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The Song of Songs, which is Solomon’s

The Jewish people are G-d’s bride in two ways, by self-sacrifice
that consumes the self and by yearning love in which a self
remains, and these draw down two “grooms”: G-d’s great Name
clothed in the Torah’s supernal wisdom, and the Torah and
mitzvos brought into the lower worlds. G-d’s love revealed
through them reaches His very essence, and so it is “better than

wine,” better than any revelation that comes out of concealment.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Jewish people are G-d’s bride in two ways, by self-sacrifice that consumes the
self and by yearning love in which a self remains, and these draw down two
“grooms”: G-d’s great Name clothed in the Torah’s supernal wisdom, and the
Torah and mitzvos brought into the lower worlds. G-d’s love revealed through them
reaches His very essence, and so it is “better than wine,” better than any revelation

that comes out of concealment.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the opening verses of the Song of Songs as the wedding of G-d, the groom who “de-
scends a level,” and Israel, His bride. Kallah, bride, has two meanings: kilayon, being consumed, and
kalsah, yearning. They match the two self-sacrifices of the Shema: at “One,” where contemplating
G-d’s absolute unity nullifies the self entirely (the higher unity), and in “You shall love... with all your
soul,” where a self remains and longs to be absorbed (the lower unity). “Blessed be the name of the glo-
ry of His kingdom” is said between them, because G-d’s kingship, His Name Elokim that conceals, is
what gives creatures a self that can love. These two brides call down two grooms. The first is “His great
Name,” G-d’s capacity to radiate, which is above the chain of worlds and enters the Torah as its “song”
and cantillation notes, carrying G-d’s delight. The second carries the Torah into the lower worlds and
the physical mitzvos, whose roots in Tohu are higher than man. The song of the worlds rising from be-
low (the feminine shirah) unites with the song descending from above (the masculine shir), like a kiss
that reveals an inner love. Finally, wine stands for revelation after concealment, but “your love” reveals
G-d’s essence, before whom darkness and light are equal.

OUTLINE

1 The groom, the bride and the two meanings of kallah m

G-d is the groom descending into Torah, Israel the bride; kallah means both being consumed and yearning,
matching two self-sacrifices in the Shema, and the question is how love can follow total self-nullification.

2 Two self-sacrifices, two unities 12-3

Self-sacrifice at “One” consumes all personal will (the higher unity); the love of “with all your soul” keeps a
self that longs for G-d, made possible by “Blessed be the name,” the lower unity, since Elokim, the conceal-
ment, is G-d Himself. These are the Higher and Lower Shechinah, the two brides of the Song.
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3 His great Name and the song of the Torah

14-5

Two brides produce two grooms. “His great Name” is G-d’s capacity to radiate, above the chain of worlds,

from which the worlds live only through tzimtzum, so He is unchanged; it clothes itself in the Torah as its

song and notes, G-d’s own delight.

4 Song of Songs, which is Solomon’s

16-8

The rising songs of the worlds (the bride) call down the higher song (the groom); “Solomon’s” means

peace, the union of opposites, giver and receiver; and “Let him kiss me” is the inner love that bypasses the

chain of worlds, as in “by day His kindness, at night His song.”

5 The second groom: Torah and mitzvos below

19-1

The second groom brings the Torah into the lower worlds and the physical mitzvos, whose roots in Tohu

are higher than man; self-sacrifice draws the first groom and yearning love the second, and every revela-

tion of the groom needs first the encompassing chuppah.

6 Better than wine

11216

Wine is revelation after concealment, as in birth, sowing and the long exile before the future revelation;

but G-d’s love, drawn through Torah and mitzvos, reveals His essence, for which darkness and light are

the same.

KEY CONCEPTS

Kallah (bride): consumption and yearning — 17
walnvs 0o

The two meanings of “bride”: the self entirely consumed
in G-d, and a self that remains and longs to be absorbed in
Him.

Chassan (groom): chas darga X377 nin—1nn

G-d as groom is G-d “descending a level,” drawing His
light down into the Torah and then into the lower worlds.

Self-sacrifice (mesirus nefesh) at “One” and in “with
all your soul” “ws1 5531 7MR2 W3 M1°on

The two self-sacrifices of the Shema: total self-nullification
from contemplating G-d’s unity, and a yearning love that
still has someone who loves.

The higher unity and the lower unity 7x%°y X717
RNND RTIAM

“Hear, O Israel”: nothing exists but G-d. “Blessed be the
name of His kingdom”: G-d present within a world that
seems to exist, through His kingship.

Higher and Lower Shechinah xn1°5w1 X%y xn1vow
RNN

The Kabbalistic names for the two levels of bride, the roots
of the two self-sacrifices.
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His great Name 217371 10w

Not G-d’s essence but His capacity to radiate, above the
chain of worlds; it gives life to the worlds only through tz-
imtzum, so G-d Himself does not change.

The song of the Torah and its notes (ta’amim) X119
1707 "NYY ,RNPIIRT

The level of the Torah above its revealed wisdom: G-d’s de-
light in Himself, clothed in supernal Chochmah.

Shir and shirah 77w 7w

Masculine song descending from above and feminine
song rising from below; the bride’s song calls down the
groom’s.

Kisses 7177w

An inner love too great for words or any vessel, revealed
only through a great contraction; so G-d’s light reaches
the worlds by a leap, not step by step.

Wine preserved in its grapes 1°21y2 92wni 17
Revelation after concealment: the deeper the hiding, the
greater the revelation, as with the long exile and the future

redemption.
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SECTION 1 - 11

The groom, the bride and the two meanings of kallah
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“The Song of Songs, which is Solomon’s. Let him kiss me with the kisses of his mouth, for your love

is better than wine.” Now, it is known that the Holy One, blessed be He, is called a groom (chassan).

The maamar opens with the first two verses of the Song of Songs, which it will explain phrase by phrase. It
begins from a familiar idea: the Song is a love song between G-d, the groom, and the Jewish people, His
bride.
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And the Congregation of Israel (Knesses Yisrael) is called by the name “bride” (kallah). This is on
account of the drawing down and bestowal of the Torah to Israel, as our Sages said: “‘On the day of
his wedding’: this is the Giving of the Torah.”

The Jewish people as a whole is called G-d’s bride, and the wedding is the Giving of the Torah at Sinai. The

Sages read the verse “on the day of his wedding” as referring to that day, when G-d gave Himself to Israel
through the Torah.
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Therefore “one who gladdens the groom merits the Torah, which was given with five voices” (in the
first chapter of Berachos), for chassan [means| chas darga, “descending a level.”

The Talmud says that one who brings joy to a groom merits the Torah, which was given with five “voices.”
The word chassan (groom) is read as chas darga, “coming down a level”: a groom is one who descends to-
ward his bride.
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That is, the descent and drawing down of the Infinite Light (Or Ein Sof), blessed be He, to be
clothed in the Torah. And the Congregation of Israel is the source of the souls of Israel; and like-
wise each and every individual spark of Israel is in the aspect of a bride.

G-d as groom means the Infinite Light coming down and clothing itself in the Torah so that it can be given to

us. The bride is Knesses Yisrael, the collective root of all Jewish souls, and each individual Jew, a “spark” of
that root, is also a bride in this sense.
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Now, kallah has two meanings. The first is from the term kilayon, “consumption,” for she con-
sumes and wears away everything, from the word kalah, “consumed.” (As in “my flesh is consumed

[kalah]”) (in Psalms 73), which Targum Yonasan renders “my body is spent,”

The Alter Rebbe now gives the word kallah (bride) two meanings, which will organize the whole maamar. The
first comes from kilayon, “being consumed, used up”: the verse “my flesh is consumed” is translated by the
Targum as “my body is spent.”
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that is, a term of consumption; and so too (in Isaiah 16:4). And likewise with kallah pointed with a
patach, one may say that the meaning is also along these lines. And so it is in the Zohar, Parshas
Acharei (folio 72), on the verse “for she is his daughter-in-law (kallaso)”: “the consummation (shet-

zisa)...,” etc.

The same sense of ending and consuming appears in Isaiah, and the Alter Rebbe suggests that kallah with a
patach (the word for bride) can carry it too. The Zohar on the verse “for she is his daughter-in-law (kallaso)”
reads the word as “consummation” or “completion” (shetzisa).
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For the word kalah is a noun denoting the action, like rakah, zakah, dakah [“soft,” “pure,” “fine”],

and she is called kallah because she consumes, etc.

Grammatically, kalah is a noun that names an action, like the words for “soft,” “pure” and “fine.” So the

bride is named for what she does: she consumes, bringing everything to its end.
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And so it is found in the Midrash Rabbah: “that they were consumed (nitkallu).” The second [mean-
ing] is from the term “my soul yearns (kalsah),” etc. (Psalms 84), meaning the yearning of the soul

to cleave to and be absorbed in His light, may He be blessed.

The Midrash also uses this root for being consumed. The second meaning is from “my soul yearns (kalsah)”:
the soul’s longing to cleave to G-d and be absorbed in His light.
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(As the Targum Yonasan renders there, “my soul longs [te’ivas],” which is a term of yearning, as in
“and your desire (teshukasech) shall be to your husband,” which the Targum renders “te’uvtich.”)
The explanation is this: in the reading of the Shema there are two levels of self-sacrifice (mesirus
nefesh).

The Targum’s rendering “my soul longs” confirms that kalsah means longing, the same word the Targum

uses for Chavah'’s desire for her husband. The Alter Rebbe then turns to the Shema, where he finds two kinds
of self-sacrifice (mesirus nefesh) that match the two meanings of kallah.
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The first is to give over one’s soul at [the word] “One.” The second is “You shall love... with all your
soul,” even if He takes your soul, etc. We need to understand what they are and the difference be-

tween them.

The first self-sacrifice is at the word “One” (Echad) of the Shema, where one resolves to give up one’s life for
G-d’s unity. The second is in “You shall love G-d... with all your soul,” which the Mishnah explains as loving
Him even if He takes your life; the maamar will ask how these two differ.
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We must further understand how “You shall love... with all your heart” is relevant after the level of
self-sacrifice at “One.” For of love it is written at the end of Parshas Nitzavim, “to love, etc., for He
is your life.”

A second question: love belongs to a living, feeling person, as the Torah says “to love... for He is your life.”
How can love come after a self-sacrifice that has already given up life itself?
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But self-sacrifice means casting away one’s life, which is a nullification of one’s very existence be-
fore the Infinite Light, blessed be He, itself. (See in Parshas Shemos, in the discourse beginning
“To understand the saying of our Sages on ‘For your love is better than wine,”” and in the discourse
beginning “A person is obligated to become intoxicated on Purim.”)

Self-sacrifice at “One” means setting one’s life aside entirely, a nullification of one’s very existence before
G-d. The parenthesis refers the reader to two discourses in Torah Ohr that treat this theme.
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If so, how, after the virtue and level of the self-nullification of self-sacrifice at “One,” can there be

room for the level of “You shall love,” where there is someone who loves? The explanation is that

The difficulty is stated sharply: after total self-nullification, how can there be “You shall love,” which as-

sumes someone who exists and loves? The answer now begins.
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the first level, to give over one’s soul at “One,” comes from “Hear, O Israel,” etc. For “hear” (she-
ma) denotes understanding, which is contemplation of the greatness of the Infinite One (Ein Sof),
blessed be He: how He is One

The self-sacrifice at “One” is the result of “Hear, O Israel”: “hear” here means “understand,” so it comes
from contemplating G-d’s greatness. The person reflects on how G-d is truly One.
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just as before the world was created, without any change whatsoever, as it is written, “I, Havayah,
have not changed,” etc.; “You were [the same] before [the world] was created,” etc.; “I am the first

and I am the last, and besides Me there is no Elokim.”

G-d is One now exactly as He was before creation: creation made no change in Him. Three verses and a line
from the prayers say this, ending with “besides Me there is no Elokim.”
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Elokim means that which conceals and hides, etc. For before Him, may He be blessed, there is no
concealment that conceals and hides at all, since all before Him is considered as nothing, etc.

Elokim is the Name of G-d associated with concealment, the power that hides G-d so a world can seem to ex-
ist. But from G-d’s own perspective nothing hides Him at all, since everything before Him is as nothing.
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SECTION 2 - 112-3

Two self-sacrifices, two unities
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Accordingly, “and you shall not profane (sechalelu) My holy Name,” etc.: not to make an empty
space (makom chalal), etc., so that something would be separate from Him, may He be blessed,
G-d forbid. And consequently all the desires, the sense of self and [living] for oneself, etc., are
nullified.

The verse “you shall not profane (sechalelu) My holy Name” is read as “do not make a chalal, an empty
space” where something could exist apart from G-d. Whoever truly grasps that G-d is One has no room left
for his own desires, ego or living for himself.
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This is the term kilayon, “consumption”: consuming the self-for-oneself, etc., so that all his wishes
are nullified and no will at all remains except toward Him, may He be blessed.

This is the first meaning of kallah, consumption: the self that lives for itself is used up. All personal wishes
fall away, and only the will for G-d remains.
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(This is the meaning of “my flesh and my heart are consumed,” as Targum Yonasan renders, “my
body is spent,” and as stated in the Zohar, Parshas Acharei, cited above, that “the consummation
(shetzisa) of the world” is the consumption of all wishes.

The verse “my flesh and my heart are consumed” and the Zohar’s “consummation of the world” both de-
scribe this: the end of all one’s own wishes.
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It is along the lines of what is explained elsewhere on the verse “When you go out”: that the point of
the heart’s inwardness rises and is absorbed in the Infinite Light, blessed be He, and not only from
this world, etc., but even from the lower and the upper Gan Eden, as it is written, “Whom do I have
in heaven,” etc.; “my flesh is consumed,” etc.)

Elsewhere the Alter Rebbe explains that the innermost point of the heart rises and is absorbed in G-d’s light.

It then wants nothing, not this world and not even the lower or upper Gan Eden (the spiritual paradise), as
King David said: “Whom do I have in heaven... my flesh is consumed.”
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The second level is from the term “my soul yearns (kalsah),” which is a term of yearning and love.
This is the level of the nullification of the self (bittul hayesh), meaning that he is an existing entity
(and not a complete consumption of the self, as in the first level), but that he nullifies himself,
wanting to be absorbed and nullified, etc.

The second meaning, yearning, is a different nullification: the person still exists as a self, but that self longs
to be absorbed in G-d. Here the ego is not erased; it gives itself over.
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Therefore we interrupt between the two levels of self-sacrifice mentioned above with “Blessed be
the name of the glory of His kingdom forever and ever,” the level of the lower unity (yichuda
tata’ah). For from the level of His Malchus (sovereignty) all created beings came into being from
nothing to something, since there is no king without a people; this is the source of the existence
and life-force of all created beings.

That is why the verse “Blessed be the name of the glory of His kingdom” is said between “Hear, O Israel” and

“You shall love.” It represents the lower unity: G-d’s kingship (Malchus) is what brings creatures into exis-
tence, since a king needs a people, and so it makes room for a self that can love.
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And it is written, “and besides Me there is no Elokim”: “besides Me” specifically, meaning outside
of Him, may He be blessed, G-d forbid. But Havayah Himself is Elokim: “I am Havayah your
Elokim”; I Myself, etc.,

“Besides Me there is no Elokim” means there is no concealing power outside of G-d. The concealment,
Elokim, is itself Havayah: G-d Himself is the one who hides.
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who contracts and conceals the Infinite Light, blessed be He, which is without limit, so that there

may be a revelation of the level of created beings as existing entities (yesh). And like the snail,

G-d Himself contracts and conceals His infinite light so that created beings can appear as existing things.
The Midrash’s image is a snail-like creature whose shell grows out of its own body.

likuteitorah.com/likkutei-torah/shir-hashirim/1/ 9
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whose garment is of itself and within itself. And from this level of “Blessed be the name of the glory
of His kingdom forever and ever” comes about “You shall love” at the level of an existing self,
someone who loves, etc.; whereas the higher unity (yichuda ila’ah) is the level of actual self-nullifi-
cation in self-sacrifice.

Like that creature’s shell, the concealment is part of G-d Himself, not something apart. From this lower uni-

ty, “Blessed be the name,” comes the love of “You shall love,” in which a real self loves; the higher unity at
“One” is total self-nullification.
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(This resolves how “You shall love” is relevant after the self-sacrifice at “One”: namely, through our
interrupting with “Blessed be the name of the glory of His kingdom forever and ever.” See what is
written on this subject in Parshas Vayeishev, in the discourse beginning “On the twenty-fifth of
Kislev,” in a somewhat different manner; and one who understands will understand that it all rises
on one stalk.)

