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“This Leviathan You Formed to Play With”

There are two kinds of tzaddikim: hidden ones, the Leviathan,
whose calm, wholly spiritual service reaches G-dliness itself in a
single flight, and revealed ones, the wild ox, whose fervent
service through physical mitzvos and festival joy draws divine
light into this world. The “hunt” between them in the Time to
Come is a mutual elevation, for both are good and each is

superior in its own way.
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THE BIG IDEA

There are two kinds of tzaddikim: hidden ones, the Leviathan, whose calm, wholly
spiritual service reaches G-dliness itself in a single flight, and revealed ones, the
wild ox, whose fervent service through physical mitzvos and festival joy draws di-
vine light into this world. The “hunt” between them in the Time to Come is a mutu-

al elevation, for both are good and each is superior in its own way.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Midrash says that in the Time to Come Behemoth, the wild ox, and the Leviathan will fight as a
spectacle for the tzaddikim: the ox strikes with its horns, and the Leviathan slaughters it with its fins, a
slaughter now invalid that G-d will then permit. The Alter Rebbe reads this as two kinds of tzaddikim.
Hidden tzaddikim, like Rabbi Shimon bar Yochai in the cave, serve in pure spirit; called “fish of the
sea,” covered and hidden, they connect the worlds to the Infinite One (livyasan means joining) and
reach G-dliness itself, coolly, in a single flight, as a fish crosses the sea with its fins. Revealed tzaddikim
serve through physical mitzvos and festival joy with meat and wine, with fiery fervor; their meat is
“pure,” an elevation, yet it comes from something limited. So the Leviathan raises the wild ox beyond
its own power, step by step through the chambers, which is why the interrupted slaughter will be per-
mitted; and the wild ox raises the Leviathan, for its physical service is what the Torah commands. A

gloss ties the Leviathan’s “play” to Yitzchak, to “with all your might” and to self-sacrifice in the Shema.

OUTLINE

1 The Leviathan and the wild ox: two kinds of tzaddikim M

The Midrash on the contest of Behemoth, the wild ox, and the Leviathan; hidden tzaddikim of spiritual ser-
vice, like Rabbi Shimon bar Yochai and the Arizal, “fish of the sea” who connect the worlds to the Infinite One,
and revealed tzaddikim who draw down the festivals’ light through physical mitzvos; a gloss on G-d’s “play”
with the Leviathan at the hour of Minchah, on “with all your might” and self-sacrifice in the Shema; the calm

single flight of the Leviathan against the fervor of joy through meat; the wild ox as pure, its meat an elevation.

2 The slaughter as mutual elevation 12

Bar as “pure”; the wild ox’s service is small beside the Leviathan’s, so the Leviathan raises it with its fins, be-
yond its own power; the wild ox raises the Leviathan, for physical service is the Torah’s command; both are
good, each superior in its way; a gloss on bar as grain and on Yosef the ox; the interruption between the
chambers, why the flawed slaughter will be permitted, and the ox’s horns.

likuteitorah.com/likkutei-torah/shemini/1/ 2



KEY CONCEPTS

Leviathan 1n*1?

The hidden tzaddikim whose service is wholly spiritual;
the name means joining, for they connect the worlds to the
Infinite One, and with their “fins” they rise from end to
end in a single flight.

The wild ox 9271 1w

The revealed tzaddikim who serve through physical
mitzvos and festival joy; an ox “on the left,” of fire and fer-
vor, yet bar, pure and refined.

Fish of the sea x7°°113

Souls covered and hidden as fish are by the sea, of the lev-
el of the hidden world; some, like the Arizal, are “fish in
the midst of the land,” living in bodies.

Spiritual and physical service n1"nwi21 N1°1M72 1712y
Unions and ascents through the heart’s intent, which
reach G-dliness itself, against the practical mitzvos, which
draw divine light down into the physical world; the world
needs both.
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With all your might 7781 933

Love without limit, needed to draw the light that encom-
passes all worlds into the light that fills them, which is “do-
ing the will of the Omnipresent” in full.

Self-sacrifice at “One” 7Tnx2 w21 M7°0n

Giving over one’s soul in the Shema, which joins the yesh
to the ayin and draws down the higher union of Abba and
Imma, a new light from the Infinite One.

Interruption between the chambers 95°771°2 poo1
5915

An ascent cannot happen all at once but passes chamber
by chamber; so the Leviathan’s interrupted, “flawed”
slaughter of the wild ox will be permitted.
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SECTION 1 - 11

The Leviathan and the wild ox: two kinds of tzaddikim
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“This Leviathan You formed to play with.” It is stated in Midrash Rabbah, Parshas Shemini, section
13: “Behemoth and the Leviathan are the hunting contest (kenigon) of the tzaddikim in the Time to
Come,” etc.
The maamar opens with a verse from the psalm of creation, “This Leviathan You formed to play with,” read
as the Talmud reads it: G-d Himself plays with the great creature of the sea. It then cites the Midrash (Vayikra
Rabbah 13:3) that in the Time to Come Behemoth, the great beast of the land, and the Leviathan will be a
kenigon for the tzaddikim, a Greek loanword for a hunt or a contest of wild animals held as a spectacle. The

parallel transcript of this maamar, a Kehot note reports, compares it to the sport of nobles who set a lion

against a leopard and see to it that neither destroys the other completely.

5517 121710 79 KDY 10 °1"mM 110102 MR TR INMR1 3NIPY 1PI0pa 1P vl ninta
5 2998 Dann van Pomw 2y "umiw 9021 pomw

“Behemoth strikes the Leviathan with its horns and tears it apart, and the Leviathan strikes
Behemoth with its fins and stabs it,” etc. “But have we not learned: ‘All may slaughter, with any-
thing one may slaughter, and at any time one may slaughter, except with a harvesting sickle,’” etc.,
The Midrash describes the contest: Behemoth gores the Leviathan with its horns and tears it, and the
Leviathan strikes Behemoth with its fins and stabs it. It then objects that the Mishnah (Chullin 1:2) forbids

slaughtering with a harvesting sickle, whose jagged edge tears instead of cutting, so a slaughter with fins
should be invalid.
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until: “An innovation in Torah will go forth from Me.” [That is,] the Holy One, blessed be He, will
then permit this slaughter, that the Leviathan should slaughter the beast with its fins.

The Midrash answers by reading Yeshayahu’s “Torah will go forth from Me” as “an innovation in Torah will
go forth from Me”: in the Time to Come G-d will give a new ruling. The maamar spells out what it is: G-d will
then permit this very slaughter, the Leviathan slaughtering the beast with its fins.
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And this Behemoth is the wild ox (shor habar). (As is written in Targum Yonasan on Psalms, chap-

ter 50, on the verse “Behemoth on a thousand mountains”: “and the wild ox (tor bar),” etc. And see
Bava Basra, folio 74b [and] 75a.)
Behemoth is the shor habar, the “wild ox,” of the Sages’ tradition. In the verse “the behemos on a thousand
mountains” (Psalms 50:10), G-d says that the cattle on all the hills are His; the Aramaic Targum on Psalms
reads the word as one great creature, “the wild ox (tor bar)” that grazes a thousand mountains every day. The

Talmud in Bava Basra (74b-75a) says that Behemoth is kept for the righteous in the Time to Come and tells of
a future hunt (kenigya) of the Leviathan.
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To understand this hunting contest of the Leviathan with the wild ox: the explanation is that there
are two kinds of tzaddikim. The first are those who are hidden, whose service is in spirituality; that
is, in the intention of the heart, to bring about supernal unifications (yichudim), and on the level of
ascents.
To explain the contest, the Alter Rebbe distinguishes two kinds of tzaddikim. The first serve G-d hiddenly
and inwardly: their service is the heart’s intent to bring about yichudim, unifications of the divine attributes
above, and to ascend from level to level. Other transcripts, cited in the Kehot notes, add that they are un-

known to people, and compare their service to that of the Patriarchs, whose deeds, like digging wells, were

supernal unifications.
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For example, Rabbi Shimon bar Yochai when he was in the cave for thirteen years, when he certain-

ly could not fulfill a number of practical mitzvos in deed,

Rabbi Shimon bar Yochai, the sage of the Zohar, hid in a cave from the Roman decree for thirteen years, and
there he simply could not perform a number of the mitzvos that require a physical act. In a maamar of 5747,
cited in a Kehot note, the Rebbe asks why a miracle did not provide him with a sukkah and the like, and ex-
plains that the physical mitzvos must be kept within the natural order of physical things.
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since they were nourished only by “a carob tree and a spring of water that were created for them.”
If so, he did not fulfill the eating of matzah on Pesach, Kiddush over wine, the esrog, the sukkah,
etc.

The Talmud (Shabbos 33b) relates that a carob tree and a spring of water were created for him and his son by

a miracle, and that was all they ate. So he could not eat matzah on Pesach, make Kiddush over wine, take an
esrog or sit in a sukkah.
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Likewise the Arizal, of blessed memory, was also of this level. (That is to say, along the lines of what
is written in the Zohar, Part III) (folio 187b), on the verse “And may they multiply like fish, abun-
dantly, in the midst of the land”; whereas the other fish of the sea (nunei yama), which are not on
land but only in the sea, refer to the angels, etc.
The Arizal (Rabbi Yitzchak Luria, the sixteenth-century master of Kabbalah in Tzefas) also had this level,
along the lines of the Zohar on Yaakov’s blessing, “may they multiply like fish (veyidgu, from dag, a fish) in
the midst of the land”: ordinary fish die on dry land, but these “fish” multiply on land. Tzaddikim like the
Arizal are such fish, spiritual in their service yet living on land, in bodies, while the fish that are only in the

sea are the angels. Another transcript of this maamar (Sefer HaMaamarim 5571) names the Baal Shem Tov
beside the Arizal, and says the Arizal had this level as well, not this level alone.
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The second are those tzaddikim who are revealed, whose service is in physicality: in fulfilling the
practical mitzvos and “You shall rejoice on your festival,” which is also a drawing down of supernal
lights, “the appointed times of Havayah”; and the joy is the revelation of the Infinite Light (Or Ein

Sof), blessed be He, which is drawn down and revealed (and as is written above in Parshas Tzav).

The second kind of tzaddikim serve openly, through the physical mitzvos; the example is the command to
rejoice on the festival, which another transcript (Sefer HaMaamarim 5571) spells out as joy “with meat, real
meat, and with wine, real wine.” This joy too draws down supernal light, for the festivals are “the appointed
times of Havayah,” and the joy is the revelation of the Infinite Light coming down into the world, as was ex-
plained earlier in Parshas Tzav.
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And this drawing down is through the mitzvos in actual deed specifically, as our Sages, of blessed
memory, said that in the time of the Temple “there is no joy except with meat”;

This drawing down depends on actual physical deeds: the Sages taught (Pesachim 109a) that while the
Temple stood, festival joy came only through eating meat.
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that is, the mitzvah of the peace-offerings of rejoicing (shalmei simchah) that they would bring on
every Yom Tov, etc.; “and now there is no joy except with wine,” as [will be explained] below.

