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An explanation of the verse “My
dove, in the clefts of the rock”

G-d’s thought, unlike man’s, is the true “something,” and the
souls of Israel are rooted in His primordial thought, Adam
Kadmon, before which spiritual Atzilus and physical Asiyah are
equal. That is why their Torah and mitzvos can make a dwelling
for G-d below; and in exile, when they cannot simply rise to that
root, turning the concealment itself into love draws from a still

higher level.
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THE BIG IDEA

G-d’s thought, unlike man’s, is the true “something,” and the souls of Israel are
rooted in His primordial thought, Adam Kadmon, before which spiritual Atzilus
and physical Asiyah are equal. That is why their Torah and mitzvos can make a
dwelling for G-d below; and in exile, when they cannot simply rise to that root,

turning the concealment itself into love draws from a still higher level.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with “My thoughts are not your thoughts”: a person’s thought achieves nothing un-
til it becomes speech or action, but G-d’s thought is the true “something” from which all comes into
being, above time. Israel arose in that primordial thought, Adam Kadmon, the Keser of all four worlds,
before which Atzilus and physical Asiyah are equal, just as thought pervades every limb at once. So
their mitzvos, “the 248 limbs of the King,” can draw the revelation of Atzilus into this world, the
dwelling G-d desires below. “My beloved,” read as “the one who provides sustenance,” comes through
the Torah, the higher Chochmah, which draws the Infinite Light down; “my fair one” is the mitzvos,
which make a royal garment so that the flow reaches only holiness and not the external forces. Before
either, the soul must “arise” to its root, the kaf and yud of the written lachi, Keser and Chochmah,
through prayer, which carries a glow of Shabbos. In exile, when that rising is not possible, “Show me
your appearance” turns the concealment into returning light, a stronger love, and the Torah becomes

“sweet” and the mitzvos “comely,” drawn from higher levels.
OUTLINE

1 “My thoughts are not your thoughts” 11-6

In a person, thought does nothing until it becomes speech or action. With G-d it is the reverse: thought is
the “something,” above time, from which all comes into being, and speech is “nothing” beside it.

2 Israel in the primordial thought 17-8

The purpose of creation is a dwelling below, made by the mitzvos, the 248 limbs of the King. Israel can join
Atzilus to physical Asiyah because they are rooted in Adam Kadmon, which includes all the worlds as
thought pervades all the limbs.

3 Two levels of the soul, and the Torah 19-10

The Torah, the higher Chochmabh, is drawn from Israel’s root above, “Israel Above.” The soul in the body
comes from Malchus of Atzilus, which the souls, its “children,” also “build” through Torah study.
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4 “My beloved, my fair one”: Torah and the royal garment

1M1-12

Torah draws the Infinite Light into Chochmah; the mitzvos make a royal garment, rooted in Keser, that

keeps the flow from the external forces. It is G-d’s “beauty” that comes from the sons of men.

5 “Arise for yourself”: the kaf and the yud

113-15

First the soul must rise to its root: the primordial thought, intermediary between G-d’s essence and the
worlds, called kaf (twenty, two sets of Ten Sefiros, and a palm that surrounds), with the yud of Chochmah.

6 Prayer, exile and “Show me your appearance”

e

Prayer, with a glow of Shabbos, is this rising. In exile, turning the concealment into returning light draws

Torah and mitzvos from higher levels: “your voice is sweet, and your appearance is comely.”

KEY CONCEPTS

the primordial thought 11707 nawnn

G-d’s first “thought” of creation, in which all worlds and all
of history are included at once, above time. The maamar
identifies it with Adam Kadmon, the Keser of all four
worlds, and says the souls of Israel are rooted in it.

Adam Kadmon 71727 07X

The level above Atzilus that encompasses the whole chain
of worlds. Before it Atzilus and physical Asiyah are equal,
which is why souls rooted there can join the two through
the mitzvos.

“something” and “nothing” (yesh and ayin) 1°X1 ©”

In a person, thought counts as “nothing” and speech and
action as “something.” With G-d it is the reverse: His
thought is the true “something,” and His speech is “noth-
ing” beside it.
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the 248 limbs of the King x37717 0°728 1”7

The positive commandments, which are the Sefiros of Z’eir
Anpin through which the Infinite Light is revealed, as a
power of the soul shows itself through a limb.

the royal garment n>%n w127

The garment that the mitzvos make, Malchus of Atzilus,
which lets the flow reach only holiness and not the exter-
nal forces. Its root is in Keser, the encompassing level.

kaf and yud 771" 77>

The written form lachi in “Arise for yourself.” The kaf is
Keser, the primordial thought: twenty, two sets of Ten
Sefiros, and a palm that surrounds. The yud is Chochmah.
Together they are the soul’s root.

returning light 11 7%

The stronger love that rises precisely out of concealment,
as with penitents. Through it, in exile, the Torah and
mitzvos draw from higher levels.
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SECTION 1- 11-6

“My thoughts are not your thoughts”

130 299011 "1an2 N1 27y 7IR°2
An explanation of the verse “My dove, in the clefts of the rock, etc.”

The heading: this maamar is an explanation (biur) of Song of Songs 2:14, “My dove, in the clefts of the rock,
in the hidden place of the step: show me your appearance, let me hear your voice, for your voice is sweet and
your appearance is comely.” The Kehot note says it appears to be the transcript (hanachah) of the Mitteler
Rebbe, the Alter Rebbe’s son, and that Or HaTorah records it as said on the first day of Shavuos.
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Now, it is written, “For My thoughts are not your thoughts.” And it is explained elsewhere that ac-
cording to its plain meaning this is not understood: for it is an obvious matter that there is no com-
parison between our thoughts, which are enclothed in a body, and the thought of the Holy One,
blessed be He, who has no likeness of a body and is not, G-d forbid, a body.

The maamar opens with Isaiah 55:8, where G-d says, “For My thoughts are not your thoughts.” Read literally,

the verse seems to state the obvious: a human thought, housed in a body, plainly cannot compare with the
thought of G-d, who has no body at all, so the verse must be teaching something more.
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The explanation is this. In a human being, “contemplation” (hirhur), that is, thought, “does noth-
ing.” For thought is called a “river,” as is known from the explanation of “And a river goes out from
Eden.”
The answer begins with how human thought works. In a person, thought on its own “does nothing”: the
Zohar (3:105a) uses these very words to explain why thinking about weekday matters is permitted on

Shabbos, since thought makes no sound and does not rise. And thought is called a “river,” after “a river goes
out from Eden” (Genesis 2:10).
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That is, just as a river wells up from its source and flows constantly, does not rest and does not
stand still, so thought wells up constantly from its source, from the intellect, and does not rest even

for a moment, for a person’s thought is always roaming over some matter.

Like a river that wells up from its source and never stops, thought flows ceaselessly from its source in the in-
tellect: the mind is never idle for a moment but is always occupied with something.
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Yet even so, it brings about no perceptible effect and leaves no impression at all, unlike speech and

action, which do leave an impression.

For all its constant activity, thought on its own produces nothing that can be felt in the world, unlike speech
and action, which leave a mark.
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As, by way of analogy, when a person pictures in his thought bringing into being and making some
existent thing, that it should be: his thought will not bring [it] about.

An example: a person may picture something he wants to make, yet picturing it does not make it exist.
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And even if he pictures and depicts in his mind the form of the existent thing that he wishes to
bring into being, nevertheless it is as though it had never been, until it is effected and brought out
into actuality through the power of action specifically, or through speech, by which he commands
others to do it.

Even a detailed mental image of the thing counts as if it had never been, until it is actually made, by his own
hands or by his word commanding others to make it.
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It turns out, then, that thought has no power to effect and to make, as speech and action do; for the

effect comes about chiefly only through action specifically, or speech.

So in a human being thought lacks the power to act; what actually takes effect is action or speech.
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(And this is [the meaning of] “contemplation does nothing”: thought is at the level of “nothing”
(ayin) compared to speech and action, which are the “something” (yesh) and the main thing, as
[will be explained] below.)

This is the sense of the saying “contemplation does nothing”: compared with speech and action, which are

the “something” (yesh) and the main thing, thought counts as “nothing” (ayin). The maamar returns to these

terms below.
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But it is not so above, in His thought, may He be blessed, where it is thought specifically that effects

(and it is the “something”).

With G-d it is the reverse: His thought itself acts, and it, not speech, is the “something.”
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For when it arose in His thought and His will to bring into being and to emanate the World of
Atzilus (Emanation), then it was actually emanated and brought into being through this thought,
etc., as all this is written in the Pardes [Rimonim] (Sha’ar HaTzachtzachos, chapter 3).
The example is the emanation of the World of Atzilus: when it arose in His thought and will, that very thought
brought Atzilus into being. The text cites the Pardes Rimonim of Rabbi Moshe Cordovero (the Ramak), in its

Gate of the Tzachtzachos (the hidden lights the Kabbalists place above the Sefiros), chapter 3, whose wording

this whole passage follows closely.
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And see what is written about this also in the discourse beginning “Blow on the New Moon.” And on

the contrary: there [above] it is the reverse, for the coming-into-being of existence that is through

thought is far higher in quality and level than the existence that came into being through speech.
The text refers to the discourse “Blow on the New Moon” in Likkutei Torah on Rosh Hashanah, which asks
the same question from the other side: if the lower a thing is, the more it is “nothing” before G-d, why is cre-

ation called “something from nothing”? Above, then, the order is reversed: what comes into being through

thought stands far higher than what comes into being through speech.
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For it is known, from the matter of [His] “looking and gazing to the end of all the generations” in

one thought, that there it is above the level of the bounds of time.

The proof is the known teaching that G-d “looks and gazes to the end of all the generations” in a single

thought. At the level of thought, there are no bounds of time.

THE REBBE EXPLAINS

In a note he wrote for himself on the verse ,,02°M2awnn ’nn X?” (“My thoughts are not your thoughts”), printed as
Reshimos booklet 151, the Rebbe sets down the difference the verse means (a person’s thought does not act, while
above all the worlds were created with one thought), notes that Tanya (ch. 21) says the same of speech, ,,37127 1°X
1171275” (“His speech is not like our speech”), and weighs how thought and speech differ.

For the difference between thought and speech he first suggests that a person’s thought is hidden
while his speech reveals, and rejects it, since that is so above as well: through thought the hidden
worlds were made and through speech the revealed ones. The difference, he writes, citing this biur
(section 1), is the one in our paragraph: ,,1n?11> M¥AW 7127 3”Rwn 5310 1R 'Maw” (“thought does not
act, whereas speech does: it commands another”), while above ,,?1y2n X1 Xp17°nman” (“it is thought
specifically that acts”), and what comes into being through it is far higher than through speech.
Then he presses the point: it would seem (77183%) that even a command is not quite the speaker’s
act, for ,,71? 073 ROR 1K 17127 2312 °nR7” (“the other acts, and his speech is only a cause of it”), like
»1X721 M2 X177 (“He commanded and they were created”), as against ,,"w¥1 2°»w *7 71272” (“by the
word of Havayah the heavens were made™).

The Alter Rebbe: MWY? D*INK? MW 11277 Y IR RPIT WYNT 13 >7Y P30 K3 Hyp° 1y

The Rebbe: 21y8N R RPYT N0 °yn? (R”0 M1AM2 >N 7IR3) 1N2UD TIAY 71327 I7RYH P38 PR naw

Reshimos, booklet 151, vol. Xip N7211, p. 13 - undated; printed in booklet 151 for 3 Tammuz 5758
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As is written in the Zohar, that in one thought all the worlds, Atzilus, Beriah, Yetzirah and Asiyah,
were created, and also the Resurrection of the Dead, and the seventh millennium, and all the as-
cents: all is included in this thought, from which they came into being.

The Zohar is cited for the teaching that all four worlds were created in a single thought, together with every-

thing that is to come at the end: the Resurrection of the Dead, the seventh millennium and every future as-

cent. All of it was already contained in that one thought.
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But when the flow (shefa) comes into the level of speech, that is when the light is contracted, in the
manner of diminution after diminution and in the manner of division, until there the aspect of
time is made and comes into being, so that there are years and months and days, etc.

Time begins only at the level of speech. There the divine flow is contracted step by step and divided into
parts, and only then do years, months and days come into being.
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As is written in Sefer Shel Beinonim [the Tanya], Part II, chapter 7, that the coming-into-being of
time is only from the level of Malchus, which is the supernal speech; but of the level of the emotive
attributes (middos) of Atzilus, which are above speech, it is written, “For a thousand years in Your
eyes are like the day of yesterday,” which includes a thousand years in one day.
Tanya, Part II (Sha’ar HaYichud VehaEmunah), chapter 7, explains that time comes into being only from
Malchus, G-d’s supernal “speech.” The emotive attributes of Atzilus, above Malchus, already stand above or-

dinary time, as the psalm says, “a thousand years in Your eyes are like the day of yesterday”: a thousand

years are gathered into one “day.”
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So much so that in the supernal thought it is above even this time mentioned above, for He looks
and gazes to the end of all the generations in a single thought and glance. (And see what is written
about this in Parshas Bereishis, in the discourse beginning “Go out and gaze, etc.,” [at] “You have
captured my heart, etc.”; see there.)
The supernal thought is higher still, beyond even that kind of time, since in one thought and glance it sees to
the end of all the generations. The text refers to the discourse “Go out and gaze” in Torah Ohr, Bereishis, at

“You have captured my heart,” where the Congregation of Israel is called the “heart” that sends life to all the
limbs.
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It is understood from this, then, that above, the main coming-into-being is from the level of
thought specifically.

The conclusion: above, things come into being chiefly through thought.

likuteitorah.com/likkutei-torah/shir-hashirim/16/ 8



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 16 131 Y90 MAN2 ON11 B7Y IR

RIW 197 71297 N1 IR NI 12 w0 137 1Y DW TN 12w APyws NIRCEN PO 0w Ty
97932 NNANAY 0 1277 7Y ARk 9PAR qwRIwD 1NNy 1M

So much so that every existent thing too, when it arose in thought and came into being there
through this, has in it far more life-force and light than [there is in] its very being and essence
when it is afterwards drawn down below through speech, etc., to come into being in Beriah,
Yetzirah and Asiyah.

So much so that a thing as it exists in G-d’s thought, where it first came into being, has far more life and light

than it has in its own being once it is drawn down through speech to exist in the lower worlds of Beriah,
Yetzirah and Asiyah.
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For what is drawn down and brought into being through speech has actually descended and been
drawn beneath time; whereas what is at the level of thought is above this, etc.

The reason: whatever comes into being through speech has entered time, while what exists in thought re-

mains above it.
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And see what is written in Parshas Mikeitz, in the discourse beginning “The Chanukah lamp, etc.,
so that the mezuzah may be,” for there this matter too was explained: how the main coming-into-
being is through “Whatever Havayah desired, He did”; and that there had to be a saying (ma’amar)
and speech so that there would be the level of “something” (yesh), etc. See there.
The text refers to the Torah Ohr discourse (Parshas Mikeitz) on the Talmud’s rule that the Chanukah lamp is
placed on the left, “so that the mezuzah is on the right.” There too it is explained that things come into being

chiefly through G-d’s desire, “Whatever Havayah desired, He did,” and that the sayings of creation, G-d’s
speech, were needed so that things would exist as a “something.”
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And this is [the meaning of] “For My thoughts are not your thoughts.” For in a physical human be-
ing, it is seen that his thought is accounted as “nothing,” since no coming-into-being will be drawn
from it, because of its fineness; while what goes on and grows coarser, into the level of speech and
action, is accounted more as “something,” since from them the coming-into-being of a thing will
be drawn.

Now the verse can be read properly. In a physical person thought counts as “nothing,” because it is too fine

to bring anything into being; the coarser it becomes, as speech and then action, the more it counts as

“something,” since things come into being from them.
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But the way of the Holy One, blessed be He, is not so: for He, may He be blessed, [who is] the light
that encompasses all worlds (sovev kol almin), is the “something,” and there is none besides Him;
and whatever goes on and extends further into the upper and lower worlds is accounted more as
“nothing,” for everything is nullified before Him, and “all before Him is accounted as nothing.”
With G-d the order is reversed. He Himself, the light that encompasses all worlds, is the true “something,”
and there is nothing besides Him; the further His light extends down through the upper and lower worlds,

the more it counts as “nothing,” for everything is nullified before Him: “all before Him is accounted as
nothing.”
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Therefore, so too in the matter of His thought and speech, may He be blessed, which are radiances
and extensions of His G-dliness, may He be blessed: thought is the level of “something” (yesh), and
of this it is said, “to cause those who love me to inherit yesh.”
The same reversal holds for His thought and speech, which are radiances and extensions of His G-dliness:
His thought is the “something” (yesh), the yesh of the verse “to cause those who love me to inherit yesh.”

Plainly, Wisdom there promises yesh, lasting substance, to those who love her; the maamar takes yesh as the
true “something” of G-d’s thought.
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And from it comes the main coming-into-being, so much so that speech is accounted the level of
“nothing,” and as nothing compared to this thought, etc. And see what is written about this else-

where on the verse “And there was a voice from above the firmament.”

From His thought things chiefly come into being, and His speech counts as “nothing” beside it. The text
refers to its discussion of the verse “And there was a voice from above the firmament.”
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(And see what is written further elsewhere on the matter of what is written, “Whatever Havayah desired, He
did,” while it is written, “By the word of Havayah the heavens were made”; and there it was also explained
that the main coming-into-being is from the level of His desire and His supernal will, which is the level of
thought mentioned above: in the explanation on the verse “Let them bring a royal garment,” in the dis-
course beginning “To understand the difference, etc.”)
A further reference: a discourse that sets “Whatever Havayah desired, He did” beside “By the word of
Havayah the heavens were made” and shows that creation stems chiefly from G-d’s desire and supernal will,

which is this “thought.” It is the Torah Ohr discourse “To understand the difference,” in the explanation of
“Let them bring a royal garment.”

SECTION 2 - 117-8

Israel in the primordial thought
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2. Now, Israel arose in the thought mentioned above, which is what is called the primordial thought
(machshavah hakedumah), as our Sages, of blessed memory, said in Bereishis Rabbah, section 1:
“The thought of Israel preceded them all.”

Section 2 begins. Israel “arose in” this divine thought, called the primordial thought (machshavah hake-
dumah); the Midrash says that the thought of Israel came before everything else.
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The explanation: the purpose of creation, and of the Torah and the mitzvos, is that there be for
Him, may He be blessed, a dwelling place among the lower realms (dirah betachtonim); that is,
that there be a revelation of the Infinite Light (Or Ein Sof), blessed be He, below specifically.

Why this matters: the goal of creation, and of the Torah and mitzvos, is that G-d have “a dwelling place
among the lower realms,” meaning that His Infinite Light be revealed specifically down below.
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And not for the sake of the revelation in Atzilus, for in Atzilus, even without this, “He and His ves-
sels are one” (ihu vegarmohi chad): the level of self-nullification (bittul), etc.

The goal is not revelation in Atzilus, because Atzilus is already one with G-d: “He and His vessels are one,”
and everything there is in a state of bittul, self-nullification.
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But Beriah, Yetzirah and Asiyah are “something” (yesh) and a separate thing; and through Torah
and mitzvos one draws into them, too, the level of a dwelling and the resting of the Infinite Light, as
in Atzilus. This is the purpose of creation.

