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“And the Children of Israel were in
the wilderness, and they found a man
gathering wood” (Numbers 15:32)

Holiness is the boundless love “with all your might,” from the
light that encompasses all worlds, G-d’s very essence: hidden in
every Jew, it is revealed after separating from desire, and it is
drawn upon a person “a great deal from above” through the
Torah and the mitzvos. It is the Tree of Life, rooted in the higher
yovel; on Shabbos, when the Tree of Knowledge joins it, the wood-
gatherer’s uprooting made a thing separate from its source and
blemished both trees.
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THE BIG IDEA

Holiness is the boundless love “with all your might,” from the light that encom-
passes all worlds, G-d’s very essence: hidden in every Jew, it is revealed after sepa-
rating from desire, and it is drawn upon a person “a great deal from above”
through the Torah and the mitzvos. It is the Tree of Life, rooted in the higher yovel;
on Shabbos, when the Tree of Knowledge joins it, the wood-gatherer’s uprooting

made a thing separate from its source and blemished both trees.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Zohar reads the gatherer’s “wood” as the Tree of Life and the Tree of Knowledge. To explain this,
the Alter Rebbe asks what holiness from above is, and why the second paragraph of Shema, with its ser-
vice of heart and soul, still counts as “not doing the will of the Omnipresent”: it omits “with all your
might.” Love “with all your soul,” ahavas olam, is won by contemplating that G-d is one’s very life; it
comes from the light that fills all worlds, so it is limited and can lapse. Love “with all your might”
comes from the light that encompasses all worlds, G-d’s essence. No other love can quench it; every
Jew has it as “the sign of the covenant”; it is called kedushah, for it receives from Kadosh. It is revealed
only after separation from desire, the refining of the Tree of Knowledge achieved through the lower
love, and it is the Tree of Life. Through the Torah and the mitzvos G-d’s essence is drawn down (yuval)
and a person is led upward (yovel), above even the Tree of Life. Uprooting a thing on Shabbos, when

the trees are joined, makes it separate and blemishes both.
OUTLINE

1 The wood-gatherer and the question of holiness 1

The Zohar explains the “wood” as the two trees, the Tree of Life and the Tree of Knowledge, which the gather-
er weighed to see which was greater. To understand this one must understand the holiness of “they sanctify
him a great deal from above,” which is more than the resting of the Shechinah, and the Gemara’s puzzling
statement that the second paragraph of Shema, for all its “with all your heart and with all your soul,” speaks of
a time when Israel do not do the will of the Omnipresent: it does not mention “with all your might.”

2 Love as a service: “for He is your life” 12

The Zohar’s “there is no service like the service of love” shows that love itself is a service, reached by great
toil. Moshe taught the way: a person reflects how he loves his own life and wants it to endure, and takes to
heart that G-d is Himself the life within him, the life of all the worlds.
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Two loves: “with all your soul” and “with all your might”

Love “with all your soul,” fixed in the heart through contemplation, is ahavas olam, from the light that fills all
worlds; it is bounded and can be interrupted when the heart turns aside. Love “with all your might” is without
limit, from the light that encompasses all worlds, His very essence, which cannot be enclothed in worlds and
before which above and below are equal. Many waters cannot quench it; each Jew has it according to his
measure as “the sign of the covenant,” standing over him as an encompassing level. It is called kedushah, the
feminine form, for it receives from Kadosh, the name that indicates His essence. It is revealed only by cutting
away the orlah, the heated love of bodily delights even in what is permitted; as butter floats above milk, it
comes only after separation, the refining of the Tree of Knowledge through ahavas olam, and it is the level of
the Tree of Life.

13

The tree by the water, and gathering the soul to G-d 14-5

The tree “planted by streams of water” is the Tree of Life: the heat of other desires cannot cancel this love,
for the encompassing light blinds the external forces. When a person sets his heart and goes deep into this
great love with great longing, he gathers his spirit and soul to G-d and draws down an addition of holiness.

A little below, a great deal from above: yuval 16-7

A person’s own sanctifying is only a little, however large it may seem; from above he is sanctified a great
deal, for through the Torah and the mitzvos, “the limbs of the King,” he draws upon himself the encom-
passing light, G-d’s very essence. As one who grasps a person’s limb draws him close, all the more his right
hand, which is the mitzvah of charity and Chesed, so does the one who studies Torah or does a mitzvah.
This is yuval, “by a stream it sends forth its roots”: G-d drawn down below through the Torah and the
mitzvos.

Yovel: the fiftieth gate, above the Tree of Life 18-9

Yovel, with a cholam, leads and draws us upward, to return to our root and become “one with One” in “dou-
bled kisses.” It is the fiftieth gate of Binah, which joins the Emanator, the Infinite One, to the emanated; it is
higher even than the Tree of Life, like the Ayin of “Is there a tree in it or not,” and it is the intermediary be-
tween ayin and yesh.

The sin of the wood-gatherer

On Shabbos night the refinements of the six weekdays rise and the Tree of Knowledge, its good separated
from evil, joins the Tree of Life; so the great love is revealed above all on Shabbos. Shabbos day is the Tree of
Life, and the Minchah of Shabbos, “a time of favor,” is yuval. The gatherer’s labor, uprooting a thing from
where it grows, makes a yesh separate by itself, the opposite of its self-nullification in its source on the day
the two trees are joined, and so he blemishes both trees.

110

KEY CONCEPTS

Love of the world (ahavas olam) 0%y nanx

The love “with all your soul,” fixed in the heart by contem-
plating that G-d is one’s very life. It comes from the light
that fills all worlds, so it is bounded and can lapse; through
it the evil of the animal soul is separated, the refining of
the Tree of Knowledge.
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Great love (ahavah rabbah) 7127 7278

The love “with all your might,” from the light that encom-
passes all worlds. It is without limit, is not enclothed in a
vessel, and cannot be quenched by other loves; it is the
level of the Tree of Life, pictured as butter that floats above
the milk.



The light that encompasses all worlds (sovev kol
almin) 7%y 95 2210

G-d’s very essence and being, which cannot be enclothed
within worlds to give them life, unlike the mere radiance
that fills them. Before it above and below are equal, as “His
splendor is upon earth and heaven.”

The sign of the covenant n°72 Mix

The great love as every Jew has it according to his mea-
sure: not enclothed within him but standing over him as
an encompassing level, “between Me and you.” It is re-
vealed only when the orlah that covers it is cut away.

Kadosh and kedushah 1w17p / w17p

Kadosh, “holy and set apart,” indicates G-d’s essence, not
enclothed within worlds, whereas the other names de-
scribe what He brings about. Kedushah, the feminine
form, is the love that comes from this level and receives
from Kadosh.

Orlah (the covering) 777y

A covering, not a blockage: the bad love for human de-
lights, even in what is permitted, when it comes with the
heat and fervor of desire. Cutting it away reveals the hid-
den love.
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Separation (perishus) nmw-1a

Separating the evil in the animal soul and diminishing the
body’s pleasures and needs, “vomiting up the milk he
suckled.” Only after it does one reach holiness and the
great love.

Yuval and yovel 727

Two readings of one word, both meaning conveying: yuval,
G-d led and drawn below through the Torah and the
mitzvos; yovel, the power that leads and draws us upward.
Yovel is the fiftieth gate of Binah, above even the Tree of
Life.

The Tree of Life and the Tree of Knowledge o°°niyy
Dy rn

The two “trees” of the Zohar's reading. The Tree of
Knowledge of good and evil is refined through the week
and on Shabbos joins the Tree of Life, the level of the great
love.

Uprooting a thing from where it grows 72797
1217730

The labor of the wood-gatherer. Inwardly it separates a
yesh to stand by itself, not nullified in its source, and so
blemishes both trees on the day they are joined.
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SECTION 1 - 11

The wood-gatherer and the question of holiness
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“And the Children of Israel were in the wilderness, and they found a man gathering wood,” etc. And
the Zohar explains (at the beginning of Parshas Shelach, page 157a) that there are two kinds of
trees, the Tree of Life and the Tree of Knowledge, and he was examining closely which of them is
greater, etc.
The maamar opens with the man who was found gathering wood on Shabbos in the wilderness. The Hebrew
word for wood, etzim, also means trees, and the Zohar reads it as the two trees of Eden, the Tree of Life and

the Tree of Knowledge: the gatherer’s fault was that he weighed them against each other to decide which was
greater. The maamar will explain this only at its end, after it has explained what holiness is.
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To understand this, one must understand the concept of holiness of which our Sages, of blessed
memory, said: “A person sanctifies himself a little below; they sanctify him a great deal from

above.”

To reach the Zohar’s meaning, the Alter Rebbe first asks what the Sages mean by holiness when they say that
a person who sanctifies himself a little below is sanctified a great deal from above.
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And this does not mean only the resting of the Shechinah (Divine Presence), for of that they said
explicitly “the Shechinah rests,” as our Sages, of blessed memory, said that even one who sits and
occupies himself with Torah, the Shechinah is with him.

The “sanctification from above” cannot simply mean that the Shechinah comes to rest on the person. When

the Sages mean that, they say so plainly, “the Shechinah rests,” as they say even of a single person who sits
and studies Torah. So holiness must be something beyond the indwelling of the Divine Presence.

likuteitorah.com/likkutei-torah/shelach/7/ 5
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Rather, the concept is according to what is said in the Gemara (at the beginning of the sixth chapter
of Berachos) concerning what is written, “And you shall gather in your grain,” etc., and what is
written (Isaiah 61), “And strangers shall stand and tend,” etc.: that here [the verse speaks of]| a time
when Israel do the will of the Omnipresent, and here, when they do not do [it], etc.
To explain holiness he turns to a passage in Berachos that sets two verses side by side. In the second para-
graph of Shema, “You shall gather in your grain” has Israel doing their own farm work, while Isaiah promis-
es that “strangers shall stand and tend your flocks,” so that others will do the work for them. The Gemara rec-

onciles them: Isaiah speaks of a time when Israel do G-d’s will, and “you shall gather in your grain” of a time
when they do not.
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And this is puzzling: how can “And you shall gather in your grain” speak of when they do not do
[it], etc., when just before it is written, “and to serve Him with all your heart and with all your soul”?

The Alter Rebbe finds the Gemara’s answer hard: the verse just before “you shall gather in your grain” speaks
of serving G-d “with all your heart and with all your soul,” which hardly describes people who fail to do His

will.
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But the explanation is that this section does not mention “and with all your might,” as the section

of Shema does; and therefore it is still called “they do not do the will of the Omnipresent,” etc.

His answer is that this paragraph leaves out “with all your might,” which the first paragraph of Shema in-
cludes, and service with heart and soul alone is still called “not doing the will of the Omnipresent”; the next
paragraphs explain what “with all your might” adds. In Likkutei Torah, Beshalach, the Alter Rebbe reads the
same Gemara another way: the light that the mitzvos draw down stays hidden, as an encompassing light, and
Israel “do the will of the Omnipresent” when it shines openly within the worlds.

likuteitorah.com/likkutei-torah/shelach/7/ 6
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SECTION 2 - 112

Love as a service: “for He is your life”
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To understand this: it is stated in the Zohar that “there is no service like the service of love.” And
since it does not say “[service] with love,” it is understood that love itself is a form of service, and
great toil [is needed] to attain it; as Moshe Rabbeinu, peace be upon him, “taught knowledge”: “to
love Havayah your G-d, for He is your life,” etc.

Before explaining “with all your might,” the Alter Rebbe shows that love of G-d is itself a labor. The Zohar, on
“And you shall love Havayah your G-d,” speaks of “the service of love,” not “service with love,” so love is not
only the manner in which one serves but a service in its own right, reached through great effort. Moshe
taught how to reach it: love G-d “for He is your life.”
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That is, when one contemplates how he loves the life of his soul and very much wants his life-force
to endure, that it should not cease from him, G-d forbid, let a person take this to heart:

The method is contemplation. A person first reflects on how much he loves his own life and wants it to go on,
and how he dreads losing it.
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that He, may He be blessed, is Himself the life-force within him and his very life, for He is the life of

the worlds, upper and lower.

