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“The Voice of My Beloved! Behold, He
Comes, Leaping over the Mountains”

At the Exodus a great illumination from the level of G-d’s
essence, “He and His Name alone,” far above the chain of worlds
that His Name sustains, was revealed to Israel by a “leap,” out of
all proportion to their low state; only such a revelation could free

them from Mitzrayim, the realm of limit. Israel’s own service
(the guarded first matzah, reached through the bitterness of
maror, and later the Counting of the Omer) prepares for this
revelation and draws it down, and it will return openly in the

future.
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THE BIG IDEA

At the Exodus a great illumination from the level of G-d’s essence, “He and His
Name alone,” far above the chain of worlds that His Name sustains, was revealed to
Israel by a “leap,” out of all proportion to their low state; only such a revelation
could free them from Mitzrayim, the realm of limit. Israel’s own service (the
guarded first matzah, reached through the bitterness of maror, and later the
Counting of the Omer) prepares for this revelation and draws it down, and it will

return openly in the future.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the verse says “leaping” over the mountains but “skipping” over the hills, and
how matzah eaten before midnight can be explained by a revelation that came after it. Before creation
there were “He and His Name alone”: the life-force of the worlds is only G-d’s radiance, Name and
Kingship, “the kingship of all worlds,” while “Your kingship” is Malchus included in His essence. At

2l

the Exodus this higher level, “the King of the kings of kings,” was revealed, and so Israel left
Mitzrayim, the realm of limit. There were two matzos: the first, before midnight, was Israel’s own self-
nullification, which needed guarding and came with maror, the bitterness that arouses compassion;
through it came the second, after midnight, a nullification from Above that could not leaven. “Voice” is
a drawing from concealment into revelation. The revelation “leapt” over the chain of worlds: on one
foot, love, in the merit of the Patriarchs, the Torah; on two, love and awe, in the merit of the
Matriarchs, the mitzvos, whose root is higher. The gazelle that turns its head back is the will above wis-

dom enclothed in the mitzvos; after Pesach comes “Arise,” the Counting toward Shavuos.

OUTLINE

1 The question i

“The voice of my beloved ... leaping over the mountains, skipping over the hills”: why “leaping” for the
mountains and “skipping” for the hills? The Midrash reads the verse as the Exodus, when G-d “leapt” from
four hundred years to two hundred and ten.

2 Matzah and midnight; He and His Name 12-7
The Haggadah explains matzah by a revelation that came after midnight, though matzah must be eaten be-
fore it. To answer: the life-force of the worlds is only G-d’s light, Name and Kingship, which change nothing

in His essence; hence the prayer’s version “before [the world] was created,” as if the world came about of
itself.
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3 Two kinds of kingship; leaving the realm of limit 18-10

“The kingship of all worlds” gives life to Beriah, Yetzirah and Asiyah, the souls, angels and stars; “Your
kingship” is Malchus included in the essence. This, “the King of the kings of kings,” was revealed at the
Exodus, and it freed Israel from Mitzrayim, the limit that binds every world.

4 Two matzos and the maror 11-16

Matzah, like grain for a child, brings recognition of G-d. The first matzah, before midnight, was Israel’s
own self-nullification; it needed guarding from chametz, self-exaltation, and came with maror, the bitter-
ness that arouses abundant compassion, which is why the maror stands on the middle line. Through it
came the second matzah, revealed from Above, which needed neither guarding nor maror.

5 The voice

“Voice” is a drawing from concealment into revelation; the revelation at the Exodus of a great illumination
from the level of the essence is “the voice of my beloved.”

6 Leaping over the mountains
The revelation skipped the chain of cause and effect, coming “with great awe,” in the merit of the Patriarchs
or from above them. The Torah calls it pesach, “And Havayah will pass over the doorway”: it entered
Malchus, the gate of awe.

7 Skipping over the hills 119-21

Leaping is on one foot and skipping on two: through the Patriarchs the revelation came only as love,
through the Matriarchs also as awe, which is rooted higher. The Matriarchs, though recipients, are higher
from below to above, “last in deed, first in thought”; below, the mountains are the Torah and the hills the
mitzvos, rooted in Keser. “Behold, he comes” is also the future: “I will show him wonders.”

8 The gazelle and the Counting 122-23

The gazelle turns its head back: the will above wisdom is enclothed in physical mitzvos. At Pesach it came
by a leap, with no arousal from below; then comes “Arise,” the Counting of the Omer, which refines the
middos so that Shavuos is “face to face” and leavened bread can be offered.

THE REBBE'S MAAMARIM ON THIS MAAMAR

Al summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed

by a person. What each adds is also shown under its paragraph.

The Rebbe opens with several questions. The Midrash says the Exodus came by a “leap,” after 210
years instead of the decreed 400. The Rebbe says it was known Above from the start that the Exodus

would be after 210 years; he then applies the Sages’ dictum to Egypt, saying its end was revealed as 400

years. So why decree 400, and how could the work of 400 years be done in 210? What does “leaping
over the mountains” have to do with Pesach? And why is leaping tied to Pesach specifically, the “head

of the festivals,” when all three festivals have the mitzvah of “appearing”? Why does the Zohar link the
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tenth of Nissan with Yom Kippur, the tenth of Tishrei, when Nissan is the service of tzaddikim and
Tishrei is the completion of teshuvah? And how do the two readings of “over the mountains” fit
together: “in the merit of the Patriarchs” and literally “over” them?

The Rebbe explains that Shavuos and Sukkos come through Israel’s service: the seven weeks of
counting, and the “ingathering” of Elul and Tishrei. Pesach came when Israel were “naked and bare,”
sunk in Egypt, the lowest place. Precisely for that reason the revelation had to come from “He and His
Name alone,” above hishtalshelus. From that level, bringing anything into being is “as though of
itself,” by a leap, and only from there can light reach all the way down to Egypt. The descent was “by
His Glory and by Himself,” passing through “King of the kings of kings” (Keser, Chochmah and Binah,
the seven middos) and Malchus, “the doorway.” The leap still needed a semblance from below. The
taking of the lamb on the tenth of Nissan is described as mesirus nefesh. Separately, the first matzah
embodied bittul and required guarding; through that bittul came the second matzah. These do not
compel the revelation or form a fitting vessel for it. The power for this mesirus nefesh came from the
faith inherited from the Patriarchs, which is the “merit” reading. The revelation itself comes from
above the mountains and hills, the “mountains of darkness,” which is the literal reading. Yom Kippur
is likewise above measure. As for 400 versus 210: by the reckoning of hishtalshelus, Egypt needed 400
years. But the descent went further than intended, as hinted in 1”77, a term of descent. This extra
descent called forth a leap that accomplished in 210 years what should have taken 400. The Rebbe
discusses the instruction “f1%°mp1 217°7 777 0onT2y 2wy~ for Pesach services, then explains leap-like
service as the highest completeness, beyond standing and walking and all measure; the closing lines
separately connect teshuvah’s leap in a single moment with Israel’s immediate redemption.

The lesson: The maamar presents leap-like service, including mesirus nefesh, as drawing down the
revelation described by “nIX?9111X7X”; separately, it concludes that teshuvah can be a leap “X7n1 Xxnyw2
RTM RYII2” and that “7"2R31 07 7°01 12WN PYIY PRI,

The Rebbe opens from the Midrash that “the voice of my beloved, leaping over the mountains” refers
to the Exodus, when G-d leapt from four hundred years to two hundred and ten. He asks three
questions. First, if the exile was a process of refining (according to Kabbalah, refining the sparks of the
generation of the Dispersion), how did 210 years accomplish what was set for 400? And if 210 sufficed,
why was 400 decreed at all? Second, the Midrash gives two readings of “over the mountains ... over the
hills.” One is “in the merit of” the Patriarchs and Matriarchs, which puts the redemption below them.
The other is “above” them. These seem contradictory. Third, why does the leap belong specifically to
Pesach, so that the offering, the manner of eating it, “Havayah will pass over the doorway,” and the

festival’s very name all mean leaping?

He answers that Pesach, unlike Shavuos (reached through the Counting) and Sukkos (the festival of
ingathering, after Elul and the Ten Days of Teshuvah), is a leap that does not come from human
service. Israel were then at the lowest point, “naked and bare,” sunk in forty-nine gates of impurity.
Only “I and not an angel,” the King of the kings of kings “in His glory and His essence” (Malchus and
Tiferes of Ein Sof before the tzimtzum, Keser), could reach them, and only by a leap. Yet some likeness
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of this was needed from below: the open self-sacrifice of taking the lamb on Shabbos HaGadol. In daily
service the pattern is standing (angels, the worlds of Beriah, Yetzirah and Asiyah), walking (tzaddikim,
Torah and mitzvos, rising to Atzilus, which still has ten limited sefiros), and leaping (mesirus nefesh in
the Shema, teshuvah, Yom Kippur). This leap reaches Keser, and teshuvah is therefore tied to
Mashiach. The two readings agree: the Patriarchs’ and Matriarchs’ service of faith was only a hint, a
likeness, yet it drew down a revelation from inner Atik and beyond, far above them. The Matriarchs
drew the higher “skipping on two feet”; so too the righteous women of Egypt, and the women who build
Jewish homes today. He closes with the “horns”: from the lowest point, “all the horns of the wicked I
will cut off,” come the ten horns, from Avraham’s to the horn of Mashiach.

The lesson: Beyond ordered service in Torah, mitzvos and prayer, a Jew must reach the “leap” of
mesirus nefesh and teshuvah, which rests on faith renewed each morning with Modeh Ani; this is what
draws down the redemption. The work of Jewish women in building homes in which G-d dwells hastens
the Geulah, as the righteous women did in Egypt.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

Read together, the Rebbe’s teachings on this maamar seem to return to one question: when the Alter
Rebbe sets two things side by side, is the lower one simply lacking? In a talk of Shabbos Mishpatim
5722 he shows that the old wording of the prayer, ,,nX72” (“You created”), was no mistake but guarded
against a coarser error, and that the image of a person absorbed in thought pictures exactly the subtle
error that ,X1721” (“was created”) now excludes; both wordings, he adds, remain true, each in its place.
In his maamar Kimei Tzeis’cha 5742 the Exodus too revealed the very highest level, as the Rebbe
Rashab explains, but clothed in Malchus, the “doorway”, while the future will reveal it with no gar-
ment, a contrast he takes from the Rebbe Rayatz. Perhaps (biur b’derech efshar), read in his light, the
maamar’s pairs (the two wordings, the doorway and the future) appear less as higher and lower than as

one light in two settings.

KEY CONCEPTS

He and His Name alone 72721121 X177

Before creation G-d’s Name, the radiance that would give
life to the worlds, was included in His essence. The life-

2]

force of the worlds is only His “Name,” which changes

nothing in Him.

The kingship of all worlds and Your kingship n157n
Ma5n / ooy B

Two levels of Malchus: the kingship that gives life to the
worlds, a mere radiance and name, and Malchus as includ-
ed in G-d’s essence. The second, “the King of the kings of
kings,” was revealed at the Exodus.
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Leap 11977

A revelation that skips the chain of descending worlds
(hishtalshelus), the order of cause and effect, coming from
above to below out of proportion to the recipient.

The two matzos 11w 1721n1 71WRA 727

The first matzah, before midnight, is Israel’s own self-nul-
lification, which must be guarded; the second, after mid-
night, is a nullification brought by the revelation from
Above, which cannot leaven.



Bitterness and abundant compassion 0°171 M7
0°27

Bitterness over one’s distance from G-d arouses His abun-
dant compassion, which applies only to one who is low; so
the maror stands on the middle line, the line of
compassion.

Voice 2P

A drawing from concealment into revelation, from intel-
lect into emotion or from above intellect into it; the “great
voice” of Sinai is the inner voice that is not heard.
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Leaping and skipping 13°9p1 11977

Leaping is on one foot, skipping on two: the revelation
came as love through the Patriarchs and the Torah, and as
love and awe through the Matriarchs and the mitzvos.

Supernal awe nx?°Y X7

An awe rooted higher than love, in the hidden levels of
Keser; at the Exodus it was revealed within the lower awe
of Malchus, “with great awe.”

Last in deed, first in thought 7710 nawnna nwyn 7o
What comes last in the order of descent has the highest
root; so the recipient, the Matriarchs and the mitzvos, can
stand above the giver.
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SECTION 1 - 11

The question
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“The voice of my beloved! Behold, he comes, leaping (medaleg) over the mountains, skipping
(mekapetz) over the hills. My beloved is like a gazelle, etc.” Now, we need to understand the change
of wording: of the mountains it is written medaleg (“leaping”), and of the hills mekapetz
(“skipping™).

The maamar opens with Song of Songs 2:8-9, where the beloved comes “leaping over the mountains, skip-

ping over the hills” and is compared to a gazelle. Its first question is about wording: why “leaping” (meda-
leg) for the mountains but “skipping” (mekapetz) for the hills? The answer comes later in the maamar.

WD MY T2 MY MIRD YIIRN NPT2 AR AW 007310 NR°X° DY K1 I P10 an
.11 21022 0°7°W0 W wATR2

Now, this verse was said about the Exodus from Egypt, when the redemption came by a leap: from
four hundred years to two hundred and ten years, as is written in the Midrash on Shir HaShirim, on
this verse.

The Midrash on this verse reads it as Moshe’s announcement of the redemption from Egypt. G-d had told

Avraham of four hundred years of bondage, yet only two hundred and ten had passed; G-d “leapt” over the
reckoning and redeemed them early.

FROM THE REBBE’'S MAAMAR X2 1t 711 >717 °21p 1177, 5736

The Alter Rebbe states the leap from 400 to 210 years without asking why 400 was decreed. The
Rebbe explains that 400 was the reckoning of hishtalshelus. The descent went beyond what was
intended, as with the Egyptians, who added harm beyond the decree. That extra descent drew
down a leap even in time, accomplishing in 177 years (a term of descent) what would otherwise
have taken 400.

The Alter Rebbe: 11 17772 132 NIRN Y2IRM 21272 71217 7000
The Rebbe: 11197717 NBD1 17°7° IN°Y Y DIAR
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SECTION 2 - 112-7

Matzah and midnight; He and His Name

NPXa R0 RPW [ow 5y W7y 11N D PP 0°999IR 1IRW 1T 7137 TTAT2 DONIN 1R 737 L 90 Aty 2
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To understand all this: we say in the Haggadah, “This matzah that we eat—on account of what? On
account of the fact that the dough of our fathers did not have time to become leavened before the
King of the kings of kings, the Holy One, blessed be He, was revealed to them and redeemed them.”

To explain the verse, the maamar turns to the Haggadah’s reason for eating matzah: our ancestors’ dough

had no time to rise before “the King of the kings of kings, the Holy One, blessed be He,” was revealed to them
and redeemed them. The whole maamar builds on this phrase.

TMR 107 0°9910 2950 PR Oty ARAIY 1 MRPANT 1Py 0D PURon OYv It PR TIRIY 1Im
219 6705 93N o wrhD ki

Now, at first glance this is not a sufficient reason, for this revelation, when the King of the kings of
kings was revealed to them, was after midnight, as it is written, “And it came to pass at midnight,

”»

etc.

The difficulty: that revelation came only from midnight on, when G-d struck the firstborn of Egypt (Exodus
12:29). So the reason the Haggadah gives for the matzah is an event that took place after midnight.

MOBIW [k nxT nna] TPAD RPYT MM TP NI°R 7772 (0°13» nooa 1971) D99IR ARY 181 NP2OXY
2131 7079191 Mg DY R noD3Y SRR 7Y ROX DORI 1K

Yet the eating of the matzah that we eat (and so too with the Pesach in Egypt) must be specifically
before midnight, according to the one who holds that the Pesach offering is eaten only until mid-
night; and of the Pesach offering it is said, “With matzos and bitter herbs, etc.”

Yet the matzah must be eaten before midnight, in Egypt and at our seder alike, according to Rabbi Elazar
ben Azaryah, who holds that the Pesach offering may be eaten only until midnight; the Torah joins the
matzah to the Pesach offering, “with matzos and bitter herbs they shall eat it.” So the question is how matzah
eaten before midnight can be explained by a revelation that came after it.
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To understand all this: our Sages, of blessed memory, said, “Before the world was created, there
were He and His Name alone.”

The answer begins with the saying in Pirkei DeRabbi Eliezer (chapter 3) that before the world was created
there were only “He and His Name.” In Likkutei Torah, Behar, the Alter Rebbe opens his explanation of “My
Sabbaths you shall keep” with the same saying: a name is what joins the lights with the vessels, as a person
needs his name only for those who call him.

11 ATV 1M 0% 13RK 7293 11 IR NIP02 KPR IR CN° IR wnIw nintwn 9o nen T
555 %Y DR YAI1 119K 37 17T IR whwn

For the life-force of all the worlds, which is drawn from Him, blessed be He, is nothing but the level
of light and radiance alone, from Him, blessed be He; as, by way of analogy, the radiance of the sun
or the radiance of a candle, which does not touch the essence at all.

The life-force of all the worlds is not G-d’s essence; it is only light and radiance from Him, and radiance
comes from its source without touching the source itself, like the rays of the sun or the glow of a candle. The
maamar will give two more images for the life-force of the worlds: a name and a king.

1w DY XY PR R vYDaNT? 913° 171 1PRW 19IR2 P°050N 01 W° OX ARW 1°KIM
The proof [of this]: even if there is an intervening screen, so that the radiance cannot spread forth,
nevertheless there is no change whatsoever in the essence.

The proof that radiance does not touch its source: when a screen blocks the sun’s rays, the sun itself does not

change at all. Only the glow is affected, not the luminary.

12°X1 ©95°N° 1NINEYR A1 1IORW IR QW3 *PI MNP DO 1000 oPPR M2 T9YRD (15 1mo] 97hD
219 09IYT RO23W 070 RIT INRY 2023w KD 07 S0AR wUnD MW 01w 12 PYn

So too Above: the G-dly power that gives life to all the worlds is called by the name “light,” for it
does not touch His essence, blessed be He, at all, and effects no change in Him, as it is written, “I,
Havayah, have not changed”; and “You are He before the world was created, etc.”

So the divine power that gives life to the worlds is called “light”: it does not touch G-d’s essence and changes

nothing in Him. Hence Malachi’s “I, Havayah, have not changed,” and the morning prayer “You are He be-
fore the world was created,” and the same after it was created.
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It is also called the level of a “name,” as it is written, “Let them praise the Name, etc.” And as, by
way of analogy, a person: when he is by himself he has no need of a name at all; [he needs it] only
for others, so that they may call him by his name, and it does not touch his essence at all.

The same life-force is also called a “name,” as in “Let them praise the Name.” A person alone has no need of
a name; a name exists only so that others can call him, and it adds nothing to who he is.

559 1InRyR Y11 11°K) 7292 O NI°02 PARIT MNP D5 1o0nn opPRT 19 N1TN2 XA 1

So too the level of the G-dly power that gives life to all the worlds is only the level of a name alone,
and it does not touch His essence at all.

So the divine power that gives life to the worlds is only G-d’s “Name”: it exists for the sake of the created be-
ings and does not touch His essence.

FROM THE REBBE’S MAAMAR X2 1t nan >717 *91p 177, 5736

The Alter Rebbe uses the name to show that the life-force of the worlds does not touch the essence,
and says that before creation the Name was included in the essence. The Rebbe adds two things.
First, in “He and His Name alone,” the Name itselfwas “alone” (7252 19182 *>17 12 037"). Second, a
name has an advantage: when a person is called by it, he turns with his whole essence. He then
equates “His glory” (Malchus of Ein Sof) with this Name, and makes it the source of the revelation
“in His glory and His essence” at the Exodus.

The Alter Rebbe: 102112 P11 993 Wb 777138 11°R ¥”02 RITWD DTN

The Rebbe: 1MNXY 752 1X1P? 118

P9 71919 F1397R2 LYANMY DANI ANITAY IMNIY PPRY N7 DY T0nI Pwnd s b nenacpn 5
M5y 951 RIpAw 1727 1w

And it is called the level of “King.” As, for example, a king over his country: his essence and being
are not contained in and spread through the whole country; only his name alone, in that he is
called king over them.

A third image is a king. The king’s own person does not spread through his country; only his name, his be-
ing called king over the people, reaches every part of it.
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So too Above: that G-dliness gives life to all the worlds is only the level of Malchus (sovereignty): in
that He is King over them, He gives them life and brings them into being; that is, His Name,
blessed be He, alone.

Likewise, the life G-d gives the worlds comes from His Malchus, His being King over them. That is only His
“Name,” not His essence.

RPW 7Y X7 AR 119 ITRY 0197 1720 RIT 90 MIDANT OWRT 97A3 110K N 1NNy 10 Dax
s 19 0Py X9

But His being and essence, blessed be He, is not within the bounds of drawing down and revela-
tion, for He alone is exalted and holy, etc.: “You are He before the world was created, etc.”
His being and essence are beyond drawing down and revelation altogether: He alone is exalted and holy.

This is what the prayer means by “You are He before the world was created”: He remains as He was, un-
touched by creation.

219 "*R721 RDW TY RADIIT RIT ANV NRI2 RDPW TY RIT ANK 2910 (0] 7 7W97 KD 7am

Now, in the old version it was written, “You are He before You created”; and now the version is “be-
fore [the world] was created, etc.”

The maamar notes that the wording of that prayer was changed. The older version read “before You created,”

in the active voice; the current version reads “before [the world] was created,” in the passive.

