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An Explanation of “This Leviathan”

The hidden tzaddikim, the Leviathan and the fish of the sea, are
higher in the order of descent, but the servants who bear the
yoke of the practical mitzvos, the wild ox, draw a strength rooted
higher still, in Keser. So each raises the other, and in the Time to

Come the servant’s level will be revealed as surpassing.
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THE BIG IDEA

The hidden tzaddikim, the Leviathan and the fish of the sea, are higher in the or-
der of descent, but the servants who bear the yoke of the practical mitzvos, the wild
ox, draw a strength rooted higher still, in Keser. So each raises the other, and in

the Time to Come the servant’s level will be revealed as surpassing.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This explanation of the preceding maamar asks how the wild ox, the souls who serve through the prac-
tical mitzvos, can have any advantage over the fish of the sea, the hidden tzaddikim born of the union
of Abba and Imma. The Alter Rebbe answers with birds and beasts: birds, angels and souls of love and
awe, soar higher, but beasts have greater life-force and strength, like the chayos who carry the Throne,
for they come from the refined sparks of Tohu. The wild-ox souls are souls of Beriah, born from
Malchus of Atzilus as separate beings, unlike the fish, who never leave the sea. Their strength has deep
roots: Malchus refines the sparks of Tohu and will rise even above Imma; Malchus is Keser counted
from below, for the end is wedged in the beginning; and the emotive attributes hang on Atika Kadisha,
above the intellect. So Behemos raises the Leviathan with its horns, the level of Keser; and beyond the
order of descent, where “the earth came first,” dry land rises above the sea. A further explanation:
souls are both “daughter,” receiving from the Torah through the yoke of the mitzvos, and “mother,”

giving to it. The Leviathan is higher, yet in the Future G-d will dwell in the “daughter,” the servant.

OUTLINE

1 The question: bird and beast 11-2

Why should the wild ox have any advantage over the fish of the sea? Among angels and souls alike, birds ex-
cel in flight, love and awe, and beasts in life-force and strength, enough to carry the Throne.

2 Souls of Beriah, born of Malchus 13-4

The beast’s strength comes from the refinements of Tohu. The wild-ox souls are separate beings born from
Malchus of Atzilus into Beriah, unlike the fish within the sea; the sources are weighed, and Malchus will rise
even above Imma.

3 Rooted above the intellect 15-9

Malchus is Keser from below, and Z’eir Anpin hangs on Atika Kadisha: emotions are rooted above the intel-
lect. So the Patriarchs are the Chariot, and the wild ox raises the Leviathan.
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4 The horns of Behemos

110-13

Behemos gores the Leviathan with its horns, the level of Keser; the horn is raised by practical mitzvos;

and beyond the order of descent sea and dry land reverse, so the wild ox raises the Leviathan.

5 Daughter and mother

114-16

Souls are “daughter,” receiving from the Torah through the yoke of the mitzvos, and “mother,” giving to

it from Keser. The Leviathan encompasses the sea, yet in the Future G-d will dwell in the “daughter,” the

servant.

KEY CONCEPTS

The fish of the sea (nunei yama) xn°°11

Hidden tzaddikim whose service is inward, through as-
cents and supernal unions. Their souls come from the
union of Abba and Imma, and like fish they never leave
their source, “the hidden world.” The Leviathan is the
greatest of them.

The wild ox (shor habar) "2 W

Revealed tzaddikim who serve through the practical
mitzvos: souls born from Malchus of Atzilus into Beriah as
separate beings, with the ox’s strength for the yoke.

The great beast (behemah rabbah) 127 77212

Malchus, whose name behemah equals 52, the Name Ban.
It refines the sparks fallen into the lower worlds and grazes
on “a thousand mountains” in Beriah.
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The shattering of the vessels 0°9371 n7°2w

The primordial breaking of the vessels of the World of
Tohu, which could not hold its abundant light. What is re-
fined from it carries great strength: the source of the pow-
er of the chayos and of the wild ox.

Returning light (or chozer) 7111 7

The order in which the Sefiros are counted from below up-
ward. In it Malchus, the last, is Keser, for “their end is
wedged in their beginning.”

Daughter and mother ox1n3

Two stages of the bond between Israel and the Torah in the
Midrash: as “daughter,” the souls receive from the Torah;
as “mother,” they give to it.

The desire of the heart (re’usa deliba) %277 xniyn
Boundless love, “with all your might,” rooted in Keser,
above the Torah’s source in Chochmah: the level of the
Leviathan.
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SECTION 1 11-2

The question: bird and beast
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An explanation of “This Leviathan,” etc., mentioned above.

This is a further explanation (biur) of the maamar just before it, which opens with Psalms 104:26, “This
Leviathan You formed to sport with.” That maamar spoke of two kinds of tzaddikim: hidden ones, the
Leviathan and “the fish of the sea,” whose service is inward, and revealed ones, “the wild ox,” who serve
through the practical mitzvos. In the Time to Come each will raise up the other: the Leviathan will “slaugh-

ter” the wild ox with its fins, and the wild ox will gore the Leviathan with its horns.
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Now, that the souls from the level of the fish of the sea (nunei yama) have an advantage over the
souls from the level of the wild ox (shor habar) is simple, since they are from the union of Abba and
Imma (Chochmah and Binah), and they are the ones called “brothers and friends.”
The first maamar compared the hidden tzaddikim to “the fish of the sea” and the revealed ones to “the wild
ox.” That the fish of the sea are higher needs no proof: their souls come from the union of Abba and Imma,
the intellectual configurations Chochmah and Binah, and they are called “brothers and friends.” The phrase

echoes “for the sake of my brothers and friends” (Psalms 122:8); the Zohar on Vayikra (7b), which this maa-
mar cites below, says that G-d first called Israel servants, then children, and then, with this verse, brothers.
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But to understand the advantage that the souls from the level of the wild ox also have over the level
of the fish of the sea, we must first preface what is written elsewhere on the verse “And your carcass
shall be food for all the birds of the heavens and for the beasts of the earth,” etc.

The real question is the reverse: in what way do the souls of the wild ox surpass the fish of the sea? To answer
it, the Alter Rebbe first brings an explanation, given elsewhere, of a verse from the curses of the rebuke in
Deuteronomy, “Your carcass shall be food for all the birds of the heavens and for the beasts of the earth.”
The Kehot note points to a discourse of the Mitteler Rebbe on the curses of the rebuke, printed in Or
HaTorah (Ki Savo).
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The explanation is that all the curses are against the evil of nogah. “Your carcass” (nivlascha) is a
term from novlos [fallen-off fruit]: that is, what fell into the level of novlos and the shattering of the
vessels, and is mixed within the evil of nogah, none of it will remain in it in the Future; rather, the
birds of the heavens and the beasts of the earth will gather it up.
The curses of the rebuke, the Alter Rebbe explains, are aimed at the evil of nogah (“glow”), the kelipah in
which good and evil are mixed. The word nivlascha, “your carcass,” is read as novlos, fruit that falls before it
ripens: the sparks of holiness that fell in the shattering of the vessels and became mixed into nogah. None of

them will remain there in the Future; “the birds of the heavens” and “the beasts of the earth” will gather
them up.
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“The birds of the heavens” are as our Sages, of blessed memory, said on the verse “And let birds
fly”: “And ‘bird’ is Michael,” etc.

The birds are angels: on the words “and let birds fly” in the account of creation, the Zohar says that “bird” is
the angel Michael.
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(And see the Zohar, Part I, Parshas Bereishis, folio 11, end of side b, and folio 12, side a; and Etz
Chaim, the Gate of Mayin Nukvin and Mayin Duchrin (feminine and masculine waters), Derush 4,
on the subject of birds, etc. And see the Zohar, Part III, Parshas Tzav, folio 26, side b, and Parshas
Shemini, folio 39, end of side b, and the Mikdash Melech and the Ramaz [there].)

The parenthesis lists more places that treat birds as a spiritual level: passages of the Zohar, and the Arizal’s
Etz Chaim in its gate on the “feminine and masculine waters,” the arousal from below and the response
from above. In the Zohar’s passage on Shemini, read with the Mikdash Melech (a commentary on the Zohar
by Rabbi Shalom Buzaglo) and the Ramaz (Rabbi Moshe Zacuto), “every winged bird after its kind” is the
holy angels.
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And there are angels that are called “the beasts of the earth”: this is the Chariot, “the face of a lion,”
“the face of an ox,” etc.
Other angels are called “the beasts of the earth”: the chayos, the holy creatures of Ezekiel’s Chariot, which

have the face of a lion and the face of an ox.
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And in the souls of human beings, too, there are these two levels: there are souls that are called
“birds,” as is written in the Zohar, Part III, Parshas Pinchas (folio 217, side b): “Where birds make
their nests”: in their shade the souls of the tzaddikim nest. And so it is in the Zohar, Part I, Parshas
Vayeitzei (folio 162, end of side b).

Human souls come in the same two kinds, and some are called “birds.” The Zohar on Pinchas reads “where
birds make their nests” (Psalms 104:17), said of the cedars of Lebanon, as the souls of the tzaddikim nesting
in their shade; the Zohar on Vayeitzei reads the same verse of supernal birds nesting in the lofty “Lebanon.”
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And there are souls that are called “the beasts of the earth,” as it is written, “Yehudah is a lion’s

whelp,” “Yissachar is a strong-boned donkey,” etc., “His firstborn ox.”

Other souls are called “beasts of the earth”: in the blessings of Yaakov and of Moshe the tribes are likened to
animals, Yehudah to a lion’s whelp, Yissachar to a strong-boned donkey, and Yosef to a firstborn ox.
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The explanation is that in one respect the bird has a superior quality over the beast: the bird flies

with its wings very high up in the air, which is not so with the beast.

Each kind has an advantage of its own. The bird soars high in the air, as no beast can.
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And in one respect the beast has an advantage over the bird, for the bird’s life-force is small; this is
why it is made fit [through slaughter] by [cutting] one siman, whereas the beast’s life-force is great.

But the bird’s life-force is small and the beast’s is great, and the laws of slaughter show it: the Talmud teach-
es that a bird is made kosher by cutting one of the two simanim, the windpipe or the gullet, while a beast
needs both.
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In the same way it will be understood above: the level of the angels that are called “the birds of the
heavens,” and likewise the souls that are from this level, have the advantage that they can fly and
rise ever higher, to the loftiest heights, through the wings, love and awe.

The same contrast holds “above,” in the spiritual worlds. Angels and souls of the “bird” kind can fly upward,

rising level after level to the highest heights; their wings are love and awe, the two emotions that carry a
soul’s service of G-d upward.

M 1Py Y WURYY (2 my o) 27Y0 P10 T 21w °D [mat nwn 2103] TPAIM 1970V 1°3yn )
(13 70°7 237 25 NK OXR 7770 TMPYIa 02 M

(And on the subject of flying, see the Ramaz on Parshas Shemini, folio 39, end of side b; and see
what is written further on the subject of the level of the birds in Parshas Beha’aloscha, at the end of
the discourse beginning “If all the fish of the sea,” etc.)
The parenthesis sends the reader to the Ramaz on the Zohar’s passage in Shemini for more on “flying,” and
to the discourse “If all the fish of the sea” in Likkutei Torah, Beha’aloscha. At its end the Alter Rebbe explains

that birds are higher than the meat of beasts: beasts come from “the face of an ox” in the Chariot, birds from
the level of the Cherubim.
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And there is also a superior quality in the level of the angels and souls that are called “the beasts of
the earth”: their strength is abundant and great, as is said of the chayos of the Chariot, “And the
chayos carry the Throne,” etc. Thus their strength is immense, so that they carry the Throne, and
“upon the Throne, like the appearance of a man,” etc.

The “beasts of the earth” have a different superiority: great strength. The chayos of the Chariot “carry the

Throne,” a saying Rabbeinu Bachya brings from Pirkei DeRabbi Eliezer, and upon the Throne is “the ap-

pearance of a man,” so their power is immense.

SECTION 2 - 13-4

Souls of Beriah, born of Malchus
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Now, from what has been said it emerges clearly that although the level of the bird has the advan-
tage of the level of flying, of rising ever higher, etc., nevertheless the level of the beasts of the earth
also has an immense advantage in the abundance of strength that is in them.

The analogy shows that the bird’s advantage is flight, rising higher and higher. The beast of the earth has an
immense advantage of its own: abundant strength.
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Elsewhere it was explained that this strength in the chayos of the Chariot, to carry the Throne, is
because they are from what was refined out of the shattering of the vessels, which is from the World
of Tohu, etc., where there was an abundance of light, etc.
The Alter Rebbe has explained elsewhere why the chayos of the Chariot have the strength to carry the
Throne: they come from what was refined out of the shattering of the vessels. Those vessels belonged to the

World of Tohu (Chaos), where the light was too abundant for its vessels, and what is salvaged from there car-
ries that great power.
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According to this, it may be said that for this reason it is not so with the birds, because they were
drawn from the union of kisses (zivug neshikin), and the union of kisses takes place even when
there is no need to refine [anything] from the shattering of the vessels, as is written explicitly in Etz
Chaim there. But this needs examination, for it seems that all the angels came forth from the union
of kisses, as is written in Etz Chaim there.
Birds lack this strength, it may be said, because they come from the “union of kisses,” a more inward union
in Kabbalah that takes place even when nothing needs to be refined from the broken vessels. But the Alter

Rebbe leaves the point open (“this needs examination”), since Etz Chaim seems to say that all the angels

come from the union of kisses, the chayos among them.
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Nevertheless, at any rate, the level of the beast has an advantage over the level of the bird in
strength and might, etc., even though the bird has an advantage in flying, etc.

