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The matter of the libations

An offering is an ascent: like bread that supports the heart to
receive life from the brain, it raises the supernal heart to receive
from above and so joins life-force to all the worlds, yet reveals
only the outer dimension of that life. The libations of wine,
poured down to the deep, are the drawing down that answers it:
as wine reveals what is hidden, they reveal G-d’s inner dimension
even in the lowest places, and the ascent exists for the sake of

this drawing down.
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THE BIG IDEA

An offering is an ascent: like bread that supports the heart to receive life from the
brain, it raises the supernal heart to receive from above and so joins life-force to
all the worlds, yet reveals only the outer dimension of that life. The libations of
wine, poured down to the deep, are the drawing down that answers it: as wine re-
veals what is hidden, they reveal G-d’s inner dimension even in the lowest places,

and the ascent exists for the sake of this drawing down.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why are the offerings called the altar’s “bread,” and why are the libations, unlike the offering that ris-
es, poured so that they go down through the shissin to the deep? Why wine, and why is an offering
without libations “nothing”? Everything has an inner dimension, which receives from and cleaves to
its cause, and an outer dimension, which bestows on what is below; in the chain of descent only the
outer dimension of the higher reaches the lower. Wine, hidden in the grape, reveals the hidden. The
offering is like bread: it raises the supernal heart, the Throne of Glory, to receive from the Brain, and
so joins life-force to all the worlds, but their inner dimension stays concealed. The libations draw it
down and reveal it, “wine that gladdens Flokim.” With the meal-offering they bring Chochmah, Binah
and Daas below, as tefillin draw down the ascent of the Shema. Flowing to the deep, they reach the low-
er waters, severities gathered there, and give them power to rise into holiness. Wine is Binah, where
severities are sweetened in their root; its measure follows the ascent; and the shissin, the yekev, are the

union of Havayah with Elokim.

OUTLINE

1 The questions, and the hidden made known 7
The Sages call the offering “the eating of the altar,” and the Torah calls it “bread.” Why, and why are the liba-
tions wine, poured down to the deep, the opposite of the offering’s ascent, and why is an offering “a pleasing
fragrance” only with them? The answer begins with “wine that gladdens”: joy brings what is hidden into reve-
lation, for everything has an inner dimension that cleaves to its cause and an outer dimension that bestows
on what is other than itself.
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Inner and outer in every level 12-4

A fruit’s taste receives from the stars and bestows on the fruit’s substance; an animal’s life cleaves to the
faces of the lion and the ox in the Chariot; the root of the soul cleaves to the face of man; angels receive
from one another and give permission to one another. In the whole chain of descent the outer dimension of
the higher becomes the inner dimension of the lower. Panim means turning toward one’s cause, the outer
dimension is bestowal, and the essence joins them, as Avraham, Yitzchak and Yaakov are water, fire and the
middle bar.

Wine gladdens the heart

Wine, hidden in its grapes, arouses the revelation of the hidden: it reveals the inner dimension of the blood,
and with it the inner dimension of the vital soul. Too much brings sleep, for the vessel cannot hold so great a
revelation.

The offering as bread, the libation as wine

Bread joins soul and body by supporting the heart to receive life from the brain, after the food is refined. So
the offerings, refined by the angels called “innards,” raise the supernal heart, the Throne of Glory, to receive
from the Brain, and the life-force of all the worlds is joined, yet only its outer dimension is revealed. The liba-
tions draw down and reveal the inner dimension, “wine that gladdens Elokim,” so the concealment of the
Name Elokim no longer hides; therefore every offering had libations.

Meal-offering, libations and tefillin; the division of the waters

Oil is Chochmah, flour Daas and wine Binah: without the meal-offering and libations nothing is drawn down,
as the Shema without tefillin is an ascent alone. The libations’ descent is explained through the second day,
when the firmament divided the spiritual waters, making the upper waters more refined and the lower waters
physical, like wine that clears as its lees settle.

Down to the deep

On the third day the lower waters were gathered into the deep, further from holiness, severities that must be
refined and are sweetened as they well up from below, like the living waters of a spring. The libations’ revela-
tion of the inner dimension reaches them and gives them power to rise into holiness: “In holiness pour a
libation.”

15

16

17

18

Why wine, how much, and the yekev 19-10

Wine is Binah, the root where severities are sweetened. The measure of wine follows the ascent: half a hin
for the bull, the essence of the face of the ox, less for the ram and the lamb; and the ascent must exceed
the drawing down. The shissin are the yekev, the union of Havayah and Elokim, which draws the inner di-
mension even into the lower waters; a closing gloss lists more places on yekev as union, holiness and

blessing.

KEY CONCEPTS

The libations 0°503

The wine poured on the altar, which flowed down through
the shissin to the deep: the drawing down and revelation
of the inner dimension that answers the offering’s ascent.
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In every thing, the inner dimension receives from and
cleaves to its cause, and the outer dimension bestows on
what is other than itself. In the chain of descent the outer
dimension of the higher becomes the inner dimension of
the lower.



Ascent and drawing down 7Own IR?Y

The offering raises the animal’s life-force to its source, the
face of the ox in the Chariot; the libations draw down in re-
turn, in proportion to the ascent. The main purpose of the
ascent is the drawing down that follows it.

Bread that sustains the heart 7yo> v1x 227 on?)

Food supports the heart so that it receives life from the
brain. So the offerings raise the supernal heart, the
Throne of Glory, to receive from the supernal Chochmah,
joining the life-force to all the worlds.

Wine that gladdens Elokim 2°p%x nawnm 1

Wine reveals what is hidden. Above, it “gladdens” the con-
cealment that comes from the Name Elokim, so that it no
longer hides and the inner dimension is revealed below.
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The upper and the lower waters 0°21 0°11°%y 071
0°1nnn

Divided on the second day by the firmament, the Name
Elokim. The lower waters, gathered into the deep, are
severities that must be refined, sweetened as they rise
from below and through the libations that reach them.

The shissin and the yekev 27/ 1°n°w

The cavities beneath the altar, which the Talmud calls the
“winepress” of Isaiah’s vineyard. Yekev has the numerical
value of Havayah and Elokim together, their union, and
the Raaya Mehemna reads it as union, holiness and
blessing.
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SECTION 1 - 11

The questions, and the hidden made known
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The matter of the libations (nesachim). It is written in Parshas Tzav (7:18), “And if any of the flesh
of the sacrifice of his peace-offerings is at all eaten,” etc.

The maamar opens with its subject, the wine libations (nesachim) poured on the altar, and begins from a
verse about the peace-offering: if its meat is eaten on the third day, the offering is not accepted. The verse

doubles the verb “eaten” (he’achol ye’achel), literally “if it is eaten, eaten.”
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And our Sages, of blessed memory, said (in the first chapter of Zevachim, 13b [and] 28b, and in
other places) that “the verse speaks of two eatings,” etc., “and one is the eating of the altar.” Now
we need to understand the matter of the offerings that they would offer upon the altar, “from the
cattle,” etc.

The Sages read the doubled verb as two eatings: the eating of the offering by people, and the “eating” of the

altar, whose fire consumes the offering’s parts. This raises the first question: what is the inner meaning of

bringing animals upon the altar?
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And why is it called by the name “eating,” as mentioned above, and as it is written (Leviticus 3:11),
“the bread of the fire-offering to Havayah”; and it is written, “My bread for My fire-offerings,” etc.?

The question is why the burning of an offering is called “eating” at all. Scripture itself calls the offerings

G-d’s “bread,” so the term is deliberate and needs explaining.
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And [we need] to understand the matter of the libations: they would pour the wine upon the altar,
and it would go down into the shissin (the cavities) (Sukkah 49a), which are hollow and go down to
the deep (tehom). This is seemingly a wonder, the opposite of the offering,

The second question concerns the libations. The wine poured on the altar ran down into the shissin, hollow

channels beneath the altar that reach down to the deep, and this downward movement seems to be the very

opposite of what an offering does.
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which is the level of ascent: one would slaughter the bull or the lamb, the level of the animal (chai),
and take its life-force from it, so that the life-force rises upward;
An offering is a movement of ascent. Creation is divided into four kingdoms, the inanimate, the growing

(tzomeach), the living (chai) and the speaking human; the animal belongs to the living, and when it is

slaughtered its life-force is raised upward to its source.
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and also the thick cloud of the offering rises upward. But the libations are from the vegetable [king-
dom], and they bring down below, to the deep. And why are the libations specifically wine?
The smoke of the offering rises too, in the words Yechezkel uses for a cloud of incense. The libations go the

other way: they come from the growing kingdom, from the vine, and they are brought down. This leads to a
third question: why must the libation be specifically of wine?
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Also, the offering is not “a pleasing fragrance” except together with the libations, as our Sages, of
blessed memory, said (in the second chapter of Berachos, at the end of 14b): “Whoever recites the
Shema without tefillin,” etc., “is like [one who offers| a sacrifice without libations.” And see what is

written further on this at the end of the discourse beginning “And Moshe assembled.”

A fourth question: the Sages compare one who recites the Shema without tefillin to one who brings a sacrifice
without libations, which implies that an offering without its libation is incomplete and not yet “a pleasing
fragrance.” At the end of the discourse “And Moshe assembled” (Torah Ohr, Vayakhel), the Alter Rebbe ex-
plains this saying from another side: the tefillin, which hold the same passages as the Shema, are an encom-

passing light (makif) that must come before the inner revelation of the Shema.
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The explanation of the matter is according to what is written, “And wine gladdens the heart,” etc.,
[and] “Shall I give up my wine that gladdens Elokim,” etc. For joy is the level of the revelation of
what is hidden: through wine, or “on the day of his wedding” and [in] the joy of his heart, what is
hidden and the secret places of his heart go out from concealment into revelation.

The answer begins with what wine does: it “gladdens,” and joy is the coming into the open of what was hid-

den. Wine, or the joy of a wedding day, brings out the feelings that lay concealed in the heart. Since the vine
in Yosam’s parable says that its wine gladdens even Elokim, the same must happen Above.
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For in everything that exists there is the level of the inner dimension (pnimiyus) and the level of
the outer dimension (chitzoniyus). The inner dimension is the level of receiving its flow and its
life-force, and its cleaving to its cause. And the outer dimension is the level of bestowal upon what
is other than itself. For “there is no blade of grass,” etc., “that has no mazal,” etc.
To explain this the maamar lays down a general principle: everything has an inner dimension, by which it
receives from its source and cleaves to it, and an outer dimension, by which it gives to what is outside it. The

Sages’ saying that every blade of grass has its mazal, a heavenly force over it, shows that each thing below
receives from a source above.

SECTION 2 - 12-4

Inner and outer in every level
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Now, in every fruit, herb or grain there are two aspects: the taste of the fruit, which is the spiritual

aspect, and the very substance of the fruit itself.

The principle is first shown in the plant world. Every fruit, herb or grain has a spiritual element, its taste, and

a physical element, its actual substance.
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And in the aspect of the taste there are two powers. [One is] a power to receive its flow from the
stars on high, which are what make [things] grow, as it is written, “From the bounty of the sun’s

produce, and from the bounty of the moons’ yield.”

The taste itself has two powers. The first is its power to receive from the heavenly bodies that make plants
grow, as in Moshe’s blessing of the produce brought forth by the sun and by the moon.
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So too, each individual star makes an individual herb grow. And [the other is] the power of bestow-
al, to bestow its flow and its taste into the material body of the fruit. And so too, “one higher than
the high.”

Each herb has its own particular star. The second power of the taste faces outward: it passes its flow and its

flavor into the physical body of the fruit. The words “one higher than the high” indicate that the same pattern

repeats at every higher level.
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So too in the level of the animal (chai): its life-force, which is the inner and spiritual aspect, cleaves
to its cause, which is the level of the face of the lion [and] the face of the ox in the Chariot
(Merkavah).