This answers the opening question: love can follow the self-sacrifice at “One” because “Blessed be the

name” is said in between, re-establishing a self that can love. The Alter Rebbe notes that he explained this
differently in a Chanukah discourse in Torah Ohr, and that the two explanations agree.
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These two levels are called, in the language of the Kabbalah, the Higher Shechinah (Shechinta
Ila’ah) and the Lower Shechinah (Shechinta Tata’ah), etc. And they are the two levels of bride spo-
ken of in the Song of Songs, for the whole Song of Songs speaks of the two levels of bride men-

tioned above, as is known,

In Kabbalah these two levels are called the Higher Shechinah and the Lower Shechinah. They are the two

“brides” of the Song of Songs, which is entirely about these two levels.
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for twice the affection between groom and bride is said and repeated in the Song of Songs, and it

alludes to the two levels of bride mentioned above.

The evidence: the love between groom and bride is described twice in the Song of Songs, alluding to the two
kinds of bride.
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(See Pardes, Gate 8, chapter 13, on the Higher Shechinah and the Lower Shechinah; and Zohar
HaRakia at the beginning of Parshas Bereishis, on what is stated there in the Zohar: “As the rose...,
etc., so too the Congregation of Israel...,” etc.

The Alter Rebbe refers to Rabbi Moshe Cordovero’s Pardes on the two Shechinahs, and to Zohar HaRakia, a

commentary on the Zohar, on the Zohar’s opening image: “as the rose among the thorns, so is the
Congregation of Israel.”
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And see what is written on the meaning of the Congregation of Israel below, in the discourse begin-

9

ning “There are sixty queens,” in the name of Mishnas Chassidim; and see what is written in
Parshas Tetzaveh, in the discourse beginning “Remember what Amalek did to you,” etc.; and see
Sefer H.M., section 156. The intent of all is one,
More references follow: a discourse later in this book on “There are sixty queens,” citing Mishnas
Chassidim; a Purim discourse on Amalek in Torah Ohr; and a work abbreviated Sefer H.M., which the Kehot

note identifies as Hadras Melech. All of them, he says, mean the same thing.
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namely the two levels of the higher unity and the lower unity. And see further what is written on the
two levels of bride in the discourse beginning “And I will betroth you to Me,” in the haftarah of
Parshas Bamidbar; and perhaps it is a somewhat different matter, namely as written at the end of
the discourse beginning “For You are my lamp,” on the subject of the early generations and the lat-
er generations.)

That shared meaning is the higher and lower unity. He adds a discourse on “And I will betroth you to Me,”

which may treat a somewhat different pair, like the earlier and later generations discussed in the discourse
on “For You are my lamp.”
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SECTION 3 - 14-5

His great Name and the song of the Torah
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2. Now, from the two levels of bride mentioned above there come about two levels of grooms,
[each] the level of “descending a level” (chas darga). This is [the meaning of] “the voice of the
grooms’ jubilation from their wedding canopies”: “grooms” implies two. The matter will be under-
stood through the phrase “King, praised and glorified forever is His great Name.”
Section 2 begins. Just as there are two kinds of bride, there are two kinds of groom, two ways G-d “descends
a level” toward us; the wedding blessing’s plural “grooms” hints at this. To explain them, the Alter Rebbe
turns to a phrase from the morning prayer Baruch She’amar: “King, praised and glorified forever is His

great Name.”

R 71577 @2 K121 RPW TP DUMIRY 772 17200 PR 101 JUPY P17 O 1T 12910 1K T7IRDY 5
AR 1IRIPOY O 1 RD PUIYY 019 K121 XPW 7Y O 12 7700 PR %8725 1)

At first glance it is not understood what a great name and a small one are. Likewise we must under-
stand the saying of our Sages, “Before the world was created there was He and His Name alone”:
how can the level of a name apply before the world was created, when there was not yet anyone to
call Him by His name?

The phrase “His great Name” raises two questions: what can a great or small name mean for G-d? And the

Sages say that before creation “there was He and His Name alone”: but a name is how others call someone,
and before creation there was no one to call Him.
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It will be understood through what is known: that G-d, may He be blessed, is called in the Gemara
and the Midrashim by the name “the Holy One, blessed be He.” They chose this name, and not oth-
er names and appellations such as “Compassionate and Gracious,” because it indicates that He is
holy and set apart, etc.

The Sages usually call G-d “the Holy One, blessed be He” rather than names like “Compassionate” that de-

scribe His dealings with the world. “Holy” (kadosh) means set apart: the name itself says that G-d is beyond
everything.
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(See what is written in Parshas Miketz, in the explanation of the verse “For with You is the source of
life,” and below, in the first discourse on “Go forth and see.”) And the drawings-forth and encloth-
ings of the Infinite Light (Or Ein Sof) at the beginning of the chain of descending worlds (hishtal-
shelus) bear no comparison [to Him], except as a drop to the ocean.

Even the first light G-d draws down at the very top of the chain of worlds is like a drop compared to the ocean

when measured against Him. The parenthesis points to other discourses on the same theme.
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This is the saying of our Sages, “The Holy One, blessed be He, sits and occupies Himself with the
Torah,” etc. That is: His essence, may He be blessed, is holy and set apart, but He “sits” and lowers
Himself to be clothed in the Torah, like a person who sits and lowers his stature. And this illumina-
tion is called the level of “name,” which is only

The Sages’ image of G-d “sitting” and studying Torah means that He lowers Himself, as a person who sits

makes himself shorter, to clothe Himself in the Torah. What comes down in this way is only an illumination,
and it is called His “name.”

WOw *°ND19%T WA NIPnT 11770 L7292 1) XIT 100 29I RN23W 0TI 173) IR 17T KPR
11899 93002 ARYOw NINDIY MITNT TR 00w TR 1% 002 21993 DR Do 1172 D7R2

a radiance and an illumination. (And the meaning of “Before the world was created there was He
and His Name alone” is the source, the root and the capacity that exists in the Infinite One, blessed
be He, for there to be a revelation of radiance and illumination, from which worlds would come into
being when it would arise in His desire and will.

A name, like a ray of light, is not the essence but a radiance from it. “He and His Name” before creation

means the capacity within G-d to radiate such light, from which worlds would come into being once He willed
it.
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It is like the radiance of the sun contained within the luminary, which is the sun itself. But in the
thing compared it is in an infinitely higher manner: for the sun gives off its radiance without
choosing to, whereas above, the drawing forth and revelation of the radiance, by way of analogy, is

when it arises in His will, etc. If so, the radiance contained in Him

The analogy is sunlight still contained within the sun. But the sun shines automatically, while G-d’s radiance
comes forth only when He wills it; so the radiance “contained in Him” is a potential, not an automatic

outflow.
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is what lies within His capacity, may He be blessed, to shine forth radiance and illumination, etc.
And this capacity and power is called His Name. This is what is written, “the power of Ado-nai...
with Your great power.” This is because His being and essence is not within the category of bestow-

al and drawing forth at all; see what is written in the discourse beginning “You are standing.”

This capacity to shine is what is called His Name, the “power” of which Moshe speaks in “Let the power of
Ado-nai be great.” A name is needed because G-d’s essence itself is not defined by giving or radiating at all.
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Therefore the power and source of the drawing forth is called His Name, as explained elsewhere on
“For with You is the source of life”: that even the level of “the source of life” is called “with You,”

meaning something secondary and considered as nothing, etc.)

So the power and source of all that flows out of G-d is only His “Name.” Even “the source of life” is called

“with You”: something secondary to G-d, which counts as nothing before Him.
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This is the meaning of His great Name, which is above the chain of descending worlds; and this

great Name of His is “praised and glorified forever,” at the level of the Infinite.

His “great Name” is this capacity, which stands above the whole chain of worlds. Because it is still within the

Infinite, it is “praised and glorified forever” in an infinite way.
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This is [so| because He alone, may He be blessed, is unique and one, and the essence of “the Life of

the worlds” is only the level of King, etc.

The same prayer calls G-d “unique, the Life of the worlds, King.” The Alter Rebbe reads this as saying that
what gives life to the worlds is only His aspect of King, not His essence.

19°93 9 $13°25 MW 12 107 OPRY 0271902 wrRD PI9YY 19°Y 777 110k mniyn mbwhnw o
aYRWIN vy Py MIw v P

For the descent of the worlds is not by way of cause and effect, as written in the books; for if so
there would be, as it were, a change, since in cause and effect there is a change in the cause
through its bestowal.

The worlds do not flow from G-d the way an effect flows from its cause. In a true cause-and-effect relation the
cause itself is changed by what it produces, and G-d does not change.
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As, by way of analogy, when a teacher imparts to his student, he necessarily puts his attention into
what he imparts, and his mind is not free to study matters and ideas as it was free before the
imparting.

A teacher is the example: while teaching, his mind is occupied with his student’s level and is no longer free
for his own thinking. The act of giving changes the giver.
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But with Him, may He be blessed: “You are the same before the world was created and since the

world was created,” without any change, G-d forbid.

G-d, by contrast, is exactly the same before and after creation, as the prayer “You were the same” declares.
So creation cannot be a direct outflow from His essence.
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This is because the source of the life-force of the worlds is only from the level of His Name alone,
the level of Malchus (sovereignty). (See further on the subject of His great Name in Parshas
Shelach, on the verse “I [am Havayah your G-d] who brought you out of the land of Egypt.”

The worlds draw their life only from His Name, His Malchus (kingship), not from His essence, and so He is
unchanged. The parenthesis sends the reader to another discourse on “His great Name.”
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And in Parshas Pinchas, in the discourse beginning “Command the children of Israel,” etc., on
how shemo, “His Name,” has the numerical value of ratzon, “will.” And on “These are the names,”

etc.)

More references: a discourse noting that shemo, “His Name,” and ratzon, “will,” have the same numerical
value, which suggests that His Name is His will to create. Another discourse is on “These are the names.”
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And in truth, “His Name alone is exalted.” And the drawing forth from the level of His Name is not

by way of cause and effect, for if so everything would be the level of the Infinite.

The verse “His Name alone is exalted” says even the Name is beyond the worlds. If the worlds flowed from it
as effect from cause, they would themselves be infinite.
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Rather, the drawing forth is by way of tzimtzum (contraction) and a leap, until only the level of a
line and a thread (kav) is drawn from the Malchus of the Infinite, and [after it] further contractions
and concealments without number

Instead, light reaches the worlds through tzimtzum, a contraction, and a “leap” across a gap: only a thin line
(the kav) is drawn from the Malchus of the Infinite. Countless further contractions and concealments follow.
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(see the Book of Beinonim, Part II, chapter 9, in the gloss), until there can be the level of a chain of
descent by cause and effect; and as is known concerning the light that encompasses all worlds
(sovev kol almin) and the light that fills all worlds (memalei kol almin), etc.

Only after those contractions can there be an orderly chain of cause and effect among the worlds. This

matches the known distinction between light that encompasses all worlds (sovev) and light that fills them
(memalei); the Tanya gloss treats the same point.
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Now, this enclothing and drawing forth from His great Name, to be clothed in the Torah, “sitting
and occupying Himself with the Torah,” is the level of the song of the Torah (rinah de’oraysa). For
“the Torah comes forth from Chochmah (wisdom).”

The first groom is His great Name coming down to clothe itself in the Torah, “sitting and studying.” This is

called “the song of the Torah,” and it goes beyond the Zohar’s statement that the Torah comes from
Chochmah (wisdom).
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“Comes forth,” precisely: that is, the revealed aspect of the Torah is from Chochmah. But the su-
pernal illumination by which the Infinite Light, blessed be He, is clothed in supernal Chochmah,
“wise,

The Zohar says the Torah “comes forth” from Chochmah, which refers only to the revealed Torah. The high-

er light, by which the Infinite clothes itself within Chochmah, belongs to G-d who is “wise, but not with a
knowable wisdom.”
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but not with a knowable wisdom,” is the level of the cantillation notes (ta’amim) of the Torah and
the song of the Torah: zarka, makaf, shofar, etc. (For the notes, too, are like letters, which are a
drawing forth, as is known concerning notes, vowel points, crowns and letters.

That higher light is the cantillation notes (ta’amim) of the Torah, its “song,” with names like zarka and sho-

far. The notes, too, are a kind of letters: Kabbalah counts four layers of the Torah’s text, the notes, vowels,
crowns and letters.
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But they are letters and drawings-forth from the level of supernal delight, the level of “For with You
is the source of life,” which is above even the level of supernal Chochmah, and needless to say
above the letters of speech, which are drawn from Chochmah. The explanation: just as there are

letters of speech and letters of thought,

The notes are “letters” from G-d’s supernal delight, higher than Chochmah and certainly higher than the let-
ters of speech. Just as a person has letters of speech and letters of thought, there are subtler “letters” still.
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so there are letters contained within intellect, and also in what is above intellect. This is the mean-
ing of the ta’amim; ta’am also means “good taste” and sweetness. That is, they are letters and
drawings-forth of supernal delight, from the level of the King’s delight in His own essence, as it is

written, “And I was beside Him... a delight.”

There are “letters” even within intellect and above it; these are the ta’amim, a word that also means “taste.”

They express G-d’s delight in Himself, as Wisdom says in Proverbs, “I was beside Him... a delight.”
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From there it is drawn to be clothed in supernal Chochmah. This is “I delight in Your Torah,” as ex-
plained elsewhere on “And I was beside Him as a nursling,” etc. And see further on the song and

the notes of the Torah on “And it came to pass at the end of two years.”

This delight then clothes itself in supernal Chochmah, which is why the Torah is called G-d’s delight: “I de-
light in Your Torah.” The references point to other discourses on the song and notes of the Torah.
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And in Parshas Emor, on “And the kohen shall wave them”; and in Parshas Vezos HaBerachah, on
the verse “Moshe commanded us the Torah,” etc. And elsewhere it is explained that this is what is

written, “And He was King in Yeshurun,” for Yeshurun may also be said to denote shir, “song.”

Further references, and a new point: “He was King in Yeshurun” can be read with Yeshurun as related to
shir, “song.” So the song of the Torah is bound up with G-d as King.
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Also, just as a song is circular, so in a melody its end is embedded in its beginning, for when one
finishes the melody, its beginning is drawn out again, etc. So too above: the melodies and notes are
the drawing forth of the actual light that encompasses all worlds (sovev kol almin), and this draw-
ing forth is at the level of King, as the blessing says, “Blessed are You, Havayah our G-d, King of the
world, who has sanctified us with His commandments and commanded us.”)

A melody is circular: its end leads back to its beginning. So the Torah’s song draws down the light that en-

compasses all worlds (sovev), and this comes through His kingship, as every blessing over a mitzvah says,
“King of the world, who has sanctified us with His commandments.”

SECTION 4 - 116-8

Song of Songs, which is Solomon’s
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3. This is [the meaning of] “The Song of Songs, which is Solomon’s.” For song (shir) is a matter of
being absorbed through “running and returning” (ratzo vashov); and above, it is the level of
“reaching and not reaching,” etc.

Section 3 returns to the opening verse, word by word. Song is described as “running and returning” (ratzo

vashov), the soul’s surge upward and its return; above, its counterpart is “reaching and not reaching,” a
light that touches its recipient without being contained by it.
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(See in Etz Chaim that the level of “reaching and not reaching” is drawn from the mouth of Adam
Kadmon, which is the level of the lights of the ta’amim of Adam Kadmon, etc.; and this is “song...,”
etc., “with the kisses of his mouth.” And see what is written further on the drawing forth that is at
the level of “reaching and not reaching” in the explanation of “their goings out by their journeys,”
etc.; see there.)

Etz Chaim, the Arizal’s main work, traces “reaching and not reaching” to the “mouth” of Adam Kadmon, the

primordial level above the worlds, and to its lights called ta’amim, the same word as the Torah’s notes. This
connects “song” to “the kisses of his mouth” in our verse.
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This is “Song of Songs”: that is, the song from which the songs below receive; for there are several

levels of song [rising] from below to above.

