LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 4

AN 9W S9N 0%°a
... 12 AN 19920 oy

“On the eighth day he sent the people away”

The soul’s bond with G-d is a dance of ratzo and shov, running
toward Him and returning into life. The festivals of Tishrei trace
this dance, and Shemini Atzeres is its goal: the fiery love of the
Days of Awe is carried into the settled “return” of Torah and

mitzvos, where G-d’s kingship is revealed below.
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THE BIG IDEA

The soul’s bond with G-d is a dance of ratzo and shov, running toward Him and re-
turning into life. The festivals of Tishrei trace this dance, and Shemini Atzeres is its
goal: the fiery love of the Days of Awe is carried into the settled “return” of Torah

and mitzvos, where G-d’s kingship is revealed below.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why must Shemini Atzeres, when the year’s blessing is received, be preceded by Rosh HaShanah, Yom
Kippur and Sukkos? The Alter Rebbe answers with the image of a circle dance, in which moving apart
serves coming together. The soul has two aspects: “before,” rooted in G-d’s thought beyond the worlds,
which gives every Jew a hidden, fiery love in the inner heart; and “behind,” its descent to the lowest
place. Service means bringing that hidden love into the light. Rosh HaShanah is the distance of self-
reckoning; Yom Kippur brings face-to-face closeness through the Thirteen Attributes of Mercy; on
Sukkos G-d’s great love embraces us but “freezes” into the ice of mitzvos, the stage of shov, which risks
growing cold. On Shemini Atzeres renewed fiery love melts the ice into flowing water: the rain of bless-
ing, the Oral Torah, and the revelation of G-d’s kingship among His people. “He sent the people away”
is this kingship drawn into daily life from the level of the “eighth day,” above the seven.

OUTLINE

1 The dance of ratzo and shov -3

Knesses Yisrael’s joy is like a circle dance. The soul’s aspects of “before” and “behind” give every Jew a
hidden, fiery love that is felt in prayer and otherwise shelters him like shade; service means drawing it into
light, through ratzo that reveals and shov that stores the light in Torah and mitzvos.

2 Rosh HaShanah and Yom Kippur 14-7

Service begins with the distance of Rosh HaShanah, “the left hand pushes away,” through honest self-
reckoning. This leads to Yom Kippur’s face-to-face closeness, when the Thirteen Attributes of Mercy whiten
sins like snow and the inner heart, which needs no food, is revealed.

3 Sukkos as ice, Shemini Atzeres as flowing water 18

On Sukkos G-d’s great love embraces us and “freezes” into ice: love clothed in mitzvos, like an idea in a para-
ble or the partition between worlds. Ice can turn cold, so renewed fiery love must melt it; on Shemini Atzeres
it flows as rain and as Torah.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 2



4 “He sent the people away”: drawing down kingship 19-1

There is no king without a people, so G-d’s kingship is drawn into the world through shov. Every mitzvah

both raises sparks and draws down the royal crown, and the “eighth day,” above the seven attributes, is the

lofty source that lets this reach the lowest level.

5 Blessing, tents and joy

112-13

The purpose of creation is shov, a dwelling below: “they blessed the king” through the Oral Torah, “went

to their tents” as G-d’s dwelling, and became “joyful and glad of heart” as the hidden love was revealed.

The same rhythm of distance and nearness runs through the wording of every blessing.

6 Summary

mM4-17

A short outline of the four sections, adding that shov rises above ratzo, and that az (alef and zayin) marks

Shemini Atzeres as the one above the seven, as in Yaakov’s leaving Be’er Sheva and the eight days of

Chanukah.

KEY CONCEPTS

Ratzo and shov (running and returning) 2121 X1%9
The soul’s rhythm: the upward rush of longing for G-d,
and the return into life to serve Him in the world through
Torah and mitzvos.

“Behind and before” (achor vakedem) 207p1 711X

The soul’s two aspects: first in G-d’s intention, rooted be-
yond the worlds, and last in the order of creation, clothed
in the physical.

The hidden things of the heart 2% nim>yn

The fiery love above reason, hidden in the inner point of
every Jew’s heart; aroused in prayer and otherwise felt
only as encompassing “shade.”

Ice (kerach) nap

Divine love or wisdom “frozen” into a graspable form: the
partition between Atzilus and Beriah, a concept clothed in
a parable, and love clothed in practical mitzvos. Its danger
is coldness.
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Face to face 0°19110°19

The relationship in which a person’s inner self is turned to
G-d’s inner will, revealed on Yom Kippur; its opposite is
turning “the back of the neck,” an inner attachment to the
physical.

No king without a people 0y 853 771 "X
G-d’s kingship requires subjects who accept it, so it is
drawn into the world through the settled service of shov.

The eighth day °1°2wi 0172

A level above the seven emotive attributes, the source
from which the highest revelation reaches the lowest; the
alef of az added to the zayin of Sukkos.
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SECTION 1 - 11-3

The dance of ratzo and shov
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“On the eighth day he sent the people away, and they blessed the king and went to their tents joyful
and glad of heart,” etc. (See on this in the Gemara, chapter 2 of Shabbos, folio 30a; chapter 1 of Moed
Katan, folio 9a; in Midrash Rabbah, Parshas Noach, chapter 35; and in Megillas Esther, on the verse “when
the king’s heart was merry.”)
The maamar opens with the verse that closes King Shlomo’s dedication of the Temple: on “the eighth day,”
the day after the seven days of Sukkos, that is, Shemini Atzeres, he sent the people home and they blessed
the king. The Gemara (Shabbos 30a; Moed Katan 9a) reads their joy as the joy of being forgiven: that year

they had not kept the fast of Yom Kippur because of the dedication feast, and a heavenly voice told them they
were all destined for the World to Come.

7577 1719 RIT 7AW 95 5y oNTI2Y 2N7IN2 DNATT Yaw DRI 5 0°9apn NA%Y C1onwa 1
S0 7971 990K QwRY 0D TY NARY 210NN DONNIRY QWA

Now, on Shemini Atzeres all Israel receive the flow [of influence] for their conduct in their Torah
and their divine service for the whole year. This is the matter of “He causes the rain to fall,” which
is said from Shemini Atzeres until Pesach; and from then on, “He causes the dew to fall.”
Shemini Atzeres is when the Jewish people receive the whole year’s flow of divine influence for their Torah
and service. The Alter Rebbe links this to the prayer “He causes the rain to fall,” begun on Shemini Atzeres:

rain, a strong outpouring from above, stands for this abundant flow, while the gentler “dew” is said from
Pesach on.
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Now, every single year there must first be Rosh HaShanah, Yom Kippur and Sukkos, and afterwards

Shemini Atzeres.

This sets the question the maamar will answer: why must the receiving of Shemini Atzeres be preceded,
every year, by the sequence of Rosh HaShanah, Yom Kippur and Sukkos?
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The explanation is as follows. It is written, “Then the maiden shall rejoice in the dance,” etc. “The
maiden” is the level of Knesses Yisrael, the source of all the souls of Israel.

The answer begins with Jeremiah’s prophecy of the return from exile, “Then the maiden shall rejoice in the
dance” (Jeremiah 31:13). “The maiden” is Knesses Yisrael, the collective source of all Jewish souls; her joy is
the joy of the soul in its bond with G-d.
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(See Tanna deVei Eliyahu, Part 1, chapter 26; the Zohar, Parshas Emor, folio 89a and the end of side b, on
“without blemish,” etc.; see the end of Parshas Pinchas, folio 258, the beginning of side b, on “You shall

offer a burnt offering” and “You shall make a burnt offering”; and see Me’orei Or, letter Beis, section 44.)

A parenthesis sends the reader to Tanna deVei Eliyahu, a Midrash; to the Zohar in Emor, which requires the
High Priest to marry a maiden “without blemish”; to the Zohar at the end of Pinchas, which calls Shavuos

the day “the bride enters the canopy”; and to Me’orei Or, a lexicon of Kabbalistic terms arranged by letter.
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“In the dance” (bamachol) has two meanings. The first is in the sense of forgiveness (mechilah) of
sin. The second is its plain sense: dancing in circles (mecholos). (See the Midrash Rabbah on the

Song of Songs, on the verse “like the dance of the two camps.”)

The word machol (“dance”) is read two ways: as mechilah, forgiveness of sin, and in its plain sense, a circle

dance. The Midrash on “the dance of the two camps” in the Song of Songs is cited for the image of the dance.
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That is to say, the joy of Knesses Yisrael in her Maker is like, by way of analogy, those who dance in
a circle: one moves away from the other and comes back and draws near, and the moving away is
the cause of the drawing near, since it is not a true distance, for the distance is not the inner intent;
rather, this is simply the way of dancing.

The joy of Knesses Yisrael with her Maker is like a circle dance: the dancers step away from each other only

in order to come back together. The moving apart is part of the dance and serves the coming together, be-
cause distance is not its inner intent.
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(See what is explained in the maamar beginning “On the eighth day, an assembly,” on the verse “A
wise son makes a father glad.”) And so it is with the joy of Knesses Yisrael: it is in a mode of dis-
tance and nearness, yet not actual distance, G-d forbid, but in the mode of ratzo and shov [running
and returning], since it is impossible to be always in the state of ratzo.
The soul’s relationship with G-d likewise moves between distance and nearness. This is not true distance but
the rhythm of ratzo and shov: an outward rush toward G-d, and then a return into ordinary life, since no one

can remain in constant rapture. (The maamar cited is the earlier one in Likkutei Torah on “On the eighth

day, an assembly.”)
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And as it is said, “If your heart runs, return to the One,” for even in the state of shov she is bound to
the One G-d, etc. This will be understood by first introducing what is written, “You shall love
Havayah your G-d with all your heart (levavcha)” —with both your inclinations.
Even in the “return,” the soul remains bound to G-d; Sefer Yetzirah (1:8) says, “if your heart runs, return to
the Place,” and links it to “the chayos ran and returned.” To explain how, the Alter Rebbe introduces “You

shall love Havayah your G-d with all your heart,” where the doubled letter beis in levavcha (your heart) is
read by the Mishnah (Berachos 9:5) as “with both your inclinations,” good and evil.
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Now, to understand how there can be love of G-d with the evil inclination, which is called “evil”
(see what is explained on this in the maamar beginning “Who is enthroned on high”): the explana-
tion is that there are two hearts in a person, namely the right chamber and the left chamber.

How can one love G-d with the evil inclination? In Torah Ohr (Miketz, on “Who is enthroned on high”) the
Alter Rebbe asks the same question and answers from the two souls in every person, the G-dly and the ani-
mal. Here the answer rests on a person’s two “hearts”: the right chamber of the heart, seat of the G-dly soul’s

feelings, and the left chamber, seat of the animal soul’s desires.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 6
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The right one always turns to the love of G-d and to cleaving to Him, and the left is the opposite: to
love foreign, physical things. This is because the soul, in the source from which it was hewn, has

two aspects,

The right chamber naturally turns toward G-d; the left toward physical, “foreign” pleasures. This division
goes back to the soul’s very source, which has two aspects.
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as it is written, “Behind and before You have formed me.” (See on this Midrash Rabbah at the be-
ginning of Parshas Tazria, “If he is worthy,” etc.; Zohar II, Beshalach, folio 55a; and the Mikdash
Melech there.)

The verse “Behind and before You have formed me” names those two aspects: achor (behind, last) and ke-
dem (before, first). The Midrash on it teaches that man can be either first or last in creation, depending on
his merit.
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This means: “behind” —with regard to the work of creation, for man was created last of all the crea-
tures; and “before” — for Israel arose in [G-d’s] thought, and “Bereishis” [means] for the sake of

Israel, who are called “reishis” (first), etc.

Man is “behind” because physically he was created last, after everything else. He is “before” because in
G-d’s intention Israel came first: creation (Bereishis) was for the sake of Israel, who are called reishis, “first.”
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As our Sages, of blessed memory, said: “With whom did He take counsel? With the souls of the
righteous” — and not the righteous alone, but as it is written, “And your people are all righteous,”
etc.

The Sages taught that G-d “took counsel” with the souls of the righteous before creating the world, showing

that the souls preceded creation in G-d’s plan. Since “your people are all righteous,” this applies to every
Jew.
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LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 4 j‘??j.'l NN 1292 Oy DR oW 239w 0.

7Y DORIN2T Don mANTHA 7URR RIT QN YR 0°X1927 9O 710 Pnaa nah T hehnen
791N 72w TwYR 7107 01 IMIE 0PITH 1NN Dapn QTRAY

And it descended step by step and came down to be at the level of the last of all created beings in
[the order of] action. Moreover, [man]| is lower in rank than all the creatures, to the point that man
receives his life-force from the inanimate, the vegetative and the animal; and “last in deed, first in
thought.”

Yet the soul descended to be last and lowest in the actual order of creation, even depending for its life on

minerals, plants and animals that it eats. This is the pattern of “last in deed, first in thought,” a line of the

Shabbos hymn Lecha Dodi: what is first in intention is completed last in action.
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This is because the source from which the soul was hewn is at the level of “their beginning is
wedged in their end,” which is drawn from the level of the light that encompasses all worlds (sovev
kol almin), etc.

This reversal reflects the soul’s source in “their beginning is wedged in their end,” a phrase from Sefer

Yetzirah describing a level where highest and lowest are joined. Such a level comes from the light that en-
compasses all worlds (sovev), which transcends the ordinary distinction between high and low.
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(See what is explained on this in the maamar beginning “When you go out,” on the matter of “Whoever
kills the snake is given the king’s daughter,” and what is explained in the maamar beginning “These are

the journeys,” on the matter of “And these are their journeys according to their goings forth.”

A parenthesis (continuing through part 19) refers to two maamarim in Likkutei Torah. In Ki Seitzei the Alter
Rebbe cites the Zohar’s saying that whoever Kkills the snake is given the king’s daughter: the snake is the pri-
mordial serpent, Amalek, and whoever wins that war is given from above the level of “the king’s daughter.”
The maamar on the journeys (Masei) speaks of the power drawn from above that lets the soul ascend from
below.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 8
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Now, this level is revealed in the right chamber of the heart, which is full of the spirit (ruach) of life, where-
as the left chamber is the dwelling place of the blood, which is the nefesh [the vital soul]; and ruach is
higher than the level of nefesh. And it is written, “The spirit of man that ascends upward” — this is what is
explained in the maamar beginning “Give ear,” regarding “and the spirit returns,” etc.
The high “before” aspect of the soul shows itself in the right chamber of the heart, which is filled with ruach,
“spirit,” while the left chamber holds the blood, which the Torah calls the nefesh, the lower life-soul. Ruach
is higher than nefesh, and the verse calls man’s spirit the one “that ascends upward”; in the maamar on

“Give ear” (Ha’azinu), the essence of teshuvah is “the spirit returns to G-d who gave it,” the soul returning to
its bittul before its descent.
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And the meaning of “that ascends” (ha’olah) is like what is written, “You shall offer a burnt offering
(olah).” See the commentary of the Ramaz on the Zohar at the beginning of Parshas Tzav, where he writes,
“In my view, this is the mystery of ‘the spirit of man that ascends upward’”; and see the Midrash Rabbah at

the beginning of Parshas Tazria, there, on the matter of “and the spirit of G-d hovered,” etc.)

The word ha’olah (“that ascends”) is linked to the olah, the burnt offering that rises entirely to G-d; the
Ramaz (Rabbi Moshe Zacuto), commenting on the Zohar at the start of Tzav, calls the olah the mystery of
man’s ascending spirit. The Midrash at the start of Tazria (Vayikra Rabbah 14:1) reads “the spirit of G-d hov-
ered” as the spirit of the King Mashiach, in its teaching that man is “before” all creation; in Likkutei Torah,
Tzav, the Alter Rebbe explains this spirit above the waters as the inner dimension of the Torah, drawn down

through teshuvah.
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From this it follows that in the heart of every person there is ratzo and shov. The state of ratzo is at
the level of the inner dimension of the point of the heart, in the right chamber: that his soul pines
for G-d, and pours itself out into the bosom of its Father from the depths of the heart.

From the soul’s dual source comes the pulse of ratzo and shov in every heart. Ratzo is the inner point of the

heart, in its right chamber, breaking out in longing: the soul yearns to expire into G-d, like a child pouring
itself into its father’s embrace.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 9
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(See on the matter of “And the chayos [the living creatures of Ezekiel’s vision] ran and returned” in
the Idra Zuta (folio 288, the beginning of side b, and folio 293b), and in the Sifra deTzniusa in the
Zohar, at the end of Parshas Terumah (folio 176b and folio 177, the end of side a),

The parenthesis lists where the Zohar discusses “the chayos ran and returned,” Ezekiel’s description of the
angelic creatures of the chariot, which Chassidus uses as the model for ratzo and shov.
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and in Parshas Vayeitzei (folio 177b), in the Sisrei Torah, and in the Raaya Mehemna, Parshas
Pinchas (folio 255b). From the passage in the Idra Zuta it is understood that the level of ratzo and
shov is drawn from a very high and exalted place.

The listing continues. The Idra Zuta passage shows that the rhythm of ratzo and shov derives from a very
lofty source, supporting the claim that the soul’s longing comes from beyond the ordinary order.
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See what is explained on this elsewhere, in the maamar beginning “And the Jews undertook.” In
the same way it is explained here that because of the source from which the soul was hewn, from
the level of sovev kol almin, it follows from this that in the heart of every person there is the level of
ratzo, etc., in the inner dimension of the heart.
The Alter Rebbe restates his point: because the soul is hewn from sovev kol almin, a level beyond the worlds,
the capacity for ratzo, rushing toward G-d, is present in the inner heart of every person. In Torah Ohr

(Megillas Esther, “And the Jews undertook”) he explains that a love drawn from sovev, above the chain of

worlds, can come only as ratzo and shov, since the soul cannot contain it in any other way.
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As is known, the inner dimension of the heart corresponds to the inner altar, which is the golden

altar; and the quality of gold is love like “flashes of fire,” a fierce flame that rises upward until it
comes to the expiry of the soul.

The innermost heart corresponds to the Temple’s inner, golden altar. Gold represents fiery love, “flashes of
fire,” a flame that surges upward until the soul longs to expire into G-d.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 10
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This is [the meaning of| “For with You I run upon a troop, and with my G-d I leap over a wall,” etc.;
and as explained above on the matter of “The rock of my heart and my portion is G-d forever.” See
what is explained in the maamar beginning “The golden scepter,” and in the maamar beginning
“His left hand is under my head,” on the matter of “as the advantage of gold over silver,” and in the
maamar beginning “Your cheeks are comely with rows.”
In David’s song of victory, “with You I run (arutz),” the Alter Rebbe hears the soul’s ratzo, its running toward
G-d. He refers to the maamarim on the golden scepter, where the radiance at the scepter’s tip is a fierce love
like flashes of fire; on “His left hand is under my head,” where the left hand that first pushes away raises the

head, and this is the advantage of gold over silver; and on “Your cheeks are comely,” where silver is a cool

love and gold a fiery one.
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It is called “the hidden things of the heart” because it is hidden and concealed within the heart and
does not come to the point of revelation in comprehension through reason and knowledge (daas),

This love is called “the hidden things of the heart” because it stays concealed and does not surface as rea-

soned understanding.
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but is above knowledge, because its root is very exalted, from a high and exalted place, above rea-

son and knowledge and the comprehension of created beings. This is the level of “before” (kedem),

It is above understanding because its root is above all reason and above anything creatures can grasp. This

is the soul’s aspect of kedem, “before.”

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 11
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which is taken from the level of “For My thoughts are not your thoughts,” etc., and the level of “He
made darkness His hiding place.” Of this it is said, “He who dwells in the hiding place of the Most
High abides in the shadow of the Almighty,” and it is written, “Havayah is your shade” — which is

the level of shade and not a revelation of light, etc., as is explained elsewhere.

Kedem is taken from G-d as He is beyond our thought (“My thoughts are not your thoughts”) and as He con-
ceals Himself (“He made darkness His hiding place”). It is called “shade”: a protective presence that is felt
without being seen as open light.
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[See what is explained in the maamar beginning “I am black but comely,” on “black fire”; and see
the Raaya Mehemna, Parshas Pinchas, folio 255b, mentioned above.] This level endures forever: it
is certainly present, hidden, in the heart of every single Jew, so that he can arouse the love at the

time of prayer and the like.

This hidden love never disappears. It is present in every Jew’s heart, ready to be awakened during prayer
and similar moments; the bracket refers to the maamar on “I am black but comely,” which opens with the

Sages’ saying that the Torah was given as black fire on white fire.
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But afterwards it can pass away and vanish, etc., because it is clothed and hidden in the outer di-

mension of the heart, the level of “behind.”

After prayer the aroused love can fade, because in daily life it is clothed in the outer layer of the heart, the

aspect of “behind.” This explains the soul’s oscillation and sets up the next paragraph.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 12
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Nevertheless, an impression (reshimu) of it is discernible and remains present in concealment, as
an encompassing [light] (makif) alone, to be a shelter and a cover, so that one can “turn from evil
and do good” all day long, even when the inner point of his heart is not with him in revelation, [as]

flashes of fire, as at the time of prayer.

Even when the fiery love of prayer has faded, a trace of it remains. It no longer burns inwardly but hovers
over the person as a makif, an “encompassing” influence felt from outside, protecting him so that he can
keep away from evil and do good throughout the day.
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Therefore it is called the level of “shade”: just as shade protects, to be a shelter and a cover from

the heat of the sun and from storm and rain,

This is why it is called “shade.” Shade is not the sun itself, yet it shelters a person from heat, storm and rain.
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so too this love, which comes from the inner point of the heart, although it is hidden and concealed

and does not come to the point of revelation all day long, after prayer and the like,

The hidden love from the inner point of the heart works the same way: after prayer, through the rest of the
day, it is no longer openly felt.
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nevertheless it is as an encompassing [light] over the outer dimension of the heart, the level of “be-
hind,” so that one should not fall behind altogether into an evil love, G-d forbid.

Yet it still surrounds the outer layer of the heart, the aspect of “behind,” and prevents a person from falling
entirely into “evil love,” that is, desire for what is opposed to G-d.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 13
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This is because this love is certainly hidden in the inner point of the heart and endures forever,
never to be moved, forever and ever, since it is in the nature of creation from the six days of cre-

ation, as said above.

This protection is dependable because the hidden love is part of the soul’s very nature, built into creation
from the beginning, as explained in the first paragraph. It can be covered, but never removed.
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However, the essence of a person’s service, for it to be called by the name “the service of a ser-
vant” — and the essence of service is in the heart, as it is written, “and to serve Him with all your
heart” — is this: to bring the love out of the state of concealment into the state of revelation in the

heart, and to draw the level of darkness,

Having a hidden love is not yet service. True “service of a servant” is in the heart, as the verse says, “to serve
Him with all your heart,” which the Sages explain as prayer, the service of the heart (Taanis 2a). It means
bringing that concealed love out into open feeling in the heart.

