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A brief explanation of “gathering wood”

“Doing the will of the Omnipresent” is love for the encompassing
light, “with all your might,” a level above the service of raising
sparks through labor. The wood-gatherer’s sin, like the golden

calf, separated Malchus, the “seven,” from the “six” attributes of

Z’eir Anpin and so darkened her, though G-d never fully

withdraws His watch over Israel.
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THE BIG IDEA

“Doing the will of the Omnipresent” is love for the encompassing light, “with all
your might,” a level above the service of raising sparks through labor. The wood-
gatherer’s sin, like the golden calf, separated Malchus, the “seven,” from the “six”
attributes of Z’eir Anpin and so darkened her, though G-d never fully withdraws

His watch over Israel.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This supplement to the maamar on the wood-gatherer defines “doing the will of the Omnipresent.”
Makom, “Place,” is Malchus, the light that fills all worlds, diminished to give life to Beriah, Yetzirah
and Asiyah; its will is the Keser of Rachel, which stays “in the heavens” of Z’eir Anpin. From midnight
Malchus sings with longing to rise, and David’s songs made her a vessel. Love “with all your soul” cor-
responds to her nine Sefiros; only love “with all your might,” for the encompassing light, is the will of
the Omnipresent. So the Shema’s second paragraph promises “you shall gather in your grain”: labor
still raises sparks and rectifies Nukva. In the future the nations will do that work while Israel “eat from
what is prepared”; for now the law follows Rabbi Yishmael. From Rabbeinu Bachya’s reading of
mekoshesh as “from the line of six,” the Alter Rebbe explains that the calf separated six, Tiferes, from
seven, Malchus, by crediting the constellations with power, while Israel, am zu, join zayin to vav
through faith in providence. The gatherer likewise cut the Tree of Knowledge from the Tree of Life,

darkening Malchus, yet G-d, like a sleeping gazelle, keeps one eye open.

OUTLINE

1 Heading n

A brief further explanation of the verse about the man “gathering wood.”

2 The will of the Omnipresent, and the separation of six from seven 12

Makom is Malchus and its will is the Keser of Rachel; love “with all your might” for the encompassing light is
the will of the Omnipresent, above labor that rectifies Nukva. Rabbeinu Bachya’s mi-kav shesh, the six hours
of Moshe’s delay and the calf show a separation of Tiferes from Malchus, the opposite of am zu, the joining of
zayin to vav through faith in providence; the gatherer did the same, and Malchus became “swarthy.”

3 The six lights of the sun 13

The Zohar reads sheshezafatni as “six”: the sun shines with six lights, and when it withdraws they all
withdraw.
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4 The gazelle’s open eye

14

The withdrawal is partial: as a gazelle sleeps with one eye open, G-d looks upon Israel with both eyes when

they do His will and with one eye when they do not.

KEY CONCEPTS

Makom (Place) 0ipn

A name of G-d, “the place of the world.” Here it is Malchus,
the light that fills all worlds, which was diminished to give
life to Beriah, Yetzirah and Asiyah.

The will of the Omnipresent 2177 2w 11187

The will above Makom: the Keser, and in particular the
Atik, of Nukva. In a person’s service it is love “with all
your might” for the light that encompasses all worlds.

With all your soul, with all your might 751 ,7w51 %32
T7RR

Two levels of love for G-d. The first corresponds to the nine
lower Sefiros of Malchus and still works through worldly la-
bor; the second, the heart’s desire, is the “canopy” and the
encompassing light.
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From the line of six ww pn

Rabbeinu Bachya’s reading of mekoshesh: the gatherer
left the middle line of the six extremities. The Alter Rebbe
reads it as separating Malchus, the seventh, from the six
attributes, the Tree of Knowledge from the Tree of Life.

This people (am zu) 110y

Israel’s name read as the joining (im, “with”) of zayin, the
seventh attribute, Malchus, with vav, the six, Tiferes, the
Tree of Life, through faith in individual providence.

Havayah is Elokim 0°p7xi1 X177 171

The supernal unity of G-d who transcends nature with G-d
as hidden within it. Crediting the constellations with power
of their own, as at the calf, breaks it; believing that they
are only an axe in the hewer’s hand joins it.
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SECTION 1 - 11

Heading
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A brief explanation of [the verse] “gathering wood,” mentioned above.

The heading introduces a short supplement to the preceding maamar, which opened with the verse about
the man found “gathering wood” on Shabbos in the wilderness. The notes that follow explain what “doing the
will of the Omnipresent (Makom)” means, and why the gatherer’s sin is understood as a separation of
Malchus from the six attributes above it, which leaves her dark.

SECTION 2 - 112

The will of the Omnipresent, and
the separation of six from seven
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Now, the meaning of “doing the will of the Omnipresent (Makom),” etc.: for Makom (Place) is the
level of the light that fills all worlds (memalei kol almin): “He is the place of the world, and the world
is not His place.”
The Sages contrast times when Israel “do the will of the Omnipresent” with times when they do not (Berachos
35b), and G-d is called Makom, “Place,” because “He is the place of the world” (Bereishis Rabbah 68:9). The

Alter Rebbe identifies this Makom with the light that fills all worlds: the Divine power that enters each world
and gives it its existence, its “place.”
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“Behold, there is a place with Me”: [to it was said,] “Go and diminish yourself,” so that it became “a
head to foxes,” to give life to Beriah, Yetzirah and Asiyah: [this is] the level of Makom. And “the will
of the Omnipresent” is the Keser (the Crown) of Rachel,

“Behold, there is a place with Me” (Exodus 33:21) is read as Malchus, the level that is “with” G-d. Like the
moon in the Talmud (Chullin 60b), Malchus was told “Go and diminish yourself,” and so, instead of being
the last of the higher levels, it became “a head to foxes,” the head of the lower worlds of Beriah, Yetzirah and
Asiyah, to which it gives life. “The will of the Omnipresent,” the will above this Makom, is the Keser, the
crown, of Rachel, the configuration of Malchus.
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for “Forever, Your word stands firm in the heavens”: the Keser of Rachel is “in the heavens,” [which
is] Z’eir Anpin (the emotive attributes), her husband;
“Your word” in “Forever, Your word stands firm in the heavens” (Psalms 119:89) is Malchus, the Divine

speech. Its crown, its Keser, stays “in the heavens,” in Z’eir Anpin, which is called “heavens” and is Rachel’s

“husband,” her partner.
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while her last nine Sefiros are the only ones that descended below, into the World of Beriah (Cre-
ation). [See what is written about this in Parshas Bamidbar; and see the Mikdash Melech on Parshas
Bechukosai, folio 113b, in the name of Rabbi Chaim Vital: “the nine parts that are in Beriah,” etc.
See there.]
Only the nine lower Sefiros of Malchus descend into the World of Beriah to give it life, while her Keser re-
mains above. In Likkutei Torah, Bamidbar, the Alter Rebbe explains that this happens at night, when
Malchus goes down into Beriah, Yetzirah and Asiyah to refine the sparks fallen there, and he weighs there the

Kabbalistic sources, among them the Mikdash Melech, a commentary on the Zohar, citing Rabbi Chaim
Vital.
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Now, from midnight on, the point of Rachel (see the Mikdash Melech, Parshas Emor, folio 90a), be-

neath the bed (see Yonas Elem, chapter 93), praises and sings

From midnight on, Malchus, here called “the point of Rachel,” praises and sings. The Alter Rebbe places this
point “beneath the bed” and refers for the background to the Mikdash Melech on Parshas Emor and to Yonas
Elem, a Kabbalistic work of Rabbi Menachem Azariah of Fano.
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with wondrous longing, [as] “the lamp of G-d,” rising of its own accord, with cleaving and passion-
ate desire, to be included in one of His attributes, blessed be He, that are in the level of Atzilus
(Emanation), where “He and His vessels (ihu vegarmohi) are one,” as mentioned above.