Then he takes to heart that G-d Himself is the life within him, since He is the life of all the worlds. The love he
naturally has for his own life thus turns into love for G-d, who is that life.

likuteitorah.com/likkutei-torah/shelach/7/ 7
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SECTION 3 - 13

Two loves: “with all your soul” and “with all your might”
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And this is [the meaning of] “and with all your soul”: for a person has many powers in the vital soul,
such as the power that nourishes, the power that expels and the power that digests, etc.; and like-
wise in the intellectual soul, etc.

The love that comes from contemplating G-d as one’s life is what the verse calls loving “with all your soul.”

The soul here takes in all of a person’s powers: those of the vital soul, which runs the body’s functions such
as nourishing, expelling waste and digesting, and those of the intellectual soul as well.
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And for this love to be fixed in his heart, there is need for service and great toil and much effort in
the contemplation mentioned above, in his mind and his thought. And this love is called “love of
the world” (ahavas olam), the level of the light that fills all worlds (memalei kol almin), as is known
(and see Sefer Shel Beinonim [the Tanya], chapter 44, “the love that comprises [all],” etc.).
This love does not come by itself: it has to be fixed in the heart through great effort in the contemplation just
described. It is called ahavas olam, “love of the world,” and belongs to the light that fills all worlds (memalei
kol almin), the divine life-force that enters each world in measure. The text refers to Tanya, chapter 44,

which speaks of one love that comprises all the levels of ahavah rabbah and ahavas olam and is present in
every Jew: loving G-d as one loves one’s own life.
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Therefore it is within the bounds of limit and place, and it is subject to interruption and cancella-
tion when his heart turns aside, as mentioned above.

Because this love belongs to the light that is measured out to each world, it is limited too: it has bounds, and
it can lapse or be cancelled when a person’s heart turns elsewhere.

likuteitorah.com/likkutei-torah/shelach/7/ 8
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But the level of “and with all your might” is a love without limit or measure, and it has no interrup-
tion, for wherever “me’od” is said, it is without interruption, ever; because it comes from the level
of the light that encompasses all worlds (sovev kol almin), and “all before Him is considered as

nothing.”

“With all your might” (me’odecha) is a different love: it has no limit or measure and is never interrupted, for
“me’od,” literally “very much,” denotes what has no bound and no end. It comes from the light that encom-
passes all worlds (sovev kol almin), before which everything counts as nothing.
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For the life-force of all the worlds, upper and lower, is only from the breath of His mouth, may He

be blessed, as it is written, “and by the breath of His mouth, all their host”;

To explain the difference between the two levels of light, the Alter Rebbe begins with the source of the worlds’
life. All the life-force of the worlds, upper and lower, comes only from “the breath of His mouth,” as the
Psalm says.
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as, by way of analogy, in a physical person: the breath of his mouth is what goes out and is drawn
forth from his inner dimension (pnimiyus) and his innermost core, but nevertheless it is not his

essence and being at all,

The analogy is a human being: the breath of his mouth comes from deep within him, yet it is not his essence.
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for it causes no change at all in his essence, whether before the speech or the breath went out from

him or afterwards; rather, it is a radiance and a spreading forth of illumination.

Speaking or breathing out changes nothing in a person’s essence; he is the same before and after. The
breath is only a radiance, an outward extension of his life.

likuteitorah.com/likkutei-torah/shelach/7/ 9
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So too, as it were, the life-force of all the worlds, upper and lower, is only a radiance and a spread-
ing forth of illumination drawn from the Infinite Light (Or Ein Sof), blessed be He, into all worlds,
to give them life.

In the same way, the life-force that animates all the worlds is only a radiance and extension of the Infinite
Light, drawn into them to give them life. This is the light that fills all worlds.
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But the level of the light that encompasses all worlds is that which cannot be enclothed within
worlds to give them life, which is the level of His very essence and being; rather, it encompasses all
worlds, above and below being truly equal, for they take up no place at all in relation to Him, G-d
forbid.

The light that encompasses all worlds is the opposite: it cannot be enclothed in worlds to animate them, be-

cause it is G-d’s very essence and being, not a mere radiance. It “encompasses” them all alike: before it
“above” and “below” are entirely equal, since no world takes up any place in relation to it.
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And therefore it is written, “His splendor is upon earth and heaven,” for the level of earth is like the
level of heaven, since “all before Him,” etc.

That is why the Psalm says “His splendor is upon earth and heaven,” setting the two side by side: before Him
earth is no different from heaven, for all before Him is as nothing.
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And this love, from the level of the light that encompasses all worlds, will never change because of

other loves, in any way (see what is written in Parshas Vayechi on the verse “Darker [are his eyes

than wine],” and see what is written in Parshas Noach in the discourse beginning “Many waters™),
Because this love comes from the encompassing light, which rests on nothing in the world, no other love can
change it or push it aside. In Torah Ohr, Vayechi, on “His eyes are darker than wine,” the Alter Rebbe ex-

plains that the love drawn from contemplating the worlds is enclothed in the soul and lapses when the heart

turns to other things, while the great love rooted in the soul’s source has no interruption.

likuteitorah.com/likkutei-torah/shelach/7/ 10
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as it is written, “Many waters cannot quench the love,” since it is not enclothed within a vessel, as
mentioned above. And each one, according to his own measure, has this level of love,
Hence the verse “Many waters cannot quench the love”: the “many waters” of other loves cannot put it out,
because it is not enclothed in a vessel, a limited form that could be affected. And every Jew has this love,
each according to his own measure. In Torah Ohr, Noach, the discourse “Many waters” reads the waters as

the worries of earning a living and the thoughts of this world, which cannot put out the love hidden in every

Jew’s G-dly soul.

5153 N"M2 MIRD 791 (00 v newka2) 290971 6 (M 51 9 e y) ST ROPTR D19 Ry 2°N97)
5”0 [r127 wa7n] 07 [1y]°Y) 219 N°93 10 09°1°31 9192 RO PR 09 (0 &7 minw) 2°09) 09010
(72 7my] 7Y 17977 0127

as it is written, “And your people are all righteous” (see the Zohar at the beginning of Parshas
Noach); and it is written (Genesis 17:11), “and it shall be for a sign of a covenant between Me and
you”; and it is written (Exodus 31:13), “for it is a sign between Me and you,” etc., “an everlasting
covenant” (see Midrash Rabbah, end of Parshas Devarim, page 287c).
The proof that every Jew has it is “Your people are all righteous”; the Zohar at the start of Parshas Noach ex-
plains that all Israel are called righteous because they keep the covenant of circumcision. This love is also

called “a sign” of the covenant: circumcision is “a sign of a covenant between Me and you,” and Shabbos is

“a sign between Me and you” and “an everlasting covenant.”

1122 0295y NTMIYY P71 009102 NwaASNN NRY YPI0 nan 1 ¥R N2 RI7 N2 MK D
J[panb o] PPT1 0093921 0102 AP0

The meaning is: “the sign of the covenant” is this level of love, from the level of the light that en-
compasses all worlds, which is not enclothed within you but stands over you as an encompassing
level (makif), “between Me and you”; and this suffices for one who understands.
The “sign of the covenant” is this love from the encompassing light. It is not enclothed within the person but
rests over him as an encompassing presence (makif): the verse says the sign is “between Me and you,” not

within you. The closing phrase, “this suffices for one who understands,” leaves a further depth for the reader
to consider.

likuteitorah.com/likkutei-torah/shelach/7/ 11
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And this is why our Sages, of blessed memory, called Him, may He be blessed, by the name “the
Holy One, blessed be He,” and not by other names and appellations, such as “the Compassionate
One,” etc.: for all the names and appellations are on account of the action that comes into being,
drawn forth from Him, may He be blessed;

This also explains why the Sages call G-d “the Holy One, blessed be He” rather than by names such as “the

Compassionate One.” Every other divine name is named for some activity through which G-d brings things
about.
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and even the Name Havayah is on account of His bringing into being (mehaveh) from nothing to
something. The name Kadosh (holy), however, indicates His essence: that He is holy and set apart,

that He is not enclothed within worlds.

Even Havayah, the four-letter Name, refers to His bringing existence from nothing to something: the Name

£

and the word mehaveh, “brings into being,” share their letters. The name “Holy” (Kadosh), by contrast,

points to His essence: holy means set apart, not enclothed in the worlds.
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And “the Holy One, blessed be He” is the Infinite One (Ein Sof) enclothed within Z’eir Anpin (the
emotive attributes), for “He and His vessels are one” (ihu vegarmohi) (and see what is written on
this on the verse “Go forth and see”).

In Kabbalistic terms, “the Holy One, blessed be He” is the Infinite One, holy and set apart, as it is enclothed

within Z’eir Anpin, the six emotive Sefiros of Atzilus, where, as the Tikkunei Zohar says, “He and His vessels

are one.”
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And the love that comes from this level is called kedushah (holiness), a feminine (nukva) form, for
it receives from Kadosh, as it is written, “and your longing shall be for your husband” (see the
Raaya Mehemna, Parshas Emor, page 93a, and the Pardes, under the entry “Kadosh”; and see what
iswritten on the verse “the heads of the tribes” on the meaning of this holiness and how separation
leads to holiness, etc.).
The love that comes from this level is called kedushah, the feminine form of kadosh, because it receives
from Kadosh as the feminine receives, as in “your longing shall be for your husband.” The Raaya Mehemna

that the text cites calls the hidden source Kodesh, its light in the middle Kadosh, and its light at the end of all
the levels kedushah; the Pardes likewise says that when Kadosh enters Malchus she is called kedushah.
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Now, this level of love, which is called by the name “the sign of the covenant” mentioned above,

comes to be revealed only through cutting away the foreskin that covers over and conceals, etc.,

This love, “the sign of the covenant,” is present in every Jew but hidden. It is revealed only when the “fore-

skin” that covers it is cut away, as the covenant of circumcision removes a covering.
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as it is written, “Circumcise the foreskin of your heart” (and see what is written on this on the verse
“See, I [set before you]”). And orlah (foreskin) is not a term for blockage but a term for covering,
etc.
So the Torah says, “Circumcise the foreskin of your heart.” Orlah here means a covering, not a blockage: the
love is already there, only covered, and removing the cover reveals it. In Likkutei Torah, Ki Tavo, on this

same verse, the Alter Rebbe calls the orlah the heart’s attachment to desires and the physical things of the
world, which hides the light of G-d’s face; when it is removed, the covenant in every Jew comes to light.
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And this is the level of a bad love for the delights of human beings, even though it is in what is per-

mitted, only that it is with the heat and fervor of desire, etc.

The covering is a “bad love,” a craving for bodily pleasures. Even when what is enjoyed is permitted, the heat
and fervor of desire for it covers the love of G-d.
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And this is what is written, “The toil of your hands, when you eat [it],” that is, that the hands toil, or
the feet and the other outer limbs, without the heart, etc.

The verse “The toil of your hands, when you eat” is read as teaching the right attitude to earning a living:
only the hands, the feet and the other outer limbs should toil, without the heart being invested in it. In
Likkutei Torah, Chukas, the Alter Rebbe adds that sinking one’s mind into material matters, even permitted
ones, dulls it, so that contemplation of G-d’s greatness does not take hold.

07 7°H% 0978 (19 05 By Ax] I”DYR 1D DI THII M2 10 DOPMIR AW 11D Yav3 0°pn AR
91 T2V DOV 1912 2973 NIRAT BYAY 1D 1T 1290 vYRY *nva

And even those who are cool by nature, such as those who dwell in tents, etc., the level of one born
circumcised, etc., must nevertheless draw a drop of the blood of the covenant, to diminish his fat
and his blood, etc., to diminish the pleasures and the needs of his body that hinder the service [of
G-d], etc.