“Song of Songs” means the one song from which all the lower songs receive. There are many songs rising
from below to above, and they all draw from it.
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For the source of the created beings, which gives them life and brings them into being from noth-
ing to something (this is the level of Malchus of Atzilus), rises and is absorbed in self-nullification
(bittul) in its Emanator, blessed be He, at the level of song, in “running and returning.” And even
after [its] enclothing in [the worlds of| Beriah, Yetzirah and Asiyah,

The first rising song is that of Malchus of Atzilus, the source that brings creatures into being, as it rises and

dissolves in its Emanator. The same pattern of rising and returning continues even after it enters the lower
worlds of Beriah, Yetzirah and Asiyah.
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the ascents of the worlds, which rise and are absorbed, etc., are called the level of song, like the
melody of a musician as he plays, which has notes rising and falling, in ascents and descents; and

there are many kinds of ascents without end or measure, and all are at the level of song.

Every ascent of the worlds is a “song,” like a melody whose notes rise and fall. There are countless such as-
cents, all of them songs.
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This is [the saying], “All that have song go out with song and are drawn with song,” etc. (See what is
written on “A psalm, a song of the dedication of the House,” and on “And his brother’s name was

Yuval.”)

The Mishnah’s “all that have song go out with song” (said of animals and their harnesses on Shabbos) is read
as: all beings go forth and are drawn along by song. Two other discourses on songs are cited.
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Now, all these songs from below to above are called shirah, with a heh, in the feminine form, as it is
written, “this song (hashirah hazos)”: the level of bride. And from the level of bride there is drawn
the level of the groom’s joy, from concealment to revelation: “who gladdens the groom with the
bride.”

The songs that rise from below are called shirah, the feminine form, as in “this song” at the Sea: they are the
bride. The bride’s song brings the groom'’s joy out from hiding into revelation, as the wedding blessing says,
“who gladdens the groom with the bride.”
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That is, through the bride: through the level of shirah with a heh, the level of bride, the supernal

song (shir) is drawn, the masculine level. (See the Zohar, Parshas Vayeilech, folio 284b and 285a.)

Through the bride’s song (shirah, feminine) the higher song (shir, masculine) comes down. The Zohar in
Vayeilech is cited for this distinction.
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This is the drawing forth of the Infinite Light that encompasses all worlds (sovev kol almin) from
the level of His great Name: the notes of the Torah and the song of the Torah, the level of supernal
delight, to be clothed in the Torah.

The higher, masculine song is the light that encompasses all worlds, drawn from His great Name. It is the
“song” and notes of the Torah, G-d’s delight, clothing itself in the Torah: the first groom of section 2.
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(See on the subject of the Song of Songs in the Midrash Rabbah, at the end [of the comment]| on the
verse “The Song of Songs”; Zohar II, 48b, 132a, 143a-b, 144a-b, 145b; Zohar III, 74b, 284b.)

References to the Midrash and to many places in the Zohar that discuss the Song of Songs.
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(One may perhaps explain [the word] Yisrael in “Hear, O Israel” as shir El, “song of G-d,” for in the
souls of Israel there is [something]| of the level of song and of the level of songs; see below, in the
explanation of “Go forth and see,” and in Zohar I, Vayechi (folio 245).) And see what is written
above on the subject of Yeshurun, and what is written in Parshas Balak on “He has not seen iniquity
in Israel,” etc.

The Alter Rebbe suggests that Yisrael can be read as shir El, “song of G-d,” since Jewish souls contain both

the higher song and the lower songs. The Tikkunei Zohar makes the same reading, and further discourses
are cited.

15 09997 °2 WR P A PRYMAA 0o D aw PR Mmniana o1bw ey 1ays U anbe R

“Which is Solomon’s” (asher liShlomo): as in “He makes peace in His heights”: Michael, the prince

of water, and Gavriel, the prince of fire, two opposites, etc.

“Which is Solomon’s” (liShlomo) is read as “of peace” (shalom). The Midrash says G-d “makes peace in His

heights” between Michael, the angel of water, and Gavriel, the angel of fire, two opposites.
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So too there is to be a joining and mutual absorption of two opposites, from below to above and
from above to below. For He, may He be blessed, is holy and set apart, and there is no comparison,
etc., [but only] as a drop to the ocean, etc.

In the same way, the Song brings together two opposites: the worlds rising from below and G-d’s light de-

scending from above. They are opposites because G-d is utterly beyond the worlds, which are like a drop
compared to the ocean.
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And the worlds are at the level of separate existence (yesh). For the Infinite Light to be clothed in
this drop, which bears no comparison at all, etc., there must necessarily be a drawing forth of su-

pernal delight, that He take delight in drawing forth the drop, etc.

The worlds feel themselves separate from G-d, and to Him they are like a drop beside the ocean. For G-d’s
infinite light to enter something so small, He must take delight in doing so.
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This delight is the matter of song, from which comes about peace (shalom), the bonding of the giv-
er with the receiver, etc. And so there will be “which is Solomon’s (liShlomo).”

That delight is the “song,” and it produces “peace,” the bond between the giver above and the receiver be-
low. This is “which is Solomon’s (liShlomo)”: of peace.
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For in the word liShlomo the masculine and the feminine are included together: Shlomo with a
cholam [signifies] “the King to whom peace belongs,” which is the drawing down of the masculine

drop.

The name Shlomo holds both masculine and feminine. Read with its vowel, it hints at “the King to whom
peace belongs” (as the Talmud reads the name in the Song of Songs); that is the masculine drop, the flow
from above.
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And Shlomo [ending]| with a heh also indicates the feminine form: the level of the ascent from be-
low to above. Through the joining of the two, a supernal union is made and song is drawn to the

songs. See on the subject of Shlomo in the Ramaz (folio 176b).

Spelled with a final heh, the feminine ending, Shlomo also hints at the ascent from below. Together they
form a union above, by which song is drawn down to the songs; the Ramaz, a Kabbalist, is cited on this.
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What causes all this is what is written, “Let him kiss me with the kisses of his mouth.” For the draw-
ing forth of His great Name at the level of song and notes is called the level of kisses: the revelation

of inner love, like the love of a father

What brings this about is “Let him kiss me with the kisses of his mouth.” G-d’s great Name coming down as
song is called a kiss: the revelation of inner love, like a father’s love for his only child.
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for his only son. From the great abundance of the love, whose inside is inlaid with love like a burn-
ing fire, it cannot pass from potential to actual in revelation except by way of a great contraction,
contracting itself into the breath of the mouth and the spirit of his mouth.

Such love is so intense, like a burning fire, that it cannot come out openly except in a great contraction: into
the breath of a kiss. It is too great for any fuller expression.
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And although this is a physical act, nevertheless precisely in this the inwardness of the love is re-
vealed, which does not clothe itself in any other vessel, not [even] in the letters of speech, etc. (See
what is written on this in the discourse beginning “If only you were as a brother to me... I would
kiss you,” etc.)

A Kkiss is a physical act, yet it reveals the innermost love precisely because that love does not fit into any other
vessel, not even words. Another discourse, on “I would kiss you,” treats this.
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So [too] this yearning and this supernal delight, that there be a revelation and enclothing of the
Infinite Light in the level of the drop, and the bestowal in the Torah, is by way of a skip and a leap,
not by way of the chain of descending worlds (hishtalshelus),

In the same way, G-d’s longing and delight to reveal His infinite light in the tiny “drop” of the worlds, and
through the Torah, does not come step by step. It comes by a “leap” that skips the gradual chain of worlds.
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but by way of a great contraction: “sitting and occupying Himself with the Torah,” etc.: “praised
and glorified forever is His great Name.”

It comes through a great contraction, G-d “sitting” and occupying Himself with the Torah. This is “praised
and glorified forever is His great Name.”
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This is [the meaning of] “By day G-d commands His kindness, and at night His song is with me.”
“By day”: through Israel who occupy themselves with the Torah, supernal kindness is drawn down
every day, the level of bestowal from above to below; as our Sages said in the chapter Lifnei
Eideihen (folio 3b):

The verse “By day G-d commands His kindness, and at night His song is with me” describes the two direc-

tions. By day, through the Jewish people’s Torah study, G-d’s kindness flows down; the Talmud describes
G-d’s day.
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“The first three hours the Holy One, blessed be He, sits and occupies Himself with the Torah; the
second, He sits and judges; the third, He sits and sustains,” etc.; this is the enclothing of the
Infinite Light in bestowal.

The Talmud divides G-d’s day into three: Torah study, judgment, and sustaining the world. Each is the
Infinite Light clothed in some kind of giving.
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(That is: “sits and occupies Himself with the Torah” is the drawing down of the intellect (mochin),
Chochmah, Binah and Daas; “in the second He sits and judges” is the level of Chesed, Gevurah and
Tiferes; and “in the third three hours He sits and sustains” is the level of Netzach, Hod and Yesod,
as is known that Netzach and Hod are called “[Come,| eat of My bread.” And see the Zohar, Parshas
Pinchas

The three periods match the three triads of Sefiros: Torah study is the intellect (Chochmah, Binah, Daas);

judging is the emotions (Chesed, Gevurah, Tiferes); sustaining is Netzach, Hod and Yesod. Netzach and Hod
are called “bread,” as in “eat of My bread.”
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(folio 217b), on “and bread that sustains the heart of man”: “that bread that the heavens
(shechakim) grind,” etc., which are Netzach and Hod. And see what is written in Iggeres HaKodesh,

in the discourse beginning

The Zohar calls the heavenly “millstones” (shechakim) that grind this bread Netzach and Hod. A letter in
Tanya’s Iggeres HaKodesh is also cited.
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“To understand the parable and the metaphor.”) But “at night His song is with me” is the song of
the angels from below to above, which comes after Israel’s drawing-down by day: “By day G-d

commands His kindness,” etc.

“At night His song is with me” is the song of the angels, rising from below to above. It comes after, and be-
cause of, what Israel drew down by day.
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And shirah is written, [while] shiro is read: this is the union of Z’eir Anpin and Nukva, as above.
Therefore pihu, “his mouth,” is written, and not piv, with an added heh: the level of masculine and
feminine.

The verse’s written text has shirah (feminine) while it is read shiro (masculine), hinting at the union of Z’eir
Anpin and Nukva, masculine and feminine. Likewise “his mouth” in our verse is spelled pihu, with an extra
heh, hinting at both.

SECTION 5 - 19-11

The second groom: Torah and mitzvos below
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4. Now, all this is the level of the first groom, “descending a level”: the drawing down of the Infinite
Light (Or Ein Sof) to be clothed in the Torah, supernal Chochmah, “wise, but not with a knowable
wisdom,” etc.

Section 4 names what has been described so far as the first groom: G-d’s infinite light coming down into the

Torah as it exists in supernal Chochmah. This Chochmabh is still G-d’s own, “wise, but not with a knowable
wisdom.”
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And the level of the second groom is when the Infinite Light, blessed be He, having already been
drawn down and clothed in the Torah, is drawn down also below, into [the worlds of] Beriah,

Yetzirah and Asiyah: “He established a testimony in Yaakov and set a Torah in Israel”

The second groom is a further descent: the light already in the Torah continues down into the lower worlds
of Beriah, Yetzirah and Asiyah. The verse “He set a Torah in Israel” describes the Torah placed below, among
the people.
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(and see Likkutei Torah on Psalms, section 78, on this verse), so that there be a revelation of the
Infinite Light below as above, and the supernal delight be drawn down also below, into the Torah

and mitzvos of Beriah, Yetzirah and Asiyah.

The goal is that G-d’s light be revealed below just as above. His delight then dwells even in the Torah and
mitzvos as they are practiced in the lower worlds.
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This is what our Sages said: “The Torah preceded the creation of the world by two thousand years.”
That is, “two thousand” (alpayim) is “I will teach you (a’alefcha) wisdom, I will teach you under-
standing”; for at first, the first drawing forth of the Torah is from His great Name into Chochmah
and Binah.

The Midrash says the Torah existed “two thousand years” before the world. The Alter Rebbe reads alpayim,

“two thousand,” as two forms of a’alefcha, “I will teach you”: wisdom and understanding, Chochmah and
Binah, the Torah’s first home.
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This is the level of the first groom, the first “descending”; and afterward the level of the second
groom is the Torah being drawn from the two “thousands” mentioned above into the world, which
is the level of the emotive attributes (middos) of Z’eir Anpin

The first groom brings the Torah into Chochmah and Binah; the second draws it from there into the emotive
attributes (middos) of Z’eir Anpin, the level that relates to the world. This is the step toward the world.
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(see what is written in the discourse beginning “The heavens are My throne,” and in the explana-
tion of “And I shall be sanctified among the children of Israel” in Parshas Emor, and in the dis-
course beginning “And the light of the moon shall be,” etc., in Parshas Tzav, and in the explana-
tion of “I will greatly rejoice,” concerning “as a groom adorns himself with splendor”): that is, the
Torah being drawn down below into Beriah, Yetzirah and Asiyah.

Several discourses are cited, including one on the verse “as a groom adorns himself with splendor.” The
point: the second groom is the Torah coming down into the lower worlds.
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This is “who has sanctified us with His commandments”: that the supernal delight is drawn into
His commandments and into the Torah, for the Torah is nothing but the interpretation and expla-

nation of the commandments.

The blessing over a mitzvah says “who has sanctified us with His commandments.” It means that G-d’s de-
light is drawn into the mitzvos and the Torah, since the Torah is essentially the explanation of the mitzvos.
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Now, of the mitzvos it is said, “which a person shall do, and live by them.” That is: the person
makes them into mitzvos, as it is written, “and you shall do them (osam)”: “you (atem)” is written.
And afterward “and live by them”: he receives life-force from them, for they are above the level of
man.

The verse “which a person shall do, and live by them” has two stages. First the person “makes” the mitzvos,

reading “do them” (osam) as “you” (atem), as if the person creates them; then he “lives by them,” receiving
life from them, because their root is higher than he is.
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For all the mitzvos are with physical things: esrog, sukkah, tzitzis, and offerings from animals,

from cattle and sheep; and the root

Every mitzvah uses a physical object: an esrog, a sukkah, tzitzis, or animals offered on the altar. The Alter
Rebbe now explains why these physical things are actually rooted higher than man.
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of the animal is from the level of Tohu, “before a king reigned over the children of Israel,” etc.,
above the level of Adam, as our Sages said, “Even the gnat preceded you”; but it fell down below in

the shattering [the printed text reads “in song™].

In Kabbalah, the world of Tohu (“chaos”) existed before the world of order and shattered; the Torah’s list of
Edom’s kings “before a king reigned over Israel” alludes to it. Animals are rooted in Tohu, higher than

Adam, as the Talmud says “even the gnat came before you,” but they fell low when Tohu shattered.
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Whatever could be refined and absorbed into holiness became angels, Michael and Gavriel, etc.;
and whatever could not be refined fell lower and lower, until in the World of Asiyah (Action) it be-
came physical cattle and beasts, and everything that is made under the sun.

When Tohu shattered, the fragments that could be refined became angels, like Michael and Gavriel. What

could not be refined fell all the way down to become physical animals and everything in our physical world.
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And through man (the Name Mabh, the level of Tikkun, the level of Chochmah), who raises up and
offers his offering upon the altar,

Man represents Tikkun, the world of order, and the divine Name Mah associated with Chochmah. When he
offers an animal on the altar, he lifts it.
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“this is the law of the animal”: it rises to its source and root in the World of Tohu, above the level of

Adam, so that man receives life-force from them and “lives by them,” etc.

The phrase “this is the law of the animal” is read as describing the animal’s ascent back to its root in Tohu,
which is higher than man. That is why man then receives life from the offerings and “lives by them.”
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So it is with all the mitzvos: tzitzis is of physical wool, and tefillin of parchment, etc. It is likewise
so: below, man is the one who makes them into a mitzvah, so that the drawing forth of the Infinite

Light is drawn into them.

The same is true of all mitzvos, like tzitzis of wool and tefillin of parchment. Below, man turns the object into
a mitzvah that carries G-d’s light.
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But above, the virtue of the mitzvos is lofty and very exalted, for the 613 mitzvos of the Torah and
the seven of the Rabbis are 620 pillars, like a pillar that joins above and below. And this is what is
written, “Behind and before You formed me,” etc.

Above, however, the mitzvos stand far higher. The 613 Torah mitzvos and 7 Rabbinic ones make 620 “pil-
lars” joining heaven and earth, and “Behind and before You formed me” hints at this two-way relationship.
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Now, the drawing forth of the two grooms mentioned above, to “descend a level,” is through the
two levels of bride: “who gladdens the groom with the bride.”

The two grooms, the two descents of G-d, are brought about by the two brides. This is “who gladdens the
groom with the bride”: the bride’s response is what calls the groom down.
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For from the level of the first bride, the level of self-sacrifice and consumption, an arousal from
above is brought about: the drawing forth of the Infinite Light, His great Name, to be clothed in the
Torah, supernal Chochmah, “and wisdom comes from nothing,” etc.