She sings with wondrous longing, like “the lamp of G-d” (I Samuel 3:3) and like the Menorah’s flame, which

the Talmud describes as rising of itself (Shabbos 21a): of her own accord she rises, cleaving and longing to
be included in one of G-d’s attributes in Atzilus, where the Divine light and its vessels are one.
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And as it is written, “So that glory may sing praise to You,” etc., “forever I will thank You”: for King
David, peace be upon him, was a chariot for the level of Malchus (sovereignty), and he recited
songs and praises constantly, in order to make a vessel for her, so that she would sing.

“So that glory may sing praise to You ... forever I will thank You” (Psalms 30:13) is read as Malchus, called

“glory,” singing to G-d. King David was “a chariot” for Malchus, wholly given over to it as a chariot is to its

rider, and his constant songs and praises made a vessel through which Malchus herself could sing.
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And this is [the meaning of] “A psalm of David,” as is explained in the Zohar (Kedoshim, 84a) con-
cerning “David, the beautiful,” etc.; and this is [the meaning of| “and is not stilled,” etc.
“A psalm of David” is connected with this. The Zohar on Kedoshim that the Alter Rebbe cites speaks of “an-
other David” above, whose beauty shines to all the worlds and to whom G-d looks when He has mercy on the

world. The phrase “and is not stilled” matches “and not be silent” in the verse just quoted: the unceasing
song of Malchus.
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Therefore it is possible for there to be “the service of love” of “with all your soul,” mentioned
above, and still [they are] not doing the will of the Omnipresent, as mentioned above, that is, the
love of G-d, blessed be He, for the level of the light that encompasses all worlds (sovev kol almin)

So a person can serve G-d out of love “with all your soul” and still not be “doing the will of the

Omnipresent.” That higher service is a love for the light that encompasses all worlds, the Divine light too
great to enter them, and it is the “with all your might” that the next lines explain.
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(which, in particular, is Atik of Nukva (the feminine / Malchus); that is to say, as was explained
above, that the Keser of Nukva is called “the will of the Omnipresent,” and below, this is the level of
“with all your might.” And the matter of the level of the nine Sefiros of Nukva: below, this is the lev-
el of “with all your soul,” etc.

In detail, the will of the Omnipresent is “Atik of Nukva,” the innermost core of Malchus’s crown, and in a

person’s service it corresponds to “with all your might,” a love beyond measure. The nine Sefiros of Nukva

correspond to “with all your soul,” a lower love.
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LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 8 by 0°%y wwIpn 97y 7IR°2 NXp

1wnR w3 993 NAR RIT AP0 T20 “hDIn a0 Do DY 00 pUY RUM2 wrnn T Iy TV 12
NDTYNRIY D [(xap1a7] ST N 10 AP 12N P2 1M X29PT XMWY TR $531 15 7125 7R
L0790 9700 mann TP [K27y97 RMIYNK] 37”'?73731}{ [XNN5T XNIIYNRY]

This matter will be understood further from what is explained elsewhere on [the verse| “For over all
the glory [shall be| a canopy”: “the glory” of the bride is the love of “with all your soul”: “so that
glory may sing praise to You,” etc.; and “with all your might” is the desire of the heart (re’usa de’li-
ba): this is the level of the “canopy” and of an encompassing [light] (makif), etc., the Keser of
Nukva, etc.; and through an arousal from below (isarusa dilesata), an arousal from above (isarusa
dileila) draws down the revelation of the light that encompasses all worlds, etc. See there.

In the discourse on “For over all the glory [shall be] a canopy” (Isaiah 4:5) in Likkutei Torah, Shir HaShirim,

the bride’s “glory” is the love “with all your soul,” Malchus singing to G-d. Above it, “with all your might,”

the heart’s deepest desire, is the “canopy,” an encompassing light, the Keser of Nukva; and when this love is

roused below, it draws down from above a revelation of the encompassing light.
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And this is “doing the will of the Omnipresent,” in the manner of “those who do His word,” and af-
terwards “to hearken,” etc., as is explained in the discourse beginning “At the time when they put
[‘'we will do’] first,” etc., mentioned above.)
“Those who do His word, to hearken to the voice of His word” (Psalms 103:20) puts doing before hearing, as
the Talmud notes (Shabbos 88a) in praising Israel for saying “we will do” before “we will hear.” So “doing the

will of the Omnipresent” is a commitment that comes before and beyond understanding, as the discourse
“At the time when they put ‘we will do’ first” explains.
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which is “and with all your might.” Therefore, regarding the level of “and with all your soul,” it is
said, “And you shall gather in your grain,” etc., because it is still at this rung: to elevate the holy
sparks scattered in the work of commerce, and in plowing and in sowing, etc.
Closing the parenthesis: the will of the Omnipresent is “with all your might.” The second paragraph of the
Shema speaks only of “all your heart and all your soul” (Deuteronomy 11:13) and then says “And you shall

gather in your grain,” because at that level a person’s task is still to raise the holy sparks hidden in business,

plowing and sowing.
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And this is what Rabbi Shimon bar Yochai, peace be upon him, said: “A man plows at the time of
[plowing],” etc.: that it is only the rectification of Nukva, the level of Makom mentioned above.

Rabbi Shimon bar Yochai objected: if a man plows in plowing time and sows in sowing time, what will be-
come of the Torah? (Berachos 35b). The Alter Rebbe explains that such labor only rectifies Nukva, the level
of Makom, the Divine life within the world.
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But in the time to come, “And strangers shall stand and tend,” etc.: that they will be subordinate to
Israel, that they will fulfill the mitzvos in which a woman is obligated.

In the time to come, “strangers shall stand and tend your flocks” (Isaiah 61:5): the nations will do the labor,
as subordinates of Israel, and the text says they will keep the mitzvos in which a woman is obligated. An in-
terpretive reading, from this discourse’s own terms: their work belongs to the rectification of Nukva, the
feminine level of Makom.
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And as it is written, “For then I will turn to the peoples a pure language,” etc., and they too will be
able to ascend, etc., only that they will be subordinate to Israel, through plowing and sowing.

Zephaniah foretells, “For then I will turn to the peoples a pure language” (Zephaniah 3:9), that they may all
call on G-d’s Name and serve Him together. So they too will be able to rise, through plowing and sowing and
as subordinates of Israel.
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But Israel themselves, because they will be at the level of “and with all your might,” that is, the
longing and will of Makom for the level of the light that encompasses all worlds, will not be able to
lower themselves to rectify the level of Makom; rather, they will eat from what is prepared.