219 7IR1231 M RIT 00 10 Ow AR 19O PI0aT 1R RIT 19 %9 31 RADIID RIT POy

And the correct [version] is this one, for this is the wording of the verse, “Let them praise the Name,

etc., for He commanded and they were created, etc.”

The current version is the correct one, because it follows the verse “Let them praise the Name ... for He com-
manded and they were created,” where the creatures “were created,” in the passive. Why the passive matters
is explained in the next paragraph.

THE REBBE EXPLAINS

At the farbrengen of Shabbos Mishpatim, Shabbos Mevarchim and eve of Rosh Chodesh Adar I 5722, explaining the
Tanya chapter then being studied on the radio (chapter 20, on ,0?1¥7 X121 XPw 7Y X171 10K ”, “You are He before the
world was created”), the Rebbe first takes up this paragraph, whose wording he calls ,,2°37 1°Xw 1w22” (“unusual”).

The Rebbe explains why there were two versions at all. Since the world was made so that there is
room for error, there are two errors: a coarse one, that the world is eternal or was made by
another, which ,,nX92” (“You created”) rules out, and a subtle one, that creation is from G-d but
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makes some change in Him, which only ,,X721” (“was created”) rules out. So the old version was no
mistake: ,,953 1IN IR TN 02N AW OTIP, KD 77INT NP8 IR (“before the world was
permeated with the light of the Torah, and of its inner dimension in particular”), it was even the
more exact word; once the inner Torah was revealed, the coarse error needs no warning, and what
must be denied is any existence beside Him, even a subtle one.

The Alter Rebbe: *13 X121 RPW 7Y RMOIIM RIT NP NRI2 XPW Y RI7 70K 2903 7 7307 X012 73

The Rebbe: 1°1¥ 7182 *>11 — 1792 71107 N1°A°10 7IR21,5953 77107 9IR2 170 220 20 TP — DORTIPT M7
wnan NIRYEN PPRY 1912 P MINRA
Toras Menachem - Hisvaaduyos (unedited), vol. 2”2wn, vol. 2, p. 120-123 - 2°vawn 27w, WK TR 1731 0”720, 2°5wnh
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The difference between “You created” and “was created” is this: “You created” implies that the es-
sence too is drawn into this level; as, by way of analogy, when a person thinks about and studies
some matter, his essence too is drawn into this thought, so that he thinks of nothing else.

“You created” implies that the Creator Himself is drawn into the act, as a person who concentrates on a sub-
ject iswholly drawn into that thought and thinks of nothing else.

X721 199K RIT 277 KPP 7RI %1 977 27 990 1018YS A1 110KW 19 19K K177 °N° 198K PaR
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But with Him, blessed be He, it is not so: it does not touch His essence at all, but is only by way of a
mere radiance and illumination; and so it is as though it were created of itself, for it effects no

change, Heaven forbid, in His essence at all.

With G-d it is not so: creation does not touch His essence and is only a glow and illumination from Him. So it

is as though the world “was created” of itself, and nothing changes in Him.

(27Y°3 )T ANTPAA (nvaa1 mmb sawn) 120N WH31) 19 K721 ROW 7Y KRN0 DRI RIAT 1193 107

Therefore this version, “before [the world] was created, etc.,” is correct (and as the Shelah wrote in

the Introduction, page 3b);

This is why the passive wording, “before [the world] was created,” is correct. The text notes that the Shelah

(the Shnei Luchos HaBris of Rabbi Yeshayah Horowitz) writes so in his Introduction.
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and as with the radiance of the sun from the sun: it is not fitting to say that the sun shines its radi-
ance; rather, the radiance is drawn from the sun of itself.

The sun gives the analogy: one cannot say that the sun “shines out” its rays as an act; the rays simply come
from it of themselves.

N IR AR TPPRRT DOERT 9T DR RI1T2D 1MW T9120° 191302 aPYwD movnD (1o mn) 97h
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So too Above: when it arose in His will, blessed be His Name, to create the world, He emanated and
drew down from the level of His light, blessed be He, which does not touch His essence, blessed be

He, at all, but only by way of a mere radiance and illumination.

So too, when G-d willed to create the world, He emanated and drew down from His light, which does not
touch His essence, but only as a mere glow and illumination.

O PPRY K277 22IR1231 7198 190K P9 RIT O MIRDIY DO NIINM DT PR RO TR
.712n° P9R BP0 oIy Ty

And this illumination is the source of the life-force and the coming into being of all the worlds. And
so it is only as though “He commanded and they were created” of themselves, for they bear no
comparison or relation to Him, blessed be He, at all.

That illumination is the source of the life and existence of all the worlds. So they came into being as the verse
says, “He commanded and they were created,” as if of themselves, since they bear no comparison or relation
to Him.

THE REBBE EXPLAINS

In the same talk of Shabbos Mishpatim 5722, having quoted the Alter Rebbe’s reason for the new version, the Rebbe
sets Tanya’s account of creation through G-d’s speech, ,,°8 M7 71 927” (“the word of G-d and the breath of His
mouth”), beside this paragraph’s image of a person thinking.

The Rebbe explains that the two images match the two errors. Thought, though only a garment of
the soul, is ,7M11°217 ¥12%” (“a united garment”) that never leaves the thinker to become a thing of its
own, while speech is ,, 779171 ¥12%” (“a separate garment”), heard even when one does not know
who spoke. So creation from speech, ,X*?3nXT X127y (“the revealed world”), leaves room for the
coarse error that creatures exist of themselves, while creation from thought leaves room only for
the subtle error, that G-d Himself is drawn into it; in the Yiddish transcript he ties that error to this
very image of a person whose essence is drawn into his thought.

The Alter Rebbe: MR 127 2WIM 11°RW 1T 72WNIA2 WAl 3”1 1NINAXY IR 127 A1°R2 1°°911 2WINWwI QIRA 2”7y 112D

The Rebbe: 710177 w127 X177 712777 2*RWH ;RZY2 NINEH N1 3800 QTR T19°N0Y 7w KDY, 7170 2127 RO

Toras Menachem - Hisvaaduyos (unedited), vol. 275wn, vol. 2, p. 120-121 - @°vawn 57w, NWRI TR 17931 17712R, 275WN1
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The Alter Rebbe uses “as though created of itself” to explain the passive wording of the prayer. The
Rebbe reads it as the key to the leap. From “He and His Name alone,” bringing into being is itself a
leap. Ordinary creation needs tzimtzumim down to the possibility of evil. Reaching Egypt, the
lowest place, needs a revelation from the level where bringing into being is by leap.

The Alter Rebbe: X271 K121 12°K3 K171 1M

The Rebbe: 19T 7772 RO 11 1307711 NN 13707, 103897 195K R NN I 120977 22350

SECTION 3 - 18-10

Two kinds of kingship; leaving the realm of limit

.00y 5 N19%n N10MaY 9N19%R 2 13900 NP 02 w0 00 212 0onDiy B niohn mabn i 8
This is [the meaning of] “Your kingship is the kingship of all worlds”: for there are two levels,
namely the level of “Your kingship” and the level of “the kingship of all worlds.”

Psalms 145:13 says, “Your kingship is the kingship of all worlds.” The maamar reads the two phrases as two
levels: “Your kingship,” Malchus as it is within G-d Himself, and “the kingship of all worlds,” Malchus as it

gives life to the worlds.

Y793 MINDIY 10 W0 .10 729 101991 1A R D00 DO SR 11 13707 2Oy 9o N1oPn o
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The explanation: “the kingship of all worlds” is that which gives life to all worlds, and it is the level
of His Malchus alone, etc. And there are several worlds, Beriah, Yetzirah and Asiyah; for it is writ-
ten, “Everyone that is called by My Name, and for My glory, I have created him, I have formed him,
indeed I have made him.”

“The kingship of all worlds” is the Malchus that gives life to the worlds. These are the worlds of Beriah,

Yetzirah and Asiyah, named after the three verbs of Isaiah 43:7: “I have created him (berasiv), I have formed

him (yetzartiv), indeed [ have made him (asisiv).”

wnan RN w0 RIT IR 0 1IRO2 02 IRNY NIRWAT 2N 1% IR 103 13°°0 1°NRD2

“I have created him” is the level of Beriah (Creation), namely the level of the souls, which are the

level of Beriah; for Beriah is truly something from nothing,

“I have created” refers to Beriah, the realm of the souls. Beriah, creation, means bringing about something

from nothing: a new existence where there was none.
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as, for example, thought is the level of Beriah, since it is truly something from nothing: for before
one thinks, the letters did not exist at all, and afterwards, in the level of thought, the letters are

there.

The analogy is thought: before a person thinks, the letters of the thought did not exist at all, and then they
are there. Thought is thus “something from nothing,” and it corresponds to Beriah.

ORIy RIT 1PNIEY LARDA MR 0PI 19 N0 2 FHawnna DY DRI MR (o ms] 9NN
219970 MY 7wy 0oNw * 93273 91257 NIMA AN 0D 17980 DA RNw 00RO

So too, the souls of Israel “arose in thought,” etc.; therefore they are called the level of Beriah. “I
have formed him” is the world of the angels, who are the level of Yetzirah (Formation), for they are
the level of speech: “By the word of Havayah the heavens were made, and by the breath of His
mouth, etc.”

The souls of Israel “arose in thought” before creation, so they correspond to Beriah, which is like thought. “I
have formed him” is the world of the angels, Yetzirah, which corresponds to speech, as in “By the word of
Havayah the heavens were made.”

WO W *°n2 P9 1R W 212 139K 9271 RIT 2WIN QIRAY 1772 %2 7AWARNN Jwniw 91270 17233

As with speech, which is drawn from thought: for what a person thinks, he speaks; and it is not the

level of something from nothing, but only the level of something from something;

Speech comes from thought: what a person says is what he has already thought. So speech is not “something
from nothing,” only “something from something.”

RIT 90T 77921 9297 NIOM2 P 1IOKY 91372 21922 R N T2wnnm aoyna onna menw o oo
2199257 K177 77713 9100 10 2Py

only, what was at first in the concealment of thought is now revealed in speech. And it is only the

level of matter and form: matter is the concealment, the hylic potential, and form is the revelation;

Speech only reveals what was hidden in thought, as form shapes matter. Matter here is the hidden, potential

stage (the philosophers’ “hylic” matter, matter before it takes any shape), and form is its revelation.
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and therefore it is called by the name Yetzirah (Formation), etc. (as is written about this elsewhere,
in the discourse beginning “Who can count” in Parshas Balak, and in the discourse beginning “Re-

turn, O Israel”).

Yetzirah means “formation,” giving form to what already exists, as speech gives outward form to thought.
The Alter Rebbe reads the verse the same way in Likkutei Torah, Balak (“Who can count”) and Shabbos
Shuvah (“Return, O Israel”): “I have created him” is thought, something from nothing, and “I have formed
him” is speech, the form that shapes the letters already present in thought.

0°%2pn DR 97T MDY D91 3210 MDY 02919 [reyn) YWY 0P NIM2 1190 1PNOYY AR
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“Indeed I have made him” is the level of the World of Asiyah: the stars and the constellations, etc.
And all the worlds mentioned above receive their life-force only from the level of a name alone:
“Everyone that is called by My Name, etc.”

“Indeed I have made him” is Asiyah, the world of the stars and the constellations. All three worlds receive

their life only from G-d’s “Name,” as the verse begins: “Everyone that is called by My Name.”

IMINEYI PV RIT DN NI 1D RIT TNI9DA NN DR 0 PO M19Pn NN a1

And all this is the level of “the kingship of all worlds.” But the level of “Your kingship” is as the level
of Malchus is nullified within His essence;
All this is “the kingship of all worlds.” “Your kingship,” by contrast, is Malchus as it is nullified within G-d’s

own essence, before it turns toward the worlds.

19711 7R PRI ININEYA PV RIT P P00 O IR 1KY A3y wnwa P19 wnwn 1 nvTy 1nd
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as, by way of analogy, the radiance of the sun as it is included in the sun itself: there it is not seen at
all, but is nullified within its essence, and its light and radiance are discernible and seen only on
the earth, etc.

The analogy: the sun’s radiance, inside the sun itself, is not seen at all, for it is swallowed up in its source. It
becomes visible as light only on the earth, away from the sun.
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This is [the meaning of| “Before the world was created, there were He and His Name alone”: that is,
His Name was included in His essence (and see what is written about this in the discourse begin-
ning “Blow the shofar at the New Moon,” and in the discourse beginning “The Song of Songs,” and
in the explanation on “I am black, yet comely”). And this is also the meaning of “the King of the
kings of kings, the Holy One, blessed be He, was revealed to them,” etc.
This explains “Before the world was created, there were He and His Name alone”: before creation G-d’s
Name, His Malchus, was included in His essence. In Likkutei Torah, Rosh Hashanah (“Blow the shofar”), the
Alter Rebbe explains that the sun’s radiance shines out only because of its shield, Elokim; without it the radi-

ance would be nullified in its source, and this is the difference between the two kingships. The same distinc-
tion explains the Haggadah’s phrase “the King of the kings of kings.”

5951 997 N1°M21 19 729 DWY 1T NIOMA [prby So) YU AR 0OMPY 9 N19%R NI1oha 1100 v
725 1w R IMNEY 110123 HPo1w 115 9N10%7 N1°N2 13°°0 00950

“King” is the level of “the kingship of all worlds,” which gives life to all worlds: the level of radiance
and a name alone, etc. And the level of “King of the kings of kings” is the level of “Your kingship,”
as it is included in the level of His essence: He and His Name alone.

“King” alone is Malchus as the kingship of the worlds, a mere radiance and name. “King of the kings of

kings” is “Your kingship,” Malchus as it is included in G-d’s essence, the state of “He and His Name alone.”

QDY 91 70T AN (7Y 19 1IPER AW ONN AN 0991 9V [ooron s7ya) 97TV 07183 103)
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(And see the Pardes, in Erchei HaKinuyim, the entry “Melech” (King): “And what sits better with
us,” etc.; see there.) And this is what was revealed to them then: the level of “Your kingship,” which
is above the chain of descending worlds (hishtalshelus), the level of His being and essence, etc.
The text refers to the Pardes Rimonim of Rabbi Moshe Cordovero, to its glossary of Kabbalistic terms (Erchei
HaKinuyim) under “Melech,” whose preferred reading, as the Kehot note quotes it, is that “King” is Keser,

reigning over the kings Chochmah and Binah, who reign over the seven lower Sefiros. What was revealed at

the Exodus was “Your kingship,” which is above the whole chain of worlds: G-d’s very being and essence.
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And this is why the Exodus from Egypt took place then. For Mitzrayim (Egypt) is the level of
meitzar (constriction) and limit: just as the physical world is a limit, a journey of five hundred
years, and even the world of the angels is the level of limit, “And the host of heaven bow down to
You,” the level of yesh (a [separate] something), etc.
Hence the Exodus came then. Mitzrayim, Egypt, is read as meitzar, constriction and limit, and every created
world is limited: the physical world is bounded, “a journey of five hundred years” (the Talmud’s distance

from the earth to the firmament), and the angels, who “bow down to You,” are each a separate existence
(yesh) before G-d.
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And the world of the souls, too, is the level of limit, for “every tzaddik is burned by the canopy of

his fellow”; consequently they are the level of limit, and there is a limit to their comprehension.

Even the souls are limited: the Talmud says that in the World to Come each tzaddik, each righteous person,

“is burned by the canopy of his fellow,” so each has his own measure, and his comprehension has a limit.

M2 NIRRT MPYRNYaTN 79YRPY T30 1MW) RIT N1°M2 010 0°991 2900 00 oy 19w
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And when the King of the kings of kings, etc., was revealed to them, the level of “He and His Name
alone,” which is above the chain of descent of the worlds, the level of His being and essence, then

the Exodus from Egypt took place, etc.

When the King of the kings of kings was revealed, it was “He and His Name alone,” G-d’s essence above the
whole chain of worlds and beyond every limit. That is why it could bring Israel out of Mitzrayim, the realm of
limit.

likuteitorah.com/likkutei-torah/shir-hashirim/13/ 18

10



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 13 071 By 35T R 11 I 0TI DD

vaxn] BPARM [Gxwe c13] 2”12 Y ARYD 44wsOw wINA 1772 013N NRCYM 003 MR PPIvn UUn)
47 (MW 270 *80°9%N PIRM DONX SNRIIT IR DI7PPR 1T 2R 17720 [oen

(And see what is written on the matter of the levels of Egypt and of the Exodus from Egypt in the discourse
beginning “In the third month after the Children of Israel went out of the land of Egypt,” and in the dis-
course beginning “I am Havayah your G-d, who brought you out of the land of Egypt,” at the end of
Parshas Shelach.)
The text refers to two discourses on Egypt and the Exodus. In Torah Ohr, Yisro (“In the third month”),
Mitzrayim is the constraint that the body and the animal soul place on the G-dly soul, which cannot by its

own strength leave that “sheath”; the other, at the end of Parshas Shelach, is on the verse that closes the
Shema, “I am Havayah your G-d, who brought you out of the land of Egypt.”

FROM THE REBBE’'S MAAMAR X2 1t 111 >717 °91p 177, 5736

The Alter Rebbe shows that even angels and souls are limit, “Mitzrayim.” The Rebbe takes this
higher. Even Atzilus, the world of unity reached by the tzaddik’s “walking” in Torah and mitzvos,
is still bounded: “ten and not nine.” The first tzimtzum is the beginning of all limit. True Exodus
therefore comes only from Keser. Following the Pardes that the Alter Rebbe cites in {9, the Rebbe
identifies “King of the kings of kings” with Keser and with the level before the tzimtzum. He builds
a three-step scheme: standing (the worlds of Beriah, Yetzirah and Asiyah), walking (tzaddikim),
and leaping (mesirus nefesh and teshuvah).

The Alter Rebbe: 2123 N1°M2 717 MRWIT 021y ON
The Rebbe: N17°20 WY 12 W™ ,091y Qw2 R1pI NPOER 03 137

SECTION 4 - 111-16

Two matzos and the maror
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2. Now, in order that there be this level of revelation, they had to eat matzah. The matter of matzah
is like what our Sages, of blessed memory, said (Berachos, folio 40, end of side a): “A child does not

know how to call ‘Father’ and ‘Mother’ until he tastes grain.”

Chapter 2. To receive this revelation Israel had to eat matzah. The Talmud says that a child cannot call “Fa-
ther” and “Mother” until he has tasted grain.
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Now, there is in grain a power through which the child can recognize his father and mother. So too,
through matzah they recognized G-dliness, the level of His being and essence: “Know the G-d of

your father,” a term of recognition and feeling, etc.

Grain gives the child the power to recognize his parents; so matzah, bread of grain, gave Israel the power to
recognize G-d’s own being. In “Know the G-d of your father,” “know” means recognition and feeling.

219 NIRRT DR QNN NN 19293 1 M OTIP [raw) Nw R CYN8n N2 v 1am

Now, there are two levels of matzah. The first was before midnight, and this one requires guarding:

“And you shall guard the matzos,” etc.

There were two levels of matzah. The first, eaten before midnight, needed guarding against leavening, as the
verse says, “And you shall guard the matzos.”
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And the second is the level of “before [the King] was revealed,” etc.; there it is said, “The dough of
our fathers did not have time,” etc., for it does not come to leavening at all.

The second came with the revelation after midnight; of it the Haggadah says that “the dough did not have
time,” for it could not become leavened at all. This begins to answer the question of paragraph 2.

M2 7PRW M2 RIT 87 .OYD 12 W MIRWINAT 77237 N2 RIT PR 138 AN 173y 17202 7008
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We need to understand the matter of chametz and matzah. Chametz is the level of elevation and
self-exaltation, and it has taste. Matzah is the level that has no height or self-exaltation at all, and it

has no taste at all,

Chametz, leavened bread, rises and has flavor: it stands for elevation and self-exaltation. Matzah does not
rise and has no flavor: it has no height or self-exaltation.
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as our Sages, of blessed memory, said, “If one swallowed matzah, he has fulfilled [his obligation].”
So too in divine service, the matter of matzah is the level of self-nullification (bittul): “Nullify your
will,” etc. And this was the level of the first matzah, which they ate before midnight, namely an
arousal from below, the level of “Nullify your will,” etc.;
Rava rules in the Talmud that one who swallowed matzah without chewing it has fulfilled the mitzvah,
though one who swallowed maror, the bitter herbs, has not; matzah, Rashi explains, does not need to be tast-
ed. The Alter Rebbe takes this as a sign that matzah has no “taste” at all. In divine service matzah is self-nul-

lification, “Nullify your will before His will”; this was the first matzah, eaten before midnight, Israel’s own ef-
fort: an arousal from below.
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the level of subduing (iskafya), etc. (and see what is written about this in Parshas Vayakhel, in the
discourse beginning “Take from among you an offering”), so as not to be the level of the coarse-
ness of kelipah: “Though you soar as high as the eagle, etc.”

This nullification is iskafya, subduing one’s nature, so as not to fall into the coarseness of kelipah, to which
the prophet says, “Though you soar as high as the eagle ... from there I will bring you down.”
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5 19 4y NP WO RYDONKR M2 RO KDoA

And, as is known, the level of coarseness is called “the father of all fathers of impurity,” for it is the
source of all the desires, etc. Therefore, in the level of “Nullify your will” there is of itself the level
of subduing, as it is written, “And you shall eradicate the evil,” etc.

