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My dove, in the clefts of the rock, in the hidden
place of the step: show me your appearance

A soul rises to G-d in one of two ways: the orderly ascent of
“Arise for yourself” in prayer, which belonged to the Exodus and
on which the Torah and mitzvos depend to draw down G-d’s light

and His royal garment; or, in exile, when love and awe are
hidden, the cry of a soul that remembers it is a mirror, sent down
only in order to return. That cry of teshuvah breaks through and

draws down even more.
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THE BIG IDEA

A soul rises to G-d in one of two ways: the orderly ascent of “Arise for yourself” in
prayer, which belonged to the Exodus and on which the Torah and mitzvos depend
to draw down G-d’s light and His royal garment; or, in exile, when love and awe are
hidden, the cry of a soul that remembers it is a mirror, sent down only in order to

return. That cry of teshuvah breaks through and draws down even more.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar contrasts two verses of the Song of Songs. “Arise for yourself, my beloved, my fair one”
describes the Exodus: Israel is “my beloved” through the Torah, which sustains, and “my fair one”
through the mitzvos, which make a royal garment for G-d. Only a glow of the soul is in the body; the
soul as a whole, its mazal, stays above, united with G-d, and at that level Israel is the source of the
Torah. Prayer, rising from praise to the Shema, joins the soul below to that root, and then Torah study
draws the Infinite Light down. The mitzvos, as the King’s commands, draw down the garment of His
kingship, but only when done with acceptance of the yoke. In exile, by contrast, Israel is a dove caught
in the rocks: love and awe are trapped by the body and its worries. The counsel is “Show me your ap-
pearance”: the soul must remember that it is a mirror, which descends only to reflect back. Its cry of
compassion and teshuvah rises “with greater strength,” like water breaking through a barrier, and

makes its Torah sweeter and its mitzvos more beautiful.

OUTLINE

1 Two verses, two times mM-2

“My dove in the clefts of the rock” speaks of exile; “Arise for yourself, my beloved, my fair one” of the
Exodus. “My beloved” is through the Torah, which sustains; “my fair one” through the mitzvos, which
clothe.

2 The soul above and the soul below 13-4

Only a glow of the soul enters the body; its whole, called mazal, encompasses it and is “pure,” one with
G-d. In the body Israel is below the Torah; above, Israel is the Torah’s source.

3 Prayer, then Torah: “Arise for yourself” 15-8

Prayer is a ladder up to the Shema and to love of G-d alone; then Torah lishmah draws the Infinite Light
into Chochmah and into the soul. “Arise for yourself” is rising to the soul’s root, kaf and yud, the encom-
passing yechidah and chayah.
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4 The mitzvos as royal garments 19-10

A mitzvah is the King’s command, and kingship is a garment of concealment. The mitzvos draw down His
royal garment, but only with acceptance of the yoke; with the yoke cast off, the way of the other side that
destroyed the Temple, they draw down nothing.

5 The dove caught in the rocks m

In exile the wings of love and awe are trapped by the body and the worry of a livelihood; only hidden natural

love remains.

6 The soul as a mirror 112-14

“Show me your appearance”: the soul is a mirror that descends only to reflect back upward, unless the
thick darkness of forbidden things covers it. Remembering this is the counsel for exile.

7 The cry of teshuvah ns

Compassion for the fallen spark brings a cry to G-d; teshuvah draws “with greater strength” than the orderly
ascent of the righteous, breaking through like blocked water, so that Torah becomes sweeter and the mitzvos

shine.

THE MAAMAR IN THE REBBE'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The maamar turns on the soul that stays above the body, the root of Israel that ,,72wn»a 1%y” (“arose in
thought”), and on how it comes to light below. In a sicha of Shabbos Kedoshim 5727 the Rebbe cites its
two levels of Israel, above the Torah in their root and below it once they come down, and draws from
them two extremes in every Jew: X171 PRw> Rvnw 2”YX” (“though he sinned, he is a Jew”), and he will
surely return. In a letter of summer 5709 he cites its teaching that Gan Eden is only ,,101721 072”, a
slice, and sets against it the whole: the mitzvah itself, a bond with the Essence. In a sicha of Shabbos
Vayera 5730 he brings its reading of “Arise for yourself” as going to one’s root, and calls such a going
still orderly, within one’s bounds; and in his maamar Basi LeGani 5730 he sets out the Tzemach
Tzedek’s reading of ,,7°XIn NX °1°X77” (“show me your appearance”): in exile the concealment itself
awakens a service beyond limits, in which, he adds, the yechidah (77°1°) is revealed. Perhaps (biur
b’derech efshar) a reader can take from these that the soul’s root is never lost, and that the descent and

the hiding bring it to light beyond the order of the levels.

KEY CONCEPTS

Mazal 2m Encompassing (makif) 7°pn

The higher part of the soul, which stays above the body A level too great to enter the body or a vessel, which sur-

and “drips” (nozel) influence down to the part within it; at rounds it and affects it from beyond: here the soul’s higher

this level Israel is the source of the Torah. part, and the yechidah and chayah alluded to by kaf and
yud.
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“Arise for yourself” (kumi lach) 7% "mp

The orderly ascent of the soul to its own root, achieved in
prayer; the written form lechi alludes to rising to kaf and
yud.

Royal garment (levush malchus) no%n w125

Kingship is a garment that conceals the King so that there
can be a people; the mitzvos, the King’s commands, draw
this garment down.

Accepting the yoke (kabbalas ol) 21y n?3p
Submission to the kingdom of Heaven, without which even
all the mitzvos draw nothing down.
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Mirror (mar’ah) and returning light (or

chozer) 11718/ XN

The soul is like a mirror: it receives light in order to send it
back, descending into the body for the sake of ascent.

Teshuvah “with greater strength” =°n> x%°na nawn
The return of a soul that was far, which rises not step by
step but with the force of breaking through, and so stands
where even the perfectly righteous cannot.
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SECTION 1 - 11-2

Two verses, two times
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“My dove, in the clefts of the rock, in the hidden place of the step (madregah): show me your ap-
pearance, etc.” Now, this verse was said of the time when the Holy Temple is not standing: when the
Congregation of Israel is in exile, she is then “in the hidden place of the step.”
The maamar opens with Song of Songs 2:14, where G-d calls the Congregation of Israel His dove hiding in
the clefts of a rock and asks to see her. The Alter Rebbe reads the verse as a picture of exile, when the Temple

is not standing and Israel is “hidden.” The word madregah means a step cut in the rock and also a spiritual

level; the maamar will use both senses.
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(So it is in the Midrash Rabbah on Shir HaShirim, in the name of Rabbi Yose HaGelili; and see further on
the subject of “My dove” in the Midrash Rabbah on the portion of Lech Lecha, chapter 45, [and on]
Beshalach, chapter 21.) And of the time of the Exodus from Egypt it was said, “For behold, the winter
is past, the rain has gone by, etc.”
The Midrash on the Song of Songs gives this reading in the name of Rabbi Yose HaGelili, who applies the
verse to Israel hidden under the rule of the empires. Other Midrashim on “My dove” speak of the matri-

archs, whose prayer G-d longed for, and of Israel trapped at the Sea. The earlier verse, “the winter is past,”
the Midrash applies to the Exodus: the years of bondage in Egypt are over.
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“The fig tree has formed its green figs, etc.; arise for yourself (kumi lach), my beloved (ra’ayasi),
my fair one (yafasi), and go for yourself,” as is written in the Midrash Rabbah on Shir HaShirim,
cited in Rashi’s commentary.
Verse 2:13 continues the Exodus picture: the first figs have formed, and G-d calls Israel to arise and go forth,
as the Midrash and Rashi read it. Plainly kumi lach is an idiom, “up, be on your way”; the maamar will read

lach as “to yourself,” to the soul’s own root. The two names “my beloved” (ra’ayasi) and “my fair one”

(yafasi) are the terms it now explains.
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The explanation of this matter is as follows. The matter of “my beloved” (ra’ayasi), “my fair one”
(yafasi), is through the Torah and the mitzvos.

The two names in the verse, “my beloved” and “my fair one,” correspond to the Torah and the mitzvos; the

maamar now explains each.
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For just as the Torah is bread and food for the soul, so through the Torah Israel provide sustenance
for their Father in Heaven, and through this the Congregation of Israel is called “my beloved”
(ra’ayasi) [also read as “my provider”]. And from the mitzvos, garments are made for the soul in
Gan Eden; and likewise, through them the Congregation of Israel is called “my fair one” (yafasi),
for she makes a royal garment for the King of the kings of kings, the Holy One, blessed be He.
Just as the Torah is bread and food for the soul, so through the Torah Israel “sustain” G-d, as it were, by
drawing His light into the worlds; for this Israel is called ra’ayasi, “my beloved,” a word that also comes from
the root of pasturing and feeding (as a shepherd, ro’eh, feeds his flock), so that it means “the one who sus-

tains Me”; Likkutei Torah reads it this way above (11d). The mitzvos become the soul’s garments in Gan
Eden and form a royal garment for G-d, and for this Israel is called yafasi, “my fair one.”

SECTION 2 - 13-4

The soul above and the soul below
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To understand this well: it is known that not the whole soul, all of it in its entirety, is enclothed in

the human body below;

To explain how Torah and mitzvos do this, the maamar first explains the structure of the soul: not all of it en-
ters the body.
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for “an angel stands in a third of the world,” and the soul is higher still. How, then, could it be en-

clothed in the human body below, which is too small to contain [it]?

The Midrash says that an angel is a third of the world in size, and the soul stands higher than an angel.

Something so great cannot fit inside a small physical body.
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Rather, a little radiance from the soul is what is enclothed in the body, while the whole soul, all of it,
is above, in the aspect of encompassing (makif); and it is called mazal [literally, “constellation”] in
the language of our Sages, of blessed memory, who said, “Even though he does not see, his mazal
sees.”
Only a small glow of the soul is enclothed in the body; the soul as a whole remains above and “encompasses”
the person from without (makif). The Sages call this higher part mazal, literally a constellation, a person’s

“star,” as in the Talmud’s saying that when a person is frightened by something he cannot see, “his mazal

sees.”
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And the intent is not mazal in its literal sense, for “Israel has no mazal.” Rather, the intent is the
soul above, which is not enclothed in the body. And it is called mazal from the expression “Water
shall flow (yizal) from his buckets,” and “streams flowing (nozlim) from Lebanon,”
Mazal here cannot mean a constellation, since in the Talmud Rabbi Yochanan teaches that “Israel has no
mazal”: its fate is not ruled by the stars. It means the soul above the body, and the word comes from nozel,
“to flow,” as in “water shall flow from his buckets” and “streams flowing from Lebanon.” In Likkutei Torah,

Ha’azinu (“Give ear, O heavens”), the Alter Rebbe explains the same way that “Israel has no mazal” speaks of
the stars allotted to the nations, while the soul’s source that stays above is called mazal.
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for it lets flow (mazeles) and drips down a drop of influence and radiance from above to the soul
that is enclothed in the body, to bind it and join it to the body. (And see what is written in the dis-
course beginning “Give ear, O heavens,” and in the discourse beginning “Zion shall be redeemed
with justice.”)

The higher soul is called mazal because it drips a drop of influence down to the part of the soul in the body,

binding it and joining it to the body. The Kehot note points out that it says “to bind,” not “to give life,” since
giving life to the body is the work of the nefesh.
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And this is [the meaning of] “My G-d, the soul that You placed within me is pure; You created it,
etc.” For seemingly it should have said the reverse, “You created it, etc.; it is pure, etc.,” for before
itwas created it is not fitting to call it by the name “pure.”

The morning blessing says, “My G-d, the soul You placed within me is pure; You created it, You formed it.”

This seems out of order: before the soul was created it did not exist, so it could not yet be called pure, and
“You created it” should have come first.
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Rather, “it is pure” refers to the part of the soul that is above the body, in the aspect of encompass-
ing (makif), which is not at the level of creation;

The answer: “it is pure” speaks of the higher, encompassing part of the soul, which was never “created” at
all.
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whereas “You created it and You formed it, etc.” are the chain of descent (hishtalshelus) of the lev-
el, which is only in order to be enclothed in the body. For creation is “something from nothing”:
“something” specifically,

“You created it, You formed it” describes the soul’s step-by-step descent, which exists only so that it can en-

ter a body. Creation means “something from nothing,” and the stress is on “something”: a separate
existence.
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that is, to be at the level of “something,” and of division into intellect and emotive attributes (mid-
dos) and the other powers of the soul (see what is written on this in Parshas Beshalach, in the dis-
course beginning “Then Moshe sang”); and this is when it is in the chain of descent (hishtalshelus)
of the levels, so as to be enclothed in the body.

Becoming a “something” means becoming divided into separate faculties: intellect, emotions and the soul’s

other powers. This happens only as the soul descends level by level toward the body; the text refers to its

fuller treatment in the discourse “Then Moshe sang,” in Torah Ohr, Beshalach.
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But above, it is at the level of ayin (nothing), just as before the world was created there was He and
His Name alone: He alone, He is singular and unique, etc. So too the soul is at the level of unity
above, in its Emanator, blessed be He, and there it is [the level of] “it is pure.”

Above, the soul is ayin, “nothing”: not a separate thing at all. It is like the state before creation, which the

Sages describe as “He and His Name alone,” when there was only G-d’s oneness; so the higher soul is united

with G-d, its Emanator, and of that level the blessing says “it is pure.”
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And see what is written in Parshas Mishpatim, in the explanation of the verse “And like the very es-
sence of the heavens for purity”: “to the supernal purity (tehiru ila’ah), etc.”; see there. And here
too one may explain “it is pure” in the same way, as is written elsewhere.

In Torah Ohr, Mishpatim (78c), the Alter Rebbe reads “like the very essence of the heavens for purity” (Exo-

dus 24:10) as rising to tehiru ila’ah, the supernal purity, at the very source of all the worlds; here too, he says,

“pure” may be understood that way.
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And of this level of the soul they said, “Bereishis (In the beginning): for the sake of Israel, who are
called reishis (first).” And the verse did not state “Israel” explicitly, because in Israel there are two

levels. The first is the part of the soul that is enclothed in the human body.

]

The Midrash, cited by Rashi, reads Bereishis as “for the sake of reishis,” and Israel is called reishis: the

world was created for Israel’s sake. This refers to the higher level of the soul. The Torah did not simply say

“Israel,” because Israel has two levels; the first is the part of the soul within the body.
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And of this they said in the Zohar, “Three knots are bound together: Israel with the Torah, and the

Torah with the Holy One, blessed be He”; for Israel are lower in level than the Torah.

The Zohar’s saying links three things in order: Israel to the Torah, and the Torah to G-d. In that order Israel
stands below the Torah, and this describes the soul as it is in the body. The Kehot note observes that the
Zohar (3:73a) says “three levels” (dargin), not “knots,” though the Alter Rebbe always quotes it as “knots.”
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But the second level is the soul above, in the aspect of encompassing (makif). And of this they said,
“Israel, who are called reishis (first)”; “Israel arose in thought”; “Israel is holy to Havayah, the first

(reishis) of its produce”: for Israel is the beginning and the source of the Torah.

The second level is the soul above, the encompassing part. Of it the Sages say that Israel is reishis, “first,”
that Israel “arose in thought” before creation, and Yirmeyahu calls Israel “the first of its produce.” At this

level Israel is the beginning and source of the Torah itself.
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For throughout the whole Torah it is written, “Speak to the children of Israel,” “Command the chil-

dren of Israel”; for the whole Torah is built and founded upon the level of Israel.

The proof is that the Torah’s commandments are addressed to Israel: “Speak to the children of Israel,”

“Command the children of Israel.” The whole Torah presupposes Israel and is built on them.
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It follows that the level of Israel that arose in thought is the source and the foundation of the Torah.
(As is found in the Midrash Rabbah at the beginning of Bereishis: “The thought of Israel preceded every-
thing”; that is, it preceded even the Torah. See there.)

So Israel’s higher level, which “arose in thought,” is the source and foundation of the Torah. The Midrash
says that Israel’s thought preceded everything, and the text adds that this includes even the Torah.
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And this is [the meaning of| “He established a testimony in Yaakov and placed a Torah in Israel”:
that is, in Yaakov and Israel, in them and through them, He established testimony and placed
Torah, for from them the Torah was drawn forth. (And see the Zohar, Part III, Parshas Nasso) (folio
134a) on the explanation of “Everything depends on mazal, even a Torah scroll in the Heichal
(sanctuary).”