Whatever the reason, the conclusion stands: the “beast” has the advantage of strength and might, even
though the “bird” has the advantage of flight.
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(It is possible to say that this is like the matter of the two Names, [the Name of] forty-two [letters]
and [the Name]| Av (72), that are in Shema and in Vehayah im shamoa: the Name of forty-two is the
level of ascents, “and with two he would fly,” etc., and it is the level of “and with all your might” in
the section of Shema; and this level is loftier than the Name Av, as is written in [the Zohar,] Parshas
Terumah, folio 132, side b.
In a parenthesis the Alter Rebbe compares this to two Divine Names found in the first two sections of the
Shema: the Name of forty-two letters and the Name Av, whose numerical value is 72. The Name of forty-two

is a power of ascent, like the seraph that “with two would fly,” and corresponds to “with all your might,” love
without limit; the Zohar on Terumah says that it rises without coming down, and so it is loftier than Av.
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But for G-dliness to be drawn down from above to below through Torah and practical mitzvos, this
is the level of the Name Av: “And I will give grass (esev) in your field for your beasts” — Av [and]
shin.) (As iswritten in the Tikkunei Zohar.)
The Name Av, by contrast, is the drawing down of G-dliness from above to below through Torah and the
practical mitzvos. The Tikkunei Zohar reads the word esev, “grass” (ayin, shin, beis), as Av (ayin, beis: 72)

and shin, and the verse speaks of grass for the “beasts,” the image of those who serve through practical
deeds.
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If so, it may also be said in the same way regarding the souls called “the fish of the sea” and the
souls called “the beasts of the earth”: although the fish of the sea have the superior quality that
they swim in ascents and in bringing about unions (yichudim), etc., this is like the level of the fly-
ing of the birds, etc., except that the fish of the sea are in the sea, the hidden world (alma
de’iskasya).

Applied to souls: the “fish of the sea” swim upward in ascents and bring about supernal unions (yichudim)

through inner, spiritual service, their counterpart to the birds’ flight. But the fish live in the sea, “the hidden
world,” and their service stays hidden.
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Nevertheless, there is also an advantage in the level of the souls called “the beasts of the earth,” on
account of [the verse| “And much produce comes by the strength of the ox.”

Even so, the souls called “beasts of the earth” have an advantage of their own, expressed in Proverbs: “much
produce comes by the strength of the ox.”
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Now, (in Psalms, chapter 50,) on the verse “The beasts (behemos) on a thousand mountains,”
Yonasan rendered: “and the wild ox that grazes every day on a thousand mountains.”

On Psalms 50:10, “the beasts (behemos) on a thousand mountains,” the Aramaic Targum, which the Alter
Rebbe calls Yonasan’s, renders: “and the wild ox that grazes every day on a thousand mountains.” So the
Behemos of the Midrash is the wild ox of the first maamar.

likuteitorah.com/likkutei-torah/shemini/2/ 10
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(This matter is explained in the Zohar, Part III, Parshas Pinchas, folio 217, side a, and in Part I,
Parshas Bereishis, [folio] 18, side b.) This is the level of Malchus (sovereignty), which is called “the
great beast” (behemah rabbah), the Name Ban (52), which refines the sparks that fell, in the shat-
tering of the vessels, into Beriah, Yetzirah and Asiyah; and “a thousand mountains” are in the
World of Beriah (Creation), etc.
The Zohar on Pinchas and on Bereishis explains this grazing on “a thousand mountains.” The wild ox, “the
great beast,” is Malchus (sovereignty), the last of the Sefiros, whose word behemah, “beast” (beis, hei, mem,
hei: 2+5+40+5), equals 52, the Name Ban; it refines the sparks that fell into Beriah, Yetzirah and Asiyah, and

the “thousand mountains” on which it grazes are in Beriah. The Kehot note quotes Or HaTorah: the Name
Kel Sha-dai, which brings the World of Beriah into being, totals a thousand when its letters are spelled out.
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It may also be said that this is why it is called tor bar [“wild ox”], for bar is the Aramaic translation
of “outside.”

This, the Alter Rebbe adds, may be why it is called tor bar. In tor bar, “wild ox,” bar means “of the open
field,” but the word is also the Aramaic for “outside,” and the maamar reads it that way; the first maamar had

read bar as “pure,” as in “pure of heart.”
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That is, Malchus is called the revealed world (alma de’isgalya), the level of speech, etc., whereas the
level of the sea is the hidden world, thought, etc. (And see what is written in the discourse begin-

ning “If only you were as a brother to me,” on the subject of “I would find you outside.”)

Malchus is “the revealed world,” the level of speech, which comes out into the open, while the sea is “the
hidden world,” the level of thought. The parenthesis points to the discourse on Song of Songs 8:1, which dis-

cusses “Iwould find you outside.”
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Now, it is written, “A righteous man knows the soul of his beast”; and he is Yesod (foundation) of

Z’eir Anpin, as is found in Parshas Pinchas there, in the Mikdash Melech.

“A righteous man knows the soul of his beast” refers, as the Mikdash Melech explains the Zohar on Pinchas,
to Yesod of Z’eir Anpin, the Sefirah called “righteous” (tzaddik), which is joined to Malchus, the “beast.”
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This is the matter of “one pillar, and Tzaddik (Righteous One) is its name,” on which the world

stands. And this is what is written in the Zohar: “that man who rides and rules over this beast,” etc.

Yesod is the “one pillar” on which, the Talmud says, the world stands, “and Tzaddik is its name.” The Zohar
likewise speaks of “that man who rides and rules over this beast,” the higher level that guides Malchus.
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And this is what Rabbi Akiva’s wife said about Rabbi Akiva: “A righteous man knows the soul of his
beast” (in Kesubos, folio 63). And the souls that are drawn from the union of Z’eir Anpin and
Nukva are also called “the beasts of the earth,” the wild ox. Principally, they are souls of Beriah,
born and drawn from Malchus of Atzilus.
The Talmud tells that when Rabbi Akiva returned with thousands of students, neighbors urged his poor wife
to borrow fine clothes to greet him; she answered with this verse, sure that he would know her. Souls born

from the union of Z’eir Anpin and Nukva, the Alter Rebbe adds, are also called “beasts of the earth,” the wild
ox; essentially they are souls of Beriah, born from Malchus of Atzilus.
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This is as is written in Iggeres HaKodesh, in the epistle beginning “He and His life-forces”: “the
creation of the souls is from her, to be a yesh (an entity) and a thing separate unto itself in the
World of Beriah,” etc.; “the birth, by the Nukva, of the souls and the angels into the World of
Beriah,” etc.

This follows Tanya, Iggeres HaKodesh, epistle 20, “He and His life-forces are one”: the souls are created
from Malchus to be a yesh, an independent existence, in the World of Beriah. That coming into being is
called “birth”: the Nukva gives birth to souls and angels into Beriah.
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Whereas of the nefesh, ruach and neshamah of Atzilus proper he wrote just before this that per-
haps their essence did not change so as to become a thing separate from G-dliness, etc.

A little earlier in the same epistle, the Alter Rebbe writes that the nefesh, ruach and neshamah of Atzilus it-
self, even when they came down into this world to the early tzaddikim, perhaps never changed their essence

to become something separate from G-dliness.
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This is like the fish of the sea, which are within the sea; the sea covers them, and it is impossible for
them to be separate from the sea (as is written in Parshas Beshalach, in the discourse beginning

“And Israel saw,” and on the statement of the Zohar, Parshas Beshalach, folio 48, side b).

Souls of Atzilus are like the fish of the sea: the sea covers them, and they cannot live apart from it, just as
these souls never become separate from their source. The parenthesis points to the Torah Ohr discourse
“And Israel saw” (Beshalach), which explains that the sea is the hidden world and dry land the revealed
world, and to an explanation of the Zohar on Beshalach (48b), which describes the supernal “sea” and its
fish.
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But the souls that were created from Malchus of Atzilus in Beriah, to be a yesh and a separate thing,

are called “the beasts of the earth,” like the creatures on dry land, “the living soul after its kind.”

Souls created from Malchus of Atzilus into Beriah as separate beings are “the beasts of the earth,” like the
land creatures that the earth brought forth, “the living soul after its kind.”
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Although they live from it and eat of what grows from the earth, they are nevertheless a yesh and a
thing unto themselves, and not like the fish of the sea, which the sea covers and which cannot sepa-

rate from the sea, etc., as mentioned above.

Land animals live from the earth and eat what grows from it, yet each is a separate being, unlike fish, which
can never leave the sea. So too these souls draw their life from Malchus and still exist as distinct beings.
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And see Etz Chaim, the Gate of the Order of Atzilus, Beriah, Yetzirah and Asiyah, Gate 47, chapter
4: the union of Z’eir Anpin and Nukva of Beriah is to give birth to the souls of the angels of

Yetzirah, etc., and not to the souls of the human beings of Beriah, etc.

The Alter Rebbe now examines the Kabbalistic sources on where souls born of Z’eir Anpin and Nukva come
into being. Etz Chaim (gate 47, chapter 4) says that the union of Z’eir Anpin and Nukva of Beriah gives birth
to the souls of the angels of Yetzirah, not to the souls of the people of Beriah.
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If so, then likewise what is written there, that the union of Z’eir Anpin and Nukva of Atzilus gives

birth to the souls of the tzaddikim — these too are souls of Beriah, etc. See there, and in chapter 5.

By the same pattern, in which a union in one world gives birth into the world below it, the souls of the tzad-
dikim that Etz Chaim says are born of Z’eir Anpin and Nukva of Atzilus are also souls that come into being in
Beriah. The reader is sent to that chapter and the next.
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And so it is written in Mishnas Chassidim, Tractate Zivug Abba ve-Imma, chapter 3: “They give
power to Z’eir Anpin and Nukva of Atzilus to unite and to give birth to the souls of the tzaddikim
into the World of Beriah,” etc.; “to Z’eir Anpin and Nukva of Beriah, to unite and to give birth to the
souls of the angels into the World of Yetzirah.”
Mishnas Chassidim, a Kabbalistic work by Rabbi Immanuel Chai Ricchi arranged in tractates like the
Mishnah, says the same: Z’eir Anpin and Nukva of Atzilus are given power to give birth to the souls of the

tzaddikim “into the World of Beriah,” and Z’eir Anpin and Nukva of Beriah to give birth to the souls of the
angels into Yetzirah.
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And so it is explicitly indicated in the Zohar, Vayeitzei, folio 155, side a. And see Pardes, Gate 15,
chapter 4.

The Zohar on Vayeitzei, which teaches that whatever the lower world gives birth to belongs to the realm of
separation, says the same, as does Pardes Rimonim, the Kabbalistic work of Rabbi Moshe Cordovero.
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However, in the Zohar, Vayikra, folio 24, end of side b, it is explicitly indicated that there are souls
that were drawn from the union of Z’eir Anpin and Nukva of Atzilus, and that soul is called a nefesh

of Atzilus proper

On the other hand, the Zohar on Vayikra clearly speaks of souls drawn from the union of Z’eir Anpin and
Nukva of Atzilus that are called a nefesh “of Atzilus” itself, not of Beriah.
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(and so it is further indicated in several places in the Zohar, in the explanation of “You are children
to Havayah your G-d.” And see the Zohar, Yisro, folio 87, side b; Parshas Vayikra, folio 7, side b;
and the beginning of Parshas Mishpatim, folio 94, side b, according to the interpretation of Etz
Chaim, Gate 38, Derush 4, and according to the plain sense of the Zohar’s wording there;

Other Zohar passages say the same when they explain “You are children to Havayah your G-d”: such souls
are truly “children.” The Alter Rebbe lists passages on Yisro, Vayikra and the beginning of Mishpatim, the
last read as Etz Chaim (gate 38) interprets it and as the Zohar’s plain words suggest; there the Zohar says that
one who merits more is given a nefesh “in the manner of Atzilus” and is called a king’s daughter.
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and Sefer HaGilgulim, chapter 1 and chapter 20. And see what is written in the explanation of “I am
black, yet beautiful.” And see the Zohar, Mishpatim, folio 96, side a. But this is not the place for it.)

He adds Sefer HaGilgulim (the Arizal’s teachings on reincarnation), his own explanation of “I am black, yet

beautiful,” and another Zohar passage on Mishpatim, and then breaks off: “this is not the place for it.”
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But at any rate it is understood that ordinary souls that were drawn from the union of Z’eir Anpin
and Nukva of Atzilus into the World of Beriah became the level of Beriah through their birth from
the Nukva of Atzilus, etc.

Whatever the case with these exceptional souls, ordinary souls born from the union of Z’eir Anpin and
Nukva of Atzilus into Beriah become souls of Beriah through their birth from the Nukva, Malchus.

likuteitorah.com/likkutei-torah/shemini/2/ 15
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This is why the twelve tribes in Beriah are called in the Zohar “twelve oxen,” etc. Now, the meaning
of “twelve oxen” is that their strength is great as a Chariot, to carry the Throne and the level of the
Man of Atzilus that is upon the Throne.

This is why the Zohar calls the twelve tribes in Beriah “twelve oxen,” like the twelve oxen on which Shlomo’s

Sea stood in the Temple; the Zohar on Vayeitzei cited above links the tribes to that verse. Oxen are strong: as
a Chariot they carry the Throne and “the Man of Atzilus” upon it.
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This is by the power of the refinements from the World of Tohu, etc., like what was explained above
regarding “And the chayos carry,” etc.

Their strength comes from the refinements of the World of Tohu, as was said above of the chayos that carry
the Throne.
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Now, it is explained elsewhere on the verse “Sing and rejoice, O daughter” that the level of “daugh-
ter,” which is the level of Malchus of Atzilus that descends into Beriah, will rise with surpassing em-
inence and become “a woman of valor, the crown of her husband,” for great will be the power of
what is refined, which is from the Name Sag (63), etc.