The lower worlds of Beriah, Yetzirah and Asiyah, by contrast, experience themselves as a separate “some-

thing.” Through Torah and mitzvos the Infinite Light comes to dwell and rest in them too, as in Atzilus, and
that is the whole purpose of creation.
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(And [this is] like the matter of “G-d has made laughter for me, etc.” And see what is written in the dis-
course beginning “There are sixty queens,” on the matter of “Light is sown, etc.” And see what is written in
the explanation on the verse “For as the new heavens,” and in the discourse beginning “He has not beheld
iniquity in Yaakov.”)
In a parenthesis the text sets beside this Sarah’s words at Yitzchak’s birth, “G-d has made laughter for me,”
and refers to several discourses on the theme. In the Likkutei Torah discourse on “There are sixty queens,”
“Light is sown for the righteous” means that the souls are light sown below in bodies, and because they
arose in G-d’s thought they can make the lower worlds like Atzilus; in the discourse on “He has not beheld

iniquity in Yaakov” (Likkutei Torah, Balak), the purpose of creation is G-d’s desire for a dwelling in the low-
est world, where the concealment is greatest.
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And how is this accomplished through the Torah and mitzvos? The explanation is that the 248 posi-

tive commandments are the “248 limbs of the King.”

How do Torah and mitzvos accomplish this? The 248 positive commandments are called “the 248 limbs of
the King”; the Kehot note points to the Tikkunei Zohar (Tikkun 30) for this.
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The meaning of “limbs” is: just as, by way of analogy, through a limb light and life-force from the
soul are drawn forth and revealed, [such as] the power of sight in the eye, etc., so above, through
the Ten Sefiros of Atzilus, the very Infinite Light, blessed be He, is drawn forth and revealed.

A limb is the organ through which a power of the soul shows itself, as sight shows itself through the eye. In
the same way the Ten Sefiros of Atzilus are the “limbs” through which the Infinite Light itself is drawn out

and revealed.
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And this is the meaning of “He and His life-forces and His vessels are one”; and therefore they are
what is called the “248 limbs of the King.”

This is why the Sefiros are one with the light that shines through them (“He and His life-forces and His ves-
sels are one”), and why they are called the King’s limbs.
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And these very ones are also the mitzvos: for tefillin are the drawing down of the Infinite Light into
Chochmah, Binah and Daas, etc.; charity and acts of kindness (gemilus chassadim) [are] the level
of Chesed, etc.

These same Sefiros are also the mitzvos, each corresponding to a Sefirah: tefillin draw the Infinite Light into
Chochmah, Binah and Daas, the intellect, while charity and acts of kindness correspond to Chesed.
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And the count of 248 limbs and 248 positive commandments is because Z’eir Anpin possesses nine
Sefiros (as is written elsewhere, in the discourse beginning “Thousands of shinan [angels],” in Parshas
Yisro; and see the Zohar, Noach, page 65a, and Etz Chaim, Sha’ar Arich Anpin, chapter 2): Chochmabh,
Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod.

Why exactly 2487 Because Z’eir Anpin, the configuration of the emotive attributes, has nine Sefiros:
Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. In the Torah Ohr dis-

9

course the text cites (Yisro, “Thousands of shinan”), the Sages’ “read not shinan but she’einan” is explained

in this way: the root of these angels is in Z’eir Anpin, which has only nine Sefiros, Malchus being the tenth of
them all. The text also cites the Zohar (Noach, 65a) and the Arizal’s Etz Chaim (Sha’ar Arich Anpin, chapter
2).
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And each one is composed of nine: thus nine times nine comes to 81. And each aspect has three
vessels, head, middle and end: thus 243. And the five Chasadim that enlarge [it]: thus 248.
The arithmetic: each of the nine includes nine, making 81; each of these has three vessels (head, middle and

end), making 243; and the five Chasadim that bring Z’eir Anpin to its full growth make 248. The Kehot note
adds that Etz Chaim (Sha’ar Pirkei HaTzelem, chapter 6) gives this count of 248.
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Now, the matter of the giving of the Torah is the enclothing of the supernal mitzvos, the 248 limbs
of the King, [such as] the Holy One, blessed be He, putting on tefillin, etc., in physical mitzvos:
tefillin in parchment and ink, and tzitzis in wool, and likewise sukkah and lulav, etc., and all the

rest of the mitzvos.

The giving of the Torah enclothed these supernal mitzvos, the “limbs of the King” (as when the Talmud says
that the Holy One puts on tefillin), in physical mitzvos: tefillin of parchment and ink, tzitzis of wool, the
sukkah, the lulav and all the rest. In the Mitteler Rebbe’s version (Sefer HaMaamarim 5566) the examples
are tefillin and the esrog: tefillin draw the encompassing lights of Abba, the esrog draws from Malchus, and
the sukkah is the encompassing light of Imma.
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That is, through fulfilling the mitzvah physically, one draws down the Infinite Light, blessed be He,

which is revealed in the 248 limbs of the King, so that it be revealed actually below, in Asiyah.

Performing a mitzvah physically draws the Infinite Light that shines in those supernal limbs down into actu-
al Asiyah.
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That is, through tefillin one draws down the level of Chochmah, and through charity the level of
Chesed, etc., until the hand of the person who gives charity will be at the level of a vessel for the
revelation of His G-dliness, may He be blessed: just as Chesed, “the right arm,” in Atzilus is a vessel
for the revelation of the Infinite Light, since “He and His vessels are one,” so this very revelation
will be in Beriah, Yetzirah and Asiyah.

Tefillin draw down Chochmah, and charity Chesed, until the very hand that gives the charity becomes a ves-

sel for G-d’s revelation, just as Chesed, called “the right arm” in the Tikkunei Zohar, is a vessel for the
Infinite Light in Atzilus. So the same revelation comes about in the lower worlds.
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And this is the matter of a dwelling place among the lower realms, which is made through fulfilling
the Torah and mitzvos, which are the 248 limbs of the King, called Z’eir Anpin of Atzilus: through
this, this revelation that is in Atzilus will be drawn down into Asiyah itself as well.

This is what “a dwelling place among the lower realms” means. The Torah and mitzvos are the “limbs of the
King,” Z’eir Anpin of Atzilus, and through them its revelation reaches Asiyah itself.
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(As is written about this in the discourse beginning “Moshe would speak,” in Parshas Yisro; and see what is
written in the discourse beginning “And it shall be tzitzis for you,” in Parshas Shelach, on the meaning of

“And you shall remember all the commandments, etc.”; see there.)

The text refers to two further discourses: “Moshe would speak,” in Parshas Yisro, and “And it shall be tzitzis

for you,” in Parshas Shelach, on “And you shall remember all the commandments.”
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But how can there be a bond between Atzilus and physical Asiyah, when there is no comparison be-
tween them? And how will the revelation of supernal Atzilus be drawn down through the active

mitzvos, etc.?

A difficulty: Atzilus and physical Asiyah are utterly incomparable. How can a physical deed join them and
draw the revelation of Atzilus down?
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But the explanation is that it is because Israel arose in the primordial thought; and because of this,

when Israel perform the mitzvos, they draw down spiritual Atzilus and bind it to physical Asiyah.

The answer: Israel arose in the primordial thought, and this is why, when they do the mitzvos, they can draw
spiritual Atzilus down and bind it to physical Asiyah.
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For the level of the primordial thought is of the level of the light that encompasses all worlds (sovev

kol almin), before which Atzilus and Asiyah are equal, for it includes them all together. This is the

level of Adam Kadmon, which is the general Keser (Crown) of Atzilus, Beriah, Yetzirah and Asiyah.
The primordial thought is a level of sovev, the light that encompasses all worlds; before it Atzilus and Asiyah

are equal, since it includes them all alike. This level is Adam Kadmon (“Primordial Man”), the first configu-
ration above Atzilus, the general Keser (crown) over all four worlds.
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Therefore Atzilus and Asiyah are equal in relation to this level (and see what is written about this in
the discourse beginning “For the conductor, on the sheminis [the eighth], etc.”); and therefore one
can bind and join Atzilus with Asiyah, although they are utterly distant from each other.
Because the primordial thought stands equally above Atzilus and Asiyah, it can join the two, though they are
as far apart as can be. The text refers to the discourse “For the conductor, on the sheminis” (Likkutei Torah,
Tazria), where Adam Kadmon, “the will of all wills,” is so far above Atzilus that even Chochmah bears no

comparison to it, and Chochmah and Asiyah are equal before it. (The printed Hebrew’s p°2Xi1 is a misprint

for »>xx1, Atzilus, as the sentence’s own pairing of Atzilus and Asiyah shows.)
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This will also be understood by way of analogy from a human being. For we see, in the light and
life-force of the soul that is enclothed in the limbs of the body, that in each limb a particular power

is enclothed, such as sight, hearing, smell, taste and speech.

An analogy from the human being: the soul’s light and life-force is enclothed in the limbs of the body, and in
each limb a particular power is housed: sight, hearing, smell, taste and speech.
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The power of sight is enclothed in the eye, and the power of hearing in the ear, etc.; each one is an
aspect and level of its own.

Sight lives in the eye, hearing in the ear, and so on; each power is a separate level, confined to its own organ.
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But as for thought, all the limbs, and the powers in them, from the head to the toenail, are bound to
it and held in it; for he feels in his thought everything that is done in the 248 limbs,

Thought is different: every limb and every power, from head to toe, is bound up with it. A person is aware in
his thought of whatever happens in any of his 248 limbs.
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and also all the limbs are nullified before his thought, and it rules over them all; and it also rests in
them all and encompasses them.

All the limbs yield to thought: it rules them all, rests within each of them and encompasses them all together.
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For as soon as it arises in his thought to move his foot, the foot moves at once, without any lapse of
time, etc. (And see what is written about this elsewhere, in the discourse beginning “To understand why
the festival of Pesach is on the day on which the miracle was done,” and in the explanation on the verse

“And Korach took, etc.”)

The proof: the moment a person decides to move his foot, the foot moves, with no lapse of time. The text
refers to two discourses: in the one on why Pesach falls on the day of the miracle (Likkutei Torah, Tzav), the
light of sovev shines on every level at once, as the will in the mind moves the limbs; in the one on “And

Korach took” (Likkutei Torah, Korach), sovev is present equally in heaven and on earth.
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And what this illustrates above: in the chain of descent (hishtalshelus) of the worlds, Atzilus,
Beriah, Yetzirah and Asiyah, each level is a particular of its own; and therefore between Atzilus and

Beriah there is a partition (parsa), etc.,

Applied above: in the chain of the four worlds each level is a distinct particular. So between Atzilus and
Beriah there is a parsa, a partition that separates the divine world of Atzilus from the created worlds below it.
The Kehot note says that the Mitteler Rebbe’s version explains this at length.
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and this is like the analogy of the power of sight in the eye, which is separate from the power of
walking in the foot; and there is also a partition that divides between the organs of breathing and

the organs of nourishment, namely the diaphragm (chatzar hakaved), etc.

This is like the separation of the eye’s power of sight from the foot’s power of walking. The body itself has

such a partition, the diaphragm, which divides the organs of breathing from the organs of digestion.
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But the level of the primordial thought includes them all together. Therefore the feet of Adam

Kadmon extend into Asiyah too, and the partition does not block it, etc.

The primordial thought, however, includes every level together, as thought includes all the limbs. So the

“feet” of Adam Kadmon reach down even into Asiyah, and the partition is no barrier to it.
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And therefore the souls of Israel, who arose in this thought, have the power to bind and join Atzilus
with Asiyah through the Torah and mitzvos, to draw the level of the 248 limbs of the King into

Asiyabh itself, as mentioned above.

This is why the souls of Israel, rooted in this thought, can join Atzilus with Asiyah through Torah and
mitzvos, drawing the “248 limbs of the King” into physical Asiyah itself.
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And see what is written on the verse “And there was a voice from above the firmament.” And there-
fore it is said throughout the Torah, “Speak to the children of Israel, etc.,” “Command the children
of Israel, etc.”

The text again refers to the discourse on “And there was a voice from above the firmament.” It adds that this

is why the Torah’s commands are addressed throughout to Israel: “Speak to the children of Israel,” “Com-
mand the children of Israel.”
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(And from this the root will be understood of the matter explained elsewhere, in the discourse beginning
“Remember the Shabbos day to sanctify it,” on the matter of ““Remember’ and ‘Keep’ were said in a single
utterance, etc.”; see there.

In a parenthesis, the text says this explains the root of the Sages’ teaching that “Remember” and “Keep,” the

two wordings of the Shabbos commandment, were said in a single utterance, discussed in the Torah Ohr dis-
course “Remember the Shabbos day to sanctify it” (Yisro).
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That is, through the revelation of the level of Keser, which is the level of Adam Kadmon, which includes
even Atzilus and Asiyah actually together, as mentioned above. And see what is written in the discourse be-
ginning “Go out and gaze,” mentioned above, in Parshas Bereishis, on the matter of “which is Shlomo’s,
etc.”; also in the discourse beginning “The Song of Songs, which is Shlomo’s,” and in the discourse begin-
ning “I am black, etc.,” on the matter of “like the curtains of Shlomo.”
That single utterance comes through the revelation of Keser, Adam Kadmon, which includes even Atzilus
and Asiyah together. The text refers to the discourse “Go out and gaze” on “which is Shlomo’s”; to the dis-
course “The Song of Songs, which is Shlomo’s,” where Shlomo is the One who “makes peace in His heights,”

joining two opposites; and to the discourse “I am black,” where “the curtains of Shlomo” are those of the
King to whom peace belongs, before whom darkness is like light and above and below are equal.
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It was further explained in this way regarding the splitting of the Sea of Reeds: that turning the sea, which
is the hidden world (alma de’iskasya), into dry land, the revealed world (alma de’isgalya), is through draw-
ing down from a level higher than both of them, for sea and dry land are equal there, etc.; and so it is
here.)

A similar explanation is given of the splitting of the Sea: turning the sea, the hidden world, into dry land, the

revealed world, requires drawing down a level higher than both, where sea and land are equal. So too here, a
level above both Atzilus and Asiyah joins them.

SECTION 3 - 19-10

Two levels of the soul, and the Torah
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And this is [the meaning of] “and He placed Torah in Israel”: that from them the Torah is drawn.

For the Torah is the higher Chochmah (Chochmah Ila’ah) of Atzilus; and the higher Chochmah is

the beginning of revelation in Atzilus; Chochmah, Chesed and Netzach [form] the right line, etc.,
This explains the verse “and He placed Torah in Israel”: the Torah is drawn down from Israel. The Torah is
the higher Chochmah of Atzilus, the first revelation there, heading the right line of Sefiros: Chochmah,

Chesed and Netzach. The Tzemach Tzedek (Or HaTorah, Pinchas, p. 1145) notes that this passage explains
Israel as higher than the Torah, while elsewhere Israel are explained as lower than it.
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and it is the source of the 248 limbs of Z’eir Anpin, etc.; and it receives from, and is drawn from,
the level of Adam Kadmon, etc. And this is [the meaning of] “Bereishis [In the beginning]: for the
sake of Israel, who are called ‘first’ (reishis).”

Chochmabh is the source of the 248 limbs of Z’eir Anpin, and it receives from Adam Kadmon above it. This is

the midrashic reading of the Torah’s first word, Bereishis, “In the beginning,” as be-reishis, “for the sake of

reishis”: the world was created for the sake of Israel, who are called “first” (reishis).
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That is, the level of “first” in Israel, which is their root in the primordial thought, for this level is
called “first”; of this they said, “The thought of Israel preceded everything.” And it is through the
Torah that this revelation comes to be in the soul enclothed in the body.

Israel are “first” because of their root in the primordial thought, as the Midrash says, “The thought of Israel
preceded everything.” For that root to be revealed in the soul as it lives in a body, the Torah is needed.
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For in Israel there are two levels. The first is their existence and root in the primordial thought, and
it is called Israel Above (Yisrael dele’ila); it is the part of the soul that is above enclothing in the
body, but is at the level of an encompassing light (makif), etc.

The soul has two levels. The first is its root in the primordial thought, called “Israel Above”: the part of the
soul that never enters the body but surrounds it as a makif, an encompassing light.
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And the second is what is called Lesser Israel (Yisrael zuta) and the Congregation of Israel (Knesses
Yisrael), that is, the source of the soul that extends and is enclothed in the body. And this source is
the level of Malchus of Atzilus, and it is also called the lower Imma (Imma tata’ah) and the
Matronita [the Queen].
The second level is “Lesser Israel” (Yisrael zuta) and the Congregation of Israel: the source of the part of the
soul that enters the body. That source is Malchus of Atzilus, also called “the lower Imma” (mother) and the
Matronita (the queen), names the Kehot notes trace to the Zohar and the Tikkunei Zohar. The Mitteler

Rebbe’s version (Sefer HaMaamarim 5566) explains here these two levels in Yaakov: Israel Above and Lesser

Israel.
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Now, the level of Malchus of Atzilus is “the end of all levels” (sofa dechol dargin); and for the light
to be drawn into it from the level of Keser, which is the level of Adam Kadmon, the primordial
thought, it is through the higher Chochmah, which is the Torah, etc.

Malchus is the lowest of all levels. For the light of Keser, Adam Kadmon, the primordial thought, to reach it,
it must pass through the higher Chochmah, which is the Torah.
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And of this they said, “Israel are bound to the Torah, etc.” And this is [the meaning of] “Do not read
‘your children’ (banayich) but ‘your builders’ (bonayich).”

This is the meaning of the saying that Israel are bound to the Torah: the Zohar (3:73a) says that three levels
are bound to one another, the Holy One, blessed be He, the Torah and Israel, each of them both hidden and

revealed. So too the Sages’ “Do not read banayich, ‘your children,” but bonayich, ‘your builders.’”
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That is, the souls of Israel, who are “your children,” [the children] of the level of Malchus of Atzilus,
since from it was taken the part of the soul that extends into the body, are also “your builders,”

[builders] of the level of Malchus of Atzilus and of the radiance from it that is enclothed in the body.

The souls of Israel are the “children” of Malchus of Atzilus, since the part of the soul in the body was taken
from it. Yet they are also its “builders,” building up Malchus and the glow of it that is enclothed in the body.
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And this is by virtue of their root in the primordial thought, through which “and He placed Torah in
Israel,” and they are the ones who make the Torah and draw the revelation into the level of the
higher Chochmah, and from the higher Chochmah into Malchus of Atzilus, etc.

They can build their own source because they are rooted in the primordial thought, which is why the Torah

was placed in Israel. Israel “make” the Torah: they draw the revelation into the higher Chochmah and from

there into Malchus of Atzilus.
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And therefore the level of “your builders” is specifically through the study of Torah, as it is written,
“Through wisdom a house is built”; that is, for there to be the drawing down from the level of the
primordial thought mentioned above into Malchus of Atzilus, it is through the Torah specifically,
which is the level of the higher Chochmabh, etc.

So this “building” comes specifically through Torah study, as in “Through wisdom a house is built”:
Malchus, the house, is built through Chochmah. Only through the Torah, the higher Chochmah, is the pri-
mordial thought drawn into Malchus.
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(And see what is written in the discourse beginning “I have come into my garden,” and in the discourse
beginning “And [G-d] spoke, etc.: I am, etc., who brought you out of the land of Egypt”; and see what is
written in the discourse beginning “And He fed you the manna,” regarding the blessing for the land, in

which one must mention the covenant and the Torah.