The first bride, self-sacrifice that consumes the self, draws G-d’s great Name down into the Torah as super-

nal Chochmah. The verse “wisdom comes from nothing (ayin)” links Chochmabh to self-nullification: the first
groom.
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And from the level of the second bride, “my soul yearns,” etc., the level of “someone who loves,”
etc., as above, there comes the drawing forth of supernal Chochmah to be clothed also in the Torah
and mitzvos of Beriah, Yetzirah and Asiyah. (See what is written in the discourse beginning “You
have captured my heart, my sister, [my]| bride.”)

The second bride, the yearning of someone who still exists and loves, draws Chochmah further down into the

Torah and mitzvos of the lower worlds: the second groom. Another discourse, on “You have captured my
heart, my sister, bride,” is cited.
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Therefore, after “You shall love... with all your soul,” it is written, “And these words which I [Anochi
command you] shall be,” etc.: the One who is Anochi commands you, etc.; “and you shall speak of

them.”

That is why the Shema continues, after “You shall love... with all your soul,” with “these words which I com-
mand you... and you shall speak of them.” Anochi, “I,” is read as G-d’s own self: the love of the second bride
brings G-d’s own words into a person’s speech.
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It is like “I am the Mishnah that speaks in your mouth,” etc., and as it is written, “And I have put My

words in your mouth”: My very words. And this is “A maskil of Eisan,” etc.

A Kabbalistic saying has the Mishnah itself say “I am the Mishnah that speaks in your mouth,” and Isaiah
says “I have put My words in your mouth”: G-d’s actual words. The Psalm title “A maskil of Eisan” is now
explained.
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That is: Eisan [alludes to] esanim, “the strong ones,” who are the Tannaim, who through the study
of the Torah draw down the level of maskil, which is supernal Chochmah, so that it is drawn down
below into the world through the level of Chesed (kindness).

The Zohar reads Eisan as esanim, “the strong ones,” meaning the Tannaim, the sages of the Mishnah.

Through their Torah study they draw down maskil, supernal Chochmah, into the world by way of Chesed
(kindness).
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And this is “I will sing of G-d’s kindnesses forever (olam)”: that there is drawn into the world (olam)
the level of song and delight, the song of the Torah. And this is a dwelling place among the lower
realms.

The next verse, “I will sing of G-d’s kindnesses forever (olam),” is read as bringing the song and delight of

the Torah into the world (olam). This is the ultimate purpose: making a dwelling place for G-d among the

lower realms.
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Now, for there to be a revelation of the level of groom, there must first be the level of chuppah
(canopy) and encompassing (makif), the drawing forth of the light that encompasses all worlds
(sovev kol almin); and afterward the revelation is drawn forth at the level of the inner dimension of
the groom.

Before the groom is revealed at a wedding, there is the chuppah, the canopy that surrounds the couple. So

before G-d’s light enters inwardly, there must first be an encompassing light, the light that surrounds all
worlds (sovev).
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This is “And in the shadow of My hand I have covered you”: the level of chuppah. And “the grooms’
jubilation” is “from their canopies,” from the level of the encompassing, etc. (See what is written
on the subject of chuppah in the discourse beginning “For over all the glory, a canopy,” and in the
discourse beginning “Moshe commanded us the Torah,” etc., and on “To my mare among
Pharaoh’s chariots,” and in the discourse beginning “The eyes of all look to You.”)

“In the shadow of My hand I have covered you” describes this canopy, and the wedding blessing’s “jubilation

from their canopies” says the groom’s joy comes from the encompassing light. Several discourses on the
chuppah are cited.
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SECTION 6 - 112-16

Better than wine
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“For your love is better than wine.” Now, our Sages said: “‘No eye has seen’: this is the wine pre-

served in its grapes since the six days of Creation.”

The maamar now turns to the rest of the verse, “your love is better than wine.” The Sages say that the reward
no eye has seen is the wine kept in its grapes since creation.
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And it is written, “My wine that gladdens Elokim,” etc.: “From here [we learn]| that song is said only
over wine,” etc. The explanation is that the wine in the grapes is swallowed up [within them], and it

comes out from concealment to revelation.

The Talmud learns from “My wine that gladdens Elokim” that the Levites’ song in the Temple is said only
over wine. Wine hides within the grape and then comes out into the open: it is the power of bringing the hid-
den into revelation.
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Therefore, “when wine enters, the secret comes out,” etc., and “wine gladdens,” etc.: to bring out

from concealment to revelation. And whatever was more concealed and hidden,

The Talmud says “when wine enters, the secret comes out”: wine brings the hidden into the open. The Alter
Rebbe adds a principle: the deeper something was hidden, the stronger its revelation afterward.
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the revelation afterward is with greater intensity; and there is nothing in revelation that was not

first in concealment, like the child that was hidden in the mother’s womb, etc.

Nothing is revealed that was not first concealed. A child, for example, is first hidden in its mother’s womb.
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So too with sowing: the seed must be hidden and covered and rot in the earth; and the more it is
hidden and rots in the ground, the more the grain grows afterward, with increase and abundance

of blessing.

A seed must be buried and decay in the ground before it sprouts. The more it is hidden and decays, the
greater the harvest.
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So too all the exiles are the level of concealment: “We have not seen our signs,” etc. And because
there was to be a revelation “face to face” at the Giving of the Torah, to receive the revealed Torah,
itwas enough

Exile, too, is concealment, when “we have not seen our signs.” Before Sinai, where G-d revealed Himself
“face to face” to give the revealed Torah, a shorter concealment was enough.
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with a concealment and exile of 210 years beforehand. And now, the length of the exile is because
in the Time to Come the inner dimension and the ta’amim of the Torah will be revealed. (See what
iswritten in Parshas Va’eira, at the end of the discourse beginning “And Elokim spoke to Moshe.”)

The Egyptian exile lasted 210 years, enough for the revelation of the revealed Torah. The present exile is far
longer because the coming revelation is far greater: the inner dimension of the Torah and its ta’amim.
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And as it is written, “He sows charity (tzedakos), He causes salvations (yeshuos) to sprout”: through
charity, reviving the spirit of the lowly with physical silver and gold, He causes yeshuos to sprout, a

term [related to] “and G-d turned (vayisha),” etc.:

The morning prayer calls G-d “He who sows charity and causes salvations to sprout.” Charity given with

”

physical money is “sown” like a seed, and yeshuos, “salvations,” is read as related to vayisha, “and G-d

turned toward,” a word for divine attention and light.
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the revelation of the 370 (sha’a) lights. And this is the meaning of “wine that gladdens Elokim,” for
Elokim is the level of hiddenness and concealment, as it is written,

Yeshuos is read as yesh sha, “there are 370,” the 370 lights of the Kabbalah, which will be revealed. This ex-
plains “wine that gladdens Elokim”: Elokim is the Name of concealment.
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“For a sun and a shield is Havayah Elokim”: the level of the Name Elokim is the level of a shield
and a sheath, to conceal and to hide, so that [the world] appears as an existing thing. And when it
comes out from concealment to revelation, then the joy is great for Elokim specifically.

“A sun and a shield is Havayah Elokim”: Elokim is like a shield or sheath that screens the sun (Havayah), so

that the world can seem to exist on its own. When that concealment turns into revelation, the joy is specifi-
cally for Elokim, the one who concealed.
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And this is “when wine enters, the secret (sod) comes out,” etc.: “the secret of Havayah is for those
who fear Him,” etc. And the wine preserved in its grapes is the level of a great concealment and
hiddenness from the six days of Creation, for the revelation that will be in the Time to Come will be
at the level of the Infinite: “no eye has seen,” etc.

The “secret” that wine brings out is “the secret of Havayah,” the hidden G-dliness. The wine kept in its

grapes since creation is the deepest concealment, and so it holds the greatest revelation, the infinite revela-
tion of the future that “no eye has seen.”
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And see on the subject of the wine preserved in its grapes since the six days of Creation in the dis-
course beginning “The matter of the blessing of the zimun,” at its end. But all this is at the level of
the chain of descending worlds (hishtalshelus), of concealment and revelation, the level of wine,
etc.

Another discourse on the preserved wine is cited. But wine, however deep its concealment and great its reve-

lation, still belongs to the ordered chain of worlds, where hiding and revealing are two stages.
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But “your love” (dodecha) is above the chain of descending worlds, above even the level of conceal-
ment, above the level of the light that encompasses [all worlds] (sovev) and [the light that] fills [all
worlds] (memalei); for there is no comparison, etc., holy and set apart, and “before Him darkness

is as light.”

“Your love” (dodecha) is higher still: above the chain of worlds, above concealment itself, above both the en-
compassing and the indwelling light. Before G-d “darkness is as light”: hiding and revealing make no differ-
ence to Him.
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That is: when the concealment is brought to revelation, this is considered below like coming out of

darkness into light; for at first, when the light was at the level of concealment, “darkness covers,”

From our side, revelation after concealment is like coming from darkness into light. At first “darkness cov-
ers” the light.
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and through the revelation “they have seen a great light,” and there is great joy for Elokim. But be-

fore Him, His essence, may He be blessed,

Then “they have seen a great light,” and there is joy for Elokim, the Name of concealment. But this joy be-
longs to our perspective, not to G-d’s essence.
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this light and revelation is equal to the darkness that was at first; for “all lights are darkened before

Him,” and the supernal Keser (Crown), “although it is a clear light, a polished light, is black,” etc.

Before His essence, even this light is no brighter than the darkness that preceded it. As the Tikkunei Zohar
says, even Keser, the highest and purest light, is “black” before Him.

likuteitorah.com/likkutei-torah/shir-hashirim/1/ 36



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 1 52 311°8 Mpowin 11pw° aNPWS WK DU ...

0°7°WT W N2 MEHY TN 0P TWRIT ANMEYY AMR NP2 MPANT T TIT 20 00 i 16
N5 DYTAT I NYRANT D

This is “for your love is better”: the revelation of the level of His being and essence, which is drawn
forth through Torah and mitzvos, the level of the “Song of Songs,” etc., the revelation of His great

Name, etc.:

“For your love is better” refers to the revelation of G-d’s very essence, drawn down through Torah and
mitzvos. This is the “Song of Songs,” His great Name, described earlier.
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it is “better than wine,” etc. [See what is written in the discourse beginning “This matzah,” etc., and
in the discourse beginning “You shall draw water with joy,” on “The words of the Scribes are more
beloved to Me than the wine of Torah”; and see what is written in the discourse beginning “I will
sing to G-d,

This love is “better than wine,” better than even the greatest revelation within the worlds. References follow,
including a teaching that the words of the Sages are dearer to G-d than “the wine of Torah.”
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for He is exalted above the exalted,” on the explanation of “Master of wonders,” and on the expla-
nation of “for He is exalted above the exalted,” etc.; and what is written in the discourse beginning
“Until one does not know between ‘cursed is Haman’ and ‘blessed is Mordechai,’” on the explana-
tion and meaning of “the parable of the ancient one (hakadmoni)”:

More discourses are cited: on the Song at the Sea, “for He is exalted above the exalted,” and on the Purim

saying about not knowing between “cursed is Haman” and “blessed is Mordechai.” The last explains “the
parable of the ancient one.”
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“the Ancient One of the world,” etc. And see further on the subject of “for your love is better” in the
Midrash Rabbah on the Song of Songs, and in Parshas Naso, chapter 14, on “On the seventh day,

the prince”

“The ancient one” is read as “the Ancient One of the world,” G-d Himself. Midrashic sources on “your love is
better” are also cited.
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(Zohar II, 12b, 94b, 95a, 150a). And on the subject of “Let him kiss me,” in the Midrash Rabbah on
the Song of Songs and in Parshas Ki Sisa, chapter 41; Zohar I, 44b, 70a, 137a; II, 124b, 120b, 147D,
256b; 111, 287a.]

A list of Zohar and Midrash passages on “your love” and on “Let him kiss me” closes the maamar.

IN ONE’'S AVODAH

In the Shema a person moves through both brides: at “One,” by contemplating that all before G-d is as noth-
ing, giving up every personal wish; then, through “Blessed be the name,” returning as a self that loves G-d
and longs for Him, and bringing that love into Torah study (“you shall speak of them”) and physical
mitzvos, including charity given with real money. This is how G-d’s light is drawn down, first into the Torah
and then into the world, making a dwelling place for Him below.

QUESTIONS FOR DISCUSSION

1. Why does the love of “with all your soul” need “Blessed be the name of His kingdom” before it, and what
does this say about the place of a person’s own self in serving G-d?

2. What is the difference between G-d’s essence and “His great Name,” and why does the maamar insist that
the worlds do not come from G-d by cause and effect?

3. How do the rising songs of the worlds (shirah) bring down the song from above (shir)? What in a person’s
own life might be a “song from below”?

4. Why is a kiss, a physical act, a better image than speech for the inner love G-d reveals through the Torah?

5. If the depth of the concealment measures the greatness of the revelation, how does the maamar under-
stand the length of the present exile?
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FOR CHILDREN - AGES 9-13

For the children at the table
G-d and the Jewish people, groom and bride

THE BIG IDEA

The Jewish people are like a bride who gives herself to G-d and longs for Him, and
through Torah and mitzvos G-d’s deepest love comes into the world.

Shir HaShirim, the Song of Songs, is a love song between a groom and a bride. The groom is G-d,
who comes down to us through the Torah, and the bride is the Jewish people. The Hebrew word for
bride, kallah, hints at two feelings. One is kilayon, being completely taken up: when we say “One”
in the Shema and think how everything is as nothing before G-d, we give up all our own wishes.
The other is kalsah, longing: when we say “You shall love,” we are still ourselves, and we long to
come close to Him. These two feelings draw G-d down in two ways. First, His light comes into the
wisdom of the Torah, and even into its song, the tune of its words, which carries G-d’s delight. Then
it comes further down into the mitzvos we do with physical things, like giving tzedakah with real
money. In this way G-d makes a home for Himself in our world. The verse ends, “Your love is better
than wine.” Wine brings out what was hidden. But G-d’s love, which we reach through Torah and

mitzvos, shows G-d Himself, and for Him hidden and revealed are the same.
THE MASHAL

A seed is hidden in the ground and seems to rot away, yet the more it is hidden, the more grain
grows from it afterward. Wine is like that too: it brings out what was hidden inside. The maamar

uses these pictures to show that what is hidden comes out with greater strength.

QUESTIONS FOR THE SHABBOS TABLE

1. What are the two feelings hidden in the word kallah, bride?
2. Why does the maamar call the Torah a song, and what do you think the song carries?

3. When you say the Shema this week, how can you think about loving G-d and wanting to be

close to Him?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Another transcript of this same maamar, preserved in the
Tzemach Tzedek’s handwriting; the note points to it as a
parallel version of the text.
KEHOT'S NOTE
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The opening verse of the Song of Songs, which this maa-
mar explains.
Song of Songs 1:1'X:’R 01w "W
:NPY? WK 00Wn Y
THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The second verse; its “kisses” and “your love is better than
wine” are explained in the second half of the maamar.
Song of Songs 1:2°2:K 0*°wi 1w
770 P77 0023070 377D NIPYIN PRy
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Tzemach Tzedek brings the idea that the
Congregation of Israel is called a bride in the name of the
Midrash Rabbah at the end of Parshas Va’eschanan.
KEHOT'S NOTE
JANNRY 570 M127 Qw2 7T R°272 N°PN’2°Y 1770 Mnw N”MR2
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“On the day of his wedding and on the day of the joy of his
heart.” The Sages read the wedding as the Giving of the
Torah.
Song of Songs 3:11x™:) 0*°wi 1w
o2 inx fPILyY MLy MHPY Tona 1Py N ArKM nNE
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath

likuteitorah.com/likkutei-torah/shir-hashirim/1/

crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Talmud teaches that one who gladdens a groom merits
the Torah, given with five “voices,” corresponding to the
five times “voice” appears at the wedding blessing.
Berakhot 6b:30°7:11 m312
Ny 17IA7 123 17 12 YWIn 237 N 73700 on dnnn oy
2P "7 P20 NP2 W i v mRIY L nivip menna
DORYRM 131 0w PP 71 2131 99 U 200 DY 139 1Y) 2o
S92y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a

voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
20
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The Talmud’s saying “descend a level (chas darga) and
take a wife”; the Alter Rebbe reads chassan, groom, as one
who descends a level.
Yevamot 63ax 370 nn2°
KEHOT'S NOTE
YW NIV RINI2) WPN’2 Y T 70 MY N7MIRD LR L,A0 Nn2° AR7
Y21 710 MR NPMIRD LWPY NRR 0°30AYT C1ww oW waam PRy R
N”12Y ,1N0 2”2 °P1 11002 O”RINR 7770w IR IROW Py 7oPNn
7Y 1717 97 K17 R3TT NN RI1AR

40



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 1

10

"

12

13

14

o°WwIT%D *2 12 w0 1190 mam

Further discussion of the two meanings of kallah.
KEHOT'S NOTE
1Y MPYAN 1PA0 0N Y 19w R PPN’ Y T 10 Mnw NPMK IR

MIRW 1195

“My flesh and my heart are consumed (kalah).” The first
meaning of kallah: being consumed.