The verse “He established a testimony in Yaakov and placed a Torah in Israel” is read as: in Yaakov and

Israel, and through them, the Torah was set, since it is drawn from them. The text adds the Zohar’s reading
of “Everything depends on mazal, even a Torah scroll in the Heichal.”
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The explanation: the Heichal is the Oral Torah, which is a vessel for the Written Torah, and all are
drawn from the level of mazla, etc. And it has already been explained that the root of the souls of
Israel is also from the level of mazla, and “flowing (nozlim) from Lebanon,” etc. And see the
Pardes, in Erchei HaKinuyim, the entry “mazal” and the entry “zechus,” and the Zohar at the end
of Parshas Acharei, folio 77b.

The Heichal (sanctuary) that holds the Torah scroll is the Oral Torah, the vessel for the Written Torah, and
both draw from mazla, the supernal flow. Since the root of Israel’s souls is also mazla, “flowing from
Lebanon,” the souls’ root is the Torah’s source. The Pardes (Pardes Rimonim, by Rabbi Moshe Cordovero),
in its glossary of Kabbalistic terms, explains that Keser is called mazal because it makes flow into all the
Sefiros, and the Zohar at the end of Acharei says that the joining of yud and the upper hei “depends on

mazla.”

THE REBBE EXPLAINS

In a sicha of Shabbos Parshas Kedoshim 5727, on Hillel’s ,,7710% 129p11 119727 NX 2MK” (“he loves people and brings
them close to Torah”) as Tanya ch. 32 brings it, the Rebbe asks why a love that comes from the soul’s own root,
above the Torah, must lead to bringing others close to the Torah.

He sets the Midrash, ,727 5% ma1p X w° »w 1nawnn” (“the thought of Israel preceded everything”),
even the Torah, beside the Zohar’s ,,XN>7182 PPRIWPNA PR°” (“Israel are bound to the Torah”), and
resolves them as our paragraph does, citing it: Jews are higher than the Torah in their root, but
once the souls come down below the Torah is higher, and a soul’s bond with G-d is through the
Torah. From these two levels he draws two extremes in every Jew: ,,X171 X2 Xunw 2”yX” (“though
he sinned, he is a Jew”), and ,,723wn Mwy> 1910 °X72” (“he will surely return in the end”).

The Alter Rebbe: °P1 1122 [2YR2W TRWIN R °27 739027 22K 779007 7137772 7unD 0n DR

The Rebbe: 112 9¥2¥71 7710 PR ,on? BRAN 1¥MIP Mawl N YR ,0wIw2 0y R 7710 112 Ay2¥N 1¥1°°1 17°K ORI ORT
kgl

Likkutei Sichos, vol. 1, p. 221-222 - 12wn’n 0°w11p 27w

likuteitorah.com/likkutei-torah/shir-hashirim/15/ 11



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 15 1297127 9N02 y‘?O.‘l %1An3 5N
SECTION 3 - 15-8

Prayer, then Torah: “Arise for yourself”
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2. But the drawing down of the Torah from the level of Israel that is above, downward to the level of
the soul that is enclothed in the body, is through an arousal from below, in prayer.

The second section asks how the Torah is drawn from Israel’s higher level down to the soul within the body.
The answer is an arousal from below, a person’s own initiative, and specifically in prayer.
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For tefillah (prayer) is an expression of joining, which is the binding and cleaving of the soul to its
root and to the supernal mazal, through the desire of the heart (re’usa d’liba): “with all your heart
and with all your soul, etc.” (And see what is written on this in the discourse beginning “Give ear, O
heavens,” mentioned above.)
The word tefillah, prayer, is taken in the sense of joining: in prayer the soul binds and cleaves to its root, the
“supernal mazal” described above, through the heart’s desire (re’usa d’liba), as in “with all your heart and

with all your soul.” In Torah Ohr, Terumah (79d), the Alter Rebbe derives this from naftulei, “joinings” (Gen-

esis 30:8), and from the Mishnah’s word tofel, mending earthenware, and refers there to this very discourse.
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For prayer is “a ladder set on the earth, whose top reaches heavenward”: it is the level of ascent
from below to above. First, Pesukei deZimrah [the verses of praise in the morning prayers|, which
recount the praise of the Omnipresent, to set one’s heart aflame for G-d; and afterwards, “Who
forms light,” and “the Ofanim [an order of angels], with a great noise, etc.,” until he reaches the
recital of Shema.
Prayer is likened to Yaakov’s ladder, standing on earth with its top in heaven: an ascent step by step. It be-
gins with Pesukei deZimrah, the psalms of praise that kindle the heart, continues with the blessing “Who

forms light,” which describes the angels called Ofanim praising G-d “with a great noise,” and so reaches the
Shema.
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“Hear, O Israel”: this is the supernal Israel, that is, the soul that is in the aspect of encompassing
(makif). And there, “Havayah is our G-d” is the level of self-nullification (bittul) of existence itself,

until “Havayah is One,” at the level of the higher unity (yichuda ila’ah).

“Hear, O Israel” is addressed to the supernal Israel, the soul’s encompassing level; “Havayah is our G-d” is
complete self-nullification, not existing as anything apart from G-d; and “Havayah is One” is the higher uni-

ty, in which all is nothing before Him.
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For all the division and the chain of descent (hishtalshelus) of the multitude of levels are nothing
but a mere radiance and illumination; and even [in] the higher Gan Eden, “the righteous sit and

delight in the radiance of the Shechinah (Divine Presence), etc.,”

The soul is drawn to this oneness because all the divided levels of the descending order are only a glow from
G-d, not G-d Himself. Even the higher Gan Eden, where “the righteous delight in the radiance of the

Shechinah,” is only radiance.
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and it is called by the name kabbalas peras (“receiving a reward”), from the word perusah (“a por-
tion”): a part separated from His essence, blessed be He; whereas at the level of ayin (nothing), no

division at all applies, but rather there it is true unity.

This is why the reward of Gan Eden is called kabbalas peras: peras is related to perusah, a slice, a portion cut

off from the whole. At the level of ayin, by contrast, there is no division at all, only true unity.
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And once he takes all this to heart, his soul will pine and long for Him alone, may He be blessed,

until he comes to the fulfillment of “And you shall love Havayah your G-d.”

When a person contemplates this, his soul longs for G-d alone, not for any reward, and he comes to fulfill

“And you shall love Havayah your G-d.”
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That is: ve’ahavta (“and you shall love”) is from the word avah, which is an expression of desire and
will; and when it comes into revelation in the heart it is called ahavah (love), with the addition of a
hei.

Ve’ahavta is read as coming from avah, “to want”; when the wanting is revealed in the heart it is called

ahavah, love, with an added hei. Torah Ohr, Miketz (32c), and Likkutei Torah, Nasso (26b), read ve’ahavta
the same way, as will and desire directed to G-d.
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And this desire and will shall be that Havayah, who is the source of the level of the soul above,
which is the level of “it is pure,” the level of ayin, which is united with its Emanator, blessed be He,
may He be blessed — shall be “your G-d” in actuality, revealed in the soul of the person that is en-
clothed in the body, “with all your heart and with all your soul,” to give over his soul at [the word]

“One.”

The desire is that Havayah, the source of the soul above, which is “pure” and ayin, one with G-d, should be-
come “your G-d” in the soul within the body. This reaches the point of giving over one’s soul at the word
“One” in the Shema.

BACKGROUND FROM THE REBBE

In a letter of summer 5709 to someone who had offered claims and excuses for ,m?1y97177Y7” (“the lack of
activities”), the Rebbe answers that, whatever the arguments, the matter itself remains lacking, and then adds an

explanation from Chassidus.

Citing this very section (Likkutei Torah, Shir HaShirim, dibbur hamaschil Yonasi, section 2), the
Rebbe writes that the reward of Gan Eden ,,701721 072 %® "3y P17 3M” (“is only a matter of peras and
perusah”, a slice), and that of this the Sages said ,,078 227 13 1n X” (“Do not be [like servants
who serve the master] in order to receive a reward”). What one must want, he writes, is ,XP17 2371”
(“the whole, specifically”): the mitzvah itself, which means joining with the One who commands,
the very Essence of the Infinite, for ,,2152 0210 X ANXPR2 0N INRWD 0¥Y1” (“an essence: when you
grasp part of it, you grasp all of it”). Perhaps (biur b’derech efshar) this is the other side of our
paragraph’s contrast: the level of ayin (1°X), where ,,mip>nnn 0w 7w X?” (“no division at all
applies”).

The Alter Rebbe: 1172 NPAEYM D721 PO 101D PR 07D NY2P Dwa XN

The Rebbe: "1 17710 PR 2”17K 791,270 °N31 177 w2 N7PR IR ,701721 072 2w 1233 P71 1191 373 10 WX
01D Paph

Mi’Otzar HaMelech (the Rebbe’s handwritten letters and notes, with transcription), vol. 3, p. 93-94 - letter, summer
5709 (L”@wn 7pr an5nn PoI)
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As it is written, “To You, Havayah, I lift up my soul.” And then: “And you shall speak of them (ved-
ibarta bam), etc.,” from the expression “He subdues, or leads (yadber), peoples,” which is an ex-

pression of leading and drawing forth: that he draws the Torah downward.

“To You, Havayah, I lift up my soul” describes the ascent of prayer. After it comes “And you shall speak of
them,” the study of Torah; vedibarta is read as related to yadber, which the maamar takes as “he leads,” so it

means leading and drawing the Torah down.
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For when the Torah is drawn down in this way, it is called “engaging in Torah lishmah (for its own
sake)”: for the sake of the Torah, so that it be at the level of Torah, that the Infinite Light (Or Ein

Sof), blessed be He, rest and be revealed in it.

When the Torah is drawn down this way, after such prayer, this is what Torah lishmah truly means: study
“for the sake of the Torah,” so that it becomes Torah in the full sense, a place where the Infinite Light rests
and is revealed.
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For “the Torah comes forth from Chochmah (wisdom)”; and behold, He, may He be blessed, is high
and exalted, etc.; and “You made them all with Chochmah,” [even] the physical [World of] Asiyah

(Action); and “all before Him is as nothing,” etc.

This is possible because the Torah comes from Chochmah, and G-d, though exalted beyond all, made every-
thing, down to the physical world, through Chochmah, while all is as nothing before Him. Through
Chochmah, then, the Torah can bring His light down.
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Now, this drawing forth, that the Infinite Light (Or Ein Sof), blessed be He, be enclothed in
Chochmabh, is through an arousal from below in prayer specifically: “if he sets his heart to Him,”

etc.; “a spirit brings a spirit and draws forth a spirit.”

The Infinite Light becomes enclothed in Chochmah, and so in the Torah, specifically through the arousal
from below in prayer. The Zohar’s rule is “spirit brings spirit”: a person’s own spirit, roused in prayer,

draws down a spirit from above.
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And this is [the meaning of] “to do (I1a’asos) all the words of this Torah”: for Israel are the ones who
make (osim) the Torah (and see what is written in the discourse beginning “Song of Songs,” and in
the discourse beginning “The heavens are My throne,” and in the discourse beginning “The Torah
that Moshe commanded us”). And he draws this revelation downward upon his soul, that is, the ra-
diance that is enclothed in the body.
“To do all the words of this Torah” is read as “to make” the Torah: Israel make it into Torah, a vessel for G-d’s
light. In Torah Ohr, Bereishis (“The heavens are My throne”), the Alter Rebbe likewise reads “and you shall

do them” (va’asisem osam) as if osam were atem, “you,” for a person is the one who makes the Torah. A per-

son draws this revelation down onto his own soul, the glow that is in his body.
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And this is what our Sages, of blessed memory, said: “Do not read ‘your children’ (banayich) but
‘your builders’ (bonayich)”: for they build the radiance that is enclothed in the body, so that there
rest and be revealed in it the drawing forth of the unity of the Infinite Light, blessed be He, through
engaging in the Torah.

The Sages read “your children” (banayich) as “your builders” (bonayich). Those who learn Torah “build” the
glow of the soul in the body into a dwelling where the unity of the Infinite Light rests and is revealed.
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And this is [the meaning of] “Arise for yourself (kumi lach)”: lach means “to yourself,” that is, to
the level of the soul above; that is, that there be a cleaving of the soul below to its root above.

“Arise for yourself” is read as “rise to your self”: to the soul’s higher level, its root above. The soul below is to
cleave to that root.
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And then you can be “my beloved” (ra’ayasi), drawing down the food of the Torah; for then the
Torah is called food, just as food, by way of analogy, is what joins and binds the life-force (chayus)
of the soul so that it spreads within the body, like the bread that he eats, by which a person lives

and endures.

Then Israel can be ra’ayasi, the one who sustains, drawing the Torah down as food. Food is what joins the
soul’s life-force to the body, as bread keeps a person alive.
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So too it is written, “Come, eat of My bread”: for the Torah is called bread and food, since in it and
through it life-force is drawn from the Infinite Light (Or Ein Sof), blessed be He, and [there is] the
enclothing of the Infinite Light, blessed be He, in supernal Chochmah: but only if he sets his heart

to Him, so as to be [in the state of] “Arise for yourself.”

Scripture calls the Torah bread: “Come, eat of My bread.” Through the Torah, life-force from the Infinite
Light is drawn down, and the Infinite Light becomes enclothed in supernal Chochmah, but only when a per-
son sets his heart to G-d, in the ascent of “Arise for yourself.”
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(And see what is written on the verse “These are the journeys of the children of Israel,” in the expla-

nation of “And these are their journeys according to their goings forth.”)

The text refers to its discourse on “These are the journeys.” In Likkutei Torah, Masei, the Alter Rebbe reads
“and these are their journeys according to their goings forth” as the souls’ ascent from below all the way to
their source.
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Now, the keri (how it is read) is lach and the kesiv (how it is written) is lechi, for the letters of the
written form allude to the root and source of the soul, which is the level of kaf and yud. That is to
say, “Arise to the level of kaf and yud,” for through this you will be “my beloved” (ra’ayasi)

In the verse the word is read lach but written lechi (*>%), with an added yud. The written letters kaf and yud al-
lude to the soul’s root: “arise to kaf and yud,” and through that ascent you will be “my beloved.”
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(and kaf and yud are the two encompassing levels (makifim), yechidah and chayah [the soul’s two
highest levels], which encompass the levels of nefesh, ruach and neshamah [the soul’s three lower
levels], which are enclothed in the inner dimension (pnimiyus) of the person).

Kaf and yud stand for the soul’s two encompassing levels, yechidah and chayah. These surround the three
inner levels, nefesh, ruach and neshamah, which are enclothed within the person.

BACKGROUND FROM THE REBBE

In a sicha of Shabbos Vayera 5730, on why Avraham’s story is split into two parshiyos, Lech Lecha and Vayera, the
Rebbe explains the name “Lech Lecha” as Avraham'’s going out of his own former bounds, before his circumcision.

The Rebbe reads Avraham’s ,,72 72” as a going out of his former bounds, ,,7ww> 79-7>” (“going to
your root”), and his note sends the reader to this maamar’s reading of ,,77 *3% 131 9% *mp” (“arise
for yourself ... go for yourself”). Yet he stresses that all such levels, however high, are still ,,715°%71
m7yn? nunon namon” (“an orderly going, from below to above”), a rising that is not above all one’s
bounds, while Vayera, after the circumcision, goes beyond them. Perhaps (biur b’derech efshar)
this is the same mark the maamar gives “Arise for yourself” at its end ({15): an ascent ,,7702
Mxn” (“in the order of the levels™).

The Alter Rebbe: 19912 1AW 212 1397717 IR%Y2 T2 8 79 "m1p 1

The Rebbe: 29729 UKD NITI0R “13°90” 12 1°77¥ 11 7219 NMA"TA0 20 DInR

Likkutei Sichos, vol. », p. 53 - ?"wn’i X9 27w

SECTION 4 - 19-10

The mitzvos as royal garments

aw B¥ 99 ROPIW M NPD IR 07TPN2 121 20020 IRIPIW NN QY SN Py IR A 9
IRWD MY 95 0201 24971991 M19Dn 927 RIC WK INTIPDY PNRY 2 %nn msn RO
29K

3. And the explanation of “my fair one” (yafasi), which are the mitzvos, which are called garments,
will be understood by first explaining the term mitzvah. It is so called because it is the command
(mitzvas) of the king, his order and his charge, as “a royal word goes forth from before him,” and
all his people are obligated to obey him.