That meat came from the shalmei simchah, the peace-offerings of rejoicing brought on each festival. Now
that the Temple is gone, the Sages said, the joy is through wine.
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The main drawings-down are: on Pesach, through matzah; on Shavuos, through the Giving of the
Torah; and on Sukkos, through the sukkah and the lulav and its species. Without this it is impossi-
ble to draw down at all

Each festival’s light is drawn down through its own physical mitzvah: matzah on Pesach, the Giving of the

Torah on Shavuos, and the sukkah and the four species on Sukkos. Without these deeds the light cannot be

drawn down at all.
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(but Rabbi Shimon bar Yochai, who was of the level of the Leviathan and of “the fish of the sea that
go on dry land,” as mentioned above, drew down these drawings-down when he was in the cave

through unifications and ascents, etc., as mentioned above).

Rabbi Shimon bar Yochai was the exception. As one of the “Leviathan” souls, “fish of the sea that go on dry
land,” he drew down the festivals’ lights in the cave through unifications and ascents alone, without the
physical mitzvos.

likuteitorah.com/likkutei-torah/shemini/1/ 7
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Now, in truth, it is impossible to reach (in Yiddish, an rirn [“to touch”]) His G-dliness, may He be
blessed, through physical service, but only through the spiritual service of the tzaddikim men-
tioned above.

Now the Alter Rebbe states the deeper point: G-dliness itself cannot be reached through physical service,

only through the spiritual service of the first kind of tzaddikim. The Yiddish an rirn, “to touch,” shows that

he means actually touching G-dliness, not only drawing its light down.
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They are called “fish of the sea” (nunei yama): just as these fish are covered by the sea, so they are
of the level of the hidden world (alma de’iskasya). They exist in every generation; they are the hid-
den tzaddikim, etc.
These tzaddikim are called “fish of the sea” because, as the sea covers the fish, they belong to the alma
de’iskasya, the hidden world; such hidden tzaddikim exist in every generation. Earlier in Likkutei Torah
(Vayikra 5:67), citing Biurei HaZohar, the Alter Rebbe explains that the souls called “fish of the sea” are souls

of Atzilus, of the hidden world, like Moshe, “drawn from the water,” while souls from “dry land,” the revealed

world, can rise into that sea only in the “ships” of Torah and mitzvos.
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And they are the ones who connect the worlds to the Infinite One (Ein Sof), blessed be He (and
along the lines of what they said: “David would connect the Torah above with the Holy One, blessed
be He”). This is the meaning of “Leviathan” (livyasan), which is a term of connecting, as in “This
time my husband will be joined (yilaveh) to me,” etc.

Their task is to connect the worlds to the Infinite One, as the Zohar says that King David “would connect the
Torah above with the Holy One, blessed be He.” The name livyasan, Leviathan, itself means joining, from the
same root as Leah’s words when Levi was born: “This time my husband will be joined (yilaveh) to me.” The
Alter Rebbe’s shorter maamarim and the Tzemach Tzedek’s Or HaTorah, a Kehot note adds, also bring “a
garland (livyas) of grace for your head” (Proverbs 1:9) for this meaning.

likuteitorah.com/likkutei-torah/shemini/1/ 8
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(Gloss:) (See the first chapter of Avodah Zarah, folio 3b: “In the fourth [three hours| He sits and
plays with the Leviathan, as it is said, ‘This Leviathan You formed,’” etc. And see Shemos Rabbah,
section 15, folio 132b, on the subject of “this Leviathan,” etc.;

Here begins a gloss (hagahah), a long note set into the main text. It cites the Talmud (Avodah Zarah 3b):

G-d’s day has four quarters of three hours, and in the fourth He “sits and plays with the Leviathan”; and the
Midrash (Shemos Rabbah 15:22) that the waters were gathered to the place of “this Leviathan.”
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and in the Zohar, Part I, Vayechi, folio 247a; Shemos, 11b; Beshalach, folio 50b; Acharei, folio 58a;
Shelach, 174a. And see Emek HaMelech, Sha’ar 14, chapter 14, folio 84, column c.)
The gloss lists more Zohar passages on “This Leviathan You formed to play with,” in which the Leviathan is

tied to joining, to the joy of the upper and lower worlds, and to the Tzaddik. It also points to Emek HaMelech,

a seventeenth-century work on the Kabbalah of the Arizal.

199N PMX™ 0OM0D °39Y 577 [xma2) *AA2 RNRTD **1ManD 7310 XIP3 RI7 0199027 MY 32 "Im
7773 T wUROY ERophR OD WY pIng wrR pInwy pIng IwD X pgeT 31771 7anann nban
3 mYPwa snavn

Now, the fourth [set of] three hours is called “close to Minchah,” as is stated in the Gemara at the
beginning of the chapter Arvei Pesachim; and “Yitzchak instituted the Minchah prayer.” It is
known that “Yitzchak” is a term of laughter and play (tzechok and sechok), as it is written, “G-d has
made laughter for me”; and as is explained about this in the discourse beginning “And I will return
in peace.”
The fourth quarter of the day, when G-d plays with the Leviathan, is the late afternoon, the time the Gemara
calls “close to Minchah.” Minchah, the afternoon prayer, was instituted by Yitzchak, whose name comes
from tzechok, laughter, as Sarah said, “G-d has made laughter for me”; so the hour of Yitzchak is the hour of
divine play. In Torah Ohr, Vayetzei (the discourse “And I will return in peace”), the Alter Rebbe explains

Yitzchak as the supernal laughter and delight that will be revealed in the Time to Come, brought about by re-

fining the world below, since delight comes from what is new and unexpected.

likuteitorah.com/likkutei-torah/shemini/1/ 9
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Therefore at that time He “sits and plays with the Leviathan,” etc. And see what is written on the
meaning of “Minchah” in the discourse beginning “And he took from what came to his hand a gift
(minchah),” etc. Also, [it is] because Yitzchak dug wells, which is the matter of raising mayin
nukvin (feminine waters); and see Parshas Toldos (folio 141, end of side a).
That is why G-d plays with the Leviathan at that hour. The discourse cited on minchah (Torah Ohr,
Vayishlach) explains that when something physical is raised up it is new and precious above, and so it raises
mayin nukvin, the “feminine waters,” a yearning from below that draws a response from above; the first let-

ters of minchah, mem and nun, stand for mayin nukvin. Yitzchak’s digging of wells is likewise the raising of
mayin nukvin, and the Zohar on Toldos (1:141a) speaks of his digging a well.
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Now, the matter mentioned in the Gemara (at the beginning of chapter 6 of Berachos) is explained
elsewhere: that the section “And it will be, if you will listen” is not yet called “doing the will of the

Omnipresent” as is fitting (see there in Tosafos).

The gloss now recalls the Gemara in Berachos (35b): the second section of the Shema, “And it will be, if you
will listen,” speaks of a time when Israel does not yet do G-d’s will as fully as it should be done. Tosafos, the
medieval commentators on the Talmud, explain there that it speaks of people who do His will, but not com-

pletely, since they are not complete tzaddikim.
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This is because “with all your might” is not said in it, as it is in the section of Shema. That is: for
there to be the drawing down and the revelation of the light that encompasses all worlds (sovev kol
almin) within the light that fills all worlds (memalei kol almin), which is what is called “doing the

will of the Omnipresent,” this comes specifically through “with all your might,” without limit, etc.

The reason is that this section lacks the words “with all your might” (bechol me’odecha) of the first section of
the Shema. To “do the will of the Omnipresent” in full means drawing the light that encompasses all worlds
into the light that fills them, so that the transcendent is revealed within the world, and that needs “with all
your might,” a love without limit like the light it draws. In Likkutei Torah, Beshalach, the Alter Rebbe brings
the same Gemara and explains that the light drawn by the mitzvos alone stays hidden, encompassing, while
“doing His will” is the encompassing light shining within the inner light, the purpose of a dwelling place
below.

likuteitorah.com/likkutei-torah/shemini/1/ 10
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And this is the level mentioned here: that to reach and to draw down the level of “This time [my
husband] will be joined,” etc., is through the spiritual service of the tzaddikim who are called “fish

of the sea.”

This is the level the maamar calls “This time my husband will be joined,” the bond that the Leviathan stands
for. Reaching it and drawing it down comes only through the spiritual service of the tzaddikim called “fish of
the sea.”
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Whereas without the level of “with all your might” it is not so, even though it says, “And it will be, if

you will diligently listen,” etc., as mentioned above.

Without the limitless love of “with all your might,” that bond is not reached, even by the obedience de-

scribed in “if you will diligently listen.”
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Along these lines our Sages, of blessed memory, said in the first chapter of Avodah Zarah (there):
“Since the Holy Temple was destroyed there is no play,” etc.

Along the same lines, the Talmud (Avodah Zarah 3b) says that since the Temple was destroyed there is no

more divine “play.”
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And as is written in Parshas Terumah (166b) on the subject of “And the river will be parched and
dry”; and in Bereishis (folio 6b); and what the Ramaz writes there (folio 6a) regarding “‘To the far
one’: this is Yaakov.”

The Zohar in Parshas Terumah (2:166b) applies the verse “and the river is parched and dry” (Job 14:11) to
the exile, when the flow from above is cut off, yet the light “sown” from the beginning keeps bearing fruit of
itself. In its introduction (1:6b) the Zohar reads the same verse: “parched” in the destruction of the First
Temple and “dry” in the Second; the text also points to the comment of the Ramaz (Rabbi Moshe Zacuto, a
seventeenth-century Kabbalist who annotated the Zohar) on folio 6a, where “to the far one” is Yaakov.

likuteitorah.com/likkutei-torah/shemini/1/ 11
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One may further explain this according to what is written in the writings of the Arizal: that through
Torah and mitzvos one draws down the union of Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus), but drawing down the union of Abba and Imma (Chochmah and Binah),
which is the drawing down of a new light from the Infinite One, blessed be He, is specifically
through self-sacrifice (mesirus nefesh).