Some people are naturally cool and not drawn to pleasures, like those who “dwell in tents,” secluded in
Torah study; they are like one born circumcised. Yet just as the law (Rambam, Laws of Circumcision) re-
quires drawing a drop of covenantal blood from a child born circumcised, they too must diminish their “fat

and blood,” that is, the bodily pleasures and needs that get in the way of serving G-d.
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And as it is written, “The churning of milk brings forth butter”; and our Sages, of blessed memory,

said: in whom do you find the butter of Torah? In one who vomits up the milk he suckled.

The verse “the churning of milk brings forth butter” is read by the Sages as teaching that the butter of Torah
is found in one who vomits up the milk he suckled, that is, one who toils over Torah until he is spent. The
Alter Rebbe takes the image as separating from what feeds the body’s desires.
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And the concept of butter is like, by way of analogy, the fat that floats on the milk; so is the level of

the love mentioned above, which is not enclothed within a vessel, as mentioned above

Butter is like the cream that floats on top of the milk. So too the great love from the encompassing light stays
above and is not enclothed within a vessel.
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(and see what is written in Parshas Vayechi on the verse “and white of teeth from milk,” and in
Parshas Va’eira on the verse “And I appeared,” etc., “as Kel Shaddai”: that the level of milk in holi-
ness is the growing of the emotive attributes (middos), love and awe, through “the joyful mother of
the children.” And see the Zohar, Part III, page 136b, on the explanation of “bathing in milk,” in
the supernal whiteness, etc.
The parenthesis refers to discourses in Parshas Vayechi and Parshas Va’eira: there “milk” in holiness is what
makes the emotive attributes, love and awe, grow, as milk makes a child’s limbs grow, and Kel Shaddai is

read as shadayim, the breasts that give the milk, which correspond to Binah, “the joyful mother of children.”

It also cites the Zohar’s reading of “bathing in milk” as the supernal whiteness.
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If so, it will be understood from this that the level of butter, which is the fat of the milk, may be the
level of the great love (ahavah rabbah) that is above the vessel; and this is what is written of
Avraham, “And he took butter and milk,” etc.; and this is what is written (in Isaiah 7:15), “Butter
and honey shall he eat,” etc.)

From this the Alter Rebbe suggests, tentatively, that butter, the richest part of the milk, is the great love

(ahavah rabbah) that is above the vessel. This would explain why Avraham served his guests “butter and
milk,” and the prophecy “Butter and honey shall he eat.”
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But in whom do you find the butter of Torah? In one who vomits up, etc.; for it is specifically sepa-
ration that leads to holiness,
Yet the butter of Torah is found only in one who “vomits up” the milk, because it is separation (perishus) that
leads to holiness, in the words of Rabbi Pinchas ben Yair’s ladder of virtues. In Likkutei Torah, Matos, the

discourse on “the heads of the tribes” cited above, the Alter Rebbe explains in nearly the same words that ho-
liness comes only after separation, “sanctifying oneself in what is permitted to you.”
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since this level of great love comes only after the rung of separation, which is to separate the evil in
the animal soul, etc., which is the level of the refinement (birur) of the Tree of Knowledge of good

and evil;

This great love comes only after separation, which means separating the evil in the animal soul from the
good. This is the work of refining (birur) the Tree of Knowledge, in which good and evil are mixed.
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and this is through the level of “love of the world” (ahavas olam). And through this one will after-
wards come to the level of holiness and this great love, which is the level of the Tree of Life.
That refining is done through “love of the world” (ahavas olam), the love that is worked for through contem-

plation. Only after it does one reach holiness and the great love, which is the level of the Tree of Life; so the

two loves begin to connect to the Zohar’s two trees.

SECTION 4 - 14-5

The tree by the water, and gathering the soul to G-d

01 PY NP2 139907 293 7'00n %3P By PInw vy 1°m 2°n0 mam

Now, it is written, “And he shall be like a tree planted by streams of water,” etc.: that is, the level of
the Tree of Life.

The Alter Rebbe brings the image of a tree “planted by streams of water” and identifies this tree with the Tree
of Life, the great love from the encompassing light described above. The words are those of Psalms 1:3; the
Kehot note adds that one manuscript lacks “streams,” which makes them the opening of Jeremiah 17:8, the
verse whose next words the maamar goes on to read.
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“And he shall not see when heat comes,” etc. The meaning is that this love will not be cancelled or
interrupted because of heat and desires for other things, G-d forbid; for the encompassing [light]
blinds the eyes of the external forces, and “many waters cannot quench the love,” etc.
The next words, “and he shall not see when heat comes,” are from Jeremiah’s form of the image. “Heat” here
is the heat of desire for other things; such desires cannot cancel this love, because the encompassing light

“blinds the eyes” of the external forces, the forces of kelipah that would draw the heart away, and, as the

verse says, many waters cannot quench it.
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Now, it is written, “If he sets his heart toward Him, his spirit and his soul he will gather to Him.”
The meaning is: when a person takes [this| to heart and goes deep into this great love with great
longing, as it is written, “and your longing shall be for your husband,” then “to Him,” may He be
blessed, “he will gather,” and draw down below an addition of holiness.
The verse from Iyov is read as describing a person who sets his heart on G-d and goes deep into the great
love with intense longing, like the longing of the feminine for the masculine. He then gathers his spirit and

soul to G-d, and this draws down from above an addition of holiness: the “great deal” of holiness of which
the Sages spoke.

SECTION 5 - 16-7

A little below, a great deal from above: yuval
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And this is [the meaning of] “A person sanctifies himself a little”: that is, it is only a little; as our

Sages, of blessed memory, said, “It seems to them like a mountain,” etc., but in truth it is not so.

The maamar now returns to the Sages’ saying with which it began. A person’s own sanctification is truly only
“a little.” The Sages say that to the righteous the evil inclination will seem like a mountain; so too a person’s

effort may seem great, but in truth it is small.
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“They sanctify him a great deal from above”: that he draws upon himself the level of the light that
encompasses all worlds (sovev kol almin) through the Torah and the mitzvos, for the mitzvos are
“the limbs of the King.”

“They sanctify him a great deal from above”: through the Torah and the mitzvos he draws upon himself the
encompassing light, G-d’s very essence, which is far beyond his own effort. The mitzvos are called “the
limbs of the King,” and the next paragraph explains the image.
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And this is, by way of analogy, like one who takes hold of a person by one of his limbs: he will draw
him to himself; and all the more so when he grasps his right hand. And this is through the mitzvah
of charity and Chesed (kindness), “the right arm,” etc.
The analogy: whoever takes hold of a person by any of his limbs draws the whole person to himself, all the
more so if he grasps his right hand. In the same way a mitzvah is a “limb” of G-d, and doing it takes hold of

G-d Himself; the mitzvah of charity and kindness, Chesed, which the Tikkunei Zohar calls “the right arm,” is
like grasping His right hand.
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When one contemplates well that the Torah and the mitzvos are from the level of the light that en-
compasses all worlds, and His very essence, may He be blessed, dwells within them, then when he
occupies himself with them, and receives the Torah in his mind or performs the mitzvah with his
hand, he draws upon himself the Infinite Light (Or Ein Sof), blessed be He, in His very essence, etc.

When a person contemplates that the Torah and mitzvos come from the encompassing light, and that G-d’s

very essence dwells in them, he understands that studying Torah or doing a mitzvah draws upon him the
Infinite Light itself, not only a radiance of it.
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And this is [the meaning of] “and by a stream (yuval) it sends forth its roots”: which is the level of
yovel with a cholam and yuval with a melupum, and both are terms of conveying, as it is written,
“To You kings shall bring (yovilu) gifts”; only that the level of yuval with a melupum means that He,
may He be blessed, is led and drawn below through the Torah and the mitzvos.
This is what the verse means by “by a stream (yuval) it sends forth its roots.” The Alter Rebbe distinguishes
two vocalizations of the same letters, yuval (with a melupum, the vowel “u”) and yovel (with a cholam, the

vowel “0”); both mean conveying, as in “kings shall bring (yovilu) gifts.” Yuval denotes G-d being conveyed
and drawn down to us through the Torah and mitzvos.
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SECTION 6 - 18-9

Yovel: the fiftieth gate, above the Tree of Life
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And yovel with a cholam is that it leads and draws us upward, as it is written, “It shall be a jubilee
(yovel) for you”: that is, that this yovel, which leads and draws, shall be yours;

Yovel, with a cholam, is the opposite direction: it leads and draws us upward to G-d. Hence the verse of the

jubilee year, “It shall be a jubilee (yovel) for you”: this power that leads us upward is to become ours.
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“and you shall return, each man to his holding,” etc.: to be included, to become one with One,
“doubled kisses.” [See what is written in Parshas Bereishis on the verse “And his brother’s name
was Yuval,” etc.
In the jubilee each man returns to his ancestral holding; here this means the soul returns to its root, to be in-
cluded in G-d and become “one with One,” and the “doubled kisses” are a union that goes both ways, from
above to below and from below to above. The bracket that opens here, which runs to the end of the maamar,
refers to Torah Ohr, Bereishis, where Yuval, “the father of all who play the harp,” is read the same way: yuval
is conveying, leading upward through song.
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Now, the yovel is the fiftieth year, that is, the fiftieth gate of the fifty gates of Binah (understanding).
And this is why yovel was explained as that which leads and draws us upward.

The jubilee is the fiftieth year, matching the fiftieth of the fifty gates of Binah, the highest gate. That is why
yovel is the power that leads us upward.
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And as is explained elsewhere on the verse “And you shall count for yourselves,” etc., “you shall
count fifty days”: that the fiftieth gate is what joins the Emanator, the Infinite One (Ein Sof), blessed

be He, to the emanated, etc.

The Alter Rebbe refers to his explanation of the counting of the Omer, “you shall count fifty days”: the fiftieth
gate is what joins the Emanator, the Infinite One, with the emanated levels.
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And this is what is written, “And he shall be like a tree,” etc., “and by a stream (yuval) it sends forth
its roots”: for the level of yovel is higher even than the level of the Tree of Life (as is written in the
Zohar, Parshas Acharei, page 58a, and Parshas Emor, page 97a; and see the Idra Zuta, page 290b,
at the end; and the Zohar, Part II, Yisro, page 83a, at the end; Mishpatim, page 98b.
This is the meaning of the verse about the tree: the tree is the Tree of Life, and it sends forth its roots “by a
stream (yuval)” because its root lies in yovel, which is higher than the Tree of Life. In the Zohar places listed

in the parenthesis, the river that goes out from Eden to water the garden is named Yuval, and the tree rooted
by it is the Tree of Life.
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And see Parshas Chayei Sarah, page 131a; and the Gemara, chapter 9 of Bechoros, page 55b, “Yu-
val is its name”; and Midrash Rabbah, Parshas Acharei, end of section 22; and Parshas Pinchas,
near the end of the parsha, page 282a; Ruth Rabbah, end of [the section on] “And he said, ‘Bring
the shawl,’” page 48, column d).

