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To understand the matter of the
second day of Yom Tov of the Diaspora

On every Yom Tov the King reveals Himself and is seen: in
Temple times openly, “through the windows,” and in exile
“through the lattices.” The Diaspora’s second day of Yom Tov
receives this second, lower revelation, drawn from the glass that
does not shine, the mirror of prayer and teshuvah, and it brings a

thirst and a joy of its own, for the purpose is revelation below.
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THE BIG IDEA

On every Yom Tov the King reveals Himself and is seen: in Temple times openly,
“through the windows,” and in exile “through the lattices.” The Diaspora’s second
day of Yom Tov receives this second, lower revelation, drawn from the glass that
does not shine, the mirror of prayer and teshuvah, and it brings a thirst and a joy

of its own, for the purpose is revelation below.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the Diaspora keep a second day of Yom Tov? On every Yom Tov the King, usually hidden in
His inner chambers, shows Himself in joy; seeing Him arouses love, and hearing of Him from afar,
only awe. In Temple times this seeing came on the pilgrimage festivals, G-d “watching through the
windows”; in exile He “peers through the lattices.” Windows are the light within Atzilus, which passes
without a screen: the higher unity, in which all is as nothing. Lattices are Malchus breaking through
the screen into the worlds below: the lower unity, a “something” that is nullified. So too teshuvah
breaks the screen of the sitra achra, and the joy that follows opens a window. Like the king’s second
feast, for all the people of Shushan, the second day brings the revelation to every Jew in exile, with
greater joy and a thirsting love. It draws from the glass that does not shine, the mirror of prayer and
teshuvah, as the first day draws from the glass that shines. And it matches the letter hei and its
“filling”: the Land of Israel, near the source, receives in one day what the Diaspora receives in two, yet

revelation below is the purpose.
OUTLINE

1 Seeing the King 1"-3
Every Yom Tov is joy, when the hidden King shows Himself; seeing arouses love, as hearing from afar

)«

arouses awe. In Temple times this was the pilgrims’ “appearing,” G-d “watching through the windows” to

an open heart; in exile He “peers through the lattices,” through a crack in the wall.

2 Windows and lattices in the worlds 14-6

From Etz Chaim: within Atzilus the light passes through ever-narrower windows, the Yesods of Arich Anpin,
Abba and Z’eir Anpin, without a screen; from Beriah down it passes through a screen, which the Malchus of
Atzilus breaks. The windows are the higher unity, where all is as nothing; the lattices, the lower unity, a
“something” that is nullified.
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3 The Patriarchs and the Matriarchs

The Midrash links the windows to the merit of the Patriarchs and the lattices to the merit of the Matriarchs:
male and female, the higher and the lower unity. Passages of the Zohar on the twelve windows and on the
lattices of Beriah tie this to the Shechinah, “like a rose among the thorns,” with its thirteen petals.

4 Teshuvah breaks the screen, joy opens the window

A further screen divides holiness from the sitra achra. Teshuvah with a broken heart breaks it, so that
even the mundane is done in holiness: these are the lattices. The joy and gladness of heart that follow are
the windows. On Yom Tov the lower worlds rise to Beriah.

5 A second feast for all the people
As the king feasted first his princes and then all the people in Shushan, the lofty souls received the King’s
revelation in Temple times, and in exile a second day is needed for every Jew with a G-dly spark. Its joy is
greater, like a villager who sees the king, and its love is a thirst; it is the love of teshuvah, which the perfectly

110-1

righteous will attain only after Mashiach comes.

6 Two kinds of glass

113-15

Moshe prophesied through the glass that shines, the other prophets through the one that does not shine;

in every person, Torah and mitzvos are the first, the Shema and prayer the second, a mirror of reflected

light. The first day of Yom Tov draws from the glass that shines, the second from the mirror of teshuvah,

which has a surpassing virtue of its own.

7 The letter hei: the Land of Israel and the Diaspora

M6-22

The two days may be the upper and the lower hei of the Name, or the hei and its “filling.” A written letter

needs no filling; a spoken one does. The Land of Israel, near the source, receives in one day what the

Diaspora receives in two, as a spring is small yet equal to the whole river. Yet revelation below is the main

intent.

KEY CONCEPTS

Seeing (re’iyah) X7

Seeing the King face to face, which arouses love, as against
hearing of Him from afar, which arouses awe. On the pil-
grimage festivals Israel received this seeing: “All your
males shall appear.”

Windows and lattices 0°3711 mnen

Two modes of G-d’s watching: through an open window,
light without a screen, as in Atzilus; and through a crack
broken in the wall, as when Malchus breaks the screen into
the worlds below. They correspond to Temple times and to
exile.

The screen 07

The barrier that diminishes and hides the light: between
Atzilus and the worlds below it, so that they feel them-
selves a “something,” and, completely, between holiness
and the sitra achra. Teshuvah with a broken heart breaks
it.
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The higher and the lower unity n”n°/y”n°

G-d’s watching as from above, where all before Him is as
nothing (the windows), and as it is in Beriah, Yetzirah and
Asiyah, where a “something” exists yet is nullified (the
lattices).

A revelation after a revelation 1773 9nx "1%9°3

The King’s second revelation, to all the people and not
only to the princes: the second day of Yom Tov for every
Jew in exile, which brings a greater joy and a thirsting
love.

The glass that shines and the glass that does not
(aspaklaria) 717°R» 71°RW / 777°RA0 R™7PO0R

Moshe’s prophecy and that of the other prophets; in every
person, Torah and mitzvos on the one hand, and the
Shema and prayer, a mirror of reflected light, on the other.
The first day of Yom Tov draws from the first, the second
day from the second.



The filling of the letter »7°n

The spelled-out form of a letter, needed to say it aloud but
not to write it. The Land of Israel receives from the essence
of the hei of the Name; the Diaspora receives through its
filling, and so needs two days.

likuteitorah.com/likkutei-torah/shemini-atzeres/8/



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 8 J']T’TPJ ‘?W S1w U Iy '[’3?]1?
SECTION 1 - 11-3

Seeing the King
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To understand the matter of the second day of Yom Tov of the Diaspora. Now, every Yom Tov is a
level of joy, a revelation of the inner dimension (pnimiyus), as in the analogy of a king whose way is
to sit in innermost chambers, and at the time of his joy he reveals himself and is seen; and this see-
ing brings about love. And as in the analogy of love for the king,
The maamar asks why the Diaspora keeps a second day of Yom Tov. Every festival is a time of joy, when the
inner dimension is revealed, like a king who normally stays hidden in his innermost rooms but shows him-
self on his day of celebration. The second day is a rabbinic observance. It began because communities far
from the Land of Israel could not learn in time which day the court had declared the new month, and the
Talmud (Beitzah 4b) records that even after the calendar was fixed, the Sages of the Land instructed the

Diaspora to hold fast to the custom of their fathers. The maamar looks for the inner meaning of this day, be-

yond the calendar’s doubt.
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which comes from seeing his face, through which their love for him grows precious; whereas
through hearing from afar, upon hearing of the king there falls [upon one]| a level of awe, and not
love.

Seeing the king’s face awakens love; merely hearing about him from afar awakens awe. Sight brings close-

ness, hearing keeps distance.

7772 WRYY) TAOR D102 RITW 1107 PR @Rl M 7oK NPMIR TR 0T DR A9IR 230 90N
(7771 12387 %23 AR AP

And this is “the face of a lion to the right”: aryeh (lion) has the letters of re’iyah (seeing), from
which [something] is drawn “to the right,” which is the level of love. (And see what is written in the

section beginning “Yehudah, you,” regarding Reuven and Shimon.)

Among the faces of the Chariot, the lion is on the right, the side of love (Chesed). The letters of aryeh (lion)
spell re’iyah (seeing): seeing leads to love.
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Now, the essence of this revelation, in which the King reveals Himself and is seen, was in the time
of the Holy Temple, at the pilgrimages of the festivals, when Israel would receive the level of seeing
the King,

This revelation happened most fully when the Temple stood and Jews went up for the three festivals, where
they “saw” the King.
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as it is written, “All your males shall appear”; and [the word] yera’eh (“shall appear”) [is read also]
yir’eh (“shall see”): “in the way that he comes to see, etc.” That is, there was a level of seeing and
revelation from above, and from this was drawn [the level of] “all your males” (zechurcha), the at-
tribute of love, as it is written, “He remembered (zachar) His kindness, etc.”

The word in “All your males shall appear” (yera’eh) can also be read yir’eh, “shall see”: the Talmud learns

that the pilgrim comes to see just as he comes to be seen. From that sight comes love, since zechurcha
(“your males”) shares its root with zachar in “He remembered His kindness,” and kindness is Chesed, love.
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(And see what is written on the theme of “Three times a year... shall appear” in the section begin-
ning “When Israel put ‘we will do’ first,” and in the section beginning “How beautiful are your
steps in sandals,” and in the section beginning “A psalm, a song for the dedication of the House,”

regarding “and we cannot go up and appear, etc.”

A long bracketed list of other maamarim on the theme of “appearing” before G-d begins here, including one

on the words of the festival prayer, “we cannot go up and appear.”
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And see further what is written on the theme of “And Havayah will appear over them” in the section
beginning “His left hand is under my head,” in Parshas Ki Sisa. And see further what is written in

the section beginning “Va’eschanan,” regarding “Let me cross over, please, and see, etc.”

The bracketed list of cross-references continues: other maamarim where G-d “appearing” to Israel, and
Moshe’s plea to “see” the Land, are explained.
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And see what is written in the section beginning “When you kindle the lamps,” and in the section
beginning “And you shall make holy garments,” regarding Aharon [having] the letters of nir’eh (“is
seen”), etc., from which the level of the light of great love is drawn, etc.
The name Aharon (j771X) has the letters of nir’eh (7X73), “is seen.” In Likkutei Torah, Beha’aloscha, the Alter
Rebbe explains that just as from above all is as nothing before G-d, so from below He will be seen “eye to

eye,” and this is Aharon as nir’eh; the love born of that seeing is “great love” (ahavah rabbah), higher than a
love bound to place and time.
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And this is the theme of “all your males shall appear”: it is great love, which is called “male,” as is
explained in the section beginning “May [the barren one] greatly rejoice,” in Parshas Tazria; and
see the Zohar (at its beginning, page 2a).

Great love is called “male” because it comes from above, as a flow from G-d, rather than rising from a per-

son’s own effort (compare 8.1: the Patriarchs, “male,” are from above to below). So “all your males shall ap-
pear” means that the “seeing” on the festivals produced this great love.
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And see what is written in the section beginning “And it shall be for you as tzitzis,” regarding the
meaning of “so that you shall remember”: that you shall be in the level of males. And this is
through “and you shall see it,”

The mitzvah of tzitzis says “you shall see it... so that you shall remember (tizkeru).” The maamar reads

tizkeru as “that you shall be zecharim, males,” in the level of great love, and this comes through seeing.
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for tzitzis also comes from the term “peering (metzitz) through the lattices” (discussed below). And
see what is written in the section beginning “And you shall make a plate (tzitz) of pure gold,” and
see what is written in the section beginning “The eyes of all look hopefully to You,” and see the
Zohar, Pekudei (225b),

The word tzitzis is related to metzitz, “peering,” the word that will be central below (“peering through the lat-
tices”). In Torah Ohr, Tetzaveh, the Alter Rebbe explains that tzitz, the priest’s golden plate, like metzitz,

means a shining of light: the great love that comes from above, the level of Aharon.
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on the verse “The eyes of Havayah are toward the righteous”; and see what is written about this in
the section beginning “If you will listen to the voice,” and [the Zohar]| at the beginning of Parshas

i

Bechukosai (112a, at the end): “and watch over us, etc.,” and in the commentary of the Ramaz

there and there.)

The references end with passages about G-d’s watchful “eyes” toward the righteous, and with Zohar passages
and the commentary on them of the Ramaz (Rabbi Moshe Zacuto, a Kabbalist of the seventeenth century).
The long bracket that began in paragraph 1 closes here.
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(And see on the theme of “all your males shall appear” in the Midrash Rabbah on Song of Songs, on the
verse “My dove, in the clefts of the rock,” that this is the theme of “Show me your appearance”; Zohar vol-
ume II, Bo 38a; end of Mishpatim 124a; Tetzaveh 183a; Parshas Shelach 165b at the end, 168a.)

A further parenthesis: the Midrash links “all your males shall appear” with the verse “Show me your appear-
ance” in Song of Songs, and several Zohar passages develop the theme.
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Now it is written, “The voice of my Beloved! Behold, He comes, etc.... watching through the win-
dows, peering through the lattices.”

Now the main argument continues with a verse from Song of Songs, which describes the Beloved (G-d) look-
ing at His bride (Israel) in two ways: through “windows” and through “lattices.”
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Meaning: “the voice of my Beloved” is a drawing down; and “watching” is the drawing down of
sight, which comes from above “through the windows,” through the level of a window that is open.

And this is, by way of analogy, the level of joy, the opening of the heart, etc.

“The voice of my Beloved” is G-d’s influence drawn down. “Watching through the windows” is G-d’s gaze
coming through an open window: in human terms, joy, which opens the heart.
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And this is [what took place] in the time when the Holy Temple stood, when the joy was in its proper
place and they received the level of seeing with a revealed heart, in the manner of an open window.

When the Temple stood, the joy of the festivals was complete, and the Jewish heart was open like a window,

so they received G-d’s gaze in a revealed way.
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And this is “your eyes are doves”: like doves, which gaze at one another, and this is their delight.
And see what is written about this in the section beginning “I am asleep, etc.,” regarding “my

dove.”

“Your eyes are doves”: doves gaze into each other’s eyes, and this mutual look is their pleasure. So too G-d

and Israel looked at one another openly.

' 9712 7y1) PRIAW TUP PTOY 2P 7Y 09T 1A PORN R 0P [wapnn noa] PPANA PPRY 1413 N
T 108 Y (27y Tp A7) (npna

But in the time when the Holy Temple does not stand, He “peers through the lattices,” through a
small hole and crack in the wall. (And see the Zohar, Parshas Bechukosai) (page 114b), on this
verse.

In exile, without the Temple, G-d’s gaze comes only through the “lattices,” small holes and cracks in a wall.

The Zohar on Bechukosai gives a parable: a king whose queen and son are outside the palace climbs the
walls on new moons, Shabbosos and festivals to watch them through the cracks.
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And on the theme of “window”: in the Zohar (volume I, 140b), on the verse “And he looked out,
etc., through the window,” it explains: through his astrology. And at the beginning of Parshas Balak
(184b): “What is ‘through the window’? This is the window of wisdom.”

The Alter Rebbe gathers Zohar passages on the image of a “window.” In one, Avimelech’s looking “through

the window” is his astrology; in the other, Balak looks through “the window of wisdom,” the sorcery of the

stars: both are windows of the other side.
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And see there in the Mikdash Melech [a commentary on the Zohar|, and in the commentary of the
Ramaz there in the name of the Ramak; and from there we will learn [it] also for the side of holi-
ness. And along these lines it is explained elsewhere that the window is the chasadim [kindnesses]
that are in Yesod, and the lattices are the gevuros [severities] that are in Yesod.