Coarseness, a person’s inflated sense of self, is called “the father of all fathers of impurity,” the halachic
term for the gravest source of impurity, a human corpse, because every desire grows from it (the print has
5y, read as 73, “all”). So nullifying one’s will subdues the evil of itself, as in “And you shall eradicate the

evil.”
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And this is through the level of matzah, also in the sense of matzah u-merivah (“strife and con-

tention”), for it is a great war to nullify the yesh (the sense of self), etc. And in this level of matzah

there was also the level of maror (bitter herbs): “With matzos and bitter herbs they shall eat it,”
Matzah is also related to matzah in the sense of strife, as in matzah u-merivah: nullifying one’s sense of self

is a great war. The first matzah came together with maror, bitter herbs, as the verse says, “with matzos and
bitter herbs they shall eat it.”
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for this level of matzah, the level of “Nullify your will,” they could not reach except through the lev-
el of maror, the level of bitterness, etc.

The bittul of “Nullify your will” could be reached only through maror, bitterness: a bitter feeling over one’s

distance from G-d, as the next paragraph explains.
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For according to the arrangement of the [seder| plate, the maror is in the middle, the level of the
middle line. Yet at first glance the maror should have been on the left line, for it is the level of
Gevuros (restraints), etc.

On the seder plate as it is arranged, the maror sits in the middle, on the middle line of the Sefiros. One would

expect it on the left line, the side of Gevurah, since bitterness belongs to the Gevuros, the powers of restraint

and severity.
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(As is explained in Sefer Shel Beinonim [the Tanya], chapter 31, and as is also written) (below) in
Parshas Bamidbar, in the discourse beginning “And He spoke,” etc., on the matter of the three

Levites. Merari is the level of bitterness (merirus), etc.; see there.

The text gives two places for this. In Tanya, chapter 31, bitterness of soul over one’s distance from G-d is not
sadness, for it has life in it, a life from the holy Gevuros; and in Likkutei Torah, Bamidbar, the discourse
“And He spoke” reads the Levite family of Merari as merirus, bitterness, from the Gevuros. Bamidbar is
called “below” because, as the Kehot note at the start of the maamar says, the manuscript places this maa-

mar among the Pesach discourses, which come before Bamidbar.
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And so it is in the Likkutei Torah of the Arizal, Parshas Naso, and it is from the level of Gevuros,
etc. And see what is written on the matter of Merari in the explanation on “Take a census of the sons

of Gershon.”

The Likkutei Torah of the Arizal (his teachings on Scripture as Rabbi Chaim Vital recorded them), on Parshas
Naso, also places Merari in the Gevuros. The text refers as well to its own explanation on “Take a census of
the sons of Gershon” in Likkutei Torah, Naso, which treats the three Levite families.
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However, it is in the middle line for this reason: because the level of bitterness arouses the drawing
down of abundant compassion. For compassion applies only to one who is at the lower level and is
not well off;

Why then is the maror in the middle line? Because bitterness arouses an abundance of divine compassion,
and compassion applies only to one who is low and lacking.
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but for one who is at the higher level and lacks nothing at all, compassion does not apply to him at

all. And for this reason the level of compassion is the level of the middle line.

No one has compassion on someone who lacks nothing. Compassion is the middle line, between kindness
and restraint, so the maror, which arouses it, is placed in the middle.
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To arouse abundant compassion is through the level of bitterness: when one contemplates with his

intellect how the life-force of all the worlds is only the level of radiance and a name alone,

Compassion is aroused through bitterness, and bitterness comes from contemplation: one thinks about how
the life of all the worlds is only G-d’s radiance and Name.
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but His being and essence, blessed be He: “I, Havayah, have not changed”; “You are He before the

world was created,” etc.,

G-d’s own being, by contrast, is untouched by the worlds: “I, Havayah, have not changed”; “You are He be-
fore the world was created,” and the same after it was created.
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the level of “He and His Name alone,” and [the worlds] effect no change in Him, for He has no be-

ginning and no end, etc.

That is the level of “He and His Name alone”: the worlds change nothing in Him, for He has no beginning
and no end.
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Then he will pour out [his heart] in the bitterness of his soul, and he will come to great bitterness

over how far he is from G-dliness; and through this he arouses abundant compassion, etc.

Seeing how far he himself is from G-dliness, a person pours out his heart in bitterness. That bitterness
arouses G-d’s abundant compassion.
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And as we say every day in [the blessing] Yotzer Or, “The King who alone is exalted,” etc.: that is, as
mentioned above, “How manifold are Your works, Havayah; in wisdom You have made them all,”
etc., is only from the level of “the King,” the level of Malchus, a name alone.

The daily blessing Yotzer Or expresses this. “The King” there refers back to “How manifold are Your works,
Havayah,” which it follows: the works come only from G-d as King, from Malchus, His Name.
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But “who alone is exalted,” etc., means: as He is alone, the level of “He and His Name alone,” He is
exalted, for He has no comparison and no change at all: “There is none to compare to You,” etc.,
“who is elevated since days of old.”

But “who alone is exalted” is G-d as He is alone, “He and His Name alone,” beyond all comparison and

change, as the same prayer goes on: “There is none to compare to You” and “who is elevated since days of
old.”
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If so, there is great cause for compassion on us; and therefore we say, “In Your abundant compas-

sion, have compassion on us,” etc.

Since He is so far above the worlds, we, who are far from Him, are greatly in need of compassion; hence the
prayer goes on, “In Your abundant compassion, have compassion on us.” In Likkutei Torah, Pinchas, the
Alter Rebbe explains this request: by his own measure a person thinks his bodily life is as it should be, but
before G-d the soul’s descent into it is very great, so we ask for His abundant compassion even though we do
not feel the need.
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(And see what is written about this in the explanation on “And behold, a candelabrum of gold.” And this is
what is said of Channah, “And she was bitter of soul,” and through this, “And she prayed to (al) Havayah”;

see what is written in the discourse beginning “None shall miscarry.”

The text refers to the explanation on “And behold, a candelabrum of gold” in Likkutei Torah, Beha’aloscha.
Channah too was “bitter of soul,” and through this “she prayed al Havayah”: in Torah Ohr, Mishpatim, in the
discourse on “None shall miscarry,” the Alter Rebbe reads al, “upon,” as “above,” for tefillah means binding
oneself, and she bound herself above the Name Havayah, which denotes bringing the worlds into being. (The
print has 7%won, “one who makes stumble,” read as 195wn, “one who miscarries,” the word of the verse, as in
the Kehot note.)
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And this is “And they embittered him,” etc., and through this, “But his bow abode in strength (eisan)”; see
what is written on the matter of eisan in the discourse beginning “See, I set before you.” And “with my
sword and with my bow” means “with my prayer and with my supplication.”) And this is the matter of

maror [as] the middle line, etc.

So too with Yosef: “they embittered him,” and through this “his bow abode in strength (eisan).” In Likkutei
Torah, Re’eh (“See, I set before you”), eisan is explained as strength: the bittul of Chochmah, beyond reason,
which stands firm in every Jew. Yaakov’s “with my sword and with my bow” is read, with the Targum, as
“with my prayer and with my supplication”: bitterness leads to prayer, which draws compassion, and that is
why the maror is on the middle line.
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And through this one can come to the level of matzah mentioned above, the level of “Nullify your
will,” etc., the level of subduing (iskafya), without taste and without any self-exaltation or eleva-
tion. And it requires guarding, “And you shall guard the matzos,” so that it does not come to leav-

ening, Heaven forbid, [that is,] elevation and self-exaltation

Bitterness opens the way to the matzah of “Nullify your will,” a subduing of self without “taste” or self-exalta-
tion. This matzah needs guarding, so that it does not turn into chametz, self-exaltation.
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(and see the Pardes, in Erchei HaKinuyim, the entry “And one guarding”; and see the Zohar, Part

IT) (131a), on the matter of “a night of guarding” (leil shimurim) (and 38b);

The text gives sources on guarding: the Pardes, which (as the Kehot note quotes it) says that it needs guard-
ing because the kelipah surrounds it, and the Zohar on “a night of guarding.”
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and at the beginning of Parshas Bereishis, concerning “as a lily among the thorns”: “to encircle
her, the Community of Israel, and to guard her,” etc. And see what is written in the discourse be-

ginning “Command the Children of Israel: My offering,” etc., “you shall guard to offer to Me.”

In the Zohar’s opening, the “lily among the thorns,” the Community of Israel, is encircled and guarded. The
text also refers to the discourse on “Command the Children of Israel: My offering ... you shall guard to offer
to Me” in Likkutei Torah, Pinchas.

YPI%T 21903 R 170 DY 7902w 00D 139711 210 AW A NN (75935 01951 130man 1nke] PPTINY
L2V 1D [17hy 1)

For our Sages, of blessed memory, said, “‘Guard’ refers to Mishnah,” etc.; and that is because in
the Oral Torah there is the revelation of the supernal will, etc.; see there.

That discourse explains the Sages’ saying that “guard” refers to Mishnah: the Oral Torah reveals the super-
nal will. Guarding is thus tied to the revelation of G-d’s will.
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And see further in the Pardes, the entry “Matzah”; his words will be understood according to what
is written in the discourse beginning “‘Remember’ and ‘Guard’ were said in a single utterance.”
And see the Midrash Rabbah, at the beginning of Parshas Eikev (folio 292b), on the verse “And
Havayah will guard for you,” etc.; “And you shall guard the matzos,” etc.
The Pardes, under “Matzah,” reads shemurah (“guarded”) as adorned and waiting for her husband, and the
Torah Ohr discourse on ““Remember’ and ‘Guard’” reads shamor as waiting, as in “and his father kept the
matter” (both as the Kehot notes report). The Midrash Rabbah at the start of Eikev reads “And Havayah your

G-d will guard for you” in the same sense of keeping in store: the blessings of the Patriarchs are kept for the
time to come. All these bear on “And you shall guard the matzos.”
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And see what is written at the end of the discourse beginning “My Sabbaths you shall keep,” and
what is written elsewhere on “to work it and to guard it.”

The text adds the end of the discourse on “My Sabbaths you shall keep” in Likkutei Torah, Behar, and an ex-
planation elsewhere of “to work it and to guard it.”
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And all this was the level of the first matzah, the level of an arousal from below, which Israel per-
formed; and through this there came afterwards, after midnight, the level of the second matzah,
the level of self-nullification, through the King of the kings of kings being revealed to them, etc.

All this, the bitterness and the guarded matzah, belongs to the first matzah, Israel’s own effort from below.
Through it came the second matzah after midnight: a self-nullification brought about by the revelation of
the King of the kings of kings.

FROM THE REBBE'S MAAMAR x2 1t 1171 *117 *91p 0”1, 5736

The Alter Rebbe says the first matzah, an arousal from below, brought about the second. The
Rebbe defines how. A revelation above hishtalshelus cannot be compelled by service below, nor
received in a fitting vessel. It still needs a semblance of itself below. He identifies that semblance
with the mesirus nefesh of “draw and take” on the tenth of Nissan, done “by way of leaping and
skipping.”

The Alter Rebbe: 1”°¥1 1Y PRIW° 11w N72TYNR NI°03 ANWKRI 7872 202 937 10

The Rebbe: TOWAMTT? KRR ”yn 578 11997 122w 7OWNT2 03 OPEYN DINN
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And the level of this matzah is “the dough did not have time,” etc.: it needs no guarding at all, for it

does not come to leavening at all, because [the King| was revealed to them, etc.

The second matzah is the one of which it is said that “the dough did not have time.” It needs no guarding,
because the revelation of the King made leavening impossible.
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And it is the level of true self-nullification, which cannot come to the level of elevation and self-ex-

altation at all. And this level was revealed to them so that the Exodus from Egypt could take place;

It is a true self-nullification, in which self-exaltation cannot arise at all. This level was revealed so that the
Exodus could take place.
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for since Israel were then at a very low level, sunk among the kelipos, as is known, they could not

go out from this level until [the King] was revealed to them, etc.;

Israel were then very low, sunk among the kelipos, the forces of concealment, and could not leave that state
until G-d was revealed to them.
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and through the revelation of so great an illumination they were able to go out, etc. And there was
no maror in it at all, for it was a revelation from above to below, a great illumination, as mentioned

above, and it could not come to leavening.

Only so great an illumination could bring them out. This matzah needed no maror, since it came from above
to below, a revelation that left no room for leavening.
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But [with] the first matzah, their service was from below to above (and see what is written further
on the matter of the two levels of matzah mentioned above, on “Six days you shall eat matzos™);

therefore they needed maror, etc., to arouse abundant compassion.

The first matzah was Israel’s service from below to above, and so it needed maror, bitterness, to arouse
G-d’s abundant compassion. The text refers to its discussion of the two matzos on “Six days you shall eat
matzos” in Likkutei Torah, Tzav, which adds that since the Torah was given, the matzah we eat before mid-
night can also receive the revelation of the second matzah, through the Torah and mitzvos of the whole year.
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And this is what we say: “This maror that we eat—on account of what? On account of the fact that the

Egyptians embittered the lives of our fathers in Egypt.”

The Haggadah’s words on the maror fit this: we eat it “because the Egyptians embittered the lives of our fa-
thers in Egypt.”
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“Our fathers” are the emotive attributes (middos), as is known, and “the lives of our fathers” are
the intellect (mochin) within the middos; and the level of Egypt embitters the middos, etc. (And see
what is written about this in Parshas Shemos, in the discourse beginning “The voice of my
beloved.”)
“Our fathers” are the middos, the emotions, and “the lives of our fathers” are the mochin, the intellect with-
in the emotions that gives them life. “Egypt,” the state of constriction, embitters these emotions; in Torah

Ohr’s own discourse on “The voice of my beloved” (Shemos), this life of the middos went down into the
meitzar ha-garon, the “strait of the throat,” and so became bitter.

SECTION 5 - 117

The voice
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3. Now the explanation of the verse “The voice of my beloved! Behold, he comes, leaping over the
mountains,” etc., will be understood; for it refers to the Exodus from Egypt, etc.

Chapter 3 returns to the verse. With the foundations laid, the maamar can now explain “The voice of my

beloved ... leaping over the mountains” as describing the Exodus.
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The explanation: kol (“voice”) is the level of drawing down, in the language of the verse. And it is
not necessarily a physical voice, that is, the level of speech; on the contrary, that is called the
“small voice” (kol zuta), which is drawn from the middos into speech, [through] the five articula-

tions of the mouth, etc.

In the verse “voice” (kol) means a drawing forth, not necessarily physical sound. Ordinary speech is only the
“small voice,” which carries the emotions outward through the five organs of articulation (throat, palate,
tongue, teeth and lips).
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And there is “a great voice that did not cease,” which is the level of the inner voice that is not heard
(kala penima’ah delo ishtema). For the level of the “small voice” mentioned above is called “the
voice that is heard,” and the level of the “great voice” mentioned above is “the voice that is not
heard.”

At Sinai there was “a great voice that did not cease,” which the Zohar calls the inner voice that is not heard.
Speech is “the voice that is heard”; the “great voice” is a voice that is not heard.
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(See on the matter of the “great voice” in the Midrash Rabbah on Yisro, at the end of section 28 and
at the end of section 29; Bamidbar Rabbah, at the end of Balak) (end of folio 279).

The text gives sources on the “great voice” in the Midrash Rabbah, on Yisro and at the end of Balak.
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And in the Zohar, Part I, Bereishis (folio 50b; folio 210a); Part II (137a); Part III (261a). And see
what is written on the matter of kol at the end of the discourse beginning “Those who come, he

shall cause to take root,” and in the discourse beginning “And all the people saw.”

It adds passages of the Zohar and two discourses in Torah Ohr on kol: on “Those who come, he shall cause to
take root” (Shemos), near whose end the voice is explained as the revealing of what is hidden, made of fire

and water joined by breath, and on “And all the people saw the voices” (Yisro).
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And in the discourse beginning “The voice is the voice of Yaakov,” and in the discourse beginning
“And there was a voice from above the firmament,” and in the discourse beginning “Moshe would
speak,” and on the matter of “Soon may there be heard,” etc., “the voice of the groom and the voice
of the bride,” etc.

Further discourses on kol are listed: on “The voice is the voice of Yaakov,” on Yechezkel’s “voice from above

the firmament,” on “Moshe would speak” (Torah Ohr, Yisro), and on the wedding blessing’s “the voice of the
groom and the voice of the bride.”
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And this is the level of drawing down from concealment into revelation: that is, from the intellect
to the middos, or to the intellect from above the intellect. Whatever is drawn from concealment
into revelation is called kol (“voice”), the level of drawing down.

In all these, “voice” is the drawing of something from concealment into revelation: from intellect into emo-

tion, or into intellect from what is above intellect.
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So too here: the revelation of the King, etc., to them, a great illumination that is above the chain of
descent, His being and essence, etc., is also called the level of “voice,” a drawing down from con-
cealment into revelation. (And for the explanation of “Behold, this one (zeh) comes,” see what is
written below on the matter of “And you shall tell your son,” etc., “because of this (zeh),” etc.)
So too the revelation of the King at the Exodus, a great illumination above the chain of worlds, G-d’s very be-
ing, drawn from concealment into revelation, is a “voice”: “the voice of my beloved.” The word zeh in “Be-

hold, this one comes” is explained later, with the Haggadah’s “because of this (zeh).” (The printed Hebrew’s
1¥3, “in a cloud,” is a misprint for 1°1¥2, “on the matter of.”)
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SECTION 6 - 118

Leaping over the mountains
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“Leaping over the mountains,” etc.: the level of the great illumination for this revelation came

upon them by way of a leap, and not in the order of the chain of descent (hishtalshelus), which is by

way of cause and effect, where there is a proportion and relation of one to the other;

“Leaping” means that the revelation skipped the ordinary order of the worlds. That order, hishtalshelus, is
cause and effect, where each level stands in proportion and relation to the next.
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as, by way of analogy, “From my flesh I behold”: speech is drawn from thought, and thought from
the middos, and the middos from the intellect; all this is called the level of hishtalshelus, etc.

Job’s “From my flesh I behold [G-d]” makes the human soul a model: speech comes from thought, thought
from emotion, emotion from intellect. Each stage grows from the one before it; this is called hishtalshelus.
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But this level of revelation, which took place at the time of the Exodus from Egypt, when the King,
etc., was revealed to them, [was] from the level of “He and His Name alone,” which is above hishtal-

shelus; and such an illumination cannot come by way of hishtalshelus, but only by way of a leap;

The revelation at the Exodus came from “He and His Name alone,” which is above the whole chain. Such an

illumination cannot come down step by step; it can only “leap.”
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as, by way of analogy, one who leaps from one mountain to another mountain far from it: he cannot

walk there, and only by way of a leap can he leap over to it, etc.

It is like someone who must reach a distant mountain: he cannot walk there, but he can leap over to it.
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So too here: such a level and so great an illumination was revealed to them from above to below,
not in proportion to them, by way of a leap. And this is “and with great awe”: this is the revelation of
the Shechinah;

So the great illumination came from above to below, out of all proportion to Israel’s level. The Haggadah
reads “and with great awe” as the revelation of the Shechinah.
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that is, the level of King, the level of “He and His Name alone,” was revealed to them, and was re-
vealed to them so openly that great awe and fear of G-d fell upon them, as it is written, “Or has G-d
ventured to come and take for Himself a nation from the midst of a nation,” etc.

The King, “He and His Name alone,” was revealed so openly that great awe of G-d fell upon them. Moshe’s

words, “Or has G-d ventured to come and take for Himself a nation from the midst of a nation,” describe this

revelation, which ends “and with great terrors.”
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“Leaping over the mountains”: in the merit of the mountains, that is, the Patriarchs, as is written in
the Gemara (first chapter of Rosh Hashanah, folio 11a) and in the Midrash (Shemos Rabbah, sec-
tion 15);

The Talmud and the Midrash say that G-d “leapt over the mountains” in the merit of the Patriarchs, who are

called mountains. In Likkutei Torah, Ki Seitzei, the Alter Rebbe explains the name: as a mountain rises from

the flat earth toward the heavens, so the Patriarchs lift the Community of Israel to the heights.
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that is, through the Pesach offering, the matzah and the maror that they ate, which are the level of
the three lines, they aroused Above the level of the supernal lights, which are Avraham, Yitzchak
and Yaakov, the middos of Atzilus; and through them came the level of the leap, the level of “and
He was revealed, leaping,” etc.

The Pesach offering, the matzah and the maror correspond to the three lines, right, left and middle. By eat-

ing them Israel aroused the supernal Patriarchs, Avraham, Yitzchak and Yaakov, the attributes of Atzilus,

and through them came the “leap.”
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Now, in Shir HaShirim it is said in terms of leaping, and in the Torah it is called by the term pesach
(“passing over”), as it is written, “And Havayah will pass over the doorway”; and this too is leaping

and skipping.

The Song speaks of “leaping,” while the Torah uses pesach, “passing over”: “And Havayah will pass over the
doorway.” Both mean a leap and a skip.
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And the matter is that the Torah says to which place the leap was: “over the doorway,” that is, the

level of Malchus: “This is the gate to Havayah,” etc.;

The Torah adds where the leap went: “over the doorway.” The doorway is Malchus, “the gate to Havayah.”
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“The beginning of wisdom is the fear of Havayah,” etc. This is the level of Malchus, which is called
“the kingship of all worlds,” which descends to give life to all worlds.