The list continues with the Zohar on Chayei Sarah (131a), which speaks of the Tree of Life and of the river

whose springs will no longer stop in the time to come; the Gemara in Bechoros, where Rabbi Meir says the
river Euphrates is named Yuval; and passages in the Midrash Rabbah and Ruth Rabbah.
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And this will also be understood further from what is written in the Zohar, Part III, Parshas Shelach,
page 158b, on the explanation of “Is there a tree in it or not (ayin)?”: that the level of Ayin is far, far
above even the level of the Tree of Life, etc.
A further proof comes from the Zohar on the spies’ question, “Is there a tree in it or not (ayin)?”: Rabbi
Shimon reads it as asking whether the land’s fruit came from the Tree of Life alone or from the higher level

of Atika Kadisha, Ayin. Ayin, “nothing,” is the hidden level beyond all grasp, higher even than the Tree of
Life.
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And the fiftieth gate, which is the level of yovel, is the intermediary between nothing (ayin) and
something (yesh), as is explained elsewhere. And see what is written in Parshas Va’eschanan, in the
discourse beginning “And you shall know this day,” on the explanation of “And Avraham bound,”
etc., “above the wood,” etc.
The fiftieth gate, yovel, is the intermediary between Ayin, the hidden source, and yesh, revealed existence; in
Likkutei Torah, Bamidbar, the Alter Rebbe explains that it stands between Chochmah, called ayin, and

Binah, called yesh. The text also refers to its discourse on the binding of Yitzchak, where Avraham placed
him “above the wood,” that is, above the two trees.

SECTION 7 - 110

The sin of the wood-gatherer
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Now, from this the matter of the sin of the one who gathered wood on the Shabbos day will be un-
derstood. For the Shabbos of the night is the level of the ascent of the refinements (birurim) that
were refined in all the six days of work,

Now the sin of the wood-gatherer can be explained. Friday night, “the Shabbos of the night,” is when the re-
finements (birurim) achieved during the six workdays rise up.
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and it is the level of the refinement of the Tree of Knowledge of good and evil, in which the good is
separated from the evil and rises upward and is joined with the Tree of Life. And therefore the main
revelation of the level of great love is on Shabbos, as is explained elsewhere on the verse “And
Moshe assembled,” etc.

This is the refining of the Tree of Knowledge: the good is separated from the evil, rises and joins the Tree of
Life. That is why the great love is revealed above all on Shabbos.
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Now, the Tree of Life is the level of the Shabbos of the day; and through this, afterwards, “and by a
stream (yuval) it sends forth its roots” is the level of “Shabbos Shabboson,” which is the Minchah of

Shabbos, “a time of favor,” etc., as is written in the Zohar, Part III, page 129a.

Shabbos day is the level of the Tree of Life itself. After it comes the afternoon of Shabbos, the time of
Minchah, which the Zohar (Idra Rabba) calls “a time of favor,” when the supernal will is revealed and prayer

is accepted; this is “Shabbos Shabboson,” the level of yuval, from which the Tree of Life draws its roots.

927’1133 [mzy +a03] Y703 7101 N2 WOR TOIDRY 12°°7 1917030 93T PP 1300 wwIpnt Rum
13 IMIR MM 71970 17IpRa B3 701 KDY 1782

And the sin of the gatherer is that he uproots a thing from where it grows; that is, he separates the
yesh (something) to be separate by itself, as a separate thing, and not nullified in its source, which

gives it life and brings it into being, etc.

The gatherer’s sin is “uprooting a thing from where it grows,” as one teaching in the Gemara (Shabbos 96b)
has it: he detached growing things. Inwardly this means separating a created thing (yesh) so that it stands as

something separate in its own right, no longer nullified within its source, which gives it life and being.

) m?:‘:nyn m’by "5 Hya wonw [o@nm vyn] F7°AYY [(ny7a py] T°0Y DIN2NNT IRWY NAWH 01°Y
And on the Shabbos day, when there is the joining of the Tree of Knowledge and the Tree of Life,
when the yesh is nullified, etc., the ascents of the worlds, etc.,

On Shabbos, when the Tree of Knowledge and the Tree of Life are joined, created existence is nullified in its
source and the worlds ascend.

"D 2% RIT 1PN DIV D [msy 03] Y7HI WO MR RIMY " 90y 92T 9w 190
213 [onm p1] P03 [y vyl TPRY 2710 09%Y2 0N 1Y 0D

therefore one who uproots a thing from where it grows, which is [to make it] a yesh by itself, the op-
posite of self-nullification (bittul) within its source, is liable, etc.; for through this he blemishes the
trees mentioned above, the Tree of Knowledge and the Tree of Life, etc.

So one who uproots on Shabbos, making a thing a separate yesh, the opposite of its self-nullification in its

source, is liable, because he damages both trees. This ties back to the Zohar with which the maamar began,

which describes the gatherer as weighing the two trees against each other.
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And see what is written on the subject of the Tree of Knowledge and the Tree of Life in Parshas
Bereishis on the verse “Behold, the man,” etc.; and above, in the discourse beginning “When Israel

put ‘we will do’ first”; and in Parshas Balak, in the explanation of the verse “Who has counted.”]

The closing references point to other discourses on the Tree of Knowledge and the Tree of Life, and the
bracket opened in paragraph 8 closes here.

IN ONE’'S AVODAH

Love of G-d is itself a service that needs great toil: a person must contemplate that G-d is his very life until
the love is fixed in his heart. He should toil for his livelihood with his hands and outer limbs, not with his
heart, and even one who is cool by nature must diminish the pleasures and needs of the body that hinder his
service; this separation reveals the great love hidden in him. Then, setting his heart on that love with great
longing and occupying himself with the Torah and the mitzvos, above all charity and kindness, he draws

G-d’s very essence upon himself, knowing that his own part is only “a little,” however large it may seem.

QUESTIONS FOR DISCUSSION

1. Why is the second paragraph of Shema, which speaks of serving G-d “with all your heart and with all your
soul,” still described as a time when Israel “do not do the will of the Omnipresent”?

2. How does the love “with all your soul” differ from the love “with all your might,” and why can only the sec-
ond never be quenched by “many waters”?

3. Why does the name “the Holy One, blessed be He” point to G-d’s essence more than “the Compassionate

One” or even Havayah, and why is the love that comes from that level called kedushah?

4. What is the orlah that covers the great love, and why must even those who are cool by nature “draw a drop
of the blood of the covenant”?

5. How do yuval and yovel describe two directions of the bond made through the Torah and the mitzvos, and
how does this explain why uprooting a thing from where it grows on Shabbos blemishes both trees?
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At the start of Parshas Shelach the Zohar asks what “wood”
means in this verse and says the gatherer “was examining
these trees, which of them is greater than the other.” The
Alter Rebbe takes this as the two trees, the Tree of Life and
the Tree of Knowledge.

Zohar, Sh'lach 3:8-5:181>:’11-"n:’3 77 n9w ,7717 190

1Y WIPNn QN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] (27¥ w1 ,RD) 2 L(2,R7) 270 L(R DY) R

T2YRPR 71277 AN PWIPR UNDH U NRY NN WP OTN
On “Sanctify yourselves and be holy,” the Sages taught that

a person who sanctifies himself a little is sanctified a great
deal, and one who sanctifies himself below is sanctified
from above. The maamar asks what this holiness from
above is.
Yoma 39a:4-571-"T:X 0”7 X1
— Lyn MY WIRR OIX ,V0OWITR QDM DNWTRNY (1337 1R
— M 071y2 ,n7ynn INIR PYTRR — Muntn 1277 IR LYY
707 077 0K 72Y 17177 X207 0IY? IniR YRR
William Davidson, Vocalized Aramaic (CC-BY-NC)

" Ao

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
AL MaR

179w 70w

Rabbi Chanina ben Teradyon teaches that when two sit to-
gether and words of Torah pass between them, “the
Shechinah rests among them.” The Alter Rebbe uses this
to show that when the Sages mean the resting of the
Shechinah they say so plainly. (Kehot: Avos 3:3)
Pirkei Avot 3:2°2:°1 MR mwn
,TIN 2727 17172 PRY 1WPY 070 IR 11710 12 KD 027
IR .20 X 087 2w (X 0°2nN) TmRIY L0°%P 3D 11 010
MY BPPR T APV 770 3T 0PI U PTG Y
790 20271 YUY 7 2R 1YY PR WK 77 0K 12T I (3 2IK7)
TN TPIRY 1IN D20 RPX P PR Anw 20N 27 KT 1Dy 11t
13°K) MRIY 791 17 Y2IP RN TN VTRV ,17IR2 POIYY WY
L7220 (3
Rabbi Hanina, the vice-high priest said: pray for the welfare
of the government, for were it not for the fear it inspires,
every man would swallow his neighbor alive. R. Hananiah

ben Teradion said: if two sit together and there are no words
of Torah [spoken] between them, then this is a session of

likuteitorah.com/likkutei-torah/shelach/7/

scorners, as it is said: “nor sat he in the seat of the scorn-
ful...[rather, the teaching of the L-rd is his delight]” (Psalms
1:1); but if two sit together and there are words of Torah
[spoken] ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

MY 7195 IN2 PO WY AN 1PENY

The Gemara derives that even one person who sits and
studies Torah has the Shechinah with him, from “In every
place where I cause My Name to be mentioned, I will come
to you and bless you.”
Berakhot 6a:13-147"-3"":X "1 M>72
MR — IRy NPIWY "7IR2 PO WY TR ﬂ'?’m_{tp' 1°3m
INRD *2) PRI PR RIW WY DX IR WK Dipra 2327
70 ,0I339217 1902 PR AN — N 12X0yan AN ,70 1PUBRT
LN 1902 AYPn 1NN KD —
And whence is it that even if an individual sits and occupies
himself with Torah, the Shekinah is with him ? As it is said,
"In every place where I cause My name to be remembered I
will come unto thee and will bless thee" (Exod. xx. 24). Since
[the Shekinah is] even with one, why mention two ? With
two, their words are written in the book of remembrance,
but the words of an individual are not so recorded.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
1Y NI°W 77102 PO AWPW NN V2ODNW

Rabbi Chalafta ben Dosa teaches that when ten sit and
study Torah the Shechinah rests among them, and so
down to even one, from “In every place where I cause My
Name to be mentioned, I will come to you and bless you.”
Pirkei Avot 3:61:’3 Max 1iwn
RO PATTY TPy IR M0 193 UUK KOIT 12 XAD2N *27
n7ya 231 D’?btf (22 n*‘?nn) RV 077372 H:‘H[D' ﬂ;’;[ﬂ' ,.'Hjﬂ;
TR 707 PN PY ANTIRY (0 OWY) R L 100K 1am OX
1PDR I .WBYY DY 27R2 (2D 0°°nN) MR ,IYRY 19X
M AR YT PR TR T R 12T I (3 7IXRDN) nRIw
'IW}_{ nﬁ,??;tl 5;3 (O mnw) Rleh v , TR ’IY?EJ?_{: 121 ."IJ] }7?;[#71
SN ﬂ’??i RIR "N DR 1IN

Rabbi Halafta of Kefar Hanania said: when ten sit together
and occupy themselves with Torah, the Shechinah abides
among them, as it is said: “G-d stands in the congregation of
G-d” (Psalm 82:1). How do we know that the same is true
even of five? As it is said: “This band of His He has estab-
lished on earth” (Amos 9:6). How do we know that the same
is true even of three? As it is said: “In the midst of the judges
He judges” (Psalm 82:1) How do we know ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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That passage cites the same Gemara and gives a related
answer: the paragraph “And it will be, if you listen” is still
called “not doing the will of the Omnipresent” because the
light drawn down by the mitzvos stays hidden, as an en-

compassing light.
KEHOT'S NOTE

1390 %Y 2-RIp7 NPMIR L2 ,2 1w e ooy AR L3 .(2,719)
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In the second paragraph of Shema G-d promises rain in its
season, “and you shall gather in your grain, your wine and

your o0il,” so Israel do their own harvesting.

Deuteronomy 11:1477°:X”> 0727

77787 AT 7337 HOOK) WAPPEA M ANY2 DIYINTILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 03T

10 “Strangers shall stand and tend your flocks, and foreigners
shall be your plowmen and your vinedressers”: in the time

this verse foretells, others do Israel’s labor for them.