Israel, at the level of “with all your might,” the yearning of Makom itself for the encompassing light, will be

beyond the task of rectifying Makom through labor. They will “eat from what is prepared,” receiving suste-
nance without toil.

likuteitorah.com/likkutei-torah/shelach/8/ 8
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(And see the Likkutei Torah of the Arizal, Parshas Behar, in Ta’amei HaMitzvos: “for on the week-
days,” etc., “two existences and preparations,” etc., “and in the seventh year,” etc. See there. And
see what is written on [the verse] “And it shall be, from one new moon to the next,” concerning
Rosh Chodesh, that in the language of the verse it is not called “a day of work,” etc. See there for the
reason.)
The parenthesis points to the Arizal’s Ta’amei HaMitzvos on Parshas Behar, which contrasts the weekdays,
with their “preparations,” and the seventh year, and to the discourse on “And it shall be, from one new moon

to the next” (Isaiah 66:23), which explains why Rosh Chodesh is not called a “day of work.” Both are given as

parallels to a time when labor gives way to what is already prepared.
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Eating, however, is a different matter, for this aspect exists also above, “Eat, friends,” and also be-
low: it strengthens the mind, which draws down from what is above time into time, in the Torah.

Eating differs from plowing and sowing because it has a counterpart above: “Eat, friends” (Song of Songs
5:1). Below, food strengthens the mind, which through the Torah draws what is above time into time; so in

the future Israel will still eat, though they will not toil.
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However, this is for the time to come; but we, now, hold as law like Rabbi Yishmael, who said, “Con-
duct yourself with them in the way of the world (derech eretz).”

All this is for the future. For now the law follows Rabbi Yishmael, who taught that Torah study is to be com-

bined with “the way of the world,” earning a living (Berachos 35b).

SRYNWS 9399 WY 7377 (79725 0ot 1Mt nxt] PR 21 293937 90K 10 33T NDORY WrHO
.07°2 NPy

And as it is written, “And you shall gather in your grain,” etc., [and] “when you gather in from your
threshing floor,” etc. And our Sages, of blessed memory, said, “Many acted as Rabbi Yishmael, and
it went well for them.”

“And you shall gather in your grain” (Deuteronomy 11:14) and “when you gather in from your threshing

floor” (Deuteronomy 16:13) speak of ordinary labor, and the Talmud reports that many who followed Rabbi
Yishmael succeeded.

likuteitorah.com/likkutei-torah/shelach/8/ 9
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And [Rabbeinu| Bachya raised a difficulty about the expression mekoshesh (“gathering™), for it
should have said melaket; and therefore he explained that it alludes to mi-kav shesh (“from the line
of six”), meaning that he made a separation in the matter of the six supernal extremities, which are
the six supernal attributes, etc. See there.
Turning back to the wood-gatherer, the Alter Rebbe cites Rabbeinu Bachya’s question: why does the Torah
say mekoshesh, a word used for gathering straw, rather than melaket, the word used for gathering wood?
Bachya answers that mekoshesh hints at mi-kav shesh, “from the line of six”: the world stands on six ex-

tremities, and the gatherer, by desecrating Shabbos, left the middle line of the six and denied the seventh;

the Alter Rebbe reads this as a separation within the six supernal attributes.
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His words can be explained according to what our Sages, of blessed memory, said (chapter 9 of
Shabbos, folio 89a) on [the verse] “For Moshe delayed (boshesh)”: “Six (shesh) hours came (ba’u),
and he had not come,” etc. And in the Rabbah on Ki Sisa, section 41, [folio] 156b.

The Talmud (Shabbos 89a) reads “For Moshe delayed (boshesh)” (Exodus 32:1) as “six (shesh) hours came

(ba’u)”: Moshe had said he would return at the start of the sixth hour, and when it came and he had not, the
people turned to the golden calf. The Midrash on Ki Sisa says the same (Shemos Rabbah 41:7).

P32 pom Al 27T I 23 210 30790 XY MY MIYY W 27 (o0 17) aidol) 2N9p 'mﬁ'yn:z 2N
.(297%97) O7TIPR (27y ®7¥pT) XWN "D

And on Parshas Beha’alos’cha, close to the end of the section (folio 265c): “And here, six hours and
more, and he had not come down,” etc. And see about this in the Zohar, Part II, Ki Sisa (folio 191b)
[and] Pekudei (folio 236Db).

In the Midrash on Beha’alos’cha the people tell the elders, “Here, six hours and more, and he has not come
down” (Bamidbar Rabbah 15:21). The Zohar on Ki Sisa says that the mixed multitude saw “six” in Moshe’s
delay in every way, in the first six hours of the day and in the six supernal levels to which he was bound; on
Pekudei it asks why the sin took the form of a calf.

likuteitorah.com/likkutei-torah/shelach/8/ 10
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And in the Raaya Mehemna at the end of Parshas Shoftim (folio 275, end of side a), and in the
Tikkunei Zohar, Tikkun 13 (folio 24b): that they separated between “six” (shesh), which is the mid-
dle pillar (amuda de’emtza’isa), the level of Tiferes (beauty), which includes the six extremities,
and “seven” (sheva), which is the level of His Malchus, blessed be He, of which it is said, “Seven
[times] a day I praise You,” etc.
The Tikkunei Zohar explains that at the giving of the Torah the mixed multitude separated “six” (shesh),
Tiferes, the middle pillar that includes the six emotive attributes, from “seven,” Malchus, G-d’s kingship: in
those six hours of “Moshe delayed” they made the calf. The Raaya Mehemna speaks of the accusation that

Israel “erred between vav and zayin,” six and seven, and “Seven [times] a day I praise You” (Psalms 119:164)
links the number seven with Malchus.
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The intent of this is along the lines of those who say, “Havayah has forsaken the land,” and has giv-
en dominion into the hands of the constellations and the stars, whose root is from the four camps
of the Shechinah (Divine Presence): “the face of a lion,” “the face of an ox,” etc.

The meaning of that separation is the error of those who say that G-d has forsaken the land and handed rule

to the stars and constellations. These powers are rooted in the four camps of the Shechinah, the four faces of
the Chariot in Ezekiel’s vision: lion, ox, eagle and man (Ezekiel 1:10).
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Therefore they made “the likeness of an ox,” etc. And they said that the Egyptians perished because
they worshiped the constellation of the Lamb, but the constellation of the Ox is stronger than the
constellation of the Lamb, since its root is from “the face of an ox on the left.”

Hence they made “the likeness of an ox” (Psalms 106:20), the golden calf. They reasoned that Egypt fell be-

cause it worshiped the constellation of the Lamb, while the Ox, rooted in “the face of an ox on the left” of the
Chariot, is stronger.

likuteitorah.com/likkutei-torah/shelach/8/ 11
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And as is said in the Rabbah on Ki Sisa, section 42: “And they pull out one of them and provoke

bR

Him with it, as it is said, ‘and the face of an ox on the left.”” And they separated the supernal unity

of “Havayah is Elokim.”
The Midrash (Shemos Rabbah 42:5) says G-d foresaw that Israel would “pull out” the ox from among the four
faces of His Chariot and provoke Him with it. Treating one power as independent severs the supernal unity

of “Havayah is Elokim”: the oneness of G-d who transcends nature (Havayah) with G-d as He is hidden with-
in nature (Elokim).
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All this the mixed multitude (erev rav) did; but of Israel it is said, “This people (am zu) I formed for
Myself” (in Isaiah, chapter 43, [verse] 21).
The Midrash says this was done by the converts who came up with Israel from Egypt (Vayikra Rabbah 27:8),

the mixed multitude (erev rav), not by Israel. Of Israel Isaiah says, “This people (am zu) I formed for Myself”
(Isaiah 43:21), a phrase the Alter Rebbe decodes below.
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And as is said in the Rabbah on Parshas Emor, section 27, on [the verse] “An ox or a sheep”: “Rabbi
Levi said: [It is] like a noblewoman about whom an evil report went out with one of the greatest of
the ministers; the king investigated the matter and found nothing of substance in it,” etc.; “there-
fore the ox was made the head of all the offerings.” End of quote; see there.
The Midrash on “An ox or a sheep” (Leviticus 22:27) asks why the ox heads the list of offerings. Rabbi Levi
compares Israel to a noblewoman rumored to have sinned with a great minister: the king investigated, found
nothing in the charge, and seated the man at the head of his banquet to show it; so the nations accuse Israel

of making the calf, and the ox was made first among the offerings to show that G-d found nothing in the
charge.
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And see in Menachos (folio 53b) concerning “Let this one come and receive this from this One, for
this people.”