The commentators on the Zohar show that the image also applies in holiness. Elsewhere, the window is the

chasadim (kindnesses) in Yesod, the channel of influence, and the lattices are the gevuros (severities) in
Yesod.
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And in the Pardes, in Erchei HaKinuyim, under the entry “Window,” on the verse “the window of
the ark,” he explains that the window is Daas, which draws forth and joins Chochmah and Binah, or
that it is the level of Tiferes, etc.

In Rabbi Moshe Cordovero’s Pardes Rimonim (in its section Erchei HaKinuyim), the “window” of Noach’s

ark is Daas, which joins Chochmah and Binah, or else Tiferes. Both are connecting levels that let light pass
from one level to another.
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And see what is written on the verse “And I will make your windows (shimshosayich) of kadkod [a
precious stone]”: the meaning of shimshosayich is windows, and it is the revelation of the level of

“sun (shemesh)... Havayah,” etc.

Yeshayahu’s “I will make your windows of kadkod” uses shimshosayich for “windows,” from shemesh, sun. A
window lets in the sun, and the “sun” is Havayah, as the next paragraph shows.
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Windows and lattices in the worlds
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And in Etz Chaim, at its beginning, Shaar HaKelalim, at the beginning of chapter 1, he writes, and
this is his wording: “Know that ‘a sun and a shield is Havayah of Hosts’; and just as the sun is a
great supernal light, and one cannot gaze at it except when it is diminished, through a window, or

through a screen, etc., or through a small hole, etc.

The Alter Rebbe quotes the opening of Etz Chaim, the Arizal’s main work. The sun is too bright to look at di-
rectly; its light can only be received when it is diminished, through a window, a screen or a small hole.
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“Now, in the World of Atzilus the light comes not through any screen at all, etc., but it comes
through a window, that is, from the Yesod of Arich Anpin [the Long Countenance|, which is called a

window, so that the light is diminished from what it is.

In Atzilus, the highest world, there is no screen at all, only “windows.” The first window is the Yesod (chan-
nel) of Arich Anpin (the Long Countenance, the outer level of Keser), which lets through only part of its light.
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Also from Chochmah to Binah it comes through a window, that is, from the Yesod of Abba, which is

another small window, etc.

From Chochmabh to Binah the light passes through a smaller window, the Yesod of Abba (Chochmah).
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Afterwards, from Yesod to Malchus, the light comes from a window that is small and very narrow,
that is, from the Yesod of Z’eir Anpin, which is also called a window and is very narrow, like a small
hole, etc. But from Beriah downward the light comes through a complete screen, and the light
passes through it and shines.” End of quote.

From Z’eir Anpin to Malchus the window is smaller still, like a small hole. Below Atzilus, from Beriah down,

there is no window but a full screen: the light passes through a barrier.
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And see about this also in Etz Chaim, Heichal 7 (Shaar 41, beginning of chapter 1 and end of chap-
ter 2; and Shaar 47, chapter 1): that the Malchus of Atzilus breaks and splits the screen between

Atzilus and Beriah, and descends and is clothed in the Keser of Beriah.

Another passage in Etz Chaim says that Malchus of Atzilus breaks through the screen between Atzilus and
Beriah, descends, and becomes the Keser (highest level) of Beriah.
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And according to this it may be said that this is the meaning of “peering through the lattices”: it is
when the wall is broken and a lattice-opening, a small hole, is made. And so it is that Malchus
breaks the screen, etc.

This explains “peering through the lattices”: a lattice is a hole made by breaking through a wall. Malchus
breaking the screen is such a hole.

(0w 205w 7131 WPWNRIY 192D 1908 DN13Y 01 V92 WK IRT 1903 RITW 1900 T TR
.N197R2 WY 1 MIDOER DY 7Y 712 PR 139 x pao i0] RPDD

And this is not like a window, which is an actual revelation of the light, without a screen and wall
that would need to be broken; and as is written there at the end of chapter 1, that it no longer has

any comparison with Atzilus, etc.; see there at length.

A “window” is different: there is no wall to break, and the light is revealed directly. Once Malchus is inside

Beriah, it is no longer comparable to Atzilus.
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And one may understand this matter a little in light of what is explained in the explanation on the

verse “If you will listen to the voice,” in Parshas Re’eh: that there are two kinds of providence.

The Alter Rebbe offers a further way to understand the two gazes, from a maamar on Parshas Re’eh that
speaks of two kinds of Divine providence.
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The first is in the manner as it is from above to below, where “all before Him is considered as noth-
ing”: the higher unity (yichuda ila’ah). And at times He watches as it is in [the worlds of] Beriah,

Yetzirah and Asiyah, etc.

In the first, G-d looks from His own perspective, where all creation is as nothing: the “higher unity.” In the
second, He looks at the worlds as they appear from below, in Beriah, Yetzirah and Asiyah, as existing things.
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And this is the matter of windows and lattices. The level of windows is as it is in Atzilus, where the

light comes without any screen at all; that is, the revelation as “all before Him is as nothing, etc.”

The “windows” are the first kind: as in Atzilus, where there is no screen, everything is nullified before G-d.
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Whereas lattices are a hole and crack in the wall, the wall being the separating screen, which is
what causes there to be a level of “something” (yesh).

The “lattices” are the second kind: a hole or crack in a wall. The wall is the screen that makes creatures feel
they exist on their own (yesh, a “something”).
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And even though the Malchus of Atzilus splits the screen and there comes to be something like a
hole and crack, from which the self-nullification of the “something” is drawn, nonetheless this is a
“something” that is nullified: the lower unity (yichuda tata’ah). And the providence that is in this
level and manner is called “peering through the lattices.”

Even though Malchus of Atzilus breaks a hole in this screen, so that the created “something” becomes nulli-

fied before G-d, it remains a something. That is the “lower unity”: the world exists, yet it is bound to G-d.
G-d’s gaze through this hole is “peering through the lattices.”
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SECTION 3 - 17-9

The Patriarchs and the Matriarchs
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And according to this the Midrash on Song of Songs on this verse will be explained: “*Watching
through the windows’: this is the merit of the Patriarchs; ‘peering through the lattices’: this is the
merit of the Matriarchs.”

The Midrash says that G-d “watches through the windows” in the merit of the Patriarchs and “peers through
the lattices” in the merit of the Matriarchs. The distinction between the two gazes now explains why.
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For it is explained in the section beginning “You have captured my heart, etc.,” [that in] “with one
of your eyes” it is written be’achad [masculine] and read be’achas [feminine]. That is: in the
Community of Israel, whose sages are called “the eyes of the congregation,” who are in the level of
“gazing at the glory of the King”:
In Song of Songs 4:9, “with one of your eyes” is written in the masculine form (be’achad) and read in the
feminine (be’achas). The “eyes” are the sages of Israel, whose task is to “gaze at the glory of the King”; in

Likkutei Torah, Va’eschanan, the Alter Rebbe explains that the sages are called “the eyes of the congrega-
tion” because, like “your eyes are doves,” they draw down an illumination from the level of seeing.
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there are those who are in the level of be’achad, a masculine term, who gaze in the self-nullifica-
tion of the higher unity, as “before Him all is as nothing, etc.”; and there are those who are in the

level of the self-nullification of the lower unity, etc.

Among them, the masculine form stands for those whose self-nullification is that of the higher unity, the
feminine for those of the lower unity. In the explanation of “You have captured my heart” in Likkutei Torah
on Song of Songs, the written be’achad is the higher unity, the hidden world of thought, and the read
be’achas the lower unity, the revealed world of speech. The Patriarchs correspond to the first, the Matriarchs
to the second.
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And this is the matter of the Patriarchs and the Matriarchs: male and female, from above to below
and from below to above. And in this way the providence from above is also drawn: “through the
windows,” through the merit of the Patriarchs, and these are the Yesods of Atzilus, as above; and

2

“through the lattices,” which is Malchus breaking the screen, etc., through the merit of the

Matriarchs.

The Patriarchs are “male,” a flow from above to below; the Matriarchs are “female,” an ascent from below to
above. So the gaze “through the windows” (the channels of Atzilus) comes by the merit of the Patriarchs, and
the gaze “through the lattices” (Malchus breaking the screen) by the merit of the Matriarchs.
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And this is what is said in the Zohar, Vayechi (247a), on the verse “Daughters stepped upon the wall

(shur)”: “That eye of which it is written above, etc.”

A Zohar passage supports this. In Yaakov’s blessing to Yosef, “daughters stepped upon the wall (shur),” and
the Zohar reads it as speaking of the Divine “eye.”
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For shur is a term of looking, gazing and watching; and this watching is drawn through the angels

of the chambers of Beriah, and this is the matter of the lattices, etc.

Shur can also mean “to look” (as in “I behold him,” ashurenu). This watching comes through the angels of
the chambers of Beriah, below Atzilus, and that is the gaze “through the lattices.” In Torah Ohr, Vayera, the
Alter Rebbe reads the verse the same way: Malchus steps upon the “daughters” upon the shur, to look and
watch over the deeds of those below.
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Alternatively, it may be said that there are windows and lattices also in the enclothement in Beriah,
Yetzirah and Asiyah, along the lines of what is written in the section beginning “Let me go down,
please, and see,” regarding the two levels: at times it is written, “the eyes of Havayah, they roam”

[meshotetim], and at times it is written, “His eyes roam” [meshotetos], a feminine term.

A second approach: windows and lattices exist also within the lower worlds themselves. Scripture speaks of
G-d’s roaming eyes once with a masculine verb and once with a feminine one; in Torah Ohr, Vayera, the Alter
Rebbe brings the Zohar that the masculine are angels from Z’eir Anpin and the feminine angels from
Malchus, and explains that the feminine watching is judgment and the masculine mercy.
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And close to this is found in the Ra’aya Mehemna, Parshas Mishpatim (117a, at the end): “His eyes
are upon the ways of man,” and through them “He watches through the windows,” through the sev-
en openings of a person: through the two eyes and two ears, etc.; see there.

The Ra’aya Mehemna (a section of the Zohar) similarly says that G-d “watches through the windows” by
means of the seven openings of the human head: the eyes, ears and so on.
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And in the Zohar, Pekudei (250a): “Twelve wheels, etc., and they are called Seraphim, etc. These
stand to watch constantly, etc., and they are called windows; and this is what is written, ‘watching

through the windows,’ etc.”

Another Zohar passage describes twelve angelic “wheels,” called Seraphim, who watch constantly; they are
called “windows.”
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And there, at the beginning of side b: “From these go out four supports to those twelve we men-

tioned, etc., and these are called lattices, as it says, ‘peering through the lattices,’ etc.

Beneath them are four “supports,” called “lattices.”
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‘Peering’: like one who watches from a narrow place, who sees and does not see all that is needed;

and afterwards, ‘watching through the windows,’ a place of greater watching.”

The Zohar explains the difference: “peering” is looking through a narrow opening, seeing only in part;
“watching through the windows” is a fuller view.
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(And 251a): “Above, the Great Assembly has twelve supernal windows, etc.” And see there in the
Mikdash Melech, that they are the twelve letters of the Name Ado-nai spelled out in full.

Above them is the supernal “Great Assembly,” the heavenly counterpart of the synagogue, with twelve win-
dows. The commentary Mikdash Melech identifies them with the twelve letters of the Name Ado-nai, the
Name of Malchus, spelled out in full (alef-lamed-pei, dalet-lamed-tav, nun-vav-nun, yud-vav-dalet).
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And see in the Mikdash Melech at the beginning of Bereishis, at the end of the passage “Like a rose
among the thorns”: “I found in the words of the Arizal that the point of Malchus that descends to
Beriah is called by the Name Ado-nai.”

Ado-nai is the Name of Malchus. The Mikdash Melech quotes the Arizal that the point of Malchus that de-

scends into Beriah is called by this Name, which connects the “windows” to Malchus.
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And from this will be understood the connection of this matter to what is written shortly afterwards
regarding “like a rose among the thorns.” For in the Zohar HaRakia there, at the beginning of
Bereishis, on the passage “What is the rose, etc.,”

The twelve windows also explain their connection to “like a rose among the thorns,” the image of Israel in

exile that the maamar takes up below. The Zohar HaRakia, the Arizal’s commentary on the Zohar, discusses
the Zohar’s opening passage about the rose.
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he explains: the lower Shechinah, which stands upon the twelve oxen, with the sea standing upon
them from above; thus they are thirteen, and they are its thirteen petals. And just like this, exactly,
is the matter of the above-mentioned twelve windows of the Great Assembly above, etc.; and this

suffices for the understanding.

The rose is the lower Shechinah (Malchus), pictured as the great “sea” of Shlomo’s Temple that stood on
twelve oxen: twelve plus one, like the rose’s thirteen petals. The twelve windows of the Great Assembly are
the same structure.

SECTION 4 - 110-11

Teshuvah breaks the screen, joy opens the window
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Now, one may understand this matter of windows and lattices within Beriah, Yetzirah and Asiyah
themselves: how it resembles the manner explained above, that windows are in Atzilus, where the

light is drawn without a screen, and lattices are the breaking of the screen.

The Alter Rebbe now explains how there can be “windows” and “lattices” inside the lower worlds, when
above he said that windows belong to Atzilus and lattices to the breaking of the screen below it.
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The matter is that just as there is a screen between Atzilus and Beriah, Yetzirah and Asiyah, so that
in Atzilus there is true self-nullification, while in Beriah, Yetzirah and Asiyah, because of the
screen, a level of “something” (yesh) comes into being, except that nonetheless it is a nullification
of the “something,”

Between Atzilus and the lower worlds there is a screen: in Atzilus everything is truly nullified, while below it
created things feel that they exist, yet they are still nullified to G-d.
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so too, in the same way, there is a screen that separates between holiness and the sitra achra: a
completely dividing screen, which hides and conceals the light until it becomes actually separate,

like the outer chambers.

In the same way there is a second, much thicker screen between holiness and the sitra achra (the “other
side,” opposed to holiness). It hides the light so fully that what lies beyond it becomes truly separate, like the

“outer chambers,” the chambers of kelipah.
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And all this is explained in Parshas Lech Lecha, in the section beginning “And your name shall no

longer be called Avram.”

The Alter Rebbe refers to a maamar in Torah Ohr on Lech Lecha for the full explanation.
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Now, through teshuvah, a broken heart and a broken spirit, one breaks the above-mentioned
screen, so that the level of the mundane too comes to be done in the purity of holiness, etc.

Teshuvah (return to G-d) with a broken heart breaks this second screen, so that even the mundane (chullin)
is done “in the purity of holiness.” In the laws of purity the phrase describes ordinary, non-sacred food
(chullin) that a person prepared under the stricter purity rules of sacred food; here it stands for everyday,

permitted life conducted in holiness.
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And this is the matter of the lattices, that is, the breaking of the above-mentioned screen. The win-
dows, however, are the revelation as it is in Beriah, above the level of the screen that separates be-

tween holiness, etc.

