LIKKUTEI TORAH «- SHEMINI ATZERES - MAAMAR 1

0% 11°1N NA%Y "MW 0192

“On the Eighth Day, There
Shall Be an Atzeres for You”

A created being can move its Creator only because G-d bound

Himself, by an oath above reason, to the love hidden in every

Jew; the festivals and daily Torah study draw that power down,
and on Shemini Atzeres the encompassing light of Sukkos is

gathered inward to empower every mitzvah of the year.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

A created being can move its Creator only because G-d bound Himself, by an oath
above reason, to the love hidden in every Jew; the festivals and daily Torah study
draw that power down, and on Shemini Atzeres the encompassing light of Sukkos

is gathered inward to empower every mitzvah of the year.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why study is “great because it leads to action,” and what “His left hand is under my
head” means. It answers through Micah’s verse. “Truth to Yaakov” is G-d’s own view, in which the
world is nothing before Him, revealed even at the lowest “heel”; we “concede” to it in Hodu, Modim
and Hallel. From this truth comes “kindness to Avraham”: mitzvos that draw kindness from above.
Their power comes from “the oath to our fathers”: the fathers are the natural love for G-d inherited by
every Jew, never lost even by one who is “cut off,” and G-d’s oath, by which He bound Himself beyond
His own wisdom and will, empowers it. The mitzvos reach G-d’s own delight, above all the World to
Come; teshuvah reaches a deeper delight still, the king’s joy at a son returning from afar. That is the
“left hand” of the Ten Days of Teshuvah, and the “right hand” is Sukkos’ embracing light. Torah study
gives the same power daily. On Shemini Atzeres, through contemplation and the joy of Torah, this en-

compassing light is gathered into the soul.

OUTLINE

1 Truth to Yaakov 11-5

The questions; the two “knowledges,” from below and from above; conceding to G-d’s truth in Hodu,
Modim and Hallel; truth, which is Torah, flowing into the mitzvos as “kindness to Avraham.”

2 The oath to the fathers 16-8

How a creature can arouse its Creator: the inherited natural love, present even in one liable to kares, and
G-d’s oath, which binds Him above wisdom and will, drawn from “the days of old.”

3 The delight in the mitzvos 19

“Asher kiddeshanu”: the mitzvos are G-d’s will, rooted in His delight, and reveal a delight greater than all the
World to Come; the delight of Shabbos.
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4 Teshuvah, the left hand and the right

f110-11

The king’s deeper delight in a son returning from afar; the Ten Days of Teshuvah and Yom Kippur as “His

left hand under my head”; Sukkos as the right hand’s encompassing embrace that strengthens the natural

love.

5 Torah study every day

112-14

Spoken Torah forms an encompassing light for the soul, like a sukkah; why Gemara must be studied even

beyond practice; Torah brings peace to the far and to the near.

6 Study, action and Shemini Atzeres

1ms

The Talmud’s debate resolved: study gives action its power. The eighth day is Binah, contemplation and the

joy of Simchas Torah, when the encompassing light is gathered inward.

7 Summary

16-20

The maamar’s own brief summary of its five sections and of Shemini Atzeres, adding why the prayer for

rain begins on that day.

KEY CONCEPTS

Two knowledges n1y7°2

The view from below, in which the world is real and the
spiritual seems like nothing, and the view from above, in
which the world is nothing before G-d. They correspond to
the lower and higher unities.

Arousal from below and arousal from above xn19ynX
R9°Y2T RMIYNRI RNN2T

The principle that a human deed below draws a Divine re-
sponse from above; the maamar asks where this power
comes from.

Natural love n°yav anx

The hidden love for G-d inherited from the Patriarchs,
present in every Jewish soul and shown in readiness for
self-sacrifice; it is “our fathers” in Micah’s verse.
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The oath 1312w

G-d’s binding commitment, as it were against His own wis-
dom and will, drawn from the level above the chain of de-
scent; it gives the natural love the power to arouse G-d’s
love.

Supernal delight 71°%y7 a1y
G-d’s own pleasure, the root of His will; the mitzvos reveal
it, and teshuvah reaches its inner core.

Encompassing and inner light °1°191 7°pn

Light that surrounds and cannot be grasped, like the
sukkah’s shade, versus light absorbed within; Shemini
Atzeres turns the first into the second.

Contemplation n1111207/73°2
The eighth level counting upward; reflection through

which a person comes to see himself as nothing before
G-d.
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SECTION 1 - 11-5

Truth to Yaakov
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“On the eighth day, there shall be an atzeres (assembly) for you.” Now, it is written, “His left hand is
under my head, and his right hand embraces me.” [We need] to understand what “under my head”
means.

The maamar opens with the Torah’s verse on Shemini Atzeres, the eighth day that follows the seven days of

Sukkos. It pairs it with a verse from the Song of Songs, which Chassidus reads as the embrace between G-d
and the Jewish people, and asks what it means that the left hand is “under my head.”
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Now, our Sages, of blessed memory, said: “One hour of teshuvah (return) and good deeds in this
world is finer than all the life of the World to Come.” This has already been explained many times
elsewhere.
The Mishnah in Pirkei Avos says that one hour of teshuvah and good deeds here is worth more than the
whole of the World to Come. In Torah Ohr, Chayei Sarah, the Alter Rebbe explains it this way: the mitzvos are
rooted in G-d’s own will, higher than the “radiance of the Shechinah” that souls enjoy in Gan Eden; this maa-

mar will show that both mitzvos and teshuvah reach a delight in G-d that no reward in the World to Come can

equal.
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And now it will be understood by first introducing the saying of our Sages, of blessed memory:
“Study is great, for it leads to action.” The well-known question is: since the main reason study is

great is that it leads to action, then, on the contrary, for this very reason action is greater.

The Talmud concludes that study is great because it leads to action. The classic difficulty: if study’s value lies
in bringing action, then action, the goal, should be the greater of the two.
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However, one needs to understand the essential nature of action, for “the 248 commandments are
the 248 limbs of the King.”

To answer, the maamar first asks what a mitzvah deed really is. The Tikkunei Zohar calls the 248 positive
commandments the “248 limbs of the King,” as though each mitzvah were an organ of G-d.
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And one needs to understand what is meant by the term “limbs”: surely He has no bodily form,
etc.! And it is written, “For My thoughts are not [your thoughts], etc., nor are your ways [My ways|,
etc.,” [and] “so are My thoughts higher, etc.”

G-d has no body, as the Yigdal hymn and the Rambam teach, and Isaiah says His thoughts and ways are as
far above ours as the heavens are above the earth. So the word “limbs” cannot be meant literally, and needs

explaining.
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But the explanation is that it is written, “You will give truth to Yaakov, kindness to Avraham, as You
swore to our fathers from the days of old.”

The answer will come through Micah’s closing verse: truth given to Yaakov, kindness to Avraham, and an
oath sworn to the fathers from days of old. Each phrase will be unpacked in turn.
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And [we need] to understand what this truth is that the prophet praises, [saying] that the attribute of
truth was given to Yaakov. (See also what is written on this in Iggeres HaKodesh, in the letter be-
ginning “And one who sows charity, a reward of truth.”)
The question is what “truth” means here, and why the prophet praises G-d for giving it to Yaakov, who is
himself the attribute of truth; the Kehot note shows that the Tzemach Tzedek understood the question this

way. In Iggeres HaKodesh, letter 6, the Alter Rebbe raises the same question and begins his answer from the
fact that before G-d even the highest worlds are as nothing, and that He is present equally above and below.

nIY>T °a 9910w 0 1 NIYT DX 90 20N a0

Now, it is written, “For Havayah is a G-d of knowledges (de’os),” meaning that He includes two
[kinds of] knowledge.

Hannah'’s prayer calls Havayah “a G-d of de’os,” knowledge in the plural. The Alter Rebbe reads this as two

ways of knowing reality: one looking from below upward, the other from above downward.
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For from below to above, according to what is seen by eyes of flesh, the physical world appears as
something existing and real (yesh), while the spiritual realm above is the level of ayin (nothing),
and what is higher still is even more the level of ayin, because it is even less graspable.

From our viewpoint the physical world is solid “something” (yesh), while spiritual realms seem like “noth-

ing” (ayin) because we cannot grasp them. The higher a level, the less graspable, so the more it seems to be
nothing.
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As it is written, “And wisdom (Chochmah) is found from ayin (nothing).” All this is relative to us,
who dwell below.
Job’s verse, plainly “wisdom, from where (me’ayin) shall it be found?”, is read as “wisdom is found from

ayin”: even Chochmah, the highest intellect, is “nothing” to us because it is beyond our grasp. But all of this,

the Alter Rebbe adds, is only our perspective as creatures below.
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But in relation to the Holy One, blessed be He, before whom everything is considered as nothing, it

is the reverse: from above to below, [what is below] is the level of ayin, and whatever evolves and

descends lower and lower is all the more the level of ayin, and truly considered as nothing, etc.
From G-d’s side the direction reverses, as the Zohar teaches that “before Him everything is considered as

nothing.” The higher, closer to Him, is the more real; the further the chain of descent goes down, the more it

is “nothing,” and the physical world, lowest of all, is the most null before Him.
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And this is why [the Sages]| instituted that at the beginning of Pesukei deZimrah [the Verses of

9

Praise] we say, “Give thanks (hodu) to Havayah, etc.,” and likewise at the end of the Shemoneh

Esreh we say, “We give thanks (modim) to You”;

The prayers are built on this: the morning’s Pesukei deZimrah (the Verses of Praise before the main prayers)
opens with “Hodu” (give thanks), and the Amidah closes with “Modim” (we give thanks). Both use the word
hodaah.
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for the term hodaah (thanks; also, acknowledgment) is, by way of analogy, like a person who con-
cedes (modeh) to his fellow: at first he disagreed with him and held another view, and afterwards he

concedes that the truth is with his fellow.

Hodaah means not only thanks but conceding: like a person who held another view and then admits that his
fellow was right. In prayer, a person concedes that G-d’s view of reality is the true one, even against how
things look to him.
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So too, when a person contemplates that the truth is that “before Him everything is considered as
nothing,” and that the world’s appearing as something existing and real is relative to us, who are
clothed in a physical body and see with physical eyes of flesh, but the truth is the opposite of what
appears to eyes of flesh, then he will concede (yodeh) to the truth.

When a person contemplates that the world seems solid only because we see with physical eyes, while in
truth all is nothing before G-d, he “concedes” to the truth. This is the inner meaning of hodaah.
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And this is what is said in Hallel, “And the truth of Havayah is le’olam (forever; also, to the world)”:
olam (world) is from the term he’elem (concealment) and tzimtzum (contraction), such that to eyes
of flesh there appear east and west, etc.;

The Hallel verse says “the truth of Havayah is le’olam,” plainly “forever.” The Alter Rebbe reads olam,

“world,” as related to he’elem, concealment: the world is the place where G-d is hidden and things appear as
separate places and directions, and the verse speaks of His truth reaching into it.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 7
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and at every time at which [the Sages] instituted the saying of Hallel, it is a time of the revelation of
“the truth of Havayah” [as it is] from above to below, which is that what is below is called ayin and
what is above is called the level of yesh (something). As it is written, “To cause those who love Me to
inherit yesh.”

So at the times when Hallel is said, the truth of Havayah, the view from above, is revealed even within the

concealing world: what is below is seen as ayin and what is above as the true yesh. Proverbs’ “to cause those
who love Me to inherit yesh” calls the Divine the true “something.”
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(For the two levels of knowledge mentioned above are the level of the higher unity (yichuda ila’ah),
which is the Name Havayah, and the lower unity (yichuda tata’ah), which comes from the level of
the Names Elokim and Adnus (Ado-nai), which contract and separate so as to bring into being the
level of yesh; as is written at the end of the discourse beginning “If you will listen to the voice.”
Now, Hallel is to draw down and shine [light] into Malchus, which is the Name Adnus, as the Ramaz
writes on Parshas Emor) (beginning of folio 96).
The two “knowledges” are the higher unity, expressed by the Name Havayah, and the lower unity, expressed
by the Names Elokim and Ado-nai, which conceal G-d so that creatures feel like separate beings; in Likkutei
Torah, Re’eh (the discourse “If you will listen”), the Alter Rebbe explains that the Name Elokim contracts and
separates so that there is a yesh whose purpose is to be nullified. Hallel draws light into Malchus, the Name

Ado-nai: the Ramaz (R. Moshe Zacuto, a seventeenth-century Kabbalist who annotated the Zohar) notes that

Ado-nai and Hallel have the same numerical value, 65.
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And this illumination is the drawing down and revelation of the Name Havayah, the level of the
higher unity; as is written on this at the end of the discourse beginning “On the twenty-fifth of
Kislev.”

This light brought into Malchus is the Name Havayah revealed, the higher unity, in which the world is noth-
ing before G-d. The Torah Ohr discourse for Chanukah (25 Kislev) treats this at greater length.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 8
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It is also like the matter of “And now, let the power of Ado-nai be great.” And see Pri Etz Chaim,
Sha’ar Rosh Chodesh, chapter 2. And therefore, through this there is drawn down the revelation of
“And the truth of Havayah is le’olam.”

Moshe’s plea “let the power of Ado-nai be great” is read the same way: to make Malchus, the Name Ado-nai,

great with added light; the text also points to the Arizal’s Pri Etz Chaim (Sha’ar Rosh Chodesh, chapter 2).
Through this the truth of Havayah becomes revealed “le’olam,” in the world itself.
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And therefore we say afterwards, “Give thanks to Havayah”: the level of acknowledgment to Him,
may He be blessed, [that the truth is] not as it appears to our eyes of flesh. And this is “You will give
truth to Yaakov,” for Yaakov is the level of yud akev (a yud [and] a heel):
That is why “Give thanks to Havayah” comes next in Hallel (Psalm 118, which opens with these words, follows
Psalm 117): we acknowledge that reality is not as our eyes see it. The name Yaakov is read as yud and akev

(heel), the yud of G-d’s Name reaching down to the heel; in Torah Ohr, Shemos, the Alter Rebbe uses the
same reading for the mitzvos, which descend from G-d’s will into physical things.
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that is, the yud is the level of tzimtzum, which descended and spread into the heel (akev) and end of
the levels, which have become physical; and nevertheless the Holy One, blessed be He, gives truth,
that there too “the truth of Havayah” be revealed, etc., as mentioned above. (See also what is writ-
ten on the matter of “You will give truth to Yaakov” in the explanation on the verse “These are the
journeys,” regarding “And Moshe wrote.”)
The yud, the smallest letter, stands for tzimtzum; it descends to the “heel,” the lowest levels that have be-
come physical. “You will give truth to Yaakov” means that G-d’s truth is revealed even there; in Likkutei

Torah, Masei, to which the text refers, the Alter Rebbe explains this truth as a flow of good that never stops
and never changes.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 9
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And from this is drawn down [the level of] “kindness to Avraham,” etc. Meaning: kindness is the
drawing down of the mitzvos, which as awhole are charity and kindness;

From this “truth” comes the next phrase of Micah’s verse, “kindness to Avraham.” Kindness here means the

drawing down of the mitzvos, all of which are summed up in charity and kindness.
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and the level of “the truth of Havayah” is drawn down and clothed in the performance of the
mitzvos, so that they have the strength and power for the arousal from above to depend on the
arousal from below: that through the deed of charity and kindness below, the power of the supernal
kindness is aroused; and so too, in the same way, with all the mitzvos.

Because the truth of Havayah is clothed in the mitzvos, a human act of kindness below has the power to

arouse the supernal kindness above: the arousal from below brings the arousal from above, and so with
every mitzvah.

NAR T 0°12 NN N2 WK 00 NN 1% NN 197D IR 03 N ¥ 0 10In 1355 R 03)
(33797) % (1x27 x7783] TR WM

(For truth is Torah, and this is “For by the light of Your countenance You gave us a Torah of life,”

for the level of the shining of the countenance is truth, as is written in the Idra Rabba) (folio 33b).

Truth is identified with Torah, as the Jerusalem Talmud teaches. The prayer Sim Shalom speaks of the Torah
given “by the light of Your countenance,” and the Idra Rabba (the Zohar’s account of the “Great Assembly” of
R. Shimon bar Yochai) links the shining countenance with truth; the print gives folio 33b, and the Kehot note
locates the passage at Zohar 3:133b.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 10
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And the Torah is what gives the power for there to be, through the arousal from below by means of
the mitzvos, an arousal from above, as will be written below. Thus, from the level of “You will give
truth to Yaakov” is drawn down the level of “and kindness to Avraham”; and this is the meaning of
“kindness of truth,” chesed dikshot (true kindness); see there in the Idra Rabba.
So it is Torah, “truth,” that gives the mitzvos, “kindness,” their power to draw down a response from above;
this will be developed later in the maamar. This is “kindness of truth”: the Idra Rabba calls the kindness of

the Ancient One (Atik) chesed dikshot, “true kindness,” kindness for the life of the soul rather than of the
body.
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And this is “All the paths of Havayah are kindness and truth”; see there (folio 129a). See also what
is written in the discourse beginning “And I pleaded,” regarding “You have begun,” and on the
subject of the blessing over the mitzvos; see there.

The psalm says “all the paths of Havayah are kindness and truth,” putting the two together; the Idra Rabba
(Zohar 3:129a), to which the text refers, quotes this verse of the 613 paths of the Torah that branch out from
one path of light. The text also refers to the discourse “And I pleaded” (Va’eschanan) on the blessing said
over the mitzvos.

SECTION 2 - 116-8

The oath to the fathers
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2. But [we need] to understand: from where does this power come, for the arousal from above to

depend on the arousal from below?

A new question: from where does a human deed get the power to make G-d’s response from above depend
on it?

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 11
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And how does a created being, which is brought into being anew from nothing to something, have
any relation or connection [such as] to arouse the supernal kindness of the Creator, blessed be His

Name? Surely there is no comparison to Him, and no thought can grasp Him at all!

A creature is brought into being from nothing, and G-d is beyond all comparison; the Tikkunei Zohar says
no thought can grasp Him. What connection could such a creature have to its Creator, that its deed should
“arouse” His kindness?
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Now, the verse explains this afterwards, as it is written, “As You swore to our fathers.” Meaning:
“our fathers” is the natural love hidden in the heart of each and every Jew, in potential, and also

truly in actuality, in self-sacrifice (mesirus nefesh) for the sanctification of G-d’s Name.

The answer is in the next words of the verse, “as You swore to our fathers.” The “fathers” within each Jew is
the natural love for G-d in every Jewish heart: hidden as a potential, yet truly active when a Jew gives his life
for the sanctification of G-d’s Name.
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This love is called by the name “father,” for from it comes the offspring: the doing of mitzvos and

good deeds;

This love is called a “father” because it gives birth to “offspring”: mitzvos and good deeds.
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for all the mitzvos are in order to cleave to Him, may He be blessed. And this love is also an inheri-

tance to us from our fathers.

The mitzvos are the way to cleave to G-d, which is what this love desires. It is also literally an inheritance
from the Patriarchs, as Tanya chapter 18 explains.
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And through this love there is drawn down to us the strength and power for the arousal from above
to depend on the arousal from below; and through this the power is given to draw down [light]

through the performance of the mitzvos:

The hidden natural love is what gives a Jew’s deeds the power to call forth a response from above; through it,
physical mitzvos can draw down Divine light. A Kehot note cites the Rebbe (Likkutei Sichos, vol. 19) quoting
a discourse: the whole rule that an arousal from below brings one from above holds only because “so it arose
in His will.” Later the paragraph says that even one “cut off” keeps the bond of the Patriarchs, for “zechus
avos lo tamah,” the merit of the fathers has not ended. This is pointed, since in the Gemara (Shabbos 55a)
Shmuel holds that it did end, and the Sages dispute from when. The proof is the Gemara’s “although he does
not see, his mazal sees” (Megillah 3a): Daniel’s companions saw nothing of his vision yet were seized with
terror, because their mazal, a higher part of the soul, saw it. The maamar takes this mazal as the soul’s root
above, which stays bound to G-d even when the person feels nothing.
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that through practical mitzvos, such as tzitzis of wool below, one arouses the supernal tzitzis, and

likewise through tefillin below one arouses the supernal tefillin.