The Talmud (Menachos 53b) reads “Let this one come and receive this from this One, for this people” as
Moshe receiving the Torah from G-d for Israel, who are “this people,” am zu.

likuteitorah.com/likkutei-torah/shelach/8/ 12
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The meaning is that they are called “this people (am zu)” on account of their joining the supernal
unity of “Havayah is Elokim,” through believing in individual providence.

Israel are called “this people” because they join the supernal unity of “Havayah is Elokim” by believing that
G-d’s providence reaches every detail.

DR X2Z 991 NPT PRI 0ORwa NIRATD 290awnn ' nawk ceaan 19p9R D o wrnan
T2 7772 T WUROY 12 2307 102 1130 AYawnn CmbY pI oY nEya nhwnn 01w one PR
BRY°

And as it is written, “Who is like Havayah our G-d, who is enthroned on high, who lowers [Himself]
to look upon the heavens and the earth.” And the constellations and all the host of the heavens have
no dominion of their own at all, for they are only the messengers of the flow [of influence], like an
axe in the hand of the one who hews with it; and as is explained about this in the discourse begin-
ning “Return, O Israel.”
“Who is like Havayah our G-d, who is enthroned on high, who lowers [Himself] to look upon the heavens and
the earth” (Psalms 113:5-6) says this: the One exalted beyond all attends to everything below. The stars and
constellations have no power of their own; they are only channels for the Divine flow, like an axe that does

nothing without the hand that swings it (an image from Isaiah 10:15), as the discourse “Return, O Israel”
explains.
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And this is the meaning of “am zu”: the joining of the seventh attribute, which is called zayin and is
called “earth,” with (im) the vav, which is the Tree of Life

The word zu (1) is spelled zayin, whose value is seven, and vav, whose value is six. The zayin is the seventh
attribute, Malchus, called “earth”; the vav is Tiferes with the six attributes, the Tree of Life, called “heavens”;

so am zu, read as “with (im) zu,” is the joining of the zayin to the vav, Malchus to Z’eir Anpin.
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and is also called “heavens,” which is the drawing down from the Infinite Light (Or Ein Sof),
blessed be He, through the middle pillar, etc., as in the saying, “Unique One, Life of the worlds,
King.”

This joining is the drawing down of the Infinite Light through the middle pillar into Malchus. The phrase

from the prayers, “Unique One, Life of the worlds, King,” traces the same descent: from the Unique One,
through the life of the worlds, to the King.

likuteitorah.com/likkutei-torah/shelach/8/ 13
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And as is written in the Raaya Mehemna there. And this is the meaning of “this people (am zu)
whom You acquired.” (And see the Rabbah at the end of Parshas Bamidbar, folio 220d; Zohar, Part
II, Tisa, folio 188a.)
The Raaya Mehemna at the end of Shoftim speaks of vav and zayin, the letters of zu, and of the false witness-
es who accuse Israel of having erred between them; “this people (am zu) whom You acquired” in the Song at

the Sea (Exodus 15:16) carries the same meaning. The parenthesis adds the Midrash at the end of Parshas
Bamidbar and the Zohar on Ki Sisa, where Israel, “the lip of truth,” are called am zu.
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In the same way, the matter of the sin of the wood-gatherer will be understood: that he separated
the Tree of Knowledge from the level of the Tree of Life, and this is the meaning of mi-kav shesh,
similar to the matter mentioned above. And see the Mikdash Melech, Parshas Shelach, folio 157a.
That is, he separated between the vav and the hei of the Name.
The gatherer’s sin is understood the same way: he separated the Tree of Knowledge, Malchus, from the Tree
of Life, the six attributes, and so mi-kav shesh means he cut himself off “from the line of six.” In the letters

of the Name Havayah, he separated the vav (Z’eir Anpin) from the final hei (Malchus); the Mikdash Melech
on the Zohar’s Shelach discusses this.
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And this is the meaning of “that I am swarthy, for the sun has gazed upon me”; and it is explained
in the Zohar, Part III, Parshas Acharei, folio 59b: “that the sun did not look at me to shine upon
me,” for “the sun” is the “sun” of Havayah.

“Do not look at me that I am swarthy, for the sun has gazed upon me” (Song of Songs 1:6) is read in the
Zohar on Acharei as “the sun did not look at me to shine upon me.” The sun is Havayah, as in “For a sun and
a shield is Havayah Elokim” (Psalms 84:12); cut off from the six, Malchus is dark because the light of
Havayah does not shine on her.

likuteitorah.com/likkutei-torah/shelach/8/ 14
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The six lights of the sun
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And in Parshas Tazria, folio 45b: “Sheshezafatni (‘for [the sun] has gazed upon me’): it should have
said shezafatni; rather, it is a hint, for it hints at ‘six’ (shesh). For when the sun shines, it shines
with six lights, and when it withdraws, all those six lights withdraw.”
The Zohar on Tazria notes that the verse says sheshezafatni where shezafatni would have been enough, and
reads the extra letters as shesh, “six.” The sun, which the previous paragraph identified with Havayah,

shines with six lights, the six attributes of Z’eir Anpin; when it withdraws, all six withdraw with it, and
Malchus, cut off from the six, is left “swarthy.”
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And see what is written above on [the verse] “Lift up the head of the sons of Gershon,” concerning
the sasgona, which “rejoices (sas) in many colors,” etc. See there.

The Alter Rebbe refers to his discourse on “Lift up the head of the sons of Gershon” (Numbers 4:22), which
discusses the sasgona, the Talmud’s name for the tachash, which “rejoices (sas) in many colors” (Shabbos
28a), another word built on the letters of shesh. In Likkutei Torah, Nasso, he reads those many colors as the

six supernal attributes.

SECTION 4 - 14

The gazelle’s open eye
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And see what is written on the matter of “for the sun has gazed upon me” in the discourse begin-
ning “I am black but comely.”

