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The Song of Songs, which is Solomon’s

In true prayer the one who sings is not the individual but the
Community of Israel and, above it, Malchus; the person’s mouth
is only a vessel through which praise from above flows, which is

why the verse says “be praised” (hishallelu) rather than “praise.”
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THE BIG IDEA

In true prayer the one who sings is not the individual but the Community of Israel
and, above it, Malchus; the person’s mouth is only a vessel through which praise
from above flows, which is why the verse says “be praised” (hishallelu) rather than

“praise.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks what it means in prayer to “receive the face of the Shechinah.” Reading the Sages’
“let your ears hear what you bring forth from your mouth,” it takes “you” as the Community of Israel,
the collective soul that speaks within every Jew. All Jews form one body, so inner separation from a fel-
low Jew removes a limb and leaves G-d’s Name incomplete. In prayer a person should resolve that his
G-dly soul, not his animal soul, is praying, and listen: that attentive hearing is receiving the
Shechinah’s face, while inattention is the evil inclination’s work. This explains “Song of Songs”: the in-
dividual songs united in Israel’s one song. The maamar then asks why “Glory in His holy Name” uses
the passive hishallelu. Sometimes the heart is moved in prayer without effort, because Malchus, which
sings unceasingly, reveals its speech from the heart into souls; at other times that speech is silent, or
the person lacks a vessel and must first arouse love and awe himself. “Ado-nai, open my lips, and my
mouth shall declare Your praise” means Malchus opens the lips and the mouth only lets its praise flow,

as the Ark once drew praise into Israel.

OUTLINE

1 Israel speaks within each person 7

“You” in “what you bring forth from your mouth” is the Community of Israel; all Jews form one body, and sep-
arating from another Jew removes a limb.

2 Receiving the face of the Shechinah 12
In prayer the G-dly soul speaks and the person listens as a vessel; failing to listen is the evil inclination’s
scheme.

3 Song of Songs and the question of hishallelu 13

The many songs are united in Israel’s one song; why is praise stated in the passive, and why does the heart
sometimes stir without toil?
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4 The unceasing song of Malchus

heartfelt words that stir the listener.

5 Gifted love and its absence

sel, he must first arouse love and awe himself.

14-5
Malchus, “And I am prayer,” sings without rest; when the Infinite Light is revealed in its speech, it acts like
16
Revealed divine speech kindles effortless love and awe in souls; when it is hidden, or the person has no ves-
17-8

6 My mouth shall declare Your praise

Malchus opens the lips and supplies the praise, the mouth only draws it forth; so the verse says hishallelu,

as when the Ark drew praise into Israel.

KEY CONCEPTS

Receiving the face of the Shechinah 713°5% °15 n%ap
Attentive listening in prayer to the words the G-dly soul,
and through it the Community of Israel, speaks within a
person.

The Community of Israel (Knesses Yisrael) noi>
bRIw°

The collective soul of the Jewish people, called “you”
(atah), which is the life of each Jew and the one who truly
prays within him.
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Malchus (sovereignty) n13%n

The divine level of speech and prayer, which sings unceas-
ingly to the level above it and whose praise flows into souls
and angels.

Hishallelu 1%%1nn

The passive form of “praise”: praise that is drawn into a
person from above rather than produced by him.

Love and awe given from above 11nn N7y

Stirring of the heart toward G-d that comes without effort,
as a gift, when the supernal speech is revealed; it is re-
ceived by one who first arouses love and awe himself.
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SECTION 1 - 11

Israel speaks within each person
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“The Song of Songs, which is Solomon’s.” [We need] to understand the matter of receiving the face
of the Shechinah (Divine Presence). Now, our Sages, of blessed memory, said (at the beginning of
the second chapter of Berachos), “Let your ears hear what you bring forth from your mouth.”
Meaning: the Community of Israel (Knesses Yisrael) is called “you” (atah), as is written in Zohar II
(104a)
The maamar opens with the first verse of the Song of Songs and sets its theme: what it means in prayer to “re-
ceive the face of the Shechinah.” It rereads the Talmud’s rule about reciting the Shema audibly, “let your

ears hear what you bring forth from your mouth,” by taking “you” (atah) as a name for the Community of

