

el of oil from above, etc.;

A maamar in Beha’aloscha explains that the hairs of the High Priest’s beard stand for the laws of the Torah.
The oil from above, supernal Chochmah, comes down upon those laws.
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see there. And as for its saying “the beard” twice, “the beard, the beard [of Aharon],” one may say
[it is] according to what is written later, in the maamar beginning “I am black,” that the laws in the
positive commandments, which are from the level of Chesed, are drawn from the level of the su-

pernal beard,

The Psalm says “the beard” twice, and a maamar later in this parsha explains why. The laws of the positive

commandments come from Chesed, from the “supernal beard.”
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which is the level of whiteness, “white as snow” and “like pure wool”; and the laws in the negative
commandments are drawn from the level of “his locks are curled, black,” etc.; see the Idra of Naso

(beginning of 132a).

That supernal beard is described with images of whiteness, like snow and pure wool, from Daniel’s vision.
The laws of the prohibitions come from the “black locks” of the Song of Songs, the side of restraint; the

Zohar’s Idra in Naso describes both.
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And this is the meaning of “for fragrance, your oils are good”: for the level of “like the good oil,”
etc., “running down upon the beard,” etc., has its root exceedingly high and exalted.

Now “for fragrance, your oils are good” can be understood. The oil that runs down onto the beard, that is,

into the laws, has its root extremely high.
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Therefore it is called “fragrant oil,” and this is the meaning of “thirteen rivers of pure balsam oil”
(in the Gemara, Taanis 25a), which is a higher level than plain oil; and as written elsewhere, in

Parshas Terumah, at the end of the maamar beginning

Because its root is so high, it is called “fragrant oil.” The Talmud’s “thirteen rivers of pure balsam oil”

promised to the righteous refer to this level, which is higher than plain oil.
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LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 3 TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

L(27y 179p7) 1IN 577 A1 °YY (279 n797) IR 977 I 1791 110 0OPUTR 0210 Iy #2200 man

“Now it is written, ‘And your people are all righteous,’” etc. And see the Zohar, beginning of Emor
(88b), and see the Zohar, beginning of Terumah (127b).

The references are to a maamar in Torah Ohr, Terumah, and to two Zohar passages. They discuss the higher,
fragrant oil further.
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And see concerning “for fragrance, your oils” in the Zohar, Parshas Acharei (end of 58b), and in
Parshas Beha’aloscha (150a), and in Parshas Tzav (end of 35a), and at the beginning of Parshas

Vayera (96a), and in the Ramaz there.

Further Zohar passages that discuss “for fragrance, your oils” are listed, with the Ramaz, a commentary on
the Zohar. They are given for readers who wish to study the theme in the sources.

SECTION 5 - 17-8

Betrothal and marriage
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One may further say, in explaining “for fragrance, your oils,” etc., and “oil poured forth,” etc., fol-
lowing the plain sense of the explanation of the Midrash on the Song of Songs, which explains that

“o0il poured forth” is a higher level than “for fragrance, your oils,” which is

A second reading follows the plain sense of the Midrash on the Song of Songs. There “oil poured forth” is a
higher level than “the fragrance of your oils.”
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only a kind of mere fragrance from the oil; but “oil poured forth” is like a person who pours from a

vessel into his friend’s vessel, who gives him the oil itself.

Fragrance is only the scent that reaches a person from the oil. Pouring oil into a friend’s vessel gives him the
oil itself.
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LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 3 TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

TNM M2 ROIW D7AWNR TOWRANAY (737937 92 10 117 MX 77N 1772) KPR wrREy XIM
LTI MIIRA 2 w0 RS ona RO 2PYawn®

And this is according to what is written elsewhere (in the maamar beginning “Moshe commanded
us the Torah,” etc., in Parshas VeZos HaBerachah), that in the flow from the Written Torah, which
is the level of the bridegroom, to the Oral Torah, which is the level of the bride, there are two levels

and ranks.

A maamar on “Moshe commanded us the Torah” explains that the Written Torah is the “bridegroom” and
the Oral Torah the “bride.” The flow between them has two levels.
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The first is in the manner of “the fallen fruit of the supernal wisdom is Torah,” and it is called
erusin (betrothal), which is an external flow; and this is “for fragrance, your oils.”

The first level is like the Midrash’s saying that the Torah is the “fallen fruit” of supernal wisdom: something
that falls away from the tree, not its core. This is betrothal (erusin), an external connection, and it corre-
sponds to “the fragrance of your oils.”
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And as written in Likkutei Torah on Tehillim, on “He established a testimony in Yaakov,” etc. And
this is why it is only a kind of mere fragrance: a glimmer of the Yesod of Abba, and not its very be-
ing and essence.

The Arizal’s Likkutei Torah on Psalms is cited for this. At this level only a glimmer of the Yesod of Abba (the
channel of Chochmah) comes through, not its essence.
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However, the second level is that there be drawn from the level of the bridegroom to the bride,
from the level of the inner dimension of the Written Torah; and this is nisu’in (marriage) and the
union of bridegroom and bride; see there. And this is “your name is oil poured forth”: the essence
of the oil of supernal Chochmah is drawn into the level of Malchus, the Oral Torah, etc.

The second level is marriage (nisu’in), the full union of bridegroom and bride, drawn from the inner dimen-

sion of the Written Torah. This is “your name is oil poured forth”: the essence of supernal Chochmah comes
into Malchus, the Oral Torah.
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Now from all this follows “therefore the maidens (alamos) love You”: that is, the level of Beriah,
Yetzirah and Asiyah, which receive from the level of Malchus, which is the source of Beriah,

Yetzirah and Asiyah; as written in the Zohar, volume 3

Now the verse’s conclusion, “therefore the maidens love You,” is explained. The Zohar reads alamos (maid-
ens) as olamos (worlds), the worlds of Beriah, Yetzirah and Asiyah, which receive from Malchus, their source.
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(end of 58b), volume 2, 144b (and see further volume 1, 98a; volume 3, 59a, 71b).

These are the Zohar passages that read alamos as the worlds. They are listed for further study.
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And likewise from the level of Malchus of Atzilus there is drawn a revelation below in each and
every one of Israel, through their accepting upon themselves the yoke of the kingship of Heaven.

In the same way, from Malchus of Atzilus a revelation reaches every Jew. It comes through accepting the
yoke of Heaven'’s kingship, which is receiving Malchus.
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And then, in the study of Torah, there is drawn into him as well from the level of “for fragrance,
your oils,” etc., and “oil poured forth,” etc.; and this too is in the manner of the two levels men-
tioned above, betrothal and marriage;

Having accepted the yoke, a person who studies Torah receives both “fragrance” and “oil poured forth.”
These are the two levels, betrothal and marriage, described in paragraph 7.
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that is, that the light of G-d be absorbed and grasped in the mind and in the heart, [for]| “the Torah
and the Holy One, blessed be He, are entirely one,” etc., and that the contemplation enter “within a

man, and a deep heart,” etc.

The aim is that G-d’s light be grasped in both mind and heart, since the Torah and G-d are one. The contem-
plation should enter a person’s inner depths, the “deep heart” of the Psalm.
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And as our Sages said, “the light within it brings him back to the good”; and as written at the end of
the maamar beginning “When you kindle,” on “like the good oil,” etc., that runs down “according

to his attributes,” etc., and “the oil of his right hand calls out,” etc.; see there.

The Sages said that the light within the Torah returns a person to the good. The maamar on Beha’aloscha ex-

£

plains that the oil comes down “according to his attributes,” reaching each person’s emotions, and the

proverb “the oil of his right hand calls out” speaks of its effect.

SECTION 6 - 19

Why oil reaches the sealed heart
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And this is why it first says “for Your love is better than wine”: wine is contemplation of the re-
vealed world, and from this contemplation comes about the level of the bride, etc., as mentioned

above.

The maamar now ties the two verses together. The earlier verse, “Your love is better than wine,” describes
the way of contemplation, through which one becomes a “bride” who receives G-d’s light.
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But so that there be also the level of “the maidens love You,” that is, even one whose heart is sealed

and who has not been stirred by the contemplation mentioned above,

The later verse addresses a different person: the “maiden” whose heart is sealed and whom contemplation
has not moved. The question is how such a person can also come to love G-d.
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this is through occupation with Torah, which is the level of oil, as mentioned above, which is the
level of “that I (Anochi) command you,” etc.,

The answer is Torah study, the “oil.” The Torah is the word of “I” (Anochi), G-d’s own self, in the phrase “that

I command you.”
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which no thought can grasp at all; and because it is from a very lofty level, therefore it can make an
engraving and a vessel even in one whose heart is sealed, etc.