The Alter Rebbe now cites his explanation, in Torah Ohr (Mikeitz), of Zechariah’s “Sing and rejoice, O
daughter of Zion”: the “daughter” is Malchus of Atzilus, which descends into Beriah, and in the Future it will
rise with surpassing eminence and become “a woman of valor, the crown of her husband,” higher than Z’eir
Anpin, her “husband.” The reason is the great power of what it refines, which comes from the Name Sag
(63), one of the spelled-out forms of the Name Havayah. In Likkutei Torah, Bechukosai, he brings from Etz
Chaim that now the Name Mah refines the Name Ban, and when Ban is refined in the Future “a woman ofval-
or” will be “the crown of her husband,” for the shattering was in the Name Sag.
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That is, she will rise even above the level of Imma, as is written elsewhere on the Zohar, Parshas
Shelach, folio 171, on the verse “And it shall come to pass on that day that living waters shall go out
from Jerusalem” — which is the level of Malchus — “half of them toward the eastern sea (hayam
hakadmoni),” which is Binah, etc.
Malchus will rise even above Imma, which is Binah. This is explained elsewhere on the Zohar on Shelach, on
Zechariah 14:8: “living waters shall go out from Jerusalem,” which is Malchus, “half of them toward the east-
ern sea,” hayam hakadmoni, a word that also means “the former sea,” Binah, which comes before Malchus.

The Zohar there asks how waters from Jerusalem can flow up to the source of all waters, and answers with a
nursing child whose mouth fills and pours milk back into its mother’s mouth.
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The reason is the refinements of the sparks of Keser, Chochmah and Binah of Tohu, which Malchus
refines in Beriah, Yetzirah and Asiyah, etc.

Malchus can reach so high because it refines, in the lower worlds, sparks of Keser, Chochmah and Binah of
Tohu, the highest levels of that world.

SECTION 3 - 15-9

Rooted above the intellect
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Furthermore, for “their end is wedged,” etc., and “last in deed,” etc. Therefore Malchus is the level
of Keser (the Crown), etc., in the Ten Sefiros of returning light (or chozer), as is explained else-
where on the verse “Let me see your countenance,” etc.
Another reason for Malchus’s greatness: “their end is wedged in their beginning” (Sefer Yetzirah) and “last
in deed, first in thought” (the Shabbos hymn Lecha Dodi). So Malchus, the last, is Keser in the order of “re-
turning light,” in which the Sefiros are counted from below upward, as is explained elsewhere on “Let me

see your countenance.” Iggeres HaKodesh 20, quoted above, says the same: Malchus of Atzilus is called
“Keser” from below to above.

likuteitorah.com/likkutei-torah/shemini/2/ 17
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Therefore, for this reason, the souls born from Malchus of Atzilus, that is, from the union of Z’eir
Anpin and Nukva, also have an advantage over the souls from the level of Imma, which are called

“the fish of the sea,” the souls that come forth from the union of Abba and Imma.

For this reason, too, the souls born from Malchus of Atzilus, from the union of Z’eir Anpin and Nukva, have
an advantage over the souls from Imma, “the fish of the sea,” which come from the union of Abba and Imma.
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Moreover, [this is so] also on account of Z’eir Anpin of Atzilus (and even with souls of Atzilus prop-

er, from the level of Z’eir Anpin and Nukva, this advantage applies, as is understood).

There is a further advantage that comes from Z’eir Anpin of Atzilus, and it applies even to souls of Atzilus
proper that come from Z’eir Anpin and Nukva.
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[This is] according to what is written in the Idra Zuta, folio 292: “Abba and Imma come forth from
this brain,” etc.; “Z’eir Anpin hangs on and is held fast in Atika Kadisha (the Holy Ancient One).”
That is, Z’eir Anpin, which is the emotive attributes of Atzilus, is in its root higher than the root of
Abba and Imma, except that it is drawn down below.
The Idra Zuta, a section of the Zohar, teaches that Abba and Imma come forth from “this brain,” the hidden
intellect above them, but Z’eir Anpin “hangs on and is held fast in Atika Kadisha,” the Holy Ancient One, the

innermost level of Keser, higher still. So Z’eir Anpin, the emotive attributes of Atzilus, is rooted higher than

Abba and Imma, the intellect, even though it is drawn down below them.
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It is as, by way of analogy, with the emotive attributes (middos) in a person: although they were
born and revealed from the intellect, etc., nevertheless the essence of the attributes, in their root,
was taken from above the intellect.

The same is true in a person: emotions are born from the mind and follow what one understands, yet their

essence is rooted higher than the intellect. In Torah Ohr, Yisro (73a), the Alter Rebbe gives the same analogy

and notes that there are natural love and awe that do not come from understanding.
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Therefore there is a greater intensity in the emotive attributes than there was in the intellect that
gives birth to them, as was explained in the explanation of “Set me as a seal,” regarding the straps
of the tefillin, etc.
Because the emotions are rooted higher than the intellect, they can carry a force and intensity greater than
the understanding that gave birth to them. In Likkutei Torah, Shir HaShirim (“Set me as a seal”), the Alter
Rebbe explains that the straps of the tefillin, which hang down over the heart, stand for the supernal emo-

tions: emotions begin from the intellect, but once aroused they grow beyond it, like the joy of seeing a friend
after many years, because their source is above the intellect.
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And see what is written in the explanation of “These are the journeys,” and on the Tosefta in the

Zohar, Parshas Beshalach, folio 50, side a, regarding “three spirits that are included in three,” etc.

He also refers to his explanation of “These are the journeys” in Likkutei Torah, Masei, which speaks of emo-
tive attributes above Atzilus, “whose ways are far loftier” than those of Atzilus, and to the Tosefta in the Zohar

on Beshalach, about “three spirits that are included in three.”
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This is why our Sages, of blessed memory, said, “The Patriarchs are themselves the Chariot.” The
Patriarchs, who are Chesed, Gevurah and Tiferes of Atzilus, are the level of a Chariot to raise up
“the Man,” which is the level of Chochmah of Atzilus, in the way mentioned above regarding the
Chariot of Beriah in relation to Atzilus, etc.

This is why the Sages said, “The Patriarchs are themselves the Chariot.” The Patriarchs are Chesed, Gevurah

and Tiferes of Atzilus, emotive attributes, yet they act as a Chariot that raises “the Man,” Chochmah of
Atzilus, just as the chayos of Beriah carry the “Man” upon the Throne.
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This matter is explained at length in the discourse beginning “To understand the explanation of
‘The Patriarchs are themselves the Chariot,”” in Parshas Yisro. And see what is written elsewhere on
the Zohar, Parshas Chayei Sarah, folio 123, side a, on the subject of “a hundred years,” etc.: [it is]
also the matter of the advantage that Z’eir Anpin has over Abba and Imma, etc. See there.
The full explanation is in the Torah Ohr discourse “To understand the explanation of ‘The Patriarchs are
themselves the Chariot’” in Parshas Yisro. There the Alter Rebbe explains that the emotions, rooted higher
than the intellect, fall lower, as the highest stone of a falling wall lands lowest, and that once refined they

raise Chochmah itself, for “the son’s strength exceeds the father’s.” A discussion of the Zohar on Sarah’s
“hundred years” also shows the advantage of Z’eir Anpin over Abba and Imma.
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Therefore, for this reason too, the souls from the level of the wild ox raise up the Leviathan, the
souls of Abba and Imma, just as Chesed, Gevurah and Tiferes of Atzilus raise Chochmah into the
Infinite Light (Or Ein Sof) that is above Chochmabh, etc.

For the same reason the souls of the wild ox raise up the Leviathan, the souls of Abba and Imma, just as
Chesed, Gevurah and Tiferes of Atzilus raise Chochmah into the Infinite Light that is above Chochmah. This
answers the maamar’s question: here the lower raises the higher.
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The emotive attributes of Atzilus in relation to Chochmah are compared, by way of analogy, to the
beast, which has more might than man because in its root it was taken from a higher place, etc. For

“beast” is the level of the emotive attributes, and “man” is the level of Chochmabh, etc.

The analogy: a beast has more physical strength than a man because its root was taken from a higher place.
“Beast” stands for the emotive attributes and “man” for Chochmah.
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And see the Mikdash Melech, in its commentary on the Zohar, Parshas Shemini, folio 38, side b, on
“And an ox and a ram,” etc., which explains “ox” as Yesod of Z’eir Anpin, as is written of Yosef, “His
firstborn ox, majesty is his.”

The Mikdash Melech, on the Zohar about the offering of “an ox and a ram” in Shemini, explains “ox” as

Yesod of Z’eir Anpin, as in Moshe’s blessing of Yosef, “His firstborn ox, majesty is his.” Yosef is the tzaddik,
the Sefirah of Yesod.
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All the more so does all this apply on account of the root of the souls that are from the Nukva,
Malchus, which refines from Beriah, Yetzirah and Asiyah [what is] from the World of Tohu, etc.

All the more does this apply to the root of the wild-ox souls in the Nukva, Malchus, which refines in Beriah,
Yetzirah and Asiyah the sparks fallen from the World of Tohu.
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And see what is written in the explanation of “I am black, yet beautiful,” that this level of Malchus,
which descends into Beriah, Yetzirah and Asiyah: precisely through this, an exceedingly lofty as-
cent comes about. And all this applies here to the level of the souls that are called “the wild ox,” as
is understood.
The Alter Rebbe refers to his explanation of “I am black, yet beautiful”: precisely through the descent of
Malchus into the lower worlds an exceedingly lofty ascent comes about. There (Likkutei Torah, Shir
HaShirim) Malchus, the source of the souls of Beriah, tells the souls of Atzilus, “I am black” because of its

descent into limitation, “yet beautiful,” for through it comes a greater revelation than the soul had in the
palaces of Atzilus. All this applies here to the souls called the wild ox.
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The horns of Behemos
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This is the meaning of what our Sages, of blessed memory, said: “Behemos gores the Leviathan
with its horns.” For it is stated in the Gemara: “The feet of the chayos are equal to all of them,” etc.,
up to the highest level, which is “the horns of the chayos are equal to all of them.”
This explains the Sages’ teaching in the Midrash that in the Time to Come “Behemos gores the Leviathan
with its horns.” The Talmud describes the heavens level above level: “the feet of the chayos are equal to all of

them” beneath, and so on up to “the horns of the chayos are equal to all of them,” the highest part of the
chayos.
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For the feet of the chayos are the level of Netzach, Hod and Yesod, and the horns of the chayos are
at the level of Keser, for they grow out of the skull, etc.

The feet of the chayos are Netzach, Hod and Yesod, the lowest attributes, while their horns are at the level of
Keser, the crown, because horns grow out of the skull. So the horns with which Behemos gores the Leviathan
are a power from Keser, above the Leviathan’s Chochmah and Binah.
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This is the matter mentioned above: Malchus, which is called “the great beast,” is the level of Keser
from below to above, and through this they will lift up the Leviathan, which is from the level of
Chochmah and Binah, into the light of Keser, which is above Chochmabh, etc.

This is the point made above: Malchus, “the great beast,” is the level of Keser counted from below to above.

Through it the souls of the wild ox lift the Leviathan, rooted in Chochmah and Binah, into the light of Keser
above Chochmah.
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This is like what is written elsewhere in the explanation of “My horn is exalted,” etc., [and] David,
who was anointed with a horn, etc., in the discourse beginning “Now, to understand the root of the
matter of the Giving of the Torah,” in Parshas Yisro. And see on this the Sifra DiTzniusa, end of
chapter 5, in the Zohar, end of Parshas Terumah, folio 179, end of side a.
The Alter Rebbe compares this to his explanation of Chanah’s words “My horn is exalted” and of David’s
anointing with a horn of oil, in the Torah Ohr discourse on the root of the Giving of the Torah (Yisro): David,
anointed with a horn, is at the level of “exalted,” Atika, where there is no change, and so his kingship en-
dures. The Sifra DiTzniusa (“the Book of Concealment”), a brief and very hidden section of the Zohar, says

that there is no anointing except with a horn, and calls the horn “the tenth of the King,” Malchus, crowned

through the “jubilee,” Imma.
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This is [the meaning of| “He has scattered, he has given to the needy,” etc., “his horn shall be exalt-
ed with honor”: through the fulfillment of the practical mitzvos there will come about the level of
“his horn shall be exalted.”

This is the meaning of Psalms 112:9, “He has scattered, he has given to the needy ... his horn shall be exalt-
ed with honor,” said of the G-d-fearing man who gives freely. Charity is a practical mitzvah, and through the
practical mitzvos the “horn,” the level of Keser, is raised high.
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As iswritten in the Zohar, Parshas Beha’aloscha, folio 153, end of side b, [and folio] 154, side a. And
see the Zohar, Parshas Vayeira, folio 96, side a, and Parshas Tzav, [folio] 34, side a, on the subject
of “on a horn, son of o0il,” etc.

The Zohar on Beha’aloscha expounds this verse: whoever gives to the poor joins the levels above and draws
down blessing, and so his “horn” is raised “with the honor” above. The Zohar (I, 96a) reads the “horn” of
“on a horn, son of o0il” (Isaiah 5:1), the fertile hill of the vineyard, as the horn of the jubilee, and says that

royal anointing is only with a horn; the Zohar on Tzav also brings this verse.
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This is [the meaning of] “His firstborn ox,” etc., “and his horns are the horns of a re’em,” as it is
written, “But You have exalted my horn like a re’em’s; I am anointed with fresh oil.” And see the
Zohar, end of Parshas Bamidbar, folio 120, side a, on the subject of “and he comes to the horn,”
etc.
The same “horn” is in Moshe’s blessing of Yosef, “His firstborn ox ... his horns are the horns of a re’em,” a
wild ox, and in Psalms 92:11, “You have exalted my horn like a re’em’s; I am anointed with fresh oil.” The

Zohar on Bamidbar speaks of the kohen who “comes to the horn” of the altar, and calls the secret of the horn
the yoke of the holy kingdom.
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Furthermore, this ascent, in which the wild ox will also raise up the Leviathan, will be understood —
even though, as a general rule, the fish of the sea are loftier souls than the level of the souls called,
after the earth, “the beasts of the earth” — for the same is true of sea and dry land themselves.