Israel, the collective soul of the Jewish people, as the Zohar does.
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and at the beginning of Parshas Vayigash and at the beginning of Parshas Ve’atah Tetzaveh. And
they said that a person has no obligation in prayer other than to hear and contemplate what “you”
(that is, the Community of Israel) brings forth from his mouth, meaning

Read this way, the Sages’ words say that a person’s whole task in prayer is to listen to and contemplate what

the Community of Israel, speaking within him, brings forth from his mouth. The speaker of the prayer is, at
root, not the individual but the collective soul of Israel.
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his life-force and his soul, [as it is written,] “Jacob is the lot of His inheritance.” And all Israel are
intermingled one with another: what one lacks is found in his fellow, and when they all join togeth-
er as one they form a complete stature, as is known.

The Community of Israel is the life and soul of each Jew, the “lot of His inheritance.” Because all Jewish

souls are bound up with one another, each supplies what the other lacks, and only together do they form one

complete body, a “complete stature.”
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Therefore, when one separates himself from his fellow through any kind of separation, in which
his heart and will are cut off from him [the other| in one of his words, affairs or traits, or in his in-
tellect and his service in matters of Heaven, in Torah and in prayer, and when this is so in his

heart, then by the designs of his heart he makes one limb lacking.

It follows that one who cuts himself off inwardly from a fellow Jew, in his attitudes, traits, understanding or
divine service, is in effect removing a limb from that single body. Division between Jews is not only a social

fault; it damages the wholeness of the Community of Israel.

SECTION 2 - 12

Receiving the face of the Shechinah
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It follows that His Name is not complete. Therefore one who trembles at the word of G-d should be
very, very careful about this. And therefore, when a person prays, he should resolve in his heart

that it is not the body, meaning the animal soul that is brought into being, that prays,

If one limb is missing, the Name of G-d as it rests on Israel is incomplete, so a G-d-fearing person must take
great care over unity. In prayer this becomes a practical resolve: to recognize that the one praying is not the
body and its animal soul, the soul that drives physical life.
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but only the soul that is a part of G-d above is the one that prays; it speaks within him the words of

the prayer and all the matters said in it, and he is to do nothing

The one who truly prays is the G-dly soul, “a part of G-d above,” which speaks the words of prayer within the
person. The person’s own role is set aside: he is not the author of the prayer.
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except let his ear hear the song and the prayer which it sings and praises. And when he resolves
this in his heart and does so, this service is called “receiving the face of the Shechinah.”

The person’s only task is to listen, letting his ear hear the song and praise the G-dly soul utters. Prayer with
this awareness is what the Alter Rebbe calls “receiving the face of the Shechinah.”
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Meaning: the service of the Community of Israel, which pleads and casts itself down before G-d, is
called “the face of the Shechinah,” and a person’s hearing its song and prayer is called “receiving
the face of the Shechinah,” like a vessel that receives what is within it; meaning, it is

The phrase is now defined: the pleading and self-abasing prayer of the Community of Israel is itself “the face

of the Shechinah,” and a person’s attentive hearing of it is the “receiving.” He is like a vessel holding what is

placed in it.

IR 71999 D317 RPW 1199077 1M0PEN 1Aw 100 PR 9910 XD WK Y1 V90 v P vk ROR
1227

nothing but a garment for it. And there is a bad vessel that cannot receive the good within it and
spits them out; that is, he cannot bend his ears and his heart
A vessel is only a garment for its contents: the listener serves as the container for the prayer. But a “bad ves-

sel” rejects the good placed in it: a person who cannot bend his ears and heart toward the prayer spits it out,
as it were.
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to understand the words of the prayer and the service. This is called “not meriting to receive the
face of the Shechinah,” which is the work of the evil inclination and its schemes, to push him away
and turn him aside from following G-d, “lest he hear with his ears and understand with his heart,
and return and be healed.”