The same holds for animals. Their life-force is their inner, spiritual side, and it is bound to its source in the
Divine Chariot (Merkavah) that the prophet Yechezkel saw, in the faces of the lion and the ox.
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As is known, the face of the lion is the source of the soul of the wild beasts, and the face of the ox is
the source of the soul of the domestic animals, etc. And the life-force that gives life to the body and
the flesh of the animal is the level of the outer dimension (chitzoniyus).
The face of the lion in the Chariot is the spiritual source of the wild beasts, and the face of the ox the source
of the domestic animals. The life-force that animates an animal’s body and flesh belongs to its outer dimen-

sion. In the Hebrew the same word appears twice in this line, read once chayos, “wild beasts,” and once

chayus, “life-force.”
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In the same way in the level of the human soul: the root and inner dimension (pnimiyus) of the
soul cleaves to its cause, the level of the face of man, to receive its life-force; and the outer dimen-

sion of the soul is the bestowal that gives life to the body.

The human soul has the same two sides: its root and inner core cleave to their source, the face of man in the
Chariot, from which it receives its life, while its outer side is the force that gives life to the body.
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So too regarding the angels it is written, “and they receive from one another”: the power that an
angel has to say “Holy” it receives from above, as it is written, “For one higher than the high watch-
es, and there are higher ones above them.”

The angels show the same pattern. The Targum on Isaiah renders the seraphim’s “one called to another” as

“they receive from one another,” and the power to say “Holy” comes to each angel from the one above it, as
Koheles says, “one higher than the high watches.”
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And they also “give permission to one another,” which is the level of its bestowal upon another an-
gel besides itself, who receives its flow from it.

From the other side, the angels “give permission to one another,” in the words of the Yotzer blessing before
the morning Shema: each angel gives to another, who receives from it. This is the outer dimension,

bestowal.

likuteitorah.com/likkutei-torah/shelach/6/ 9



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 6 0°3011 171y

9193 19y MPWRNWIT 2w 2 [oen pya) MY (2900w 1an] WP MRV MPWRAWT NP3 T
noMID WY1 71DV NAONEY RIT MPWRAWIN T0W (e axa) 977) 13 N°318°M NIONAN X
TINANY YARY 7917 139K 11°9Y0 No1R010 OPRYH 1N 1no

In the same way in the chain of descending worlds (hishtalshelus) as a whole. And this is [the mean-
ing of]| what is written in Etz Chaim, that the whole chain of descent, cause and effect, is from the
level of the outer dimension, etc. (That is to say, the order of the chain of descent is that the outer
dimension of the higher becomes the inner dimension of the lower, whereas the inner dimension
of the higher does not descend below to the lower.
The same holds for the whole chain of worlds. Etz Chaim teaches that the descent from cause to effect runs
through the outer dimension: the outer side of a higher level becomes the inner core of the level below it,
while the higher level’s own inner core does not come down. In Likkutei Torah, Rosh Hashanah, the Alter

Rebbe identifies this order of “cause and effect,” as the Pardes calls it, with the “circles” of Etz Chaim, each
enclosing the one within it.
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And as is also written on this at the end of Iggeres HaKodesh; these are its words: “And further, as it
is written, ‘But My face shall not be seen’: the inner dimension of the higher cannot descend below,
only its outer dimension and the level of the back (achorayim), which is the ‘fallen fruit’ (novlos) of
the Supernal Chochmah (wisdom).” And see on this also in the discourse beginning “There are six-

ty queens,” etc.)

The gloss quotes the essay printed after Iggeres HaKodesh that begins “To understand what is written in Pri
Etz Chaim” (Tanya, Kuntres Acharon): as G-d told Moshe, “My face shall not be seen,” the inner face of a
higher level cannot descend, only its back. That back is called the “fallen fruit” (novlos) of the Supernal
Chochmah, fruit that drops from the tree before it ripens, an image for a lesser offshoot of something high-
er. The discourse “There are sixty queens” (Likkutei Torah, Shir HaShirim) explains that every Sefirah has
such an inner depth and an outer expression.
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Thus in all existing things there is the level of the inner dimension (pnimiyus), which is from the
word panim (face) (and see in the Zohar, Emor, 93b, on [the verse]| “Seek My face”), whose meaning
is an expression of turning (poneh), [as in] “For they have turned to Me,” etc., [and] “Do not turn,”
etc.
So every existing thing has an inner dimension, pnimiyus, a word that comes from panim, “face”; the text
points to the Zohar on “Seek My face” for this. Panim in turn comes from “turning” (poneh): Yirmeyahu

says of Israel, “they have turned (panu) their back to Me, and not their face (panim),” and Moshe pleads, “Do

not turn (al tefen) to their offering.” The face is the side of a thing that is turned toward something.
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This is the level of every cause that turns toward and cleaves to its own cause. And the outer di-
mension is the level of the bestowal of its flow outward. And there is an intermediate level, which is
in the level of its essence, which joins the two powers mentioned above.

Thus the inner dimension is a thing turning its face toward its own source and cleaving to it, and the outer

dimension is its giving outward. Between them stands a middle level, the thing’s own essence, which joins
the two.
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(It may be said that these three levels are Chochmah, Binah and Daas; Chesed, Gevurah and
Tiferes; [and] Netzach, Hod and Yesod. And see Etz Chaim, Sha’ar 26, chapter 1. And perhaps this is
also the matter that in every vessel there are three levels, inner, middle and outer, whose mne-
monic is SaTaR: sof, toch, rosh (end, middle, head), as is written elsewhere.) And these three pow-
ers are the levels of Avraham, Yitzchak and Yaakov.
A gloss suggests that these three levels correspond to the three triads of Sefiros: the intellect (Chochmah,
Binah, Daas), the main emotions (Chesed, Gevurah, Tiferes) and the lower emotions (Netzach, Hod, Yesod).
It points to Etz Chaim, Sha’ar 26, chapter 1, the Gate of the Tzelem, which teaches that a form can be en-
clothed in matter only through an intermediary, and suggests that these are also the inner, middle and outer

layers of every Kabbalistic vessel, whose sign is “end, middle, head.” The text then names the three powers
after the three Patriarchs.
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For Avraham, the level of Chesed (kindness) and of water, which comes down from above, is the
level of the power of bestowal; Yitzchak is the level of fire, whose nature is to rise; and Yaakov is the

level of “the middle bar,” which runs through and joins the two powers as one.

Avraham is Chesed, likened to water, which flows down from above: the power of giving. Yitzchak is fire,
which rises upward. Yaakov is the “middle bar” of the Tabernacle, which ran through all the boards from
end to end and joined them: the middle power that unites the other two.

SECTION 3 - 15

Wine gladdens the heart
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And this is the matter of “And wine gladdens the heart of man.” The meaning is that wine arouses

the revelation of the inner dimension (pnimiyus) of the soul, from concealment into revelation.

Now the verse “wine gladdens the heart of man” can be understood: wine brings the inner dimension of the
soul out of hiding and into the open.
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This is because wine is hidden and concealed in its grapes and comes out from concealment;
therefore its nature is to arouse the revelation of what is hidden. And whoever drinks wine, his face
turns red, which is the revelation of what is hidden.

Wine has this effect because of its own nature: it lies hidden inside the grapes until it is pressed out, so it

draws out what is hidden. The visible sign is the reddening of the drinker’s face.
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That is, the vital soul is enclothed in the blood, and wine arouses the revelation of the inner dimen-
sion of the blood; and as a matter of course, the inner dimension of the vital soul, which is en-
clothed in the inner dimension of the blood, is also revealed.

The mechanism is that the vital soul, which animates the body, is enclothed in the blood. Wine stirs up the
inner dimension of the blood, and with it the inner dimension of the vital soul enclothed there comes out.
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But if he drinks too much, sleep overcomes him. This is because of the abundance of the revelation

of what is hidden: the vessel cannot receive the great light of the revelation of the inner dimension.

Too much wine brings sleep, and the cause is an excess of revelation. The vessel, the person’s capacity to re-

ceive, cannot hold so much revealed inner light.

SECTION 4 - 116

The offering as bread, the libation as wine
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2. And now we will come to explain the reason that the offerings are called bread and food. For the
function of food is to join the life-force of the soul with the body.
The second section begins to answer the first question: why the offerings are called bread and food. The
function of food is to bind the soul’s life-force to the body. In Likkutei Torah, Nasso, the Alter Rebbe explains

that the altar’s consuming of the offering is called eating because it is an inner level, while the incense,

which is only fragrance, is an encompassing one.
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And although in the power of the soul itself there is the power of extension to give life to the body,
even so it does not accomplish its effect except through bread, as it is written, “And bread supports
(yis’ad) the heart of man”; and it is written, “And support (sa’adu) your hearts” (see Rashi’s com-
mentary). The meaning is that bread supports and raises the heart to receive the life-force from the

brain

The soul has its own power to spread through the body and give it life, yet it does so only through eating. The
same verse that says wine gladdens the heart of man goes on, “and bread supports (yis’ad) the heart of man,”
and Avraham tells his guests to eat and “support (sa’adu) your hearts”; plainly both mean to sustain and re-
fresh. Rashi there notes that bread is called the support of the heart, and the maamar explains that it props

up the heart and lifts it to receive life-force from the brain.
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(for sa’ad is a matter of supporting, so that it should not fall, as in “to establish it and to support it”)
(in Isaiah, chapter 9), that is, so that it should not totter.

The root sa’ad means to prop something up so that it does not fall, as Yeshayahu uses it of establishing and
upholding the throne of David’s kingdom.
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This is after the food has been refined in the stomach: the waste and the outer part of the food are
pushed outside and go out by way of the intestines, while the choicest part of it rises to the heart
and to the brain; and then life-force comes down from the brain to the heart and to all the limbs.

Digestion is a process of refinement: in the stomach the waste and outer part of the food is separated and ex-
pelled, while its choicest part rises to the heart and the brain. Only then does life-force flow down from the
brain to the heart and to the whole body.

NP RANT TP RIT MY o N *°0%10 AR o0 AR 2000 AT APYnD 13 MRy 0
(02 °y7) OMP 212 27y RIT 120 9710 NO1130M D910 NI913 12 WO A3A3 WA

So, by way of this analogy, it will be understood [how it is| Above. For it is written, “And You give life
to them all”: the life-force of all the worlds is after the pattern of the life-force of the soul in the
body, in which there is the level of the inner dimension (pnimiyus) and the outer dimension (chit-

zoniyus), as mentioned above; and the joining is through the level of bread (and see shortly below).

The same structure exists Above. The verse “You give life to them all” shows that G-d gives life to all the
worlds the way the soul gives life to the body, with an inner and an outer dimension, and the link between

that life-force and the worlds is made by “bread.”
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And this is the matter of the offerings. And the food must first be refined; this is the matter of what

iswritten, “And all my innards, [bless] His holy Name,” [and] “My innards yearn for him,” etc.

That “bread” Above is the offerings. Like food, the offering must first be refined, and the verses “all my in-
nards” and “My innards yearn for him” show that the realm Above has its “innards” too. The Hebrew Kkirvai,

“my innards,” comes from the same root as korbanos, “offerings.”
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For there are angels that are the level of eyes, “the eyes of Havayah”; and there are [angels] in the
level of ears; and there are [angels] in the level of innards, which are the ones that refine, etc.,
The Tikkunei Zohar speaks of hosts of angels called “the eyes of Havayah” and others called “the ears of
Havayah.” Other angels are the “innards,” whose task, like that of the digestive organs, is to refine; the Kehot

note points to the Zohar (3:234b), which describes how the stomach grinds the food and sends it to all the
limbs.
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so that the waste is pushed outside, which is the level of outer bestowal, which descends through
many [stages of] the chain of descent (hishtalshelus) until it makes all grass and grain grow, as it is
written, “And from the bounty of the sun’s produce,” etc.