Here begins a further explanation of how the wild ox can raise the Leviathan, though in general the fish of

the sea are higher souls than those named after the earth. The same reversal is found in sea and dry land
themselves.
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The sea is the hidden world, which is above the level of dry land, the revealed world. But all this is
from the standpoint of the order of the chain of descending worlds (hishtalshelus); through the rev-
elation of a great and immense illumination from above the order of hishtalshelus, however,
through this “He turned the sea into dry land,” for there, sea and dry land are equal.
Ordinarily the sea, the hidden world, is above dry land, the revealed world, but that holds only within the or-
der of hishtalshelus, the chain of descending worlds. When a great illumination from beyond that order is

revealed, “He turned the sea into dry land,” as at the splitting of the Sea of Reeds, for at that level sea and dry

land are equal.
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On the contrary, there, in the primordial thought, “the earth came first,” as was written above at
the end of the discourse beginning “Six days you shall eat matzos,” etc. And it is likewise with the
souls that are drawn from the two levels of sea and dry land.

Indeed, in G-d’s primordial thought “the earth came first,” for what is last in the order of descent is first in

His intention. The Alter Rebbe refers to the end of the discourse “Six days you shall eat matzos” and applies
this to the souls drawn from sea and from dry land.
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Therefore, from the standpoint of the order of hishtalshelus, which is from above to below, the

Leviathan will raise up the wild ox; and from the standpoint of the level that is from below to above,

in which, in [G-d’s] thought, “the earth came first,” etc., the wild ox will raise up the Leviathan, etc.
Within the order of hishtalshelus, from above to below, the Leviathan raises the wild ox. But from below to

above, where in G-d’s thought “the earth came first,” the order is reversed and the wild ox raises the
Leviathan.
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See also what is written in the discourse beginning “And the number of the children of Israel shall
be,” that in the Future “earth” will be above the level of “water.”
The discourse on “And the number of the children of Israel shall be” (Hosea 2:1), in Likkutei Torah,
Bamidbar, explains that in the Future “earth” will be above “water.” There “like the sand of the sea” is read

through teshuvah, which comes from beyond the order of hishtalshelus: as the sand is above the sea, so
“earth” will be above “water.”
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This is [the meaning of|] “To Him who spread out the earth over the waters,” etc. (And see what is
written close to this in the discourse beginning “The voice of my beloved,” on the subject of the
Patriarchs and Matriarchs, who are called “mountains” and “hills,” etc.)

This is the meaning of Psalms 136:6, “To Him who spread out the earth over the waters”: the earth above the

water. The discourse on “The voice of my beloved,” where the Patriarchs and Matriarchs are called “moun-
tains” and “hills,” makes a related point.
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Daughter and mother
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One may further explain the matter of the Leviathan and the wild ox.

Here the Alter Rebbe begins another explanation of the Leviathan and the wild ox.
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For it is explained elsewhere on the verses “There are sixty queens,” etc., “One is my dove,” etc.,
that from this it is implied that the souls are higher than the Torah, since on “sixty queens” our
Sages, of blessed memory, said, “These are the sixty tractates,” etc.; [and] “One is my dove”: “This
is the Congregation of Israel (Knesses Yisrael).”
He starts from his explanation elsewhere of Song of Songs 6:8-9, “There are sixty queens ... One is my
dove.” The Sages read the “sixty queens” as the sixty tractates of the Oral Torah, and “One is my dove” as the

Congregation of Israel; since the one dove is praised above the sixty queens, the souls of Israel would seem
to be higher than the Torah.
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Yet sometimes the opposite is implied: that the souls are bound to the Torah, and the Torah to the
Holy One, blessed be He (and so it is implied in [Midrash] Rabbah, at the beginning of Parshas
Vayakhel, on the verse “Who created these?” See there).
Elsewhere the opposite seems implied: the Zohar says that the souls are bound to the Torah and the Torah to
the Holy One, blessed be He, so the Torah is the link above the souls. The Midrash at the beginning of

Vayakhel says the same on “Who created these?”: the world stands in the merit of Israel, and Israel stands in
the merit of the Torah.
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But the explanation is that this is what our Sages, of blessed memory, said: “He did not cease to
cherish her until he called her ‘my daughter,’” etc.; “he did not cease to cherish her until he called

bR

her ‘my mother.

The answer is a Midrash: a king who loved his only daughter called her “my daughter,” did not cease to
cherish her until he called her “my sister,” and then until he called her “my mother.” So G-d first called
Israel “daughter” and in the end “mother.”
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For “daughter” is the level of a recipient, meaning that they are at the level of recipients from the
Torah. But when he called her “my mother,” this means, on the contrary, that they are at the level
of givers to the Torah, etc. (And see what is written on this in Torah Ohr, Parshas Mikeitz, in the
discourse beginning “Sing and rejoice, O daughter.”)
A daughter receives: as “daughter,” the souls receive from the Torah; as “mother,” they give to the Torah
and are a source for it. In Torah Ohr, Mikeitz (“Sing and rejoice, O daughter”), the Alter Rebbe explains

“daughter” as one who must still receive love from above, and “my mother” as one who, through self-sacri-
fice, “gives birth” to the revelation of G-dliness.
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This is the matter of the two levels, the wild ox and the Leviathan. For the ox has great strength for
the yoke, that is, the yoke of the mitzvos.

These two stages are the wild ox and the Leviathan. The ox has great strength for the yoke, and its yoke is the
yoke of the mitzvos.
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A yoke specifically, in the manner of a servant, as it is written, “and to serve Him,” and as is written
on this in the discourse beginning “And now, let the power of Ado-nai be great,” on the meaning of
“Master, our strength, rock of our stronghold,” etc.: through this self-nullification (bittul) and yoke,
an encompassing [light] and a garment are drawn down to the soul, to raise it on high and [enable
it] to be at the level of “walkers.”

The ox bears the yoke as a servant, as in “to serve Him” (Deuteronomy 11:13). As the discourse “And now, let

the power of Ado-nai be great” explains, this self-nullification and yoke draw down to the soul an encom-
passing light and a garment that lift it and make it one of the “walkers,” who keep rising from level to level.
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And see [Midrash] Rabbah, Va’eira, section 8: “And what is the garment of the Holy One, blessed be
He? Strength,” etc.; “Havayah will give strength to His people,” etc. See there. From there is the
root of the garments that are drawn through the mitzvos, so that there will be “and the glory of
Havayah will gather you in.”
The Midrash on Va’eira says that G-d’s garment is “strength,” as in “Havayah is clothed, He has girded
Himself with strength,” and that He gave it to Israel: “Havayah will give strength to His people.” That is the

root of the garments drawn down through the mitzvos, which bring about “the glory of Havayah will gather

you in.”
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It follows that at this level he is a recipient from the mitzvos specifically, for precisely through this
he will come to be at the level of “walkers among those who stand,” etc., through the garments
mentioned above.

At this level the soul receives from the mitzvos, and precisely through their garments it becomes one of the

“walkers among those who stand” (Zechariah 3:7): unlike the angels, who stand at fixed levels, it keeps

rising.
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These garments are also what are called “boats and ships”: in them and through them they will be
enabled to travel in the sea, which is the hidden world (as was written above at the end of the dis-

course beginning “And you shall not omit the salt”).

The garments of the mitzvos are the “boats and ships” in which, and through which, souls can travel in the
sea, the hidden world, as explained in the discourse “And you shall not omit the salt.” The image recalls the

Leviathan’s own verse, “There go the ships; this Leviathan You formed.”
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However, there are very lofty souls in whom there is the level of the desire of the heart (re’usa deli-
ba), the level of “with all your might,” without limit, in the manner of the early pious ones (men-

tioned at the beginning of chapter 5 of Berachos, folio 32, side b);

But there are very lofty souls with the “desire of the heart,” the level of “with all your might,” love without
limit. Such were the early pious ones of the Talmud, who waited an hour before prayer, prayed for an hour,
and waited an hour after it.
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this level is above the Torah, as is hinted in the Gemara there. And of something like this they said,

“There is one who acquires his world in a single hour,” etc.

This level is above the Torah, as the Talmud there hints: it asks how their Torah was preserved when they
spent nine hours a day in prayer, and answers that because they were pious, their Torah was preserved. Of
such a level the Sages said, “There is one who acquires his world in a single hour.”
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For this level of the desire of the heart is from the level of Keser (the Crown), which is will (ratzon)
that is above intellect, etc., and it is the source of the Torah, for “from Chochmah it came forth,”
etc.

The desire of the heart comes from Keser, the will above the intellect, which is the source of the Torah. For

the Torah, the Zohar says, “came forth from Chochmah,” and Keser is above Chochmah.
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Of this they said, “He did not cease to cherish her until he called her ‘my mother,”” etc. And this is
the matter of “One is my dove,” etc., as is written on this verse.

Of these loftiest souls the Sages said, “until he called her ‘my mother’”: they give to the Torah, not only re-
ceive from it. This is also the meaning of “One is my dove,” praised above the “sixty queens,” the tractates.
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This is the matter of the Leviathan, which swims in the sea and encircles it in a moment: that is, it
is above the level of the boats and ships, which are the garments from the performance of the

mitzvos,

This is the Leviathan, which swims in the sea and encircles it in a moment. It is above the “boats and ships,”
the garments formed by the performance of the mitzvos.
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in which and through which the souls will be elevated in the level of the light that encompasses all
worlds (sovev kol almin), the sea of Chochmah; rather, on the contrary, it encompasses the sea,
and bestows and draws down into the sea of Chochmah from above Chochmah, etc.

Through those garments souls are raised into the encompassing light, “the sea of Chochmah.” The

Leviathan, instead, encompasses the sea itself and draws into the sea of Chochmah from what is above
Chochmah.
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For “Leviathan” is an expression of joining, in the manner of David, who would join the Torah

above to the Holy One, blessed be He, as was written above.

The name Leviathan comes from a word for “joining,” as in Leah’s “this time my husband will be joined
(yilaveh) to me,” and as David is said to have joined the Torah above to the Holy One, blessed be He; the first
maamar explained this.
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And although in truth this level of “he did not cease to cherish her until he called her ‘my
mother,”” which is the level of the Leviathan, is higher than the level of the wild ox, which is the

bR

level of “he did not cease to cherish her until he called her ‘my daughter,

The Alter Rebbe grants that this level of “my mother,” the Leviathan, is truly higher than the wild ox, the lev-
el of “my daughter.”
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nevertheless, of the Time to Come it is written, “Sing and rejoice, O daughter,” etc., “and I will
dwell in your midst,” specifically.

Even so, of the Time to Come it is written, “Sing and rejoice, O daughter of Zion ... and I will dwell in your
midst”: G-d will dwell specifically in the “daughter.”
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As is written elsewhere, this is along the lines of “Behold, My servant shall prosper; he shall be ex-
alted and lifted up,” etc.: the level of a servant mentioned above, of “to serve Him,” in the manner
of “like an ox to the yoke,” has in it a surpassing quality and level, etc.; and “their end is wedged in
their beginning,” etc.

As explained elsewhere, this matches “Behold, My servant shall prosper; he shall be exalted and lifted up”:

the servant, who serves “like an ox to the yoke,” has a surpassing quality, for “their end is wedged in their be-
ginning,” and the lowest is bound to the highest.
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IN ONE'S AVODAH

The maamar honors the servant who takes on the yoke of the mitzvos like an ox: through bittul and practical

deeds a person draws down an encompassing light and garments that lift the soul ever higher, becoming

one of the “walkers” who keep rising. Even the loftiest inward service does not replace this yoke, for in the

Time to Come G-d will dwell specifically in the “daughter,” the servant.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe call the advantage of the fish of the sea over the wild ox “simple,” and what does
the wild ox have that the fish lack?

. How do the laws of slaughter, one siman for a bird and two for a beast, illustrate the difference between

flight and strength?

. Why are the emotions said to be rooted higher than the intellect that gives birth to them, and how does

this explain “The Patriarchs are themselves the Chariot”?

What is the difference between the souls as “daughter” and as “mother” to the Torah, and which of them is

the wild ox?

. Ifthe Leviathan is truly higher, why will G-d dwell specifically in the “daughter” in the Time to Come?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

N

In Psalm 104, a hymn to G-d as Creator, the psalmist mar-
vels at the sea: “There go the ships; this Leviathan You
formed to sport with.” The Gemara (Avodah Zarah 3b)
reads it as G-d sporting with the Leviathan; the preceding
maamar is built on this verse, and this explanation refers
back to it. (context: Steinsaltz Tanakh)

Psalms 104:26173:77p 0°%°11n
A27p0tr? [ INN? N3P K oY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

BoRM® N1 AN

The note sends the reader to a discourse of the Mitteler
Rebbe, printed in Or HaTorah, that explains the curses of
the rebuke.
KEHOT'S NOTE
— SYXNANRT INIRD — ANAw . . '[’:h‘ﬁ 177 AR .10 ,00 X12N
.wnn’y Xan n”mR

R MY
The Zohar on Shemini reads “every winged bird after its
kind” as the holy angels, and speaks of the birds that mul-
tiply “on the earth.” The text sends the reader here, with
the commentaries of the Mikdash Melech and the Ramaz,
for the level of the birds.

Zohar, Shmini 6:70-7:79v7y:1-"y:"1 *1°nw M7 190

PN NRATADY QORwE N1y 2o PornY (N2 nnvm

From the curses of the rebuke, Moshe’s warning: “Your
carcass shall be food for all the birds of the heavens and
for the beasts of the earth, and none shall frighten them
away.” The maamar reads nivlascha, “your carcass,” as
novlos, fallen fruit: the holy sparks fallen into nogah,
which birds and beasts, angels and souls, will gather up.
Deuteronomy 28:26317:11”3 0°727
ST TR PR NP DY AIY-03 2oKmp ana1 nmm
And thy carcasses shall be food unto all fowls of the air, and
unto the beasts of the earth, and there shall be none to
frighten them away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a219° 1IN

On the fifth day of creation G-d says, “Let the waters
swarm with swarms of living creatures, and let birds fly

likuteitorah.com/likkutei-torah/shemini/2/

above the earth.” The Zohar reads “bird” in this verse as
the angel Michael.