The Alter Rebbe refers to his discourse “I am black but comely” (Song of Songs 1:5) for more on “the sun has
gazed upon me.” In Likkutei Torah, Shir HaShirim, he reads the sun there as the “white fire” at the root of

the soul’s love, too bright for the worlds to receive, so that the love is kept hidden.

likuteitorah.com/likkutei-torah/shelach/8/ 15
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But this withdrawal is only along the lines of what is mentioned in the Rabbah at the end of Song of
Songs, on [the verse| “Flee, my beloved, and be like a gazelle”: “Just as this gazelle, at the time
when it sleeps, has one eye open and one eye closed,
He then limits the “withdrawal” of the six lights: it is like the gazelle in the Midrash on “Flee, my beloved,
and be like a gazelle” (Song of Songs 8:14), the last verse of the Song. A gazelle sleeps with one eye open and
one closed.
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so, when Israel do the will of the Holy One, blessed be He, He looks upon them with both His eyes,
as it is written, ‘The eyes of Havayah are toward the righteous’; and when they do not do the will of
the Holy One, blessed be He, He looks at them with one eye, as it is said, ‘Behold, the eye of
Havayah is toward those who fear Him."”
The Midrash applies this to the way G-d watches over Israel: when Israel do His will He watches them with
both eyes, “The eyes of Havayah are toward the righteous” (Psalms 34:16); when they do not, He still watches

with one eye, “Behold, the eye of Havayah is toward those who fear Him” (Psalms 33:18). So the withdrawal
of the six lights is never complete: one “eye” stays open.
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And see there in the commentary Zera Avraham, in the name of Rabbi Shlomo Alkabetz. And see
what is written at the end of the discourse beginning “When you hearken to the voice,” concerning
“to do what is right in the eyes of Havayah.”

The Zera Avraham, a commentary on this Midrash, explains it in the name of Rabbi Shlomo Alkabetz. The

Alter Rebbe also refers to the end of his discourse “When you hearken to the voice” (Deuteronomy 13:19), on
“doing what is right in the eyes of Havayah.”
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IN ONE'S AVODAH

The maamar distinguishes love “with all your soul,” which still serves G-d through worldly labor and the

raising of sparks, from love “with all your might,” a yearning for the light beyond the worlds that alone is

“doing the will of the Omnipresent.” It also asks for faith in individual providence: the stars and constella-

tions, and every intermediary, are only an axe in the hand of the One who hews with it.

QUESTIONS FOR DISCUSSION

1.

Why is love “with all your soul” not yet “doing the will of the Omnipresent,” and what does love “with all
your might” add?

. Why does the paragraph of the Shema that lacks “with all your might” promise “you shall gather in your

grain,” and why will Israel in the future “eat from what is prepared” but not plow and sow?

. How does Rabbeinu Bachya’s reading of mekoshesh as “from the line of six” connect the gatherer’s sin

with the golden calf?

What makes faith in individual providence the joining of zayin and vav, the unity of “Havayah is Elokim”?

. If the six lights withdraw from Malchus, what does the gazelle that sleeps with one eye open teach about

G-d’s watch over Israel?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

ooRy wwIpn
“And the children of Israel were in the wilderness, and
they found a man gathering wood on the Shabbos day.”
The preceding maamar opens with this verse, and this
short explanation returns to its theme.

Numbers 15:32279:170 727122
N2V 012 DO%Y WWPR TR NN 12702 PRI 1IN
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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The note sends the reader to Sefer HaChakirah for the idea
that the Name Makom refers to the light that fills all
worlds.
KEHOT'S NOTE
R 07PN 9820 IR9

a1y bW 1mIpn NI

The Midrash asks why G-d is called Makom and answers,
“He is the place of the world, and His world is not His
place,” citing “Behold, there is a place with Me.” Here
Makom is identified with the light that fills all worlds.
Bereshit Rabbah 68:9'v:170 1127 n°wx"2
Mnw) 2°037 07 1 ,0mpR Wy PR ,a%Y S ampn RN ...
PRI ,O9Y Dw 1mIPn XIT N2 ITRT L0 L,ONR Dpn a0 (AR
,OTP 9P9R ANYN (3% 0°7137) N3 AR 237 MR AMpn MY
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“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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When Moshe asks to see G-d’s glory, G-d tells him, “Be-
hold, there is a place with Me, and you shall stand upon the
rock.” The Alter Rebbe reads “a place with Me” as
Malchus, the Makom that is with G-d.
Exodus 33:21x72:3°% mnw
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And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The moon complained that two kings cannot share one
crown, and G-d told her, “Go and diminish yourself.” The
moon stands for Malchus, which was diminished to give
life to the lower worlds.
Chullin 60b:2-33-"2:2°0 711
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“Be a tail to lions and not a head to foxes.” Malchus, di-
minished, becomes “a head to foxes”: no longer the last of
the levels of Atzilus but the head of the lower worlds,
Beriah, Yetzirah and Asiyah, to which she gives life.
Pirkei Avot 4:15770:’7 Max mwn
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Rabbi Yannai said: it is not in our hands [to explain the rea-
son] either of the security of the wicked, or even of the afflic-
tions of the righteous. Rabbi Mathia ben Harash said: Upon
meeting people, be the first to extend greetings; And be a tail

unto lions, and not a head unto foxes.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Forever, Havayah, Your word stands firm in the heavens.”
Here “Your word,” Malchus, has its crown standing in “the
heavens,” Z’eir Anpin.

Psalms 119:89v70:0°p °%nn
DY 231 037 N 071
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that this passage, from “and the will of the
Omnipresent” to “into the World of Beriah,” is copied in
Yahel Or, so the same words appear there.
KEHOT'S NOTE
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“And the lamp of G-d had not yet gone out,” in the
Sanctuary at Shiloh. The phrase describes Malchus rising
toward Atzilus like a flame.

I Samuel 3:3’2:3 X PR
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and the lamp of G-d was not yet gone out, and Samuel was
laid down to sleep in the temple of the L-RD, where the ark

of G-d was,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud says the Menorah’s wicks and oil must be

such that the flame rises of itself. The Alter Rebbe de-
scribes Malchus’s ascent at midnight in the same words.

Shabbat 21aRr X”> naw
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David ends his psalm of thanksgiving with a vow that
praise will never fall silent: “So that glory may sing praise
to You and not be silent; Havayah my G-d, forever I will
thank You.” “Glory” is read here as Malchus, whose song
David’s praises make possible.

Psalms 30:1327:'% 0°2’1n
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So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Abba teaches that the Holy One, blessed be He, has
“another David” above, appointed over the supernal
hosts, whose beauty shines to all the worlds; when G-d
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wishes to have mercy on the world He looks at this David.
The text cites it for “David the beautiful.”

Zohar, Kedoshim 10:71-12:781”y:27°-X"y: D°¥17p ,1117 120
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
might” is the love for the encompassing light, the will of
the Omnipresent.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse explains that “over all the glory” implies
two kinds of glory: “the whole earth is full of His glory” is
the lower glory, Malchus, the light that fills all worlds and
gives life to Beriah, Yetzirah and Asiyah, while above it is
the canopy, an encompassing light.
KEHOT'S NOTE
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When Israel put “we will do” before “we will hear,” a heav-
enly voice asked who had revealed to them the secret the
angels use, as it is written “who do His word, to hearken”:
first doing, then hearing.
Shabbat 88a:8'n:x n”n naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“To love Havayah your G-d and to serve Him with all your
heart and with all your soul.” This second paragraph of the
Shema leaves out “with all your might,” and it is followed
by “And you shall gather in your grain.”
Deuteronomy 11:1327:X”> 0°727
NN DT DINK MER 2238 PN NISR-IX WRYN YRYTOR T
:D3WBI"Y23 023377232 172y 0PN Iy
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And you shall gather in your grain, your wine and your
oil,” in the paragraph that speaks only of “all your heart
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and all your soul.” The Alter Rebbe explains why that level
still involves labor.