The third section explains “my fair one,” the mitzvos, which are called garments. It begins with the word

mitzvah itself: the command of a king, which goes forth from him and which all his people must obey.
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Now, the level of Malchus (sovereignty) is the level of a garment, as it is written, “Let them bring a

royal garment,” and it is written, “Havayah reigns; He is clothed in majesty, etc.”

Now the maamar explains why the mitzvos are “garments.” Malchus, kingship, is itself a garment: Scripture
speaks of “a royal garment,” and says that when G-d reigns He is “clothed in majesty.”
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For the essence of the level of kingship is like a garment, by way of analogy, which is a covering
made to cover the body with, so that it not be revealed. And so is the level of His Malchus, may He
be blessed.

Kingship works like clothing, which covers the body so that it is not seen. G-d’s kingship likewise covers and
conceals Him.
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For behold, at the revelation of His G-dliness, may He be blessed, in the time to come, when “And
the glory of Havayah shall be revealed, etc.” is fulfilled, it is written, “For the heavens shall vanish

like smoke, and the earth shall wear out like a garment”:

When G-dliness is fully revealed in the time to come, the physical heavens and earth will “vanish like

smoke” and “wear out like a garment.” Their existence as they are now depends on G-d being hidden.
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that is, there will be no physical heavens and earth, but only “the new heavens and the new earth
that I make”: “I” specifically (see what is written at the end of the discourse beginning “Keep My
Shabbos days,” in the explanation of “I”).

In their place there will be “the new heavens and the new earth that I make,” and the stress on “I” shows that

G-d Himself will be revealed in them. In Likkutei Torah, Behar (“Keep My Shabbos days”), the Alter Rebbe
explains “I” (ani) as His very essence.
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And that today physical heavens and earth are seen is from the level of olam (world), from the word

he’elem (concealment); and this concealment is from the level of His Malchus, may He be blessed.

The present physical world exists through concealment: olam, “world,” is related to he’elem, “concealment.”
This concealment comes from G-d’s kingship.
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For since “there is no king without a people,” etc., therefore He concealed the revelation of His
G-dliness, may He be blessed, so that it not be in a state of revelation, and so that physical heavens
and earth, and all who dwell, etc., be seen, in order that His Name and His kingship be proclaimed,
etc.

For a king needs a people, subjects who are separate from him: “there is no king without a people.” So G-d

hid His G-dliness and allowed the heavens, the earth and all who live on it to appear as things in their own
right, so that His Name and kingship could be proclaimed.
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And what brings about the drawing down of this royal garment is the mitzvos: through the com-
mands (mitzvos) of the King that are fulfilled below, there is a drawing down from above, to be-

come the garment of His kingship.

What draws down this “royal garment” is the mitzvos: when the King’s commands are fulfilled below, the
garment of His kingship is drawn down from above.
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And this is [the meaning of] “my fair one” (yafasi), for she makes the level of beautiful garments, as
it is written, “You have clothed Yourself in glory and splendor.” (And see what is written in the dis-
course beginning “Sound the shofar at the New Moon,” on the subject of “Havayah reigns; He is clothed in
majesty, etc.”: that the level of Malchus is called a garment, and that the drawing forth so that [He| be

“King of the world” (melech ha’olam) is through the mitzvos, etc.

So Israel is called yafasi, “my fair one,” for through the mitzvos she makes beautiful garments, as in “You
have clothed Yourself in glory and splendor.” The text begins a list of discourses on this; the first, in Likkutei
Torah for Rosh Hashanah (“Sound the shofar at the New Moon”), explains the blessing before a mitzvah: the
drawing down so that He be “Havayah our G-d” and “King of the world” comes through “who has sanctified
us with His commandments.” The printed text here reads 02911 77, evidently a slip for 221y 79n, the phrase

used in that discourse and in the blessing explained below.
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And see on this the discourse beginning “When Israel put ‘we will do’ before ‘we will hear,”” concerning
“who do His word,” etc.; and see what is written in the discourse beginning “Let them bring a royal gar-
ment,” and in Parshas Tetzaveh, at the end of the discourse beginning “And you shall make holy

garments.”

The list continues with the discourse on Israel’s saying “we will do” before “we will hear,” connected with the
angels “who do His word”: in Likkutei Torah, Bamidbar (13d), “we will do” is the drawing down of His will to
be King of the world through the mitzvos. It also names discourses on “a royal garment” (Torah Ohr,
Megillas Esther, 90c, where that garment depends on an arousal from below) and on the priestly garments
(Torah Ohr, Tetzaveh, 82d).
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And it is further explained, on the subject of the garments of the soul [that come] from the mitzvos, on the
verse “And these are the ordinances,” concerning “six years shall he serve”; and at the end of the dis-
course beginning “There shall be none that miscarries, etc.; the number of your days I will fill”; and in
Parshas Chayei Sarah, in the discourse beginning “To understand what our Sages, of blessed memory,

999,

said: ‘Better is one hour of teshuvah and good deeds’”; and in many places.)

The soul’s garments made from the mitzvos are also discussed in discourses on Parshas Mishpatim and on
Parshas Chayei Sarah, and in many other places. In Torah Ohr, Mishpatim (75d), the “days” of the soul are
garments made from the Torah and mitzvos of each day, through which it can enjoy the radiance of the
Shechinah.
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But for the drawing down of this level of garment, there must also first be the level of “Arise for
yourself” and of lechi, to kaf and yud, as mentioned above: to be at the level of “To You, Havayah, I
lift up my soul.”

To draw down this garment, the mitzvos need the prior ascent of “Arise for yourself”: rising to the soul’s
root, kaf and yud, as in “To You, Havayah, I lift up my soul.”
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For it is written, “I clothe the heavens with blackness.” Shamayim (heavens) is esh and mayim (fire

9

and water), which are the emotive attributes (middos): Chesed (kindness), “the right arm,” etc.,

which is enclothed in the performance of the mitzvos.

The reason begins from Yeshayahu’s words, “I clothe the heavens with blackness.” Shamayim, heavens, is
read as esh and mayim, fire and water, that is, the emotive attributes, such as Chesed, which the Tikkunei
Zohar calls “the right arm.” In holiness this light of the attributes is enclothed in the performance of the
mitzvos. The reading comes from a baraisa in the Talmud (Chagigah 12a): G-d brought fire and water, blend-
ed them together and made the firmament from them. The maamar takes these two opposites as the emotive

attributes, water being Chesed and fire Gevurah.
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And there is, “one opposite the other,” blackness and darkness, as it is written, “And I was in the
midst, etc.,” which is enclothed so as to give life-force and abundance to the kelipos and the sitra
achra (the other side),

But “one opposite the other,” there is a parallel blackness and darkness, as in “And I was in the midst [of the
exile],” where Divine light is enclothed to give life to the kelipos and the sitra achra.
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which are the opposite of holiness. For in holiness, all of them accept upon themselves the yoke of
the kingdom of Heaven, whereas in the sitra achra there is casting off of the yoke; [it is they] who
destroyed the Holy Temple.

The difference between the two sides is the yoke: in holiness all accept the yoke of Heaven, while the sitra
achra is the casting off of the yoke, and it destroyed the Holy Temple.
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(And see the Zohar, in Parshas Vayeshev) (folio 182, end of side a), and in Parshas Acharei (folio
75a), and further in Parshas Vayigash (folio 210, end of side a), Shemos (folio 18a), Chukas (folio
181b), Va’eschanan (folio 267a), Haazinu (folio 293, end of side b).

The text lists places in the Zohar that all expound “I clothe the heavens with blackness” in connection with

the destruction of the Temple and the exile; the Kehot note says they are copied in Or HaTorah on that verse.
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And see what is written in the discourse beginning “For the mountains may depart,” on the subject
of “If Israel do teshuvah, they are redeemed,” etc., and “He founded His band upon the earth,”

etc., which is not so [otherwise], etc.; see there.

The text also refers to its discourse on “For the mountains may depart,” on the teaching “If Israel do teshu-
vah, they are redeemed” and on “He founded His band upon the earth.” In Likkutei Torah, Ki Seitzei (40d),
the Alter Rebbe explains that in Temple times Israel were bound together as one “band,” the Kohanim at
their service, the Levites on their platform and Israel at their stations, whereas when the Temple is not

standing they are scattered, and so redemption depends on teshuvah.

likuteitorah.com/likkutei-torah/shir-hashirim/15/ 23



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 15 1297127 9N02 y‘;on %1An3 5N

15 9% "MIp NP2 190N N1AD TPI8 NIRRT 270 DY w120 PwnnD TTow IR [mnow ) BN

NPT
And this is what is said here: that in order to draw down the garment through the mitzvos, there
must first be the level of “Arise for yourself,” etc., specifically.

The point for this maamar: to draw down the garment through the mitzvos, there must first be “Arise for
yourself,” the ascent that brings acceptance of the yoke.
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Now, “a spirit brings a spirit and draws forth a spirit” if “he sets his heart to Him,” etc. That is,
when there is acceptance of the yoke of the kingdom of Heaven (kabbalas ol), then he can draw [it]
down;

“A spirit brings a spirit” only when a person sets his heart to G-d, that is, when he accepts the yoke of the
kingdom of Heaven; then his mitzvos can draw the garment down.

5730 NP P08 By wrnyt) 0190 TUwnn 119K MXnT 90 07pn OR 19°aR 91y Npon3a 10 PRY N
32 (1127 71272 ©20 Py 1Ak MoK 273 2 0R)

whereas with casting off the yoke, even if he fulfills all the mitzvos, he draws down nothing at all.
(And see what is written on the verse “And now, I pray, let [it] be great,” and on the verse “Binding
to the vine,” on the subject of “He washes his garment in wine.”)
With the yoke cast off, even keeping all the mitzvos draws down nothing. In Torah Ohr, Vayechi (46c¢), the
Alter Rebbe says likewise that even the sinners of Israel, though “full of mitzvos like a pomegranate,” draw

down nothing. In Likkutei Torah, Sh’lach (39a), “let the power of Ado-nai be great” is the Infinite Light

drawn down through accepting His kingship in doing the mitzvos.
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And this is [the meaning of] “Who has sanctified us with His commandments and commanded us”:
“who has sanctified us” with the supernal holiness, “and commanded us” (vetzivanu) with joining
and binding to this mitzvah, of washing the hands or of putting on tefillin and the like, so that we
become one with them in a state of self-nullification (bittul) and accepting the yoke; and this is
through “Arise for yourself.”
This is the meaning of the blessing “who has sanctified us with His commandments and commanded us.”
“Sanctified” is with the supernal holiness, and “commanded” (vetzivanu) is read as tzavta, “joining”:

through a mitzvah such as washing the hands or tefillin we become one with it, in bittul and acceptance of
the yoke.
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And this is the meaning of the blessing that precedes a mitzvah: “Blessed” (baruch), that there be
drawn down the level of “Havayah our G-d,” that is, the level of Torah, which is the level of the in-

ner organs.

The blessing’s words fit the two levels. “Blessed” (baruch) means drawing down, as in the Mishnah’s word for
bending a vine down into the soil (Kilayim 7:1); “Havayah our G-d” is the Torah, compared to the body’s in-

ner organs.
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And “King of the world” is the level of the performance of the mitzvos, which are garments, and the
level of the outer limbs; for through the mitzvos a garment is drawn down, so that [He| be “King of

the world.” And this is through “who has sanctified us and commanded us,” etc.

“King of the world” is the performance of the mitzvos, the garments and the outer limbs, through which G-d

becomes King of the world. All this is achieved through “who has sanctified us and commanded us.”
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SECTION 5 - 111

The dove caught in the rocks
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4. Now, all these levels were said at the time of the Exodus from Egypt, when Israel were at the level
of “After Havayah you shall walk,” as it is written, “your going after Me in the wilderness”; of this

level it was said, “Arise for yourself,” and to be “my beloved, my fair one.”

The fourth section returns to the verses. Everything said so far, “Arise for yourself,” “my beloved,” “my fair
one,” belongs to the Exodus, when Israel followed G-d into the wilderness with open love.
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But at the time when the Holy Temple is not standing, it is written, “My dove, in the clefts of the
rock, in the hidden place of the step.”

In exile, when the Temple is not standing, the verse “My dove in the clefts of the rock” applies. The image is a
dove hiding in a crack in the rock.
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For when the dove is in the clefts of a rock, that is, between the hollows cut into the rocks, it is im-

possible for her to spread [her] wings to fly, for the wings are caught and trapped there.

Wedged between the rocks, the dove cannot spread its wings to fly; its wings are caught.
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So too, in the time of exile: the wings are love and awe, for “without love and awe it does not fly up-
ward”; they are caught and trapped in the snare of the physical body in which they are enclothed,
and are drawn after the worry of making a living, which is the level of subjugation to the kingdoms,
and exile, etc.; see what is written in the discourse beginning “Many waters, etc.,” [on| “the waters
of Noach, etc.”
So too in exile: the soul’s wings are love and awe, for, as the Tikkunei Zohar says of the Torah, without love
and awe it “does not fly upward.” These wings are trapped in the physical body and drawn after worries over

a livelihood, which is itself the subjugation of exile. In Torah Ohr, Noach (“Many waters”), the worry of earn-
ing a living is called “many waters” and “the waters of Noach,” which cannot quench the soul’s hidden love.
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“In the hidden place of the step” means that the love and awe are not revealed in his heart; there is
only the level of natural love alone, which is hidden and clothed in a garment of sackcloth, etc., as

is written elsewhere.

“In the hidden place of the step (madregah)” means that love and awe, the soul’s madregah or level, are hid-
den: the heart feels only the natural love that every Jew has, concealed and “clothed in sackcloth.”

SECTION 6 - 112-14

The soul as a mirror
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And the counsel given for this is “Show me your appearance (mar’ayich), etc.” The matter is that
the Congregation of Israel is called a mirror (mar’ah), in the verse “visions (mar’os) of G-d,” “in a
vision (mar’ah) I make Myself known to him.” For the nature of a mirror, by way of analogy, is that
it shows the form that looks into it, because it is coated with the well-known coating of silver;
The remedy for exile is “Show me your appearance (mar’ayich).” The maamar reads mar’ayich in the light of
mar’ah, a mirror: in “visions (mar’os) of G-d” and “in a vision (mar’ah) I make Myself known,” it takes the

Congregation of Israel to be called a mirror. A mirror shows the face that looks into it because of its silver
backing.
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and therefore it holds back the sight from the seeing eye, so that it does not see through from side
to side as with plain glass; rather, it turns back and returns the sight to the one seeing, so that he

sees the return of the sight to himself.

The silver stops the sight from passing through, as it would through clear glass, and turns it back to the view-
er. A mirror’s whole function is to return what reaches it.
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And this is specifically when it is coated and covered with a thin and fine covering and coating, like
the silver; but when it is covered with a thick and dark covering, nothing at all will be seen in it, and

it blocks the sight entirely. So too the Congregation of Israel is called the level of a mirror.

A mirror works only when its backing is thin and fine, like silver; a thick, dark covering blocks the sight com-
pletely, and nothing is reflected. The Congregation of Israel is called a mirror in this sense.
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For the descent and enclothing of the soul in the body is for the sake of an ascent: to return from
below to above, to be included in the light of G-d and to cleave to Him, may He be blessed, through
this descent. As in the analogy of the light of the sun: when it falls upon the earth it strikes with
force, and returns and rises from below to above (and therefore the lower air is the hottest), as is
known.

The soul descends into the body for the sake of an ascent: to return upward and be absorbed in G-d’s light,

rising through the very descent. It is like sunlight that strikes the ground with force and rebounds upward,
which is why the air near the ground is warmest.
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But this is when the soul is not enclothed in the body so much, but only in the permitted needs of
this world, which are of nogah [the glowing husk];

The soul “reflects” in this way only when its involvement with the body is limited to the permitted needs of
this world, which belong to nogah, the intermediate realm that can be raised to holiness.
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but if it has become defiled and has descended into the three kelipos that are entirely impure, it is
bound and tied up in them and cannot rise, and it needs teshuvah (return), to arouse great com-
passion over the descent of a spark of G-dliness, etc.