“The beginning of wisdom is the fear of Havayah”: awe is the entrance to all service. Malchus, the gate of

awe, is “the kingship of all worlds,” which descends to give life to the worlds.
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And the level of King, etc., was revealed, the great illumination mentioned above, in the level of
Malchus, that is, in revelation, which is called “doorway,” etc., so that there could be “and with

great awe,” that there be fear and awe of G-d; for this is what is called “This is the gate,” etc.:

The King, the great illumination, was revealed within Malchus, the “doorway,” so that it could be felt as
“great awe,” the fear of G-d. That is why Malchus is called “the gate.”
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this is the beginning of the service of G-d, the level of awe, etc. Only, at that time there was revealed
to them in this level an illumination from the level of King, “He and His Name,” etc.

Awe is the beginning of serving G-d. At the Exodus, however, this awe came from a revelation of the King,
“He and His Name,” from far above.
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And this is “and with great awe,” etc. And this is “And Havayah will pass over the doorway,” etc.:
that He was revealed to them in the level of “doorway” (and see in Parshas Emor, folio 95a, on the

explanation of “Open to me”).

This is “with great awe,” and this is “And Havayah will pass over the doorway”: G-d was revealed in Malchus,
the doorway. The text refers to the Zohar in Parshas Emor on “Open to me,” which, as the Kehot note quotes

it, reads: “You are the opening for Me to enter.”
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And Shir HaShirim does not say to which place the leap was; rather, it specifies in what manner the
leap was, namely “over the mountains,” etc. And there are two explanations of this:

The Song does not say where the leap went; it says how: “over the mountains.” This has two meanings.
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the first, “over the mountains”: in their merit, as mentioned above; and the second, “over the
mountains”: above the mountains, which are the middos of Atzilus, for the illumination mentioned
above was above them, namely the level of King, etc.

Either “in the merit of” the mountains, the Patriarchs, or “above” the mountains: the revelation was higher
than the attributes of Atzilus themselves, the level of the King.

BACKGROUND FROM THE REBBE

In the maamar Kimei Tzeis’cha of 11 Nissan 5742 (Sefer HaMaamarim Melukat vol. 2), the Rebbe asks why Micah
likens the wonders of the future redemption to those of the Exodus, ,,NIX221 1IR1IR 0°787 7IXR AR "1°0” (“As in the
days of your going out of the land of Egypt I will show him wonders”), when the future redemption will be so much
greater.

likuteitorah.com/likkutei-torah/shir-hashirim/13/ 35



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 13 071 By 35T R 11 I 0TI DD

The Rebbe answers that the Exodus too revealed the very highest level, ,,71%¥21171232” (“in His
glory and Himself”), as the Rebbe Rashab explains in Hemshech 5672; only ,,”2°371 11 n™%°2w
N19%1 N1°M22 MwaSNT Y 1 11277 (“at the Exodus this level was revealed clothed in Malchus?”),
»1N2R %y °1 nosy” (“and Havayah will pass over the doorway”), the doorway being Malchus, as our
paragraph explains, while in the future it will be revealed with no garment at all. For the doorway
as Malchus his note cites this column of Likkutei Torah, with the Zohar and the Rebbe Rayatz’s
maamar Kimei Tzeis’cha 5708, where the Rebbe Rayatz draws this very contrast between an
Exodus clothed in Malchus and a future without a garment. So the future wonders are “as in the
days of your going out of Egypt”, and yet wonders even beside them.

The Alter Rebbe: TN 1132 0192y 7223w 13 NN 2¥ °1 10D 1N

The Rebbe: N1°M2 X371 NNDT ,MN2T %Y °0 1021 ,M5%H NIPMA2 MWA2NMT >y 11 119027 M990 1 277873 ROR
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Sefer HaMaamarim Melukat, vol. 2, p. t9-1% - 10°1 X, 2”nwn’

BACKGROUND FROM THE REBBE

In the maamar Vehenif Yado al HaNahar of Acharon shel Pesach 5748, built on the Alter Rebbe’s discourse on that
haftarah verse in Likkutei Torah, Tzav, the Rebbe sets the exile of Egypt, bound up with the supernal speech,
Malchus, against the present exile, bound up also with the supernal thought, Binah.

The Rebbe explains that because the exile of Egypt was bound up with Malchus, its redemption too
came through ,,inan %y "1 nom” (“and Havayah passed over the doorway”), the doorway being
Malchus, while the future redemption will be a redemption of Binah too, ,,”3% 121%3” (“a second
redemption”). Perhaps (biur b’derech efshar) this gives our paragraph’s “doorway” a further
sense: the place of the leap matches the place of the exile.

The Alter Rebbe: *13 °[T2 Iy 11 *21 M2 11°°71 nnan 5y

The Rebbe: NI ¥ 177 021 **¥ K17 T2IRAT 19IX 02 139,721 12 OY WP 07180 M2 117507

Sefer HaMaamarim (unedited, old edition), vol. m”nwn, p. 7op-13p - N0D Dw NANR, M*RYN’A

FROM THE REBBE'S MAAMAR X2 71t m1i1 *117 *91p n™1, 5736

The Alter Rebbe lists the two readings of “over the mountains” side by side. The Rebbe joins them.
The Patriarchs’ merit, read as the inherited faith that gave Israel strength for mesirus nefesh even
in Egypt, produces the service from below. The leap it calls forth comes from above the
mountains and hills, the level that merit reaches. It comes from “He and His Name alone.”

The Alter Rebbe: 817177 11 12y1% 02177 DY *2mM1 9713 1N1012 017171 99 R

The Rebbe: *131 N2AR N1DT ¥°11 DWW 13°M27 RI7T NI 0907

FROM THE REBBE'S MAAMAR x2 1t 1171 »117 *21p ™7, 5736

The Alter Rebbe simply lists the two readings: in the Patriarchs’ merit, or above them. The Rebbe
points out that they seem to contradict each other. He reconciles them: the service of the
Patriarchs and Matriarchs (faith) was only a hint and likeness ("7 k23171 1°yn") of what was to
come. Through that hint a revelation was drawn down that is beyond any comparison with them,
even with their root above Atzilus. So it is both “in their merit” and “above them.”

The Alter Rebbe: DT 1% 12912 07117 ¥ *2M 715 1711912 077111 23 °K .01 2 M2 v
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SECTION 7 - 119-21

Skipping over the hills
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4. “Skipping over the hills”: our Sages, of blessed memory, said that the hills are the Matriarchs.

Chapter 4 takes up the second half of the verse, “skipping over the hills,” which the Talmud reads as “in the
merit of the Matriarchs.”
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To understand this: the difference between leaping (dilug) and skipping (kefitzah) is that leaping is
with one foot and skipping with two feet, as is explained in the Mishnah, chapter 8 of Ohalos: “one
who leaps from place to place, and one who skips from place to place”

To understand it, the maamar first defines the difference: leaping uses one foot and skipping both feet. The
Mishnah in Ohalos mentions both, “one who leaps” and “one who skips,” as two different movements.

144
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(see there in the commentary of Rabbeinu Ovadiah of Bartenura and in the Rambam’s Commentary on the
Mishnah; and also in the Jerusalem Talmud, chapter 5 of Beitzah: “Skipping: one lifts both his feet at

once,” etc.).

The commentators on that Mishnah, Rabbi Ovadiah of Bartenura and the Rambam, explain the difference.
According to the Rambam (as the Kehot note quotes him), one who leaps keeps one foot on the ground and
springs with the other, while one who skips lifts both feet from the ground together; the Jerusalem Talmud

says the same of skipping.
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To understand this: every level of leaping and great illumination that comes from Above can be re-

vealed only in the level of “feet.”

Applying this Above: any great illumination that comes from Above by a “leap” can be revealed only through
“feet,” the lowest level, which reaches down to the ground.
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For this is the rule in every level of revelation: it is revealed only in the level of “feet,” etc., as it is
written, “And His feet shall stand on that day,” etc., and “the earth is My footstool”
This is a general rule: revelation comes through “feet.” So Zechariah says of the future revelation, “And His

feet shall stand on that day,” and Isaiah says, “the earth is My footstool”: G-d’s “feet” are where He touches
the lowest realm.
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(and see what is written in the discourse beginning “How does one dance before the bride,” etc., and in the
discourse beginning “For the conductor, on the Sheminis [the eighth]”; and see the Likkutei Torah of the
Arizal, at the end of Parshas Mishpatim, in the discourse beginning “The mitzvah of appearing,” etc.).

The text refers to further discussions, among them the Likkutei Torah of the Arizal at the end of Mishpatim,

on the mitzvah of appearing at the Temple on the three pilgrimage festivals, which the Torah calls regalim,
literally “feet.”
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And there are two levels of “feet,” that is, two levels in the revelation and illumination mentioned
above: the level of the right line and the left line, the level of love and awe, etc.

The two “feet” are the two lines of revelation, right and left: love and awe.
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Now, through the mountains, the Patriarchs mentioned above, the illumination mentioned above
was revealed to them only in the level of love: “and his right hand embraces me.”

Through the mountains, the Patriarchs, the revelation came only through love, the right side, as in “and his
right hand embraces me.” That is a leap with one foot.

FROM THE REBBE'S MAAMAR X2 1t 1171 *717 *%1p 1177, 5736

The Alter Rebbe explains one foot and two feet as love and awe. The Rebbe maps the leap and the
skip onto levels within Keser itself: Atik enclothed in Arich, the first three sefiros of Atik, and the
Unknowable Head (Radla). He applies the Matriarchs’ higher role to the righteous women whose
merit brought the Exodus, and to women today: chinuch, family purity, kashrus, Shabbos candles,
and building a Jewish home.
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And this is “leaping” with one foot “over the mountains,” the Patriarchs, and “skipping over the

hills” with two feet: that is, this revelation was in the level of awe, “and with great awe,” etc.

So the verse’s two verbs fit: through the Patriarchs, the mountains, the revelation “leapt” on one foot;
through the Matriarchs, the hills, it “skipped” on both feet, so that it came also as awe, “with great awe.”
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“Over the hills”: these are the Matriarchs. Now, the level of love can come into revelation more eas-

ily than the level of awe.

The hills are the Matriarchs. Love comes into revelation more easily than awe.
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As is seen by experience: every person can be stirred to love in a moment, but to awe not so much,

because the level of supernal awe (yirah ila’ah) is higher in rank than the level of love, etc.

Experience shows it: anyone can be moved to love in an instant, but awe is harder to reach, because super-

nal awe stands higher than love.
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(And see in Parshas Miketz, in the explanation on the verse “For You are my lamp,” that great love (ahavah

rabbah) is the level of the upper hei, and supernal awe is the level of the yud, etc.

The text refers to the explanation on “For You are my lamp” in Torah Ohr, Miketz: great love corresponds to
the upper hei of the Name (Binah), and supernal awe to the yud (Chochmah), which is higher.
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And even higher: for there are “mountains of light” (turei nehora) and “mountains of darkness” (turei
chashocha). The explanation: the “mountains of light” are the middos that are drawn from the intellect,
Chesed, Gevurah and Tiferes of Z’eir Anpin; and the “mountains of darkness” are the middos that are
above the intellect, great love, Chesed, Gevurah and Tiferes of Arich Anpin [the Long Countenance].
Higher still, the Zohar speaks of “mountains of light” and “mountains of darkness.” The mountains of light
are emotions born of intellect, the Chesed, Gevurah and Tiferes of Z’eir Anpin; the mountains of darkness
are emotions above intellect, the great love of the Chesed, Gevurah and Tiferes of Arich Anpin, the “Long

Countenance,” the outer dimension of Keser. In Likkutei Torah, Naso, they are called “darkness” because,
as emotions within the will itself, they are above intellect and cannot be grasped.
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And this is the meaning of “leaping over the mountains”: that it is drawn from the level of the “mountains
of darkness,” Chesed, Gevurah and Tiferes of Arich Anpin, into Chesed, Gevurah and Tiferes of Z’eir
Anpin. And this is the meaning of “The mountains danced like rams”: the ascents of Chesed, Gevurah and
Tiferes of Z’eir Anpin and their inclusion in the revelation of the light of Chesed, Gevurah and Tiferes of
Arich Anpin; as is written elsewhere, in the discourse beginning “The sea saw,” etc., “The mountains

danced,” etc.

“Leaping over the mountains” is then a drawing from the mountains of darkness, Arich Anpin, into the emo-
tions of Z’eir Anpin. Psalm 114’s “The mountains danced like rams” is read the same way: the emotions of
Z’eir Anpin rise and are included in the light of Arich Anpin. In Likkutei Torah, Tzav, the discourse on “The
sea saw” explains that the mountains’ “dancing” is a sudden ascent, not step by step, in which they are in-
cluded in the encompassing light like a candle before a torch.
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However, supernal awe has its root in Mocha Stima’ah (the hidden brain), which is from the Gevurah of
Atik [the Ancient One], as is written on “For You are my lamp,” mentioned above, and as the Ramaz wrote
on Parshas Vayeishev, folio 179b. And it is higher than the level of Chesed, Gevurah and Tiferes of Arich
Anpin; and from there is drawn the level of this revelation, “with great awe,” etc.,
Supernal awe is rooted higher still, in Mocha Stima’ah, the hidden brain, which derives from the Gevurah of
Atik, the “Ancient One,” the inner dimension of Keser, as Torah Ohr and the Ramaz (Rabbi Moshe Zacuto, in

his glosses on the Zohar) explain. It is above even the emotions of Arich Anpin, and from there came the rev-
elation “with great awe.”
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which is the revelation of this supernal awe in the level of lower awe (yirah tata’ah), which is drawn from
the level of “the kingship of all worlds.” And of this it is said, “And Havayah will pass over the doorway,”
etc. And this is the meaning of “skipping over the hills”: the level of the right line and the left line, etc.

That supernal awe was revealed within the lower awe, which comes from “the kingship of all worlds,”

Malchus: this is “And Havayah will pass over the doorway.” So “skipping over the hills” is with both feet, the
right line of love and the left line of awe.
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And it is written, “With wisdom He founded the earth; He established the heavens with understanding,”
etc. And heaven and earth are the level of the Patriarchs and the Matriarchs, etc. Therefore supernal awe is
drawn specifically in the merit of the Matriarchs. And see what is written on “Set me as a seal,” on the mat-

ter of “When a woman conceives and bears a male.”)

In “With wisdom He founded the earth; He established the heavens with understanding,” heaven and earth
are the Patriarchs and the Matriarchs: the earth, the Matriarchs, is founded with Chochmah, the yud that is
the root of supernal awe, and the heavens with Binah. That is why supernal awe came in the merit of the
Matriarchs. In Likkutei Torah, the explanation on “Set me as a seal” shows that awe and self-nullification
from below draw a higher revelation from above than love does, as the Sages say that “a woman who gives
seed first bears a male.”
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Now, to understand why through the Patriarchs the revelation was only in the level of love, the level
of one foot, while through the Matriarchs the revelation was also in the level of awe, with two feet,
etc.:

The question is why the Patriarchs brought a revelation only of love, one foot, while the Matriarchs brought a

revelation of awe as well, two feet.
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at first glance, the Patriarchs are of a greater rank than the Matriarchs, for they are the level of

givers, the male level, while the Matriarchs are the level of recipients, the female level.

Surely the Patriarchs rank higher: they are the givers, the male, and the Matriarchs are the recipients, the
female.
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But the truth is this: it is certainly so that they are the level of recipients; but in one level they are
higher than the Patriarchs, and they are the givers.

The answer: the Matriarchs are indeed recipients, but in one respect they are higher than the Patriarchs and
are themselves the givers.
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For of Sarah it is said, “Whatever Sarah tells you, listen to her voice,” for Avraham had to receive
from her; and as our Sages, of blessed memory, said, Avraham was secondary to Sarah in prophe-
cy. And of Rivkah it is said, “very (me’od) fair to look upon,” without limit; “and she went down to
the spring, and filled her pitcher (kadah), and came up.”

G-d told Avraham, “Whatever Sarah tells you, listen to her voice”: he had to receive from her, and the Sages

say that he was secondary to her in prophecy. Of Rivkah the Torah says she was “very fair to look upon,”
“very” (me’od) meaning without limit, and that she went down to the spring, filled her pitcher and came up.
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“And she said, ‘Drink, and your camels too,’” etc.: for she too was the level of a giver. And “she went
down to the spring”: for the level of Chochmah, the twenty-four books, is the level of a descent in
relation to her (and see what is written about this in Parshas Toldos).
Offering water to Eliezer and to his camels, Rivkah was a giver. In Torah Ohr, Toldos, to which the text refers,
“the spring” is Chochmah, and “her pitcher,” kadah, is read as kaf-dalet, the twenty-four books of Scripture,

which come from Chochmah: going down to them was a descent for Rivkah, who stands for the emotions
within Keser, above Chochmah.
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To understand this: our Sages, of blessed memory, said, “Three the Holy One, blessed be He, gave a
taste in this world of the World to Come: Avraham, Yitzchak and Yaakov, for of them it is said ‘with
everything,’ ‘from everything,’ ‘everything,’” etc.

To explain this the maamar brings the Talmud’s teaching that G-d gave the three Patriarchs a taste of the

”

World to Come in this world, for the Torah says of them “with everything,” “from everything,” “everything.”
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Now, of the future it is written, “A female shall encompass a male”: that is, the level of the recipient
will be elevated and will be above the level of the male, the giver: “A woman of valor is the crown of

her husband,” etc.,

Of the future it is written, “A female shall encompass a male”: the recipient will rise above the giver, as “a

woman ofvalor is the crown of her husband.”
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because “last in deed, first in thought,” etc. (the Name Ban [52] has its root above the Name Mah
[45], etc.).

This is because “last in deed, first in thought”: what comes last in the order of creation was first in the origi-
nal intent. In Kabbalistic terms, the Name Ban (the Name Havayah spelled out to the value 52, associated
with the recipient) has its root above the Name Mah (spelled out to 45, associated with the giver).
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And because the Patriarchs were given a taste of the World to Come, therefore they too had this lev-
el, that they received from the Matriarchs, etc.; even though the Matriarchs were certainly the level
of Nukva, the level of recipients. Only, there are two levels:

Because the Patriarchs tasted the World to Come, they already had something of that future state, in which

they received from the Matriarchs, even though in the order of things the Matriarchs were Nukva, the
recipients.
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from above to below, the Patriarchs were givers and the Matriarchs recipients; but from below to

above, in the level of returning light, the Matriarchs were higher in rank: “last in deed,” etc.

There are two directions. From above to below the Patriarchs give and the Matriarchs receive; from below to
above, in “returning light” (or chozer), the light that rises from below, the Matriarchs rank higher, as in “last
in deed.”
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(and see what is written below, in the explanation on the verse “For over all the glory,” and on the verse

“Let me see your appearance,” and in the explanation on the verse “Spring up, O well”);

The text refers to its later explanations in Likkutei Torah on “For over all the glory,” on “Let me see your ap-
pearance,” and on “Spring up, O well.”
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for so it is with all the attributes of holiness: “their end is embedded in their beginning,” and the
beginning in the end, for in the end there is [something]| of the level of the beginning: “last in

deed,” etc.,

This follows a general rule stated in Sefer Yetzirah: in all the holy attributes, “their end is embedded in their
beginning,” so the last level carries something of the first.
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while in the order of hishtalshelus it is last in rank, etc. (as is written on “The heavens are My
throne and the earth is My footstool,” etc.). And this is Above, the levels of Patriarchs and

Matriarchs.

In the descending order the last is lowest, yet its root is highest; the text refers to its discussion on “The
heavens are My throne and the earth is My footstool.” This is the pair of Patriarchs and Matriarchs Above.
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And below too there are the two levels, namely Torah and mitzvos. In one respect Torah is greater,
as our Sages, of blessed memory, said, “Study is great, for it leads to action”: that is, through the

wisdom of the Torah one knows how to perform the mitzvos, as is known;

Below there is the same pair: Torah and mitzvos. In one sense Torah is greater: the Talmud says “study is
great, for it leads to action,” since only through the Torah does one know how to do the mitzvos.
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and if one does not do so, but in another way, it is not a mitzvah. And in the second respect the
mitzvah is greater: “Study is great, for it leads to action”;

A mitzvah done in any other way than the Torah prescribes is no mitzvah. But in the other sense the mitzvah
is greater: study is great because it leads to action, so action is the goal.
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it follows that the action is greater, and “it is not study that is the main thing, but action,” etc. And
that is because the root of the mitzvos is in the level of Keser, “620 pillars of light,” as is known: the
613 mitzvos of the Torah and the 7 of the Rabbis are 620, whose root is in the level of Keser. And as
it is written, “and wisdom gives life to its owners (be’aleha),”
So action is greater, as the Mishnah says, “it is not study that is the main thing, but action.” The reason is
that the mitzvos are rooted in Keser, the “620 pillars of light” (613 biblical and 7 rabbinic commandments,

and the letters of Keser, 7n3, add up to 620), which is above Chochmah; and this is “wisdom gives life to its

owners.”
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that is, in the level of from above to below, wisdom gives life to the mitzvos, namely that through
the wisdom of the Torah one knows how to perform the mitzvah;

Read from above to below, wisdom gives life to the mitzvos: through the Torah’s wisdom one knows how to
perform them.
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but nevertheless the mitzvos are the owners of the wisdom, for the root of the mitzvos is higher in
rank than the level of Chochmah, etc. (and see what is written about this in the discourse begin-
ning “I have seen, and behold, a candelabrum of gold”).
Yet the mitzvos are the “owners” of wisdom, because their root is higher than Chochmah. In Likkutei Torah,
Beha’aloscha, the discourse on “I have seen, and behold, a candelabrum of gold” says so: in their source the

mitzvos are G-d’s will, above Chochmah, while the Torah is Chochmah, their explanation; yet to draw this
down into a person, “wisdom gives life to its owners.”