Deuteronomy 11:1477:X 0127

STVTEN AWM T D20K1 WP AP Y2 DIFIWR N0
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WA QIN S72AWA IARY

The Talmud contrasts times when Israel do the will of the
Omnipresent with times they do not, and Rabbi Shimon
bar Yochai asks, “Shall a man plow in plowing time... what
will become of the Torah?” The Alter Rebbe says such la-
bor rectifies only Nukva.

Berakhot 35b:7-8'1-"1:2 17% n1572
PN TG PP TN DTS WIS N NP 12 10w o3
nywa mn YT YA U L ATER NYER 9P 0y nywa
Dipn PP 13987 PRAY DRI 112 KPR 2007y RIA 0 13 ,mA7
DDINS Y71 01 1TRYY IDKIY 00K *T) °Y N3 19INRTn —
2y g1 1NINPR — Dipy Y 3937 PRI DX PRY 11,7
UK NXPRY RPX TIY XD VAT NOKY MKW IRRY T
<o IR AP MRIT 1T 0¥ Doyl
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform

not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
.2,7% moa

oo 1Ty

Isaiah’s prophecy of the redemption: “And strangers shall
stand and tend your flocks, and foreigners shall be your
plowmen and vinedressers.” In the time to come the na-
tions will do the labor.

Isaiah 61:5°7:870 171°yw°
10271731 02712K 123 *121 DOINX 1Y) 0771 1T
And strangers shall stand and feed your flocks, And aliens

shall be your plowmen and your vinedressers.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11 ,RD yw°
091y X 19N IN 9D

“For then I will turn to the peoples a pure language, that
they may all call upon the Name of Havayah, to serve Him

likuteitorah.com/likkutei-torah/shelach/8/
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with one accord.” The nations too will be able to rise.
Zephaniah 3:9'v:1 17193
DY 172y "M OV D73 KR M2 MY DRYRN TA WD
IR
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,2171D%

mgnn oayYa N2’ nrpha

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
D109 21p

297 1298

“Eat, friends; drink and be drunk, beloved ones.” It shows
that eating has a counterpart above.
Song of Songs 5:1°X:’11 0°7°wi W
Y27°DY *1y? "NYIK HY3Dy i IR 19D NNK Y NK3
:0°797 370 AN 0°y7 390K *2P0-0y 21 "nnY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

q173% q20K2

Sukkos is kept “when you gather in from your threshing
floor and from your winepress.” It is cited alongside “And
you shall gather in your grain” for the present-day way of
labor.
Deuteronomy 16:133*:1"v 0°727
927 T 72083 0N NY3Y 77 Nyn N30T 3
Thou shalt keep the feast of tabernacles seven days, after
that thou hast gathered in from thy threshing-floor and from
thy winepress.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR BT wYIpn Y

Rabbeinu Bachya asks why the Torah says mekoshesh
rather than melaket, and answers that it means mi-kav
shishah, “from the line of six”: the gatherer left the middle
line of the six extremities and denied the seventh,
Shabbos. The Alter Rebbe builds on this answer.
Rabbeinu Bahya, Bamidbar 15:33372:1°0 12722 ,12 1127
1299271 ,ANIR D°RYD 7170 T AWA92 °INW Rl TMynac v ..
AARY M AN INR K LMIR M09 INIR DORXINT INIR
O WRIpn MWD RIp1 R T ,awian 953 o mam | Bopna
720 By OX °3 D911 R Twhwp 1w 03 ,Nawa 0oxy vpon M
wwIp© (QW) 191,720 Q2 WwwpY 109 0 (1 Mnw) InRw v
MART (77721 1°R°) AnRaw 008y By 911 nwoph ety jant wp

20



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 8

25

26

27

02 93 T LTIy 1 w0 078y D°WpPRR 0°33M WRA DR 07yan
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MR 1277, “they brought him (to Moses).” As soon as the
Sabbath had ended. 10X o°x&2117, “the people who had found
him (collecting the kindling).” By rights the Torah should
have written: 17K IR37” R, the ones who had found him
(past tense) seeing that they did not find him now. The Torah
chose the present tense to inform us that this man had con-
tinued to collect the kindling in spite of having been warned
of the impending penalty if he would not stop (compare Sifri
113). It isworth ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

wn wwia°d

“And the people saw that Moshe delayed to come down
from the mountain,” and they gathered around Aharon to
make the calf.
Exodus 32:1°%:27% ninw
1IN TIIRTDY QYT PR 77T D717 U UwaTD oy RN
WK WORT AW A1 117107 1397 WK DOPRR 1Ry 0Ip PN
49 12070 19T R 080 PINR 19V
And when the people saw that Moses delayed to come down
from the mount, the people gathered themselves together
unto Aaron, and said unto him: ‘Up, make us a god who shall
go before us; for as for this Moses, the man that brought us
up out of the land of Egypt, we know not what is become of
him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R wwia 2

The Zohar on Ki Sisa says that the mixed multitude, wise
in sorcery, saw that “Moshe delayed (boshesh)” in every
sense of six: in the first six hours of the day, over which
they had no power, and in the six supernal levels to which
he was bound; at once “the people gathered against
Aharon.”

Zohar, Ki Tisa 11:62-70y-270:X"> XN *3 777171 700

Their wisdom was great. They studied the hours of the day
and their significance, and they studied the grade of Moses
and perceived that he was in all quarters in the number six
(be-shesh)1Same letters as boshesh- delayed., namely in the
first six hours of the day, over which they had no power and
could exercise no control, and also in the six supernal
grades to which Moses was attached; and they realized that
he was to come down from the Mount in the crowns of these
six grades; but ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nwn wwia°d

The Zohar on Pekudei asks why the sin took the form of a
calf: the people asked only “make us a god,” and Aharon

likuteitorah.com/likkutei-torah/shelach/8/
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meant to hold them back, but from gold, when it is refined,
comes dross, and from it the forces of the left spread out.

Zohar, Pekudei 35:306-36:3151"0w:172-1"w:71"2 *T1p2 7111 190

Rabbi Yehoshua ben Levi reads boshesh as ba’u shesh,
“six came”: Moshe had promised to return at the start of
the sixth hour, and when it came without him, the Satan
confused the people.
Shabbat 89a:6:x v”d naw
DX — "y W2 ° DY R 120097 R VP 12 YW 027 TN
17?2 MR D0iR? NN APYY AYwa WY IRDY KPR U pR
X2 DI” 0°Y2IR 1107 .X2 *IR WY NPnn2 03> 0°Y2IR 707 (HR1WD
A% 19mR 7RI 19°7 0227 AW 777 90K .0PIYT DX 22791 oY
MY KDY N0 0PY AT KDY WY IR 177 0K .02 vy
YR N1 297 NY AP? TIMKRT M L ingn MnT 17 I8 0Py
73 UORE
William Davidson, Vocalized Aramaic (CC-BY-NC)

mMyw ww N2
The Midrash explains “Moshe delayed” the same way: six
hours came and he had not come down, and at once the
people gathered against Aharon.
Shemot Rabbah 41:7°1:X”1 727 nnw
19 SN T TRIRG I L,TNIR CNROWR 09IYAY TRk oYY ...
53 M wn wwna D oyn R .mmPn By mAan n .men
R°21 %2R 01 °n? 0nY TINAw 2017 770 KDY My ww IR 20wl
oyn ‘?TIP’1 ™R L,Awn 710 XD MYY v R 11°31,71700 IR oo%
awn MONY ,OYY MK DT DR RN JOWT SRR 1127 0K By
7179 ININY LPAZNRI IMIX PRI M LPIRT 20w 12 PN IR
LJRPIRIZ OYORP (0D MR ,TIN DIPPY TAY YW NN LWORA Awn
... 0°01 1112 0°7011 ONKR PR