Breaking the screen in this way is the “lattices.” The “windows” are a higher revelation, as it is in Beriah,
above the screen that separates holiness from the sitra achra.
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And this is through the opening of the heart, that is, “joy and gladness of heart from the abundance
of everything,” which comes after the level of the broken heart, etc. And in this way the saying of
the Zohar in Parshas Bechukosai (114b) will be explained:

The “windows” come from an open heart: the joy and gladness of heart that follow the broken heart. So the
order of service is first a broken heart, then joy.
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“And He goes up the walls to look and to watch over them between the holes of the wall.” And the
meaning of “goes up” is that on Yom Tov the drawing down is drawn through the World of Beriah,
and Yetzirah and Asiyah rise there, etc.

In the Zohar’s parable, the king whose queen and son are outside the palace climbs the walls to watch them
through the cracks, on new moons, Shabbosos and festivals. “Goes up” is read to mean that on Yom Tov the
lower worlds, Yetzirah and Asiyah, rise into Beriah, so the gaze comes through Beriah.
69 9 99 99 99
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And the matter of “windows” in the plural may be understood along the lines of what is written in
the Zohar (volume II, 37a), explaining “who lowers [Himself] to see”: “from crown to crown, etc.,
from light to light, etc.”; that is, as above, from the Yesod of Arich Anpin to Supernal Chochmabh,
and from the Yesod of Abba, etc., as above. And see there in the Mikdash Melech.

Why “windows” in the plural? Because, as the Zohar says, G-d’s light descends “from crown to crown,”
through several windows, as the Etz Chaim passage above described.
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And in the book Emek HaMelech, Second Gate, chapter 1, he explains the windows as five windows,
that is, the five levels of Havayah, the five partzufim [configurations], with the upper tip of the yud;
and they are “the windows of heaven,” which flow with wisdom, etc. And in the same way the lat-

tices are five lattices, the five gevuros [severities]; and see there, that this is also above Atzilus.

Emek HaMelech, a Kabbalistic work by Rabbi Naftali Bacharach, counts five windows, the five partzufim
(configurations) of the Name Havayah together with the tip of the yud, and five lattices, the five gevuros
(severities). It places them even above Atzilus.

SECTION 5 - 112

A second feast for all the people
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Now, in the revelation of the King there are many distinct levels, as it is written, “on his royal
throne, which is in Shushan the capital, etc., he made a feast for all his princes and his servants,

etc.

A new approach to the second day of Yom Tov, built on the Book of Esther. King Achashverosh’s celebration

had stages: first a feast for his princes and servants.
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and the princes of the provinces before him, etc.” And afterwards, “for all the people who were
present in Shushan, from great to small, etc., in the court of the garden of the king’s palace, etc.”

Afterwards came a second feast, for all the people of Shushan, great and small, held in the outer court of the

palace garden.
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So it is with the level of seeing from above: the level of “his princes and his servants” (as is ex-
plained elsewhere regarding the saying of Rabbi Yochanan ben Zakkai about Rabbi Chanina ben Dosa, “I
am like a prince before the King, and he is like a servant before the King” (in the Gemara, end of chapter 5
of Berachos);

G-d’s revelation likewise has stages. The “princes and servants” are the lofty souls; the parenthesis recalls
the Talmud’s contrast between the “prince” and the “servant,” who stand before the King in different ways.
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and see what is written on the verse “A well that princes dug, etc.,” and, on the matter of “servant,” in the
section beginning “And now, please, let the strength be great”) is the level of the lofty souls, who in the
time of the Holy Temple would receive the level of seeing from “his royal throne,” etc.

These lofty souls, in Temple times, received the “seeing” directly from the King’s throne, the highest level of
revelation.
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That is: in a fully open revelation, in the level of “his royal throne,” “in the royal house, opposite
the entrance of the house,” etc., which is a lofty level, a very high and exalted rank. (See Etz Chaim,
the Gate of the Throne of Glory, that it is the Chamber of the Holy of Holies of Beriah; and see Sefer
Shel Beinonim [the Tanya]) (Part I, chapter 53).
The King sitting “in the royal house, opposite the entrance” is the first, exalted revelation. Etz Chaim calls
the Throne of Glory the innermost chamber (the Holy of Holies) of Beriah, and Tanya is cited for the same
idea.
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Alternatively, the Malchus of Atzilus itself is called a “throne,” as is explained in the explanation on
Parshas Zachor. And this is “which is in Shushan”: the level of “the rose (shoshanas) of the valleys,”

“the rose (shoshan) of the valley, the awesome one,” etc.

Alternatively, the “throne” is Malchus of Atzilus itself. “Shushan” is read as shoshan, the rose: the higher
“rose of the valleys.” “The rose of the valley, the awesome one” is a phrase of the piyyut that opens the Yom
Kippur Musaf (the Kehot note), and in Torah Ohr’s supplements on Megillas Esther the Alter Rebbe likewise
reads Shushan as the rose, with the thirteen petals of the Zohar.
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Whereas in the time when the Holy Temple does not stand, there is need for the revelation of the
second level and rank, which is “in the court of the garden of the king’s palace,” which is “for all
the people who were present in Shushan,”

Without the Temple there is need for the second, lower revelation, the one in the outer court, which is given
to “all the people.”
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that is, everyone who has a spark of G-dliness from the source of the Community of Israel, which is

in the level of “like a rose among the thorns,” in exile, etc.

“All the people” are all Jews, everyone with a spark of G-dliness from the source of the Jewish people, which
in exile is “like a rose among the thorns.”
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It is a revelation after a revelation, a rank after a rank. (See the Zohar at its beginning, “because there

is a rose and there is a rose, etc.,” and the Zohar HaRakia there;

So there is one revelation after another. The bracket lists places in the Zohar that speak of two “roses,” a
higher and a lower one.
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and the Zohar, Vayechi (221a), and the Mikdash Melech there, that “the rose of the valleys” is the supernal
rose; and Parshas Ki Sisa (the beginning of 189b),

In these passages “the rose of the valleys” is the higher rose, and the rose among the thorns is the lower one.
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and in the commentary of the Ramaz there: “And know that the supernal rose, etc.”; and see Sefer Hadras
Melech (section 156), and the Zohar, Parshas Pinchas, 233b.)

The Ramaz, a commentator on the Zohar, explains the higher rose in the same way; further references close

the bracket.
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And one must make a second day of Yom Tov to receive the level of seeing also in this level, when
the Holy Temple does not stand and “we cannot go up and appear, etc.,” and as it is written, “Who
shall ascend the mountain of Havayah, etc.”

This is why the second day of Yom Tov is needed: to receive the “seeing” also on this lower level, in exile,

when, in the words of the festival Musaf, “we cannot go up and appear” before G-d.
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Now, the discerning will understand how much greater, with added eminence, the joy becomes at

the revelation of the King in a revelation after a revelation, also to “all the people, etc.,”

Surprisingly, the joy of the second, lower revelation is greater than that of the first, because it reaches ordi-
nary people too.
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more than at the first revelation, which is to “all his princes, etc.” alone; as in the parable of a vil-

lager who saw the king, etc.

The Talmud compares the prophet Yechezkel, who described the Chariot at length, to a villager who saw the

king, while Yeshayahu is like a city-dweller who has seen him often: the one further away is more excited.
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(And this is like the matter of “And the Ofanim [“wheels,” a class of angels], with a great noise,” compared
with the Seraphim: because the Ofanim and the Chayos [“living beings,” another class of angels] are in
Asiyah and Yetzirah, their noise is greater than that of the Seraphim, who are in Beriah, as is explained

elsewhere in several places; and see about this above, in the section beginning “Give ear, O heavens.”)

Likewise, the Ofanim, angels of the lower worlds, praise G-d “with a great noise,” louder than the Seraphim

of Beriah, because they are farther away.
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And as is found in the Tikkunim: “Many waters cannot extinguish the love”: in exile, etc.; “they

would utterly scorn him.”

As the maamar cites from the Tikkunim, “many waters cannot extinguish the love” speaks of Israel’s love in

exile: no troubles put it out, and it scorns any wealth offered in its place.
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And this is because then the love is in thirst and lovesickness, as it is written (Psalms 63), “My soul
thirsts for You, etc.,

In exile the love is a thirst and a lovesickness, as King David wrote in the desert.
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in a parched and weary land without water.” “Without water,” precisely: because there is no water,
the level of thirst grows, etc.

“Without water” is the point: the lack itself makes the thirst stronger.

0% 11772 111°92 2792 WrnYY [x Tmy mo] R0 27T 10190 °921 827y KD RIP D M2 11 P00 Y )

109 33 R°DINR T3 [y axon] AR 13900 RPYT PUORIIWA ARIN IR N (0020

(And see on this verse the Zohar, Parshas Vayikra, 21b, and Parshas Terumah, 140a at the end; and see
what is written above, in Parshas Noach, in the section beginning “Many waters.”) And this is “And 1
shall see through my foes,” precisely: that is, the evil inclination, when it is subdued, etc.

This is also the meaning of “I shall see through my foes”: the seeing comes precisely through the evil incli-

nation, when a person subdues it. As the Zohar says, when the sitra achra is subdued, G-d’s glory rises in all
the worlds.
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But for this David, the king, peace be upon him, prayed, “So in holiness have I beheld You” (see

the Zohar, Terumah, 140, the beginning of side b): that there be such a love also in holiness,

Yet David prayed, “So in holiness have I beheld You”: that such a love, born of distance, should exist also in
holiness.
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that is, in the virtue and rank of the righteous; for this love is from the level of penitents, and “in
the place where penitents stand, the perfectly righteous do not [stand], etc.”

That thirsting love belongs to penitents (baalei teshuvah), and the Talmud teaches that they reach a place the
perfectly righteous cannot. David asked that the righteous too have it.
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Except that Moshe our teacher, peace be upon him, attained the level of teshuvah before his pass-

ing. And the virtue of Mashiach is “to bring the righteous to return in teshuvah,”

Moshe attained teshuvah before his passing. Mashiach’s special task, in the Zohar’s words, is to bring even
the righteous to teshuvah.
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that is, that the virtue and rank of teshuvah be revealed in the perfectly righteous, and this depends
on the coming of Mashiach specifically. And this is “So in holiness have I beheld You”: that there be
the level of “bringing the righteous to return, etc.”
That is, the special quality of teshuvah will be revealed in the perfectly righteous, and this depends on
Mashiach’s coming. In Likkutei Torah on Song of Songs (“For as the new heavens”), the Alter Rebbe explains

that the righteous man’s teshuvah will come not from sin but because even the higher Gan Eden will count
as a desert to him. This is what David prayed for.
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For the Jewish people as a whole must return in teshuvah before the coming of Mashiach, and the
coming of Mashiach depends on this, as our Sages said, “If Israel do teshuvah, they are redeemed,

etc.” But that the righteous attain the virtue of teshuvah will be only after the coming of Mashiach.

The order matters: the Jewish people as a whole must do teshuvah before Mashiach comes, and the redemp-
tion depends on it; the teshuvah of the righteous will come only after he comes.

SECTION 6 - 113-15

Two kinds of glass
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It may further be said regarding the second day of Yom Tov: the matter of “all your males shall ap-
pear, etc.” is that there be a level of seeing and revelation from above.

A second explanation of the second day of Yom Tov, again based on “all your males shall appear”: the pil-

grimage was a revelation of G-d’s “seeing” from above.
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And this is through a person coming to see the place with his two eyes, etc. (beginning of the first
chapter of Chagigah; see there). Now, all the prophets saw through an aspaklaria [a glass],

The Talmud requires the pilgrim to see with both eyes. Chagigah 2a exempts one who is blind in one eye, be-
cause the verse reads both as “shall appear” and as “shall see”: just as he comes to see with two eyes, so he
comes to be seen with two. This leads to the two kinds of “seeing” in prophecy: all prophets saw through an

aspaklaria, a glass to see through or a mirror.
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except that Moshe our teacher prophesied through an aspaklaria that shines, and the other
prophets prophesied through an aspaklaria that does not shine. And see in the Eight Chapters of
the Rambam, chapter 7, what he wrote on this according to the way of philosophical inquiry.

Moshe saw through a clear, shining glass; the other prophets through one that does not shine. The Rambam
explains the difference philosophically in his Eight Chapters.
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But according to the Kabbalah there are, in actual fact, two levels of the above-mentioned seeing,
as is explained about this in the section beginning “Our Rabbis taught: The mitzvah of the
Chanukah light... Beis Shammai say, etc.,”

In the Kabbalah these are two real levels of revelation. In the maamar on the Chanukah lights (Torah Ohr,
Mikeitz), the Alter Rebbe explains the shining aspaklaria as clear glass, through which one sees the thing it-
self even from afar, and the one that does not shine as a mirror, glass coated with thin silver, which shows

only a likeness, by reflected light, yet lets one see oneself and what is behind.
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regarding the two levels of aspaklaria mentioned above. And this is the matter that all the prophets
prophesied with “thus” (koh), and Moshe prophesied with “this” (zeh), as is explained about this at

the end of the section beginning “The heads of the tribes,” and in other places.

The other prophets said “Thus (koh) says G-d,” while Moshe said “This (zeh) is the thing.” In Likkutei Torah,
Mattos, the Alter Rebbe explains that “thus” is the likeness, while “this” is the revelation of G-d’s very

essence.
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And it is explained there, in the above-mentioned section beginning “Our Rabbis taught,” how in
every person, in the service of G-d, there are also the two levels of aspaklaria mentioned above.

That is: occupation with Torah and mitzvos is like the level of the aspaklaria that shines,

Every Jew has both levels in his service of G-d. Torah study and mitzvos correspond to the glass that shines.
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for regarding occupation with Torah it is said, “and My words which I have placed in your mouth.”
This is like “Moshe prophesied with ‘this,”” and as is explained in the section beginning “The heads
of the tribes,” on the meaning of “saying: This is the thing.”