The text refers to several discourses: “I have come into my garden” (Likkutei Torah, Shir HaShirim); “I am
Havayah your G-d, who brought you out of the land of Egypt”; and “He fed you the manna” (Likkutei Torah,
Eikev), on why the blessing for the land in Grace after Meals must mention the covenant and the Torah. As
the Kehot note suggests, this is in the discourse that follows it there, “And you shall eat and be satisfied,”
which explains that the light of the higher Chochmah, drawn in the blessing for food, reaches the blessing

for the land through covenant and Torah.
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And things like these are explained also in the Zohar, in Parshas Vayechi (page 245, end of side a): “There
are three souls, etc.”; see there.) And see what is written further on the matter of the two levels men-
tioned above that are in the soul, on the verse “When you go out, etc.,” regarding “And G-d created
man in His image, etc.”
Things like these are explained in the Zohar on Parshas Vayechi (1:245a), which begins, “There are three
souls.” The text also refers to its discussion of the soul’s two levels on “When you go out” (Likkutei Torah, Ki
Seitzei), at “And G-d created man in His image”: there the two mentions of “in His image” are the two levels

of the soul, one enclothed in the body and one that stays above as a makif, called its mazal, the soul’s root
above.
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“My beloved, my fair one”: Torah and the royal garment
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3. And this is the meaning of “my beloved (ra’ayasi), my fair one (yafasi).” “My beloved” [the one
who provides sustenance] is through the study of Torah, “Come, eat of my bread”: just as food, by
way of analogy, binds and joins the soul’s life-force so that it spreads through the body, etc., so
through the Torah the Infinite Light, blessed be He, is drawn down to be enclothed in the higher
Chochmabh, etc.
Section 3 turns to “my beloved, my fair one.” Ra’ayasi, “my beloved,” is read as “the one who provides sus-
tenance” (the Midrash on the Song of Songs reads it parnasasi, “my sustainer,” and the maamar says at its
end that “Israel provide sustenance”), and this comes through Torah study, which “Come, eat of my bread”

calls bread. As food binds the soul’s life-force to the body, the Torah draws the Infinite Light down into the
higher Chochmah. (The printed Hebrew’s X is a misprint for 0”X, Ein Sof, “the Infinite.”)
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And the explanation of “my fair one”: these are the mitzvos, which are called garments, as in “Let
them bring a royal garment, etc.” And this is “my fair one”: that she makes the level of beautiful
garments, etc.; which is not so of the level of “I clothe the heavens in blackness, etc.”

Yafasi, “my fair one,” is the mitzvos, which are called garments, as in “Let them bring a royal garment.” The

mitzvos make beautiful garments for the King, unlike the dark garment of “I clothe the heavens in
blackness.”
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The explanation is this. From the level of Keser, which is “long-suffering” (erech apayim), [He] who
defers anger, etc., for before Him “darkness is like light, etc.,” it follows that the external forces too
can receive nurture.
Why garments are needed: Keser, the level above intellect, is “long-suffering” (erech apayim, “long of face,”
the same words as Arich Anpin, “the Long Face,” the name of Keser’s configuration), patient even with the

wicked, because before it “darkness is like light.” It follows that the external forces (the kelipos) too can

draw nurture from that level.
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For “the spider (semamis) grasps with its hands, etc.,” and like the matter of what Avraham said, “If
only Yishmael, etc.”

As the verse says, the spider (semamis), small as it is, grasps with its hands and is in the king’s palaces: be-
fore the King it takes up no place, so it is let be. So the external forces draw from Keser; and the text com-
pares Avraham’s plea, “If only Yishmael might live before You.”
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(And see what is written at the end of the discourse beginning “This matzah,” and in the discourse begin-
ning “And a man wrestled”; and see in the Likkutei Torah [of the Arizal], at the end of Parshas Vayishlach,
that Adam Kadmon is the first to receive the flow from the Infinite One (Ein Sof); and know that a single

spark descended from it, divided into two, a kernel (mo’ach) and a husk (kelipah), etc.; see there.)

The text refers to the end of the discourse “This matzah,” to the discourse “And a man wrestled,” and to the
Arizal’s Likkutei Torah: Adam Kadmon is the first to receive from the Infinite, and a single spark from it di-
vided into a kernel and a husk. Even at that height, then, the husk (kelipah) has a root.
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Therefore, in order that the flow be drawn only to the side of holiness and not to the external
forces, this is through the performance of the mitzvos, from which the level of a royal garment is

drawn,

So that the flow reaches only the side of holiness and not the external forces, a “royal garment” is needed,
and it comes from the performance of the mitzvos.
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which is the beautiful garment: for when [the flow] is drawn through this garment that comes from
the performance of the mitzvos, it is drawn only to the side of holiness, etc., to those who accept

upon themselves the yoke of the kingship of Heaven, etc.

The flow that passes through this beautiful garment reaches only the side of holiness: those who accept upon
themselves the yoke of G-d’s kingship.
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And just as a garment protects a person, to save him from the heat and the rain, so the garment
mentioned above is what protects against the nurture of the external forces, etc. And therefore our
Sages, of blessed memory, said, “Whoever says, ‘I have nothing but Torah,” does not have even
Torah; rather, Torah and acts of kindness (gemilus chassadim).”
A garment shields a person from heat and rain; so the garment of the mitzvos shields the flow from the ex-
ternal forces. Hence the Sages’ saying that one who says “I have nothing but Torah” does not have even
Torah, but must have Torah and acts of kindness. The Kehot note observes that this ending is not in the

Talmud’s text there, and points to the discourse “When you hearken to the voice” (Likkutei Torah, Re’eh):
Torah alone is light without a vessel, which lasts only through acts of kindness, the mitzvos as a whole.
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For it is specifically through the mitzvos that the garment mentioned above is drawn, whereas with
Torah alone, at times it is said, “I clothe the heavens in blackness.” The heavens (shamayim) are
fire and water (esh umayim), “running and returning” (ratzo vashov); this is the level of Torah,
“from His right hand a fiery law, etc.,” Beis Shammai and Beis Hillel, etc.

Only the mitzvos draw down the garment. Torah alone can be the “heavens” clothed in blackness, for

shamayim is esh umayim, “fire and water,” the “running and returning,” the two sides of the Torah: “from
His right hand a fiery law,” and the two schools of Beis Shammai and Beis Hillel.
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And at times, G-d forbid, they can be clothed in blackness: the nurture of the external forces from
the attributes of fire and water, Chesed and Gevurah, like the matter of Avraham, from whom there
came forth, etc.

The Torah has two sides, fire and water, Gevurah and Chesed. At times, G-d forbid, the external forces can
draw nurture from these attributes, as the Sages say of Avraham that Yishmael came forth from him.
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But through the performance of the mitzvos the level of “my fair one” is made, a royal garment,
etc.

The performance of mitzvos, however, makes the royal garment of “my fair one,” which keeps the flow from
the external forces.
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(And see the Zohar, Parshas Balak, page 204b) on the verse “In the morning I will set out before
You, and watch (va’atzapeh), etc.”: “David came and fashioned this lamp as a covering for this
‘morning’ of Yosef, to be covered by it, etc., as it says, ‘And he overlaid it (vayetzapehu) with pure
gold.””
The text cites the Zohar (Balak, 204b) on “In the morning I will set out before You, and watch”: it reads
va’atzapeh as “I will overlay,” as in “he overlaid it (vayetzapehu) with pure gold,” and says that David fash-

ioned a covering for the “morning” of Yosef. In that passage the light of Yosef’s “morning” gathers all the su-

pernal lights and is too great for the lower worlds to bear without a covering.
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That is, David fashioned the level of Malchus of Atzilus as a garment and a covering for this “morn-
ing” of Yosef, etc.; see there, and it was explained elsewhere.

That is, David fashioned Malchus of Atzilus into a garment and covering for Yosef’s light; the text sends the

reader to the Zohar there and to its own explanation elsewhere.
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And this is also what is written, “And Yehudah approached him and said, ‘Please (bi), my lord.’”
The meaning is: “through me” (bi) the flow will be drawn from the level of Yosef; for Yehudah too is
the level of Malchus, and this is specifically the vessel and the garment, etc.

The same idea is in Yehudah’s approach to Yosef: “Please (bi), my lord.” Plainly bi is a word of entreaty; the

maamar reads it as “through me”: through Yehudah, who is also Malchus, the flow from Yosef’s level is

drawn down, and Malchus is precisely the vessel and the garment.
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And see what is written about this on the verse “And [Yehudah| approached.” And see further in the
Zohar, Parshas Acharei (page 58b), regarding “Therefore one should not err and join another ‘time’
to the King, etc. ‘With this (bezos) he shall come,’ etc.”
The text refers to its discourse on “And Yehudah approached” (Torah Ohr, Vayigash), where Yosef and
Yehudah are heaven and earth, and to the Zohar (Acharei, 58b): Aharon is warned not to err and join “anoth-

er time,” a time handed over to another power, to the King, but to enter only “with this” (bezos), the “time”
bound to G-d’s Name.
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(And [see] page 74b), regarding “And then the heavens were clothed in blackness,” and in the

Mikdash Melech there. And see the Pardes, Sha’ar (Gate) 25, chapter 6; see there.
The text also cites the Zohar (74b) on the heavens clothed in blackness, the Mikdash Melech there (a com-

mentary on the Zohar by Rabbi Shalom Buzaglo), and the Pardes Rimonim, Sha’ar (Gate) 25, chapter 6,
which teaches that the kelipos never enter Atzilus or Beriah.
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And this is [the meaning of] “And I besought Havayah at that time.” “I besought” (va’eschanan) is
the drawing down that is through the Torah, as is written elsewhere; and this drawing down must
be “at that time” (ba’es hahi), which is the level of Malchus, etc. And it is the level of the mitzvos, of
which it is said, “and a time for every desire, etc.,”
This also explains “And I besought Havayah at that time”: va’eschanan, plainly Moshe’s plea, is a drawing
down through the Torah, and it must come “at that time,” through es, “time,” which is Malchus. Malchus is

the mitzvos, of which it says “and a time for every desire (chefetz)”: plainly “for every matter,” here G-d’s
desire.
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as is written elsewhere, in the discourse beginning “When Israel put ‘we will do’ before ‘we will
hear’”; and there it was also explained how this drawing down, that [He|] be King of the world, is
drawn through the mitzvos; as was explained also in the discourse beginning “Blow the shofar on
the New Moon, etc.”; see there. And see what is written in the discourse beginning “When you
hearken to the voice,” regarding “to keep all His commandments.”
The text refers to the discourse “When Israel put ‘we will do’ before ‘we will hear’” (Likkutei Torah,
Bamidbar), which explains that G-d’s becoming King of the world is drawn through the mitzvos; to the Rosh

Hashanah discourse “Blow the shofar on the New Moon”; and to the discourse “When you hearken to the

voice” (Likkutei Torah, Re’eh), on keeping all His commandments.
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And the matter of a garment will be further understood: although the garment conceals and hides,
so that there be the level of a world (olam), from the expression “concealment” (he’elem), etc., its
root is from avery high place.

Now the garment itself: a garment conceals, and that concealment is what makes a “world,” olam, from

he’elem, “hiding.” Yet the garment’s root is very high.
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As in the matter explained elsewhere, in Parshas Lech Lecha, in the discourse beginning “And the
curtain shall divide,” regarding “And to understand this matter of the chashmal [of Ezekiel’s

vision], etc.”

This is explained in the Torah Ohr discourse “And the curtain shall divide” (Lech Lecha), at “to understand
this matter of the chashmal”: the partition between Atzilus and Beriah comes from the chashmal of Ezekiel’s
vision, a glow from the outer dimension of Binah that surrounds the emotive attributes so that the external
forces cannot draw nurture from them.
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And also in the discourse beginning “The matter of ‘Go forth,”” regarding “And he spoke three
thousand parables, etc.”

The same is treated in the discourse on “Go forth” (Torah Ohr, Lech Lecha), at “he spoke three thousand
parables,” said of Shlomo: a great sage can clothe his wisdom in parables, even three thousand levels below
him.
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And this was further explained elsewhere, in the explanation of “The heavens are My throne,” that
the level of yechidah [the highest of the soul’s five levels], which has no vessel, that is, Keser, which
surrounds and encompasses from its head to its foot, divides between Atzilus and Beriah and be-
comes a curtain (pargod) and a screen (masach).
It is further explained on “The heavens are My throne” (in the Alter Rebbe’s maamarim on the Prophets, as
the Kehot note shows): yechidah, the highest level of the soul, has no vessel; it is Keser, which surrounds the

whole from head to foot. This surrounding level separates Atzilus from Beriah and becomes the curtain and
screen between them.
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That is to say, the root of the curtain (pargod) and the screen (masach), which is the garment men-
tioned above, is in the level of yechidah and Keser.

So the curtain and screen between Atzilus and Beriah, which is the “garment,” has its root in yechidah, the
soul’s highest level, and in Keser.
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And this is [the meaning of| “The heavens are My throne (kis’i)”: for “heavens” also means encom-
passing lights (makifim), and from them is drawn the throne (kisei), kes alef [a covering for the
alef], the garment and screen mentioned above. (And see what is written on the verse “And
Avraham was old, advanced in days.”) And along these lines the matter of “my fair one” will be un-
derstood, etc.
This is why the verse says “The heavens are My throne”: “heavens” here means the encompassing lights
(makifim), and from them comes the “throne,” kisei, read as kes alef, a covering (kes, as in kisui) for the alef,
the One who is Master (aluf) of the world; that covering is the garment and screen. The Or HaTorah version
adds, from Etz Chaim, that the throne is drawn from lights that sparkle from Keser, Chochmah and Binah, so

the garment’s root is higher than what it clothes. The text refers to its discourse on “And Avraham was old”

and says that “my fair one” is understood the same way.
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And this is [the meaning of] “You are fairer than the sons of men (mibnei adam), etc.”: that through
fulfilling the mitzvos, [man] makes beautiful garments for the King of the kings of kings, the Holy
One, blessed be He.

This is also the meaning of “You are fairer than the sons of men”: by keeping the mitzvos, people make
beautiful garments for the King of the kings of kings.
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If so, as it were, Your being fair is “from the sons of men” (mibnei adam). So it was explained by the
gaon and chassid [the great and saintly sage] Rabbi Levi Yitzchak, of blessed memory, of
Berditchev.

So G-d’s “beauty,” as it were, comes “from the sons of men,” from their mitzvos: mibnei adam, plainly
“more than the sons of men,” is read as “from the sons of men.” The text credits this reading to Rabbi Levi
Yitzchak of Berditchev (1740-1809), the great chassidic master.
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And this is what is written, “my fair one.” And see what is written at the end of the discourse begin-
ning “And you shall make holy garments,” that in these garments that come from the performance

of the mitzvos there are three aspects and levels.

This is “my fair one.” The text refers to the end of the Torah Ohr discourse “And you shall make holy gar-
ments” (Tetzaveh), which distinguishes three levels in the garments made by the mitzvos, the first being
Moshe’s, drawn from the concealment above the chain of descent.

90D DOMIXNART 212°7 Nann VAR R 0°I9IX 22 K17 0°31%°NT NPPw TORYAI RN 1M
)
Now, it is explained elsewhere that the nurture of the external forces comes in two ways. The first is

from below, because of the many contractions (tzimtzumim) and the concealment, etc.

The external forces draw nurture in two ways. The first is from below: the many contractions and conceal-
ments of the light leave room for them.
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And the second is through “Though you soar aloft like the eagle, etc.”: that they seek to receive
from the level of which [it is said] “before Him darkness is like light,” as mentioned above. Now, the
remedy (tikkun) for these two kinds of nurture is through the garments of the performance of the
mitzvos.

The second is from above, “though you soar aloft like the eagle”: they reach for the high level before which
“darkness is like light,” as described earlier. Both are remedied by the garments that the mitzvos make.
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The remedy for the first kind is simple: when [the flow] is drawn through the garment of Malchus of

Atzilus, they have no excess nurture from below.

The first remedy is simple: when the flow comes through the garment of Malchus of Atzilus, the external
forces get no excess nurture from below.
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But the remedy for the second kind is, as is written there, that there is a supernal level in the gar-
ments of the performance of the mitzvos; and of this it is said, “And you shall make holy garments
for Aharon”: that Moshe is the one who makes them, etc.

The second needs a higher level of garment. Of this it says “And you shall make holy garments for Aharon,”
said to Moshe: Moshe himself makes them.
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And the matter of this garment is explained in Pri Etz Chaim, Sha’ar (Gate) 12, chapter 8: that from

the sixth attribute onward, etc., [it] is enclothed in eight garments, etc.,

Pri Etz Chaim, the Arizal’s teachings on the prayers and mitzvos, is cited (Sha’ar (Gate) 12, chapter 8) for this
garment: from the sixth attribute onward, the light is enclothed in eight garments, the number of garments

the High Priest wore.
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and it follows that the sixth tikkun [attribute] is enclothed, etc.; see there. The Ramaz [Rabbi Moshe
Zacuto] cited it on Parshas Emor (page 88); and see about this in Zohar HaRakia, on Parshas

Mishpatim (on page 95). And the sixth tikkun is “for He desires kindness (chesed).”

So the sixth tikkun is enclothed. The passage is cited by the Ramaz (Rabbi Moshe Zacuto) on Parshas Emor
and discussed in Zohar HaRakia, the Arizal’s commentary on the Zohar, on Mishpatim; the sixth tikkun is
“for He desires kindness,” the sixth of the thirteen attributes of mercy listed in Micah 7:18-20.
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And therefore, through these garments that clothe the level of “for He desires kindness,” [one]
causes this great kindness of His to be drawn only to the side of holiness, and not to the chambers

of Nogah [the translucent husk].

Clothing this attribute, “for He desires kindness,” in the garments of the mitzvos ensures that G-d’s great
kindness flows only to holiness, and not to the chambers of Nogah, the realm of kelipah in which good and

evil are mixed.
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It follows that through the garments of the performance of the mitzvos a remedy is made also for
the second kind of nurture. And see what is written in the discourse beginning “We were slaves to

Pharaoh in Egypt, and Havayah our G-d took us out.”

So the garments of the mitzvos remedy the second kind of nurture too. The text refers to the discourse “We
were slaves to Pharaoh in Egypt,” which the Kehot note locates in the Alter Rebbe’s Siddur, in the Gate of

Pesach.

EXPLAINED BY THE REBBE

The Alter Rebbe brings a reading of “fairer than the sons of men” from “the gaon and chassid, Rabbi Levi Yitzchak
of Berditchev”; who he was to the Alter Rebbe, and why this title, is left unsaid.

Rabbi Levi Yitzchak of Berditchev is the one to whom the Alter Rebbe wrote, after his release on 19
Kislev, that on reading ,,>v21 21?22 172” (“He redeemed my soul in peace”) he went out in peace.
The Rebbe opens his maamar of 19 Kislev 5731 with that letter, calling him ,,%”t ¥7°7 7°0n7 1IR3
Y TIRIN” (“the gaon and chassid, Rabbi Levi Yitzchak of blessed memory, of Berditchev”), and
notes that this is the wording of this maamar (Likkutei Torah, Shir HaShirim 18c). He points to the
titles given him in that letter itself and in Iggeres HaKodesh 28, adding that who wrote those is still
to be checked.

the Rebbe: Sefer HaMaamarim Melukat, vol. X, p. 2pn
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“Arise for yourself”: the kaf and the yud
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4. But for there to be the drawing of the Infinite Light into the higher Chochmah through the
Torah, and for the level of the garment mentioned above to be drawn down through the perfor-
mance of the mitzvos, one must first have the level of “Arise for yourself (kumi lach)”: to your own

self,

Section 4. Before the Torah can draw the Infinite Light into Chochmah and the mitzvos can draw down the
garment, there must first be “Arise for yourself” (kumi lach): plainly “arise and go,” read here as a rising to
one’s own self. The Kehot note says that Or HaTorah (Re’eh) has a kind of summary of this section.
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that is, to the level of the soul that is above, etc.; and this is through the Shema and prayer. Now, the

written form (ksiv) is lachi, with a kaf and a yud, etc.