Psalms 73:26173:3”y 0°7°11n
1Py Bp9R "7 22378 3391 MY 17
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“My soul yearns, indeed it pines, for the courtyards of
G-d.” The second meaning of kallah: the soul’s longing.
Psalms 84:3'2:772 0°2°1n
PI7PX 28 92377 1030 22 1 NIsn? *we1 1n?270x 19033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek asks: Malchus of Atzilus is one of the
ten Sefiros, which are G-dliness itself, so how can it yearn
to be absorbed in the Infinite Light, any more than a foot
yearns for the head?
KEHOT'S NOTE
1w 0”yn NNAR R°7 PERT S xon” R@IPI K21 vIN Y n5w N7IINa
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“Your desire shall be to your husband”; the Targum uses
the same word for desire as it uses for “my soul yearns,”
showing that the second meaning is yearning.
Genesis 3:161"0:’2 N°wWR12
TORY 072 TN 3P TIM IN2LY AW 1317 WY WRTOK
72720 KIM ANPYA LR
Unto the woman He said: ‘I will greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy
desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the first two verses of the Shema, “Hear, O Israel”
and “Blessed be the name,” are called the two “hands” and
identified as the higher unity and the lower unity, which
require the heart’s intent.
KEHOT'S NOTE
L3 L,RD 1P oA R

TRN3 w1 Ton®
A parallel discussion of self-sacrifice in the Shema.
KEHOT'S NOTE
PR Ayw 07ya (K700 M™IR 71V 172 .71 72N 771 R72WI0 0™ IR7
’D2 979 PR Y 0381 I0WR Y 1IN N7TIR .2 ,00 RPN O3 RY .27
7M1°amMa3a 03 XPX 7292 n7D2 7P 918 5y naon 1°RY” R ,79 IRD

w1 ®52 nanNy

The second verse of the Shema’s first paragraph, the
source of the second kind of self-sacrifice.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

qwo1 NN HvI1 AR
The Mishnah explains “with all your soul” as “even if He
takes your soul”; this is the second self-sacrifice.
Mishnah Berakhot 9:5’17:’ n1372 mawn
2931 .37 93 21 W2 IR 9w L7237 P22 ATRR o
A0X 927 72900 222,778 PO QW01 NX Pwi1 X APER ,7wD)
SIRM TRP2 99 770 M0 97 TTIR RIAY 7T TR 932 ,7TRD 992
YT 173 TAD 1190 KITY NI Y TP IR NX O 9 XD
2YY IR Ao L Tyand opna man 707 017 X? .0WIRA
nic2 nNin 93 anm Ypn ARTRY LKMTIBR NRY K9 LN
ce TR DIRIN P, WTRRI PY
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

o1 NI %9 10 ARy

“To love Havayah your G-d... for He is your life”: love be-
longs to a living person, which sharpens the question of
how love follows self-sacrifice.

Deuteronomy 30:20°3:"% 0°127
TR I 770 XN 2 927 NRATY 9P YwD RO 1NN MK
nn? py72 pREY? DTNIRY TPNIRY 7 YIWI R MIRTPY NA?
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to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D% o

o717 7270 3 £y PUTIRG Pan 172

The discourse the text itself cites on self-sacrifice and
“your love is better than wine.”
KEHOT'S NOTE
X33 8N

N171D3 2102 WIR 221 177

The Purim discourse the text itself cites on self-sacrifice.
KEHOT'S NOTE

.2,0% R™MN

DRI ynw
“Hear, O Israel... Havayah is One”: the source of the first
self-sacrifice, at the word “One.”
Deuteronomy 6:4°7:1 0°727
:1X Havayah 1°p%% Havayah X1 ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

mIan Nwhn yRw
Kehot’s note points to I Samuel 3:1 for these words.
I Samuel 3: 1K X PR0w
1 Havayah=273 *%y *10% Havayah-n¥ nwn 2xmv 9y1m
1723 7310 1K 077 072 1?
And the child Samuel ministered unto the L-RD before Eli.
And the word of the L-RD was precious in those days; there
was no frequent vision.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X LAR-DRIAY IR

“naw K9 11 7AR
“I, Havayah, have not changed”: creation brings no
change in G-d.
Malachi 3:61:3 *3x7n
:00°72 K2 23712 DAY "NPY K7 °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,3%9RDn

2OPYN IR Y9N . L TIWRT IR
G-d is first and last, and nothing apart from Him conceals
Him; the maamar reads “Elokim” here as the power of

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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concealment.
Isaiah 44:6M:7"n 1°yw°
TR 2R PWRT IR NIRIY T OAPRN PRAIPn CnontD
DR PR >TY7Im
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A,y
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The Zohar’s statement that all before Him is considered as
nothing; before G-d there is no real concealment.

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn ,AMI 100
v’8pP:2"d

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

Another verse where the root kalah means coming to an
end, confirming the sense of consumption.
Isaiah 16:4'7:1"v \°yw°
T H’?; YR 0OR™D TV "18n ﬁh? N0 2RI °ATI 12 170
PRI 0% 30
Let mine outcasts dwell with thee; As for Moab, be thou a
covert to him from the face of the spoiler.’ For the extortion
is at an end, spoiling ceaseth, They that trampled down are

consumed out of the land;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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“You shall not profane My holy Name”; the Alter Rebbe
reads “profane” (chilul) as making a chalal, a space apart
from G-d.
Leviticus 22:3227%:273 R1p™
:DIYTRR >IN 2K *32 N2 AU TR DYNN 7P X9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2% 25 RPN

92291 "IN 19D

“My flesh and my heart are consumed”: the consumption
of all one’s own wishes.

Psalms 73:26172:3”y % nn
1Py Bp9R "7 22378 3391 MY 193
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My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

30 oonwa s? M
“Whom do I have in heaven but You?”: the soul that de-
sires nothing but G-d, not even Gan Eden.

Psalms 73:25772:3"y 0°2°1n

P83 "NEDND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It explains that after “One,” the higher unity in which
nothing else truly exists, “You shall love” with someone
who loves would be impossible, except through “Blessed
be the name,” the lower unity, said in between.
KEHOT'S NOTE
RITW TAR IR MR 7RI (2,79P)) K1 PAD 79907 MER vIwa
NARY N2 D90 oW KD M5 wnn 727 W T PRY PR XM N2
P2 RITW 07°N1°2 MKW 179NOwa N2 7Y XD MR on v naa

nmm

32 ay X92 9n PRY
There the Alter Rebbe explains the Zohar that “Hear, O
Israel” is the higher unity and “Blessed be the name” the
lower unity, and that G-d concealed the world’s life-force
so that it would seem separate, because the purpose of
creation is the revelation of His kingship, and “there is no
king without a people.”

Tanya, Sha’ar HaYichud 7:2°2:t IR TI0°0 W39 ;70 P2 ,R°In
,7120° NoPn MPana 9awa Xam 0Piva NX"12 nvPonm o ..
0°127 0av ,ninniy” WZ?";??_: - oy ¥ive oy N‘?J 1'?73 PR
0713 32 17 A9°DK 19K "D ,77m0 nPynn 0°pin1 0vn 0719
,0727 07 Dy 19°0K 191,077y *N21on” oY 700 K2 - TRn 0037
”1’?73 n77” - RPNT - "0y 2972 71

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

90 YWY W TN pry LB AP 2w N2 .78 19IRAT 2 0N 0
.78 R77 PR YT 7D 271 RPN LR

33 oy X92 9n PRY

One of the sources the Kehot note gives for “there is no
king without a people”; the Alter Rebbe uses it to explain
why Malchus brings creatures into being.

Rabbeinu Bahya, Bereshit 38:30°7:177 n°wx12 ,n2 1121

34 | Kehot’s note points to Zohar, Achrei Mot 46:282 for these
words.

Zohar, Achrei Mot 46:2822797:1”1 Nin *I0X ,77170 790

35 | Kehot’s note points to Zohar, Achrei Mot 44:259 for these

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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words.

Zohar, Achrei Mot 44:2591717: 771 N1 *INX 7717 790

PARAGRAPH 3
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“Besides Me there is no Elokim”: there is no concealment
outside G-d; the concealment is His own.
Isaiah 44:6:7"n 77 yw°
TIOR IR WK CIR NIRIY CROA9RN PRIROTIRn R onRtD
DR TR 1Y
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

31 1911 w127 RSNP 1710
The Midrash’s image of a creature whose garment is made

from its own body; the Alter Rebbe uses it for G-d’s self-
concealment.

Bereshit Rabbah 21:5°77:8”5 127 n°wX12
ARV ,PR5N230 AR A7 LTAR O OIPRR T ORI Yaw ...
17 TWI29T RENP TS L0770 W22 AR WK 13M (0 PRO1T)
,0Pn D Immbwn 1712 MR LA R woph vl L
712 AR 0 CaeDn eownn Mm% 1 opt (2 1) nRaw
ARy 17123 19 XD T AR 171292 77 KD T L0Ipn N oophn
,Mn DYV DYV R? M1 72 AM9RI (MR RPN 227 0w 719392 020
27 DWA°912 °377 °PNYT RO .MM OYD DIYYR MR P RD M AR
L. W 1At B KT an
Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He

chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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It explains that “You shall love Havayah your Elokim”
means drawing down the revelation that Havayah is
Flokim, and that this is the second bride, “my soul
yearns,” in which the soul’s expiring is still as an existing
self: there is someone who loves.
KEHOT'S NOTE
1973 12 RN PwRTe” MR (X ,09P) X1 pIn 19aNT MIn vIva
21953 I PPPYR I DR NARY NN 2OPRRA X M0 NeaR mpoR
mMbvanw wa1 NP N w793 N2 NN M3 9K T TN 0 N2
L7110 2MIRY R WO PUTY WY M22 RIT wRan
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The “somewhat different manner”: there “with all your
soul” means that even the animal soul is subdued and
transformed, a self-sacrifice that is not at “One” but at
“Blessed be the name.”
KEHOT'S NOTE
N>°DINR 122 *°17 2”13 °N2 DAY 13°°7 w2l 5521”5 oW 2,05 RN
719 1M5%n T ow 7192 °122 ROR TR 7K 1T 37010 13 XIDINK
9372 IRDW IR2N AOWR Y 1IN NUMIRA .nbp Y 17070 170 RN
MNA12NAAN TwRI 3TN 2D RPIT TR RIT N OM22 TIXAM 170m1” 1Paya
TARD IWD1 0NY IV VOWR ‘Y2 OwY "n7PO np X917 PR NN
N7°0n 1171y TNNR2 1701 °D IR ,wRl 5921 By 1 wnT mawna m”
.0?y 7 n3an kY ann PR T gl

40 ANDN .. IRPYY RNOY

It explains that the root of self-sacrifice at “One” (the high-
er unity) in every Jew is called the Higher Shechinah, and
the root of the yearning love “with all your soul” (the lower
unity) is called the Lower Shechinah, which dwells among
the lower beings and from which Jewish souls receive.
KEHOT'S NOTE
m”in] 2,90p .[7,8p 1”0] WX ,0Ip [T, 17IN] R ,11p) o .(7”%n) vn
3] .(2,Ap) mey L(2,1 .8 1) R L([2,T0p 0] 2 ,a3p LR,
502 »mw wawm PR Nt aw 795017 M¥H WIwa IR0 AR
D"'?JPD Qwnw 0°1NnN2 MY 11°0W °pl 273 37010 na BRAw R
»Man RITW TR 9710 119901 1707 °nad wAwm Mpnm PRI N
mM%52 qwa1 $32 NAARY PNa% wAwm MPnm ARy XNPOW P Y
WY NIRRT ,ARNN RN1°OW 'R D700 Nan RO apwm wein
WPV 1707 °M2 72 MW IR N1°Y Mnw N7IR2 .uaN Y 21770

41 TRNN RNPOWY ARPYY KNOW

One of the Zohar passages the Kehot note gives for the
Higher and Lower Shechinah.

Zohar, Bereshit 83:235-86:248-71"%7:2"0 nPwxYa ,mn 190
[~ RHE-]

Similarly we can interpret the text “the heavens and the
earth” to mean that the higher Shekinah and the lower
Shekinah will be joined in the union of male and female; this
has already been explained, as the colleagues have noted.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

42 ANNN NN°OWY . . 2790 17w 07722

It quotes Pardes, in the name of the Tikkunim, that the
Higher Shechinah is Binah and the Lower Shechinah is
Malchus.
KEHOT'S NOTE
NN1°OWT ™D "N QW32 3770 1 YW 0771927 VAN °Y 1 71D WUAY N7MIRA
.7H1 1A RIT IRNN RN27OWY 71372 X1 IRDY
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An explanation of the Zohar HaRakia passage cited here.
KEHOT'S NOTE
T97R119PN Y 2 710 ¥78P UMK L2 °Y A70pN 17D IRAN)
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It adds that the rose is Malchus of Atzilus, the Nukva of
Z’eir Anpin, while the Congregation of Israel, called “the
bride of Moshe,” is inward within Z’eir Anpin and clothes
itself in the outer Malchus.
KEHOT'S NOTE
R”T7 °P11 PERT i RN T %0 UAN Y A 970 wUAw N”MIR2
nwabnn X7 KT 7IN2 NPR7ID2 RO AW N9 °PI RIT DRIWS N0IN
Yy 2975 237 PTINR22 1917R2 IRAN: N ezah it B bk il Bna
797K 1PN
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The Zohar’s opening: “As the rose among the thorns, so is
the Congregation of Israel.”
Zohar, Introduction 1:1-2:4°7:’2-°R R 71NTPI 7017 790
1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

non mnn oY 17T

There the Alter Rebbe explains that now, because the
chain of worlds flows from the “river” through many con-
tractions, creatures appear separate; in the future the es-
sence of the “spring” will be revealed below and there will
be unity below as above.
KEHOT'S NOTE
2,07 v 1mp

PPNy TR WY WK NN 19t T

The discourse the text cites for the meaning of the
Congregation of Israel.
KEHOT'S NOTE
.2,7a R™MN

132 *°0 02 ™

The Kehot note identifies the abbreviated work as Hadras

Melech; Or HaTorah quotes it as saying that the
Congregation of Israel is Binah, though not literally Binah,
but that this is the essence of the matter.

KEHOT'S NOTE

1377 92197 P71 AN Y A TN WUAw N7TIR2 PRyl L79n N0 1902

WPy "0%137 D IRty RIT 79 ROR wan 7103 1307 PRY YT ,00a
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There day and night are Z’eir Anpin and Nukva, and the
Alter Rebbe explains “know today and take to heart” as
uniting the two inclinations so that Havayah and Elokim
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are joined, a union that depends on an arousal from
below.

Numbers 8:2°2:’1 72712

MIIRA 239 WOR NNIINR ANPYN2 X AR TIIXRTOR 13T
:Ni737 NYIY 1R?

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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50 591 NN %2 7”70
There the Alter Rebbe distinguishes two loves hinted in the
Name Havayah: a love from above, a gift, and a love born
in the soul that contemplates G-d’s greatness, the two
“colors” of a flame.

KEHOT'S NOTE
X LRP PPR RN
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“Havayah is Elokim”: the Name of revelation and the
Name of concealment are one.

Deuteronomy 4:39v”%:"7 0”127

“2¥) YR DWW DPORT KIT T %D 9327778 DAY 00 YT
T PR NN YIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

MY ORT? NPW) X Y 270 0°2IND — IR INRRD .02 LT 0737
,DOP9R T 1ARY WRY N7 011 (IRDT AMRRTY AN 10 MRp
2221 Pm RWIDT RINP 170 1M L, W NART PNORY AR 1n3
.D°1NMN3 71777 12 1P MIRNI 3 71931 PR3 NIRRT MR M
w1 52 72X M KIM WU P2 OPAR NP RIT N°PON0 Dankl
UMY LAMIRY 1R WU N IMIPYRD MInwal 2OKRPH R1231 92 npwn
¥R 770 WA NPMIRD T PPYS IR LWTY L7wean mvo nwhn 195 °p
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The Tzemach Tzedek cites the Talmud’s phrase “descend
alevel” from Yevamot 63a as the source of chas darga.
KEHOT'S NOTE
M T 770 MY DMK — YRINT NI RTY 70T OUYan phpa nony”

Ly topna
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“Descend a level and take a wife”; the groom as one who
comes down a level.