4546 95 9IR 71T *49WNa AWK 9D 2°N157D M9 71X P22 N1 D73 1900 W nw° N2 13m0

that is, the level of “He made darkness His hiding place” mentioned above, so that it be in a state of
light and revelation, as it is written, “Though I sit in darkness, Havayah is a light to me.”

Doing so draws the concealed level of G-dliness, “He made darkness His hiding place,” into revealed light.
The verse from Micah expresses this: “though I sit in darkness, Havayah is a light to me.”
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Now, the matter of the utterance “And G-d said, ‘Let there be light’” is that the earth was darkness,

etc. For this there must be wholehearted service;

The first act of creation, “Let there be light” over an earth that was dark, is the model for this service: bring-

ing light out of darkness. For this a complete, wholehearted service is needed.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 14
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and “there is nothing new under the sun” except to bring out from concealment into revelation.
For this a set measure was given to the days of man — “the days of his years, in them, are seventy
years” — in order to toil in this service. And the verse explained the matter of the seventy years:
“the days of our years, in them” — “in them” specifically, for they are the level of the public
domain;

“There is nothing new under the sun”: nothing is created anew, and all our work is to reveal what is already

present but hidden. That is why a lifetime of about seventy years is given, and the verse says “in them” to
stress that the years themselves, the “public domain” of worldly life, are the arena of this toil.
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and in order that there be the level of the private domain (reshus hayachid) for His unity (yichudo),
may He be blessed, much service and toil are needed, [through] many levels and stages, until the
level of seventy years is completed, etc., as is explained elsewhere.

The “public domain” is a halachic term, here meaning the world of multiplicity. Turning it into a “private do-

main” (reshus hayachid, literally “the domain of the One”) for G-d’s unity (yichud), a place where only the

One is felt, takes long and layered effort across a whole life.
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(See what is explained on this in the maamar beginning “If you walk in My statutes.” Now, in order
to draw down a revelation from the level of “He made darkness His hiding place” to come into a
state of light and revelation, this is through an arousal from below, by turning darkness into light,
as is explained at the end of the maamar beginning “Know this day.”

The parenthesis explains how the hidden level is revealed: through an arousal from below, the person’s own

effort in turning darkness into light. The Alter Rebbe points to the maamarim on “If you walk in My statutes”
and “Know this day.”

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 15
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And this is what is said in Zohar II, Beshalach) (folio 57a): that by breaking through all those walls
of darkness — that is, the darkness of the animal soul and the body — one thereby draws down the
revelation from the level of “He made darkness His hiding place.” And this is the meaning of “to
see My face.”
The Zohar (Beshalach) teaches that the King’s faces are hidden behind darkness, and those who know how to
unify the holy Name break through all the walls of darkness, here the coarseness of the animal soul and the

body, so that the hidden faces are seen. The Zohar reads Isaiah’s “to see My face” this way: an unveiled en-
counter with G-d.
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In the same way it is explained elsewhere, on the statement of Zohar III, Parshas Pinchas (folio
249, the beginning of side b), regarding “and she entered into the mountain of darkness,” etc.:

Another Zohar passage (Pinchas) describes the hind that enters “the mountain of darkness” and rises from it
toward the mountain of light. The Alter Rebbe reads it in the same way.
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that through the raising of mayin nukvin (feminine waters) from the refinement of kelipas nogah
[the translucent husk], which is called “the mountain of darkness,” one draws down from the level
of “He made darkness His hiding place,” which is also called “the mountain of darkness” — that
which is far, far higher than the mountains of light; as is explained on this in the explanation of “A
candelabrum all of gold.”
Refining kelipas nogah, the mixed realm of permitted physical things that can be raised to holiness, sends
up “feminine waters,” the Kabbalistic term for an ascent initiated from below. That lower “darkness” then

draws down the higher “darkness,” G-d’s concealed essence, which is above even the revealed “mountains
of light.”

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 16
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From all this will be understood what is said in the Sifra deTzniusa (folio 176, the end of side b):
“And the chayos ran and returned,” as it is written, “And G-d saw the light, that it was good.” This
means: through the ratzo one draws down from the level of “He made darkness His hiding place”
so that it be in a state of light and revelation, as said above.

Now the Zohar’s link between “the chayos ran and returned” and “G-d saw the light, that it was good” can be
understood. The ratzo, the soul’s outward rush, is what brings the hidden level into light.
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But “that it was good” means “that it is good to hide it away”; and this is the level of shov, which is
to hide away the light in vessels, from the various vessels of Torah and mitzvos, for specifically
through this the light endures, whereas light without a vessel [does not].

“That it was good” is read as “good to hide it away,” as the Sages teach that G-d hid the light of the first day

for the righteous (Chagigah 12a). This is the shov: storing the light in vessels, the Torah and mitzvos. A light
without a vessel does not last; the vessel is what keeps it.
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This is what our Sages, of blessed memory, said: “‘Keep’ — this is Mishnah.” And see Zohar III,
Parshas Balak (folio 204), on “In the morning I will set [my prayer] before You and will watch
(va’atzapeh),” as it says, “and he overlaid it (vayetzapehu),” etc.; see there. And this is the level of
the light, “that it is good to hide it away.”

The Sages’ saying “‘keep’ refers to Mishnah” shows that Torah study is the vessel that “keeps” the light; in
Likkutei Torah, Vaeschanan, the Alter Rebbe explains that the mitzvos are a garment for the soul and the
Oral Torah is the house that guards both. The Zohar reads va’atzapeh in “in the morning... I will watch” like
vayetzapehu, “and he overlaid it” with gold: David set a covering over the intense light of the morning so
that the lower worlds could bear it.
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SECTION 2 - 14-7

Rosh HaShanah and Yom Kippur
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2. Now, the order of service must be, first, Rosh HaShanah, of which [it is said], “This day is the be-
ginning of Your works, a remembrance of the first day.”

The second section returns to the question of the festival sequence. Service begins with Rosh HaShanah, of
which the prayer says, “This day is the beginning of Your works, a remembrance of the first day,” since the
world was created in Tishrei (Rosh HaShanah 27a).
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The level of Rosh HaShanah is the level of “His left hand is under my head,” the level of “the left
hand pushes away,” etc. [As explained above in the maamar beginning “You shall draw water with
joy,” and in the maamar beginning “Give ear, O heavens.”]

Rosh HaShanah corresponds to “His left hand is under my head,” and to the Sages’ phrase “the left hand
pushes away.” The left side stands for restraint and distance, in contrast to the right, which draws close.
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So too, the order of a person’s service is at first in the mode of “the left hand pushes away,” etc., in
the mode of distance: that is, he should picture himself as though he were far from G-d.

In a person’s service, too, the first stage is distance: he should sense how far he is from G-d. This is the
“moving away” of the dance, which will lead to closeness.
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As our Sages, of blessed memory, said, “Be in your own eyes like a wicked person” [see Sefer Shel
Beinonim, chapter 13]; and in this way all the confessions and selichos [penitential prayers] were
instituted before Rosh HaShanah and in the Ten Days of Teshuvah:

The Sages (Niddah 30Db) tell the soul before birth, “Even if the whole world tells you that you are righteous, be
in your own eyes like a wicked person,” and Sefer Shel Beinonim, the first part of the Tanya (chapter 13), ex-
plains how even a beinoni, who does not sin but has not uprooted his evil, can say this sincerely. The confes-
sions and selichos before Rosh HaShanah and in the Ten Days of Teshuvah were instituted in this spirit; a
Kehot note, citing the Rebbe’s maamar “Adon Olam” of 5743, adds that confession is not said on Rosh

HaShanah itself, when one avoids mentioning anything undesirable.
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to see in himself all his shortcomings, so as to be lowly in his own eyes, with a heart broken and
crushed over how very far he is from G-d. And especially when one is among “the masters of ac-
counting,” who reckon all the words and thoughts, etc., then his heart will be broken within him

and he will be humbled before the Omnipresent.

In those days a person looks honestly at his failings until he feels humble and brokenhearted over his dis-
tance from G-d, especially the “masters of accounting,” the Zohar’s term for those who take account of all

their words and thoughts. Such honest reckoning breaks the heart and brings true submission.
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And this level of “the left hand pushes away” is to be “under my head,” the level of the head, as ex-

plained elsewhere in the maamar beginning “His left hand is under my head,” in Parshas Ki Sisa.

The “left hand that pushes away” is then “under my head”: the humbling becomes the base that supports the
head, the higher closeness that follows.
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Until, on Yom Kippur, “before Havayah you shall be purified”: “before Havayah” is the level of
“face to face,” through the power of teshuvah from the depths of the heart, as it is written, “Out of
the depths I have called You, Havayah.”

This leads to Yom Kippur, when “before Havayah you shall be purified.” “Before” (lifnei, literally “to the face
of”) means “face to face,” the closeness reached through teshuvah that rises from the depths of the heart.
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And it is written, “Seek My face; Your face, Havayah, I will seek”: the level of the inner dimension
of the heart, that is, that his aim be toward G-d and His Torah with all his heart and soul, and that
his involvement in the affairs of this world be in a manner of coolness, etc.

David says on G-d’s behalf, “Seek My face,” and answers, “Your face, Havayah, I will seek.” The Alter Rebbe
reads “face” as the inner heart: a person’s real aim and passion should be G-d and His Torah, while his in-
volvement in worldly affairs is “cool,” done without his inner self being invested in it.
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For the place in which a person’s heart is fixed with all his heart and soul is called the level of
“face.” And this is the meaning of “face to face”: that the whole inner dimension of his heart and

soul be directed only to the inner dimension of His will, may He be blessed.

Panim, “face,” is related to penimiyus, “inwardness”: wherever a person’s heart is truly fixed is his “face.”

“Face to face” with G-d means that one’s innermost self is turned toward G-d’s innermost will.
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Of the opposite, however, it is said, “For they have turned the back of the neck to Me”: they turn to
G-d and to His mitzvos with coolness, while their inwardness, in heart and soul, is directed to the
level of “the back,” which are physical matters, etc., that are far from the light of His face, may He
be blessed.

The reverse is described in Jeremiah as turning “the back of the neck” to G-d: such people serve G-d and
keep mitzvos coolly, while their inner passion is given to “the back,” physical concerns, which are far from
the light of G-d’s face.
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And since, with regard to G-d, may He be blessed, it is not applicable to speak in terms of distance
in space —

Yet one cannot speak of real distance from G-d in a spatial sense.
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for is it not [written], “The whole earth is full of His glory”? — it is said in terms of “the back of the
neck,” which is, by way of analogy, like a person standing right next to his fellow, but with the back

of his neck turned toward him;

Such distance is impossible, since His glory fills the whole earth and He is equally present everywhere. So

the verse uses the image of a person standing right next to someone but with his back turned to him.
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for this is the utmost distance. [As explained on this above in the maamar beginning “Return, O
Israel.”] And on Yom Kippur, “from all your sins, before Havayah you shall be purified,” because

then the levels of the Thirteen Attributes of Mercy are revealed.

Turning away while present is the greatest distance of all, because it is distance of the inner self. On Yom
Kippur this is undone and a person is purified “before Havayah,” because the Thirteen Attributes of Mercy,
the highest expression of divine compassion, are revealed then.
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Therefore it is written, “If your sins be like scarlet, they shall be white as snow; if they be red like
crimson, they shall be aswool.” [See what is explained on this in the maamar beginning “Give ear,

O heavens.”]

Isaiah promises that sins red as scarlet will become white as snow and wool. The Alter Rebbe explains why
these two images are chosen.
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For snow and wool are the Thirteen Attributes of Mercy, after the verse, “His garment was white as
snow, and the hair of His head like clean wool.” Therefore all Israel are raised up to be face to face,
at the level of the inner dimension of the point of the heart.

Daniel’s vision describes the Ancient of Days with garments white as snow and hair like clean wool; the Alter
Rebbe identifies these images with the Thirteen Attributes of Mercy. Their revelation on Yom Kippur lifts
every Jew to “face to face,” revealing the inner point of the heart.

/ oemwa) PRV TN TP°ORN N1 DIR TAWT Po3w 7N KDY 9UOR KD 12 PR 9195 010 190
.29 NPIROM WOl RITW 07 DN TWYIY [(nonws / nvnws

Therefore Yom Kippur has neither eating nor drinking. For throughout the year a person is nour-
ished by physical eating and drinking, from which blood is made, which is the nefesh — the outer
dimension of the heart.

This is why there is no eating or drinking on Yom Kippur. Ordinary food becomes blood, the nefesh, which is
connected with the outer dimension of the heart.
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On Yom Kippur, however, the level of the inner dimension of the heart is revealed, which is not
nourished by physical eating and drinking. [See Pri Etz Chaim, Shaar Yom HaKippurim (chapter 1 and
the beginning of chapter 3);

On Yom Kippur the inner dimension of the heart is revealed, and it does not live from physical food. The
bracket refers to the Arizal’s teachings on Yom Kippur in Pri Etz Chaim.
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and see the commentary of the Ramaz on the Zohar, Parshas Pinchas (folio 241b), regarding “In the World
to Come there is no eating and drinking” — yet it is written, “I have eaten my honeycomb,” etc.; see there.
The Ramaz (Rabbi Moshe Zacuto) comments on a Zohar passage that asks: if there is no eating or drinking in

the World to Come, what is meant by “I have eaten my honeycomb”? The implication is a different, spiritual
kind of nourishment.
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And this is because the inner dimension of the heart is taken from the level of “You have formed me be-
fore” (kedem tzartani), before the work of creation; this level does not receive from the inanimate, vegeta-
tive and animal, as does the level of “behind” in the work of creation, which receives from the refinements,
etc.; rather, “by everything that comes forth,” etc.]
The reason is that the inner heart comes from the soul’s kedem, which preceded creation, and so it does not
draw life from the mineral, plant and animal realms, as the “behind” aspect does through refining and eat-

ing them. It lives directly “by everything that comes forth from the mouth of Havayah,” by the divine word
itself.
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SECTION 3 - 118

Sukkos as ice, Shemini Atzeres as flowing water
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3. Through this level of higher teshuvah, which is from the depths of the heart, there is revealed on
Sukkos the level of “and His right hand embraces me”: the supernal right, which is the level of
“great love” that is above reason and knowledge, is revealed below in the revelation of the heart, so
that one should not be in a state of separateness, G-d forbid, from Him, may He be blessed.

The third section: the “higher teshuvah” of Yom Kippur, from the depths of the heart, leads to Sukkos, when

G-d’s “right hand embraces” us. The right hand is “great love,” a divine love beyond reason, which is now
revealed in the heart so that a person does not feel separate from G-d.
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This is “embraces me,” like the analogy of one who embraces his fellow so that he will not go away
from him. This comes through the sukkah, the level of “shade,” which is the level of “Havayah is
your shade,” etc. (See what is explained in the maamar beginning “Give ear, O heavens,” on the

meaning of “And there shall be a sukkah for shade by day,” etc.)

An embrace holds someone close so that he does not leave. The sukkah, as “shade,” is the means of this em-

brace: the hidden, encompassing presence of G-d described in the first paragraph now surrounds a person.
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And through the waving of the lulav: for the four kinds in the lulav allude to the Name Havayah,
and one waves them and brings them to the heart, for every bringing-in is to the heart, so that [the

Name| may shine and be revealed in a person’s heart.

The four kinds of the lulav correspond to the four letters of the Name Havayah. Waving them and bringing
them toward the heart draws that Name into the heart, so that it shines there openly.
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This is why one waves in six directions, up and down and to the four directions, for He, may He be
blessed, is One in the heavens and on earth and in the four directions; and because He is the place

of the world, as it is written, “Behold, there is a place with Me,” etc., as explained elsewhere.

The six directions of the waving express that G-d is One in every direction, above, below and on all sides. He
is “the place of the world” (Bereishis Rabbah 68:9): the world exists within Him, rather than He within it.
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And one must draw down and bring the level of “One” into the heart, so that the One G-d rests and
isrevealed in it, and “to be one with the One,” etc.

The purpose is to bring this oneness into the heart, so that the One G-d rests in it and the person becomes
“one with the One.”
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(See what is explained on this in the maamar beginning “On the eighth day, an assembly,” in the

first discourse.) Now, of this it is said, “He casts forth His ice like morsels.”

The Alter Rebbe now reads the sequence of verses in Psalm 147 as a map of the festivals, beginning with “He
casts forth His ice like morsels.”
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For first it is said, “He gives snow like wool,” etc., which is the level of the revelation of the Thirteen
Attributes of Mercy, “His garment white as snow,” etc., which are revealed on Yom Kippur.

Before the ice comes “He gives snow like wool”: snow and wool, as explained earlier, are the Thirteen
Attributes of Mercy revealed on Yom Kippur.
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Through this there is drawn and revealed on Sukkos the level of “and His right hand embraces
me,” and from this is drawn the level of “He casts forth His ice like morsels.” For this level of great

love and supernal Chesed, which is likened to water, congeals and becomes ice.

That revelation leads to the embrace of Sukkos, and from it comes the “ice.” Supernal Chesed, the great love,
is like water, and on Sukkos this water “freezes” into ice.
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That is to say, it became corporealized and descended through the concealment of the levels, from
“the head of all levels,” a place that “no thought can grasp,” to clothe itself so as to be grasped in
the comprehension of human beings, “each one according to his own measure.”

Freezing means the love takes on a more solid, graspable form. It descends from the highest level, beyond
any thought, and clothes itself so that each person can grasp it according to his capacity.
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This is “He casts forth”: in the manner of being cast from level to level; “like morsels”: the level of
separation and division into myriads of levels, so that the level of “One” may be drawn down below
aswell, “that all the peoples of the earth may know,” etc.

“Casts forth” describes the step-by-step descent from level to level, and “morsels” the breaking up into

countless levels. All this is so that G-d’s oneness can reach even the lowest places, “that all the peoples of the
earth may know.”
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(This is like what is written, “And over the heads of the chayah [living creature] there was the likeness of a
firmament, like the color of the awesome ice.” And it is explained elsewhere in the name of the holy Rav,
Rabbi Avraham, son of the Rav the Maggid, whose soul is in Eden, that kerach (ice) has the letters of chirik
[the vowel point written below a letter], and chirik is the level of Netzach, the branch of Chochmah.
A long parenthesis (to part 24) develops the image of ice from Ezekiel’s vision of a “firmament like ice” over
the heads of the chayos. The Alter Rebbe cites Rabbi Avraham “the Malach,” son of the Maggid of Mezritch:

the letters of kerach (ice: kuf, reish, ches) can be rearranged as chirik (ches, reish, kuf), the vowel associated
with Netzach, an offshoot of Chochmah.
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From this is drawn the parsa (partition) that divides between Atzilus and Beriah, which is the level of the

firmament over the heads of the chayos, “like the color of the ice,” etc.

From this comes the parsa, the partition between Atzilus, the world still one with G-d, and Beriah, the first
world of separate existence. The “ice-like firmament” over the chayos is this partition.
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The reason it is called by the name “ice” is that the matter of the parsa is, by way of analogy, like a teacher
who wants to explain a great concept to his student, which the student cannot receive, so he must convey it

by way of parable and riddle, like the parables (Mishlei) of Shlomo, etc.

Why is the partition called “ice”? A teacher whose idea is too great for his student conveys it through a para-
ble or riddle, as Shlomo did in Proverbs (Mishlei, “parables”).
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In the same way, in order that there be drawn from the level of supernal Chochmah — “He is wise, but not
with a known wisdom” — to the level of Chochmah, Binah and Daas of the World of Beriah, since created

beings have no capacity to receive the radiance of Chochmah as it is in Atzilus,

Likewise, G-d’s supernal wisdom, which is beyond any known wisdom, must reach the intellect of the World
of Beriah, but created beings cannot receive wisdom as it is in Atzilus.
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therefore the level of a parsa is made, through which Chochmah is drawn into created beings, as, by way of
analogy, the concept that the student grasps through the garment of the parable; and like the matter of
“And he spoke three thousand parables,” etc. And as explained on this in the maamar beginning “Eliyahu
opened,” in Parshas Vayeira, and in the maamar beginning “And the curtain shall divide.”

So a partition is made that “clothes” the wisdom, as a parable clothes an idea, allowing created beings to

grasp it. Shlomo’s three thousand parables illustrate this, and the Alter Rebbe refers to two other maamarim
where it is explained.
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This is why it is called “a firmament like the color of ice.” Just as, by way of analogy, ice is itself water, only
it has congealed and become ice, so it is with the clothing of a concept in a parable: the very concept itself

is clothed in it, only it is clothed in a physical parable,

Ice is simply water in solid form. In the same way, the idea itself is present inside the parable, only clothed in
a physical form.
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and this is like the physicality of ice relative to water. This is the matter of “a firmament like the color of
ice” over the heads of the chayos of the Chariot: through it comprehension is drawn to them from above,

that is, through its first being drawn specifically in the form of ice.

That is like the solidity of ice compared with water. So the “firmament like ice” over the chayos lets under-
standing reach them from above, precisely because it first took on this solid, ice-like form.
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Through this the level of self-nullification (bittul) is also drawn into them. This is the matter of kerach hav-
ing the letters of chirik, which is the level of bittul. See what is explained on this at the end of the maamar
beginning “And all the people saw the sounds.”

The partition also brings bittul, self-nullification, to the chayos. This is the meaning of chirik: a single dot,
the smallest of vowels, stands for self-nullification.
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Now, it is explained shortly below that the level of ice is the level of shov that follows the ratzo.

The Alter Rebbe now connects the image to ratzo and shov: as explained shortly below, the “ice” is the shov

that follows the ratzo, the return from rapture to ordinary life.
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And the matter of this level’s resemblance to ice is that the level of shov is to make for Him, may He be
blessed, a dwelling place among the lower realms through the performance of the mitzvos and the study of
Torah, which is equal to them all. For the mitzvos are called “the 248 limbs of the King”: just as, by way of
analogy, the life-force of the soul is clothed in the limbs, so the Infinite Light (Or Ein Sof), blessed be He, is
clothed in the performance of the mitzvos.

The likeness to ice is this: shov is the work of making G-d a “dwelling in the lower realms” through mitzvos

and Torah study. The mitzvos are called “the King’s 248 limbs”: as a soul lives within the body’s limbs, the
Infinite Light clothes itself in the mitzvos.
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That is: in tefillin there is drawn and clothed the level of the four mochin, which are the levels of
Chochmah and Binah, Chesed and Gevurah of the Holy One, blessed be He, etc.; and in tzedakah and acts
of kindness there is drawn and clothed the level of Chesed, “the right arm,” etc. And as explained on this

in the maamar beginning “Moshe would speak.”