That level is beyond all thought, as the Tikkunei Zohar says. Precisely because it is so high, it can engrave it-

self and form a “vessel” even in a heart that nothing else moves.
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And [this is] like what is explained in Parshas Bechukosai (the maamar beginning “It is explained
in Etz Chaim”), that through this an engraving is made from within in the animal soul, etc.; and

this is the meaning of “awell that princes dug,” etc.;

A maamar in Bechukosai explains that Torah study engraves itself even within the animal soul, from the in-
side. The verse “awell that princes dug” describes such digging down to a hidden source of water.
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see there. And [it is] like what is explained further elsewhere (in the maamar beginning “I will be-

troth you to Me”) concerning “my heart and my flesh sing to the living G-d,” for

A maamar on “I will betroth you to Me” makes a similar point with the verse “my heart and my flesh sing to

the living G-d.” The explanation follows in the next parts.
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the heart and the flesh, because they are physical vessels, etc., do not yearn for “the courts of G-d,”
which are the source and life of the soul, like the level of contemplation of the revealed world,

which is called wine, as mentioned above,

The heart and flesh are physical and do not naturally yearn for the “courts of G-d,” the spiritual source of the
soul’s life. Contemplation of the revealed world, “wine,” belongs to that level and so may not move them.

likuteitorah.com/likkutei-torah/shir-hashirim/3/ 23



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 3 TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

9% RO 910° N1 319 N2 ROW 1 POW 10 1712921 10EY2 01 DR DR 11370 WK OX 0D
JNI9%IRA WY N0 WA 290 7Y YA IR U0V N0 unD bwane

but only when they sing to the living G-d Himself, in His glory, etc.; for the higher a level is, the
more it can descend and spread further below, and through this it comes and reaches the heart and
flesh, etc.; see there at length.

They are moved only by “the living G-d” Himself. The principle is that the higher a level is, the lower it can

reach, so the very highest touches even the physical heart and flesh.
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And so it is here: because the level of “the fragrance of your oils” and “oil poured forth” is a flow

from a level far higher than the rank of wine, and oil floats on top of wine, etc.

The same applies here: “fragrance” and “oil poured forth” come from a level far above wine. The physical
fact that oil floats on top of wine illustrates this.
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And in the Gemara, first chapter of Shabbos (5b), where the Sages and Rabbi Yochanan ben Nuri

disagree whether they count as joined to one another,

The Talmud records a dispute whether oil floating on wine counts as “joined” to it for purposes of ritual puri-
ty. The dispute shows that oil stays apart from and above the wine.
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and this is because oil is very high, at the level of “the supernal Chochmah of all,” as written in the

Zohar, Parshas Tzav (34a), and therefore it is far, far above the level of wine, etc.

The reason is that oil corresponds to “the supernal Chochmah of all,” as the Zohar says. It therefore stands
far above wine, which corresponds to Binah.
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And therefore it can take effect even in one whose heart is sealed, that his heart be engraved
through words of Torah, so that there be also “the maidens love You,” etc.; and like “I will pass

through the land of Egypt: I and not an angel,” etc.

For this reason the Torah can affect even the sealed heart and engrave itself there, so that the “maidens” too

will love G-d. It is like the Exodus, where G-d Himself, “I and not an angel,” came down to the lowest place.
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SECTION 7 - 110

Scripture, Mishnah and Talmud
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(2) One may further say, in explaining “for fragrance, your oils,” etc., and “oil poured forth,” etc.,
following the Midrash mentioned above, that this is the matter of “A person should always divide

his study into three: a third in Scripture, a third in Mishnah and a third in Talmud.”

This opens a second section of the maamar with a further reading of the verse. It is linked to the Talmud’s in-
struction to divide one’s study time into three parts: Scripture, Mishnah and Talmud.
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Now in studying the mitzvos, Mishnah and Talmud, one comprehends and grasps the very being of
His blessed wisdom, since it has been clothed in physical matters, which are truly His blessed will

and wisdom.

When one studies the laws of the mitzvos in the Mishnah and Talmud, one actually understands G-d’s wis-
dom, because that wisdom has been clothed in physical matters one can grasp. Those laws are G-d’s will and
wisdom themselves.
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And this is “oil poured forth,” etc. This is not so with the narratives of Tanach, where His blessed

wisdom, clothed in the words and combinations of letters, is not comprehended at all.

This grasp of the essence is “0il poured forth.” The narratives of the Bible are different: the divine wisdom
clothed in their words and letters cannot be understood at all.
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And as written in the Zohar, Beha’aloscha (152a), that the plain sense understood from the narra-
tives of the Torah is called “the garment of the Torah”; and the Ramaz explained there

The Zohar says that the plain story of the Torah is only its “garment.” The Ramaz, a commentator on the
Zohar, gives an example, explained in the next part.
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that, for example, [in] the section “And these [are the kings]...in the land of Edom,” etc., certainly
the event happened as it happened, and [the verse] does not depart from its plain meaning, but

G-d’s intent in it is not [the event] itself;

The list of the kings of Edom in Genesis records events that really happened, and the verse keeps its plain
meaning. But G-d’s real intent in including it is not the history itself.
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rather, in it are hidden the secrets of the World of Tohu, etc.; see there; and in the Zohar there
(149b), which elaborates on this. And in the Pardes, Gate 27, chapter 1, he elaborates in explaining
the above Zohar statement, and writes as follows:

Hidden in that list, according to the Kabbalists, are the secrets of the World of Tohu, the “chaos” that preced-
ed the ordered worlds. Rabbi Moshe Cordovero’s Pardes explains the Zohar’s statement at length and is quot-
ed next.
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“But when a person comes to study the Torah, his intent must be that he is studying that matter as
being divine words, whose immense inwardness is hidden from him, etc.; and even though he un-

derstands nothing of it

The Pardes says that one who studies the Torah should intend that he is learning divine words, whose depths
are hidden from him. This holds even if he understands only the surface.
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but the plain sense of the narrative, and needless to say this one, but even one who does not under-

stand at all, etc., he too has a good reward.” End of quote.

The quote concludes that even one who understands only the plain story, and even one who understands
nothing at all, has a good reward. Reading the Torah’s words is itself of value.
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Therefore the letters of the Torah and the plain sense of the narrative are called “the fragrance of
your oils”: for even though the inwardness of His blessed wisdom, hidden and clothed in that nar-

rative and those letters, is not understood or comprehended at all

This is why the letters and plain stories of the Torah are called “the fragrance of your oils.” The wisdom hid-
den in them is not understood.
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(unlike grasping the plain sense of the laws and mitzvos as they come in the explanation of the
Mishnah and Gemara, where even the plain, understood sense is called “the bodies of the Torah”

and not merely a garment; see there in the Zohar and in the Pardes),

The parenthesis contrasts the laws, whose plain sense is called the “bodies” of the Torah, not merely its gar-
ment. With the laws, what one understands is the substance itself.
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nevertheless the letters and the plain sense of the narrative are themselves “the fragrance of your
oils,” for in them and through them the one who reads Scripture draws down a fragrance and glim-
mer from the level of “the oil of holy anointing,”

Even so, the letters and stories are “the fragrance of your oils”: through reading them a person draws a scent
and glimmer from the “holy anointing oil.” The high source reaches him, though not in understood form.
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just as, by way of analogy, one smells a good fragrance even though he does not taste it in his

mouth at all, and even though he is far from it, etc.

The analogy is smell: one can enjoy a fragrance without tasting it, and even from a distance. So too a reader

of Scripture receives something from the divine wisdom without grasping it.
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On the contrary, this fragrance is drawn from an exceedingly high place, which is the level of the
fragrant oil, which is above the level of plain oil, supernal Chochmabh, etc.