When a Jew learns Torah, “My words which I have placed in your mouth,” G-d’s own words are in his mouth,
like Moshe, through whose throat the Shechinah spoke.
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And the level of the Shema and prayer, “with all your heart,” with both your inclinations, is the mat-
ter of the aspaklaria that does not shine, which is through a covering and coating of thin silver,
through which reflected light comes about, etc., so as to be “with all your might.”
Prayer and the Shema involve both of a person’s inclinations, the good and the evil, since one is to love G-d
“with all your heart.” This is the glass that does not shine: a mirror, whose glass is backed with a thin coating

of silver, gives no light of its own but reflects light back (or chozer, “returning light”), the effort that rises
from below, “with all your might.”
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And see what is written about this in the explanation on the verse “Go out and see,” regarding
“From your dwellings you shall bring, etc.” Now, the essence of this level of the aspaklaria that does
not shine is now, when the Holy Temple does not stand,
This non-shining level, service that rises from below through effort, is the main mode of our time, when the
Temple is not standing.
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and as is explained about this at the end of the section beginning “My dove, in the clefts of the
rock,” on the meaning and matter of “Show me your appearance, etc.” (see there at length), and as
is explained at the end of the section beginning “It is not good for the man to be alone,” on the
meaning of “I will make him a helper opposite him.”
The Alter Rebbe refers to two maamarim. In the one on “My dove... show me your appearance,” the
Community of Israel is called a mirror: the soul descends into the body for the sake of rising back, and

teshuvah is that return. In Torah Ohr on “I will make him a helper opposite him,” the “opposite” is the con-

cealment from which reflected light later rises.
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And according to this it may be said that this is the matter of the second day of Yom Tov: for on the
first day of Yom Tov, which is from the Torah, the level of “shall appear before the face [of

Havayah]” is drawn down from the level and rank of the aspaklaria that shines;

Now the second day of Yom Tov is explained. The first day, commanded by the Torah, draws down the “ap-
pearing before G-d” from the shining glass: revelation from above.
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but the second day of Yom Tov is made to receive the level of seeing from the level of the aspaklaria
that does not shine, etc. And as is written in the Midrash Rabbah, the level of “all your males shall
appear” is the matter of “Show me your appearance.”

The second day, instituted by the Sages, receives the “seeing” through the glass that does not shine. The
Midrash links “all your males shall appear” to “Show me your appearance”: G-d wishes to see Israel.
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And it is explained at the end of the above-mentioned section beginning “My dove, in the clefts of
the rock,” that the level of “Show me your appearance” is in the manner of teshuvah, which is the

level of a mirror (mar’ah),

In the maamar on that verse, “Show me your appearance” (mar’ayich) is explained as teshuvah, and the

same word, read mar’ah, means “mirror.”
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like (a shpigel [Yiddish: a mirror]), which is called the aspaklaria that does not shine. And in this

there is a surpassing virtue in one respect, etc., like “And the Ofanim, with noise, etc.”

A mirror (the Yiddish shpigel) is the glass that does not shine. Yet it has a special virtue, like the Ofanim

whose noise is greater than the Seraphim’s: the second day has a quality the first lacks.

likuteitorah.com/likkutei-torah/shemini-atzeres/8/ 30

15



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 8 J']T’TPJ ‘?W S1w U Iy '[’Jl'l‘?
SECTION 7 - 116-22

The letter hei: the Land of Israel and the Diaspora
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It may also be noted, regarding the first day of Yom Tov and the second day of Yom Tov, what the
sages of truth [the Kabbalists] wrote explaining the First Temple and the Second Temple: that they
are the upper hei and the lower hei. And as is explained about this in the section beginning “The
Yom Tov of Rosh Hashanah that fell on Shabbos”; see there, section 5.
A further hint: the Kabbalists (“the sages of truth”) say that the First and Second Temples correspond to the
two letters hei in the Name Havayah, the upper hei (Binah) and the lower hei (Malchus). In section 5 of “The
Yom Tov of Rosh Hashanah that fell on Shabbos,” the Alter Rebbe explains that the First Temple was from the

upper hei, the hidden “world of freedom,” and the Second Temple from the lower hei. The first and second
days of Yom Tov may correspond to them too.
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And therefore this level is called “second,” because the letter hei is doubled, [appearing] twice in
the Name Havayah. And in the same way one may explain regarding Yom Tov: that on the first day
of Yom Tov the Community of Israel receives from the level of the upper hei, and on the second day
of Yom Tov from the level of the lower hei.

The lower level is called “second” because hei appears twice in the Name. So on the first day the Jewish peo-
ple receive from the upper hei, on the second from the lower hei.
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Or it may be said that in the level of the last hei too there is the filling of the hei, and this is the level
of the doubling, as is explained regarding “the field of Machpelah” [the name means “doubled”] in
the section beginning “Let its reason be revealed to us, etc.” And it may be said that this is the mat-
ter of the second day of Yom Tov, etc.; and it may be that these are also the two levels of aspaklaria

mentioned above.

Or: the final hei itself is “doubled,” since when spelled out (hei-alef or hei-hei) it has a second letter, its “fill-
ing” (milui). This doubling, like the “double” cave of Machpelah, may be the second day, and the two may
match the two kinds of aspaklaria.
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And according to this it may be said that this is what the Ramak wrote in the book Or Ne’erav: that
in the Diaspora they cannot receive the illumination in one day as they receive it in the Land of
Israel, but there must be a second day, etc.

The Ramak (Rabbi Moshe Cordovero) wrote in Or Ne’erav that the Diaspora cannot receive in one day the
light that the Land of Israel receives, and so needs a second day.
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For every Yom Tov is a drawing down and revelation of supernal holiness from above time into the
level of time,

The reason: a festival brings holiness that is above time down into time.
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as in the blessing, “Who sanctifies Israel and the times.” Therefore it is made a “good day” (yom
tov), in the manner of “the light, that it was good,” and in the manner of “the gate of the inner
court, etc., on the day of Shabbos it shall be opened.”

The blessing “Who sanctifies Israel and the times” shows this. That is why it is called Yom Tov, a “good day,”

after the primordial light “that it was good,” and why the inner gate of the Temple opens on Shabbos and
festivals.
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And therefore it is said, “A psalm, a song for the day of Shabbos: It is good to give thanks.” And see

what is written on the meaning of “good,” briefly, on the verse “Va’eschanan.”

The Shabbos psalm, “It is good to give thanks,” links Shabbos too with “good.” In the summary of a maamar
on Va’eschanan, “His goodness renews each day the work of creation” is explained: His “good” is His own

essence, which creates anew from nothing, not by the chain of descent.

TNIR TR 0172 D2pD 09910 NIR WANT PPROR T SEIwR PN 12 MR (Gxawe paxa) R I
0o 1 97 [paxb vinay] 27137 210 ° INRA

Now, in the Land of Israel, of which it is said, “a land which Havayah your G-d seeks out,” they can

receive that light, “that it was good,” in one day; and in the Diaspora there must be two days.

The Land of Israel, on which G-d’s eyes always rest, can receive this “good” light in one day. The Diaspora

needs two.
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And it may be explained that every drawing down of the light below is through the last hei of the

Name Havayah, and in it there is the filling of the hei, as above.

The Alter Rebbe explains why: all light that comes down reaches us through the final hei of Havayah
(Malchus), which has its “filling.”
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Now, as with the filling of the hei: when one writes the letter in writing, there is no need at all for the

filling, for one grasps the letter well through the essence of the letter alone;

An analogy: when writing the letter hei, one writes only the letter itself; its spelled-out form is not needed to

know it.
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only when one needs to say the letter in speech is it through the filling of the letter, etc., for it is not

possible without it.

Only to say the letter aloud must one pronounce its full name, “hei,” with its filling.
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And it is known, regarding the matter of the read and the written, that the written is in a higher
world; and as our Sages said at the end of chapter 3 of Pesachim on this matter: ““My Name
forever’: not as I am written am I read, etc.” And so in the Land of Israel they can receive the flow

from the essence of the letter hei of the Name Havayah.

In the Torah some words are written one way and read another (kri and ksiv); the written form belongs to a
higher world. The Talmud reads “This is My Name forever” as “not as I am written am I read”: the Name is

written as Havayah but read as Ado-nai. So the Land of Israel receives from the letter hei itself, as in writing.

X”9 725 11 o120 PR KUK [paxs pina) 2102 RaR 92000 Qwn DR DIRIR 1T WIRRAY 1R
1519112 mwabnn Y

And it is just as in the Temple they would say the Name as it is written; but in the Diaspora it is im-

possible to receive from this level alone, only through its enclothement in the filling of the hei.

In the Temple the priests pronounced the Name as written; outside it, only by its substitute. So the Diaspora
can receive only through the “filling,” the spelled-out, spoken form.

TR NI NINIT VYA AR IR AN NRAT? 217P PN NRAY POV wRwh 11 R 27TY 10
SN 27 AR YR MPann Dpn PIancaa quniw

And as, by way of analogy, with the light and radiance of the sun: the nearer the light and radiance
are to the luminary, the smaller its quantity appears; and once it has been drawn to a distance from

the source, it appears greater.

Light near the sun seems small and concentrated; far from it, it seems spread over a larger area. Near the

source the light is essential; far away it needs more “volume”: two days instead of one.

M RIT YN PW UIIAM T NARD D N1 VP RITINMPR DR NP YN N PYR 1N
219 7 18RI 9 44N 1Y 199 51910 T35 NPT P90 1Y A DO

And as with a spring and a river: the spring, because of its nearness to its source, is smaller, etc.
And in truth this small amount of the spring is like the whole river, in the manner of “the feet of the
Chayos are equal to all of them”; and therefore a spring purifies in any amount, etc.

A spring close to its source is small, but its little water is equal to the whole river, as the Talmud says that the

feet of the Chayos equal all the heavens beneath them. This is why a spring purifies with any amount of wa-

ter, while a mikveh of gathered water needs a full measure.
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And see what is written at the end of the section beginning “Many waters,” in Parshas Noach, and
what is written on Song of Songs at the end of the section beginning “There are sixty queens,” on

the matter of spring and river.

References to other maamarim that discuss the spring and the river.

[H>xaw> noid] 9”19 AR 70707 DR 7Y SNNAY 27V (0w vwa) WY N1292 (200w ] BN
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And this is what is said in the Midrash Rabbah on Song of Songs, on the verse “They made me
keeper of the vineyards”: the Community of Israel said, “In the Land of Israel I kept one day; now,
two days. I thought I would receive reward for both, but I receive [reward] only for one day.”

The Midrash puts words in the mouth of the Jewish people in exile: in the Land I kept one day, now I keep
two; I expected reward for both, but I receive it only for one.

TAR O3 (7707 paxa) PRI PRD D0 3@ pas pina) PN PRAT TIRAT AMK DR
(2179) M1 D7D [x pon 7m] KPP 1MpR PR 1namph

For in truth that same illumination which shines in the Diaspora in two days shines in the Land of

Israel in one day, because of its nearness to its source. And see Zohar volume I, end of Noach (76b).

For the light of two days in the Diaspora equals the light of one day in the Land of Israel, which is closer to
the source.

1D NINT QXY 2”2 D537ﬂ'.'1 MY RO PCIWT T RO AR 21900 973 9195 1 MIRG OX¥y2 10 02
Also, it is as with the letter hei, in whose very essence its filling is also included: the second hei is
included, in concealment, in the essence of the letter as well, etc.

Likewise, the letter hei contains its filling hidden within it; the spelled-out form only reveals what the letter

itself already holds.
T°3¥3 [xan ko] 27719 RP1A2 WA D7Y 1191 973 10 1077 1T M3 100 RYn v DUV wrn nvm
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And nonetheless, what was said above, that there is a surpassing virtue in this revelation of the sec-
ond day of Yom Tov, is also correct, according to what is explained elsewhere in a similar way re-

garding the filling: that this is the main intent, that the revelation be below.

Still, the earlier claim that the second day has an advantage stands, because the main intent is that the reve-

lation be below, and the “filling” is exactly that revelation.
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And as the Arizal wrote explaining “One who answers ‘Amen, may His great Name be blessed’ with
all his strength (koach)”: the meaning of koach is the koach of Ado-nai, that is, the twenty-eight let-
ters (the letters of koach make twenty-eight) of the filling of the filling of the Name, etc.

The Arizal reads “with all his koach (strength)” in the response “Amen, may His great Name be blessed” as a
number: koach is twenty-eight, the twenty-eight letters of the filling of the filling of the Name Ado-nai. That
the power of this response lies in the most spelled-out form of the Name shows that the filling, revelation be-
low, is the main intent.

IN ONE'S AVODAH

Through teshuvah, with a broken heart and a broken spirit, a person breaks the screen that separates him
from holiness, so that even his mundane affairs are done in holiness; the joy and gladness of heart that fol-
low open a window to G-d’s revelation. In exile, the distance and the thirst should make his love greater, a
love that “many waters cannot extinguish.” He serves through Torah and mitzvos, and through the Shema
and prayer with both his inclinations, “with all your might.” And he should know that the second day of Yom

Tov is a real revelation of the King to every Jew, with a joy of its own.

QUESTIONS FOR DISCUSSION

1. Why does seeing the king arouse love while hearing of him from afar arouses awe, and how does this ex-
plain the joy of Yom Tov?

2. What is the difference between G-d “watching through the windows” and “peering through the lattices,”
and how does the maamar tie them to Atzilus and the worlds below it?

3. How does teshuvah with a broken heart “break the screen,” and why must joy follow for the “window” to
open?

4. Why does the second feast, for “all the people,” bring greater joy than the first, for the princes alone, and
what does this teach about love in exile?

5. If the Land of Israel receives in one day what the Diaspora receives in two, in what sense does the second
day nonetheless have a surpassing virtue?
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For the children at the table

Seeing the King on the second day

THE BIG IDEA

On every Yom Tov G-d, our hidden King, shows Himself, and the second day of Yom Tov
brings this to every Jew in exile, with a thirsting love and a joy of its own.

Why do Jews outside the Land of Israel keep a second day of Yom Tov? A king usually sits hidden in
his inner rooms, but on his day of joy he comes out to be seen. Hearing about a king from far away
brings awe; seeing his face brings love. So on every Yom Tov, G-d, the King, shows Himself. When
the Beis HaMikdash stood and all came to see and be seen, G-d was “watching through the
windows,” as through windows open wide. In exile He “peers through the lattices,” as through a
small crack in a wall. Teshuvah, returning to G-d with a broken heart, breaks through such a wall,
and the joy that follows opens a window. Like the king in Shushan who made a second feast for all
the people, the second day brings the King to every Jew in exile. Its joy is greater, and its love is a
thirst: “My soul thirsts for You ... in a parched land without water.” In the Land of Israel, near the
source, one day holds it all. Yet the second day has its own worth, for G-d wants to be seen even

here below.
THE MASHAL

A king made a feast in his palace for his princes and servants, and afterward a second feast for all
the people of Shushan, great and small, in the palace garden. So in the time of the Beis HaMikdash
the greatest souls saw the King on Yom Tov, and now the second day of Yom Tov brings Him to
every Jew in exile. And just as a villager who sees the king rejoices more than the king’s princes,

the joy of the second day is greater.
QUESTIONS FOR THE SHABBOS TABLE

1. Why might the second day of Yom Tov have a special joy, even though it is a “second”

revelation?