In this refinement Above, the “waste” is pushed outward: it is the outer bestowal, which descends through

many stages until it makes grass and grain grow in this world. The verse about “the bounty of the sun’s pro-
duce,” cited earlier for the stars’ influence, is brought again here.
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And the choicest part rises to the heart, which is the level of the Throne of Glory, which is the myri-
ads upon myriads of the camp of Michael in love and the camp of Gavriel in awe, which as a whole
are called the heart.

The choicest part rises to the “heart” Above, which is the Throne of Glory: the vast camps of angels,

Michael’s camp serving in love and Gavriel’s in awe, which together are called the heart.
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So through the offerings, “from the cattle, from the flock,” support is given to the supernal heart,
so that it rises to receive life-force from the brain: “a pleasing fragrance to Havayah.” That is, the
level of the animal rises into the level of the face of the ox; and it is written, “And the Chayos carry

the Throne,” etc.

Through the offerings “from the cattle, from the flock,” the supernal heart is supported and raised to receive
life-force from the supernal “brain,” and this is “a pleasing fragrance to Havayah.” The animal that is of-
fered rises into its source, the face of the ox, one of the Chayos, the holy living creatures of Yechezkel’s
Chariot, that “carry the Throne.” As the Kehot note observes, these last words are not in Scripture but in the
Midrash.
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(And this is [the meaning of] “and on the day of the joy of his heart”: “this is the building of the
Holy Temple.” For concerning the Holy Temple our Sages, of blessed memory, said, ““The place
(machon) of Your dwelling’: aligned (mechuvan) opposite Your dwelling,” that is, the Holy Temple
Above, which is the level of the Throne of Glory, as is written in Etz Chaim, Sha’ar Kisei HaKavod.
And see the Zohar, Part 111, Shelach, 161b, that it is called “the Holy of Holies,” etc., “and there the
heart dwells,” etc.

A gloss connects this with the Mishnah’s reading of “the day of the joy of his heart” as the building of the

Holy Temple. The Midrash reads machon (“place”) as mechuvan (“aligned”): the Temple below stands oppo-

site the Temple Above, the Throne of Glory, and the Zohar on Sh’lach calls that place the Holy of Holies,
where “the heart dwells.”
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And through the offering the ascent is effected, to receive from the level of Supernal Chochmah
(wisdom), and from yet higher above. And see what is written in the discourse beginning “You have

captured my heart, my sister.”)

Through the offering this heart rises to receive from Supernal Chochmah and from levels higher still. In the
discourse “You have captured my heart, my sister” (Likkutei Torah, Shir HaShirim), the Alter Rebbe explains
that through Israel’s “bread,” the offerings and the prayers that take their place, G-d becomes as it were a
“heart” that sends life to all the worlds, as the heart sends the choicest blood to every limb.
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And this is the matter of the act of the offerings: the level of ascent, and the level of food, to join the

extension of the life-force, to give life to all the worlds, in the level of “And You give life,” etc.

This sums up the offerings: they are an ascent, and they are “food” that binds the life-force to the worlds, so
that “You give life to them all” is fulfilled.
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And the level of the libations is the level of drawing down and of the revelation of the inner dimen-
sion, as it is written, “May Havayah make His face shine upon you,” etc.; “a libation of strong drink
to Havayah,” the level of the light that encompasses all worlds (sovev kol almin). And this is “wine
that gladdens Elokim,” etc., the level of drawing down from above to below.
The libations do something more: they draw down and reveal the inner dimension, as in the priestly bless-
ing “May Havayah make His face shine upon you,” the face being the inner dimension. The libation is

poured “to Havayah,” here the level of the encompassing light, and it is the “wine that gladdens Elokim,” a

drawing down from above to below.
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(Now, the difference between the sacrifice and the libations seemingly lies in two things. The first:
the sacrifice is ascent; and the bread that supports the heart also means that it raises it up, so that it

receives the life-force from the brain.

A long gloss now defines the difference between the sacrifice and the libation, which seems to be twofold.
The first difference is direction: the sacrifice is an ascent, and even the bread that supports the heart does so
by lifting it up toward the brain.
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The second: through bread there comes about, in general, the joining of the soul with the body. For
without bread the soul would, by way of analogy, depart from the body, and not even the outer di-
mension of the life-force would be drawn from the soul and revealed in the body; and through
bread there comes about the joining and extension of the life-force from the soul into the body.

The second difference is depth. Bread provides the basic bond between soul and body; without it the soul

would leave the body, and not even the outer part of its life-force would appear there.
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Nevertheless, the inner dimension of the life-force is still in a state of concealment within the body,
and the revelation is only the level of the outer dimension; and wine gladdens and draws down the

revelation of the inner dimension, etc.

Even with bread, the inner dimension of the life-force stays hidden within the body, and only its outer di-

mension is revealed. Wine is what “gladdens” and draws the inner dimension out into revelation.
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So too in the analogue Above: although through the offering there comes about “And the Chayos
carry the Throne,” the ascent of the level of the Heart (liba) mentioned above to receive from the
level of the Brain (mocha),

The same holds Above. Through the offering, “the Chayos carry the Throne”: the supernal heart rises to re-
ceive from the supernal brain.
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and from this it follows that there is “And You give life to them all,” as from the heart the life-force
goes out to all the limbs, nevertheless the inner dimension of the life-force is still in a state of con-
cealment, and the revelation is only the level of the outer dimension. And for there to be a revela-
tion of the inner dimension itself, this is through the libations, which are the level of drawing down
and also of the revelation of the inner dimension, etc.

From that ascent comes “You give life to them all,” the life-force going out from the heart to all the limbs,

but only in its outer dimension. The real revelation of the inner dimension comes through the libations,
which both draw it down and reveal it.
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But one could say further, according to what is written in Etz Chaim, Sha’ar 39, Derush 5: “And
sometimes the lower also rises two levels, for it takes the inner dimension of the higher as well, and
then it is truly like it,” etc.; see there.

The gloss then raises a further possibility from Etz Chaim: at times the lower level rises two levels, taking in
the inner dimension of the higher level as well, and then it is truly equal to it.
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And what was explained above in the name of Etz Chaim, that the inner dimension of the higher
does not descend below to the lower, [means] specifically that it does not descend; but in the level
of the ascent of the lower, it sometimes rises so high that it takes the inner dimension of the higher
aswell, etc. And see what is written at the end of the discourse beginning “Return, O Israel.”
This qualifies the rule quoted earlier from Etz Chaim: the inner dimension of the higher level does not come
down, but the lower level can sometimes rise high enough to take hold of it. At the end of the discourse “Re-
turn, O Israel” (Likkutei Torah, Shabbos Shuvah), the Alter Rebbe explains in the same way that “My face

shall not be seen” speaks of drawing down, while by way of ascent one can reach the face, as David says,
“Your face, Havayah, I seek.”
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If so, according to this, one could say that also through the sacrifice and the ascent, which is the
matter of “And the Chayos carry the Throne,” the ascent can sometimes also be so great that it
takes the inner dimension of the higher as well.

Accordingly, the sacrifice, the ascent in which “the Chayos carry the Throne,” may also at times reach the in-
ner dimension of the higher level.
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Nevertheless, this is only by way of ascent from below to above; but for there to be a revelation of
the inner dimension of the higher actually below, this is through the libations. And this is the mat-
ter of “wine that gladdens Elokim”: it gladdens the concealment and hiding that are drawn from
the Name Elokim, so that it should not conceal and hide, so that there will be a revelation of the in-
ner dimension below.)
Even so, that inner dimension is reached only by going up. Bringing the inner dimension of the higher level
down into the lower realm itself is the work of the libations: “wine that gladdens Elokim” means that the

Name Elokim, the source of concealment, is “gladdened” so that it no longer hides, and the inner dimension
is revealed below.
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(And see the Zohar, Part I, Parshas Noach, page 70, at the beginning of side b; and see the Zohar,
Part I1I, Vayikra, page 4a, on [the verse| “Drink, and be drunk, O beloved ones”; and page 7b; [and]
Vayechi, page 248a.)
The gloss lists places in the Zohar on this theme. On Noach (1:70b) the Zohar says that good wine gladdens
and lights up the face, and therefore it is offered on the altar every day in the measure that gladdens one who
drinks it; on Vayikra (3:4a), on “Drink, and be drunk, O beloved ones,” it says that all the worlds below are

blessed by the fragrance of the offering. On Vayechi (1:248a) it says that the libation wine, poured to be
joined with the water, shows joy below to awaken the “wine” Above.
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Therefore every offering had libations, for the main purpose of the ascent is for the sake of the
drawing down that comes afterward.

The main text concludes: every offering was accompanied by libations, because the ascent of the offering
exists for the sake of the drawing down that comes after it.

SECTION 5 - 117

Meal-offering, libations and
tefillin; the division of the waters
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And this is what our Sages, of blessed memory, said: “Whoever recites the Shema without tefillin is
as though he offered a burnt-offering without a meal-offering, and a sacrifice without libations”:
his offering is nothing, for he drew down nothing without a meal-offering and libations.

The Talmudic saying quoted at the start is now explained. An offering brought without its meal-offering and

libations “is nothing,” because without them nothing is drawn down from above; the offering achieves only
an ascent.
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(Seemingly, from this Gemara there is something of a difficulty for the Rambam and Rabbi Ovadiah
of Bartenura, who wrote in the commentary on the Mishnah, chapter 4 of Menachos, Mishnah 2,
that the halachabh is not like Rabbi Shimon, who said, “If they had many bulls and they did not have
libations, they should bring one bull and its libations, and they should not offer them all without

libations.”

A gloss notes a halachic difficulty. The Mishnah in Menachos records Rabbi Shimon’s view that if there are
many bulls but no libations for them, one bull should be brought with its libations rather than all of them
without; the Rambam and the Bartenura rule against him, yet the Talmud’s saying that an offering without li-

bations is nothing seems to support him.
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However, according to what is written in the book VeShav HaKohen on Menachos there, this will be

resolved; and see there, where he rejects the words of the Tosefos Yom Tov.)

The difficulty is resolved in VeShav HaKohen on Menachos, which also rejects the explanation of the Tosefos
Yom Tov. The Kehot note explains that the book meant is Sh’elas HaKohanim Torah, by the author of VeShav
HaKohen, novellae on the order of Kodashim.
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And the matter of the meal-offering and libations is the level of drawing down Chochmah, Binah

and Daas below, etc. For oil is the level of Chochmah (wisdom): oil floats on top of wine;

Meal-offering and libations together draw down Chochmah, Binah and Daas, the faculties of intellect. Oil,

which is mixed into the meal-offering, is Chochmah, and the fact that oil floats on top of wine shows
Chochmah standing above Binah, which is wine.
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and also, oil is extracted from everything, even from stones (and this is what is called alim). This is

because “You made them all with wisdom,” etc.

Oil can be extracted from everything, even from stones, because “You made them all with wisdom”:
Chochmabh is enclothed in all things, and oil is its presence in each of them.
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Therefore in everything there is found the level of oil, which is the level of Chochmah. And the fine
flour in the meal-offerings is the level of Daas (knowledge), as our Sages, of blessed memory, said,

“A child does not know how to call,” etc.; and so too they said, “The Tree of Knowledge was wheat.”