On the contrary, the fragrance comes from a higher place than plain oil, which is supernal Chochmah. It
comes from the “fragrant oil,” a level above it.
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And because it is higher in rank, it cannot come into revelation in a manner of closeness, in the

manner of taste, like “oil poured forth,” etc.,

Because it is so high, it cannot be revealed close up, as “taste,” the way the laws are grasped. That kind of
closeness belongs to “oil poured forth.”
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but only in the manner of fragrance, etc. (as written in the explanation on “These are the journeys
of the children of Israel,” concerning “the Jordan at Jericho”). And this is what is said in the Zohar,
Beha’aloscha (149b):

It can reach a person only as fragrance. A maamar on “These are the journeys” connects this with Jericho
(Yericho), whose name resembles rei’ach, fragrance; the Zohar is then quoted.
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“That word of that narrative does not come to show about itself alone, but comes to show about that

general principle,” etc.; see there.

The Zohar says that each word of a Torah story comes not only to tell its own event but to point to a larger
principle. The narrative is a sign of something higher than itself.
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Nevertheless there is also an additional, immense advantage in the level of “oil poured forth,”
which is the drawing down of the essence of supernal Chochmah, and not merely fragrance and a
glimmer, etc.; and both alike are good.

Still, “oil poured forth,” the laws, has its own great advantage: it brings down the essence of supernal
Chochmah, not just a scent of it. Each has its advantage, and both are good.
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Now the study of the Zohar and of the Arizal is included in “a third in Scripture.” And the reason for
this is written elsewhere, in explaining the Zohar on Bereishis (27b) mentioned above.

Now a question: under which third does studying the Zohar and the Arizal’s writings fall? The Alter Rebbe
says it belongs to “a third in Scripture,” as explained in his treatment of the Zohar passage cited in para-
graph 5.
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In brief: the Midrash of the Zohar, and likewise Midrash Rabbah and the other Midrashim, are
commentary on Scripture; and Rashi explained in the first chapter of Berachos (11b) that Midrash

is close to Scripture, etc.; see there.

In brief, the Zohar, like Midrash Rabbah and other Midrashim, is a commentary on Scripture. Rashi notes

that Midrash is close to Scripture.
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And although in Hilchos Talmud Torah it is explained that the Midrash of the Torah, that is, Sifra
and Sifrei and the like, is included in “a third in Mishnah,” that is at any rate because they are the

explanation of the laws and bodies of the Torah, just like the Mishnah itself.

The Alter Rebbe’s own Laws of Torah Study count halachic Midrash, like the Sifra and Sifrei, under
“Mishnah.” That is because they explain the laws, like the Mishnah itself.
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But in studying the secrets of the Zohar there is no comprehension even for the greatest of sages,
only knowledge of the existence of the chain of descending worlds, and no comprehension of the
essence at all; and this is like the study of Scripture,

The secrets of the Zohar are different: even the greatest sages can know only that the levels of the chain of
worlds exist, not what they are in essence. This is similar to reading Scripture.
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where one reads the Names of the Holy One, blessed be He, even though he does not comprehend
at all the essence hidden in them, as mentioned above; and similar to this is the study of the Zohar
and Etz Chaim.

A reader of Scripture reads the Names of G-d without grasping the essence hidden in them. The study of the
Zohar and Etz Chaim is similar.
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Therefore it is included in “a third in Scripture.” (And this resolves what the Ran writes at the end
of the first chapter of Avodah Zarah: “since Mishnah is weightier than Scripture,” etc., “why is a
third of the day needed for Scripture?”)

So Kabbalah is counted under “Scripture.” This also answers the Ran’s question: if Mishnah is weightier,
why give a full third of the day to Scripture? Because it contains what the Mishnah does not, the “fragrance”
from a higher source.
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Therefore this too is called “for fragrance, your oils,” for knowledge of the existence is like mere
fragrance compared to comprehension of the essence of His blessed wisdom that is in Mishnah

and Talmud.

Knowing that the higher levels exist, without grasping their essence, is like a mere fragrance. That is why
this study, too, is called “the fragrance of your oils.”
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And [this is] along the lines of what is explained in Iggeres HaKodesh near its end, that in studying
the order of the chain of descent, even if one has comprehended the existence, it is not in itself su-

perior to the study of the mitzvos, in which one comprehends and grasps the essence, etc.,

Tanya makes a similar point: knowing the order of the worlds is not in itself better than studying the laws,
where one grasps the essence. Itsvalue lies elsewhere, as the next part says.
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but rather in that knowledge of the existence is also a great and exalted mitzvah, and indeed sur-
passes them all, as it is written, “Know this day,” and “Know the G-d of your father,” etc., and it

brings to a whole heart.

Knowing that G-d exists and how He relates to the worlds is itself a great mitzvah, even the greatest, as in
“Know this day” and “Know the G-d of your father.” It leads to serving G-d “with a whole heart.”
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Moreover, the fragrance and the knowledge of the existence are also a glimmer from the level of
the inner dimension of the Torah, etc. (And see the Zohar, Parshas Acharei, 73a: “three levels,”
etc., “and each level upon level, hidden and revealed,” etc.; see there; and see what is written on

this on “For the thing is very near to you.”)

Moreover, even this knowledge of existence is a glimmer of the Torah’s inner dimension. The Zohar speaks

of three levels, each both hidden and revealed.
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Therefore there must be both levels, “for fragrance, your oils,” etc., and “oil poured forth,” etc.;

and from this follows “therefore the maidens love You,” as mentioned above.

Therefore both levels are needed, fragrance and poured oil, Scripture and Kabbalah as well as Mishnah and

Talmud. From both together comes “therefore the maidens love You”: even sealed hearts come to love G-d.
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IN ONE'S AVODAH

A person who contemplates G-d’s greatness and feels nothing should not despair: he should humble him-

self, admit how far he is, and long to cling to G-d, and above all keep studying Torah, both the laws he can

grasp and the Scripture and inner teachings he cannot, because the Torah’s source is high enough to en-

grave itself even in a sealed heart.

QUESTIONS FOR DISCUSSION

1.

Why can contemplation (“wine”) move some people but not others, and why can Torah (“o0il”) reach even
a sealed heart?

. How does the image of oil poured from an upturned vessel explain the high root of the Torah’s letters and

laws?

. What is the difference between riding the “horse” of the letters and engaging one’s Chochmah, Binah and

Daas in them?

In paragraph 6 fragrance comes from a higher source than poured oil, while in paragraph 7 it is a lower,
external flow. How does paragraph 10 reconcile the two readings?

. Why does the Alter Rebbe place the study of the Zohar and Etz Chaim under “a third in Scripture,” and

what value does he give to knowing only the existence of the higher levels?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1

Kehot’s note points to Song of Songs 1:2-3 for these words.
Song of Songs 1:2-3"3-"2°K D*°Ww W
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Let him kiss me with the kisses of his mouth— For thy love is
better than wine. Thine ointments have a goodly fragrance;
Thy name is as ointment poured forth; Therefore do the
maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse on which the whole maamar is built: the fra-
grance of oil, oil poured forth, and the maidens who love.
Song of Songs 1:3°2:°R 0°1°wn 1w
IR NINPY 1272Y AW PIIA 1Y 0210 TIRY 1077
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

One of the verses whose Midrash discusses the image of
oil, listed in the parenthesis.

Song of Songs 7:1’R:"t *°wi 1w
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Hepinfehl
Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash on “for Your love is better than wine” likens
words of Torah to wine and to oil; the maamar builds on
the difference between the two.
Shir HaShirim Rabbah 1:9°v:’X 727 0w 1w
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“To a mare in Pharaoh's chariots I have likened you, my
love” (Song of Songs 1:9). “To a mare in Pharaoh's chariots,”
Rabbi Papis expounded: “He is of one mind, and who can re-
spond to Him?” (Job 23:13). He alone judges all creatures,
and one may not challenge the words of the One who spoke

and the world came into being. Rabbi Akiva said to him:
‘Enough, Papis, one may not challenge the words of the One
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who spoke and the world came into being, because every-
thing is true and ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
1991 P77 %W %
The preceding verse, comparing the beloved’s love to
wine; the Alter Rebbe reads it as the love born of
contemplation.
Song of Songs 1:2°2:°X 0°°wi1 W
7770 P77 0023070 717D NIPWIR Y1y
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The prophet says new wine makes the maidens flourish;
the Alter Rebbe uses it to show that wine opens what is
closed.
Zechariah 9:17v:v 7°72t
:mbn; 229 YA 0°7IN2 137 17227 10T 03
For how great is their goodness, and how great is their beau-
ty! Corn shall make the young men flourish, And new wine
the maids.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

710 KX 1°° 0122

“Wine enters, the secret comes out,” since yayin and sod
share the value seventy; here the hidden secret is the
G-dliness within creation.
Sanhedrin 38a:3-4’7-"3:X 11" 1777110
220 X000 020 15 N 202 7P PUn DOR DU%Ip 72 0P My
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation”: the subject of the contem-
plation that produces love and awe.
Psalms 145:1337>:7”np 0°2°1n
T 137202 ANPWHM 0ONPY23 NIoPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Zohar’s statement that all before G-d is considered as
nothing; this is what the “secret” reveals.