That self is the soul as it is above, and the rising comes through the Shema and prayer. The verse’s written
form, lachi, with a kaf and a yud, hints at the levels the maamar now explains.
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The explanation is that the level of the primordial thought is the level of an intermediary between
the essence of the Infinite Light and the emanated beings.
The primordial thought is the intermediary between the essence of the Infinite Light and the emanated

beings.

RT3 7Awnn Uy 700 099197 MPYSNYIT 99 23101 %P1 NI°NA RO MR awnn 0 Nk
5 NN

For the primordial thought is the level of an encompassing light (makif) that surrounds the whole
chain of descent (hishtalshelus) and includes them all together, for it is through this thought that
they come into being, etc.

It is a makif, surrounding the whole chain of descent and including all of it, since everything comes into be-
ing through this thought.

likuteitorah.com/likkutei-torah/shir-hashirim/16/ 34

13



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 16 131 Y90 MAN2 ON11 B7Y IR

9w X 910 1°R IR NINZY MPYHNRIT 20D 90 91517 9995 9IR NIONA RO I 2w RENI
i)

It follows that this thought is the level of an all-encompassing light (or kelali) that includes all the

particulars of the chain of descent. But to the essence of the Infinite Light none of this applies.

So it is an all-encompassing light that includes every detail of the chain of descent. None of this can be said
of the essence of the Infinite Light itself.
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For it is not applicable, G-d forbid, to say of it that it is a source and a whole (klal) that includes the
life-force of the worlds, since it is utterly exalted and lifted beyond the bounds of the worlds; and

there could have been myriads upon myriads of chains of descent in other ways, etc.,

The essence cannot be called the source or the whole of the worlds’ life-force, since it is utterly beyond their
bounds. It could have brought forth countless other chains of descent, in other ways.
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and myriads upon myriads of Sefiros not of the nature of the emanated Sefiros, as is written in the
explanation on the verse “Let them bring a royal garment”; see there, in the discourse beginning
“To understand the difference, etc.”

It could also have brought forth countless Sefiros unlike the emanated Sefiros we know. The text refers to the

Torah Ohr explanation of “Let them bring a royal garment,” in the discourse “To understand the difference.”
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And see what is written in Parshas Beshalach, at the end of the discourse beginning “To understand
the matter of the double bread (lechem mishneh).” And also, it is not applicable to say of the
Infinite Light that it is an encompassing light (makif) and the light that encompasses all worlds
(sovev kol almin), etc., as is known.

The text refers to the end of the discourse on the double bread (lechem mishneh) in Parshas Beshalach.

Even the terms makif and sovev, “encompassing,” do not properly apply to the Infinite Light itself, since en-
compassing is still a relation to the worlds.
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And therefore, for the particulars of the worlds to come into being from the essence of the Infinite
Light, it is through the level of the primordial thought, which is the level of the coming into being
of an all-encompassing light that includes the whole chain of descent together, etc.; and it is the

general and collective expression (klal) of the particulars, etc.

So the particular worlds come into being from the essence of the Infinite Light only through the primordial
thought: an all-encompassing light that includes the whole chain of descent and is the general and collective
expression (klal) of all its particulars.
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That is, the primordial thought is the level of Adam Kadmon, and it is the level of Keser of Atzilus,
Beriah, Yetzirah and Asiyah, as is written in Etz Chaim, Sha’ar (Gate) 41, chapter 4, and explained
further in Sha’arei Kedushah by Rabbi Chaim Vital, Part III, Sha’ar (Gate) 1; these are his words:
“Adam Kadmon is the thorn of the yud, and it is the highest Sefirah of all, and it is called Keser.”
End of quote.

The primordial thought is Adam Kadmon, the Keser of all four worlds. The text cites Etz Chaim and Rabbi

Chaim Vital’s Sha’arei Kedushah, which calls Adam Kadmon “the thorn of the yud,” the tip of the first letter
of the Name, the highest Sefirah, called Keser.
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And therefore the primordial thought is called the level of the intermediary, in the manner ex-
plained at length in Etz Chaim, Sha’ar (Gate) 41, chapter 3, that Keser is the intermediary between

the Emanator and the emanated; see there.

That is why it is called the intermediary: Etz Chaim explains at length that Keser is the intermediary between
the Emanator and the emanated.
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Now, the intermediary has in it [something]| of the lowest level of the Emanator and of the highest
level of the emanated; and through this the light of the Emanator is joined with the emanated. And
this is the matter of the [letter] kaf; that is, the kaf is the number twenty,

An intermediary holds something of the lowest level of the Emanator and something of the highest level of

the emanated, and so joins the Emanator’s light to them. This is the meaning of the kaf, whose numerical

value is twenty. (The printed Hebrew’s 71X is a misprint for nIx, “letter.”)
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that is, it has in it the Ten Sefiros twice. One [set] is in the lowest level of the Emanator, which was
drawn forth to become the level of Keser for the emanated: since it was drawn forth to be a soul for
the root of Atzilus, from now on it is applicable to speak of it as the level of Ten Sefiros; and this is
what is called the hidden Ten Sefiros (eser sefiros hagenuzos).

Twenty is two sets of Ten Sefiros. One set is the lowest level of the Emanator, drawn down to be Keser for the

emanated; once it becomes a soul for the root of Atzilus, it can be spoken of as Ten Sefiros, and it is called
“the hidden Ten Sefiros.”
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And the second is the Ten Sefiros of the root of the emanated, as is written in Etz Chaim that Arich
Anpin, which is the root of the emanated, includes them all, etc.; and likewise in the level of Atik,
which is the lowest level of the Emanator, there are Ten Sefiros, etc. And the two of them as a whole
are the level of Keser;
The second set of Ten Sefiros is the root of the emanated beings: Arich Anpin (“the Long Face,” the outer
configuration of Keser), which according to Etz Chaim includes them all. The first set is in Atik (“the Ancient

One,” Keser’s inner configuration), the lowest level of the Emanator; Keser is the two together. (The print ab-
breviates "X, read as ¥ + X”X, “that Arich Anpin.”)
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and therefore it is called kaf. And there is also another reason why it is called kaf: it is from the ex-
pression kaf hayad, the palm of the hand, which is so called because one bends (kofef) it,

That is why Keser is called kaf, the letter whose value is twenty. There is a further reason: kaf also means the
palm of the hand, so called because one bends (kofef) it.
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and it becomes like a hollow in its middle, and the hand encompasses and surrounds the thing that
is within it; as it is written (Exodus 4), “And it became a staff in his palm (kapo),” and “While it is
still in his palm, he swallows it” (in Isaiah, chapter 28).

A bent palm forms a hollow and surrounds whatever it holds (the printed Hebrew’s 1312n% is a misprint for

191n2w, “within it”), as in “a staff in his palm” (Exodus 4:4) and “while it is still in his palm, he swallows it”
(Isaiah 28:4).
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And so the level of the primordial thought, because it encompasses the whole chain of descent
(hishtalshelus) of Atzilus, Beriah, Yetzirah and Asiyah, and they are encompassed by it, is therefore
called kaf.

In the same way the primordial thought surrounds the whole chain of the four worlds, which are contained
within it, and so it is called kaf.
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And this is what is said, “and beneath are the arms of the world (olam)”; for seemingly it is not un-
derstood how the matter of arms applies beneath the world. Rather, the explanation is that it is the
level of the light that encompasses all worlds (sovev kol almin), which is, by way of analogy, an arm
and its bent hand that encompasses a thing from every side, etc.

This explains “beneath are the arms of the world.” Plainly olam here means eternity, “the everlasting arms”;

the maamar reads it as “the world,” and arms “beneath” the world make sense only as sovev, like an arm
whose bent hand holds a thing from every side.
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And this is also the meaning of Keser: an expression of koteres, a capital [of a pillar|, and of “they

surrounded (kitru) Binyamin,” which is a matter of encompassing and surrounding, etc.

The word Keser itself means surrounding, as in koteres, the crown-like capital of a pillar, and “they sur-
rounded (kitru) Binyamin.”
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This is the matter of the kaf. And see [Bamidbar| Rabbah, Naso, section 13, regarding “one spoon
(kaf) of ten [shekels of] gold,” [that it] corresponds to the Tablets, which were written by the hand of
the Holy One, blessed be He, etc.

The Midrash on the princes’ offerings reads the “one spoon (kaf) of ten gold [shekels]” as the Tablets, written
by G-d’s own hand, with the Ten Commandments on them.
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And see what is written on the matter of the Tablets in the discourse beginning “If in My statutes.”
And the matter of the yud is the level of Chochmah of Atzilus, the beginning of revelation from the
level of Keser, etc.

The text refers to its discussion of the Tablets in the discourse “If in My statutes.” The yud of lachi stands for
Chochmah of Atzilus, the first revelation that comes out of Keser.
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And this is [the meaning of] “Arise for yourself (kumi lachi)”: that He says to the level of the
Congregation of Israel (Knesses Yisrael), Malchus of Atzilus, “Arise for yourself (kumi lach)”: to
your essential root. And the written form lachi means: to the level of the kaf and the yud mentioned
above, which are your root, for Israel arose in thought, etc.

So kumi lachi is G-d’s call to the Congregation of Israel, Malchus of Atzilus, to rise to her own root. The writ-

ten form lachi, kaf and yud, names that root, Keser and Chochmabh, for Israel arose in G-d’s thought.
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(And this is [the meaning of] “From the beginning (merosh), from of old (mikedem), she was
anointed”: “from the beginning” is the higher Chochmah, for “the beginning (reishis) is wisdom
(chochmah)”; and “from of old” is the primordial thought (machshavah hakedumah). And it can be
said that they are the two encompassing lights (makifim), chayah and yechidah [the two highest
levels of the soul], etc.
In a parenthesis, the text reads “from the beginning, from of old, she was anointed” the same way: “the be-
ginning” is Chochmah, for reishis is Chochmah, and “of old” (mikedem) is the primordial thought
(machshavah hakedumah); perhaps these are the soul’s two makifim, chayah and yechidah. The words recall

Wisdom'’s “I was installed from eternity, from the beginning (merosh), from the earliest times (mikadmei) of
the earth” (Proverbs 8:23).
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And according to this, the meaning can be explained of “This they shall give, etc.: half a shekel by
the holy shekel, the shekel is twenty gerah [a small unit of weight]”: for “the holy shekel” is that the
supernal holiness is drawn in the manner of a weight (mishkal), by way of analogy, which is
through the tzimtzum and the empty space (makom panui), and afterwards only a line (kav) and a
radiance is drawn, etc.; that is, so that there be a source for the coming into being of the worlds, the
light that encompasses all worlds and the light that fills all worlds. And this holy shekel as a whole is
twenty,

This also sheds light on the half-shekel: “This they shall give ... the shekel is twenty gerah.” The “holy

shekel” is supernal holiness given in measured weight (mishkal), through the tzimtzum and the empty space

and then only a line (kav) of light, so that there be a source for the worlds, the light that encompasses them
and the light that fills them; as a whole this shekel is “twenty.”

likuteitorah.com/likkutei-torah/shir-hashirim/16/ 40



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 16 131 Y90 MAN2 ON11 B7Y IR

51995 Y9y NWM 2INI% 0TPY MR 220 73T 971 [meeo awy] 07V [oomyo 2] D72 773 N2 1101
D717 9”0 P13 [ axm] PP TP 77D 1993 77 [(xmyeaxt xason] TPAOM D3 YOI M2 RNK)
M2 ANWAN VAW QWRw AmTRn 0awnn °na Xinw

that is, the level of kaf, twice the Ten Sefiros, as mentioned above. Now, it is written, “Behind and
before You have formed me, and You have laid Your palm (kapechah) upon me”; and it is stated in
Zohar HaRakia, in the commentary on the Sifra deTzniusa, chapter 5: “kapechah, Your kaf”; that is
to say, the level of kaf mentioned above, which is the level of the primordial thought, from where

the root of the soul is, etc.

Twenty is the kaf, the two sets of Ten Sefiros. The verse “You have laid Your palm (kapechah) upon me” is
read by Zohar HaRakia, in its commentary on the Sifra deTzniusa (the “Book of Concealment,” a section of
the Zohar), as “Your kaf”: the primordial thought, where the soul is rooted.
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And it is possible to say that this is also the matter of the two yuds in the word vayyitzer in “And
Havayah Elokim formed (vayyitzer) the man”: that they allude to the two levels of Ten Sefiros men-

tioned above. And something close to this is stated in Parshas Naso (141b).)

Perhaps the two yuds in vayyitzer, “He formed” man, also hint at the two sets of Ten Sefiros. The Zohar
(Naso, 141b) says something close to this.
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But the soul has in it “behind and before”: for will is called “behind” in relation to the level of de-
light, “love in delights,” as is written in the discourse beginning “And [ was with Him as a nursling

(amon), etc.”

The soul too has “behind and before”: will is “behind,” and delight, “love in delights,” is “before.” The text
refers to the discourse “And I was with Him as a nursling” (Likkutei Torah, Bamidbar, for Shavuos), which
explains the delight G-d takes in every mitzvah, since the supernal will in it is higher than Chochmah.
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And the root of the root of these two levels is from the two levels of Ten Sefiros in the kaf mentioned

above, which are also the supernal will and the source of delights, etc.

The ultimate root of these two levels is the two sets of Ten Sefiros in the kaf, which are also the supernal will
and the source of delights.
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Now, the level of “love in delights”: not every person merits it, as is written in Sefer Shel Beinonim
[the Tanya], chapter 14, etc. But the level of love and will for G-d is an obligation upon everyone.

Not everyone merits “love in delights,” as Tanya, chapter 14, says. But love and will for G-d are an obligation

for everyone.
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As is written in Parshas Ki Sisa, in the discourse beginning “This they shall give, etc.,” and in

Iggeres HaKodesh, on the verse “How fair and how pleasant you are, etc.”
The text refers to the discourse “This they shall give” in Torah Ohr, Ki Sisa, which explains that the first love

is an obligation for all and is the half-shekel, to give over one’s soul, made of ten powers; and to the letter in
Iggeres HaKodesh (18) on “How fair and how pleasant you are.”
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And this is [the meaning of] “This they shall give, etc.: half a shekel”; and in the Raaya Mehemna
[the ‘Faithful Shepherd’ section of the Zohar], at the beginning of Parshas [Ki] Sisa, [it is stated] that
the half-shekel is the yud. And this is as is written in Sefer Shel Beinonim, chapter 18, that this is
the level of the Chochmah in the soul, etc.; see there.

This is the meaning of “This they shall give: half a shekel.” The half-shekel that everyone must give is the

love and will for G-d that everyone is obliged to have; the Raaya Mehemna calls it the yud, and Tanya, chap-
ter 18, explains it as the Chochmah of the soul, in which the Infinite Light is enclothed.
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Now, the matter of “Arise for yourself (kumi lachi)” is through prayer, which is called a “ladder,”
etc., “and its top reaches heavenward,” to the level of the kaf mentioned above, the light that en-
compasses all worlds (sovev kol almin).
This rising, “Arise for yourself,” comes through prayer, which is called a ladder whose “top reaches heaven-
ward”: up to the kaf, sovev, the light that encompasses all worlds. The Tzemach Tzedek (Or HaTorah, Ki

Seitzei) cites this maamar for the point that the soul’s root above, its mazal, is revealed in the soul below
through prayer and Torah.
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Prayer, exile and “Show me your appearance”
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The explanation is that prayer has in it [something] of the radiance of the level of Shabbos. Now, on
Shabbos a person has an additional soul (neshamah yeseirah).

Prayer is how the soul rises (“Arise for yourself”), because prayer carries a glow of Shabbos, when a person
receives an additional soul (neshamah yeseirah). In Likkutei Torah, Pinchas, the Alter Rebbe explains that

the prayer of every weekday is drawn from Shabbos.
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And the matter of the additional soul is that on Shabbos there is the ascent of Malchus, until at
Minchah of Shabbos she is in the very place of Abba, and there [light] is drawn to her from the level

of Keser, etc.;

The additional soul is this: on Shabbos Malchus rises, until at the afternoon prayer (Minchah) of Shabbos she
stands in the very place of Abba (Chochmah), and there light from Keser is drawn to her.
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that is, the level of the light that encompasses all worlds (sovev kol almin) and the primordial
thought. And from there an additional soul is drawn to all the souls of Israel in the body; that is, the
level of their root in the primordial thought shines in them. And see what is written on this matter
in the discourse beginning “And Moshe assembled the whole congregation of the children of
Israel, etc.”; see there.
That light is sovev and the primordial thought. From there the additional soul comes to every soul of Israel
in a body: their root in the primordial thought shines in them. The text refers to the discourse “And Moshe

assembled” (Torah Ohr, Vayakhel), which asks what the additional soul of Shabbos is, since one does not feel
more life on Shabbos, and begins its answer from the love of G-d born of contemplating His oneness.
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And this is the matter of “Arise for yourself (kumi lachi)”: to the level of kaf [and] yud, the higher

Chochmah and Keser, etc.

This is “Arise for yourself (kumi lachi)”: the rise to kaf and yud, Keser and the higher Chochmah.
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And this is what is written in Pri Etz Chaim, Sha’ar HaShabbos, chapter 23, in the explanation of
“for from You (me’itcha) is their rest”: from the kaf (me’es kaf), which is Keser; from there is their
rest now, etc. Now, a radiance from the level of this revelation of Shabbos is drawn also every day
at the time of prayer, etc., as mentioned above.
Pri Etz Chaim (Gate of Shabbos, chapter 23) says the same: it reads the words of the Shabbos prayer “for
from You (me’itcha) is their rest” as me’es kaf, “from the kaf,” which is Keser, for on Shabbos their rest

comes from Keser. A glow of this Shabbos revelation reaches every weekday at the time of prayer, as said
above.
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And this is why of prayer it is said, “Arise for yourself (kumi lachi)”; and through this, afterwards
there will be “my beloved, my fair one,” drawing the light from above to below through Torah and
mitzvos, etc., aswas explained above.

This is why prayer is called “Arise for yourself”; and after prayer comes “my beloved, my fair one”: drawing
the light down through Torah and mitzvos.
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And see what is written at the end of the discourse beginning “And Moshe assembled,” mentioned
above: that this is why Moshe our teacher, peace be upon him, told Israel first the keeping of
Shabbos and afterwards the making of the Mishkan; for this is as is written regarding “Arise for
yourself (kumi lachi),” and then afterwards the level of “my beloved, my fair one,” etc.

The text refers to the end of the discourse “And Moshe assembled”: this is why Moshe told Israel about keep-

ing Shabbos before the making of the Mishkan, reversing the order of G-d’s command to him (Torah Ohr,

Vayakhel). Shabbos is the rising, “Arise for yourself,” and then comes the level of “my beloved, my fair one.”
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Now, this verse was said of the Exodus from Egypt, because then there was a revelation of the
Infinite Light, blessed be He, in the Congregation of Israel, as it is written, “And Havayah went be-
fore them by day in a pillar of cloud, and in a pillar of fire by night”; and as is written in the Zohar,
Parshas Balak (page 191b): “*And Havayah’: the cantillation mark is raised above, etc.”
The verse “Arise for yourself” was said of the Exodus, when the Infinite Light was revealed to the
Congregation of Israel, as in “Havayah went before them by day in a pillar of cloud.” The Zohar (Balak, 191b)

notes that the cantillation on “And Havayah” is a raised mark: the bride, bowed in exile until then, now
walked with her head raised.
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And through this they could be at the level of “Arise for yourself (kumi lach).” And see what is writ-
ten on this matter also in Parshas Beshalach, at the end of the discourse beginning “And Havayah
went before them.” And this is [the meaning of| “For behold, the winter is past, the rain has gone
by, etc.”

