LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 9

no%osh 0% 1o
QN9 ININ ANONTY
137 99910 1YND 95

“And it shall be to you as tzitzis, and you
shall see it and remember” (Numbers 15:39)
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“And it shall be to you as tzitzis, and you shall see it and remember,” etc.; “so that you remember,”
etc. To understand the matter of these two rememberings: why [both]?
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Also to understand how the mitzvah of tzitzis can point to the remembering of all the mitzvos. Now,
n°xox (tzitzis) comes from the language of gazing, as in “peering through the lattices,” which de-

notes radiance and illumination;
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that is, that there shine and be revealed the level of the revelation of His G-dliness, may He be
blessed, who fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol almin), be-
fore whom all is accounted as nothing, “in the heavens above and on the earth below; there is none

else,”
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“for His Name alone is exalted; His splendor is over earth and heaven,” etc. “His splendor” is a ra-

diance and illumination from Him, etc., as is explained elsewhere.
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Now, this level of revelation, meaning the revelation of His existence and not of His essence, G-d

forbid, must be revealed specifically in a person’s heart, as our Sages, of blessed memory, said:
“The heart sees,” etc.,
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in Koheles Rabbah, page 87a, at the beginning of the passage “I spoke with my heart.” And it is not
enough for him to have only the gazing of the eyes, which are his Chochmah, Binah and Daas,

which is why the wise are called “the eyes of the congregation”; rather, it must spread
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until it reaches the level of the very point of his heart, so that he is at the level of “the heart sees,”

and feels, and is stirred by what it feels: that is, a stirring of fear in his heart, or a stirring like

“flashes of fire” from the element of fire in his heart.
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For since the brain is fundamentally of the element of water and moisture, which is cold by nature,

it effects no change in his soul, and there is heaviness in it, as it is known that water descends from

a high place to a low place.
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So too the seeing of the eyes of the intellect in his G-dly soul does not bring about in his vital soul
any stirring, such that it would be stirred to change its nature and essence where it stands and to
change its taste to the complete opposite;
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rather, it stays as it stood, in a state of heaviness and sluggishness, in the low place where it was;
except through his being kindled and set ablaze in his soul
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until it reaches the point of his heart, where the element of fire is, which rises upward like “flashes
of fire, a flame of Yah,” like a flame that rises of itself to part from the wick, without quiet or rest.
And all change comes specifically through fire,
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as in “a crucible for silver and a furnace for gold,” until “the dross has been removed from the sil-
ver,” etc. [And see what is written on this subject in the discourse beginning “And I shall be sancti-
fied among the children of Israel,”
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9,

and in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”; “When you

come into the land,” concerning “And when a soul offers”; and in the discourse beginning “And

the king extended to Esther the golden scepter.”]
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And this illumination, which blazes and flames in a person’s heart, is the matter of the techeles
(blue) and the white in the tzitzis. For the white indicates the love like “flashes of fire,” like a flame

blazing in a person’s heart.
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And the techeles indicates the fear in his heart. [This is as is written in Pri Etz Chaim, Sha’ar

HaTzitzis, chapter 4, that the white is drawn from the mind of Binah and the techeles from Abba.

And it is known that Binah is the source of the love like “flashes of fire,”
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and Chochmabh is the level of the higher awe; and “Abba founded the daughter,” who is the level of
the lower awe; as is explained elsewhere on the verse “With wisdom He founded the earth; He es-
tablished the heavens with understanding.” And see what is written on this in the explanation on

the verse “Set me as a seal.”]
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And this is what is written: “There is no fear of G-d before his eyes.” For as long as it is still at the

level of “before his eyes,” which is the level of the intellect’s seeing alone, he has no fear of G-d.
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For fear is specifically in the heart, that terror and fear fall upon him in the revelation of the heart.
For fear, too, is rooted in the element of fire in the heart, like the blue hue in a fire and the lower