The fine flour of the meal-offering is Daas. The Sages taught that a child does not know how to call “father”
and “mother” until he has tasted grain, and that the Tree of Knowledge (Daas) was wheat: knowledge comes
with grain.
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And the libations, which are wine, are the level of Binah (understanding). Thus the meal-offerings
and libations are the level of drawing down Chochmah, Binah and Daas below, and without them

he drew down nothing below

Wine, the libation, is Binah, so the meal-offering and libations together bring all three faculties of intellect,
Chochmah, Binah and Daas, down below; without them nothing is drawn below.
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(and it was explained above that Chochmah, Binah and Daas are the level of the inner dimension
(pnimiyus); if so, drawing down Chochmah, Binah and Daas below is the matter of revealing the

inner dimension below). And so is the matter of the Shema without tefillin.

A gloss recalls that the intellect is the inner dimension, so drawing down Chochmah, Binah and Daas means
revealing the inner dimension below. The same pattern explains the Shema without tefillin.

5y AR NOWHT 1°2°N1 ARDYT °n22 woIn MBI TN M2 NN R yee nxp] @R 9D
> 9771 19 FIMaR K92 1919 2097 19RD ARDYIT XD 0190 PR KDY 179700 KDY v n9p
Jprans

For the Shema is contemplation of “Havayah is One,” the soul’s expiring (kelos hanefesh), in the
level of ascent; and tefillin are the drawing down of “One” upon the physical parchment. And with-
out tefillin, when he has drawn down nothing, only the ascent, it is “as though he offered a burnt-
offering without a meal-offering,” etc. This suffices for one who understands.

Reciting the Shema means contemplating that Havayah is One until the soul longs to expire into G-d, a

movement of ascent. Tefillin draw that same “One” down onto physical parchment, so the Shema without
tefillin is an ascent with no drawing down, like an offering without its meal-offering.
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And the matter of the libation, which they would pour into the shissin and it would go down to the

deep, is according to what is written, “Let there be a firmament in the midst of the waters, and let it

divide between waters and waters,” etc.,

The second question, why the libation goes down to the deep, is now addressed through the second day of
creation, when the firmament divided the upper waters from the lower.
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“between the upper waters and the lower waters,” etc. For at first there were “waters within waters,”

The verse’s “between waters and waters” means between the upper and the lower waters. Before that divi-
sion there were “waters within waters,” one undivided mass.
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which were the level of spiritual waters and not physical ones (and see the Alshich, Parshas
Bereishis, on [the verse] “And the earth was tohu (formless),” etc.), for it is written, “And the spirit
of G-d hovered over the face of the waters” (and see the Midrash Rabbah on Bereishis, at the end of
[chapter] 2, and at the beginning of Parshas Tazria); rather, [they were] the level of spiritual waters,
which is the level of Chochmah,

Those first waters were spiritual, not physical: the verse says “the spirit of G-d hovered over the face of the

waters,” and the text points to the Alshich on “and the earth was tohu” and to the Midrash Rabbah on this
verse. They were rather the level of spiritual waters, which is Chochmah.
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as is known regarding the matter of light, water, firmament. So too, water has no color at all, etc.,

and “a mikveh purifies the impure,” etc.

That water is Chochmah is known from the teaching of “light, water, firmament.” Water having no color of
its own, and its power to purify in a mikveh, are signs of this.
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And on the second day, when He divided between waters and waters, the upper waters then became
more spiritual than they had been before the division, and the lower waters became corporeal, to
be physical water. It is like the analogy of a barrel of wine: when it is mixed with the lees, the wine is

not clear and the lees are not so coarse.

On the second day the division made the upper waters more spiritual and the lower waters physical. The
analogy is a barrel of wine mixed with its lees: as long as they are mixed, the wine is cloudy and the lees are

notvery coarse.
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But when the lees fall to the bottom, then the wine becomes clear and the lees become very coarse.
So too, before the division there were waters within waters, and after the division the upper waters

were elevated in spirituality and the lower waters became corporeal.

When the lees settle to the bottom, the wine becomes clear and the lees become thick. So too the division
made the upper waters more spiritual and the lower waters coarser than they had been before.

SECTION 6 - 118

Down to the deep
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And on the third day it is said, “Let the waters under the heavens be gathered to one place,” which

is the deep (tehom), for they were distanced even further,

On the third day the lower waters were gathered into one place, the deep (tehom), moving even further away
from the upper waters.
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as it is said, “The Holy One, blessed be He, rebuked them,” which is the level of gevuros (severities)
and judgments to a greater degree, and they require refinement. And this is through their welling
up from beneath the earth, from below upward: [thus] they are sweetened (see what is written in
Parshas Toldos on [the verse| “And Yitzchak’s servants dug,” and in Parshas Chukas on [the verse]
“Spring up, O well,” etc.).
The Sages describe G-d as “rebuking” the waters; the Kehot note points to Rashi on Genesis 1:6, who says
that the heavens, still fluid on the first day, became firm on the second “from the rebuke of the Holy One,
blessed be He.” A rebuke expresses severities (gevuros) and judgments, so these waters need refinement,

and they are sweetened when they well up from beneath the earth, from below upward, as in the wells that

Yitzchak’s servants dug and the song “Spring up, O well.”
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So too, for a niddah and a zavah, their purification is specifically in living waters; and so our Sages,
of blessed memory, said, “A spring purifies with any amount” (and see on [the verse] “that they
take to you a heifer”).
Water that rises from below has a special power to purify: the text says purification here requires living wa-
ters, and the Mishnah rules that a spring purifies with any amount. The Kehot note remarks that the state-

ment about the niddah and the zavah needs study, since the Talmud treats the zav more stringently than the
zavah in this, and it lists possible resolutions and the Rebbe’s discussions of the question.
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And this is the matter of the libations: they would pour wine, and it would go down to the deep. The
meaning is that through the revelation of the level of the inner dimension (pnimiyus), the drawing
down descends even very far below, and gives them power, so that they too are able to rise into ho-
liness. And this is “In holiness pour a libation,” etc.

This is the meaning of the libations flowing down to the deep: through the revelation of the inner dimension,

the divine flow reaches even the lowest places and gives them the power to rise into holiness. That is “In ho-

liness pour a libation.”
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Why wine, how much, and the yekev
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And the libation is specifically with wine, because the gevuros are sweetened only in their root,

which is the level of Binah (understanding), “from which judgments are aroused,” etc.

Wine is specifically the libation because severities can be sweetened only in their own root, and their root is
Binah, “from which judgments are aroused.” Wine, as explained above, is Binah.

219 9oRD 191 nowtbwl 985 100 1T 0% wUn 10 RS 99 102 079032 P1RUn v ayum

And the reason there is a difference in the libations between a bull and a ram, etc., as it is written,
“Half a hin shall be for the bull, and a third of a hin for the ram,” etc.:

The Torah gives different amounts of wine for different offerings: half a hin for a bull, a third for a ram and a

quarter for a lamb. The maamar now explains the reason.
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this is because the drawing down is in proportion to the ascent. Since the raising up of the bull is
the ascent of the very essence of the face of the ox, the drawing down from above also descends in
greater abundance, half a hin,

The drawing down matches the ascent. The bull is the very essence of the “face of the ox” in the Chariot, so
its ascent is the greatest, and the flow drawn down in return is the greatest too: half a hin.

03 W °1D O%Y 1R WA DORT OPRWR DOWP 0°0T DONNANT MANTA AN MPyn? 9o
212 079737 IR 1P NOWODYW K7D 11K ANOWNH

and it can raise up more of the levels of the lower ones and the harsh judgments; whereas the ram
and the lamb, which are not the essence of the face of the ox, their drawing down too is only a third

of a hin or a quarter, etc.

That larger flow can raise more of the lower levels and the harsh judgments. The ram and the lamb are not
the essence of the face of the ox, so their libations are smaller.
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(And see on the subject of a quarter of a hin in the Zohar, Part III, Parshas Shelach, 162b; Balak,
page 204a, on [the verse| “And numbered the fourth part of Israel.” And on the subject of half a hin,
in the Raaya Mehemna at the beginning of Parshas [Ki| Sisa, page 187b; and see Pri Etz Chaim,
Sha’ar 21, chapter 6, on the explanation of dodi.)

A gloss lists Zohar passages on the quarter hin and the half hin. As the Kehot notes explain from Or

HaTorah, the quarter hin is connected with Yosef and with Yesod, which can pass on only a quarter of what

the giver holds, and the half hin with the letter vav, which mediates between the upper and the lower hei.
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And this is what our Sages, of blessed memory, said: “And the drinking was according to the law” of
the Torah: eating more than drinking. The meaning is that the ascent is in greater abundance than
the drawing down; and as our Sages, of blessed memory, said, “No drop comes down from above
unless two drops rise up opposite it,” etc. This suffices for one who understands.

The Sages say that the Torah’s way is “eating more than drinking,” and the maamar reads this as the ascent

being greater than the drawing down. In the same way, no drop comes down from above unless two drops

rise toward it from below.
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And in the Gemara (end of chapter 4 of Sukkah, page 49a), on [the verse| “And he also hewed out a
winepress (yekev) in it”: “these are the shissin.” And in Me’orei Or, the letter yud, section 23, [it is
written] that yekev means the union of the Names Havayah [and] Elokim, which is the numerical
value of yekev.

The Talmud reads “he also hewed out a winepress (yekev)” in Yeshayahu’s song of the vineyard as the shissin

beneath the altar. Me’orei Or adds that yekev, yud (10), kuf (100), beis (2), equals 112, the sum of Havayah
(26) and Elokim (86): the union of the two Names.
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That is, the firmament that divides between waters and waters is the Name Elokim, along the lines
of “For a sun and a shield,” etc.

The firmament that divides the upper waters from the lower is the Name Elokim, which conceals and limits.
The verse “For a sun and a shield is Havayah Elokim” is brought for this, the Name Elokim being the shield

that screens the sun of Havayah.
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And regarding the libations it is written, “Pour a libation of strong drink to Havayah”: they draw
down the revelation of the Name Havayah, which is the inner dimension, so as to gladden the

Name Elokim, as mentioned above. And this is through the union of the Names,

The libation is poured “to Havayah”: it draws down the revelation of the Name Havayah, the inner dimen-

sion, so that it “gladdens” the Name Elokim. That is the union of the Names.
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that is, the drawing down of the Name Havayah into the Name Elokim; and this drawing down ex-
tends also into the level of the lower waters that are beneath the firmament, etc. And this is “And he
also hewed out awinepress in it.”

Through this union the Name Havayah is drawn into the Name Elokim, and the flow reaches even the lower

waters beneath the firmament, down to the deep. That is why the shissin beneath the altar are called yekev,
the union of the Names.
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And see further on the subject of yekev in the Zohar, Part I, at the end of Parshas Lech Lecha, page
96b. And in the Raaya Mehemna, Parshas Mishpatim, page 116, at the end of side a, it explains
yekev [as] yichud (union), kedushah (holiness), berachah (blessing); and see there, page 119a; and
in Parshas Pekudei, page 262a. And see what is written on this at the end of the discourse begin-
ning “And He came from the myriads of holiness.”
This closing gloss gives further places on yekev, the “winepress” that the Talmud identifies with the shissin
beneath the altar. At the end of Lech Lecha the Zohar reads “he also hewed out a winepress in it” as “the gate
of Tzedek,” and the Raaya Mehemna on Mishpatim reads the word yekev as the initials of yichud, kedushah
and berachah (union, holiness and blessing), the three that the other passages listed also speak of. The text

then sends the reader to the end of the Alter Rebbe’s discourse “And He came from the myriads of holiness,”

where these three are explained as levels of drawing down.