But if the soul has been defiled and has gone down into the three entirely impure kelipos, the realm of the

forbidden, it is bound up in them like a mirror with a thick backing and cannot rise. It then needs teshuvah,
which begins by arousing great compassion for the spark of G-dliness that has fallen so low.
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And this is [the meaning of] “My dove, in the clefts of the rock”: she is held and bound in the

crevices of the rocks, and cannot arouse the love and the awe to rise.

Now the verse is applied: the dove “in the clefts of the rock” is the soul held fast in the crevices, unable to stir

its love and awe to rise.
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This is the counsel: “Show me your appearance”: that he remember and take to heart how he is

nothing but the level of a mirror, which descended only for the sake of ascent and return.

The counsel of “Show me your appearance” is that the person remember he is only a mirror: he came down

into this world only in order to rise and return.

SECTION 7 - 115

The cry of teshuvah
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And through this he will arouse great compassion over the descent of the spark of G-dliness in his

soul, which descended “from a high roof,” etc.

Remembering this, the person feels great compassion for the spark of G-dliness in his soul, which fell, in the

Talmud’s words, “from a high roof [to a deep pit].”
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And he will cry out to G-d in his distress; and through this there is drawn from above to below the
level of “your voice is sweet and your appearance is comely.” “Voice” is the matter of drawing down

the Torah: it will be in a state of greater pleasantness and sweetness,

He cries out to G-d from his distress, and in answer there is drawn down “your voice is sweet and your ap-

pearance is comely.” “Voice” is the Torah he learns: it becomes sweeter and more pleasing.
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for “in the place where ba’alei teshuvah [those who return] stand, perfect tzaddikim [righteous
ones| cannot stand,” for “they draw it with greater strength,” etc.

This is because ba’alei teshuvah, those who return, stand where the perfectly righteous cannot: in the
Zohar’s words as the maamar gives them, they “draw it with greater strength,” so that the flow from above
comes down to them with more force. In the Zohar itself, the strength is that of their striving to come near
the King.
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And “your appearance is comely” is the level of the mitzvos, which are “my fair one” (yafasi): they
will be at the level of “comely” all the more, as in the saying “teshuvah and good deeds”: through
teshuvah the deeds will be good, so that they shine, as it is written, “the light, that it was good, etc.”

“Your appearance is comely” is the mitzvos, “my fair one”: they too become more beautiful. Through teshu-

vah the deeds become “good” in the sense of shining, as G-d saw that the light of creation “was good.”
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(And see on the subject of “My dove, in the clefts of the rock” in the Zohar, in the portion of Lech
Lecha) (folio 84b), and in Parshas Acharei (folio 61a).

The text refers to the Zohar on “My dove in the clefts of the rock”: in Lech Lecha (84b) the clefts of the rock
are Jerusalem and “the hidden place of the madregah” is the Holy of Holies, where the Shechinah was hid-
den; in Acharei (61a) they are the Torah scholars, from whom the Shechinah never departs.
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And as for the difference between the level of “Show me your appearance,” which is the level of re-
turning light (or chozer), and the level of “Arise for yourself,” which is also an ascent from below to
above, so that the soul cleave to its root above:

The maamar now compares the two kinds of ascent. “Show me your appearance” is or chozer, returning

light, like the mirror; “Arise for yourself” is also an ascent of the soul to its root. What, then, is the
difference?
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it may be this: that “Arise for yourself” is in the order of the levels (madregos), from below to
above, and this is the rank of the tzaddikim, who go before G-d from level to level.

The suggested answer: “Arise for yourself” is an orderly ascent, level by level, the path of the tzaddikim who
“walk before G-d” and rise step by step.
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But when the Congregation of Israel is “in the hidden place of the step (madregah),” then the as-
cent is at the level of “They cried out to Havayah in their distress,”

But when Israel is “in the hidden place of the step,” when the madregah, the level itself, is hidden and there
is no revealed level to climb from, the ascent is the cry from distress: “They cried out to Havayah in their
distress.”
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which is the level of teshuvah, “with greater strength.” And as is known, teshuvah is not necessari-
ly for transgressions, but for the distance, etc.

That cry is teshuvah, which draws “with greater strength.” Teshuvah here is not only for sins; it is a return
from distance from G-d.
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And see what is written in the discourse beginning “Return, O Israel”: “Now, Yaakov said according
to the order of the levels, etc.,” and “Now, the order of teshuvah is not in the order of the chain of
descent (hishtalshelus) of the levels, etc.”; see there.
The text refers to the discourse “Return, O Israel,” in Likkutei Torah, Shabbos Shuvah, quoting the lines that
open its sections 3 and 4. There “Yaakov” stands for the ascent in the order of the levels, the path of the tzad-

dikim, while teshuvah does not follow the order of the descending chain but leaps above it; and its counsel
for one who has sinned is “they cried out to Havayah,” a cry from the depth of the heart.
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And see what is written in the discourse beginning “These are the journeys,” from the analogy of
the rushing of water: when there is a board that blocks and holds back their rush, and they, with
their force, break through and pass over the thing that blocks them, then their rush grows greater,
with “excess of dignity and excess of power,” etc.

]

Another illustration comes from the discourse “These are the journeys,” in Likkutei Torah, Masei: water

whose flow is blocked by a board gathers its force, breaks through and passes over the obstacle, and then

runs with more force than before, “with excess of dignity and excess of power.”
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And in the same way the matter of “Show me your appearance,” etc., will be understood. And see
what is written in the discourse beginning “And Yaakov settled,” in the explanation of “And from
there you will seek,” etc.
So too, “Show me your appearance”: the soul that was blocked in exile rises with greater force when it re-
turns. The text also refers to the discourse “And Yaakov settled,” in Torah Ohr, Vayeshev (27a), which reads

“And from there you will seek” of the exile: from there, by contemplating how far one is from G-d, the heart

turns wholly to Him.

TP7 D21 117A10 MY 17 AWYR D7Y NOWRA2 DI RN [bxawe noio) DI PIW PAYA TV WU
168164155 AIRIRT NIRTM 1219 222310 “INIWRT 01 19121 T3 NI (1339 930] 97N 7772

And see what is written further on the subject of the Congregation of Israel being called a mirror, in
Parshas Bereishis, on the verse “I will make him a helper opposite him,” and in Parshas Miketz, in
the discourse beginning “Our Rabbis taught: the mitzvah of the Chanukah lamp, on the first day,

etc.,” concerning “the mirrors of the women who assembled.”

Finally the text lists other places that explain why the Congregation of Israel is called a mirror: in Torah Ohr,
on “a helper opposite him” in Bereishis, and in a Chanukah discourse in Miketz, concerning the mirrors of

the women who assembled at the Tent of Meeting.

EXPLAINED BY THE REBBE AND THE REBBE RAYATZ
“As is known, teshuvabh is not only for transgressions but for the distance”: the commentary gives the sense but no
source for this “as is known”.

“Teshuvah” here is not only repentance for sin. The Rebbe says the same, with the same “as is
known”, in a sicha on Parshas Masei: ,,y17°21, N17°2¥ 7”IR IR ¥°1 1R 729N N8 1719 YT IR, P77 197K X1
q132 LUNA? TAWIT N7 TN THWIYIIR 1197 (“as is known, teshuvah is not only for sins, but for the

distance from G-d that comes of the soul’s descent below into a body”), so that it is found in
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tzaddikim too; his note points to the beginning of Haazinu in Likkutei Torah. The Rebbe Rayatz
says likewise in a maamar of 12 Tammuz 5709, that the soul’s very descent makes it a ba’al
teshuvah, for ,,7”1 1191 XvnN 5y manon PR 72IWNT 17397, 90" 77122 19IR RIAw 8”57 (“teshuvah does not
mean sin and iniquity, G-d forbid, but a higher mode of service”). Perhaps (biur b’derech efshar)
this is the “distance” our paragraph means.

the Rebbe: Likkutei Sichos, vol. 13, p. 226 - the Rebbe Rayatz: Sefer HaMaamarim 5709, vol. v”wn, p. 184

BACKGROUND FROM THE REBBE

In the edited maamar Basi LeGani of Yud Shevat 5730 (on chapter 20 of the Rebbe Rayatz’s Basi LeGani 5710),
explaining why, of the three lines of service, prayer is the one called ,,7M2y” (“service”), since it gives the strength
for the toil in all three, the Rebbe notes in section 2° that the advantage of the time of exile is stressed in prayer too,
and sets out the Tzemach Tzedek’s maamar ,,03°p?X 71 NX 2N723” (“You shall serve Havayah your G-d”), which
brings this maamar (the Rebbe’s note 104).

As the Tzemach Tzedek explains there, in Temple times the soul in the body rose to its root above
through love and awe (77X7* 727X); but in exile, when , Y20 "MAna 2na” (“my dove is in the clefts of
the rock”) and love and awe are hidden, the counsel is “show me your appearance”: ,,71X X177 XN
IMn” (“a mirror is returning light”), the service “with all your might” that the concealment itself
awakens, a rise to the root by leaping, above the orderly rise of love and awe. The Rebbe then adds
his own point: in Temple times the yechidah (77°1°) only joins the soul’s other services, but in
exile, when the service itself is self-sacrifice, the yechidah itself is revealed, and being revealed
through a person’s service is an elevation for the yechidah itself.

The Alter Rebbe: '|L) mp 1% 911 IR P2 R PRI DR °RA7 NI°N2 1720 wAEAM

The Rebbe: IN17T R fIXYT ,AN012 O TAWINT AR TR 73977 N0 Y90 MAM2 °N1° WK M0 1
TPRIN DX

Sefer HaMaamarim Melukat, vol. 7, p. Tap-tap - 2”wn’n vaw v
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IN ONE'S AVODAH

In prayer, a person should contemplate that every level of the worlds is only a glow of G-d until his soul

longs for G-d alone, and only then turn to Torah study and the mitzvos, doing them with acceptance of the

yoke of Heaven. And when love and awe feel hidden and trapped by worries over a livelihood, he should re-

member that his soul is a mirror that came down only in order to return; this arouses compassion for the

G-dly spark within him and a cry to G-d, the teshuvah that rises with greater strength.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that “Israel is lower than the Torah” and also that Israel is “the source of the
Torah”? How do the two levels of the soul resolve this?

. What does it mean that prayer must come before Torah study for the Torah to be “Torah lishmah”?

. Why does kingship need concealment, and how do mitzvos done without acceptance of the yoke fail to

draw down the royal garment?

How is the soul like a mirror, and what makes a mirror stop reflecting?

. Why can the cry of someone “in the hidden place of the step” achieve more than the orderly ascent of the

righteous?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The Kehot note first refers the reader to a note of the
Rebbe printed earlier among the notes and references, at
19d.
KEHOT'S NOTE
D NAWR RIT RN T,V D231 MY DOYD IR PO NI IR
Y 2”0 0°21N2 PATR ORI 02 R¥NI NRRAN V?f‘l 70PN Dvawn
Aman My .NMaan oy 2°% °y wraw D71 0971 770 NN up
AW Y WY N7 0TI T Rk 0°MNMx°p Rl ,5W Y WrIY 7R
W70 XY — R YOD LIRD 0DDTIM ANW D°D°YOn PP DwY XY
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Y201 Mana o

In the Song the lover calls to his beloved, who hides like a
dove in the clefts of the rock and in the covert of the cliff:
“show me your appearance, let me hear your voice, for
your voice is sweet and your appearance comely.” Plainly
madregah is a step or ledge in the rock; the maamar, with
the Midrash, reads the verse as Israel in exile, hidden “in
the concealment of the level,” and later reads mar’ayich,
“your appearance,” as a mirror (mar’ah) (context:
Steinsaltz Tanakh).

Song of Songs 2:1477°:’1 0*°Wi1 W

DY IRYT TRITNY PRI 1ITTRE 092 YRR Mana nb
SMIRY PRV Y TP 72

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

STJawraw

shvoam 201 1 awa
Rabbi Yose HaGelili applies the verse to the empires: “My
dove in the clefts of the rock” is Israel hidden under the
rule of the kingdoms. In the same passage “your voice is
sweet” is Torah study and “your appearance comely” is
good deeds, much as the maamar will later read “voice” as
Torah and “appearance” as mitzvos.
Shir HaShirim Rabbah 2:14:5°71:77°:’2 121 07w 17w
TIINY ,¥29m 302 CnIP ,nitdna mp InD PUha 0P o1
NX “1PRYn TNPRT M L,TRIM DX CPRIT NP7 PY 1no2
7122 0y N7y "2 NOX 0¥ 3 1271 .3%wd Agyn 1,77
RIT 2373 IR 1i970 °37 ,Aynn iR TIPAT T3 n 1K
X7 2173 1920 11 ,TMPAN X PIT) MR KPY 021 ,nynn
JTIRY PR LTMPNA Y,27 7290 02 .npyn 07 Xoamy TNl
.2va npyn M
Rabbi Yosei HaGelili interpreted the verse regarding the
kingdoms. “My dove, in the clefts of the rock,” as [Israel is]

likuteitorah.com/likkutei-torah/shir-hashirim/15/

shadowed in the recesses of the kingdoms. “Show me your
appearance,” this is [Torah] study. “Let me hear your voice,”
this is a good deed. They already once voted in the house of
Aliyat Arim in Lod and they said: ‘Which is greater, study or
action?’ Rabbi Tarfon said: ‘Action is greater.” Rabbi Akiva
said: ‘Study is greater.” They voted and concluded: Study is
greater, as it engenders action. “For ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
SNV Payn
Why were the matriarchs barren? Because the Holy One,
blessed be He, longs for their prayer and their speech, as
it says, “My dove in the clefts of the rock... show me your
appearance, let me hear your voice.”

Bereshit Rabbah 45:4°7:717 7127 w12
.T2YNI ANWR R%2M AR KNP0 92 7P 237 - 9701 937 PR RN
:3°N5M ,TIWRA 1R%21 N72YNH AWK PR 02197 :NY9R 937 NN
TAZY2 WPW :XWINAN 27 AR 12777ARn P M2 cnw PIam
P19 72 RPN %37 MR LW ARCIND LNAYNN MY IR
OORXY 77 JORD OOYIN KDY Pwoann KPR 900 pRIpn
DY RPW 7Y L3080 DY YR 0D 1900 0OUnn .00 0nnm
271 ,RN770 9937 RY°W °27 wn 12 7 2MAnRRT 1pyn1 o
JNMWS MRNM INPDNY MRNR 17ApAw M 7 owa 1aon
.o LYPOMT MM NI (2 PW) IRIY

“He consorted with Hagar, and she conceived; she saw that
she conceived, and her mistress was diminished in her
eyes” (Genesis 16:4). “He consorted with Hagar, and she
conceived” - Rabbi Levi bar Hayata said: She conceived
from the initial act of intercourse. Rabbi Elazar said: A
woman never conceives from her initial act of intercourse.
But is it not written: “Lot’s two daughters conceived from
their father”? (Genesis 19:36). Rabbi Tanhuma said: They
manipulated themselves, broke their hymens, and con-
ceived as though it were from a second act of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
SNV Payn
G-d calls Israel “My dove”: toward Him they are like an in-
nocent dove, doing all that He decrees. The passage goes
on to Israel at the Sea, hemmed in on every side and cry-

ing out to G-d, who brought them to it because He longed
to hear their prayer.