The Alter Rebbe offers another explanation from the Arizal’s writings. Torah and mitzvos bring about the

union of Z’eir Anpin and Nukva, the divine emotions with Malchus; but the higher union of Abba and Imma,

Chochmah and Binah, draws a new light from the Infinite One and requires mesirus nefesh, self-sacrifice.
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This is the matter of the recital of the Shema: to give over one’s soul at [the word] “One.” And see
what is written on this in the explanation on the verse “And I will be sanctified in the midst of the
children of Israel,” in Parshas Emor.
This is the meaning of the Shema, in which a person gives over his soul to G-d at the word Echad, “One.” In
Likkutei Torah, Emor (the explanation of “And I will be sanctified”), the Alter Rebbe explains why: Torah and

mitzvos are themselves “vessels,” so they draw down a light already present in the vessels of Atzilus, while a
new light from the Infinite One needs self-sacrifice, a going out of the vessel entirely.
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And this is the meaning of what is said here, that this drawing down is specifically through spiritual
service, which is of the level of the Leviathan, namely, the joining of the yesh (something) to the
ayin (nothing), etc., on the level of self-sacrifice at “One.”
This explains what was said above, that the drawing down comes only through the Leviathan’s spiritual ser-
vice. That service is “joining the yesh to the ayin,” the “something” to the “nothing”: uniting a created be-

ing, which feels itself to exist, with G-dliness, which is beyond all grasp and so is called “nothing,” by giving
oneself over at “One.”

likuteitorah.com/likkutei-torah/shemini/1/ 12
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And through this they draw down [the state of] “my husband will be joined to me.” (And see what is
written at the end of the discourse beginning “And Lavan had two daughters,” on the subject of
“my husband will be joined,” and in the discourse beginning “Take a census of the sons of
Gershon.”)
Through this the bond of “my husband will be joined to me” is drawn down. At the end of “And Lavan had
two daughters” (Torah Ohr, Vayetzei) the Alter Rebbe explains Levi as attachment and self-nullification born
of thought, which is Leah; Leah wanted this to be the main path, but Yaakov knew that for most of Israel the
main service is through speech and deed, and that both are needed. In “Take a census of the sons of

Gershon” (Likkutei Torah, Nasso) he ties Leah’s words “for I have borne him three sons” to the three Levite

families who carried the Mishkan.
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It can also be said that the meaning of the spiritual service of the souls that are of the level of the
Leviathan is along the lines of what is written in the Shulchan Aruch, Orach Chaim (section 98,
paragraph 1): that the stripping away of physicality is close to the level of prophecy, etc.

A further way to understand the service of the Leviathan souls comes from the Shulchan Aruch, the code of

Jewish law (Orach Chaim 98:1), on intention in prayer: the pious men of old would seclude themselves and

concentrate in prayer until they reached a stripping away of physicality, close to the level of prophecy.
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And [it is] like the matter explained in Pri Etz Chaim, Sha’ar 16, chapter 1, about the Arizal: “If I

were to expound for eighty years,” etc.

Pri Etz Chaim, the Arizal’s teachings on prayer from the writings of his disciple Rabbi Chaim Vital, records
that the Arizal heard in the heavenly academy, in his Shabbos sleep, teachings so wondrous that he could not
expound them in eighty years. In Likkutei Torah, Tzav, the Alter Rebbe explains that his grasp was a “seeing”
of Chochmah itself, above understanding in words, so that what he saw in an hour would need eighty years to

put into words.

likuteitorah.com/likkutei-torah/shemini/1/ 13
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Now, our Sages, of blessed memory, said: “Since the Holy Temple was destroyed there is no play,”
etc. “In the fourth [three hours], what does He do? He sits and teaches Torah to schoolchildren.”

The gloss returns to the Talmud: since the Temple’s destruction G-d no longer plays with the Leviathan in
the fourth quarter of the day. Instead, “He sits and teaches Torah to schoolchildren.”
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(And see what is written elsewhere on the verse “And all your children shall be taught of Havayah.”
And see the Pardes, in Erchei HaKinuyim, the entry “Keruvim”; and keruv means ke-ravya, “like a
child.” And see what is written in the discourse beginning “If only you were as a brother to me,”
and see what is written in Parshas Vayetzei, 156, and in the Mikdash Melech there.) End of the
gloss.
The parenthesis links this to the verse “And all your children shall be taught of Havayah,” and, through the
Pardes (Pardes Rimonim of Rabbi Moshe Cordovero), to the word keruv, cherub, explained as ke-ravya, “like

a child,” for the cherubim had the faces of children; it also points to the Zohar on Vayetzei with the Mikdash

Melech, a commentary on the Zohar. With this the gloss ends.
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However, since this world is physical, there is therefore a need for tzaddikim whose service is in
physicality, to fulfill the practical mitzvos. This is what our Sages, of blessed memory, said: “One
pillar, and Tzaddik is its name,” upon which the world stands. (And see what is written in the dis-
course beginning “I will sing to Havayah,” and what is written in the explanation on the verse “And

the Jews took upon themselves,” and on the verse “The land is very, very good.”)

Back in the main text: because this world is physical, tzaddikim who serve through physical mitzvos are
needed as well; the Sages call such a tzaddik the “one pillar” on which the world stands. Of the discourses cit-
ed, “Iwill sing to Havayah” (Torah Ohr, Beshalach) explains that one who keeps the mitzvos in deed is called
tzaddik, from tzedakah, for he draws life and the Infinite Light into them like a soul into a body; and “The
land is very, very good” (Likkutei Torah, Shelach) traces the spies’ refusal to enter the Land to the “world of
thought,” unwilling to descend to the world of speech and deed.

likuteitorah.com/likkutei-torah/shemini/1/ 14
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And “whatever there is on dry land there is in the sea”; for in truth there must be both this and
that.

The Sages said (Chullin 127a) that every creature on land has a counterpart in the sea. So too both kinds of
tzaddikim, the land animal and the sea creature, are needed.
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For the movement of the tzaddikim who are called “fish of the sea” is wondrous and very lofty. Just
as, by way of analogy, fish swim in the sea, so they swim, and in a single flight reach higher and
higher; and it is much greater than the service of the tzaddikim who are in physicality, “joy with
meat,” etc., which is all lower in rank.

The tzaddikim called “fish of the sea” move in a wondrous way: as a fish glides through water, they rise in a

single flight to the highest levels. This far surpasses service through physical joy, which stays on a lower

rung.
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Whereas their movement is like the analogy of a fish of the sea that swims from one end of the
world to the other: so is their movement in spirituality; in a single flight (in Yiddish, mit ein shup
[“with one push”]) they rise and reach higher and higher.

The image is of a fish crossing the whole sea, from one end of the world to the other, in one movement; so

these tzaddikim rise to the highest levels. The Yiddish mit ein shup, “with one push,” makes the picture

vivid.
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And this is not at all of the level of fervor and boiling of the blood, like the service of the tzaddikim
mentioned above who are in physicality, joy with meat, joy with wine, the level of “flashes of fire”
and flame, etc.; but, on the contrary, with coolness of the blood and with calm.
Their ascent has none of the excitement and “boiling blood” of the second kind of tzaddikim, whose joy
comes through meat and wine and burns like “flashes of fire”; instead they rise with cool blood and in calm.

Another transcript adds that that fervor “comes from refining the nogah of the foods,” the mixture of good
and evil in physical things.

likuteitorah.com/likkutei-torah/shemini/1/ 15
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(And see what is written in Biurei HaZohar, Vayera) (112a), on the verse “And moreover, she is in-
deed my sister, the daughter of my father,” etc., and what is written in the discourse beginning
“When you kindle the lamps,” on the subject of “By your life, yours is greater than theirs.”
The parenthesis refers to the Mitteler Rebbe’s Biurei HaZohar on Vayera, on the Zohar (1:112a) that reads
Avraham’s words “she is indeed my sister, the daughter of my father” as said of the Shechinah, the daughter
of supernal Chochmah. It also refers to a discourse on “When you kindle the lamps” (Likkutei Torah,
Behaalosecha), on G-d’s words to Aharon, saddened that he had no part in the princes’ offerings: “By your
life, yours is greater than theirs.” There the Alter Rebbe explains that the princes’ offerings rose from below

with fire and fervor, while Aharon raised the souls through self-nullification drawn from Chochmah, a high-
er ascent: the same contrast as between fiery and calm service here.
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And in a single flight they reach higher and higher, etc., as mentioned above. It is impossible to ex-
plain this matter in speech: how and what it is.

The text returns to its point: these tzaddikim reach the highest levels in a single flight. Such service cannot
be put into words, neither how it works nor what it is; another transcript (Sefer HaMaamarim 5571) says it
cannot be explained well in writing.
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Therefore Rabbi Shimon bar Yochai, while he was in the cave, did not fulfill a number of practical
mitzvos, as mentioned above; rather, all was in spirituality, above the level of joy with meat, etc.
That is why Rabbi Shimon bar Yochai, in the cave, did not perform a number of practical mitzvos: his service

was entirely spiritual, above the level of joy through meat.
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And this is the meaning of the fins of the Leviathan (which are called flosh-federn), with which it

swims from one end, etc.

This is what the Leviathan’s fins represent, called flosh-federn in Yiddish: with them it swims from one end
of the world to the other in a single sweep.
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Therefore the whole world stands upon the Leviathan, which encircles the whole world, as is known
from the words of our Sages, of blessed memory. And in the Time to Come the Leviathan will wage
war with the wild ox and will slaughter it with its fins.
Therefore, as the Sages teach (Pirkei DeRabbi Eliezer 9), the whole world rests on the Leviathan, which encir-
cles it, and the Zohar identifies this Leviathan with “the tzaddik, the foundation of the world”: the world is

upheld by the tzaddikim it stands for. In the Time to Come the Leviathan will fight the wild ox and slaughter
it with its fins.
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For the service of the tzaddikim of the second level is called “the wild ox,” “the face of an ox on the
left,” except that it is bar: pure and refined, etc.

The second kind of tzaddikim are called the wild ox. In Yechezkel’s vision of the chariot the ox is the face on
the left, the side of Gevurah, of fire and intensity; yet this ox is bar, a word that in shor habar plainly means
“wild,” of the field, but is read here as “pure” and refined.
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For even their service in physical deed, such as the “You shall rejoice on your festival” of Yom Tov,
and “there is no joy except with meat,” etc., is not in its plain sense, that one should eat the meat of
the ox to fill one’s belly, G-d forbid, and delight in it; rather, it is the level of elevations,
Even the physical service of these tzaddikim, rejoicing on Yom Tov with meat, is not, G-d forbid, eating beef
to fill one’s stomach and enjoy it, but a service of elevation. The parallel transcript, quoted in a Kehot note,

explains that the point is not the physical substance of the meat but its refinement, from which G-dly knowl-

edge and joy are born.
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like the peace-offerings of rejoicing from physical meat, which, in the time of the Holy Temple,

were literally “a pleasing fragrance to Havayah.”

It is like the peace-offerings of rejoicing, physical meat raised up to G-d, which in Temple times were literal-

ly “a pleasing fragrance to Havayah.”
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In the same way is the joy with the meat of Yom Tov, as it is said, “And may they rejoice in You,”
etc., “in You” specifically; except that it is phrased as a request, because our Holy Temple was de-

stroyed, etc.

The festival meat of today is similar. So the festival prayer says, “And may they rejoice in You,” in You specif-
ically, phrased as a request because our Temple has been destroyed.

SECTION 2 - 112

The slaughter as mutual elevation
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This is called “the wild ox” (shor habar), from the expression “pure of heart” (bar levav), meaning

refined and pure meat; that is, the joy unto G-d that is born of it, with flashes of fire and fervor, etc.

The plain sense of bar in shor habar is “wild,” of the field, but the maamar reads it as “pure,” as in “pure of
heart” (bar levav, Psalms 24:4): their meat is refined and pure, and what is meant is the joy in G-d that it
gives rise to, a joy that burns like flashes of fire. The parallel transcript explains “pure of heart” as one who

has only one heart, for his Father in Heaven, whose very heart of flesh is wholly refined for G-d alone.
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Yet even so, it is a small matter compared with the wondrous movement of the tzaddikim who are

called Leviathan, because it comes from something physical and limited, etc.;

Even so, this service is small beside the wondrous movement of the tzaddikim called Leviathan, because it

comes from something physical and therefore limited.
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whereas their movement, in which they reach higher and higher in a single flight, with coolness

and calm, is infinitely greater.