For example, tefillin draw down divine “mind,” Chochmah, Binah, Chesed and Gevurah, corresponding to
the four sections in the tefillin, while charity and kindness draw down Chesed, G-d’s “right arm.”
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Now, this clothing of the supernal mochin in the physical performance of the mitzvos is likened to the lev-
el of ice, which is, by way of analogy, the clothing of a concept in a physical parable, as said above; and so

it is with the clothing of the supernal lights in the performance of the mitzvos in physicality.

The clothing of these supernal lights in concrete physical mitzvos is like an idea clothed in a parable: this is
the “ice.”
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Likewise, in the service of G-d, the awe and love of prayer clothe themselves in the performance of the
mitzvos; and in general, love is the root of the 248 positive commandments and awe is the root of the 365
prohibitions. This too is the level of “He casts forth His ice,” etc.

In a person’s own service, the love and awe felt in prayer are carried into the practical mitzvos: love is the

root of the 248 positive commandments and awe of the 365 prohibitions. This carrying of feeling into action
is also “He casts forth His ice.”
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See what is explained on the verse “And Avraham was old, advanced in days,” in Parshas Chayei Sarah, on
the matter of “And Moshe came into the midst of the cloud,” etc.: so too Torah and mitzvos, etc.; see there.
And the matter of “like morsels” may be explained: this crumbling and division is drawn through the five
Gevuros, and this is the matter of the seal. See what is explained in Parshas Re’eh, in the maamar begin-
ning “And He will bless you,” etc.; see there.)

The Alter Rebbe refers to a maamar on Moshe entering the cloud, where Torah and mitzvos are described as

a clothing in the same way. “Morsels,” the breaking into many parts, comes from the five Gevuros, the pow-
ers of limitation, which he links to the image of a seal.
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However, it is written, “Before His cold, who can stand?” For the drawing down of this revelation
below, in the level of “His cold,” is a level of coolness, so that from it is drawn the level of shov, the
opposite of the level of ratzo, which is the level of flashes of fire, a flame that rises of itself.

The verse continues, “Before His cold, who can stand?” The coldness of the ice is the shov, the opposite of
ratzo, which is fiery love, a flame that rises upward by itself.

19 °712 P17 TP 21 9122 DAY TIRD 23w 9122 TIRYR 1971 0TR 90 XD

And not every person merits to stand in the level of “return to the One,” so that even in the state of
shov he remains cleaving to G-d, etc.

Not everyone can sustain the “return to the One,” staying bound to G-d even while calm and engaged in or-
dinary life.
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Although the level of embrace, “and His right hand embraces me,” is drawn from above, it is like
the analogy of one who embraces his fellow from behind: that is, the love is drawn also to the level
of the “back parts,” in the manner of “not like Avraham, from whom Yishmael came forth,” etc.

The embrace of Sukkos is like being embraced from behind: divine love reaches even the “back parts,” the
external side. In the Talmud (Pesachim 56a), Yaakov feared there might be a flaw among his children, “like
Avraham, from whom Yishmael came forth.” His sons reassured him by declaring “Shema Yisrael,” meaning
that their hearts held only the One. The allusion suggests that this embrace reaches even the outer levels,
yet, as with Yaakov, nothing strays from holiness.
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And also, on Sukkos they would offer seventy bulls for the seventy nations, to draw down influence
to them, as is written in the Midrash on Song of Songs on the verse “Behold, you are fair, my
beloved.”

Similarly, the seventy bulls offered over Sukkos were, according to the Midrash, on behalf of the seventy na-
tions, drawing blessing even to them. This shows the far reach of the Chesed revealed on Sukkos.
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Now, in the state of shov, when one moves away from the ratzo, there can be a complete falling into
the level of the “back parts.” (Of this it is said, “And Avraham rose early in the morning and saddled his

donkey”: that is, every morning supernal Chesed is aroused to overcome the level of the “donkey,” etc.,

The danger of shov is that a person who has left the rapture of prayer can fall entirely into the external side.
Avraham rising early to saddle his donkey is read as supernal Chesed awakening each morning to master
the chamor (donkey), a play on chomer, coarse matter.
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which is the matter of “the donkey — even in the season of Tammuz it feels cold”: that is, when a person is
not stirred by the greatness of G-d. In the same vein it is said, “who chilled you (karcha) on the way,” etc.

And the level of the light of Avraham’s love is “and he saddled his donkey,” etc.

The Talmud (Shabbos 53a) quotes the saying that a donkey is cold even in the summer heat of Tammuz:
here, a person unmoved by G-d’s greatness. Amalek, “who chilled you on the way” (karcha, read as kar,
cold), is the same spiritual coldness, and Avraham'’s love is the power that masters it.
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And see Zohar I, Vayishlach) (folio 166b); and see Zohar II, Terumah (folio 166b), how the waste is
sifted out from the level of ice, and these are the level of “bad waters,”

The Zohar is cited in Vayishlach, where Yaakov’s “ox and donkey” are two forces of harsh judgment, and in
Terumah, for how the waste, the “bad waters,” is sifted out from the “ice.”
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which is the matter of physical pleasures. Therefore one must again arouse the love like flashes of

fire, the level of ratzo, to enlarge the blaze of the fire of love.

These “bad waters” are physical pleasures. Coldness can lead to them, so a person must rekindle his fiery
love, the ratzo, to make the fire of love burn stronger.
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This is “He sends forth His word and melts them,” in the manner of what is said in Zohar I,
Bereishis (folio 29b): “The strength of the north congeals the waters, and the strength of the south

releases the waters”;

This is “He sends forth His word and melts them.” The Zohar says the power of the north freezes the waters
and the power of the south releases them; north stands for Gevurah and south for Chesed.
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that is, through the intensified heat of the sun the ice melts and becomes water; and so, through the
intensified flashes of the fire of love, the level of ratzo, supernal Chesed is drawn down, and it is

transformed from the level of ice to the level of water.

As the sun’s heat melts ice into water, the renewed fire of love, the ratzo, draws down supernal Chesed and
turns the “ice” back into flowing “water.”
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This is the matter of “the might of the rains,” which descend with might, through the level of
Gevurah, the level of flashes of fire. (And according to what was explained above, that the level of ice is
the level of the parsa that divides, the transformation from the level of ice to the level of water means that
the revelation below, in Beriah, Yetzirah and Asiyah, be as it is above.

This is why the Sages speak of “the might (gevuros) of the rains” (Taanis 2a): the rain comes through

Gevurah, the fiery love. If the ice is the partition, melting it means that the revelation below, in Beriah,
Yetzirah and Asiyah, becomes as it is above.
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And the matter of this level on Shemini Atzeres is as explained above on the meaning of “This was from
Havayah”: that the level of supernal Chochmah, which shines in a mode of distance, now comes to be in a

mode of nearness, etc.; see there.)

This is what happens on Shemini Atzeres, as explained earlier on “This was from Havayah”: supernal
Chochmah, which had shone from a distance, now shines close.
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And these waters are drawn and flow down through “He causes His wind to blow”: this is the level
of the holy spirit, a spirit drawn from the supernal “holy,” which is the level of supernal Chochmah
(see Zohar, Chukas, folio 183b).

The waters flow when “He causes His wind (ruach) to blow.” This ruach is the holy spirit, drawn from super-
nal Chochmah, which is called “holy”; the Zohar (Chukas) says that the wind of the waters is the holy spirit,
which blows first, and then the waters flow.
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And then “the waters flow,” which is the level of Torah, so that there be “He tells His words to
Yaakov, His statutes and His ordinances to Israel,” which are all the Mishnayos and halachos in the
Oral Torah that were drawn from the level of supernal Chochmah, the level of the Written Torah;
[for] “the Torah comes forth from Chochmah,” etc.

The flowing waters are Torah, and specifically the Oral Torah’s laws given to Israel, which derive from super-
nal Chochmah through the Written Torah, since “the Torah comes forth from Chochmah.”
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And this is the matter of Shemini Atzeres. (That is: on Yom Kippur it is the level of “He gives snow like

wool,” so that “if your sins be like scarlet, they shall be white as snow,” etc.

This is Shemini Atzeres. The parenthesis summarizes Psalm 147 as a map of the season. Yom Kippur is “He
gives snow like wool,” whitening sins as snow.
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And afterwards, “He scatters frost like ashes; He casts forth His ice”: this is the drawing down of supernal
Chesed on Sukkos, which congeals and becomes frost and ice, as it is written of the manna, “fine as frost”;
and the manna is from the level of “the crystal dew,” which is also the root of the level of Sukkos, as ex-
plained above at the end of the maamar beginning “Give ear, O heavens.”

Sukkos is “frost” and “ice,” the Chesed that took on solid form, like the manna described as “fine as frost.”

The manna comes from “the crystal dew” (tala d’vedolcha), the Zohar’s term for a dew drawn from the high-
est level, which is also the root of Sukkos.
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And afterwards, “He sends forth His word and melts them; He causes His wind to blow, the waters flow”:
this is the level of Shemini Atzeres, which is the matter of “He causes the wind to blow and the rain to fall,”

as said above.)

Shemini Atzeres is “He sends forth His word and melts them... the waters flow,” the melting of the ice into
rain. This is why the prayer for wind and rain begins on Shemini Atzeres, completing the answer to the
opening question.

SECTION 4 - 19-11

“He sent the people away”: drawing down kingship
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4. And this is [the meaning of] “On the eighth day he sent the people away, and they blessed the
king.” For there is no king without a people, and it does not apply before Him, may He be blessed,
that His Name be called “King,”

The fourth section returns to the opening verse. “There is no king without a people”: kingship needs subjects
who are separate from the king and accept his rule. On its own terms, G-d’s relationship to creation does not
fit this description.
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for over whom is He king? After all, He brings everything into being, and “He was, He is and He will
be” equally, “in the heavens above and on the earth below — there is none else.” Rather, through
our service we draw His kingship upon ourselves,

This is because He creates everything and is equally present everywhere; next to Him “there is none else,”

so there is no separate “people” for Him to rule. His kingship is drawn upon us only when we, through our
service, accept it upon ourselves.
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as in the saying, “Recite before Me [verses of| Kingship, so that you make Me King over you,” as ex-
plained elsewhere. And see what is explained on this in the maamar beginning “You are standing,”
regarding “in order to establish you today as a people to Him,” etc.; see there.

This is the Sages’ teaching (Rosh HaShanah 16a): “Recite before Me verses of Kingship, so that you make Me

King over you.” It is we who crown G-d, and the Alter Rebbe refers to a maamar on “You are standing” about
being established as G-d’s people.
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Now, the drawing down of the level of His kingship is not in the mode of ratzo, which is for one’s
soul to pour itself out, etc.; rather, it is the level of shov, as it is written, “You shall surely set a king
over you,” etc., and as explained elsewhere.

Drawing down G-d’s kingship does not happen in the rapture of ratzo, where the soul longs to pour itself

out, but in shov, the settled return to life. The Torah says “set a king over you”: accepting a king is an act of
steady submission.
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This is “he sent the people away”: to be in the state of shov, so as to be the level of “a people.” (For
further explanation of the matter of “sent”: it is as it is written, “He sends forth springs into the streams,”
etc., “they give drink to every beast of the field” — which is the level of the drawing down from the level of
supernal Chochmabh,
So “he sent the people away” means sending them into shov, so that they become an am, a “people”; the
Rebbe’s maamar on this verse (5741), cited in a Kehot note, explains that am here means omemus, a
dimmed, separate existence over which G-d can reign. A gloss (hagahah) begins here and runs to the words

“the second festival day of the Diaspora” in paragraph 12, as the Kehot note shows from the manuscript:
“sent” echoes “He sends forth springs into the streams,” a flow from supernal Chochmah.
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which is the level of a spring flowing from the source of living waters; it is the level of “the most hidden of
all hidden,” from which is drawn “they give drink to every beast of the field, the wild asses quench their

thirst” —which is the level and rank of shov that follows the thirst and the ratzo.

Chochmabh is like a spring from a hidden source, rooted in the most concealed level. Its waters reach the
“beasts of the field” and quench the “thirst” of the wild asses: this quenching is the shov that follows the
thirst and longing of ratzo.
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And see what is said on this verse in the Zohar, Parshas Chukas) (folio 181a). And see what is explained

above on the verse “You shall draw water,” etc., “from the wellsprings of salvation.”

The Zohar (Chukas) says that David spoke these verses with the holy spirit, of the flow from supernal
Chochmah. An earlier maamar on “You shall draw water with joy from the wellsprings of salvation” is also
cited.
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And the meaning of “into the streams” (banechalim) may also be explained along the lines of what
is explained at the end of the maamar beginning “To understand the meaning of the verse ‘Who is a
G-d like You,’” regarding “for the remnant of His inheritance (nachalaso)” — “a stream (nachlah)
has passed over our soul” — which is the level of the drawing down to the souls of Israel, etc.; see
there.
Another reading of “streams” (nechalim) comes from the maamar on “Who is a G-d like You” (Likkutei
Torah, Rosh HaShanah). There “the remnant of His inheritance (nachalaso)” is read with nachal, a stream, as

the flow drawn from the Infinite Light to the souls, which at first comes only as an encompassing light: “a
stream (nachlah) has passed over our soul,” without yet entering the inner heart.
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And as it is written, “How goodly are your tents, O Yaakov,” etc., “like streams stretched out,” etc.
And see the Zohar, Vayikra (folio 16, the end of side a), regarding “like cedars beside the waters.”
And this too is what is said, “and sends waters upon the open places.”

Bilam’s blessing compares Yaakov’s tents to “streams stretched out” and to cedars beside the water. The
verse “He sends waters upon the open places” likewise describes divine flow reaching outward.
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Further, the matter of “sent” will be understood along the lines of what is explained elsewhere, in
the maamar beginning “And it was when Pharaoh sent the people”: that through their exile in
Egypt they brought about the elevation of the sparks of G-dliness that had fallen there in the shat-
tering of the vessels;

A second meaning of “sent” comes from the maamar on “when Pharaoh sent the people.” The exile in Egypt

raised up the sparks of G-dliness that had fallen there in the “shattering of the vessels,” the primordial
breaking by which holy sparks came to be scattered in the world.
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and this is the very level of the power of growth, to make the salvations of Israel sprout, as it is writ-
ten, “And Pharaoh drew near,” and our Sages said that he drew Israel near to their Father in heav-
en. Of this it is said, “when Pharaoh sent the people”: that he was sending forth boughs and
branches and making fruit above — “the people,” etc. See there at length.

This raising of sparks is a power of growth. The text reads beshalach as “sending forth” shoots: Pharaoh

made Israel “sprout” boughs and fruit above, just as the Sages read “Pharaoh drew near” as his drawing

Israel near to their Father in heaven.
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And it is explained elsewhere that in this growth, which is the performance of the mitzvos, the level
of “He makes salvations sprout,” there are two aspects: elevation and drawing down.

The growth produced by mitzvos, called “He makes salvations sprout,” has two movements: raising up from
below, and drawing down from above.
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That is: the elevation of the sparks of G-dliness from the shattering of the vessels through the re-
finement of kelipas nogah — namely, the wool of tzitzis and the parchment of tefillin — and this is
called the raising of mayin nukvin (feminine waters).

The raising up happens when a mitzvah uses a physical object from kelipas nogah, the neutral realm that

can be elevated, such as the wool of tzitzis or the parchment of tefillin. The divine spark in it is lifted, and
this is called “raising feminine waters,” the Kabbalistic term for an ascent initiated from below.

WI2% 1719 AN S AIR TINY 77N ONan RS a5YRDR 0P IR MNP wnl YR R A
X712 w710 T n1o%n wiab 1X°2° P10DaY N199H 9091 NOPA

The second is that through this a revelation of the Infinite Light is drawn from above to below, from
the level of the 620 pillars of light; and this is the matter of “the royal garment” and “the royal
crown” in the verse “Let them bring the royal garment,” as explained elsewhere.

In response, the Infinite Light is drawn down from above through the “620 pillars of light,” a level of Keser

whose number equals the 613 mitzvos of the Torah and the 7 of the Sages. This is symbolized by the “royal
garment” and “royal crown” of the Megillah.
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Now, of the level of the refinement of the sparks from the shattering of the vessels it is said, “when
Pharaoh sent the people,” as said above. But of the drawing down from above to below, from the

level of “the royal crown,” it is said, “On the eighth day he sent the people away,” etc.

The two movements correspond to two verses: the raising of the sparks is “when Pharaoh sent the people,”
and the drawing down from the royal crown is “On the eighth day he sent the people away.”
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This is why it is specifically “on the eighth day” that “he sent the people away”: for the power for
this drawing down, from the highest heights also to the lowest depths, is drawn from a supernal
place, as is known from the matter of “Who is enthroned on high, who looks down low,” etc.

The drawing down must come from a very high place, because only what is highest can reach the lowest. As
the verse says, the One “enthroned on high” is the one who “looks down low.”
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That is, from the level of “on the eighth day,” which is the level that is above the seven supernal
attributes.

“The eighth day” is above the seven supernal attributes, the seven emotive Sefiros that parallel the seven
days of the week.
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And [this is] along the lines of what is said in the Zohar, Parshas Vayechi (folio 246b), on the verse
“Naftali is a hind let loose,” etc.: “And that voice is sent forth from the deep place above,” etc.,
which is the level of Binah, for in Binah there is the revelation of Atik [the inner level of Keser]; and
this too is the matter of “On the eighth day he sent,” etc.
The Zohar on Naftali, “a hind let loose (sheluchah),” uses the root of “sent” (shalach): the voice is sent forth
from “the deep place above,” which is Binah. In Binah, Atik, the innermost level of Keser, is revealed; in
Torah Ohr (the beginning of Lech Lecha) the Alter Rebbe explains that Atik, the source of delight, shows it-

self in Binah and not in Chochmah, which is only a point. So the eighth day, above the seven, is the source of

this sending.

likuteitorah.com/likkutei-torah/shemini-atzeres/4/ 38



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 4 '|1??3|'[ NN 1292 Oy DR oW 239w 0.

M3 NP2 N 1R 1PNRT RITY 70970 0nwn 997 N2 3 S1nwn 01°3 3T RN RV
M2 1P°N

Elsewhere it is explained that the level of “on the eighth day” is the level of the eighth king, Hadar,
who is the one who rectifies, [bringing] from the level of Tohu [chaos] to become the level of Tikkun
[rectification], etc.

Elsewhere the eighth day is linked to Hadar, the eighth of the kings of Edom listed in Genesis. In Kabbalah

the first seven kings, who “died,” represent Tohu (chaos), and Hadar represents the beginning of Tikkun
(rectification).
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And see what is explained on the verse “For the conductor, on the Sheminis [the eighth],” regard-
ing circumcision, which was given specifically on the eighth [day]. All this is a very high place,
from which this level of sending, “he sent the people away,” is drawn;
Similarly, the psalm “on the Sheminis” (the eighth) is read by the Sages as referring to circumcision on the
eighth day (Menachos 43b), and in Likkutei Torah, Tazria, the Alter Rebbe explains that the eighth day draws

on a level higher than the holiness of the seventh. All these “eighths” point to a very high source from which
the sending of the people is drawn.
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that is, after the level of “in order to establish you today as a people to Him,” which on Rosh
HaShanah and Yom Kippur was in the mode of ratzo, this level will be drawn down also in the mode
of “return to the One”; and this is specifically “on the eighth day.”

On Rosh HaShanah and Yom Kippur Israel became G-d’s “people” in the mode of ratzo; on the eighth day,
Shemini Atzeres, this is drawn down into shov, the stable “return to the One” that carries into the year.
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SECTION 5 - 112-13

Blessing, tents and joy
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Now, although ratzo is a very high level, nevertheless the purpose of creation is that He have a
dwelling place among the lower realms, that the revelation be below; and this is the level of shov.
Ratzo is a very high level, yet creation’s purpose is that G-d have a “dwelling in the lower realms,” revealed

here below. That is achieved through shov, the return into life with Torah and mitzvos, which is why Shemini

Atzeres, the festival of shov, is the culmination.
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See what is explained in the maamar beginning “Return, O Israel, unto,” on the meaning of the
verse “For with You is forgiveness, that You may be feared.”

The Alter Rebbe refers to the maamar on “Return, O Israel” (Shabbos Shuvah), on the verse “with You is for-

giveness, that You may be feared.”
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And [see] what is explained elsewhere on the statement of Zohar I1I, Emor (folio 100b), on the mat-
ter of “she is the daughter of my father, but not the daughter of my mother.” For Yom Kippur is
from the level of “Let the mother come and wipe away,” etc., while on Shemini Atzeres Knesses
Yisrael is called “the daughter of my father,” etc.
Another maamar explains the Zohar’s reading of Avraham’s words about Sarah, “she is the daughter of my
father, but not the daughter of my mother”: Knesses Yisrael unites with the King when she receives from the
“father,” Chochmah, and not from the “mother,” Binah. Binah is the source of teshuvah and atonement, so
Yom Kippur is when “the mother comes and wipes away” the child’s soiling (the Midrash’s parable for the

red heifer, in Rashi on Numbers 19:22); on Shemini Atzeres, Knesses Yisrael is called “the daughter of my
father.”
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And see what is explained above on the matter of “on the eighth day,” regarding “This was from
Havayah; it is wondrous in our eyes”; and see what is explained elsewhere on the matter of “the
eighth [day] of the inauguration.”

This connects with the earlier explanation of “This was from Havayah”: supernal Chochmah, which shone

from afar, now shines close. “The eighth day of the inauguration” of the Mishkan is mentioned as a parallel
“eighth.”
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Now, it is written (II Chronicles, chapter 7), “And on the twenty-third day of the seventh month he
sent the people away.” This may be explained as an allusion to the second festival day of the
Diaspora; and see what is explained below on the matter of the second festival day of the Diaspora.
And then, “they blessed the king”: to draw down the level of His kingship, may He be blessed.
IT Chronicles dates the sending away of the people to the twenty-third of Tishrei, which the Alter Rebbe takes
as an allusion to the Diaspora’s second day of Shemini Atzeres (Simchas Torah); the Rebbe’s maamar on this
verse (5741), cited in a Kehot note, explains why the allusion lies in “he sent the people away.” Here the gloss

that began in paragraph 9 ends, and the main text resumes: “And then they blessed the king,” drawing
G-d’s kingship down into the world.
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That is, through the study of Torah, with the cleaving of spirit to spirit, the level of “Let him kiss me
with the kisses of his mouth,” etc.; and then, “I have put My words in your mouth,” etc.; “the
Mishnabh is the queen,” etc., as explained elsewhere.