2. What is the difference between G-d watching “through the windows” and peering “through the
lattices™?

3. Ifyou make a mistake this week, how could you fix it, say sorry, and then serve G-d with joy?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

79151 PR 1N 01n
In Yechezkel’s vision of the Chariot each living creature
had a human face, a lion’s face on the right, an ox’s on the
left and an eagle’s. The maamar reads aryeh (lion) as
re’iyah (seeing), set on the right, the side of love.
Ezekiel 1:10”:'x Hxptn»
U39 DNYIWY PRIIPN MK 39 O %3 4R MR
NYIIY WIID INYII? NN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7151 22 IR

“Three times a year all your males shall appear before
Havayah your G-d” at the festivals of Matzos, Shavuos and
Sukkos: Moshe commands the pilgrimage to the Temple.
The maamar reads it as the time when Israel “saw” the
King.
Deuteronomy 16:1610:1"t 0°727
TR DipR2 PROK 1 7eTNR N0 AR MW onye wivY
1 °197NR IR N"?l niapad A0 NPT A0 NIXRT 02 0D
Hal7il |
Three times in a year shall all thy males appear before the
L-RD thy G-d in the place which He shall choose; on the
feast of unleavened bread, and on the feast of weeks, and on
the feast of tabernacles; and they shall not appear before the
L-RD empty;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINAD Raw 977D

The Talmud reads the verse both as “see” and “be seen”:
“as he comes to see, so he comes to be seen.”
Chagigah 2a:6":X *3 a0
ST 927 DR NI RATT 12 130 X2ANT LRIN ORT 0D KPT
— PIRT” UARTY MRIY,TORIT M NLD PPYR NORI KNI
NiRT? AR ,1°°Y "nwa nikT? 1 NIk K2 92 NiRT? Xaw 977D
ReRRilE

William Davidson, Vocalized Aramaic (CC-BY-NC)

1701 At

“He remembered His kindness and His faithfulness to the
house of Israel”: the psalmist praises G-d’s salvation, seen
to the ends of the earth. The maamar hears zachar (“re-

likuteitorah.com/likkutei-torah/shemini-atzeres/8/

membered”) in zechurcha (“your males”), and so ties the
males who appear to kindness, love.

Psalms 98:3°3:17% 0°2°1n
YW DR PINTO0DRTDD N7 PRIR° NP2 AnnmR) iTonm A3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

5

N7 QDY

“And Havayah will appear over them, and His arrow shall
go forth like lightning”: the prophet foretells G-d appear-
ing to fight for Israel. One of the verses on G-d’s appearing
that another maamar explains.

Zechariah 9:147:’v 1ot

P02 T2 SN 1BN2 T 23N I8N 12D KL AN DY M
R

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TINTINY N2 7923YR

Moshe pleads, “Let me cross over, please, and see the
good land beyond the Jordan.” Another discussion of “see-
ing” that the text refers to.

Deuteronomy 3:2571”2:’1 0°727

M 20T AT 1T 1292 WK 10T PIRTTNK IR RITTI2PR
]27m

Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1 NPMIR 19N

The Zohar on Emor, which the gloss cites, ties the clouds
of glory to Aharon from “that eye to eye You, Havayah, are
seen (nir’eh)” (Numbers 14:14).

Zohar, Emor 42:260-2691”07-0"1:2”2 712K 37117 7190

1The first 6 lines of the Hebrew text are not found in our
translation. When Miriam died the well was taken from
them, as it is written, “And Miriam died, and there was no
water for the congregation” (Num. 20, 1, 2). Another well
which was with Israel also desired to depart, but when it saw
six clouds that hovered over them it remained attached to
them. When Aaron died the clouds departed and the cloud
of the well with them, until Moses came and brought them
back.’ R. Isaac ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“All your males shall appear.” Read as the great love
(“male”) produced by being seen by G-d.

Deuteronomy 16:161v:1"t 0°127
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Three times in a year shall all thy males appear before the
L-RD thy G-d in the place which He shall choose; on the
feast of unleavened bread, and on the feast of weeks, and on
the feast of tabernacles; and they shall not appear before the
L-RD empty;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

77101 B2 IR

One of the Zohar passages the text lists on “all your males
shall appear.”

Zohar, Bo 5:120-129v”5p-5"p:’1 X2 71111 100

R. Simeon then ceased, and R. Hiya and R. Jose prostrated
themselves before him and kissed his hand, saying, with
tears in their eyes: ‘Surely not only earthly creatures, but
also celestial beings, look out from their abode to catch a
sight of thee! The Holy One, blessed be He, built Jerusalem
below as a counterpart of the Jerusalem above. He made the
walls of the city and the gates thereof holy. None may enter
the city unless the gates be opened for him, nor ascend un-
less the steps of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

77101 B2 IR

One of the Zohar passages the text lists on “all your males
shall appear.”

Zohar, Mishpatim 23:542-25:549-2"1pn:3"> 0°0awn I 100
vrRPN:”d

ALL THY MALES. Says R. Eleazar: Emphatically all thy
males”, as they then receive blessings from the eternal
spring. Hence the dictum that every circumcised Israelite is
bound to appear before the Holy King so as to receive a
blessing from the eternal spring. So Scripture says: “accord-
ing to the blessing of the L-rd thy G-d which he hath given
thee” (Deut. 16, 17), and here it is written: “before the L-rd
G-d”, that is, from whence blessings pour and blessings are
received. Happy is the portion of Israel above ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7101 B0 IR

One of the Zohar passages the text lists on “all your males
shall appear.”

Zohar, Tetzaveh 7:64-9:733”y:°0-770:"1 M¥N 7717 100

And because the counting of the Omer is part of the mystery
of the world of Masculinity, therefore it is not obligatory for
women; for it is only the men who are obliged to count, in
order to unite all the attributes according to the Divine pur-
pose. Similarly it is written (in regard to the pilgrimage to
Jerusalem on the three festivals): “Three times in the year
all thy males shall appear before the L-rd G-d” (Ex. 23, 16)-
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males but not females, because the mystery of the Covenant
applies to ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

7191 5 IR

One of the Zohar passages the text lists, in Parshas
Shelach.

Zohar, Sh'lach 18:160-19:169v"0p:0™-0"p:™ 9% N>W , 71 190

7198 5 IR

One of the Zohar passages the text lists, in Parshas
Shelach.

Zohar, Sh'lach 25:202-26:210>1:173-2"7:13 72 1%w ,177t1 790

Mot Rk

“So that you shall remember and do all My command-
The (“you shall
remember”) as being zecharim (“males”), in the level of
great love.

ments.” maamar reads tizkeru

Numbers 15:40°:1”1 72713
:DPFPR? DWTR DI "NIRT2°NK DR 11210 T9n?
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1NN QNORM

“It shall be for you as tzitzis, and you shall see it and re-
member all the commandments of Havayah”: the mitzvah
of tzitzis. Seeing leads to remembering (tizkeru), read as
being “males.”
Numbers 15:391772:1°0 1272
onN onPy1 N Ni3R P2 NK OR7oM INK onPRTY NYUE? 037 M
:DIPIMN 0731 DOX™IYR D2°Y XY 83237 "X 1MNDK
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q%097 1A YO8N
“Peering through the lattices.” The word metzitz is linked
to tzitzis.

Song of Songs 2:9°'0:’1 0w W

T TR 37203 0K TRlY ALTNAN DR 10YY K 28 2TIT i

02707718 7o8 NP

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Pekudei asks what “the eyes of Havayah are
toward the righteous” means, if G-d watches over all.

Zohar, Pekudei 14:88-96173-172:7> 111,711 100

R. Abba and R. Aha and R. Jose were walking on the way
from Tiberias to Sepphoris, when they caught sight of R.
Eleazar, who was coming up in the company of R. Hiya. Said
R. Abba: ‘Truly, we are now going to have the company of the
Shekinah.” They waited for them until they came up with
them. Then R. Eleazar cited the verse: “The eyes of the L-rd
are toward the righteous, and his ears are open unto their
cry” (Ps. 34, 16). ‘This verse’, he said, ‘presents ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2op7T8 PR 1 Y
“The eyes of Havayah are toward the righteous, and His
ears to their cry”: the psalmist’s promise that G-d watches
over the righteous.
Psalms 34:161°0:7”% 0°2°7n
“DNYIT2K VIR DOPPTS R 1 Y
The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 MAWRY (R*Y0 27°P7) "Npna 27

The Zohar at the beginning of Bechukosai, on G-d turning
His gaze to Israel.

Zohar, Bechukotai 1:1-4’7-"R’X >npna 7711 190

Qo311 12 YOI MR 1 MPAw 1D KA M AN T D

The bride (the Community of Israel) hears her Beloved
(G-d) coming over the mountains; then He stands behind
the wall, watching through the windows, peering through
the lattices, now glimpsed and now hidden. The maamar
makes the windows and the lattices its two kinds of Divine
gaze. (context: Steinsaltz Tanakh)
Song of Songs 2:8-9'v-"11:"1 0*°Wi1 W
737 IIT NIY2ITTPY YERD DTTTPY APTn R2 Arhan 07T B
nifPnmTe mawn 1PN2 IR iy MM 00PN I8y ik 130
DPNTIN YRR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills. My beloved is like a
gazelle or a young hart; Behold, he standeth behind our
wall, He looketh in through the windows, He peereth

through the lattice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/8/

21

N1°93 P 23w v Iy 1A

Kehot’s note points to Zohar, Pekudei 14:88 for these
words.

Zohar, Pekudei 14:88172:7”° >11p5 ,7711 7190

PARAGRAPH 3

22

23

24

25

o1 Py
“Behold, you are fair, my love... your eyes are doves”: the
beloved praises the bride. Read as the mutual gaze of G-d
and Israel when the Temple stood. (Kehot: Song of Songs
1:9)

Song of Songs 1:151"v:’R 0*°wi 1w

;D3 Y 192 737 N7y e T

Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0o3Mm T PoRn

The Zohar on Bechukosai: the king climbs the walls to
watch his queen and son through the cracks, “peering
through the lattices.”

Zohar, Bechukotai 9:36-11:447"1:87-1"2:'0 °Mmpn2 77t 790

So Israel, though they have gone forth from the king’s
palace, have not lost that pledge, which the King has left with
them because He still loves them, and when He yearns for
them He goes up on roofs and steps to gain a sight of them
through the chinks of the wall, as it says, “He looketh in at
the windows, he glanceth through the lattice”, in the syna-
gogues and houses of learning. Therefore Israel should re-
joice on the day on which they know this, and say, “This is ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

7217 TY2 10 ApYn

“Avimelech king of the Philistines looked out through the
window and saw Yitzchak” with Rivkah. The verse the
Zohar explains.

Genesis 26:8'1:172 N"wR12

11707 192 DAY?S TR TR IX ARYN 0 07 12137% °5 01
:IAYR R27 DX PSR POY 13M KN

And it came to pass, when he had been there a long time,

that Abimelech king of the Philistines looked out at a win-

dow, and saw, and, behold, Isaac was sporting with Rebekah

his wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNRIMT NN RT 0NN T2 ORD (2 TERT) PRa B

The Zohar at the beginning of Balak calls the window “the
window of wisdom.”

Zohar, Balak 1:1-6"1-"R’X P'?J L, 980

AND BALAK THE SON OF ZIPPOR SAW, ETC. What did he
see? He saw both through the window of wisdom and with
his physical eyes. The tails of the skirts of the stars are the
windows of wisdom, and there is one window through which
the very essence of wisdom can be seen. So Balak saw with
his own particular wisdom.
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The Zohar; London, Soncino Press, 1933 (Public Domain)

maonn Men

“Noach opened the window of the ark that he had made,”
at the end of the Flood. The Pardes reads this window as
Daas or Tiferes.

Genesis 8:6M:’1 N°wX12
1Y WK 20T 11P0°NK 73 1D 01 DY YRR 1N
And it came to pass at the end of forty days, that Noah

opened the window of the ark which he had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IPMwRY 7373 N

“I will make your windows (shimshosayich) of kadkod”:
the prophet promises the afflicted city windows and gates
of precious stone. Shimshosayich comes from shemesh,
sun: windows that glitter in, and let in, the sunlight. (con-
text: Steinsaltz Tanakh)

Isaiah 54:1227:77117°yw°
PRITAIRY TP1237220 NTRK 12K T TNwnY 1572 Ant
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar on Toldos reads Avimelech’s looking “through
the window” as his astrology.

Zohar, Toldot 11:89-12:99v7%:27-1”2:X”> NMT71N , 717 120

PARAGRAPH 4

29

1am) wnw

“For Havayah Elokim is a sun and a shield”: the psalmist
praises G-d as light and protection. Etz Chaim quotes it as
“Havayah of Hosts” (the Name in the next verse) and reads
the sun as the light and the shield as the screen that lets it
be received.

Psalms 84:1227°:770 0°%°11n

:0°032 0235772 23v-yIe e laRioy TN m n’p_"?xg I3 Uy 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

30

The Midrash reads the two gazes of the verse as the merit
of the Patriarchs and the merit of the Matriarchs.

Shir HaShirim Rabbah 2:9:4'7:'0::2 121 0vwi v
IR TRV T AT RAPPRT 137217IRY L, 0090RT 10Y7 IR 0K 13T
AR V2 YWY mny LWTpnRT N2 BY 27yn Snd anR 19N
1277 KD 77N Y 1090 YT L,09iYD 290 IPRY XN N2
moT 3t ,niaiban T IR LRI N2 WiTRD avTmY Ty 09iy?

.NIRER MY 91,0790 1 7ORN NI

Another matter, “or a fawn,” Rabbi Yosei bar Hanina said:
Like the offspring of a hind. “Behold, he is standing behind

likuteitorah.com/likkutei-torah/shemini-atzeres/8/

31

32

N1°93 P 23w v Iy 1A

our wall,” behind the Western Wall of the Temple. Why?
Because the Holy One blessed be He took an oath that it will
never be destroyed. The Priests’ Gate and Hulda Gate will
never be destroyed until the Holy One blessed be He refur-
bishes them. “Gazing through the window,” this is the merit
of the patriarchs. “Peering through the lattice,” this is the
merit of the matriarchs.

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

NN "P 2512 PYn TNN2

“You have captured my heart, my sister, my bride, with
one of your eyes”: the beloved says that even one glance of
hers moves him. The written text has the masculine
be’achad and the reading the feminine be’achas.

Song of Songs 4:9°0:’7 0°°W1 W

SITER PY TIXD TIYR NOX3 2A337 M3 NN Ing3e
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ty ey

“If it was done unwittingly, from the eyes of the congrega-
tion”: the law of an error made by the court, the congrega-
tion’s “eyes.” From here the sages are called the eyes of
the congregation. (context: Steinsaltz Tanakh)
Numbers 15:24773:10 72712
TR 3713 72 TIP3 WY1 MIWR Anya TTE Ty ox
N7 TN DAY-YYT VYD 1201 INQIM NP ONtl 17 AR
then it shall be, if it be done in error by the congregation, it
being hid from their eyes, that all the congregation shall of-
fer one young bullock for a burnt-offering, for a sweet
savour unto the L-RD—with the meal-offering thereof, and
the drink-offering thereof, according to the ordinance—and
one he-goat for a sin-offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

33

34

MW DY YR NIaa

The Zohar on Yaakov’s blessing to Yosef reads “daughters
stepped upon the wall” as a passage about the Divine eye.