Each physical mitzvah has a counterpart on high: wool tzitzis here stir the “supernal tzitzis,” and tefillin
worn below stir the “supernal tefillin,” spiritual levels that these mitzvos correspond to.
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This is not so with an idolater: even if he wraps himself in tzitzis and puts on tefillin, he will draw
down nothing and arouse nothing. (See also what is written on this in the discourse beginning
“Habaim yashresh” [“In days to come, he will take root”].)
The same physical act done by an idolater does not have this effect; the next words give the reason: the pow-
er of the deed comes from the inherited love bound up with the commandment. In Torah Ohr, Shemos

(“Habaim yashresh”), the Alter Rebbe compares the mitzvos to seeds: tefillin and tzitzis bring about a revela-
tion of G-dliness only when a Jew puts them on, as a seed sprouts only in fertile ground.
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For each and every Jew has this natural love in his soul, even those liable to kares (excision), of
whom it is written, “That soul shall be cut off from before Me; I am Havayah,” etc.:

This love is present in every Jewish soul, even in one who has incurred kares, the Torah’s penalty of being
“cut off” from before G-d.
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[meaning]| that that soul has been cut off from its root, and this natural love is not revealed in his
soul; nevertheless, in its root above the level of natural love remains in it, only it does not rest and
become revealed in their souls below, for “it shall surely be cut off,” etc.; rather, it is hidden within
him.
Being “cut off” means that the soul below is severed from its root, so the love no longer shows in the person.
Yet in the root above, the love remains; it simply does not rest in the soul here, but is hidden in him.
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And he has the level of “our fathers,” and “the merit of the fathers has not ended”; for “even
though he does not see, his mazal sees.” Meaning: his mazal is the root of his soul above, the level
of ayin, which is the mazal of Israel (ayin mazal I’Yisrael; plainly, “Israel has no mazal”), etc., as is
written elsewhere on the verse “Listen, O heavens.”
So even such a person still has “our fathers” within him, and the Patriarchs’ merit has not run out: the
Talmud records a dispute about this, and the Midrash concludes that it has not, as a Kehot note shows. The

Talmud’s phrase “his mazal sees” is read as the soul’s root above, which is “ayin,” beyond grasp; the

Talmud’s “ein mazal I’Yisrael,” plainly “Israel has no mazal,” is read as “ayin is Israel’s mazal.”
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And of this the verse says, “For my father and my mother have forsaken me, but Havayah will gath-
er me in.” That is to say: even one from whom the level of father and mother within him has been

lost,

The psalm “my father and my mother have forsaken me, but Havayah will gather me in” is read about such a

person: “father and mother” are the inner love for G-d, which he has lost.
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that is, who has become liable to kares, and the level of natural love within him has been lost from
resting and being revealed in his soul, nevertheless, “Havayah will gather me in”: this is through

the level of his root above, that the level of “our fathers” will fall upon him too.

Even if his sins have hidden that love completely, Havayah “gathers him in” through the soul’s root above,
where the love of “our fathers” still rests on him.
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But how are strength and power drawn to this natural love, to arouse the supernal love? The verse

explains: “As You swore (nishbata) to our fathers.” Nishbata is in the passive (nif’al) form,

The next question: how does a natural human love gain the power to arouse G-d’s love? The answer lies in
the word nishbata, “You swore,” which in Hebrew is a passive (nif’al) form.
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and likewise every term of oath is expressed in the passive form, meaning that one has bound one-
self by an oath, as it is written, “Or swears an oath,” etc.

Swearing is always in the passive form in Hebrew, because an oath is binding oneself: the one who swears
becomes bound. The Torah’s phrase “or swears an oath to bind a bond upon himself” shows this.
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The explanation: one needs to understand this oath, what its nature is, why the Holy One, blessed

be He, needed to swear, and how the term “oath” applies to Him, may He be blessed.

But why would G-d need to swear, and how can binding by an oath apply to Him at all?
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Rather, the explanation is, by way of analogy, like a person who swears to his fellow: this is so that
he will not change even if something should come about that would require him to change; for if it
were revealed and known before him that nothing would cause a change, he would not need his
oath.

A person swears so that he will keep his word even if something later would make him want to change. If he
knew nothing would ever arise to change his mind, he would not need an oath.
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So it is, by way of analogy, with the oath of the Holy One, blessed be He, to Avraham at the Covenant
between the Parts, “To your seed I have given the land,” etc.:
G-d’s oath to Avraham at the Covenant between the Parts, promising the land to his descendants, is under-

stood the same way.
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that is, even if sin should cause [it], it will not hold [it] back; though according to reason and wis-
dom it would not be attained that the land be given to them, nevertheless, because of the oath, He
acts against His wisdom and will, as it were. (See also what is written on this on the verse “You are

standing ... to pass into the covenant,” etc.)

Even if the people sin, so that by reason they would not deserve the land, the oath binds G-d, as it were, to
give it anyway, against His own wisdom and even His will. A Kehot note quotes the Rebbe’s explanation that
“and will” means: even if the revealed will itself changed, He would act against it.
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And this itself is the essence of the oath: that He promised against His wisdom and will;

This, the Alter Rebbe says, is the very meaning of the oath: a promise made against G-d’s own wisdom and

will.
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that is, that it not be according to the order of the chain of descending levels (hishtalshelus), the
descent from level to level according to the level of will and wisdom, but rather that the Infinite
Light (Or Ein Sof), blessed be He, in His very Self and glory, spread forth and shine in great revela-
tion, above will and wisdom.

That is, it does not follow the orderly chain of descent, in which G-d relates to the world level by level

through will and wisdom. Instead, the Infinite Light itself, “in His very Self and glory,” shines openly beyond
will and wisdom.
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And this illumination and drawing down was drawn from “the days of old,” [from] the Primordial
One of the world: that is, from the level of the light that encompasses all worlds (sovev kol almin),
above the level of the light that fills all worlds (memalei kol almin), which is the level of hishtal-
shelus and the descent of the levels. And this is the level of “When it arose in His will,” etc., “Be
silent! So it arose in thought,” etc., which is the level of the primordial thought, etc.

This comes from “the days of old,” the Primordial One who precedes the world: sovev kol almin, the light be-

yond the ordered worlds, rather than memalei kol almin, the light that enters them in measured steps. It is
the “primordial thought,” the level of “so it arose in thought,” which no reason precedes.
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And since this illumination and drawing down was drawn to our fathers from the Infinite Light,
blessed be He, in His very Self and glory, therefore they have strength and power for the arousal
from above to depend on the arousal from below.

Because the Patriarchs received this light from G-d’s very Self, their descendants’ deeds below can draw a

response from above. The creature-Creator gap asked about in paragraph 6 is bridged by a bond above all
reason.
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(See Zohar, vol. 3) (folio 134b), on the subject of “As You swore,” etc., (and folio 130a) on the subject
of “By Myself I have sworn,” and in Parshas Acharei (folio 66b), and in the Ramaz at the beginning
of Parshas Shemini.
The text points to passages in the Zohar on “as You swore” and “By Myself I have sworn,” and to the Ramaz’s
commentary at the start of Parshas Shemini. In the Idra Rabba (Zohar 3:134b), the fathers are said to have

trusted in the “breath” of the Ancient One’s mouth, which spreads in every direction, and this is “as You
swore to our fathers.”
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And in the Midrash Rabbah (Parshas Emor, section 29): “Another explanation: ‘In the seventh
month.” Rabbi Berachiah would call it ‘the month of His oath,’ for in it the Holy One, blessed be He,
swore to Avraham our father, as it is written, ‘And He said: By Myself I have sworn, says Havayah.’
Why did He need an oath?” etc. See there for the answer; it is along the lines that have been
explained.
The Midrash (Vayikra Rabbah 29:9) calls Tishrei “the month of His oath,” because the oath to Avraham after
the Akeidah was sworn then, and asks why G-d needed an oath. Its answer: Avraham asked that when his

children sin, G-d remember the binding of Yitzchak and turn from judgment to mercy; the oath holds even
when judgment would otherwise prevail, along the lines the maamar has given.
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Now, in the seventh month, Tishrei, there shines the seventh of the thirteen tikkunim (adornments)
of the beard, which is the tikkun “and truth,” from which come oaths of truth. See Zohar, vol. 1
(Mikeitz, folio 204b; Vayeira, 112b). And in the Raaya Mehemna (Parshas Yisro, folio 91b).

In the Kabbalah, the thirteen tikkunim (adornments) of the “beard” correspond to the thirteen attributes of
mercy; “and truth” is the seventh, so the seventh month shines with that attribute, the source of true oaths.
The Zohar passages cited expound “and by His Name you shall swear,” and the Raaya Mehemna (a section of

the Zohar on the mitzvos) treats the mitzvah of swearing truthfully by His Name.
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And the meaning of “asher nishbata” (as You swore) can be explained along the lines of what is
written below on the meaning of “asher kiddeshanu” (who has sanctified us), etc.

The word asher in “asher nishbata” will be explained later together with “asher kiddeshanu,” as a term of
delight.
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Now, “the days of old” can also be explained as the seven tikkunim of the Gulgalta (the Skull). See
also what is written on the subject of “If your sins be like scarlet, they shall be white as snow, etc., ...
they shall be as wool,” and what is written on the verse “He gives snow like wool,” and see also what

iswritten at the end of the discourse beginning “Zion shall be redeemed with justice.”

“The days of old” can also mean the seven tikkunim of the Gulgalta, the “skull,” a very high level above the
world’s order. The text also points to its explanations of two verses on snow and wool, and to the discourse on
“Zion shall be redeemed with justice.”

SECTION 3 - 19

The delight in the mitzvos
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3. And this is [the meaning of] “asher kiddeshanu bemitzvosav” (who has sanctified us with His
commandments), etc. Meaning: asher is from the term “be’oshri” (in my happiness), “for the
daughters have called me happy (ishruni),” etc., “Ashrei (happy are) those who dwell,” etc.,

Section 3 turns to the blessing said before a mitzvah, “asher kiddeshanu bemitzvosav.” The word asher
(“who”) is read as related to osher, happiness or praise, as in Leah’s “the daughters have called me happy”

and the psalm’s “Ashrei.”

PR 12 PRY RITT 200 DY mawD D95 TY IRM 7197 210 927 wOv ImD DO naw e RIinw
n°5om

which is a term of praise and acclaim; that is to say, there is something so good and very beautiful

that one praises and acclaims that goodness, which has no end or limit.

Asher, in this sense, is praise for a good so great that it has no end. The blessing thus hints at something in-

finitely good reached through the mitzvos.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 19



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1 9% 1°nn DA%y 21w 01°2

11”?37;1 1189 °°12 QAW 1°N1X%n °7° 59 1712931 18P 7172 DUKR IR M190A 11’5}7:1 ANy N2 RN
And this is the level of the supernal delight, in the revelation of the Infinite Light, blessed be He, in
His very Self and glory, through His mitzvos, which are the level of the supernal will.

That infinite good is the supernal delight: G-d’s own pleasure, in which the Infinite Light itself is revealed. It
is reached through the mitzvos because they are His will.
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As in “From my flesh I shall perceive”: the soul is seven middos (emotive attributes) and three in-
tellectual [faculties], and above them is the higher will, which directs its Chochmah, Binah and
Daas; so too the mitzvos are called the supernal will, which is above Chochmabh.

Job’s “from my flesh I shall perceive” teaches that the human soul mirrors the Divine. In the soul, the will
stands above the intellect and emotions and directs them; so G-d’s will, the mitzvos, stands above His

wisdom.
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And this is the level of Keser [whose letters total 620]: the 620 pillars of light; for the 613 mitzvos of
the Torah and the seven of the Rabbis are 620.

This will is Keser, the “crown” above intellect, described in Kabbalah as 620 “pillars of light” (the numerical
value of keser is 620); the Kehot note traces this to Rabbi Moshe Cordovero’s Pardes Rimonim (Sha’ar (Gate)
8, chapter 3). The number matches the 613 Torah commandments plus the 7 Rabbinic ones, and in Likkutei
Torah, Bechukosai, the Alter Rebbe explains that the 248 positive commandments are the vessels, the

“limbs,” that receive this light of Keser.
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And they are, by way of analogy, like pillars, one end of which is on the roof and the other on the

ground, and in them and through them the roof is joined with the ground and they become one.

A pillar joins roof and ground, making the building one. So the mitzvos join the highest level, G-d’s will, with

the physical world below.
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So, by way of analogy, the mitzvos are the inner dimension of the supernal will, which is above the
level of Chochmah.

The mitzvos are the inner core of the supernal will, which stands above Chochmah.
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And the level of Chochmah, too, is “wise, but not with a known wisdom,” and the supernal will is
loftier still, for it is drawn from the level of asher, which is the supernal delight. (See also what is

written on this in the discourse beginning “And behold, a menorah of gold.”)

Even G-d’s Chochmabh is beyond our knowing: Eliyahu’s prayer in the Tikkunei Zohar says He is “wise, but
not with a known wisdom.” The will is higher still, because it comes from delight, the level called asher: a
person wants what he takes pleasure in, so delight is the root of will. In Likkutei Torah, Beha’aloscha (“And
behold, a menorah of gold”), the Alter Rebbe explains that G-d’s will, clothed in the mitzvos, is the vessel for
this supernal delight.
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And it spreads and descends in the hiddenness of the levels, from level to level, until it is clothed in

the performance of the physical mitzvos, in the deeds of the lower beings: mitzvos and good deeds.

This will descends through all the hidden levels until it is clothed in physical mitzvos done by people in this
world.
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And this is “vetzivanu” (and has commanded us), a term of connection and companionship
(tzavta): “to wrap ourselves in tzitzis,” that is to say, in the supernal tzitzis. And so too, in the same
way, all the mitzvos: that the arousal from above depend on our arousal from below; which is not
so with star-worshippers, etc., as mentioned above.

The blessing continues “vetzivanu,” read as tzavta, companionship or connection: by wrapping in tzitzis, a

Jew connects with the “supernal tzitzis.” Through all the mitzvos, the response from above depends on our
deed below; as said earlier, this is not so for idolaters.
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And this is because of the revelation of the supernal delight and the supernal joy, like the analogy

of the king who, on the day of his rejoicing, reveals himself to every eye.

The reason is that the mitzvos reveal G-d’s delight and joy. A king who is usually hidden shows himself to
everyone on the day of his celebration.
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So, as it were, through the supernal delight and the supernal joy, the Infinite Light, blessed be He,
is revealed and spreads down below, to give this power to the lower beings, which a person would

not have been able [to have] otherwise.

So too G-d’s joy in the mitzvos causes the Infinite Light to reveal itself all the way down, giving human be-
ings a power they could never have on their own: to draw G-d’s light by their deeds.
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(See also what is written on this in the discourse beginning “To My mare among the chariots,” regarding
“For over all the glory there shall be a canopy,” “like a bridegroom coming out of his canopy”;

The text refers to the discourse “To My mare among the chariots” (Likkutei Torah, Shir HaShirim), on the
canopy over all glory and the bridegroom coming out of his canopy. There the light drawn down by the
mitzvos is described as encompassing, a “shade” rather than open light, beyond the grasp of creatures.
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and see what is written in the discourse beginning “I will greatly rejoice” on this matter: how the revelation
of the supernal delight, and the joy drawn from it, causes [light] to be drawn from the level of sovev kol
almin to the level of memalei kol almin; and there the reason is explained, that joy is what brings about hu-
mility and lowliness, which is the matter of this drawing down, etc.; see there.) And this is “One hour of
teshuvah and good deeds in this world is finer than all the life of the World to Come.”

A second discourse, on “I will greatly rejoice,” shows how revealed delight and joy draw light from sovev kol

almin into memalei kol almin, because joy brings humility, a lowering of oneself, which is itself a drawing
down. Now the Mishnah can be explained: one hour of good deeds here is finer than all the World to Come.
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For the matter of the World to Come is known: there is a higher Gan Eden and a lower Gan Eden.
The level of the lower Gan Eden is that the souls take pleasure in the radiance and spreading forth

of the illumination, blessed be He.

The World to Come, as the soul experiences it, is Gan Eden, the Garden of Eden, in a lower and a higher lev-
el. In the lower, souls enjoy the radiance of G-d’s light.
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And although it is a delight without end and exceedingly wondrous, which is why our Sages, of
blessed memory, said in the Gemara concerning Elisha Acher [“the Other”], “Better that he be
judged and come to the World to Come,” for all the sufferings of Gehinnom are worthwhile to save
his soul, so that it may delight in the radiance of the glory of G-d, since the delight is wondrous
without end, etc.,

That delight is without end, as the Talmud’s story of Elisha ben Avuyah, called Acher (“the Other”) after he

left the path, shows: it was better that he be punished and then enter the World to Come, because all of
Gehinnom’s suffering is worth that delight.
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and afterwards, through the river of fire (nehar dinur), they ascend from elevation to elevation
without end or limit, etc., nevertheless all this is through the level of tzimtzum: “with the yud the
World to Come was created,” etc., according to the measure of the created beings’ comprehension,
etc.

Souls rise ever higher, passing through the “river of fire” (nehar dinur) that purifies them between levels. Yet

all this is limited by tzimtzum: the Sages say the World to Come was created with the letter yud, the smallest
letter, so it is measured to what creatures can grasp.
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This is not so through good deeds, which are the mitzvos: through them is drawn the supernal de-
light, which is the revelation of the Infinite Light, blessed be He, in His very Self and glory, which is

not according to the measure of the created beings’ comprehension.

The mitzvos, by contrast, draw G-d’s own delight, the Infinite Light itself, which is not measured to any crea-
ture’s grasp.
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And created beings cannot receive this great delight; rather, the delight is before Him, may He be
blessed, as it were: the delights of the King in His very essence. (See what is written at the end of the
discourse beginning “To My mare among the chariots,” mentioned above, and in the discourse be-
ginning “A menorah of gold.”) And this is more than all the life of the World to Come, where the de-
light is given for human beings, the souls of created beings, to take pleasure in.

No created being can take in that delight; it is G-d’s own, like a king’s private delight within himself. This is

why one hour of mitzvos is greater than all the World to Come: there, the pleasure is given to creatures to en-
joy; here, it is G-d’s own.
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And with this the matter of Shabbos will be understood, as it is written, “And you shall call the
Shabbos a delight”: that is to say, that you draw down the level of the supernal delight to rest and be
revealed on the day of Shabbos.

Shabbos is called “a delight” because on it we draw down this supernal delight, so that it rests and is revealed
on that day.
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Then “you will delight al (in, above) Havayah”: above the level of Havayah, whose yud is the tz-
imtzum with which the World to Come, the delight of the souls, was created, as mentioned above.
And all this is the matter of mitzvos and good deeds, which are better than all the life of the World
to Come.
Isaiah’s promise “then you will delight al Havayah,” plainly “in Havayah,” is read with al as “above”: a de-
light higher than the Name itself, because the yud of that Name is the tzimtzum through which the World to

Come was made. The paragraph closes: all this explains why mitzvos and good deeds are better than all the
World to Come.
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SECTION 4 - 110-11

Teshuvah, the left hand and the right
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4. And in order to understand the matter of teshuvah, which is finer than all the life of the World to
Come, for concerning both of them it says, “One hour of teshuvah and good deeds,” etc.: by way of
analogy, there are two kinds of delight before the king. The first is in the carrying out of his
commands.

Section 4 turns to teshuvah, since the Mishnah praises both teshuvah and good deeds. An analogy: a king

has two kinds of delight. The first is when his commands are carried out, which corresponds to the mitzvos
just discussed.
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And the second is when he sees his son who has come from a distant land, whom he has not seen
for a long time; and when the king sees the son, he is filled with joy and delight.

The king’s second delight: seeing a son who has returned from a far land after a long absence. The joy of re-
union is a different and deeper delight than the pleasure of obedience. Further on, the maamar cites
Shlomo’s “I said, I will become wise, but it is far from me,” the verse with which the Midrash (Bamidbar
Rabbah 19:3) opens the statute of the red heifer, and says that teshuvah reveals this “far” level. It then
quotes Rabbi Abahu (Berachos 34b), who learns from “peace, peace to the far and to the near” that where
baalei teshuvah stand the completely righteous cannot stand, since the far one is named first. The maamar

explains that the two kinds of peace are two “places,” and that the baal teshuvah reaches the higher one.
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So too in the analogue: although a person has become distant through his sins, nevertheless,

through teshuvah he is brought near to his source and root.