Yevamot 63ax 370 nin°

54 anDIm} 2oann nPhsn vp
The text of the seventh wedding blessing, which speaks of

“the grooms’ jubilation from their wedding canopies”; the
plural hints at two grooms.

Ketubot 8a:67:X °n n121n>
00 AR i K13 X ,0PI9E 970 PO SN 0K T

IR MY 02T MR 72X, M0 L0013, 170
A 2ip) 1 PP 00%7 nivInD TN CIY3 YRw AphR

YRR 0MYN onEInk 0N nivORn PP %D K 1nn Bip
P27 DY 10 MR 7 AN 102,000

William Davidson, Vocalized Aramaic (CC-BY-NC)
55 ynRwn oan

It explains the point that “grooms” implies two.
KEHOT'S NOTE
7Y T ARAR LA pID APENn mEn wawa

56 ANIEMY 2R o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SNRY 7172 0092

PARAGRAPH 5
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The note refers there for a precise discussion of the word-
ing of this saying.

KEHOT'S NOTE
PNYIIROR YOP NN TP NRTPR 1T PR PIT AR 47D K™D
%9y (273wN NREIT) v”OIN »NURda
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“Before the world was created there was only the Holy One,
blessed be He, and His great Name”; the maamar asks
what a “name” can mean before there was anyone to call
it.
Pirkei DeRabbi Eliezer 3:2-3'3-°2:’3 71y°%X 277 °p19
T9YY ,72%2 PITAT W RN TIN2 WITRT 177,029 K121 KDY 1Y
M X1 Ta9Y D71y NY MR W APIE NN K3 nawma
1% 3 RIAY PR ?hmiT 270 mn? Swn vwn iy
iR ,PREIN 1PRIIM 1’Jjﬁ'ﬁD? 7IR2 ©vInn R OX ,i'?@‘ D’ﬂ_t__D'?@
o7 K21 079y X 1I97 vUNT RN TIN2 WiTRa 79 ,ni1a% vonnn
X121 K9 7Y X2 01T YU INWAT DR RIIT TY TRIY
,'ﬁ:;[l ROY,1TY 1N ,DBU’.}I ,u'lﬁjﬂ Hi) ﬂ’?m ,D’?WU
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him

to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
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65

parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

172P7 QWA D°WATNR2Y RIRA2 K9P

In Tazria the Alter Rebbe sets out to explain why the Sages
call the Creator “the Holy One, blessed be He,” in the con-
text of the Heavenly Academy and the power of the Sages’

Torah study.

KEHOT'S NOTE
ow .an PID 19500 MEn wIwa LA, T Tmdyna L1 ,20 YN 9y axn
WP Y DY 2UA0 SR Y OMIR NIRRT LK ,NY?P 2,2 X ,mn
179D PPIIAR LR
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The explanation on “For with You is the source of life” that
the text itself cites.
KEHOT'S NOTE
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The first discourse on “Go forth and see,” later in Shir
HaShirim, cited by the text.
KEHOT'S NOTE
2,89 97

179302 POy AW 7”apn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,7.2,3 9y Py 17°87 AURTN2
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The Talmud describes G-d’s “day”: the first three hours He

sits and studies Torah. The Alter Rebbe reads “sitting” as
lowering Himself into the Torah.
Avodah Zarah 3b:7°1:2°2 7171 T2y
YR 090 M7 MY MY DORY 137 10K T 37 10K KT 221K
171 2% — NP ,mIN2 PRIYY W XIT T2 WiTRD — NIwRIN
RO TRIY — 717792 071y 2NNIY ARIIY 1170 L3710 0P3vT o nX
BRI KO3 2Y W T
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '

ow 2P IRM

This passage is quoted there.
KEHOT'S NOTE
.T20N°Y 1907 N7MIR RN

N2 wawm

A parallel discussion of the “capacity” in the Infinite One
to radiate.

KEHOT'S NOTE
1200 °y 1907’8 17K LRPP Y D°1°1Y NI LK ,177|7 T°N1%n 777 IR
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By7am o2

“With Your great power”: the power that is His great
Name.
Deuteronomy 9:29v73:’t 0°127
S AN 2730 TN32 DRI WG TN Ty O
Yet they are Thy people and Thine inheritance, that Thou
didst bring out by Thy great power and by Thy outstretched
arm.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.02,V 0°727

0°282 QNN 7”72

The discourse the text cites for G-d’s essence not being in
the category of bestowal.
KEHOT'S NOTE
AT ow Py

o1 71Pn Ry °3 D2 R”P2 wrndl

There the Alter Rebbe explains that a divine Name or at-

tribute such as Shechinah refers not to the attribute itself

but to the illumination of the Infinite clothed in it, citing

Pardes; the essence in itself is utterly simple and none of
the attributes.

KEHOT'S NOTE
T ,R1RIPM Y RN

19°9m1a MW WY PP mevya 0o

A later discourse in Shir HaShirim, on “There are sixty

queens,” that returns to the idea that a cause is changed
by its effect.
KEHOT'S NOTE

.2,m P IR

DITAT W . L R nan PRI

The Tzemach Tzedek refers to this passage, noting that it
explains that this is also what is called “His great Name.”
KEHOT'S NOTE
MW 5”3 PAT MW D OWY” IRI %M 0N Y X 710 WA NUTIRA
UTan

"IN D7y MW p2

In Shelach several holy Names are at the level of the light
that fills all worlds, while His great Name is above even the
light that encompasses all worlds.
KEHOT'S NOTE
»M3 07w DWITPR MR 723 w2 %D IRINI DWT 3 N0 19w D YYD
MPIPR 7192 Y7910 PNan 03 A9YnPw an X1 DITAT MW DaR yronn
707 °Y R 770 wrAw NUMIRDY LA LRR 02D n”wbb 0x ¥”%7 P 178N
9721 K27 R KT PIYR WM vy '|ND'? 17781

5”12 NN 1% 7772 0N1°2 '

The discourse on “Command the children of Israel” about
the daily offerings and the prayers instituted in their
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73

74

75

76

77

78

79

place, where the numerical equivalence of shemo and rat-
zon is discussed.
KEHOT'S NOTE
.3,1y onn e oy

5”12 NN IY
The verse opening the Pinchas discourse cited on shemo
having the value of ratzon.
Numbers 28:2°2:11”3 72712
M3 071 "WKD “RM2 33707°NK DIPX NIK) X2 327NN 1
1719103 % 2P 1mwn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

11589 %3 1w

Kehot’s note points to where this is explained further: Pri
FEtz Chaim.
KEHOT'S NOTE
.[2] .A”2210 WP W N7yD

R ToNY 279

The discourse on “These are the names” is printed there.
KEHOT’'S NOTE
03 AR LRI T LU RTIN IRTY LIPORY AP Y MR NPMR2 09T
79NNy 107 °D NI

mnw 79N
The verse of another discourse cited on G-d’s Name.
Exodus 1: XX mnw
R 021 WX 3PY? NN AROIRR 0OK2T PRI 212 Ning APR)
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“His Name alone is exalted”: even His Name is above the
worlds.
Psalms 148:13x7:1”np o°%°n
DY PIRTPY 1730 1729 Nt 231700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Kehot’s note points to Song of Songs 6:8 for these words.
Song of Songs 6:8°11:" 0°1°WN W
1207 1K NiNPY1 D°WI2°B 0°1nYA NioPn Mn oY
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BYTaT R

A further discussion of “His great Name.”
KEHOT'S NOTE
L2YPN’2°Y T 00 Mnw NIRRT
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TN wabnne .. mwabnn mam

This passage is quoted there, with the addition that “His
great Name” is the higher Name Havayah, above the divi-
sion of the notes, which is the meaning of “the Holy One,
blessed be He.”
KEHOT'S NOTE
D737 1MW 707 R30I KD YD 1PN — NANT NN NRD 7773 R1M
WY .. 17ApT 1Y 10T RRYY pR0Rnn ahynbw XPUY9T n ow 11vn
Railie)

NY”7° "mona XY 0°on

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnIPna N

NY>T° 5n2 X9 000N

From Patach Eliyahu: G-d is “wise, but not with a know-
able wisdom”; the light above Chochmah that clothes itself
in it.

Tikkunei Zohar 17ax 1> 977 °13pn

=g Aiely fy k y R

The notes of the Torah are explained there at length.
KEHOT'S NOTE
.32 7790 12”30 NN ART 7772 751782 IR2N]

01 PR TRy %>
“For with You is the source of life”: even the source of life
is only “with” G-d, secondary to Him.
Psalms 36:10:1"2 0°2°1n
(IR T7IR2 0°°0 2P0 Y
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPE-Lrhisl

DOPIDYW TPRN OINY
The Torah, as Wisdom, says “I was beside Him... a
delight”: the notes of the Torah come from G-d’s delight.
Proverbs 8:30°2:’1 “own
:NY™2232 7397 NRNYR OV 0P DYIWIY IR 1IN 123K M)
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,nobwn
NYWYW NN

“I delight in Your Torah”: the Torah as the vessel of G-d’s
delight.

Psalms 119:70°y:0°p 0°%°11n
PNYYYY AR 3K 027 2703 woY

Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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88

89

90

91

92

KEHOT’'S NOTE
.y ,0°p 0°7nn

0°n° QO NIW YRR oM
The verse opening the discourse the Alter Rebbe cites on
the song and notes of the Torah.
Genesis 41:1T°R:X"1 N°wR12
SINOTPY THY NI 0PN AP OO0 0N YRR 1N
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onIN 1727 7°Im
The verse opening a discourse in Parshas Emor cited for
the same theme.

Leviticus 23:203:373 R9p"

WP 0°33 *3¢7Y N °307 ND1A 01937 07 7Y 0K 1057 77Im

97 e P

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ton 1w
“And He was King in Yeshurun”; Yeshurun is read as relat-
ed to shir, song, linking the Torah’s song to G-d’s
kingship.
Deuteronomy 33:5°1:3”% 0°737
(2K "0 T DY "WRT ARRNTI A7 1Y 1
And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

*IN 1D

“Let the power of Ado-nai be great”: G-d’s “power” to radi-
ate is His Name.

Numbers 14:171°:7> 72712

IR B2 WK 237K 13 R3O AN
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,7792

NPR1°onn RNMIN

“The Torah comes forth from Chochmah”; the Alter Rebbe
stresses “comes forth” to show this refers only to the
Torah’s revealed level.

Zohar I1, 121ax ,Xop 27m
KEHOT'S NOTE
WX ,TD OW AR LK ,ROP 27T

“Moshe commanded us the Torah”: the verse of the dis-

likuteitorah.com/likkutei-torah/shir-hashirim/1/

23 17°D MPPwan 1IPY° 7RdwD WK 00w ...

course cited in Vezos HaBerachah.
Deuteronomy 33:4°7:3"% 0127
3Py NPIR AYIN AYh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

93

94

95

96

97

98

The verse being explained word by word in this section.

Song of Songs 1:1°X:’R 01w "W

PP WK 0°YN Y

THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“And the chayos ran and returned”: the pattern of rising
and returning that defines song.

Ezekiel 1:147728 2xptn>

2127 XN 23 RI¥7 NiTOm

And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"R K91 VR A NI

The Tzemach Tzedek refers here and explains that this is
G-d’s own song, from above to below: the Song of Songs is
the higher song, the song of the Torah with its notes,
through which the Infinite Light -clothes
Chochmah, and from which the songs from below to

itself in

above receive.
KEHOT'S NOTE
TPAPT BW W MY IRID U812 ,pNn 7 TN NPwRIa NPMIRA
RN™IIRT R3I7 RITW 1172971 °W 13700 0P o D) .un? aoynbne
7912 0PRR MwaN0 NP wnl 070 B3 0naw 1191 19w Apn Rp
07y 110 oynb nonbnw 0vPwn 0vvapn a0 1w nam

N Py
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
3] .0oTpy Cw W awny (YT 17T 2787) BN Y Y

QPYoN OPREIN 1Y TIN23

The explanation of “their goings out by their journeys”
that the text cites on “reaching and not reaching.”
KEHOT'S NOTE
.mwn a9y

oyond arNgIn

The verse of the journeys in the wilderness, on which the
discourse cited about “reaching and not reaching” is
based.

Numbers 33:2°2:37% 72712
oTPyoR APRY M CDTPY DPyom? OR¥INTAR wn 2RO
:DPRYIN?
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And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

99 W2 DIRYP W Voya B3
The Mishnah’s rule that animals may go out on Shabbos
with their harness (“song”); the Alter Rebbe reads it as all
beings going out and being drawn by song.

Shabbat 51b:8-10"-"1:2 8”1 naw

122100 17778 TR PV TOURN YW PRIT TWD 22y2 P9

RAPRI :MIT 72 92 727 WK ?70UN2 APRI” UKD Cnd nipna

BRI 20 MW — R0IID2 DPTRPY KPMDT NeR1 ONIPn
XP1IDT°302 K32 XN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,X1naw

100 %21 N21AR P Nt 27y

The Kehot note suggests, with a “perhaps,” that this is the
discourse meant; the passage there speaks of a level above
will, the “encompassing of the encompassing,” which is
therefore also above a person’s own understanding and
will.

KEHOT'S NOTE

7 ,7¥7 13930 YW NT°0 .A7Y0 LU 7137202 PUYY 0OTIND AN VAN

PR

101 N°2n N3N 97w MR
The verse of a discourse cited on song.
Psalms 30:1°%:"> 0°2°1n
TTT? N7270 N2I0~PY inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
102 D29 AR WY DU

A discourse on Yuval, the father of music, cited for the
theme of song.
KEHOT'S NOTE
LT 7Y NPTIRDY AL RN AR

103 B20 1N ot

Yuval, “the father of all who play the lyre and flute”; the
verse of a discourse on music.

Genesis 4:21X72:’T N°wX12
23191 1912 ER-P3 2R 700 K17 923 AR OYY
And his brother’s name was Jubal; he was the father of all
such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
104 NN AR

“Then Moshe and the children of Israel sang this song
(shirah)”: the feminine form of song, the rising song of the

likuteitorah.com/likkutei-torah/shir-hashirim/1/

23 17°D MPPwan 1IPY° 7RdwD WK 00w ...

bride.

Exodus 15:1%:1"0 mnw

118" Havayah? Nt apwo-ny DX 130 Awnews
:0°2 17 12271 010 783 1IR3™3 Havayah? 770K 1aR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0 Mnw

105 M2 W7Aw 1°Iyn 193

The wording of the Midrash referred to here is copied
there.
KEHOT'S NOTE
.'[11275?! PNYINCY WY N7NIR2

106 N1292 D%WR W 17IyNn 1
The Midrash’s comments on the verse “The Song of
Songs,” to which the Alter Rebbe refers.

Shir HaShirim Rabbah 1:10-11X”°-":’R 127 2°7°wi1 "W
IR ,w"p? U7 177 RI°A0 027 D% 03 11880 InmI nhan ...
,0°h2 q72rj? MR ,IMIR 272 1T .ﬁg;'? 991 1°2 NENY 0B °37
.0°23Nn37 PR ,201 7R .0°KR°2a0 R ,0°11702 7INIR .77INT 1
.n%on n';m mnn n‘gr_: ,0°°WD Y N1 ,A9310 NiTRI oY
“Your cheeks are lovely with ornaments, your neck with
beads” (Song of Songs 1:10). “Your cheeks are lovely”—just
as these cheeks were created only for speech, so too, Moses
and Aaron were created only for speech; “with ornaments
[batorim],” with two Torahs, written and oral. Another mat-
ter, batorim, many Torahs; that is what is written: “This is
the law [tora] of the burnt offering” (Leviticus 6:2); “this is
the law [tora] of the meal offering” (Leviticus 6:7); “this is
the law [tora] of the guilt offering” (Leviticus 7:1); “this is ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
107 B-N W PN yRw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
yaw o0 XD w3 R (X ,713,°°N) w1 Ow .(R”YD ,3) "N NnTpna Yy
.[3] .1 7R RV OR PR DRI

108 BN W PN YR

The Kehot note shows that the Tikkunei Zohar reads
Yisrael as shir El, “song of G-d,” as the Alter Rebbe does
here.
Tikkunei Zohar 25a:5-7’1-"71:X 71”2 917 °19pn
NTIMY R”1) KT RDOYRNAR2 S°RT N NR2 .DAMI ANR IR
RINT R 97K 1P0* ORI yrw 100 IR M0 (RNPYRRRT
37 MR PR op :01°213 ‘?w DR YNYRI 111°02 2°00 71 hhmT
no2 Ao 1°D¥DX1 111°1 i) ﬂi?’?t! S°R T3 °RT12 .92 N 027

49



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 1
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L1393 5y Ny NRY on Y
Constantinople, 1740 (CC-BY-NC)

109 N Payn YwR

The passage explains “Praise G-d in His holiness” as the
holiness above all bestowal, from which light and life de-
scend through many screens and contractions, “line by
line,” so that the worlds can receive it.
KEHOT'S NOTE
.X 71 0°2%3°D 27y IR9

110 BRI 2 PRy IR R

The verse of the Balak discourse cited at the end of the
paragraph.
Numbers 23:21x75:372 72712
NYIIM iy 1RPR T PRI Dny IRTTRYY 3pya 1IN vanRD
2970
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111 | Kehot’s note points to Zohar, Vayeilech 3:17-5:27 for these
words.