TEI9W 097 IRW° AT 973 (mxapa / nxaps / xap] IR TN T7IN0 NID1 00700 By APTR
DI9PW32 1Y 1R 71277 701N 1y 1y T 0IPw RIp1 AN

And this is “leaping over the mountains”: in the merit of the Torah, for the Torah too is called a
mountain: “The mountains shall bear peace.” And the Torah is called peace: “Havayah will give

strength to His people; Havayah will bless His people with peace.”

Now the verse is applied below: “leaping over the mountains” is in the merit of the Torah, for the Torah is
called a mountain, as in “The mountains shall bear peace,” and the Torah is called peace, as in “Havayah
will give strength (o0z) to His people; Havayah will bless His people with peace,” for the Sages read oz,
“strength,” as the Torah.
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“Or let him take hold of My strength, that he may make peace with Me; peace he shall make with

Me,” etc. And the mitzvos too are called peace: “And the work of righteousness shall be peace,” etc.

Isaiah’s “take hold of My strength ... make peace with Me” likewise joins “strength,” the Torah, to peace. The
mitzvos too are called peace: “the work of righteousness shall be peace.”
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For there are two levels of peace, from above to below and from below to above. And through the
Torah the level of the illumination mentioned above was revealed in the level of love, which is the

level of one foot.

There are two kinds of peace, from above to below and from below to above. Through the Torah the revela-
tion came only as love, one foot.
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“Skipping over the hills” is in the merit of the mitzvos, for the mitzvos are called hills, as it is writ-
ten, “and the hills, through righteousness,” etc.

“Skipping over the hills” is in the merit of the mitzvos, which the verse calls “hills” in “and the hills, through
righteousness.” The mitzvos, rooted higher than the Torah’s wisdom, brought the revelation on both feet.
037’2 N1°M122 13 7292 1AW RIT NIOM2 D737 7R 02 7931 NEnT 0T 59

And through the mitzvos the level of the illumination mentioned above, the level of “He and His

Name alone,” etc., was revealed in the level of two feet,

Through the mitzvos, the hills, the revelation of “He and His Name alone” came on two feet.
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that is, in the level of awe as well, because the mitzvos in their root are higher in rank than the level

of the Torah, etc.; therefore through them it can be revealed in the level of awe as well.

That is, it came also as awe, because the root of the mitzvos is higher than the Torah’s wisdom, so through
them the revelation could reach the level of awe.
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And all this is in the level of the Exodus from Egypt. And it is written, “Behold, he comes,” a term of
the present and also of the future: for then too there will be the level of this revelation and great il-
lumination which is above the level of hishtalshelus, the level of a leap, as it is written, “As in the
days of your going out of the land of Egypt, I will show him wonders”;

All this was at the Exodus. But “he comes” (ba) can be read as present and as future: the same revelation,

above the chain of worlds and by a leap, will come again, as Micah says, “As in the days of your going out of
the land of Egypt, I will show him wonders.”
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that is, in this level there will be revealed wonders that were in the level of the wondrous, hidden
and covered, as it was in the level of the Exodus from Egypt, etc., when there was revealed to them
then, from the level of King, etc., “the most hidden of all hidden” (sesimu dechol sesimin), so that

it was in revelation, “and with great awe,” etc.

The “wonders” are what was utterly hidden, as at the Exodus, when the King, “the most hidden of all
hidden,” was revealed openly, with great awe.
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So it will be in the future too: “I will show him wonders,” etc. And see what is written elsewhere on
the explanation of “who has dealt wondrously with you.” And that is: through the Torah and mitzvos

that we perform now, we draw down this level,;

So it will be in the future. Through the Torah and mitzvos we perform now we already draw down this level;

the text refers to its explanation elsewhere of “who has dealt wondrously with you.”
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only, now it is not in revelation, and in the future this level will be in revelation: “And all flesh shall
see,” etc. (And see what is written on “For the mountains shall depart,” etc., “but My kindness shall

not depart from you,” etc.)

Now the level remains hidden; in the future it will be revealed, as Isaiah says, “And all flesh shall see.” The
text refers to its discussion of “For the mountains shall depart ... but My kindness shall not depart from you,”
which the Kehot note suggests is the passage in Likkutei Torah, Ki Seitzei, on the mountains as the

Patriarchs.

SECTION 8 - 1122-23

The gazelle and the Counting
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5. “My beloved is like a gazelle,” etc. Now, our Sages, of blessed memory, said that He is compared

to a gazelle: just as a gazelle turns its head backward, etc.

Chapter 5 turns to the next verse, “My beloved is like a gazelle.” The Sages (the Kehot note gives the Zohar)
say that G-d is compared to a gazelle because a gazelle turns its head backward. In its setting the image is of
a gazelle that, even as it runs off, turns its head back toward the place it left. So too G-d, even when He seems
to withdraw from Israel, keeps looking back at them. The maamar reads this backward turn as the supernal

will, which is above wisdom, turning back down to the lowest level, the physical mitzvos.
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And the matter of this analogy is that Above too He “turns His head backward”: that is, the level of

“wise, but not with a known wisdom,” and even above the level of Chochmah,

Above, the “head” that turns back is the level above Chochmah, which the Tikkunei Zohar (a companion

work to the Zohar) describes as G-d being “wise, but not with a known wisdom.”
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namely “the skull of the tefillin,” “the Skull (Gulgalta) that covers the brain,” descended and came
down by stages into the level of the back, that is, the level of the mitzvos, which are all in physical
things, such as tzitzis and tefillin, in the level of the back, etc. And their root is from the level of
Keser, [which is] 620, etc.;

This is the “skull” on which the tefillin are placed, “the Skull that covers the brain,” Keser, above intellect. It
descended into the “back,” the mitzvos, which are performed with physical things such as tzitzis and tefillin;
yet they are rooted in Keser, the “620” (the numerical value of 7n3).
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that is, His simple will, which is above the level of Chochmah, even above the level of “wise, but not

with a known wisdom,” etc., was drawn down and enclothed in physical things below, specifically,

That is, G-d’s simple will, above all wisdom, is enclothed specifically in physical things below.
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such as all the mitzvos, etc. (and see what is written about this, too, in the discourse beginning
“And the king extended to Esther,” etc.). And all this was on Pesach, the level of the Exodus from

Egypt, the level of a leap, etc.,

This is so with every mitzvah; in Torah Ohr, Megillas Esther (“And the king extended to Esther”), the gazelle
that turns its head back is G-d enclothing His will and wisdom in physical things. All this was at Pesach, at the
Exodus, by a leap.
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for Israel were not worthy of this, since in Egypt they were in the utmost lowliness, and there was no

arousal from below at all; rather, it was revealed, as it were, of itself, in the level of a leap, etc.

Israel did not deserve it, for in Egypt they were utterly low, with no arousal from below; the revelation came,
as it were, of itself, by a leap.
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But afterwards it is said, “Arise” (kumi lach), that is, the level of the Counting, “Today is the first
day of the Omer,” etc. For Israel would count all the days of the Counting, forty-nine days, and that
is to purify all the middos; for, as is known, there are seven middos,

Afterwards comes “Arise”: the Counting of the Omer, “Today is the first day of the Omer.” Israel counted

forty-nine days to purify the seven middos.

FROM THE REBBE'S MAAMAR x2 1t 1101 »117 *91p 1”1, 5736

The Alter Rebbe contrasts Pesach, which had no arousal from below, with the Omer and Shavuos.
The Rebbe uses the contrast to explain why leaping belongs to Pesach as “head of the festivals.”
He adds Sukkos, the ingathering of Elul and Tishrei, as another festival that comes through
service. He also stresses that the lowliness itself is what demanded the leap.

The Alter Rebbe: 3177 1122 11¥Y7 13725 7231w 7 295 RNN2T RMAYNKR 7197 K2

The Rebbe: %1 D17y NRT 2821 7Y AW 71 780 XP17 ,R27TRY

FROM THE REBBE'S MAAMAR X2 1t 1171 9717 *%1p 171, 5736

The Alter Rebbe says the Pesach revelation came with no arousal from below, unlike Shavuos,
which came through the Counting. The Rebbe adds Sukkos to this contrast: its joy comes through
the prior service of ingathering. He explains that Pesach, as “head of the festivals,” draws its leap
into the others. He also specifies the minimal “likeness” that was needed from below: the open
self-sacrifice of taking Egypt’s idol on Shabbos HaGadol, which is itself a leap within service.

The Alter Rebbe: 31277 1122 123Y1 213°23 7223w P11 59 RANDT RMAYNR 7177 KD
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and each one is comprised of seven, and that is forty-nine. And this was their preparing themselves
to be the level of a vessel to receive the level of G-dly revelation that would come afterwards on
Shavuos, at the Giving of the Torah, when there was also revealed the level of revelation that is
above hishtalshelus, the level of Keser, etc.;

Each of the seven middos includes all seven, forty-nine in all. The Counting prepared Israel to be vessels for

the revelation of Shavuos, when the Torah was given and the level of Keser, above the chain of worlds, was

revealed again.
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only, then G-d was revealed “face to face,” etc., for then Israel too were in the level of “face,” the

level of a vessel to receive G-dly revelation, through their service and through the Counting, etc.

On Shavuos, however, G-d spoke “face to face,” because Israel too were a “face”: vessels prepared by their
own service and their counting.

213 NP2 B0 RPW 10 1137 N2 10Da 1w 1M KD PaK L xnn>7 xmaynx] NP2TYNR 7Y 1170

And that is through an arousal from below. But it was not as it was on Pesach, the level of matzah,
etc., “the dough did not have time,” etc.

This came through an arousal from below, unlike Pesach, when the revelation came before the dough had
time to rise.
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And on the contrary, on Shavuos they would bring leavened bread (and that is because the middos
had been refined, etc., and then self-exaltation is only in the level of holiness, “who is elevated since days
of old,” etc.; and as is written about this concerning Shavuos, in the discourse beginning “And G-d spoke,”
etc.; see there).
On Shavuos, on the contrary, the offering was leavened bread: the two loaves that the Torah commands to be
baked chametz (the print reads 1%» on?, but the contrast requires 721). Once the middos are refined, “rising”
is only in holiness, the exaltation of G-d “who is elevated since days of old”: as the Shavuos discourse “And

G-d spoke” in Likkutei Torah, Bamidbar, explains, chametz is forbidden on Pesach because self-exaltation
feeds the kelipos, but once the middos are refined it no longer can.

o°19] §728 *°112 F1°71°W 775 M0DT INRY 717°90 132 DY OXDT TN THndn %R 03 9 0mIp i
219 297 IRDDI 1IRTIN 1D 171°N0 MPYRNWN TPYRDW 11 21903 913 973 11070 TONYDY [00ana

And this is “Arise”: the level of rising from below to above, which refers to the level of the Counting
after Pesach, so that there be the level of “face to face.” And in the future there will also be the level
of this revelation which is above hishtalshelus, “the most hidden,” etc.: “I will show him wonders,”
etc.

“Arise” is rising from below to above, the Counting after Pesach, which leads to “face to face.” In the future

the revelation above the chain of worlds, the most hidden, will come again: “I will show him wonders.”

likuteitorah.com/likkutei-torah/shir-hashirim/13/ 52



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 13 071 By 35T R 11 I 0TI DD

IN ONE'S AVODAH

Contemplating that all the life of the worlds is only G-d’s Name, while His essence is untouched and far be-

yond, a person should feel bitterness at his own distance from G-dliness. That bitterness arouses G-d’s

abundant compassion and leads to the self-nullification of matzah, “Nullify your will,” guarded so that it

never turns into the self-exaltation of chametz. Israel’s own service, the first matzah and the Counting of the

Omer that refines the middos, makes them vessels for revelation; and through the Torah and mitzvos done

now the hidden revelation of the Exodus is already drawn down, to be revealed in the future.

QUESTIONS FOR DISCUSSION

1.

The Haggadah explains matzah by a revelation that came after midnight, yet matzah must be eaten before
midnight. How does the maamar’s distinction between two matzos answer this?

. What is the difference between “the kingship of all worlds” and “Your kingship,” and why could only the

higher level bring Israel out of Mitzrayim?

. Why is the maror placed on the middle line of the seder plate rather than on the left, and what does this

teach about bitterness in serving G-d?

Why did the revelation come on one foot through the Patriarchs and on two through the Matriarchs, and
how does the same pair appear below as Torah and mitzvos?

. How does “Arise,” the Counting of the Omer, differ from the “leap” of Pesach, and why could leavened

bread be offered on Shavuos?
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The Kehot note says that the Mitteler Rebbe’s transcript
(hanachah) of this discourse is printed there, on p. 40.
KEHOT’'S NOTE
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Rabbi Yehudah reads “The voice of my beloved” as Moshe
telling Israel they would be redeemed: they asked how,
since G-d had told Avraham four hundred years and only
two hundred and ten had passed, and he answered that
G-d “leaps” over the reckonings and the appointed ends.
The text takes this as the plain meaning of “leaping.”

Shir HaShirim Rabbah 2:8:1°X:’n:’2 1127 0°°wi 1w
>37 .7127) R0 027 TN 027 ,K2 ) 137 737 9P K1°In K970
MR KW AYWI Awn 01 LR2 Op IR CUTIT NP MR AT
PRI IR TN 1337 YR T2 1IN 1NN DX T UIND OXy
1Y 0172 (37,0 NPWRII) DTART KIT 2 WiTRT 0K KPmM
B LTIT WYY 0N KPX AT TR TN LAY NIRR Y3 00K
37T KPR 02°NiaWN2 van K DINPRI2 YR KM PXIN OO
... KPR IRD PPINRT NIy 079 1K ,07177 7Y
“The sound of my beloved! Behold, he approaches, he leaps
over the mountains and bounds over the hills” (Song of
Songs 2:8). “The sound of my beloved! Behold, he approach-
es,” Rabbi Yehuda, Rabbi Nehemya, and the Rabbis. Rabbi
Yehuda says: “The sound of my beloved! Behold, he ap-
proaches,” this is Moses at the moment when he came and
said to Israel: ‘During this month you will be redeemed.’
They said to him: ‘Moses our master, how will we be re-

deemed? Did the Holy One blessed be He not say to ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In the Song the maiden hears her beloved approaching:
“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The Midrash
reads the beloved as G-d hastening to redeem Israel from

likuteitorah.com/likkutei-torah/shir-hashirim/13/

Egypt; the whole maamar is built on this verse. (context:
Steinsaltz Tanakh)
Song of Songs 2:8°11:2 0°1°wi W
:NIY2IT7DY YERM OO0y AP K2 TN CTIT AP
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

528 PTIT AT . L N2 AT T

The words here quote Song of Songs 2:8-9; the passage is
shown below.
Song of Songs 2:8-9'0-'1:’2 0°7°WN W
737 MiT NIY2ITPY YERD 0ITTPY AP K2 Arhan 07T P
nitPnITT mawn N2N2 IR TRIY MM 0UPRT 18Y? iX 0130
DN PN
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills. My beloved is like a
gazelle or a young hart; Behold, he standeth behind our
wall, He looketh in through the windows, He peereth
through the lattice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2-nL,avrav

2287 "7 T

The maiden likens her beloved, swift and soon out of
sight, to “a gazelle or a young hart,” who now stands just
behind the wall. The maamar returns to this verse in its
last chapter. (context: Steinsaltz Tanakh)

Song of Songs 2:9°0:’2 0°1°W1 W

TR AR 1PND TR iy AT 0PI 10 X 2% i Mt
070718 78 NP

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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6
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“And it came to pass at midnight, that Havayah struck

every firstborn in the land of Egypt.” The Torah’s account

of the last plague; the maamar takes it as the hour of the
revelation of the King, which came after midnight.

Exodus 12:29v72:2™ mnw

200 97D 03 07IRR YIXD 712795 19N M NP ¥z

:I2 7152 951 7927 N°232 WK WD 1952 7Y IR0DDY

And it came to pass at midnight, that the L-RD smote all the

firstborn in the land of Egypt, from the first-born of Pharaoh
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that sat on his throne unto the first-born of the captive that
was in the dungeon; and all the first-born of cattle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

IR AAAT W R0 Y WAw NUING L0 ,2° MR

Kehot’s note points to Ruth 3:8 for these words.
Ruth 3:81:2 mA
“POPI NI TN NIT NOY WO T 1P 302 0m)
And it came to pass at midnight, that the man was startled,

and turned himself; and, behold, a woman lay at his feet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nIST 7Y RPN PONI 19K nopnw

The Talmud attributes the view that the Pesach offering
may be eaten only until midnight to Rabbi Elazar ben
Azaryah, and Rava rules that according to him one who
eats matzah after midnight nowadays has not fulfilled the
obligation, since matzah is likened to the Pesach offering.

Pesachim 120b:8-9'v-"r1:2 57 0°noa

— 012 WP PRI RI? 2137 7007752 i Tnbn an 10 DX

>371 .02 PORI PR LPORI RIT N1P0%2 ,hRihDY snib Tntn

R IR 7272 "WIYR? AP YR 2Mp? T73Y K "M R KIPY

DYTR DR ,0°7R DOWTR MOPY 221 :RIBK ANYT KPP0 .KNKT
10D AX TR 721 003 "3W 0Y22K1 0PY My — 0°hp

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.”wY .2 ,0p 0°NoAD

0O Msn By

Of the second Pesach, a month after the first: “with matzos
and bitter herbs they shall eat it.” The verse joins the
matzah and the bitter herbs to the Pesach offering (Exodus
12:8 says the same of the first Pesach, in another word or-
der). (context: Steinsaltz Tanakh)

Numbers 9:11x%:’t 727722

[aRaplat} niznHy inx Wy° 0237917 1°2 01 WY NYIIR2 "IN wIN2
Shphy

in the second month on the fourteenth day at dusk they

shall keep it; they shall eat it with unleavened bread and bit-

ter herbs;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LK, 9272

21y K921 RPW 7Y 9N man

Or HaTorah on Vayikra refers to several works of Kabbalah
and Chassidus where the saying “Before the world was cre-
ated, there were He and His Name alone” is explained; Or
HaTorah on Bo also discusses it.

KEHOT'S NOTE

MRT TI’?JP "190 oY 19981 1990 °Y 2 970 RIPMY NPMIR R

WY R2°D N7MIRD 02 AR AT 72 IR0

likuteitorah.com/likkutei-torah/shir-hashirim/13/
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The explanation on “My Sabbaths you shall keep” in Behar
begins from this saying: names are what join the lights
with the vessels, as a person’s name is how he turns to
those who call him, though alone he needs no name.
KEHOT'S NOTE
¥ YUY N7MIRG .OYR 1R 2,31 A2 0 Boyh axa L[3] .(37D) X"
JIRI% AT @ nn

7292 1MW NI O 0RIYT N21 NP Ty

“Before the world was created, there were only the Holy
One, blessed be He, and His great Name.” The text builds
on it the distinction between G-d’s essence and His
“Name,” the radiance that gives life to the worlds.

Pirkei DeRabbi Eliezer 3:2-3'3-"2:’3 71y°%X 277 *p19
TPV ,72%2 PITAT W RN TN WITRT 177,029 K121 KDY 1Y
M K21 P39? O7Y DX LM MW 0PIV NN X127 13wl
1% ¥ RAY PR ?hmiT 270 mn? Swn avwn oYy
IR PREI™ PRIIM POITIO PIND vIOR X O LiPY 00D
o7 K21 079y DX 1197 vUNT XN TIN2 WiTRa 19 ,ni1a% vonnn
X121 K9 7Y N2 01T YU INWAT DR RIIT TY TRIY
..., 71227 RO ,1TY 10 ,037°3) ,77IR 0 ﬂ’?m ,D’?WCI
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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G-d tells Israel through Malachi: “For I, Havayah, have not
changed; and you, sons of Yaakov, have not been con-
sumed”: because He is eternal and unchanging, His peo-
ple endure. The maamar cites the first half for the essence,
which the light that gives life to the worlds does not
change. (context: Steinsaltz Tanakh)

Malachi 3:6":3 2871

:00°72 K2 2312 DAY "NP3Y K7 °7 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WAYTAY MW TP P RD) TR 01PN Y 1700 Twnna L3 0OR)
TIRMAY ONPWT YT MY 03 (RDR 7071w XD 71 °IR79 Ywn XN
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At the close of the psalm that calls on heaven and earth to
praise: “Let them praise the Name of Havayah, for His
Name alone is exalted.” The text brings it for the term
“Name” as the life-force of the worlds. (context: Steinsaltz
Tanakh)

Psalms 148:133>:17np °%°nn
DY PIRTPY 1737 1727 It 232700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

. nnp oonn
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The note says that Or HaTorah on Shir HaShirim has a
gloss on this passage.
KEHOT'S NOTE
.]NJ‘? TAAT W° An7 °y wAw N”mN2
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The note quotes the Rebbe’s explanation of the two ver-
sions: earlier generations needed to deny that creation is a
true existence, while after the revelation of Kabbalah, a
preparation for Chassidus, what must be denied is even
the subtlest “existence.”
KEHOT'S NOTE
9% S wan NIRYEN OX TIwtw TP0PY IpR 1 QIIwRAT MA1Ta 00”7
TATPR O3 R MW ,792P 17N INDANIY "R DaR Lt 7rop 2w
MIR°¥AY? ¥y1I2 — 0 IMIR 1Py WAt 1aw mMT°onn 7N QYU
197ER 13W° ROW R DPWH PIRw on L, TPoph DIpn TR Lwnn
R723w% R 0K 110 K121 X Y RIT ANR MPTA n°on2w "nRoEn”
Y 31 vPYPR NP0 DOTY) .49 NIYT 2”WN *2% K TP A7T — "D
(197

The psalmist calls on the heavens, the angels and the stars
to praise G-d for their very being: “Let them praise the
Name of Havayah, for He commanded and they were cre-
ated.” The passive “they were created” is the text’s proof
for the version “before [the world] was created.” (context:
Steinsaltz Tanakh)

Psalms 148:577:1"p 0°2°11n
X720 M RIT 0D 7 OYINR 19
Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Megillas Esther for the
difference between “You created” and “was created.”
KEHOT'S NOTE
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The Rebbe asks what is new in saying that creation makes
no change in G-d, and explains that even an action that
comes “of itself” shows that its origin is a source of the ac-
tion, and such an action makes at least a subtle change.
KEHOT'S NOTE
(7127 °y 21 vPYP! ¥PAD 1) 35 1Y T Y0 OPwn 2% TR 15 T2
12 IR N N2 MW NOYID AR AR T WATN 1R IR
RIT 9D IR2 1R 27T 17 KPR 9772 7R3 79D DA %D
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7Y 7 (279Y MPTI) MW Iy (RPOnRn

INT217 M

“For He commanded and they were created.” The text
reads the passive as saying that the worlds came about as if
of themselves.
Psalms 148:5°77:1"p 0°2°11n
:IR722) MY KT 0D 7 OYINR 90
Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says that the Tzemach Tzedek’s Biurei HaZohar
refers to this passage.
KEHOT'S NOTE
JIRDD ORI R Y R 77D 37D IR AR

o2y 95 M1oPn Moty
David’s praise in Ashrei: “Your kingship is the kingship of
all worlds, and Your dominion is in every generation.” The
text reads “Your kingship” and “the kingship of all worlds”
as two levels of Malchus.