Isaiah 61:5°71:X70 11°yw°

:02°R731 072K 1237321 DIIR 1371 AT

And strangers shall stand and feed your flocks, And aliens

shall be your plowmen and your vinedressers.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1" The Gemara reconciles the two verses: “you shall gather in
your grain” speaks of when Israel do not do the will of the
Omnipresent, and Isaiah’s verse of when they do. The
Alter Rebbe asks how the first can describe those who do

not do His will.

Berakhot 35b:7°1:1 777 m372

YN L,AYIN NYWA Wi OTR WAR RIR RO 12 1ivnY 027
nYw2 "N LAYT NYYR W LATER W2 8P 1Y nywa
DIPR YW 1213 PAY PRI 212 KPR 2Py XAA M3 AR Mg
DIINS W) O ITRYY ENIY L0 7T 7Y M3 IDINDD —
2y niya 1NINTR — Dipn P 11937 PRy PRI PRY 11 7N
DOINR NIRPRY KPR TIY K?) 77037 ADORY mKIY TRRY 0T

<o DY DTIYY WY 1T 29 IR
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform

not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“To love Havayah your G-d and to serve Him with all your
heart and with all your soul”: the verse just before “you
shall gather in your grain,” which makes the Gemara’s
reading puzzling.

Deuteronomy 11:1327:X”> 0°727

NN DT DINK MER 2238 X NISRTIX WRYn YRYTOR T
:0JWRI"7231 0222772332 112y DX 1Ny

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader to the Maharsha’s commentary
on the aggadic passages of the Talmud, on this same
Gemara, as a further place for the question raised here
and its answer from the missing words “with all your
might.”
KEHOT'S NOTE
L1 21 177 2Py D WP NPIR .OW N1973% RPWANR APRTN 03 R
XBN Y 2Py NUMIR .TI5|7 Y U”0PN 2”0 JLYIN Y 2N A”OPN N7I0
T720-0°39¥1 990 IR .OW 101N 1’?’&1 98’y 271 WMPR 1R
AnNCY K7
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The first paragraph of Shema says “with all your heart,
with all your soul and with all your might.” The second
paragraph omits the last phrase, and this omission is the
key to the answer.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92773 733

“The Children of Israel were in the wilderness, and they
found a man gathering wood on the Shabbos day.” The
Torah tells of a man who broke Shabbos by gathering wood
and was brought before Moshe for judgment; the whole
maamar sets out to explain the Zohar’s reading of this
verse.
Numbers 15:32277:1"1 712712
:NIWT 02 D3 UYPR TR IR 12702 PRI PN
And while the children of Israel were in the wilderness, they
found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
3% 0932
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On “And you shall love Havayah your G-d,” the Zohar says
that all service a person offers G-d should be with love,
“for there is no service like the love of the Holy One,
blessed be He.” The Alter Rebbe’s wording makes love it-
self the service.

Zohar, Vaetchanan 20:134-21:142-7%p25 73nnx1 ,3ma 990
2"npP:R”I

Since the day that Israel were banished from their land there
has been no joy before the Holy One, blessed be He.
Therefore because of the love which G-d shows to Israel it is
written, “thou shalt love the L-rd thy G-d”, which means that
man should bind himself to Him with very strong love, and
that all service performed by man to G-d should be with
love, since there is no service like the love of the Holy One,
blessed be He.’ R. Abba said: ‘These words are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

19 N7 RINIDD RIM91D N9

Rabbi Yeisa teaches how much a person should love the
Holy One, blessed be He, for there is no service of Him
like love, and one who loves Him and serves with love is
called His beloved.
Zohar, Beshalach 16:241-17:251-x"»7:1"0 nbwa ,3mn 1890
X731
R. Jose said: ‘How great should be man’s love for the Holy
One! Verily, love is the only true worship, and he who wor-
ships G-d in love is called “beloved” by Him.’ There is an
apparent contradiction in the two verses: “Thine own friend
and thy father’s friend forsake not”, and “Withdraw thy foot
from thy friend’s house” (Ibid. 25, 17).

The Zohar; London, Soncino Press, 1933 (Public Domain)

20 7o K179 K71 NN 1A0RY

Moshe, urging Israel to choose life: “To love Havayah your
G-d, to listen to His voice and to cleave to Him, for He is
your life.” He gives the reason for love within the com-

mand itself: G-d is your life.

Deuteronomy 30:20°3:"% 0°127
T TIRY T N 2 37 RITA 19p3 Y PR MoNN 13KY
nn? 3p¥77) PP D7IAN? TNIK? N YW WK MIRT2Y NIY?
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to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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21 Of Koheles it is said that being wise, “he still taught the
people knowledge.” The Alter Rebbe borrows the phrase
for Moshe teaching the people how to come to love G-d.
Ecclesiastes 12:9'0:2” norp
DUPWn 12N IPM 1R DYTTNR NYTTTR? Ty 030 N7dp Y AN
Eah
And besides that Koheleth was wise, he also taught the peo-
ple knowledge; yea, he pondered, and sought out, and set in
order many proverbs.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The second paragraph of Shema speaks of serving G-d

“with all your heart and with all your soul.” The Alter
Rebbe identifies “with all your soul” with the love that
comes from contemplating G-d as one’s life.
Deuteronomy 11:1327:X”> 0°727
NN DT BANK MER 2238 X NISRTIN WRYn YRYTOX T
:09YRI"P221 023277223 112¥71 D°RPK N Ny
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya, chapter 44, speaks of one love that includes all the
levels of ahavah rabbah and ahavas olam, equal in every
Jewish soul: loving G-d as a person loves the life of his
own soul.

Tanya, Likkutei Amarim 44:3-40°12K8 *01p°% ;7WX1 P2 XN
73T
137 TR NIATRY NIPn2 Yan 17397 mAOR KT nOR AR
APniaRn 117 7w ORI Wag PO My XUm 7021y nagr™
- 7N PP PIMR CWRY pI0D Py M and¥ an m
WITINRT 92 KM KYDIT RNV KITPI2RYTP? 00T
JTDMR WO :NDY M M) 119 0O RDIN KD PR
TR IR - 127 DOARR M WRN” N IARY "18n ,1miP)
- TIRDRT OTRD 77 XM RO “IRY
Kehot Publication Society (CC—BY—NC£) .
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“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The maamar ex-
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plains “with all your might” as a love without limit.

Deuteronomy 6:5°77:"1 %727
SATNR™P21 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this teaching, that “with all your might” is a
love without limit, is quoted in the Tzemach Tzedek’s Or
HaTorah on Parshas Tisa.
KEHOT'S NOTE
LA0PNIYR Y RWN N”IRD R

aNas o 1°e maa

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The life of all the
worlds is only from His “breath,” which is not His essence.
Psalms 33:6:3% 0°21n
3“*5??"7-:’ "2 M1 Y1 0w 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The psalm calls on heaven, earth and all in them to praise
G-d, “for His Name alone is exalted; His splendor is upon
earth and heaven.” The Alter Rebbe reads the verse as set-
ting earth beside heaven, equal before Him.

Psalms 148:1337>:1”np 021N
DoY) PIRTPY 9797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse on “His eyes are darker than wine” begins
on this page.
KEHOT'S NOTE

XL R™MN
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Yaakov’s blessing of Yehudah: “His eyes are darker than
wine, and his teeth whiter than milk.” The text refers to its
discourse on this verse in Parshas Vayechi.

Genesis 49:1227°:1"1 N°wR12
2900 DOY13 70 DY 2700
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His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In the Song the beloved declares that love is as strong as
death: “Many waters cannot quench the love, nor can
rivers drown it.” The love from the encompassing light
cannot be put out by other loves, because it is not en-
clothed in a vessel.

Song of Songs 8:71:’n 0°7°wn W

PO MIDVYY KP NI NIONTTNR Niad? A90v XD 0011 o
:1% 1122 192 120X2 90°2 1377227 NK UOR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya, chapter 44, brings the Zohar that G-d is known to
each “according to what he measures in his heart,” and
speaks of one love that includes all the levels of ahavah
rabbah and ahavas olam, equal in every Jewish soul and
inherited from the forefathers: loving G-d as one loves the
life of one’s own soul.

Zohar I, 103ax ,3p 8”1
KEHOT'S NOTE
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On “Her husband is known in the gates,” the Zohar teach-
es that the Holy One, blessed be He, is known and cleaved
to by each person “according to what he measures in his
heart.” So too each Jew has this love according to his own
measure. (Kehot: Zohar I, 103a)

Zohar, Vayera 9:153-164770p-3"1p:" R1”1 ,711 780

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”

though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

DO TR 0912 R

Isaiah’s prophecy of the redemption: “And your people
are all righteous; they shall inherit the land forever.” The
Alter Rebbe brings it to show that every Jew has this love.
Isaiah 60:21X72:°0 17°yw°
IXBNTY °T) TWYR YR 133 YIR W7 0IYY D73 07 TN
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Zohar opens Parshas Noach with Rabbi Chiya on “And
your people are all righteous”: all Israel have a share in
the World to Come and are called righteous because they
keep the covenant of circumcision. This is why the text
cites it beside “the sign of the covenant.”

Zohar, Noach 1:1-1227°-°R’K 113,971 190

THESE ARE THE GENERATIONS OF NOAH. R. Hiya opened
with the text: And thy people are all righteous, they will in-
herit the land for ever; the branch of my planting, the work
of my hands wherein I glory (Is. 60, 21). He said: ‘Happy are
the people of Israel, who occupy themselves with the Torah
and are familiar with its paths, through following which they
will merit the world to come.

The Zohar; London, Soncino Press, 1933 (Public Domain)

nIe”amacy

The note says the Zohar at the beginning of Parshas
Noach, which the text cites for “And your people are all
righteous,” is explained in the Tzemach Tzedek’s Or
HaTorah at the beginning of Parshas Noach.
KEHOT'S NOTE
.X,7177107102 11D N”7IR2 IRAN3

Of circumcision G-d says, “and it shall be for a sign of a
covenant between Me and you.” The “sign of the

covenant” is read as the encompassing love.
Genesis 17:11x”:1”° n°wx12
:DP31 712 12 NN W) 030779 T3 NN DO
And ye shall be circumcised in the flesh of your foreskin;

and it shall be a token of a covenant betwixt Me and you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

G-d tells Moshe to tell Israel to keep Shabbos even while
building the Mishkan, “for it is a sign between Me and you
for your generations”; a few verses on, Shabbos is called
“an everlasting covenant.” The word “sign” again points to
the love that stands “between Me and you” as an encom-
passing level.

Exodus 31:133:8"% minw

XI7 NiX *2 17AWN "NNIY DR IR IAR? PXIP° 212758 927 1K)
:028TRM 1 *IX °3 NYT? 0°NNT? 0121 12

’Speak thou also unto the children of Israel, saying: Verily ye

shall keep My sabbaths, for it is a sign between Me and you

throughout your generations, that ye may know that I am the

L-RD who sanctify you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127N 12 K17 N2 MR 2

The note points to two places in the Tzemach Tzedek’s Or
HaTorah as further discussions of “the sign of the
covenant” as this encompassing love.
KEHOT'S NOTE
JAOPNIYR Y RWN 'AY .7OW °Y 1ANNRY N7MIR AIRT
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Kehot’s note points to Berakhot 6a for these words.