Through that revelation Israel could rise, “Arise for yourself.” The text refers to the discourse “And Havayah

went before them” in Parshas Beshalach; this is the meaning of “the winter is past, the rain has gone by,”
said of that time.
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But in exile the Congregation of Israel has no strength to rise in the manner of “Arise for yourself”
to her essential root, because she has descended into “the hidden place of the step (madregah),”
etc., and she is called “the fallen sukkah of David.” (And see what is written on this matter in the
discourse beginning “For the mountains shall depart.”)

In exile the Congregation of Israel cannot rise to her root this way, for she has fallen into “the hidden place

of the step”: madregah, plainly a steep ledge of the cliff, is read here as a low “level.” She is called “the fallen

sukkah of David.” The text refers to the discourse “For the mountains shall depart.”
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For this [the verse] gives counsel for the manner of her ascent even while she is in the hidden place
of the step: it is through “Show me your appearance,” that one should take to heart that the con-
cealment is in order that there be the level of returning light (or chozer), which is drawn specifical-
ly because of the concealment, etc.;

The verse therefore gives counsel for rising even from there: “Show me your appearance.” A person should

take to heart that the concealment exists for the sake of returning light (or chozer), a love drawn out precise-
ly by the concealment.
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for the level of returning light is a greater intensity of love than at the level of “Arise for yourself,”
in the manner of penitents (baalei teshuvah): “in the place where penitents stand, the perfectly
righteous do not [stand], etc.”
Returning light is a stronger love than the rising of “Arise for yourself,” as with penitents, who stand where
even the perfectly righteous cannot. The Kehot note sends the reader to the earlier discourse on this same

verse (Likkutei Torah, Shir HaShirim, 17c), where the soul’s descent into the body is like sunlight that strikes
the earth and rebounds upward: the descent is for the sake of a higher return.
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And it is like the matter of what is written on the verse “And I shall look upon those who hate me”;
see there well, on the matter of David’s praying, “So in the Sanctuary, etc.”

The text refers to its explanation of “And I shall look upon those who hate me” (Psalms 118:7) and of David’s
prayer, “So in the Sanctuary” (Psalms 63:3). In Likkutei Torah, Shemini Atzeres, the first is the love that
comes when the evil inclination is subdued, and David prayed that such love be found also in holiness, at the

level of the righteous.
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And from this comes “for your voice is sweet.” “Your voice” is the Torah, which is the drawing of

the Infinite Light from above to below, as mentioned above regarding “my beloved.”

From this returning light comes “for your voice is sweet.” “Your voice” is the Torah, which draws the Infinite

Light down, as explained earlier of “my beloved.”
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But because of the descent into the hidden place of the step, through which the level of returning
light mentioned above comes about, it will follow that the drawing down through the Torah will be
from a higher level than the level of the drawing down that comes through “Arise for yourself, my
beloved, etc.”

Because of the descent into concealment, which produces the returning light, the Torah now draws from a
higher level than it does through “Arise for yourself.”
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And see what is written above along these lines, at the end of the discourse beginning “To My mare
among the chariots”: that because in exile the descent is lower, in the weekdays (yomin dechol),
through the chariot of horses mentioned in Zechariah, through this the ascent is higher, for the
horse runs higher and higher, etc.; see there.

The text refers to the end of the discourse “To My mare among the chariots”: in exile the descent is lower,

into the weekdays, through Zechariah’s chariot of horses, and therefore the ascent is higher, as a horse runs
ever higher.
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And this is the matter of “for your voice is sweet.” For “my beloved” (ra’ayasi) means that Israel
provide sustenance, since the Torah is called food: “Come, eat of my bread.”

This is “for your voice is sweet.” “My beloved” (ra’ayasi) means that Israel provide sustenance, as the Sages
say that Israel sustain their Father in Heaven, since the Torah is food: “Come, eat of my bread.” Here
ra’ayasi is read from the root of ro’eh, a shepherd who pastures and feeds his flock: through their Torah

study, the soul’s food, Israel draw nourishment and flow to the Divine, so to speak.

™7 19313) T Rvow m102% RMNT 1INKR YW MY 12 WO 1IAT BT 11T 278 19D D IR
(279 2797’1 PID PAY 27

But the meaning of “your voice is sweet (arev)” is, by way of analogy, food that has sweetness
(arivus) in it, of which they said, “for sweet things, room is found” (Megillah, page 7b, and Eruvin,

chapter 8, page 82b).

Sweetness adds something to food: the Sages say “for sweet things, room is found.” The Kehot note gives

Rashi’s explanation: the stomach makes room for something sweet.
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It follows that food that has pleasantness and sweetness in it has an added quality, etc.; see there.

| So food that is sweet and pleasant has an added quality.
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And similarly with the Torah, which is called bread; but when a revelation of supernal delight from
the source of delights is drawn into it, as it is written, “I delight (sha’ashati) in Your Torah,” then it
is called “your voice is sweet,”

The same is true of the Torah, which is called bread (the Kehot note points to the opening of the Tikkunei

Zohar): when supernal delight from the source of delights is revealed in it, as in “I delight in Your Torah,” it
is called “your voice is sweet.”
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for this food, by way of analogy, is of a higher quality, etc. And likewise “and your appearance is

comely”: these are the mitzvos, for through teshuvah the deeds become good and shine more, etc.

Such Torah is food of a higher quality. Likewise “your appearance is comely” is the mitzvos: through teshu-
vah the deeds become good and shine more.
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(And see what is written in Parshas Yisro, in the discourse beginning “And all the people saw, etc.”; and
see what is written at the end of the discourse beginning “And you shall make holy garments,” that there
are several levels in the matter of the garments that come from the performance of the mitzvos, as men-
tioned above. And therefore, through “Show me your appearance,” it follows that the garments made from
the performance of the mitzvos, which is the level of “my fair one,” will be from the highest levels, etc.)
The text refers to the discourse “And all the people saw” (Torah Ohr, Yisro), where the 248 positive com-
mandments are “water,” kindness through which the Infinite Light is drawn below, and to the discourse on

the holy garments, with its several levels of garments. Through “Show me your appearance,” the garments
of the mitzvos, “my fair one,” come from the highest levels.
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IN ONE'S AVODAH

Before Torah study and the mitzvos, first rise through the Shema and prayer to the soul’s root in G-d, as the

soul rises on Shabbos. Study Torah and also do the mitzvos physically, accepting the yoke of Heaven, for

Torah alone, without acts of kindness, is not enough. And in a time of concealment, take to heart that the

concealment is there so that a stronger love may come out of it, the love of the penitents.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that “My thoughts are not your thoughts” cannot simply mean that G-d’s
thought is greater than ours, and what does it mean instead?

. How does the analogy of thought and the limbs of the body explain the power of a physical mitzvah to join

Atzilus with Asiyah?

. Why are the mitzvos needed as a “garment” in addition to Torah study, and what does the garment guard

against?

What do the kaf and the yud of the written form lachi stand for, and why must the soul rise to them

through prayer before Torah and mitzvos?

. How can the concealment of exile lead to a higher drawing down than the revelation of the Exodus?
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PARAGRAPH 1
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The note says this maamar appears to be the Mitteler
Rebbe’s transcript, and sends the reader to his transcript
printed in Sefer HaMaamarim 5566, p. 109.
KEHOT'S NOTE
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The beloved calls to his “dove,” hidden in the clefts of the
rock and in the shelter of the steep place (madregah), to
come out: “show me your appearance, let me hear your
voice, for your voice is sweet and your appearance is
comely.” The Sages read the passage of Israel at the
Exodus; the maamar also reads madregah as “level,” the
low level of the soul in exile, from which a stronger love,
and Torah and mitzvos from a higher level, are drawn.
(context: Steinsaltz Tanakh)

Song of Songs 2:1477:2 0w 1w
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3

Q3°Mawnn "Mawnn K2 3

Through the prophet, G-d calls the wicked to return and
promises abundant pardon: “For My thoughts are not your
thoughts, nor are your ways My ways, says Havayah.” The
maamar asks what the verse adds, since G-d’s thought ob-
viously cannot compare with ours, and answers that the
order is reversed: with G-d, thought rather than speech is
the true “something.” (context: Steinsaltz Tanakh)

Isaiah 55:8'm:17117°yw°
11 OR3 °77 027277 K21 0 MY "Miawnn X7 %D
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,13 7Y
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The note finds the same wording, that the verse “is not un-
derstood according to its plain meaning,” in the Alter
Rebbe’s maamarim on the Prophets, p. 232.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The hymn Yigdal says of G-d, “He has no likeness of a
body and is not a body.” The maamar borrows its words to
state the obvious difference between G-d’s thought and
ours.

Siddur Ashkenaz, Weekday, Shacharit, Preparatory Prayers,
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He is unlike the corporeal or even the non-corporeal, His

holiness is beyond comparison.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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The Rambam’s first chapter of the Laws of the Foundations
of the Torah establishes that G-d is not a body nor a force
in a body. The Kehot note gives it as the source of this
principle.
Mishneh Torah, Foundations of the Torah 1:9-10,77 0 mwn
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If so, wherefore is it written in the Torah, "And there was un-
der his feet" (Ex. 24,10), "Written with the finger of G-d" (Ex.
31,18), "The hand of the L-rd" (Ex. 9,3), "The eyes of the
L-rd" (Deut. 11, 12), "The ears of the L-rd" (Num. 11,18) and
more like expressions? All such terminology is in accor-
dance with the conception of sons of man who cannot recog-
nize aught but corporeal things, and the words of the Torah
is like human speech, but they are all attributes; for exam-
ple,itis...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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Chapter 38 opens with the halachah that “thought is not
like speech”: one who recites the Shema in thought alone,
however intently, has not fulfilled his obligation, while one
who says it aloud without intent has.
KEHOT'S NOTE
,7P) 37 wrnd vraR (19 277) X710 27w LY .(2,0) M2y
[5] .oy, 27won [2,33p] R7Mp v L(XR

2797 7172y R 12wnm 137007 10N

The Zohar explains why one may think about weekday
matters on Shabbos: “contemplation does nothing” and
makes no voice, whereas a word that leaves the mouth ris-
es and arouses something above. The Kehot note gives
this as the reason for the saying.

Zohar, Emor 45:290-47:300°w:171-87:7171 71K 31717 190

In the account of the Garden of Eden: “And a river goes
out from Eden to water the garden, and from there it di-
vides into four headwaters.” In the maamar the river is
thought, which issues constantly from its source in the
intellect.

Genesis 2:10™:’2 N°wR12
:DPWR YW M T2 D 1307NK MpW? 1198 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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The note sends the reader to Or HaTorah on Mishpatim for
a parallel discussion of this point: that human thought
brings about no perceptible effect.
KEHOT'S NOTE
.1'7"}{1 DI °Y XURID PMIRTAN LAYTR Y DWOWH NPTIR IR

UMW NINYER N MIWYDY NP ANAWNN2 DTN 8T WNRD

N2 190w 9787 T AN XY POYEn KP 1nawnn man

N2 By 7Y 117 K22 71971 179 MR 113802 TR NINTERT
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The Pardes Rimonim, in the Gate of the Tzachtzachos,

chapter 3, uses this very example: a person’s imagined

thing is as if it never was until it is made, while when it

arose in G-d’s will to emanate Atzilus, it was emanated at

once, united with Him. The Alter Rebbe cites the passage
and adopts its wording.

Pardes Rimmonim 11:3:1-272-°K:"3:X”> 0°117 0712

WK 55 139577 1977 KDY Mawnn vmawnn X 03 piym ...
XD 1n2wnn M LY NIRED 1K ANAR 190w DIRA AnTe
INZI2 WK NIRINAT NTIR 1POWA XM ARTY DX ARY JPyan
0w y1977 XX 51D KX BYD° 7y Mon RDD oM oy ,nnnd
591971 ,555 Mnvow NIRCENH 19 1R NIRPERT 907 197 %0 .19n
5w 1PRem PMRIYD 19 PRI .27 PR INDIN MIRDENM APy X0

likuteitorah.com/likkutei-torah/shir-hashirim/16/
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Pardes Rimonim (Public Domain)
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There the Alter Rebbe asks why creation is called “some-
thing from nothing” when, on the contrary, the lower a
thing is the more it is “nothing” before G-d, and the high-
er the more it is “something,” as in “to cause those who
love me to inherit yesh.” He answers with Havayah as the
sun and Elokim as the shield that hides its light, so that a
world can appear as “something.”
KEHOT'S NOTE
RPN e )

w2 PN

The psalm sung on Rosh Hashanah: “Blow the shofar on
the New Moon, at the appointed time for our festival day.”
The opening of the Likkutei Torah discourse on Rosh
Hashanah that the text refers to.

Psalms 81:4°7:X”2 0°%°1n
:12a0 tﬂ’? piekk! 'I;J‘IW Wj{‘ﬂ; wpn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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The Tanya explains that space and time have no place in
G-d’s higher attributes, only in His attribute of kingship,
Malchus, from which the life-force of space and time
comes. The maamar cites it for time beginning only at the
level of speech.

Tanya, Sha’ar HaYichud 7:2-3711a8M T/1°0 3w ;%w p’?n ,N°1n
1221
mPanNa 92w XIT 0iY7 NR12 nPom v LYY 3T KT ...
“niamiy” 1iw'n - "0y ¥R "0y K92 %0 PR, 1120 iniobn
P A29DR 19K °3 7700 N2YAN D°RINTY 01 0°7191 0°27 DY
Dy 197K 191,077y PN’ ov 7w KD - TRn 0927 0712 90
5y 1R owY PR N9737 - KPNT - POy 23927 1 ,0727 o
LRZMN PIRT P2 197X RIT 02 ,MIATR OW X3 ,7720° iMIPn NN

oo DAY PRI AT 10 - 7 OYY TR 0D
Kehot Publication Society (CC-BY-NC)
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Moshe’s prayer (Psalm 90) sets man’s brief life against
G-d’s eternity: “For a thousand years in Your eyes are like
the day of yesterday when it has passed.” The maamar ap-
plies the verse to the emotive attributes of Atzilus, where a
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thousand years are gathered into one “day.” (context:
Steinsaltz Tanakh)
Psalms 90:4"7:2 0°9°1n
12722 MINYRY 72y °3 0K 012 Y2 000 19K %
For a thousand years in Thy sight Are but as yesterday when
it is past, And as a watch in the night.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse reads “the day of his wedding” as the giving
of the Torah and “the day of the joy of his heart” as the
building of the Temple, and explains why: prayer takes the
place of the offerings and is “service of the heart.” At “You
have captured my heart, my sister, bride,” it explains that
the Congregation of Israel is called the “heart,” which
sends life-force to all the limbs.
KEHOT'S NOTE
790K T, R7INA
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The beloved to his bride: “You have captured my heart,
my sister, my bride.” The place within that discourse to
which the text sends the reader.

Song of Songs 4:9°0:’7 0°7°W1 W

ST3TER PIY TOXD TIYR ORI 30227 172 NN *3n22?
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The daughters of Zion are called to “go out and gaze upon
King Shlomo, at the crown with which his mother crowned
him on the day of his wedding.” These are the opening
words of the Torah Ohr discourse the text refers to.

Song of Songs 3:11x™:) 0*°wi "W

o2 K 2TTIOYY NYUY3 MY TPR2 1PE MI3 APRT Iy
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse asks why the Chanukah lamp is not on the
right like the mezuzah, and answers by first explaining
“Whatever Havayah desired, He did” beside “By the word
of Havayah the heavens were made”: the world was created
with ten sayings, saying and speech, and not with desire
and will alone.
KEHOT'S NOTE
JTL,RR R™MN
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The Talmud rules that the Chanukah lamp is placed in the
handbreadth next to the doorway, on the left, “so that the
Chanukah lamp is on the left and the mezuzah on the
right.” These words open the Torah Ohr discourse the text
refers to.

Shabbat 22a:2-33-"2:X 773 n2w

73733 NiyR NI 0K 27 MK V0K 37 M AT 27 MWK ..

772 W WITR T2 731 07 R LPRIMWT AR ANIRR °3 .1

— o3 ... 7DYY R2INT 242 W Wit 07 °31 MY 21 AP Aopnn

X277 .17y NiMa nign A Xpw 5102 11007 XPY .10” 79wy nna
P2y NivITD Nivn A RPY M)

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The psalmist praises G-d’s rule over all: “Whatever
Havayah desired, He did, in the heavens and on the
earth.” The verse shows that creation stems from G-d’s de-
sire and will, which the maamar identifies with His
thought.

Psalms 135:67:717%p 0°2°1n
:nﬁn‘nn"?;1 0712 PIRDY DOnWa Ny N vanTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse the maamar opened with, now explained: G-d’s
order of thought and speech is the reverse of man’s.
Isaiah 55:8'n:7”1171°yw°
" O] *27 D21 X?) DN Ny X? 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Wisdom speaks: “to cause those who love me to inherit
yesh, and I will fill their treasuries”; yesh plainly means
substance, wealth that lasts. The maamar reads yesh as the
“something” of G-d’s thought. (context: Steinsaltz Tanakh)

Proverbs 8:21x”5:’11 *own
:NPRR DTPRIERY U2 20K 2o

That I may cause those that love me to inherit substance,
And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note locates the discourse on “And there was a voice
from above the firmament” in the Alter Rebbe’s maa-
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marim on the Prophets, p. 233, next to the page cited at
the opening of this maamar for its first lines.
KEHOT'S NOTE
MY N7MIRD AR Y 1272 NPMIR ART L2970 Y 3OR°21 TR DIRR)
aypnmay s
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In Ezekiel’s vision of the chariot: “And there was a voice

from above the firmament that was over their heads.” The
verse opens the discourse the text refers to.

Ezekiel 1:257175:°% DRp1>
17°D12 NPBIN DTRY DYKIDY WK P77 2y 1P
For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The editors suggest, with a “perhaps,” that this unnamed
“elsewhere” is the same Torah Ohr discourse that the text
names at the end of the parenthesis.
KEHOT'S NOTE
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B\ geVal

WY N YEn WR B

“Whatever Havayah desired, He did, in the heavens and
on the earth.” Creation by G-d’s desire, which is His
thought.

Psalms 135:6":77”%p 0°2°1n
:NINANT221 0°1°2 PRI OONW3 TRy ' YENIWK YD
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” Creation by speech, set beside creation by de-
sire in the discourse the text refers to.

Psalms 33:6":377 0°2°11n
:OX23723 B M 1Y 07Y 1 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse sets out to understand the difference be-
tween Torah study and the active mitzvos: the Torah
comes from Chochmah, the inner dimension of the light
that fills all worlds, while the active mitzvos, done with
physical things, draw from the light that encompasses all
worlds, since physical existence does not come from the
spiritual by cause and effect.
KEHOT'S NOTE
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Haman advises the king: “Let them bring a royal garment
that the king has worn.” The verse that the Torah Ohr dis-
course the text refers to explains.
Esther 6:8'11:1 1n0R
987 V7Y 27 YR 0I01 TPR0 127W2? WK Mobn w7 e
WRI2 NI3PR N2 101 WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the sources for “Israel arose in thought”
were given at Likkutei Torah, Nitzavim (47c), and that the
teaching appears in many places.
KEHOT'S NOTE
1”521 3,11 0°383°0 DY 110a

Among the things that preceded the creation of the world,
the Midrash says, “The thought of Israel preceded every-
thing,” with the parable of a king who prepared for a son
before he had one. The maamar identifies this thought
with the primordial thought.
Bereshit Rabbah 1:4°7:’X 77127 n°wx12
1 w2 02T NR*I2% MTp 07127 Aww "oopPR K12 nUwR12”
71257 ROIM 77INT .MIRIATY Tawnna By mn v RN
XD 1977 n°wRI °p N (20 ,N SWn) MR 1°31 71970 IRN2]
MART .12 IRD R0D 1191”7 (2,38 o°5nn) 2°n>7 1°31 7291
MAIART MRI2T? 72wnn2 179 ,mwn 2w 1) wIpnm 022 PRIwN
ARRIY 1P 5RIW> P31 72703 0°23y0” (0,0 YY) IR 1°n
TARIY IR WIPRT N2 7RI N2Ip NTY MY (2 ,7Y 0°9hn)
P men 5w mw 7m NWRIN 0191 7120 ROD” :(2° ,1° 1°n7Y)
... (17,29 D°97N) IMRIY
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.(2,)°pn2wn
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The Tikkunei Zohar says of the Ten Sefiros of Atzilus that
the King is in them, “He and His vessels are one in them,
He and His life-forces are one in them,” which is not so of
the Ten Sefiros of Beriah.