light of a candle, right on the wick, as is known.
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Now, n°x°3 (tzitzis) is a feminine form, because the Congregation of Israel (Knesses Yisrael) re-
ceives this illumination from above, from the level of the light that encompasses all worlds (sovev
kol almin), as it is written, “peering through the lattices”: y°%» (peering) is a causative form and a
masculine form, that of the one who bestows;
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for the Holy One, blessed be He, brings about and bestows this illumination upon the Congregation
of Israel, so that they have this illumination in the revelation of the heart, the level of “the heart
sees,” and feels and is stirred, through the strengthening of the G-dly element of fire in the G-dly
soul.
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And this is through “lattices” and windows, which is the matter of a broken heart and a broken spir-
it, and as in the saying “Open to me,” etc., and as is explained elsewhere.
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[And see what is written in the discourse beginning “And you shall make a plate (tzitz) of pure
gold,” etc., [tzitz being] from the language of “peering through the lattices”; and it is the light of the
great love (ahavah rabbah) that comes from above, which is the level of Aharon, “the beard of
Aharon,” etc.; see there.
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And see what is written in the explanation on the verse “And Korach took,” concerning “the beard
of Aharon,” that it is one matter with the threads of the tzitzis. And see Pri Etz Chaim, Sha’ar
HaTzitzis, chapter 3. And see what is written on the great love of Aharon on the verse “When you
raise up the lamps,” and on the verse “And you shall make holy garments for Aharon,” etc. See
there.
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And according to what is written, that the great love of Aharon is the matter of the threads of the tz-
itzis, it will then be understood that the holy garments of Aharon, which are the garments made
from the performance of the mitzvos, as is written there, are themselves what is alluded to in the

tallis, as [will be explained] below.]

SRS MDY 1IYH RITY .0DIVR 799°K 9237 DX PNENT TIwAPR 199°K 2NIND DR CnLwe 1 2

77T IRRY O 2nND RRn By

2. And this is [the meaning of] “I have taken off my robe; how shall I put it on? I have washed my

feet; how shall I soil them?” This is the answer of Israel as a whole to the call “Open to me” that the
Holy One, blessed be He, said.
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For in order that the light of G-d shine and be revealed in the revelation of a person’s heart, as in
the saying “Open to me,” these two levels must come before it: the level of “shall I put it on” and
the level of “shall I soil them.”
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And the explanation and meaning of the level of “shall I soil them” is to be one of the “masters of

the reckoning,” to reckon every thought, word and deed that were not good since the day he came
to be, even the sins of youth. For it is not enough that he has already regretted his sins.
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That is why it is written, “I have washed my feet,” meaning, I have already done teshuvah (return);

“how shall I soil them?”: how can I disgrace myself and soil them,
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that is, recall them against myself again, because the thing is hard for me. And “my feet” is the
matter of the standing and upholding of the G-dly soul. But it must always be before his eyes, all

the days, and he must be “despised in his own eyes, loathsome.”
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And the level of “shall I put it on” will be understood by first introducing the saying of our Sages, of

blessed memory, that with five hundred and fifteen prayers, the numerical value of 131nX1 (“And I

entreated”), Moshe entreated to enter the land, because of the many mitzvos of action that Israel

were commanded which can be fulfilled only in the Land of Israel.
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For the mitzvos of action that apply outside the Land are only about one fifth of the 248 mitzvos,
and four parts do not apply except in the Land of Israel specifically, and most of them [only] when

the Holy Temple stands, such as the offerings and the like.
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And to understand why Moshe Rabbeinu, peace be upon him, wanted specifically to fulfill mitzvos

of action.
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But, behold, it is written, “And it shall be righteousness (tzedakah) for us if we take care to do the

whole commandment,” etc. For all the mitzvos are called by the name tzedakah. For just as

tzedakah is the level of a garment, as in the saying “His garment is tzedakah,”
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and as our Sages, of blessed memory, said (in the first chapter of Bava Basra) on the verse “And all
our righteous deeds are like a soiled garment”: just as with this garment, each and every thread