This is done through Torah study, in which the learner’s spirit cleaves to G-d’s spirit, as in a “kiss” of the
mouth. G-d puts His words in our mouth, and the Mishnah, the Oral Torah, is called “queen”: in the Talmud
(Beitzah 28b) “the Mishnah is queen (malk’sa)” is a memory aid, which the Alter Rebbe reads as the bond of
the Mishnah with Malchus, divine kingship.
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And our Sages, of blessed memory, said: “Do not read banayich (your children) but bonayich (your
builders),” for they are occupied with the building of the world (see what is explained on this in the
maamar beginning “And all your children shall be taught”). The meaning of “the building of the
world” is the level of His kingship, may He be blessed,

The Sages read “your children” (banayich) as “your builders” (bonayich): Torah scholars “build the world.”
That building is the establishment of G-d’s kingship.
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for it is written, “Your kingship is the kingship of all worlds,” and “we call it the Oral Torah,” for it is
built from the Written Torah: from a single letter of the Written Torah an entire chapter of the Oral

Torah is drawn;

Kingship, Malchus, is identified with the Oral Torah. The Oral Torah is “built” from the Written Torah, ex-
panding a single letter into a whole chapter.
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as, for example, from the letter vav of “And if [a person]| borrows” — [since] a vav adds to the pre-
ceding subject — the chapter HaSho’el [“The Borrower,” in the Talmud] was made. For through the
Oral Torah there is the revelation of His kingship, may He be blessed, in a state of revelation.

For example, the Talmud derives an entire chapter on borrowing (HaSho’el) from the single letter vav that
opens “And if a person borrows.” So the Oral Torah reveals G-d’s kingship openly in the world.
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And this is “and they blessed the king”: the level of blessing and drawing down in great revelation.

And this is what we request: “Reveal the glory of Your kingship”

“They blessed the king”: berachah, blessing, means drawing down, here the open revelation of G-d’s king-
ship. This is the request of the festival prayer, “Reveal the glory of Your kingship.”
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(see what is explained elsewhere on the matter of “The life of Sarah was a hundred years,” which are the
hundred blessings, etc.; and what is explained in the maamar beginning “Give ear, O heavens,” on the
matter of “And the ofanim [a class of angels],” etc., who say, “Blessed be the glory of Havayah from His
place”;

A parenthesis (through part 12) lists maamarim on blessing as drawing down: the hundred daily blessings

alluded to in Sarah’s hundred years, and the ofanim, angels who say “Blessed be the glory of Havayah from
His place.”
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and at the end of the maamar beginning “See, I set before you this day a blessing”; and in the maamar be-
ginning “I am Havayah your G-d who brought you out of the land of Egypt,” on the matter of “May His

great Name be blessed”; and in the maamar beginning “And now, let the power of Ado-nai be great”)

The list continues with maamarim on “See, I set before you a blessing,” on the response “May His great
Name be blessed,” and on Moshe’s prayer “let the power of Ado-nai be great,” all of which discuss drawing

G-d’s kingship into revelation.
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“and appear in the splendor of the majesty of Your might.” “Appear” is an expression of shining
forth and radiance in revelation, as it is written, “He appeared from Mount Paran, and shone forth

from Seir,” etc.

Another prayer, of Rosh HaShanah, asks, “appear in the splendor of the majesty of Your might.” “Appear”
(hofa) means shining forth openly, as when G-d “appeared from Mount Paran” at the giving of the Torah.
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And this is “and they went to their tents”: they drew down the level of His kingship, may He be
blessed, to make for Him a tent and a tabernacle and a dwelling place among the lower realms, the
level of vessels, etc.

“They went to their tents”: they drew G-d’s kingship down into a “tent,” a dwelling for Him below. The tent is
the vessel, meaning Torah and mitzvos, which holds the light.
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(See what is explained on the matter of “tent” in the maamar beginning “In the wilderness of Sinai,
in the Tent of Meeting,” and on the verse “How goodly are your tents, O Yaakov,” etc.) And through

this they become “joyful and glad of heart.”

References to maamarim on the Tent of Meeting and on Yaakov’s tents. Through making G-d a dwelling, the
people became “joyful and glad of heart.”
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This means: “joyful” in the level of love that is above reason and knowledge, as it is written, “Then
(az) shall [the maiden] rejoice” — in the level of az, which is the level of “before” (kedem).

“Joyful” refers to the love above reason, the hidden love of the soul’s kedem. The word az (“then”) in “then
shall the maiden rejoice” is read as pointing to that primordial level, “before.”
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(See what is explained in the maamar beginning “See, I [set],” mentioned above, regarding the
meaning of “of Eisan the Ezrachite”; and see Midrash Rabbah, Beshalach) (the beginning of chap-
ter 23), on the verse “Your throne is established from then (me’az)”;

The parenthesis cites places where az is linked to the level of kedem: the maamar on the psalm of Eisan the

Ezrachite (whom the Sages identify with Avraham), and the Midrash on “Your throne is established from
then (me’az),” which says G-d’s throne was not settled until Israel sang “Then (az) Moshe sang.”
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and Zohar II (Beshalach, folio 54b), on the verse “Then (az) [Moshe] sang.” And “glad of heart”: that
this love, which is from the level of the inner point of the heart, be in revelation, in the level of light
and not in the level of darkness, as it is written, “And G-d saw the light, that it was good.”

The Zohar on the Song at the Sea, “Then (az) Moshe sang,” is cited as well. “Glad of heart” (tovei lev) means

that the hidden love of the inner heart comes into open revelation, “light” rather than “darkness,” as in
“G-d saw the light, that it was good (tov).”
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(And see the Midrash Ruth Rabbah on the verse “and his heart was merry”; and see what is ex-
plained in the maamar beginning “The matter of Chanukah,” on the matter of “when he trims the

lamps.”)

The word tov links “glad of heart” to this revealed light. The Midrash on Boaz’s merry heart (Ruth Rabbah
5:15) explains that he occupied himself with words of Torah, “the Torah of Your mouth is good to me,” and

the maamar on trimming (heitiv) the Menorah’s lamps is cited for the same word.
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“For all the goodness that Havayah had done for David His servant” — that is, the level of His king-
ship, may He be blessed — “and for Israel His people,” who are “your children,” “your builders,”

etc., as said above.

The verse ends: the people rejoiced “for all the goodness Havayah had done for David His servant and for
Israel His people.” David stands for G-d’s kingship; the Rebbe’s maamar (5741), cited in a Kehot note, ob-
serves that “Israel His people” includes both the “children” and the “builders.”
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And one who reflects on this order of service will see that there is in it distance and nearness, and
distance: for one must always arouse the level of ratzo, and it is not enough to be in the level of

shov alone; and yet in the level of ratzo, too, it is impossible to remain, as said above.

The Alter Rebbe sums up the pattern: distance, nearness, and distance again. One must keep renewing ratzo,
since shov alone grows cold, yet one cannot remain in ratzo either.
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This matter is found in the order of prayer, in all the blessings: “Blessed” is in the third person, as

though one were speaking with someone who is not before him but far away;

The same rhythm of distance and nearness appears in the wording of every blessing. “Blessed” (baruch)
speaks of G-d in the third person, as if He were absent and far away.
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and “are You” is the level of revelation, in the second person. “Havayah our G-d” is also in the
third person; “King of the world” is the revelation of His kingship, may He be blessed.

“Are You” (atah), by contrast, addresses Him directly, as present. “Havayah our G-d” returns to the third
person, and “King of the world” reveals His kingship.
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Likewise, in this manner, throughout the order of prayer there is, within a single verse, both third
person and second person, which are the levels of distance and nearness.

Throughout the prayers, a single verse often switches between third and second person. These shifts are the
movement between distance and nearness.
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(See Midrash Shemos Rabbah, section 1, on the verse “And his sister stood from afar”; see there: “From
afar Havayah appeared to me.” And see what is explained at the end of the maamar beginning “You are
standing,” on the matter of “and weighed with a balance,” which is also the level of distance, etc.; and what
is explained at the end of the maamar beginning “Know this day,” on the matter of “Peace, peace, to the
far and to the near.”)
The Midrash (Shemos Rabbah 1:22) reads the verse about Miriam standing “from afar” as said of the holy
spirit, “afar” recalling “From afar Havayah appeared to me”: distance itself can be a mode of G-d’s pres-

ence. Other maamarim on weighing “with a balance” and on “peace to the far and to the near” develop the
same theme.
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And this is what is written in the holy Zohar and [in the teachings of] the Arizal, of blessed memory:
that Knesses Yisrael and the Holy One, blessed be He, are at times in a state of face to face, at times
in a state of back to back, and at times Knesses Yisrael descends to Beriah, Yetzirah and Asiyah, etc.

The Zohar and the Arizal describe the relationship between Knesses Yisrael and G-d as shifting: sometimes

“face to face,” sometimes “back to back,” and sometimes with Knesses Yisrael descending into the lower
worlds. This cosmic rhythm mirrors the dance of the soul.
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SECTION 6 - 114-17

Summary
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Summary of [the maamar on] “On the eighth day he sent”

A heading: what follows is a short summary (kitzur) of the maamar, outlining its main points section by
section.
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(1) “In the dance”: an expression of forgiveness of sin, and an expression of dancing. In dancing
there is distance and nearness, and this is the level of ratzo and shov.

Summary of section one: machol, “dance,” means both forgiveness of sin and dancing, and the dance, with

its moving apart and coming together, is ratzo and shov.
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“Behind and before You have formed me.” “Before”: the level of “With whom did He take counsel”;
sovev kol almin. From this the ratzo in the right chamber is drawn, “the hidden thing of the heart,”

which is drawn from the level of “He made darkness His hiding place.”

The soul has “behind” and “before.” “Before” is its root in G-d’s thought, beyond the worlds (sovev kol
almin); from it comes the hidden, fiery ratzo in the heart’s right chamber, rooted in G-d’s concealed level,
“He made darkness His hiding place.”

ma9anm >y 137m) 2227IR 110 NS T8 .A°PR NP 1PN TR D2 L(rmnw wr 22Tk nminw)
«([nnnan waat] 27737 W0

(“I am black”: black fire.) “In the shadow of the Almighty he abides”: the level of makif. And the
service is to be “Let there be light” (that is, through the transformation of the darkness of the ani-
mal soul).

This hidden love is “black fire” and the “shade” that encompasses a person from outside. The task is to turn

it into “light,” by transforming the darkness of the animal soul.
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Elsewhere it is explained that the ratzo is [the Name| Mah and the shov is [the Name| Ban; and what
is said, that its root is from the level of “before,” means Adam Kadmon [Primordial Man], Adam of
Mah, “which is the path of Atzilus.”

An added note: elsewhere ratzo is linked to the divine Name Mah (spelled with alephs, numerical value 45)
and shov to the Name Ban (spelled with heis, value 52). The soul’s root in kedem refers to Adam Kadmon,
the primordial level above Atzilus, described as Mah “that is the path of Atzilus.”
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(2) Now, the order of service must be, first, Rosh HaShanah, “the left hand pushes away,” in the
mode of distance; and through this, “His left hand is under my head,” until on Yom Kippur, “before
Havayah you shall be purified,” the level of face to face. (And this is the distance and nearness in

the dance; and then it is also machol in the sense of forgiveness of sin.)

Summary of section two: service begins with the distance of Rosh HaShanah, “the left hand pushes away,”
which becomes the base under the head and leads to Yom Kippur’s face-to-face closeness. This is the dis-

tance and nearness of the dance, and Yom Kippur is also machol as forgiveness.
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And through this, “If your sins be like scarlet, they shall be white as snow,” etc. “His garment white

as snow.” And it has no eating or drinking.

Through this, sins become white as snow, the Thirteen Attributes of Mercy (“His garment white as snow”) are
revealed, and the day has no eating or drinking because the inner heart, not nourished by food, is revealed.
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(3) From this there is drawn on Sukkos “and His right hand embraces me”: great love. “Havayah is

your shade”; and the four kinds in the lulav, to draw the Name Havayah into the heart.

Summary of section three: Yom Kippur leads to the embrace of Sukkos, the “great love.” The sukkah is G-d’s
“shade,” and the four kinds draw the Name Havayah into the heart.
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And this is “He gives snow like wool,” the level of Yom Kippur; and afterwards “He casts forth His
ice,” that is, the level of great love mentioned above, which congealed and became ice.

In Psalm 147, “snow like wool” is Yom Kippur, and “He casts forth His ice” is Sukkos, when the great love
“freezes” into a graspable form.
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(And it is like the matter of “a firmament like the color of ice.”) Parsa; curtain; three thousand para-
bles. And likewise the level of shov, the clothing in the performance of the mitzvos; and this is “For

I desire kindness, and not sacrifice.”

The ice is the firmament over the chayos, the partition (parsa) or curtain between worlds, like a teacher’s
parable. It is also the shov, in which love is clothed in practical mitzvos; the verse “I desire kindness, not sac-

rifice” is cited as an example of G-d’s desire for Chesed expressed in deeds.
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(And see what is explained at the end of the maamar beginning “For you shall hearken,” on the
matter of “for in these I delight”; and what is explained in the maamar in the section on libations.)

But “before His cold, who can stand?”

References to maamarim on “for in these I delight” and on the libations. But the ice brings the danger of
coldness: “before His cold, who can stand?”
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Therefore there must be “He sends forth His word and melts them”; and this is the matter of
Shemini Atzeres. (And these two levels, of ice and of “the waters flow,” are also distance and

nearness.)

Therefore the ice must be melted, “He sends forth His word and melts them”: this is Shemini Atzeres. Ice
and flowing water are themselves a form of distance and nearness.
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(4) And in this level, “he sent the people away,” for there is no king without a people. (“He sends
forth springs.” And see what is explained on “when Pharaoh sent.” That is: this — that even in the shov
there be ratzo included — is drawn from “on the eighth day.” And the shov, [the Name] Ban, is refined and
ascends into [the Name] Sag, which is higher than Mah.)
Section four: in this level “he sent the people away,” because a king needs a people. The ability to keep ratzo
within shov comes from the “eighth day”; the Rebbe’s maamar (5741), cited in a Kehot note, reads this as the
ratzo of Rosh HaShanah included in the shov of Shemini Atzeres. In Kabbalistic terms, shov (the Name Ban)

is refined and rises to the Name Sag, which is higher than Mah, the Name linked to ratzo; so the “return” ul-

timately reaches higher than the “running.”
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“And they blessed” (in the manner of “Blessed be the glory of Havayah from His place”; also in the man-
ner of “In the multitude of people is the King’s splendor”: the level of the splendor of His kingship is
drawn from the level of “the multitude of people,” and this is “he sent the people away and they blessed,”
etc. And see what is explained in the maamar beginning “These are the journeys,” on the matter of “Let not
the blessing of a commoner [be light in your eyes]”).

“They blessed” is compared to the angels’ blessing “Blessed be the glory of Havayah from His place” and to

the proverb “In the multitude of people is the King’s splendor”: the splendor of G-d’s kingship comes from

His many people. Sending the people out and their blessing are therefore connected.
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“Your builders.” “Joyful,” in the manner of “Then (az) shall she rejoice,” the level of “before” (see
Zohar 11, Beshalach, folio 54a, on “Then [Moshe] sang”). And this is: the seven days of Sukkos are
the zayin (seven) of az, and the alef (one) is Shemini Atzeres, Atik, which is revealed in Binah.

The people are “your builders,” and their joy is the az of “then shall she rejoice,” the level of kedem. Az is

spelled alef (1) and zayin (7): the zayin is the seven days of Sukkos, and the alef is Shemini Atzeres, which
draws on Atik, the level above, as revealed in Binah.
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And this is “Then (az) shall she rejoice.” And this is “And Yaakov went out from Be’er Sheva,” which
is Binah; from there [comes the] sending toward Charan (charanah), to be rinah (song). And this is
the eight days of Chanukah: az — into the seven the alef is drawn.
Yaakov leaving Be’er Sheva for Charan illustrates the same pattern. Be’er Sheva is Binah; from there comes
the sending toward Charan: charanah (“toward Charan”) contains rinah (“song”), and its first letter, ches,

has the value eight, as the text goes on at once to the eight days of Chanukah. Those eight days are likewise
az: the “one” drawn into the “seven.”
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And this is “And Yaakov went out from Be’er Sheva”: Binah, which is the well (be’er) and source for
the seven (sheva) attributes, in the manner of az; from there is drawn “and he went toward
Charan,” to refine the refinements, the level of “he sent the people away.” In the same way the mat-
ter of the eight days of Chanukah, az, will be understood: that the miracle was that they lit for eight
days.

Binah is called Be’er Sheva, the “well of seven,” because it is the source of the seven emotive attributes.

From it Yaakov went to Charan to refine the sparks there, the equivalent of “he sent the people away”; and
Chanukah'’s eight days of lighting reflect the same az.
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IN ONE'S AVODAH

A person should not rest content with either stage of the dance. Shov alone, the practical keeping of

mitzvos, can turn cold, so one must keep rekindling the fiery love of ratzo, especially in prayer; yet rapture

alone cannot last, so that love must be carried into Torah study and mitzvos, making a dwelling for G-d in

daily life. The way there begins with honest self-reckoning, sensing one’s distance, which becomes the base

for true closeness.

QUESTIONS FOR DISCUSSION

1.

How can moving away be part of drawing close, as in the circle dance? Where have you seen distance
serve a relationship?

. What are the soul’s “before” and “behind,” and why does the hidden love of the inner heart never

disappear?

. Why is Sukkos compared to ice and Shemini Atzeres to melting water? What does that say about the risks

and the value of routine observance?
Why does G-d’s kingship need a “people,” and why is it drawn down through shov rather than ratzo?

How does the switch between “Blessed” and “You” in every blessing reflect the relationship the maamar

describes?
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FOR CHILDREN - AGES 9-13

For the children at the table

The circle dance of the soul

THE BIG IDEA

Our love for G-d runs toward Him and comes back into daily life, and on Shemini Atzeres
the fire of the Days of Awe flows into Torah and mitzvos like melting ice.

Why do we need Rosh HaShanah, Yom Kippur and Sukkos before Shemini Atzeres, the day we re-
ceive the blessing for the year? The Alter Rebbe compares it to a circle dance, where moving apart
helps the dancers come together. Every Jew has a hidden, fiery love for G-d deep in the heart, and
serving G-d means bringing it into the light. This has two steps: ratzo, running toward G-d with
longing, and shov, coming back to live that love in Torah and mitzvos. On Rosh HaShanah we look
honestly at ourselves and feel how far we are. On Yom Kippur, through the Thirteen Attributes of
Mercy, we come close to G-d, face to face. On Sukkos G-d embraces us with great love, and that love
“freezes” into the mitzvos like ice. Ice keeps things safe, but it can grow cold. On Shemini Atzeres
new, fiery love melts the ice into flowing water: the rain for the year, the Oral Torah, and G-d’s
kingship revealed among His people. So we keep lighting the fire in prayer, and carry it into our or-
dinary days.

THE MASHAL

In a circle dance the dancers step back and then come forward again; moving apart is part of com-
ing together. Love for G-d moves the same way. And when love is frozen into mitzvos it is like ice,

safe but cold; on Shemini Atzeres warm, fiery love melts it into flowing water.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does a person need both ratzo, running toward G-d, and shov, coming back into daily
life?

2. What does it mean that the love of Sukkos “freezes” into ice, and how does it melt?

3. How can you bring some warmth this week into a mitzvah you usually do out of habit?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The Midrash sets this verse beside II Chronicles 7:10 (“on
the twenty-third day”): the people took leave of the king
twice, and a heavenly voice told them they were all des-
tined for the World to Come.
Bereshit Rabbah 35:3°2:177% 137 n°wx12
27 7IpnaY 039K PR 1MW 0°27 0°0012 INR? DIOR AR ...
55w phn IRn 1277 Mnbwa $1M231 nwni 231 A00a RN
02 : (10,0 X 0°3%1) 22N> 725 WAT RITMXY .03°NK QY DI°X
0°1°1 >127) 12 TP 12,770 DR 19727 QY DR 10w SN
NR 197271 ,097 DR 19w Syeawn wIne nwbwy 0wy 01 (L, 2
1903 1M D2IAR 0O DW 1°PNRM LMY 11071 1901 KPR 7000
T WIS awhwY 0wy 01°2 Nl '|D5 ,I°W Oy MwA RN
... :(0,0% OW) 2°n5 7D %37 K .0y DR now
“My rainbow I have set in the cloud, and it shall be as a sign
of a covenant between Me and the earth” (Genesis 9:13).
“My rainbow [kashti] I have set” - My likeness [kishuti];
something that is likened to Me. Is that possible? It is,
rather, like the straw [kashin] of the grain. “It will be, when I
bring a cloud over the earth, and the rainbow will be seen in
the cloud” (Genesis 9:14). “It will be, when I bring a cloud
over the earth” - Rabbi Yudan ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
The verse that closes King Shlomo’s dedication of the
Temple: on the eighth day, Shemini Atzeres, he sent the
people home, and they blessed him and went home joyful.
The fourth section of the maamar reads it phrase by
phrase.

1 Kings 8:66170:’n1 X 02371
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On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara reads the verse phrase by phrase: “for David
His servant,” that G-d forgave David his sin; “and for

Israel His people,” that He forgave them for not keeping
Yom Kippur that year.

Shabbat 30a:8°1:x *> naw

1077 TPR0 DX 17270 0y X NP CrREn o3” :n3T 1m
72y 177 N RY WK N33 B3 Dy 2% v2iw) oonnty onrRaNy
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likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That year Israel feasted on Yom Kippur at the Temple’s
dedication and feared for their lives; a heavenly voice told
them they were all destined for the World to Come, and the
Gemara learns from this verse that they were forgiven.
Moed Katan 9a:15-161"0-1"10:X "0 10 7911
T2 .Xan D2ty WP PIRM 03710 a7 MY PP N3 ANy
N 1372 DY DX MPY *PRYD 0PI X2PNN a7 1P PINT
Ry YR 1237 2 5y 27 2290 Dol DnPPaR? 1997 TR
DY INRIM DPTY — "DPYIRY” CmY PRI Ty MTY
TR P20 — 37 "2V APIWD T WY — "DIRY” Y3
2ip N3 nnyw — 2t 3 vy 731 132 UK 7201 TN
X301 DPIYT 0 P D3P0 077 MVRKY

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Megillah’s phrase “when the king’s heart was merry
with wine,” said of Achashverosh at his feast; the text cites
it for comparison with “glad of heart.”