Failing to attend to the words of prayer is called not meriting to receive the Shechinah’s face. The Alter

Rebbe calls this the scheme of the evil inclination, which works to keep a person from hearing and under-

standing, lest he return to G-d and be healed.

likuteitorah.com/likkutei-torah/shir-hashirim/2/ 6



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 2 HDEWb QWR 0°7°WN W
SECTION 3 - 13

Song of Songs and the question of hishallelu
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And this is [the meaning of] “the Song of Songs”: “songs” is the individual [aspect] of Israel, each
one separate from his fellow, and “the Song of Songs” is the Community of Israel; and the one who
understands will understand.

The title “Song of Songs” is now explained. The plural “songs” are the separate songs of individual Jews,

while “the Song of Songs” is the single song of the Community of Israel in which they are all united, the song
that sings within each person.
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And this is [the meaning of] “Glory (hishallelu) in His holy Name.” For at first glance the expres-
sion hishallelu is not understood, since it is a passive form, like nishba (sworn) and ne’echal
(eaten), which implies that the quality of praise is drawn into them. But on the contrary, they are
the ones praising G-d, and it should have said “Praise (hallelu) His holy Name.” So what is [the
meaning of] the expression hishallelu?

A grammatical question: in “hishallelu in His holy Name,” hishallelu is a passive or reflexive form, like nish-

ba (“sworn”) and ne’echal (“eaten”), suggesting that praise comes into the people rather than from them.
Since they are the ones praising, one would expect the active hallelu, “praise.”

77TY 1290 1 PI0D TR NN 103 ) NN Snaw *IR Wrnay R 1IYT R

But the matter is according to what is written, “Ado-nai, open my lips, and my mouth shall declare

Your praise.” The explanation of this verse will be understood by way of an analogy.

The answer will come through the verse that opens the Amidah, “Ado-nai, open my lips, and my mouth shall
declare Your praise.” The Alter Rebbe first gives an analogy from a person’s own experience of prayer.
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When a person prays, most of the time he needs great toil in contemplation until he is stirred in his
heart. And sometimes he needs no toil at all: as soon as the oneness of G-d and His greatness rise
in his thought, the heart is drawn of itself into being stirred,

Usually, stirring the heart in prayer takes hard work in contemplation. But sometimes it comes with no ef-
fort: the moment a person thinks of G-d’s oneness and greatness, his heart is moved on its own.
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without his knowing who draws it with cords of great love. And it seems a wonder in his eyes: from
where did the devotion, with the heart’s desire, come to him, of itself and spontaneously, etc.? But
the matter is that it is written, “So that [my]| glory may sing to You and not be silent.”

In such moments the person is drawn by “cords of love” without knowing who is drawing him, and he won-

ders where his heartfelt devotion came from. The explanation begins with the verse “so that glory may sing

to You and not be silent,” which, as the next paragraph shows, refers to a song sung from above.

SECTION 4 - 14-5

The unceasing song of Malchus
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And it is written, “G-d, do not be silent,” and the Zohar explains that it refers to the level of Malchus
(sovereignty), which sings constantly: “the lower light calls constantly to the upper light and is not

», “»

still,” etc. And this is [the meaning of] “And I am prayer (ani) is the level of Malchus, which is

the level of prayer, etc.

The Zohar reads “G-d, do not be silent” as referring to Malchus, the lowest of the Sefiros, which constantly
sings upward: the “lower light” never stops calling to the “upper light.” So too “And I am prayer”: the “I” is
Malchus, whose very nature is prayer and praise.

likuteitorah.com/likkutei-torah/shir-hashirim/2/ 8
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And the level of Malchus comprises ten Sefiros: Chochmah, Binah and Daas, the emotive attributes
(middos), and speech. And from the level of speech were drawn the Ten Utterances, which are
clothed in the worlds, and especially in souls and angels, etc., who receive not through so great a
concealment, etc.

Malchus contains within it all ten Sefiros: intellect, emotions and speech. From its power of speech come the

Ten Utterances by which the world was created; these are clothed in all the worlds, but souls and angels re-
ceive them with less concealment than lower creations do.
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Now, when there is a revelation of the Infinite Light (Or Ein Sof) in this praise of the attribute of
Malchus, that is, the revelation is in Chochmah, Binah and Daas and the emotive attributes, reach-
ing even the level of speech within Malchus, as it is written, “So that glory may sing to You,” etc.,
“Do not be silent,” etc.