Psalms 145:1337>:7”np 0°2°n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d promises through Isaiah to gather His sons and
daughters from the ends of the earth: “Everyone that is
called by My Name, and for My glory, I have created him, I
have formed him, indeed I have made him.” The three
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verbs are read as the worlds of Beriah, Yetzirah and
Asiyah. (context: Steinsaltz Tanakh)

Isaiah 43:7"1:0"n 1°yw°
PIPRYTN RS PNRY2 TI257) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Re’eh, Daas comes through contemplating how cre-
ation is something from nothing: the source of coming
into being is a radiance and illumination that is as nothing
and is called a “name.” The same terms (radiance, name,
something from nothing) carry the argument here.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X"D7 772
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Six things preceded the creation of the world: some were
created, and some “arose in thought” to be created,
among them Israel. The text uses it to place the souls in
Beriah, which is like thought.

Bereshit Rabbah 1:4°7:’X 77127 n°wx12

:(2,3% ©°21N) 2°N37 1PN TI25T ROD Y1577 NUWRI A R ...
,WR D mwy wIpnn N°2Y PRAW MART L3 1IRD IR0 11017
0°23y5” :(° ,1 YWIT) MRV PR MIART NIRIA? 7wnna 10y
NI NTY NI :(2,7Y 0°PNN) AR Pan PRI 1A 12TRa
01 23 XDI” (20,1 M%) MKW I wIpHT N2 C0Tp
1w o707 (0 ,2Y 0O9NN) NRIY AR Twn DY mw T wRn
AR AR RPYT 2273 730K 00 PR PP wnw 219%] 3 oy
,OW) Ay AMRY 7179 000 0703”7 (2,3 OW) IHRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” The angels, the host of heaven, come from di-
vine “speech,” the level of Yetzirah.

Psalms 33:6:3"% 0°21n

:D}5;13"?; "2 M1 Ya 0o n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the verse is read as thought, speech and action: “I
have created him” is thought, which is something from
nothing; “I have formed him” is speech, the level of form,
which shapes the letters that are in thought; “indeed I
have made him” is action, a thing apart, unlike speech in
relation to thought.
KEHOT'S NOTE
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Bilaam, brought to curse Israel, blesses them instead:
“Who can count the dust of Yaakov?” The title of the dis-
course in Likkutei Torah, Balak, cited here.

Numbers 23:10:373 712712

N1 0°Y° NI WD NhR PRIR YINTNR 1D0mY 2pY? DY TIn 0
ShiEER el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note quotes that discourse: “I have created him” is
thought, for creation is from nothing to something, and so
thought, since the letters were not born before the
thought, and the letters of thought are concealed; “I have
formed him” is from tzurah, form, which shapes the hylic
matter that is concealed, and the form is the revelation of
the matter.
KEHOT'S NOTE
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The prophet Hoshea calls to Israel: “Return, O Israel, to
Havayah your G-d.” The title of the Shabbos Shuvah dis-
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course cited here. 38 TINDY SIN IInw
Hosea 14:2°2:7 yvin The maiden to the daughters of Jerusalem: “I am black,
T2y n'?w; "2 qvgbg Yy ‘?}51{07 Yy yet comely.” The title of an explanation earlier in Likkutei

Return, O Israel, unto the L-RD thy G-d; For thou hast stum- Torah, Shir HaShirim.

bled in thine iniquity. Song of Songs 1:5°1:°R 0°°wi 1°W
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) TI?J’?W _mysjsp TR ’I?TINJ n’?w‘n? nﬁ:; TINIY 23R n-ﬁnw‘
32 N9 MDY Y ’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

The note says that Or HaTorah on Shir HaShirim has a
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

gloss on this passage.

KEHOT'S NOTE 39 72% 1MWY RIT ININRY oA

TRJ? N 'Y @Y N7 The note points to Or HaTorah on Terumah for the Name

33 smwa NI be as included in the essence, “He and His Name alone.”
KEHOT'S NOTE

Everyone that is called by My Name”: all three worlds of RIPRY 71N DPTIR XA

the verse receive their life only from G-d’s Name.
Isaiah 43:71:3°n 1yw> 40 791 77y o"nya o7IEa
2PNPRY AN PRI PNRI2 2792951 "nwa X1 59 The note quotes the Pardes: “What sits better with us is
Every one that is call(;.d by M§; r;ame, ;;nd whoﬁl I-have 'creat- that Melech is Keser, the King who reigns over kings, who
are two kings, Chochmah and Binah, kings who reign over
seven kings, the seven days of building,” and points to Or

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
HaTorah, where this is discussed.

34 MY wrwa 2170 KEHOT'S NOTE
The note points to Or HaTorah on Yisro for the image of DAY 2370 2y T 20 KM ¥ KT 720 73 173K 2w anrm”
the radiance as it is included in the sun itself. YW 0w 0°0%R YW DY 0229 0370 W 12°2) 100 073 I
KEHOT'S NOTE L1979 WrRW NTMIR IRD LYW Y 2 770 RAPY NTMIR — J7PP1a0 0
79NN °Y 10° A7MIR IR
a1 ’12 IMINRYY AN — N2 RIAWY AW
35 wIn2ypn 1”3 The note says that Or HaTorah on Shir HaShirim has a
There Havayah is the light of the sun itself and Elokim the gloss on this passage.
shield that hides it; without the shield the sun’s radiance KEHOT’'S NOTE
would be nullified in its source, and in the future G-d will RO IMAT RN Y WUNw NPMIRG
take the sun out of its sheath, the revelation of the Infinite
One Himself. 42 I prn P
KEHOT'S NOTE The Talmud says that from the earth to the firmament is “a
1071122 RN WRW 177 R 7090 1300 7 K? ORY” X 71 777 9YD journey of five hundred years,” and the firmament is as
T oan 1PYRDw N WYY N2 ApONTIm aRn RO 17apn Py 10 thick again. The text brings it to show that the physical
P2 Y75 Mabn P2 WADAM 127 UM A0 PRAN 1A MY PRPA TIRM world is bounded.
LRI YN Y WU NPIIR — 710 man Chagigah 13a:3":x 3™ 133

0032 WDIIY " MWK MY DYIY — O PP vhiag 2
Y°P17 TY PINRT T RKPM MY 0o2inY Ni11232 oX1 MY ovyav
120,730 NIRR wRM 7200 YR PY P2 13w nixn wRn 720

36 ovPwn W 1T

The opening discourse of Shir HaShirim speaks of two lev-
els called in Kabbalah the supernal Shechinah and the

lower Shechinah, the two “brides” of whom the whole Song RN Y Y’? 3
speaks, and identifies them with the higher and lower William Davidson, Vocalized Aramaic (CC-BY-NC)
unity. KEHOT’'S NOTE
KEHOT'S NOTE R, 000 AR
.27Y0 R Y7
43 [=kalafali/ge] '|'7 DoRWR N2
37 SIN 77INW 27Y 7IN°22) From the Levites’ prayer at the renewal of the covenant:
The explanation on “I am black, yet comely” discusses the “You alone are Havayah ... You give life to them all, and
radiance and light of the sun that spreads from the sun. the host of heaven bow down to You.” Bowing implies a
KEHOT'S NOTE separate existence that bows, the angels’ level of yesh.
7Y WnRW 1R DwANRT WRYT IR 1°T N2 1PIy2 aw wNna R L0 5oy Nehemiah 9:6*:°v 1°nm1

DX2¥P2) DU MY DWPNY IPEY AN 137 N XnTIOK
X3 D73°N T2 TOXY D3 TGX23) BN PY MRD31 TR
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN199% ra 1% 2R 999n PR

In Tzav the “kings” are Netzach, Hod and Yesod, the
“kings of kings” Chesed, Gevurah and Tiferes, and the
“King of the kings of kings” Chochmah, Binah and Daas,
for the Infinite Light rests in Chochmah.
KEHOT'S NOTE
.aw® »n7ma aRM L7730 RITW RT1 0WT 2,208 °D YD RA
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On the canopies G-d will make for the righteous, Rabbi
Chanina says: “This teaches that each one is burned by the

canopy of his fellow.” The text uses it to show that the
souls are limited, each to its own level.

Bava Batra 75a:15170:X 77y X9n2 K22

>TRHPN2 N3 YIYY R P3Y RPN 021 MWK ?IR? AN 1wy

12IN2 WY K27 D77 10y Y NikYEOn M1 07iy2 onn

4730 29 INEANR MID3 TR K 22W T2 RPN 021 M 7Y
.93 ANINY A7 %IR ,7Y2 ANIRY A7 %R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL,AY 272 R
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There Avraham’s going up “out of Egypt” is leaving the
level of Mitzrayim, the constraint and limit that the body
and the animal soul place on the G-dly soul: even when it
contemplates G-d’s greatness, it cannot by its own power
go out of its sheath, the prison of the body.
KEHOT'S NOTE
NPMR — 7071377 0938 Py Ty 10 27 phaan NRED” 190° °0 RMN3
217y v

NNEY we s wIna

The opening of the Torah’s account of Sinai: “In the third
month after the Children of Israel went out of the land of
Egypt.” The title of the Torah Ohr discourse cited here.
Exodus 19:1'R:0” mnw
927 X2 M7 DIP2 018 PIND PRIII RS CYORWE wn2
710
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into
the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/13/

48

49

0717 By A9 K2 T AT 0T P,

0787 PINR DONN SNRIT WR DIOPYR I 2N

The last verse of Parshas Shelach, after the mitzvah of tz-
itzis, which closes the Shema: “I am Havayah your G-d,
who brought you out of the land of Egypt.” The title of the
discourse at the end of Likkutei Torah, Shelach, cited
here.

Numbers 15:41871:1”0 72712

DORPRY? 027 N7 018N PIRD DINK DRI WK 0P T IR
0P °1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says that Or HaTorah on Shir HaShirim has an-
other gloss and an abridgment of this passage.
KEHOT'S NOTE
CNBOPY NONKR A0AT R¥DI 107 °Y 0°Aw N”MNRa
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The note points to Or HaTorah on Vayikra for this saying
of the Sages about the child and grain.
KEHOT'S NOTE
1AW Y 3773 RIP% N7 IRT

Rabbi Yehudah’s proof that the tree of knowledge was
wheat: “A child does not know how to call ‘Father’ and
‘Mother’ until he tastes the taste of grain.” The text reads it
as the power of matzah to bring recognition of G-d.

Berakhot 40a:147:X "1 M>72
KPR 12731 KD :p¥2 72 1AM 27 0K INDOWD 19) PN NiTve DY
DX 2 2OKY 12K 0ANT XD TN TR 9N VT e 3
5y MYy XMy 127 T2 PRY LT 193 WK TRR 220 10N
MR TM03 22T SIDYN O T AT MR L1 KPR OTNT
Py MBNNY MR PR3 12 10RPRIY 12T LN NN
”RIR” mwp_b Y717 PAIAT PRY 1N 9N ARIR AT 227 NIRD
1T DYY DIYYYY T NN
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
127 YV — J'H'IPB Fankyial

The note says that Or HaTorah on Shir HaShirim has a
gloss on this passage.
KEHOT'S NOTE
.'{RD'? AT W2 17 °y wUAw N”MIRa
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David to Shlomo: “Know the G-d of your father, and serve
Him with a whole heart.” The text reads “know” as recog-
nition and feeling.

I Chronicles 28:9'0:1”3 X 0°°71 *727
>3 1130 W3 DPY 222 ITTIYY AN "PORTNN YT 2120 oKX

0K 77 R¥%? 1WITAOR 120 NN 137091 N wiT niadee)
$TY7 TR YN
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah notes that the question still remains: the
Haggadah says that “this matzah that we eat,” the matzah
before midnight, is because the dough had no time to
leaven.

Pesachim 36ax 1”2 0°ron

KEHOT’'S NOTE

WRY W AR MR W ROWIPT IRWD PUIYW W Y R NPMR IR

RTY PN PURON RPW WY KO MIIN OTIPW 187 12077 0990
771 270 0w bW .Ow 0°w1Dn) R 17 DONoD
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G-d commands Moshe and Aharon: “And you shall guard
the matzos,” so that they do not leaven, “for on this very
day I brought your hosts out of the land of Egypt.” The first
matzah needs guarding so that it does not become
leavened.

Exodus 12:171:2” mnw

TIRR 02 NIR2X"NK "NRYIT MO Q0 0¥Y2 °3 NIZRITNN ORI
071y npn 02°nT? M7 0PN onTRYY 073N

And ye shall observe the feast of unleavened bread; for in

this selfsame day have I brought your hosts out of the land of

Egypt; therefore shall ye observe this day throughout your

generations by an ordinance for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“If one swallowed matzah, he has fulfilled his obligation”:
matzah needs no taste. The text sees in this that matzah
has no “taste,” no self-exaltation.
Pesachim 115b:6-7"1-"1:2 1" 0°1on
;7m0 mER Y92 LRYY XD — 790 YR ,K¥Y — 1¥n Y9I X2 MR
TR T AN — 19731 203 1277 K2 K? — W T KE — 18T
217 ,7ORY TR P2 2107 N30 WK 72 MW 37 0K LKY R N
n¥ TP TRY LT0N) TR 23 "30% noiam 70N TN 93 vap?
T30 NG " 397 KX 17700

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“Nullify your will before His will, so that He will nullify the
will of others before your will.” The text uses it for the bit-
tul that matzah stands for.
Pirkei Avot 2:47:2 max nawn
513 .319%73 729%7 AYw »73 729870 1387 1Ry iR 177 Xan
IR PP 3318 "3 DN 1980 YUY >T9 i vaen i
NR TR PRY,AN010 09 7Y T0893 PRRD PXY ,MI%T ™ ¥I0A OR
IDIOY ,YRT? TWOK KY 127 KA XY imipn? w3 T 3720
:TI3B0 K7 N2W ,TIPN MIENYI? MK 2N yRYTy
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

115 337 bva — o W
The note says that Or HaTorah on Shir HaShirim has a
gloss and an abridgment of this passage.
KEHOT'S NOTE
LRI IRPY AT WO 0Ty WU NPMIRA

RN QDKM NP
Moshe calls on the people to give for the Mishkan: “Take

from among you an offering.” The title of the discourse in
Parshas Vayakhel cited here.
Exodus 35:5°71:7172 mnw
N0 371 7 NN DR 7827 927 2773 95 N2 AmAN 0OARR np
nynn
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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G-d tells proud Edom through Obadiah: “Though you soar
as high as the eagle, and though you set your nest among
the stars, from there I will bring you down, says Havayah.”
The text applies it to the coarseness of kelipah, whose
height is only to be brought low.

Obadiah 1:4"7:°R n>121Y

"TONI ATIIN DY 3R DY 02910 PION) 3D TN70N
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from

thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 Wad — »n2 nen M

The gloss there, quoted in the note, says that the aim of

this elevation is to draw from the level where “darkness is

as light before Him” and “if you are righteous ...,” so as
not to need submission and self-nullification, “and this is
chametz”; it discusses this at length.

KEHOT'S NOTE

PRPT onan PJ"5 N 7272 Monnw” .'[R:f? AT LR’y W7AY N7MK
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The note says that Or HaTorah has a gloss here on the
meaning of “the father of all fathers of impurity.”
KEHOT'S NOTE
LIRMIVI IR 2R D3 IROD AT w U7 Y WUAY NPTIRG
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The note points there for coarseness as “the father of all
fathers of impurity.”
KEHOT'S NOTE
) R° Y0 VWN — 7Iw° IR 177 .'|L)’N'l 10 RN PPYRY 0VNP R
.(119
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“And you shall eradicate the evil from your midst,” a
phrase that recurs in Deuteronomy. Its verb, u-viarta, is
the word for the removal (biur) of chametz before Pesach;
the text applies it to the subduing that comes with nullify-
ing one’s will.
Deuteronomy 17:7°1:1> 0°727
37 791 TINND YRR T AR? YR SaTA DT T
=R
The hand of the witnesses shall be first upon him to put him
to death, and afterward the hand of all the people. So thou
shalt put away the evil from the midst of thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says that Or HaTorah on Shir HaShirim has a
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gloss on this passage.
KEHOT'S NOTE
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The note says that Or HaTorah on Shir HaShirim has a
gloss on this passage.
KEHOT'S NOTE
LRI AT @2 377y wUIw NPING
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“With matzos and bitter herbs they shall eat it.” The text
reads it as saying that the first matzah came with maror.

Numbers 9:11x8”°:’ 72772

Shphy
in the second month on the fourteenth day at dusk they
shall keep it; they shall eat it with unleavened bread and bit-
ter herbs;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that this point, the maror in the middle as
the middle line, is brought in Or HaTorah on Beha’aloscha
too.
KEHOT'S NOTE
.Lony jnwbyn: D N”IIND DA RN

M71227°02 N %2

Tanya explains that bitterness of the soul over its distance
from G-d is not sadness, for there is life in the heart, a life
from the holy Gevuros. The text cites it for bitterness as
Gevuros.

Tanya, Likkutei Amarim 31x”% 0°12K >0p°2 ;WK P21 ,X°IN

mp 573 W

The note refers back to its first note: in manuscript this
discourse stood among the Pesach discourses, before
Bamidbar, which is why Parshas Bamidbar is called
“below.”
KEHOT'S NOTE
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That explanation discusses the three Levite families as
three kinds of Gevuros: through Gershon and Merari the
Torah “was given between the two arms,” the great hand
and the strong hand, while Kehas draws down the super-
nal union.
KEHOT'S NOTE
.3,22 Rw1°8 7Y% X
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G-d tells Moshe to count the Levite family of Gershon for

its work of carrying the Mishkan: “Take a census of the

sons of Gershon.” The title of the explanation in Likkutei
Torah, Naso, on the three Levite families.

Numbers 4:22273:"7 72722
:onnawn’? DNy N°2% 003 13 %12 WRATNR Kl
*Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For I, Havayah, have not changed.” The contemplation
that leads to bitterness: G-d’s essence is unchanged by the
worlds.

Malachi 3:6:’3 "2x%n
{0123 K2 3pY2712 DARY "N°IY K77 %K °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PwYR 127 AR

The psalmist marvels at creation: “How manifold are Your
works, Havayah! In wisdom You have made them all.”
Quoted in the blessing Yotzer Or just before “The King
who alone is exalted.”

Psalms 104:24773:77p 0°%°11n
3P TIST KPR DYy MRan3 093 N Py 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the prayer is explained: by a person’s own measure
his bodily needs seem right, but before G-d the soul’s de-
scent into them is very great, and His compassion on it is
very great.
KEHOT'S NOTE
.3,y oman Py R

21T N91an 73 27y 7IN°22

That discourse asks how abundant compassion is aroused
and answers with the same lines of Yotzer Or: “the King” is
Malchus, from which all creatures and worlds live, a mere
radiance, while He alone is exalted, not enclothed in the
worlds, “There is none to compare to You”; so we ask, “In
Your abundant compassion, have compassion on us.” It
refers back to this discourse for why the maror is on the

middle line.

KEHOT'S NOTE
.oy e 9o

likuteitorah.com/likkutei-torah/shir-hashirim/13/

77

78

79

80

81

0717 By A9 K2 T AT 0T P,

20T D9Yan Aam

Zechariah’s vision: “I have seen, and behold, a cande-
labrum of gold, all of it, with its bowl on its top.” The title
of the discourse in Likkutei Torah, Beha’aloscha, cited
here.