Berakhot 6ax " n1572
KEHOT'S NOTE

L7221 .K 1 Mo72

[=highal

Among the Thirteen Attributes G-d is called “Compassion-
ate” (rachum). Such names describe Him by His activity,
unlike “Holy.”
Exodus 34:61:7"% mnw
700727 2°BK TN 13m0 5% 1 n X" 1’;1.3"?5_7 ' 2yn
gaiahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,70 mnw

T IR 1IPRT

In its introduction the Tikkunei Zohar says of the Sefiros of
Atzilus, “He and His vessels are one.” The Alter Rebbe ap-
plies this to the Infinite One enclothed within Z’eir Anpin.
Tikkunei Zohar 3b:9-10-"1:2°3 97171 *1pN
PO AR 12 T ORI AR LTI02 N.Z)Y?T_: mb’xm niPeR YT
ST TP 10K KD ,AR12T NIRY Ty "5 WPT 1 192 T
Y2 (MM K™1) P73 KIT RDPD DY NPYY LT0 1IN PR XD
MiR3 Ay2 PAN L,INM3T NIPRD TRy: L MPUIRT NiTvED

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’S NOTE

.(2,3) MTpmavn

9N TIRE

The Song calls out: “Go forth and see, daughters of Zion,
King Shlomo, in the crown with which his mother crowned
him on his wedding day.” The text refers to its explanation
of this verse for more on the name “the Holy One, blessed
be He.”

Song of Songs 3:11X™:) 0*°Wwi 1w

D2 MR APTLYY MLy ERY TPma 1R N1 PR IR
:12% nont 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WITPR NPApRY RAPI WD TWITH NRIP:

In the Pardes’ entry on Kadosh, Kadosh is in Keser,
Tiferes and Yesod, and when Kadosh enters Malchus she is
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called kedushah. This is the feminine receiving from the
masculine that the text describes.
Pardes Rimmonim 23:21-22373-X72:37 0°1717 0712
NYOWwI X°IW °197 %3 MR X? OX .72°9P3 OR D PR KDY ...
7772 IR127 191 MOYRA RO AYIW pIT N T DY NRIpI own
WD X721 .TI0%2 Y12 °3 D (1Pbp *vIWN) R”AN (731 OMiD)
AN NPYP AW NWHR WD YR WD 5 1Ay LT1°23 KO 0D
WIPD N°YPAw MPR0 DWW KIPN KDY D°Ip yawn 19190 NN %D
JIRRAI LNPYPIW TP INIW NI TIOUN Y KD OR yawn 1919
oM AW 7Y LM% PR 1Py Mavna KN AY1aww 0T’
... 7Y 90 372N 7Y DO LYTIID 1 RPN TN KN

Pardes Rimonim (Public Domain)

INPWN TWON BN

G-d tells Chavah, “and your longing shall be for your hus-

band.” The feminine kedushah longs for and receives
from the masculine Kadosh.

Genesis 3:161"0:’2 N°wWR12

“PRY 0213 "TPR 33Y2 M NIZY N2 7277 WK AWRTIR

72720 KIM ANIYA LR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 NPWRA2

RAEATNAR D R”Y2Y

The Raaya Mehemna passage is also brought in a dis-
course in Parshas Emor.
KEHOT'S NOTE
22,39 7K 02 oYY KM

NYRTOWRY 7Y
This is the discourse the text refers to.

KEHOT’'S NOTE
7,80 Mun e mph

NIvnRn SwNRI
“And Moshe spoke to the heads of the tribes.” The text

refers to its discourse on this verse for the meaning of this
holiness and how separation leads to it.
Numbers 30:2°3:" 7272
M WK 1270 17 MRY PRI 127 Nind CWRYTOR Twn 127
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT 519% ANCaR MYNe

Rabbi Pinchas ben Yair’s ladder of virtues, as the Mishnah
gives it: “separation leads to holiness, and holiness leads
to humility.” The Alter Rebbe draws on it: the great love
called holiness comes only after separation. (Kehot:

likuteitorah.com/likkutei-torah/shelach/7/
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Avodah Zarah 20b, where the Gemara’s version of the lad-
der has separation lead to purity, and holiness come only
after fear of sin)
Mishnah Sotah 9:15170:’t 0 Mawn
X3 NIPRI LNRI 277 ARTIM NI, 1K PR 12 OMID U3 ...
T MPI MUIE MR T Mo M L1 T
RV DR TR AR M LAY OT? T AT e
TP M TR ARCAR MTOM ,MT0N P77 ANCIn Rpn XY
10 DY N2 DUMRT NAIMY ,DONRT DA TR ANan UIpT MM
AR ,2302 7191 1779
When Rabbi Meir died, the composers of fables ceased.

When
ceased. When Ben Zoma died, the expounders ceased.

Ben Azzai died, the diligent students [of Torah]

When Rabbi Joshua died, goodness ceased from the world.
When Rabban Shimon ben Gamaliel died, locusts come and
troubles multiplied. When Rabbi Elazar ben Azaryah died,
the sages ceased to be wealthy. When Rabbi Akiba died, the
glory of the Torah ceased. When Rabbi Hanina ben Dosa
died, men of wondrous deeds ceased. When Rabbi Yose
Katnuta died, the pious men (hasidim) ceased and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

0522% nb1y NN anem

“Circumcise the foreskin of your heart, and stiffen your
neck no more.” The orlah of the heart is the covering that
hides the love.

Deuteronomy 10:161”v: 0127
:TiY Wpn X? 0227¥1 09227 N2y NX onYm
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,27 K120 °D 12119 AR 0,0 00127

S2IN IN7 27y

In the discourse on “See, I set before you,” the Alter Rebbe
explains that even deep contemplation of G-d’s greatness
may fail to bring love and awe out openly in the heart, be-
cause the heart is clothed in desires and physical matters;
of this the verse says “Circumcise the foreskin of your
heart.” This orlah over the heart is what keeps the love
from being revealed.
KEHOT'S NOTE
LM R D R

92AN 1INT

“See, I set before you today a blessing and a curse.” The
text refers to its discourse on this verse for more on re-
moving the orlah.
Deuteronomy 11:26173:8” 0°127
:M77P1 1972 P 02397 TN1 °338 X7
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the point that orlah means a covering
rather than a blockage is explained at length in the
Tzemach Tzedek’s Or HaTorah on Vayikra.
KEHOT'S NOTE
ST97RY TR Y R-KRIP7 NPIRA 19182 RN

5o8N 95 70 YN

A Song of Ascents praising everyone who fears Havayah:
“The toil of your hands, when you eat it, you are happy,
and it is good for you,” that is, living from the honest work
of one’s own hands. The Alter Rebbe reads “of your hands”
closely: the toil for a living belongs to the hands, not to the
heart.

Psalms 128:2°2:1175p 0°%°1n
72 2901 0N 29RN 72 TR YN
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

TP XY LT9ORY K L,0TN Mg mMIN2 A9IRA R2NI L2 ,00p 0°vhn
.(276 ¥ 5”n w™pva 0BTI) MPPwN — 0°37 0o 7T .3 ,10 NP

N9M2 27 770 099972 D7DYN 15 DI TN

The Rambam rules that a child born already circumcised
must still have a drop of covenantal blood drawn on the
eighth day. The Alter Rebbe applies this to people who are
cool by nature. (Kehot: Hilchos Milah 7:7)
Mishneh Torah, Circumcision 1:7°1’X 71" M3%i1 770 mawn
9°M% 0159y MWD PR aRY 1900 197 2°°0 DRI DpY 0101w 13
DI RIW TOUW TOP 191 UANAY O1°2 N3 07 kR Rvuad
wow 7971 K1Y D11°A17TAR 1AW 01°2 1772 07 11k 0o R
7977 RXP 127 21°Nw32 1R P17 PI% 7210 Map 1510 mnot R
1WA 1PNY DR P9 MBIy N 10w
A proselyte must, before he can enter the communion of
Israel be circumcised. If, while still a gentile, he had already
been circumcised, it is requisite to draw a drop of blood
from the membrum, on the day when he is received, as a
sign of the covenant. Similarly, if a male infant is born with
the prepuce absent, it is requisite to draw a drop of blood
from the membrum when the infant is eight days old. An an-

drogyne that has both male and female organs is to be ...

Wikisource Mishneh Torah (CC-BY-SA) - The Mishneh Torah by Maimonides.
trans. by Moses Hyamson, 1937-1949 (Public Domain)

NP RORP 270 o

Among Agur’s sayings: “The churning of milk brings forth
butter, the wringing of the nose brings forth blood, and

”

the forcing of anger brings forth strife,” a warning that
pressing anger yields only quarrels. The Sages (Berachos
63b) read its first clause as teaching how Torah is

acquired.
Proverbs 30:3327%:% "own
127 K781 D7D P11 DT Ro%1° AXTYOR) Xm0 KO%I 270 P 03
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For the churning of milk bringeth forth curd, And the wring-
ing of the nose bringeth forth blood; So the forcing of wrath
bringeth forth strife.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5,5 %un

770 SWw NN RSN NN OR3

The school of Rabbi Yannai expounds the verse: the butter
of Torah is found in one who vomits up the milk he suck-
led from his mother’s breasts for its sake. The Alter Rebbe
reads it as the separation that leads to the higher love.

Berakhot 63b:17-181-17:2 3”0 N1372
K 277w PIY 220 XoPRY 02 — IR DY IR0 K30 20K N2
oye 937 1Py oyisw Tnvn 93 — 0T K% AR Y L1y
.79 0T XY 07 P2 PRATY? A2 — pRiv) TwRY
With whom dost thou find the cream of Torah? With him
who spat out for its sake the milk which he sucked from his
mother's breast. "And the wringing of the nose bringeth
forth blood" — a disciple with whom his master is the first
time angry but he remains silent [under the rebuke] is wor-

thy to distinguish between impure and pure blood.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,10 M572

023w 71291 £7Y N D3

On “his teeth whiter than milk,” the Alter Rebbe explains

that the work of refining one’s deeds, words and thoughts

comes first; then comes the level of milk: as milk makes a

child’s limbs grow, the milk of Torah makes one’s love and
awe grow great.

KEHOT'S NOTE
T, R"MN

NN 27 NINY BN

Here joy in serving G-d is likened to milk: a mother nurses
her child, and through the milk its limbs grow; the dis-
course adds that the breasts are in the place of Binah, and
it reads Kel Shaddai as shadayim, the breasts whose milk
makes the emotive attributes, love and awe, grow.
KEHOT'S NOTE
A”Y0,11 K™D

ST N2 19 RINY

G-d tells Moshe, “And I appeared to Avraham, to Yitzchak
and to Yaakov as Kel Shaddai, but by My Name Havayah I
was not known to them.” The text refers to its discourse on
this verse in Parshas Va’eira, which reads Shaddai as sha-
dayim, the breasts that give milk.
Exodus 6:3°3:1 mnw
NYTI KD 7YY 1Y 9K3 2pYITOR) PRI DTIANTIN KN
077
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
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known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nARY %127 aN

“He settles the barren woman of the house as a joyful
mother of children.” In Kabbalah “the mother of the chil-
dren” is Binah, through which the emotive attributes
grow.
Psalms 113:9°0:37°p 0°%°11n
:ARTIP0 NN 02127708 N2 NRY C27Win
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,3p ooonn

a5ma mEnn

“His eyes are like doves by streams of water, bathing in
milk.” The Zohar reads the milk as the supernal
whiteness.

Song of Songs 5:1227:’11 0*1°wi W
:NRPRT2Y Niaw> 2772 NIXTI 0N *RPBRTY 073170 1Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2°Y9T X112 2na mgnn

The Idra Rabba explains “bathing in milk” as the eyes be-
ing washed in the supernal whiteness, the first whiteness
of the good eye, when the watchfulness of compassion is
found.

Zohar, Idra Rabba 28:199-29:209x27 XJ7X7
D™:07D-U7EP:N"D

,OM 980

25 ANAA AP

Avraham “took butter and milk” and set them before his
guests. The Alter Rebbe connects Avraham, the man of
love, with butter, the great love above the vessel.
Genesis 18:8'm:1 n°wxr12
D7y, THYTRIMY B7IB? TN Py WK R30I 32M NRD 1PN
2IRM Yy NAn
And he took curd, and milk, and the calf which he had
dressed, and set it before them; and he stood by them under

the tree, and they did eat.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,17 NPwRA2

BN WaTY IRAN

Isaiah’s sign to King Achaz: a child, Immanuel, will be
born, and “butter and honey shall he eat, when he knows
to reject evil and choose good.” It is brought as another al-
lusion to butter as the higher love.