At times the Infinite Light is revealed in Malchus’s praise, not only in its intellect and emotions but down to

its level of speech. This is the state described by “so that glory may sing to You” and “do not be silent”: a
song above that is fully expressed.
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Now, by way of analogy, in man below: when he prays with the heart’s desire and a revelation of the
heart’s yearning, then the words come out from the depth of the heart, [like] flashes of fire, and a
word that comes out from the heart enters the heart of the listener, until he too is stirred by it. This
is not so if the speech is cold, etc.

An analogy from human prayer: when a person prays with real longing, his words come from the depth of

his heart like flames, and words that come from the heart enter the heart of the one who hears, until he is
moved too. Cold words have no such effect.

likuteitorah.com/likkutei-torah/shir-hashirim/2/ 9
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SECTION 5 - 116

Gifted love and its absence
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So too it will be understood by analogy above, regarding “And I am prayer,” of the level of Malchus,
which is the level of Chochmah, Binah and Daas and the emotive attributes within Malchus, reach-

ing even the level of speech,

The analogy is now applied above: Malchus, “And I am prayer,” contains intellect and emotions, which ex-
tend down into its power of speech.
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which is the level of the letters, the power of the Maker within the things made: [they] shine in
souls and angels as a revelation of G-dliness, [like] words that come out from the heart, etc.,

That speech is the “letters,” the Creator’s power present within every created thing. When they are filled with
light, they shine in souls and angels as an open revelation of G-dliness, like words spoken from the heart.
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until this level shines also in the souls below, which are drawn of themselves to be stirred and for
one’s heart to be set aflame for G-d without toil. And this is the level of love and awe that are drawn

from above, [as it is written,] “a service of gift I will give,” etc.

This revelation can reach even souls in this world, so that a person’s heart is moved and set aflame for G-d
without effort. This is love and awe given from above as a gift, alluding to the verse “a service of gift I will
give,” and it explains the effortless inspiration described in paragraph 3.
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This is not so at times, when the level of the supernal speech is not drawn down below in a revealed

way, as it is written, “I was mute with silence,” [and] “like a ewe before her shearers is mute,”

At other times the supernal speech is not revealed below. The verses “I was mute with silence” and “like a
ewe before her shearers is mute” describe that state of divine silence.

likuteitorah.com/likkutei-torah/shir-hashirim/2/ 10
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and also because of a person’s physicality and coarseness, so that he has no vessel to receive this
revelation. That is: to receive the awe and love (dechilu u’rechimu) that come from above is

through his first arousing love and awe in his soul.

A second reason for not feeling inspiration is a person’s own coarseness, which leaves him no vessel for it.
To receive love and awe from above, he must first arouse love and awe in himself through his own effort.

SECTION 6 - 17-8

My mouth shall declare Your praise
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And this is the matter of “Ado-nai, open my lips.” The level of the Name Ado-nai, which is the level

of Malchus, is what opens the lips of the person who prays.

The verse from paragraph 3 is now explained. “Ado-nai, open my lips” uses the Name Ado-nai, which corre-

sponds to Malchus; so it is Malchus that opens the lips of the person praying.
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“And my mouth shall declare (yagid) Your praise”: the expression yagid denotes drawing forth, as
in the analogy of one who draws water from high to low, where the water flows of itself and the per-
son only brought it about by tilting the vessel of the upper waters. So too, the praise and acclaim

with which the soul praises is not by virtue of the soul’s own comprehension,

The word yagid (“declare”) means drawing forth, like water poured from a higher vessel that flows down by

itself once the vessel is tipped. So too, a soul’s praise of G-d does not come from its own understanding.
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as though it drew forth something; rather, the praise is “Your praise,” the essential [praise], from
the attribute of Malchus, and “my mouth” is only the one that declares and draws it forth, as a

mere cause.