Their movement, by contrast, reaches the highest levels in a single flight, coolly and calmly, and is infinitely

greater.
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Therefore the Leviathan will slaughter the wild ox. That is, it will elevate it through its flight. This is
[the meaning of] “with its fins,” for in them and through them is its main ascent, etc.,

That is why the Leviathan will “slaughter” the wild ox, and to slaughter here means to elevate: the Leviathan
will lift the wild ox up through its own flight. That is why it does so “with its fins,” the very means of its own
ascent.
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which is above the power of the tzaddikim who are called the wild ox on their own. (And see the
Pardes, in Erchei HaKinuyim, the entry “Leviathan,” on the subject of the fins.)

This elevation brings the wild-ox tzaddikim to a height they could not reach by their own strength. The
parenthesis refers to the Pardes Rimonim of Rabbi Moshe Cordovero, in its section explaining Kabbalistic
terms (Erchei HaKinuyim), on the Leviathan’s fins; part of that entry, quoted in the Tzemach Tzedek’s Yahel

Or, says the fins are Chesed and Gevurah.
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In truth, however, the wild ox will also elevate the Leviathan, for in one respect their service is
more exalted,

Yet the wild ox will also elevate the Leviathan, because in one respect the service of the second group is
higher.
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even though it is on the level of physical service: after all, this is how it must be according to the
Torah, “You shall rejoice on your festival,” and “there is no joy except with meat and wine,” etc. And
from this aspect it will elevate [the Leviathan].

This is so even though theirs is a physical service, for physical service is exactly what the Torah commands:

to rejoice on the festival, and that joy comes through meat and wine. Because it carries out the Torah’s own

command, this service can raise even the Leviathan.
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And this is what the Holy One, blessed be He, will show the tzaddikim in the Time to Come: their
service in this world as a whole (klalus), that both of them alike are good; in this respect this one is
superior, and in that respect that one is superior.

In the Time to Come G-d will show the tzaddikim their service in this world as a whole: in the words of
Koheles, “both alike are good,” and each is superior in its own way.
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(Gloss: One may further say that it is called the wild ox (shor habar) in the manner of “And much
produce comes by the strength of the ox,” and “In all my days I did not call my ox ‘my ox,’ but
[called] my ox ‘my field’”; and the Torah is called “the first of His produce”; and all this is drawn
down through the strength of the ox. Therefore these tzaddikim are called by the name shor habar.
A gloss gives another reason for the name: the ox is the source of the field’s produce, for “much produce
comes by the strength of the ox” (Proverbs 14:4), and Rabbi Yose called his ox “my field” (Shabbos 118b); bar

means both the open field and its grain. The Torah is called “the first of His produce,” words Yirmeyahu says
of Israel, and all this comes through the strength of the ox; so these tzaddikim are called shor habar.
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One may further say: it was explained above that the level of these tzaddikim is the matter of “one
pillar, and Tzaddik is its name,” etc.; and this is the level of Yosef the Tzaddik, and he is called an

ox, as it is written, “His firstborn ox, majesty is his.”) (And as is written in the Zohar, Parshas
Shemini, folio 38b, and in the Mikdash Melech there.) End of the gloss.

A second reason: these tzaddikim, the “one pillar” on which the world stands, are of the level of Yosef the
Tzaddik, whom Moshe’s blessing calls an ox, “His firstborn ox, majesty is his.” The Zohar on Parshas
Shemini, cited here, says the ox comes from the left side; with this the gloss ends.
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Now, the Leviathan will slaughter the wild ox with its fins, even though nowadays such a slaughter
is completely flawed because of the interruption, etc.; but in the Time to Come it must be so
specifically.

Today a slaughter with a fin would be wholly invalid: it is “flawed” (pegumah, the halachic term for a nick in

the slaughtering knife), because its cut is interrupted. In the Time to Come, however, it must be done pre-
cisely this way.
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For the matter of this slaughter is the level of the ascents of the wild ox higher and higher through
the Leviathan, which elevates it with its fins. Therefore there must be an interruption in between,
since it is impossible for the entire ascent to take place all at once,

This slaughter is really the ascent of the wild ox, carried by the Leviathan’s fins to the highest levels. An in-
terruption is needed because the whole ascent cannot happen at once.
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as is known, there are a number of chambers (heichalos), the Chamber of Merit, the Chamber of
Will, etc., and it is impossible for all the ascents to be at one time; rather, [there is] an interruption
between one chamber and the next.
The Zohar (Pekudei) describes a series of heichalos, chambers, among them the Chamber of Merit and the
Chamber of Will, through which prayer rises; in the Arizal’s Siddur, a Kehot note points out, the Chamber of
Merit is reached at “who in His goodness renews” in the blessing before the Shema, and the Chamber of Will

at “True and firm” after it. One cannot pass through them all at once; there is a pause between one chamber
and the next.
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Therefore the Holy One, blessed be He, will permit this flaw. (And see what is written elsewhere on
the ascent of prayer by way of the supernal chambers, etc., in the explanation of the matter of “the
mezuzah on the right”; and from what is written there it will be understood here as well.) And the

wild ox will elevate the Leviathan by piercing it with its horns.

So the Holy One, blessed be He, will permit this “flaw,” since the interruption belongs to an ascent that must
go chamber by chamber. The text points to the explanation of “the mezuzah on the right” (Torah Ohr,
Miketz), where the letters of prayer rise through the angels appointed over each chamber, from world to
world, until they reach their root in Keser. The paragraph ends with the other side: the wild ox will raise the
Leviathan by piercing it with its horns, which the parallel transcript explains as the ox’s Keser, above the
Leviathan’s Chochmah.

IN ONE'S AVODAH

The maamar teaches that the soul’s highest reach comes through spiritual service: the heart’s intent in
prayer, love “with all your might,” and self-sacrifice at “One,” which touch G-dliness itself. Yet since this
world is physical, the practical mitzvos and the festival joy of meat and wine are indispensable, done not to
fill the belly but as an elevation and a joy in G-d. Each way of serving completes the other.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say that G-dliness itself can be reached only through spiritual service, while the

festivals’ light can be drawn down only through physical mitzvos?
2. Inwhat sense is the service of the wild ox higher than that of the Leviathan, and in what sense lower?

3. What does the image of a fish crossing the sea “with one push” teach about the Leviathan’s service, and
why is it calm rather than fiery?

4. How do “with all your might” and self-sacrifice at “One” explain why “And it will be, if you will listen” is
not yet called doing G-d’s will in full?

5. Why must the ascent of the wild ox include an interruption, and why will a slaughter that is flawed today be
permitted in the Time to Come?
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PARAGRAPH 1

N
The psalmist, praising G-d’s works in the sea: “There the
ships go; this Leviathan You formed to play with.” The
words can mean that the Leviathan sports in the sea, or
that G-d formed it for His own play, as the Talmud reads
them (Avodah Zarah 3b); the maamar follows the Talmud’s
reading. (context: Steinsaltz Tanakh)

Psalms 104:26173:77p 0°%°11n
S27pnig’y MR NN N3P NI oY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

J9,7p 0°%0n

N
Retelling creation, the Midrash says the waters were sent
“to the place of the Leviathan,” reading “to this place You
founded for them” together with “this Leviathan You
formed.”
Shemot Rabbah 15:22273:1"1 127 mMnw
07y N0 WY (V0,7 0°9N) 22057 KI RTA - 097 M wInn
TIT TAY ,0°2IN0 771N Awn 20D DOWYR 1297 K120 Y10 wnw
,JIRT R PRI 00w RI2WR ,NOWRID AwYRN PRI IR .OWI°E)
(3,0 oW ) 79 NRI 0°PPR X2 NPWRAA (X LK NPWRI2) ORI
,0°R0 K12 7R RI3W NRD WD I LR O DR IMRN
L1770 DO VI3 9T LARDwD TR AYIY (2 ,0w 0°90n) TR
0P DR MR NP2 IWRY 00w K12 ,TIR RI2WR 3T 0
L. 1797 TR, WR LIPER 1797 170,000 LRM MM, 000
Another interpretation: “This month shall be for you” - that
is what is written: “He made the moon for festivals; the sun
knows its setting” (Psalms 104:19). There are many [of
G-d’s] deeds that Moses recorded in the Torah that are un-
clear and David arose and explained them. We find in the
act of Creation, that when He created the heavens and the
earth, He created light, as it is stated: “In the beginning G-d
created [the heavens and the earth]” (Genesis 1:1), and after-
ward: “G-d said: Let there be ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

nage monne

The note dates this maamar to 5571 (1810-11) and refers to
the list of manuscripts printed later in the volume.
KEHOT'S NOTE
T°-"2097 NPT 199 IR — RPYpN niwn

likuteitorah.com/likkutei-torah/shemini/1/

nage monne
On “Many daughters have done valiantly,” the Zohar
speaks of small creatures joined with great ones to adorn
the Matronita (the Queen, the Shechinah) and to gladden
the upper and lower worlds, “as it says, ‘This Leviathan
You formed to play with.””

Zohar, Vayechi 75:771-781x”2wn-R"ywn:1y "1 1710 190

nage monne
On “A man of the house of Levi went,” the Zohar links the

house of Levi with the Leviathan and with joy in the world,
as it says, “This Leviathan You formed to play with.”

Zohar, Shemot 17:181-18:192273p:1"-X”Dp:1"> NAw 7117 190
The following is an alternative explanation of these
verses:AND TOOK TO WIFE A DAUGHTER OF LEVI. This
signifies the place which is filled with the brightness of
moonlight (Malkuth).1The last three lines of the Hebrew text
on this page are not translated.2The first two lines of the
Hebrew text on this page are not translated.

The Zohar; London, Soncino Press, 1933 (Public Domain)

nage monne
The Zohar reads “There the ships go” as those that go and
swim in that sea until they come to join that level, and then
“This Leviathan You formed to play with.”

Zohar, Beshalach 12:141-1471np-X"1p:27° 09w31 , 011 190

Ny N

Explaining how the flow returns through Netzach and Hod
to the Tzaddik for blessing and joy, the Zohar says, “This is
the secret we have learned: ‘This Leviathan You formed to
play with’: this is the Tzaddik.”
Zohar, Achrei Mot 4:30-5:39v”2:’71-"2:7 N *I0X 7t 790
But the current of that river never ceases, and therefore the
streams flow back to the two pillars, Nezah. and Hod,
whence they traverse that Zaddik to find there blessings and
joy.
The Zohar; London, Soncino Press, 1933 (Public Domain)

nage monne

The Zohar repeats its teaching on “A man of the house of
Levi went,” linking the house of Levi with the Leviathan
and the verse “This Leviathan You formed to play with.”