In the analogy, a person distanced by sin who returns in teshuvah is drawn back to his source and root.
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And even concerning those liable to kares it is written, “For my father and my mother have forsak-
en me, but Havayah will gather me in,” which is through the level of the root of his soul above, the
level of mazal, etc., as mentioned above; and through teshuvah with self-sacrifice (mesirus nefesh)
he reaches as high as the level of the mazal, ayin, as mentioned above and as is written elsewhere.
This holds even for one liable to kares: Havayah “gathers in” such a person through the root of his soul

above, his mazal, as explained in paragraph 7. Teshuvah with self-sacrifice reaches all the way to that root,
the level of ayin.
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And this is “Peace, peace, to the far and to the near”: there are two levels in peace. One is the reve-
lation of the supernal delight “to the far,” that is, the baal teshuvah [one who returns], when he
comes from a distant land, for “From afar Havayah appeared to me,” etc.

3

Isaiah’s “peace, peace, to the far and to the near” names two kinds of peace. The first, “to the far,” is the de-
light G-d takes in the baal teshuvah, one who returns from far away, as Jeremiah says, “from afar Havayah

appeared to me”: G-d reveals Himself precisely to the one who was far.
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And the second is “to the near,” through the king’s commands, etc., as mentioned above. (See on

the matter of “to the far” in Zohar, vol. 1) (folio 6a): “‘To the far,” as it is said, ‘From afar Havayah

bR

appeared to me,’” etc.;

The second peace, “to the near,” is the delight in those who keep the King’s commands, the mitzvos. The
Zohar (1:6a) reads the doubled “peace” as two kinds of peace, and explains “to the far” with the same verse
from Jeremiah.
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and see there in the Mikdash Melech and in the Ramaz. See also what is written in the discourse be-
ginning “Arm from among yourselves” on the matter of peace in the household above and in the

household below; and this is the matter of the two levels of peace, “to the far and to the near.”

The Zohar’s commentators, the Mikdash Melech (by R. Shalom Buzaglo) and the Ramaz, discuss that pas-
sage. A discourse in Likkutei Torah on Mattos links these two kinds of peace to the Talmud’s “peace in the
household above and the household below”: there Chochmah and Binah, opposites, become one through a
light from above both.
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And this is also the matter of the two levels of peace in the verse, “Or let him take hold of My
strength, [that] he may make peace with Me; peace he shall make with Me” (Isaiah, chapter 27,

[verse] 5).

Isaiah’s verse repeats “peace”: “he may make peace with Me; peace he shall make with Me.” The doubling is

read as the same two kinds of peace.
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And see on this in the Midrash Rabbah, Naso, section 13, regarding “and for the peace-offering” in
the offering of Nesanel ben Tzuar: two [kinds of] peace, peace above and peace below. And in

Zohar, vol. 3 (Bamidbar, folio 118a).
The Midrash on Naso reads the peace-offering of the prince Nesanel ben Tzuar, two oxen, as the two Torahs,
Scripture and Mishnah: whoever keeps them makes two kinds of peace, above and below. The Zohar also dis-
cusses this.
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And in Parshas Vayikra (folio 20, end of side b), on the verse “For behold, I will save you from afar”
(and folios 21a, 54a, 76b, 109a).

The Zohar on Vayikra asks why Jeremiah says “I will save you from afar” rather than “from near,” and reads

“afar” as in “from afar Havayah appeared to me.” The text lists further Zohar passages.
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And the explanation is: it is written, “I will become wise, but it is far from me”; and see on this in
the Midrash Rabbah, Parshas Chukas. And through teshuvah the revelation of this level is drawn

down.

King Shlomo said of wisdom, “it is far from me”: there is a level of Divine wisdom that stays “far,” beyond
grasp; the Midrash on Chukas discusses this verse. Teshuvah draws down the revelation of this “far” level.
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And this is the matter of “peace to the far,” that it become near. See also what is written at the end
of the discourse beginning “For this commandment,” on the matter of “It is not far”; and see what
is written below, at the end of the discourse beginning “On the day of Shemini Atzeres,” regarding
“This has come from Havayah.”
“Peace to the far” means that this distant level becomes near. The text refers to the end of the discourse “For
this commandment” (Likkutei Torah, Nitzavim), which explains “it is not far” as: not far even in the distance

of comprehension, so that no one should say the level is too high to reach; and to the second maamar on
Shemini Atzeres.
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And this is the matter of “In the place where baalei teshuvah stand, the perfectly righteous (tzad-
dikim gemurim) cannot stand”: for there are two levels of “place,” namely, the level of the house-

hold above and the household below mentioned above; these are the two levels of place.

The Talmud says that baalei teshuvah stand in a “place” where even perfect tzaddikim cannot stand. The two

kinds of “place” are the two households, above and below, just mentioned.
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And this is what is written in Zohar, vol. 2 (Vayakhel, folio 207a), on the matter of “Blessed be the
glory of Havayah from His place,” and it is written, “Behold, there is a place with Me”: a place that
is not revealed.

The Zohar speaks of the “place” from which G-d’s glory is blessed in Ezekiel’s vision, and of G-d’s words to
Moshe, “Behold, there is a place with Me”: a hidden, unrevealed place.
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And this level is through teshuvah; for regarding “Behold, there is a place with Me,” the Thirteen
Attributes of Mercy were said, which are the level of teshuvah, etc.

That hidden place is reached through teshuvah, since right after “there is a place with Me” G-d revealed to
Moshe the Thirteen Attributes of Mercy, which are connected with teshuvah and forgiveness.
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And this is the level of Yom Kippur: for throughout the Ten Days of Teshuvah one is like someone

drawing near before the King and departing from a distant land,

Yom Kippur is the climax of this. During the Ten Days of Teshuvah a person is like the son drawing near to
the King after being in a distant land.
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that is, from his thoughts of the whole year, when he was drawn after this world and its pleasures.

The “distant land” is the year’s thoughts, spent chasing this world and its pleasures.
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And in the Ten Days of Teshuvah we say “Avinu Malkeinu” (our Father, our King), for we want to
draw near to Him, may He be blessed, until on Yom Kippur, “before Havayah you shall be
purified”: above the level of Havayah and the yud with which the World to Come was created, be-
cause of the great delight, as it were, the delight of the King who has seen his son come to him from
a distant land.

In these days we say “Avinu Malkeinu,” our Father, our King, expressing the wish to come close, until on

Yom Kippur we are purified “before Havayah,” read as “above the level of Havayah,” above even the yud
through which the World to Come was made. This comes from the King’s great delight in the returning son.
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And so it is written, “And in far places they will remember Me,” etc. (Zechariah 10:9). And this is
“His left hand is under my head.” Meaning: through the “left [hand] that pushes away” during all
the Ten Days of Teshuvah, that is, he would push himself away, being in his own eyes very far from
G-d.
Zechariah’s “in far places they will remember Me” fits the same theme. Now the opening verse is explained:
the “left hand,” which in the Talmud’s phrase “pushes away,” is the person’s own sense, during the Ten
Days, of being very far from G-d.
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And for this all the confessions were instituted, “We have sinned, we have been guilty,” etc.; and all
that the mouth can speak and tell to one’s discredit they say about themselves. This is what brings
about the drawing near through teshuvah, because of the bitterness of his soul, as it is written,
“And they cried out to Havayah in their distress,” etc.

That is why the confessions list every possible sin. Speaking of one’s failings brings bitterness of soul, and

that bitterness brings closeness through teshuvah, as the psalm says, they cried out to Havayah in their
distress.
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And this is “From all your sins, before Havayah you shall be purified”: through teshuvah the super-

nal delight is revealed, which is the level of “my head.”

Through teshuvah the supernal delight is revealed. This delight is “my head” in the verse: so “His left hand
is under my head” means that the left hand, the distance a person feels, leads to the revelation of this
“head.”
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And therefore on Yom Kippur there is no eating or drinking, etc. (Now, the two levels of delight
mentioned above are like direct light and returning light (or yashar and or chozer), the levels of
Avraham and Yitzchak, that is, Chesed and Gevurah within delight. See also what is written on the
verse “Spring up, O well,” on the matter of “a fountain of gardens” and the matter of “a well of liv-
ing waters.”

Because Yom Kippur reaches this level above bodily life, there is no eating or drinking on it. The two de-

lights, in mitzvos and in teshuvah, are compared to direct light and returning light, and to Avraham
(Chesed) and Yitzchak (Gevurah).
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And it will be understood further along the lines of what was explained in the discourse beginning
“I will greatly rejoice,” mentioned above, on the matter of the shofar, which is the revelation of the
inner dimension of the supernal delight, which is above the level of the supernal delight that is
drawn down all year through Torah and mitzvos, [the delight] that “He spoke, and My will was
done.”

The discourse on “I will greatly rejoice” explained that the shofar reveals the innermost delight, higher than
the delight drawn all year through Torah and mitzvos, the delight of “My will was done.”
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And the revelation of that inner dimension of the supernal delight is drawn down specifically
through weeping and the arousal of compassion, which is the matter of the blasts, “groaning,
groaning, wailing, wailing,” etc. See there at length, where the reason is explained: that through the
weeping one draws down the Thirteen Attributes of Mercy, which are themselves the inner dimen-
sion of the supernal delight.

That innermost delight is drawn down specifically through weeping, which the shofar’s sounds resemble, as

the Talmud describes them as groaning and wailing. Weeping draws down the Thirteen Attributes of Mercy,

which are the inner core of G-d’s delight.
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And according to what has been written [here], the reason will be understood further: for weeping
and the arousal of compassion are the level of teshuvah, “Out of the depths I have called You”; and
teshuvah is the matter of the far becoming near. And the delight from this above is, by way of anal-
ogy, the delight of the king when his son comes to him from a very distant land, which is the level
of the inner dimension of delight, more than the delight in the king’s commands, [the delight] that
“He spoke, and His will was done.”

Now the reason is clearer: weeping and compassion are teshuvah, “out of the depths I called You,” the far

becoming near. Its delight above is the delight of the king whose son returns from very far, a more inward
delight than the one in obeyed commands.
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See also what is written in the discourse beginning “You are standing,” on the matter of “and
weighed the mountains with a scale and the hills with a balance.”

The text also points to a discourse on “You are standing,” on G-d weighing the mountains and hills on a
scale.
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And this delight, it can be said, is the level of “asher nishbata (as You swore) to our fathers”; for
asher is the level of delight, as mentioned above regarding “asher kiddeshanu bemitzvosav.” But
“asher kiddeshanu bemitzvosav” is the delight drawn down through the mitzvos, while the level of
“asher nishbata” is in the Thirteen Attributes of Mercy of Micah, which is what is drawn down
through teshuvah, and it is the inner dimension of delight, as mentioned above.
This innermost delight may be what “asher nishbata,” the oath to the fathers, refers to. Both “asher kidde-
shanu” and “asher nishbata” use asher, delight: the first is the delight in mitzvos; the second, drawn by

teshuvah, is the inner core of delight, in the Thirteen Attributes of Mercy found in Micah just before “You
will give truth to Yaakov.”
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And this is “His left hand is under my head”: “my head” is the inner dimension of delight.

This inner core of delight is “my head” in “His left hand is under my head.”
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It is like the matter of “When Israel respond, ‘Amen, yehei shmei rabba mevarach’ [May His great
Name be blessed], the Holy One, blessed be He, nods His head”: this is a drawing down from the
level of “shmei rabba,” His great Name. See also what is written on this in the discourse beginning
“I am Havayah your G-d who brought you out of the land of Egypt.” Also, lerashi (my head) has the
letters of Yisrael (Israel), [and of] li rosh (a head for Me).
The Talmud says that when Israel answer “Amen, yehei shmei rabba,” G-d, as it were, nods His head; the
nodding is drawn from “His great Name,” a level above. In Likkutei Torah, Sh’lach, the Alter Rebbe explains

that G-d’s “head” is His supernal will, the nodding is its drawing down below, and Israel, whose letters are
those of li rosh, “a head for Me” (and of lerashi, “my head”), are those who draw it.
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See also what is written on the saying of the Zohar, vol. 3, Korach) (folio 178b) on the matter of
“And the Levite shall perform [the service]”: “Were judgment not found in the world,” etc.; see
there on the matter of “His left hand.”

The Zohar on Korach, on the Levites’ service from the side of the left, says that were there no judgment in
the world, people would not know the supernal faith or toil in Torah, and the mitzvos would not be kept. That

passage shows the positive role of the “left hand,” Gevurah.
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(See further on the matter of “His left hand is under my head” in Zohar, vol. 2, 138b, 154b; vol. 3, 148b; and
further invol. 1, 112a, 136a; vol. 2, folio 30b, 114a, 238b; vol. 3, 54b, 55a, 118b, 119b, 120b.)

The text lists many more Zohar passages on “His left hand is under my head” for further study.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 33



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1 9% 1°nn DA%y 21w 01°2

RO MR 23 ZPWAYa PRIWS NRwt 1Pwyna N e annw n2 RITOTANY M9 A mam
1NN 771 NI9I0 N RITY ANV MPanm

Now, the level of the revelation of this delight is the level of joy, “Havayah will rejoice in His works”
and “Israel will rejoice in its Maker”; for joy is the revelation of delight. And this is the level of

Sukkos, “the season of our rejoicing.”

The revelation of this delight is joy: G-d rejoices in His works and Israel in its Maker. Joy is delight revealed,
and so it belongs to Sukkos, “the season of our rejoicing.”
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And then the supernal delight is revealed, the revelation of the Infinite Light, blessed be He, to
hover over us all the days of Sukkos. And this is the level of “and his right hand embraces me,” like
the analogy of one who embraces his fellow from behind.

On Sukkos, G-d’s delight, the Infinite Light, hovers over us, as the sukkah covers us. This is the “right hand
that embraces me,” like one who hugs a friend from behind.
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So too, “and his right hand embraces me”: even the level of the back, which is the level of a per-
son’s outer dimension (chitzoniyus), which is drawn after this world and is called “the back” and
the level of “the nape,” as it is written, “For they have turned to Me the nape,” etc., nevertheless He
encompasses and surrounds him, so as to turn darkness into light, etc., and to nullify his will be-
fore the will of G-d.

So G-d’s embrace reaches even the “back,” a person’s outer dimension, still drawn after this world, called

“the back” and “the nape,” as in Jeremiah’s “they turned to Me the nape and not the face.” Even so, He sur-

rounds that outer part too, to turn its darkness into light and bring a person’s will to yield to G-d’s will.
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And this is because the right hand of the Holy One, blessed be He, is the revelation of the Infinite
Light, blessed be He, in His very Self and glory;

This is because G-d’s “right hand” is the revelation of the Infinite Light itself.
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it is what gives strength and power for there to be, through the arousal from below, an arousal from
above. As it iswritten, “And Israel saw the great hand,” etc.

It is what gives our deeds below their power to draw a response from above, as at the Sea, when “Israel saw
the great hand.”
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(See also what is written on the matter of “the great hand,” etc., in the discourse beginning “In the section
of the libations,” and what is written on the verse “Your hand is on the nape of your enemies.”

The text refers to other discourses on “the great hand” and on “your hand on the nape of your enemies.” In
the discourse “In the section of the libations” (Likkutei Torah, Sh’lach), “the great hand” is explained as
G-d’s expansion without end, His humility, by which the Name Havayah acts even in “Egypt,” the realm of
limits.
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And this is also “And I have given you one shechem (portion)”: to make, from the level of shechem, which
means shoulder and back, as in “upon the shoulder (shechem) of both of them,” [that it be] turned into the

level of one, as in “to serve Him with one shoulder (shechem echad),” as is written elsewhere.)

It adds that Yaakov’s gift to Yosef of “one shechem” uses a word for shoulder or back: the back is turned into
oneness, as in Zephaniah’s “to serve Him with one shoulder.”
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But this revelation upon us is in the manner of an encompassing light (makif), far above the level
of the comprehension of created beings. And this is “Havayah is your shade upon your right hand”:
in the manner of shade and an encompassing light; and it is far above, over “your right hand.”

But the revelation of Sukkos is an encompassing light (makif), too high for creatures to grasp inwardly. The

psalm “Havayah is your shade upon your right hand” fits this: shade is an encompassing presence, and it is
“upon,” above, your right hand.
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Meaning: “your right hand” is the natural love in a person; and the supernal love rests upon this
natural love in the manner of an encompassing light, for it cannot be clothed within this natural

love of the person, since the natural love cannot contain it.

“Your right hand” is a person’s natural love for G-d. G-d’s love rests on it as a surrounding light, because a
limited human love cannot contain it.
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Nevertheless, the effect of the encompassing light is to give strength and power to the natural love
in a person’s soul (see also what is written on this in the discourse beginning “On the eighth day he
sent away”),

Yet the surrounding light still acts: it strengthens the natural love in the soul. The text refers to the discourse
“On the eighth day he sent away the people.”
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so that the arousal from above will depend on the arousal from below throughout the year. And this

is the effect of the festival of Sukkos on the entire year as a whole.

This strengthening lets our deeds draw down a response from above all year round. That is what Sukkos
gives to the whole year.

SECTION 5 - 112-14

Torah study every day
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5. And in a particular way, each day, this is the matter of Torah study; and of this they said, “Study

is great, for it leads to action.”

Section 5: what Sukkos gives for the whole year, Torah study gives each day. This returns to the opening

question of why “study is great, for it leads to action.”
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The explanation: it is written, “And I have put My words in your mouth, and in the shade of My
hand I have covered you”: from the Torah is made the level of a sukkah, the level of shade; for from
the breath of speech an encompassing light (makif) is made for the soul. And this is the level of
“what comes out of the mouth of Havayah”;

Isaiah’s verse links G-d’s words in our mouth with the shade of His hand. Words of Torah spoken aloud form
a “sukkah,” a shade: an encompassing light (makif) around the soul, like the sukkah’s covering.
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for “not by bread alone,” which is the level of the Torah itself, “does man live, but by everything
that comes out of the mouth of Havayah,” which is through uttering them with the breath of the
mouth, from which an encompassing light is made for the soul.

“Not by bread alone does man live”: bread stands for the Torah’s content itself, while “what comes out of the

mouth of Havayah” is the Torah as it is uttered. The breath of spoken Torah is what forms the soul’s encom-
passing light.
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(See also what is written at the end of the discourse beginning “And I will betroth you to Me,” and in
Zohar, vol. 1) (Bereishis, folio 4b), on the verse “And I have put My words in your mouth,” and in
the commentary of the Ramaz there. And this is what gives strength and power to the arousal from
below in the performance of the mitzvos, so that the arousal from above will depend on it.

The Zohar (1:4b) on “I have put My words in your mouth” teaches that every new insight of Torah a person

speaks rises before G-d and forms a new firmament; the Ramaz comments there. This encompassing light is

what empowers our mitzvos to draw a response from above.
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And this is “Study is great, for it leads to action.” Meaning: the study that one studies with the
breath of the mouth, even when one studies a subject that is not needed for practice, such as the

order of Kodashim, [the tractates] Zevachim and Menachos;

So “study leads to action” does not mean only that study teaches us what to do: spoken study has value even
when the subject has no practical use, such as the laws of sacrifices and meal-offerings in the order of

Kodashim, which cannot be practised today.
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and even in matters relevant to practice, there are several things that one need not study within the

Gemara,

Even for practical laws, much of the Gemara’s discussion is not needed just to know what to do.
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especially since now there is a summary of the laws in the Shulchan Aruch, which is also a revela-

tion of the supernal will relevant to practice; nevertheless one must study the Gemara,

Today the practical laws are summarized in the Shulchan Aruch, the code of Jewish law, which also express-

es G-d’s will for practice. Yet one must still study the Gemara.
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for the point is not that it is relevant to practice, but that one utters words of Torah with the mouth,

from which an encompassing light is made for the soul, so that the supernal delight is drawn down.

The purpose is not only practical knowledge but the speaking of Torah itself, which forms the soul’s encom-
passing light and draws down G-d’s delight.
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And this is in the level of the Torah, as it is written, “And I was [His] delight day [by]| day.” Meaning:
“day [by] day” is the Written Torah and the Oral Torah, which are the level of delights before Him,
may He be blessed, which is the level of the supernal delight; and this delight is drawn down below,
as it is written, “And My delights are with the children of men.”