Shemot Rabbah 21:5°7:X”2 7127 mnw

1313 °N3P (70,2 W) 2°N3T RIT KT ,O9R pYEN IR 137
537 MR KPR 220217 UKW M, Y901 21N 11 M 10 .yPon
1 YWIM) 2ON3 A1 IR NI HRIWOY R TN WITPR MR A
PR NI N2 WITPA MK L,2% PR LI 731D 07IBR 7 (R
DaR 0 DOYMIY DOV DIPDY NA CIRW 1 D N1 11D on
73 :(0 , LM NPWRAI) MKW LN1AD 07 DOWP ,0°3310 PTAY RN
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That is what is written: “My dove in the cleft of the rock”
(Song of Songs 2:14). It should have said “a dove in the cleft
of the rock.” Why did it say “my dove?” It is as Rabbi
Yohanan said: The Holy One blessed be He said to Israel:
“My dove.” See what is written: “Ephraim is like a foolish
dove, with no understanding” (Hosea 7:11). The Holy One
blessed be He said: To Me they are like a foolish dove; every-
thing that I decree for them, they do ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Part of the lover’s call to his beloved as spring comes: “For
behold, the winter is past, the rain has gone by and is
gone.” The Midrash and Rashi read it as the end of the
bondage in Egypt, so the call that follows, “arise for your-
self,” belongs to the Exodus. The text quotes the begin-
ning of the verse.
Song of Songs 2:11x7°:’1 0*7°Wi1 W
12 727 927 0¥3T 139 1097 MIT3
For, lo, the winter is past, The rain is over and gone;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash: “The winter is past” is the four hundred
years decreed upon our fathers in Egypt; “the rain has
gone by” is the harshest part of the bondage, eighty-six
years from the birth of Miriam. This is the reading of these
verses as the time of the Exodus.
Shir HaShirim Rabbah 2:11:1’'R:X":"2 127 07w 1w
.077372 1°0938 Py 1MW TIY NIRD Y2 19K ,12Y 1097 73T 0D
RIT KDY DU RIT KDY 0700 1Y) 0O0RR 19K 12 777 120 owan
DY ITI2YY P 72 ,KI7T R0 RNITY IPY KPINIA 227 0K 000
,WIID] 020 AT783Y AYER T DY WYY 0°3nY 07302 PRI
DR 1% (T LR M) mRIw 0w By ,0vn anw Xap 1obw
R D oo oo ,onn
“For, behold, the winter is past, the rain is over and gone”
(Song of Songs 2:11). “For, behold, the winter is past,” these
are the four hundred years that were decreed upon our an-
cestors in Egypt. “The rain is over and gone,” these are the
two hundred and ten years. Is the rain not identical to the
winter? Rabbi Tanhuma said: The primary trouble [of the
winter] is the rain. Similarly, the main enslavement of Israel
was eighty-six years, from the time Miriam was born. vay-
mareru] their lives” (Exodus 1:14), ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

% P

Rashi reads these verses as G-d’s call to Israel at the
Exodus, spoken through Moshe and Aharon: “arise for
yourself” means “bestir yourself,” and “the winter is past”

likuteitorah.com/likkutei-torah/shir-hashirim/15/
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is the four hundred years. He also notes the extra yud in
the written form °3% (“arise to receive the Ten
Commandments,” yud being ten), which the maamar will

explain in its own way.
Rashi on Song of Songs 2:13:5-7"1-71:37:2 0w 7w %Y " w1
139 10T 737 °3 :"IYY XD WK PRTNT Ry TP wp
RITY .0V :pA%? T293Wn onin? 0omiPT MY nikn Y2IX 19K
Wp PY MY WY 0o)int v 4% 92 1P 00 BY imimw
D237 WP 07N ATPNYR 007 1090 02°9Y M Taywn
:DIRY 5Y 07% NRIRI 7971, PR by Tayw
Rise up. Hurry yourself, “and let each man borrow from his
neighbor.” For behold, the winter is past. These are the four
hundred years of [exile]. I skipped them by counting them
from Yitzchok’s birth. The rain. Which is the hardship of
winter, is over and gone, i.e., eighty-six years of harsh slav-
ery were decreed upon you, and they have passed. From the
time that Miryam was born, the Egyptians intensified the
bondage upon Yisroel; and therefore, she was called Miryam
[= 077, because they made it bitter [=72 for ...

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)
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The lover’s call continues: “The fig tree has formed its
green figs, and the vines in blossom give off fragrance;
arise, my beloved, my fair one, and go.” Plainly it invites
the beloved out into the spring (Rashi: a young man urg-
ing his bride to follow him); the maamar reads kumi lach
as “arise to yourself,” to the soul’s root, and the two names
as Torah and mitzvos. The text quotes it with "2, skipping
the vines.

Song of Songs 2:1327°:1 0°7°WN W

N2 MY 97 WP 0™ 103 TTH0 LT 730 1L 1INAN
1777097

The fig-tree putteth forth her green figs, And the vines in

blossom give forth their fragrance. Arise, my love, my fair

one, and come away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “I have likened you, my beloved” is read as “I have
sustained you”: Israel sustain and are sustained, that is,
they draw life-force and the Infinite Light into the worlds
through Torah and mitzvos, as food draws life-force from
the brain to the other limbs.
KEHOT'S NOTE
7,80 9oy 1o
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According to the note, a passage of this discourse is quot-
ed there.
KEHOT'S NOTE
.20WN Y IRT 2 N”NIR2 R yup
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Expounding Yaakov’s ladder, the Midrash says that an an-
gel is a third of the world, learning it from Daniel’s vision
of an angel whose body was like tarshish. The maamar
uses this to show how great the soul, which is higher than
an angel, must be.

Bereshit Rabbah 68:1227°:170 127 n°wKX12
mMnD PR L,MART 99 ,3MK Y pan 1K °An mine i 2ana an ...
mno PR ,0°21Y A% ARIT 07y wUhen 07 cnK 193727 O
MR 2091y Dw WwHY IRDRAY P .0%Aw 00T .Ooawn
JOR 7093 1YY ,P13 AR PIDY LWwAND INMM (0 DRO1T)
AR TR ORI 5270 R0 59D Nwana Yo Tmvam vnan
SIART IRM LAPY°R 0T DO AR TN L0702 PTIY DOy
,APY°2 DT ooy IR XM LRI ,09102 0T o°y
TYWS) MRIY 12 0OBIW 12 071DP ,13 07K 12 0OTImY 0VhYn
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“He dreamed, and behold, a ladder was set on the earth, its
top was reaching the heavens, and behold, the angels of G-d
were ascending and descending on it” (Genesis 28:12). “He
dreamed, and behold, a ladder” - Rabbi Abbahu said: The
content of dreams has no effect. There was a certain person
who came before Rabbi Yosei bar Halafta. He said to him: ‘T
saw in my dream that they were saying to me: Go and inherit
your father’s business in Cappadocia.” He said to him: ‘Has
your father ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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There it is explained that this small glow is only nefesh,
ruach and neshamah, and that it is the service that pro-
ceeds in order and gradation, in the mind and heart; the
note adds vol. 2, p. 830, and many other places.
KEHOT'S NOTE
270aW T2V ROM T2 17917702 MW IR2N 2P Yy R”N 277yN qwnn2
7o hnny 2 972 0w AR .w”Y M2 271 mna M
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Ravina: when a person is frightened though he sees noth-
ing, “even though he does not see, his mazal sees”; the

likuteitorah.com/likkutei-torah/shir-hashirim/15/
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remedy is to recite the Shema. The maamar takes this
mazal to be the higher part of the soul.

Megillah 3a:1477:X *3 1730
SUT RP RT 23 DY AR LNOY2ORT IRD ORT AR YRU R0 0K
ipRa DOXR XY YRY NRMIR 177 7MRIRR XD I Mo
PO RP — X7 OR) TR YW DA™ AiErE — npiawd
PRI RIRY NIV 3T KPY
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The
goat at the butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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Rabbi Yochanan: “Israel has no mazal,” learned from “Do
not be dismayed at the signs of the heavens.” So the mazal
that “sees” cannot be a star.
Shabbat 156a:12-1337-27:X V1p naw
PRI P40 w) YUY PN 000N PR IR RPIT 21 00K
20 TR LARYY? WO 21 RTINY PR 21 PR s it om
D293 77 PR T MK 37 RRIY 79RO Pin PRY 1 N
07 — »MRTn 0°37 AA0? D ANR OR DMET NINIRDY 1TR7R OR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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From Bilam’s blessing of Israel, whose abundance he pic-
tures as water: “Water shall flow from his buckets.” The
verb yizal shows that mazal means something that flows
down.

Numbers 24:7°1:775 712712
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Water shall flow from his branches, And his seed shall be in
many waters; And his king shall be higher than Agag, And

his kingdom shall be exalted.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The lover praises his bride as a garden spring: “a well of

living waters, and streams flowing from Lebanon.”
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Nozlim, “flowing,” is from the same root as mazal.
Song of Songs 4:151"v:"7 0w W
(7132777 077131 0770 0% N3 033 17y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The text does not say “to give life,” since giving life comes
from the level of nefesh; this is explained at length there.
KEHOT'S NOTE
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That discourse says the same: not all of the soul descends
into the body, only a radiance of it; the soul and its source
remain above and are called mazal, from nozel, the source
from which influence flows down to the soul below, which
is never wholly cut off from its root.
KEHOT’'S NOTE
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That discourse, “Zion shall be redeemed with justice,”
asks what ascent the soul gains by descending into a body,
since souls already “arose in thought” before the world
was created, and begins its answer from “the soul You
placed within me is pure.”
KEHOT'S NOTE
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The Talmud gives this blessing for waking: “My G-d, the
soul You placed within me is pure; You formed it in me,
You breathed it into me....” The text quotes it as said in
prayer, with “You created it” before “You formed it.”
Berakhot 60b:4"7:2°0 N>72
MNX 73 ANTEY ANK LAY *3 DN3Y 1Y PR SN 9 73
AN >3 APY? TNY NAKY °2P2 AVRTR NAXY %2 ANND)
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The note refers there on the question why the blessing
calls the soul “pure” before “You created it”; that passage
is quoted in Sefer HaMaamarim 5633.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JPWRI2 577 1AM

1ONR WS N7 AR
Ramban explains that the holy tongue has only one word
for bringing something out of nothing: bara, “created.”
The maamar stresses the “something” this produces.
Ramban on Genesis 1:1:3-4°7-3R2’R N°wR12 9y 1"am7
oY 11277 R2WRM IR P71 1WRT 012 R X2 ,inyT o0 ...
oY ni? PR3 IX"120 970 NININ? K2 ORY 10K 0D M7 w0l
IPRY XIPR2 PR PRY ,UIIIWRIDY aRDP 3D 107 - TR
INIR 007 ORY (7 12 IYY°) TNTINR NUWRIR TOaR” 13 7m0
.(X2 3% ©"127) "7 OWRT RV LTI LN THon rog 71T
.11927 1933 LIWD Py RPRT WD YUY Ay .niayy Ty ma 1ym
-+ 23X XY NG TOPBRR DOXI3T 22 K12 173p
IN THE BEGINNING. Rashi wrote: “If you wish to explain it
[the word bereshith] in accordance with its plain meaning,
explain it thus: at the beginning of the creation of the heav-
en and earth, and the earth was formless and void and there
was darkness, the Holy One, blessed be He, said, Let there
be light.” If so, the whole text leads into the creation of light.
Rabbi Abraham ibn Ezra explained it in an identical way.
However, he established that the letter vav in the word ve-
ha’aretz (and the ...

Vocalized Edition (CCO) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)

7293 1AW RIT O 0RIYT N1 NP 1Y

At 1b the saying is examined: how can there be a “Name”
before the world was created, when no one yet existed to
call Him by it? The explanation begins from “the Holy
One, blessed be He,” which means holy and set apart.
KEHOT’'S NOTE
.2,A19772°921 .2 ,X DY 10

7292 1MW NI O 2RI N21 NP Ty

“Before the world was created, there were only the Holy
One, blessed be He, and His great Name.” The soul above
is likewise in a state of unity with G-d.

Pirkei DeRabbi Eliezer 3:2-3'3-"2:’3 71y°%X 277 °p19
P97 ,72%2 9737 0w R TIN2 WiTR 177,099 K121 XY 1y
o7 X1 1197 D7iY7 NR vme M L0790 NX X127 nawnna
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

Of the vision at Sinai seen by Moshe, Aharon, Nadav, Avihu
and the seventy elders: “and under His feet was like a work
of sapphire brick, and like the very essence of the heavens
for purity.” The text points to its explanation of this verse
as the supernal purity.

Exodus 24:10:775 ninw
Y2 O N33 yn3 PRI NAmM PRI PRR DX RN

07 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN 1R M W QXYY B7Y 1IN°23

There “the essence of the heavens” is the letters of the
name 7”» of Z’eir Anpin rising to the supernal purity
(tehiru ila’ah), which according to Emek HaMelech (the
Kabbalistic work of Rabbi Naftali Bacharach) is above
Adam Kadmon, the primordial level that precedes all the
worlds, and according to the tradition of Rabbi Chaim
Vital is Adam Kadmon itself.
KEHOT'S NOTE
SIIYRCY AP 273N qwRna ARMN QWY m7na IR A LAY X™MN

“Then Moshe and the children of Israel sang this song.”
The text names the discourse on this verse.
Exodus 15:1°k:7"v minw
TPPWR AR 1R TP DRI TPEITNR PRI 2121 YU R
1072 R 12971 010 IR AIRY™D P
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Berechiah: heaven and earth were created only in
the merit of Israel, for reishis is Israel, as it says, “Israel is

likuteitorah.com/likkutei-torah/shir-hashirim/15/
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holy to Havayah, the first of its produce.” The same pas-
sage reads “He established a testimony in Yaakov” of
heaven and earth.

Bereshit Rabbah 1:47:°X 727 n°wx12
1R we 02N NR"M2Y MTp 0°737 Aww UDORPR K12 nwR2”
237 ROIM AMMNT MR 72wnna WYY e w RN
RO "1377 MWK *13p °” :(33,11 29Wn) INRIY 1AM 170 IR
MART .73 IRD IROD 11917 :(2 ,3% 2°91N) 2°N5T P TAd7
MART NIRIIT? 72w 12V ,1Pwn 2w 1wy wTpRT N2 PRIwN
TARIW PN DRIV TN 2T 0°2Y07 (0,10 YRIT) MR PIn
MRV P WIPRT NP2 U0TR NCAR INTY MO :(2 7Y 0°9nn)
I mwn BY MY I3 NWRIN 01R 7123 RDI” (20,1 1)
... :(17,2y 0°21N) MR
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 36:4°7:1"% 127 x1p™

KEHOT’'S NOTE

3 RIMMIN .7 ,1799 97p7 .7 ,KR”D 772 IR .N°WRI2 D77 7anM el
.[3] .(Ow) 77AR WATRAY . (DW) 20 APDY .30 NPWRIA [IYaR3)
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Rashi: this verse says “interpret me,” as the Sages did: the
world was created for the sake of the Torah, called “the be-
ginning (reishis) of His way,” and for the sake of Israel,
called “the first (reishis) of His produce” (Jeremiah 2:3).

Rashi on Genesis 1:1:22°R’X n°wR32 %y >
IMYITY N3 1T N'?N IR I RIPRT PR RI2 DPwRI2
D2awar L,Cn Shwn) 1977 NOWRY DRI A1IRD 2Pawa arnim
LJ0ITD3 WY DRI OXY 502 N7) ANRIAA MWK IRIPIT PRI
AWM AT 7N AT PIRT PN DY NNOI3 MPURI2 10 T
a2 A8"20 970 NI RIPRT K3 KDY IR 77 2OPPR KT
NX K12 MIWRI2 2RD7 17 127,72 NINITP K2 ORY TR 19RY
... PI2T IRV RPR2 NOURD q'? RY "I DOnwn
X712 n*wx12 IN THE BEGINNING GOD CREATED — This verse
calls aloud for explanation in the manner that our Rabbis
explained it: G-d created the world for the sake of the Torah
which is called (Proverbs 8:22) “The beginning (n°wx9) of
His (G-d’s) way”, and for the sake of Israel who are called
(Jeremiah 2:3) “The beginning (n°wX7) of His (G-d’s) in-
crease”. If, however, you wish to explain it in its plain sense,
explain it thus: At the beginning of the Creation of heaven
and earth when the earth was ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The note cites this discourse for its observation that the
Alter Rebbe seems always to have said “three knots,” since
that wording appears in all the discourses, although the
Zohar at 3:73a says “three levels.”
KEHOT'S NOTE
NXM1 ORT12 DIAKR 1D 1°377 °2 R”D ,1°0pP 3 InR1 RD X LAY M7 YR
OyD 922 MK TR ARTIT 0997 .PWR 3 092 N3 IR M2 DIpR PR3
PO 390 WIPN° 1921 177) 0T 922 09 9911 19w R A vl
.(pnyn RO

7721P2 RNPIIRT RATIND PRIW? IRWPNR WP non

The Zohar says: “Three levels are bound to one another:
the Holy One, blessed be He, the Torah, and Israel,” each
with a hidden and a revealed level. As the Kehot note ob-
serves, it says “levels” (dargin), not “knots.”

Zohar, Achrei Mot 49:296-50:305-17%7:0"n Mn °INKR 7710 990
T

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

mawnna oy PR

There the G-dly soul is described as truly a part of G-d
above: “the souls of Israel arose in thought,” drawn from
His thought and wisdom as a child is drawn from the fa-

ther’s mind.