The soul does not produce the praise; the praise is “Your praise,” belonging to Malchus itself. The person’s
mouth only releases and conveys it, like the hand that tips the vessel.

likuteitorah.com/likkutei-torah/shir-hashirim/2/ 11
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That is, the mouth of a person is a vessel for the resting of the supernal speech, etc. And this is the

matter of “hishallelu in His holy Name,” in the passive form, and it does not say hallelu:

A person’s mouth is a vessel in which the divine speech of Malchus comes to rest. This answers the question
from paragraph 3: the verse says the passive hishallelu, not the active hallelu, because the praise is received

rather than produced.
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that is, when there is a revelation from above, then it says to the souls and the supernal angels,
whose praise and acclaim are in their comprehension of the living G-d, that their praise is not their
own, such that it would say hallelu; rather, this quality of praise is drawn to them from above, and
their mouth declares His praise, may He be blessed, which is drawn into them from above.

When there is a revelation from above, even souls and angels, whose praise rests on their grasp of G-d, are

told that their praise is not their own doing. The praise is drawn into them from above, and their mouths
only declare it, which is why they are told to “be praised” (hishallelu) rather than to “praise.”
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(And therefore this verse, hishallelu, was said when they brought the Ark to Jerusalem, for then,
through the revelation of G-dliness in the Ark, which is the level of “awesome in praises” (nora has
the letters of aron, “ark”), as written in »”110, section 77, through this a revelation of the quality of
praise was drawn into them, so that it would be hishallelu, etc.)

The verse was said when David brought the Ark to Jerusalem, because the Ark revealed G-dliness and em-

bodied “awesome in praises”; the Alter Rebbe notes that nora (“awesome”) has the same letters as aron
(“ark™). That revelation drew praise into the people, so the fitting word was hishallelu.
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(And see Zohar I, 153a, at the end of the first column, on “And the cows went straight,” [and] Zohar

II, 138a.) From all this the matter of “the Song of Songs” will be understood, as above.

The Alter Rebbe points to two Zohar passages, one on the cows that pulled the Ark and “went straight”
singing, for further study. With all this, the title “Song of Songs” is understood: the song within each Jew is

the song of the Community of Israel and of Malchus, drawn from above.

IN ONE’'S AVODAH

When praying, resolve that it is the G-dly soul that prays and give full attention to hearing and understand-
ing its words, without separating yourself inwardly from any other Jew. When the heart is not moved of it-
self, first arouse love and awe through contemplation, so that there is a vessel to receive the love and awe

given from above.
QUESTIONS FOR DISCUSSION

1. Why does inward separation from another Jew make “His Name not complete”?

2. What is the difference between a person who prays and one who listens to the G-dly soul praying within
him?

3. Why do some prayers stir the heart without effort, and what does the maamar say a person should do when
they do not?

4. How does the image of tipping a vessel of water explain “my mouth shall declare Your praise”?

5. How does the passive form hishallelu answer the question of who is really praising G-d?

likuteitorah.com/likkutei-torah/shir-hashirim/2/ 13
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

oW Y
The note says this maamar is part of a longer discourse,
Hodu LaShem Kir’'u Vishmo, from the year 5561 (1800-
1801), which is printed there.

KEHOT'S NOTE

%7102 0973 KON NIWR M1 WRIP AP 1A 17 phn X M AT

Y 17°0 NUIRD 0BT XXM MITAT OY 9730 RN A9 Y T9INR

1770 RP03Y .79 1 °Y 199N BP0 WU PUO Y 03 INRN L79R)

IRD P03 BPXA LM PID PTAN N AR Y73 MAAT 92 LRI Y RPN

AT RENI KD w777 922 . (00w Inak Awy 191) 00w 1w p1oan

ARRNT NN 0°37°YRwS PA N1 1 AANT L 0AT @0 7102 P XU3n

L7772 MDA 73w B7Y RIM °D WATAT K220 DWT X °Y 17702 NN

The opening verse of the Song of Songs, which gives the
maamar its heading; paragraph 3 will explain “Song of
Songs” as the collective song of all Israel.