In Proverbs the Torah says, “I was His delight day by day, ... and My delights are with the children of men.”

The “two days” are the Written and Oral Torah, G-d’s delight, and that delight comes down to people through
their study.
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(And this is the meaning of “that leads to action”: that is to say, that it gives strength and power in
the performance of the mitzvos and the arousal from below, so that through it an arousal from
above will be drawn down; for the power for this is drawn from the level of the supernal delight, as
mentioned above, which is the level of the Torah, of which it is said, “And I was [His] delight,” etc.

This is how study “leads to action”: it gives the mitzvos their power to draw a response from above, since
that power comes from G-d’s delight, which is the Torah.
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And also, the two levels of peace mentioned above, “to the far and to the near,” are also drawn
down through engaging in Torah, as in the saying of our Sages, of blessed memory) (Sanhedrin, fo-
lio 99b): “Whoever engages in Torah makes peace in the household above and in the household
below, as it is said, ‘Or let him take hold of My strength, [that] he may make peace with Me; peace
he shall make with Me.””

Torah study also brings the two kinds of peace, far and near: the Talmud says that one who engages in Torah

for its own sake (lishmah, a condition the maamar’s quotation leaves out) makes peace in the household
above and the household below, and proves it from Isaiah’s doubled “peace.”
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And as [cited] above also in the name of the Midrash Rabbah, Naso, section 13. And it has already
been explained that the two levels of peace, of the household above and [the household] below, are

the matter of “Peace, peace, to the far and to the near.”

The Midrash on Naso, cited earlier, teaches the same, and these two peaces are the “far” and the “near” ex-
plained earlier.
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And this will be understood further with what is written on the verse “This is the statute (chukas) of
the Torah”: it is the matter of the engraved letters (chakikah), which are higher still than the level
of the Written Torah; and of this it is said, “I said, I will become wise, but it is far from me,” for it is
in the level of the hidden wisdom (Chochmah Stima’ah).

The discourse on “This is the statute (chukas) of the Torah” reads chukah as chakikah, engraving: letters en-
graved above, in a hidden wisdom beyond even the Written Torah. That is the wisdom Shlomo called “far
from me.”
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And from there one draws down the light into the Written Torah and the Oral Torah; this too is in

the level of “peace to the far,” for one draws down from the level of “but it is far,”
From that hidden wisdom light is drawn into the Written and Oral Torah. This is itself “peace to the far”:
drawing from the level that is “far.”
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that is, that it is the supernal delight, the level of “And I was [His] delight”; and from there one
draws down that there be “And My delights are with the children of men,” and this is through
“peace ... and to the near.”

That far level is G-d’s delight, “I was His delight”; drawing it down so that “My delights are with the children
of men” is “peace to the near.” So Torah study brings both kinds of peace.
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SECTION 6 - 115

Study, action and Shemini Atzeres
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Now, in the Gemara at the end of the first chapter of Kiddushin, there is one who says that action is
greater; this is because action is a person’s arousal from below, in which he exerts himself in sub-
stantial action. This is not so with Torah, which is the level of speech, and it is the level of an
arousal from above, which is higher than an arousal from below, as is written in the discourse be-
ginning “And I pleaded.”

Back to the Talmud’s debate. The view that action is greater holds that action is our own effort, an arousal

from below, while Torah, which is speech, belongs to the arousal from above, higher than anything we

initiate.
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And since action is the work of a person’s hands, his own doing and his own arousal from below,
then, by way of analogy, a person takes pride in what is his own, even in the level of the foot in him;
whereas in what belongs to others he does not take pride, even in a hand, which is more important,

since it is not his.

An analogy: a person is proud of what is his own, even something as humble as his foot, but not of what be-

longs to someone else, even a more important limb like a hand, since it is not his.
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And in this proportion, action is truly an arousal from below, whereas the Torah is essentially a gift

from above.

So action, being truly our own effort, is “ours,” while the Torah is essentially a gift from above; a Kehot note
cites the Midrash that Moshe received the Torah as a gift (Shemos Rabbah 41:6).
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And see Zohar, vol. 2 (Terumah, 128a), that therefore concerning engaging in Torah it is said,
“Come, buy and eat, etc., without money and without price, wine and milk,” whereas in engaging
in the mitzvos it must be specifically “for full payment”; see there. Therefore he said, “Action is
greater.”

The Zohar on Terumah explains that whoever wishes may acquire the Torah freely, as Isaiah says, “without

money and without price,” but a mitzvah deed must be acquired “for full payment.” For this reason one view

says action is greater: it is truly ours.
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And nevertheless there is one who says that study is greater, that is, even in its own right; since, on
the contrary, it is an arousal from above, from a level which the arousal from below of performing

the mitzvos does not reach.

The other view holds that study is greater in itself, precisely because it is an arousal from above reaching a
level that no human deed can reach.
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And further, because it is also a level of engagement of a person’s thought and speech, and also
“the moving of his lips is an action,” only it is not substantial action like actual action; see the
Gemara, chapter 7 of Bava Metzia (folio 90, end of side b),

Study is also a deed of a sort: it involves a person’s thought and speech, and the Talmud says “moving the

lips counts as an action,” though not a full physical action. In Likkutei Torah, Ha’azinu, the Alter Rebbe ap-
plies this to Torah study, whose chief mitzvah is in speech.
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and the Chiddushei HaRashba (beginning of chapter 3 of Shevuos, folio 21a), and see the Tosafos
there. And there they took a vote and concluded that study is greater, for it leads to action; that is,
that even the power in the performance of the mitzvos to arouse an arousal from above is drawn

through engaging in Torah, as mentioned above.

The Talmud’s conclusion, by vote, is that study is greater because it leads to action; the text also cites the
novellae of the Rashba (R. Shlomo ben Aderes) and Tosafos on Shevuos. As explained, this means that the

very power of the mitzvos to arouse a response from above comes through Torah study.
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And this is “On the eighth day, there shall be an atzeres for you.” Meaning: “on the eighth day” is

the eighth level from below upward, the level of Binah, that is, through the level of contemplation;

Now the opening verse is explained. The “eighth day” is the eighth level counting upward from Malchus,
which is Binah, understanding: contemplation.
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just as from above to below, whatever is below is the level of ayin and considered as nothing in re-
lation to what is above, so from below to above one will be as nothing and naught; and this is the
level of understanding one thing from another. (See what is written in the discourse beginning
“The heavens are My throne.”)

Just as from above everything below is as nothing, so through contemplation a person, looking upward,

comes to feel himself as nothing. Binah is defined as “understanding one thing from another,” deriving
deeper insight through reflection.
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And likewise “Binah is the heart”: it is the level of the joy of the heart, “the season of our rejoicing,”
when the two joys come close together, “Havayah will rejoice in His works” and “Israel will rejoice

in its Maker”;

The Tikkunei Zohar says “Binah is the heart,” and so it is the joy of the heart: “the season of our rejoicing,”
when Havayah'’s joy in His works and Israel’s joy in its Maker come together.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 43



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1 9% 1°nn NAxYy °1nwn 01°2

9710 TINAN ANYY 19PF AP RO 1IN 770 NNRY XAP1 192 90 1700 070 5Y 13

and this is through the Torah; for this is why it is called Simchas Torah, for the Torah is supernal
delight and lower delight, as mentioned above.

These joys meet through the Torah; that is why the day is called Simchas Torah, since the Torah is both G-d’s
delight above and ours below.
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And then “there shall be an atzeres for you,” as the Targum renders it, “kenishin tehei lechon”
(there shall be a gathering for you). Meaning: that the level of the encompassing light, which
spreads and hovers from above in the manner of without end or limit, is gathered and collected
together,

“Atzeres” is rendered by the Targum as “a gathering.” What is gathered is the encompassing light of Sukkos,
which hovered, unlimited, above us.

MIXAT N2 7000 OPARY 07O N1PMCID NIOMa2 NODY DROWS C12 nwo) mhigh! 5a1n neno
5919 %99 [¥9°y57 ®kmaynx] YTRTIYNR [xnnbT xmaynka) NPPTYNNRI

to be contained within the souls of Israel and to be in the manner of an inner [light], so that after-
wards there will be the level of the mitzvos, [such that] through the arousal from below [there is] an

arousal from above, etc., as mentioned above.

On Shemini Atzeres it is gathered in and contained within the souls of Israel as an inner light. That inward

light then empowers the mitzvos all year, so that our deeds bring a response from above.
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(See on the matter of “On the eighth day, an atzeres” in the Midrash Rabbah on Koheles, on the verse “Give
a portion to seven and also to eight,” and on the verse “On the day of good, be in good”; and on Shir
HaShirim, on the verse “How beautiful are your steps in sandals”; and on Parshas Naso, section 10, re-
garding “And Manoach said,” etc., “Let us detain (ne’etzrah) you.”

The text lists Midrashic passages on Shemini Atzeres, such as the verse “give a portion to seven and also to

eight” and Manoach’s request to “detain” the angel, which the Midrash links to the festival called atzeres. A

Kehot note says that most of these passages are copied out in the Tzemach Tzedek’s Or HaTorah.
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And at the end of Parshas Pinchas. See also what is written in the discourse beginning “For the conductor,
on the Sheminis [the eighth],” and what is written elsewhere on the matter of “sevenfold, like the light of
the seven days.” And see Zohar, vol. 3, Balak) (185b), on the matter of “Who shall stand,” and in the

commentary of the Ramaz there.

Further references follow: the Midrash at the end of Pinchas, discourses on “the Sheminis” (the eighth) and
on “the light of the seven days,” and a Zohar passage on Balak, on “who (mi) shall stand,” with the Ramaz’s

commentary.

SECTION 7 - 116-20

Summary

TP

Summary

Here begins the Kitzur, a short summary of the maamar’s main points in numbered sections.
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(1) The meaning of “You will give truth to Yaakov” is [as in] “For Havayah is a G-d of knowledges,”
which includes two [kinds of] knowledge;

Summary of section 1: “truth to Yaakov” is the two “knowledges” of “a G-d of knowledges,” the view from be-

low and the view from above.
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and that the revelation be below as it is above: this is “And the truth of Havayah is le’olam,” and of
this it is said, “You will give truth to Yaakov.” And see on the matter of truth in the Midrash Rabbah,
Parshas Vayishlach, section 81.

The aim is that the view from above be revealed below just as it is above: that is “the truth of Havayah is le’o-

lam,” revealed within the world. The Midrash the text cites teaches that the letters of emes (truth) are the
first, middle and last of the alphabet, for G-d says, “I am first and I am last.”
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And from this is drawn [the level of] “kindness to Avraham,” that is, that through the arousal from
below an arousal from above is drawn down; this is “the charity and kindness that G-d has done

with us.”

From truth comes “kindness to Avraham”: our deeds below draw kindness from above. The text calls this the
charity and kindness G-d has done with us.

7772 WrRYY 70N PNa °2 0°37 PIWR R ST0M D 1IYa NOXR DT DOOPOX R CAR 2Ty wrn
183184 IR OM12Y DTIAR P12 Py ST Nnan NR 9neyna

See also what is written on the verse “I am Havayah your G-d” in the section of tzitzis, on the mean-
ing of “the kindnesses of Havayah” in the plural, two levels of kindness; and see what is written in
the discourse beginning “When you light the lamps,” on the matter of the level of Avraham and the
level of Aharon.
It refers to discourses on “the kindnesses of Havayah” in the plural, two kinds of kindness, and on the levels
of Avraham and Aharon. In Likkutei Torah, Sh’lach, on “I am Havayah your G-d,” the Alter Rebbe explains

the two as the supernal “abundant kindness” to be revealed in the future and the kindness of Atzilus that
serves as its vessel.
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(2) And the power for the arousal from above to depend on the arousal from below is “as You swore
to our fathers,” that is, what He promised against the order of the chain of descending levels
(hishtalshelus).

Summary of section 2: the power of our deeds to draw a response from above comes from G-d’s oath to the
fathers, a promise that goes against the ordered chain of descent.
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And this is “from the days of old,” [from] the Primordial One of the world: what is above the level of
“the days of the world,” which are in the order of hishtalshelus. (See Midrash Rabbah, Emor, sec-
tion 29; Zohar, vol. 3, Parshas Acharei, 66b; Naso, 130a, 134b.)

It comes from “the days of old,” the Primordial One, above “the days of the world,” which follow that ordered

chain. The text cites the Midrash and the Zohar passages listed in section 2.
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(3) And this is “asher kiddeshanu bemitzvosav” (who has sanctified us with His commandments):
asher is the supernal delight, from which is drawn “vetzivanu” (and has commanded us), compan-
ionship and connection, so that an arousal from above be drawn down through an arousal from
below. And therefore “One hour of teshuvah and good deeds in this world,” etc.

Summary of section 3: in the blessing over mitzvos, asher is G-d’s delight and vetzivanu means connection;

from that delight comes the bond by which our deeds draw a response from above. That is why an hour of

good deeds here outweighs the World to Come.
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(4) And the matter of teshuvah: by way of analogy, there are two kinds of delight before the king.
The first is in the carrying out of his commands, as in “It is a satisfaction before Me that I spoke
and My will was done.” See what is written in the discourse beginning “Command the children of
Israel and say to them, My offering.”

Summary of section 4: the king has two delights, the first in having his commands carried out, as the Sages

say of the offerings that G-d has satisfaction “that I spoke and My will was done.” The text refers to its dis-

course on the daily offering, “Command the children of Israel.”
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And the second is when he sees his son coming from afar. And this is “Peace, peace, to the far and
to the near,” and this is also the level of “he may make peace with Me; peace he shall make with
Me”:

The second delight is in the son who returns from afar. These are the two kinds of peace, “to the far and to

the near,” and the doubled “peace” in Isaiah.
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that is, the union of yud-hei and the union of vav-hei. See what is written on the verse “These are
the accounts of the Mishkan” and on the verse “And the number of the children of Israel shall be.”

The two peaces are also two unions of the letters of G-d’s Name: yud with hei (the hidden, higher pair) and
vav with hei (the revealed, lower pair). The text refers to its discourses on “These are the accounts of the

Mishkan” and “And the number of the children of Israel.”
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And this is the matter of “His left hand is under my head”: from Rosh Hashanah until Yom Kippur,
which is the level of the far becoming near, the level of teshuvah.

The “left hand under my head” is the season from Rosh Hashanah to Yom Kippur, when the far becomes
near through teshuvah.
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And through this, correspondingly above, there is drawn down the level of the supernal encom-
passing light, which is above hishtalshelus: the level of “the days of old,” which is above “the days
of the world,” as in the saying, “Who is exalted from the days of the world”; [so that it] shine closely,
in the manner of “the days of the world.”
Through this the encompassing light from above the ordered chain of worlds, “the days of old,” is drawn
down. The morning prayer (the blessing Yotzer) praises G-d “who is exalted from the days of the world” (in

Iggeres HaKodesh the Alter Rebbe explains “the days of the world” as time itself); now this high light shines
close, as within the world’s days.
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And this is “Seek Havayah when He can be found,” when He is near.

Isaiah’s “seek Havayah when He can be found ... when He is near” refers to these days, which the Sages
identify with the Ten Days of Teshuvah.
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And the revelation of this delight is the level of “the season of our rejoicing,” “Havayah will rejoice
in His works” and “Israel will rejoice in its Maker.” And the effect of this supernal delight, although
it is in the manner of an encompassing light, is to give strength and power to the natural love in the
soul, so that the arousal from above will depend on the arousal from below.

The revelation of this delight is the joy of Sukkos, when Havayah rejoices in His works and Israel in its Maker.

This delight, though it remains an encompassing light, strengthens the natural love in the soul, so that our
deeds draw a response from above.
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And this is “as You swore to our fathers from the days of old.” And this is the matter of the seven
days of the festival of Sukkos: that “Havayah is your shade.”

This is the oath to the fathers “from the days of old,” and it is the seven days of Sukkos, when “Havayah is
your shade.”
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(5) And in a particular way, each day, it is the level of Torah, as it is written, “And I have put My
words in your mouth, and in the shade of My hand I have covered you.” And it is also said of it, “She
has hewn out her seven pillars,” as is written in the Midrash Rabbah at the beginning of Parshas
Shemini.

Summary of section 5: day by day, Torah study does the same, as G-d’s words in our mouth form a shade.

Proverbs says wisdom “has hewn out her seven pillars,” which the Midrash (Vayikra Rabbah 11:3) reads as
the seven books of the Torah, counting Bamidbar as three.
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And therefore, “Study is great, for it leads to action,” for it is from the level of supernal delight,
“delights day [by] day”; therefore it is what leads to action, for it gives strength and power to the
performance of the mitzvos, so that the arousal from above be drawn down in them and through
them. And this is “Or let him take hold of My strength (ma’uzi),” for it is called oz (might), which is
power.

This is why study is great: it leads to action, because Torah comes from G-d’s own delight, and so it gives the

mitzvos their power to draw a response from above. Isaiah’s “take hold of My strength (ma’uzi)” alludes to
this: oz, strength, is the power Torah gives.
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And now, “on the eighth day”: the eighth level from below upward, the level at which the revelation

can be below as it is above, the level of “And the truth of Havayah is le’olam.”

The summary of the festival: the “eighth day” is the eighth level counting upward, Binah, the level at which

the view from above can be revealed below, “the truth of Havayah le’olam.”
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And this is Simchas Torah, and there the two joys are joined, “Havayah will rejoice in His works”
and “Israel will rejoice in its Maker”; and this is through the Torah, which before Him, may He be
blessed, is “delights,” and “My delights are with the children of men.” Therefore it is called
Simchas Torah.

That is Simchas Torah, when Havayah’s joy and Israel’s joy join through the Torah, which is G-d’s delight and
is shared with people.
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And then “there shall be an atzeres for you”: that the encompassing light be gathered and collected
together, to be in the manner of an inner light (pnimiyus), like “Let the waters be gathered to one
place”; and in the same way it is said, “The mikveh (hope; also, gathering [of waters]) of Israel is
Havayah.” (See Zohar, Bereishis, 18a, 33a.)
Then comes the atzeres, the gathering: the encompassing light is gathered inward, like the waters gathered
into one place at creation. Jeremiah calls Havayah “the mikveh of Israel,” a word meaning both hope and a

gathering of water; the Zohar passages cited read “to one place” as the point where all levels are gathered
into one.
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And therefore on Shemini Atzeres we say “He causes the rain to fall,” so that through this there will

be, in the level of the mitzvos, through the arousal from below, an arousal from above.

This is why we begin to say “He causes the rain to fall” on Shemini Atzeres: so that, through the light now

gathered within, the mitzvos all year will draw a response from above to our arousal from below.
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IN ONE'S AVODAH

Contemplate that before G-d the world is nothing, and so “concede” to His truth in prayer; do the mitzvos
knowing they reach G-d’s own delight; in teshuvah, let the sense of being far bring you close; study Torah
aloud every day, even topics with no practical use, since this gives the mitzvos their power; and on Shemini
Atzeres, through contemplation and the joy of Torah, take the light of Sukkos inward for the whole year.

QUESTIONS FOR DISCUSSION

1. How does the maamar resolve the difficulty that if study is great because it leads to action, action should
be greater?

2. What are the two “knowledges,” and how do the prayers Hodu, Modim and Hallel express the move from

one to the other?

3. Why does G-d need an “oath” to the fathers, and how does it explain the power of a human deed to arouse
aresponse from above?

4. How does the delight reached through teshuvah differ from the delight in the mitzvos, and how does this

explain “His left hand is under my head”?

5. What does it mean that on Shemini Atzeres the encompassing light is “gathered” inward, and why does

this connect to the prayer for rain?
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For the children at the table

The promise to our fathers

THE BIG IDEA

Every Jew has a love for G-d that can never be lost, and G-d promised our fathers to an-
swer it; on Shemini Atzeres we take the light of Sukkos inside us for the whole year.