IN ONE'S AVODAH
Contemplation that lifts the soul toward G-d, as in the Shema’s “Havayah is One,” until the soul longs to ex-
pire into Him, is an ascent; it is complete only when it is drawn down into a physical mitzvah, as tefillin
bring that “One” onto the parchment. Without that, it is like an offering without its libations: nothing is
drawn down. The ascent is for the sake of the drawing down that follows, and the drawing down is measured

by the ascent that comes before it.

QUESTIONS FOR DISCUSSION

1. Why does the Torah call the offerings the altar’s “bread,” and how does bread that supports the heart ex-

plain what an offering does above?

2. What is the difference between the inner and the outer dimension of a thing, and why does only the outer
dimension of a higher level descend to the lower?

3. Why must the libations be wine, and how does wine’s being hidden in the grape explain its power to

reveal?

4. How is reciting the Shema without tefillin like an offering without libations, and what does this teach about

contemplation and mitzvos?

5. Why do the libations go down to the deep, and why is the measure of wine greater for a bull than for a ram

or alamb?
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Notes

PARAGRAPH 1

1

The law that a peace-offering eaten on the third day is not
accepted. Its doubled verb is the starting point of the
Sages’ teaching about two kinds of eating.

Leviticus 7:1817:t X1p™
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And if any of the flesh of the sacrifice of his peace-offerings

be at all eaten on the third day, it shall not be accepted, nei-

ther shall it be imputed unto him that offereth it; it shall be
an abhorred thing, and the soul that eateth of it shall bear
his iniquity.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
The Talmud reads the doubled “eaten” as referring to two
eatings, that of people and that of the altar. The maamar
takes from it that the altar’s consuming of the offering is
called “eating.”

Zevachim 13b:33:2 2 oonat
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William Davidson, Vocalized Aramaic (CC-BY-NC)

The same exposition of the two eatings, one of them the
eating of the altar, appears here too, as the text’s citation
indicates.

Zevachim 28b:10:2 1”2 o°nat
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Of the parts of the peace-offering burned on the altar, the
Torah says they are “the bread of the fire-offering to

Havayah.” The maamar cites it to show that the offerings
are called food.

Leviticus 3:11x7:%1 RIp7
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And the priest shall make it smoke upon the altar; it is the
food of the offering made by fire unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d calls the daily offerings “My bread for My fire-offer-
ings.” It is the second verse for the offerings being called
bread.
Numbers 28:2°2:172 72712
M3 07 WK? R02 *3RNK DR ATEKY PXIY *327ny 13
A79in2 °% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,

likuteitorah.com/likkutei-torah/shelach/6/

of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud teaches that the shissin, the channels beneath
the altar into which the libations flowed, are hollow and go
down to the deep. This is the downward movement the
maamar asks about.

Sukkah 49a:2’2:X ©”n 1510
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Rabbah b. Bar Hana said in the name of R. Yohanan: The
pits were created during the six days of creation, for it is
said, “The roundings of your thighs are like the links of a
chain the work of the hands of a skilled workman” (Song of
Songs 7:2): “The rounding of your thighs” refers to the pits;
“like the links of a chain (°X?m)” implies that they are
carved out (2°9%111) and descend to the abyss; “the work of

the hands of a skilled workman” means that they ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

The Talmud says that reciting the Shema without tefillin is

like bringing a burnt-offering without a meal-offering and

a sacrifice without libations. The maamar learns from it

that an offering lacks something without its libations.
Berakhot 14b:24773:2 7> M1372
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'Ulla said : Whoever reads the Shema' without Tefillin is as
though he spoke false testimony against himself. R. Hiyya b.
Abba said in the name of R. Johanan : It is as though he had
offered a burnt-offering without a meal-offering (cf. Num.
xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

“And wine gladdens the heart of man.” The maamar ex-

plains this gladdening as the revealing of what was hidden.

Psalms 104:15170:77p 0°2°1n
TY0? Wi D7) 19WR 019 R UAK"327 Mt )
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Yosam’s parable the trees ask the vine to reign over
them, and it answers, “Shall I give up my wine, which
gladdens Elokim and men?” Plainly, its wine gladdens G-d
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as the libation poured on the altar, and gladdens the peo-
ple who drink it; the maamar reads Elokim as the Name
FElokim, whose concealment the wine “gladdens,” as it ex-
plains further on. (context: Steinsaltz Tanakh)

Judges 9:1337:’v D°vDIW
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And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The daughters of Zion are called out to see King Shlomo in
the crown his mother made for him “on the day of his
wedding and on the day of the joy of his heart.” The maa-
mar takes such a day of joy as an example of joy that
brings out what is hidden in the heart.

Song of Songs 3:11x7:) 0*°wi W
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Simon teaches that there is no blade of grass that
has no mazal in the heavens which strikes it and tells it to
grow. The maamar cites it to show that each thing below
receives its flow from a source above.

Bereshit Rabbah 10:6: 127 n°wx12
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

In Yechezkel’s vision of the sins committed in the Temple,
seventy elders of Israel stand before carved images, each
with his censer in his hand, and “the thick cloud of the in-
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cense went up.” The maamar borrows only the phrase, for
the smoke of the offering rising upward. (context:

Steinsaltz Tanakh)

Ezekiel 8:11x”>:’11 5xpir°
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And there stood before them seventy men of the elders of

the house of Israel, and in the midst of them stood

Jaazaniah the son of Shaphan, every man with his censer in

his hand; and a thick cloud of incense went up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

13

Moshe blesses the land of Yosef with “the bounty of the
sun’s produce” and “the bounty of the moons’ yield.” The
maamar cites it to show that the heavenly bodies are what
make the produce grow.

Deuteronomy 33:147:3”% 0°127
Hekiai WWJ T W?ﬁg’) nm:n T3
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

14

15

Koheles tells one who sees the poor oppressed not to won-
der at it, for “one higher than the high watches, and there
are higher ones above them.” The maamar uses it for the
ladder of sources, each receiving from the one above it.
Ecclesiastes 5:7°1:’1 n2ip
2 YROT"PY ARNAYN PRI NN PTS) UDY YN v pUyON
DP9y 07723 Y 723 Py 723
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T122°R2W W 21D 7PN "D

Yechezkel’s vision of the Chariot, whose living creatures

each have the faces of a man, a lion, an ox and an eagle.

The maamar places the source of the animals’ life-force in
the faces of the lion and the ox.

Ezekiel 1:10”:'x Hxptn»

WG DOYIWY TPRNIDR TN MDY DTN %3 IR P

NYIIY WIID INYIW? NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 4

16

17

18

19

W 101 NPAR WD PR K17 %N 2D

The faces of the living creatures of the Chariot that
Yechezkel saw: man, lion, ox and eagle. The maamar
makes the lion, the ox and the man the sources of the
souls of beasts, domestic animals and people.

Ezekiel 1:10":’X Pxptn°

MWD DAY PRIITOR TN 39 DTN %39 07e M
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7 1 1T Papm
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3,195 0N

71 1T PRapmy

The Targum renders the seraphim’s “and one called to an-
other” as “and they receive from one another,” and so the
Kehot note identifies it. The maamar uses it for the angels’
receiving from above.

Targum Jonathan on Isaiah 6:372:1 17°yw> oy 1011 01N
RIY N2 ANTY RRIIW w2 WOTR IR 1T IR 1T 17em
NIRIY 7 KoMDY "nYPY D2Y? UOTR AT T RYW Y U
ST TTRYI 93 Ko
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole
earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) « London “"Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

23 Dyn e

Koheles: when you see the poor oppressed, do not wonder,
for “one higher than the high watches, and there are high-
er ones above them.” Here it shows the angels each re-
ceiving from the level above.

Ecclesiastes 5:7°1:’1 n2rp

>3 YRNT77Y ARNNTOR A3TR2 XN PR LIYR 71 U pYYDN
DP9y 07723 MY 723 YN 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1, nenp
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n392

myawn

That discourse distinguishes two kinds of descent: the
first, which the Pardes calls cause and effect, where every
effect is encompassed by its cause, is what Etz Chaim calls
the iggulim (circles), each outer circle surrounding the
one within it, as a teacher grasps the whole of his student’s
understanding.
KEHOT'S NOTE
9T Y0 DTN 92 Cpan Yy Chnwn 171 B v T by
PR w2y 9787 OWY .U”ED R™IR WY 57D VIR W 10 Y .nPyaw
T WIT L2 WATT RO 0018 WY TR 1T 0D1X0R WY AR LT
070,770 YW IR L[] 3R Mty 1R b RPN

19102 PUIAN2

This is the essay beginning “To understand what is written
in Pri Etz Chaim,” which Sefaria lists as Kuntres Acharon
4.
KEHOT'S NOTE
YD PR AR 17TA R P AT

N7 NP 21D

When Moshe asks to see G-d’s glory, G-d tells him that he
will see His back, but His face shall not be seen. The quot-
ed essay reads it to mean that the inner dimension of the
higher cannot descend below.

Exodus 33:23373:3"% mnw
AN X 2291 *IN"NK DX 22°NK "nom
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

30,35 mnw

nohn mnn oww 17T

That discourse explains that the whole chain of descent,
and each of the ten Sefiros, has an inner and an outer
dimension.
KEHOT'S NOTE
7,02 U Tape

512 WP2 27’2 A”X NN AT

On Emor the Zohar expounds “My heart said to You, ‘Seek
My face’”: David speaks for the Community of Israel, and
“My face” are the King’s crowns, with which He is one, as
He and His Name are one. The text points here for the
meaning of panim.

Zohar, Emor 22:95-24:10477p:775-117%:2”2 717K ,77171 1890

Does this mean that each exists separately? No, for it says,
“And there was evening and there was morning one day”.
This shows that there is no day without night and no night
without day, and on account of their interlocking they are
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26

27

28

29

called one. Similarly the Holy One, blessed be He, and the
Community of Israel are called one when together, but not
when parted; and so now that the Community of Israel is in
exile, she is, as it were, not called one, and will only be
called ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

512 wp2

David: “Of You my heart has said, ‘Seek My face’; Your
face, Havayah, I seek.” The Zohar on this verse is cited for
the word panim.

Psalms 27:8'm:1"5 0°2°11n
WP 7 TIZNK 73D W2 °37 M 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5N 119 93

G-d rebukes Israel, who say to wood “You are my father”
and to stone “You gave birth to us”: “for they have turned
(panu) their back to Me, and not their face (panim).” The
verse itself sets “turned” beside “face,” the link the maa-
mar draws.

Jeremiah 2:27175:2 7707

19 X2 7Y 2K 11973 ANTY DX 13K7) 70K 3N YY? 0K
AP TP 1IAR° ONyT NYyN

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,2

790 PR

Angered by Korach’s company, Moshe says to G-d, “Do
not turn to their offering.” The Kehot note gives this verse
as the second example of the root “turn.”
Numbers 16:1571:1"0 727722
DR TR 730 KP DNnInToR 19R7OK OR ANKD TR 1R 0
:0R TOXNK "Ny X2 XY
And Moses was very wroth, and said unto the L-RD: ‘Respect
not thou their offering; I have not taken one ass from them,

neither have I hurt one of them.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, 93T

701 N2°n2 ONN2aN

The note sends the reader to the sources gathered on that
page for Avraham as the level of Chesed.
KEHOT'S NOTE
2PN °YP NIPWAD-TITTR PINRNA 1030 AR
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M9920W 1193°07 1°92
The middle bar of the Tabernacle ran through the middle

of the boards from end to end. The maamar uses it for
Yaakov, the level that joins the two opposite powers.
Exodus 26:28173:17> mnw
MIRITIR IR 130 DOYIRT 1IN 1°NT 1712
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 5

31
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The psalm praises G-d for bringing from the earth wine
that gladdens the heart of man, oil that makes the face
shine, and bread that sustains the heart. The maamar ex-
plains the gladdening as wine’s drawing the soul’s inner
dimension from concealment into revelation.