Zohar, Introduction 20:188-22:199-n172p> nnTpn A 180
V”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

117 7225 1R n

When Israel said “we will do” before “we will hear,” a
heavenly voice asked who revealed this secret to them; the
maamar reads “Who” (Mi) as Binah.
Shabbat 88a:8'n:x n”a naw
N2 AR "yRYy Mgy DX MTRTY NYYR SYYN "2 MmN
202 PYRYR MW IR7RY L 11 7137 M7 M AT NN A
— "727 22 yawh 1127 *Y md *723 oKD N 1012” :2n0T
N7 ORM RPIT 202 KB 027 W YR VI Y RE12
mn 72 i ,man’ PRI YRl M — »ix 1y *%ya mend”
YRUT? "RY9Y MR PR A, 1Py? 0TI 12 Mt men

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“The glory of G-d has shone upon you”: the light that
shines on the bride is given from above.
Isaiah 60:1°%:’0 177 yw”
M7 P2Y T 79291 TR K2 7D IR P
Arise, shine, for thy light is come, And the glory of the L-RD

is risen upon thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% TN 77 WIN2 AWK 0D
“Though I sit in darkness, G-d is a light for me”: the bride
has no light of her own.
Micah 7:81:t 19°n
9 70K TYN2 2R "ARR PNPDI °3 77 AN MHYnToR
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Talmud discusses wine opening the heart and mind;
the phrase “one whose heart is sealed” becomes the maa-
mar’s name for the unmoved person.
Bava Batra 12b:8'm:2 2> X702 822
m7AN23 DALY 927 197D L1722 P07 YWY 277 7772 KT 27 0K
.”m'?lj;l 223 WP NY” mRAY ,inpen 177 -
William Davidson, Vocalized Aramaic (CC-BY-NC)

The Zohar in Parshas Bo describes the feminine as com-
plete when she has received from the male; the maamar

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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applies it to the Congregation of Israel as bride.

Zohar, Bo 5:129-6:141X"np:"1-1”2p:’11 K2 717171 100

Nothing so miraculous was witnessed since the creation of
the world. Come and see,’ he said, ‘it is written: “It is a night
(leyl) of observations unto the L-rd for bringing them out
from the land of Egypt; this is that night (ha-layla) of the
L-rd, observations to all the children of Israel” (Ex. 12, 42).
Now, why “observations” in plural, and “night” first in the
masculine gender (layiil), and then in the feminine (layla)?
To indicate the union which took place on that night be-
tween the Masculine and Feminine ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
Kehot’s note points to Song of Songs 6 for these words.
Song of Songs 6" 01w W
“For your Husband is your Maker”: the bride’s light comes
entirely from G-d.
Isaiah 54:5'1:77117°yw°
TIRTT2D OROX DX WITR TPRN 0 NiXI% 0 TRy T3 03
X

For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Leviticus 3 for these words.

Leviticus 3’3 X9p"
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Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

9% 7T MITAT T1°Y 0w LMK MITAT Oy KDY wUnw 7700 IRa

IWRIT N

“0il poured forth,” read here as oil poured from vessel to
vessel, so that the vessel is turned over.
Song of Songs 1:33’X 027w °w
STNIIN NPy 19799 MW 1IN TRY 07210 I 1717
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN T0° nnon2 N

“G-d founded the earth with wisdom”:
lodged in the “earth,” the lowest level.

Chochmah is

Proverbs 3:19v™:3 “own
MPAN2 DY 13 PINTTO A2 M
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,1°%wn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Jo— (2, np) 27nay] a0 m

22 A7apn Pw vmnw on 1Nt v
Kehot’s note points to Zohar II, 87a for these words.

Zohar II, 87ax ,12 271t

KEHOT’'S NOTE

,1¥) 0D D7V LR LID 27ME AIRTY L0790 09K NI LNTY NI 17am
3] e .(a

23 T7aApT P RN an 1ann

The Zohar teaches that the whole Torah is the Name of the
Holy One, blessed be He; the maamar reads “your name”
in the verse accordingly.

Zohar, Yitro 23:409-421X72n-1Y”N:3"3 170,777 7190

R. Judah went once from Cappadocia to Lydda to see R.
Simeon, who was sojourning there at that time, and R.
Hezekiah accompanied him. Said R. Judah to R. Hezekiah:
‘What R. Simeon taught us concerning the meaning of the
term “wild man” applied to Ishmael is perfectly true and
quite clear, but what is the meaning of the second half of the
verse: “and he shall dwell in the presence (lit. faces) of all
his brethren”?’ R. Hezekiah replied: ‘I have heard no inter-
pretation and I shall not give ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

24 5”02 Q%1aN PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
271,778

25 5”02 Q1N PN

Sefer Yetzirah calls the letters “stones” and the words
made of them “houses”; the maamar uses it to show that
letters are like the inanimate.

Sefer Yetzirah 4:1227°:*7 77°%° 790

M2 wow .0°nNa *aw MN3 0°1aK "NY 1973 T30 MDD yaw
TRD NN wan .0°N2 DMWY AY2IR M2 YA .0°na e
nwRn MN3 yaw .0°n2 0w NIRR Yaw MNa ww .0°n2 0w
D19 [1D7 PR 7 WM RY ORI INOR .0°N2 O°YIINY 089K
T oPIYa 0°2910 Ayaw 10 19RY LN 0910 KT PRI 9370
7% YW 7AW3 0O17 1 1T APRY LOYTRY PR ORNAW 17329 2910 1A
AR 2P 211 D°AIR N 0°1°Y SNY WHi3 YW nYaw) .NPwR1a
99°9% .MYW Yaw1 MZIR Yawy 0°Y°pI AYaw ppni 1 Laem

... 2y°2w 221
Sefer Yetzirah, Warsaw 1884 (Public Domain)

26 92°nn2n anna

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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[3] *w a0 .(27) Mmnsnsn [R°] W R .73 971 prann oTien b
,MT2) 21K Y1 .30 NAR 1Y 09197 237y [A0 w2 4T .(17BD) D2Iywn
9] .(R ,X%p — 5 7°0) prIaRDY (T

27 92°n12n anna

“It is turned like clay under a seal”: the image behind the
“inverted seal,” in which what is highest ends up lowest.

Job 38:1477:17% 2R

It is changed as clay under the seal; And they stand as a
garment.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

28 (1mp?) — 2"y M
In this manuscript, in the Tzemach Tzedek’s handwriting,
the words from “and see what is written on” to “(later on)”
are not in parentheses, as also in the Zhitomir 1860 print-
ing of Likkutei Torah.

KEHOT'S NOTE

0187 .ﬂ“1|7‘?3 7791 .0°MA0 91 ¥URn P7°N20132 .2 ,057N 1101 7122

AR P2 M ARRD TNRYAD TINON N prTana SSIRY .70 PRRLM

— (X ’y wrnw n”mxa 097Iw) 97an 177 By 0w X ,30 753 122 .10

5oy RTY .0°3%3 °D 0w oW NPMIRD — [”%¥pPN NIw nNo22 AnKl
.OW 10172 2,2 VIR

29 Nwi’D

The manuscript reads “Parshas Beha’aloscha” instead of
“Parshas Naso” for the maamar on the dedication of the
altar.
KEHOT'S NOTE
.MBYa e (1101) ORIl

30 | The verse on which the maamar in Parshas Naso is based;
it is cited for the anointing oil.
Numbers 7:84770:"1 12712
oD ¥R DX OX°w3 NN IR NERT 0P2 2D N2 NN
1Y D°NY 278 NI2D WY 0°3Y ARITRN 1YY DY
This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 man 1 nTTa

The Chanukah maamar at the end of Parshas Miketz
teaches that the letters of the Torah are rooted above the
Torah’s content, in avir, the source of light.
KEHOT'S NOTE
A ,2R R™MN

32 TIN 710

“For a mitzvah is a lamp and the Torah is light”: the letters
are rooted in avir, the source of light.