How can a person, whom G-d created, move G-d Himself? The maamar answers with a verse: “Give
truth to Yaakov, kindness to Avraham, as You swore to our fathers.” “Truth to Yaakov” is how G-d
sees things: before Him the whole world is as nothing. We agree to this truth when we say Hodu,
Modim and Hallel. From this truth comes “kindness to Avraham”: the mitzvos, which draw G-d’s
kindness into the world. Their power comes from “the oath to our fathers.” Every Jew inherits from
the Avos a natural love for G-d that is never lost, and G-d bound Himself to that love with an oath, a
promise deeper than any reason. When we do a mitzvah, we reach G-d’s own delight. When we do
teshuvah, returning to G-d, He has an even deeper joy, like a king whose son comes home from far
away. Learning Torah every day, out loud, gives the mitzvos their strength. On Shemini Atzeres,

through the joy of Torah, the light that surrounded us on Sukkos comes inside us.
THE MASHAL

A king is glad when his son does what he asks. But when a son who has been far away comes back
home, the king’s joy is even deeper. So G-d delights in our mitzvos, and has a deeper joy still when

we do teshuvah and come back to Him.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can the love for G-d that every Jew inherits never be lost?
2. What does it mean that before G-d the whole world is “as nothing”?

3. When could you learn a little Torah out loud each day this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note points to another transcript (hanachah) of this
same maamar, recorded by a different listener.
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G-d tells Moshe the offerings of the festivals: after the sev-
en days of Sukkos comes an eighth day, an atzeres, a festi-
val of “assembly” (from the root atzar, also “to hold back,”

3

as in Manoach’s “let us detain you,” cited in paragraph
15). The maamar reads atzeres, with the Targum, as a

“gathering” of the light of Sukkos into the soul.
Numbers 29:357”2:1” 1272
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On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The maiden of the Song, whom the Sages read as the
Jewish people, pictures her beloved’s embrace: his left
arm under her head, his right arm around her. The maa-
mar reads the left hand as the self-distancing of the Ten
Days of Teshuvah, which reveals the “head,” G-d’s inner
delight, and the right hand’s embrace as the encompass-
ing light of Sukkos.

Song of Songs 2:6":’2 0*7°Wi1 W
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Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Yaakov’s teaching that one hour of teshuvah and
good deeds in this world is finer than all of the World to
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Come. The maamar explains why, both for mitzvos and for
teshuvah.
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N”122 129 DonY5 9NAN1 923

There the Alter Rebbe asks how an hour of teshuvah and
good deeds can be finer than the World to Come, when the
mitzvos serve to make the garments in which the soul en-
joys the radiance of the Shechinah there; he answers that
the mitzvos are rooted in G-d’s own will, above that radi-
ance, which is only a spreading of His life-force.
KEHOT'S NOTE
ayw 719° 7Y 97INIR PO nnona '{?:P’? RN .15"}{1 N LD R™N ORI
Malah
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The Sages debated whether study or action is greater and
concluded that study is greater because it leads to action.
The maamar will explain the special power study gives to
action.
Kiddushin 40b:8-9°0-1:2°n Pv1T°p
PR 7992 MR N2 NPy 20N 02PN iDL 021 M 12
11970 271 My 79973 npyn X 973 Tmbn :opip2 W nPRY
071 3191 2173 TR MR K2PY 227 Myl JPiTa atryn s
*Di® 537 LK1 LAYn P77 Rvan TmbRnY JPiTa TNt amw
NiNyn? NimnY MY 0°yIR 1707 DTIRY TInTR 23T niR
220 ¥n NiP27 NN 0w DY RY ,y2X 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1pn
IPRT RIRT RWOR ANER WPRT ,RDOYINART RTINY KT 120 79N
Iy MR PUTE 007 WK CTRT NIORT Nvom L BTRY
KINY 1PTP XK YT MWK M0 7Y WK KT 1A 3
AT N2 0 22 9B KT LIRAN XNPDY PY X 7Y A%
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KINT RWOR YTR TR 1YY, M
Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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G-d, through Isaiah, urges the wicked to return and
promises forgiveness: His thoughts and ways are not like
ours, but as high above them as the heavens are above the
earth. Here it rules out a literal reading of “limbs.”
Isaiah 55:8-9'v-"m:n"17°yw°
DR 112372 °1 OX3 277 027277 K21 01w *nhawne X7 °
DN NIV D27 2377 123 12 TN
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD. For as the heavens are higher
than the earth, So are My ways higher than your ways, And
My thoughts than your thoughts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
J0-1,03 Y

Kehot’s note points to Isaiah 55:8 for these words.
Isaiah 55:8'n:7"117°yw°
°1 BX3 *377 D*3T1 X2) DM My K 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apy°» NuN 1NN

Micah closes his book addressing G-d: You will give truth
(faithfulness) to Yaakov and kindness to Avraham, as You
swore to our fathers from days of old. Each phrase be-
comes a stage of the maamar’s argument.

Micah 7:20°5:1 19"
:OTR W70 APNAR? NYIWIIWR DT1IK? 700 Y7 npX 1AA

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Tzemach Tzedek explains that the question is:
Yaakov himself is the attribute of truth, so what does it
mean to “give truth to Yaakov”?
KEHOT'S NOTE
NNR RITINZY APY° W ROWIPAT NI %P0 Y R 770 771 07N
0y ”JPV"? NnR 1NN AR 7R
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Proverbs contrasts the wicked man’s false gains with the
one who sows charity, who has “a reward of truth,” plainly
a true and lasting reward. These words open Iggeres
HaKodesh, letter 6, which the text cites; there the Alter
Rebbe explains that the reward for sowing charity is the
attribute of truth.

Proverbs 11:1877:x7 "own
:NBX 12 ARSI RYTNPYD Ny Yo

The wicked earneth deceitful wages; But he that soweth
righteousness hath a sure reward.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

YT R-X 0D

From Hannah’s song of thanks: let no one speak arrogant-
ly, “for Havayah is a G-d of knowledge (de’o0s),” who knows
all and weighs every deed. The Alter Rebbe reads the plur-
al de’os as two opposite perspectives on existence.
I Samuel 2:3’:1 X PXnw
151 monivT PR 9 0J°an PRy NI 1023 7023 17210 13113"78
:Ni9%y 1133
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And
by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
Janw

Kehot’s note points to Deuteronomy 26:15 for these
words.

Deuteronomy 26:151°v:17> 0°127

XY PXIPTIR TRYTK T OWPT T AWTR e AsRYn
{WIT 320 N2 PN PNIND DYV WD 17 NN WK IKY

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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In his poem on wisdom, Job says that people can dig out
hidden treasure, but asks, “And wisdom, from where
(me’ayin) shall it be found?” Chassidus reads me’ayin as
“from nothing”: Chochmah is beyond grasp, and so like
ayin to us.
Job 28:1237>:n175 2R
732 DIPR 7] 7K R¥RA TRR 1330M
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2°%,13 21K

54



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1

18

22w KD P X917

The Zohar’s teaching that all existence before G-d is con-
sidered as nothing, the view from above that the maamar
calls the second “knowledge.”

Zohar I, 11ba x> x”mt
KEHOT'S NOTE
L2, R

PARAGRAPH 4
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“Give thanks to Havayah, call upon His Name”: the song
David gave the Levites when the Ark came to Jerusalem,
which opens the Hodu passage said at the start of Pesukei
deZimrah in the Nusach Ari.

I Chronicles 16:8°1:1”t X 0°1°71 *127
2PNy DOMY WPTIN NWI IRTR P 17N
O give thanks unto the L-RD, call upon His name; Make

known His doings among the peoples.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The Tzemach Tzedek’s explanation of the mitzvah of
Hallel is cited as a parallel to this idea of the times when
Hallel is said.
KEHOT'S NOTE
CNRLMRP TPNI%N 77T IRT

W "2 Poman®

Wisdom (the Torah) speaks: she will cause those who love
her to inherit yesh, plainly lasting “substance,” and will fill
their treasuries. Here yesh means the true existence of the
Divine, seen from above.

Proverbs 8:21x”3:’11 *own
:RPRR D7°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There too “a G-d of de’os” is explained as the higher unity
from above to below, in which all is nothing before Him,
and the lower unity from below to above, with the Name
Elokim contracting and separating so that there is a yesh
that must be nullified.
KEHOT'S NOTE
1,078 D 2yD

(1’37 N2MN) MINAK D 1R wUR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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RIT°0 NILYNR PN P LRt IR TI0 A PRAD 170 PPa0 1w
Y PR 1PATT NPT M2 79w MITR N9 100w RO IRY

19052 1”52 7o

The Chanukah discourse in Torah Ohr, where the drawing
down of the Name Havayah and the higher unity is dis-
cussed further.
KEHOT'S NOTE
.rPra R™MN2

*IN 119 K3 272 1y

Moshe’s prayer after the spies: “let the power of my L-rd
(Ado-nai) be great,” as G-d had spoken of His patience and
mercy. The Alter Rebbe links it to adding light to Malchus,
the Name Ado-nai, as Hallel does.

Numbers 14:171>:77 72712
T2R? D27 PR *37IK 12 XIPTP D9
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
17,77 9272

The verse at the center of the maamar; here “truth” is
G-d’s view from above revealed even in the lowest levels,
the “heel.”

Micah 7:20°2:1 115°7
:07R *W°R APNIX? AYITIWR DTIIX? TO0 IpyY7 nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2PY 502 K7 ApY°
The note points to this Kabbalistic lexicon for the reading
of Yaakov as yud and akev.
KEHOT'S NOTE
BRI 7Y U IR

"yon PR 7Y TIN°22
There truth is explained as G-d’s good and flow that never
ceases and never changes, “I have not changed,” drawn
down by the light of the King’s countenance rather than
through the emotive attributes.
KEHOT'S NOTE
23,38 °y0n °D Y7

1990 13%°7 NRR °D
The words here quote Eikhah Rabbah 2:13; the passage is

shown below.
Eikhah Rabbah 2:135:2 127 19°K
X33 D3 Y X023 19K X033 LTIA PR 7132 1) 197 ..

“Its gates sank into the ground; He eradicated and broke its
bars. Its king and its princes are among the nations; there is
no Torah; its prophets, too, could not find a vision from the
L-rd” (Lamentations 2:9). “Its gates sank into the ground,”
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Rabbi Huna said in the name of Rabbi Yosei: Gates accorded
honor to the Ark; therefore, the enemy did not take control
of them. That is what is written: “Lift your heads, gates, [and
be lifted up, everlasting doors, that the King of glory may
come ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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One of the places where the Sages identify “truth” with
Torah.
Jerusalem Talmud Rosh Hashanah 3:8:2wx" “n%w1> Tinon
20N mwn
DY 1NN KIR MR DRMY 9P 0ITR 103 Ripd a7 oin ...
2XY IR L3IK MR ToUm ANPY AYYR) .ywn2 Thnn
7 .NAPEM NN NN AYYID MoRa vIRY 170 127 120hun

717 727 MR .173°21 7031 7Rd0 7i5nn 5151 73R DR R IR I
ART AR 70 .70 N';?B 290 T°RY L1977 27IR 29D ’7?51};7? na.me N2

... 2% N30 007 *nn3 230 1RY °3 NN
HALAKHAH: Rebbi Joshua ben Levi said, Amaleq was a sor-
cerer. What did he do? He put people up on their birthday,
implying that no man easily falls on his birthday. What did
Moses do? He mixed planets. That is what is written, sun,
moon stood in the sky, etc. And it is written, the abyss
sounded, the elevated lifted his hands. Since the elevated
lifted his hands, the abyss sounded. Samuel said, and the
host will be given against the daily sacrifice by vice, the vice
of the Torah. And ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

%32 9IN2 "D
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
09w 0°w n37a

77TR2 W7D

In the Idra Rabba, the seventh adornment of the “beard” is
the two radiant “apples” of the face, of which it says, “In
the light of the King’s countenance is life”; just before, the
kindness of the Ancient One is called chesed dikshot, “true
kindness,” kindness for the life of the soul and not of the
body. The print here gives folio 33b; the Kehot note lo-
cates the passage at 133b.

Zohar III, 133b2 ,35p »mt
KEHOT’'S NOTE
.2,3%p m
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David’s psalm: all the paths of Havayah are kindness and
truth to those who keep His covenant. The verse joins the

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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two terms of Micah’s verse.
Psalms 25:10:7173 0°2°71n
PR NP3 21337 XY 70N M NiTIN-RD
All the paths of the L-RD are mercy and truth Unto such as

keep His covenant and His testimonies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Idra Rabba, which the text cites by folio: from one
path of light the 613 paths of the Torah branch out, of
which it is written, “All the paths of Havayah are kindness
and truth.”

Zohar, Idra Rabba 6:25-7:371%:1-71”:1 X237 X7TR ,777171 790

2?1y 1 NNy

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(2,7p) oonn

a21y® NNl

The shortest psalm, in Hallel, calls on all nations to praise
G-d, for His kindness to His people is great and the truth
of Havayah is le’olam, plainly “forever.” The Alter Rebbe
reads le’olam as “into the world”: G-d’s truth revealed
within concealment.

Psalms 117:2°2:7p 0°2°11n
R290 0PIV *NTNNRY 1700 172 123703
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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From Eliyahu’s prayer (Patach Eliyahu) in the introduc-

tion to the Tikkunei Zohar: no thought can grasp G-d at all.
Tikkunei Zohar 17a:10-1227->:X 1> 97171 *1pn
mawnn M9 .prono 93 By RMND PROPY P by ARDY X1 NIR
Wy NP P LPAPN WY NPPART RIT NAX .Y 73 Xo%An
RINRT AP LPORANR XPT 1PReN0 PRy 112 RATARD 11000
72 PWPT XIT NIRY LKW 1an (RM0ONR K1) NRODINR 71
TORM MP130 1 TN WPIBRT IRD 9D LIRADD NIRT 1A N0 T

.72 WDKK 170 WNNR LYY
Constantinople, 1740 (CC-BY-NC)
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The oath to the fathers, now read as the natural love inher-
ited from the Patriarchs that lies in every Jew.

Micah 7:20°5:1 119°%
:07R *W°R APNIR? AYITIIWR DT1IXT 700 IpyY? nux 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1397127 112 WYY KT T AN O

Tanya explains there that the hidden love in every Jewish
soul is an inheritance from the Patriarchs, and that it is
why even the simplest Jew is ready to give up his life for
G-d.
KEHOT'S NOTE
.17 P78 RN R

Kehot’s note points to Deuteronomy 26:15 for these
words.

Deuteronomy 26:1517v:17> 0°7127

nRY PRIWONR ARYTIR TN DOWEATIR AWTR 1iyRn nppwn
W27 370 N YN IPNIK? NY2WI KD 17 1ANI WK IR

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Rebbe’s note there discusses why an arousal from
above should depend on one from below at all, citing a
discourse that says this is only because G-d so willed it.
KEHOT'S NOTE
TWR” 14°Y ¥wn 07y IR i ) 1°°8%1 16 17y¥N 159 °y ©™N W”WP‘?J
707 111872 199 19w 289 7RI PPRTYNR NPRTYNRAW 0 1Ay mvho
L1218 14 7Ayn2 W”IP‘?J vy
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There the Alter Rebbe compares the mitzvos to seeds:
tefillin of parchment and tzitzis of wool bring about a reve-
lation of G-dliness only when a Jew puts them on, not
when they lie on a table or when a non-Jew wears them, as
seeds sprout only in fertile ground, for Israel is called “a
land of desire.”
KEHOT'S NOTE
.aw 173 IR 790K 4,31 RN

’1 I 1991 NPT wRIn Annan

G-d tells Moshe to warn Aharon’s descendants: one who
approaches the holy offerings while impure, “that soul
shall be cut off from before Me; I am Havayah.” The Alter

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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Rebbe reads “cut off” as a severing of the soul from its
root.
Leviticus 22:3°1:275 Rp"
DYIRIPR DDYN2In IR UKD 0 nT? DR My
197 NI URIT NN 7Y INKRYY T2 DX W2 0N
IR
Say unto them: Whosoever he be of all your seed throughout
your generations, that approacheth unto the holy things,
which the children of Israel hallow unto the L-RD, having
his uncleanness upon him, that soul shall be cut off from
before Me: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek quotes this explanation of kares as
the soul’s being cut off from its root.
KEHOT'S NOTE
JYRCY 2990 971 DM RO

1A N75n n9an

Of one who scorns G-d’s word and breaks His command,
the Torah says “that soul shall surely be cut off,” with the
verb doubled (hikares tikares). Here it describes the love
that no longer rests in the soul below.
Numbers 15:31x72:1°0 7127122
:M2 7123y X177 WD N72A NI21T 197 INMENTNRY M2 °77127 %3
Because he hath despised the word of the L-RD, and hath
broken His commandment; that soul shall utterly be cut off,
his iniquity shall be upon him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The list of sources on whether the merit of the Patriarchs
has ended comes from the Rebbe’s note there.
Zohar I, 168ax ,nop x”m
Zohar III, 174ax ,7yp 2’m
Tikkunei Zohar, Tikkun 21 - 54b:14-1585 1'p°n t"pn
1IRN RDT 7193 .MAR M3T 720 17°23% 0ON1°3 PORD 773p InR)
TMNR RN21PN2 PPARND ORI 023 D°YWID PR RA XN2PN2
WM MR 0103 POXR 1TARNS KPT A .MAR MOt AP0 b
RIMT RITAA 777 9Y M7 RY2 KDT 119 RIRT RRDY 213 119 0

LR3°30% 1R ORI TR0 0Y ORI 00

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

R 79 PaR AnR DRIAYY 777,00 100 7YY (R ,71) nawa npYenn
MPWRI2 NTAR K777 PITI0 W’ 73 (1 ,1798) 7P Raponn
,1°P) M7t 0O1P°N (2 ,73) XD NN LK LTYR UMLK 0P RPM LD
P9 IR [oR] wPnsY L1920y 1Pwn nPDa YT IR PP Nyt — .(T

.31
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The Talmud records a dispute over whether the merit of
the Patriarchs has ended. The Alter Rebbe follows the view
that it has not.
Shabbat 55a:11-1227>-X":X 117”1 N2w
DRI .MINR — PPRY MR — *PRY 137 MR 7PPRY RIY ORM
R W1 .NIaR NI 1INA K 1309 2377 NN NIot en ek
NI °27 IMWRT LRI T2 WITRT DY innin Aio — *1R” ank
1M1 92 PRIMY 227 (MR) UNRR” R 9N2 WiTRn PY innin
PR Y1 APRD A72 TR0 DR 1MOPY DTR 222 19K <[nK]
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Kehot note cites the Midrash as concluding that the
merit of the Patriarchs has not ended, since the covenant
with them endures.

Vayikra Rabbah 36:6:17% 121 X1p™

man K2 max non
Another source the Kehot note lists on whether the merit
of the Patriarchs endures.
Jerusalem Talmud Sanhedrin 10:1:14P77710 nPwi1® 77N
TR
77 27 ov2 .'-l‘? TR XPININ °27 .NR%7R NIaR MDY AN 19K TY
72 X3 °27 0W3 1377 °30 M2 *30 OW3 A W TR0 92 .03
YWD ANIR 7Y .INY 7Y N 0RO DNIR 7 100 LR 7Y LRI
r-lm’?;g Ny n’g;r_g anyy yein Ty R bmmp’ nn7p niaR mot
N7 3 07728 RPN WK PRY 700 TR0 KD 0PRY 02Rn 21Y?
N7 D .PIEY RPR UPR PRY LRI R0 0 UORT DYR 290 ANy n
... T2 79377 M1PT UORT N M
How far did the merit of the forefathers extend? Rebbi
Tanhuma said in the name of the Elder Rebbi Hiyya, (Bar)
[Rebbi] Nahman said it in the name of Rebbi Berekhiah,
Rebbi Helbo in the name of Rebbi Abba bar Zavda, up to
Joahaz. The Eternal was compassionate about them and had
mercy for them etc., up to now. Up to that moment, the mer-
it of the forefathers existed. Samuel said, up to Hosea’s
[time]. But now, I shall uncover her scandalous behavior be-

fore the eyes of her lovers, and ...
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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The Talmud explains that a person may feel fear without
seeing the cause, because his mazal, his soul’s root above,
sees. Here it shows the root above still aware though the
person below is not.
Megillah 3a:147":X *3 19°3n
SUT RP IRT 23 Y AX LNOY2URT IRD ORI AR YRU iRI02T 0
DipR2 DX K YR NX™IR PP ?ARIRD CKp o A
PO RP — X7 OR) TR YW NN AiYrE — noiawn
PRI RIBVY SN0 22T RPY?

likuteitorah.com/likkutei-torah/shemini-atzeres/1/

52

057 1°1N N3y 1nwn 0

Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The
goat at the butcher’s is fatter than [ am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Talmud’s statement “ein mazal 1'Yisrael,” “Israel is
not ruled by mazal.” Chassidus reads it as “ayin is the
mazal of Israel”: the root of the Jewish soul is the Divine
ayin.
Shabbat 156a:12-1357>-27>:X 1”1p naw
SRR P W), PwYn B L0000 P iR R 02,0
227 IR ,ARYY? 10 027 RTINY ORI e 1R R 13 2
DAAT 7T PN T BRI MR 29RTD Pin PRY Than g
07 — »MRTn 00937 AA0? D AR OR DMWT NINIRDY 1PN R
AT 27 IWRT LPRIE0? PR PN 130 31 XY ORI KDY N
JRINT ANIR RYPY? MRIY — 29RO Pt 1RY 197In 127 nK
... YT 197 DT12K MR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,1Ip naw
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David trusts that even if his father and mother forsake
him, Havayah will gather him in. The Alter Rebbe reads
“father and mother” as the soul’s inner love for G-d, lost
from view in one liable to kares.