KEHOT'S NOTE
.(2 v .27yo ,137) MY L(R ,7D .2 LK) RUMIY L(R7YO ,UOp) 2’m
P ANl .2 ,10p .2 ,2p WX ,p 2,08 R ,D .0 ,0Y .0 ,10 R ,) TN
.[3] .2727 R”1 27wo2 3 ([T

mawnn DY PN

The Zohar: “Israel arose in thought,” as the Name
Havayah spelled out in full (yud, hei, vav, hei). One of the
places the Kehot note gives for this saying.

Zohar, Mishpatim 16:460-17:467-0°n:’b D°bawn M7 180
von:

mawnn oY PN

“Israel arose in thought to be created”: machshavah
(thought) is read as chashav mah, in which the holy Name
is found. Another of the places the Kehot note gives.

Zohar, Bereshit 17:193-18:204777:11”>-3"%p:1" N°WXI2 ,77117 190

and straightway the doors of seven palaces fly open. The
first palace is the palace of love; the second, of fear; the
third, of mercy; the fourth, of prophecy through the clear
mirror; the fifth, of prophecy through the hazy mirror; the
sixth, of righteousness; the seventh, of justice.1From here to
razin t'mirin on 24b is a dissertation on the relation of
prayer to the various Sefimth, involving much manipulation

likuteitorah.com/likkutei-torah/shir-hashirim/15/
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of Hebrew letters and vowel-points, and therefore unsuitable
for translation.2The translation resumes on line 29 of the
Hebrew text.

The Zohar; London, Soncino Press, 1933 (Public Domain)

e DN WD

Through Yirmeyahu, G-d recalls Israel’s devotion when
they followed Him into the wilderness: “Israel is holy to
Havayah, the first of its produce; all who devour it shall be
guilty.” Like the first fruits, Israel is set apart for G-d; the
Sages learn from it that Israel is called reishis (context:
Steinsaltz Tanakh).

Jeremiah 2:3%2:2 7707

DIP2X X2 7y MYR? PIRDD INRIAN MUK N2 X UTR
o

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This passage is quoted there with the comment that the
Torah is called “its produce” (tevuasah) because nvn,
wheat, has the numerical value twenty-two, the twenty-two
letters of the Torah.
KEHOT'S NOTE
NRAP1 anMnnw 5777 Ram Mipnn °y 1 970 wAw N”MIR2 RN
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TTINM TP PR RIT PR

There it is noted that here reishis is explained as the
source of the soul above, called mazla, which is above the
Torah and therefore called “the first of its produce,” the
Torah; whereas Torah Ohr 53c explains it as the soul in the
body, in which “its produce” is sown.
KEHOT'S NOTE
ARWIN PR 1T DPWRY wHEN IRDT °1 ,LY Y Mnw A N”MIR2 RN
R NRIAND NPWRA °P1 7Y TN Aoynh RITw #0m pan nhynbw
.. RN YA 7AW A2 ARt 5y SRPT IR2N 3,23 R”N2Y AMNA
ATVR Y AM2Y 1P Y R 27IYN wnna .00Iyn *2 0P wow IRam
oyey .amnm mn 1n5ym 01123 S”WIT 118N QYW 1°1Y 1319R2 IR
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There, explaining that the roots of the souls are drawn
from Chochmah, the Alter Rebbe refers back to this dis-
course: the soul’s mazal, its encompassing level explained
in “My dove, in the clefts of the rock,” is the level of “Israel
arose in thought,” the highest level of Chochmabh, joined
to Keser; and he concludes that the truest mazal of the
soul is from Keser of Atzilus, “the primordial thought.”
KEHOT’'S NOTE
7,09 1P IR
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The psalmist recounts G-d’s deeds for the generations:
“He established a testimony in Yaakov and placed a Torah
in Israel, which He commanded our fathers to make
known to their children.” Plainly He gave the Torah to
Israel; the maamar reads “in Yaakov ... in Israel” as “in
them and through them,” the Torah being drawn from

Israel’s root.
Psalms 78:5°71:1”y 0°2°11n
DYTINY APDIARTNN M WK PRI o 77I0 2pyra My o
HalyEhini)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Idra Rabba Rabbi Elazar expounds “Everything de-
pends on mazal, even a Torah scroll in the Heichal”: the
precious thread of the beard on which all the hairs hang is
called mazal, and a Torah scroll receives its ten holinesses
only when it enters the Heichal.

Zohar, Idra Rabba 17:147-21:157-1"ap:1™ X27 K1IRA ,9M0 790
AP:R"D

o7yawn 9% 0
The note refers there for the Heichal as the Oral Torah.

KEHOT’'S NOTE
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At the end of Acharei the Zohar says that Chesed joins the
vav and the final hei, but the joining of yud with the upper
hei “does not depend on Chesed; it depends on mazla,”
and they never part.

Zohar, Achrei Mot 62:370-64:378-y”w:270 Mn AR 7M1 190
n”yw:7"0

S 1Y 9”nya o2

The Pardes is quoted there: Keser is called mazal because
it is the source of influence that makes flow into all the
Sefiros and combines them; as the mazal is supreme, so
this is supreme over all of Atzilus.
KEHOT'S NOTE
oYV WY 21’1 AN5T” 2 ,13WN T 710 NPWRI2 N7MIRG PRy nwbn
179 71P9Y R PN 101 M°E0N 237 2797m1 2o ¥oRwn X D
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The note refers there for the Pardes’s entry “zechus.”
KEHOT’'S NOTE
S799KY TR Y R 719 873 IR IRA
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Quoted in the note: the soul enclothed in the body is a cre-
ated being, with limitation, and its joining to the Infinite
Light, which has no limitation (“the Holy One, blessed be
He”), is through the Torah.
KEHOT'S NOTE
0”KIX? 220NNW 7131 A7¥A1 K121 PN RO A2 NN TAwITY”
oW 03 X7 .I91IR2 WY 7ANIN0 Y AT 1720 PN M 2ya noan
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It summarizes the Zohar there: the union of vav and hei is
through Chesed (“If a man takes his sister, it is Chesed”),
but the joining of yud and hei does not depend on Chesed;
it depends on mazla.
KEHOT'S NOTE
XD 77 T AR LRIT TOM AMINAR AP %0 WORY TONT Y R 1Y Tt
¥R 19 273 UTIRTD — RPN RPMA KPR 7012 1R R112°0 17700
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“Streams flowing from Lebanon”: nozlim is from the same
root as mazal, the supernal flow that is the root of the
souls.
Song of Songs 4:151"v:"7 0w W
7932971 0911 0°°0 0O IR 0733 YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the discourse “Who will make you like a brother to me”
(79d), the cherubim rise to Atzilus, where He and His life-
forces and His vessels are one, “and therefore tefillah is an
expression of joining, as in naftulei (‘wrestlings’)” and as
in the Mishnah’s tofel, mending earthenware; so too in di-
vine service prayer is the binding and cleaving of the soul
to its root, “as is written in the discourse beginning ‘My
dove,’” this discourse.
KEHOT'S NOTE
LT,0Y RN AR
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,907 munwna Rrm

3TN 287 090

In the Ra’aya Mehemna printed in the addenda (hash-
matos) to Part I, the place the Kehot note gives: “And he
dreamed, and behold a ladder: this is prayer. Set on the
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earth: for people pray it on earth... and it reaches
heaven.”

Zohar, Addenda, Volume I 50:362-373X 715 ,n12010 ,97717 790
YW-270W:]

TR YOAR AWK XIN 2811 0910

Yaakov’s dream on his way to Charan: “a ladder set on the
earth, whose top reached heavenward, and angels of G-d
were going up and down on it.” The maamar applies the
image to prayer, which rises step by step.
Genesis 28:1227°:17 N°wR12
D°P2X *2K7R MM MR Y3 WK 1EIX 231 070 1am oo
H3 07 0%y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP YO Ty
According to the note, this passage is quoted there.
KEHOT'S NOTE
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Moshe’s words to Israel: “Hear, O Israel, Havayah is our
G-d, Havayah is One.” The maamar reads each phrase as a
stage of the ascent: “Israel” is the soul above, “Havayah
our G-d” is bittul, and “One” is the higher unity.

Deuteronomy 6:4°7:1 0°727
TR N RRR 0 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1IN 12w %08
Rav: in the World to Come there is no eating or drinking;
rather, the righteous sit with their crowns on their heads
and delight in the radiance of the Shechinah. The maamar
notes that even this is only a radiance.

Berakhot 17a:122™:X 1> m>72
32 7K R27 0PIYD X327 0PIV MO 02y KD 1377 AID2 RPN
K21 1IRIp K21 1AM Riyn KDY 719270 1770 KDY AONW KDY 700K KD
D°3031 DPYRI2 DPNINLY) PAYE DRPTE KPX ,MINA XY AR
AU 1'?;)("1_ D’I?"?tjtl DR N7 MRIY AW
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Moshe’s command that follows the Shema: “And you shall
love Havayah your G-d with all your heart and with all your
soul and with all your might.” The text also quotes “with
all your heart and with all your soul” from this verse.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,027

AN 1IWDR NanNY

In Nasso, too, ahavah is explained from avah, will: the in-
tent is that a person’s will and desire be directed to G-d,
which is why loving G-d is written first.

KEHOT'S NOTE
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David’s prayer: “To You, Havayah, I lift up my soul.” The

maamar uses it for the soul’s ascent in prayer, which must
come before the Torah is drawn down.

Psalms 25:1°X:77”5 0°2°1n
XX YD1 T PR T

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe’s words after “And you shall love”: “And you shall
teach them to your children and speak of them (vedibarta
bam) when you sit in your house....” Plainly vedibarta
means to speak of these words; the maamar reads it as
“lead, draw them down,” from yadber, as Torah study fol-
lows prayer.

Deuteronomy 6:7°1:1 0°727
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and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2ony 727 NWPR .. NNam

The note refers there for vedibarta as related to yadber,
leading.
KEHOT'S NOTE
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The psalmist calls all peoples to acclaim G-d, the great
King, who “subdues peoples under us and nations beneath
our feet.” Plainly yadber means “subdues”; the maamar
takes it in the sense of leading and drawing, and reads
vedibarta the same way.

Psalms 47:4°7:"n 0°2°1n

21211 NON DMK AN DY 13T
He subdueth peoples under us, and nations under our feet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP2 7120an RN%9IR

“The Torah comes forth from supernal Chochmah”; other

opinions there say from Binah, or from both. The second

place the Kehot note gives.
Zohar, Yitro 21:378-22:389v72w:273-n"yW:X" 170”77 190
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

oWy mona o1

The psalmist marvels at creation: “How many are Your
works, Havayah; You made them all with wisdom.” Even
the physical world is made through Chochmah.

Psalms 104:24773:7°p 0°%°1n
AP TIST KPR Iy MRana 0P N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPR1°onn RNM7IN

“The Torah comes forth from Chochmah,” from the place
called “holy,” and Chochmah comes forth from the place
called “holy of holies.”

Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE

LN ,7D 0w AR K ,ROP 27t

PARAGRAPH 7

66

125 195N 2% ON

Elihu says of G-d: “If He sets His heart to him, He gathers
to Himself his spirit and his breath.” Plainly “He” is G-d,
who could take back man’s spirit at will; the Zohar
(2:162b) gives the verse as the sign for “spirit brings
spirit,” and the maamar reads it as a person setting his
heart to G-d.

Job 34:1477:77% 2R
FOR? PPR INNW iM7 927 PHR DowroR
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If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,72 AR

19 PwRNRY 717 509K M9
“All things of the world depend only on will (re’usa): a
spirit draws a spirit and brings a spirit,” with “if he sets his
heart to Him” as its sign; this follows a discussion of “and
you shall love” with all your heart, soul and might.
Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,20p 27m

DN I 0027 B0 NN mwyh

After the song of Ha’azinu, Moshe tells Israel: “Set your
hearts to all the words... that you command your children
to take care to do all the words of this Torah.” Plainly la’a-
sos means to perform; the maamar reads it as making the
Torah.

Deuteronomy 32:46317:277 0°127

O 023 TYR "I WK 013707707 02237 MY DK MR
:NNTT 717907 727790 NR niwy? e 027127 NX 0130 YR

he said unto them: ‘Set your heart unto all the words where-

with I testify against you this day; that ye may charge your

children therewith to observe to do all the words of this law.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,25 01T

D°9WH W 7773

There “for your love is better than wine” is the revelation
of His very being and essence, drawn through Torah and
mitzvos: the level of “Song of Songs,” the revelation of His
great Name.
KEHOT'S NOTE
X ,2 990

kel ik
“The Song of Songs, which is Shlomo’s.” The text names
the discourse that begins with this verse.
Song of Songs 1:1°X:’R 01w 1w
:NPY? WK 0°Wn Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
SNDD QAW 17T

the passage shares nothing with the note
KEHOT'S NOTE
PRI D RN

SND2 Donwn

G-d’s words through Yeshayahu: “The heavens are My
throne and the earth My footstool.” The text names the
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73

74

75

discourse on this verse, in Torah Ohr, Bereishis.
Isaiah 66:1°X:1"0 V1°yw°
27330 WK N73 AR YPX 0T PIRT) KOD DY T M 1
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

awn 13 MY 7N 1T

the passage shares nothing with the note
KEHOT'S NOTE
.1972°0 2y

mwn R MmN

From Moshe’s blessing before his death: “The Torah that
Moshe commanded us is the heritage of the congregation
of Yaakov.” The text names the discourse on this verse.

Deuteronomy 33:4°7:3"% 0127

3Py NPIR MY Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 KOK 32 7R

Rabbi Elazar in the name of Rabbi Chanina: Torah schol-
ars increase peace in the world, as it says, “All your chil-
dren (banayich) shall be taught of Havayah”; do not read
“your children” but “your builders” (bonayich).
Berakhot 64a:147":X 770 n1272
7 TRY I0TIN "3K? 31 DY T KPR CTI D N
Y AR YR CTRINING MPY T2°n2 ity cm Piwon
Y 1”77 230 TwRAR IPOR N N2 1¥n? .92 0iPY K3 112IR
~ofowa iny g 11270 I iy
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2PN LR L,T0 MI0N2
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PARAGRAPH 8
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“Arise, my beloved, my fair one, and go”: the first “go” is
written 3% and read 2. The maamar builds on both forms.

Song of Songs 2:1337°:71 0°7°wi1 W

9
The fig-tree putteth forth her green figs, And the vines in
blossom give forth their fragrance. Arise, my love, my fair
one, and come away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2avraw

snmea 1 10%

Wisdom, pictured as a hostess, invites the simple to her
feast: “Come, eat of my bread and drink of the wine I have
mixed.” The maamar reads it of the Torah, the soul’s
bread.

Proverbs 9:51:'0 “own

PN30R 1773 N1 73 M2 197
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 0500

12% oK oW Ox
“If He sets His heart to him.” As above, the maamar reads
it as a person setting his heart to G-d.
Job 34:1477:77% 27K
OR? PR INNw iM17 927 1oR oo oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"yon PR 7Y

That discourse asks why “Moshe wrote their goings forth
according to their journeys” but then “these are their jour-
neys according to their goings forth”; it reads the second
as the ascent from below to above, up to the soul’s source.

KEHOT'S NOTE
.2yon ’a nMpo

2712 %yon MoR

“These are the journeys of the children of Israel, who went
out of the land of Egypt.” The text names the discourse on
this verse.

Numbers 33:1°8:2"% 722
TYRT23 ONRIZ? OOI3M PIND XYY WX OXIPITI2 Oyom mPK
:'[‘If:l?ﬂ

These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
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hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

81 DIPRSIND TIIYon TN

“And these are their journeys according to their goings
forth.” The part of that discourse the text points to.
Numbers 33:2°2:3% 72723
DPYOR APRY M CDTDY DPyom? ORXINTAR wn 2Ron
DiPRYING
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 9

82 TR mEn .. M

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3].(2,79p) 127 .(3,3) INOX

83 onn men

The king’s servants ask Mordechai, “Why do you trans-
gress the king’s command (mitzvas hamelech)?” Here a
mitzvah is plainly a king’s command.