Song of Songs 1:1'X:’R 01w "W

:NPY? WK 00w Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TARRD yRwn

Referring to this very passage, Yahel Or explains that
“you” is as in “For You (atah) are our Father”: the level
called atah is what brings forth from the mouth the letters
and words of Torah and prayer.
KEHOT'S NOTE
7 ARY Yawn 7Y 073 [1XD N7IPDY 1INon —] awi” 18R Yy X P2
%87 ROXI2T RIT 11PN ANKR 2 7°Y 10K 12w 11°°7 7°00 RO%N INRY
.33°Y 92713 °D NPMIRD 11791 .79 1IN P 0211271 IR

707 K%M ANRY 17 PARD yRwn

The Talmud derives from the word “Shema” (“hear”) that
one should recite the Shema audibly, letting one’s ears
hear what one says. The Alter Rebbe reads “you” as the
Community of Israel speaking within the person.
Berakhot 15a:9-11x>-"1:X 1”0 N1572
M MNP YRWD — YR PNIT DM 2701 27T NRYY XD 13
ANRY 1IW? 233 — "ynw” 120 Xpp XIM .TER KRN AANY
yRIw A°K) 12700 W7 1007 1R AR YT nIn 701 227 L yniv
1390 i@ — 0710 oxRY .o Ro —
GEMARA What is R. Jose's reason [for declaring that unless
the Shema' is read audibly the requirements of the law have
not been fulfilled]? Because it is written, "Hear O Israel," i.e.
let thine ear hear what thou issuest from thy mouth. And the
first Tanna ? He holds that "Hear" [means that the Shema'
may be read] in any language which thou hearest. And R.
Jose [ —where does he find a basis in the Torah for this reg-
ulation] ? Both are to be derived from the word ...

likuteitorah.com/likkutei-torah/shir-hashirim/2/

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

(R 77p) 27ma wnd NN Pl PRIW° No1d
The Alter Rebbe cites this Zohar passage for the name
“you” (atah) as applied to the Community of Israel.

Zohar, Mishpatim 3:193-202271-2"3p’2 D°02W2 717 190

nora ban apye

“For G-d’s portion is His people, Jacob is the lot of His in-
heritance.” It is cited to show that the Community of Israel
is bound to G-d as His own portion, and is the life and soul
of each Jew.

Deuteronomy 32:9'0:3*% 0°727
:\nPn3 230 3py? iy Havayah pn »>
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,35 0"37

PARAGRAPH 2

Dynn MR pon

The phrase “a portion of G-d from above,” used in

Chassidus for the G-dly soul. Here it identifies the soul
that truly prays.
Job 31:2°2:x”% 21K

:0°R0 V17 NP0 Py AiPR PN M

For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1% RDTY 2w 72° 122921 1N yuwe onbab

Isaiah is told that the people’s heart will be dulled “lest it
hear with its ears and understand with its heart, and return
and be healed.” The Alter Rebbe applies it to the evil incli-
nation, which blocks hearing and understanding in prayer
so that a person will not return to G-d.

Isaiah 6:107:1 1717y

PARD VPP ARVTID YUT PPV TI00 PIK) M 0922 1mwn
A2 X9 201 1027 92291

Make the heart of this people fat, and make their ears heavy,

and shut their eyes; lest they, seeing with their eyes, and

hearing with their ears, and understanding with their heart,

return, and be healed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 3

9

10

"

12

13

WP owa 1ePnnn
“Glory in His holy Name,” from the psalm David gave
when the Ark was brought to Jerusalem. The Alter Rebbe
asks why it uses the passive form hishallelu rather than
hallelu.
I Chronicles 16:10:1"v X 0°2°71 *127
Havayah wpan 27 naw? Ww1p owa 157000
Glory ye in His holy name; Let the heart of them rejoice that
seek the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

N”MRI) (2°9p D1°w3) WP °Y TPINK 277102 K¥n3 XIM .2 10 KT
2TBP Y K71 17970 070 2379 170 12770 A0-T0 Y N0

AN2N "Naw IR
“Ado-nai, open my lips, and my mouth shall declare Your
praise,” recited before the Amidah. It will show that the
praise in a person’s mouth comes from above.
Psalms 51:171:871 0°%°11n
ANPIN 7K °5Y NNBN *NRY 23"TX
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