Zohar, Vayechi 75:771-781x”2wNn-R"ywN:1y "1 710 190

W OPY TTYE N3

“Yosef is a fruitful bough... [its] daughters (banos) stepped
upon the wall (shur)”: Yaakov blesses Yosef. Plainly, its
branches run over the wall (some read: girls stroll upon
it); the Zohar reads shur as “gazing,” the Divine watching
that passes through the angels of Beriah. (context:

Steinsaltz Tanakh)
Genesis 49:22273:10” NYWRI2
:WW"?Q 7Y% i1 1?5]"'?2 n21ane e

Joseph is a fruitful vine, A fruitful vine by a fountain; Its
branches run over the wall. .
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35

36

37

38

39

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 7R 7772

There the Alter Rebbe brings the Zohar that “His eyes
roam” (feminine) are angels from Malchus and “they
roam” (masculine) angels from Z’eir Anpin, and explains
that the watching through the feminine is judgment and
through the masculine mercy; he also reads “daughters
stepped upon the wall” as Malchus watching the deeds of

those below.

KEHOT'S NOTE
.RX9%°0 R™MN

MINANY N2 929K

The words here quote Deuteronomy 3:25; the passage is
shown below.

Deuteronomy 3:257173:°1 0°127

M 2907 7 1T 1292 YR N2T07T PIRTNR TR RITTI29N
M7

Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WTP 2732 NI 17T YA 17T L[9] .0 3 0T

DVWVIWR RN N Y
“These seven are the eyes of Havayah, they roam
(meshotetim) through all the earth”: the angel explains to
the prophet the seven lamps of his vision. The verb is
masculine.
Zechariah 4:10”:7 7>t
MYV 23271 T3 PPT2 1IT NN W MR navp oY 1270 %3
SPIRT222 DULITR 3T T 7Y 9K
For who hath despised the day of small things? even they
shall see with joy the plummet in the hand of Zerubbabel,
even these seven, which are the eyes of the L-RD, that run to
and fro through the whole earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5], 7 e

muviwn 1y
Kehot’s note points to II Chronicles 9:9 for these words.

II Chronicles 9:9'v:°b 2 0°1»°71 °727
KEHOT'S NOTE

.[0] .0, 27

muviwn 1y

“For Havayah, His eyes roam (meshotetos) through all the
earth, to strengthen those whose heart is whole toward
Him”: the seer Chanani rebukes King Asa. Here the verb is
feminine. (Kehot: II Chronicles 9:9)
II Chronicles 16:9°0:1”t 2 0°1°71 *127
17203 Y28 D?¥ DI27°DY PIINT? YIRT222 Mowwn vy 0 °
NN ARy W2 ANy °3 NKIYY
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44

45

46
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For the eyes of the L-RD run to and fro throughout the whole
earth, to show Himself strong in the behalf of them whose
heart is whole toward Him. Herein thou hast done foolishly;
for from henceforth thou shalt have wars.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WON 577 By 1Py

“For His eyes are upon the ways of man, and He sees all
his steps”: Elihu on G-d’s providence. Quoted in the
Ra’aya Mehemna.

Job 34:21%73:775 21K
TN PTYE D) ORI Y YPYD
For His eyes are upon the ways of a man, And He seeth all
his goings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
PITIN 17907 17399 19102 3727 121 12 MR e mawn

The Ra’aya Mehemna on Mishpatim: G-d “watches
through the windows,” the seven openings of a person’s
head.

Zohar, Mishpatim 12:424-13:433-7"5n:2" Pvown I 180
¥on:
192393 90710 (X”Y 3777) STIpE M

The Zohar on Pekudei: twelve watching angels called
“windows.”

Zohar, Pekudei 48:571-5822"0pn-K"9pN:M"n *1pa , i 190

19510 Y2IN 7P PPN 2 TNy wen own

Four supports beneath them, called “lattices,” with the dif-
ference between “peering” and “watching.”

Zohar, Pekudei 48:582-590%”pNn-2"2pN:n"n *11pD 711 7800

=E=Risia Rl R -]
The verse the Zohar passages explain.

Song of Songs 2:9°0:’2 0°1°W1 W
TR M3 13202 0K TIY 7177 0OPIRT 197 X 2287 7T i

070771 7o8n NP
My beloved is like a gazelle or a young hart; Behold, he
standeth behind our wall, He looketh in through the win-
dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
TPRDYY MDA 1070 12 PR 191TAT NDID KDY (R7Y R”I11T)

The Great Assembly above has twelve supernal windows.

Zohar,
27n:v"n

Pekudei 48:590-49:602-3"pn:m”n "Tpa M 780

N1 NN 19N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
n'pnd XY nenn A’PT TRR D A1 wUnd 57 vy 0 Ty
.[5] .(% ,D) [qnPyna] 7272 R pRYIN) L07APOY O R
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47 CN 0P .. IR AR 1O
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
AR Y DOVRWN D N7 IRT

48 N2 Tt T Py

The words here quote Song of Songs 2:8; the passage is
shown below.
Song of Songs 2:8°11:2 0°1°wn W
:NIY2ITPY YERD 0oy A7 K2 TN CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

N,2wne

49 To% oWy 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X, X™Mn

50 192w PR 9o 20y A
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.mon ' yh

51 257 NN Anpwn N2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12°8 R°10 AR

52 o1 Py
The words here quote Song of Songs 1:15; the passage is
shown below.

Song of Songs 1:151"v:’R 0*°wi 1w
D73 1Y 797 37 My M)
Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 L,R v

53 (27y 7P A7) *MmMpnae
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
7Y OYuN 299 °Y R 770 wAw 07K AR

54 7121 77y 5”nya o71eY
Kehot’s note points to where this is explained further: The
Rebbe Rashab’s maamar “(5658) "11%.

KEHOT'S NOTE
978 777 LK Y0 BN T R wnn LB3 A AN 1991 qwnn RA
Bs'Ari ksl
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55 N”D 1R 9yW21 .27201 K”D7 R"n W
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R”D7 W”RY K720 9”INTR RIP Y7OIR W7 0w T Reid 1RD w”nd
N”D 1”1 "W 1RD M 5723 777700”% 103110 2780 wrRY L3701 11180
.[5] .27921 R”D2 RIM ,13305W ¥7°2K °0 YW wHn 1N

56 N”20 w»wnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .0WDY 2w PR NN 1DIND 3,578 (17D) DI 1 wa

57 wrRw waTRn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0,28

58 *1n22% 71l

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R7ahivAierk)

59 YN 1Y *P1 DvnRonAw

The note is on the words in paragraph 7, that the sages are
called “the eyes of the congregation.” On page 2d
(Va’eschanan) the Alter Rebbe explains that the Men of the
Great Assembly, who instituted the blessings over the
mitzvos, are called “the sages, the eyes of the congrega-
tion”: like “your eyes are doves,” they draw down an illu-
mination from the level of seeing.
KEHOT'S NOTE
.[5] .(7,2) 2731 .([2,7] © °0 17B) PwRw .27y 177 (R”ON) Ny

60 NPT NIpP°2 NPonORD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .2 ,ﬂ’? LRLUEP AT RIM LATPRY L0TEA RN 270 Y

61 Kehot’s note points to Zohar, Vayechi 75:770 for these
words.

Zohar, Vayechi 75:7703y”wn:1”y °n°1 2710 190

PARAGRAPH 9

62 TV 7R 77T DPWRI2 2™

The opening of the Zohar: the rose among the thorns is the
Community of Israel, and it has thirteen petals.

Zohar, Introduction 1:1-2:4"7:"22-°R’R 127p7 7017 7100

63 moynb? ARy TP 0O P2 270 DY nTIvn

“It stood upon twelve oxen... and the sea was upon them
above”: the great copper basin, the “sea,” that Shlomo
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made for the Temple. The Zohar HaRakia counts the sea
with its twelve oxen as thirteen, the rose’s thirteen petals.

1 Kings 7:25717321 X 0°9%1
TYoYA Y 01D ALY M1iDY 0°ID AYRY Ip2 1Y Ity Ty
DIPINRP) MPYRPR DIPPY UM AN D°3B YRR n23) 3B
2
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

64 7AW MY Naws 2

“The sacrifices of G-d are a broken spirit; a broken and
crushed heart, G-d, You will not despise”: in his psalm of
repentance David says that contrition is the true offering.
The broken heart of teshuvah breaks the screen.

Psalms 51:19v”°:x”1 0°9°11n

:man XD D’?'?§ 127N 1;27;':’? m12vmA mp’b;g I
The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Zohar III, 240ax ,»7 »mt
KEHOT'S NOTE

a7 Sod/a I P At > o R Gy e A O Y o B N i o R L 6 o°%nn

65 772w M1 Naw 2

Another Zohar passage the Kehot note gives on the broken
heart.

Zohar, Vayikra 20:119-128172p-1"°p:’d R1p” 7111 7120

66 772w mA1 2w 2

Another Zohar passage the Kehot note gives on the broken
heart.

Zohar, Vayikra 6:51-7:61x8”0:1-X”1:") R1p1 ,771171 71820

Said R. Hizkiah: ‘How glad I am that I asked this question, so
as to receive such an explanation. But is it not written, “The
sacrifices of Elohim are a broken spirit; a broken and con-
trite heart, Elohim, thou wilt not despise” (Ps. 51, 18)?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

67 B9 2197 22% 2301 RY

“Because you did not serve Havayah your G-d with joy and
gladness of heart, from the abundance of everything”:
Moshe gives the reason for the curses of the rebuke. The
maamar takes the phrase as the joy that opens the heart’s
“window.”
Deuteronomy 28:471":1”5 0°727
:99 397 227 202 IoR2 PRPK 1NR NT2Y°KD YR NoR
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/8/
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KEHOT’'S NOTE
.1 ,n2 0”127

68 ADY RPN1D 2R 192 RAAWRDY RPONORD 1P pobol

The Zohar’s parable: on new moons, Shabbosos and festi-
vals the king climbs the walls to watch his queen and son
through the cracks.

Zohar, Bechukotai 9:36-11:447"1:X"-1"2:°0 *Mpn2 ,7m11 100

He is like a king whose queen has offended him so that he
has expelled her from the palace. What does she do? She
takes the king’s son, his pride and his darling; and because
the king is still fond of her he leaves him with her. When the
king yearns for the queen and her son, he climbs up roofs
and goes down steps to peep at them through chinks in
walls, and when he obtains a glimpse of them he weeps be-
hind the wall and then departs.

The Zohar; London, Soncino Press, 1933 (Public Domain)

69 NN Y2pwnn

“Who lowers [Himself] to see in heaven and on earth”: the
psalmist praises G-d, so high that even the heavens are
“below” Him. The Zohar reads His looking down in stages,
“from crown to crown.” (context: Steinsaltz Tanakh)

Psalms 113:61:37p 0°2°1n
{PINDY D2 NIRT? Y Rwnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
70 »RWH MAIN

“The windows of heaven were opened.” Emek HaMelech
uses the phrase for the five windows of Havayah.
Genesis 7:118:t N°wR12
wIN? O RYTIYawa WD wIN2 MUY MY NIRRTYY Niwa
:INRD1 DMYD N3AINR) 71271 0977 nIvynToD P23 Mo iva
In the six hundredth year of Noah’s life, in the second
month, on the seventeenth day of the month, on the same
day were all the fountains of the great deep broken up, and

the windows of heaven were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71 The Zohar on Bo explains “who lowers Himself to see” as
the descent of light “from crown to crown.”

Zohar, Bo 5:101-111x"p-X”Pp:’11 X2 777171 790

PARAGRAPH 12

72 137 AT we e mvanna

A later discourse that also discusses the many levels in the
revelation of the King.
KEHOT'S NOTE
.72y ¥”DIN 21X "JIR 17T IR

73 nwn vy

According to the note, that discourse adds here that the
feast may be the level of Malchus as it becomes the Keser
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of Beriah.
KEHOT’'S NOTE
.IR12% N5 wYIw 170 90 N2 1M 9757 A0 0w v”o1na

74 1102 NN WY . . NP NOD BY

“When King Achashverosh sat on his royal throne in
Shushan the capital... he made a feast for all his princes
and his servants”: the first feast, for the nobles. It stands
for the revelation to the lofty souls.
Esther 1:2-3°3-2:X 1NOX
WD WK INDPR DD By WAMWOR TPni nawd onn oo
079 21 I IR nwn Ny 1370, WIvY nawa :17an
39 PAPTR 21t BRnET T
that in those days, when the king Ahasuerus sat on the
throne of his kingdom, which was in Shushan the castle, in
the third year of his reign, he made a feast unto all his
princes and his servants; the army of Persia and Media, the

nobles and princes of the provinces, being before him;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.3-2 ,R AN0R

75 ooNxRIn oyn Bob
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(7) ,ow nOXR

76 1092 NI°3 M2 D WRTYY PITAnR W DONYRIT oYn 2o
Tonn
“The king made a feast for all the people who were present
in Shushan the capital, from great to small, seven days, in
the court of the garden of the king’s palace”: the second
feast. It stands for the revelation to all Jews in exile.
Esther 1:577:°X 71noxR
P27 W2 DRERIT DYTTRP Tond Ay nPRT oomId nRYn:
790 T0°2 N33 T302 072 NYIW ANWR 10T Pt
And when these days were fulfilled, the king made a feast
unto all the people that were present in Shushan the castle,
both great and small, seven days, in the court of the garden

of the king’s palace;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77 09w M92n N2

“A well that princes dug, that the nobles of the people ex-
cavated”: the song of the well in the desert. The subject of
another maamar on the “princes.”

Numbers 21:1817°:X” 712712

:INR 2T DNIYWRI PR3 DY °2°T3 1172 B 720 X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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78 R19730 0y 177

the passage shares nothing with the note
KEHOT'S NOTE
9w n 92y

79 n°2n nND M5 MoYRn Nl

“The king was sitting on his royal throne in the royal
house, opposite the entrance of the house,” as Esther
came before him. The first, high revelation.

Esther 5:1°K:’1 1NOR
T7RATN°2 302 TAYM MIPR INOX WM “wURwa o¥2 oM
M1 N°323 iMD7R X2y WP TPRm T2Rd 1°2 N1 nnIad
:N°27 NN N33
Now it came to pass on the third day, that Esther put on her
royal apparel, and stood in the inner court of the king’s
house, over against the king’s house; and the king sat upon
his royal throne in the royal house, over against the en-

trance of the house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, IN0R

80 QoPRYN NIvw

“I am the rose of the Sharon, the rose of the valleys”: the
bride speaks of herself. The higher rose.
Song of Songs 2:1°X:’2 0°°wi1 W
[DRRYT NIVIY 19D 7RI "IK
I am a rose of Sharon, A lily of the valleys.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1272 W°W IR IRIT W HP Y K 770 WrAW NN ART WK ,2 W0
LD°MIAT 1°2 AW 27 ,DOPRYT NIV ANPR PRy 1w RN 1w
.3 ,T0P R™MND IRT

81 PR PRy 1w
According to the note, the phrase comes from the piyyut at
the opening of the Yom Kippur Musaf, and what is said
here about it is explained in that maamar.