Esther 3:3°3:3 N0

NX 20 X T PTI? 7T WYIIYR TR *T2Y MR

700 NIy
Then the king’s servants, that were in the king’s gate, said
unto Mordecai: ‘Why transgressest thou the king’s
commandment?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

84 173997 N199% 127 KXY

Memuchan’s advice to King Achashverosh about Vashti:
“If it please the king, let a royal word go forth from before
him.” The text uses the phrase for a king’s decree.
Esther 1:19%°:’R 1nNOX
X721 1117012 "N72 2027 1IDPR NIDPNTI2T KY 23v 7PnnPyOR
2717 107 ANSY™ WINIWAX 7700 2107 "Ny KianRY WK 132y
:M3Inn 12907 ANY?
If it please the king, let there go forth a royal commandment
from him, and let it be written among the laws of the
Persians and the Medes, that it be not altered, that Vashti
come no more before king Ahasuerus, and that the king give
her royal estate unto another that is better than she.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

85 nIobn w2 IN2°

Haman’s advice to Achashverosh on honoring a man: “Let
them bring a royal garment which the king has worn.”

likuteitorah.com/likkutei-torah/shir-hashirim/15/
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Kingship is expressed through a garment.
Esther 6:8'1: 1nox
987 V7Y 27 YR 0101 TPR0 127W2? WK Mobn w7 e
Blvhkl m:’?r_: 0211 YRY
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,19N00K

wab nINa TP

The psalm of G-d’s reign: “Havayah reigns; He is clothed
in majesty, Havayah is clothed, He has girded Himself with
strength.” Reigning is described as being clothed.
Psalms 93:1’X:3”% 0°2°11n
:0INA~22 92N 1IN AR WRNT Y T WP WP NN 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X ,A% 020

17120 RAN

Yeshayahu’s prophecy of comfort: “And the glory of
Havayah shall be revealed, and all flesh together shall
see.” The full revelation of the time to come.
Isaiah 40:5°77:"n 11°yWw°
:727°7 78 92 1702 2792 R °7 7339 12N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,00y

MRl wYs oonw %3

G-d’s words through Yeshayahu: “For the heavens shall
vanish like smoke, and the earth shall wear out like a gar-
ment,” but His salvation will be forever. The maamar
reads it of the time to come, when the present heavens and
earth will not stand before the revelation.

Isaiah 51:67:X717°yw°
PRI WYY DMWY NOAR PIRTOK WIT DPTY DRY? WY
MR DY WM I 1273 UM A2aA T2 IR
NN X2 NpT3
Lift up your eyes to the heavens, And look upon the earth be-
neath; For the heavens shall vanish away like smoke, And
the earth shall wax old like a garment, And they that dwell
therein shall die in like manner; But My salvation shall be

for ever, And My favour shall not be abolished.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LRIy
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G-d’s promise through Yeshayahu: “For as the new heav-

ens and the new earth that I make stand before Me,” so will
Israel’s seed and name endure. The maamar stresses “I.”

Isaiah 66:22272:1°0 \1°yw°

°197 DTHY 1YY "IR WK TYINT YIRT) DWINT DMWY TR °

DMWY DY TP 12 °N0R]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

$19RWN °NNAY DX 7770 .25 ,10 yw

oy K92 7on PRY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(3a”D) X™T2

oy X92 79n PRY
The Torah answers G-d’s counsel about creating the world:
if there is no host and no camp for the King, over whom
will He reign, and if there is no people to praise the King,
where is His glory? The maamar cites this as “there is no
king without a people.”
Pirkei DeRabbi Eliezer 3:5°7:’3 71372 °377 °p12
,1°5Wn) MRIY 07V DR K727 XIT 2 wTRA vYn1 2 ...
A2 PRY NI39n 2 :0°20 1K 1RID L'13) YN 8y 0P (7
PIY M7 N2 m:‘;@p ?D"[Tg'? 1R 773 .m:‘;p HJ:HD??_J R ,D008Y1
a0 TOR 7Y TIT TIT DY (29,13 RUAT) MRIY ,D0RYe A
13 Y DX 22 RY ,0°3yi° 17 177 717 n°2 MDY Kan 1pio
.’0an 18YY Ywy? (0 ,2° Yown) R 077 12 KOIY 1)
Yy 373 TRwmY (70K Pwn) IR TR 230
Forthwith the Holy One, blessed be He, took counsel with the
Torah whose name is Tushijah (Stability or Wisdom) with
reference to the creation of the world. (The Torah) replied
and said to Him: Sovereign of the worlds ! if there be no host
for the king and if there be no camp for the king, over whom
does he rule? If there be no people to praise the king, where
is the honour of the king? The Holy One, blessed be He,
heard this and it pleased Him. The ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

nwak T e

“Havayah my G-d, You are very great; You have clothed
Yourself in glory and splendor.” The beautiful garments
that the mitzvos make.

Psalms 104:1°X:77p 0°2°11n
D37 YT TIN TRR 0713 PR N NN 001 373
Bless the L-RD, O my soul. O L-RD my G-d, Thou art very

great; Thou art clothed with glory and majesty.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There “Havayah reigns; He is clothed in majesty” means
that He clothed Himself in the trait of majesty to be King,
and the blessing before each mitzvah is explained: the
drawing down from the supernal will so that He be
“Havayah our G-d” and “King of the world” follows “who
has sanctified us with His commandments.” That dis-
course in turn refers back to this one: when the yoke is
cast off, it says, there is “I clothe the heavens with

blackness.”

KEHOT'S NOTE
S9ORY 7,31 D DOwT oy

DWW WIN2YPN
“Sound the shofar at the New Moon.” The text names the
Rosh Hashanah discourse on this verse.
Psalms 81:4'7:X”D 0°2°71n
11130 0" 10932 TDIY WIN2 Wpn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1RTPAW AYWwa 7772

There “we will do” is the drawing down of His will to be
King of the world through the performance of the mitzvos
(“who has sanctified us with His commandments”), and it
comes before “we will hear,” which is bittul of one’s very
existence before Him.
KEHOT'S NOTE
7,32 72a 0 Pyh

yRwI? ey PRI 1MTRaY nywa

When Israel put “we will do” before “we will hear,” a heav-
enly voice asked who revealed to them the secret used by
the ministering angels, of whom it says “who do His word,
hearkening to the voice of His word”: first doing, then
hearing.
Shabbat 88a:7-81-"1:X n”a naw
DOWY IR "YRw? "APYL” DX M TRRY 1YY R0 *27 U7
2 V2 YR XY TIRY TR P27 nIwT vaNPn P Niz
SPRD? WOOY 112 IYRY” TR TR PAPY T30 10X 0700
%12 2RI RRIY ,DIPTEY MM KPR K1 DMWY IR AT
AP0 273132 XA 2272 KA 727 WK 72730 TR 07TY DR PRI
:2'N37 — P2 279M2 LIWRTD — 1YY 2702 Ap72 279M2
e VIR PN PR 232 2R
William Davidson, Vocalized Aramaic (CC-BY-NC)

127wy

“Bless Havayah, His angels, mighty in strength, who do
His word, hearkening to the voice of His word.” The angels
do before they hear, as Israel said “we will do” first.

Psalms 103:20°2:37p 0°%°11n
11727 21p2 yuw' 927 Y 15 *723 1R 1172
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Bless the L-RD, ye angels of His, Ye mighty in strength, that
fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7377 AN02 YP0N MAn2 NIy

If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

98 no%n w12 INY2 T2 104 mPown 1N X 1770

There (90c) “Let them bring a royal garment” is the trait of
majesty that draws down His kingship, and “let them
bring” shows that it depends on an arousal from below:

There “your days” are the garments, which it is up to you
to make, and “the number (mispar) of your days” is the
light within those days, which G-d promises to fill.

the Infinite Light shines openly in the things with which KEHOT'S NOTE
the mitzvos are done.

KEHOT’'S NOTE

.3 ,0Y R™MN

105 NPN 9710 9001 NN 15 79own 1IN KD

.3 L,X R”AN R™MN

“None shall miscarry or be barren in your land; the num-

99 TP 7733 NP 1T0 ber of your days I will fill.” The text names the discourse
There even the plain performance of the practical mitzvos on this verse.

by all Israel, from hidden natural love alone, draws down Exodus 23:26179:3"5 nnw

:XPRR 7702 1BORTNK ¥R TR 772Wn M0N X°
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a supernal garment, a royal garment, through wholeheart-
ed acceptance of the yoke of Heaven (“You shall set a king
over you”).
KEHOT'S NOTE
.7,28 RN

106 SUrmRwR 1A 1772 1w o e

100 RS FER Ll

There it is asked: th f teshuvah
“And you shall make holy garments for Aharon your broth- ere it is asked: the purpose of teshuvah and good deeds

is that they become garments for the soul, so that it can
er, for glory and for splendor.” The text names the dis- Y &

. enjoy the radiance of the Shechinah in the World to Come;
course on this verse.

why, then, is one hour of them in this world better than all
the life of the World to Come?

KEHOT’'S NOTE

Exodus 28:2°2:11”5 ninw
:NIXDNPY 7227 NN AR YIP™TI2 YN

And thou shalt make holy garments for Aaron thy brother, XL R™MN

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107 D920 D°WynY N2WwWn2 AR yw 79°

“Better is one hour of teshuvah and good deeds in this

101 LR PN P1023 world than all the life of the World to Come.” The text
There (“Six years he shall serve”) the “days” are garments names the discourse that explains this saying.
made for the soul from Torah and mitzvos each day, Pirkei Avot 4:171:1 Max mwn
through which it can enjoy the radiance of the Shechinah; . . . . . .
. . . L,/ 021Y2 07210 Doy 1N NOX AYY 192 iR 170 RN
a day without a mitzvah leaves the garment lacking. T ' T Tt ”
KEHOT'S NOTE 22m X327 071¥2 M1 NP 7Y DX AYY 197 K27 07 0 29n
1,7y ®N I 0PIy N
He used to say: more precious is one hour in repentance
102 oowDwRn 2RI

and good deeds in this world, than all the life of the world to
“And these are the ordinances that you shall set before
them.” The text names the discourse on this verse.

come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Exodus 21:1°R:X”2 mnw

s DI YN EusYRT TR

108 NINTR DONY WhaBR

Now these are the ordinances which thou shalt set before

them. G-d declares through Yeshayahu His power over creation:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) “I clothe the heavens with blackness, and make sackcloth

their covering.” The maamar reads “heavens” as the emo-

103 TaY° DIV Ww

tive attributes and the “blackness” as the light given over

“If you acquire a Hebrew servant, six years he shall serve.” to the other side.

The part of that discourse that speaks of the soul’s Isaiah 50:37:1 1oy

garments. . . -
:0MI03 DX Py MATR Doy Tk
Exodus 21:2°2:X87> mnw

DI "WHN7 XY2 NYIWI TIY 03 WY 139 TIY N3P0 °D

I clothe the heavens with blackness, And I make sackcloth
their covering.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,130

DT DY WUabN

On the verse “I clothe the heavens with blackness”: from
the day the Temple was destroyed, the heavens have not
stood in their light, for blessings rest only where male and
female are found together.

Zohar, Vayeshev 5:57-68170-171:1 2w A 100

According to another interpretation, the words, “so marred
was his visage unlike that of a man” are illustrated by the
verse: “I clothe the heavens with blackness, and I make
sackcloth their covering” (Ibid. 50, 3). For after the Temple
was destroyed the heavens did not retain their former
illumination.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MNP 2o woabR

When the Temple was burned, the people exiled and the
Matrona (the Shechinah) banished, the streams of blessing
were withheld, and then “the heavens donned blackness.”

Zohar, Achrei Mot 54:332-56:340-2"%w:773 mn »INK ,7717 790
nw”

1The first 18 lines of the Hebrew text are not found in our
translation.THE NAKEDNESS OF THY FATHER’S WIFE
SHALT THOU NOT UNCOVER. Who is meant by thy father’s
wife? Said R. Simeon: ‘We have learnt: As long as the
Matrona is with the King and giveth suck to thee, she is
called “thy mother”. Now, however, that she is banished with
thee and is removed from the King, she is called “thy fa-
ther’s wife”. She is his wife, because he has not divorced her,
although she is in exile. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MNP Do woaPR

Over the Shechinah’s exile, with the sitra achra ruling
over the Holy Land, even heaven and earth mourned, as it
says, “I clothe the heavens with blackness.”

Zohar, Vayigash 10:99-11:10817P:R™-10"%: W A7 7100

The celestial angels all raised their voices in lamentation, as
it says: “Behold, the angels cry without; the angels of peace
weep bitterly” (Is. 33, 7). The sun and the moon mourned
and their light was darkened, as we read: “The sun shall be
darkened in his going forth, etc.” (Ibid. 13, 10). For what
reason? Because the other side had obtained sway over the
Holy Land.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP DAY WUabN

When the Master is sorrowful, even the angels of peace
weep bitterly; and of those below it is written, “I clothe the
heavens with blackness and make sackcloth their
covering.”
Zohar, Shemot 39:310-42:322273w:2"n->"w:10”% N1w ,777 790
R. Judah once visited R. Eleazar. He found him sitting deep

in thought, his hand pressed to his mouth in sadness. ‘What
are you thinking about?’ he asked. R. Eleazar replied: ‘It
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says “In the light of the king’s countenance there is life”
(Prov. 16, 15), but if our Master is cast down in spirit, and
even sighing and weeping, what can his ministers do but fol-
low His example? Therefore it is written, “Behold, their
valiant ones (angels) cry without, the angels of peace weep
bitterly” (Is. 33, 7). Why ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MATR DoNw woasN

On the lament over “the virgin of Israel”: on her account
the right arm was broken and the “body,” the sun, was
darkened, as it says, “I clothe the heavens with blackness”;
the same pattern is then seen in the death of Miriam.
Zohar, Chukat 6:35-433”n-177:1 falzisaiaitalinlole]
Then the right hand was broken, as it says, “Let Aaron be
gathered to his people”, and finally the sun was darkened,
when G-d said to Moses, “And die in the mountain”, etc.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MNP Do woaPR

From the day Israel were exiled from their land, there has
been no joy before the Holy One, blessed be He, as it says,
“I clothe the heavens with blackness.”
Zohar, Vaetchanan 20:134-21:142-7%p:3 1annx1 ,Amn 790
271P:R”"
Since the day that Israel were banished from their land there
has been no joy before the Holy One, blessed be He.
Therefore because of the love which G-d shows to Israel it is
written, “thou shalt love the L-rd thy G-d”, which means that
man should bind himself to Him with very strong love, and
that all service performed by man to G-d should be with
love, since there is no service like the love of the Holy One,
blessed be He.’ R. Abba said: ‘These words are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TP Donw woabn

In the Idra Zuta: “He cast down from heaven to earth the
glory of Israel,” because it is written, “I clothe the heavens
with blackness.”

Zohar, Idra Zuta 31:134-32:144-775p:X”% XUt RIIXT ,7717 790
R
o2 WN D°nY

The Gemara on the word shamayim, “heaven”: a baraita
teaches that it is esh umayim, “fire and water,” which the
Holy One, blessed be He, brought together and blended to
make the firmament. The maamar reads the two as the
emotive attributes, Chesed and the others.
Chagigah 12a:191™:X 27 1°an
WX :RIN RN°INN2 .0%0 DY :X2°110 72 017 °37 MR 770w ORn
PRI TP IR A 19 KA TR UATR 1Y Tz 0o
William Davidson, Vocalized Aramaic (CC-BY-NC)

N2 Ry197 701

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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18

19
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.("PR nnp) MATPRa N

N1°12° RY177 700
In Eliyahu’s opening prayer (Pesach Eliyahu): “Chesed is

the right arm, Gevurah the left arm,” and so on through
the Sefiros.
Tikkunei Zohar 17a:16-17t-110:X 1 9117 *11pn
LRORPW RYINT 77123 .R1PMY RYNT 707 .KT R1IPN2 WRMIPNRY
D" MR RDIAT KNP0 707 .72 1°90 T 181 .KD13 NOIRAN
72WNN PR T30 RMA L1910 27w 773N LD mohn TR
»5% NIN0ITF 2213 1IN POR DI Lran 250 121 kA% A3 At
APRR
Constantinople, 1740 (CC-BY-NC)

monmys m

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1.0 nnp

moamye m

Koheles advises: in a good day be glad, and in a bad day
consider, for “G-d has made the one opposite the other.”
In Chassidus this is the source for holiness and the other
side corresponding to each other.