Esther 1:10™:°R 1nox
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On the seventh day, when the heart of the king was merry

with wine, he commanded Mehuman, Bizzetha, Harbona,

Bigtha, and Abagtha, Zethar, and Carcas, the seven cham-

berlains that ministered in the presence of Ahasuerus the

king,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Jeremiah prophesies the return from exile: “Then the
maiden shall rejoice in the dance, and young men and old
together.” The Alter Rebbe reads the maiden as Knesses
Yisrael and the dance as the rhythm of distance and
nearness.

Jeremiah 31:133:x7% 1107
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Then shall the virgin rejoice in the dance, And the young

men and the old together; For I will turn their mourning into

joy, And will comfort them, and make them rejoice from

their sorrow.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Raaya Mehemna in Emor: the High Priest must marry
a maiden “without blemish,” for the wife is the cup of
blessing and the priest must be whole. The text cites it on
Knesses Yisrael as the maiden.

Zohar, Emor 12:38177:27° 71K ,9711 190

9y anapm

G-d commands the burnt offering of Shavuos: “You shall
offer a burnt offering (olah) for a pleasing aroma to
Havayah.” The Alter Rebbe links the olah, the offering that
rises entirely, to the “spirit that ascends.”

Numbers 28:271723:11”3 712712

MY TR PN 03 P332 09 N2 A 007 A7y oM
NIY *33 03

but ye shall present a burnt-offering for a sweet savour unto

the L-RD: two young bullocks, one ram, seven he-lambs of

the first year;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on the festival offerings: on Shavuos the verse
says “You shall offer a burnt offering” without “fire-offer-
ing,” for that is the day the bride enters the canopy; on
Rosh HaShanah it says “You shall make a burnt offering,”
as Yitzchak said “make me delicacies.”

Zohar, Pinchas 127:879-128:885-v”ynn:1">p omia ,Amn 180
n”ann:n»op
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Sefer Yetzirah: “If your heart runs, return to the Place, for
of this it is said, ‘and the chayos ran and returned.’” The
maamar quotes it as “return to the One.”

Sefer Yetzirah 1:8'1:°R 1171°%> 190
29w 725 770X 37797 7291 12791 o 0192 02 MTveD Y
172 1791 11927 930 .27 RIZD DA e 7obw oipn
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Moshe commands Israel to love Havayah with all the
heart; the doubled letter beis in levavcha is read by the
Mishnah as “with both your inclinations.”

Deuteronomy 6:5°77:1 0°127
STTRR2 TUDI22N 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah: “With all your heart (levavcha)” means with
both your inclinations, the good inclination and the evil
inclination.

Mishnah Berakhot 9:5°71:’ n1272 m1wn

0°727) NI L7230 DY 7120 KITY 0wI nyI7 Py 77127 07X 200
7337 222 .7TRR 2221 w01 222 7237 222 RPN 7 AKX DI O
NX i1 KT APOR ,AwD1 9021 .y7 1371 2L 7303 ,707% w2
TN TR 923 ,TTXD 292 MK 13T .A30nn 232 ,ATRR 231 .7YD
T IWRT DR OTR PR R? LTRD TRRD 47 7790 M7 97 TN XY

N30 777 0327 X2 .D°WIRA "WIR 13 TAID 119n XY N Y

oo, 129027 1900
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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David marvels that G-d is close to him on every side: “Be-
hind and before You have formed me” (tzartani can also
The Midrash reads it as
“formed”: man was formed last in deed and first in intent.

mean “hemmed me in”).

(context: Steinsaltz Tanakh)
Psalms 139:5°1:0"%p 0°%°1n
171992 °2¥ NYM *IN7% 0T 79K
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Chiya expounds “Behind and before You have
formed me”: G-d formed man as two faces and separated
them, “behind” being the west and “before” the east.

Zohar, Beshalach 16:230-241x"121-7"1:1"0 n7w3a ,777t7 190

R. Hiya discoursed on the verse: Thou hast beset me behind
and before, and hast laid thine hand upon me (Ps. 139, 5).
He said: ‘How greatly is it incumbent on the children of men
to glorify the Holy One, blessed be He! For when He created
the world He looked on man and designed to make him to
rule over all earthly things. He was of dual form and resem-
bled both celestial and earthly beings. The L-rd sent him
down in splendour, so that when the lesser creatures beheld

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Midrash on “Behind and before You have formed
me”: if man is worthy he is told he preceded all creation,
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and if not, that even the gnat preceded him.

Vayikra Rabbah 14:1°X:7> 1127 X7p"

nawnna 1Py DRI
The Midrash lists things that preceded creation, among
them Israel, who “arose in thought.” The Alter Rebbe
reads this as the soul’s aspect of “before.”
Bereshit Rabbah 1:47:X 1127 n°wKX12
:(2,32 0°91N) 2°N97 P 71237 KOO 1997 NPwRD CAIp R ...
LW DW et wIPRT 0921 DRIWM MART LI IRD R0 11917
0°21y5” :(° ,0 YWIT) MRIY PPIN MIART MRIATP "awnna 1Y
n°IP NTY MO :(2,7Y 0O9RN) MRIY IR DRAWS UMM 1273
0191 23 RDI” :(2° ,1° 1°1M7°) MARAW IR wIPHI N°2 U0Tp
A o707 (0 ,2Y 0°9NN) NRIY AR 1wn DY mw T wRn
AR MR RTOPT 2372 72X 027 Y[R N wnw °199] 13 ooyh
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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Rashi cites the Midrash that the world was created for the

sake of Israel, who are called “first.”
Rashi on Genesis 1:1:2°2k 'R N°wR12 2y >" v
1H1WTI'W ﬁ?:;D ,’JW']? R?N IR M RIPRd PR RI2 DPwRA2
92w ,0n Shwn) 1997 NOWRY DRI T7IRT 9Pawa arnim
LD WY DRI OXY ;02 M%) ANRIAA MWK IRIPIT PRI
AWM AT 7N AT PIRT PN DY NNOI3 MPURI2 10 T
a2 I8"M20 970 NI RIPRT R KDY IR 717 2OPPR KT
NX K12 TIWRI2 2RD% 17 120,72 NININP K2 ORY TR 19RY

<+ PI2TAPRY X2 NOWRT 77 PRY '3 DTN

X712 n°wx12 IN THE BEGINNING GOD CREATED — This verse
calls aloud for explanation in the manner that our Rabbis
explained it: G-d created the world for the sake of the Torah
which is called (Proverbs 8:22) “The beginning (n°wx9) of
His (G-d’s) way”, and for the sake of Israel who are called
(Jeremiah 2:3) “The beginning (n°wX7) of His (G-d’s) in-
crease”. If, however, you wish to explain it in its plain sense,
explain it thus: At the beginning of the Creation of heaven
and earth when the earthwas ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The Midrash that the world was created in the merit of
Israel, who are called reishis.

Vayikra Rabbah 36:4°7:1"% 7127 X1p”
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The Midrash that G-d took counsel with the souls of the

righteous before creating man, showing that the souls

preceded creation.
Bereshit Rabbah 8:7°t:’n1 127 n°wxn2
L7911 D778 PR IMIwDIa (InK PRIAY 237 Owa 11307 Y 22
oy 7773 0OYLI 2w 0% AR (T R 177) 2°N27 X7 RN
DR 0OPRR 0 9% W DY 0020 70 .0 1220 1NoRDHa TN
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Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

P78 0910 T
Isaiah’s prophecy of redemption, “And your people are all

righteous”: the Alter Rebbe uses it to extend the Midrash
about the souls of the righteous to every Jew.

Isaiah 60:21x”3:°0 171°yw°
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Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Sefer Yetzirah describes the Sefiros as having their end
wedged in their beginning and their beginning in their
end: the highest and lowest are bound together.
Sefer Yetzirah 1:7°1’X 117°%° 190
nambws 19902 INPIM 1NPAN2 1990 YIYA R 92 MT°ED Ty
D10 NR 7 AR 21921 3w 17 PRI 70 NTIRY NPNA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Koheles asks, “Who knows whether the spirit of man goes
upward, and the spirit of the beast goes down to the
earth?” The Alter Rebbe reads “the spirit of man that as-
cends upward” as a statement and identifies it with the ru-
ach in the heart’s right chamber. (context: Steinsaltz
Tanakh)

Ecclesiastes 3:21x”3:3 noip

PINT M
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the spirit returns to G-d who gave it,” discussed in
the maamar on “Give ear” to which the text refers.
Ecclesiastes 12:7°1:27> nonp
:INI WK DRORTOR WA M) MWD PIRT2Y 19y 0
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The spirit of G-d hovered over the face of the waters”: the
Midrash at the start of Tazria (Vayikra Rabbah 14:1) reads
it as the spirit of the King Mashiach.
Genesis 1:2°2:°8 n"wx12
-5y namn 0°pK M1 0inN "127PY WM 21 30 In%T PIRm
Hakaly Rehio]

Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Ezekiel’s vision of the chayos, the angelic creatures that
“ran and returned.” Chassidus takes this as the model for
the soul’s rhythm of longing and return.
Ezekiel 1:147728 2Rptr>
:P127 XN 237 RI¥T Ni0m
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Zuta speaks of the highest “head,” which does not
attach to Chochmah, and applies to it “flee to your place”
and “the chayos ran and returned”: the source of ratzo and
shov is very high.

Zohar, Idra Zuta 1:29-4:371”5:°7-073’K R0 RITRT 7717 790

21 X1 NP IM

The Sifra deTzniusa at the end of Parshas Terumah, which
reads “the chayos ran and returned” together with “G-d
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saw the light, that it was good.”
Zohar, Sifra DiTzniuta 1:2-2:13-°2°8 XN1Y°1%7 X190 377 190
¥
Once there was a man who dwelt among the mountains and
was a complete stranger to the ways of townsfolk. He sowed
wheat, but knew no better than to consume it in its natural
condition. One day he went down into a city, and there a loaf
of good bread was placed before him. He asked what it was,
and was informed that it was bread and was meant to eat. He
ate it and liked it. “What is it made of?” he said. They told
him “Wheat”. Later, he ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The beloved asks to be set as a seal upon his heart, for love
is fierce as death: “its flashes are flashes of fire.” Here it is
the fiery love, identified with gold and the inner altar.
Song of Songs 8:6":’11 01w "W
YR M08 N MyTD AYinrty onind 92770y onind vk
SNITPY UK BYT BT ARIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s song of thanks for his rescue: “with You I run
upon a troop, with my G-d I leap over a wall.” The Alter
Rebbe hears in arutz (“I run”) the soul’s ratzo; the text’s
bechah follows this verse.
II Samuel 22:30°7:273 2 SR1W
IMWAPIR JPPR2 TIT) PIIN 719270
For by Thee I run upon a troop; By my G-d do I scale awall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same song in Psalms, where the text’s uvelokai (“and
with my G-d”) is found; the Kehot note points out the two
wordings.

Psalms 18:30°5:1” 0°2°1n
SYTAPTR PPN TITA PN 727D
For by Thee I run upon a troop; and by my G-d do I scale a
wall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
a1y DopLN wpm 222 MR

“The rock of my heart and my portion is G-d forever,” dis-
cussed earlier in Likkutei Torah as the love hidden in the
heart.
Psalms 73:26173:3”y 0°7°11n
:DP1Y? WP "7 "33 NS *2371 Y 12
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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33

34

35

36

37

%9102 0 1M

“Your cheeks are comely with rows [of ornaments]”; the
maamar on this verse discusses gold and silver as two
kinds of love.
Song of Songs 1:10":’k 0°7°wi1 1w
:DPMIN2 TINIE OIN2 707 1K
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2% mioyn
“He knows the hidden things of the heart”: the name for
the love concealed in the heart’s depths.
Psalms 44:22272:7"n 0°2°11n
:27 Ninkyn Y77 KIT7°3 NRE™IRN° 070K Ko
Would not G-d search this out? For He knoweth the secrets

of the heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q3°mMawnn "Mmawnn K2 3

G-d’s thoughts are not like human thoughts: the level be-
yond all understanding in which the soul’s kedem is
rooted.
Isaiah 55:8°1:71”1 7°yw°
" 0 *27 D21 X?) DN "Ny X7 2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N0 qwn nw°
“He made darkness His hiding place”: the concealed level
of G-dliness, higher than revealed light.
Psalms 18:1227>:1”> 0°%°11n
:DORPNY *2Y D27N2YN AN30 1°N12°20 1IN0 qWn Ny’
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 2w 92 1190y N0 awy”

“He who dwells in the hiding place of the Most High abides
in the shadow of the Almighty”: shelter under a hidden,
protective presence.
Psalms 91: ’R:X”% 0°7°71n
13122 >77% 232 199y IN032 220
O thou that dwellest in the covert of the Most High, And

abidest in the shadow of the Almighty;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

a0l

The psalmist assures the traveler that Havayah guards
him, as close as his own shadow at his right hand:
“Havayah is your shade.” The Alter Rebbe takes “shade” as

likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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39

9511 NR 197271 O DR 19W 30w ara...

a protective presence that is not openly revealed. (context:
Steinsaltz Tanakh)

Psalms 121:5°7:x75p 0°%°11n
P TRY AP N T T
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INDY %R AN

“I am black but comely”; the maamar on this verse dis-
cusses “black fire.”

Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY7°0 17R YPIND 0PYAT NI12 NG CIR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The maidens call the Shulamite back to the dance, and she
asks why they gaze at her “like the dance of the two
camps.” The text refers to the Midrash on this verse for
the image of the dance.

Song of Songs 7:1’R:"t *°wi 1w
NPMRD MR NN 20N I ONY MR Y 1w

Hepinfehl
Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

40

41

42

“Turn from evil and do good” (the words also stand in
Psalms 34:15): the daily conduct that the hidden love pro-
tects, even after prayer.
Psalms 37:2713:1% 0°%°11n
:D’?W'? 2% 23071y 70 70
Depart from evil, and do good; and dwell for evermore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ml“lel~ )l =lnlie)

Isaiah’s promise that in the future a sukkah will give

“shade by day from the heat, and shelter from storm and

rain”: the image behind calling the hidden love “shade.”
Isaiah 4:6:"7 17°yw°

R DR TINER MOMRPY 3 DR, N N20)

And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm
and from rain.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Said of the earth that G-d founded so it will never be
moved; here it describes the permanence of the soul’s
hidden love.

Psalms 104:5’17:7°p 0°2°1n
1Y) 0799 vIART22 1719900y TIRTTD
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44

45

46

Who didst establish the earth upon its foundations, that it
should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

052235 932172y
The Talmud: “to serve Him with all your heart” — what is
the service of the heart? It is prayer.
Taanit 2a:1187°:X ’2 N°3yn
293 YT2YP DPOR M N MNP :XINT — 717N 12 RI
N3 .179R 3t IR M7 — 292 XOOY NTIay XOTSPR ,0223%
SRR TP IAY2 DO%IN 0B AN (AN
William Davidson, Vocalized Aramaic (CC-BY-NC)

5 TN 917 wna AWK D

Israel answers her enemy: do not rejoice over me; though
I fell T will rise, “though I sit in darkness, Havayah is a
light to me.” Here it is the goal of turning concealment
into revelation. (context: Steinsaltz Tanakh)

Micah 7:8°1:1 131

2 K T TYN2 W3 AR 0?03 3 7P NI MoK
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The concealed level of G-dliness that service draws into
revealed light.

Psalms 18:12237:1> 0°2°11n
DRIV 29 DTRTNIYT A0 PHITID 1IN0 TN NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe’s words in the Shema, “to serve Him with all your
heart”: the Sages call this the service of the heart, and the
Alter Rebbe uses it to define service as bringing hidden
love into the heart.
Deuteronomy 11:133>:X> 0°727
NN DT DINK MER 2238 X NigRTIX WRYn YRYTOR T
:DWDI"233 023377723 173y DN MTNK
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

47

wRwn nnn wIn vo X

Koheles: what was is what will be, “and there is nothing
new under the sun.” Here: our task is not to create but to
reveal what is hidden.
Ecclesiastes 1:9°0:’x nop
NN WITP TR ARYY NN AwRwIm MY N e
Y
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That which hath been is that which shall be, And that which
hath been done is that which shall be done; And there is
nothing new under the sun.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.0 ,R nop

072 naw "n°

Moshe’s prayer: “The days of our years, in them, are sev-
enty years.” The Alter Rebbe stresses “in them” as the
years in which this service is done.

Psalms 90:10”:’% 0°2’1n

21y DTN MY DIBY NN2 0K MY DYV 873 IR
DY TP 133 TN

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,3 0°%0n

XMW *2MD 11K 93

The Zohar: the King’s faces are hidden behind darkness;
those who know how to unify the holy Name break
through all the walls of darkness, the faces are seen and
shine for all, and then it is written “to see My face.”

Zohar, Beshalach 19:274-2861791-771y:0”° n2wa ,77171 790
(panim, lit. countenances), who hath required this from
your hand, to tread my courts?” All the “countenances” of
the King are hidden in the depths of darkness, but for those
who know how perfectly to unite the Holy Name, all the
walls of darkness are burst asunder, and the diverse “coun-
tenances” of the King are made manifest, and shine upon
all, bringing blessing to heavenly and earthly beings.

The Zohar; London, Soncino Press, 1933 (Public Domain)

19 MINA®

Isaiah rebukes the people who come on the festivals “to
see My face” while trampling the Temple courts. The
Zohar (Beshalach 57a) reads “to see My face” as the reve-
lation of the King’s hidden faces once the walls of dark-
ness are broken. (context: Steinsaltz Tanakh)

Isaiah 1:1227x yoyw”
19781 0% 02T NXT WRa~on 239 NiRT? IX3N 7D
When ye come to appear before Me, Who hath required this

at your hand, To trample My courts?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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52

53

54

55

56

NOWWMT NI 132 NONYY

The Zohar’s image of the hind who goes out and enters
“the mountain of darkness,” where a serpent follows her,
and rises from there toward the mountain of light.

Zohar, Pinchas 104:696-105:706-1"37n:7°p dm® M7 180
wn:aTp

29 K% N2
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
1122 RIZIW yRwn 1ROT 73PN Y n9wa NP UINR Y XD N”MIR2
7Y 1122 1WA IR N7RT2 12702) , W nan

The running and returning of the chayos, the model for
ratzo and shov.
Ezekiel 1:1477:X 5xpi°
:P120 RT3 23 Ri¥Y NOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY RIZT DR (2790 VU YPT) T7R02

The Sifra deTzniusa, which reads “the chayos ran and re-

turned” together with “G-d saw the light, that it was good.”
Zohar, Sifra DiTzniuta 1:2-2:13-°2°8 XNIY°3%7 X990 ,7717 990
bl
Once there was a man who dwelt among the mountains and
was a complete stranger to the ways of townsfolk. He sowed
wheat, but knew no better than to consume it in its natural
condition. One day he went down into a city, and there a loaf
of good bread was placed before him. He asked what it was,
and was informed that it was bread and was meant to eat. He
ate it and liked it. “What is it made of?” he said. They told
him “Wheat”. Later, he ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

270 %3 TINT DR 27PPR RN
“G-d saw the light, that it was good”; read as “good to hide
away,” the source for the shov that stores the light.
Genesis 1:47R n°wx12
TN 123 73R 12 DOROR 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

271 95 TN NN DOPON KT
The Talmud: the light created on the first day was hidden

away for the righteous in the time to come, as it says, “G-d
saw the light, that it was good.”
Chagigah 12a:10-11x™-":X 2™ 12031
>3 IR DR DPOR R MRIY ,K2? TNY? DORIRY — i) n;
TR 117D 7230 93 PP 1KY SMRIY ,P7TE KPR Y2107 PR 730
STn? D2R7T3 IR NRIY Aty 07 TRD I3 IR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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N0 qwn nwe

The words here quote Psalms 18:12; the passage is shown
below.

Psalms 18:1227:1”> 0°%°1n
:0°RAY °2y DTNOTN 120 1PNI2°20 1IN0 NYNNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2°,m a°onn

akl7d~Rinblalv

The passage explains that even the mitzvos need
“keeping,” and that this keeping comes through the study
of the Oral Torah: the mitzvos are like a garment for the
soul, and Torah is like the house that protects both.
KEHOT'S NOTE
9] .70 X ,0 annRIa oy

TDENY TP TIYN P2
David: “In the morning, Havayah, You hear my voice; in
the morning I set [my prayer] before You and watch
(va’atzapeh)” for an answer. The Zohar reads va’atzapeh
as “I will overlay,” a covering for the light. (context:
Steinsaltz Tanakh)

Psalms 5:4°7:71 0°2°1n

:TIBER 777 TIIN 72 *7p yRYn 2
O L-RD, in the morning shalt Thou hear my voice; In the
morning will I order my prayer unto Thee, and will look

forward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TRENY 7P TIYN P2
The Zohar on this verse: David set a lamp as a covering
over the intense light of the morning so that the lower
worlds could bear it, “as it says, ‘and he overlaid it with
pure gold.’”
Zohar, Balak 33:354-34:363270w:777-771w:3”7 P23 97171 7190
Our text continues: “In the morning will I order my prayer
unto thee and keep watch”. Why is the word “morning” re-
peated? One refers to the morning of Abraham and the other
to the morning of Joseph. The words “I will order” mean, I
will prepare thy lamp to give light, and refer to the morning
of Joseph.

The Zohar; London, Soncino Press, 1933 (Public Domain)

naw® meanan nrTa

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.2pNN Y P92 N7MIN XN .2 ,109 RN
SINT% QTP AR

The words here quote Psalms 139:5; the passage is shown
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64

below.

Psalms 139:5°7:0”%p 0°2°1n
171992 °2y NYM *IN73 07 7INK
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,0%p 0°%nn

mawnna 1Py PR
The words here quote Bereshit Rabbah 1:4; the passage is

shown below.

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,3% D°21N) 2°N37 1P TI2DT ROD Y1977 NOWRY M R ...
W BW MY wIpnT NP1 DRIV MART LR IRD XD 1017
0°21y5” (> ,L YY) IMRIY P MART MIRIATD "awnn 19y
N°IP NTY MY :(2,7Y DO9N) IARIW 1P PRAW? P13 13713
0197 T2D ROD” :(2° ,1° 11°R7°) MR IR wIPRA N°2 "op
MY 7 (1 ,3Y DO90N) MRV I MWD DY MY R NYRID
AR MR KPYT 2372 720K 037 TP N wnw 2197] A oy
,OW) YW MR Y1791 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT'S NOTE
2P0 L3 7D) mibn YD L A 10 180 DR LT K7

NPWNT PAw PRIWS Poawa nowNn)
The words here quote Genesis 1:1; the passage is shown
below.
Genesis 1: XX N°wR12
Hghukhyl D??_:Tgftl Fah n’p“?g X732 n*t_v’m_;
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Vayikra Rabbah 36:47:17% 1127 X7p™
KEHOT'S NOTE
7p7 O 972 IRTY LR LR NPWRI2 NPRY 17anT Uwna XA LwnTn

1,708
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P78 D A nIMRwa PRl A

The words here quote Bereshit Rabbah 8:3-4; the passage
is shown below.