Psalms 27:10”:173 0°2>11n
190K "M 121y 71K "2
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1 0%%n

AW yawT N

Moshe teaches the laws of vows: a man who “swears an
oath to bind a bond upon himself” must keep his word.
The form of the verb shows that an oath binds the one who
swears.

Numbers 30:3'3:'7 712713

b X2 w179y MK oR? nYAY Yawintik n? 971 A1) WK
Ry 1°En Nx"tl"?;; 127

When a man voweth a vow unto the L-RD, or sweareth an

oath to bind his soul with a bond, he shall not break his

word; he shall do according to all that proceedeth out of his

mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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A parallel discussion of the nature of G-d’s oath.

KEHOT’'S NOTE
.37°Y 77570 2710 .17 °Y RONRD 720K BP0 XD

PR NN NN YD

At the Covenant between the Parts G-d tells Avram, “To
your seed I have given this land.” Here it is an oath that
holds even if sin would otherwise prevent it.
Genesis 15:1817°:1”1 nN°wx"2
DRI PIRT-NR AN YUY TKR? 1772 072KNK 7T N1 XA 0902
N2 P70 M7ITTTY 0018 1T
In that day the L-RD made a covenant with Abram, saying:
‘Unto thy seed have I given this land, from the river of Egypt
unto the great river, the river Euphrates;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
17,30 NPWRA2

111%91 10000 A2

The Rebbe explains why the text adds “and His will”: the
oath works not only so that reason will not change the will,
but so that even if the revealed will changes, He acts
against it.
KEHOT'S NOTE
P71 RD RO AR NPWET RO TINEMT A0mY A nananw v
1189772 03 "1°w 10 OR DA ROR ,11X972 MY X2 Down yw
VPP M”02 7) AW 177 DY U 17T — T30 TA vy (M90Iaw)
(28 My XY N

n°122972Y% 15 0°2%1 anR

Moshe gathers the whole people to pass into G-d’s

covenant and His oath. The text refers to its explanation of

this verse for more on the oath.
Deuteronomy 29:9-11x"-"0:1”2 0°127
D3P BY°WIY DWNY DPR M °397 DJP3 O] 331 DoKX
20MR TR NP2 WK T DY DIBY 2K UK 95 DMWY
TRK T WK INRM PRAX N 17122 TP TR WY 1Y T3Y

:01°7 IRy N3

Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even
all the men of Israel, your little ones, your wives, and thy
stranger that is in the midst of thy camp, from the hewer of
thy wood unto the drawer of thy water; that thou shouldest
enter into the covenant of the L-RD thy G-d—and into His
oath—which the L-RD thy G-d maketh with thee this day;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mawnna nby 95 pInw

G-d answers Moshe regarding Rabbi Akiva: “Be silent! So
it arose in thought before Me.” The Alter Rebbe uses it for
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the “primordial thought,” a will that has no reason above
it.
Menachot 29b:5°77:2 1”5 ninan
ARY 1 OTR T2 w0 0919 5w 11137 17195 91K 1720 2195 K21 i
11927 1739 91K 2199 72wnna 79Y 79 PINw 17 9BK 7Y 170 1M
A [TARD] NA AP MR DY 2IRIT NN 2INPRIT 0N S
M TN T YWY 87 IR PYIPR 1WA PYPIDR R PINRY

199 7awn®a 19 79 PINY 9UR 110w
Wikisource Talmud Bavli (CC-BY-SA)

NYyaw: IwN 1Py (27y )
The Idra Rabba: the fathers trusted in the “breath” of the
mouth of the Ancient One, which spreads in every direc-
tion; of this it says “as You swore to our fathers,” the
twelfth adornment of the beard.

Zohar, Idra Rabba 21:157-23:166-1"1p:X” K21 XTTX 717 180
YOp:a"3

SNyaw va 1IYa (XY 27pT)
The Idra Rabba: the Name of the Ancient One is hidden
and not spelled out in the Torah except in one place,
where Z’eir Anpin swore to Avraham, “By Myself I have
sworn, says Havayah.”

Zohar, Idra Rabba 8:50-9:63270:0-"1:’ K27 XITN{T 77117 190

SRR’ NYyawa 52
The Zohar on Acharei explains that the letter vav, spelled
vav-aleph-vav, holds a hidden aleph, and connects it with

“By Myself I have sworn”: the oath comes from the hidden
level.

Zohar, Achrei Mot 29:182-31:193-2"5p:1”> Min *IMX ,7711 190
R

TPAYIAWT RAT° 797 5P 1177 19573 527 2Yawn wTIna X7

Rabbi Berachiah calls Tishrei “the month of the oath,” for
in it G-d swore to Avraham, “By Myself I have sworn.” Why
an oath? Avraham asked that when his children sin, G-d
remember the binding of Yitzchak and turn from the
throne of judgment to the throne of mercy.

Vayikra Rabbah 29:9'v:1”3 127 R1p”

’iT QNI Nyawl o2

After the binding of Yitzchak the angel calls to Avraham:
“By Myself I have sworn, says Havayah,” because you did
not withhold your son. This is the oath the Midrash links to
Tishrei.

Genesis 22:161v:272 N"wR12

D0 X7) M V2TI N IPRY WK 137 %2 7O MYV °2 TR
ATIYIN 32°0K

and said: ‘By Myself have I sworn, saith the L-RD, because

thou hast done this thing, and hast not withheld thy son,

thine only son,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,20 NPWRA2
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The Zohar on Mikeitz expounds “and by His Name you
shall swear”: to swear is to cleave to the secret of faith, the
seven supernal levels.
Zohar, Miketz 15:261-2691%707-X”07:1" ¥pn ,7711 100
R. Jose further said: ‘Because He is good to Israel, Israel has
a portion in this world and in the world to come, and is des-
tined to see eye to eye the glorious vision, as it is written:
“For they shall see, eye to eye, the L-rd returning to Zion.”
‘Blessed be the L-rd for evermore. Amen and Amen!

The Zohar; London, Soncino Press, 1933 (Public Domain)

66 (2 X”¥7 177 °D) 27y

The Raaya Mehemna on Yisro, the twelfth mitzvah: to
swear by His Name in truth; one who swears a true oath
joins himself to the seven supernal levels in which the
Name is included.

Zohar, Yitro 32:528-33:5371"%pn:3*2-173pn:27% 170° ,911 190

67 | G-d calls Israel through Isaiah: if your sins are like scarlet
they shall be white as snow; if red like crimson they shall
be like wool. The text refers to its explanation of this verse.

Isaiah 1:18m°K 1oyw°

-OX 12°3%° 27@D D@3 DRI PIPTOR T IRKS A9 K3T1OY
77 MR Y2IRD MR

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

68 ngD APw NN

The psalmist praises G-d “who gives snow like wool.” The
text refers to its explanation of this verse.

Psalms 147:161°0:1"np "> nn

27127 1DKD 1903 M AP 11T
He giveth snow like wool; He scattereth the hoar-frost like
ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 1720 VAW 1°8

“Zion shall be redeemed with justice, and her returnees
with charity.” The text refers to the discourse on this
verse.

Isaiah 1:27t22X 11°yw°
P78 PV 1720 RYRI TPY
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek refers there to this passage on asher
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as a term of happiness and praise.
KEHOT'S NOTE
Y 2 770 971 NPMIRA R L[D] .(>7vn) w1 (271 ,7Y 27n) na
LIXDD 1O¥Rw X°pNN

71 SMWNA NN MWR
The Tikkunei Zohar, which the Kehot note cites, links ash-
er to osher, happiness, as the Alter Rebbe does here.

Tikkunei Zohar 74b:2°2:2 77y 97t °1pN

WK L(° D MWwRI) N2 CMIWR D WKL OV DY WK TN

LRIPIT 210K *22 IR T2 °91,(3 D NIMw) D8R TIND IR

N72W? RPY AP IR PO 231 AP RpEX? KPR APY nuay

I PYR KPR LI 9D DO%N PINR ORI WK TR

JPAT TYIN PURD P3R7 .0MIER NRUE RDTUTRD TN
.RDI23 1 192 P7BR DR 187 137 RYTINAURY

Tikkunei Zohar - Vocalized (Public Domain)

72 D122 S1WR 92 "WN2
Leah names Asher, saying the daughters have called her
happy; the source for reading asher as praise.

Genesis 30:132*:"2 n"wx12
WX INYTNR RIPA1 1312 2R 22 "WRD XD KA
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

% nowxna

73 S2WN IR
“Happy are those who dwell in Your house,” another use
of the root of asher as praise.

Psalms 84:5°71:7"0 0°2°11n
7170 2P Ty A2 20D R
Happy are they that dwell in Thy house, they are ever prais-

ing Thee. Selah

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,790°%10

74 AR S wan

Job, in his suffering, declares, “from my flesh I shall see
G-d.” Chassidus reads it as: from the structure of the hu-
man soul one perceives the Divine.
Job 19:26175:0™ 21K
:Elﬁ’?tj AR 7201 IRIDRI "Iy XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
212 ,0° 2R

75 TN TIRY TN

There the 248 positive commandments, the “248 limbs,”
are explained as the vessels of Z’eir Anpin that receive the
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light of Keser, the 620 pillars of light of the 613 Torah
commandments and the seven Rabbinic ones; without
these vessels the light would withdraw.
KEHOT'S NOTE
L[] .7 (2 ,10) "MIpRa Y LD MY 071D

NY7° AoMa NP 0°on
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rai~iviaieRidel

NY°7° "mona XY 0°on

From Eliyahu’s prayer (Patach Eliyahu): G-d is wise, but
not with awisdom that can be known.

Tikkunei Zohar 17ax 1> 9717 °13pn

Zechariah’s vision: “behold, a menorah all of gold.” The
opening of the discourse the text refers to twice.

Zechariah 4:2°2:7 170t
-2y [P3 APD 271 NN 7T PR BRI XD AAK 12 2K KN
"2y WX NiNg? NIPEIN NPV NYIY TPy 10 1YY AYXY
TAYRY
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

27T NT1aR 1AM 773

There the mitzvos, whose purpose is to turn yesh into ayin,
draw the true yesh, the Infinite Light, into the worlds; and
G-d’s will, clothed in the mitzvos, is the vessel for the su-
pernal delight.
KEHOT'S NOTE
.2,72 9mbyna e yh

"noIok T2

There the light drawn by “asher kiddeshanu” is described
as encompassing, a “shade” rather than open light, be-
yond the grasp of creatures, like the King’s delight within
Himself.
KEHOT'S NOTE
2,22 wrne 1aph

M1 7120 o By 0o

Isaiah foretells that over all Zion’s glory there will be a
canopy (chupah) of cloud and fire. The discourse cited
reads it as an encompassing light.
Isaiah 4:51:7 177°yw°
X NI 1Y) O 1Y IXIRTOY) TSI 10R7P2 Py T N
18N TI2270377Y 2 NPT MY
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1NDINR KXY 101D

The sun likened to a bridegroom coming out of his
canopy; cited from the same discourse.
Psalms 19:6"1:0™ 0°2’1n
TR P97 79233 2 InBMM Y 1003 XM
Which is as a bridegroom coming out of his chamber, and

rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WOWNR W

“I will greatly rejoice in Havayah,” the prophet says for
Israel at the redemption, like a bridegroom and a bride.
The opening of the discourse on joy drawing sovev into
memalei.
Isaiah 61:10:X"0 1°yw°
TRTE Pyn YT 1Y°aPn vD PRI WRl tan M2 oy wit
7772 YA 1792 X8 1727 1002 *30Y)
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

> 9om M 0PIYa 092 DUwYRY 12IWna NN Ay 190
Namayn
The Mishnah from the opening, now explained for good
deeds: they reach G-d’s own delight, beyond the World to
Come.
Pirkei Avot 4:171:7 N1ax mwn
Jina D'?W;J 0°20 DY 1WN2 NNX ﬂytg 197, 127 R0
Do X270 0?1¥2 M1 N1ip YU NaR YW A9 X320 079y 20 Do
M7 oivnen
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
SNINT RDYY 2N a9t 20N

The Talmud’s statement about Elisha Acher: better that he
be judged and then enter the World to Come. It shows how
great the delight of the World to Come is.
Chagigah 15b:3°1:1 170 7331
P2 PDRT KRPY? K91 PR TR XY 10K KT AWR1 N3 03
— T2 "DNT RRY? K21 ,R0"IR2 POYT DWR — WOPTTY PR XY
SORT R2PY? SNPPY AOOTOPT 20 SRR C37 MR LKLOT DI
XY P720 RN *27T WD 13 ° .i13p% 10Y TPYKY LK N
SNRT 77920

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Sages teach that this world was created with the letter
hei and the World to Come with the letter yud. The yud
stands for tzimtzum, so the World to Come is a measured
light.
Menachot 29b:13-1477>-3"°:2 ¥”3 NN
197 DOVYIN 1AW DOP TR "3DM TP KA OPIY K123 R C3on
1I°RW 7wy 2191 OTWRI 7193 12w DOPTIW °1DR 1WRT 7190 R
R°1M 0°1903 27 MR 91 °NAn "1 A0 27 MR TP T
1707 71 AT 952 NP W 12 WU 1”0 27 ART X1 KT 7°N2N
113 wow
Wikisource Talmud Bavli (CC-BY-SA)
Isaiah on Shabbos: refrain from your own pursuits on the
holy day, and “call the Shabbos a delight.” The Alter Rebbe
reads it as drawing the supernal delight down on Shabbos.
Isaiah 58:13x:1"131°yw"
Ny nawy NXIP) “WTR 0PI T390 MLy Ip30 NIUR TUHON
137727} 7820 KiswR I ity AT 1290 M WiTRY
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

By AYNNIN

“Then you will delight al Havayah,” plainly “in Havayah,”
the prophet’s promise to one who honors Shabbos. The
maamar reads al as “above”: a delight above the Name
Havayah.
Isaiah 58:147™:n"1 1°yw”
n?01 PA?IRM TIX (M) [Nn2]-2Y °R297M 172y 2ynn 8
:127°71°0 %2 7K 2pY°
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The beloved compares the maiden to “a mare among
Pharaoh’s chariots.” The opening of the discourse the text
refers to on the revelation of the supernal delight.
Song of Songs 1:9’v:’R D*°Wwi 1w
P17y TPRRT YD °2972 °N99?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Read again of one liable to kares whom G-d gathers in
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through the soul’s root.
Psalms 27:10”:1"3 0°%°1n
JDOR? M P12MY 1KY "INTD
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d, through Isaiah, promises “Peace, peace, to the far
and to the near,” and healing; the Sages (Berachos 34b)
read “the far,” named first, as the baal teshuvah. Here they
are the two delights, in the baal teshuvah and in the one
who keeps the commands.
Isaiah 57:19v™:1”3 17°yw°
:PNRDTY T 0K 219P21 PinT? 0iPY 0iPY oonoi 271 X192
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will
heal him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
UL T
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Jeremiah’s prophecy of consolation: Israel says, “From
afar Havayah appeared to me,” and G-d answers, “With an
everlasting love I have loved you.” Here G-d reveals
Himself precisely to the one who was far. (Kehot: Jeremiah
31:2)
Jeremiah 31:3°2:x”% 1707
2700 PROYR 1272¥ 1°N20K 0PI N2RY 7 I8N T PINTR
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek copies there the Zohar passage on
“to the far.”
KEHOT'S NOTE
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The Zohar’s introduction: the two kinds of peace below are
Yaakov and Yosef, and so “peace, peace, to the far and to
the near”: “to the far” as in “From afar Havayah appeared
to me.”

Zohar, Introduction 12:84-9227%-779:2” 17PN 7M1 7120

because of the twofold peace here below, one for Jacob and
one for Joseph, as it is written, “Peace, Peace, to him that is
far off and to him that is near” (Is. 57, 19): “to him that is far
of” refers to Jacob, “and to him that is near” refers to
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Joseph. “To him that is far” is parallel to “From afar the
L-rd appeared unto me” (Jer. 31, 3), as well as to “And his
sister stood afar off’ (Exod. 2, 4); “and to him that is near” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PRIN PRI WP

The comments of the Mikdash Melech and the Ramaz on
that Zohar are explained there.
KEHOT’'S NOTE
L7070’y 2 970 KPP N7IRD AR2N IR

0onNR LN 17T

There Chochmah and Binah, yud and hei, “ayin” and
“yesh,” are opposites that become one through a light
from the Infinite above both, hinted at in the tip of the
yud.
KEHOT’'S NOTE
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In Isaiah’s song of the vineyard: “Or let him take hold of
My strength, that he may make peace with Me; peace he
shall make with Me.” The Sages read the doubled “peace”
as peace above and peace below.

Isaiah 27:5°7:12 1°yw°
pentpy? 17w *7 01w Ay nyna pim X
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

munb @bw abynt ot mmbw N

The Midrash on the peace-offering of the prince Nesanel
ben Tzuar: its two oxen stand for the two Torahs, Scripture
and Mishnah, and whoever overcomes his inclination to
do all that is written in them makes two peaces, peace
above and peace below.

Bamidbar Rabbah 13:1617v:27° 7127 72712

ralaintRubAd /At ek iy =]
G-d comforts Israel: “Do not fear, My servant Yaakov ...

for behold, I will save you from afar” (the same words are

in Jeremiah 30:10). The Zohar on Vayikra discusses them.
Jeremiah 46:27t2:17n 11717
PIMTR AYWIR °17 °2 PRI NNRTORY 2Py UT2Y RPDTOR ANK)

TR PR IR LYY 2APY? 2V 002 PINR JYTIN

But fear not thou, O Jacob My servant, Neither be dismayed,
O Israel; For, lo, I will save thee from afar, And thy seed from
the land of their captivity; And Jacob shall again be quiet
and at ease, And none shall make him afraid.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
10, n

ralainleRu b 7ateleh iy i}

R. Chiya in the Zohar on Vayikra asks why the verse says “I
will save you from afar” and not “from near,” and reads
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“afar” as in “From afar Havayah appeared to me”: the
deep source from which the river flows.

Zohar,
2W:R")

Vayikra 49:342-51:352-2"nw:v”n XIp™ 7M1 990
R. Hiya discoursed on the verse: “Therefore fear not, O
Jacob my servant... for lo, I will save thee from afar” (Jer.
30, 10). ‘The word “afar” here’, he said, ‘is used in the same
sense as in the words, “From afar the L-rd appeared unto
me” (Ibid. 31, 3), and refers to the deep source of the River,
the place where it issues forth. “Jacob shall return”: Jacob is
here a name of the Holy One, blessed be He, who will yet re-
turn to join the Community of Israel.

The Zohar; London, Soncino Press, 1933 (Public Domain)

S3nnR PN RO AROAN
Koheles (Shlomo) says he resolved, “I will become wise,”
but wisdom “is far from me”: a level of wisdom that stays
beyond grasp.
Ecclesiastes 7:23172:1 noip
39 TR RO MM YR 13202 1003 7
All this have I tried by wisdom; I said: ‘I will get wisdom’; but
itwas far from me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

9,1 nbnp

S3nn AP RO AROAN

The Midrash on Chukas opens “This is the statute of the
Torah” with Shlomo’s words, “I said, I will become wise,
but it is far from me,” and goes on to describe the great-
ness of his wisdom.