Isaiah 7:157v:1 1oy
:21932 79N21 ¥12 DIRR INYT? PIN° WaT XN
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Curd and honey shall he eat, when he knoweth to refuse the
evil, and choose the good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TWITR ST ANYAR MY
The words here quote Avodah Zarah 20b:10; the passage is
shown below.
Avodah Zarah 20b:10™:2°3 7t M2y
M NPT STO? ARCAN MR PRY 12 071D °37 MR RN
TP ARTIN DRI NP CTOR ARCIN MITAT L Mt CTR ARCan
TN TP IR TG LT T MPR mes L mie
RO DXT NV DN T MOIR MY MY T mean mron
UTIPT M LWTIPT M1 T NI AR e 070 IRvan
D727 X7 IRIY 17190 7173 MTOM ,0ONRT NN VT IXvan

2PTON? 12
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
2,07y
"\’Uﬂb 9798 37DYN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1,19 00 0vam
Kehot’s note points to Zohar, Noach 1:1 for these words.

Zohar, Noach 1:’X:’R 111,971 790

Kehot’s note points to Zohar, Noach 10:63 for these words.

Zohar, Noach 10:63370: 111,711 100

Kehot’s note points to Zohar, Noach 1:3 for these words.

Zohar, Noach 1:3’2:°K 113,971t 990

PARAGRAPH 4

7

2% %D By Panw pya M
The first psalm says of the man who delights in the Torah
of Havayah: “He shall be like a tree planted by streams of
water, that yields its fruit in its season.” The Alter Rebbe
reads the tree as the Tree of Life.
Psalms 1:3°3’X 0°2°71n
551 7327°R% 1712¥1 IRY2 107 78 WK 0OnaPRRY ANy D M
2% ApyIwN
And he shall be like a tree planted by streams of water, that
bringeth forth its fruit in its season, and whose leaf doth not
wither; and in whatsoever he doeth he shall prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Jeremiah 17:8°m:1 171°n7°
O X222 XY K?) YUY MY 2200y 0nTRY Pang vya mm
1D NIRYD Won? KDY ARTY KP N8I NIw1 Y0 Ay 0m
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not

be anxious in the year of drought, Neither shall cease from
yielding fruit.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

170 KIT RPN L7090 N2°N 293 RITW NI TR 101 %8R LA LR 09N
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The words here quote Jeremiah 17:8; the passage is shown
below.
Jeremiah 17:8'n:1*> o7
O X227°3 XYY KDY PUIY nPw D270 0oney Many vy mom
7D NIRYN Won? K9Y ART KD NIR3 DAY 1Y IRy M
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

e

MANRT NN M20% 1951 XD 231 a0

“Many waters cannot quench the love.” It is brought again
to show that nothing can put out the love from the encom-
passing light.
Song of Songs 8:71:’n 0°°Wn W
IPOR MIDLYY K? NI AIONTTNR Ni2d? 390% KP 0011 o
:12 a1 192 120X2 90°2 1377227 NK WX
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house
for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

74

129 199N 2% AN

Elihu, defending G-d’s justice to Iyov, says that if G-d were
to set His heart upon man and gather back to Himself his
spirit and breath, all flesh would perish together. The Alter
Rebbe reads it of a person who sets his heart toward G-d:
his spirit and soul are gathered to Him, and added holi-
ness is drawn down.

Job 34:1477:77% 2R
OR? VPR INNW) iM7 927 1oR D oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And your longing shall be for your husband.” The longing
of the feminine for the masculine is the model for the
soul’s longing in the great love.

Genesis 3:161"v:’2 N°wWR12

“OK) 33 77D 2393 M TNIEY W 1270 W AURDON
737907 XA ANPIA YN

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,2 WK

PARAGRAPH 6

76
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78
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“A person sanctifies himself a little; they sanctify him a
great deal.” The maamar now explains both halves of the
saying.
Yoma 39a:4-5’71-"T:X 0”7 K1
— LY NTY VPR DTN ,"DOWITR DN ORYTRRTY” (1327 1D
— M 071y2 ,moynn INIK PYTRR — Mundn 1277 N YT
3NN 0T MR 7Y 11T K27 0PIY? IR YRR
William Davidson, Vocalized Aramaic (CC-BY-NC)

Y-y
In the time to come G-d will slay the evil inclination; to the
righteous it will seem like a high mountain, and to the
wicked like a strand of hair. The Alter Rebbe uses the im-
age of something that seems large but is not.
Sukkah 52a:4’7:X 271 120
L7 %75 RIT N2 wATRA INCIN RPNy (TN 037 WD
;7133 709 07 RT3 ORPTE OOV 183 DOp>TET %393 Yunivh
D°R°73 1232 19%m 17912 199 LTy vInD of? AnTd oYY
722 DoYYI 1D @2 90 wi20% 119937 X7 0ImiRY 1732
VTR ARY 1M myEn vin nx Wiﬂ;‘? 13‘?ﬁ3: R 807 Hapalaphg|
Y2 Nbb’ 3 MIR2Y T OMR D7 MRV ,00RY ann R M2
... 0} DY 0°R22 M7 Oy NNy

As R. Judah expounded: In the time to come the Holy One,
blessed be He, will bring the Evil Inclination and slay it in
the presence of the righteous and the wicked. To the right-
eous it will have the appearance of a towering hill, and to the
wicked it will have the appearance of a hair thread. Both the
former and the latter will weep; the righteous will weep say-
ing, “How were we able to overcome such a towering hill!”
The wicked also will weep saying, “How is it that ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Tikkun 30 of the Tikkunei Zohar speaks of the 248 com-

mandments as “the commandment of Havayah in each
and every limb of the King.” The Alter Rebbe builds on
this the image of taking hold of a person by his limb.
Tikkunei Zohar 74a:8°1:X 7y 97 °1pN
IMORT RINT RWOR TANER WPRT ,RDPYINNRT RTINY KT 1120 1IN
AT MR PUT °O7 WK CTPRT NIRRT RTuOm) BTRY
RIN YTP K2X IWTP WK TN Y 10N KT DI AT
BT N2 0 22 9B MR LIRAN XAPIY 2Y XD 0¥ N3
X LRDZIT 3K 3K 222 MU MR K TIPS N0 1RT
RINT XI0OR GTP WX TiY) MR

Tikkunei Zohar - Vocalized (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PR nnp) TP ow

N1°72° RY197 70N
In Patach Eliyahu, Eliyahu describes the Sefiros as the
limbs of a body: “Chesed is the right arm, Gevurah the left
arm.” The mitzvah of charity and kindness is thus like
grasping the King’s right hand.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °13pN
RORRW RYITT 77123 .RI RIT TOM KT N13PN2 IRIPNRY
N2 NIR RDIAT RPP0 710 7P 1°90 71 1X1 KD NARDN
72WNN R TNo0 RMD LD 13°9p 27yaw 771N .08 mobn R7ai]
95 MIINDITF 2°N3 17N 1PRR DY LpPan 290 121 XA 102 an

APRR
Constantinople, 1740 (CC-BY-NC)
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For what follows here, the two readings yuval and yovel,
the note points to two places in the Tzemach Tzedek’s Or
HaTorah, on Bereishis and on the Prophets and Writings.
KEHOT'S NOTE
8PN A-NPWRI2 N7 XY — 1207 X371 JP0yR T proan qwnn

LPNCY R-T71 07K LR

PRI Nows 929 BN

“Like a tree planted by water, that sends forth its roots by a

stream (yuval).” The Alter Rebbe reads yuval as G-d being
conveyed down to us.
Jeremiah 17:8°m:1> 11°n7°

On K22793 AR K21 PYIY now 221703 0oy PNy vy om
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For he shall be as a tree planted by the waters, And that

spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not

likuteitorah.com/likkutei-torah/shelach/7/
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be anxious in the year of drought, Neither shall cease from
yielding fruit.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W 07a%n 197210 10
“Because of Your Temple at Jerusalem, kings shall bring
You gifts.” The verb yovilu shows that the root of yuval and
yovel means conveying.
Psalms 68:30°7:1”0 0°7°1n
20 237 2 3 Dpwrry 972
Out of Thy temple at Jerusalem, Whither kings shall bring

presents unto Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall proclaim liberty throughout the land... it shall
be a jubilee for you, and you shall return, each man to his
holding.” The Alter Rebbe reads yovel as the power that
leads us upward.

Leviticus 25:107:7772 X1p7

230 Y237 YIND 7107 DX MY DWRAT NI MK DNYTR)
S0 IAN2YRT2R TORY INNNT2X UK DN3Y) 027 N X7

And ye shall hallow the fiftieth year, and proclaim liberty

throughout the land unto all the inhabitants thereof; it shall

be ajubilee unto you; and ye shall return every man unto his

possession, and ye shall return every man unto his family.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the passage on the secret of Shabbos (Kegavna), the
Zohar speaks of the Shechinah uniting below in the secret
of One, to be one with One. The Alter Rebbe uses the
phrase for the soul’s inclusion in G-d.
Zohar 11, 135ax ,1%p 27mt
KEHOT'S NOTE
X ,9p 27m

9180 1P
There the Torah is called the attachment of spirit to spirit,
“doubled kisses”: one attachment is the arousal from
above that awakens the arousal from below, and the other
the arousal from below that draws the giver’s spirit.
KEHOT'S NOTE
SRR LT RMIR NTRIT YW APV RT LA,00 npn’a '{DP‘? 03 IRM
mMmA °an 9995 R Dow mPyn” owa N VYR Y npan ’a R7AIR
Y awnn Mma 991 PapnT PRowid Sapnn man Bl yawnT 1pewiat
w7y M0
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“And his brother’s name was Yuval; he was the father of all
who play the harp and flute.” The bracket refers to the dis-
course on this verse in Parshas Bereishis.

Genesis 4:21872:7 N°WR12
23991 1913 WER-P3 %R 777 KA 92 AR OYY
And his brother’s name was Jubal; he was the father of all

such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Fifty gates of understanding were created in the world, and
all were given to Moshe except one. The fiftieth gate is the
one beyond the rest.
Rosh Hashanah 21b:11-1227>-x%">:2 X”2 mw X7
1A 19137 ,099Y2 IR723 1372 YW DO 0K 0 ORIMYY 27
NP Wp2” DURORR VYR IMVONY NI IR 0N ,AYn?
YRR 2P N2 NN ,WRD NPT 2P W2 — YRN T Kisk?
JYnD DRI TIY X°23 0P X917 — PNnR 127 10 23027 147

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,80

oo an1oo)

“And you shall count for yourselves from the day after the
Shabbos... seven complete weeks.” The text refers to its
discourse on the counting of the Omer.
Leviticus 23:1571:173 RIp”
YU 1D1NT MHYNN 837 PR NIWD nen 037 on1eo)
137200 Nvhn NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

=l =K -laRl=l=}s}
“Until the day after the seventh week you shall count fifty
days.” The fiftieth day corresponds to the fiftieth gate.
Leviticus 23:16™v:3”5 X1p"
YN A03R DNATRM 0P DOWRN 17200 NYPAWD NIWD NI TY
"o

even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Meir says the river Euphrates is called Yuval, citing
“like a tree planted by water, that sends forth its roots by a
stream (yuval).”