KEHOT'S NOTE
L3R 73] RZA0 °Y IR PR Y 72 .97 D A0m NPUnn uan nwb
.[2] .(7 R”3n32) R1°N 12 RTI° 777 [27070 210Y T2

82 0°MIN7 1°2 7AW *°M23 . . 9”010 MIpnn

“Like a rose among the thorns, so is my beloved among
the daughters”: the beloved answers her. The Community
of Israel in exile.
Song of Songs 2:2°2:2 0°1°WN "W
:M133T 172 MY 12 0OINA 173 MY
As alily among thorns, So is my love among the daughters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JIROD 1781 IXPIVR Y 2710 X780 1PMINDA2 .2 ,2 v Y
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83

84

85

86

87

D°MIA7 1°2 w2

The Zohar on Ki Sisa expounds “like a rose among the
thorns”: the rose that gives off fragrance among the
thorns.

Zohar, Ki Tisa 6:30-7:39v»7:1-"5:1 Xwn »3 3771 190

It is written: “As the rose among thorns so is my love among
the daughters” (S.S. 2, 2). The Holy One desired to shape
Israel on the celestial pattern, so that there should be one
rose on earth, even as it is in heaven. Now, the rose which
gives out a sweet aroma, and is conspicuous among all other
roses, is the one which grows among thorns. This is the na-
ture of roses. Therefore He planted “rose-trees” to the num-
ber of seventy couples-each consisting of male and female-
namely, the seventy ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

IV PRI AW NORT A2 0Pnna ama Y

The Zohar’s opening: there is a rose and there is a rose, a
higher and a lower.

Zohar, Introduction 1:1-2:4"7:°2-°R’R 11277 ,7717 7190

1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

ow Y°pIm MY . L A2 InPina ama

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

X ,R

(R”Y N”277) °r% M
According to the note, it quotes the Zohar on the rose of
the valleys, which stands in the depth of all, and the
Mikdash Melech, that Binah is called the supernal rose.
KEHOT’'S NOTE
WY 12°2 AUPRA . . KPIDT RNPUAYA RPDPPT QOPRYT NI Paya
(12727 INWRAT NRXIT) 12°Y R7AN NI — RDYY M

RN R (27Y WO ¥UERT) NWN °D 'Y
According to the note, it quotes the Ramaz: the supernal
rose is Malchus of Atzilus, and the rose among the thorns
is the lower Malchus among the seventy princes, which
gathers the sparks hidden among them (the 288 sparks),
and so it “gives off fragrance.”
KEHOT'S NOTE
Y1 .. 1R 2091 10 DOMIA 1°2 XPDOT RO 119 177 XpPLOT mawwn”
mMa%n RO OOMIAT P2 IR M9ORRT Con RO 1IvhYn M 0
0i1°1°2 DY N ML 11PN NLPW 07w Y 1°3 ROW INNNN
¥R I WUAY NYMIK — P10 1Y RPYD 973 PRIZTI 1797 TI0 RINW
Jap
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N1°93 P 23w v Iy 1A

27y 37977 onaR B M
Another Zohar passage the text lists on the rose.

Zohar, Pinchas 57:348-3501"w-n"nw:1”1 0M10 777 190

MINTDY MPYD 09915% 1IN PRY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77 oI

e ey n

“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place?”: David asks who is worthy
to go up to the Temple. In exile we cannot go up.
Psalms 24:3°3:773 0°%°7n
TR DiPN2 0PI TIN2 1PYR
Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2A,730°%0n

NRW 0% Annwn

The note points there for a discussion of the greater joy of
the second revelation.
KEHOT'S NOTE
.235°Y ©”N WP R

%R AR N 993 12 Pwnn

Yechezkel, who described the Chariot at length, is com-
pared to a villager who saw the king; Yeshayahu, to a city-
dweller.
Chagigah 13b:5°7:2 > fa°an
137 — 7IRYT PRRIT MNP LYY MR OKPIT NI 22 X7 MWK
X TNV 712 137 — RIT YE M a7u0 NY IXTY 193
— IR 7RI %D AP TPWRY N7 ORD WORY WU MR LAPRn
T20 7N — NPN2Y 90 I MWRT LDORAT OY XA 07 1Y
PPy XA DTN W3 — nioiaw App i — ninnagy
L1913 03y 22 Y1 1210 DY ARANM KA1 T2 WITRM
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2, 30

D173 WY OIDINT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no"a

0°117°N2 NN°KRT 1201

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .a0n aww R LR (R”DN) N 1NIND "SI

MANRT NN M20R 195 KD 231 o

“Many waters cannot extinguish the love... if a man would
give all the wealth of his house for love, they would utterly
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96

97

98

99

scorn him”: love cannot be bought, and one who tries is
scorned. The maamar, citing the Tikkunim, reads it of
Israel’s love in exile, which no waters put out and which
scorns any wealth offered in its place. (context: Steinsaltz
Tanakh)
Song of Songs 8:71:’n 0w W
170N 7DV XD NiTDN mAOR7TNR Nia0% 190w KD 0°27 oo
:19 91127 192 120X I0°2 130720 NR WK
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“My soul thirsts for You, my flesh longs for You, in a
parched and weary land without water”: David’s psalm in
the Judean desert. The lack of water deepens the thirst for
G-d. (context: Steinsaltz Tanakh)
Psalms 63:2°2:370 0°2°n
MXTPIND MW 77 AN OUDI 7 NNnY TINUR K PN 0PN
M2
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°n 972 7YY 9% PINa

The Zohar on Terumah on this verse: the desert, a place
without water and not a place of holiness.

Zohar, Terumah 25:251-26:261-X"17:11”2 M0 M7 9800
X"07:17D

“My soul thirsteth for Thee, my flesh longeth for Thee”: as a
starving man longs for food and drink. “In a dry and thirsty
land, where no water is”: in the desert, a place where holi-
ness cannot dwell. And we, Master, hunger and thirst for
thee in this place; and as David longed to “behold G-d in ho-
liness”, so we long to drink in the words of the Master in his
sanctuary (house of study).’” Said R. Simeon to R. Abba: ‘Let
him who began continue.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

27y X727 RP™ °R 912 7T PIoR by 3
The Zohar on this verse of Psalms.

Zohar, Vayikra 52:361-54:369-x"0w:2"1

vow:T"1

RIP™ A 980

ORI NN 7INY

“Havayah is with me among my helpers, and I shall see
[my wish] upon my foes”: the psalmist trusts that he will
see his enemies fall. The maamar reads “I shall see” as
coming through “my foes”: the revelation comes when the
evil inclination is subdued.

Psalms 118:7°1:1”°p 0°2°1n
PRI TN I Y222 N

The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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N1°93 P 23w v Iy 1A

12 N°2ONN 72

When the sitra achra is subdued, G-d’s glory rises in all
the worlds.

Zohar II, 128b2 ,nop 27mt
KEHOT'S NOTE
.2,mop vm

PR wTpa s

“So in holiness have I beheld You, to see Your strength and
Your glory”: David longs to see G-d in the Sanctuary as he
thirsted for Him in the desert. The maamar reads it as his
prayer that this thirsting love reach holiness, the

righteous.
Psalms 63:3"3:3°0 0°2°1n
SATI291 Ty NiXT? 07 TIP3 12
So have I looked for Thee in the sanctuary, To see Thy power
and Thy glory. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
23,30 0°%n

TR wTpa s

The Zohar: as we hunger and thirst for You in this place,
the desert, so in the Sanctuary.

Zohar, Terumah 26:261-28:270-X"07:1"2 1mn M7 720
7y:n”d

“My soul thirsteth for Thee, my flesh longeth for Thee”: as a
starving man longs for food and drink. “In a dry and thirsty
land, where no water is”: in the desert, a place where holi-
ness cannot dwell. And we, Master, hunger and thirst for
thee in this place; and as David longed to “behold G-d in ho-
liness”, so we long to drink in the words of the Master in his
sanctuary (house of study).’ Said R. Simeon to R. Abba: ‘Let
him who began continue.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

N”ya°512n RO 1T 2N

The note points there for the idea that this thirsting love
belongs to penitents.
KEHOT'S NOTE
LD7RY WA MAT AR 97K OwA 1703 K2 382 °Y 1N wIp IR
J[uyR Y] TRPAN ¥ 0OXYPM2 M9W D RPN P1AKR1"A 7Y IR

n7yaw oipnd

Rabbi Yochanan ben Zakkai explains why Rabbi Chanina
ben Dosa’s prayer was answered: he is like a servant, who
enters before the King at any time, while “I am like a
prince before the King.” Two ways of standing before G-d.

Berakhot 34b:28175:2 7% n1972
KEHOT'S NOTE

2,79 Mol

NN21°N32 ROPT8 RANRY

There, on “the new heavens,” the Alter Rebbe explains that
Mashiach will bring even the righteous to teshuvah, the
level of “with all your might,” not because of sin but be-
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cause even the higher Gan Eden will count as a desert to
them.

Zohar III, 153b2 ,21p mt

KEHOT’'S NOTE

RA L [9] Ree i) apeYm Ly L(27Y0 L)) wrnw P”5S71 L2 L,Ap m

gnann Yy 2 995 230 IR 2npn Yy ow ATy Yy 270pn »UNd
.RDT’Y D°0VNP — R”ITTR MINRN

106 NN21°N32 KPPoT2 RANRY

Mashiach will come to bring even the righteous to
teshuvah.

Zohar, Beha'alotcha 15:87-16:94-1"2:7*v qni?yna ,9m1 790
80

107 970 WIP2 12 9N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.UPWYIN QW RTRN 0T X297 NImIpn 1132

108 ORI WD WY PR aR

“If Israel do teshuvah, they are redeemed.” The redemp-
tion depends on the teshuvah of the people as awhole.
Sanhedrin 97b:14-151"1-77°:2 1% 1°77710
Doy 1WN2 KPR PR 1270 TRY 1RO D 19D 127 mN
AIYUPR *37 ORIND L1ARD TINYMY DaRY 17T R PRINYY L0723
TN PPN TR - IRD OXY PPN - ANWR PRIy PRI X iR
12 YITRI RPN 7PPRI PR WA PRIy PR OX (yYine 031 47
AW PRIY PXIPN I3 NivR vRIY TR 107 TR X0
PRy P17 DX IR NPPR 02 TTR RUD L20M7 1P
<o WY MRV 179K - WA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,1% 1°77110
109 | The Zohar on “the rose of the valleys,” which stands in the
depth of all (as the Kehot note quotes it).
Zohar, Vayechi 27:226-28:2371757:173-1797:172 °1” 711 1890

PARAGRAPH 13

110 TAPAMT P7E7) 15 OIR Pw 1Y cnwa

One blind in one eye is exempt from the pilgrimage, since
one must come to see and be seen with both eyes.

Chagigah 2a:67:X °2 3an

ST 227 DR IR ORITT 13 A0 XANT LXID KD 0D KYT
— PARTY ART” MR AT T 0D PIYR NOX2 RRio
DIRYY AR ,1°1Y "AY2 NIRT? 71 .NIRT? K2 99 NIRY? RaY 777D
Y ORwa

William Davidson, Vocalized Aramaic (CC-BY-NC)
m TONMT RMPPEOND . L 11027 nwRY
All the prophets looked through an aspaklaria that does
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not shine, while Moshe looked through one that shines.

Yevamot 49b:10-11x">-:2 1”1 N112°
APXY X2P20K2 13001 DKVIT P2 XINTD LT NN AN
"INERI2 7 WITT L APRRT K17PD0K2 2001 A Mg TN
93 7127 MR TR0 27 MR ZNOR TN MM2BI R LT R —
.0°91837 D‘P? TIWI WRT PAY 0w My PR :MAR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.[9] .(2,29) 27m1 (21 09707 97D) LN Y1 . LR MY

79NN RPPDOR

The Kehot note also points to the Zohar on the aspaklaria
that shines.

Zohar, Yitro 19:324-20:3333"2w:’3-73w:v”> 110> ,7171 190

121110 92 Msn 97N 7772

In the maamar on the Chanukah lights (33a), the shining
aspaklaria is clear glass, through which the thing itself is
seen even from afar by direct light; the one that does not
shine is the shpigel, glass coated with thin silver, which
shows only a likeness by reflected light, yet lets one see
oneself and what is behind, which clear glass cannot.
KEHOT'S NOTE
.Ow 17131 2,05 wrawa 1P AR LK L,AD XN

712 N2IN2 WY 752 182101 09N°237 Do

Rashi: the prophets prophesied with “thus,” while Moshe
prophesied also with “this is the thing.”

Rashi on Numbers 30:2:22:°2:"5 72702 %y >"w1
(X”> mnw) 7277 N3OD 7 MR 73" R2IND wR 2T W

,1n7 1992 0Ny an1% LRI VYR 3TN M — R"7.79270 M7
TRY AR PR — 1990 OXY LIRD N2 1IR3 ,m2n 1ivha tym

:(1”y 09771 ;°700) pbjlal
1277 m THIS IS THE WORD — Moses prophesied with the
words (introduced his message by the statement), “Thus
saith the L-rd, About midnight [will I go into the midst of
Egypt]” (Exodus 11:4), and other prophets also prophesied
with “Thus saith the L-rd”, Moses, however, had an addi-
tional superiority in that he prophesied also with the expres-
sion “This is the actual word [that G-d hath spoken]” (Sifrei
Bamidbar 153:2). Another explanation of 2277 it THIS IS
THE WORD: it is a restrictive phrase serving to intimate that
the Sage ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) « Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

MwvnRn SwRI 7770

At the end of “And Moshe spoke to the heads of the tribes,”
the Alter Rebbe explains that the prophets’ “thus” is the
likeness (“in our likeness”), while Moshe’s “this” is G-d’s

very essence revealed; through the heart’s inner will, the
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16

17

words of Torah one says become “this very thing” that
Moshe spoke.
KEHOT'S NOTE
.mun’n »yo

9°22 "NRAW WK "9aM

“And as for Me, this is My covenant with them, says
Havayah: My spirit that is upon you, and My words that I
have placed in your mouth, shall not depart from your
mouth”: G-d’s promise to the redeemed. The Torah a Jew
learns is G-d’s own words in his mouth.

Isaiah 59:218”2:0”1 171°yw°
92 °MRETIPN 13T T7Y WK T 7 T2 BOIN P13 NI
:DZY7TY) YR T N AL I 0 T 9 TR WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD 01 yw

9277 1 RRb
“Moshe spoke to the heads of the tribes... saying: This is
the thing that Havayah commanded”: the opening of the
laws of vows. Moshe’s prophecy with “this.”
Numbers 30:2°3:" 7272
" YN 1270 N DX "33 Nt URTN g 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14

118

19

9225 %02

“You shall love Havayah your G-d with all your heart... and
with all your might”: the Shema. Prayer engages the whole
person.
Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 awa a2 Baa

“With all your heart: with both your inclinations,” the good
and the evil.