joins into a large garment, so too with tzedakah, each and every coin joins into a great sum;
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so too all the mitzvos are garments, and each and every thread is the details of the laws, which are
“like mountains suspended by a hair,” joining into a great sum, which is the level of the encom-
passing (makif) and the light that encompasses all worlds (sovev kol almin). [And see what is writ-
ten on the matter of the “great sum” in the explanation on the verse “And you shall count for

yourselves,”
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and see Etz Chaim, Sha’ar Arich Anpin, end of chapter 5, that the “great sum” is above, in Arich
Anpin, the level of the light that encompasses all worlds (sovev kol almin), and “His greatness is

unfathomable,” etc.;
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and see what is written elsewhere on the verse “And He came from the myriads of holiness,” and on
the Zohar, Parshas Chayei Sarah, page 123a, concerning “a hundred years,” etc., up to “in the mys-

tery of the hundred blessings of every day.”]
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Now, it is written, “without man being able to find out the work that G-d has made from beginning
to end.” That is: such was the intent of creation, that man should not know, of the work that is in the

world, what is the level of beginning and what is the level of end.
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As is explained about this on the verse “And the number of the children of Israel shall be”: for in
the rank and gradation of creation, which is mineral, vegetable, animal and speaking [being], man,

who is the speaking [being], is of a high rank and level, surpassing them all.
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Yet we see plainly that man needs to sustain his body with kinds of food from the animal, and even

from the level of the vegetable and the mineral, such as salt.
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For the food does not need the man; the man needs it.
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And moreover, on the contrary, the mineral, which is earth, behold: “the earth, out of it comes

bread,” and all kinds of plants, to sustain man; for “last in deed, first in thought.”
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And this is [the meaning of| “their beginning is wedged in their end and their end in their begin-
ning”: because just as He, may He be blessed, is the Infinite One (Ein Sof), so His actions have no

level of an end.
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For at every single level at which one could speak of an end, one could also speak of a beginning,

likuteitorah.com/likkutei-torah/shelach/9/ 9

11

12

13



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 9 B Rilisl 1;773‘? 131 2N°91 1NIN QN°KRN n"xsx'? D:‘? kbl

7773 i wrnsy) W10 NIPTAY WRA P12 D5 0P v 10 NI°Na KDY WX NIN2 007 PR NRRaw 0o
.(0°2%1 oNKR

because in truth they have no level of a beginning and no level of an end, and they have every level

of beginning and of end. (And see what is written on this in the discourse beginning “You are

standing.”)
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And so it is with the garments, which are the mitzvos of action mentioned above; and their general
and collective expression (klalus) is the deed of tzedakah, because he gives from his effort and his
toil, with which he toiled with all the powers of his body. That is why it is called simply “the

mitzvah,” as is explained elsewhere.
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Now, it is written, “Your tzedakah shall go before you; the glory of Havayah shall gather you in.”
“Glory” (kavod) is the level of a garment, as in the saying, “Rabbi Yochanan called his clothes ‘my
honorers.’” [And see what is written at the end of the discourse beginning “This is the dedication of

the altar,” on kavod being the level of the encompassing (makif), etc. See there.]
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“Shall gather you in” means gathering in and bringing within, to surround him on all sides and to
be for him a shelter and a covert, like a garment that guards him from the cold, and as it is written,
“Havayabh is your guardian, Havayah is your shade.” For the mitzvos of action, since they are at the

level of the mineral, the level of physical action,
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and likewise all the details of the laws in the Shas (the Talmud), since they are physical in relation
to the awe of G-d and the love of Him, are therefore the level of encompassing lights (makifim). And
love and awe are the level of “the Torah of man,” meaning that they teach and are revealed in his

inner dimension (pnimiyus) and essence, as it is written, “And this is the Torah of man,” etc.
y
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And “this” (zos) is nothing but awe, as is known [from the matter of “With this shall Aharon come

into the Sanctuary”; see the Zohar at the beginning of Parshas Acharei, page 57b, and see the