Proverbs 6:23373:1 "own
Haleklal .mf'l?iﬂ 00 977 IR u'ﬁj.m mx¥nA1°2
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38

For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0%%n

1AW Q°RYDI 1°° 17IN0 °Pa DonYR

Kehot’s note points to where this is explained further:
Imrei Binah.
KEHOT'S NOTE
11392 °97R2 RIAND 1AYR 177 12 WARAN LPTIT 0010 0D 27V R wnw
S9ORY 71 9D WP Y

1990 PPTT RV "D
The words here quote Song of Songs 1:2; the passage is
shown below.
Song of Songs 1:2°2:’X 0°°wi W
170 777 002100 AR NP wan "R
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2, R wIw

20w KD P X917
Kehot’s note points to Zohar I, 11b for these words.

Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE

.2 ,RO R

117 2225 R0 n

The words here quote Shabbat 88a:8; the passage is shown
below.

Shabbat 88a:8'n:x n”a naw

N2 0¥ UYRYYY APy P MUTHNY Ay Y9N 220 e

212 PYURNYR MWD CARYRY M1 T 737 173 "R 977 1T 2P

— »§727 Sip2 ynw 1127 Sy 03 723 1IRYR 7 10727 :0NIT

N7 ORI RPIT °202 RN 027 W UYRYRT VI Y RE12

n 77 i ,man? PRI Wwn1 e — »in 1y°1 "8y2 mend”
SYRUY? Py MR 2X AR 1YY OTIP 18 men

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,1D naw

0°013%7 B7TONT M9

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] ey L(3,0Y) 27D PRI 0N QnaRw 17Ty

27y 1”97 82 9

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RO ORI 7,0 18D 2OYR R
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Ty PPy oo
The words here quote Isaiah 54:5; the passage is shown
below.

Isaiah 54:571:7717°yw°

PRI oYK PRI WATR TPRIY AW NIRIL N Y T9Ya 0D

XD

For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LTy

91 0oy o Tam
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .(D D7) Pywe

qwna WK 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(m,1) "o

5301y 27y
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
WY N7TIRDY LD *Y 777 NN 02 AR .7POKY 2,7 mvn s yh
19y R T10

D911 NI AT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S9°R1 2,30 17 YR

TIPRWINY DY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1220 YR

TN 92 AWK A7

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.mon ’ yh

NX¥n 52 2”0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,12 K30 00 Py
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Kehot’s note points to Song of Songs 1:3 for these words.
Song of Songs 1:3°2:°R 0°71°wi 1w
NN NIPY 127PY TR PIIN 1Y 00310 Y 00
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Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°18% MA nmasmna e
“My pleasing fragrance” said of the daily offerings; the
Sages read it as G-d’s “gratification of spirit,” linking fra-
grance to spirit.
Numbers 28:2°2:1”3 72712
M3 070 "WX? "R02 "3RN8 DK AN PXI? *3270N 13
A7yin2 *% Y YN
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.O0w 790 .2,12 72712

nyT van
“For G-d gives wisdom; from His mouth [come] knowledge
and understanding”: cited through Mevo She’arim on the
power of speech.
Proverbs 2:61:1°%wn
:7292M NYT 1EN I TA? A3
For the L-RD giveth wisdom, Out of His mouth cometh
knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Psalms 147:10-11 for these words.
Psalms 147:10-11x*>-":1"p 0°2°11n
DR PRYNR A A% 8T WK piwaRD yan? 0197 n11232 XY
7oy 0o
He delighteth not in the strength of the horse; He taketh no
pleasure in the legs of a man. The L-RD taketh pleasure in

them that fear Him, In those that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

7870 WONRT OPIwa NP POM° 0107 N2 KD
G-d does not delight in the strength of the horse or the

legs of a man; read as a warning against words without
understanding.
Psalms 147:10”:1"np 0°2°1n
%7 UORT "Riwa XD RN 0107 N711232 XY
He delighteth not in the strength of the horse; He taketh no
pleasure in the legs of a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170N 2YPMAN NN 1ORT° NN T IR

G-d takes pleasure in those who fear Him and hope for His
kindness; read as contemplation joined to the words, or at
least longing for G-dliness.
Psalms 147:118™:1"np °%°nn
3700 022077 NR PR NR 1 78N
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The L-RD taketh pleasure in them that fear Him, In those
that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 4
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The Talmud reads “diadem of beauty” (tzefiras) as “those
who await (metzapin) His beauty”; the Alter Rebbe applies
it to those who long for G-dliness.
Megillah 15b:3°3:3 1"0 17721
vy ni’fl’? KT 9992 ¥iTRA T°NY X120 027 R 112’?5 37 XY
nj_t;g‘_? NiN2Y °7 1217 R0 092 A P, PYT8Y PTR '?;J wXI2
P38 PYIYy — "TIREN MY *2 MY oNe ) 3
P iny RYP? miP Tnpn — YO? i LimaNDn 1pIn?
.077°WD nRy DRy

R. Elazar further said in the name of R. Hanina: G-d will in

the time to come be a crown on the head of every righteous
man, as it is said, “In that day the L-rd of Hosts will be for a
crown of glory and for a diadem of beauty” (Isaiah 28:5)
What is meant by a “crown of glory (tzvi)” and a “diadem
[zefirat] of beauty”? For them that do his will [tzivyono] and
who await [mezapin] his glory. Shall He be so to all?
Scripture says, “To ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

1N2172R1 1701 ot

G-d remembered His kindness and faithfulness to the
house of Israel; read as faith drawn even to one who lacks
longing.

Psalms 98:33:11”% 0°2°11n

NYITO DR PINTDDRTPD X7 PRI Nt inpny) iTom a3

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,n%0°%nn
Kehot’s note points to Psalms 147:11 for these words.
Psalms 147:11x8":1"np 0°9°1n
3700 0°PMP I NR YRR 1 18

The L-RD taketh pleasure in them that fear Him, In those
that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“On that day G-d will be ... a diadem of beauty”; the

phrase is read as referring to those who await His beauty.
Isaiah 28:5°7:n"3 11°yw°

12 WD TINBN NTDYP) 22F NWY? NN T M X B0
In that day shall the L-RD of hosts be For a crown of glory,

and for a diadem of beauty, Unto the residue of His people;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This Purim maamar explains, from the image of the lion
in Ezekiel’s vision, why supernal Chochmah must be
clothed in the lowest place.
KEHOT'S NOTE
. L,A8 RN

79151 PR 1N 01n

In Ezekiel’s vision of the chariot the lion’s face is on the
right; the Purim maamar uses it to show that the highest
must descend lowest.

Ezekiel 1:10”:'x Hxrptn»

WG DOYIWY PENIDR MK MDY O %38 I P
RYIIRY WIIN YT Dwntpn

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1D10% 219 PrIIANa

This essay gives the analogy of speech and seed: speech
carries only a glimmer of the mind, but the seed carries
the soul’s essence.
KEHOT'S NOTE
.[3] (R ,13p) myDa wen pran® a7 KMpa

The Zohar calls the Mishnah the wife of “that youth”; the
Alter Rebbe uses it for the unique revelation of Chochmah
in the laws.

Zohar, Bereshit 24:264-25:273-7707:772 n°wXJ1 ,7710 7800
b} Hy o]

On this account G-d said, “It is not good that the man should
be alone; I will make him an help meet for him” (Gen. 2, 18).
This help is the Mishnah (the oral Law), the handmaid of the
Shekinah. If Israel deserve well, it is a help to them in the
captivity from the side of the permitted, the clean, and the
proper; if they do not deserve well, it is a hindrance to them
from the side of the unclean, the unfit, and the forbidden,
the clean, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6
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the passage shares nothing with the note
KEHOT'S NOTE
.[2] .(127°0) prHaR2 KIM
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The Zohar teaches that the Torah is the Name of the Holy
One, blessed be He; this is “your name” in the verse.