Genesis 1:20°0°X n*wx12

“2Y YINTTPY N2 NI M0 W) YW DT B DOPRR TR
Al O ST

And G-d said: ‘Let the waters swarm with swarms of living

creatures, and let fowl fly above the earth in the open firma-

ment of heaven.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

. ,R NPwRTa

B9 T I

Rabbi Shimon explains “and let birds fly”: “bird” is
Michael, as it says, “Then one of the seraphim flew to me”
(Isaiah 6:6), and “fly” is Gabriel. The Alter Rebbe uses it to
show that “the birds of the heavens” are angels.

Zohar I, 46b2 7 X”m
KEHOT'S NOTE
AR

1"R1121 NUPRAY 27Y0 1D S1NY B

According to the note, the Zohar passage on Shemini (39b)
is copied there together with the Ramaz’s commentary on
it, so the reader can see the source of the teaching on
birds in one place.
KEHOT'S NOTE
1717170 02 PPNYRY 20p °Y K-771 NPMIRA pRYa

W °12 N "aB
In Ezekiel’s vision each of the chayos has the face of a
man, the face of a lion on the right, the face of an ox on

the left, and the face of an eagle. These angels of the
Chariot are “the beasts of the earth.”

Ezekiel 1:10”:x Hxrptn®

NI DAY PRI IR 191 DX 1D 712 NnT
DY W39 TP PNnEm

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR ORpIT

(27 17°77) oA 2 A" M wrnRdY

The note records that the same Zohar passage, on the
souls of the tzaddikim nesting like birds, is also cited
there.
KEHOT'S NOTE
.w‘?pn Y RXN °2°9 N”IN2 DA K2
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15
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111P° 2°99% QW IWN

“Where birds make their nests; the stork has her home in
the cypresses.” Said of the cedars of Lebanon, it becomes
in the Zohar an image for the souls of the tzaddikim.
Psalms 104:171>:77p 0°7°1n
:AN°2 02 77°00 113P° 0°18% DYTIWR
Wherein the birds make their nests; As for the stork, the fir-

trees are her house.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

113pP° %983

The Zohar on Vayeitzei also expounds “where birds make
their nests”: they nest in “Lebanon,” two supernal birds
that come forth from the lofty, hidden “Lebanon,” from
which many other birds branch out. The parallel the text
points to.

Zohar, Vayetzei 34:328-37:33715w:1"2-1m7ow: 772 XX 7111 190

NPT TIONRW 131pn NP0 111p° 0ONDY DW IWR

On “the cedars of Lebanon which He planted, where birds
make their nests,” the Zohar says that in their shade the
souls of the tzaddikim nest. This is the proof that some
souls are called “birds.”

Zohar, Pinchas 12:80-13:90°%:27-’0:27> D118, 120

N7 9K M2
Yaakov’s blessing: “Yehudah is a lion’s whelp.” An exam-
ple of souls likened to beasts of the earth.
Genesis 49:9'0:107 NPWR12
AIRY 70 K217 MIND Y2 Y12 1°9Y 12 AT9n AT IR A
Judah is a lion’s whelp; From the prey, my son, thou art
gone up. He stooped down, he couched as a lion, And as a li-

oness; who shall rouse him up?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.0 ,Ln NPwRI2

092 90 2dww°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T ow

092 90 Dww°

Yaakov’s blessing: “Yissachar is a strong-boned donkey,
crouching between the sheepfolds.” Another tribe likened
to a beast.
Genesis 49:1477:0"1n NPWX12
:DNBYRD T2 731 0 0 120
Issachar is a large-boned ass, Couching down between the

sheep-folds.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1MW 7122

Moshe’s blessing of Yosef: “His firstborn ox, majesty is
his.” Yosef is likened to an ox, the image the maamar de-

likuteitorah.com/likkutei-torah/shemini/2/
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velops for the wild ox.

Deuteronomy 33:171:3"% 0°727

YINTREN VT2 M 0By D72 PIIP OX 1191 17 77 niw 12
PR °DPK DM 0219K N9227 07

His firstling bullock, majesty is his; And his horns are the

horns of the wild-ox; With them he shall gore the peoples all

of them, even the ends of the earth; And they are the ten

thousands of Ephraim, And they are the thousands of

Manasseh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR 902 1MW 19
The words here quote Chullin 27a:1-2; the passage is
shown below.
Chullin 272:1-2"2-X:X 1" 1910
TR W 1217 7w INVIIY ANA22 07w MY TR MWD "IN
TARY AP TAR WM PTONT DR INYOW TY IR 7T 227 37N
NN 0CIW T MY AR 20 79109 WNLnw Ann2a %m
7M1 0P KD 90N5Y PR TAYUT BMWR AR WD ANwnw
MY INRR KRR PYPR PO vInwh 1y 1y KD aPnnob

I3 TR PW 1R RIOR NPYR)

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

XN

N 12°02 19WaR

The Gemara: beasts, created from dry land, are made
kosher by cutting two simanim; fish, created from the wa-
ter, need no slaughter at all; birds, created from the
marsh, are made kosher with one siman. The law itself is
in the Mishnah (27a); the Alter Rebbe sees in it the smaller
life-force of the bird. (Kehot: Chullin 27a)
Chullin 27b:7-811-"1:2 173 121N
772 172 MPD N5 DU AP 72T NN NRT R19P 72 0N
R92 10192 0°372 WPIT 9250 WOR UK A0 21w 12700 o1
0°37 AR 12°03 W T8 R 72722 WP 929w WwHR X 019
(35,8 927T13) 2°NDT DIWN RWR 1721 W1 TUIIY 212 IRDT
Xn2y2 19°0K2 0712 AON® 071 °37 23 NX DX 0772 LAWY 9P IR
1117 10

Wikisource Talmud Bavli (CC-BY-SA)

0°1 937 93 NN 0N 1770

That discourse explains Moshe’s words “If all the fish of
the sea”: whatever is on dry land is in the sea, the hidden
world.
KEHOT'S NOTE
.2 ,3% 9mPyna n7ph

RO NN MKW NPIm

There the Alter Rebbe explains that through the offerings
of cattle the level of the beast rises to “the face of an ox” of
the Chariot, and he cites “And the chayos carry the
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21

22

23

Throne” in that context, the same saying this paragraph
uses for the strength of the “beasts.”
KEHOT'S NOTE
P”'?}H .A”280 97nw L7720 K7D AR .K¥T2 Qw1 ° ,10 7mn %°na
3] .7 (70 RN) now

NO2T NN NINWA NPAm

Rabbeinu Bachya brings from Pirkei DeRabbi Eliezer that
“the chayos carry the Throne,” and explains that they only
seem to carry it while in truth they are carried. Here it
shows the great strength of the “beasts” of the Chariot.

Rabbeinu Bahya, Shemot 25:181:7175 nnw ,>° 111127
o DRPIT PWhAw MWD NwSww 920 wITpR 2w I ...
> Ny ,0°PID "WRI KPR On TR 1°R1 712297 Awyn 0°RIPIn
N7I012 197BRY Pty D0 nn PTAbn PR DRwn nawn vd 0MImK
92071 ,K7 XY °R 1K YT P2 001 1777 19 OR K9X 0°pn8 wRA
7% WM, 71357 KOO NI KRNI 2w MR °3 77917 IR
WP MPAP 71237 NAT P9I RIM KO3 DR A°PR R 0D nyTY
WR NPASRwn PN WATY o 01900 MRIE 9391 07ORn
... 12 1IR3 ROR ,WIPA NP0 Dnwn 1oew 7t 1210 KD mRhnn
0°2170 01w nN°wy, “you are to construct two cherubs, etc.”
According to the plain meaning of the text the reason that
such figures of angels were placed both in the Tabernacle
and in the permanent Temple is to keep alive the idea that
there are such beings whom G’d designated from time to
time to perform miracles on earth. Just as we have been
commanded to have a firm belief in the existence of G’d
Himself and the fact that He is the original Existence, and

this is one of ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

NOIT NN NINWA NPAm

At the end of this chapter the Midrash speaks of “the
chayos that carry the Throne,” who do not recognize the
Divine image, while those who crossed the sea each point-
ed and said, “This is my G-d.” One of the places the Kehot
note gives for the saying.

Shemot Rabbah 23:151"v:372 127 mnw

DR NI RO DY

“And upon the likeness of the throne was a likeness like
the appearance of a man upon it, above.” The chayos car-
ry the Throne and the “man” seated on it.

Ezekiel 1:26172:°R Pxptn°

DT 5Y1 KDI MINT 1°D071aR XIND QWRI2Y WK Y17 Dynm
2R Y2y DIR X2 M K37

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19 ,X RPN

likuteitorah.com/likkutei-torah/shemini/2/

24

511119 711 1M DY 7R3

Moshe asks G-d, “If all the fish of the sea be gathered for
them, will it suffice them?” It is the opening of the dis-
course in Beha’aloscha to which the text refers for the lev-
el of the birds.

Numbers 11:22373:8” 92712

K311 O NOK? 077 *37722°NK OX D7 XM 07 LOY? P21 X3
07

If flocks and herds be slain for them, will they suffice them?

or if all the fish of the sea be gathered together for them, will

they suffice them?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

25

26

27

28

2’navw

The Zohar on Terumah: the Name of forty-two letters is
crowned in the supernal world, and it rises without com-
ing down, while the Name of seventy-two rises and comes
down. This is why the Alter Rebbe calls it loftier than the
Name Av.

Zohar, Terumah 10:106-1161"0p-1"p: 1170 7111 7190

a2 2N

Isaiah’s vision of the seraphim standing above G-d’s
Throne: “each had six wings: with two he covered his face,
with two he covered his feet, and with two he would fly.”
Flight is the image of ascent, here linked to the Name of
forty-two.

Isaiah 6:272:1 71°yw°

119 1927 0ONY2 TMR? 0791 WY 07012 WY 12 Pynn 0VTHy 000w
NP1y NYM 931 M9 DY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R

T7N7 9o

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” Love “with all your
might,” without limit, is the level of ascent compared to
the Name of forty-two.

Deuteronomy 6:5°77:"1 %7127
STRR™P231 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

’3 2757 1N DA wrhd

There the Alter Rebbe brings the same Zohar on Terumah:
the Name of forty-two is in the head of Z’eir Anpin and is
the Patriarchs crowned until Ein Sof.

KEHOT'S NOTE

.2,2% °y0n ’D TP IR
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Twa 2wy

The Tikkunei Zohar (Tikkun 21), on “and grass (esev) for
the service of man” (Psalms 104:14), asks, “What is esev?
Av, shin”: seventy-two Names that are garments for the
seventy-two higher Names, as the grass is the garment of
the wheat. The Alter Rebbe applies the reading to the
“grass” of Deuteronomy 11:15.

Tikkunei Zohar 62b:18-19v”°-11":2 270 771171 °1pN

21N 2WD R MR 2 INNRT W 9apD RICIN RI3p
AWYY ANAD PIN NEN 79V TIT IMRT ININT kMY P
2795 PYI2% NIORT 1R 27Y TARY W 27y 2wy ORD LOTRT NTayR
Xo21T2 RT P32 .A0AT RPI2D IRT 2WYT RINAD LPROY AnRw

LRNPTIRT KA KT PR PR 0°7°3aR o2 1M Rahukiel an®
Constantinople, 1740 (CC-BY-NC)

qnnna TTwa 2wy snnn

From the second section of the Shema, G-d’s promise to
those who keep His commandments: “And I will give grass
in your field for your beasts, and you will eat and be satis-
fied.” Grass for the beasts stands for the drawing down
through practical mitzvos.
Deuteronomy 11:1510:X” 0727
Y31 N?P2K1 T0RT22 T3 29y N0
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 L,R°0%727

1™”Nna w’nd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .2,20 R”Ona XYM

NnR° %1

The Zohar on Beshalach describes all the levels, higher
and lower, swimming in “the sea, great and wide” (Psalms
104:25), with its ships and its fish. The text sends the read-
er to an explanation of this passage for the fish that cannot
leave the sea.

Zohar, Beshalach 10:95-105777p-177%: 1%w2 9717 990

A proverb of Shlomo: “Where there are no oxen the trough
is clean, but much produce comes by the strength of the
ox”: the ox’s labor brings in the harvest. The ox’s strength
is the advantage of the souls called “beasts of the earth.”
(context: Steinsaltz Tanakh)

Proverbs 14:4°7: 77 *%wn
79 702 NIRIANTIT) 72 01N D’E?k_{ K2
Where no oxen are, the crib is clean; But much increase is

by the strength of the ox.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Psalm 50 G-d tells Israel that He needs none of their of-
ferings: “For every beast of the forest is Mine, the cattle
(behemos) on a thousand hills.” The Targum reads behe-
mos as one great beast, the wild ox that grazes on a thou-
sand mountains every day. (context: Steinsaltz Tanakh)

Psalms 50:10:1 0°%°11n
MP8™7702 NinR2 1YinonT) 27
For every beast of the forest is Mine, and the cattle upon a

thousand hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NDPN 19102 R11° 992 %917 12 m

The Targum renders “behemos on a thousand mountains”
as “the wild ox that grazes every day on a thousand moun-
tains.” This identifies the Behemos of the Midrash with the
wild ox.

Aramaic Targum to Psalms 50:10:1 0°%71n 01310

12T X2TY2 (7Y 132 KoPTS? NN RKYMIN mn 99 277 0y
:RDPR 177032 (RR$° 922 Y7772 99mM)

Mikraot Gedolot (Public Domain)

N 17997 0112’22 MY

The passage there explains “the thousand mountains that
the great beast eats” from the same Zohar on Pinchas: it is
Malchus, called behemah, numerically Ban, in which the
refinements of nogah are included.
KEHOT'S NOTE
X197 710K 00D 1Pk IR

’2 1”7 NPWNRN2°E)
The note records that this Zohar passage on Bereishis is
quoted in the Tzemach Tzedek’s commentary on Psalms.
KEHOT'S NOTE
ST9OR1 10 7Y 2-770 BRI AR RN LN Y IR D102 KA

10 7PN

The Zohar on Pinchas: a thousand mountains rise for the
beast every day, and it eats them. The Alter Rebbe identi-
fies this beast with Malchus, “the great beast.”