Tikkunei Zohar 3b:9-10"-"19:2°1 77t °1pn

P TR L7302 T AR AR L1302 RPN MPPIRT NI1%D0 YT

LTI TP IR IRDT ,ART2T NIPR0 Y 937 IXPT MR L3N T
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DX 922 73K K71 KPP P72 MY NRINPRT

Tikkunei Zohar - Vocalized (Public Domain)
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That version adds an explanation here: in Atzilus all is at
the level of the Infinite, for even the vessels, called garmo-
hi, are not limited created things but infinite divine pow-
ers that contract the light; so revelation there is not yet
separate from His essence.
KEHOT'S NOTE
55777 IR XD WO (PTNAR RUIR PUD NN 0P 'Y 170pn niioa
RT3 M2 1M BPw Ay PR MRNA Paw 0°950 03 °) O"K PN
M3 02 0w PA 9133 °NP23 07K P23 077 ROR PRH w0 wen nvann
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Sarah, at Yitzchak’s birth: “G-d has made laughter for me;
whoever hears will laugh with me.” The text mentions it
only in passing, as a parallel to this purpose of creation,
without explaining it here.

Genesis 21:671:X7 N°wX12
2P yRwTo DRPK % Aipy pRE M KM
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Sages’ reading is given: the sixty queens are the
sixty tractates, the eighty concubines the beraisos, and the
maidens without number the halachos; “one is my dove” is
the Congregation of Israel, the source of the souls, so that
the souls stand higher than the Torah.
KEHOT'S NOTE
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The beloved: “There are sixty queens and eighty concu-
bines, and maidens without number; one is my dove, my
perfect one.” The opening words of the Likkutei Torah dis-
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course the text refers to, where the Sages read the sixty
queens as the sixty tractates.
Song of Songs 6:8°11:"1 01w W
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There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A psalm of G-d’s reign: “Light is sown for the righteous,
and joy for the upright in heart.” In the discourse the text
refers to, the souls are this light, sown below in bodies so
that it grows there, as a seed sown in the earth yields
many.
Psalms 97:11x™:1"% 0°%°1n
MR 22791 PPTE? 31 K
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s promise through Isaiah: “For as the new heavens
and the new earth that I am making stand before Me, says
Havayah, so shall your seed and your name stand.” The
verse of the Torah Ohr explanation the text refers to.

Isaiah 66:22273:1"0 y1°yw"°
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For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bilaam, sent to curse, blesses Israel instead: “He has not
beheld iniquity in Yaakov, nor seen perversity in Israel.”
The opening of the Likkutei Torah discourse (Balak) the
text refers to.

Numbers 23:21875:37 12713
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Gate of Arich Anpin, chapter 2, the Arizal’s Etz
Chaim explains the nine Sefiros, from Keser to Yesod, be-
neath the highest head, and identifies them with the nine
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palaces of the Zohar, Noach 65a. The text cites it, with that
Zohar, for the count of nine.

Sefer Etz Chaim 13:2:2°2:°2:3> 011 vy
NNTPIR APDIR NN NI3°1 AN KD RPRT MoPRn MM ...
RIT X727 %5 TI0° 7Y NN 07B P RPRA 7177 KD 3 IR IR02
muwan Yw IRT 1 PaR 722 070 P32 KPR YN PANY N3
12 1MW RPKT MIPRT ©N2 1YY Own KK PPwa2nnt YT o7
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Sefer Etz Chaim (Public Domain)
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The psalmist on the revelation at Sinai: “The chariots of
G-d are myriads, thousands of shinan,” plainly hosts, or
angels. The Torah Ohr discourse the text cites reads shi-
nan as the initials of shor, nesher, aryeh (ox, eagle, lion),
with the final nun for adam (man), the faces of the chariot,

)

and explains the Sages’ “read not shinan but she’einan”
by their root in the nine Sefiros of Z’eir Anpin. (context:

Steinsaltz Tanakh)

Psalms 68:181”:1”0 0°2°11n
:WTP2 °2°0 03 °17IX 1XYW °D7PX 0027 O°RPK 207
The chariots of G-d are myriads, even thousands upon thou-

sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199%8N Man mrapnY
The Talmud asks, “From where do we know that the Holy
One, blessed be He, puts on tefillin?” and answers from
“Havayah has sworn by His right hand and by the arm of
His strength.” The maamar takes G-d’s tefillin as an exam-
ple of the supernal mitzvos.
Berakhot 6a:17-181”>-1>:X "1 n1272
RIT 712 WITROY 1710 :pO%Y °27 90K LKTR 27 72 1PN °37 MK
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Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In Patach Eliyahu, in the introduction to the Tikkunei
Zohar, the Sefiros are described as the limbs of a body:
“Chesed is the right arm, Gevurah the left arm, Tiferes the
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body.” The maamar cites it for Chesed as a vessel for the
Infinite Light, as the giving hand becomes a vessel below.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN
LRPRAW RYINT 77123 KO0 RIIIT TO0 KT RIIPND IRMIPAR
N°72 MR RDIAT RMIPO TI0M .72 1°90 T 1¥1 .KRD1X NIRAN
7AWNR PR 7ROM RN LY 10Ip 9UYAW TN LD Mot LwTp
5 MIINDITF 2°N3 1PN 1PRR DY Lpan 290 131 XA 1102 a0n

APRR
Constantinople, 1740 (CC-BY-NC)
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At Sinai: “Moshe would speak, and G-d would answer him
with a voice.” The opening of the discourse in Parshas
Yisro that the text refers to.
Exodus 19:19v”°:1”° mnw
:2iP2 122Y7 DOPPRT 127 YR TRR PIM 7730 8w Pip o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be tzitzis for you, and you shall see it and re-
member all the commandments of Havayah and do
them.” The verse of the discourse in Parshas Shelach that
the text refers to.
Numbers 15:39172:10 1272
onN onPy1 N Ni3RTP37NK OR7oM INK onPRTY NYUE? 037 M
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Noach 15:121-16:131 for
these words.

Zohar, Noach 15:121-16:131%”7p:1”0-K”9p:1"0 11,7771 790
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The heading of Psalm 12: “For the conductor, on the
sheminis, a psalm of David”; plainly the sheminis, “the
eighth,” is an eight-stringed instrument. The Likkutei
Torah discourse the text refers to (Tazria) reads it of the
circumcision given on the eighth day. (context: Steinsaltz
Tanakh)
Psalms 12:1’X:2” 0°9°71n
STIT? Tt NPPREn-oy nEane
For the Leader; on the Sheminith. A Psalm of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Korach took,” the opening of the account of
Korach’s rebellion against Moshe and Aharon. The verse
of the Likkutei Torah discourse the text refers to, where
sovev is explained as present equally in heaven and on
earth.
Numbers 16:1°x:1”0) 712712
“12 7IRY 2X°PX 32 DPARY INTY M1P7I2 NIRTI2 NI M NN
29K 233 N7D
Now Korah, the son of Izhar, the son of Kohath, the son of
Levi, with Dathan and Abiram, the sons of Eliab, and On, the
son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WTPY NAWwT 010 NX 1O
“Remember the Shabbos day to sanctify it,” the wording of

the Ten Commandments in Exodus; Deuteronomy says
“Keep.” The opening of the discourse the text refers to.
Exodus 20:81:"> mnw
AWIRY N2WH 0inNR i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19722 AN 71272 0w 710t

The baraisa: “Remember” and “Keep” were said in a single
utterance, something the mouth cannot say and the ear
cannot hear. The maamar finds its root in Keser, which
holds opposites together.
Shevuot 20b:9-10"-"1:2 > my1aw
7”1 TN 9277 ORI LRIDPRTD ORI LRIDORTD RJ !?N:Tx R
- 1IMRD TR MT2 PIRYM P3P RANTI NRRI TAR 27T
ON7 RNPWI YN 9137 MR PRY 793 ,7277 190 2137 PRY 1
HT120ON 92 RIR 27 IMRT - 720K 92 RTX 277D ,179083 70X 712°72
- ”Wﬁhtﬁ”l ”‘1131” NP ART ,i'l'ﬁﬂ 927 by WH’I’P; m:wm D’W;
APRY2 IR PRI VW A7 TR WY ATRYR R 2D
... PR1P RIT KPR .7T77312 "0 IR
William Davidson, Vocalized Aramaic (CC—éY—NC)

9N 7IRE

“Go out and gaze, O daughters of Zion, upon King
Shlomo.” The Torah Ohr discourse cited earlier in the
maamar.
Song of Songs 3:11X™:) 0*°Wwi 1w
OP2 N APTRYY 02 MEPY 723 1Y M2 APRT MINY
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The Song of Songs, which is Shlomo’s.” The opening of
the Likkutei Torah discourse the text refers to, which
reads “which is Shlomo’s” as “He makes peace in His
heights”: the One who joins two opposites, as water and
fire.
Song of Songs 1:1'X:’R 0°1°wi "W
NPY? WK 00D Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bW myos

The maiden: “I am black but comely, daughters of

Jerusalem, like the tents of Kedar, like the curtains of

Shlomo.” In the discourse the text refers to, the curtains of

Shlomo are those of the King to whom peace belongs, be-

fore whom darkness is like light and above and below are

equal.

Song of Songs 1:5°71:’k 0°7°wi 1w

:TPY NiY7°0 97R YPIND 0PYAT NI12 IR CIR MINY

’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°989n
The psalmist calls all the earth to see G-d’s deeds: “He
turned the sea into dry land; they passed through the river
on foot.” The maamar reads the sea as the hidden world
and dry land as the revealed world, joined by a level higher
than both.
Psalms 66:6"1:1°0 0°2°71n
A27MR) 0¥ 23012 17282 M2 w? 02 7]
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Genesis 1:1-6:8 for these words.

Genesis 1:1-6:8°M1:1-"X’R N°wRI2
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Asaf recounts how G-d “established a testimony in Yaakov
and placed Torah in Israel,” which He commanded the fa-
thers to teach their children. The maamar reads it as the
Torah being drawn from Israel’s root.
Psalms 78:5’7:1”y 0°2°1n
QY>TIN? PNIR-NR MY WK PXIP2 o 1IN 3py2 M7y opn
HalyEhni)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In the beginning (Bereishis) G-d created the heavens and
the earth.” Rashi, from the Midrash, reads the word as “for
the sake of reishis”: for the sake of the Torah and of Israel,
each called reishis, “first.” The maamar cites the reading
for Israel.

Genesis 1:T°X:’K N°wr12
[PINT DX DORET DX DP9 X712 NPWRI2

In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Bab TR PNWS W Tnawnn
“The thought of Israel preceded everything.” Here it ex-
plains why Israel are called “first.”
Bereshit Rabbah 1:4"7:°X 1129 n°wX12
27 Ow3a 7277 N RNMT T LUUIRDY RS 71017 12 NOY ...
Swn 127 995 AnTp PRIY° Sw Inawnn 1InR prxe 1 11 YR
RZM1 NAR QYD 12 7ann 192 10 KDY NAR 7317007 MWl 1w 7R
12 PIMIR 9377 1 2329 0 1Y P19 190 R P13 N1y onn
PR 72 7RI 2977 1 2325 1 bRl 17a90n 1P AmIR XIM 19 PR
12 73R TRYIR TONY RITW 9900 03w TPIPR 190 MR RIT P
ANRW 7172p10 1AXW 219K 75 2120 Prbpy 1P199n 190 IR 10 KD
e MY

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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On “And all your children shall be taught of Havayah,” the
Talmud says: do not read “your children” (banayich) but
“your builders” (bonayich), of Torah scholars. The maa-
mar reads the souls as both the children and the builders
of Malchus of Atzilus.
Berakhot 64a:1477°:X 770 1272
Y XY ANTIN 20K 37 0YPY” UmpiaY KPR TR N O
YN TR R CTONRIRD MY 7m0ty n hwon
Y °m” 777 20 TwRAR 1°PPR N N2 1yn? .92 0iPY K3 1731R
oi2wa iny NX 7127 °1 107 iny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The

likuteitorah.com/likkutei-torah/shir-hashirim/16/
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L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

"2 1a2° Anona

“Through wisdom a house is built, and by understanding
it is established.” The maamar reads the house as
Malchus, built through Chochmah, the Torah.

Proverbs 24:3°:773 *5wn
20 APANI N7 M3 M3
Through wisdom is a house builded; And by understanding

it is established;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

137 N3

The beloved: “I have come into my garden, my sister, my
bride.” The opening of the Likkutei Torah discourse the
text refers to, which reads it of G-d’s delight in the souls of
the righteous through their Torah study.
Song of Songs 5:1’X:"1 0°7°wi1 1°W
WITDY Y7 APIR MDY 1 IR 192 CNNX 1Y K2
:O°TIT 12T INY 0y 190K 3700y "1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

09870 YRR PANREIT IR

At Sinai G-d says: “I am Havayah your G-d, who brought
you out of the land of Egypt.” The first of the Ten
Commandments, the verse of another discourse the text
refers to.

Exodus 20:2°2:°2 mnw
{0738 T30 07I8R PIRD ORI WK TROK 10K
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

75 AR 99OR"

Moshe reminds Israel: “He afflicted you and let you
hunger, and fed you the manna.” The verse of the Likkutei
Torah discourse (Eikev) cited for the blessing for the land.

Deuteronomy 8:3°2:’11 0°7127

1907 PRI NPT X2 DYTIRY WK MITNR T7ORM 79T WY

oM *AD R¥INTPD75Y 93 0IRT 1200 3727 ooy KD 0D qyUTin
Hay ol

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“There are three souls, and they rise in known supernal
levels”: a supernal soul, hidden, on which all depend, and
a soul hidden within her hosts through which the body is
held. The text cites it as explaining things like the two lev-

els of the soul.
Zohar, Vayechi 71:731-72:742-x"5wn:R"y °n7
2’nwn:2”y
There are three souls belonging to the celestial grades. The

,0mi 980

three are really four, because one is the supernal soul,
which is not clearly discerned, even by the treasurer of the
upper treasury, much less the lower. This is the soul of all
souls, inscrutable and unknowable. Everything is dependent
upon it, and it is veiled in a covering of exceeding
brightness.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MPR2 DTRT NN QOPYR R12N
“And G-d created man in His image.” The verse of a dis-
cussion of the soul’s two levels that the text refers to.
Genesis 1:27172:X N°wX12
X712 123 121 10K X712 0°P7K D733 0732 DRI N DRPX X12N
Halghs
And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Wisdom calls: “Come, eat of my bread, and drink of the
wine I have mixed.” The maamar reads the Torah as
bread, the food that binds the light to its vessel.

Proverbs 9:571:'0 *2wn

D307 1773 1N *223 12 157
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 0500

NSOy ROMa . L 1INty

The Or HaTorah version adds here: “and this is the draw-
ing down of the supernal soul of the Zohar mentioned
above [Vayechi, 245], that it be drawn into all the Ten
Sefiros of Atzilus.”
KEHOT'S NOTE
553 qwnPw [771n77 200 —| 573 A IRDY RNRwa nownt 1°m”
IR0V MW NPMR — 79710 MPPIRT 07y
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Haman advises the king: “Let them bring a royal garment
that the king has worn.” The mitzvos as the royal garment.

Esther 6:8°11: 1nox

q7n1 1Py 207 WK D10 9B 127WI? WK NDPR w37 N0
W2 M9%1 N2 101 WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.M ,17NoR

M7 2onw woasN

G-d, through Isaiah, on His power over creation: “I clothe
the heavens in blackness and make sackcloth their cover-
ing.” The dark garment through which the external forces
draw nurture.
Isaiah 50:373:71 7771°yw”°
:OM0D DYWR PR NNTR DonY W’z'?}_{
I clothe the heavens with blackness, And I make sackcloth
their covering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
ALy

9IND 72wn2

David to G-d: “Even darkness is not dark for You ... dark-
ness is like light.” At the level of Keser good and evil make
no difference.

Psalms 139:1227°:0"%p 0°%°1n
STTIRD 1QWND X 01D 7272 Tan TUMRY W03
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wann 0°7°a nonnw

Agur names four creatures that are small yet wise; the
fourth: “The spider grasps with its hands, and it is in the
king’s palaces.” Rashi, the Metzudos and the Ralbag iden-
tify the semamis as the spider, which holds on to the walls
with its “hands” (Rashi) and spins its web with them (Ral-
bag, Metzudas David); small as it is, it gets even into a
king’s palace. Here, from Keser, “long-suffering,” the ex-
ternal forces too receive nurture: before Him they take up
no place, like the spider in the palace (compare Torah
Ohr, Vayishlach). The Steinsaltz Tanakh identifies it as the
gecko, a small lizard that grips smooth walls (context:
Steinsaltz Tanakh).

Proverbs 30:28175:7 “5wn

170 *22°02 KoM wBNN 0773 MRy
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When G-d tells Avraham that Sarah will bear Yitzchak,
Avraham says: “If only Yishmael might live before You.”
The maamar mentions it briefly as another case of the flow
reaching beyond the side of holiness.
Genesis 17:1817:1 n°wx12
S397 T DRYNYY 12 DOPORTOR DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-
fore Thee!’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

17,1 NPwRI2
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The note places the discourse “This matzah” earlier in
Likkutei Torah, in Parshas Tzav; the text sends the reader
to its end.
KEHOT'S NOTE
% YR

PARM 17T

The discourse on Yaakov’s struggle continues with Eisav
running to meet him: once the good within Eisav was re-
fined, the supernal encompassing light entered Yaakov,
and Chochmah, which had departed in the shattering, was
revealed again.
KEHOT'S NOTE
SJIR 1”72 'I‘? '|1? D217 :ADN M¥ °Y NIYIAW N7IIND .15’?@1 X 10 X™Mn
U n

PaN"
“And a man wrestled with him until the break of dawn.”
The opening of the Torah Ohr discourse the text refers to.
Genesis 32:257173:27% N°wK12
YD NP TY Y UK PN 3727 2Py 0N
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

FPRAY TN RPN L L TTI0 NPR 0P N RINT B

Rabbi Yose: whoever says he has nothing but Torah does
not have even Torah, for “you shall learn them and do
them.” The Kehot note gives this as the source.