Zohar, Yitro 23:421-24:4318”7N0:772-872N:3” 170° 77171 190

>"12 Mnw noNY By

This maamar on “And these are the names” discusses the
Torah and souls as G-d’s Names.
KEHOT'S NOTE
T,0R R™MN

927 AwR 7772

This maamar explains that all the mitzvos serve “to per-

fect the mystery of His Name,” as the text here
summarizes.

KEHOT'S NOTE

.7,10 R™MN

“A good name is better than good oil”: the verse links
“name” and “oil,” as in the Song of Songs.

Ecclesiastes 7:1°X:t nonp
:17937 0" MRa O] 230 YR oY 23
A good name is better than precious oil; And the day of

death than the day of one’s birth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN92 RN9° NART RMTP°

“The daughter inherits the father”: Malchus receives di-
rectly from Chochmah.

Zohar, Terumah 31:353-362270w-3"1w:R"? 11N Maiaityiaiole]

but in a reversed manner. The inheritance of the Father
passes to the Daughter in the ascension of the Holy Name,
wherefore She is also called “Holy” and “Wisdom”. The pos-
session of the Mother is inherited by the Son, and is called
“the Holies”, because He takes all those supernal holy at-
tributes and gathers them up unto Himself, and then takes
them to the Bride.

The Zohar; London, Soncino Press, 1933 (Public Domain)

IR TO° non2

The earth was founded with wisdom and the heavens with
understanding;
Malchus.

Chochmah reaches the lowest level,

Proverbs 3:19v7:1 *own
1119202 0onY 1330 PIRTT0? Mdn2 N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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These maamarim in Bereishis explain that the earth,
Malchus, was founded specifically with Chochmah.
KEHOT’'S NOTE
A=K LT R™MND
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The verse on which a maamar in Torah Ohr, Bereishis, is
based; cited for the same theme.

Genesis 2:71:’2 N°wWRI2

070 NBY3 PEXD AN ARIRTIR DY ORI DOFOX 1 I3

M0 WP OTRY *)

Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

79 919p D7YAWIN 12 N19PR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnIPna N

1% 119p D7Yawn e Mobn
In Elijah’s prayer (Patach Eliyahu), Malchus is called
“mouth” and the Oral Torah.
Tikkunei Zohar 17a:16-171">-1t:X 1> 97171 °19pn
LRORNW RYINT 73 RIM RYIIT 0N .KRT R1PNA IRMIPORY
N2 MR KDIAT RAPO TI0M PP 1IN T 1123 X913 NIXan
72WNN PR T30 RMA L1001 9°Yaw 77N LD nobn LwTp
»5% NIN0ITF 2°N3 1IN POR DI L1Pan 250 121 RaD 103 a0

APRR
Constantinople, 1740 (CC-BY-NC)
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This letter explains the “inverted seal” and how the begin-
ning is wedged in the end: the lowest levels have the high-
est root.
KEHOT'S NOTE
.3,79 7K 8 9795 R LR L,RDPP AT 070

19102 1n%NN YA

The Sefiros’ “end is wedged in their beginning and their
beginning in their end”: the highest is bound to the
lowest.
Sefer Yetzirah 1:7°1’X 117°%° 7190
namobws 19102 1NPAM 1NPNN2 120 PP AR V92 MIPED WY
D10 FINR 117 AR 21991 3w 17 PRI T° 1IRY N2NA2 1D
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

iyl jalsie]

The anointing oil runs down from Aharon’s head to his
beard; the beard’s hairs are the laws that receive supernal
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Chochmah.
Psalms 133:2°2:3"%p 0°%°11n
POITR 2B79Y TTY IIIRTIRY TR0y T WKy 2h0 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,3%p 0°%nn

qmbyna 1773 (apR) wrno

The manuscript also reads “(later on)” here, although the
maamar on Beha’aloscha comes earlier in the printed
Likkutei Torah.
KEHOT'S NOTE
7,2 5oy IR L3730 27°N212 X ,1990 1101 7122 7”1

Imbyna nrTa
This maamar explains that the hairs of the High Priest’s
beard are the laws of the Torah, onto which the holy oil de-
scends, as the text summarizes.
KEHOT'S NOTE
A5 0w »yh

1PTIPT BT U

The Tzemach Tzedek’s commentary on Psalms also dis-
cusses why “the beard” is said twice, citing the Midrash.
KEHOT'S NOTE
.3”B0 RIPM °D 77T BWA PN Y IR PR 0A R

NP2 my1 0 Aens

The Ancient of Days with garments white as snow and hair
like pure wool; the image of the “supernal beard” of
Chesed.
Daniel 7:9°0:1 917
WY NN 2202 AYIAY AN Pri PP 1 11972 T 1Y NI I
P27 M3 *7iPy93 M7 P22W 770712 K2 Y2 YR
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI avenn emsnp

“His locks are curled, black as a raven”: the source of the
laws of the prohibitions.

Song of Songs 5:118™>:’11 0w 1w

127992 NiANY 0°PR7n PHiKR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(X”y N2rn 279p7) NW1 NTTN2 Y

The Idra Rabba in Naso describes the supernal beard; cit-
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ed for the two kinds of laws.

Zohar, Idra Rabba 11:112-13:123-27°p:X” X237 RITIR7 7717 100
¥
Kehot’s note points to Song of Songs 1:3 for these words.
Song of Songs 1:3°3:°R 0°1°wi 1w
NINN NNy 19778 T PN Y D20 Y 0017
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%797 11MD7BR RAWRT KNI 70700

Rabbi Elazar ben Pedas was shown thirteen rivers of pure
balsam oil prepared for the righteous; this is the higher,
fragrant oil.

Taanit 25a:1477°:X 71”3 N°1yn

A2 NJYRT NPT N0 12T 1IN0NDK RNYRT RN 1070

PP IR 7RI RN 772071 77 IR 7RD AN ORI AR 0K

7 MRY ,RMBX RPVIPORD 200 2RI AP? P27 K120 RIX)
2727299 ,712 YK

William Davidson, Vocalized Aramaic (CC-BY-NC)

2°N2 127 7770 72190 "2 R”R2 W7ndY

This maamar, on “And your people are all righteous,” dis-
cusses the thirteen rivers of balsam oil as a level above
plain oil.
KEHOT'S NOTE
X ,RB K™D

Kehot’s note points to Isaiah 60:21 for these words.
Isaiah 60:21x72:°0 17°yw°

SIRBNAY *T2 NPYR “YOR 131 YIN W 07IY? 0778 07D T
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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The Midrash contrasts smelling the oil with having it
poured out; the Alter Rebbe reads these as two levels of
Torah.
Shir HaShirim Rabbah 1:3:1°X:"3’R 11371 027011 9w
MERY DY 2D TYRY 2207 A2 UK 03,0001 Py 10?
PIRY DIXRD LARY PIIA 1HY AN 22X 17 i L;miaxa ie?
228, nin miaxy 397 Aoy nignd 93 .92 oPa% Yoo
w’brp‘a vy NNgn NARYY DOYAIRY DONRD LAY PN 1Y R
271 YUY 2371 YRR °27 .npyn XY nitgn wnm oowel nikg
IR D7) LT 02 9D 1 DR ,MIR (YRR C20 LRPY
-+ °12 221 ,niPan YR OO0
“By the fragrance of your good oils, your name is like

poured oil; therefore, the young women love you” (Song of
Songs 1:3). “By the fragrance of your good oils,” Rabbi Yanai

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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son of Rabbi Shimon [said]: All the songs that the patriarchs
recited before You were fragrances, but we, “your name is
like poured oil,” like a person who empties from his vessel
to the vessel of another. All the mitzvot that the patriarchs
performed before You were fragrances, but we, “your name
is like poured oil,” [we have] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

70 AyRPw o mvan

“The fallen fruit of the supernal wisdom is Torah”: the
Torah as we have it is only the outer fall-off of G-d’s
wisdom.
Bereshit Rabbah 17:5’7:1 1127 n°wx"2
- X377 09y N33 ;000 - X123 NP2 ;AW - ANt nban ...
D393 - [Py’ Dw AR N9 PRI MY AP0 PAR 37 .Naw
717N - 79y Pw non noa snn
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
2%%na n™pva

The note clarifies that this is the Arizal’s Likkutei Torah,
not the Alter Rebbe’s.
KEHOT'S NOTE
STLR 220 R LPUIRAD

2py°2 MTY ap7

“He established a testimony in Yaakov and set a Torah in

Israel”; the verse the Arizal explains on the two levels of

flow.