Bamidbar Rabbah 19:373:1”> 1127 72722

npn’a man

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
4,08

NN I8N0 %2 7770

At the end of that discourse “it is not wondrous for you ...
and it is not far” is explained: a person should not say that
the level is too high for him to reach, for it is not separated
from him and not far from him even in the distance of
comprehension.
KEHOT'S NOTE
Uynn’y 27N 70PN 1n”nda . ,nn 5oy5 IR

(X"y ™97 2p71) 27

The note points there for a discussion of the Zohar pas-
sage on the hidden “place.”
KEHOT'S NOTE
J3,R3.2 15PN’ Y% 9911 LK LIV 17PN 980 XY

1IPRR °1 7123 M2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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(7 ,3) Rpre

NODANR RDT INN NN QPR 737 290071 1mIpRn 1 T120 A

The Zohar on Vayakhel: “Behold, there is a place with Me”
is a place hidden and concealed, not known at all, “a place
that is not revealed,” above the “place” of “Blessed be the
glory of Havayah from His place.”

Zohar, Vayakhel 18:238-2461"17-11"27:1° 911p™1 ,1t7 190

“Let no man go out of his place”, to wit, the place of Holy
Majesty, as beyond it is the place of strange gods. “Blessed
be the glory of the L-rd”, to wit, His glory in the high heav-
ens; “from His place”, to wit, His glory in the lower world,
the two together forming the Sabbath-crown. Hence, “let no
one go out of his place”. Blessed be He for ever and to all
eternity. It is written: “Behold, there is a place by me” (Ex.
33, 21), a place, that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SNNR QPR IR
When Moshe asks to see G-d’s glory, G-d answers, “Be-

hold, there is a place with Me,” and then passes before him
and proclaims the Thirteen Attributes of Mercy. The Zohar
reads it as the hidden, unrevealed place.
Exodus 33:21x72:3°% mnw
MRy 28N AR DIPR 1371 RN
And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

XD ,35 mnw

G-d promises to gather His scattered people: “I sowed

them among the nations, and in far places they will re-

member Me.” The theme of the far drawing near.
Zechariah 10:9'0: 1"t

131 DIPI2TNR PO °AN2Y DORNTRI 07y QYR

And I will sow them among the peoples, And they shall re-
member Me in far countries; And they shall live with their
children, and shall return.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T DR

“Let the left hand push away and the right draw near”;
here the left is the self-distancing of the Ten Days of
Teshuvah.
Sotah 47a:6-7"1-"1:X "1 MO
BNTY YYURD X7 ,NIIRR PR AMIT PR XOA DPIYY 12130
MRUT W BOTY MR 12 YWD K LPT nwa Ay
M2 DRI 1032 MNP 120027 RO ORR YYURR 0T 0w PTRPnn
Dyn WK 797 YR 27 °27 K? YRR MM :20; 707122
D191 0PN 0132 NP1 1027 DX NNR? Ny ANXIR? in227n
NinaYy 007231 P21 IRYY
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
i 7a R SR VA Ry [Ch o]
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o 932 PR IPYEN
In the psalm of thanksgiving, those lost in the desert (and,

in verse 28, the seafarers) “cried out to Havayah in their
distress,” and He saved them. Here it is the bitterness that
brings one close.
Psalms 107:61:1"p 0°7°1n
0972 077PNIPIRAN 077 182 °NTOR pYEN
Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Psalms 107:28172:1"p 0°2°11n
Hah i3l D{l’!]}?ﬂk?gm Dﬂ? 932 ’ﬂ'5t§ PYEN L
They cried unto the L-RD in their trouble, And He brought

them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19.3,1p 0°%nn

TONY 995N K 12 1N 27O

The prohibition of eating and drinking on Yom Kippur,
here tied to its level above bodily life.

Yoma 73b:14-15170-777:2 Y RV

— Pnab Kon INiEm ,ANSYID JiRD 0030 naniog PIiNg

X 1PD0EN PRYRT 231 ,naN1237 RN 0°PIINT 2D .27N

AnR IRIT N2 YAy 177908 R LPR0En PR NI DIIRD npb

SN R0 RPR D783 KD (T2 020 KRR KPR 00

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

22,3y Ry

The beloved praises the bride as “a fountain of gardens, a
well of living waters.” The text refers to its discussion of
these images, on “Spring up, O well.”
Song of Songs 4:151"v:"7 0w W
(71227770 077131 0770 070 N2 033 17y
Thou art a fountain of gardens, A well of living waters, And
flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5952 5599 max oM
The Talmud’s description of the shofar sounds as groaning
and wailing, that is, weeping.
Rosh Hashanah 33b:10":2 2”7 miwi wX1
027 M YR oP? N7 PR ORTI RTZ IR MR
19907 7Y2” :X10°0T AMR°K2 2°N021 71107 Ki? X222 097 1onanm
.2792 %192 120 1 .m33 °mi13 720 1 .RID70 OX 222/ DRV
William Davidson, Vocalized Aramaic (CC-BY-NC)
TPARAP DopRynn
Kehot’s note points to Psalms 136:1 for these words.

Psalms 136:1’k:177p 0°7°nn
KEHOT'S NOTE
.X 9P 0°%nn
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TPARAP DPRynRn
A song of ascents: “Out of the depths I have called You,
Havayah,” the cry of teshuvah. (Kehot: Psalms 136:1)
Psalms 130:1’X:7"p 0°2°1n
T PNRTR DOpRyRn NivYR 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27 WYY panae

The words here quote Berakhot 34b:17-18; the passage is
shown below.

Berakhot 34b:17-18m™-1:1 775 n1572
17 12 YOI 221 TR 2757 3 Kam 101 K370 220 DY oY 1M
M nR 2771 pin? oiPY 0ivY oonpi 2°1 K7127 KR MNT
X2 1913 0°X°2377 23 113097 727 IR RIX 12 K>71 %27 0K P1PORDY
THPN? KWBPIE APV 090 TR?N? N3 XEu? XX WA
Ty — TB¥Y DRI TRPN 23X PRI B3N TRPn MR 030
242 mamn? npy? an?ar 0opR nnRT KD
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
.2,7% mona nRa

11189 WY RN
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.M, .1 ,30 927722 >80 IR

Isaiah: who measured the waters in His palm, “and
weighed the mountains with a scale and the hills with a
balance”? The text refers to its discussion of this verse in
the discourse “You are standing.”
Isaiah 40:1227:n 17°yw°
PRYY PIRT DY wHw3 921 120 N2 oew o hywa TR
:n7;gx‘n; my;;u =il O?D;
Who hath measured the waters in the hollow of his hand,
And meted out heaven with the span, And comprehended
the dust of the earth in a measure, And weighed the moun-
tains in scales, And the hills in a balance?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WRT2 YIYIN 7PAPM . L N IAR TPY DRI nywa

The Talmud: when Israel enter the synagogues and study
halls and answer “May His great Name be blessed,” the

likuteitorah.com/likkutei-torah/shemini-atzeres/1/

121

122

123

057 1°1N N3y 1nwn 0

Holy One, blessed be He, nods His head. Used here for
“my head,” the inner delight.

Berakhot 3a:147:X "2 M52

,03%1 0i° 2232 RPX ,72 NIRIR 7272 3t Ayw XD AWK om0 .

P03 PRI YW XPK 7272 3 K?1 .92 NIRIR Dpyp WY

ST PiTa Y KT PN nivTe ona?t nioid onab

IR POPRRY T2 MR MR UK 9IyIm KT N2 wATRD

2y 123% 07337 077 "IN 133 DX mRATY ax7 3P M 72 %32
.DPaR 117

Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,2M372

(2 °YP) AP AT NARN DY

The note points to the Mitteler Rebbe’s explanation of the
same Zohar passage on the Levites and the need for
judgment.
KEHOT'S NOTE
STPRY LR LTR R7ITTRD 1PITIR"2 11X

Of the Levites: “The Levite himself shall perform the ser-
vice of the Tent of Meeting.” The subject of the Zohar on
Korach about the place of judgment, the “left,” in the
world.

Numbers 18:23375:1 72712

0PIy npn oaiy ARY? om TYin POR nTayTnR X 1PI Tan
=701 17027 K2 DX °12 73021 09°nAT?

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NnDY2 MonNWN N7 N197

The Zohar on Korach: the Levites, from the side of the left
(judgment), complete what was lacking in the world, and
“were there no judgment in the world,” people would not
know the supernal faith or toil in Torah, and the mitzvos
would not be kept. This is the positive side of the “left
hand.”

Zohar, Korach 8:37-41x"n-1"2:n1 [snizaulyitainiole]

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
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was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

124 SWRY NN DRRW 1Py MY 1Y

The Tzemach Tzedek refers there to this maamar and its
list of Zohar passages on “His left hand is under my head,”
and copies those passages in full.
KEHOT'S NOTE
21V WITT NARY 2RI 0% 177217 (08N Pr Al 'R 9725 w’Rw N”MINR2
RO2PW MI-197 Y oW AR VUM 007370 M SINRR (01 o
.anwb 2°N¥MI 0°90117 AT SRR

125 PRIV PRI NS

“Let Israel rejoice in its Maker; let the children of Zion de-
light in their King.” The joy below.
Psalms 149:2°2:0"np 0°2°1n
:02712 127 1178712 VY2 PRI M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,unp 0°nn

126 BRIV RE LR

G-d rebukes Israel for idolatry: “they have turned to Me
the nape and not the face.” Here the “back” of a person,
drawn after this world.

Jeremiah 2:2715:2 7707

D739 X?) A7y *2K 11973 1NTY 1N TIX7) AOK "3 7Y? DMK
PV TP 1R ANy YN

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
19,270

127 21T 101 NN PROWS R

After the splitting of the Sea, “Israel saw the great hand”
that Havayah had wielded against Egypt. Here G-d’s right
hand, the revelation of the Infinite Light.
Exodus 14:31877:7" mnw
TTRN DY TR DUIEHI T APY WK AP TN X1 KT
9729 MWNIY N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD T mnw
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128 0°201°02 7”72

There “the great hand” is explained as G-d’s expansion
without end, His humility, by which the Name Havayah
acts even in “Egypt,” the realm of limits, as His light is
clothed in the Torah’s laws about physical matters.
KEHOT'S NOTE
790K T, Rw oD YR

129 TN Y2 97
Yaakov blesses Yehudah: “your hand shall be on the nape
of your enemies.” The text refers to its discussion of this
verse.

Genesis 49:8'1:v"1 N"wKR12

SN %32 77 NOAY? PR AW IT POX PP AN AT
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 TAN QW 92 °NN1 AN

Yaakov gives Yosef “one shechem (portion) above your
brothers”; shechem also means shoulder. Read as the
back (shoulder) made into oneness.
Genesis 48:22272:1"n N"wR12
°2703 AR TR CAMRY TR FORTPY MR 03T 77 "nni VX1
nYR
Moreover I have given to thee one aportion above thy
brethren, which I took out of the hand of the Amorite with
my sword and with my bow.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22, NPwRA2

131 oI oow by

Shem and Yefes laid the garment “upon the shoulder of
both of them” and walked backward to cover their father.
Genesis 9:23373:°0 N°wRI2
MIINR 1977 DI 0IWTRY W mYnEaTny N9 ov npn
bl XD 0772 M n’nm_g 071°191 07°AR MY DR 107
And Shem and Japheth took a garment, and laid it upon
both their shoulders, and went backward, and covered the
nakedness of their father; and their faces were backward,

and they saw not their father’s nakedness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 TN DOW 172YY

G-d promises to give the peoples a clear language, so that
all call on the Name of Havayah “to serve Him with one
shoulder (shechem echad),” in unity.

Zephaniah 3:9°0:3 77198
DRV 17¥7 N DW2 D73 KPP A2 MDY DRYTOR TBAK W
B ih

For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with
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136

one consent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

After the dedication of the Temple and the festival, “on the
eighth day he sent the people away”: they bless King
Shlomo and go home rejoicing. The opening of the dis-
course the text refers to.

1 Kings 8:66170:’11 X 0571

DMl DIPZIK? 1977 A7BTNK 1127 DYTNK M7Y "rRwn oiva
0y PRI 172y TITY N Y WK 1230790 By 27 220

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

057y N7yaw QIpra

Baalei teshuvah stand where perfect tzaddikim cannot,
which the maamar links to the hidden “place.”

Berakhot 34b:22-23375-273:27"% n1272
— PR TN YW DIPR ANIK 220 MWRT I 2277 K9
22i7pP) PinT? 0P 0iPY” nRIY 1TV 0K 0°7In) 0ORUTR
— *PANT” K1 97 0K 108 2271 7299p27 1T LRY12 PPN
1377 25 MY — 2IR7 ORMY LRIV TPy 12T PN Y
-ROWD 0 PN 7Y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2,75 M2

MmN o e

Of Yom Kippur: “from all your sins, before Havayah you

shall be purified.” The maamar reads “before (lifnei)

Havayah” as “prior to,” above the level of Havayah.
Leviticus 16:30°2:1"t X7p”)
770N 1 %197 D2 NRYA P31 DINK 7YY 0°PY TBD° M7 0PI
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5L, RPN

1207 977TR 252

Micah'’s closing praise, “Who is a G-d like You, bearing in-

iquity and passing over transgression ...”: the Thirteen

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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Attributes of Mercy of Micah, which lead up to “You will
give truth to Yaakov ... as You swore to our fathers.”
Micah 7:181:1 19°n
KEHOT'S NOTE
Rk e ra)

02°P9N 1 7N 1772

There the Alter Rebbe explains the Talmud’s “the Holy One

nods His head” when Israel say “May His great Name be

blessed”: His “head” is the supernal will, the nodding is its

drawing down below, and Israel, called li rosh, “a head for
Me,” are those who arouse and draw it.

KEHOT'S NOTE
.mow ’n »°y%

Pwyna N nnws
The psalmist ends his hymn to creation: “May the glory of

Havayah endure forever; may Havayah rejoice in His
works.” The joy above.

Psalms 104:31x72:77p 0°%°11n
2Pyna 0 natr 09iy? N T3
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X2 ,7p 07710

“Havayah is your guardian; Havayah is your shade upon
your right hand”: plainly, G-d stays as close as one’s shad-
ow. Here, an encompassing light resting upon the natural
love.

Psalms 121:5°7:x75p 0°%°11n

Ehua kB b atei Ay
The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Micah 7:20 for these words.

Micah 7:20°5:1 13"

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Lifted by the spirit, Ezekiel hears behind him a great
noise: “Blessed be the glory of Havayah from His place.”
The Zohar on Vayakhel discusses this “place.”

Ezekiel 3:1227>:3 oy

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

67



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1

PARAGRAPH 12

142

143

144

145

TwYR TP NYAnw TIntn 21TA

The Talmud’s conclusion that study is great because it
leads to action, now explained: study gives action its
power.
Kiddushin 40b:8-90-"11:2"n Pen1p
TPRYI TIP3 MIAI N2 NPYR PN 0OIPN 119D 27 M 12
1997V *37 MIY1 79373 ARyn IR i3 TINPA :0nID2 W APRY
0919 1y 29T TINPR MK ROPY 237 My 9T Ayn nx)
01 °27 X010 .yn TR XA TRtRaY 2iT) Tntn onR)
nNinyn? NimnY MY 0°YIR 1707 DIRY TInTR 2373 niR
WOTY N NIPAPY NN DU DO RY? 32K DUwnn
William Davidson, Vocalized Aramaic (CC-BY-NC)

T°n°03 ¥7° 9221 7792 7127 DOWNY
G-d tells Israel, “I have put My words in your mouth, and
in the shade of My hand I have covered you.” Read as spo-
ken Torah forming a sukkah-like shade for the soul.
Isaiah 51:161"v:X”117°y0°
TR PIR TOO DM YuI? Nve3 T YY1 T°D3 12T OvN
NTRY 1087
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 ann by XY %5

Moshe recalls the manna: G-d fed you so that you would
know that man lives not by bread alone but by all that
comes out of the mouth of Havayah. Here bread is the
Torah’s content, the “mouth” its utterance.
Deuteronomy 8:3°1:’1 0°127
1927 TNIX MY K2 DYTRD WK INN 79N T39I BN
M2 n7eD K¥INTPD70Y *3 DIRT M0 1727 onpaby XY v qyTin
OTNT
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"% T nwaNY

G-d’s promise to Israel: “I will betroth you to Me forever.”
The opening of the discourse the text refers to on this
theme.
Hosea 2:21872:2 y2ii
:D°RI1137 TON2 LOYRI PTE2 %2 TRRIN) DY %2 THRINY
And I will betroth thee unto Me for ever; Yea, I will betroth

thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7227727 2YWNRY 27 (27Y 7 A7 NOWRA2) (XM

R. Shimon opens with “I have put My words in your
mouth”: every new insight of Torah that a person brings
forth rises before G-d, who crowns it, and it forms a new
firmament.
Zohar, Introduction 10:56-11:64770:X”>-11: 117p7 ,7717 7190
IN THE BEGINNING. R. Simeon opened his discourse with
the text: And I put my words in thy mouth (Is. 51, 16). He
said: ‘How greatly is it incumbent on a man to study the
Torah day and night! For the Holy One, blessed be He, is at-
tentive to the voice of those who occupy themselves with the
Torah, and through each fresh discovery made by them in
the Torah a new heaven is created.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 13

0%° 2 2OYWYW OIS
The Torah speaks of being G-d’s delight “day by day,” read
as the Written and Oral Torah.
Proverbs 8:30°%:11 *own
:NY~22 1397 NpNipn 0 OV DYIWYY MK TI0K 123K 10X
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
QTNT %22 DR Wy

The Torah’s delights are with people: G-d’s delight drawn
down through study.
Proverbs 8:31x77:’n “own
DT 337X "YUYY I3 P2an3 npien
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

149 | Rabbi Alexandri: whoever engages in Torah for its own

sake makes peace in the household above and the house-
hold below, as it says, “he may make peace with Me; peace
he shall make with Me.”
Sanhedrin 99b:10™:2 ©v”% 1"777710
20 X77103 f7Y D M TIN3 PRI 2 #ITI0IPK 731 T
" OfP0 Ay tyRa I N mRIY LMY PY KPR ngyn
7% Ny DY
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

o WY DIPW P @B WS CTIYna PNt AN
The doubled “peace,” the two kinds of peace brought
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151

152

153

about by Torah study.
Isaiah 27:5'7:1"0 1°yw°
PPy 0iPY *7 DI Ay hyna P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2758 KW 1237 wATh Qwa

The Midrash on Naso, cited earlier, on two kinds of peace
above and below.

Bamidbar Rabbah 13:161"0:3 127 72712

laimhishBalzigahiid

The opening of the discourse the text refers to, where
chukas is read as chakikah, engraving.