Psalms 104:157°0:77p 0°9°1n
7997 YAIX"237 DN 190 0°38 PTR? WhaRTa27 M 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

32

33

34

DaN® AN® Pl MY

That passage in Parshas Nasso explains that the bringing
of the offerings on the altar is called eating, citing the
same teaching of the two eatings, because it is the level of
the inner dimension, whereas the incense, which is only
fragrance, is an encompassing level.
KEHOT'S NOTE
WX, 03 2799 X9

Y07 WIIR 227 N

The verse that says wine gladdens the heart of man contin-
ues, “and bread sustains the heart of man.” The maamar
reads the verb as “supports”: bread props up the heart and
lifts it to receive from the brain.
Psalms 104:15170:7”p o> n
TYO? WAIN"227 D) 13Y 0739 PAETY WiIRI37 M 1)
And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v 1P 0%%nn

0027 1TyoY

Avraham urges the three wayfarers who came to his tent to
take a little bread and “sustain your hearts” before going
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36

on. It is the second verse for bread as the support of the
heart.

Genesis 18:5°7:11” N*wx12

D272¥"2Y DAT2Y 1272¥™3 N3N 0K D327 37Y01 DN™ND ANPKY
:0737 YR YN 12 19K

And I will fetch a morsel of bread, and stay ye your heart; af-

ter that ye shall pass on; forasmuch as ye are come to your

servant.’ And they said: ‘So do, as thou hast said.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,M1° N°WRA2

w103 17°Y 022 1701
Rashi notes that in the Torah, the Prophets and the
Writings bread is called the support of the heart. The text
refers to him for the meaning of sa’ad.
Rashi on Genesis 18:577:1” n*wx12 2y >"w1
.X297 XNTY0 RADT 1737 0°2IN321 O°X*232 ,7173IR2 0322 1Ty0)
,(v” DLIW) NP NP 727 TYO DOX°212 ,0J32%7 YD) 7R3
DDJ;‘? L,RR0 927 MR (TR 5rn) Tyo? Wﬂth 3;‘? Dﬂ‘?ﬁ 0°21n32
DUON?R2 LRI YT T3 PRY TR D237 RPN XD 2ND PR
D .ON93Y 13 ¥ °3 1570 13 0K AM3AYN IR (727 NPwRI32)
13 .13 By 93 771227 "2y DRT2YY T0KRR 0IN Wpan 2R M 1370
IPwXI3) NP P32 K212 7Y °9 XIPRIY 12 7Y 3 22191, 70R 7Y
.0 (o
0525 17y01 AND SUSTAIN YOUR HEARTS — In the Torah, the
Prophets and the Hagiographa we find that bread is the sus-
tenance of the heart. In the Torah. “[And I will fetch a morsel
of bread] and sustain your heart.” In the Prophets: “Stay thy
(Judges 19:5). In the
Hagiographa: “And bread that sustaineth man’s heart”
(Psalms 104:15). R. Hama said: Here is not written 0322% but
053% thus teaching that the evil inclination has no power
over angels (Genesis Rabbah 48:11) y12yn nx ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

heart with a morsel of bread”

TTY0RY NN PO

Yeshayahu foretells a king on David’s throne, who will es-
tablish his kingdom “and uphold it” with justice and right-
eousness. The text cites it to show that sa’ad means prop-
ping up so that a thing does not fall.

Isaiah 9:61:’v WP yw°

AR P77 1RI7R0P9 MT ROIY YRR DIPYR e 13y
NRIRYR NIRIY N NRIP 0PIYTTYY INYR P71 VYN ATYO
That the government may be increased, and of peace there
be no end, upon the throne of David, and upon his king-
dom, to establish it, and to uphold it through justice and
through righteousness From henceforth even for ever. The

zeal of the L-RD of hosts doth perform this.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Raaya Mehemna on Pinchas, the stomach grinds all
the food and sends it to every limb, and the offering is re-
ceived Above through the faces of the Chariot, the lion, the
ox, the eagle and the man. The Kehot note points here for
the angels in the level of innards.

Zohar, Pinchas 69:422275n:1”0 012,77t 720

0915 NN *nn NN

In the Levites’ great prayer in the days of Nechemiah:
“You alone are Havayah; You made the heavens ... and
You give life to them all.” The maamar uses it for G-d’s
life-force sustaining all the worlds, as the soul sustains the

body.

Nehemiah 9:6"1:’t 1"

DNIE3) DORYT WY DWPINS [Py AN 737 1 KON

X231 DPD"NY MIOR AHKY D72 K2 DM °0Y K2 YR
:0MNNYR 17 00En

Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0

WP OW DR 93P 0

David’s psalm: “Bless Havayah, my soul, and all my in-
nards, His holy Name.” The maamar takes the innards as a
level Above that refines.

Psalms 103:1°:3"p 0°2°11n

UTR DYNY PINR7P2) NS Y81 013 MY
[A Psalm] of David. Bless the L-RD, O my soul; And all that is
within me, bless His holy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,3p 0°21n

W oy

G-d says of Ephraim, His dear son, “Therefore My innards
yearn for him; I will surely have compassion on him.” It is
a second verse that ascribes innards to the level Above.
(Kehot: Jeremiah 31:19)
Jeremiah 31:20°5:x”% yn7°
TIY AR I} 92 7127 PTR™D DOYWYY 777 DX 079K 77 TR2 130
ORI WROIN 07732 90 M 1970y
Is Ephraim a darling son unto Me? Is he a child that is dan-
dled? For as often as I speak of him, I do earnestly remem-
ber him still; Therefore My heart yearneth for him, I will
surely have compassion upon him, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R RC R
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OBy
In Zechariah’s vision the seven lamps of the menorah are
“the eyes of Havayah, which roam over the whole earth.”
The phrase appears in other verses too; the Kehot note
gives this one for the angels that are the level of eyes.

Zechariah 4:10”:7 7>t

"YW 2337 T3 273 1IT DK W e niavp o 13 70 73
PIRT222 DULITR 3T T 7Y 9K

For who hath despised the day of small things? even they

shall see with joy the plummet in the hand of Zerubbabel,

even these seven, which are the eyes of the L-RD, that run to

and fro through the whole earth.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

X X9D ¥°N PN TN T

sy

The Tikkunei Zohar speaks of hosts of angels called “the
eyes of Havayah,” others called “the ears of Havayah” and
others “the face of Havayah,” each appointed over the
commandments that depend on that organ. The Kehot
notes point here for the angels of eyes and ears.

Tikkunei Zohar 131ax X”2p 911 °11pn

OOIN . . DONRDR

The note gives it, together with the Tikkunei Zohar, as a
further place on the angels that are the level of ears.
KEHOT'S NOTE
X ,72WN R 77907 IR .0 U0 IR

2927 . . QONDR

The note gives it, beside the Zohar, as a further place on
the angels that are the level of innards.

Zohar III, 234b2 777 »°m
KEHOT'S NOTE

29w °Y 091N IR DA 2,790 20m ARA

wRw NNI2N TARm
The blessing of the produce brought forth by the sun, cit-

ed again for the outer bestowal that makes the plants
grow.
Deuteronomy 33:1477:37% 0°727
SN U3 T WRY NR2N TI
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

INXT T2 Apan N

The Torah’s opening law of offerings: “from the cattle and
from the flock.” The maamar names the animal offerings
with it.
Leviticus 1:2°2:°K XIp"
T M2 139p B TIP3 DTN DK NV DXL ~3370K 137
:0212777NK 1270 IRBT712) P27 10 A2
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Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RO NN NINWII N1 2°001

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L7780 K”9731 77997 1127 KW 9”107 17220 9”1nwa RIm ,?3”5 9”1n2

.[3]

ND21 NN MINWII NPAmM

The Midrash speaks of “the Chayos that carry the Throne.”
The Kehot note observes that the phrase is not in Scripture
but in the Midrash, and gives this place.

Shemot Rabbah 23:151"1v:375 127 mnw

ND21 NN MINWII NPAmM

At the end of Parshas Nasso the Midrash also speaks of
“the Chayos that carry the Throne,” one of the places the
Kehot note gives.

Bamidbar Rabbah 14:222373:7> 7127 72722

129 nnnw ora

The verse that the Mishnah expounds: “on the day of his
wedding and on the day of the joy of his heart.”

Song of Songs 3:11X™:) 0*°Wwi 1w

o2 inx 1P7MpYY Mpya MY ona 1Y nha3 ArRT ANy

:12% nont 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P7Am%2 1712 92 nnnw o

The Mishnah reads “on the day of the joy of his heart” as
the building of the Holy Temple. The gloss uses it to iden-
tify the Temple as the heart.
Taanit 26b:61:2172 n°1yn
LYY 1LY TR 7R3 1978 NI AR TPRTY NIRRT 1N
AR 11 — 7NN 0P 2ia% non 03 inInn o3 inR i
TIOR3 MY LWTPRT NP2 T2 M — Piab nonw o2 ,min

Rhgapkl
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,12 n°1yn
Tnaws non

In the Song at the Sea, Israel sings that G-d will bring them
to “the place (machon) You made for Your dwelling,” the
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Sanctuary. The Midrash reads machon as mechuvan: the
Temple below is aligned opposite the Temple Above.
Exodus 15:171:1"0 mnw
312 237X WIPR 7 N7Y2 TNIW? 113 TN7M 32 ey fKan
T
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy
hands have established.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

qnaw 733 1119% TN 1197

Rabbi Pinchas teaches that the Holy of Holies Above is
aligned opposite the Holy of Holies below, reading “the
place (machon) of Your dwelling” as “aligned (mechuvan)
opposite Your dwelling,” the Temple Above. It comes in a
discussion of where one should direct the heart in prayer;
the Kehot note gives this source.

Shir HaShirim Rabbah 4:11x7°:7 727 0>7°wi 1w

58’!?3!? 37 DW2 M7’ °37) ROIIT 0 ,H?;D TPRing niovn nol
70 MR W3 PN 7 Y DN NI DWW LpOE 12
N TP "3 VT NI 2IRY) TN T PO 22 0Y3 Y

20 271 23y "30 P DWY X 1°3 YU ATIRY iM% 22
K237 22 R¥™M :(3,2 2 0°3%n) iR IR 2IN2 ,0%TRIY 0YI7?

oo DORO23,PUPPR DX 2K N°2 R
“Your lips drip nectar, my bride, honey and milk are under
your tongue, and the scent of your garments is like the scent
of Lebanon” (Song of Songs 4:11). “Your lips drip nectar, my
bride” - Rabbi Derosa and Rabbi Yirmeya in the name of
Rabbi Shmuel bar Yitzhak: Six hundred thousand prophets
arose for Israel in the days of Elijah. Rabbi Yaakov said in
the name of Rabbi Yohanan: One million two hundred thou-
sand, as Rabbi Yohanan said: From Gevat to Antipatris were
six hundred thousand cities. There were ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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On Sh’lach the Zohar teaches that G-d set the heart in the
middle of the body, bound to the brain above it and nour-
ishing all the limbs, and made the world in the same pat-
tern, one body with the heart in its midst; that place is
called the Holy of Holies, and there the heart dwells. The
gloss uses it to show that the Temple is the heart.

Zohar, Sh'lach 11:84-92273-779:8" 7% 15w ,97117 7190
99N 173D °1 IN°

In the blessing the kohanim give Israel, “May Havayah
make His face shine upon you.” The maamar takes the
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face (panim) as the inner dimension that the libations
reveal.