Zechariah 4:2°2:7 170t
-5y [P AP 271 NI 1AM ONPRT BRI XD 1AK 12 2K KN
“2y UK NiNg? NipE 1YICY AYAT TPy N3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Channah, childless, at the sanctuary in Shiloh: “And she
was bitter of soul, and she prayed to (al) Havayah, and
wept sorely.” Her bitterness brought her to prayer; the
parallel discourse in Torah Ohr reads al as “above.”
I Samuel 1:10”2K & PXnw
171320 7921 °175Y YPENm wo1 nan KoM
and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse explains that the Name Havayah, which
brings all into being, is true only in relation to the worlds;
before G-d Himself all is as nothing, “I, Havayah, have not
changed.” Channah is the Community of Israel when “bar-
ren,” not giving birth to love and awe, and her counsel is
“she prayed al Havayah”: she bound herself above the
Name that brings the worlds into being.
KEHOT'S NOTE
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Yaakov’s blessing of Yosef recalls his suffering: “The
archers embittered him, and shot at him, and hated him.”
The text reads this bitterness as what led to the strength of
the nextverse.

Genesis 49:23372:0”n NPwWR12
Hakh4y] ’?23 AMRLYN 127117
The archers have dealt bitterly with him, And shot at him,
and hated him;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
INWP TN°R2 2WNY 12 11N
The words here quote Genesis 49:23-24; the passage is
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shown below.
Genesis 49:23-24773-372:10”1 N"WX12
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The archers have dealt bitterly with him, And shot at him,
and hated him; But his bow abode firm, And the arms of his
hands were made supple, By the hands of the Mighty One of

Jacob, From thence, from the Shepherd, the Stone of Israel,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“But his bow abode in strength (eisan)”: Yosef stood firm.

The text reads it as the result of the bitterness of the previ-
ous verse, and the bow as prayer.

Genesis 49:24772:1”1n N"WR12
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But his bow abode firm, And the arms of his hands were

made supple, By the hands of the Mighty One of Jacob, From

thence, from the Shepherd, the Stone of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the opening discourse of Parshas Re’eh, eisan is ex-
plained as strength, as in “firm (eisan) is your dwelling”: it
is the bittul of Chochmah, above reason and understand-
ing, which stands firm in every Jew.
KEHOT’'S NOTE
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Yaakov gives Yosef an extra portion, Shechem, “which I
took from the hand of the Emori with my sword and with
my bow.” The text reads it, with Onkelos, as prayer. (con-
text: Steinsaltz Tanakh)

Genesis 48:22272:11” N°WXI2
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Moreover I have given to thee one aportion above thy

brethren, which I took out of the hand of the Amorite with

my sword and with my bow.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Onkelos renders “with my sword and with my bow” as

“with my prayer and with my supplication.” The text uses
it to show that the “bow” of the previous verse is prayer.
Onkelos Genesis 48:22272:11”1 N°WX12 %Y 019P3IX 013N
AXTINRT RTR N°2°01 7 AR 2¥ VA2 0 AN 97 127 XX
My "nivea
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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“And you shall guard the matzos.” The first matzah must
be guarded from leavening.

Exodus 12:17t:2” mnw
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And ye shall observe the feast of unleavened bread; for in

this selfsame day have I brought your hosts out of the land of

Egypt; therefore shall ye observe this day throughout your

generations by an ordinance for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note quotes the Pardes as Or HaTorah brings it: “and
it needs guarding, for the kelipah surrounds it.”

KEHOT'S NOTE
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Or HaTorah copies this Zohar passage, on “Watchman,
what of the night”: the night needs guarding.
KEHOT'S NOTE
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“It is a night of guarding (leil shimurim) for Havayah, for
bringing them out of the land of Egypt”: a night G-d waited
for and kept, and one that Israel keeps in all their genera-
tions. (context: Steinsaltz Tanakh)

Exodus 12:42271:2” mnw
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It was a night of watching unto the L-RD for bringing them

out from the land of Egypt; this same night is a night of

watching unto the L-RD for all the children of Israel

throughout their generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Bo asks why the verse says “a night of guard-
ings (shimurim),” in the plural, and calls it first leil and
then ha-lailah, “this night.” It is one of the passages the
text gives on guarding.

Zohar, Bo 5:129-6:141X"np:"1-1”2p:’11 K2 717171 100

Nothing so miraculous was witnessed since the creation of
the world. Come and see,’ he said, ‘it is written: “It is a night
(leyl) of observations unto the L-rd for bringing them out
from the land of Egypt; this is that night (ha-layla) of the
L-rd, observations to all the children of Israel” (Ex. 12, 42).
Now, why “observations” in plural, and “night” first in the
masculine gender (layiil), and then in the feminine (layla)?
To indicate the union which took place on that night be-
tween the Masculine and Feminine ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Terumah, on Isaiah’s “Watchman, what of
the night?”: as the Kehot note sums it up, the night needs
a guard. One of the text’s sources on guarding.

Zohar, Terumah 10:81-881”0-X"D:" 711170, 7190

92 2 mem

Or HaTorah on Vayikra copies the wording of this Zohar
passage on “a night of guarding,” and it is discussed in the
other places.
KEHOT'S NOTE
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The beloved answers the maiden: “As a lily among the
thorns, so is my love among the daughters.” The Zohar
opens with this verse.

Song of Songs 2:2°2:2 0°1°wi 1w
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As a lily among thorns, So is my love among the daughters.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar opens with “As a lily among the thorns”: the
Community of Israel is surrounded by the thirteen attrib-
utes of mercy, which encircle and guard her.

Zohar, Introduction 1:1-2:4°7:’2-°R R 71nTPT 7717 990

1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah explains “from all her sides”: because she is
among the thorns, the illumination of Keser, the thirteen
attributes of mercy, is drawn into her specifically, to guard
her from the external forces.

KEHOT'S NOTE
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There “My offering” (es korbani) is read as the letters of
the Torah, from alef to tav, which are near to G-d and
bring Him near.
KEHOT’'S NOTE
.2,y oo yh
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G-d tells Moshe to command Israel about the offerings:
“Command the Children of Israel ... My offering, My
bread ... you shall guard to offer to Me in its appointed
time,” taking care to bring each at its set time. (context:

Steinsaltz Tanakh)
Numbers 28:2°2:11”3 72712
MY 071 "WX? 02 71277NK D7PK AIRK) 2XI0? 232708 3
7yin2 % PR 1R
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Sages expound “which you shall guard (tishmerun)”
as referring to Mishnah, the Oral Torah. The text connects
guarding with the Oral Torah, which reveals the supernal
will.

Kiddushin 37ax 2 pw11p
KEHOT'S NOTE
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The note quotes the Pardes as Or HaTorah brings it: she-
murah (“guarded”) means adorned, waiting for her hus-
band, from the expression shomeres yavam, a widow who
waits for her husband’s brother.
KEHOT'S NOTE
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There zachor (“remember”) is the flow from above to be-
low, and shamor (“guard”) is the recipient, from “and his
father kept (shamar) the matter,” meaning waited: the re-
cipient’s long hope and expectation toward the giver, like
a poor man watching for the householder to give.
KEHOT'S NOTE
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Of Adam in Eden: “And He placed him in the Garden of
Eden to work it and to guard it.” Another verse on guard-
ing, explained elsewhere.
Genesis 2:1511:’2 N°wX12
SAIRY AT2YP TTYIIIR NI DIRT NN DR N R
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe promises Israel that if they heed these laws,
“Havayah your G-d will keep for you the covenant and the
kindness that He swore to your fathers.” The Midrash on
this verse is cited for the theme of guarding.

Deuteronomy 7:1227°:’t 0°727
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And it shall come to pass, because ye hearken to these ordi-
nances, and keep, and do them, that the L-RD thy G-d shall
keep with thee the covenant and the mercy which He swore
unto thy fathers,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 16

103

104

105

106

%R DaRN 0N Nww 27y

There the two matzos are matzas, written without a vav,
eaten before midnight, the lower awe that needs guarding,
and matzos with a vav, after the revelation of the King at
midnight, supernal awe.
KEHOT'S NOTE
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Moshe’s command for the festival: “Six days you shall eat
matzos, and on the seventh day shall be an assembly to
Havayah your G-d.” The title of the discourse in which the

two levels of matzah are further explained.
Deuteronomy 16:8°11:1"1 0°127
myn X2 PRYR M2 N3y YPawn 0331 nixn PIRD 0on nwy
MK7n

Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabban Gamliel’s three things: maror is eaten “because
the Egyptians embittered the lives of our fathers in Egypt,”
the wording of the Haggadah.
Pesachim 116b:2°2:21"vp 0°nos
P320 NX DR RRIV] 07737 1PN ORI DI Y — RN
M DR D70 1TRY 0 7Y — 1910 L[ 07130 %I 0N
7331 07°°0 DR RNYY] RRIY 077302 101K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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In Torah Ohr’s discourse on “The voice of my beloved,”
“our fathers” are the middos, love, awe and compassion,
and their life is the mochin, the understanding of G-d’s
greatness; in Egypt this life of the middos went down into

likuteitorah.com/likkutei-torah/shir-hashirim/13/
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the “strait of the throat” (meitzar ha-garon), and so be-
came bitter.
KEHOT'S NOTE
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The note points to Or HaTorah on Beha’aloscha for
“voice” as the level of drawing down.
KEHOT'S NOTE
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Moshe recalls Sinai: “These words Havayah spoke to all
your assembly on the mountain ... a great voice, and it did
not cease (velo yasaf).” The words can also mean “and
spoke no more”; the maamar reads them, with Onkelos, as
avoice that never ceased, the voice that is not heard. (con-
text: Steinsaltz Tanakh)

Deuteronomy 5:19v”:71 0°927
YT YR AR N2 0YP0pTP2TON M 92T APRA DM2TATNY
7% DI DI N2 20779 DIN3M 907 X2 213 74P Pp
These words the L-RD spoke unto all your assembly in the
mount out of the midst of the fire, of the cloud, and of the
thick darkness, with a great voice, and it went on no more.
And He wrote them upon two tables of stone, and gave them
unto me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Vayigash the Zohar teaches that prayer should be in a
like
Channah’s, “and her voice was not heard”; such prayer is

whisper, in “that voice which is not heard,”
always accepted. One of the passages the text cites on the

inner voice.

Zohar, Vayigash 10:99-11:10817p:X™-17%:™ w3 7711 7120

The prayer which the Holy One, blessed be He, accepts is
that which is performed with earnestness and devotion and
proper concentration of the mind on the unity of G-d.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(2,3) vm
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Rabbi Shimon: the Torah stands between two houses, one
hidden and supernal, the “great voice” of “a great voice
that did not cease,” an inner voice that is not heard nor re-
vealed and flows without ceasing; from it comes the voice
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that is heard, the voice of Yaakov, the Torah. The text uses
these terms for speech and for the “great voice.”

Zohar, Bereshit 83:235-86:248-71"%7:3"5 n°wx12 A 780
n’na:7a

When, however, he goes forth on a journey, while the celes-
tial Mother still accompanies him, the lower wife is left be-
hind: so when he comes back he has to take measures to en-
compass himself with two females, as we have said.’ Said R.
Phineas: ‘Even the angels above would not dare to open
their mouths before thee.” R. Simeon proceeded: ‘In the
same way the Torah is situated between two houses, one re-
condite and on high, and the other more accessible. The one
on high is the “Great Voice” referred ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah on Bereishis copies the wording of these
Zohar passages, and discusses them again in its fourth
volume.

KEHOT'S NOTE
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Near the end of this discourse comes “The voice is the
voice of Yaakov”: a voice reveals what was hidden, and it is
made of three, fire and water, which are opposites, and
breath (ruach), which mediates and joins them; so Yaakov,
compassion, joins them and brings the mitzvos down into
deed.
KEHOT'S NOTE
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In Isaiah the words mean “[In days] to come Yaakov shall
take root; Israel shall blossom and bud.” The Torah Ohr
discourse that opens with them reads “those who come” as
Israel, who came down to Egypt first in order to receive
the Torah, and near its end it discusses kol. (context:
Steinsaltz Tanakh)

Isaiah 27:6M:1”2 11°yw°
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In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse asks why the Torah was given with “the
sound of the shofar”: the shofar is a simple voice that casts
awe, and its name, from shapru (“improve”), speaks of
drawing delight down from its source.
KEHOT'S NOTE
L72°R1 1,39 KM
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At Sinai: “And all the people saw the voices and the flames,
and the sound of the shofar.” The opening words of a
Torah Ohr discourse that asks why the Torah was given
with the sound of the shofar.
Exodus 20:15170:’3 mnw
27TNRY 1SWa PP NRY 07°9P1°NRY NPipaTnR 0OKA oYITed
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And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The note locates the discourse “The voice is the voice of
Yaakov” in the Siddur with Chassidic discourses.
KEHOT'S NOTE
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Yitzchak, feeling the disguised Yaakov: “The voice is the
voice of Yaakov, but the hands are the hands of Eisav.”

Genesis 27:22275:1”5 N°wX12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note locates the discourse “And there was a voice from
above the firmament” among the Alter Rebbe’s discourses
on the Prophets and Writings, on Yechezkel.
KEHOT'S NOTE
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In Yechezkel’s vision of the chariot: “And there was a voice
from above the firmament that was over their heads.”
Ezekiel 1:257173:°R PRpi°
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For, when there was a voice above the firmament that was
over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note locates it in Torah Ohr, Yisro, which has two dis-
courses that open with this verse (Torah Ohr, Yitro 2 and
4); the first reads “with avoice” as “with Moshe’s voice.”
KEHOT'S NOTE
1307’5 X™MN3
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As the sound of the shofar grew stronger at Sinai: “Moshe
would speak, and G-d would answer him with a voice.”
Exodus 19:19v7:0™ mnw
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And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe commands the father to tell his son on Pesach: “It
is because of this that Havayah did for me when I came
out of Egypt”; the Haggadah reads “this” as the matzah
and maror set before you. The text links this zeh (“this”)
with the zeh of “Behold, this one (zeh) comes.”

Exodus 13:81:3” mnw
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And thou shalt tell thy son in that day, saying: It is because
of that which the L-RD did for me when I came forth out of

Egypt.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Job, in his suffering, insists: “And from my flesh I shall be-
hold G-d.” Chassidus reads it as “from my own flesh,”
from the make-up of the human soul, “I perceive
G-dliness”: the soul is a model for understanding
G-dliness. (context: Steinsaltz Tanakh)
Job 19:26772:0™ 21°R
79K MR w2 NRTIDRI MY IR
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172 X1

The farmer bringing his first fruits tells how “Havayah
brought us out of Egypt with a mighty hand ... and with
great awe”; the Haggadah reads “great awe” as the revela-
tion of the Shechinah.
Deuteronomy 26:81:1”2 0°127
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And the L-RD brought us forth out of Egypt with a mighty
hand, and with an outstretched arm, and with great terrible-
ness, and with signs, and with wonders.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe to Israel: “Or has G-d ventured to come and take for
Himself a nation from the midst of a nation ... and with

likuteitorah.com/likkutei-torah/shir-hashirim/13/
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great terrors?” No such thing was ever done as what they
saw in Egypt: the open revelation at the Exodus.

Deuteronomy 4:34775:’7 0127
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Or hath G-d assayed to go and take Him a nation from the
midst of another nation, by trials, by signs, and by wonders,
and by war, and by a mighty hand, and by an outstretched
arm, and by great terrors, according to all that the L-RD
your G-d did for you in Egypt before thine eyes?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads “leaping over the mountains” as “in the
merit of the Patriarchs,” and “skipping over the hills” as
“in the merit of the Matriarchs.”
Rosh Hashanah 11a:8°1m:x X mwn wx?
IR DT — X CDRNT RID CUPKRT OROT YRUn ORD
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There “mountains” are the Patriarchs, as the Midrash and

the Talmud say: as a mountain rises from the flat earth to-

ward the heavens, so the Patriarchs raise the Community

of Israel, “the earth, My footstool,” to the heights; and only

three are called Patriarchs, Avraham, Yitzchak and
Yaakov.

KEHOT'S NOTE

WX ,n X200 Boyh Ra

MDORNT NI 2Py PSS OMMaN Rt

Or HaTorah cites this maamar: “In Likkutei Torah on Shir
HaShirim, in the discourse ‘The voice of my beloved’:
‘leaping over the mountains,” which are the Patriarchs,
and Yaakov includes them all.”
KEHOT'S NOTE
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Moshe tells the elders of the blood on the doorposts: “And

Havayah will pass over the doorway, and will not let the
destroyer enter your houses.” Pesach, “passing over,” is
the Torah’s word for the “leap.”
Exodus 12:23372:2” mnw
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For the L-RD will pass through to smite the Egyptians; and
when He seeth the blood upon the lintel, and on the two
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side-posts, the L-RD will pass over the door, and will not suf-
fer the destroyer to come in unto your houses to smite you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the gates of the Temple: “This is the gate to Havayah;
the righteous shall enter through it.” The gate is Malchus.

Psalms 118:20°2:1°p 0°2°1n
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This is the gate of the L-RD; The righteous shall enter into it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalm’s closing line: “The beginning of wisdom is the
fear of Havayah.” Awe is the entrance to divine service.

Psalms 111:10%:X”°p 0°%°1n
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,80 0%onn

133 onR1y 9o n1abn

“Your kingship is the kingship of all worlds”: Malchus that
gives life to all the worlds.
Psalms 145:1337>:1”np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Yahel Or cites this passage: “And Havayah will pass over
the doorway” is the revelation of the Infinite Light by a
leap above the order of hishtalshelus, drawn into the
“doorway,” Malchus; and so the Zohar, Vayera 103b, says
that in the future all the supernal lights will be revealed in
this “doorway.”
KEHOT'S NOTE
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Yahel Or quotes the Zohar in Emor: “You are the opening
for Me to enter.”
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/13/

0717 By A9 K2 T AT 0T P,
710 %Y IR P17 — 719 55 ARDYRD XN RIT NIR”

136 % >mnn

At night the maiden hears her beloved knocking: “Open to
me, my sister, my love, my dove, my perfect one.” The
Zohar reads “Open to me” of Malchus as the doorway.
(context: Steinsaltz Tanakh)
Song of Songs 5:2°2:’11 0> Wi W
nipn N3 N2y NNY PTane pRIT OTIT Pip Y 271 Mg vaX
1272 70707 NI PUTRIR) WK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
137 prRleh})

According to the Kehot note, the Zohar reads “Open to
me” as “You are the opening for Me to enter,” Malchus as
the doorway.

Zohar, Emor 25:123-26:131xX77p:173-3"3p:7173 71K, 150

138 Kehot’s note points to Song of Songs 2:8 for these words.
Song of Songs 2:8°11:2 0°1°win W
:NIY23T2Y YRR 0Oy A2 K2 M 0737 Pip
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

139 MR Q7 Nyaa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] (R L,R%) 1

140 MINNAR Q7 Nyaa

“Leaping over the mountains”: in the merit of the
Patriarchs; “skipping over the hills”: in the merit of the
Matriarchs. The text now explains the second half.

Rosh Hashanah 11a:8°1:X X mwn wx1

PR DPNDTY — XA RNT RIGP IR ORDT ynwn OXn

JYIR 29I DRI U 27 DR 077 wnw niRy Lravin

NiYaaT 9y vERn 0M107 Y 37T RI MY M7 TiT PipT sniv

Mo — »niyazm By vepn” .niax Mot — “ooan by A
iR

William Davidson, Vocalized Aramaic (CC-BY-NC)

141 m3°8p1 21977 172 WA

The note says that the Sefas Emes refers to this passage on
the difference between leaping and skipping.
KEHOT'S NOTE
Myaan 5y vapn PI0on 7Y oD 0owINTa (AN IINTRAR) NRR Nawn
JIROP 77Rn
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142 MPRRT 18 Mawna

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Naigal

143 | Among the things that neither bring impurity nor block it,
the Mishnah lists “one who leaps from place to place and
one who skips from place to place.” The text takes from it
that leaping and skipping are two distinct movements.

Mishnah Oholot 8:571:’1 M2 mawn
TN ,¥RR? 0712000 NIPTM DYRT ERIN XP) PROIn K 10K
2RI L T2IM 102 LIPWM L TI2T NEY MY nipT TR
nUPw1 ,ian NIV L0ipRY DipEn vRIPM ,0ipn? Dippn 271TM
7273 APROT N TR 0707 39 7Y MUY KT NPESY ,N9ipmmd
nY X°n LOPLT °23 PY 1ART DX WD ATRYD? 21 XNy
:MIXRLT X Xo20 K 1PH0IY M3 1IN 20T 221 .ARRLA
The following neither bring [impurity] nor protect against
it:Seeds, plants [still] attached to the ground, except for the
plants mentioned above, A lump of hail, snow, frost, ice and
salt. [Anything] that hops from one place to another, or
leaps from one place to another, a flying bird. A loosely-flap-
ping garment, or a ship floating [freely] on the water. If the
ship were tied with something that can keep it steady, or a
stone were [placed so as] to hold down the garment, it can

bring uncleanness. Rabbi Yose says: ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

144 1912072R 757219 13°29 22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
,0TRI 7190 PIPY 32T DMK W ,0TRI PRI LM 22 AT
”1R37 WA TEIPY LI 91T PINA NN AR 193w 31T ROR
WM D RIT DU ROANW WK PR OW 72w NoRPNA AR P70y
57w RAM 0907 7PN P71 07anan R CAawn wiem 0

145 072n771% NPawnt e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PEIPY LMK DIPRD 21wa ADT PRI 0P MR 1737 W RIT AT

A0R QIR PIOPM PRI TH° 19 2 10w KI

146 1%°37 717D "nPwIta

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
270

147 | The Jerusalem Talmud defines skipping as lifting both feet
at once. The text uses it for the difference between one
foot and two.