Bereshit Rabbah 8:3-47-1’11 7137 n°wx12
"7 7 owa yeie van ?1‘?731 M3 .OTR WYl OPPRIMRM
0°U°7P10 °2 17 1w T0nD Dwn 9901 PIRT DO NORPR2:NR
53 Mwyna MR 103 72 PRI 27 .INYTR I 127 Ay 100 R
PIM 1327 7Y 770 KDY NATNRI0 AP Y o0 Bwn Joni o o
DTN 7Y 1PURE 112w 79n Dwn L7001 1292 (InR AR M ANy
DOTIR DY K2 ,0¥yINT? 12 w0 om Py 17 127y KDY MK XD
19 wyw 79nb Hwn 20X °37 MR 125 DR 23yNM M0 12RARNR
... ¥ ,7°0971 71070 >0 By 1IN0
“And G-d said: Let us make Man” - with whom did He con-
sult? Rabbi Yehoshua said in the name of Rabbi Levi: He
consulted with the works of the heavens and the earth. This
is analogous to a king who had two members of his council
and he would not do anything without their knowledge.
Rabbi Shmuel bar Nahman said: He consulted with what was
made on each and every day. This is analogous to a king who
had an adviser and he would not do anything without his

knowledge. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

3] .7l 2972 .2797 127 MM

oP>TR 91 Ty

The words here quote Isaiah 60:21; the passage is shown
below.

Isaiah 60:21%75:°0 11°yw°

SIRDNT? VT2 TRYR YN TP IR WP 0PIYP 0°pT3 0PI T
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X2 ,0 "ywe

m9MN MAwnna nwyn 7107

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
77 1197 UD

19102 171N P

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"1 K7D D

NX¥n 52 7”72

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

A, b
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70

7

72

73

74

75

76

77

78

"yon 9N 17T
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
799K X L,3% "yon Boyo

moyn® mPIY OINT mMA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] .eym® PRom” M OTRT 2327 R 0w (XD ,3) nRnp

17N AT
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
3LRY IR YR

9y anapm
Kehot’s note points to Numbers 28:27 for these words.
Numbers 28:27173:11”2 712722
MYV IR PN OO NPT 09 M2 A1 007 APy onem
MY 732 0w
but ye shall present a burnt-offering for a sweet savour unto
the L-RD: two young bullocks, one ram, seven he-lambs of

the first year;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

13,1293

¥°tn 279 MIana
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2, % 290 03 XY

11”97 77) 1"77N2
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LRIR Y P92 °D NPMIR IR

2O 2apy 17T
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
BigeYaRiualel

T ADTN FPPNDY TITA PIIN 7192 %
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7om ”epPRa” 2°n5 aw (2 ,22) 27Awa ary 727 2°ns aw (3 ,n°) o°9nn
517y

27 VAW 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,78R™MN
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SWRID NN PR 71772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,99 R™MN

0°71N2 7712 1IN 77T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PR 0% 17U%n oY WX L3 i 1aph

25 MRy NP

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LADANYR Y 1970 727228 NIRRT

0o MawnR "Nawnn X7

The words here quote Isaiah 55:8; the passage is shown
below.
Isaiah 55:8n:17117°yWw°
T ORI 77 027277 K21 0 A "Mhawnn X7 %D
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,137y

71°9Y 1NDa 2w
The words here quote Psalms 91:1; the passage is shown
below.
Psalms 91:I'X:X"% 0°2°1n
qaion? 1Y 233199y Wn03 v
O thou that dwellest in the covert of the Most High, And

abidest in the shadow of the Almighty;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.X,X% 0°%nn

B3]
Kehot’s note points to Psalms 121:5 for these words.
Psalms 121:5°7:x75p 0°%°11n
SR T70Y PR N Y N
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,X9p 0°%nn
SN MR 7772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A,Twrn mp
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86

87

88

89

5y ma RIp1 19
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
X,V RE% N7MIR AR

0522% 952 1Tay™Y

The words here quote Deuteronomy 11:13; the passage is
shown below.

Deuteronomy 11:1327:X” 0°727
MK DT DN M 2 TR MK WRYD YRUUDR T

:02WDI72321 023377232 112y 0PN NN
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,R°0°727

%% TN °7 W2 AWN D

The words here quote Micah 7:8; the passage is shown
below.
Micah 7:8°1:t 113"

2 70K YN 2R “ARR *NPDI °3 77 AN MHnoR
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light
unto me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

Lt aon

IR 970 TIPON IARM
The first utterance of creation; the Alter Rebbe treats it as
the model for bringing light out of darkness.
Genesis 1:33X n"wR12
SIRTI RO D’I?"?xﬁ IR"
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LN DPYR92

PARAGRAPH 4

90
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The Talmud cites the Rosh HaShanah prayer “This day is

the beginning of Your works, a remembrance of the first
day,” following the view that the world was created in
Tishrei.
Rosh Hashanah 27a:15-161"1-1"9:X 1”3 11w WX
72 PRINY 37 MR 1D NP YRR MWD WRIY Do my
Dy 1921 ye nPnn oI AP RITRT PN B PR
27 2°0% .0PIYT X723 0N RRT YRR 2270 — 1XnD 1IN
D AP RDPR RTY LNID727) YPRN? MWD wRY? D21 MY K1Y
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IRDP? 229721 RIPR MW7 WRIT 1IURY 09 1373 Py nonn
RIRER — 10 °2
William Davidson, Vocalized Aramaic (CC-BY-NC)

SWNAD NN PRRY

The maiden of the Song says of her beloved, “His left hand
is under my head, and his right hand embraces me”: the
left, distancing side comes first and is the base for the
embrace.
Song of Songs 2:6":’2 0°7°wi W
2IPAMA 11707 "WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

A, wrne

T DR

The Sages teach that one should always push away with
the left hand and draw close with the right. The Alter
Rebbe uses “the left hand pushes away” for the distance

felt on Rosh HaShanah.

Sotah 47a:6-7"1-"1:X "1 MO0
19070 y-PK X7 NI T NI PR Xan BPIYR M 1p
WD Wy BOTY MR 12 YW KR LT v im?
MR 2RI Y2 MR :NIT RO KD YYOOR T2 YA TR
Pyn ¥R 797 WK 27 °27 K? YRR MM :2n) 707122
DRI 01 D32 NORYY AR20 MR NP NYA ANKIR? in22n
PR 07Ty 172 XY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

il /AT S vl (b lo]
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The oath given to the soul before birth: “even if the whole
world tells you that you are righteous, be in your own eyes
like awicked person.”

Niddah 30b:257173:1°% 1

P7BR1 LYW TN PR PR TN 2INIR PYIwRY 3w Xon 1

MM IV PPV 100 — PAAR PUTEY 77 0N 191 0Py 0D

72 INIY TRYN L0710 PRAYE LT RIT N2 UTROY YT

117 — NP OX) 20 — 77032 ANRTR AR OX X079
.Tmn APvia

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

a5

YW PYya N

Tanya chapter 13 explains the oath “be in your own eyes
like a wicked person”: not truly wicked, but one should re-
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96

97

98

99

gard oneself as a beinoni and not believe those who say

one’s evil is gone.
Tanya, Likkutei Amarim 13:5°7:3" 072K *0Ip°2 ;11WK1 P21 ,X%IN
09Iy 92 19°DR” :71372770197217°0137 KDY - YYD ..
- R YU XD VYWD TPY M - 0K T3 97 0K 192
129 Y00 0RIRY DPIYT? PRRT? X2 10037 0By Py KEX
iNAR PRI PIYI MY KPR - PP NINTR MY L2307 0237 Dvan)
X271 ,9072902 “oRnta 9702 10712223 19N KA YT DY innIn
JAT TWRI 0P PN - NI LANRR apn 927 A7)

... T12°K2 1277 92 URNYIY

Kehot Publication Society (CC-BY-NC)

NPWYAY 777 BTIP MIMPRoN 0NN
The note explains why confession is said before Rosh
HaShanah and in the Ten Days but not on Rosh HaShanah
itself: on Rosh HaShanah one must take care not to men-
tion undesirable matters and descriptions.
KEHOT'S NOTE
0°IRIM D31y PPN AR IR A71aw” 1772 DR PR DA
PRwn 02y MR 777 — 179210 M7 0PIMIR PR 19Pw 07187 NP3
.50 1IYM 0w AR (72N °Y X711 vpYPR 17D) N Yo

N12WINT OINRR
The Zohar calls “masters of accounting” those who each
night, before sleep, take account of the day’s deeds, re-
pent of them and pray for mercy.
Zohar III, 178ax ,nyp »m
KEHOT'S NOTE
KTV M

0°192 %18
Moshe recalls Sinai: “Face to face Havayah spoke with
you”: the closeness reached on Yom Kippur.
Deuteronomy 5:4°7:°11 0127
:WRT TIAR 772 0%y °1 727 02102 08
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,10°927

7 AR DOPRYRR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(5p »707) ©¥%°n

R TPANTP DOpRyRn
“Out of the depths I have called You”: teshuvah from the
depths of the heart.
Psalms 130:1°x:%”p 0°%°11n
PIRYR DoRRYRn NivyRT Y

A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe of Yom Kippur: “on this day He shall atone
for you... before Havayah you shall be purified.” The Alter
Rebbe reads “before” as face to face.

Leviticus 16:30°2:10 X"
770N 1 %197 D2°NRYVA P31 DINK VY 072y D’ M7 0P
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

5,10 XM
“A broken and crushed heart, O G-d, You will not despise”:
the brokenness that the self-reckoning brings.
Psalms 51:19v”:8”1 0°%°71n
:Man X2 0°p2K 19731 12W172% 113w M0 0ROt
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David: “On Your behalf my heart said, ‘Seek My face’; Your
face, Havayah, I will seek.” The Alter Rebbe reads “face”
as the inner dimension of the heart.

Psalms 27:8'1:1"3 0°2°71n
WP M IRIN °39 W3 *32 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 8°%0n

LRINAPARE LR
Jeremiah’s rebuke: they say to wood, “You are my father,”
and “they have turned to Me the back of the neck and not
the face.” Here it is the image of inner turning away from
G-d.
Jeremiah 2:2712:2 77
30 K71 779 2K 197D UATY? AX 12871 AAK 23 Y7 OOWN
2PV TP MR ANy YN
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,2707

17120 PAINT P2 NP%

The seraphim call to one another in Isaiah’s vision, “The
whole earth is full of His glory”: since G-d is everywhere,
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distance from Him cannot be spatial.
Isaiah 6:33:1 yw°
PIRTT7D PR niR3AY R WiTR WiTR WiTR mKY MURN T R
97923
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RS

MU0 1 210D BNNLA Pon

The Yom Kippur verse: “from all your sins, before
Havayah you shall be purified.”
Leviticus 16:30°2:1b X7p™
277VA °7 107 0 NRLA P31 DINK VY 0277y 1927 M7 012D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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G-d invites Israel through Isaiah, “Come, let us reason to-
gether”: sins red as scarlet shall become white as snow
and wool. The Alter Rebbe links snow and wool to the
Thirteen Attributes of Mercy.

Isaiah 1:187™ X 11°yw°

“OX 277 PW2 DO3ED DRV PIOR N MK AN KyToY
7717 R Y2IRD MITR?

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

17ROy

[0 a5 ns Pwiab

In Daniel’s vision the Ancient of Days sits on His throne,
His garment white as snow and the hair of His head like
clean wool: the source for linking snow and wool to the
highest mercy.

Daniel 7:9'0:t 5x°17

¥ M0 22N2 AYIRY 207 TR PRYY Y NIRRT TY A7) M
P97 M3 2MiP3P3 MIT IV A9 K YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 oR0IT
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In the heavenly academy the question was asked: the
World to Come has no eating and drinking, yet it is written,
“I have eaten my honeycomb with my honey.” The text
points to the Ramaz’s commentary on this passage.

Zohar, Pinchas 84:545-5533”1pn-1"2pn:770 0D A 1890

eat, O friends, drink, yea, drink abundantly, O beloved™
This is the real secret and mystery of the sacrifices.”1From
the beginning of the section Pinhas to the end of the Zohar,
a large portion of the text in the original is taken up by the
Ray’a Mehemna; hence the frequency of the omissions in
the translation. On the section Mattoth there is only a short
piece of Zohar of too allusive a nature to be made intelligible
in a translation. There is no Zohar at all on the sections
Mas’e, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

The beloved says, “I have come into my garden, my sister,
my bride... I have eaten my honeycomb with my honey”:
the verse that raises the question of what “eating” means
in the spiritual realm.

Song of Songs 5:1’X:"1 0°7°wi1 1°W

*¥27°0Y >1¥7 *NPaK np37oy i IR [P CNNK 7 onK3
:0°TIT 128 AW 07 190K 2900y *1 Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 9 By o

Moshe explains the manna: man does not live by bread
alone, but “by everything that comes forth from the
mouth of Havayah.” The inner heart lives directly from
the divine word, not from physical food.

Deuteronomy 8:3°1:’11 0727

1907 TR NYT) X2 AYTRY WK 10°NK TP0K T2y N

oM *AD R¥INTPD75Y 93 DTXT 1°0° 3727 oYy KD 0D yUTin
Hapfity!

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,1 0%t

PARAGRAPH 8

M

“And His right hand embraces me”: the Alter Rebbe iden-
tifies the right hand with the great love revealed on
Sukkos.

Song of Songs 2:6:"1 0°7°Wi1 W
21p20R 11707 "WRA? Nan 19RHY
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Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Song of Songs 8:3 for these words.
Song of Songs 8:3’3:’1 0w W
:°1P20N 13917 YR Nnp ﬁ'?N?:W
His left hand should be under my head, And his right hand
should embrace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

a0
“Havayah is your shade”: the psalmist’s assurance that
G-d guards the traveler; here, the sukkah as the shade of
G-d’s encompassing presence.
Psalms 121:5°7:x75p 0°%°11n
AP T9Y AP N T T
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

an 92% mon 1o

Isaiah’s promise that in the future “there shall be a sukkah
for shade by day from the heat”: cited from the maamar
on “Give ear, O heavens” to link the sukkah with divine
shade.

Isaiah 4:6"1:7771°yw°

0 DR VINOEPY TOMEPY 39 DaPE? MmN N20Y
And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm
and from rain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oy b 1mpn
The Midrash: G-d is called “the Place” because He is the

place of the world, and the world is not His place, as it says,
“Behold, there is a place with Me.”
Bereshit Rabbah 68:9'0:170 127 n°wx"2
Dw 1w PIon I "3an MR ONR 7 0w RNT 7 - DIpna yaem
MY PRI LD W amIpn RITY 20IpR IMK PRND 17apn
T2 WP LT LONR DIPN TAT (30 Mnw) 2°N3T AR 1 Lampn
0°727) 2°N3 :PA%® 237 TR PR MY PRI 02 P amipn X
MY SW Inyn 17ap0 OX 0OYT 1R PR L,0TP CPOR mnvn (3R
WITPR 0, ANR 1Y 0 (X 0°91N) 22057 1 1,109 my ox
717 92 RIX 227 90K ANYR MNP PRI Y DR 0yn Xin 12
.2 Y 201 RITW M2

“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the

likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

SAN QPR IR
“Behold, there is a place with Me”: the basis for calling
G-d “the place of the world.”
Exodus 33:21x872:3"% mnw
IR0y NIRI AR DIPR 1377 MR
And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“On the eighth day there shall be an assembly (atzeres) for
you”: the verse of Shemini Atzeres that opens the maamar
referred to.
Numbers 29:357177:1”3 72712
Ay X7 113y NIXPR-23 027 MIN N18Y rREn ot
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°N°D 1R W

The psalmist praises G-d who sends snow, frost and hail:
“He casts forth His ice like morsels; before His cold, who
can stand?” Here it is Chesed congealed into ice, and the
coldness of shov.
Psalms 147:17:7°np o°%°n
Ty °1 AN7R 197 00D IR YU
He casteth forth His ice like crumbs; Who can stand before
His cold?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R APw Iman

“He gives snow like wool, He scatters frost like ashes”: the
Alter Rebbe reads snow as Yom Kippur and frost as
Sukkos.

Psalms 147:161°0:1"np °%nn
D7 DRI 7992 MR A7V 1017

He giveth snow like wool; He scattereth the hoar-frost like
ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 2505 meias

The garment white as snow in Daniel’s vision, linked to
the Thirteen Attributes of Mercy.

Daniel 7:9'0:t Hx>17

Y3 M0 3203 AYID? a0 PR PRy PR 1912 T TY AN M

P97 3 2MiP3P3 MIT IV A0 KD YD AWRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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121 | Shlomo’s prayer at the dedication, “that all the peoples of
the earth may know that Havayah is G-d; there is none
else”: the goal of drawing G-d’s oneness to the lowest
places.

1 Kings 8:60°0:’11 X 0°3%n

that all the peoples of the earth may know that the L-RD, He
is G-d; there is none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 | In hisvision Ezekiel sees over the heads of the living crea-
ture a firmament like awesome ice; the Alter Rebbe identi-
fies it with the partition between Atzilus and Beriah.

Ezekiel 1:22275:°X xpin°

DU’WNTESJ MVl RIMIT MIRT YD YR maa ’WNT?}] mnm
rer

And over the heads of the living creatures there was the like-

ness of a firmament, like the colour of the terrible ice,

stretched forth over their heads above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 | Shlomo spoke three thousand parables: an example of
clothing wisdom in parables.
1Kings 5:1227°:°71 X 0°9%n
£ N Y ) 20 DK Ny 2T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

124 | “Avraham was old, advanced in days”: the opening of a
maamar the text refers to on Torah and mitzvos as
garments.

Genesis 24:1°X:772 N°wX12
723 DIINTNK 712 M D712 K2 1P DTN
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 1¥7 99N2 Awn X2%

Moshe entered the cloud; the maamar cited uses this to
explain how Torah and mitzvos clothe the divine light.
Exodus 24:181>:77> mnw
DF DY I AP TN TR 2YN BT N2 nwn K
272 DY
And Moses entered into the midst of the cloud, and went up
into the mount; and Moses was in the mount forty days and

forty nights.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 Sn°ya 12° 7R

The beloved praises the maiden, “Behold, you are fair, my
companion”; the Midrash on this verse speaks of the sev-
enty bulls of Sukkos.

Song of Songs 1:1517v:’R 0*°wi 1w
{03 Y 192 737 N7y e T
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Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 | Before the binding of Yitzchak, “Avraham rose early in the
morning and saddled his donkey”: read here as supernal
Chesed mastering coarse, cold matter.

Genesis 22:3°3:272 N°wX12

DR AR 1P7Y1 C3WTNR OR7 R0TN WanT P22 072K Y
{DPRORT T2 MR DIPRTTOR 27 0N MRV %Y YR 112 P
And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and

rose up, and went unto the place of which G-d had told him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 9% K9P 110 NDPNA DN RAnn
The Talmud quotes the folk saying that a donkey is cold

even in the summer season of Tammuz, in discussing a
blanket for a donkey on Shabbos.
Shabbat 53a:11-1227>-X":X 1”1 Naw
RWE A2 X ARN? %Y XD LAY XD K KDD 1
n2IPN2 125K KIMO SPK “IMKT WIT KWS A2 07 st
1°3% NP2 KDY ,59% 2212 0I97 KY? K? :22°0°0 .72 7°7p 1an
B KDY LIPTTI2W 0932 D7y KDY LiPY 0992 MO RY KD LY
X1 ,0°217 Mw? 07°RaY 1PPR0W2 070 K ,1°RaY mion2
N — AN KITY 0B P¥ AX ¥Np2 K91 1PN PTI02 Mon2
.DTXIR RT3 nin
William Davidson, Vocalized Aramaic (CC-BY-NC)

129 9972 9P WNR
Moshe recalls Amalek, “who happened upon you (karcha)

on the way”; the maamar reads karcha as “chilled you,”
from kar, cold: the coldness that cools a person’s feeling
for G-d. (context: Steinsaltz Tanakh)
Deuteronomy 25:181°:71”2 0°127
N2 K91 Y201 29 IONY IR 00WNIT703 92 2301 7772 9 R
Bl
how he met thee by the way, and smote the hindmost of thee,
all that were enfeebled in thy rear, when thou wast faint and

weary; and he feared not G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 (2 770p7) (MW X729

The Zohar on Yaakov’s message to Eisav, “I have an ox and
a donkey”: these are two forces of harsh judgment, which
when joined only harm the world.

Zohar, Vayishlach 1:16-2:26173:2-10’R now™ 97 7990

131 Qon™ 1127 nhw

“He sends forth His word and melts them; He causes His
wind to blow, the waters flow”: the melting of the ice on
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Shemini Atzeres.
Psalms 147:187:1"p 0°7°11n
0771 iMI7 282 Do 937 oY
He sendeth forth His word, and melteth them; He causeth

His wind to blow, and the waters flow.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 N7 09777 RDPINY KO% TO9aR 11987 XDPIN

The Zohar: from the side of the north the waters freeze,
and when the strength of the south reaches them they are
released and flow, to give drink to “every beast of the
field.”

Zohar, Bereshit 30:300-310""w-"w:’> n*wx12 ,7717 790

This ice was a frozen sea the waters of which did not flow un-
til the force of the South reached it and drew it to itself. Then
the waters which were congealed in the side of the North
were relaxed and commenced to flow; for it was on the side
of the North that the waters were frozen, and on the side of
the South that they thawed and began to flow, in order to wa-
ter all the “beasts of the field”, as it is written, “they give wa-
terto ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

171222 2¥791°W DORWA M17122

The Talmud: why “the might (gevuros) of the rains”?
Because they descend with might.

Taanit 2a:8'n:X "2 n°3yn
MY ?7DYR NIRRT R DORYAT Y DU CDRNR” "I
R0 PR 7Y NIPT AWY? MRIY ,171232 PTIY 10 and o1
Do% IPW) PINT °39 2¥ 0w 10307 120091 ,7790% X 1Y NiX?AN
.“nizan »1m 5y
William Davidson, Vocalized Aramaic (CC-BY-NC)
NIRT N7 NRR

“This was from Havayah”: explained earlier as supernal
Chochmah shining close rather than from afar.

Psalms 118:232”2:1°p 0°2°11n
:1°1°Y2 NRDI K7 DR AT 7 DR
This is the L-RD’S doing; It is marvellous in our eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
BN 1PUBWNY 1PN APYR 19927 1A

“He tells His words to Yaakov, His statutes and ordinances
to Israel”: the Torah that flows down on Shemini Atzeres.