Zohar, Parshas Bo, page 37b, and the beginning of Parshas Chukas],
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which is the level of the techeles (blue) in the tzitzis: that the fear of G-d be fixed in a person’s
heart. And just as there cannot be tzitzis without a garment, so there cannot be love and awe with-
out first doing all the mitzvos, which are the level of encompassing lights (makifim) and garments,

as mentioned above.
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As it is written, “Six years you shall sow your field”: these are the six orders of the Mishnah; “and

six years you shall prune your vineyard”: these are the six orders of Talmud; “and you shall gather
in its produce,”
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that is, that you gather and collect them into your soul, as our Sages, of blessed memory, said, “and
his learning in his hand.” And then, through this, you will also be able [to bring about] “the glory of
Havayah shall gather you in,” etc. [And see what is written on this in Parshas Behar, on the verse

“When you come into the land,” etc.]
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3. And with this will be understood the saying of our Sages, of blessed memory, that the infant in
his mother’s womb is taught the entire Torah, and afterwards he is made to forget it: once his time
to be born arrives, an angel comes and strikes him on his mouth. [And see also what is written on

this in the discourse beginning “I am black and comely.”]
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And to understand why he is taught and afterwards made to forget: it is because the light of G-d
must shine in him,
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so that “His awe be upon his face,” and the love of G-d and the fear of Him in his heart. Therefore
he is taught the entire Torah, which is the level of the encompassing lights (makifim), and from it

the light of G-d and the power of love and awe will shine for him.
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And afterwards he is made to forget, so that this be the service of man: to choose the good. And as
in the saying “Open to me,” etc.
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But the illumination of the Torah, which shone a great and mighty illumination in his soul before it
was entirely enclothed in the material body, is what gives the strength and might for the light of the
Torah to shine in it [the soul] after it has been enclothed in the material body, so that it can turn it

[the body] from darkness to light, etc.,
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through the illumination of the light of love and awe that shine from the Torah. For the impression
(reshimu) remains from the illumination mentioned above, so that the light of love and awe will

shine for him from within the impression that remains after the forgetting.
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(And this is [the meaning of] “Draw me, we will run after you; the king has brought me into his
chambers”: for “draw me” is a term for the future, and “has brought me” is a term for the past, and

it should have said “will bring me.”
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But the explanation is that 771 (chamber) is the initials of Chesed, Din, Rachamim (kindness, judg-
ment, compassion). And this is “And with Daas (knowledge) the chambers are filled,” for Daas is
what connects and draws the extension of the intellect (mochin) into the emotive attributes (mid-
dos). And from this Daas and these middos are drawn the laws of the Torah, fit and unfit, etc., as is

written in Sefer Shel Beinonim (Tanya), in the introduction.
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And also, the Torah is “the inner keys,” and this is the meaning of “his chambers,” namely “the in-
ner rooms.” And this is why “has brought me” is a term for the past: that is, when the soul was
above, before its descent into the body, when they teach it the entire Torah; and these are indeed

“his chambers.”
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And therefore, through this, also afterwards, when it has been enclothed in the material body, even
so “draw me,” because “he has already brought me,” etc., and an impression remains, etc. And see
what is written further on “we will run after you” in the discourse beginning “When a man of you
brings an offering.”)
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And this is [the meaning of] “I have taken off my robe; how shall I put it on?”: meaning, since the
Torah was made forgotten from me by the angel who “struck him on his mouth,” it is then hard for

me to clothe myself again in the Torah and the mitzvos, which are garments, as mentioned above.
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And this is [the meaning of] “And you shall see it and remember all the mitzvos of Havayah”: that
is, what you will see, the level of tzitzis, which is the level of the illumination of love and awe, which
are the techeles (blue) and the white in the tzitzis, and they are “the Torah of man,” which issue as

strands and hairs from the level of the encompassing (makif) and the garment,
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which is the level of the mitzvos of action. These are the ones called “the mitzvos of Havayah,” be-

cause they do not become the person’s own essence as love and awe do; and they are also literally

the mitzvos of Havayah, for the Holy One, blessed be He, puts on tefillin and prays.
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And this is the meaning of “who has sanctified us with His mitzvos”: for they are literally His own
mitzvos. Whereas awe does not apply to the Holy One, blessed be He; that is why it is written, “And

this is the Torah of man,” etc.