Zohar, Sh'lach 45:309-3147>w-0"w: 1”1 72 02w 7M1 7190

1Most of this page does not appear in our Hebrew text as ex-
plained in the translator’s note on page 163a.AND THE
L-RD SAID TO MOSES, SPEAK UNTO THE CHILDREN OF
ISRAEL... THAT THEY MAKE THEMSELVES FRINGES ON
THE CORNERS OF THEIR GARMENTS, ETC. R. Hizkiah ad-
duced here the verse: “And he showed me Joshua the high
priest”, etc. (Zech. 3, 1).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The parallel transcript explains kenigon as a sport, the
way noblemen set a lion against a leopard and see to it that
neither destroys the other completely.
KEHOT'S NOTE
Iy RITW NPT PIY IR TPORY RAP Y DUTIRM DY IR INRNA
ROW TDIN2 W IR M1 OY IR ITRYOW DWW DI D pIng
LD WY 72103 19020 DR TARA o

19978102 MR TM IR WP 17202 IR Y mana
1mn

Behemoth and the Leviathan are the kenigin of the right-
eous in the Time to Come: Behemoth strikes the Leviathan
with its horns, and the Leviathan strikes Behemoth with its
fins. The Midrash objects that such a slaughter is invalid
and answers, “an innovation in Torah will go forth from
Me.”

Vayikra Rabbah 13:3°2:37° 7127 R9p7

UMY 9521 UMY Bon

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
79 X7en

o8P DanR YA PPUMY 2RI UMY 9921 Pumw vaon

“All may slaughter, at any time one may slaughter, and
with anything one may slaughter, except a harvesting
sickle, a saw, teeth and a fingernail, because they
strangle.” The Midrash quotes this Mishnah, from the first
chapter of Chullin, against a slaughter with fins.
Mishnah Chullin 1:2°2:°% "1 mawn
0PIy PUNIY 930 .1WD INY Ny MRl ,1i%a T Pana univn
JIBEM L DOWI LT 18R Pann YN LPuniv B poniv
XRY M3 ,ANYRT T7I2 TRR Pan2 vmiwd R 117 v
17209 ROI1 T, 71°30 PPN DR L1Won PR 1o L 10ie
When a person had cut the throat [of an animal] with a hand
sickle, a sharp flint stone, or with a reed, it is Cashér. All
may slaughter, at any time, and with any instrument, ex-
cepting a reaping hook, a saw, the [sharp] teeth [of animals
fixed in the maxillary bone], or with the finger nail, because
the [first mentioned three] do not cut, but strangle [and
tear]. When a person slaughtered an animal with a reaping
hook, having teeth or notches, with the first or down stroke
or cut ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

NXnN SnK» 770

G-d calls to His people through Yeshayahu: “Listen to
Me... for Torah will go forth from Me, and My justice as a
light for the peoples.” The Midrash reads it as “a new
Torah,” an innovation in Torah, and so G-d will permit the
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Leviathan’s slaughter in the Time to Come. (context:
Steinsaltz Tanakh)
Isaiah 51:4"7:X"171°yw°
*VIYR REN CARR 77N °D APIRD VPR MINDY nY 98 12w
PPIIR DOBY IR
Attend unto Me, O My people, And give ear unto Me, O My
nation; For instruction shall go forth from Me, And My right

on a sudden for a light of the peoples.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Talmud says that Behemoth “on a thousand moun-
tains” was created male and female, and the female was
kept for the righteous in the Time to Come; the same page
begins the account of the angel Gavriel’s future hunt
(kenigya) of the Leviathan, which continues on 75a.
Bava Batra 74b:7°1:2 77y X1n2 822
M7 ML PRRI PWPRY ONT2 MIPN 921 - A2K "0 N2 ax)
I 00 7RIT M2 WATRR Ay nn 991D o%iyn B3
> X3 M Y K37 TRY? DRPIS? MRUh N3 R
.12R3 91 - 73102 YW I1RY? 9% 1 - a3
William Davidson, Vocalized Aramaic (CC-BY-NC)

929MMm

The Targum on this verse speaks of “the wild ox (tor bar)
that grazes every day on a thousand mountains,” so
Behemoth is the shor habar.
Aramaic Targum to Psalms 50:10”:1 0°770 01310
TOT XY (7Y 132 RIPUTR? NTAYY) REMIN M 9D 09T 01X
:RDPR 177032 (RR$° 922 Y7772 79mM)
Mikraot Gedolot (Public Domain)

9N02 QAW 1NN N1

The version there adds that these tzaddikim are “hidden in
the world and not known to people, for their service is all
spiritual.”
KEHOT'S NOTE
557 anTay °5 X”12% 1T KDY 09Iy TN032” A0 RPYPN »Uoa
J7™Imna

NPIMm"2 anTayw
The note points to this talk of the Rebbe without quoting it.
KEHOT’'S NOTE
ONTI2Y” IR TP Y PUIIRMD — TR 2IRNI .321°Y 270 P XD
7D o2 MPUXRA DUAPDY DOTINY MwYR 11°NT ,N1PAamn2 PA X
T2 RAMTI . .10 DURR MINRY TY TR M3AT NPYa mnw maaTn
VTR NPAMAA RIT O ATIAY N2 Pow mMaRt bw amaya xin
P NADY L. MPpnn PIRODY MIR2 MI%EN Uy D 0Oy oo
.727aw 110 T T 922191 0ORINT M7 0PI

wyna avp P19 o KRR XTI

There, the note says, the Rebbe asks why Rabbi Shimon
bar Yochai was not given the mitzvos by a miracle, a
sukkah and the like, and explains that the physical mitzvos
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must be fulfilled specifically within the natural order of
physical things.
KEHOT’'S NOTE
,01 *Y NIPRWAL MM 0 RY "RHR "Awn — NwTpn 1772 XN
OPPY IRIAM D1 1910 NIZR VIR P 01 10 mwyny 910 T
80’y 1PN WMIPY NRT LNPRWAT YV 2V RPIT DUX NTwiaa mznn
i /Al XS

N2 P9

The note points to the entry on the carob in this anthology.
KEHOT'S NOTE
L2171 MY NPRPN WA IR

SUrmNT 191

The parallel transcript reads: “like the Arizal and his com-

panions in his generation, and the Baal Shem Tov and his

companions in his generation, and so in every
generation.”
KEHOT'S NOTE

1972 DT 0YRYAM 1T 1PPAM DPARM 10%)” v IR CInRna

FaaRnihih B=hisl $TOP Y R7YPN BP0 LU(MT MT 532 991 172

17972 971 0Pwyam (729291 K91 9T O1Nan 0312 0nw D) 11T

PART 22 2P BT DY L AmA YR Ty

The note sends the reader to the Mitteler Rebbe’s com-
mentary on the Zohar for the passage on “may they multi-
ply like fish.”
KEHOT'S NOTE
WX ,00p RPTTIRD IR 1IRD

Yaakov’s blessing to Yosef’s sons, Ephraim and Menasheh:
“and may they multiply like fish, abundantly, in the midst
of the land.” The verb veyidgu comes from dag, a fish, and
the Zohar reads it as fish that multiply on land.
Genesis 48:161"0:1"n N"wKR12
0P Y 072 RIP7 0PITTNN T2 ¥77PIn NR PRAT IR
[PIRT 2792 277 3377 PR DTN "N
the angel who hath redeemed me from all evil, bless the
lads; and let my name be named in them, and the name of
my fathers Abraham and Isaac; and let them grow into a
multitude in the midst of the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nm% 511

There (7a) the Alter Rebbe, citing Biurei HaZohar on
Beshalach, explains that some souls are called “fish of the
sea”: souls of Atzilus, of the hidden world, like Moshe,
“drawn from the water”; souls of the revealed world, “dry
land,” can rise in that sea only in the “ships” of Torah and
mitzvos.
KEHOT'S NOTE
2718 ANNRA YW LA L,RR nowa IR WX ) 5oy 973 IR

2 — PN

The pointer is to 18c, a page of this maamar itself, where a
note of the Rebbe Rashab on these words is printed in an
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addition; the note’s content is not given here.
KEHOT’'S NOTE
Y71 2°WAR 971X 27 NAYa 180102 A ,0° ‘?’57‘? hhel

qam2 nRes

Moshe’s command to Israel: “You shall rejoice on your fes-
tival,” you and your household, the Levite, the stranger,
the orphan and the widow. The maamar’s example of ser-
vice through physical mitzvos.

Deuteronomy 16:147:1"t 0°127

YT TN MR
And thou shalt rejoice in thy feast, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite, and the stranger, and the fatherless, and the
widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R”YPN 1771021 ,IR2D PI0DT MO™W 11 RN K? XD .70 L0 07137
,OMWYN 2103 09192 0PI 0MDAT DOP7T8 IMIK 077 °2M” N vIEn
5Y193 RPIT TWYR NPRwaa MEnt 9 0Pk nPnwaa XO0 onmay 0o
ONTIAY AN NPT TRRIY V712 AR MEN XRAT TPV ) wnn
1°R1 W22 KPR AR 1R 7ok RO 110 NPRWA2 N A mEn orpb

W Y 1) Wik AW waa 172 KPR AN

aRarale)
G-d tells Moshe to say to Israel: “The appointed times of
Havayah, which you shall proclaim as holy convocations.”
The maamar uses the phrase to say that the festivals draw
down supernal lights.
Leviticus 23:2°2:373 X1p7
KPR DOK RPNTIYK N >TYIn OI2K AIRKY PRI *3270K 127
7yin 00 PR YT
Speak unto the children of Israel, and say unto them: The
appointed seasons of the L-RD, which ye shall proclaim to
be holy convocations, even these are My appointed seasons.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2,10 RPN

(R”92 79777 1R) Y7312 TWOR R
The note points there on the words “to reach (an rirn).”

KEHOT’'S NOTE
.94 YT RVWIN REN 27w NMwn vIpo7 1R

N9 5111 2ORIP1 OM

The version there adds that Moshe’s soul was of this level,
as it says, “I drew him from the water,” although he was
the one who gave the Torah; that is, he was drawn into this
level to rectify the world.

KEHOT'S NOTE

PNOWR DA 11 12 TARIY TWH NRWI 100 A1) :A01 R7YpN n7noa

2 (@997 1PND A PH22 TwRIw 1390 TN TN KPYT R DA
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The note points there, citing the Rashba, for the meaning
of “Leviathan” as joining.
KEHOT'S NOTE
R2WAN o3 2,7Y 272% 2py 1Y 2mona R

95N "WON M7 ayan

Leah at Levi’s birth: “This time my husband will be joined
to me, for I have borne him three sons”; therefore he was
named Levi. The maamar reads livyasan, Leviathan, from
the same root: joining.