Psalms 78:5°1:1"y 0°2°11n

D}]"ﬁﬂ? A°NIRTNR MY WK '?RjW’: o 77IM 2pya MY opn

Hahyhini

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

89

TN NIRdY 19 By

The verse’s conclusion; the maidens are read as the worlds
and as every Jew who receives from Malchus.

Song of Songs 1:3°3:°k 0°°wi 1w

SN NIE2Y 1272 TRY PR TRV 0210 3T 1772
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR UTRw

71 X219 172901 RNPINT

The note points to the Rebbe’s annotation there on the
saying “the Torah and the Holy One, blessed be He, are
entirely one,” for its sources.
KEHOT'S NOTE
.66’y N”WN D INRNT 02 9”INTIR P73 NAYR IR

Iy 291 WK 21p3
“Within a man, and a deep heart”: the contemplation
should reach one’s innermost heart.
Psalms 64:7°1:7°0 0°2°11n
PRy 29 ¥R M) wann woan unn niy-ien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2vIRD 1IN 7AW NN

Another place where the Alter Rebbe cites and explains
this saying about the light within the Torah.

KEHOT'S NOTE

973°RT RAMD W™ LK LRE R™MIN AR .A09°MN2 27 19°KD XNnne

.[3] .w™1y° ,>N53 ARANa [ ,R7D] MW A0

ImPyna nrTe
That passage explains that the Torah is the holy anointing
oil, which descends specifically onto the “hairs,” the laws
clothed in physical things, and cites the analogy of speech
and seed.
KEHOT'S NOTE
7,2 9mvyna by

MR 87y T

The oil runs down upon the edge (literally “mouth of the
measures”) of Aharon’s garments, read as reaching a per-
son’s attributes.
Psalms 133:2°2:3"%p 0°2°1n
DI "27PY TTY TIIRTIRY 1RI07PY T WKy 2300 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP 1250% 1w
Kehot’s note points to Proverbs 26:16 for these words.
Proverbs 26:161"0:173 *own
KEHOT'S NOTE
0,15 5wn
NP 1250% 1w

“The oil of his right hand calls out”; cited from the maa-
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mar on Beha’aloscha for the effect of the oil of Torah.
Proverbs 27:16170:1”3 *own
KR A7) THEY MIN7198 1303

He that would hide her hideth the wind, And the ointment of
his right hand betrayeth itself.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar in Terumah on “therefore the maidens love
You,” read as the worlds below Atzilus.

Zohar, Terumah 31:333-343 " nw-3"5w:R"? 7m0 7717 990
The Zohar in Acharei reads alamos as the worlds that re-
ceive from Malchus.

Zohar, Achrei Mot 5:39-6:481”1:"1-1”%2:°71 N1 AR 71711 7190

PARAGRAPH 9
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1990 PT RV D
The earlier verse, standing for contemplation, which
makes the soul a “bride.”
Song of Songs 1:2°2:°X 0w 1w
1771 P77 00230700 3R NPT PRy
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

b5 M2 XOBN Fawnn nveT

“No thought can grasp Him at all” (Patach Eliyahu); the
Torah as G-d’s own word is from this level.
Tikkunei Zohar 17a:10-1227-:R > 91 *1pn
mawnn M9 .prono 93 By RMND PROY P by ARDY X1 NIR
Wy NP P LPIPN WY NPPART RIT NAX .99 73 Xo%An
JP9ANRT 1PRRYY LURANR RDT 1PND 1APY 11Na RATARD 17000
712 PWPT KT NIRY LKW "33 (RMOONR K1) NR20ONR 1IN
TORM MPI3M 1 TN WIIBRT IRD DI LIRADD NIRT 1A N0 1M

.72 WDKK 170 WNNR ATy
Constantinople, 1740 (CC-BY-NC)

(7”y2 N2 71°7) "npna 'aa

That maamar cites Etz Chaim on the “image” (tzelem), the
intellectual soul that joins the G-dly soul with the animal
soul in order to refine it.
KEHOT’'S NOTE
ALt ompna oyh

09w M921 N2

“A well that princes dug”; the maamar in Bechukosai

reads it as Torah engraving itself within a person.
Numbers 21:1817°:X” 712712

:MINR 279 DIYTN PRI DY °°T 112 07 71190 N2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Near that place the Alter Rebbe explains that both inclina-
tions of the heart can turn to the love of G-d, uniting the
Names Havayah and Elokim.
Numbers 8:2°2:’1 72712
TR0 1 PINTOR NNITTNR ANPYa2 1PPX mIBKY IONTON 127
1NN NYAY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,m 02T yh

104 °n PR PR 11170 w2 02k
“My heart and my flesh sing to the living G-d”: the physi-
cal heart is moved only by G-d Himself.

Psalms 84:3'2:770 0°2°1n

PII7OR 28 13T 1031 °27 1 N1IET WR1 MN?27D3 1903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

105 NIWT D7D RIMID 17 2P AL 1w

The note says the image of oil floating on wine and the
Talmud’s dispute are explained at length there.
KEHOT'S NOTE
oW A Tae VPN YW 11°2 91K 721982 RN

106 XY 77718 °D Ama wRd

That passage quotes the same Zohar, that oil rests within
the supernal Chochmah of all, and concludes that the oil
therefore spreads lower, so that even physical existence is
nullified.
KEHOT’'S NOTE
LZRDIDT ARDOY 191 132 RO 1T 3,20 MDA a2 YD R

107 (X7 7727) 13 °D 7712 WnD RP19T ANDOY aon

The Zohar says oil rests within the supernal Chochmah of
all; hence oil stands above wine.

Zohar, Tzav 29:187-30:193273p:"2-1"0p: 10”3 1% ,7711 190

108 05987 N2 "N7ayn

“I will pass through the land of Egypt”; the Haggadah
reads it as “I and not an angel,” G-d Himself reaching the
lowest place.
Exodus 12:1227°:2” mnw
7R 07737 TIN2 1953792 N7 M7 77772 013RTYIND PAay
738 DUWDY NPYN 03N POR23 MR
For I will go through the land of Egypt in that night, and will
smite all the first-born in the land of Egypt, both man and
beast; and against all the gods of Egypt I will execute judg-
ments: [ am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud divides study time into Scripture, Mishnah
and Talmud; the maamar maps these onto “fragrance”
and “oil poured forth.”
Kiddushin 30a:10-11x”>-":X °% 1w17°p
YRY Mg WYY XpnD WORY PRy oY Whr oRiy?
D°2IWRT IR 12°D7 nivP RIIY KD 2000 D YTi n .TnbRl
PRI :DWIR PAY ,TINAY NPNIRG 9D 07090 PO ,"07DI0”
P 1230 - "YU YT 110 190 P nOi Yy TIen -71ingT
YT Y - YR IO N3N07IY .0%R108 Y?Tb' - ”ﬂ?;}!jm” .nia°n
.0°1087 1731 - "1y 7927 017 KA .D’?mj 5&7 7780
William Davidson, vOcélized Aramaic (CC-BY-NC)
Avodah Zarah 19b:1-2°2-'X:2 0™ 77t 1712y
PRI 92 DIMIN 37 MY T V7R Py 1D MPRR KDY
WY MIwna vRY XIpn2 wUbY — voiaw DX vy ofiyb
SR — 1PRRR °D 200 D WOPK Y1) . TInpR2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

NP7 ’2 2797 X7 K71 ,27D UIRD 07N R LA L,00 Y LK LD PRTp
wMPR .00 °Y 2710 A0 IR LT L2 RPTTIRD PTIRA L79OKY A,
.awh MAyna 7R 173 %y 9n

110 N° NN . . 0RIM W

Tanya explains that when one understands a law of the
Torah, the mind grasps and encompasses G-d’s wisdom
and is encompassed by it.
KEHOT'S NOTE
0w PPN — 1R DMWY UIPPRAY LT PID ROIN XD

M DTN PIND 15 19N

“These are the kings who reigned in the land of Edom”;
the Ramaz’s example of a narrative that hides the secrets
of Tohu.