Ecclesiastes 7:1477>:t noip

ey Tlfg'ﬂ?;:j’? M-NR 03 X7 Ay 02 2iv2 1 2w o2
STIRANR VIR DR K$R KDY 1127729 DOPPRT

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 7102 %3N

Yechezkel opens his prophecy: “And I was in the midst of
the exile, by the river Kevar.” The text quotes the first
words; the maamar applies them to Divine light enclothed
among the kelipos in exile.
Ezekiel 1:'R:’X PRpin®
“Im372y MPIAITIING "IN WIN? MY *y°a3 MY 0owhY v
:DPPPX NINT NN DR 1093 132
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

WX LR PRpt

27Y0 A”XT 17N . L AW 'R 1A 1PN

According to the note, all these Zohar passages are copied
there, on the verse “I clothe the heavens with blackness.”
KEHOT'S NOTE
0w wraR alsl il 17?’2{1 nn°y 29720 971 0”MR2 PNyl
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W% 0%97R %2 1772

There (40d) “If Israel do teshuvah they are redeemed”
means that redemption depends on teshuvah even for
those who commit no transgression: in Temple times the
mitzvos drew down G-d’s will with all its aspects bound to-
gether, as “He founded His band upon the earth,” the
Kohanim, Levites and Israelites united as one band; but
when the Temple is not standing they are scattered, and so
teshuvah is needed specifically.
KEHOT'S NOTE
.7, R¥N Y7

WM BN 0D

G-d’s promise through Yeshayahu: “For the mountains
may depart and the hills be removed, but My kindness
shall not depart from you.” The text names the discourse
on this verse, in Likkutei Torah, Ki Seitzei.
Isaiah 54:10™: 7171 17°yw”
P72 YIRS NRR CTOM 1UINA DY WAN? 070 %D
1 I00IR 0K vIAD KD MNIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRI TN WY PRI AN
Rabbi Eliezer: “If Israel do teshuvah, they are redeemed;
and if not, they are not redeemed.”
Sanhedrin 97b:14-157"1-77°:2 1% 1°77710
Dy 7WN2 KPR PR 1270 PRI L1EOR0 9D 19D 127 MR
YUK 227 °KIND L3aR2 TINYPY PaRY 0T R PRINYY .0°23
TR LPPRAI PR - IR OXY PRI - 1WA PRIy PRI OX Smix
T2 WITRT KPR 2PPRA PR WD PRIY PR OX Ywine 027 1
nRWN PRIY PRI I3 NivR YRIY TR 17 TR X0
PRy PRI OX IR PPR 02 TTR RUD L20M7 1m
c AW IRV 1PN - 1WA
William Davidson, Vocalized Aramaic (CC-BY-NC)

PR DY INTIARY

Amos describes G-d’s power: He “builds His upper cham-
bers in the heavens and has founded His band (agudaso)
upon the earth.” The discourse the text cites reads “His
band” as Israel bound together as one in Temple times.
Amos 9:61:°1 011y
028YM 021707 XIPT AT9Y PIXTPY INTIRY NniPyn oonwa maian
Y N 7R %3970y
It is He that buildeth His upper chambers in the heaven, And
hath founded His vault upon the earth; He that calleth for
the waters of the sea, And poureth them out upon the face of
the earth; The L-RD is His name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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127 119 PRI 717 °0%K M9

“All things of the world depend only on will: a spirit draws
a spirit and brings a spirit,” with “if he sets his heart to
Him?” as its sign.
Zohar, Terumah 64:660-66:669-0"1n:7°0 mMN ,7M7 7820
©”0IN:1"0
Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

128 12% 1R oUW ON

“If He sets His heart to him.” The maamar reads it as a
person setting his heart to G-d, in acceptance of His yoke.

Job 34:1477:77% 2R
OR? VPR INNW) iM7 927 1R Do oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 N1 9T Ny By

There Ado-nai is His kingship, the doing of the mitzvos as
the King’s commands, and “the power of Ado-nai” is the
Infinite Light that encompasses all worlds, drawn down
through accepting His kingship in performing the
mitzvos.
KEHOT'S NOTE
X ,02 oW 2y

130 N1 970

Moshe’s prayer after the spies: “And now, I pray, let the
power of Ado-nai be great.” The text names the discourse
on this verse, in Likkutei Torah, Sh’lach.

Numbers 14:171>:7> 72722
“MRY NI2T IWRD 23R 13 R3O 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 1927 970K 5”3

There (46c¢) the mitzvos make garments for the soul, since
through them the encompassing light is drawn down; yet
even the sinners of Israel, “full of mitzvos like a pome-
granate,” draw down nothing, for the supernal holiness is
drawn only through the joy of the mitzvah.
KEHOT'S NOTE
AL, RN
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132 W12 1972 025 1Ay 1EAR TON
Yaakov’s blessing of Yehudah: “Binding his foal to the

vine... he washes his garment in wine.” The text names the
discourse that explains this verse.
Genesis 49:11x7°:1"n NwRI2
M0 0°21y0TN ﬁw‘;'? 717°2 023 11NK °32 TIQTTE?'_?} vy mg’? kalely
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

133 93772 71N noY

G-d’s words through Yirmeyahu: “I remember for you the
kindness of your youth... your going after Me in the wilder-
ness, in a land not sown.” Israel’s open love at the Exodus.
Jeremiah 2:2°3:317°1n7°
TV TON T2 A1} "7 TN 7 THK? D2YT AR IR ]
SIPITL KD PIXD 92T02 0K AA7 TN NI
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

aarmr

134 0P PR PRY A1 N

The note refers there in connection with this passage on
the time when the Temple is not standing.
KEHOT'S NOTE
Yy wraw NUMIR R

135 39T N0A YR MAna NI
The opening verse, now explained as the state of exile.
Song of Songs 2:1477°:’1 0*°Wi1 W
DY OIRYT TRITNY PRI 13TRE 002 Y0 N2 niv
HTIRD PRIV 27Y 2P0 7990
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
136 R9°Y% RAAD KD 499171 1moma K937

In Tikkun 10: “The Torah without fear and love does not fly
upward.” Love and awe are the wings of divine service.

Tikkunei Zohar 25b:1227:2 7775 97t °1pn
(W1 °R7121 X”3) .XP°¥R NAAD KD 171 19707 892 RNTIR
Constantinople, 1740 (CC-BY-NC)
137 0°37 2% 1172

That discourse (8c) calls the toil and worry of earning a
living “many waters” and “the waters of Noach,” which
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cannot quench the soul’s love, and through which the soul
is in fact raised.
KEHOT'S NOTE
9K 2,0 RN

138 [=k=R =]
“Many waters cannot quench the love.” The text names the
discourse on this verse.

Song of Songs 8:71’n1 0”1 Wi W

1M°"OR MDYY” X NN AARTNR N122% 1999 XY 0°37 oo
:17 31122 192 120K2 002 1307227 NR YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

139 nasn

“For this is as the waters of Noach to Me.” Part of the dis-
course the text refers to.
Isaiah 54:9°'0:77117°yW°
"RYITI 13 YIRTPY TIY 0170 12Y0 "NYIWI WK °7 DR 01 0D
7127932 772y ARpn
For this is as the waters of Noah unto Me; for as I have sworn
that the waters of Noah should no more go over the earth, so
have I sworn that I would not be wroth with thee, nor rebuke
thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

140 P w1293
“For none may enter the king’s gate clothed in sackcloth.”
The hidden love is “clothed in sackcloth,” covered over.
Esther 4:2°2:*7 1nox
;P w1373 T2 IWYIR RI7 PR 72 TPR0TIPY "197 TY KIN
and he came even before the king’s gate; for none might en-

ter within the king’s gate clothed with sackcloth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

141 R9°YD M2 X? 9717 K927

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2 nvn

142 19%0 17 IR

Moshe’s command to Israel: “After Havayah your G-d you
shall walk, and Him you shall fear.” The maamar takes it as
the state of Israel at the Exodus.

Deuteronomy 13:5°77:27> 0°127

WHYN 19921 1MW "NIZRTNRT RPN IR 1970 027PPK T NN
MP27N 12117230 10K

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 12

143 PN NN ORI

“Show me your appearance, let me hear your voice.” The
maamar reads “appearance” as the soul becoming a
mirror.
Song of Songs 2:147°:’2 0w W
DR C1RTT TRTTNR CPRIT TITRT 002 ¥2en M1 o
IR TR 27y TPIPD TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 PR ANTM2

G-d rebukes Aharon and Miriam: of an ordinary prophet
He says, “I, Havayah, make Myself known to him in a vi-
sion (mar’ah),” unlike Moshe. Here too mar’ah is read as
“mirror.”
Numbers 12:6":27° 9272
DI2113 TN VX FNTR2 1 DIX°33 TTON 12T RIIYRY TN
:iﬂ'ﬁ;'[r_{
And He said: ‘Hear now My words: if there be a prophet
among you, I the L-RD do make Myself known unto him in a
vision, I do speak with him in a dream.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,2°92Tn2

145 2OPPR NINTN

Yechezkel, among the exiles by the river Kevar: “The
heavens were opened, and I saw visions (mar’os) of G-d.”
The maamar reads mar’os as “mirrors.”
Ezekiel 1:1'X:X 5xp1°
377y 727702 XY WIN? AR *Y*IN3 MY 0w U1
:OPP2R IR XX DMWY N9 122
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XX ORp

PARAGRAPH 14

146 YyDOIT MAM2 "nae

“My dove, in the clefts of the rock... show me your appear-
ance.” Both halves of the verse are now applied to the soul
in exile.

Song of Songs 2:1477°:’1 0*°Wi1 W

MIRD TR 2P 723070 793P
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15
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1R RN
When Rebbi reached the verse “He cast down from heaven
to earth” in Eichah, the scroll fell from his hand and he
said, “From a high roof to a deep pit.” The maamar applies
it to the spark of G-dliness in the soul.
Chagigah 5b:16170:2°1 2230
N2102 ’NU? Ron °3 7”32 MR R nip 990 LRI MO "N
XTI7 D7 RWKD WK LT 9D — PN Domwn b
-RDi7ny
William Davidson, Vocalized Aramaic (CC-BY-NC)

W5 3821 PR Py
The psalm tells of travelers lost in the wilderness, hungry
and thirsty: “Then they cried out to Havayah in their dis-
tress; He saved them from their straits.” The Kehot note
also cites it for “he will cry out to G-d in his distress.”

Psalms 107:6":1"p 0°2°1n
:02°%2 DIPNIPISHR D7 182 °N2K YR
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

,1p 0°%nn axn

TIND TPONTDY 27y P
The end of the opening verse: “for your voice is sweet and
your appearance comely.” The maamar reads “voice” as
Torah and “appearance” as mitzvos.

Song of Songs 2:1477°:’1 0*°Wi1 W
DY CIRYE TRINTIR PRI ANTAT 92 Y2en M1ana nib

IR TR 27y TP TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

om0 K99M2 9 pownT

Rabbi Yose: perfect tzaddikim may not stand in the place
of ba’alei teshuvah, because ba’alei teshuvah are closer to
the King and draw themselves with greater desire of the
heart and with great strength to come near the King.

Zohar I, 129b2 ,vop X”mt
KEHOT'S NOTE
.2,09p XM
270 °3 7N DX
“And G-d saw the light, that it was good.” Good deeds are
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“good” in the sense of shining, like that first light.
Genesis 1:47R n°wR12
TN 127 73R 172 D°PK 9727 230770 1IRTTNR 07K K77
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,K NPWRI2

Y201 Mana onae

Rabbi Yose: “My dove” is the Congregation of Israel, which
never leaves the Holy One, blessed be He; “the clefts of the
rock” are Torah scholars, who have no rest in this world;
and “your voice is sweet,” for no voice is heard above ex-
cept the voice of those who toil in Torah.

Zohar, Achrei Mot 12:86-14:9477%:77°-179:2”° N1 MR 7717 9920
R. Jose took as his text the verse: “O my dove that art in the
clefts of the rock, in the covert of the steep place” (S.S. 2,
14). ‘The “dove” here is the Community of Israel, which like
a dove never forsakes her mate, the Holy One, blessed be
He. “In the clefts of the rock”: these are the students of the
Torah, who have no ease in this world. “In the covert of the
steep place”: these are the specially pious among them, the
saintly and G-d-fearing, from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

or® 932’1 PR pYEn

The words here quote Psalms 107:6; the passage is shown
below.

Psalms 107:6":1"p 0°7°11n
02787 DPNIPIRR D7 182 °170K 1DYIN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRPR=irhisl

SRS 1w nTa

There “Return, O Israel, unto Havayah your G-d” is teshu-
vah so deep in the heart that one is nullified in the Infinite
Light, above Havayah; the counsel for one who has sinned
is “they cried out to Havayah,” a cry from the depth of the
heart; and the order of teshuvah is not the order of the de-
scending chain from below to above but a leap above it,
because “you have stumbled in your iniquity.” That dis-
course also refers back to this one.
KEHOT'S NOTE
790K 7,70 wrw YR

BXAWwS 12w

Hoshea’s call: “Return, O Israel, to Havayah your G-d, for
you have stumbled in your iniquity.” The text names the
discourse on this verse.

Hosea 14:2°2:7 ywin
Y2 DPY %D TROK N 7Y PRI A
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"yon MR

“These are the journeys of the children of Israel.” The text
names the discourse on this verse, with its analogy of
blocked water.

Numbers 33:1°K:3"2 12712

AYRTT’2 DNRIX? D7IR PIRD R WK OXILI2 *yon A9K
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

¥ AN° DRW An°2a

Yaakov to Reuven: “excess of dignity and excess of power.”
The phrase describes the greater force of water that has
broken through.
Genesis 49:3°1:0"n NPWX12
1Y AN DRY 02 223K NPWRT1 D AR °702 12917
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P W™ 71772

There (27a): in Temple times the heart’s desire was drawn
from the revelation of the Infinite Light in the Holy of
Holies, but in exile “from there you will seek” means from
there specifically, by contemplating how utterly far one is
from G-d; and if He sustains even those who transgress
His will, how much more will His supernal will, above the
order of the levels, be drawn to those who turn their whole
heart to Him.
KEHOT'S NOTE
N LD R™MN

apys 2w

“And Yaakov settled land of his father’s
sojournings.” The text names the discourse on this verse.

in the

Genesis 37:I'X:1"2 n°wKI2
Y33 PIND VIR 70 PN 2pY° U
And Jacob dwelt in the land of his father’s sojournings, in

the land of Canaan.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Qwn anwpd

Moshe foretells the exile: “And from there you will seek
Havayah your G-d, and you will find Him, if you seek Him
with all your heart and with all your soul.” The text names

likuteitorah.com/likkutei-torah/shir-hashirim/15/

161

162

163

7377 AN02 YP0N MAn2 NIy

its explanation of this verse in the discourse “And Yaakov
settled.”
Deuteronomy 4:29v72:’7 0°127
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But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart

and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will make him a helper opposite him.” The text names
its explanation of this verse, where the Congregation of
Israel is called a mirror.
Genesis 2:181°:’2 N°wx12
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And the L-RD G-d said: ‘It is not good that the man should
be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Our Rabbis taught: the mitzvah of Chanukah is a lamp for
a man and his household... on the first day one lights
one.” The text names the Chanukah discourse that begins
with this teaching.

Shabbat 21b:5’1:2 87> naw
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William Davidson, Vocalized Aramaic (CC-BY-NC) '
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Rabbi Abahu: “In the place where ba’alei teshuvah stand,
perfect tzaddikim do not stand,” for it says “Peace, peace
to the far and to the near,” the far first.
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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164 | “My dove” is the Congregation of Israel; “the clefts of the
rock” is Jerusalem; “the hidden place of the madregah” is
the Holy of Holies, where the Shechinah was hidden like a
modest wife.

Zohar, Lech Lecha 19:176-20:187-17yp:v™ 7% 7% ,amn 1890
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The reason is to be found in the verse “My dove that art in
the clefts of the rock, in the coverts of the steep place” (S. S.
2, 14). “My dove” refers to the community of Israel; “the
clefts of the rock” refers to Jerusalem, which is firm and em-
inent like a rock; “the coverts of the steep place” refer to the
place which is called “holy of holies”, the heart of the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The laver was made “of the mirrors of the women who as-
sembled at the entrance of the Tent of Meeting.” Another
place where Israel is likened to a mirror.
Exodus 38:8'm:1"2 mnw
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And he made the laver of brass, and the base thereof of
brass, of the mirrors of the serving women that did service

at the door of the tent of meeting.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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