Genesis 29:34772:0” N°*wxX12

¥2 °nT2773 "X YR MY OYET ANY WRA1 12 Tom T Im
17 YRR 1277y 0712 Y'Y

And she conceived again, and bore a son; and said: ‘Now

this time will my husband be joined unto me, because I have

borne him three sons.’ Therefore was his name called Levi.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R°21 TAPN Y 2Py D NPMIRDY D2IZP TR PIARNIY TP 0D NOwRI2
P05 0opayy PwRnR 0 N TP v LK Chwnn ol

279 7YY PR Y
The Tzemach Tzedek quotes the Talmud there: in the
fourth quarter G-d plays with the Leviathan, and since the
Temple was destroyed there is no play above, and in the
fourth quarter He teaches schoolchildren Torah.
KEHOT'S NOTE
,'{ﬂ’f? oy prwn 2we® N1Py°a7” R LVXT AT 2-NWRN2 N7MIRI PRyl
MY 2wy Ay NP °Rn N1y 272 oynb PANY PPRW PR 2nwm
w7y, nmn a1 N Sw nmpiren

Kehot’s note points to Bava Batra 75a:1 for these words.
Bava Batra 75a:1’R:X 11”y X7n2 X322
07 PpYn 22021 102 107 TRnT” MRIY 10?0y KPR
Y YT MRIY 17 2937 PR - 1Y RIT 2 WITRE KonoR)
Rabali
William Davidson, Vocalized Aramaic (CC-BY-NC) '

17D PIyn v 137 Mnw

The Tzemach Tzedek quotes the Midrash there: the waters
were gathered “to the place of the Leviathan,” for “this
place” is the place of “this Leviathan.”
KEHOT'S NOTE
13 7R DIpR PR 0w Nnnn 0o 1Pt Y MR P02 pnyl La7on
10712 Dw 1mIpn 1N 4R 707 Mt 0IpR DX INRIY 13 17D b imipn?
0Py 719 1A% M INMY R

R 17T oM RO

Quoting this Zohar with the Mikdash Melech: through the
small creatures with the great ones, the twelve oxen of
Beriah that raise up Malchus, the union of Z’eir Anpin and
Nukva comes about, and through it joy and gladness in the
worlds.

KEHOT'S NOTE
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The Tzemach Tzedek quotes the Zohar there: “There the
ships go” in that sea, going and swimming until they come
to join that level, and then “This Leviathan You formed to
play with.”
KEHOT'S NOTE
TN 279 71 AT APW A 973 M U3 TN Y OW IR D702 03 RAn
RTIT° 7 271 0720 70 1071% 11920 AAR o 710D 573 DwY MO NPARD
RI2INRD PONRT TY . . POV PRIRT R1° RITI2 N1997° AR O IR
-XP7 NPMIR O3 IR 712 pAw'? N9 AT MY 2200 1779 RAT XINa
79oRY ANy 2

The opening Mishnah of the chapter Arvei Pesachim: on
the eve of Pesach, “close to Minchah,” one may not eat un-
til nightfall. The maamar cites it for the time of day called
“close to Minchah.”

Pesachim 99b:1°X:2 v”% 0°noa

1Y 17°DY TYNAY 7Y OTY PIX° XD AnIm? Tng 0°1n 1y PInn

172 5 niois y2Ixn 12 anD XY ,2000 7Y PoR° KXY SRIprav
IMRAT T 17°0K)

William Davidson, Vocalized Aramaic (CC-BY-NC) ' '

mmanRn NN 1PN PRsM

“Yitzchak instituted the Minchah prayer, as it says, ‘And

Yitzchak went out to converse in the field toward

9

evening.
Berakhot 26b:6-7"1-1:2 172 n1>72
227y Ni197 T2 M7 P RN MWRIY A0 129N RN pRY?
TBY? M *307) ALY 22 °3¥? 17DN” NI ,TPEN RPN AT XY
"0 1771 DipRa ¥30M” MR ,N°21Y nPaR 1pn 1Y i
™7 D7 792 Y9300 X AOKY 1AV ,TPEN KK UIYIE TR
»3 y300 PR PO 137 07¥2 KR XY
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.
xxiv. 63) — "meditation" [sihah] means prayer; as it is said,
"A prayer of the afflicted when he fainteth, and poureth out
his complaint [sihah] before the L-rd" (Ps, cii. 1). Jacob in-
stituted the evening Tefillah ; as it is said, "And he lighted
[paga'l upon the place, and tarried there all night" (Gen.
xxviii. 11) — "alighting" means prayer; as it is said, "There-
fore pray not thou for ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.3, MmoM2

2OPON OP Y PNy

Sarah at Yitzchak’s birth: “G-d has made laughter for me;
whoever hears will laugh with me.” The name Yitzchak,
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“he will laugh,” comes from this laughter.
Genesis 21:6":X”2 N"wX12
P9TPOY YRWnoD 0P 7 Y PR M kM
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,R0 PwRI2

217w snawn

Yaakov’s vow as he set out for Charan: “and if I return in
peace to my father’s house, then Havayah will be my
G-d.” The opening words of the Torah Ohr discourse cited
here, which explains Yitzchak as laughter and delight.
Genesis 28:21x72:M1”) N°wR12
:0°PPRY 72’1 1771 738 N°279K 0iPw "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

As he prepared to meet Eisav, Yaakov “took from what
came to his hand a gift (minchah) for Eisav his brother.”
The opening words of the Torah Ohr discourse cited on the
meaning of minchah.
Genesis 32:1477°:27% n>wx12
IR WYY A0 T2 RITT NPT KINT 72772 0V 17
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M3 “Dn PrYe

The words here quote Genesis 26:18; the passage is shown
below.
Genesis 26:1817:172 n"wR12
PIX D71 W2 MO TN DT NIWINK B0 pAY 20
“WR MY NINY 107 R 07738 Nin CI0N 0°nwhs 0imnon
IR KR
And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yitzchak dug again the wells of his father Avraham and

dug new ones, Esek, Sitnah and Rechovos. The maamar
reads the digging of wells as raising mayin nukvin.
Genesis 26:18-19v>-1:172 N"wX12
IR DITIIX B2 DT WK D707 NINITNR BN PR W0
“WR N niny 1?!5 RIP™ 0772R Nin >R n’nwbn 01007
10770 07 IN2 DWFINER 2133 pUEoTIY 11900 AN 177 KR
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And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them. And Isaac’s servants digged in the valley, and found
there a well of living water.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

NN 920 pRxs

The Zohar on Toldos says that Yitzchak, knowing the se-
cret of wisdom, labored to dig a well of water to strengthen
himself in faith, as Avraham had done.

Zohar, Toldot 12:99-14:1081”p:7"-0"8:2”> MT2I1N ,7M7 190

AND ISAAC DIGGED AGAIN THE WELLS, ETC. R. Eleazar
said: ‘In digging these wells Isaac acted fittingly, for he dis-
cerned from his knowledge of the mysteries of Wisdom that
in this way he could attach himself more firmly to his faith.
Abraham likewise made a point of digging a well of water.
Jacob found the well already prepared for him, and he sat
down by it. Thus they all looked for a well and strove
through it to preserve their faith pure and undiminished.
And nowadays Israel hold fast to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N1o727 Y787

There the Alter Rebbe cites the same Gemara: the second
section of the Shema is not yet “doing the will of the
Omnipresent,” because the light drawn by the mitzvos
stays hidden, encompassing; “doing His will” is when the
encompassing light shines within the inner light, the pur-
pose of a dwelling place below.
KEHOT'S NOTE
.Owo »7na1 2,2 mhwa e oyh ka2, ab

The Talmud reconciles two verses: one speaks of when
Israel does the will of the Omnipresent, and “you will gath-
er your grain,” from the second section of the Shema, of
when they do not.
Berakhot 35b:5-6"-"1:2 17" n1572
TRY 1012 X2 ,09p% 2 11937 PRI DRI 12 IR (XOWR XD
TNPR 7 73T NRORY” 11271 1R .0ipn DY 193 PRy PR
5937 — »PpER M AIRT D0 W KDY MR CD? — ?mi
T 3030 102 AWM — YA3T AROKY wiv TnYn 12033 0127
DRYRY? 277137 P
There is no contradiction; the latter referring to the time
when Israel perform the will of the All-present, the former to
when Israel neglect His will. Our Rabbis have taught : "And
thou shalt gather in thy corn" — what has this teaching to
tell us ? Since it is written, "This book of the law shall not de-
part out of thy mouth [but thou shalt meditate therein day
and night]" (Josh. i. 8), it is possible to think that these

words [are to be understood] as they are written; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

27



LIKKUTEI TORAH - PARSHAS SHEMINI - MAAMAR 1

46

47

48

49

50

2P Bw I8 oWy

Tosafos explains that the second section of the Shema does
speak of people who do His will, “but they do not do His
will so fully, for they are not complete tzaddikim.”

Tosafot on Berakhot 35b2 17”% n1572 %y nooin

9787 o3

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The first section of
the Shema; the second section has no “with all your
might.”

Deuteronomy 6:5°77:1 0°127
STTRR222 TWDI22N 72257222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,10°727
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“And it will be, if you will diligently listen to My command-
ments... to love Havayah your G-d and to serve Him with
all your heart and with all your soul.” The second section
of the Shema, which does not add “with all your might.”

Deuteronomy 11:1327:X” 0°727

MINN? DD DINN MIER 230 MWK NinTPN YN YRUDN MM
:0WDI"I 093277202 17271 D ROK NN

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Iyov, lamenting that man dies and does not return: “Wa-
ters fail from the sea, and the river is parched and dry.”
The Zohar passages cited here read the verse as the flow
from above cut off in exile. (context: Steinsaltz Tanakh)

Job 14:11x7:77 21°R

W N I 07! BRI
As the waters fail from the sea, And the river is drained dry;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W25 297 N

The Zohar asks how the supernal garden can bear fruit in
exile, when it is written, “and the river is parched and
dry,” and answers that the light sown from the beginning
keeps bearing fruit of itself.

Zohar, Terumah 74:734-76:742-7"5wn:7"y 1m0 A0 190
2’nRwn:y

In that time one might think “the waters fail from the sea,
and the flood decayeth and drieth up” (Job. 14, 11), so how
can the world be sustained at all? Therefore it says that “a
light is sown”, that is to say, continually sown. Now from the
time when the stream was cut off from the Garden, the
Gardener has ceased to visit it; but the light sows itself,

likuteitorah.com/likkutei-torah/shemini/1/
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bringing forth fruit out of itself, like a garden which brings
forth without being sown, though it must be admitted ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

W25 2910 N

In its introduction the Zohar reads the verse: “parched” in
the destruction of the First Temple and “dry” in the
Second, after which all the lights that shone for Israel were
darkened.

Zohar, Introduction 12:92-10477p-27%:2"° TP 717 100

The same is implied in the verse “and the river faileth and
drieth up” (Job. 14, 11): “faileth”, referring to the first
Temple, and “drieth up” to the second Temple. And so “He
smote the two strong lions of Moab” (Moab- Meab, of the fa-
ther), namely the Temples of the Father in heaven, by whom
they were now destroyed, so that all lights which illuminated
Israel were now darkened.

The Zohar; London, Soncino Press, 1933 (Public Domain)

apye KT IR

On “Peace, peace to the far and to the near,” the Zohar
says, “To the far: this is Yaakov; and to the near: this is
Yosef.” The Ramaz comments on this passage.