“The tablets were the work of G-d and the writing was the
writing of G-d, engraved on the tablets” (Exodus 32:16).
“The tablets were the work of G-d.” Rabbi Yehoshua ben Levi
said: Each and every day, a Divine Voice emerges from
Mount Horev and proclaims: ‘Woe unto the creations for the
affront to the Torah, as anyone who does not regularly en-
gage in the Torah is ostracized from before the Holy One
blessed be He,’ as it is stated: “The tablets were the work of
G-d.”; see Tanhuma, Ki ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

7% XD A0 MY aww s

The people told the elders that Moshe had promised to
come down after forty days, “and here, six hours and
more, and he has not come down.”

Bamidbar Rabbah 15:21x72:17t 1127 72722

RNOYSRNRT XTIRY 11°KT ww

In the Raaya Mehemna on the law of witnesses, Samael
and the serpent are the false witnesses who would testify
against Israel that they “erred between vav and zayin,” the
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36

letters of zu in “This people (am zu) I formed for Myself.”
The text cites it for the separation of “six” from “seven.”

Zohar, Shoftim 3:11-4:20°3:"7-X"":"1 D°V2W ,1717 120

NNOYSRANT NTIRY 119KT ww
The text cites Tikkun 13, folio 24b; on Sefaria the passage

is on 28b: the mixed multitude separated “six,” the middle
pillar, from “seven,” His consort, when they made the calf
in the six hours of “Moshe delayed (boshesh),” and of the
seventh it is said, “Seven [times] a day I praise You.”
Tikkunei Zohar 28b:10-11x”>-:2 11”2 7717 *1pn
STRT YW 1221 ROPYEART RTINY WPRT W 172 W10° K27 173
772 1IN° R9T .27 299 IPRT PAM MR XIY2D 7PI% L0 N2
27 2797 1733 .7°N9P 012 Yaw 712 ANRT Yaw P21 ) WRT ww
TR Ww3 0D OYa K RPTD 77N INN2 Yawh ww 12 WK
P71 T2 TIBRY RPAY N 173V PRYY Nw PPRRI wwa IMnpIR
Yaws WY 12 77ap 1P wUIR° 2o .yawt ww 11IOKRT
Constantinople, 1740 (CC-BY-NC)
“Seven [times] a day I praise You for Your righteous judg-
ments.” Seven is linked with Malchus, G-d’s kingship.
Psalms 119:164770p:0™°p 0°%°1n
RTR "0BYR Py RPN 012 YU
Seven times a day do I praise Thee, because of Thy right-

eous ordinances.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

MW N°a2an

“They exchanged their glory for the likeness of an ox that
eats grass,” of the golden calf.
Psalms 106:20°2:1”p 0°%°11n
13y DIR 730 N°1202 07I39°NK 1R
Thus they exchanged their glory For the likeness of an ox

that eateth grass.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RPN MY 21D

In Ezekiel’s vision of the Chariot each creature has the
face of a man, a lion on the right, an ox on the left and an
eagle. These are the four camps of the Shechinah in which
the constellations are rooted.

Ezekiel 1:10”:'x Hxptn»
Y30 DNY2WY PRNITUR AR I DTN %39 DvID M

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 1NIR 1°0°Y0m) 17N TAR PPUMmT

G-d tells Moshe He foresees that after the giving of the
Torah Israel will gaze at His Chariot, pull out one of its
faces and provoke Him with it, as it is said, “and the face of

likuteitorah.com/likkutei-torah/shelach/8/
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an ox on the left,” and “they exchanged their glory for the
likeness of an ox.”
Shemot Rabbah 42:5'17:271 127 mnw
,OMIR IR %R ,°N70 0°%2p@Y 1009 0°K32 OMIR ANR RN L.
5w 1P2MRIVYI NN 2IRY ,TINT DR DA 1072 21907 RIRY INKY
ARRIY 12 MR D°0°YImY 10 TAR QUMWY 12 1AaNann v
,12 °NIR 0°0°yon am ,'[JWJWN’? DRAWI N 21D (R PRPIT)
IR AR 937 .M 071202 0720 DX 1PRM (3P 0°9N) TR
TPRIT R ONORT ARY L2V PAp Loy cay 73m Mm onRD
ROV ORI R, 1o
Another matter: “Go descend [red]” - Rabbi Meir says: They
require discipline [mardut]. From where is it derived that
this is what He said to him? You know it from what the Holy
One blessed be He said to him, as it is stated: “The L-rd said
to Moses: I have seen this people and behold, it is a stiff-
necked people” (Exodus 32:9). A person does not say that
so-and-so is stiff-necked unless he requires discipline. The
Rabbis say: What is “go descend”? They require discipline.

This supports Rabbi Meir. ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

nay

The Zohar on Ki Sisa reads “The lip of truth shall be estab-
lished forever”: the false tongue of those who call a god
what is not G-d will pass away, while of Israel, the lip of
truth, it is written, “This people (am zu) I formed for
Myself; they shall tell My praise.”

Zohar, Ki Tisa 3:7-4:147"°:7-1 RN °3 7111 7120

“This people 1 formed for Myself; they shall tell My
praise.” The Alter Rebbe reads am zu as the joining of za-
yin and vav.
Isaiah 43:21872:27n 11°yWw°
17907 °N7IA *2 A% oy
The people which I formed for Myself, That they might tell

of My praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y 0w 1Ry REOW RIWRD Dwn

Rabbi Levi’s parable: the king investigated the rumor
against the noblewoman, found nothing, and seated the
man at the head of his banquet; so the ox heads the offer-
ings to show that G-d found nothing in the charge of the
calf, which the Midrash goes on to attribute to the converts
who left Egypt with Israel.

Vayikra Rabbah 27:8°11:12 127 R7p™

“Let this one,” Moshe, “come and receive this,” the Torah,
“from this One,” the Holy One, blessed be He, “for this
people,” Israel, each word drawn from a verse. It shows
Israel called am zu.

Menachot 53b:4"7:2 3”1 mnin

53 (R ,2% Mnw) 22057 Awn 71T R 1YY M IR 9IPM TR

77N ARY (7,7 0°737) 3°N37 77071 NRT 2P WK nwn m
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Wikisource Talmud Bavli (CC-BY-SA)

“Who is like Havayah our G-d, who is enthroned on high.”
The One exalted above all is also the One who sees below.

Psalms 113:5’71:37°p 0°%°1n
:NW? 212307 ARPR T2 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PAN2Y W2 NINTY

“Who lowers [Himself] to look upon the heavens and the
earth”: G-d’s providence reaches everything, so the con-
stellations have no power of their own.