. L,R10%90N0

YR PR QORYRRY L L Y e
The note says these two modes of prayer, with toil and
without, are also explained there.
KEHOT'S NOTE
.2,AR9P"M 8 n”w‘?: 03 IR2NI 19K 07173y 2

ninmaya

“I drew them with cords of a man, with bonds of love.” The
Alter Rebbe borrows the image for love that draws a per-
son’s heart to G-d without his own effort.
Hosea 11:4°7:8 ywin
DI 2¥ 7Y p1R3 D77 MK 720X MN2Y2 DIWHK 0T *2an2
2791R 179X URY
I drew them with cords of a man, With bands of love; And I
was to them as they that take off the yoke on their jaws, And I

fed them gently.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7125 TR R

“So that glory may sing to You and not be silent.” It intro-
duces the idea, developed next, that Malchus sings un-
ceasingly to the level above it.
Psalms 30:132:'% 0°2°1n
77IR 0P3Y7 *pPK Havayah 07° X921 7920 7700 1907
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I will give thanks unto Thee for ever.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5 ovan

PARAGRAPH 4

14

15

16

17

18

9 omT PR DPER

“G-d, do not be silent.” Following the Zohar, it is read as
describing Malchus, which is never silent in its song to the
level above.
Psalms 83:2°2:375 0°7°1n
2K UPYNT2RY UINNDK 77 RTOR DRPK
O G-d, keep not Thou silence; Hold not Thy peace, and be
not still, O G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,39 0°%0n

997N %P ARNN K71
The Kehot note also refers to this Zohar passage as a fur-
ther place to see the theme of the lower light calling to the
upper.

Zohar II, 256b2 ;117 27m
KEHOT'S NOTE
2,17 2°M 03 AR .[0] .2 18 RPN

73w K91 AR K11739 907N 91 AINNN R

The Zohar describes the lower light calling unceasingly to
the upper light, without rest. The Kehot note locates it
here.

Zohar, Lech Lecha 24:237-2481717-1727:772 72 72,9177 190

oD 21N
“And I am prayer.” The “I” is read as Malchus, whose es-
sence is prayer.
Psalms 109:4'7:0”p 0°2°1n
:MPDN 3K MIVY? NIN-NIn
In return for my love they are my adversaries; But I am all
prayer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,0p 0°9n

nnRKRn 1wy

“With ten utterances the world was created.” These utter-
ances, drawn from the speech of Malchus, are the creative
words clothed in all the worlds.
Pirkei Avot 5:1°X:"1 Nax mawn
TAR MRRI KPM i TP Y 09IV X121 niTnRn Ty
23 DPIYT MR PTIRBY DOYYIT 1 1277 KPX Nik1207 91
:NiND MY

With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who

15
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destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 5

19 D TR YR

Cited again for the song of Malchus when the Infinite Light
is revealed within it.

Psalms 30:1327:'% 0°2°1n

7738 0P3Y7 *pPK Havayah 07° X921 7920 7700 19n%
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

20 N9 T T BR
Cited again for Malchus’s unceasing song.
Psalms 83:2'2:3"0 0°%°11n
(2K UPYATOX) WINATIR T2 RTOR DOpRK
O G-d, keep not Thou silence; Hold not Thy peace, and be

not still, O G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 WN 2w

“Its flashes are flashes of fire,” said of love. The phrase de-
scribes words of prayer that burst from the heart.
Song of Songs 8:61:’11 0°1°wi1 W
TR MION NRD My™D AyiNTey onina 92970y onind cmow
SPNITPY WK "2Y Y TNIR PINGD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

22 1AN 7ann nTay
G-d tells Aaron, “a service of gift I give your priesthood.”
In Chassidus it describes love given from above as a gift,
beyond what a person reaches by his own efforts.