Zohar, Introduction 12:84-9227%-779:2”> 7n7pn ,717 190
because of the twofold peace here below, one for Jacob and
one for Joseph, as it is written, “Peace, Peace, to him that is
far off and to him that is near” (Is. 57, 19): “to him that is far
of” refers to Jacob, “and to him that is near” refers to
Joseph. “To him that is far” is parallel to “From afar the
L-rd appeared unto me” (Jer. 31, 3), as well as to “And his
sister stood afar off’ (Exod. 2, 4); “and to him that is near” ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

G-d’s command to Israel: “You shall not profane My holy
Name, and I will be sanctified in the midst of the children
of Israel.” The opening words of the explanation in
Parshas Emor cited on self-sacrifice.
Leviticus 22:3227%:273 R9p™
:DWTRR 7 3K PRI 12 TIN2 YR "YTR DYNK 197NN K7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M3 onw 1a%9 1T

The discourse opens: Leah and Rachel are the letters of
thought and of speech, the hidden and the revealed world.
KEHOT'S NOTE
.7,239 R™MN

M2 onw 1259

“And Lavan had two daughters.” The opening words of the
discourse cited on “my husband will be joined to me.”

Genesis 29:161v:0”3 N"wR12
21 M30pT DY I PTAT OW a2 N 137
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Now Laban had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WNRI NN Xw2 77721

There the three Levite families, Gershon, Kehas and
Merari, correspond to three levels, and so when Leah bore
Levi she said, “This time my husband will be joined to me,
for I have borne him three sons”; Leah is the mother of
the six emotive attributes of Atzilus.
KEHOT'S NOTE
7 ,RD RWw1°D ph

1IWA2 %12 WRI NN K22

G-d to Moshe: “Take a census of the sons of Gershon too.”
The opening words of the Likkutei Torah discourse in
Nasso cited here.
Numbers 4:222373:"7 72722
:DNNDYN? DNAR N°27 07703 133 *312 WRINK K]
"Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN1217 NYRD 219p NPRWAT Nvwani

On intention in prayer: the pious men of deeds would se-
clude themselves and concentrate in their prayer “until
they reached a stripping away of physicality and a
strengthening of the intellect, until they came close to the
level of prophecy.”

Shulchan Arukh, Orach Chayim 98:10>”n1 nmR 7y mow
I
mbwana® ooyean P 7Y onbana Panom 0vTTann
nbyn? 2P oA PRw 1Y Pown 1D MN2anaY nnwan
Svancw 7y PINWw° 795N TIN2 NANR "3awnm 12 Xan OXY X230
1PARY IR 07191 290 0°YR19MN PN2T2 1MW IR Cawnnn
0TI WA 77 WK MR Ona wOw 1272 W RYY Cnwaw
DR "A3yN 93 7907 DR APAw 7Pyn® PRI mnman nvann
7732 0°10P 1712 PwaD OTRD ORI [T PR D w1 271] 129n
ART 7°13] RIT N2 DIPRT NAARD AR PRY 1272 Y1aph T
:[1°712% %75 PIB TTIARY 27D M0
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

D°IW 2ORw

There the Alter Rebbe cites Pri Etz Chaim (Sha’ar Kerias
Shema she’al HaMitah, chapter 1): on Shabbos, in his
sleep, the Arizal heard in the heavenly academy wondrous
teachings on Balak and Bilam that he could not expound
in eighty years, for his grasp was a “seeing” of Chochmah
itself.
KEHOT'S NOTE
Lol wy (2,0) R Anam T Py
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The day has twelve hours: in the first three G-d studies
Torah, in the second He judges the world, in the third He
sustains it, and in the fourth “He sits and plays with the
Leviathan, as it says, ‘This Leviathan You formed to play
with.””

Avodah Zarah 3b:118»>:2° 171 1712y

;TR 127 D2 DY nipin TRy awE 2703y ORn NiYI2

RNy 27Mn 7m) NPT P2 R DR YT A1 O DY R

SPRYPY 27mn M 2aYInY 1P e AyT M n? ovTwn
077N

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
2,37y

P12 oo 27y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR ,127 IR °D 1P 097177 7aN5T Y9I

“If only you were as a brother to me, who nursed at my
mother’s breasts.” In the discourse cited (Likkutei Torah,
Shir HaShirim), these are the words of Knesses Yisrael to
G-d when the Temple is not standing.

Song of Songs 8:1°X:’n 0°7°W W

P 27K D3 YN PIND TR K *TY pab > mgd 3
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPWYR MEn 0P NPRwaa anTayy

The version there adds that physical service is needed be-
cause what fell in the shattering into Beriah, Yetzirah and
Asiyah, into nogah, must be refined from the coarseness
of food, meat and wine; the spiritual tzaddikim bring
about a second refinement, through Chochmah, into the
true ayin, and this is the Leviathan slaughtering the wild
oX.
KEHOT'S NOTE
SPIw whn RITY 2191 1IRT)” 00 XD WO TOp Y K*Ypn n”noa
YNIT NI LWET? M2 PIIW YUUIT AN YUUIa 170awa
MY OMM ORT NP2 MY YTIAT WO 002 AR R W 2Mynn
w3 0°%oRMT Nao 1739 01 NPRwA2 DNTIAYW 27 °N22w D°pPUT8n
X132 w”ndY 21M72 onTay [PRA] (27) °n22w 0o°pUT8 OURwn 10 P
71972 1P72NK TRONAT TR0 7Y A PR 7Y R 11702 2R A ww
927 W AR VMY NP 7 13, wnn PR 9901 NP 1703 nR
1 W31 17NT °1a°1R PNan PRw Awn Nnwl P2 wHRAN wUR L0
w32 972 nnRa 0o (0 e 1”2 WPOR Nnw 1°21 W°nown oonan

2”9
SR
Kehot’s note points to Zohar II, 271a for these words.
Zohar II, 271aR ,xy1 27m
KEHOT'S NOTE
29
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On what the world stands: one view in the Talmud is “on
one pillar, and its name is Tzaddik, as it says, ‘The tzaddik
is the foundation of the world.””
Chagigah 12b:3°3:2 2 2°an
niP123 237 MRIY ,NTRIY 0UTIAY Y 03 DY (07K 0Ondm
MMRIY LDOTIAY YW DMINIR UM DRI "33 Imonh oony
LR TINY DY MR YINY 12 YRR 021 nyaw ey nasny
0PIy TI07 PUTRY” IRIY I PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

66 W PYT8YN TIRY

In the addenda to the Zohar, quoting Sefer HaBahir:
“There is one pillar from the earth to the firmament, and
Tzaddik is its name... and it bears the whole world”; even if
there is only one tzaddik in the world, he sustains the
world.

Zohar, Addenda, Volume II 3:10-18->:"1 2 775 ,n1201N0 ,7717 190
e

67 bbbk i ]

The note says “perhaps,” and the page bears it out: on 63c
the discourse “I will sing to Havayah” explains the great
virtue of the tzaddik, “the foundation of the world”: one
who keeps the Torah and mitzvos is called tzaddik from
tzedakah, for by doing the mitzvos in deed he draws life
and the Infinite Light into them, like a soul into a body.
KEHOT'S NOTE
PPTRA NPYR 7Y 3,30 R7IND 731100 P9I

68 IRR TINRD PINT 720

Yehoshua and Kalev to the people, against the spies’ re-
port: “The land that we passed through to spy it out is very,
very good.” The opening words of a discourse cited here.
Numbers 14:7°1:77° 712712
MNP A2 372y WK PIRD R PRI 12 NTYTRITOR 1nRn
SRR TRR PIRT 7230 AR
And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 0°2 o waca wow n oo

“Whatever is on dry land is in the sea, except the weasel.”
The maamar applies it to the two kinds of tzaddikim, the
land animal and the sea creature.

Chullin 1272a:12-147"-2":R 1”9 1°211

K7 RTT AR TTANM R PIN 0°2 @ w23 wUw O 1337 1N

297 712 RN 27 90K 7O 2w 90 MR (2,01 0°70N) ARp

1°290 WAl RNnwa XD 29 R W00 11 1°K w117 °92°2 yuiin®

27 97K 17 727 YR PIR PIR PIR (03,23 371°07°) 1P079RY 190wn
1927 YW W11 MR KD XDD
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Tzemach Tzedek refers there to this passage, on the
difference between souls of the level of the Leviathan and
other souls, which need boats.
KEHOT'S NOTE
10917 SRR MR P2 WM 17193 1RDD 178n vPPAN Y XXN N7MNA
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The version there adds that this fervor “comes from refin-
ing the nogah of the foods.”
KEHOT'S NOTE
.”(D999R17 DWw 1311 °717°31 KT 011 RVYPN 703

N 2w

The beloved: “For love is strong as death... its flashes are
flashes of fire, a flame of G-d.” The maamar uses the im-
age for the fiery fervor of service through physical joy.
Song of Songs 8:6":’1 01w W
YR M08 N MyTD AYiNrty onind 72975y onind vk
SNITIY UK "BY TPRYT MNP PINTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 1”722 ey

The note identifies the Biurei HaZohar cited in the text as
the Mitteler Rebbe’s, folio 10b.
KEHOT'S NOTE
22,7 RUTIIRD

N7 %2R N2 °NIAN 720K O

Avraham to Avimelech, explaining why he had called
Sarah his sister: “And moreover, she is indeed my sister,
the daughter of my father, but not the daughter of my
mother.”
Genesis 20:1227°’> n°wX12
WK *97M RN"N2 K TN KT 2287N2 1K 1In8-0N
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-
came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 %2R N2 °NIAN 720K O

The Zohar reads Avraham’s words as said of the
Shechinah: “my sister, the daughter of my father,” the
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daughter of supernal Chochmah. The text points to Biurei
HaZohar on this passage.

Zohar, Vayera 23:349-3547"1w-0"1nw:2"3 X771 ,7717 190

Later he said: “And moreover she is my sister, the daughter
of my father, but not the daughter of my mother.” Was it re-
ally so? In truth he was alluding all the time to the Shekinah.
At first he said, “she is my sister” in conformity with the ad-
monition, “Say to wisdom, Thou art my sister.” Then he am-
plified this by saying “moreover she is my sister, the daugh-
ter of my father”, i.e. the daughter of Supernal Wisdom, for

which reason she is called “my sister” and also
Wisdom-“but not ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

MR NN 11‘!1557.‘!:!

G-d tells Moshe to say to Aharon: “When you kindle the
lamps, the seven lamps shall give light toward the face of
the menorah.” Rashi there: when Aharon was saddened
that he had no part in the princes’ offerings, G-d told him,
“By your life, yours is greater than theirs, for you kindle
and prepare the lamps.”

Numbers 8:2°2:’1 72712

TR0 1 PINTOR NNITTNR ANPYa2 1PPX mIBKY IONTON 127
:NI737 DY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The version there reads: “It is impossible to explain this
matter well in writing, how and what it is.”
KEHOT'S NOTE
1M1 °R 202121 2N22 2W°I At 127 TR2%? TwaR RY” R”¥PN n”nda
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On the fifth day the Leviathan was created, “and between

its two fins stands the central bar of the earth,” and the

Holy One, blessed be He, plays with it every day.
Pirkei DeRabbi Eliezer 9:7°1:'0 7139 °277 °p10
LD°3NANT DM 19T LIP3 W NP 0T 1 Y w2
U273 00307 221, TR PIN P 19°00 10720 1PTRID 3 P
mnie XM 0¥ 0i iy prit KT 9172 Wit 1NNY? DY A ovay
5 170 7907 01211 01 7732 RIT PIRTY iniY RAY 24730 PINT D
a1INNPY (13 ,7p 0°90N) MWRIY 32 pri RIT N2 WATRM 1007

712 prit? §I%?