Yevamot 109b:4-5°17-7:2 v”p Nna°

R2INT — 71227 7277 MY YRIn pAT AP TayT — 1Y v21y

PR IRDOWD .17 7 PR — 71790 92 PR IR 22 nik ooit a7

IND WD "n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2

NP MR L,RDD 27 MK TRHYY OKn 4P PR 770 19DRT RPN

WPRY %5 ,ATR72 MY M2 WwtY 93 — ConUy) onTery
772 81K Ty

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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5991 .0W 0”2 11°R "IPRA 170 RPR? M 91 010 13T .2 ,0p Mng’
10 MR P DUMIMR PPN A0 PIpa yawn vD 17T nMpha Pwnny
— .Ma%nm MY 19 1PN 17N PI0YR PIRY RN LWDR e

LIP3 266 °Y MWD BP0 — .70 PUIIAR LK LR MR2R 1Y
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Rabbah, who engaged in Torah, lived forty years; Abaye,
who engaged in Torah and acts of kindness, lived sixty.
The Kehot note points here for the ending “Torah and acts
of kindness.”
Yevamot 105a:147°:X 1”p Nna°
.171N °7272 K7 993NN '?;}_{ ,79200 1R 1IN N212 127 WK
.0°T00 M2132 7920% 23K ,192N% K MMM N2 WK 7N
AT YA 0 — 1102 POYT N2 ,INNR Py D37 ARy
Y 1PRPY 70 — 07N M2 1702 POYT IR

William Davidson, Vocalized Aramaic (CC-BY-NC)

0o WK Donw

A baraisa reads shamayim as esh umayim, “fire and

water,” which G-d mixed together to make the firmament.

The maamar applies it to the two sides of the Torah.
Chagigah 12a:19-20°3-1":X 2™ 1330
WX X3 RDPINDI .07 DWW X112 70 227 MR 2T0IRY KD
PRI Y 3 IS KT T3 WA 0T TR O
PP WK LTI PIPIR PIYD RIPY *31 NN ORynw? °31 R
@IIT TNV ,TIY D2NYY DY 9T 03 WOXR DI DX DUREY NRK
2172 U M M2 PINT NXY DORWT NN ,M7IN3Y TRR” 93
DY INY — PDoRY” IR N0 TIND DT R APOK P 0N

o ARV 1’!?;}_7 RShinink! Wﬂ'r@tl

William Davidson, Vocalized Aramaic (CC—BY'—'I;I(‘?)

291 XI1X9

In Ezekiel’s vision of the chariot: “And the living creatures
ran and returned.” Running and returning, like fire and
water, are the two opposite movements.
Ezekiel 1:147728 2xptr>
:P127 XN 23 RI¥T NiOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 WX MM

In Moshe’s blessing: “From His right hand, a fiery law for
them.” The Torah combines right and fire, Chesed and
Gevurah.
Deuteronomy 33:2’2:3”% 0°737
N227R TOKY TIRE VI YOI 07 TYER MM K3 200 7 MWK
:in% N7 WK 107 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov feared there might be a flaw among his children,
“as with Avraham, from whom Yishmael came forth.” The
Kehot note gives this as the source.
Pesachim 56a:7°1:X 171 0°nos
ATPIRY IDOKT VR P32 7K 2P KN R 12 1I9RY 20 KT
TIP3 3 TRPNEN P YR V337 NP 3py w2 mdY
SPRYRY? 13m0 RYY DIIKD 108 *NYn3 W2 0I2Y) O XY 08
WRYR T, ERI Y 032 10 1N 2y 13mn XY prY 2N
TR KPK 11292 PX 72,70 KPX 7272 PRY 00D K R0
09iy? iN13%n 7920 oW 71127 K 172X IPY? NN AYY ANiNg
2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

0,29 .7,10°127 790 .X ,11 0°N0D

1R KXW Q728

On “Hear, O Israel,” the Sifrei says that Yaakov feared lest
unworthy offspring come from him as it came from
Avraham and Yitzchak. The Kehot note gives this as a
source.
Sifrei Devarim 31:’R:X”% 0°127 >80
MRV D7 770K AR TR 7 7RPR T PRI ynw (71 001aT)
>12 PR 137 ,0772K "2 PR 137 ,79Rt 212 9K 1277 (2 15 nnw)
3P I AL IR 233 PR 13T KPR SR N3 PR - PO
IR IR 12 '?; an IPY? IPIAR Y ’5? !1’;;? 127 MRV
MR KY? - DTN MR NRSIY TYT3 1708 *3 KID XY *7
DR TP RIM” (D XD NPWRID) MRV 77T 0792y TayY bxyprp‘7
LI ATI2Y T AT, L NIRRT A0 T2
(Devarim 6:4) "Hear, O Israel, the L-rd our G-d, the L-rd is
One": Because it is written (Shemoth 25:2) "Speak to the
children of Israel — It is not written "Speak to the children of
Abraham and Isaac," but "speak to the children of Israel
(i.e., Jacob [viz. Bereshith 32:29]) — Jacob merited that this
pronouncement be stated to his children. For Jacob feared
all of his days — Woe unto me, lest "base matter" issue from
me as it did from my fathers! From Abraham there came
forth Yishmael. ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

1R KXW Q728

On “For Havayah'’s portion is His people”: when Avraham
came, unworthy offspring came forth from him, and from
Yitzchak too, but all of Yaakov’s sons were worthy. The
Kehot note gives this as a source.
Sifrei Devarim 312:1-2°2-°X:2”°w 0°727 *190
RIRY P77 °2 310 ,A2iN2 wny “woR X 7Y TiAn RY ...
OXyRY? 2108 A XY 077 1IN 071K XAYD 72 4T
*pIPK 2211y .N7108 A NNY? DPIY? POYY K2 .ALP °32 72
RY KD 2Py R2WDY .0°NWRIT TR NP 0%y NP T 03T
13 MPWRI2) IMRIY 77IYD ,07WD 1732 92 17791 KPR ,nPioD 1mn
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

C27 7)) pRacE Ima N

The Mitteler Rebbe’s explanations of the Zohar are cited
for this Zohar passage on David’s covering for the “morn-
ing” of Yosef.
KEHOT'S NOTE
Awny 9mLYna NIRRT L ,0p RZITRY 1"MIR2 IR

7DENY 7% TN P2

David’s morning prayer: “Havayah, in the morning You
hear my voice; in the morning I set out before You, and
watch.” The verse the Zohar expounds, reading va’atzapeh
also as “I'will overlay.”
Psalms 5:4°7:71 0°2°1n
:MIDERY A2TIYR W2 2PIp YuwA R N
O L-RD, in the morning shalt Thou hear my voice; In the
morning will I order my prayer unto Thee, and will look

forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT 1P ORAD ARDIN RIVSI2 ORT PPONY TIT RNN

The Zohar on “In the morning I will set out before You,
and watch”: the first light was too great for the worlds to
bear, so lights were clothed in lights down to the “morn-
ing” of Yosef, for which David fashioned a covering. The
maamar takes this covering as Malchus, the garment.

Zohar, Balak 33:354-34:363370w:7"7-7"1w:3"% P22 9717 190
Hence grades were evolved and lights were wrapped in one
another until they reached this “morning of Joseph”, which
was a substratum to all the higher lights. And since all the
higher lights converge on it, its brightness goes forth from
one end of the world to the other, so that the worlds below
cannot endure. David therefore came and prepared this
lamp as a covering to this “morning of Joseph”, so as to pre-
serve the lower worlds, and therefore he said, “I will prepare
the morning for thee and” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T RN WA

Yehudah steps forward to plead with Yosef, still unrecog-
nized, for Binyamin: “And Yehudah approached him and
said, ‘Please (bi), my lord.”” Plainly bi is a word of en-
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94

treaty; the maamar reads it as “through me”: Yehudah,
Malchus, is the channel for Yosef’s flow.
Genesis 44:181:7"1 nN°WwK12
“PRY IR 23R 127 772 RITIIT) V3TN 3 MR AT PR WA
(7792 717 °2 T2 79K I
Then Judah came near unto him, and said: ‘Oh my lord, let
thy servant, I pray thee, speak a word in my lord’s ears, and
let not thine anger burn against thy servant; for thou art
even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
10,70 PRI

WA 27y I v

There Yosef and Yehudah are explained as heaven and

earth, the growing and the inanimate: Yosef, from tosefes,

“increase,” keeps growing and rising, while Yehudah
stands for the inanimate, the bittul of the earth.

KEHOT'S NOTE

XL,TRR™IN2

NoODR 2235 RIMR NY K12n% 2w 87 95 1A

On “He shall not come at all times into the holy place,” the
Zohar warns Aharon not to err and join “another time,”
given over to another power, to the King; he enters only
“with this (zos),” the time bound to G-d’s Name.

Zohar, Achrei Mot 5:39-6:481"1:1-1"2:’7 Mn >NX 7711 190

R. Simeon said: ‘This interpretation of the word “time” is
quite correct and here G-d warned Aaron not to make the
same mistake as his sons and try to associate awrong “time”
with the King, even if he should see that the control of the
world has been committed for the time to the hands of an-
other, and though he has the power to unify with it and
bring it near to Holiness.1Al. “Yet it is not so far committed
that this power should be united and brought near ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2° NNTa

G-d’s instruction for Yom Kippur: “With this shall Aharon
come into the holy place.” Part of the Zohar passage the
text cites, where “this” (zos) is the “time” bound to G-d’s
Name.

Leviticus 16:3°2:11 Xp"

:T7Y% 22X NRYA? IP3712 192 WIPTTOR 1IN K22 NKT2
Herewith shall Aaron come into the holy place: with a young
bullock for a sin-offering, and a ram for a burnt-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR 0O WA 10T

The Zohar: when the King is separated from the Matronita
and the blessings are withheld, then “the heavens are

likuteitorah.com/likkutei-torah/shir-hashirim/16/
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clothed in blackness.” The text cites it for the dark
garment.
Zohar, Achrei Mot 53:324-54:332-772w:3”1 M °InR ,770 990
27507
It is written, “A wise son maketh a glad father, but a foolish
son is the heaviness of his mother” (Prov. 10, 1). As long as
this son goes in the right way and is wise he rejoices his fa-
ther, the Holy King, but if he perverts his way he is the heav-
iness of his mother, to wit, the Community of Israel. Never
was there such joy before the Holy One, blessed be He, as on
the day when Solomon attained to wisdom and composed
the Song of Songs. Then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1 PID 1OW OTRa OV
In this chapter the Pardes Rimonim warns that the kelipos
never enter holy Atzilus, nor Beriah; where they are said to
enter beneath holiness, it is in Yetzirah. The text cites it
alongside the Zohar on the heavens clothed in blackness.
Pardes Rimmonim 25:6:1°X:1:7775 0°11%7 0712
2N WS DR MYLH I NPT M0 YRR M paea nxman
DY On WITPM ML MPOXRT N SR MI0151 Mvhpaw
N¥PA RXPIY T A1PR WRI 221 DR 2wInT 00 1900m aevhn
0?2 RY PR TWITPT NN NI0AD1 DR By MY mnpn
02 R 7RO 0P RIT DAR R0 0PIYA KDY NIRRT
%7 °03 7Y 27awnT X2 191 .10%nN° 0oywn 19 2°20 %5 NvuaT
5R N2 1°R "2 1°0°9p D M7 RIPR2 KDY DU (17977 onin)
RIPIT2 I°PRT NLVRA 19°9p MK XNND pw wiaba Thnn v
.. 03777307 RINTIT .ROOYIART RTIDYT

Pardes Rimonim (Public Domain)

N°I NYa 7 R NNy

Moshe, recalling his plea to enter the land: “And I be-
sought Havayah at that time.” The maamar reads “at that
time” as Malchus, through which the drawing down must
pass.

Deuteronomy 3:23375: 0°727
SR? R NP2 0K 1O0NY
And I besought the L-RD at that time, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.32,20°927

von 5% ny
Koheles: “Everything has its season, and there is a time
for every desire (chefetz) under the heavens”; plainly
chefetz is any matter or purpose. The maamar takes it as
G-d’s desire, the mitzvos, which are bound to “time,”
Malchus. (context: Steinsaltz Tanakh)
Ecclesiastes 3:1'X:’2 nonp
;DWW NOA YEN7?27 Ny 1t 92
To every thing there is a season, and a time to every purpose
under the heaven:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
X ,anbnp

MWW AYwa 7772

There “we will do,” drawing down G-d’s will to be King of
the world through the performance of the mitzvos, comes
before “we will hear,” self-nullification, because “we will
hear” flows from “we will do.” This is the secret revealed
to Israel, brought from concealment into revelation
through toil of soul and body.
KEHOT'S NOTE
1,0 03T yh

YRR WY1 BRIWS 1R IYwa

“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice came forth: Who revealed to My children this
secret that the ministering angels use?” The opening of
the discourse the text refers to.

Shabbat 88a:7-8T1-"1:x 1”0 naw
DOWY IR "YU PNy PRI I TRNY AW OXR0 221 U7
N2 R PRI TR TR P3P .Nw KPR PP KiM
,2XW? VAP 110 YRY” T3 TR APYY T MR 0003
LYY 27912 XA 2272 KA %37 M 22750 00 0Ty DX PRI
IPN3T — PR N2 LINRTD — YL 279N PR 27N

.o TR MR PRI 212 0%
William Davidson, Vocalized Aramaic (CC-BY-NC)

2 wIN2Ypn 0772

The Rosh Hashanah discourses open with this verse:
Tishrei alone is called simply “the month,” a general re-
newal of all the worlds, because Rosh Hashanah is the
head and intellect of the year, from which each month’s
particular life-force is drawn.
KEHOT'S NOTE
R R Bk

92 WIN2WYPN

“Blow the shofar on the New Moon, at the appointed time
for our festival day.” The opening of the Rosh Hashanah
discourse the text refers to.

Psalms 81:47:X70 0°2°1n
2230 017 1922 DI YN Win
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Sipa ynwn o n7Ta

There “to keep all His commandments” is read as the
Torah keeping the light of the mitzvah: keeping it from
withdrawing to its source, which comes through the ves-
sels, and guarding it from the nurture of the external
forces, which comes through the encompassing lights.
KEHOT'S NOTE
2,39 IR D YR R
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Sipa ywn °
Moshe: “When you hearken to the voice of Havayah your

G-d, to keep all His commandments.” The verse of the dis-
course the text refers to.

Deuteronomy 13:19v°:2 0°127

DI FBR 2238 WK PRI TP TRX N P1p2 yuwn °2
IPPPR N 1Y Y0 Niwy?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51127 TevTam e e b ea

There the parsa, the partition between Atzilus and Beriah,
is explained as coming from the chashmal: at “to under-
stand this matter of the chashmal,” a glow from the outer
dimension of Binah surrounds the emotive attributes so
that the external forces cannot draw nurture from them,
and beneath them is the “shoe” that separates Atzilus from
Beriah and Yetzirah.
KEHOT'S NOTE
1727990 17N 3T %R 7T AR LT, R™MN

no1D7 TerTam

G-d to Moshe, on the Mishkan: “And the curtain shall di-
vide for you between the holy and the holy of holies.” The
opening of the Torah Ohr discourse the text refers to.

Exodus 26:33379:1"5 ninw

118 NX N3727 I3 MRY DX3M £°01PT AN N3MBINN A0
:DWTRT WP 172 WIPT 1°2 097 NYNRA TP MY

And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Swn 0vEoN nwhw 737
Of Shlomo: “He spoke three thousand parables.” The place

within the discourse on “Go forth” that the text refers to.
1Kings 5:1227°:°71 X 0°5%n
2K RN 177 1) 20 DPRPN NYRY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SND2 D°AWw 23

The note locates the explanation of “The heavens are My
throne” in the Alter Rebbe’s maamarim on the Prophets
and Writings, p. 195.
KEHOT'S NOTE
L8P 71T ONRR

SND2 DonRwn

G-d through Isaiah: “The heavens are My throne, and the
earth My footstool.” The verse on which the screen be-
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tween Atzilus and Beriah is further explained.
Isaiah 66:1°X:1"0 V1°yw°
27330 WK N73 AR YPX 0T PIRT) KOD DY T M 1
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 | Kehot’s note points to Zohar, Balak 33:354 for these

words.

Zohar, Balak 33:354771w:3"% P92 91 190

PARAGRAPH 12
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SND2 DonRwn

“The heavens are My throne, and the earth My footstool.”
The heavens are the encompassing lights, and the throne
is the covering drawn from them.

Isaiah 66:1°R:1"0 W1yw°

27330 WK N73 AR PPN 0T PIRT) KOD DY T M 1
PNMIIn 0ipn MoK

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B3 o1t W12 °R 05 NOOR

the passage shares nothing with the note
KEHOT'S NOTE
wnl ROIAW T1297 ROI YW 17¥a *¥1” A0 VX Y MY1AW N”MIN2
W’y M5 wIaPn 1 271 pID RCIN2 WUN L,27M0n DOXRIANNT MTIRR
7772 7AW UM D2 wUmn MOPAY 13 I AN Max e wiabnw
TIN2 AwR K27 22NT PIYM WUwR 223 13 DU MRY A Iy Pane
710 871N 3”10 13 1avn

1Pt QAN 27y

The discourse belonging to “And Avraham was old, ad-
vanced in days” explains that the cloud Moshe entered was
rooted in a very high level of G-dliness yet became a gar-
ment through which he could grasp G-dliness; so too the
Torah and mitzvos, rooted in the supernal will, are en-
clothed in physical things and become garments for the
soul.
KEHOT'S NOTE
.2,10 K™D AR

0°72%2 N2 7Pt 2T7aNY

“And Avraham was old, advanced in days.” The verse of
the discourse the text refers to.
Genesis 24:1°RX:772 n"wR12
723 DIANTNK 712 M D12 K2 TP DTN
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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07N °13n N°oe°
The psalmist addresses the king: “You are fairer than the
sons of men (mibnei adam); grace is poured upon your
lips.” Plainly mibnei adam means “more than all men”;
Rabbi Levi Yitzchak of Berditchev reads it “from the sons
of men”: G-d’s beauty comes from people, through their
mitzvos.

Psalms 45:3°3:7171 0°7°10

:07y7 0°P2X 7972 1277y 7 ninota 10 P 0N *12n 0°9%D)
Thou art fairer than the children of men; Grace is poured
upon thy lips; Therefore G-d hath blessed thee for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, ovonn

WP °TA2 NPWYI 170
There the wise-hearted make Aharon’s garments “to sanc-
tify him,” in supernal holiness, by drawing down G-d’s
wisdom and will; the third level, the plain “and they shall
make” of all Israel, is doing the active mitzvos from the
hidden natural love alone, which still draws a supernal
garment, a royal garment, through wholehearted accep-
tance of the yoke of Heaven.
KEHOT'S NOTE
.7,28 R"MN

N”1R23 N2 Im

The note gives this as a place where the two ways in which
the external forces draw nurture are explained.
KEHOT'S NOTE
ST9ORY BP0V 100 MR APTIR LKLY TPRIRR 0T AR

aWwid 1°2AN0 AN

Through Obadiah, G-d tells Edom: “Though you soar aloft
like the eagle and set your nest among the stars, from
there I will bring you down.” The external forces reaching
for the highest level.
Obadiah 1:47:°x 7°72y
DRI TN DY 3R 07t 07229 1°27DKY WD °230DK
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19IND 7awn2

“Darkness is like light.” The level from which the external
forces seek to draw.

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712°WND 1°K° 0i%D 717721 Tan Pwno KD N o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall make holy garments for Aharon your broth-
er, for glory and for splendor.” Addressed to Moshe; the
maamar takes it as the highest level of garment.

Exodus 28:272:175 mnw
:NWBNY TN22? TN 1IN? T 133 o)
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 701 v2n °2

Micah praises G-d’s forgiveness: “He does not retain His
anger forever, for He desires kindness.” The sixth of the
thirteen attributes of mercy in Micah, which the garments
of the mitzvos clothe.
Micah 7:181:1 191
Y7 PIATR? NP1 NRY? YRRy 12w 1Y Ripd Tind R
X7 7010 ¥EO7D 18K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°987%3 ny"eY 137 00Ty

Moshe tells the father what to answer his son: “We were
slaves to Pharaoh in Egypt, and Havayah took us out of
Egypt with a mighty hand.” The Haggadah opens its an-
swer with these words; they head the discourse the text
refers to.