Bekhorot 55b:4°7:2 771 m7102

o by 511127 TV MY ORI Y 75217 RIR RN 027 R0

OME YRRY PN R X7 TP TYIY meen bar by
o37)

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The tree “sends forth its roots by a stream (yuval).” The
root of the Tree of Life is in yovel, which is above it.
Jeremiah 17:8°m:1 11°n7°
O K2273 AR KDY PYIY now 221703 0oy PNy vy om
1B MR U707 K21 IXT) K2 N8 NIY 13y n2y
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR w21 by

In Parshas Acharei the Zohar names the river that goes out
from Eden: “Yuval is its name, as it is written, ‘and by a
stream (yuval) it sends forth its roots’”; in the book of Rav
Hamnuna Saba its name is “Life,” for from there life flows
to the world.

Zohar, Achrei Mot 4:30-5:39175:°11-"9:7 MR IR ,Mi 980

It is written: “A river went forth from Eden” (Gen. 2, 10). It
has been laid down that the name of that river is Jubilee, but
in the book of Rab Hamnuna the Elder it is called Life, be-
cause life issues thence to the world. We have also laid down
that the great and mighty Tree in which is food for all is
called the Tree of Life, because its roots are in that Life.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PR w21 by

Rabbi Elazar says that all the trees below are nourished
from this tree, which is rooted by a deep river whose wa-
ters never stop; of it is written “like a tree planted by wa-
ter, and by a stream (yuval) it sends forth its roots,” and so
the Torah is called “a tree of life.”

Zohar, Emor 32:155-34:162270p:77%-11712:272 711K, 790
10nly the last 3 lines of the Hebrew text appear in our trans-
lation. AND YE SHALL COUNT TO YOU FROM THE
MORROW AFTER THE SABBATH. Observe that when Israel
were in Egypt they were under an alien domination and they
were trammelled with uncleanness like a woman in the days
of her uncleanness. When they were circumcised, they en-
tered into the holy portion which is called “covenant”, and
thereupon the uncleanness left them as the blood of un-
cleanness leaves a woman. Just as a woman then has to
count seven ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Shimon says that the river that goes out from Eden,
from which the four rivers branch, is named Yuval, as it is
written “and by a stream (yuval) it sends forth its roots”;
that is why the tree “does not cease from yielding fruit.”

Zohar, Yitro 20:333-3433"nw-3"2w:’> 170 7711 100

PR nwe ar by

Reading Psalm 104, the Zohar speaks of the Tree of Life
and the river that goes out from Eden, in whose waters its
branches are rooted: “this is what is written, ‘and by a
stream (yuval) it sends forth its roots.’”

Zohar, Mishpatim 3:85-94772-1772:"1 0°0aWwn 77 1020

“The river, the channels thereof shall make glad the city of
G-d” (Ps. 46, 8). What are these channels? They are the roots
of the willows, which here are called “upper chambers”.
These and the roots and the channels-all are rooted in those
waters of that mysterious river.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7y 11”17 590K '2 9712

On the Zohar in Parshas Acharei cited here, the Tzemach
Tzedek’s Or HaTorah on Nach remarks, as the note
quotes, that “there it is implied that the planted tree is the
Tree of Life.”
KEHOT'S NOTE
AW Y R-T73 RV — POOONT PY R DAY Y ynwn own”
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According to the note, all the sources listed in this paren-
thesis are copied in the Tzemach Tzedek’s Or HaTorah on
Nach, on the verse from Jeremiah.
KEHOT'S NOTE
1Y R-T71 N7MIR2 PNy nUnn 53
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The note says this Zohar is brought in the same place in Or
HaTorah, which refers the reader to a later discourse in
Likkutei Torah, Shelach.
KEHOT’'S NOTE
D 1P DX FIRTY LA, 1apY 1999 1% DY ARw Y X-T73 N7TIRA R0
XL,V P02

PR ON Py N2 won
Among Moshe’s instructions to the spies: see whether the
land is fat or lean, “whether there is a tree in it or not
(ayin).” In its plain sense it asks whether the land is wood-
ed; the Zohar reads ayin, “not,” as the level of Ayin.

Numbers 13:20°3:37° 72712

DNRIONT PRTOR Yy A2TWND MITON KW OMINWD YORD M
:D733y 133 *1 DR PN 180 DR

and what the land is, whether it is fat or lean, whether there

is wood therein, or not. And be ye of good courage, and

bring of the fruit of the land.”—Now the time was the time of

the first-ripe grapes.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Shimon explains Moshe’s question as a hint: if the
land’s fruit is like that of other lands, it has the “tree,” the
Tree of Life and nothing higher; if it is finer than any oth-
er, it is drawn from Atika Kadisha, the level of Ayin, as in
Israel’s earlier question, “Is Havayah among us or not
(ayin)?” The Alter Rebbe draws from it that Ayin is far
above even the Tree of Life.

Zohar, Sh'lach 6:31-39v”7-x8"%:1 7% nbw 77171 700

WHETHER THERE ARE TREES (lit. tree) IN IT OR NOT
(ayin). Said R. Hiya: ‘Did not Moses know that there were
trees in it, seeing that G-d had told him that it was a land
flowing with milk and honey?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2 wnd

In a supplementary explanation of the counting of the
Omer, the discourse explains that the fiftieth gate of Binah
is the intermediary between Chochmabh, called ayin, and
Binah, called yesh.
KEHOT'S NOTE
9] .(% ,2%) 722 By
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There the binding of Yitzchak is the inclusion of Yitzchak’s
attribute, awe, in Avraham’s attribute, love.
KEHOT'S NOTE
.2, 730NRY D Tph

Q"1 nYT™

“And you shall know this day and take it to your heart that

Havayah is G-d.” The text refers to its discourse on this
verse in Parshas Va’eschanan.

Deuteronomy 4:39v”%:*7 0°127

“2¥1 Pyen DY DPORT XN M 0D 922777 Nawm o1 ayT)
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

28y Bynn 15 aTaR TPy

Avraham bound Yitzchak and placed him on the altar
“above the wood.” In the cited discourse the wood is the
two trees, and “above” them is the higher level.
Genesis 22:9'0:275 nN°wKR12
MARINK DTII OF 120 DPIRT T MWK DipRI-AN W
Pynn naMITPY INR 0P 32 pUAX TRYM DU¥YITAR TN
08Y?
And they came to the place which G-d had told him of; and
Abraham built the altar there, and laid the wood in order,
and bound Isaac his son, and laid him on the altar, upon the
wood.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T, R™MN

PARAGRAPH 10

108

109

110

M

12

N2WnT Q%2 DOXY wwpnn
The man found gathering wood on the Shabbos day; the
maamar now explains his sin.
Numbers 15:322772:1"1 12713
:N2WT 012 D°3Y WTPR TR NI 12703 PRI 1
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note says the Mitteler Rebbe explains there that the
level of the Tree of Knowledge of good and evil rises on
Shabbos night.
KEHOT'S NOTE
2903 A ML AUAY PR2T TR Y 2-12702 RUIIR INRNI RN
w7y naw
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“And Moshe assembled the whole congregation of the
Children of Israel,” before commanding the Shabbos. The
text refers to its discourse on this verse.
Exodus 35:1’x:1"% mnw
IR DT 79X DTPK MR DX *12 NTYRITNN AUk Ppn
:0DK Nwy? n m3
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Idra Rabba Rabbi Shimon teaches that the “fore-
head” called ratzon, favor, is revealed at the time of the
Minchah prayer of Shabbos; then anger subsides and
prayer is accepted, as in “my prayer is to You, Havayah, at
a time of favor.”

Zohar, Idra Rabba 6:25-7:371”%:1-1773:1 K37 KITR ,717 700

1921793R 13T PR

Rav Sheshes rules that one who plucks dodder from the
thorn bushes it grows on is liable “for uprooting a thing
from where it grows,” a form of the labor of reaping. The
Alter Rebbe sees in it the inner meaning of the gatherer’s
sin.
Shabbat 107b:1227:2 1"p naw
3y PTPTY 7002 C¥n? 1T IR SRIMY PR 21T 12 0 NN
W2 72 AI20K "N 12 :XIT MWK IRBYV K2 .27 — YR
DIWN 2P0 P RPN RDWI WINT XD KT NWY 21 R
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Rambam rules that one who uproots anything from
where it grows on Shabbos is liable for the labor of
reaping.
Mishneh Torah, Sabbath 8:3°3:’n naw ma%n 770 mwn
137 PIYT 921 .KIT IRIP NTYIR wWHIM .20 n3iniD Ripn
TPYY MY 0°ay i3 1Py 1iI% 72°07 %P owwn 200 Tan
Dipn RIT MY 227 100 WRIRT L0200 23 By INnRY 002y M102
Dipn M PRY 120 VD 2P3 APRY PURYN WD AR 1T
120 93m0 WRIRM YIRD KA 217 TUR WY 0722 2991 PURYY L9
One who reaps [something] the size of a dried fig is liable.
And one who severs [a plant] is [doing a] subcategory of
reaping. And anyone who uproots something from [the
source of] its growth is liable for reaping. Hence one who
severs grass from a rock, dodder that grew on a bush or
grass that grew on top of a barrel is liable - as this the place
of their growth. But one who severs [a plant] from a pot with-
out a hole is exempt, as this is not ...

Torat Emet 363 (Public Domain) - Sefaria Edition. Translated by R. Francis
Nataf, 2019 (CC-BY)
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The Shulchan Aruch gives the laws of trees and plants on
Shabbos, which rest on the prohibition of detaching any-
thing from where it grows.

Shulchan Arukh, Orach Chayim 336:130>n nIx 717y 2w
PRl
TIOKR T9°8% NI PTIR V72 PAR 1PORM CTTRA whnwn? MO
> OX DaR 777782 wRnNWwn 172 pPR0 97 190K Y108 09100 JInoh
T2 707 100 AT 170y 0910 TIN0Y Amin 19K VTRa 1YIpn 1n°
TTTR RIPI TN 7299313 79IM TN 12 PYI ORY PTIR TR 00
3) TP ROW 72921 19782 Y200 AN AT PTTR 780 19aPom
moy21 7177 AMn AR RD AR MRy M2 (20 MR owa
ANTP2 YPIP MIPY? KA 1OWN KDY 731 0DLM T 0DLM
(M) ANTHN
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

0N I 27y NOWNRA2 D2
the passage shares nothing with the note
KEHOT'S NOTE
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“Behold, the man has become like one of us, knowing
good and evil.” The text refers to its discourse on this
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verse in Parshas Bereishis on the two trees.
Genesis 3:22272:) N°wX12
12 IAYY Y7 230 NPT A0 TORD M7 OIXT 17 DP9 N IR
:07Y7 °M) P81 0707 Y¥R 03 NP7 T e
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"TPRY nywa nt'Ta

That discourse speaks of the great revelation at the giving
of the Torah, when their souls flew out at every word and
their impurity ceased, and of the Sages’ reading “en-
graved (charus) on the tablets” as “freedom (cheirus)”
from the angel of death and from subjugation until the sin
of the Golden Calf.
KEHOT'S NOTE
3,30 937m2 8 92y
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When Israel said “we will do” before “we will hear,” a
heavenly voice asked who had revealed to them this secret
of the ministering angels. The text refers to its discourse
on these words.
Shabbat 88a:7-8'1-"1:X 1”2 naw
DWW X2 "YRYI? PIPYY PRI WTRAY AP R0 220 U
20 12 R PRI TR TN P27 .NwT CaRPR DY Kiam
S2X? INVOY 11 IYRYI T390 TOXY "APYRY TAID T8 007
LYY 27903 X172 °272 X 027 8K 73700 080 027V DX '?}51?{77
:2°N27T — PR 2792 ,71MRTI — 1YY 272 ap7R 27in2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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the passage shares nothing with the note
KEHOT'S NOTE
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Bilaam, blessing Israel against his will: “Who has counted
the dust of Yaakov?” The text refers to its explanation of
this verse in Parshas Balak.
Numbers 23:10:373 72712
1N 0”7 Nin "wa1 nkn '?}SWJ?? Y277NK 120723 2pY° 1Y 130 N
BhisbRikalih
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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