Zohar, Vayeilech 3:17-5:27173:’71-12 777,77t 100

112 | Kehot’s note points to Song of Songs 4:2 for these words.
Song of Songs 4:2°2:7 0w W
PX M72) NiwKmn 0P3Y ATV 2YY NIRRT VYD 1Y
0732
Thy teeth are like a flock of ewes all shaped alike, Which are
come up from the washing; Whereof all are paired, and

none faileth among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

113 bR R

This passage is quoted there with other glosses.
KEHOT'S NOTE
27y MIAAR NMINAT QY R °Y R 792 RIP1 N7IIR2 K27 71T yup

14 PR aew ey

“He makes peace in His heights”: the verse the Midrash
explains as peace between the angels of fire and water.

Job 25:2°2:7175 2%

B plak] mbrp’ ey iny '?W'?;tl
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

115 0% Pw W PRI 1R o ey

The Midrash: Michael is of snow (water) and Gavriel of
fire, yet they do not harm each other, because G-d makes

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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peace between them.

Bamidbar Rabbah 12:8'1:27 127 12713
KEHOT'S NOTE

) i A T ) T T = T O B - T e £

PARAGRAPH 8

16 12 W MY 1PRW 1T v

A passage from here is quoted there, with a gloss explain-
ing that the “drop” means the drop of the masculine wa-
ters (mayin duchrin), the flow from above.
KEHOT'S NOTE
577)” :'{NJ’? ANAT W° OWY V19 °Y R 993 RIP™ N”1IR2 K272 180N yup
(77 naw

"7 7195y A1y NoWwRT NPT 199

A gloss there refers to the second discourse on “To my
mare,” chapter 2 (42a), on how the supernal delight was.
KEHOT'S NOTE
277 27D "IWh "NDID? 1772 °Y)” AT W0 137 °Y K 710 RIPP NUMIRA

(10 119y MAYNT AN 79 22 R

18 M B3PI 15T

A gloss there refers to the Zohar, Acharei 59b, on “broth-
ers dwelling together (gam yachad).”
KEHOT'S NOTE
270 27¥ U717 PINR D A Y)” AT WO VI Y R 770 RAPY NUMIRA
(10 02 0ONR N2W 0OY1 Y 20 R

e M 02PN 0T

The gloss in Or HaTorah refers to the Zohar on “how
good... when brothers dwell together (gam yachad)” for
the union of masculine and feminine.

Zohar, Achrei Mot 9:58-67170-1171:" N1 MR 7117 190

It has been taught in the name of R. Jose: Once the people
were short of rain and they sent a deputation to R. Simeon,
R. Jesse, R. Hizkiah and the rest of the Companions. R.
Simeon was on the point of going to visit R. Pinchas ben Jair,
along with his son R. Eleazar. When he saw them he ex-
claimed: ‘ “A song of ascents; Behold how good and how
pleasant it is for brethren to dwell together in unity” (Ps.
133, 1). The expression “in unity”,” he said, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

120 Bow DIPwIw Ton . . b

A long discussion of the halachic sources (the Talmud in
Shevuos, the Rambam, the Tosafos, the Agudah) on
whether Shlomo in the Song of Songs is a sacred Name
that may not be erased; the Agudah rules that every
Shlomo there is sacred except “the thousand are yours,
Shlomo.”

KEHOT'S NOTE

27y 17797 MYAwT U0 RIM” P 20y R 992 wPAw N”NIR2 1219R2

09 NP0 2N 178 07ANIN 271 P mPwnY nY T 07°on ovl

PR NINY °t 1720 1R 577 1753 W ,1°°12°01 AIRWD RI7 O 0201

77 R7Y 77 V10T PA MD0INA K231 17¥7 00 1712 9771320 1P pnnl
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WPy — 7970y nnbw 79 PRI A 1IN PN

121 ow P TR 07TINa Rt

The Talmud teaches that every “Shlomo” in the Song of
Songs is sacred, referring to “the King to whom peace
belongs.”
Shevuot 35b:16-171>-1v:1 7177 MY
;190 DiPWnY on Y WTR - 00w PW2 1PINRT TAntY” 9D
DN Ty MY - "y T A2 ~39 P w12 s vn
inpn 3T SR A AR ,0INIR WM .27 - 7R nR oowip
{ORVIY TR KT KPR 17N 292N RP) - MR 00 maPwy
P 127 I KUY K7 NPy RIPWR 70 KPWRT XIS
nX DPI0T7 WOREY KYPIT XMIPRY - My 77 ANy b
... R RIND N PRI ;RYINT RMI7NT - 78
William Davidson, Vocalized Aramaic (CC-BY-NC)

122 ow P TR 07PN Rt

The Rambam rules that Shlomo in the Song of Songs is a

sacred appellation, like other descriptive names of G-d.
Mishneh Torah, Foundations of the Torah 6:9,77n mwn
0:1 1IN PT0° MY
WP NI232 0°RD Ninwn 99 .51 13°n3 00INRD ningn v ...
TR PN TPM33T IRWD RIT 2T WP DWW W2 IR n?:"?[ﬂ' 5;
D1 HR2172 MR K290 92 UMby 97 APRD” (20 1 ovvwn vw)
ARWD RIT MY VRPN TP RIR MIRY (1P 2 DROIT) M 7an

HEsekeh|

All the Names mentioned in connection with Abraham, are
sacred, even this one, saying: "My L-rd, if now I have found
grace" (Gen. 18.3), is sacred. All the names mentioned in
connection with Lot are profane, save this one: "Not so my
L-rd, I pray Thee, behold if now Your servant has found
grace" (Ibid. 118.19). All the Names mentioned in connec-
tion with Geboth Benjamin (Judg. 20) are sacred. All the
names mentioned in connection with Micha (Ibid. 17) are
profane. All the Names mentioned in connection with
Naboth (I ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

123 T2 R aNY . . ORIN2 Rbw 0D

The Tzemach Tzedek notes that in the verse “binding his
foal to the vine” the heh of iroh, pronounced with a
cholam, likewise hints at the union.
KEHOT’'S NOTE
5w R 71779 1937 TI0IX P02 DAY 17¥1 07°Y K 719 RIPM N7MINA
1IN Ma% 573t 0N Ty

124 11°2 MPowan "1pw°

“Let him kiss me with the kisses of his mouth”: the inner

likuteitorah.com/likkutei-torah/shir-hashirim/1/

23 17°D MPPwan 1IPY° 7RdwD WK 00w ...

love that bypasses the chain of worlds.
Song of Songs 1:2°2:°X 0w W
T2 T D200 31D NP "1y
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

=08 9 7adnig

125 Tam° w712

The discourse the text cites on the kiss.
KEHOT'S NOTE
aR2NI OWY” AP0 OWY LT Y R N0 @AW NIRRT LT LD RMIN
WY "0°%52 Mwabnn nan neynow oUTpya onan ownn e

126 IPWN 1D 7P MIND AN N
“If only you were as a brother to me... I would kiss you”:
the verse of a discourse on the kiss.

Song of Songs 8:1°X:’11 0°7°wn 1w

2 MNP D3 TRYN TIND IR 2K TG P 72 M2 T
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 1701 N MY any
Kindness drawn down by day and song rising at night: the
two directions of the union.

Psalms 42:9°0:2"1 0°2°71n

71 PR 1700 "1y 7Y 12°P21 im0 ' M ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0P Y IR PR ART .Y ,an 0oonn
128 | The Talmud’s three parts of G-d’s day, which the Alter
Rebbe matches to the three triads of Sefiros.
Avodah Zarah 3b:7°1:2°1 77t 01T2y

oY 077 17 NIYY MY 0°AY 137 IR TN 37 0K KT 21X
71 2 — NivAY L1732 PRIYY AW RN 2 WiTRT — NINwRID
XD TRIY — 17722 0PIy 20NIY ARIY 117 L1710 0P3Y o nX
,0°R07 KO 7Y WM 1T

William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
129 YRR ORIN MIWadNT Iy RN

The note refers there on the meaning of G-d’s “sitting.”
KEHOT'S NOTE
L12°W° 1°1¥2 2,0 77PN 990 IR7

130 s 1D

“Come, eat of My bread”: Netzach and Hod are called
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bread.

Proverbs 9:571:'0 *own

PRI0R 123 YA 123 1 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 TY0° WIIR 22% AN

“Bread that sustains the heart of man”; the Zohar explains
this bread as ground by the heavenly millstones, Netzach
and Hod.

Psalms 104:157"0:7”p 0°2°1n
7Y WIIN"327 D7) 19w 0730 DI w2y My 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 13m0 Pwn 12an 1772 PUIANa

The letter the text cites on the Sefiros of Netzach, Hod and
Yesod.
KEHOT'S NOTE
LD PUIYT — RYEY DOWITPD BIPUDA AR LAY D

133 QOORDNN W . . 1w 19992 ban

The Kehot note cites the angel who told Yaakov that dawn
had come and it was its time to sing, raising a question on
when the angels sing.
Chullin 91b2 8”3 1711
KEHOT'S NOTE
129 3 97Y 2R PO RN WP KUV 1080 0P Y IR 103
WY T 1D 3t YA N
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134 YA mMIYaRm .. M m
This passage is copied there.
KEHOT'S NOTE
annay Y?TIP’I ’D 1972 N”MIR2 pnya at yup

135 apya M7y opM
“He established a testimony in Yaakov and set a Torah in
Israel”: the Torah placed below among the people, the sec-
ond groom.

Psalms 78:5°7:1”y 0°7°11n

DY>73N? 1PNIARTNR MR WK PRI o 77N 3y MTY o
077337

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,ny 0o%nn
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136 TN AT . L AW 00N
The Midrash that the Torah preceded the world by two

thousand years; read here as the Torah’s first home in
Chochmah and Binah.
Midrash Tehillim 90:4'7:"% 0°%°1n w27
MY RIPI AP WD WA WA 1IN0 12 RTITY 227 MR K 137
Wpan ORI 791 AWK "7T71 99D WP OR WORM 11 DOPORT WK
IR WH 215930 99 AR 11790 AWOR (70 D 12T13) IR 0pn
21 AW o amp (19-12 0 aw) m7apn®
OYW (Public Domain)
Bereshit Rabbah 8:2°2:°11 17127 n°wx12
279KV 11 NP IWRID TY 101 Cwnn B tRw v bw avn ...
WOPR 12 NYAY 527 NRT 12091y v an1ab mTpw ,n1int kD
1N3T RIT KT L,OPW Dw N3P AN ANTR Maw 0°E0R v
APR RIT N2 WITHA P M AR TR IR IR (77 VPwn)
>In NYTY DRI LM0 20K 01D Y2 001w 9K D :2°N5T7 00w
9% PR AR PaR ,091 Dw an12% 0TIp AR Ny Inn A Ty
12 OWINYOR M PR UPY DTR DO "1 (D 2PR) ROK ,WINT? poy
... PR TR0 91733 :RKR XD

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Vayikra Rabbah 19:1'X:0”° 727 X7p7

Zohar I1, 49ar ,un 2°m
KEHOT'S NOTE
bt e e/ I 9/ o i R QR (> i i P R o 2 i e B 'S 0°%1n W IR

mwnn 1N 270 °uNP 272 ARM K ,0IP WK ,NOP AT R ,R0pP WK ,un
.36y ,(01°01P)

137 MnRon qEPRN

“I will teach you (a’alefcha) wisdom”; the root of alpayim,
“two thousand,” read as the two teachings, Chochmah and
Binah.
Job 33:3337%:3% 21K
1IR30 TPRKY WINA 2TYRY ANK PRTON
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 2100 . LR MR N2

A parallel discussion of the two grooms.
KEHOT'S NOTE
120y MR 07K AR7
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139 QINT QNN AWy WK

“Which a person shall do and live by them”: man makes
the mitzvos, and then receives life from them.
Leviticus 18:5°77:1”° Rp™
IR 073 °M) DR DR TPY IR "WIWRTNRY "OpITNN 0NN
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1 RPN

140 2°N12 QNN QNN anwyY
“And you shall do them”; the Sages read osam, “them,” as
atem, “you,” as if a person makes the mitzvos.

Leviticus 26:3°3:1”2 X7p"
:ONR ONPRY1 1Y SnIZnTRY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar III, 113ax ,»°p »’m
KEHOT'S NOTE

XL,0P A7 L3 L,10 RPN

M N onn apnw anasm

A parallel explanation of “and live by them” as receiving
life from the mitzvos.
KEHOT'S NOTE
.17YD 01 9772 02 IR7

142 BN 212 90 T0n 1k
“Before a king reigned over the children of Israel”: the
kings of Edom, which Kabbalah reads as the world of Tohu.

Genesis 36:31877:1"7 N°wX12
(2K %337 T7Rmpn %397 DITY YR 1370 WK 007 nPX)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 TP wWin® e

Man was created last, so that if he grows proud he can be
told “even the gnat came before you”; here, animals are
rooted higher than man.

Sanhedrin 38a:133”:x " 1°17110

073K 02270 377 KDY 777 191 ,naY 27¥2 X121 0K 121 1

DRV MR 127 .NPWRI2 Tyna X N2 viTRaY 39 1o amv

MR 927 PYRI2 ApyRa aaTR AR 39 miR 1%y IRyt onn
T MR 0397 1D

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

bl L frhle)
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144 (Mdna. . R aw)

The note shows that this parenthesis is the Alter Rebbe’s
own, since it appears in his manuscript of the maamar
without the Tzemach Tzedek’s glosses.
KEHOT'S NOTE
LXPRITI MINAT 222 IITRM IMRHM P N52 03 KNI T30

145 1R27 NN NN
“This is the law of the animal”; read as the animal’s ascent
through the offering.

Leviticus 11:461"2:X™ Rp"

©D1"2071 D2 nipnhn 1Pnn Wl YD1 NI Andan nain NN
PIRT2Y NYTEn

This is the law of the beast, and of the fowl, and of every liv-

ing creature that moveth in the waters, and of every creature

that swarmeth upon the earth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 TRy "IN

Another discussion of the 620 pillars, the 613 Torah
mitzvos and 7 Rabbinic ones.
KEHOT'S NOTE
[o] .27en (2 ,t) smpna 57y

147 510X QTPY AN

“Behind and before You formed me”: the Midrash reads it
as man being both last and first in creation; here, the mu-
tual relationship of mitzvos above and below.
Psalms 139:5°7:0”%p 0°2°1n
{71283 *2¥ NYM 1073 0TR) iy
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,0%p 0°%nn

148 1°Rn oM

“And wisdom, from where (me’ayin) will it be found?” read
as “wisdom comes from nothing”: Chochmah and self-
nullification.
Job 28:1227:1175 2R
7372 DIP 7] 7K R¥RN TR a0m
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 qwo1 %52 NanKy
The love of “with all your soul”: the second bride.
Deuteronomy 6:5°77:1 0°127

STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10727

150 TPRT B9927T M
“And these words which I command you”: after the love
comes G-d’sword in a person’s mouth.

Deuteronomy 6:6":"1 0°727
7227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be

upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10°27

151 9°22 N2 NAWNRn %IN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7221 .RAP B DO TR

152 9°22 927 DIWNY
“I have put My words in your mouth”: G-d’s own words in
the mouth of one who studies Torah.