Psalms 113:61:3"°p 0°2°1n

PN DO NIRT? Y Rwnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

In the Song the maiden asks not to be looked down on:
“Do not look at me that I am swarthy, for the sun has
gazed upon me,” for she was set to keep the vineyards in
the sun. Here Malchus speaks of her darkness when she is
separated from the sun of Havayah.

Song of Songs 1:6:’X 0°7°wi1 W

IRt 223 BX 32 WRET DY NTTNY “IRY RKINTIN
003 K7 “PY 112 DITNK Y3

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o9 NTTAND NWRY 2 PONON NPT

The Zohar on Acharei reads “the sun has gazed upon me”
as “the sun did not look at me to shine upon me,” the
darkness of Malchus when the light above does not reach
her.

Zohar, Achrei Mot 9:58-67170-11"1:") N1 °NK 37717 790

“Look not upon me because I am swarthy.” Why am I
swarthy? Because the sun hath gazed hard on me, but not
looked upon me to illumine me as he should have done. “My
mother’s sons were angry with me.” These words are said by
Israel, and refer to the Chieftains appointed over the other
nations.

The Zohar; London, Soncino Press, 1933 (Public Domain)

I WRw 11997 whw

“For a sun and a shield is Havayah Elokim.” Havayah is
the “sun” whose light does not shine on Malchus when she
is cut off.
Psalms 84:1227:770 0°%°1n
1002 022777 2307Yan? X7 *71 107 79291 17 0OR9K °1 1A vt o3
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For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"B 912 ma0nn o YT

The note adds that the idea that King David was a chariot
for Malchus is found also in Me’orei Or, a Kabbalistic lexi-
con arranged by letter, under the letter dalet.
KEHOT'S NOTE
.00 T NIR R”RM 2”2 AR

“Bless Havayah, His angels, mighty in strength, who do
His word, to hearken to the voice of His word.” Doing
comes before hearing.

Psalms 103:20°5:3”p 0°2°1n
11127 9ipa yuw' 1727 Y 05 723 YoRYR N I972
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Isaiah foretells that G-d will create over Mount Zion a
cloud by day and a flaming fire by night, “for over all the
glory [shall be] a canopy.” The discourse on this verse
reads the bride’s glory as love “with all your soul” and the
canopy as the encompassing level, “with all your might.”
Isaiah 4:5°7:7 177°yw°
O mII TPY) Db By IRy T TionhD By m N
18N 227220y °2 1772 1Y
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Until this people whom You acquired pass over,” in the
Song at the Sea. Am zu again names Israel as the joining of
zayin and vav.
Exodus 15:161v:1"0 mnw
=79 T ARY 92Y°7TY 1ARD M7 YN 57.}3 70D) TR 07y San
IR NaY N2y
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And it shall be, from one new moon to the next, and from
one Shabbos to the next, all flesh shall come to bow down
before Me.” The text refers to its discourse on this verse,
on why Rosh Chodesh is not called a “day of work.”

Isaiah 66:2375:170 171°yW°

ninnwn? P3P X2 in3w3 NIV TR W02 wINCTR MM
2 739

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to
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worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2W2 N MW

“An ox or a sheep or a goat, when it is born...”: the verse
on which the Midrash asks why the ox comes first among
the offerings.
Leviticus 22:27173:273 X7p7
1AW DI IR DR 0o NYAW 1M T2 03 UK 2t Y
2 YR 1297 73T XYM
When a bullock, or a sheep, or a goat, is brought forth, then
it shall be seven days under the dam; but from the eighth
day and thenceforth it may be accepted for an offering made
by fire unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The Zohar on Tazria asks why the verse says sheshezafatni
rather than shezafatni and answers that it hints at six: the
sun shines with six lights, and when it withdraws they all
withdraw.
Zohar, Tazria 14:60-17:70°y:1°-°0:77° ¥°3tn ,77117 790
Observe this. When the Holy One, blessed be He, is in the
company of the Community of Israel, if she first makes ap-
proaches to him and draws him towards her in the strength
of her love and desire, then she is replenished from the side
of the right and multitudes from the side of the right are
found in all worlds. But if the Holy One, blessed be He, is the
first to make advances and she only rouses herself after-
wards, then all is on the side of the female ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1992 %12 WRI DX KXW

“Lift up the head of the sons of Gershon, they too,” the
census of the Levite family of Gershon. The Alter Rebbe’s
discourse on this verse discusses the sasgona.
Numbers 4:22272:7 72712
DJJT'IDWD'? onaR n’;‘; 071703 13%72 °32 WRITNX K]
*Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7297 1731932 WY R130D
Rav Yosef explains why the tachash is translated sasgona:
it “rejoices (sas) in many colors.”
Shabbat 28a:4"7:xX 17> naw
NNy PY TR 10 NIRDIN "I SMIR 1TINY 027 LRIX 027 2001
TOX 193% MR MMNI °27.0°WNA MY PY TN DORTRR DOP°K
1122 :I2KP "2 NI KD 12°X KN K1 .12K Kon 1R9 mimy oy
LR DN APORT TPPK KPR KDY ,0270 171993 92 WO LRI 190K Ko
DYY ,"RIIOY 11RINRT 11777 *27 K 0P 27 MmN Y RIM
bbbkl
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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In the Song the maiden asks not to be looked down on:
“Do not look at me that I am swarthy, for the sun has
gazed upon me,” for she was set to keep the vineyards in
the sun. Here it is the darkness of Malchus when the light
of the sun withdraws.
Song of Songs 1:6"1:’X 0w 1w
1Y 23701 B °12 URYn ISy NININY CIRY RRINOX
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Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-
yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I am black but comely, O daughters of Jerusalem.” The
Alter Rebbe’s discourse on this verse also explains “the
sun has gazed upon me.”
Song of Songs 1:5°71:’R 0°7°wn 1w
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’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Flee, my beloved, and be like a gazelle or a young hart
upon the mountains of spices,” the closing verse of the
Song, which the Midrash expounds.
Song of Songs 8:1477>:’n 0°7°Wn W
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Make haste, my beloved, And be thou like to a gazelle or to a

young hart Upon the mountains of spices.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash: as a gazelle sleeps with one eye open and
one closed, so G-d looks upon Israel with both eyes when
they do His will and with one eye when they do not.
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“Flee, my beloved, and be like a gazelle or a young deer on
the mountains of spices” (Song of Songs 8:14). “Flee, my

beloved, and be like a gazelle [tzevi]” - [flee] to the hosts
[tzava] On High, who praise Your glory with one voice, in
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one melody; “on the mountains of spices” - in the upper
heavens of heavens. Another matter: “Flee, my beloved” -
from the Diaspora, in which we are located and are sullied
with iniquities. “And be like a gazelle” - render us pure like
a..
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“The eyes of Havayah are toward the righteous, and His
ears toward their cry”: both eyes, when Israel do His will.
Psalms 34:161"0:77% 0°2°1n
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The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Behold, the eye of Havayah is toward those who fear Him,
toward those who hope for His kindness”: one eye, when
they do not.
Psalms 33:181”:3"5 0°%°11n
37O DPMNR PRYTOR N 1Y M
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When you hearken to the voice of Havayah your G-d, to

keep all His commandments... to do what is right in the

eyes of Havayah your G-d.” The end of the Alter Rebbe’s

discourse on this verse deals with “what is right in the eyes

of Havayah.”

Deuteronomy 13:19v°:3 0°7127
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when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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