Genesis 36:318"7:1"% N°wX12
{287t 2227 Tonma7n *39% DITX YIN 1370 MWK 07070 PR
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 WD TN REP PN

“A verse does not depart from its plain meaning”: the
events really happened, even though G-d’s intent lies
deeper.
Shabbat 63a:14-151"0-7":X 1”0 Naw
AnR 12209 7790 *1372 °RT X7 277 A2 7 KITD 21 APR MR
>1M0 72 RPIT T2 :RITD 27 10N IDIWD TN REP RIPD TR AP
PRT RIYT) M KDY KTIRPR W37 AP XyPR M P >10
PR MPYT 22 YRUn Kp RN KDY TY I0WD TN REP RPN
-120°7 1TM
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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The Zohar elaborates that each Torah story points to a
higher principle.

Zohar, Beha'alotcha 4:20-6:29v”5:1-"3:"7 7M9¥y112 ,7mM7 190

N”D 1”2 YW 07793
Rabbi Moshe Cordovero explains the Zohar and says that
even one who reads without understanding is rewarded.
Pardes Rimmonim 27:5°7:17> 0°1117 0779
W .MT°E0 2 munk D 1RIZND TR M0 YA R 197 ...
17D M0 VIR IYWA IR AT AV IR LMTR 1w TR
79 03 O M2°N3 2790 %5 357 ,NIREND Nt2 X0 CD wrm
53 279191 2757 12 13 191 DOPTIPA 0PI IRIANIW 13 NIRDNA
N°32 79 03 RO MaDRn 1991 .27% o NIRp w170 Y T 11 aw
721911 P9om .07 axR P70 OR 99IY A% NIRaNY nN°a K 0D
R PPDIZID V7w PMAPNI 277 DY AnonY 17 2 nam 0
... °3 112377 17 NPT Moban NP5

Pardes Rimonim (Public Domain)

WP NNwn 1w

“This shall be an oil of holy anointing to Me”; the higher
oil whose fragrance reaches the reader of Scripture.

Exodus 30:31x77:% mnw

:02°0777 07 1 1770 WIPTNOwR 1Y AR 1270 PRI 21270K)
And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your

generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SN NP 7292 719113 DY INIIND AN 1190 K17 100 NI
SNIRP K222 X177 Y INIIRD RPN

The Zohar says each word of a story comes to point to a
general principle beyond itself.

Zohar, Beha'alotcha 3:13-4:200:"7-1") 1m‘7yn: PAaiaityiniole]

If so, why is it called the “Law of truth”? Why do we read
“The law of the L-rd is perfect.... The testimony of the L-rd
is sure.... The ordinances of the L-rd are true.... More to be
desired are they than gold, yea, than much fine gold” (Ps. 19,
8-11)? But assuredly each word of the Torah signifies sub-
lime things, so that this or that narrative, besides its mean-
ing in and for itself, throws light on the all-comprehensive
Rule of the Torah.

The Zohar; London, Soncino Press, 1933 (Public Domain)

05270 TAND QAW

“And both alike are good”: fragrance and poured oil each
have their advantage.
Ecclesiastes 11:6:x” nnp
AN WY ALK YT ANK 02 AT MIATOR 299 AYINR Y 922
:0°210 ORI DPIYTDORY MUIN
In the morning sow thy seed, And in the evening withhold
not thy hand; For thou knowest not which shall prosper,

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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whether this or that, Or whether they both shall be alike
good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BPINTY T TR A

There the Alter Rebbe explains that Kabbalah is in Atzilus,
so only its existence, not its essence, can be grasped be-
low, while Mishnah and Talmud are clothed in Beriah and
Yetzirah and are grasped in essence.
Leviticus 5:3°3:’71 Rp”
XM 2 07971 M XY W SR P37 DTN NI I 3 IX
oYX YT
or if he touch the uncleanness of man, whatsoever his un-
cleanness be wherewith he is unclean, and it be hid from
him; and, when he knoweth of it, be guilty;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3L, RIP7 oy IR

NPRY 219 XI7 WATAY (27Y X7OT) MD73T P2 YYD
Rashi notes that Midrash is close to Scripture; hence the
Zohar, a Midrash, falls under “a third in Scripture.”

Rashi on Berakhot 16b:1-18a: ’X:X m>-’X:2 1”1 1272 2y "1
02N 7177 12PRW SNIRPNI ITANM APRW MY T - RN RO ..
TR LPYRR MM NN 17102 M7 MND 2% 32 R SNImR
125 1197w 72921 1112917 113 vy 10w 10 v - 110w 10w 1R
0°YAY - 1IRT72 017 72102 MR RIT MIP DIXY - Donwd
RTPW 770 5w 779°Y - 730 19930 RN DRI Ay 0 DI
WD - K123 KOW 1D M1 v ROW TwIyn 0rym aawn nny
A7 0°10D) 1AW DIPH PIB3T WIPR KUK 077P5 2T TR 1RY

... 0°MW 7Y 2513 717 K37 1INK (2
Vilna Edition (Public Domain)

n”n mobnaw Ny

The law cited in the text: halachic Midrash such as Sifra
and Sifrei is counted under “a third in Mishnah.”
KEHOT'S NOTE
K717 27D TRY

APYY M TR L L RIPRT TIPS M

The Rebbe explains there that the inner dimension of the
Torah can also be studied like the settled laws of the
Mishnah and Talmud, and so fall under “a third in
Mishnah.” This qualifies the classification given here.
KEHOT'S NOTE
N1P°10 TR 5”3 NP IWERY” INRIN 43 7Y 173 Y U wpha
MIwna Wb — TIMPM MIwnaw Mpion Mo Tn? 1y 1nn
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The same passage in Vayikra, which also takes up the
Ran’s question about why a third of the day is given to
Scripture.

Leviticus 5:3°2:71 k9"

XYM A2 DY) M3 XR? PN INNBHY 237 DTN NNRLR ¥ %D N
:ouR Y7

or if he touch the uncleanness of man, whatsoever his un-

cleanness be wherewith he is unclean, and it be hid from

him; and, when he knoweth of it, be guilty;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L, RPN PoYR R

123 19105 297p PN

This essay explains that knowing the order of the worlds is
not in itself above studying the laws, but is a great mitzvah
in its own right, as the text summarizes.
KEHOT'S NOTE
.[9] .(2,3p) m*yDa wrn AN Av7 KMpa

124 »wn

A variant reading: the Kuntres Acharon reads “compre-
hends” (masig) where the text here has “has comprehend-
ed” (hisig).
KEHOT'S NOTE
7wn” ow R™Mpa

125 727 mgn

A variant reading: the Kuntres Acharon reads “great mitz-
vah” (rabbah) as here, but the parallel passage in Likkutei
Torah, Vayikra, reads “exalted mitzvah” (ramah).
KEHOT'S NOTE
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“Know this day and take it to heart that G-d is G-d”: know-
ing G-d is itself a mitzvah.

Deuteronomy 4:39v”5:*7 0727
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Know the G-d of your father and serve Him with a whole
heart”: knowledge leads to a whole heart.

I Chronicles 28:9°0:11”2 X 0°1°71 *127
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“OXY ‘|5 R¥® 12WI7N70K 1720 Mavnn 133"?;1 w7 m:;?-b;
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And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar speaks of three levels bound together, each
both hidden and revealed; even the “fragrance” is a glim-
mer of the inner Torah.

Zohar, Achrei Mot 49:296-50:305-1"87:10” M7 *INX 77 190
e

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”. But if the Israelite rises to a high-
er grade, then “His statutes and his judgements to Israel”:
these are the allegories of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The maamar on “For the thing is very near to you,” cited
for the Zohar’s three levels, hidden and revealed.
KEHOT'S NOTE
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The note records that this maamar was said on Shabbos
Parshas Ki Seitzei, 5563 (1803), according to the list of
maamarim there.
KEHOT'S NOTE
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131 | Kehot’s note points to Zohar, Beha'alotcha 3:13 for these
words.
Zohar, Beha'alotcha 3:133:1 9n1%?yia ,9m1 120
132 | The Zohar calls the Torah’s stories its “garment,” its laws
its “body,” and its secrets its “soul.”
Zohar, Beha'alotcha 12:56-13:65-17:2" Tm>yna A 190
o
133 | Kehot’s note points to Zohar, Bereshit 24:264-25:273 for
these words.

Zohar, Bereshit 24:264-25:273-7°07:7°) mwx12 M 190
PIy:T3
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