On the fifth day He brought forth from the water the
Leviathan, the flying serpent, and its dwelling is in the low-
est waters; and between its fins rests the middle bar of the
earth. All the great sea monsters in the sea are the food for
the Leviathan. Every day it opens its mouth, and the great
sea monster destined to be eaten that day (tries) to escape
and flee, but it enters the mouth of the Leviathan; and the
Holy One, blessed be He, plays with it, as it ...
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Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

R By T 11 BN

“We have learned: the whole world stands only on one fin
of the Leviathan.”

Zohar, Mishpatim 3:264-275771y-7701:"3 0°00WH 7M1 100

Brre 92T YIS L L NN By Ty 1910 oIy

“The Leviathan that stands at the shore of the sea, and the
world rests on its fins: this is ‘the tzaddik is the foundation
of the world,” on whom the whole world stands.”

Zohar I1, 34b2 ,77 2°mt
Zohar III, 279ar ,vy 2mt

KEHOT’'S NOTE
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The note says that both the parable of this war and its
meaning are explained there at length.
KEHOT'S NOTE
ST9PRY P Y PUIMRR-TUITTR 2IRMA 1918 RN Pwnim bwnn

RPN MY "1

In Yechezkel’s vision of the chariot each creature has the
face of a man, the face of a lion on the right, “the face of
an ox on the left,” and the face of an eagle. The left is the
side of Gevurah.

Ezekiel 1:10”:'x Hxptn»

MY DAY PRIITOK TN 9 DIX %39 D7D mnm
YIIRY WIIN YT Dwnn

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel transcript: the intent is not, G-d forbid, the
physical substance of the ox’s meat, but its refinement,
which adds G-dly knowledge and joy; the joy comes pre-
cisely from refining meat and wine.
KEHOT'S NOTE
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The note records that a transcript of this maamar by the
Mitteler Rebbe is printed there, opening “To understand

31



LIKKUTEI TORAH - PARSHAS SHEMINI - MAAMAR 1

85

86

87

the Sages’ saying about the play of the Time to Come,”
with another transcript on p. 144.
KEHOT’'S NOTE
PP NNAT TP Y oW AT MY LNYRT pInwn paya UrRn panh
WITT RPTIR SIMKRNA 03 IRINI LKRPYPN MU0 DDTI XURA ININ
Yy 21w NPIR DDTI M INRR BY IR 79K RmIN Y 270 annn
IRT .7N0) T TTTR ARMWT 0221081 MAYRR Maoina 1o a0 .an
RIM” 177 °Y 270 w7p221 .79°K1 >0 92 1% 777 NPWRI2 010 NN
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Hiding from the Roman decree, Rabbi Shimon bar Yochai
and his son sat in a cave, where “a miracle happened: a
carob tree and a spring of water were created for them,”
and they studied Torah all day.
Shabbat 33b:3-4"7-"1:2 3”7 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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When the Temple stood, “there is no joy except with
meat,” as it says, “You shall sacrifice peace-offerings and
eat there and rejoice”; now that it does not stand, “there is
no joy except with wine,” as it says, “wine gladdens the
heart of man.”

Pesachim 109a:5°7:X ©v”p 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A chasid is one who acts kindly toward his Maker, “like
David, who would connect. And what would he connect?
He would connect the Torah above with the Holy One,
blessed be He.”

Zohar III, 222b2 ,207 »’mt

KEHOT’'S NOTE
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The note quotes the Zohar passage as cited there: “‘A man
went’: this is the Holy One, blessed be He, as it is written,
‘G-d is a man ofwar.””

KEHOT'S NOTE
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In Asaf’s psalm G-d says He needs no offerings from
Israel, for “every beast of the forest is Mine, the behemos
on a thousand mountains.” Plainly behemos means cattle,
all the beasts on the hills; the Targum and the Talmud read
it as one great creature, Behemoth, the wild ox. (context:
Steinsaltz Tanakh)

Psalms 50:10:1 0°2°1n
APR™IIT2 NI YN0 09D
For every beast of the forest is Mine, and the cattle upon a

thousand hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar says that fish multiply in water and die if they
come onto dry land, but these are “from the great sea” and
multiply “in the midst of the land,” unlike all other fish.
The maamar applies this to tzaddikim like the Arizal; the
fish that are only in the sea are the angels.

Zohar, Balak 6:51-59171-X”1:1 P22, 790

When those “lads” are duly blessed, then “they swarm like
fishes in the midst of the earth”. Fishes multiply in the sea
and die as soon as they are brought to dry land, but these,
although they come from the Great Sea, have their increase
in the midst of the earth.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

Yeshayahu’s prophecy of the restored Zion: “And all your
children shall be taught of Havayah, and great shall be the
peace of your children.”
Isaiah 54:13x7:7717°yw°
:7°22 090 2770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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“Who may ascend the mountain of Havayah?” the
psalmist asks, and answers: “One with clean hands and a
pure heart (bar levav).” The maamar reads the bar of shor
habar as this purity. (context: Steinsaltz Tanakh)

Psalms 24:4°7:775 0°°1n

TRV Y23 K21 "WR1 XYW KipIX? MWK 2377131 078 73
He that hath clean hands, and a pure heart; Who hath not
taken My name in vain, and hath not sworn deceitfully.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For love is strong as death... its flashes are flashes of fire,
a flame of G-d.” The fervor of the joy that comes through
meat.

Song of Songs 8:6":’11 0°°w W

YR M08 NMd MyTD AYinrty onind 92770y onind vk
SNRTPY UK "BYY PR TXIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP 7Y 5O7Ya 0TIR2 N
Part of the Pardes entry is quoted there: the fins are
Chesed and Gevurah.
KEHOT’'S NOTE
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“You shall rejoice on your festival.” The Torah’s command,
which is why the physical service of the wild ox can ele-
vate the Leviathan.

Deuteronomy 16:147:1"t 0°127

DINYY 3T NP ANRRY AT AN I NN 302 Dng)
And thou shalt rejoice in thy feast, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite, and the stranger, and the fatherless, and the
widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When the Temple stood “there is no joy except with meat,”
and now that it does not stand “there is no joy except with
wine.”
Pesachim 109a:5°77:X v”p 0°Mos
AR TR 0P WIPRT MP3W 13 AWK KNI 12 AT 230 ,K0I0
T 707 DY) DU D73 DRPY QNI mNIw 1033 KN
SR L1772 KPR (AR 1R L0700 WD NP2 PRY P 1RO

.”Wﬁl{i 2;‘? ﬂ?_JW’ 77
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says the version there has an addition at this
point; it does not quote it.
KEHOT'S NOTE
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Koheles urges sowing both morning and evening, “for you
do not know which will succeed, this or that, or whether

likuteitorah.com/likkutei-torah/shemini/1/
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both alike are good.” The maamar echoes the verse: both
kinds of service are good. (context: Steinsaltz Tanakh)

Ecclesiastes 11:6:X” n>mp

AN W MoK YT AR 22 AT 13O 299) AYINN Y 922
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In the morning sow thy seed, And in the evening withhold

not thy hand; For thou knowest not which shall prosper,

whether this or that, Or whether they both shall be alike

good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo’s proverb: “Where there are no oxen the trough is
clean (bar), but much produce comes by the strength of
the ox”: a great harvest needs the ox’s labor. The gloss
cites its second half for the name shor habar, the ox
through whose strength the produce comes. (context:
Steinsaltz Tanakh)
Proverbs 14:4'7:7 “own
7% 1792 NIXIAN"27) 12 012X O°DPK PR32
Where no oxen are, the crib is clean; But much increase is
by the strength of the ox.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Rabbi Yose said: “In all my days I did not call my wife ‘my
wife’ or my ox ‘my ox,” but my wife ‘my home’ and my ox

299

‘my field.”” The maamar uses it to show that the produce

of the field comes through the ox.

Shabbat 118b:10-11x">-:2 1”°p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d, through Yirmeyahu, recalls Israel’s early devotion:
“Israel is holy to Havayah, the first of His produce,” set
apart like the first fruits of a harvest. The maamar applies
the phrase to the Torah. (context: Steinsaltz Tanakh)
Jeremiah 2:33:°217°1m7°
DTPPR NN Y7 MYR? 1PPIR7D ANRIAN MWK N PRI U
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One view in the Talmud is that the world stands “on one
pillar, and its name is Tzaddik, as it says, ‘The tzaddik is
the foundation of the world.’”

Chagigah 12b:3°2:2 2™ naan
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William Davidson, Vocalized Aramaic (CC-BY-NC)

103 10w *pa NI

On “an ox and a ram for peace-offerings,” the Zohar on
Parshas Shemini says an ox was brought because the ox is
whole, and that the ox comes from the left side, as it says,
“the face of an ox on the left.”

Zohar, Shmini 4:49-5:59171°71-1"1:"7 *1°nY A7 190

104 12 977 17w 1102

Moshe’s blessing to Yosef: “His firstborn ox, majesty is his,
and his horns are the horns of a wild ox (re’em); with them
he gores the peoples.” Yosef is likened to an ox, and the
same verse speaks of its horns. (context: Steinsaltz
Tanakh)
Deuteronomy 33:171:3”% 0°727
TIX0EK VT N33 OBy 072 T3P 0N *3R) 12 777 i 1903
s *5PK D) D79Y 1127 OM
His firstling bullock, majesty is his; And his horns are the
horns of the wild-ox; With them he shall gore the peoples all
of them, even the ends of the earth; And they are the ten
thousands of Ephraim, And they are the thousands of
Manasseh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to this talk of the Rebbe on the “flawed”
slaughter.
KEHOT'S NOTE
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The Tzemach Tzedek cites this passage and offers another
explanation: pegimah has the letters of magefah, a plague,
and now, while the world is not yet refined, the notch dis-
qualifies the slaughter.
KEHOT'S NOTE
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In Parshas Pekudei the Zohar describes the chambers (he-
ichalos); the fourth is “the Chamber of Merit,” in which all
the judgments of the world are decided.

Zohar, Pekudei 48:590-49:602-3”pn:m”n °Tpa M 1800
2”7n:v”n
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Kehot’s note points to where this is explained further:
Siddur im Dach.

KEHOT'S NOTE
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The passage belongs to the explanation of “the mezuzah
on the right and the Chanukah lamp on the left.” A few
paragraphs on (Torah Ohr, Miketz 15:13-14) it explains
that the letters of prayer rise through the angels appointed
over each chamber, each raising them from human
speech to the speech of the angels, from world to world,
until they reach their root in Keser.
KEHOT'S NOTE
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The parallel transcript: the ox can raise the Leviathan
specifically with its horns, which are its Keser, above
Chochmah, for the root of the Gevuros of “the face of an
ox on the left” is in the Kesarim of Tohu, while the
Leviathan is Chochmah, koach mah.
KEHOT'S NOTE
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