Numbers 18:7°1:1”> 72712

M) mAMT 7277237 DXINITNR 1MYA AAX TN AN
NP 200 W) DINITINK 10K M NT3Y DNTAN N2

And thou and thy sons with thee shall keep your priesthood

in everything that pertaineth to the altar, and to that within

the veil; and ye shall serve; I give you the priesthood as a

service of gift; and the common man that draweth nigh shall

be put to death.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I was mute with silence.” It is applied to times when the
supernal speech is not revealed below.

Psalms 39:3°1:0"% 0°%°1n
1933 228D 290N DY IMT NR7K]
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,02 0%%nn

24 #3238 Brns

“Like a ewe before her shearers is mute.” It describes the
same state of divine silence.

Isaiah 53:7°t:271 77y
U1 0199 Dmn P2 naw? ad venRD KDY Myl NIM Al
217D N7 K91 PN

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 7
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The verse is explained phrase by phrase: Malchus, the lev-
el of the Name Ado-nai, opens the lips, and the mouth only
draws its praise forth.

Psalms 51:171:8”1 0°2°1n
NP0 T °91 NNAN N3t 3TN
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

26 TOwNn NI TR YR

There too the Alter Rebbe explains yagid in “my mouth
shall declare Your praise” as drawing forth, like “flowing
and going forth from before Him,” since everything is
from G-d and the mouth is only the vessel through which
His speech, wisdom and will are revealed.
KEHOT'S NOTE
07y TITINTR 1 PRI A1 107 K LK1 1pY 03 IR

PARAGRAPH 8

27 WP awa 1ePnnn

From David’s song when the Ark was brought to
Jerusalem. The Alter Rebbe explains its passive form as
praise drawn into the people through the Ark’s revelation.

I Chronicles 16:107:1"1 X 0°1°71 *127
Havayah wpan 27 naw? Ww1p owa 157000
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Glory ye in His holy name; Let the heart of them rejoice that “And the cows went straight.”
seek the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar, Vayetzei 14:95-15:115170p:170-1"%: 7" X" 7717 190

28 nYPn XM

“Awesome in praises,” from the Song at the Sea. The Ark is
called the level of “awesome in praises,” nora being an
anagram of aron.

Exodus 15:118™:1"t mnw

Yy nban X791 ¥Tp2 97X1 N9nd *» Havayah PR3 1on0™n
7D

Who is like unto Thee, O L-RD, among the mighty? Who is

like unto Thee, glorious in holiness, Fearful in praises, do-

ing wonders?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29 1y *0 1”02
The note points there for the wording that nora
(“awesome”) is aron (“ark”) with its letters reversed; there
it also refers to Likkutei Torah, Va’eschanan 8a.

KEHOT'S NOTE

7787 OWY MIAAT QY 9P *Y IR D772 NS IR PR PINR 9202 XN
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.[3] 8 mn
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That maamar gives a short summary: the ascent of Jewish
souls comes through the letters of the Torah, and “hishal-
lelu” rather than “hallelu” means that a revelation of
G-dliness drawn into Malchus to become praise is drawn
from there into the souls as well.
KEHOT'S NOTE
77N NPMIR 7Y T U PRy TXOP MNP WO NN N A%N 7772
MPPR "12%3 qwnaw Yy ROR 1990 9750w wTp awa 19Pnnn v
5yn1 11w 199NN NPT? MINWIa 02 TR Y PN N conn naa
21D

31 D N

“And the cows went straight” as they carried the Ark back
from the Philistines; the Sages read vayisharnah as “they
sang.” It shows that the Ark’s presence drew song even
into animals.
I Samuel 6:1227:1 X PXnw
193 727 1377 NOX 7P0R2 URY M°2 TIT°7Y 172 MN9T 3T
"2 212377y 070K 00070 DORYPD 23701 PIRHW 10 107K
And the kine took the straight way by the way to Beth-
shemesh; they went along the highway, lowing as they went,
and turned not aside to the right hand or to the left; and the
lords of the Philistines went after them unto the border of
Beth-shemesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

32 N199R 73w 27y K”Y0 27°1PT K12

The text itself sends the reader to this Zohar passage on
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