Isaiah 51:1610:R"117°yWw°

TR PIX TOR) DY Yui? T3 T ¥; T3 13T DN
TIAR™RY 11785

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

RS Rl

153 NORD Boown
“A maskil of Eisan”: maskil read as supernal Chochmah,
Eisan as the Tannaim.

Psalms 89:1’X:v”D 0°2°11n
ST IPR? 220
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.X ,bD 021N

154 081N QR 221NN
The Zohar’s reading of Eisan, “strong,” as the Tannaim.

Zohar II, 110b2 ,°p 27mt
KEHOT’'S NOTE
A0y MR s N7 731982 IR .2 ,%P 2°m

155 TR Y’ vTon

“I will sing of G-d’s kindnesses forever”: song and delight
drawn into the world through kindness.

Psalms 89:2°2:0”0 0°%°1n
D3 ANIMK Y7TIR 9T 77 1R 073y °n Ton

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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I will sing of the mercies of the L-RD for ever; To all genera-
tions will I make known Thy faithfulness with my mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,v0 0°%1n
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156 T°n°05 77 By
“In the shadow of My hand I have covered you”: the en-
compassing canopy.

Isaiah 51:161"v:X”117°y"

TR PIX OO DM YuIP Nve3 T DY T°D3 12T OTN
TIANTRY 1187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1ywe

157 MM 7120 Pa By 0o

“For over all the glory, a canopy”: the verse of a discourse
on the chuppah.

Isaiah 4:51:7 171°yw°

UX A 1PY) 0nP 1Y IXIpR ey 13T 1onTen By n x;
18N Th2270270Y °3 NPT 1Y

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 7y9D 92592 °noSk
The verse of another discourse on the chuppah.
Song of Songs 1:9°0’R 0w 1w
NPy TR Y12 *2272 "N0YY
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
159 172w 97K 90 o1y
The verse of another discourse cited on the chuppah.
Psalms 145:157"0:71"ap 0°2°n
:IRY2 0P98°NR 07771011 AT 2R IR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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160

161

162

163

1990 PTTR°AIW %D
The second half of the verse, now being explained.
Song of Songs 1:2°2:°X 0w W
7770 P77 02230700 377D NIPWIR CIpY?
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
2, RWIY

275w 12133 AW 10 M ANRT KD Y

“No eye has seen, O G-d, besides You”: the hidden reward
of the future.
Isaiah 64:3'3:770 °yw°
Tpy? NP 0oPPR ANRTRD Y AIRD RP ynwtRY 0pivm
Blrahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Berakhot 34b:24-257175-773:27"% m372
PIY2 MR 172 AL 1 12 YA 231 MW 2NN KD 1Y KD
mYPY KDY ,TTY A1 K CIRM 12 PRINY 237 .NOWRI2 07 nYwn
132 27 12°0 1R 07X IRKA XY L7712 93 1Y 92
What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?
In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,7% Mo"a .3 ,70 Py

2OPYN MRwnR W

“My wine that gladdens Elokim and men”: wine brings joy
to Elokim, the concealed.

Judges 9:1337:v D voWw

:07%Y70Y 317
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR 1w e Doy R L0 L0 DD

A7°W D°9RIN PR

The note refers to that discourse’s opening on song said
over wine.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/1/

23 17°D MPPwan 1IPY° 7RdwD WK 00w ...

975 NPWRI2 NPMIRG L[D] UK EUYRWN D2 17709 (R, AD) Mo
PNYI Y%A DOYAN 1 BN Y IRDD LIMPR TR TP 1U%n apnn
M2 KIT DOPOR D DOPOR MRWRT N IRI™ 71370 'Y 1P 2 TN

.0°PYR OW3 0’2 MR IR WY Y0OYNMm Nonn

19971 5y ROR 7700 DORIN PRY

The Talmud derives from this verse that song is said only

over wine.
Berakhot 35a:3'2:x 777 n1572
TMRT 70 AR? YR ORI ZRORT KIT 0377 UDUPIPR WP ORM
S9N NYY LATY TYOT 12T TTRY LRI T APNR R
>27 MK IR0 12 PRMY 227791 200 1YY PR LITY 1D 10K
D YRIR PR T3 03T 230 MK 13 72 PR 237 KT 1P
NY CAPINT 1930 D77 MRAY MY — 2100 %Y RPN AW
M2 DPRR Lman DWIR OX DOWINY DOROR mabnd owivn

11771 2y PR 7Y DI PRY XD 2wy

Surely it is required [to teach as follows :] First, that the All-
merciful declares [the owner] must redeem it and then eat it
; and second, only those things which require "a song of
praise" require redemption, but if they do not require "a
song of praise," redemption is unnecessary ! This is accord-
ing to the statement of R. Samuel b. Nahmani in the name of
R. Jonathan who said : [not translated] Whence is it that we
say "a song of praise" only over wine ? As it is ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
Yoo Y92 oAy 1o
The Talmud’s statement that wine is absorbed within the
grape: hidden, then brought out.
Pesachim 33b:5’7:2 3% o°non
N RRY INT 2°TRR PR PRYRT R120°D P AXY AP TN
REPU2 DTRR K UL — NPID NI DAY DN UnoY
— P22 Yo DMK R KX LPIIAY 237 DR — TRD TREM
277900 PRER
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

KEHOT’'S NOTE
.[5] .2 ,2% o°noD
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710 N¥° 1°° D101
“When wine enters, the secret comes out”: wine brings the
hidden into the open.
Eruvin 65a:19-203-v7:X 7170 1"217°y
177001 DOYAY NYT 32 W — 41972 2@ D RO 30 N
R¥? — 192 0121 .NPNIR 0°¥W2 1A% *7I0™ ,NPNIR 22y 10°)
TP 0PwP1 DU OMI? KPR 17 K721 KD g 021 MWK LTI0
P31 TR 90 1107 MRIY ,DOYY?
William Davidson, Vocalized Aramaic '(CC—BYl—NC)

Zohar III, 39ax 0> »mt
KEHOT'S NOTE

KLU 7m0 LR R PITI0 LKL Py
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167 710 NX¥° 17 0122
The same saying, noting that the numerical value of yayin,
wine, equals sod, secret (70).

Sanhedrin 38a:3-4’7-"2:X 117 1777110
227 X731 °27 92 TR 270937 1P OnR 0°%1p 212 :077 0N
D°yaw3 171 7707 NPRIR DYIW 101 T LY YT 9K
2 *IMRY ,RIPIY I MWK RTOM 27 MK .7I0 RY? - 177 D123 .NPNIR
v ahl by n TPY?Y” 122007 RR AN 72 %7 WIT (RTON 27 MR
YT TP - M PTET DR PPRN T TR 0D Ay I
X 0y X T2 WP APy TPTE PR 2Ry TR Y
<0 117227 M3 TIXY AP TE MDA DUTRAY
William Davidson, Vocalized Aramaic (CC-BY-NC)

168 nRws 1M

“And wine gladdens the heart of man”: the joy of
revelation.

Psalms 104:15170:77p n°%°nn
:TY0° WiIR"227 ONYY 1AW 0738 PONEN? Wi M 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

v 1P o%onn

169 1987 K2 1OMMN
“We have not seen our signs”: exile as concealment.
Psalms 74:9'0:7"y 0°2°11n
IN™TY YT UARTRDY K221 TIYPR IPRIRD 100K
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,7y 0°%n

170 I 17T M)
The Midrash on the 210 years of the Egyptian exile.
Bamidbar Rabbah 13:20°3:3*> 1127 72712

KEHOT’'S NOTE
23,379 973

171 P oR%n MpTs yan

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Nriivisinpie]

172 MW MRy . L apTen T Yy

This version explains further: mitzvos come down into
hidden physical things like sukkah and lulav, which are
“plants”; a person makes them into a mitzvah, and since
every mitzvah is called charity, this sowing in physicality
makes salvations sprout.

KEHOT'S NOTE

TwAPNN 1TPW MEAT YT D5 AN AR TP Y 5”71 Nnan o2

WY IWR DR 2CY MR 202 27191 71990 RPIT 07nwA 0°737 INona

likuteitorah.com/likkutei-torah/shir-hashirim/1/

23 17°D MPPwan 1IPY° 7RdwD WK 00w ...

MPTE YW Y MY MONREN 127 I0PRE mMn TN MEn 1 amx
MZRT YWY 7y K122 IRI1AND APT8 OW °pl MmN QN0 ° DTIpn
.2°Y R T WUAW NTMIRD 7701 .7 MW Nns1 0 whnn nnwal

173 il &l
“And G-d turned (vayisha) to Hevel and his offering”;
linked to yeshuos.

Genesis 4:4°7:"7 N°wX12

DR P2079K U ywn1 102Pmmy IR niTDan XITTDa U320 Dam
Annm

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,7 DPWRA2

174 TN Y

A textual variant: this transcript reads “375 lights” (sha’ah
nehorin) instead of 370.

KEHOT'S NOTE

N°nw 1,0 '[?:,75 273 ART PPN 7YY QW NUIIRDY QW 2770 NNana

IRV MWD NPMIR IR LN Y 201 97 Ay

175 PRTD T TI0 .L L RAwRN 1Y Iy
This passage is quoted there.
KEHOT'S NOTE
L1870y 79P °2 07N R2M

176 N7 130 wRw 05

“For a sun and a shield is Havayah Elokim”: Elokim is the
shield that screens the light of Havayah.
Psalms 84:1227°:775 0°2°11n
:0°MN32 0°9777 2307yan° R °1 102 79221 10 0P 7 1am) wny 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2°, 72 0°%1n

PARAGRAPH 14

177 °71 7710 "2 TI0 NKX¥° 17 01217

The passage is quoted there, explaining “the secret of
Havayah” as the Holy One being hidden and revealed, as
in the Zohar, Acharei 73a.
KEHOT'S NOTE
° 1117 1 TI0W wIER DWY 2,2PNN AT 2 770 NPWRA2 N7TIRD R
RPY APYT AR D AT WD 93 0°N0 1P
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178 NN KD PY
“No eye has seen”: the infinite revelation of the future.
Isaiah 64:3°3:770 7°yw°
TRy ANPM DOROR ANRITRD 1Y AIRD KD ynwtRY 0Piym
:i9-1omn?
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

179 X721 70
“The secret of Havayah is for those who fear Him”: the
hidden G-dliness that wine brings out.

Psalms 25:147*:7173 0°%°11n
:0Y°TI? N7 R 0 Ti0
The counsel of the L-RD is with them that fear Him; And His

covenant, to make them know it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

180 112°%T17 N272 Ay 7772

The discourse on the blessing of the zimun that the text
cites for the preserved wine.
KEHOT'S NOTE
APRA2 7YY M0

181 9IRS 72Wn2 79

“Darkness is as light” before G-d: concealment and revela-
tion are equal to Him.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K? Di%D 717721 Tan UKD N o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

182 7105° N

“For behold, darkness shall cover the earth”: the conceal-
ment before revelation.

Isaiah 60:2°2:0 1771°yw°
1Y T2 N M T DBR? YD PN AWND M)
IR
For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His
glory shall be seen upon thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
183 2173 7N N
“The people walking in darkness have seen a great light”:
revelation after concealment.
Isaiah 9:1'R:’v 11°yw°
10772 733 IR MRS vIND "3 9373 99K 7 qwn2 0°3%hn ayn
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The people that walked in darkness have seen a great light;
they that dwelt in the land of the shadow of death, upon
them hath the light shined.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

184 MIE TN WPNT PPN 1Ry N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,7%p 7719107 217p ¥R N
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The Tikkunim say that Keser, though a clear and polished
light, is black before the Cause of causes.

Tikkunei Zohar 135b:1°X:2 7”%p 711 *11pn
M7 (710°937) 12 K R 1KY 7177001 1700 93 DY LR KT
>IPHR K2 121,77 72 199 2R IR R TN R A3 70T ¥
23 5Y AR XY 0D TIVY .JINPIR R PPITR DPPOR 770K 7R
,Ni9Y NPy O7p DI IR ,MRMIRM TINY A% IR 19T 1IN IRT
D°PR7n PRIZNR (R° 71 7°W) 1902 AR 70 17PNT YN B
I NPT AT MR KpR XTI nR 271y nininw
SRR IROUINR

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 16

186 TPTIT 092 %2
“For your love is better than wine”: the love that reveals
G-d’s essence.

Song of Songs 1:2°2:R 0°7°w1 "W

70 P77 0221073 0B NPPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 Nww2a Don QNaNwY

“You shall draw water with joy”: the verse of a discourse
cited.
Isaiah 12:3%:27 171°yw°
YT ynn 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

188 71790 B 139 010 29910 9127 YRy 003Ny

The Talmud reads “your love is better than wine” as: the
words of the Sages are dearer than the wine of Torah.

Avodah Zarah 35a:6"1:X 777 771 172y

M7 27 RDK 3 277 TPTT 09290 93” OR1 131 0K 1277 NXOwn

,079y D 91937 R 7392 WITRE "1 DRIW° NDID MR K
.MiR P9 Ao A0 30737 127 U9y 0°3y

William Davidson, Vocalized Aramaic (CC-BY-NC)
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TINA 7INA 92

“Iwill sing to G-d, for He is exalted above the exalted”: the
verse of a discourse cited.
Exodus 15:1°R:1"0 mnw
MpR7 Havayah? NNt npwo-nyg 280 i nwntewr i
:0°2 17 12971 010 1IR3 X373 Havayah?? 17°wK TaK?
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PO RDTIY T2

There the Alter Rebbe explains “the ancient one” as “the
Ancient One of the world,” the Infinite Light itself.

KEHOT'S NOTE

772 ORI RITY 0PNy Bw ANNTP 1170 CNNTPR D D7 2 ,M% R™MN

0y TInRy

93771 1129 1AM 1IN P2 YO RPT Y

The Purim teaching on drinking until one cannot tell
“cursed is Haman” from “blessed is Mordechai”; the title
of a discourse cited.
Megillah 7b:7-811-"1:2°t 12731
TR I P2 YT RPT TY KINDI MRI02? WK IR XTI
.DI92°K 5770 7772 09712 NTIYD 172Y K71 0271 127 997 TH'\;'?
MW I AN RO ¥ P KT I UnY A op
552 K? :AP? MK 5777 *702 002 NTIVO TOAYN N 0] AR
K] WP RNYY) RDYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

DOPW W NI PPTIT 0OV 00 1IYR Y 1O
The Midrash on “Let him kiss me” and “your love is better
than wine.”
Shir HaShirim Rabbah 1:9°v’X 1127 0°°wi 7w
M1 TINI KIM (37,30 2K) 0°B2 *31 YT ,YID °2372 NOYY?
M VRRY 1 2127 2y W7 PR 07 X3 27 UM 1T 02w
TRRY 0 127 Py WP KoY 0782 0T RPY °21 12 K .07y
(R, VW) 2°0D 19% L1972 YOm nnR2 Yanw vpb ,0Rivy mm
1°2 WPIDRY RO 1170 27 N K21 07 XD DY ¢ 1 N RN
33170 179y 0TRIY DY RIT 93 :(0°,23 R 0°9%n) .00 AN
... K1 ,m2yn’ DRniy w2 201, iKRnm
“To a mare in Pharaoh's chariots I have likened you, my
love” (Song of Songs 1:9). “To a mare in Pharaoh's chariots,”

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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Rabbi Papis expounded: “He is of one mind, and who can re-
spond to Him?” (Job 23:13). He alone judges all creatures,
and one may not challenge the words of the One who spoke
and the world came into being. Rabbi Akiva said to him:
‘Enough, Papis, one may not challenge the words of the One
who spoke and the world came into being, because every-
thing is true and ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
N1 °y°2wn 0172
“On the seventh day, the prince”: the verse where the
Midrash in Naso discusses “your love is better.”
Numbers 7:481”1:"1 712713
STITRYR YR 09K 137 N yavn ot
On the seventh day Elishama the son of Ammihud, prince of

the children of Ephraim:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

i

The Tzemach Tzedek notes that in this Zohar passage “Let
him kiss me” is expounded as referring to the resurrection
of the dead.
KEHOT'S NOTE
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2np
It cites the Zohar in Terumah (146b) that “Let him kiss
me” refers to the hidden one, and the Mikdash Melech that
it is Arich Anpin kissing through Z’eir Anpin.
KEHOT'S NOTE
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