Zohar, Pinchas 12:70-802-y:27° dr19 ,97t77 790

1The translation is only of the first 15 lines of the Hebrew
text.As R. Simeon was once studying this portion, his son, R.
Eleazar, came and asked him: ‘What is the connection of
Nadab and Abihu with Phineas? If Phineas had not been
bom when they died and had afterwards come into the world
and taken their place, I could understand, but he was alive at
the time, and his soul was already in its place?’ He replied:
‘My son, there is a deep mystery here. When they departed
from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

10 7PN

On “He causes grass to grow for the beast” (Psalms
104:14), the Zohar speaks of the beast that lies upon a
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thousand mountains, for which grass grows every day. The
second place the text gives for this teaching.

Zohar, Bereshit 7:70-8:83x"2:’11-"y:’t N°WwWRI2 ,7717 7190

40 FINTI2 2RI 12907 1L RPN

The note quotes it: the Name Kel Sha-dai, which brings the
World of Beriah into being, totals a thousand in its full
spelling.

KEHOT'S NOTE

PR9R 1Y 19w 1P MAM ARMAT 0PI NN v X T P-X 37

YNNCY A-RAP7M N7MR —

41 | The maiden says to her beloved: “If only you were as a
brother to me ... Iwould find you outside, I would kiss you,
and none would scorn me.” The text points to the dis-
course on this verse for its treatment of “outside,” the
sense of bar here. (context: Steinsaltz Tanakh)

Song of Songs 8:1'R:’11 07" W

77 7KDY 03 WK YIND ARINN WX TY P P XD 730>
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

42 1N2AR2 wha PYIR YyTI°

“A righteous man knows the soul of his beast,” that is, he
cares for his animal’s needs. Read here as Yesod, the
“righteous one,” bound up with Malchus, the “beast.”
(context: Steinsaltz Tanakh)
Proverbs 12:107:27 ">wn
PR DYYT RO INRT W POTE YTV
A righteous man regardeth the life of his beast; But the ten-
der mercies of the wicked are cruel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,20 05wn

43 | When Rabbi Akiva came home with thousands of students,
neighbors told his wife to borrow fine clothes; she an-
swered, “A righteous man knows the soul of his beast.”
The Alter Rebbe sees in her words the bond of the tzaddik
with the “beast.”

Ketubot 63a:1°X:X 3”0 N121n3
N NP — NP TR R PR TR 17070 MR N2 KR
>IN 207 P T LKITIY KR M2 0K L RDIIPIIN 3w 10
AYIINY ALY 702 N7R ROR °3 .27 °22 [ROPIPIR 23 070
M2 MWK K KPR NP M7 AIIT AYRY CTRPD BN
w1 PPTR YTV MY MIER ORDIKY WP CIRR YPRY XNV
Y127 AP? KRR KR LADR DY 19D) 27 KWR %3 innga
.. ,TIPAY AT MR AOYRY A2 20T K 1
William Davidson, Vocalized Aramaic (CC-BY-NC)

44 1AW POTRY TAN TINY

Rabbi Elazar ben Shamua: the world stands on one pillar,
and Tzaddik is its name, as it says, “The righteous one is

likuteitorah.com/likkutei-torah/shemini/2/
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the foundation of the world.” The pillar is Yesod.
Chagigah 12b:3°2:2 27 naan
.ﬂﬁ‘?’l:;} 237 MRV L,NTRIY DOTIRY Ty 0w by Haialaih fagablys}
SMRIY,DOTINY YT 0IMIR U .”581?{7? 12 15_‘)073'? ooy
,IOR Ty 5y MR Yy 12 115]‘??{ "37 YV TRy nasn”
2071 TI0? PPISY SRIY LN PP
William Davidson, Vocalized Aramaic (CC-BY-NC)

29077 QTN NI M2 wrn
Kehot’s note points to Zohar I, 217a for these words.
Zohar I, 217ax ,1>7 X”m

KEHOT’'S NOTE
XL, R

IN927 29IY2 $7D3 7721 72T W NP Mann NIRwan NNC1a

The Alter Rebbe writes there that the creation of the souls
from Malchus, to be a separate existence in the World of
Beriah, is called “birth,” and that the souls of Atzilus per-
haps never became separate from G-dliness. This is the
basis of the distinction made here.
Tanya, Iggeres HaKodesh 20:15170:’ w1 N9k ,R°1N
°D ,03 Y .APYNY auRR UANDY RIP1 MYUIRT MoPRa 03 ..
D2iy3 MR¥Y "33 TI93 13T W2 NP nagn - ninwan nxa
,031 ."R7P0 R°nya™ 110707 NY™IRD 777" DW2 Xp3 ,7N"120
DY oYW Ty NIRY 10T DY 1M 0T 1 93 ningin 9y 9D
RITY ,PIXY NPK” 022 RIA PRI TYT AT 3 X7 10D
PR OTY 19Yn? AynTm ANy RRUD 0730y nifiR U7Uvy
<o IR MY TR CD D M2 WaPNnT A0
Kehot Publication Society (CC-BY-NC)

27y MPRT NPWa°D A RN 273

The note identifies the explanation of the Zohar on
Beshalach that the text mentions as the one printed in the
Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
RPTTRD 1R

m1om on wol

“Let the earth bring forth the living soul after its kind.”
The land creatures, separate beings brought forth from
the earth, are the image of the souls of Beriah.
Genesis 1:24772X n°wR12
YN @R RT3 ArRe M0 w93 YINT K0 DRRN 1N
97 APR?
And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.72 ,R NPWRA2
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49

Kehot’s note points to Leviticus 21:1-24:23 for these
words.

Leviticus 21:1-24:23372:772-"R:X”2 R1p™

PARAGRAPH 4

50

51

52

53

54

DOPYTER MRl
Etz Chaim explains that the higher union in Atzilus brings
forth new souls of tzaddikim, and the union of Z’eir Anpin
and Nukva of Beriah brings forth new souls of angels. The
Alter Rebbe infers from it that souls born of Z’eir Anpin
and Nukva of Atzilus come into being in Beriah.
Sefer Etz Chaim 47:5°7:1"1n 0°°1 vy
19 0°R2T PR 707 DaR AnPann 1% 1w an 730 % oM L.
0°2111 97y 93 1Py 77°%°2 111pn 0 O'N on? 1011 1°R NDOIN2
Ow 9732 77X OR PIwRN DOIRDM PYUTR PMTY NInwl PRI
R72R 2111 7Y AR 2720 MPUERT A0 7Y M 9oy 1ab P71 702
12IR2 K1Ipn 51 X217 %0 DYV A 134 2122 Yy PR IR qwnl
79% 725 073 PRI OIpn 70 1R ORPAR NTMIY RIPIIT WRN
QW °3 13’2 °°12 P QW 1011 19K R”IRT A7 19IR2 R1Ipn RO IWRD
T
Sefer Etz Chaim (Public Domain)
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The Zohar on Vayikra speaks of the tzaddikim who have a
lofty portion in the Holy One, blessed be He, and are
called His children, and of the “living nefesh” that comes
from that higher portion. The Alter Rebbe reads it as souls
of Atzilus itself.

Zohar, Vayikra 63:417-64:4247720:770-1""N:3"0 RIp™ ,I17171 100
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At the beginning of Mishpatim the Zohar says that a per-
son is first given a nefesh from the side of the animal; if he
merits more, he is given a nefesh in the manner of Atzilus
and is called a king’s daughter. This is the passage the text
reads with Etz Chaim.

Zohar, Mishpatim 2:4-133"-"7:’2 0°0awn 7M1 120
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Moshe tells Israel: “You are children to Havayah your
G-d.” The verse the Zohar expounds for souls that are
G-d’s children in the full sense.
Deuteronomy 14:1°:77> 0°7127
D2°P°Y P2 AR N XY TN XD 02°PPK CnP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Vayikra: G-d first called Israel servants, then
children, as it says, “You are children to Havayah your
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G-d,” and then brothers, “for the sake of my brothers and
friends.” Another of the places the text lists.

Zohar, Vayikra 13:97-16:10477p:1"0-172:2” R1p” 7111 7190

R. Abba further discoursed on the verse: “Behold how good
and how pleasant it is for brethren to dwell together in uni-
ty” (Ps. CXXXIII, 1). ‘Happy are Israel’, he said, ‘in that G-d
gave them in the charge of no chief or messenger, and they
are attached to Him and He is attached to them. And from
His love for them He called them servants, as it is written:
“For unto me the children of Israel are servants” (Lev. 25,
55); and He further called them children, as itis ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The maiden tells the daughters of Jerusalem: “I am black,
yet beautiful.” The verse of the Alter Rebbe’s discourse to
which he refers.
Song of Songs 1:571:’% 0°7°wi W
P NiY™7°3 7R *20KD 0PWIT? N2 MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 nnwes an
The prophet calls on Zion, pictured as a daughter: “Sing
and rejoice, O daughter of Zion, for behold, I come and I
will dwell in your midst.” The “daughter” is Malchus,
which will rise in the Future.
Zechariah 2:1477°:2 170t
TIOR3 79103 NIDW K™ 72 T°37N2 M *3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A proverb of Shlomo: “A woman of valor is the crown of
her husband.” Malchus will become a crown above Z’eir
Anpin.
Proverbs 12:4'7:17 "7wn
YA PRINIYI 3210 AZY2 NWY P 0TNYK
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The note identifies the explanation “elsewhere” of the
Zohar on Shelach as the one printed in the Mitteler
Rebbe’s Biurei HaZohar.

KEHOT'S NOTE

38
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Zechariah’s prophecy of the end of days: “living waters
shall go out from Jerusalem, half of them toward the east-
ern sea” (the Dead Sea) “and half toward the western sea”
(the Mediterranean). Kadmoni, “eastern,” also means
“former,” and the Zohar reads it as Binah: the waters go-
ing from Jerusalem, Malchus, up to Binah show Malchus
rising above Imma. (context: Steinsaltz Tanakh)

Zechariah 14:8'1:7” m>72t
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And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Shelach asks how waters from Jerusalem,
Malchus, can flow up to “the former sea,” the source from
which all waters flow, and answers with a nursing child
whose mouth fills and pours milk back into its mother’s
mouth. The text refers to its own explanation of this
passage.

Zohar, Sh'lach 34:252-260071-2717:7"2 7> n?w 77 190

Kehot’s note points to Zohar, Vayetzei 20:159-164 for
these words.

Zohar, Vayetzei 20:159-164770p-1"1p:’2 KX 71171 100

The Zohar on Yisro: “You are children to Havayah” means
“truly children,” those who cleave to G-d through the holy
covenant and the mitzvos.

Zohar, Yitro 24:431-26:441x"10:173-X*7N:77 170° ,9711 790

R. Abba derived the same lesson from the words from this
commandment: “Thou shalt not make... any graven image
(pesel)”, which he connected with the verse, “Hew (pesal)
thee two tables of stone” (Ex. 34, 1), interpreting thus: “Thou
shalt not ‘hew’ unto thee another Torah, which thou neither
knowest [from books], nor hast learnt from thy master; for I
the L-rd thy G-d am a jealous G-d and shall punish thee in
the world to come when thy soul shall long to enter into the
spheres of glory and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17 R”D 179°%° 980
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“Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end, like a
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flame bound to a coal.” The source for Malchus, the end,
being bound to Keser, the beginning.
Sefer Yetzirah 1:7°1’% 717°%° 700
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
9910 1IN 717 TR 21991 21w 19 1°RY T IR NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

nwyn 710
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% 0D
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“Let me see your countenance, let me hear your voice.”
The verse of the discourse to which the Alter Rebbe refers
for Malchus as Keser in the returning light.

Song of Songs 2:1477°:’1 0°7°wi1 W
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O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Zuta (the text gives folio 292): Abba and Imma
come forth from the hidden brain, while Z’eir Anpin hangs
on and is held fast in Atika Kadisha. The proof that the
emotive attributes are rooted higher than the intellect.

Zohar, Idra Zuta 23:105-24:113-7p:3"2 XUT XTTRA M7 180
PP
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The note sends the reader there for a longer treatment of
Z’eir Anpin hanging on Atika Kadisha and of the analogy
from human emotions rooted above the intellect.

KEHOT'S NOTE
.(QW ©*1m2 1m01727) A-1°0°Y 0°1°19 — VTR 277R7 1019R2 0”2 AR7
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There the straps of the tefillin, which hang down over the
heart, stand for the supernal emotive attributes, drawn
from the “whiteness” of the Gulgalta, the supernal “skull”
in Keser.
KEHOT'S NOTE
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“Set me as a seal upon your heart, as a seal upon your
arm.” The discourse on this verse explains the tefillin
straps that hang on the heart.

Song of Songs 8:6":’11 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The passage there contrasts light that comes through the
emotive attributes with the light of “the King’s face,”
which comes with no change or emotion at all.
KEHOT'S NOTE
.2,38 "yon n7pv
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“These are the journeys of the children of Israel.” The
verse of the discourse in Masei to which the Alter Rebbe
refers.

Numbers 33:1'X:372 712712
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TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to an explanation of this Tosefta of the
Zohar in Biurei HaZohar.
KEHOT'S NOTE
22,71 T O7IR"2 AR
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The Tosefta in the Zohar on Beshalach describes the hid-
den beginnings: “three spirits included in three” that were
sunk, and hidden waters beneath. The text points to its
own explanation of this passage.