RITW OW DIX 2w° X?Y w’nI RI7T 9371 NI°03 7I07R 927277 993 119K 1IRE 1770 wrnY)
07X N1°M22 7wa%n1 7ownl ownl 77NN YA awn OTR N1nan 1oyn’

(See what is written at the end of the discourse beginning “Go forth and see,” on the explanation of
“And from the wilderness, Mattanah (a gift)”: the level of the wilderness is, as it is written, “where
no man dwelt,” which is above the level of man; from there is the root of the Torah, and from there

itwas drawn down and enclothed in the level of man.
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And this is the meaning of “And this is the Torah of man,” etc. And according to what is written
[there], it implies that the meaning of “And this is the Torah of man” is what is drawn down and en-
clothed in the Chochmah, Binah and Daas of the Malchus of Atzilus, etc. And see the Zohar, Part I,

column 126, on “And this is the Torah of man.”)
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And the matter of the rememberings: they are two levels, corresponding to the techeles and corre-

sponding to the white.
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Corresponding to the techeles, he is to remember the prohibitive commandments (for awe is the
source of keeping the prohibitive commandments, etc.; and see what is written on this on the verse
“Set me as a seal”): “And you shall not wander after your heart and after your eyes, you who go

astray”: meaning, you should always be, in your own estimation, in the state of “going astray,”
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and do not say, “I have already washed my feet,” etc., and as our Sages, of blessed memory, said,
“Even if the whole world tells you, ‘You are righteous,’ be in your own eyes like a wicked person,”

etc.
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And corresponding to the white, he is to remember the positive commandments: “and you shall do
all My mitzvos, and be holy”: meaning, that also the love and the awe within you will be raised ever
higher, until they too are included in the encompassing light (or makif), the level of the supernal
holiness.
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A summary of the matter: the intent of the verse is to caution a person, and to be a constant re-
minder before his eyes, of the great loftiness of the holiness of the mitzvos of action, from which an
encompassing garment is made for his soul, whose root and source is from the encompassing light
and the supernal garment of which it is said, “He wraps Himself in light as with a garment,” and

“His garment is white as snow.”
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As our Sages, of blessed memory, said, that the Holy One, blessed be He, wraps Himself in a white
tallis, etc., which is the source and root of all the mitzvos, from which a garment is made for a per-

son’s soul, called “the robe of the Sages” (chaluka d’rabbanan).
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Now, the greatness and loftiness of this garment, and its holiness, a person will remember by see-
ing the tzitzis, which are only four strands drawn from the illumination of this garment.
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And from these four strands, which are two threads of techeles and two threads of white, there is
drawn the illumination of awe and love (dechilu urechimu) into the Chochmah, Binah and Daas of
the Congregation of Israel, which is all the souls in Israel; and this is called “the Torah of man,”

etc.

.09I9RY DR MY 90 DW 1101 190107 10 79T TART 719WR1 727 19101 T NARAR OR 97R)
And if so, if from the illumination of four strands alone there is drawn so great an illumination, the
awe and love of all the souls of Israel that ever were,
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then how exceedingly mighty and great is the loftiness of the holiness of the whole garment, in its

glory and its very self, which is made from fulfilling the mitzvos of action!
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And so too the study of Torah with one’s mouth, for “moving the lips is an act.” And also, the mat-
ter of the laws is that they are all about physical things; that is why they are “the bodies of the

Torah,” “bodies” precisely.
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As the Arizal, of blessed memory, wrote, that the holiness of the tallis is exceedingly greater in its
loftiness than the holiness of the tzitzis, which are only strands drawn from the tallis; only, because
of the great loftiness of its holiness, it cannot be enclothed in the actual physical tallis as [it is] in

the tzitzis.
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And therefore the physical tallis has no holiness at all, and it is permitted to use it for mundane

things, which is not so with kosher tzitzis.
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