Mishnah Berakhot 9:5°77:’t n1372 mawn

0°7127) RV L7290 DY 7120 KITY 0wD nyI7 Py 717127 01X 200
7227 222 .7TRR 2221 WD) 222 7237 222 RO 7 AKX DI O
NX i1 KA APDR ,AwD1 PI21 .y7 1371 2L %03 ,707% v
TR T 222 ,TTRY 222 MK 127 .A3inn 223, 7R P31 w0

likuteitorah.com/likkutei-torah/shemini-atzeres/8/
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7319 WK DR DR 27 KD LTRD TRN2 7 770 17 97 77 XY

727 777 0327 X2 .D°WIRA WP 1°3 1A 119% XY, Y

we 51233027 3503
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

9871 719K 279 7IN°22

The passage (28b) asks how the chambers of Beriah can
“see” what cannot be seen in Atzilus, and answers that we
can arouse the higher levels only from below, citing the
Talmud (Yevamos 49b) on the two kinds of aspaklaria: the
coated mirror shows only a likeness, yet it can show what
the clear glass cannot.
KEHOT'S NOTE
0w m7n3a AR .2, WU epY

IN°20 Qoo mawinn

“From your dwellings you shall bring two loaves of
waving”: the offering of Shavuos. The subject of a maamar
the text refers to.

Leviticus 23:1717°:3”2 X"

VRN 13700 N0 D3NPY *3Y DY NN Br? W3 03 NITIm
T2 07332 1°DRA

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13132 °NI 7T

At the end of the maamar “My dove” (17c), the Community
of Israel is called a mirror: like glass coated with thin sil-
ver, the soul that descended into the body returns upward
by reflected light; “show me your appearance” is the coun-
sel of teshuvah, and so the penitent’s return comes with
greater force.
KEHOT'S NOTE
AL, wrnwa mph

TPRR DR OPRIT

“My dove, in the clefts of the rock... show me your appear-
ance (mar’ayich), let me hear your voice”: the beloved
calls his hidden bride to come out. Explained in another
maamar as teshuvah, the mirror.

Song of Songs 2:1477°:’1 0*°Wi1 W

SR PRV Y TP 72
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

124 1729 DTN N1 2 KD 1770

There “It is not good for the man to be alone” is all revela-
tion from above, everything nullified; the “helper oppo-
site him” is the concealment that opposes the light, from
which reflected light later rises higher.
KEHOT'S NOTE
KL R™MN

125 17319 MY 1P WYN

“It is not good for the man to be alone; I will make him a
helper opposite him”: G-d’s words before the creation of
Chavah. The subject of another maamar referred to here.

Genesis 2:1817°:’2 n°wx12
17332 21y 9 IR 1727 DTRT NI 230°KD 07P0R T RN
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

126 9191 92 IRT®

“All your males shall appear.” Linked by the Midrash to
“Show me your appearance.”
Deuteronomy 16:161"v:1"t 0°127
WX DIPR2 PROR M CIDTNK ANV ANT MWD oonyD vy
T 1DTNR IR K Niapd A0 NIYAWT A0 nizna an2 Ny
0"
Three times in a year shall all thy males appear before the
L-RD thy G-d in the place which He shall choose; on the
feast of unleavened bread, and on the feast of weeks, and on
the feast of tabernacles; and they shall not appear before the
L-RD empty;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
127 PN NN O1RT
“Show me your appearance.” Read as teshuvah, the

mirror.

Song of Songs 2:1477°:’1 0*°Wi1 W

SMIRD TR 27Y 729972 770p
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

128 oW .. WNRA N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shemini-atzeres/8/

N1°93 P 23w v Iy 1A

mn] .(2,29P) oW 275N WU .X A1 (R”DN) °N2Y .(2 ,10) XM Y
[3] vmwer T ey L [3 TR 1in] L(R8P) LR L,AP

129 ARNN 7 ARDYY 1 O vaw N°21 PIWNA N°a

The Kehot note points to the Zohar for the two Temples as
the upper and lower hei.
Zohar, Bereshit 24:264-25:273-7707:7"> n°wRI2 ,79M0 190
YT

130 ANNN 7Y ARDYY 1 O 2w N°2Y PIWRA N°a
The Kehot note also points to the Tikkunei Zohar (tikkun
21) on the same theme.
Tikkunei Zohar 48a:17-19v”>-1">:X n”n 97171 *1pn
A219P ORT P19 MWT RIVOR .75 °17P "IPNR CN1OWwT RIVOn
RDDI RNIWY L720 220) 1IWRD N°2 .1 %7 00 IR 0w TI0KY
TR 1779 RPMI0 NR*IPNRY 712 NYIVIRY RPRID RWRHD RI°DT1D
1°2 NKRT RIAAT 00N 72°10 771237 RIVOR ORTY M2TIR 7R°0n0
.0°nn 1M °1e% 7onnn
Constantinople, 1740 (CC-BY-NC)

131 il bw VY |7

In section 5 there the Alter Rebbe explains that the First
Temple was from the upper hei, Binah, the hidden “world
of freedom,” which is why it had the Ark and the prophets,
while the Second Temple was from the lower hei, and so
lacked them.
KEHOT'S NOTE
.1R 0wt By

PARAGRAPH 17

132 moponn 1Y

“The field of Machpelah,” whose name means “doubled.”
Used as an image for the doubled hei.

Genesis 49:30°7:0”1 NwR12

37" THIR? "N 198y NXR NTER"NK B3
in the cave that is in the field of Machpelah, which is before
Mamre, in the land of Canaan, which Abraham bought with
the field from Ephron the Hittite for a possession of a bury-
ing-place.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18

133 W v e . L Prnaw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°11°%) My Mo 1on A

134 2V D NN NN
“And G-d saw the light, that it was good”: the first day of

50



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 8

135

136

137

138

creation. Yom Tov, a “good day,” carries that light.
Genesis 1:47°R nN°wx12
TN 127 73R 172 D°PPK 2727 230770 1IRTTNR 070K K7
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,K NPWRI2

N°P1DR AX¥NR WY

“The gate of the inner court that faces east shall be closed
the six working days, and on the day of Shabbos it shall be
opened”: Yechezkel’s vision of the future Temple. Holiness
above the week revealed on Shabbos and festivals. (con-
text: Steinsaltz Tanakh)

Ezekiel 46:1°x:1"1 Dxpi°

NWY 30 1277 007 73BT NORPIRT 307 WYY N S1TIR MR
:0Ng? Y7 0PI 0ND? N3 Db Npyed

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“A psalm, a song for the day of Shabbos. It is good to give
thanks to Havayah”: the Shabbos psalm, linking Shabbos
with “good.”
Psalms 92:1-2°2-X:2% 0°2°71n
7172y WY Y 2 NiTH? 23 (nawn 0ivh 17w qinm
A Psalm, a Song. For the sabbath day. It is a good thing to
give thanks unto the L-RD, And to sing praises unto Thy
name, O Most High;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.3-K,2% 0900

1ANNARY 7Y M¥OP2

In section 2 of the summary there (3a), “His goodness re-
news each day the work of creation” is explained: His
“good” is His own essence, which creates anew from noth-
ing and not by the chain of descent, as the Name Havayah
shows; it lists sources on the meaning of “good,” among
them the Talmud (Chagigah 12a) on “the light, that it was
good.”
KEHOT'S NOTE
X L,A995

TNIN WIT K77 WK 7N

“A land which Havayah your G-d seeks out; the eyes of
Havayah your G-d are always upon it”: Moshe contrasts
the Land with Egypt; it lives by G-d’s constant watching.
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Its closeness to the source lets it receive in one day. (con-
text: Steinsaltz Tanakh)

Deuteronomy 11:1227°:X” 0°727
mIwn nwan A2 TQ"??S oY PR AR U q’,?“?x TR 7R

MY IR T
a land which the L-RD thy G-d careth for; the eyes of the
L-RD thy G-d are always upon it, from the beginning of the
year even unto the end of the year. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 19
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141

142
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There the Alter Rebbe writes that G-dly wisdom above un-
derstanding is clothed in every word of Scripture, as the
read and the written forms show: the read form follows the
understanding revealed to us, while the written form is
above understanding and has no garment of understand-
ing until it is read aloud.
KEHOT'S NOTE
.10° 90 PUIAR IR
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There (21d) the written form is the hidden world and the
read form the revealed world, on the same passage of
Pesachim; in the future the Name will be read as it is writ-
ten, and the hidden will join the revealed.

KEHOT'S NOTE
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“This is My Name forever,” which the Talmud reads as “to
be hidden.”

Exodus 3:1570’2 minw
D2°N3aK PP *7 PRI 2127PK IRNTID AYRTOR DOR0R TV R

7972 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Not as I am written am I read”: the Name is written as
Havayah and read as Ado-nai. The written form is higher.
Pesachim 50a:21x72:X 1 0°1oa
AnR IT 3T 9T N — PREYR aw a1 oD n7 KPR O
LRI T2 73K 2M21 WK1 73R L2001 CIRYD KD KT 2 wATRA
D77 97K3 3 XN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 20
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.27 178 Ao

144 12022 QWA NN DOININ 177 WIpnaw

“In the country one says it by its substitute, and in the
Temple one says the Name as it is written”: the law of the
priestly blessing. (Kehot: Sotah 7:2)
Mishnah Sotah 7:61:t 10 mIwn
1972 ¥7pn21 ,NID2 WOU ANIR 0°RIR 10TR3 7800 0173 N2
0°1713 137712 3”102 N1°T21 ,12023 DY DX IRIR wTRR2 NN
109% YIN IPYRY 233 BY WIpnI PEND THD 1T DY DK
173 AR IR AT 027 7ORT T2 PYR? 1T DR 3723 I0RY 21T
DY IR RE™Y (0 RIP) MY LPORT T NPYRD VT 102w Pim

How was the priestly blessing [pronounced]?In the province
(outside of the Temple) it was said as three blessings, but in
the Temple as one blessing. In the Temple the name was ut-
tered as it is written, but in the province in its substituted
name. In the province the priests raise their hands at the
height of their shoulders, but in the Temple above their
heads, except the high priest who does not raise his hands
higher than the frontlet (on his forehead). Rabbi Judah says:
even the high priest raises ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 21

145 1213 7315 NN oo

The feet of the Chayos equal all the heavens: a small part
near the source contains the whole.
Chagigah 13a:4'7:X 2 naan
niTma *2100R ,0713 T2 NN vPa .WTpa nion — 1R moyn?
°377 L1913 7330 nimd 2197 L1710 D nitmd opiv LTPD T
213 7233 nPPOT CIRIZ LIPID TAID NITOT DI 171D T nivan
NOD — 170 NpyRY 1712 712 NOT *37R 171D TP NN CWNY
> 9K 797 ,1713 7312 79397 KO 171D 7330 79227 K9D Vo1 .72
MRS 2Y NP2 Y MPYN” :NTRR ANKY 07708 121 XN 07 0%

wee — PRV
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note points to a Talmudic commentary on that mish-
nah about the spring.

KEHOT'S NOTE
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R
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147

148
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A spring purifies with any amount of water, unlike a
mikveh of gathered water.
Mishnah Mikvaot 1:7°1:°8 NIRIp» 11wn
TP PP 120 ,MND DI 2 W mpn I moyn?
M2 MY ,PARY 00 P2 127 POYR YRRY TYR 1R 7Nt
:RNY 922 92 272077 Y2 1720K2 Y7
Superior to such [water] is [the water of] the mikveh contain-
ing forty seahs, for in it people may immerse themselves
and immerse other [things]. Superior to such [water] is [the
water of] a spring whose own water is little but has been in-
creased by a greater quantity of drawn water. It is equivalent
to the mikveh in as much as it may render clean by standing
water, and to an [ordinary] spring in as much as one may
immerse in it whatever the quantity of its contents.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
NI P02 00 1oyRn
The Rambam’s ruling on the spring, cited in the Kehot
note.
Mishneh Torah, Immersion Pools 9:6mx1pn ma%n ,m1n mawn
aBe]
M7 MY PRRY 07 12y 129 PRI PRRY 1YRT M 17307
T120X3 TTRAY IPIT D73 KK 1 PIWRIN D3 TR PRY
WEK YT YRR PR YRIY XITY 222 I0UR XY YR MY
PR Y 93
Torat Emet 363 (Public Domain) - '

PARAGRAPH 22
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151
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“They made me keeper of the vineyards; my own vineyard
I did not keep”: the bride, darkened by the sun, tells why.
The Midrash reads it as the Community of Israel keeping
two days of Yom Tov in exile and receiving reward for one.
(context: Steinsaltz Tanakh)

Song of Songs 1:6":°R 0*°wi 1w

MY 2370 B 32 URYD CINBWY NINNY CIRY *HRINTIK
0703 K7 PY 312 DI07NK Y3

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07D MNPUAM NP NN Py
The note points there for the idea that the main purpose is
revelation below.
KEHOT'S NOTE
.382°y v N W”\Pb hhal
SUrANT wrna

Kehot’s note points to where this is explained further: Pri
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Etz Chaim.
KEHOT'S NOTE
DoWTPR Y n7ya

152 M5 992 N27 TORW R AN 1N

“Whoever answers ‘Amen, may His great Name be
blessed’ with all his strength, his evil decree is torn up.”
The Arizal reads “strength” (koach) as the number twenty-
eight, the letters of the filling of the filling of the Name.
Shabbat 119b:5°11:2 v™p naw
292 >T13n RI1 WRY KT 1K A39T 29 17 12 YUY 020 K
DY 373072 PR3 NIYID ¥IND27 MRIY L3137 13 30 1Pyip LN
R™M 527 071107277 21w — “NiyIe Y1937 Rayv *Rn 701072
7omin — 11 N7y DY vy 32 W 99°DR api 227 K RaX 92
AR PRI PIND 037 :ONT 2°N07 ,PNiYIE ¥iID2” :RI7 2°nD 4D
PRIV LTTY 13 0 92 1PINIR AN 922 1KY 1y 0D R U
.. PPTS IR KD DY ANnE”
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/shemini-atzeres/8/ 53



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); The Zohar; London, Soncino Press, 1933 (Public
Domain); Midrash Rabbah -- TE (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann -- corrected vocalization (Public Domain); Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain); Torat Emet 357 (Public Domain); Mishnah
Yomit by Dr. Joshua Kulp (CC-BY); Constantinople, 1740 (CC-BY-NC); Torat Emet 363 (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/shemini-atzeres/8/

DEDICATED IN HONOR OF

52T TANDTINIY PRIS® 19 527 D2IpNT 1INAT 71207 vIpn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/shemini-atzeres/8/ 54