Psalms 147:19v:1"ap 0°2°1n
PR YUY PRI PP 1137 T
He declareth His word unto Jacob, His statutes and His ordi-
nances unto Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
91923 PT

The manna was “fine as frost”; the Alter Rebbe connects it

likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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to the frost of Sukkos.
Exodus 16:1477:1"0 mnw
:PINT2Y 7922 7 020NN PT 12TRT *1972Y NIM U7 N2DY 2yM
And when the layer of dew was gone up, behold upon the
face of the wilderness a fine, scale-like thing, fine as the

hoar-frost on the ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137 | The Zohar in Chukas: the wind of the waters is the holy

spirit, which blows first, and afterward the waters flow.

Zohar, Chukat 10:70-11:7917y:X™-"y:> npn At 120

1The first 11 lines of the Hebrew text do not appear in our
translation.AND THE PEOPLE SPAKE AGAINST GOD AND
AGAINST MOSES. That is to say, they spoke against G-d and
wrangled with Moses. WHEREFORE HAVE YE BROUGHT US
UP: they put all faces [i.e. G-d and Moses] on the same level.
Therefore there were sent among them serpents that burnt
them like fire, and the fire entered their bodies and they fell
dead. THAT IS THE WELL WHEREOF THE L-RD SAID UNTO
MOSES, GATHER THE PEOPLE, ETC. This well ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

138 | The Midrash compares Israel to a dove that atones: the

139

seventy bulls offered on the festival correspond to the sev-
enty nations, so that the world not be left desolate of them.

Shir HaShirim Rabbah 1:15:2°2:1"v:°K 17137 2°9°wi 10

“All the people saw the sounds”: the opening words of a
maamar the text refers to on bittul.
Exodus 20:15170:’> mnw
q77°NRY DWa Pip nXY 07°2P0NXY nPipaTny 0°KY oyt
PTR ITRY N DY RV IWY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

140, The opening verse, now read as the drawing down of

141

G-d’s kingship through the “people.”
1 Kings 8:663170:’1 X 0°5%1
DM DN 1977 TPRNTNN 1972 DYINN Ny rnwn o
iy PRI 172y TITP N Y WK n2iwa720 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oy X92 79n PR

The passage explains “there is no king without a people”:
because G-d’s kingship is exalted above the worlds, they
come into being as an am, from omemus, separate and
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“dimmed” existences, like subjects who shrink before a
king on his throne.
KEHOT’'S NOTE
I W 720N PRy .270 TPIRA D 071 °0 .pRa 871 LD, 0P awm na
.X,70 P22 0 Boy% XA L[3] .(37D) X170 K721 Tonn

oy K92 79n PR
The saying “there is no king without a people,” listed
among its sources in the Kehot note.
Pirkei DeRabbi Eliezer 3:5°17: 71372 °277 *p1n
.D’?W{I Ny Rﬁ;’? TR AR 1IR3 X0 7102 WITRA TYINI TR
- o2 MM TN OXY KIY PR OX DRI 127 e 1P N
DY 7922 NI M1 0K 707 170PRR Oy PR OXY 27990 Xam n By
1172 ¥R 7YON1 02 7R 1R A M D'?WU IR ynv ?1’??_;
.19 PIwAn) 13y 97 (70,1 PPWwn) IMRIY 07197 DR K127 KN
.M3%Pn ANISPR PR ,0°%YI® A7 PRY N15%R 9D :0°nIm 1nK 1XIN
<. M2 PIY TIT N2 MS7RN 207707 1R 1Im
Forthwith the Holy One, blessed be He, took counsel with the
Torah whose name is Tushijah (Stability or Wisdom) with
reference to the creation of the world. (The Torah) replied
and said to Him: Sovereign of the worlds ! if there be no host
for the king and if there be no camp for the king, over whom
does he rule? If there be no people to praise the king, where
is the honour of the king? The Holy One, blessed be He,
heard this and it pleased Him. The ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
oy K92 79 PR

Rabbeinu Bachya cites the principle that there is no king

without a people; the Kehot note lists it among the

sources.
Rabbeinu Bahya, Bereshit 38:30:5’7:"2:1”% n°wx12 121127
RIT NI DI°TW DY ,Cuawng 17na™ "WiTRT 7RT 07y ...
(AR MPWRI2) 29027 0RY ,0¥ KP2 99N PRY Pyn nbnn
NP7 DY m:‘?p aje]alek) 13;‘? IR 201 IR O D’.?*?B: R
12 IR K27 ,77IK 27717 0K 10 930,190 07K 210 193K] "DORoR”
DN 3 PRY NN2T PRY NI 37 U YRR 1D W2
DR ,MaR3 03 *IWT M 03 TR L2 17 NIND I P ,wnn

.. TR RIM TR KPR 7120 KD 1WRI7 9IRT

We know that the name °7-198, with which the Torah de-
scribes G’d during the report of the creation of the universe
describes Him as the king of the universe. This name is
identified with the concept 721wn, another name for the em-
anation 73°2. [In plain English, the attribute with which G’d
created the universe is that which is active in the emanation
111°3, the third emanation counting from the highest emana-
tion, i.e. N3, down. Ed.] We acknowledge this attribute es-
pecially on Rosh Hashanah, the “birthday” of the universe,
(creation of ...

Vocalized Edition (Public Domain) - Torah Commentary by Rabbi Bachya
ben Asher, trans. Eliyahu Munk, 1998. (CC-BY)
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144

145

146

147

148

9511 NR 197271 O DR 19W 30w ara...
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G-d is G-d in heaven above and on earth below, there is
none else: nothing exists apart from Him to be ruled.

Deuteronomy 4:39v7%:"7 0”127

291 YRR DWW DPORT KIT N %D 7227778 NAWm 010 YT
T PR NN PIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.09 ,70°727

05°%y *13°onnw »13
G-d’s words in the Talmud: “Recite before Me on Rosh

HaShanah verses of Kingship, so that you make Me King
over you.”

Rosh Hashanah 16a:15-1610-170:X "0 11w WX1
197 MMRY LMY "RY3 DD? 102N *T3 302 07 *397 1303 ...
115°7nAY °13 — nivaPn .NipiYY NIt nitobn mIwn w2
— RN A2I0? °07 DI AYPY CT2 — nigt 02y
ATRI MR 79K DY DI PYRIR anY naK *37 nK Diva
PO%? NTORY 027 MIIINY 972 27K W DI "197 1wpA (X1 M2
2307 DIRYY DATRY 17°K2 D272 *38 1291 ,0TK 12
William Davidson, Vocalized Aramaic (CC-BY-NC)

Ton TRy Down o

The command to set a king over oneself: kingship involves
settled acceptance, the mode of shov.

Deuteronomy 17:15170:1” 0°127
T2Y 0PR UK 1w 12 ROK N 02 WK Tn 7Y 0°vn oiw

SRIT TPARTRD WK 7121 UK 7Y NN? 20N KD 770
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 0727

ay *>ra NP 2T MW N3 e

The note quotes this maamar: “the level of am here”

means the level of omemus, a dimmed, separate
existence.

KEHOT’'S NOTE

9w 1w 1A 17T — Tmnmy Pnab Ron 18D 7oy na”a namonw”

.90 Iy (2717) R*nwn

TI8°2 N12DINDY)

The note explains that the passage beginning “For further
explanation” is a gloss (hagahah), and that this gloss was
printed with an addition, and a further continuation, in Or
HaTorah.

KEHOT'S NOTE
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1217 13) "X N "N — N1a 77w 1T TINY 7102 NRnon A
TR0 OY 70DTI N AT L(MAATT 92 MRMT RINI QW Unonn
011 W v ,UNIR Y XYW N7IIR2

149 ST AN 90 PWS 112 DYPMA2 DOy NPwRT
He sends springs into the streams, giving drink to the
beasts of the field and quenching the wild asses’ thirst: the
flow of Chochmah and the shov that follows thirst.

Psalms 104:10-11x">-":7"p 0°2°1n

1MW *T NP Y by o 13 07hmaa ooy Hwnn
:DNRY D°K72

Who sendest forth springs into the valleys; They run be-

tween the mountains; They give drink to every beast of the

field, The wild asses quench their thirst. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X2 TP 0°91N

150 | Kehot’s note points to Psalms 104:10 for these words.
Psalms 104:10”:77p 0°2°1n
NPT 07 173 0PNI2 YR 1PYRT
Who sendest forth springs into the valleys; They run be-

tween the mountains;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

151 2%m12 DoYn mewnn

Rabbi Shimon on “He sends forth springs into the
streams... they give drink to every beast of the field”:
David said these verses with the holy spirit, of the flow of
supernal Chochmah.

Zohar, Chukat 5:27-347"5-12:71 npn 3t 790

152 ayIwen Svynn

“You shall draw water with joy from the wellsprings of sal-
vation,” explained earlier in Likkutei Torah.

Isaiah 12:33:2™17yw°
NI XY 1Y 070NN
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

153 M3 PR o1 P10 ° PPan 17T

There “the remnant of His inheritance (nachalaso)” is read
with nachal, a stream, as the flow drawn from the Infinite
Light to the souls; but this flow comes only as an encom-
passing light, and this is “a stream (nachlah) has passed
over our soul”: it passes over the soul without yet entering
the inner heart.
KEHOT'S NOTE
X ,7 9799 110372 IR .2 ,20 PYh

154 NP NTINYR

Micah: “Who is a G-d like You, who forgives iniquity... for
the remnant of His inheritance (nachalaso)?” The maamar

likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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referred to reads nachalaso with nachal, a stream.
Micah 7:181:1 115°n
TY? PR ANPN NUIRYD YwRTRY 933 1Y RE1 3N XR
:N177 700 YR iBR
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 | The psalm of rescue: without G-d’s help “the stream would
have passed over our soul.” The maamar referred to reads
nachlah as the flow drawn to the souls, passing over them
as an encompassing light.

Psalms 124:4°7:772p 0°2°11n
2IWDI7PY 72y 7771 INDYY 0O IR
Then the waters had overwhelmed us, the stream had gone

over our soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

156 103 271D 1A APYY TIPIN 1210 R
Bilam’s blessing: “How goodly are your tents, O Yaakov...
like streams stretched out... like cedars beside the
waters.”

Numbers 24:5-61-"1:773 12712

73 77 N9 VI 0PN ORI NIITR 2pY? TN AT
:D7™7Y D°TIRD *1 Y03 D7P7IND

How goodly are thy tents, O Jacob, Thy dwellings, O Israel!

As valleys stretched out, As gardens by the river-side; As

aloes planted of the L-RD, As cedars beside the waters;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

-1,73 9272

157 nIvIN BTy 0o NP

He “sends waters upon the open places”: another verse
where sending describes divine flow.
Job 5:1071 21°R
:MIXIM *30°5Y 07 M90Y PIR3975Y 07 1030
Who giveth rain upon the earth, And sendeth waters upon

the fields;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1 AN
158 Ay w2 o 1712

The maamar on “when Pharaoh sent the people,” which
explains beshalach as the sprouting of shoots and fruit
from the sparks raised in the Egyptian exile.
KEHOT'S NOTE
197y ©Hwn AoW S1wn 21" 177 IRT LR L,RD RN

159 2990 7Y

“And Pharaoh drew near”: the Sages read it as Pharaoh

70



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 4

160

161

drawing Israel near to their Father in heaven.

Exodus 14:10:7*> mnw

IR YOI D278R N3N DIPIYTIR PRIPITI2 WY 209R Y
TR PRI PYIN TR W

And when Pharaoh drew nigh, the children of Israel lifted

up their eyes, and, behold, the Egyptians were marching af-

ter them; and they were sore afraid; and the children of

Israel cried out unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST e

DORWaw QPAN® PNWS NN 2°9pnw
The Midrash on “And Pharaoh drew near”: he drew Israel
near to teshuvah, for seeing the Egyptians pursue them
they lifted their eyes and prayed. The Kehot note observes
that the wording here is not found there as quoted.
Shemot Rabbah 21:5°77:873 727 mnw
RDX mIX 13°K 0°2 717 OR°2917) 47010 19 197 YD YN .
YOI D°I%7M 7IM 0 .'[.'ITNZI WT 12077 D10 (R 10 Mminw)
nwnh SRIw° X 2P KoK ?72°9pn 7YY MY .OnnR
RnRn PRIWS yne N2pn 7An° 12° :71°372 %27 AR Ay
, TR IR0 TNIR IR DT°INR 19T 11700 2% .mPam mmx
(0,7 Mnw) R 199N WD WYY 0N 0y 1em
PwIY 17915 1wy 17 :AwnD SRAYS 10RO 9K PRI 212 1pYEN
115011 ,07°7192 1NTY 2Ry 1PWYY T 93 137 DOwIyt 0°X2 o
... TNR X2 11m12 0100

That is what is written: “My dove in the cleft of the rock”
(Song of Songs 2:14). It should have said “a dove in the cleft
of the rock.” Why did it say “my dove?” It is as Rabbi
Yohanan said: The Holy One blessed be He said to Israel:
“My dove.” See what is written: “Ephraim is like a foolish
dove, with no understanding” (Hosea 7:11). The Holy One
blessed be He said: To Me they are like a foolish dove; every-
thing that I decree for them, they do ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

(0,7 1WA M npha Ln LaPwa RMININ LT L,R”ID Y IRA
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DORWaW QmPaRd PRAYS NN 2pnY
A parallel Midrash on “And Pharaoh drew near,” listed in
the Kehot note.
Midrash Tanchuma, Beshalach 8:2-3’3-"2:n nowa Xm0 waTn
DRI DX 2pm 179y X127 nuyten Ny R0 20 1Y
n7°IE vR "ID% 1M O7INRY PRI 12w WY 10D .Anwn?
.0°13 O72X7 °NM3 2y 0°207 193 2¥3 Y72 0K L1DY Py2 2107
2277 TYI2Y IR 797 L1 T2y 797 TRt naty Ponni
When Pharaoh drew nigh (ibid. 14:10); that is, when he drew
nigh to the retribution that was to befall him and (when) he
drew Israel nigh to repentance. When they saw that Israel

had turned back and had encamped near Baal-Saphon and
Pi-Hahiroth, Pharaoh declared: “Baal-Saphon concurs in

likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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my decision to destroy them in the water.” Thereupon he
began to offer sacrifices, to burn incense, and to pour liba-
tions before the idols. Hence it is said: When Pharaoh drew
nigh.

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

oy NN 1yan nhwa

“When Pharaoh sent the people”: the maamar in Torah
Ohr reads “sent” as the growth of shoots from the refined
sparks.

Exodus 13:171>:3 mnw

311 °2 YD YIN YT D°ROK BNINP) DYNK A2 newa om
ST773% 128 MRNPR DR DY DN719 DOP9K X °3 KN

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,0 mnw
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TN OTINY 77N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
78,1 0778

TN OTINY N
Rabbi Moshe Cordovero’s Pardes Rimonim discusses the
620 pillars of light, listed in the Kehot note.
Pardes Rimmonim 8:3:3-4"7-3:’2:’1 0°1127 0719
7y 09YI7 NPPoN NnbYl AN oY N 77D0 MIRCENA T ...
YW 13IRIAW 1M MPANTT NPWRA RN RIPI IMnbynn 2w
122pw PPN 1°non 1P 193 17Oy LB TNST KIT OPRA DX
723mM .97N0 AR MR OTIY 7PN N 77°B02 NI RN
TTANIT ANBNI TIPT 12 RONMI 027 RIWT M PAAYA PR PWRIN
,7219°m WRY DA R CTIAY 0PI MR w3 RIPR Ow PN
,°007 952 N qwane anm L,nbyn o1 Ppen onw
7NN 02192 OOKRPR O AT TIN2 TR 0T TR I 0TI
... MINTI D%PPNI OM T 7700 170,180

Pardes Rimonim (Public Domain)

nobn w2 IN2Y

“Let them bring the royal garment... and the royal
crown”: the Alter Rebbe uses these as images for the light
drawn down through the mitzvos.
Esther 6:8°11: 1nox
q9m7 1Py 207 WK 010 7R0 127WRP WK Mdvn wa? W0
AWK M9%1 N2 101 WK
let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head
a crown royal is set;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,19N00K
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166 NINTD S2pwnn naw's oeaann

G-d, who is enthroned on high, looks down low: the high-
est source is what reaches the lowest.

Psalms 113:5-6"-"11:3""p 0°2°11n
PIND) DRI NIXT? V5w NIW? *T0230I RN 1 0

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J-11,%°p 0°%nn

167 MY 199N YPnpl

Yaakov blesses Naftali, “a hind let loose”; the word
sheluchah shares the root of “sent.”

Genesis 49:21x73:0”1n N°WX12
IDYTIRK NI ANV 72X 20

Naphtali is a hind let loose: He giveth goodly words.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 N2UYDT RPUAY INNRR ARRAWR 2R R

The Zohar on “Naftali is a hind let loose, who gives goodly
words”: the voice is sent forth from the deep place above
to guide speech.

Zohar, Vayechi 73:761-75:771-x”0wn:x”y °n» 3 1890
N*ywn:ny

WHO GIVETH GOODLY WORDS. The Voice speaks to the
Utterance, there being no voice without utterance. This
Voice is sent from a deep recess above in order to guide the
Utterance, the two being related as general and particular.
The Voice issues from the south and speaks to the west, in-
heriting two sides, and therefore Moses said to Naphtali:
“Possess thou the west and the south” (Deut. 33, 23).

The Zohar; London, Soncino Press, 1933 (Public Domain)

169 P°nYy M?ann X1 1°aa

There the Alter Rebbe explains that the revelation of Atik,
the source of delight, is specifically in Binah and not in
Chochmah: Chochmah is a mere point, and only Binah,
which expands it, receives and shows the radiance of Atik.

Zohar III, 178ba ,nyp 2’m
KEHOT'S NOTE

.72 92 277 K™D .2 ,0Yp AP0 IR

170 27R SR o

Hadar, the eighth king listed among the kings of Edom,
the only one whose wife is named and whose death is not

likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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recorded; in Kabbalah he represents Tikkun.

Genesis 36:39172:1"% N°wr12

INYX DY WD 1Y DY T PANA T2 229712 130 2¥2 NN
:271°R N2 7URTN2 '?K?TQ’U??

And Baal-hanan the son of Achbor died, and Hadar reigned

in his stead; and the name of the city was Pau; and his wife’s

name was Mehetabel, the daughter of Matred, the daughter

of Me-zahab.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar asks why David sang specifically about cir-
cumcision being given on the eighth day, and why circum-
cision on the eighth day overrides even Shabbos.
KEHOT'S NOTE
90K 7,0 yotn oyh

172 ay® 1% aen MmN oopn YRy

“To establish you today as a people to Him”: Israel’s be-
coming G-d’s people, accomplished during the Days of
Awe.
Deuteronomy 29:1227°:1”3 0127
7971327 TWRD DOPOR? AP RIMY OYY 90 oivn AnRTDpT 1yn?
:3p¥771 PREY? DTIAN? TNIR? Y2V WD
that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,
and to Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2°,000°27
173 | Kehot’s note points to Zohar, Vayechi 73:759 for these
words.

Zohar, Vayechi 73:759v”1wn:2"y °n*1 7710 190

PARAGRAPH 12
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“With You is forgiveness, that You may be feared,” dis-
cussed in the maamar on “Return, O Israel.”

Psalms 130:4"7:5”p 0°>°1n

XTI TYR? AP0 ABYTD
For with Thee there is forgiveness, that Thou mayest be
feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

175 N°7 %3N na

Avraham tells Avimelech that Sarah is truly his sister, “the
daughter of my father, but not the daughter of my
mother.” The Zohar applies the words to Knesses Yisrael.

Genesis 20:1227:3 n°wX12
SIEXR? 227IM MNTN2 K T8 KT 287N NNN KON
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And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-
came my wife.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7N N2 K7 TN N°7 AN N2

Rabbi Abba asks when Knesses Yisrael unites with the holy
King, and Rabbi Shimon answers, “she is the daughter of
my father, but not the daughter of my mother”: when she
receives from the house of Abba, Chochmah, and not from
Imma.

Zohar, Emor 39:222-40:2271757:"2-2757:1"% 711K, 790

This day is called “the concealing (keseh) for the day of our
feast”, because the moon is still covered and does not
shine.1Cf. T. B. Rosh Hashanah, 8b. Through what then will
it shine? Through repentance and the sound of the shofar,
as it is written, “Blessed is the people that know the trumpet
sound, because, O L-rd, they shall walk in the light of thy
countenance” (Ps. 89, 15). On this day the moon is covered,
and it does not shine until the tenth day, when Israel turn
with ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1391592 NNDDI R°T NNT N0 NRA

“This was from Havayabh; it is wondrous in our eyes,” ex-
plained earlier in Likkutei Torah in connection with the
eighth day.
Psalms 118:233”2:1°p 0°2°11n
AAPPYI NXDI RO NRY IO N KR
This is the L-RD’S doing; It is marvellous in our eyes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QY NN MW Syeawn W Iwhw) 2vwy o

Chronicles dates the sending away of the people to the

twenty-third of Tishrei, which the Alter Rebbe reads as an
allusion to the Diaspora’s second day of the festival.

II Chronicles 7:107:1 2 0°°71 *127

DRt DPPINY OYTIN NYY "YW v MYhrh oy o

iy PRARYPY matYeY 71T N Ny WK N2iwaPy 27 22im

And on the three and twentieth day of the seventh month he

sent the people away unto their tents, joyful and glad of

heart for the goodness that the L-RD had shown unto David,

and to Solomon, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NDa Pw vk 1 — Yty DYy ar:

According to the note, this maamar explains why the allu-
sion to the Diaspora’s second day of Shemini Atzeres
comes specifically in the words “he sent the people away.”
KEHOT'S NOTE
YITR N2 (271 LPIPR PUID) RYAWN — NPW 1AWR 812 177 IR
NP7 Oy DR nowT 1°1¥12 R 27ynwT 21w 719 1

715D NP 3P

“Let him kiss me with the kisses of his mouth”: the cleav-
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ing of spirit to spirit in Torah study.
Song of Songs 1:2°2:°X 0w W
T2 T D200 31D NP "1y
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

=08 9 7adnig

9°22 9927 DOWKY

“I have put My words in your mouth”: G-d’s words become
the words of the one who studies Torah.
Isaiah 51:161"0:R"1171°yWw°
TMKP) PIN TOR) DY Yui? TNP03 T ¥M T2 13T DY)
MRTRY 1103P
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1ywe

NnDPn RNPANN

In the Talmud “the Mishnah is queen (malk’sa)” is a mem-
ory aid for a name; the Alter Rebbe reads it as the bond of
the Mishnah, the Oral Torah, with Malchus.
Beitzah 28b:14-151"1-77>:2 1”2 118°2
°29m 37 — RQAYRY .XI2PM 37— RIPIND PR%INN 0K XDD 27
»1nn .MINDY 1702 RPR 2702 XD RN2PN 1PRINR (TR0
.DiP°2 PRI MY PIK 73 1072 0% PIpY (N DR 0K KD
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
.2, 180

P12 KOK P32 7R

The Sages’ teaching that Torah scholars increase peace in

the world, reading “your children” as “your builders.”
Berakhot 64a:147:X 770 n1272
i PX) I07IN "30KR? 30 oY TR KK 71327 PPN BN
W COX TRY CTHRIRD MY 72m2 oy o b
1y 0”797 230 AYRaR 1PYR 1 N3 1yn? .72 0iPY X3 T2TR

209w 0y NR 772771 Ry

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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2PN LR L,T0 MIoN2

184 STIR® 012 oY 17T

The maamar on “All your children shall be taught by G-d”
discusses the Sages’ reading “not ‘your children’ but ‘your
builders,’” gathers its sources in the Talmud, Midrash and
Zohar, and asks why the Sages needed that reading at all.
KEHOT'S NOTE
X ,02 IR D Pyh

185 "R 712 50

“All your children shall be taught by Havayah, and great
shall be the peace of your children”: the verse behind the
reading “your builders.”