Deuteronomy 6:21x73:" 0°727

T2 DTIEER N AKCEM 07IER2 A¥IE? AT 0U12Y 37 1N
S

then thou shalt say unto thy son: ‘We were Pharaoh’s bond-

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

noMen nPvTam nTa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

R R ek
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The beloved calls to her in spring: “Arise for yourself
(kumi lach), my love, my fair one, and go (lechi lach).”
The word after “Arise,” read lach, is written lachi, with a
kaf and a yud; the maamar reads lach as a rising to one’s

likuteitorah.com/likkutei-torah/shir-hashirim/16/
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own self, and the written letters as Keser and Chochmah.
(context: Steinsaltz Tanakh)
Song of Songs 2:1327°:’1 077w W
N2 My T2 WP 171 N3 TR0 DI IR LI MmN
:ﬂ?"p?ﬂ
The fig-tree putteth forth her green figs, And the vines in
blossom give forth their fragrance. Arise, my love, my fair

one, and come away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N0 w12 INv2°

“Let them bring a royal garment.” The verse of the Torah
Ohr discourse the text refers to.
Esther 6:8°11: 1nox
917 1Py 27 YR 0I0) T7R0 127Wa? AWK MIdvn w27 N0
AWRI2 M5%N NI 1R WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the sixth day they gathered double bread (lechem
mishneh).” The subject of the discourse in Parshas
Beshalach that the text refers to.
Exodus 16:22273:1"t mnw
K323 W TK? MW "W MY 0N wpy "wen o3 o
Y7 3779 YN
And it came to pass that on the sixth day they gathered twice
as much bread, two omers for each one; and all the rulers of

the congregation came and told Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN RTPAY TR19% TADYI 700 NI T P RIp PUN

Rabbi Chaim Vital lists five worlds and maps them onto the
Name: the thorn of the yud is Adam Kadmon, and the four
letters are Atzilus, Beriah, Yetzirah and Asiyah. The maa-
mar quotes him for Adam Kadmon as Keser.
Sha'arei Kedusha, Part 3 1:9-107-"0:% 1 pr ,qwhTp "1yw
I B TAR oW am L, TIR MB9a 0 ahnna . mnyn 90 n
1P PUR R DD wIwn NP ,MTID AY2IRD PPN 0 AR
AARY ,AND RAPIT 09100 1IPRYI NN A77R0N RO TR bw
7t B MM 9515 MT°ED ywn phha MDY YaIRm 19K o
2IN5W NN L0710 DOPIRIM DURRPT Om mpiPn cnwa 1PPhal
@17 1% ,07Y0 X723 XDW TY (37D PIB) TMYUPR 237 pIpa
D°P2RIT RIT XIPAT M0 PRI 3 TR MW R 7O, M0 09w
133 NATPWR AN°T 00 TR PO ,NAR U0 RITY 1w 0°19on
:nonaa

Subsequently, the worlds were initially included as one com-
plete Name of Being-Shem Havayah-"171 ow. Afterwards,
they were divided into four foundations, except for their
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root, which is Primordial Man-Adam Kadmon and is the
thorn of the letter Yod-(°) 7”1 which is the tenth Sefirah that
is higher than them all, and is therefore called the crown-
Keter. Afterwards, the four foundations were divided into
nine Sefirot, as mentioned. Now, it all includes two cate-
gories; the Emanator and all the Emanated. About this, it
states in Pirkei d’Rabbi Eliezer, “Before the creation ...

Shaarei Kedusha (Public Domain) - Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)
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Moshe grasps the serpent’s tail “and it became a staff in
his palm.” Kaf as the palm that holds.
Exodus 4:4°7:71 mnw
nt;?;‘? M2 P T i'l’_?t??ﬂ_ 12312 1KY 972 N2 TRTOR T RN
Rlskk}
And the L-RD said unto Moses: ‘Put forth thy hand, and take
it by the tail—and he put forth his hand, and laid hold of it,

and it became a rod in his hand—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mayv2° 1902 Ny

Of the first ripe fig: “while it is still in his palm, he swal-
lows it.” A further example of kaf as the hand that holds.
Isaiah 28:4°7:1”2 1°yw°
M990 DOIMY K°3 WRITDY AWK INIKDD 3% P31 n¥U% anom
M3y 1232 7Y ANIN TN TN 0K 7P 003
And the fading flower of his glorious beauty, Which is on the
head of the fat valley, Shall be as the first-ripe fig before the
summer, Which when one looketh upon it, While it is yet in
his hand he eateth it up.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o1y Myt nnnm

In Moshe’s last blessing: “The G-d of old is a dwelling
place, and beneath are the everlasting arms (zero’os
olam).” Plainly olam is eternity; the maamar reads the
arms “beneath the world” as sovev, a hand holding the
world from every side. (context: Steinsaltz Tanakh)

Deuteronomy 33:27173:3"% 02127

STRYIT MR %R 77180 U D‘?W Nyt nnnm o7p ’P'?R nyn
The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1°R%2 DX 17N

In the war against the tribe of Binyamin at Givah: “They

surrounded (kitru) Binyamin.” Keser as a word of

surrounding.
Judges 20:433":> DvDW
“MAtAn YT 121 7Y AT AR ANDOTAT 112127NN 1ND
oy
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They inclosed the Benjamites round about, and chased
them, and overtook them at their resting-place, as far as
over against Gibeah toward the sunrising.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7°2pT 7O 12N23W MNP A0 27t WY DR A2

On the princes’ offerings, the Midrash reads “one spoon”
as the Tablets written by the hand of the Holy One, blessed
be He, and “ten gold” as the Ten Commandments written
on them.

Bamidbar Rabbah 13:161"v:37 127 92712

SnpnaoN

“If you walk in My statutes.” The verse of the discourse the
text refers to on the Tablets.
Leviticus 26:3%:1”2 X1p"
:ONR ONPRYY 1Y *NIZRTNY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2% "mp

The beloved calls: “Arise for yourself (kumi lach), my love,
my fair one, and go.” The word read lach is written lachi,
kaf and yud, which the maamar reads as the soul’s root in
Keser and Chochmah.

Song of Songs 2:1327°:1 0°7°WN W

N2 MY 97 WP 0™ 103 TTH0 LT 70 1L INAN
1777097

The fig-tree putteth forth her green figs, And the vines in

blossom give forth their fragrance. Arise, my love, my fair

one, and come away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Spwn MM DY WIPn Dpwa Ppwn nvsnn s une m

G-d to Moshe, on the census: “This they shall give, every-
one who passes among those counted: half a shekel by the
holy shekel, the shekel is twenty gerah.” The twenty is the
kaf, the two sets of Ten Sefiros.

Exodus 30:1327:2 mnw

3 DMy UTPT PRW3 PRW MI0R DTRRIPY 13yTT00 um
2 N PRYn noXnn Spwn

This they shall give, every one that passeth among them that

are numbered, half a shekel after the shekel of the sanctuary

—the shekel is twenty gerahs—half a shekel for an offering to

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1995 %%y NwNY °aNA% 2T NN

David to G-d: “Behind and before You have formed me,
and laid Your palm upon me”: You made me and keep me
under Your hand. Read as the kaf, the soul’s root, and as
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137

138

139

140

the soul’s two aspects, will and delight. (context: Steinsaltz
Tanakh)
Psalms 139:5°1:0"%p 0°%°1n
171992 °2y NYM *IN73 0T 7INK
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%1 N2°n2aw P70 A

The Zohar asks why vayyitzer has two yuds and answers:
the secret of Atik Kadisha and the secret of Z’eir Anpin, a
form within a form. The text says something close to its
suggestion is found here.

Zohar, Idra Rabba 41:297-42:309-17%7:X” X297 X1TR7,7717 7190
VWw:2"n

OTNM NN PPN 1R

“And Havayah Elokim formed the man.” Vayyitzer is writ-
ten with two yuds, which the maamar suggests hint at the
two sets of Ten Sefiros.
Genesis 2:7°1’2 N*wX12
D7 MY YEND N2 MRINTTR 1DY DTRTNN DPRX M P
SO0 WDIY DIRT T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR 198N TN

Wisdom: “And I was with Him as a nursling, and [ was His
delight day after day.” The verse of the discourse the text
refers to on will and delight.

Proverbs 8:30°2:'1 *own

:NY~222 1307 NPNn 0P OV DYWYY MR TINK 123K 1IN
Then I'was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 1911 OTN P2 RD 2UAIyNa anN

The Tanya says that utter loathing of evil comes only
through great love in delights, a taste of the World to
Come, “and not every person merits this.” The maamar
cites it for the higher love.
Tanya, Likkutei Amarim 14:2°2:7 01K *01p°2 ;1WRA P21 8010
“0317917°N337 MR 71 P LR3a0 ORIy Pyn Cn By aynny ...
Y2301 73,7 729 DTN 93 XY 70 7703 XA ARy 13027
B3 ™3 DINNT MY NN MINR NTIAYT PRI 10T 3R
MR DIPR3 IXINIY
Kehot Publication Society (CC-BY-NC)

NnRYa AR noe° an

The beloved to the maiden: “How fair and how pleasant
you are, love in delights.” The verse on which the Iggeres
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HaKodesh letter is built.
Song of Songs 7:7°1:t 0*°wi W
:0°31YN2 MR NRYITTR 1R

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NnRYa AR nee° an

The letter opens with this verse and explains two kinds of
love, the first being love in delights, a wondrous delight in
G-d. The text cites it for the love that is everyone’s
obligation.
Tanya, Iggeres HaKodesh 18:1-2’2-°R:1”> w7p7 17X X710
7 MK *3 °2 M3 COPAYA2 NN LMY M 0?1 N3
nnnira X901 A0V T DY A3ynnY 1007, 001YA2 N2ORY - NORY
NPY3 0793 T 20 %3 Maywa ,ANiv wal1 N ey
12°N2 711 P¥Y N0 1INV Wi KaTm0Riy 1yn KPR Ty MMy
LT 1231 DR D XY 572 0opT annt”
Kehot Publication Society (CC-BY-NC)

W23W NMONT PN

The Tanya explains that the Infinite Light is enclothed in
the Chochmabh of the soul, the source of the hidden love in
every Jew. The maamar identifies this with the half-shekel.
Tanya, Likkutei Amarim 18:7°t:11”> 0>11K "0p°% ;11wR P ,X%In
- DIXT UDIIY 930 NIN22 WAPH KINTII NI0OPK *D X3RN
“T2 MOPRIN DY LAY ARONT NPAN 2KV MY T
anima? AP WDIT NiPma P22 nuwenn A2 watnd KI
JIPPY2 WD MRAND” :NITI AP NIN2 TY AYXI Ne0an
Kehot Publication Society (CC-BY-NC)

RRWH ¥R WRM

Yaakov’s dream: “a ladder set on the earth, and its top
reaches heavenward.” Prayer as the ladder that rises to the
kaf, sovev.

Genesis 28:1227°:1”3 N°wR12

DURPK X0 MIT) RN P74 WK NN 230 070 M3 000N
H3 07 %Y

And he dreamed, and behold a ladder set up on the earth,

and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

144

N7y 9o NN nwn

“And Moshe assembled the whole congregation of the chil-
dren of Israel,” and told them first of Shabbos, then of the
Mishkan. The opening of the Torah Ohr discourse the text
refers to.
Exodus 35:1%:7"% nnw
IR 02T PR DTPK R DX *12 NTYR2TNN AUk Ppn
:0DK Nwy? 'n m3
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146
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148

And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANO7 NROAW *2 NRNA QNMIaR Ko7 9NNKR %2

Pri Etz Chaim reads “and they shall know that from You is
their rest” as “from the kaf, which is Keser,” for on
Shabbos they know they receive from Keser. The maamar
cites it for the rise of “Arise for yourself.”

Pri Etz Chaim, Gate of the Sabbath 23:5-67yw ,0°n vy "8
-1:A70 nawn

TRYa KDY ,M91 DRSS Rys cmy M X - moyn (2) AR
23197 Y L,1pR B 271 v Oy 12 00,57 - ng) ORI
WORWW 77 3 %D ,AND RIAW ] DR - INRD DN KT KRG
NRN 3,197 NY 7371 .RPR RINW PR OR LRV R 13393 0 won
PYTPY ORI D ,PRIWSD Ryd Sn nm ,0°7802 1015 ,Ind
IR ,0W NP0 NPPY DR (PRI D 30 ,1NY DOYRwIn AnNonY
TTA1D DR IRY L70A? IRWI P IR LT PR A )

... .R”IT 70,02 DR
Pri Etz Chaim (Public Domain)

729 TInYa one ot 9P m

As Israel leave Egypt: “And Havayah went before them by
day in a pillar of cloud to lead them on the way, and by
night in a pillar of fire.” The revelation at the Exodus.

Exodus 13:21872:2 mnw

wR TRY2 ) TID oona? By Teya opv opst T m
imi7%7) P s oy PRTY

And the L-RD went before them by day in a pillar of cloud, to

lead them the way; and by night in a pillar of fire, to give

them light; that they might go by day and by night:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP RRYY P
A young child expounds the verse: the raised accent on
“And Havayah” shows how beautiful the bride was at that
hour, bowed in exile until then and now walking with head
raised. The maamar cites it for the revelation at the
Exodus.

Zohar, Balak 6:122-131x”%p-275p:" p%2 ,7717 190

He then expounded for them the verse: “And the L-rd went
before them by day in a pillar of cloud” (Ex. 13, 21). ‘We
should’, he said, ‘render thus: And the L-rd, that is, the
Shekinah, was there,

The Zohar; London, Soncino Press, 1933 (Public Domain)

ALM DWAT 92y 1°N0N 1AM %D

The beloved calls her out in spring: “For behold, the win-
ter is past, the rain has gone by and is gone.” The Sages
read the passage of the time of the Exodus. (context:
Steinsaltz Tanakh)
Song of Songs 2:11x7°:’1 0*7°wi1 W
12 927 720 03T 129 1097 132
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For, lo, the winter is past, The rain is over and gone;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n®D1371 T NO1D

G-d’s promise through Amos: “On that day I will raise up
the fallen sukkah (booth) of David.” The Congregation of
Israel in exile.

Amos 9:11x:°0 DY

1’Jjb1f!1_ 17°%99°NR °NIIN n‘?mn 17 NIDTNR D°PR NXIAT o]
019 D PITII OO

In that day will I raise up The tabernacle of David that is fall-

en, And close up the breaches thereof, And I will raise up his

ruins, And I will build it as in the days of old;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WA BT 0D

G-d’s promise to Israel through Isaiah: “For the moun-
tains shall depart and the hills be removed, but My kind-
ness shall not depart from you.” The verse of the discourse
the text refers to.
Isaiah 54:107:771 1°yw°
P2 YIRS NRR T0M 1PUINA NYANT WAN? 070 %D
I T00IR I0R VAN KD MIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN NN N7

The beloved to his dove: “Show me your appearance, let
me hear your voice, for your voice is sweet and your ap-
pearance is comely.” The counsel for rising even from the
hidden place of the step.
Song of Songs 2:1477:2 Wi 1w
DR C1RTT TRTTNR CPRIT 13T 002 ¥2en M1 Jnv
(MR TR 279 2972 720
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07113 D9PPTS 1N Q0TI 1IN Yhyaw DIphaw
Rabbi Abahu: “In the place where penitents stand, the per-
fectly righteous cannot stand.” The maamar cites it for the
greater strength of the returning light that comes out of
concealment.
Berakhot 34b:22-23373-272:2 7" m212
— PRIy AN *2¥2Y DipR AN 31 MWNT MK 2277 ’PPH
2217p7) PImT? 0i9Y DiPw” anRIY 1Ty 0K 003 0O
— "PAMY RR 177 N 1O 227 2R T LRYMI2 TP
ﬂ;'[? 297 MY — 72977 R LRIR°YR 1772y 027 pin v
RAWT MR pOINN 1773y
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

153 SN11W2 ANIN "IN

The psalmist: “Havayah is with me among my helpers,
and I shall look upon those who hate me,” plainly upon
their downfall. In the Likkutei Torah discussion the text
refers to, “those who hate me” is the evil inclination, and
the love comes from subduing it. (context: Steinsaltz
Tanakh)
Psalms 118:7°1:1”°p 0°2°1n
PRI TN I Y% 7
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

154 WP 19
David in the wilderness of Yehudah: “So in the Sanctuary I
have beheld You, to see Your strength and Your glory.”
Read as a prayer that the longing of the wilderness be
found also in the Sanctuary.

Psalms 63:3°2:370 0°2°1n

979221 Ty NIRT? A0t WTP2 12
So have I looked for Thee in the sanctuary, To see Thy power
and Thy glory. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

155 2573 *nowR

The beloved to the Congregation of Israel: “To My mare
among Pharaoh’s chariots I have likened you, my
beloved.” The opening of the Likkutei Torah discourse the
text refers to.
Song of Songs 1:9’0:’K D> Wi 1w
Iy TIT YD 23712 *NYDY
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

156 snmea 1 10%

Wisdom calls: “Come, eat of my bread.” The Torah as
food.

Proverbs 9:571:'0 *own
PN30R 173 N 73 M2 137
'Come, eat of my bread, and drink of the wine which I have

mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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157 Moo "m0 RN

Rava’s saying on Purim: “For sweet things, room is
found.” Rashi explains that room is found for something
sweet within the stomach.
Megillah 7b:5-71-71:2 't 71223
RIIMY 283 °K T2 K] K039 PBD 0WPX 0N W7 7238 MK
WRTIVY 9P TIN 2 KPIT "I P 72 72N Y K0z
TR 772 Y7 RPT 7Y KI1102 0iDa7 U1K 27000 X2 MK OTT10?
ST AP T
Abaye said: This is what people say, The poor man is hungry
and does not know it. Or the other saying, There is always
room for sweet things. Abaye b. Abin and R. Hananiah b.
Abin used to exchange their meals with one another. Rava
said: One is obligated to become inebriated [with wine] on
Purim until he cannot tell the difference between cursed be
Haman and blessed be Mordecai.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

158 SAYWYW NN %IN
“Their heart is gross as fat; I delight in Your Torah.” The
supernal delight revealed in the Torah.

Psalms 119:70°y:0"°p 0°2°1n

PDYYYY IN7N *3% 037 3902 voY
Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 o°R17 Oyn ooy
“And all the people saw the voices.” The opening of the
Torah Ohr discourse the text refers to.

Exodus 20:15170:’3 mnw

270K 1SWa PP NXY 07°9P1°NRY NPipaTnR 0OKA oYTTed
PIIR 1TRY?Y I DY R TY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 WP Y7A3 NOWYY
“And you shall make holy garments for Aharon.” The dis-
course on the levels of the garments of the mitzvos.

Exodus 28:2°2:172 mnw
:MNDNY TP N TIIN? TP YY)
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

161 | Zechariah’s vision of chariots: “In the first chariot were
red horses, and in the second chariot black horses.” The
chariot of horses the text mentions.

Zechariah 6:2°2: 719101

:0°NY DO9I0 NPAWE 12271321 D°ATR 0°0I0 TIWRI] M227R2
In the first chariot were red horses; and in the second chari-
ot black horses;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
162 | The same saying in Eruvin, where Rashi explains that the
stomach expands to make room for something sweet.
Eruvin 82b:171°:2 278 P17y
7AP? R0 INRD TR :XITT 712 A9P 277 AP 27 AP? WK
°212 °RT .AP? R0 PR °213 "B KIK .AP? X0 RN 2273
TP X037 RN £WPN "TANT KT KR [T

William Davidson, Vocalized Aramaic (CC-BY-NC)
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