Numbers 6:257175:"1 7127722
SN TN 1ID N W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77919 15w o)

The libation of the daily offering is “a libation of strong
drink to Havayah.” The maamar reads the Name Havayah
here as the encompassing light that the libation draws
down.
Numbers 28:7°1:1”2 72712
112 130 7193 707 P2 TR 327 11T Ny 27 1200
And the drink-offering thereof shall be the fourth part of a
hin for the one lamb; in the holy place shalt thou pour out a
drink-offering of strong drink unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DIPON nRwnn

The vine’s “wine, which gladdens Elokim and men.” The
gloss explains it as gladdening the concealment of the
Name Elokim so that the inner dimension is revealed.

Judges 9:1327:'v DWW

*N327) °WIXY D°PX MR "WITR NN "IN 1937 D7 TRm
:078Y777Y Y17

And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05717 175w AN

“Eat, friends; drink, and be drunk, O beloved ones.” The
text cites the Zohar’s comment on this verse.
Song of Songs 5:1’X:"1 0°°wi1 1°W
*¥27°0Y >1¥7 "NPK np37oy i IR [P CNNK Y onX3
07717 199 1N 07y 129K 270Dy P TNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

05717 172W1 AW 27y K'Y *T AT RIP™M A"y

On Vayikra, on “Eat, friends; drink, and be drunk, O
beloved ones,” the Zohar says that all the worlds below are
blessed and nourished when these are blessed above, and
all of them by the fragrance of the offering. The text refers
to it for this theme.

Zohar, Vayikra 2:29-3:41X72:°3-173:"2 RIp™ 717171 100

while the words “eat, O friends, etc.” indicate that all those
beneath and all the branches were blessed and nourished
when the others were blessed above. And wherewith are they
all blessed and regaled? With the odour of the sacrifice. It
was when the Community of Israel came down to make her
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abode on earth that G-d proclaimed this verse, because
there was then blessing and joy in all worlds, and She was
firmly established as a source of blessing to all. For when
those Six [grades] are blessed, then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Talmud compares reciting the Shema without tefillin
to a burnt-offering without a meal-offering and a sacrifice
without libations. The maamar reads it as an ascent with
nothing drawn down.
Berakhot 14b:24-257173-773:2 77 1372
nITY TYR 19OKRD PPEN X°3 ynv NXMIR RIPT 9D X7 MR
PR APRD NP 221 W RIX A2 XM 02 MWK LAnIYR Y
Dapew 18377 :1ani® 227 PR .0°001 K3 man ,min K2 A%y
Y 0oy Mon Piy 1y
'Ulla said : Whoever reads the Shema' without Tefillin is as
though he spoke false testimony against himself. R. Hiyya b.
Abba said in the name of R. Johanan : It is as though he had
offered a burnt-offering without a meal-offering (cf. Num.
xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14).
R. Johanan also said: Whoever wishes to receive upon him-

self the yoke of the kingdom of heaven in perfection

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

TIN 7D INY2° 27901 272 971 KDY 20210 29 B 0 ON
0501 K72 1912 12°p° BN 1700

Rabbi Shimon rules that if there are many bulls but no li-
bations, one bull should be brought with its libations
rather than all of them without. The gloss notes that the
Talmud’s saying about the Shema seems to support his
view.
Mishnah Menachot 4:2°2:7 nnan nawn
DX, W29 TIYR0 °20 .71 DY 71172995 1K DOw30T) 079K 09
N?),3031 0K 19 1°2 ,0°303 DT 1 X?) 237 09 077 1]
203 KP2 1223277
The [absence of either the] bullocks or the rams or the
lambs does not invalidate the others. Rabbi Shimon says: if
they had [money enough to buy] many bullocks but not
[enough for] the drink-offerings, they should bring one bul-
lock and its drink-offerings and should not offer them all
without drink-offerings.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NMan2 1727 2w 9202

The note explains that the book meant is Sh’elas
HaKohanim Torah, by the author of VeShav HaKohen,
novellae and explanations on the order of Kodashim.
KEHOT’'S NOTE
0°MIRY2Y D°WAT°M TN 2w 0 »PRYaR 77N 0397 nRw 0P 1aon
0w 0 By
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The note points to this Kabbalistic lexicon for oil as the
level of Chochmah.
KEHOT'S NOTE
1710 W NIR K”RN 7IRT

7AW PRIRIN 127 Do N

In Miketz the Alter Rebbe cites the Pardes on why oil can
be extracted from all things: “You made them all with wis-
dom,” so Chochmabh is enclothed in everything, and that is
the oil, as the Zohar says that wine is Binah and oil is

Chochmah.

KEHOT'S NOTE
L21W Y DPWAR-TUATR CANRn LT 0P M¥N WK Rop PR R™ND 02 IR
LTI .20 Y ANNRY NPIR LTV PUIRn

VA TIAY .. AR PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X”Y0 7 MIO72

NPT 0N YT PY 1RK 1911 MApY Y710 PN PN

Rabbi Yehudah says the Tree of Knowledge was wheat, for
a child does not know how to call “father” and “mother”
until he tastes grain. The maamar takes it to show that
flour is the level of Daas.
Berakhot 40a:1477:X "n M1>72
XX 712731 XY :pY> 72 7M1 37 10K IRLWE 13 pIRD nive 5y
DTN A PINY TR AT O K P T VT LTI 227
Py M7 XoIwW 137 77 TRY L7 193 MR PRR 037 ,1iwR0D
MR M0 27 0N 0 I DYt MR L1 N‘;?TS [aNi\in]
Py MEMNY MRIY IPNI 92 WRYRNIY I2TY NN MIRD
“RIXY NRY YT PIPAT PRY 0T 700 IR 7T 227 ONIRD
37 DYV DIYVIW TY URERM
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

AN M2
“Hear, O Israel, Havayah is our G-d, Havayah is One.” The

contemplation of this unity is the ascent of the Shema.
Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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68
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The note points there for a parallel discussion of the fir-
mament that divides the waters.
KEHOT'S NOTE
XU R-N"WRI2 N”MIR IRT

%7 TIN2 Yopn o
On the second day the firmament divided the upper waters

from the lower. The maamar uses this division to explain
the libations’ descent.

Genesis 1:6M:’X N°wx12
07 072 T2 2730 ") O TIN2 PR O DR TN
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.DP Y IR D117 KT LK MWK

’2 570 NPWNN22 N1272 17737 091 7AD DY naman 2oneR MM

Near the end of section 2 the Midrash expounds “and the
spirit of G-d hovered.” The text refers the reader there.

Bereshit Rabbah 2:4°7:’2 127 n°wx12
NRT 7 R0 mwnn T Pw ama T U nemn ooptR MY ..
IRIY Nwnwnn M1 IR T M PRY AN (2,80 1Y) R
9°K) MKW 0°MD TPWRIY AWNT MOt 0o %18 9y nanann
7MAD N°92 MR DT 37 Ow31 "An 37 .*92% 0°n3 vopw” (v .2
WP XM 12 WU 1100 9291 LD MmN 29w NYwa 19°ERY 0N
1WA KDY DNRY OYD AMPwa DRI YW 02 a3 kMM
o9 1% AR 0O0AT PR RPN 12 PR mBnaa 1avwn nowthwa
... TR TTOPRW PRI DO *2Y 23R T°Yn 97K 2N
Rabbi Shimon ben Lakish interpreted the verses regarding
the [four] kingdoms. “The earth was emptiness” - this is the
Babylonian kingdom, as it is stated: “I have seen the land,
and behold, it was emptiness and disorder” (Jeremiah 4:23).
“And disorder [vavohu]” - this is the Median kingdom, [as it
is stated:] “They hastened [vayavhilu] to bring Haman” (Es-
ther 6:14). “And darkness”- this is the Greek kingdom,
which darkened Israel’s eyes with their edicts, as they used

to say to them: ‘Write on the horn of a bull that you ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

¥°910 £791°2 2”0 NPWNA22 Ma92

There too the Alter Rebbe refers to the Midrash Rabbah at
the beginning of Tazria on “and the spirit of G-d hovered,”
in explaining the soul’s two aspects, “behind and before
You formed me,” and the verse “the spirit of man that rises
upward.”
KEHOT'S NOTE
.3,19 37ynw Tap 0a IR

’2 970 NPWNN22 N1272 173N 091 7aD DY nanan ooneR MM

¥°Itn 27N

At the beginning of Tazria the Midrash also expounds
“and the spirit of G-d hovered over the face of the waters.”

likuteitorah.com/likkutei-torah/shelach/6/
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It is the second place the text gives.

Vayikra Rabbah 14:1°X:7”> 7127 X7p"

DM M2 RITW 003N 09 M2 ROR
The note quotes it: in the brain of Chochmah there is the
aspect of water, a spiritual moisture in which the light of
intellect spreads from nothing to something.
KEHOT'S NOTE
W2 NOMT MR RAT 77Y)” (XX Y OW 72712 R7TTR 1”702 RN
1°Rn 5own IR LYANR QW vamnn nvmbnhn ona xinw oon na
T MNRAT RIM A1 PRI AROAT MR XR wrndY 1 v
173°2 7K 1IRT .Y 7 (10 1327 Bya e N AN nb xinw 9o ovhow
7,70 wpn ayw

o271 0% TN 1Ay
That discourse explains the firmament over the heads of
the Chayos.
KEHOT'S NOTE
.7,22 977100 9°Y% XY

DNV NN VR Mpn

Rabbi Akiva teaches: as a mikveh purifies the impure, so
the Holy One, blessed be He, purifies Israel. The maamar
cites the mikveh’s power to purify as a sign that water is
Chochmah.
Yoma 85b:8°11:2 1175 ki1
m-w;z N Rhivsial ’355 D;’JJRUU 53?;” 1Y 12 1!3777}{ °27 W'I'[
— 722 078 PaY NiT"2y .9on 0°11937 0i° — OipRR OTX PaY
(R2°PY %27 MR 3720 DR AW 7Y 920n 0°7807 0¥ R
D2°2X OO0 TTUR W LIYR DR B 397 19X 0)wR
PN "D DAY D 2Py MY MY, DRwaY
M2 WITRD AX — DRHYT DY TR MR 1R 70N PRI mpn”
ORIt nX on RIN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, NnY

170 Bw noan bwns

The note says that this analogy of the barrel of wine and its
lees is quoted in Yahel Or.
KEHOT'S NOTE
AP Y IR DA XM

nowy *oma ais

“You made them all with wisdom.” The maamar explains
that because Chochmabh is in everything, oil can be drawn
from everything.

Psalms 104:24773:77p 0°%°1n
23R TIRT TXPR IPYY THAN3 092 7 YR 137
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n
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The earth was tohu before the days of creation. The text
refers to the Alshich on this verse for the waters being
spiritual at first.