Zohar, Beshalach 11:134775p:x”> nowa 7711 790
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The same saying of Reish Lakish on “And G-d went up
from upon him,” said of Yaakov. (Kehot: Bereshit Rabbah
82:7)

Bereshit Rabbah 82:6%1:272 7127 n°*wKr12
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“G-d ascended from upon him, in the place where He had
spoken with him” (Genesis 35:13). “G-d ascended from
upon him” - Reish Lakish said: The patriarchs are the
Divine Chariot, as it is stated: “G-d ascended from upon
Abraham” (Genesis 17:22); “G-d ascended from upon him”;
“the L-rd stood over him” (Genesis 28:13). “Jacob estab-
lished a monument in the place where He spoke with him, a
monument of stone. He poured a libation upon it, and
poured oil upon it” (Genesis 35:14). “Jacob established a
monument.... He poured a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Reish Lakish: “The Patriarchs are themselves the Chariot,”
as it says, “And G-d went up from upon Avraham.” The
source of the Sages’ saying.
Bereshit Rabbah 47:61:11 1127 n°wR12
511°% 7718 ,10p 172 9173 1°2 177200 W8I ,7aN - 10K 1279 oM
Oy 7271 OTAR 717 AR QYD .O772KRND 2700 DX Onn .M 11mn
,13°2WN 1 WDl :1;'['? TR LMY 1275 AW vORYH IR3 ,172P1
oy 927w 71°3 .03nY 7271 CIR 90 NN ,1210 0on 19T RO
IR PR 1DomRIYR 1127 72D PR L1972 PO RIT N2 wiTRn
ANK .0A73R Py DOPYR DY c7UAR 015w v AP InR 1370
.OMMAR Pyn DOpOR DY ORIW N9 1 1 MART Pt v
1°9¥ 231°7 71T (710 NPWRI3) LOOPOR 10Yh By
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar on Pinchas speaks of Israel as including three
of the chayos, “of whom it is said, the Patriarchs are them-
selves the Chariot.”

Zohar, Pinchas 51:314-53:3257770w:271-77°w:X”1 OM1D 77711 7890
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There the Alter Rebbe explains that the Patriarchs are
Chesed, Gevurah and Tiferes of Atzilus, quotes the Idra
Zuta that Abba and Imma come forth from the hidden
brain while Z’eir Anpin is held fast in Atika, and gives the
same analogy: emotions are born of the intellect, yet their
essence is taken from a higher place, as natural love and
awe show.
KEHOT'S NOTE
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The note points to Or HaTorah for a discussion of this
Zohar passage on Sarah’s years, which the text cites for the
advantage of Z’eir Anpin over Abba and Imma.
KEHOT'S NOTE
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The Zohar on “the life of Sarah was a hundred years and
twenty years and seven years”: all her years were on high,
and the “hundred years” include all. The text refers to its
explanation of this passage.

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17w 11,7717 790

AND THE LIFE OF SARAH WAS A HUNDRED YEARS AND
TWENTY YEARS AND SEVEN YEARS. Each of these periods
was marked by its own peculiar degree of virtue. R. Simeon
said: “‘There is an inner significance in the fact that with the
other numbers the word for “years” (shanah) is in the singu-
lar, whereas with the number seven it is in the plural (shan-
im). The hundred forms a unit because the Holy One is unit-
ed with the highest and most mysterious by the secret of the
hundred benedictions pronounced each ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, this comment of the Mikdash
Melech on the Zohar is also quoted there.
KEHOT'S NOTE
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On the eighth day of the Mishkan’s inauguration the peo-
ple are told to bring “an ox and a ram for peace-
offerings.” The verse whose Zohar the Mikdash Melech
explains.

Leviticus 9:4"7:"0 X1p7
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and an ox and a ram for peace-offerings, to sacrifice before

the L-RD; and a meal-offering mingled with oil; for to-day

the L-RD appeareth unto you.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Shemini: an ox, not a bull, because the ox is
whole; ox and ram come from the left side. The Mikdash
Melech’s comment on this passage explains “ox” as Yesod
of Z’eir Anpin.

Zohar, Shmini 4:49-5:59171:°71-1"1:"7 *1°RY A7 190

1The first 15 lines of the Hebrew text do not appear in our
translation.AND MOSES SAID UNTO ELEAZAR AND
ITHAMAR, LET NOT THE HAIR OF YOUR HEADS GO
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LOOSE, ETC.... FOR THE ANOINTING OIL OF THE L-RD IS
UPON YOU. R. Abba said: ‘All joy above derives from the
Holy Oil, from which issue gladness and blessings to all the
Lamps, and with the stream of which the Supernal Priest is
crowned. Therefore the priest on earth on whom the anoint-
ing oil has flowed must display a smiling and joyful ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Moshe’s blessing of Yosef: “His firstborn ox, majesty is
his.” Yosef, the tzaddik, is called an ox.

Deuteronomy 33:171:37% 0°727
TIX0EK I N33 O7BY 072 T3P 0N *3R) 12 777 i 1903
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His firstling bullock, majesty is his; And his horns are the
horns of the wild-ox; With them he shall gore the peoples all
of them, even the ends of the earth; And they are the ten
thousands of Ephraim, And they are the thousands of
Manasseh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the explanation of “I am black, yet beautiful” that be-
gins there, Malchus, the source of the souls of Beriah, says
to “the daughters of Jerusalem,” the souls of Atzilus, “I am
black”
beautiful,” for through that descent comes a greater reve-

because of its descent into limitation, “yet
lation than the soul had in the palaces of Atzilus.
KEHOT'S NOTE
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“I am black, yet beautiful.” The verse of the discourse that
explains the ascent that comes through the descent of
Malchus.

Song of Songs 1:5°71:’X 0°7°wi W
P NiYT°D 7R "2IKD 0PWIT” Ni1a MK IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Behemos and Leviathan are the hunt of the tzaddikim in
the Time to Come: “Behemos gores the Leviathan with its
horns and tears it, and the Leviathan strikes Behemos with
its fins and slaughters it.” The image this maamar
explains.

Vayikra Rabbah 13:3’2:37° 727 Rp™
KEHOT’'S NOTE
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Above the heavens are the holy chayos: their feet are equal
to all the distances below, and so on, up to “the horns of
the chayos are equal to all of them,” and above them the
Throne of Glory. The horns are the highest level of the
chayos.
Chagigah 13a:4’7:X ™ naan
niTna 21072 L0712 )2 NAT V23 .WTPT nitn — 1am npyn?
i ,'[?13 7313 niPna 2107 ,'[';713 T332 DN ORI ,'[’;?13 7332
,1?13 TAD NPT ORI ,'[?’13 7313 NPT CENA ,‘I?’ID T3 nitnn
O3 — 10 Mpyn? 1713 T332 NPT 23R L1713 T2 N0 WK
> 9K 7977 ,1733 T332 79297 KD L1710 733 79227 R9D V31 .72
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Chanah’s prayer after the birth of Shmuel: “My heart ex-
ults in Havayah; my horn is exalted in Havayah.” Her
“horn” is her strength and standing. The verse of the ex-
planation to which the Alter Rebbe refers. (context:
Steinsaltz Tanakh)

I Samuel 2:1°X2 X PR

>3 *27IR"Y B 207 N2 "R M N2 °27 Y2y mKm man Yhanm
SANYIT°2 N

And Hannah prayed, and said: My heart exulteth in the

L-RD, My horn is exalted in the L-RD; My mouth is enlarged

over mine enemies; Because I rejoice in Thy salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Sifra DiTzniusa: “And Shmuel took the horn of o0il”;
there is no anointing except with a horn, as in “There I will
make a horn sprout for David”; the horn is “the tenth of
the King,” crowned through the jubilee, Imma. The text
sends the reader here on the horn of David’s anointing.

Zohar, Sifra DiTzniuta 6:62-73-270:1 XN1Y°1%7 X190 ,7717 190
»y
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There Chanah’s words “My horn is exalted in Havayah”
are explained: David, anointed with a horn, is at the level
of “exalted,” Atika, where there is no change, unlike Shaul,
anointed from a flask, at the level of “man,” where there
are changes; therefore David, king of Israel, lives on
forever.
KEHOT'S NOTE
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According to the note, this passage of the Sifra DiTzniusa
is copied there.
KEHOT'S NOTE
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Psalm 112 praises the man who fears G-d: “He has scat-
tered, he has given to the needy; his righteousness en-
dures forever; his horn shall be exalted with honor.” His
“horn,” his strength and good name, is raised through the
deed of charity. (context: Steinsaltz Tanakh)

Psalms 112:9°0:27°p 0°7°1n
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He hath scattered abroad, he hath given to the needy; His
righteousness endureth for ever; His horn shall be exalted

in honour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Beha’aloscha opens with this verse: one who
gives to the poor arouses the Tree of Life and draws down
blessings above and below, and so “his horn shall be exalt-
ed with honor,” the honor above. The text cites it for the
exalting of the “horn” through practical mitzvos.

Zohar, Beha'alotcha 17:95-97173-177%:1"° 7n1%yn2 ,7717 790

AND ON THE DAY THAT THE TABERNACLE WAS REARED
UP. R. Hiya cited here the verse: “He hath scattered abroad,
he hath given to the needy, his righteousness stands for
ever” (Ps. 112, 9). ‘The term “scattered” here’, he said, ‘is to
be interpreted in the light of the saying: “There is that scat-
tereth, and increaseth all the more” (Prov. 11, 24), that is, in-
creaseth in riches, increases in life.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, the subject of “on a horn, son of oil”
is explained there at length.
KEHOT'S NOTE
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MW 121922

Isaiah’s song of G-d’s vineyard: “My beloved had a vine-
yard on a horn, son of oil,” that is, on a fertile hill. The
word keren, “horn,” links the verse to the theme. (context:
Steinsaltz Tanakh)

Isaiah 5:1°R1 1y w”
STRYUT3 113 T M 072 113 T AT T Xy N

Let me sing of my well-beloved, A song of my beloved touch-
ing his vineyard. My well-beloved had a vineyard In a very
fruitful hill;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Tzav brings “on a horn, son of oil” and
“Your name is oil poured forth” to show that blessings flow
from this oil.

Zohar, Tzav 21:154-24:166170p:772-771:X”3 1% ,7711 100
Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 13
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Moshe’s blessing of Yosef: “His firstborn ox, majesty is his,
and his horns are the horns of a re’em,” a wild ox. The ox
and its horns.

Deuteronomy 33:171:377 0°727

PIRT0DR 1707 1337 0°RY 02 1R OX7 2R 17 970 13w 9352
IR DX O 079K 1237 O

His firstling bullock, majesty is his; And his horns are the

horns of the wild-ox; With them he shall gore the peoples all

of them, even the ends of the earth; And they are the ten

thousands of Ephraim, And they are the thousands of

Manasseh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5197 N2 M

The psalmist, the righteous one who serves G-d, says:
“You have exalted my horn like a re’em’s; I am anointed
with fresh oil”: the raised horn is stature and strength. The
exalted horn and the oil of anointing. (context: Steinsaltz
Tanakh)

Psalms 92:11x7:27% 0°2°1n
MY 1Y NP2 23R OOX12 0OM
But my horn hast Thou exalted like the horn of the wild-ox; I

am anointed with rich oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar at the end of Bamidbar uses the Mishnah’s or-
der of the altar’s horns, “he comes to the horn” of the
southeast corner, and says that the secret of the horn is
the yoke of the holy kingdom.
Zohar, Bamidbar 6:56-7:657170:1-173:") 12712 ,97117 100
R. Eleazar then asked his father, R. Simeon, for a mnemonic
suggestive of this method of effecting unification. In reply
his father mentioned the manner in which the priest goes

likuteitorah.com/likkutei-torah/shemini/2/

102

103

104

105

511119 711 1M DY 7R3

round the altar, regarding which the Mishnah-Code says:
“And [the priest] came to the south-eastern, then to the
north-eastern, the north-western, and the south-western
horn”.1Mishnah Zebahim 5, 3. R. Eleazar then asked: ‘How
could one come to the south before taking upon oneself the
yoke of the Kingdom of Heaven?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

mwase o0 men

“He turned the sea into dry land; they passed through the
river on foot”: the Sea of Reeds and the Jordan. Read here
as a revelation from beyond the order of the worlds, in
which sea and dry land are equal. (context: Steinsaltz
Tanakh)

Psalms 66:6":170 0°2°11n
A27MRI 0¥ 211217282 172 Nw? 02 7]
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%R DORN DON° NYw

“Six days you shall eat matzos.” The verse of the discourse
to which the Alter Rebbe refers.

Deuteronomy 16:81:1"v 0°127

IR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5”12 9820n M 1772

That discourse explains “like the sand of the sea”: teshu-
vah comes not step by step but from beyond the order of
hishtalshelus, and as the sand is above the sea, in the
Future “earth” will be above “water,” as in “To Him who
spread out the earth over the waters.” This is the teaching
the maamar cites.
KEHOT'S NOTE
.2,7727R2 MY

5N 2132 7200 M

Hosea’s promise of redemption: “And the number of the
children of Israel shall be like the sand of the sea.” The
verse of the discourse that explains “earth” above “water”
in the Future.

Hosea 2:1°x:’2 yuin

DipR3 271 7997 N2) TeYN? WK 077 213 2X7 I3 780 M
72K %12 D2 TN DNX YR 072 RN

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To Him who spread out the earth over the waters, for His
kindness endures forever”: the earth spread over the wa-
ters beneath it. Read here as the earth above the water.
(context: Steinsaltz Tanakh)

Psalms 136:6:172p 0°2°11n

1700 DPI? °2 D7RTPY PIRT ¥2?
To Him that spread forth the earth above the waters, For His
mercy endureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
AT eraw

1T 2

“The voice of my beloved! Behold, he comes, leaping over

the mountains, skipping over the hills.” The verse of the

discourse on the Patriarchs and Matriarchs as mountains

and hills.