Jerusalem Talmud Beitzah 5:2:10:2:’71 7372 *n%217° Tinon

PAY RIY LPIRR LANN 27 QW A7 027 TR’ 037 .PTRR NYTI
52 Y7 °27 MWK ORI NOX R TP LNOKD RN
WIPR .20 P 27 72 DXMY 37 .N2W2 PR PP oynwn
"3y RP°X °27 .XQ2 Dy wWpn 0PN 372 PP °27 .XDT0 XQUUIT

likuteitorah.com/likkutei-torah/shir-hashirim/13/

0717 By A9 K2 T AT 0T P,

XPT 1°32 X0 Y AP? ¥17 .1°2°07 1INIWR X027 P90 .X7703
RN °277 A2 0Y WD M MR 22 KON RYIN 7Y TR

<o "W RDDWT RNITIP RAVYNR *¥2 71K
“Nor dance.” Rebbi Jeremiah, Rebbi Ze'ira in the name of
Rav Huna: Jumping: one lifts both legs simultaneously.
Dancing: one lifts one and keeps the other down. Rebbi
Fleazar said, all sound making is forbidden on the Sabbath.
Rebbi Samuel bar Rav Isaac was of the opinion to knock for
a new synagogue. Rebbi Hillel son of Rabbi Vales would
knock on a cup. Rabbi Ila stayed late at the great assembly.
When he went home, he found them sleeping. He lay down
on the stairs so as not to ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

148 NI7 D72 19980 173

Zechariah’s prophecy of the last day: “And His feet shall
stand on that day upon the Mount of Olives.” A revelation
through “feet.”

Zechariah 14:4°7:7>> 7"t
7PN n‘_?rgmz ’;5"?5_7 WX o°nAn 1775y X2 1"2.}1_ 1N
7 R0 W TRR AT X3 M) AR PO A 90 9pan
M2NTPIM maing
And His feet shall stand in that day upon the mount of
Olives, Which is before Jerusalem on the east, And the
mount of Olives shall cleft in the midst thereof Toward the
east and toward the west, So that there shall be a very great
valley; And half of the mountain shall remove toward the
north, And half of it toward the south.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RICLEEET

149 sH3m @17 PN

G-d says through Isaiah: “The heavens are My throne, and
the earth is My footstool.” G-d’s “feet” reach the lowest
realm.

Isaiah 66:1°X:1°0 W°yw°

27130 WK M3 LUK VPN 0T VIR K03 2w T VA 12
PNMIN QPR MoK

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,10 Py

150 °vawn 570 N*Pha Y

The Arizal’s discourse on the mitzvah of appearing is
mentioned in Or HaTorah on Mishpatim and Vayikra, and
explained in Or HaTorah on Bereishis.

KEHOT'S NOTE

RIPM NPMIR YR Y 0°0DWR D NPMIK LA LR 1P 03 9ot prraRae

,70PNN 19795 oW .2 ,77 X 975 N°WRI2 N”IR2 AIR2N1 .1OW Y R 77D
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151 °1pann 1omN
The maiden imagines her beloved’s embrace: “His left

hand is under my head, and his right hand embraces me”
(so again in 8:3). The right hand is love.

Song of Songs 2:6":’2 0°7°wi W

2IPAMA 11707 “WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20

152 N2 W KNI 9N

The Zohar in Pinchas speaks of a “mountain of darkness”
(tura dechashocha) and a “mountain of light” (tura dine-
hora): the hind goes into the one and rises from it to the
other. The text reads them as the emotions of Arich Anpin,
above intellect, and those of Z’eir Anpin, born of intellect.

Zohar III, 249b2 ,un" 2’m

KEHOT'S NOTE

[X”Y0 19 bida i) 0°w177] X”DD nbw 1w ol 77y . 0 m
2] .(2 1m0 77) 2mn 7Y L(RL,37DT) Rl By 7T, D0aPNN2

153 299585 17PN 0O

“The mountains danced like rams, the hills like young
sheep.” The text reads it as the ascent of the emotions of
Z’eir Anpin into the light of Arich Anpin.

Psalms 114:4°7:7p 0°%°11n
INE™32D NIP3) DK 177 01T
The mountains skipped like rams, The hills like young

sheep.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,70 B°9nn

154 N9 0% 7772

In the discourse on “The sea saw and fled ... the moun-
tains danced like rams,” the mountains are Chesed,
Gevurah and Tiferes; at the revelation of the encompass-

J

ing light they “danced like rams,” rising all at once, not
step by step, and were included in that light like a candle
before a torch.

KEHOT'S NOTE

7,108 Dyb

155 il mi=kh]

The psalm of the Exodus: “The sea saw and fled; the
Jordan turned back.” The opening of a discourse in
Likkutei Torah, Tzav.

Psalms 114:3°3:7p 0°%°11n

:‘IﬁﬂB’? 297 177°%7 03°1 X7 0%
The sea saw it, and fled; The Jordan turned backward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/13/
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156 %92 NN %2 27y 7IN°22

There the spreading of light into Malchus comes through
Gevuros and contractions, while “For You are my lamp,
Havayah” is an added light without contractions; and as a
lamp needs oil, the soul needs the “o0il” of Torah, which
comes from Chochmah.
KEHOT'S NOTE
.awh e T ,AR™MN

157 37NN D7y

“For You are my lamp, Havayah; and Havayah will light up
my darkness”: the first Havayah is that of Z’eir Anpin,
which comes through the chain of descent, from the thir-
teen attributes of mercy; the second, joined by a vav, is
that of Arich Anpin, drawn down not by way of hishtal-
shelus into “my darkness,” the generation before
Mashiach.
KEHOT'S NOTE
.3 L,RP R™MN

158 7N 70° ”Mnon2
Kehot’s note points to Proverbs 10:19 for these words.

Proverbs 10:19v7>: wn
KEHOT'S NOTE
00,0 bR

159 111202 D°AW 1312 PN 70° 0n2

Shlomo on the wisdom by which the world was made:
“Havayah founded the earth with wisdom; He established
the heavens with understanding.” Heaven and earth are
read as the Patriarchs and the Matriarchs. (Kehot:
Proverbs 10:19)

Proverbs 3:19v™:) “own
NI DRY 131D YINTTO) A2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 anIna "W 27y

In the explanation on “Set me as a seal,” love from below,
the “raised seal,” draws from above lights enclothed in
vessels, a “sunken seal,” while self-nullification and awe
from below, the “sunken seal,” draw from above a revela-
tion of the Infinite Light not enclothed at all and not by
way of hishtalshelus.
KEHOT'S NOTE
.3, mph

161 anmns "answ

The maiden asks her beloved: “Set me as a seal upon your
heart.” The opening of a later discourse in Likkutei Torah,
Shir HaShirim.

Song of Songs 8:6":’11 01w "W
YR NOR NRD MYTD AYINTeY Dnind 92770y onind o
NPT WX "BYT PIYT AR INYD
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

951 179" ¥0IN 00 W

“When a woman conceives and bears a male.” Discussed
in that discourse.
Leviticus 12:2°2:27 Xp™
NYIY RRYY T2F ATPN YOAD °D AWK MK PR 213708 137
:RRVA ANIT DT ORD DON?
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness
shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W PPYR RN WK P
G-d tells Avraham to do as Sarah asks: “Whatever Sarah

tells you, listen to her voice.” Avraham received from
Sarah.
Genesis 21:1227°:8”5 N°wx12
YK P2 ANRRTIY WWITPY TP YTOR DTIRTIN DOPIR TR
I 77 R PR3 °2 A9P YRU MY X mRA
And G-d said unto Abraham: ‘Let it not be grievous in thy
sight because of the lad, and because of thy bondwoman; in
all that Sarah saith unto thee, hearken unto her voice; for in
Isaac shall seed be called to thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2°,RD NPWRA2
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The note points to Or HaTorah on Bereishis for the saying
that Avraham was secondary to Sarah in prophecy.
KEHOT'S NOTE
WRINA Y L [MRY 277 RMININ] .OW NPWRI2 W2 R .KR7ET 7R
JXL,RDP NOWRA2 NIRRT L[D] L@ QW TTAR WITR2 032Uy

NIN232 717 2237 DY oA Y

The Midrash learns from “listen to her voice” that

Avraham was secondary to Sarah in prophecy.

Shemot Rabbah 1:1’X:’X 7127 mnw

ow) .Ay7 M2In% RIOW 5Y A 073K 1Y TR 7377 3O L

ANR RO AN PIYA Y0 DR OMIAR DR DOPOR N (20 0w

DOw™ (70,0 QW) ,7°n ,MR°12 7w OV OmNaR 1w Y

5y DRYNY? XMW 7w ,7TRP7 ,0% NM an® ap 1p22 ornax

.79 DY 0%an 17901 ,0P77 AT IR RITINPWY LYY MaInD k3w

725 OMIARY (2,3 OW) 12 2N OANARY ,INYT Y ahyn oM

X921 103 K23 ,0p%7 10731 1131 INWR 19w MO, IR TR
... X2 ,737 M2I05 RXOW 1179 ,77795 XX 12700

“These are the names of the children of Israel who came to
Egypt with Jacob; each came with his household” (Exodus

likuteitorah.com/likkutei-torah/shir-hashirim/13/
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1:1). That is what is written: “He who spares his rod hates his
son, and he who loves him seeks for him admonition”
(Proverbs 13:24). The way of the world is that a person whom
another tells him: ‘So-and-so struck your son,’ he would ha-
rass him. What is the meaning when the verse states: “He
who spares his rod hates his son”? It is to teach you that
anyone ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

NIN°212 717w 2257 2aY OnaN 1Y

Rashi brings the Midrash on “listen to her voice”:
Avraham was secondary to Sarah in prophecy.
Rashi on Genesis 21:1227:8”5 n°wx12 2y >" w1
:MIN"212 MP? 200 072K 7Y 12T .APIpa Y
17172 ynw HEARKEN UNTO HER VOICE — we may infer that
Abraham was inferior to Sarah in respect of prophecy (Exo-
dus Rabbah 1:1).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

DYMY 17D RPRAM YT TN L LTINS IR N

The Torah describes Rivkah as Avraham’s servant first
sees her at the well: “And the maiden was very fair to look
upon ... and she went down to the spring, and filled her

pitcher, and came up.” Rivkah, described as a giver.
Genesis 24:161"0:77 N"wKR12
AT KPRM APYT TIM AYT, X7 WK1 7702 TR X7 NIL 9IM
:29m
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,70 NPwRA2

%990 772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,) X”>n 1N X7

Y2 17apn Tty Yt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”y0 v 2”2

N2 @RIy 1Y M ARy mrapn peeyun b

Three were given a taste of the World to Come in this
world: Avraham, Yitzchak and Yaakov, of whom “with

9

everything,” “from everything,” “everything” is said.
Bava Batra 16b:17-181°-1"":2 11 X1N2 X22
Wy NI 12 L RYR KPR By U0 KR 10900 1T KR

- FPRTRNT RPX 2100930 77 172 W0 K2 Knyw °Xn 133 399
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171

172

173
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NN P2 Y ANRTD APR YR - AIRTRTA AT VTR
M 0713 XA TN UITR 1YL MYy 3
William Davidson, Vocalized Aramaic (CC-BY-NC)

922 22100 1apa

Jeremiah foresees Israel’s return: “For Havayah has creat-
ed a new thing on the earth: a female shall encompass a
male,” the woman now seeking the man. Read here as the
recipient rising above the giver in the future. (context:
Steinsaltz Tanakh) (Kehot: Jeremiah 31:21)
Jeremiah 31:22279:R79 70
33100 NP3 YN NPT M K733 MWD N20 PRROND NI
23
How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the
earth: Awoman shall court a man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
K3 ,K? 07

mBya nawy v NN

“A woman of valor is the crown of her husband.” The
crown is above the head.
Proverbs 12:4'7:27 “5wn
SO PRINIYI 311 AZY2 NWY P 0TNYR
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
7,200

W 12 aw

The note points to these discussions of the Name Ban be-
ing rooted above the Name Mah.
KEHOT'S NOTE
L[] .[3 1 *Mpra IRA] L2700 [ANNRY 777 5y

N2 09y 1Y 1OY0n MaRnY

The note points there for the Patriarchs’ taste of the World
to Come.
KEHOT'S NOTE
.X,10 19°PNi 980 X9

72395 %y 0

“For over all the glory shall be a canopy,” the subject of a
later explanation in Likkutei Torah.

Isaiah 4:5° 17 71°yw°

O M TPY) b By IRy T 1o By m N

11BN 2279277y 3 MPY? MY

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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T°RAR DR OPRAT
“Let me see your appearance, let me hear your voice.”
Song of Songs 2:147°:’2 0w W
IR °1NYI PRIDTNR CPRIT 1INTRT 002 ¥20n "an2 nib

STINY TRV 2T 72072 TP

O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

=R
“Then Israel sang this song: Spring up, O well; sing to it.”
Numbers 21:1717°:X8”3 72712
713y IR V7Y IR APWITNR PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1N>MN3a 1910 Py

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"n X" 70

1nPRNa 1210 Pyl
The ten Sefiros: “their end is embedded in their begin-
ning, and their beginning in their end.”
Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 INPMM 1NPAN2 1990 TIP3 R 92 MT°ED Ty
D10 INR 17 AR 21921 1w 17 PRI 0 1TIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

"D3m QYT PRINTT ONDD DU
“The heavens are My throne and the earth is My

footstool,” the title of a discourse on the lowest level and
its high root.
Isaiah 66:1°X:17"0 11°yw°
27130 WK M3 LUK VPN 0T VIR K03 2w T VA 12
SNMIN 0IPR MR
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR TP XY TIntn P1TA

The Sages asked whether study or action is greater and
concluded: study is great, for it leads to action. The text
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182

183

184

185
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reads it in two ways: Torah is greater, and action is greater.

Kiddushin 40b:8-9'v-’11:2°n 1w 1°p
PRI 7992 MR N2 NPy P2I0R 0YIpN iDL 021 M 12N
11970 21 My 79973 Ny X 9iT3 Tmbn :opip2 W nPRY
091 3191 2173 TINPR MR RPY 227 M1 J5iTa Ayn s
"0 "271 X010 .y 7O Xoan Tnnav PiT3 Tntn oanK
niayn? Nimane MY 0oyaIN 007 oTpY Tmba PiTa min
22Y) X NiPANR NIRY DU DU RY? Y28 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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91T RO YR RERI

There the saying “study is great, for it leads to action” is
read to mean that action is the main thing, and study is
great only because it leads to action; one who learns with-
out intent to act would be better not born.

KEHOT'S NOTE

"1 0WVP ) 1OWN NR%pwn 1”7 .OwD 07n21 7,19 "nR Uy Rn

3730 (37wn 919K
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10 L,R MR

YR ROR POy WA KDY
Shimon, son of Rabban Gamliel: “It is not study that is the
main thing, but action.”

Pirkei Avot 1:171>’R MR mawn

20 M2 SNRID KDY 0007 1P NPT 02 93 ,NIR 112 1iyny

NI P2 APYRD KPX YD NI U KD AN RPN

DI X2 0737

Shimon, his son, used to say: all my days I grew up among

the sages, and I have found nothing better for a person than

silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NN STINY TN

The note points to Likkutei Torah, Bechukosai, for the
“620 pillars of light.”
KEHOT'S NOTE
o] .w (T 1) Tmipna By

»5y3a 91N oM

Koheles weighs wisdom against wealth: “wisdom gives life
to those who possess it.” The text reads be’aleha as the
“owners” of wisdom, the mitzvos, whose root is higher.
(The verse itself has 7125171, without the vav, as the Kehot
note says.)

Ecclesiastes 7:1227°:t nbnp

{79993 TN AR AT T 93T 232 MR 252 %2
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For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the mitzvos, in their source, are G-d’s will, above
Chochmah, while the Torah is Chochmah, the explanation
of the mitzvah, and below it; yet to draw this into a person
from above to below, “wisdom gives life to its owners”: the
wisdom is the Torah, and its “owners” are the mitzvos, as
in “study is great, for it leads to action.”
KEHOT'S NOTE
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Zechariah’s vision: “I have seen, and behold, a cande-
labrum of gold, all of it, with its bowl on its top.” The title
of the discourse in Likkutei Torah, Beha’aloscha, cited
here.
Zechariah 4:2°2:7 170t
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And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217w 0o INY°

Shlomo’s psalm for the king: “The mountains shall bear
peace to the people, and the hills, through righteousness.”
The mountains are the Torah.

Psalms 72:3°3:2”y 0°2°1n
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Let the mountains bear peace to the people, and the hills,

through righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalm’s close: “Havayah will give strength to His peo-
ple; Havayah will bless His people with peace.” The Sages
read “strength” as the Torah, so the text uses it to show
that the Torah is called peace.
Psalms 29:11x”:1”2 0°%°11n
01282 1y nK 77127 °0 107 Yy Wy N
The L-RD will give strength unto His people; The L-RD will
bless his people with peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s song of the vineyard: “Or let him take hold of

My strength, that he may make peace with Me; peace he
shall make with Me.” (Kehot: Isaiah 27:4)

Isaiah 27:51:172 yoyw”
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Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the work of righteousness shall be peace.” The
mitzvos are called peace.

Isaiah 32:171:2% 11°yw”
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And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Psalms 72:3; the passage is shown
below.

Psalms 72:3'2:2"y 0°2°1n
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Let the mountains bear peace to the people, and the hills,

through righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The epistle explains that the supernal will, called Keser,
contains 620 pillars of light, enclothed in the 613 com-
mandments of the Torah and the 7 rabbinic ones.

KEHOT'S NOTE
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G-d answers the prophet’s prayer for Israel: “As in the
days of your going out of the land of Egypt, I will show him
wonders.” The future redemption will repeat the revela-
tion of the Exodus. (context: Steinsaltz Tanakh)
Micah 7:157°0:t 191
NIRRT AIRTN T2I20 TR TN 0D
’As in the days of thy coming forth out of the land of Egypt
Will I show unto him marvellous things.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Joel’s promise of plenty after the locust: “And you shall
praise the Name of Havayah your G-d, who has dealt won-
drously with you.” (context: Steinsaltz Tanakh)

Joel 2:26175:2 ory
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And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah’s words of comfort: “And the glory of Havayah shall
be revealed, and all flesh shall see together.” The future
revelation of what is now hidden.

Isaiah 40:5°77:"n 17°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse on “For the mountains shall depart” in Ki
Seitzei explains that the mountains are the Patriarchs: as a
mountain rises from the flat earth toward the heavens, so
the Patriarchs raise the Community of Israel to the
heights.
KEHOT'S NOTE
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G-d’s promise to Israel through Isaiah: “For the moun-
tains shall depart and the hills be removed, but My kind-
ness shall not depart from you.”
Isaiah 54:10™:7117°yw°
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For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maiden likens her swift beloved to “a gazelle or a
young hart.”
Song of Songs 2:9'v:’2 07w W
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My beloved is like a gazelle or a young hart; Behold, he
standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Shimon: no animal does as the gazelle, which flees
little by little and keeps turning its head back to the place
it left; so Israel ask that if G-d departs from among them,
He flee like the gazelle, turning His head back. The text
reads it as the supernal will turning “back” into the physi-
cal mitzvos.

Zohar, Shemot 24:231-25:2401"1:7173-X”27:7"5 Mnw ,7711 190
These animals, unlike all others, do when running go but a
little way, and then look back, turning their faces toward the
place from which they came, then running on, do again turn
round and look back. So the Israelites say to the Holy One,
blessed be He: “If our sins have caused Thee to flee from us,
may it be Thy pleasure to run like a gazelle or like a young
hart, and look back on us!” And, indeed, is it not written:
“And yet for all that, when ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Eliyahu’s prayer that opens the second introduction of the
Tikkunei Zohar (Patach Eliyahu): “You are wise, but not
with a known wisdom; You understand, but not with a
known understanding.” The text reads the gazelle’s
turned-back “head” as this level above Chochmah, and
higher still.

Tikkunei Zohar 17b:3-4"7-"3:2 > 971177 °23pn
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Constantinople, 1740 (CC-BY-NC)
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That discourse reads the gazelle that “turns its head back-
ward” the same way: G-d, as it were, drew down and en-
clothed His will and wisdom in His “back,” in physical
matters such as the animals of the order of Kodashim and
money in the order of Nezikin, so that the inner core of
His will and wisdom is enclothed in them.
KEHOT'S NOTE
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The maiden tells how her beloved called to her: “Arise, my
love, my fair one, and go forth (kumi lach).” Lach can
mean “for yourself”: the text reads it as the Counting of
the Omer, Israel’s own rising from below. (context:
Steinsaltz Tanakh)

Song of Songs 2:10™:"1 0°°wi1 "W
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My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers to the additions at the end of the Kehot
edition on this passage about Israel’s counting of the
Omer; it does not say what they contain.
KEHOT'S NOTE
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Of the two loaves of Shavuos it is written, “they shall be
baked chametz”: chametz is self-exaltation, forbidden on
Pesach because it gives the kelipos and the sitra achra
their hold; but on Shavuos, when the natural middos have
been refined and are included in holiness, exaltation is
only in holiness, through the revelation of the supernal
will above hishtalshelus.
KEHOT'S NOTE
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“I will show him wonders”: the future revelation, like that
of the Exodus.

Micah 7:1570:1 715°»
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’As in the days of thy coming forth out of the land of Egypt
Will I show unto him marvellous things.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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