Numbers 19:272:1”° 72712

YR NP7 PRIY? *2279K 127 MNK? N MITWR 1700 NpY NKt

{9 °9¥ M2Y"K? WK DI A2TR WK MR TS 1D

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

53R AP KT ARIANR “NOnKR
Shlomo’s words about a wisdom that remained far from
him, the hidden wisdom above the Written Torah.
Ecclesiastes 7:2337:t norp
3 TP KO MRIMN MYSK MR33 TR it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14

154

155

DOPIWYW 1OINY
The Torah as G-d’s own delight, the “far” level.
Proverbs 8:30°%:11 *own
:NY7222 307 NRNER O DI DOTYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
07N %12 DN Yy
The delight drawn down to people, the “near.”
Proverbs 8:31x77:’1 "own
:DTX 337X "YWL I3 22an3 nten
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 15

PWITPT R0 NnA2

The Tzemach Tzedek discusses at length there the
Talmud’s debate on whether study or action is greater.
KEHOT'S NOTE
797K R Y 1aMARY D NPMIRG 11K LA L0

BYTa YR

The Talmudic debate over whether study or action is
greater, ending with the vote that study is greater because
it leads to action.
Kiddushin 40b:8:2 " w179
TPRYI .TI92 MIA1 N2 NPYD P:I0N DOIpN 1DV 21 M 12
7997V *37 MIyD 79373 Ayn IR T3 TNbA 0mIDa W APRY
0910 111 2973 TIRPR MY RIOPY °37 MIv1 9T ayn Ky
LTPYR 27O K220 TINPRIY 2173 TR nK)
William Davidson, Vocalizt'ed‘Aramaic (CC—BY—Né) '

moynDn TINn NPty 1IN
The Midrash, cited by the Kehot note, on the Torah as a
gift from above.
Shemot Rabbah 41:6%1:X” 127 mnw
2M7ApR AWY A 33T YT PRI OV 0 0P we lohyn N .
DR I NRIY LTINN 7N DR 773p0 19 101,00 0 oohwnen
791X :(R° 2PR) 7N 2700 127Awn TR TN Bo o, Lwn
0°5%5 ROR 1?27wn 7727 017 0°Y2IRY ,0° "I 1A 7T PR
R NIV MMP 2w ANR 9272 1MPo3 i e 17apn b
,P1AWIW 1w 7310, TN TAID L,PIRY DORw TAID 7mimb v
A% X170 27 R MITYT MmMS 1w L27Mym M 0wn 10
vee 273K DR DY 72K MIMD A TTA N RY L2005

Another matter, “He gave to Moses,” Rabbi Abahu said: All
forty days that Moses spent above, he would study Torah and
forget. He said to Him: ‘Master of the universe, I have forty
days and I do not know anything.” What did the Holy One
blessed be He do? After he completed forty days, the Holy
One blessed be He gave him the Torah as a gift [matana], as
it is stated: “He gave [vayiten] to Moses.” Did Moses learn
the entire Torah? It is written regarding the Torah: “Its ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.ROWN Y 1IRT D N7MIR LTI LR LRD Mnw w0 .1 K710 97nw XA

25m . . Maw 1ob

Isaiah calls: everyone who thirsts, come to the water; buy
and eat “without money and without price, wine and
milk.” Here the Torah as a free gift.

Isaiah 55:1°X:n”1171°yw”

192% 1577 195K) 172W 157 92 127K WK1 01m2 107 RnETED *in
:39M1 1%2 9°1n K921 ADIRIP2

Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

69



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

I8 g R el Y7

160 09w aN2

The Zohar on Terumah: whoever wishes may acquire the
study of Torah without any payment, but a mitzvah done
in deed may not be taken for nothing; it must be acquired
“for full payment,” to draw the holy spirit upon oneself.

Zohar, Terumah 5:30-6:38172:1-"2:11 71110 77171 190

161 nwyn M7 Snaw nRopy

The Talmud’s principle that moving the lips counts as an
action, so speech in study is a kind of deed.
Bava Metzia 90b:13-1477"-3"7:2 "% Xy°¥n X223
©°p% W1 ,270 m 1anie °21 ?9ip2 AXmam ip2 Anon nneR
©ORP WP RN RNT 1D NBRY ,2700 InK 1309 237 70D Nk
WPRP WP 13N 227 MR YR M K KPR 0D R
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 65a:10-122"-:X 17”0 1°717710
Xn ,2IR Py3 .AyR 717 YD NRY PRIN MLYR Xn ATIR
PR XM 71277 190K .IEyR M7 YOIV NYRT PRIK AR
SN MR MY 1D ARy 93 WY 127 PY KPR 2N
AT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

9] .37 (3 ,TY) IR 97V LK L0 19770 .3 ,8 0 XD

162 Q5% F°N NA%Y SPRwn ava
The festival’s verse, now explained: the eighth level,
Binah, and the gathering of light inward.

Numbers 29:357”7:10” 1272
AyN X 73y NINPR23 03 MIN NEY rRY v
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

163 937 NN 27 AR
The Talmud’s definition of a navon, one who understands
one thing from another: the faculty of Binah.

Chagigah 14a:1227:X 77 a0
THPR M — VRNV DU Yiap?) oY 3y yIiY — vy
San 770 "7272 nNiRY nywa — roown” °nia nR ovanen
M — Pwn?” 237 iR 937 PIwa AL — AN YanD Pyl
W22 Maneaw 770 *127 17 2ion’? Ak

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

Pt A I - by b e Uy |
164 N2°° 11302

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PX nnp) MATPRa N

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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165 N2°% m1v2
From Patach Eliyahu: “Binah is the heart,” linking under-
standing with the heart’s joy.

Tikkunei Zohar 17a:17-19v”°-172:X 1> 977 *1pn
TR PYY .Pan 250 m21 RAD 03 R 1awnn AR RN Rmn
.Mo%n N5 AR PPy N5 APOR Y MInoaT* 2°nd 1N
X”1) 907 RNOPAP PRI LOTINR NPWRAN TOAR ANR* 1003
IR WRT RP IRT RP T IR 1On* .(09AN0 nan K97 RNopIp
R L(MDIXT K71 MBI MWPINTI RIPRT VPR AR LMPORR
7P RIT2 227NK XI9OKRD PURT
Constantinople, 1740 (CC-BY-NC)

166 PRIy PRI MR
Israel’s joy in its Maker, the other joy.
Psalms 149:2°2:v"np 0°7°nn
102702 Y273 1812 PV X1 My
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 NARY °RWh 01°2 1°3yn 193

Most of the Midrash and Zohar passages listed here are
copied out there in full.
KEHOT'S NOTE
ST9ORY YWIYR °Y IRD N7TIRD WY R 21

168 R am ayaws phnn

Koheles advises, “give a portion to seven and also to
eight.” The Midrash on Koheles applies it to Shemini
Atzeres, as the text says.
Ecclesiastes 11:2°2:X” nmp
SPIRTTY MY MR YIN XD 3 Aping? 03 AYAwY pontin
Divide a portion into seven, yea, even into eight; For thou
knowest not what evil shall be upon the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 2102 7°7 72 012
“On the day of good, be in good”: plainly, enjoy the good
day. The Midrash on Koheles expounds it in connection
with Shemini Atzeres, as the text says.

Ecclesiastes 7:147":1 nomp

Ay menRye AR D3 XY Y7 0P 292 g n2iv o3
TRIRD PN DIXT K¥0> XY N127°29 DOF2K7T

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 | The Midrash on Shir HaShirim expounds this verse in
connection with the festivals and Shemini Atzeres.
Song of Songs 7:2°2:t 0°7°W1 W
T Mipyn DXYN 89 TIT, "RIRD PTN2 DPYI2 ThyR 19
T
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How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

171 SNIN N1 7983

The Midrash on Manoach’s words to the angel, “let us de-
tain you”: we were held back (from having children), and
you brought us good news; let us make a festival with you,
as it says, “On the eighth day there shall be an atzeres for

”

you.

Bamidbar Rabbah 10:5°77: 1127 12712

172 9NN NI 7983

Manoach asks the angel who foretold Shimshon’s birth,
“let us detain (ne’etzrah) you” and prepare a meal: the
root of atzeres, holding back and gathering.
Judges 13:15170:37 DV
D1 T3 307 Y NI RITIILYI M APRIN MI 1NN
And Manoabh said unto the angel of the L-RD: ‘I pray thee, let

us detain thee, that we may make ready a kid for thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

173 Rt By nemb

“For the conductor, on the Sheminis”: the eight-stringed
instrument, the “eighth.” The opening of the discourse the
text refers to on the eighth.
Psalms 6:1°%:1 0°7°71n
Y77 TN PrREn-oy N n3Im?
For the Leader; with string-music; on the Sheminith. A
Psalm of David.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

174 D°1°7 NYaW 7IND 2°Nyaw
At the redemption “the light of the sun will be sevenfold,
like the light of the seven days.”

Isaiah 30:26173:2 171°yw>

NYIT 9IRD DNYIT 77 A TIRY AT IR MI2PTIR M
:RDT iN2M PN Ry 1Y NK 7 ¥ 03t 0N

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

175 21987 WYY SRR 199 77N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,90 2”3 R .0 ,0D 927722 2780

176 | The Zohar on Balak reads David’s “If You keep iniquities,
Kah, Ado-nai, who (mi) shall stand?” as three levels of

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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mercy, the highest a level called Mi, from which all healing
comes.

Zohar, Balak 2:15-4:24773:"7-1"0:"2 P93 ,9M117 190

177 PWYn N R
G-d’s joy in His works, one of the two joys that meet on
Shemini Atzeres.

Psalms 104:31x72:77p 0°%°11n

2Pyna 0 natr 09iY7 N T3
May the glory of the L-RD endure for ever; let the L-RD re-
joice in His works!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

178 apy°h AN 1NN
The verse at the center of the maamar, summarized here.
Micah 7:20°2:1 1"
0T "B 1PN3IK? NYIVIIYR DTIIY 707 Iy N 10

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 YT PR %D
The two “knowledges,” from below and from above.
I Samuel 2:3'3:1 R 2X 10w
211 niyT BX 3 0°9n PRy RYY A723 77323 727N 129R7OK
:Ni75y 11302
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 NRR Py

Reish Lakish: emes (truth) is aleph, the first letter of the
alphabet, mem, the middle, and tav, the last, for G-d says,
“I am first and I am last.”

Bereshit Rabbah 81:2’2:x”n 127 n°wx12

181 N”D°D mPw™ man2

The Tzemach Tzedek quotes the Midrash there: emes is
aleph at the start, mem in the middle and tav at the end of
the alphabet, for “I am first and I am last.”
KEHOT'S NOTE
5w [WRI2 1715w M1273] PWRY PR wUPR w1 AnR NnR Im”
TR 7799201 PR IR TIWRD 2R OW 9Y 7102 1PN YEHN2 07 NPMK
AWK Y IRD N7TIRD 02 71731 LK L,VAW N NUTIR — ”D’V?N

182 NI NR mbyna

The opening of the discourse the text refers to on the lev-
els of Avraham and Aharon.

Numbers 8:2°2:’11 712772
M0 212 PITOR NNATNR ANPYIa YR NTRKY IONTOR 127
1730 DYV 1R
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’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
183 o2y> 1 naRY

The truth of Havayah revealed “le’olam,” in the world.
Psalms 117:2°2:7°p 0°2°11n
RT290 07IYY T NNRY 1707 1179y 123703

For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
184 027P9N 1 7R

The last verse of the section of tzitzis: “I am Havayah your
G-d who brought you out of the land of Egypt.” The open-
ing of the discourse the text refers to.

Numbers 15:41871:170 7127122

D°pPRY 027 Ni*T? 027137 YR DINN NNRYIT WK 077K 1 IR
:02F7R T IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18

185 1°M1ARD NYaws TN

The oath to the fathers, which the maamar explains as a
commitment above reason.

Micah 7:20°9:t 131
:07R 2 APNIX? NYIWIIWN DTIIN? 707 2pYY7 Ny 1nn

Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
186 0”22 TR M2a°N

The Midrash calling Tishrei the month of G-d’s oath to
Avraham.

Vayikra Rabbah 29:9'0:1”) 1127 RIp™
187 2970 NN M
The Zohar on Acharei, cited again on the oath.

Zohar, Achrei Mot 29:182-31:193-2"0p:1”> Min *INX ,7717 100
WEP:RD

188 N7y 9P R
The Zohar on Naso, cited on “By Myself I have sworn.”

Zohar, Idra Rabba 9:63-10:737y:>-370:’t) X279 XITRT ,7717 790

PARAGRAPH 19

189 132p NN QPPN NTARY PR 233 NN R

“Command the children of Israel and say to them: My of-
fering ...”: the daily offering, of which the Sages say G-d

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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has satisfaction “that I spoke and My will was done.” The
opening of the discourse the text refers to.
Numbers 28:2°2:1”5 72712
MM 0 "WK? A2 *32IR°NK DR DTRKY PRI 232708 13
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

190 217p71 P oW oYPw
The two kinds of peace, to the far and to the near.
Isaiah 57:19v™:1117°yw”
PIRDTY 1 0K 23771 Pin? 0iPY 0iPY 0ono 201 K132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 o Wy DIPY % DYPw ey

The doubled peace, here linked to the two unions of the
Name.
Isaiah 27:5°m:170 v1oyw°
2Py 0Y9Y 0 DIDW Y MYRa P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 19w YTIPD PN

The opening of the discourse the text refers to on the two
unions.
Exodus 38:21x”5:m"% mnw
722 0?7 NTIY 7Y D70Y TRD WX NIV 138N 19WRT "TIpD MPK
7727 1IOR712 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 713 9907 9N

The opening of another discourse the text refers to on this
theme.

Hosea 2:1°x:2 yvin

DipR3 21 7997 N2) TeYN? WK 07 213 2X 2713 780 M
272K °12 D7 K DAX "RYTX? 07 TNIWR

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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194 SWRI? NN oRRY
The left hand under the head: the days from Rosh
Hashanah to Yom Kippur.

Song of Songs 2:6":'2 0*7°Wi1 W
21pa0N 1107 WK Non 19RnY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 ooy nnon Rwannn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

196 PYIYa DRWS MY
Israel’s joy in its Maker.
Psalms 149:2°2:0"np 0°2°1n
:02712 127 1178712 VY2 PRI M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

197 07p "1 1P Man’k nyaw: wN

The oath to the fathers from the days of old, drawn down
on Sukkos.
Micah 7:20°5:1 19"
:0TR "2°R WPNIX? NYIWI™IWK DIIIK? 700 Ipy7? Ny 1an

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

198 5% 1n
“Havayah is your shade”: the encompassing light of
Sukkos.

Psalms 121:5°7:x75p 0°%°11n
SR 0¥ 9% N A R
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

199 9°n°03 *7° 9231 D3 127 DOWNY
Torah in the mouth forms a shade, the daily counterpart of
the sukkah.

Isaiah 51:161"0:R"117°yWw°

TMRYY PN 7O DY YuI? N3 077 P33 U3 137 DN
TIANTRY 1187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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200 yaw TNy nasn

Wisdom “has built her house, she has hewn out her seven
pillars.” The Midrash reads the seven pillars as the seven
books of the Torah.
Proverbs 9: 'R0 2wn
TIP3V [PTVRY NS A3 ANI3 N13Y
Wisdom hath builded her house, she hath hewn out her sev-
en pillars;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bar Kappara reads “she has hewn out her seven pillars” as
the seven books of the Torah, counting Bamidbar as three.

Vayikra Rabbah 11:3°2:X”> 1127 X7p"

202 S1°Rw 5”9 Ma92

The note points there for the Midrash’s reading of the sev-
en pillars as “seven books of the Torah.”
KEHOT'S NOTE
.X ,397N 77710 NPWRI2 NPMIR AR — ”N70 1yaw 19K~

203 TWYR 977 ROARW TINTN 91T
Study is great because it leads to action, the maamar’s
opening question, now answered.

Kiddushin 40b:8-9"0-"r1:2 "1 w17
PRI 7992 M1 N2 NPy P20n 0°IpN 1iDTY 021 M 12
7997V *37 MIY1 79373 Ayn IR 9973 MDA 02 Wt APRY
0910 111 2973 TINPR MY RIOPY 237 MIv1 9T Ayn Ky
01 »271 K10 .Y CTO? Xoan TRtRaY 2iT3 TnPn oanR)
nNIYR? MIMNY MY 0°YIR 1707 DIRY TIRPR 93T niR
22T ¥ Ni2217 NN DWW D0 RYY ,Y2X) 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)
204 0 oY DY
The Torah as G-d’s delight day by day.
Proverbs 8:30°7:'11 “own
:NY~232 1197 NN 0P 0P YWYV XY TR 123K MK
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah: “Seek Havayah when He can be found, call upon
Him when He is near”; the Sages read it as the Ten Days of
Teshuvah.

Isaiah 55:6":17117°yw°
219 1N IR IRRRN T WIT
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,01y

73



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1

206 PRwYRa T s
G-d’s joy in His works.
Psalms 104:31872:77p 0°%°11n
Pyna N Ma 09iYH N 1120
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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Israel’s joy in its Maker.
Psalms 149:2°2:v"np 0°7°1n
02702327 11E32 Y2 PR Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

208 07N %12 DN Yy
The Torah’s delights shared with people.
Proverbs 8:31x”5:’11 “own
:DTX 337X "YUYY I3 P2an3 nten
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the third day G-d said, “Let the waters under the heav-
ens be gathered to one place.” An image of the encom-
passing light gathered inward.

Genesis 1: 9’0 X N"wRI2

MW NI TN DIPRPR DR NOR DR MR DOpRN N
127N

And G-d said: ‘Let the waters under the heaven be gathered

together unto one place, and let the dry land appear.’ And it

was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on “to one place”: here is the bond of the high-
er unity, where all the levels and limbs are gathered and
become one, without separation.

Zohar, Bereshit 6:60-7:70°y:1-"0:") N°WRI2 ,7717 7190

THE WATERS: to wit, those that issue from on high, from
under the upper He’. FROM UNDER THE HEAVEN: this is
the lesser Vau (hence the word yikavva is spelt with two
vau’s, one for “the heaven” and one for “under the
heaven”). In consequence: LET THE DRY LAND APPEAR.
This is the lower He. This is disclosed and all the rest is
undisclosed; from this last we conclude by inference to that
which is undisclosed. TO ONE PLACE: so called because it is
here that the whole of the ...

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar: “to one place,” to the place called “one,” the
lower sea, into which all the waters are gathered, as “all
the rivers go to the sea.”
Zohar, Bereshit 39:373-384770w-1yw:v”%? NYwrI2 Malaityiniole]
LET THE WATERS UNDER THE HEAVEN BE GATHERED: i.e.
those “under the heaven” only. TO ONE PLACE: i.e. to the
place which is called “one”, namely, the lower sea, which
completes the formation of One, and without which G-d
would not be called One.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Jeremiah: “Havayah is the hope (mikveh) of Israel ... the
source of living waters”; mikveh also means a gathering of
water, which the maamar reads with “let the waters be
gathered.”
Jeremiah 17:132:1™ 17717°
“0%2 7ipR 121y °2 12027 ¥IN2 °710) W2 q=;g'y"?p N HRIE mpn
NNR 070

Thou hope of Israel, the L-RD! All that forsake Thee shall be
ashamed; They that depart from Thee shall be written in the
earth, Because they have forsaken the L-RD, The fountain of
living waters. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The law that the mention of rain in the Amidah begins on
Shemini Atzeres.

Shulchan Arukh, Orach Chayim 114:1-20%1 nR , 7179 M2
2R T

197322 9% PPPUINn :D°RPY0 L 11 .51 OwA mAnT N 7T
AN Pw NAART v 5w A0 NPDN2 DWAT T MR 2°wn 17w
7°3117% TIOK :N0D PW NWRIT U0 YW A0 NN 1Y 1°POIR PRI
WA P07 01N PRNNRY 0TIPY R PUR PN TY OwAT
P7D7 °371) (1°3mM1 191 109502 17731 MNIAZTY 7 1191 M7 °Wn
nbon% 1n%an 0°7p° XD DR X 120 RIT OX AR 7970 (NPAynT
W AW YT OXK DAR PUW INROW TY 931 1I0RW "8 11230

... MR 7727 KA AT OYUM PN YW RD RINW DYR

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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The truth of Havayah revealed “le’olam,” in the world: the
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level of the eighth day.
Psalms 117:2°2:7p 0°2°11n
:R720 0¥ T NNRY 1700 1179 123703
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'’S NOTE
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G-d’s joy in His works.
Psalms 104:31x72:77p 0°2°11n
2Pyna T Mot 0PiyY n Tin
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 75



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY); William Davidson Edition -
Vocalized Aramaic (CC-BY-NC); Tikkunei Zohar - Vocalized (Public Domain); Midrash Rabbah -- TE (Public Domain); The
Sefaria Midrash Rabbah, 2022 (CC-BY); The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter,
1999-2015 (CC-BY); The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter,
1999-2015 (CC-BY); Constantinople, 1740 (CC-BY-NC); Daf Shevui (CC0); Wikisource Talmud Bavli (CC-BY-SA); The Zohar;
London, Soncino Press, 1933 (Public Domain); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public
Domain); Rabbi Mike Feuer, Jerusalem Anthology (CC-BY); Daat Shemot Rabbah (Public Domain); Maginei Eretz: Shulchan
Aruch Orach Chaim, Lemberg, 1893 (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the
Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/shemini-atzeres/1/
DEDICATED IN HONOR OF
5731 IRDTINIY PALY 1P 927 2Ipnn 1INAT T129R IR

Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 76