Song of Songs 2:8'11:’2 0°1°Wwn "W

:NIY2IT7PY YERN 0oy 37T K2 TN CTIT iR

Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“One is my dove, my perfect one”: unique, above all the

queens. The Sages read the dove as the Congregation of

Israel, praised above the “queens.” (context: Steinsaltz

Tanakh)

Song of Songs 6:9°'0: 0w 1Y

Ni12 JIRT ARTPPY KT 172 ARKY? RO NOK CNRD °NI X0 NOX

:MI9971 DOWI2°D) NIDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MNooR oww 19N . . MoYR man oww

In the song the king speaks of his court: “There are sixty

queens and eighty concubines, and maidens without num-

ber.” The first half of the passage the Alter Rebbe explains.

(context: Steinsaltz Tanakh)

Song of Songs 6:8°11:1 0°1°wi1 W

1207 1K NiNPY1 D°WI2°B 0°1nYA NioPn Mn oY

There are threescore queens, And fourscore concubines,
And maidens without number.

likuteitorah.com/likkutei-torah/shemini/2/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Bamidbar Rabbah 18:21x73:11”> 127 72712
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
D aw Ywnw v oav vrnw

77222 RNYTINT RN%NIND INWPNR MRt
The Zohar on Acharei Mos: three levels are bound to one
another, the Holy One, blessed be He, the Torah and
Israel, each hidden and revealed. The source for the souls
being bound to the Torah, and the Torah to G-d.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE

WXLy

PR R12 91
The prophet calls: “Lift up your eyes on high and see who

created these,” the host of the stars. The verse on which, at
the beginning of Vayakhel, the Midrash implies the same
order. (context: Steinsaltz Tanakh)
Isaiah 40:26172:n °yw°
D'?D‘? ORIE 790N R>¥IND APR KI27M IR 02y DIMTINY
73 XD @K 79 7onR1 073K 30n R7p° Qw3
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9N N2 00

On “Who created these (eileh)?” the Midrash answers that
heaven and earth stand in the merit of “These are the
names of the children of Israel,” and Israel in the merit of
“These are the testimonies, the statutes and the laws”:
Israel stands by the Torah. This is the Midrash the text
cites for the Torah being above the souls.

Shemot Rabbah 48:2°2:1”n 737 mnw
LTIWRY 211N 91 PRY (1 TPYW) TR L, 0w T RIP IR 0K 1327
7778 PR 737 DR 2 PODTI OTR R 197ARI 7Pnn oK 0T W]
SR DX DA 9YR CARY 0°IwS NIan Pax 1?7nmw b prinb
727 .MWRY IPHTN N PRI 01200 % prnnd PR 1K)
09y 011 IRY ,WITP MR L1 OR MWK 210NN N ORI NR
LJPIRM DORwR MIT2IN PR X121 M M9 LR X712 O IR
DRI 212 mnw PR (R Mnw) Mot 2001y o n Mot
... :(70°727) M2 20°TAIY O A MM 19K

Another matter: “A good name is better than fragrant oil” -
the name of Betzalel was better than fragrant oil. Why?
Because the verse publicized him, as it is stated: “See, the
L-rd has called by name Betzalel.” Another matter: “See, the
L-rd has called by name” - that is what is written: “To whom
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would you liken Me that I would be equal?” (Isaiah 40:25).
Flesh and blood, if he walks in the dark and a person comes
and kindles a lamp for him, need he not be grateful ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

1D IRTPW TY 12ann 1R

The parable of the king who called his only daughter “my
daughter,” did not cease to cherish her until he called her
“my sister,” and then “my mother”: so G-d called Israel
daughter, sister and mother. This parable resolves the
question.
Shemot Rabbah 52:57:271 7127 mnw
77 ,°RTR NI°2 712300 1ML, N2 R anvnw 7R en ..
SRR RIPW T ,MIAR ARPY TY ,72200 1KY ON2 1R RTIp
N2 °ynw (71 0°PRN) MR N2 SRR XAP 190003 ,07ap0 9
IRIPY TY 1220 M ORD ,PAR NP2 JRY ORI AR LM KM
JWRIAW NN NI PNy SMIAR 9 °nD (7 7°W) MR MR
ARV AR IRPW TY 12200 1 RD L7907 90907 "MmxIp Do RN
RZN SNRM 7710 %3 1R V9K MR Ay PR 120w (X1 YY)
... DY IPw aw Ty LYPRIR 070y IR sowm

Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar II1, 262ax ,201 3”mt

KEHOT'S NOTE
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na nnel s
“Sing and rejoice, O daughter of Zion.” The verse of the
Torah Ohr discourse on the level of “daughter.”
Zechariah 2:1477°2 1°72t
TORI 29N PNIDWY RI™IT °2 137N MR 3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1T2aYRY wrna

From the second section of the Shema: “to love Havayah

your G-d and to serve Him with all your heart.” Service as
a servant, the yoke of the ox.
Deuteronomy 11:133>:X> 0°727

NN DT DINK MER 223 X NISRTIN WRYn YRYTOR T

:0JWR1"7231 0222772332 112y DX 1Ny

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

likuteitorah.com/likkutei-torah/shemini/2/
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the L-RD your G-d, and to serve Him with all your heart and
with all your soul,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Ado-nai” is Malchus, the mitzvos done as the com-
mands of a king, and “the power of Ado-nai” is the light of
Ein Sof that encompasses all worlds, drawn down by ac-
cepting His kingship through the mitzvos, like the hidden
power that lifts a thrown stone.
KEHOT'S NOTE
X ,02 mPw nMph

3TN 119 K3 972 Ny

Moshe’s plea after the sin of the spies: “And now, let the

power of Ado-nai be great.” The verse of the discourse on

the light drawn down through the yoke of the mitzvos.
Numbers 14:171>:7”> 7272

T2R? NI2T PR *37TK 12 X3HTP DY)

And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“What is the garment of the Holy One, blessed be He?
Strength, as it says, ‘Havayah is clothed, He has girded
Himself with strength’; and He gave it to Israel, as it says,
‘Havayah will give strength to His people.’” The root of the
garments drawn through the mitzvos.
Shemot Rabbah 8:1°x:’n 71271 mnw
0°%1N) 2°N21 .2MYD MY 0°onbn MR 1 OnD WwRA ...
122 Pwas PR 0T w3 791 .18 nauy R nwn (7,80
WP Pw 1127 1T LRI 102 IR W wab et DRIwm
1N LARAT MY N wad (X A% OW) MR Ny 72X P2
MY NR 72007 10 myR Ny 0N (R0 L0 Ow) MR ORI
7°KIP1 OXY ,RVOIIR 0% 1MW PRIPI PR 0T w3 Ton .owa
SMRIY WA TR RIP RIT TN WITPMIMR PN 1 el
<. STIWN? R 192 TP 12 IR LAYID? DOPOR PN XD
“It was on the day when the L-rd spoke to Moses in the land
of Egypt” (Exodus 6:28). “The L-rd said to Moses: See, I have
set you as god to Pharaoh; and Aaron your brother will be
your prophet” (Exodus 7:1). “It was on the day when the
L-rd.... The L-rd said to Moses: See, I have set you as god to
Pharaoh” - that is what is written: “Lift your heads, gates”
(Psalms 24:7). Solomon recited this verse when he was tak-
ing the Ark into the Holy of ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Havayah will give strength to His people; Havayah will
bless His people with peace.” G-d’s garment of strength
given to Israel.

Psalms 29:11x”:10”> 0°9°11n
109w SRY"NR 71227 1R Ny YN
The L-RD will give strength unto His people; The L-RD will

bless his people with peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 QOTIYN P2 22aRnn

G-d’s promise to Yehoshua the Kohen Gadol: “I will give
you places to walk among these who stand,” the angels.
Souls that ascend, among angels that stand at fixed levels.
(context: Steinsaltz Tanakh)
Zechariah 3:7°1:%3 71070t
TRR"0N MY SAINYRTNR OXY PR *7727DR NIRIX °N MR-
DTV P2 D27 TP NN PIWONK MY 0N INK I
SN
’Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall not omit the salt of the covenant of your
G-d from your meal-offering.” The verse of the discourse
to which the Alter Rebbe refers for the boats and ships.

Leviticus 2:1327:2 X9p™

¥ TPPN NM3 2R nPawn K21 Avnn n2p2 Anmmn 137729
M2 PR MWR22 2Y ANMI

And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

124 9787 22

“With all your might”: love without limit, the desire of the
heart.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125| “The early pious ones would wait an hour, pray for an
hour, and wait another hour”; asked how their Torah was

likuteitorah.com/likkutei-torah/shemini/2/

511119 711 1M DY 7R3

preserved, the Talmud answers that because they were pi-
ous, their Torah was preserved and their work was blessed.
Berakhot 32b:24775:2 2% m>12
AYY 17PENm NOK AYY LMY TR DUKIT 00TeN 331 u)
o2 NIYY ywn vy 10Rn °3 .NOR AyY Poivy Panim noR
20PY3 X7 DNORPM ,NBAYR X7 1NN 178N
Our Rabbis have taught : The pious men of old used to wait
an hour, pray for an hour, and again wait an hour. Since
they spent nine hours in the day in connection with prayer,
how was their Torah kept up, and how was their work done ?

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

126 | Kehot’s note points to Berakhot 32b:20 for these words.
Berakhot 32b:20°2:2 2”> m>12
NAR 7YY PIIY 177 0°3WRIT 07700
The pious men of old used to wait an hour.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
127 NAR AYwa iy nnp we
Kehot’s note points to Avodah Zarah 10a for these words.
Avodah Zarah 10ax *» 7171 112y

KEHOT’'S NOTE
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Rebbi wept and said of Ketia bar Shalom, who gave his life
and was assured the World to Come: “There is one who ac-
quires his world in a single hour, and one who acquires it
in many years.” (Kehot: Avodah Zarah 10a)
Avodah Zarah 10b:15-161"0-110:2* 17t 172y
M22 K27 DY 0 1 0iPY 12 MYLp s Pip n2 nny
L0719 12032 0Py Maip @, NnN AYw iy nip v cnK 031
LOIPI0IR Y "D .27 AWRY 171X ,°217 OURY DIIIIK
237 70R L 19TIX 2030 %2 .97 171903 027 K
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Zohar II, 85a for these words.

Zohar II, 85ax ,19 2”mt
KEHOT’'S NOTE
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The Zohar on Mishpatim: the Torah came forth from
Chochmah, from the place called “holy.” Keser, the source
of the desire of the heart, is above it.

Zohar, Mishpatim 20:500-50227pn-p”n:’> D°WOWN 711 100

1The pages omitted belong to the Ray’a Mehemna.AND YE
SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT
IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE
SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted
here the verse: “And wisdom, where shall it be found? And
where is the place of understanding?” (Job 28, 12). Said he:
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“Blessed are the Israelites for that the Holy One desires to
honour them more than all the rest of mankind. At first He
said unto them: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

S20K°°1 T

The prophet’s promise to those who fast as G-d wishes:
“Your righteousness shall go before you; the glory of
Havayah will gather you in.” The garment that surrounds
the soul. (context: Steinsaltz Tanakh)
Isaiah 58:8°n:1”1171°yw°
M 7432 TTE PID? T2 MREN T AW TN I Y2 1
:DOK?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The king who did not cease to cherish his daughter until
he called her “my mother”: the souls that give to the
Torah.
Shemot Rabbah 52:5°77:271 127 mnw
77 ,°RTR NI°2 712300 1ML, N2 P anvnw 7R en ..
SBR RIPY TV LOMINR ARIPY TY L7230 1T R N2 MR RP
N3 °ynw (71 0°90N) MR N2 DRIYSD RIP 19°0N3,77apn 7
IRIPY TY 12207 1M ORD ,PAR NP Ay oW AR LM RN
SWRIW SNAN SN NPYR OMINR 0% SnnD (7 Pw) MR, oMnR
ARV ,OAR IRIPW TY 12200 1 RD L7907 90907 "MmzIp Do RN
RZN "NRN 7790 3 AR 9K MRDY MY VOR 1w (R OYW?)
... 2YIPWN 27WN TAY LYPAIR 0OnY TIRD T0Dwm

Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“One is my dove, my perfect one.” The Congregation of
Israel at the level of “my mother.”
Song of Songs 6:9'0: 07w 1Y
Ni13 JIRT ARTPPY KT 772 ARKY? RO NON CNBRD °NIY X0 NOX
:MI99171 DOWI2°D) NiDPn MWK
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My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“As was written above” refers to the opening of the pre-
ceding maamar, “This Leviathan You formed to sport
with,” where the Alter Rebbe explains that the hidden tzad-
dikim join the worlds to the Infinite One, as David joined
the Torah above to the Holy One, blessed be He, and that
“Leviathan” means joining, as in “this time my husband
will be joined to me.”
KEHOT'S NOTE
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The prophet calls on Zion, pictured as a daughter: “Sing
and rejoice, O daughter of Zion, for behold, I come and I
will dwell in your midst.” The Divine Presence will dwell in
the “daughter.”

Zechariah 2:14772 1770t
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d speaks of His servant, Israel or the Mashiach: “Be-
hold, My servant shall prosper; he shall be exalted and
lifted up and be very high.” The servant raised highest of
all. (context: Steinsaltz Tanakh)
Isaiah 52:133™:27117°yw°
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Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The school of Eliyahu taught: a person should always

place himself upon the words of Torah like an ox to the
yoke and a donkey to its load. The image of the servant’s
service.
Avodah Zarah 5b:4-5"11-"7:2°71 717t 1712y
in¥y DR 02 0RIYD PR ©27 RIA ,P1IR0m MWD B3 cnven”
DR 0K 0oR° TYRY iRER? 9inn1 PIY? 23w 17 27 5y
2R 7213 1°Y2 M1 191 DRy NNYY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Their end is wedged in their beginning and their begin-
ning in their end.” The lowest is bound to the highest.

Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
7910 INK 172 TR 2199 2w 10 °RY 7210 NIRY nomnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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