Isaiah 54:13x”:7717°yw°
17722 039 2710 TInY 71270
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 9 0P DrYawIm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

187 1% j19mp 12 Byaw mm

The passage known as Patach Eliyahu, in the introduction
to Tikkunei Zohar, identifies Malchus with the Oral Torah.

Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN

LRORPW RYINT 77123 KPP RYIT TOM LRT RIPN2 RMIPNRI
™32 MR RDIAT RMDID TI0™ PP 1IN T N2 .RDIA NIXAN
Tawnn PR RN KM L10P 1P 27Yaw 77N .19 Mobn LwTp
95 MIINDITF 2°N3 17N 1PRR DY LpPan 290 121 XA 102 an

PO
Constantinople, 1740 (CC-BY-NC)

188 ooy 9 motn

“Your kingship is the kingship of all worlds”: the “building
of the world” is G-d’s kingship.
Psalms 145:1337>:1”np 0°2°1n
1T 1377202 ANPWHM 0ONPY-23 NIoPR AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, np ooenn

189 LR 99

“And if a person borrows”: the verse whose opening vav
the Talmud uses to link the laws of borrowing to what
precedes.

Exodus 22:1317°:275 ninw
:0PW° DPY inYT°K 17732 NRTIR 1201 1YY YR WOR PRYOD)
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And if a man borrow aught of his neighbour, and it be hurt,
or die, the owner thereof not being with it, he shall surely
make restitution.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

190 SR pa

The Talmud’s rule that a vav adds to the preceding subject,
from which the chapter HaSho’el derives its laws.
Bava Metzia 95a:132:X 11”3 Xy°8n X221
1Py TP TIUR 1IY Y MU0 P - PORE? 221 KR WK KPR
innnn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

7,8 PR O3 IR LR LA% nY2 KD

191 9% T2 b

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°%31 whwT nomn

192 MW RN 7w >N

Sarah’s hundred years, linked elsewhere in Likkutei Torah
to the hundred daily blessings.
Genesis 23:1°R:27> N°wx12
1Y "2 20 DIV Y3 MW DY) MY AR T I
And the life of Sarah was a hundred and seven and twenty
years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 MIPRA °1 712D M2

Ezekiel hears behind him a great sound: “Blessed be the
glory of Havayah from His place”: the blessing of the
ofanim, discussed in the maamar on “Give ear, O
heavens.”

Ezekiel 3:1227>:3 oy

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

194 1972 01°71 09737 111 P9IN IR

“See, I set before you this day a blessing”: the opening of a
maamar the text refers to.

Deuteronomy 11:263172:X” 0°127
P21 1272 BT 027397 N3 2338 71X
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
195 IR 113 19T N

Moshe’s prayer, “Now let the power of Ado-nai be great”:
the opening of a maamar the text refers to.

Numbers 14:171>:7> 72722
“TKR? AT IWRD *37IK 13 KIPTX 1YY
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And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

196 12 PPWN 07N 1IND 7R YT

G-d “shone forth from Seir, appeared from Mount Paran”
at the giving of the Torah; the verse itself has the two
phrases in the reverse order.
Deuteronomy 33:2°2:3"% 0°737
N33R AN TIRD I $OEI 07 YR MM K3 20N 7 KN
:in% N7 ¥R 1000 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L[] 3 Y7217 13 PYwn M R ow .2 ,3% 0737

197 *1°0 727Ra T2

There “the wilderness of Sinai” and “the Tent of Meeting”
are both Malchus of Atzilus: the wilderness is its ascent
from below (mayin nukvin), and the Tent of Meeting is the
light drawn down to it from Z’eir Anpin (mayin duchrin).
KEHOT'S NOTE
.33 Y

198 T3IR DrIND 2100 N33

“In the wilderness of Sinai, in the Tent of Meeting”: the
opening of a maamar on the meaning of “tent.”
Numbers 1:T'X:’X 72712
T3 WD WIN? TIRD TYIN DRI 10 12702 YRR N 131
:1MR? 07737 IR DOXYY NPIYA
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
199 PP TRMN I N

“How goodly are your tents, O Yaakov”: cited on the mean-
ing of “tent” as a dwelling for G-d.

Numbers 24:571:772 7272
2R o010 2pY? IR 130
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
200 125 2v°
Boaz “ate and drank and his heart was merry”: the word
tov applied to the heart.
Ruth 3:7°ta mn
2301 073 XM MY 78R3 2207 K271 137 207 N Y3 PORM
:22UM PO
And when Boaz had eaten and drunk, and his heart was mer-
ry, he went to lie down at the end of the heap of corn; and
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she came softly, and uncovered his feet, and laid her down.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

201 YN IR
“Then (az) shall the maiden rejoice in the dance”: the word
az is read as pointing to the level of “before.”

Jeremiah 31:13x:x"% 1117

HakibyaRaplptolaRapgialshy
Then shall the virgin rejoice in the dance, And the young
men and the old together; For I will turn their mourning into
joy, And will comfort them, and make them rejoice from

their sorrow.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

202 STIMINTT INORY

The psalm “of Eisan the Ezrachite,” whom the Sages iden-
tify with Avraham, discussed in the maamar on “See, I set
before you.”
Psalms 89:1’X:0”D 0°2°11n
PIRT K7 272
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

203 N2 NDD 7151
The Midrash on “Your throne is established from then
(me’az)”: though G-d is eternal, His throne was not settled
until Israel sang “Then (az) Moshe sang.”

Shemot Rabbah 23:1°X:373 727 mnw

q7R IR IROD 1153 :(2,3% 0°91N) 27097 RIT KT - W WY IR
2wl XD ,ANR 0PIYRR °2 DY AR TAR 37 0wa L1001 0
7191 AR 90,7 P2 1IMRY TY ,TRPIYA NPT R IR0D
LDIWDNR MR WYY L% Tantn nwyw ,qhnb bwn IR IR0
DIODIAR NPWY WY ,T7n N IAnen vy XPw 7Y 17 1InK
mon By Ty T9nn LROR ?20I001RD TR 12 a0 v an
NP, 2y DRI ROW TP NRRD DPRIWY 1INK D 2w DIWDIRI
... PIPAM) MRV TP 213723 ROR ,XIT ANK IR DRIWR ,NR

“Then Moses and the children of Israel sang this song to the
L-rd, and spoke, saying: I will sing to the L-rd, for He is ex-
alted; the horse and his rider He cast into the sea” (Exodus
15:1). “Then [az] Moses...sang” - that is what is written:
“Your throne is established of old [me’az]; [You have existed
from eternity]” (Psalms 93:2). Rabbi Berekhya said in the
name of Rabbi Abahu: Even though “You have existed from
eternity,” Your throne was not settled and You were not
known in Your world ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

204 IN% NS 1191

“Your throne is established from of old (me’az); You are
from eternity.” The maamar reads me’az as “from az,” a
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primordial level.
Psalms 93:2°2:37% 07710
ST 79 1§ TRD3 113

Thy throne is established of old; Thou art from everlasting.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(277 nbwa) 27ma

The note refers to Or HaTorah for the wording of this
Zohar passage on “Then Moshe sang.”
KEHOT'S NOTE
PNy mowa NN WD IR

PW IR

The Zohar in Beshalach on “Then Moshe sang,” cited by
the text.

Zohar, Beshalach 15:219-16:230-v™1:"v nPwa 7m0 990
b Rl

“Moses and the children of Israel will sing this song.” The
same is implied in the words: “As in the days of thy going
out of the land of Egypt will I show unto him marvellous
things” (Micah 7, 15), where the “him” refers to Moses. Also:
“Iwill show him the salvation of G-d” (Ps. L,24); “I will show
him my salvation” (Ibid. 91, 16). Moses and the children of
Israel will then sing “this song unto the L-rd”: the song of
the Matrona to the Holy One, blessed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PW IR
“Then Moshe sang”: the Song at the Sea, opening with az.

Exodus 15:1°R:1"0 mnw

MWK AR 1R T ORI TPEITNR PRI 2121 AwhnTw

:0%2 77 1357 00 1IR3 X3 MR

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

208, The Midrash on Boaz, “his heart was merry”: he blessed

over his food, or he occupied himself with words of Torah,
“the Torah of Your mouth is good to me.”

Ruth Rabbah 5:157"v:’71 127 mi7
737 339t DY 7720 L3327 apo an? L1292 2uo nwt ya DR
102 N2 XTI IR 70 "R PR 27 20 NN
0°%1n) MRIY L7790 "1272 POYY L1327 v 0K 127 .1
,ER Wpan MPIY L3127 207 ,I0K 927 PR 1IN U 23 (Y 0P
T¥P2 230H XIN .20 RID AWK K¥ :(23 70 VDwn) R
D973 1y3 LRI 72 OMID "3 NI KY2 AR AT U2 70w
oo V2 TN RIYT M2 HRN XY 7 7T
“Boaz ate and drank, and his heart was merry, and he went
to lie down at the end of the pile of grain; and she came
stealthily, uncovered his feet, and lay down” (Ruth 3:7).
“Boaz ate and drank, and his heart was merry.” Why was his

heart merry? It is because he recited a blessing on his food.
Alternatively, “his heart was merry,” because he ate differ-
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ent sweets after the meal, because it accustoms the tongue
to recite Torah. Alternatively, “his heart was merry,” as he
engaged in Torah ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

N1737 DR 12°0On2

The trimming (heitiv) of the Menorah’s lamps, discussed
in the maamar on Chanukah.
Exodus 30:7°1:> mnw
nNITTNR 92°0°02 7922 Tp32 Do Nvp IR YRY upm
MIPVR?
And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

pipieh R
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] (11 *"00) K™

172y T2 N WY WK 1200 2D DY
The end of the opening verse: the joy was “for all the good-
ness Havayah had done for David His servant and for
Israel His people.”

I Kings 8:66170:’11 X 0591
DM DIPPIN? 13771 TPRNTNN 13727 DYITNN NPy *rng v
iy PRI 172y VTP N Y WK N23wT7P2 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7192 7722 B Y PRI

The note observes that although only “your builders”
seems relevant here, the text says both, suggesting that
“Israel His people” includes both aspects, “your children”
and “your builders.”
KEHOT'S NOTE
Y DRIV 1R AW 2707 — TPP12” PAIRD YA TIRDPY AR
RAwN 09w Crawn 02 177 — UTPNaYy UPPia” oorayn Ca Yoo
.102 1y (773m)

270 2 TINT DR 27PPR RN
“G-d saw the light, that it was good”: tov links “glad of
heart” to revealed light.
Genesis 1:47R n°wR12
TN 123 73R 172 ORPK 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
T L,R DPUR92
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PARAGRAPH 13

214 P79 AMIAR 28nm

Miriam stood “from afar” to watch over Moshe; the
Midrash on this verse is cited for distance as a mode of
presence.
Exodus 2:4"7:"2 mnw
39 ntpyein .'IS]',[’? PR INNR 230MmM
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

215 P19 AMIAR 280m

The Sages read the verse about Miriam as said of the holy
spirit: “stood” as G-d standing, “his sister” as wisdom, and
“from afar” as “From afar Havayah appeared to me.”
Shemot Rabbah 1:22273:’x 1127 mnw
w3 0InY 27 AR 2PN 001 7Y ARk - PR AR 2xnm
72 790w AR TTNY cNIMIRY NX2INR 00n Onw R :an
Ty LATIR NPan 93 RPN awn TR 10D DRI DR YUY
2°N37 12°77 ,7NR121 A1%pna N2 17 MR LAWK DY Pw %R
TR MIAR ,ANT DR 1A MINR ,ARY237 0% AP (2,10 Mnw)
R 17737 TR NIAR ROWD 31 7RI TR ROR 127w MINR X7
LTWRA DY 717 ANOWY AR TRy ,IRD IMPOUAw 1091 ,1wn 1o
AT AMAR 33NN :2°N57 139 1290K121 195 1902 09 mnR
[ b

“His sister positioned herself at a distance to know what
would happen to him” (Exodus 2:4). “His sister positioned
herself at a distance.” Why did Miriam stand at a distance?
Rabbi Amram said in the name of Rav: It is because Miriam
had been prophesying and saying: ‘My mother is destined to
bear a son who will redeem Israel.” When Moses was born
the house was filled with light. Her father stood and kissed
her on her head. He said to her: ‘My daughter, your prophe-
cy has been fulfilled.’ That ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
216 %% FIRTT PINN

Knesses Yisrael says, “From afar Havayah appeared to
me,” and G-d answers, “I have loved you with an everlast-
ing love”: G-d’s love is revealed even through distance.
(context: Steinsaltz Tanakh)
Jeremiah 31:3°2:x”% 17°n7°
70N PRYR 12°7¥ TRIIX DPIY NITXY 2 XN PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

217 0%02 bpwn

G-d “weighed the mountains with a balance”: discussed in

likuteitorah.com/likkutei-torah/shemini-atzeres/4/
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the maamar on “You are standing” as a mode of distance.
Isaiah 40:1227:'n 11°yw°
PRW) YINT 19y UPW2 931 120 N2 oy on oywa T
:0°31XM3 NIYaN 0% 0722
Who hath measured the waters in the hollow of his hand,
And meted out heaven with the span, And comprehended
the dust of the earth in a measure, And weighed the moun-

tains in scales, And the hills in a balance?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

218 21pR PN oIt oY

“Peace, peace, to the far and to the near”: both distance
and nearness are part of the relationship.

Isaiah 57:19v™:1"1 7°yw°

:PNRDTY T IR 211R2) Pin? 0iPY 0iPY 0onpw 271 K132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

219 SIN9% QTP NN
The soul’s two aspects, “behind” and “before.”
Psalms 139:5°1:0"%p 0°%°1n
171992 °2y NYM *IN73 071 7INK
Thou hast hemmed me in behind and before, And laid Thy
hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
220 1N qwn nws
The concealed level from which the hidden love comes.
Psalms 18:1227:1”> 0°9°11n
07PNV 2y DO NOYN 1n;p 1°N12°20 1900 TWN-NY?
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
221 SIN AMInw
“I am black but comely,” the source for “black fire.”
Song of Songs 1:5°71:’X 0°7°wi 1w
AW N3Y°D TR YPIND DPYITY NI MR IR MY
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
222 bl
“Let there be light”: the task of revealing the hidden love.
Genesis 1:3°1°R N°wR12
IR R T DOROR RN

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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223 19900 21-w Hea
Abiding in the shadow of the Almighty: the encompassing,
protective level of the hidden love.

Psalms 91:'X:X”"% 02210
qion? 1Y 232199y Wn03 29
O thou that dwellest in the covert of the Most High, And

abidest in the shadow of the Almighty;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 16

224 SWRAD NN PRRY
“His left hand is under my head”: the distance of Rosh
HaShanabh as the base for closeness.

Song of Songs 2:61:’2 0°7°Wi1 W

21P20R 4177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 139297 APW5 D7AWwD IRV 1710 DX
Sins made white as snow.

Isaiah 1:1817°X 1°yw°

"OR 11°277 320D 0°3WD DDPRLN PITOR N OIMR® 09N RIT1OD
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Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

226 931 abna et

The garment white as snow: the Thirteen Attributes of
Mercy.
Daniel 7:9°0:1 9817
¥ M0 22ND AYIRY 207 TR PRYY Y NIRRT TY A7) M
P97 M3 2MiP3P3 MIT IV AT K YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

227 ARhici RIh A1
Purification “before Havayah” on Yom Kippur.
Leviticus 16:30°7:10 X1p™
770N 1 %197 D2°NKWVT P31 DONK VP 0277y 1927 M 093D

For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 17

228 °1pann 17N
“His right hand embraces me”: the great love of Sukkos.
Song of Songs 2:6"1:’2 0°7°Wi1 W
21P20R 3177 “WRY? nan ioRn
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

229 Tox
“Havayah is your shade”: the sukkah as divine shade.
Psalms 121:5°7:875p 0°%°11n
SR T270Y 7% N Y N
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

230 R APw Iman
“He gives snow like wool”: Yom Kippur.
Psalms 147:1610:1"np 0°2°1n
D DRI 1993 MED AW NI
He giveth snow like wool; He scattereth the hoar-frost like

ashes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

231 Mamir ek d7")
“He casts forth His ice... before His cold who can stand?”:
Sukkos and the danger of coldness.

Psalms 147:171:1"ap 0°2°1n

Toy? 1 AR *39% 0003 MR oY
He casteth forth His ice like crumbs; Who can stand before
His cold?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

232 mapPnYa YOI
The firmament like ice over the chayos: the partition be-
tween worlds.

Ezekiel 1:22275:% xpin®

DU’WNTT?S] 1] Nﬁjﬂﬂ ma 1Py ¥R nna "WRT5¥ nmnT
Pynn

And over the heads of the living creatures there was the like-

ness of a firmament, like the colour of the terrible ice,

stretched forth over their heads above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

233 Swn 2URPR NYLY

Shlomo’s three thousand parables: wisdom clothed in
parables.

1 Kings 5:1227:11 R 0°5%1

PR MW 1Y 10 PR 009X NYRY 121
And he spoke three thousand proverbs; and his songs were a
thousand and five.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

234 mat X9Y ongan Ton %3

“For I desire kindness and not sacrifice”: G-d’s desire ex-
pressed in deeds of Chesed.
Hosea 6:6M1:1 yuii1
:N¥9¥n 0°PPK NYT) 117K *n¥on 701 °3
For I desire mercy, and not sacrifice, And the knowledge of

G-d rather than burnt-offerings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For in these I delight”: kindness, justice and right-
eousness, discussed in the maamar the text refers to.

Jeremiah 9:23272:0 1107

TON AY N °IK °3 "NIR Y1) P2Wn Ppanna Ppan> nXtaox 03
TIOR3 N¥2N TPRI7D YIND AP TH VYR

But let him that glorieth glory in this, that he understandeth,

and knoweth Me, That I am the L-RD who exercise mercy,

justice, and righteousness, in the earth; for in these things I

delight, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

236 Qon™ 1127 nbw

“He sends forth His word and melts them”: Shemini
Atzeres.
Psalms 147:181>:1"np 0°2°1n
0P im0 20 Do 727 NPY”
He sendeth forth His word, and melteth them; He causeth

His wind to blow, and the waters flow.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

237 ooayn nownn
“He sends forth springs”: the flow of Chochmah, ex-
plained in section four.

Psalms 104:10:77p 0°2°11n
3% 077 172 0232 Y NPwnT
Who sendest forth springs into the valleys; They run be-

tween the mountains;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

238 7yID Mowa
“When Pharaoh sent the people”: the growth that comes
from refining the sparks.

Exodus 13:171:3* mnw

3R *2 RY2R PN TYT PPN D3NP Dy Ay v om
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And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/4/

9511 NR 197271 O DR 19W 30w ara...

239 N1%1 2190 1m0 2vwna aaw

The note quotes this maamar’s reading: “that even in the
shov (of Shemini Atzeres) there be included the ratzo (of
Rosh HaShanah).”
KEHOT'S NOTE
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240 TN AN 1A

There, on “the earth shall give its produce,” the Alter
Rebbe speaks of raising the 288 sparks as mayin nukvin,
after which the mayin duchrin, the revelation of the
Infinite Light, is drawn down: the refinement and ascent
from below to which the note points.
KEHOT'S NOTE
o] e (3 ,t) Cmipna By

24 9%n N7 ay 2312
“In the multitude of people is the King’s splendor”: G-d’s
kingship is glorified through His people.

Proverbs 14:28173:77 *5wn

1% NAMR OX? 0BXM 72R"NTTI 0Y™272
In the multitude of people is the king’s glory; But in the want
of people is the ruin of the prince.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The glorious splendor of His kingship.”
Psalms 145:122™:7"np 02210
:iM13%% 977 79291 Y0123 DIRT 327 YT
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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243 aRwn N
“Then shall she rejoice”: az read as alef and zayin.
Jeremiah 31:1327%:x"% 70
1YY 073X "NIDT) VI DIRN DN Finn2 1AN2 nown X
Then shall the virgin rejoice in the dance, And the young
men and the old together; For I will turn their mourning into
joy, And will comfort them, and make them rejoice from

their sorrow.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note quotes Or HaTorah’s summary of this Zohar: az
means the time when the light of Atika Kadisha shines in
its engraved crowns in the letters of az.

KEHOT'S NOTE
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The Zohar in Beshalach: every song of praise to G-d
opened with az, “Then Shlomo said,” “Then Yehoshua
spoke,” “Then Moshe sang.”

Zohar, Beshalach 15:209-2191°1-1"1:1" 15w ,77t1 190

246 PWIN
“Then Moshe sang”: the Zohar explains the word az.

Exodus 15:1°R:1"0 mnw

TPWR AR 1R TP DRI TPEITNR PRI 2121 AwhTw R

:0%2 77 1257 00 1IR3 X3 R

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A later maamar that takes up this reading of az: the seven
days of Sukkos as the zayin and Shemini Atzeres as the
alef.
KEHOT'S NOTE
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“And Yaakov went out from Be’er Sheva and went toward
Charan”: read as the drawing from Binah to the refine-
ment of the world.
Genesis 28:107:M1”> N°wR12
30 T2 YW I Y K3
And Jacob went out from Beer-sheba, and went toward
Haran.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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249 0o1° 3w IPURTW 1 DINW UK 19N
The Talmud’s account of the Chanukah miracle, when the
oil burned for eight days.

Shabbat 21b:107:2 87> naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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