Genesis 1:2°2:R N°wR12
-5y npnAn 0°PPK M) DIAN 197Dy WM A N 0% YIRM
Hainy 1)

Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,R NPWRI2
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On the third day the waters under the heavens were gath-
ered into one place. The maamar identifies that place as
the deep.
Genesis 1: 9’0’ N"wRI2
W20 AN TR DIPRTOR DY NONR DM NPT DOR0R R
127
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.’ And it
was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 L,K DPwRA2

7P 12 YA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J,X 0w 7w IR

s sa = ARE-lik!
Yitzchak’s servants dug in the valley and found a well of
living water. The text refers to its own discourse on this
verse.
Genesis 26:191°:17) N°wR12
{070 0% IX2 DYWIRYRHN 2132 pSIT2Y 190N
And Isaac’s servants digged in the valley, and found there a
well of living water.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 7Y
Israel’s song, “Spring up, O well.” The text refers to its dis-
course on this verse for water rising from below.
Numbers 21:171°:X”2 72712
7712y N2 V7Y DRI AWK PRI U IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to the Rebbe’s own notes on this passage
for the question of whether a niddah and a zavah need liv-
ing waters.
KEHOT’'S NOTE
Y1 .71312% 313 MmN oW 0N (2 ,710) NAw WYY L,prAT w0 YR
RN P729° *N2 012 T8y 9301 ,M2 PrTl ow 07anm 77 mRIpnT 17
730P 73T 172 PONNT YRwn RNSPA 17T (X L,1D) 177730 w0 W L(M7D)
719 RONKR RNDOINIT 270X .0°°N 07 °¥2 79173 13137 A917a 1
NIpPR 1212 19730 9 Xpo1 w7 [175 70 0PWwaY] 23p 0 0°K77 023
APAND PPT 1137 DaR MUR YT MM PR WP OVR LN NRT
575 ath (210 1NN2R) 97pa1 197311 RNPINR RWIT2 ROAR 770N 0R1T
JROD IMIR PrOY DIPRY MAYAR ARY L[D] .00 0o "YaT nnRa
.346 °Y 1731 .305 °Y 2731 ¥”1p23 1R

W”22nwn Pyn
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR MIRNPR

NI P22 700 YR

The Mishnah rules that a spring purifies with any amount
of water. The maamar cites it for the purifying power of
water that wells up from below.
Mishnah Mikvaot 1:7°1:°8 NIRIp» 1Iwn
TP TR 13W N0 YT 12 U mpn T noyE
Mpn? MY ,PARY 070 P2Y 137 POID YRRY TYR 100 7Nt
SRITY 232 92 273077 1y2) 1IAWR2 0D
Superior to such [water] is [the water of] the mikveh contain-
ing forty seahs, for in it people may immerse themselves
and immerse other [things]. Superior to such [water] is [the
water of] a spring whose own water is little but has been in-
creased by a greater quantity of drawn water. It is equivalent
to the mikveh in as much as it may render clean by standing
water, and to an [ordinary] spring in as much as one may
immerse in it whatever the quantity of its contents.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
7D PPN AP

The command of the red heifer, whose ashes are mixed
with living water. The text refers to its own discourse on
this verse.
Numbers 19:2'2:1”° 72712
YR NP7 PRIW? 21279K 127 WNK? N MWK 17IR0 DR NNt
2 1179y MP¥RY WK 0 AR TR Mpbn MYTX 112
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

qo1 900 WP

In the law of the daily offering, “in the holy place pour a li-
bation of strong drink to Havayah.” The maamar reads
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bakodesh, “in the holy place,” as “into holiness”: the liba-
tion gives the lowest levels the power to rise into holiness.
(context: Steinsaltz Tanakh)

Numbers 28:7°1:1” 72712

112 7% 703 197 WIP2 KT w22 1 Ny 1900
And the drink-offering thereof shall be the fourth part of a
hin for the one lamb; in the holy place shalt thou pour out a

drink-offering of strong drink unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note cites this chapter for the principle of sweetening
the severities in their root, beside the Arizal’s writings.

Tanya, Likkutei Amarim 31X”% 01K "2 ;wRY P20 X010
KEHOT'S NOTE
.R”9D X7 LK,V 2w — DUPIRAD NPR LRPE 11w YW 17V XA

1°9ynn 17197 12917 192
The note sends the reader to the sources gathered on that

page for Binah as the source from which judgments are
aroused.

Zohar III, 10aR ,> »’mt
KEHOT'S NOTE

.RYPN YD MPWID-TTR TINRNI TR0 LK, 37T AR

199NN 7197 N°RT R02
The Zohar says of Binah that judgments are aroused from

it. The Kehot note gives this place; the maamar uses it to
show that the root of the severities is Binah.

Zohar, Vayikra 23:146-24:159071p:772-1"1p:3”2 RIp" ,1711 120

2B 10 1P o8N

The wine of the libations: half a hin for a bull, a third for a
ram, a quarter for a lamb. The maamar explains the differ-
ence by the level of each animal’s ascent.

Numbers 28:1477:11”2 72712

@222 1" N3N PR AT NYUPYY 182 1O AT V30 070200
W Y77 W02 UIN Ny NN

And their drink-offerings shall be half a hin of wine for a

bullock, and the third part of a hin for the ram, and the

fourth part of a hin for a lamb. This is the burnt-offering of

every new moon throughout the months of the year.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7°,1293T
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Or HaTorah quotes the Zohar: “Yosef is the fourth ... of

’9

him it is written, ‘and its libation a quarter of a hin,”” and
explains that the quarter hin is the level of Yosef.

KEHOT'S NOTE

'y W NPMIR — “1°1 N°Y°a7 1001 2°ND »5Y 10 IR Ry no»”

JIUP *Y R-RIP™ NPMR — “ADY PN RIAW” .A%pN
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The text refers to the Zohar on Shelach for the quarter hin.
The Kehot note quotes Or HaTorah citing it: Yosef is the
fourth, and of him it is written, “and its libation a quarter
of a hin.”

Zohar, Sh'lach 12:101-109v”p-x”p:2”> 72 17w 3717 7190

Avoice then came forth saying: ‘Go, assemble, since Aholiab
is in his place and all the thrones before him.’ So the others
all flew away and they were left alone under the trees of the
garden. They saw a door and went in through it, and they
then saw a temple, in which they went and sat down. Two
young men were there. They lifted up their eyes and saw a
tent embroidered with all sorts of figures in various colours,
and over it a curtain of flashing light ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

R AT PR
Or HaTorah explains the Zohar’s “quarter” as a measure of
the body: Yesod is the bestowal to the recipient, and only a
fourth part of what is in the giver itself can be drawn down
in the bestowal.
KEHOT'S NOTE
YW I 0% %3 117 LRDIT RNPWH X7 Y7 N°7aT on”
O¥Ya XITW 7R Sy°7 PON pA AYEWINR qwnl NaR RURY Dapnn
NPMR XD LRPTIRD PR32 IR 0P Y R-RAPM NPTIR — Tyoawnn
0P Y oI

BNTWY Y211 NN 79071 D7V R TP AT pha

The Zohar on Balak, on “the fourth part of Israel.” Or
HaTorah, quoted in the Kehot note, explains that only a
quarter of what is in the giver can be drawn into the
bestowal.

Zohar, Balak 32:345-33:354771w:275-17nw:27% P2 9711 190
1The first 27 lines of the Hebrew text are not found in our
translation.R. Eleazar discoursed on the verse: “O L-rd, in
the morning shalt thou hear my voice”, etc. (Ps. 5, 4). ‘When
daylight comes’, he said, ‘that “Morning” of Abraham
awakes, and then is a time of grace for all, both virtuous and
wicked, and therefore it is the hour to offer prayer to the
Holy King since all the prisoners of the King then have
respite. And most of all is it the time for those who ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SRIW° Y211 DX 120

Bilaam asks who has counted the dust of Yaakov and num-
bered the fourth part of Israel. The Zohar on this verse is
cited for the quarter hin.
Numbers 23:10:372 72712
>IN 078 Nin W1 N PRI ¥I17NR 120m 2Py 19Y 13w R
Rhis Rl
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah quotes the Raaya Mehemna, “Half a hin: this
is the vav,” and the Ramaz there, that the vav is “outside”
and mediates between the upper hei and the lower hei.

KEHOT'S NOTE
o AR 1 172 y¥NMm O30 AW QW URN0Y 7 RTY 1R osn”
9PNy nhw n”mR — *IRnn

98 279 1°APT RWN 277 7Y 1°A0 080 1Paym

The Raaya Mehemna at the beginning of Ki Sisa on the
half hin. The Kehot note quotes its words, “Half a hin: this
is thevav.”

Zohar, Ki Tisa 2:4-6"-"7:2 XN °) 777171 780

99 N7 N
At Achashverosh’s feast “the drinking was according to the
law,” with no one compelled. It is the verse that the
Talmud expounds.

Esther 1:8'11:’X 1nOR

19872 niry? in°3 237723 By A7 TR 1970 OIX PR N7 MY
SWORITYOR

And the drinking was according to the law; none did com-

pel; for so the king had appointed to all the officers of his

house, that they should do according to every man’s

pleasure.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

100 TOINWR 12171 799K 1790 P N7 enwm

On “and the drinking was according to the law,” the
Talmud explains: according to the law of the Torah, eating
more than drinking. The maamar reads it as the ascent ex-
ceeding the drawing down.
Megillah 12a:1717%:x 2 79730
PR °20 DV 1317 *37 TR PNTY 2Kn (03X TX) N MnwnT
INTIYD AR — MONWH 1290 729K 719 PY N7 1,170 YU N1
.NY 12371 129K YU INIR By
And the drinking was according to law. What is meant by
‘according to law’? R. Hanan said in the name of R. Meir:
According to the law of the Torah. Just as according to the
law of the Torah the [quantity of] food exceeds the drink, so
in the feast of that wicked one there was more food than
drink.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

101 ymn AT R PR

The Raaya Mehemna also has the reading “drop,” as the
Kehot note points out.
Zohar II1, 247b2 ;127 2m
KEHOT'S NOTE
997 .2 7Y 1NN 7Y (17970 M — obwn] Py L ma em
-31P) MPInY 1931 Y1 .(2,719) NPAYN3a AN 1anb 1ow (17B7) pryw
,n *°D) 1™ V”AYAN 3721 — 19V 7Y T°N0N 0°°1101 °37Y 02 RN (T
(2 ,19) ooy 1y 0°oon (2,L1) NID72 "WYY oM LN 177 (72
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The Talmud says that no handbreadth of rain comes down
from above without the deep rising two handbreadths to-
ward it. The Kehot note shows that several works read
“drop” in place of “handbreadth,” as the maamar does.

Taanit 25b2 11”2 n°1yn

103 1TAID DORIY 09°RY DN RPN mhynbn 171 oY PR
In the Gate of Mayin Nukvin and Mayin Duchrin, Etz

Chaim cites the principle that no drop comes down from
above without two drops rising opposite it from below, one
of the places the Kehot note lists.
Sefer Etz Chaim 39:6":07% 0n vy
P2 Nown1 5”NRY 13w T0°2 799K N7 Qwm 13ap1 R ...
17215 MDY 0BV PRY APYyRPR T ADY PRY YT NI 0On0
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Dw LR RIW 7273 ARDY RHOR 73020 PownI PR 13M 07900
21 PTIY QWY D715 °R 370 W APw MDD 0”12 1Im Xapan
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Sefer Etz Chaim (Public Domain)
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In Yeshayahu’s song of his beloved’s vineyard, the owner
clears and plants it, builds a tower in it “and also hewed
out awinepress in it,” yet it yields wild grapes. The Talmud
applies the winepress to the shissin.

Isaiah 5:2°2:71 710y

:DOWR2 WY 00y mtz;y}-
And he digged it, and cleared it of stones, And planted it with
the choicest vine, And built a tower in the midst of it, And
also hewed out a vat therein; And he looked that it should

bring forth grapes, And it brought forth wild grapes. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105| The Talmud reads “and he also hewed out a winepress in
it” as the shissin beneath the altar. The maamar connects
the winepress (yekev) with the union of the Names.
Sukkah 49a:3°3:X v 11210
MR L0INR TY PTI PRRInR PRvY aniR 0P 37 ,N%In
TRY 12 1793 "7 M 012 737 21T NV TTY Xy AwR”
21 T — 715302 27 1307 WD nh2 M — P nyen”
P newn ﬂ'?}f — ™3 30 22 DAY
It has been taught, R. Yose says The cavity of the pits de-
scends to the abyss, for it is said, “Let me sing of my
beloved, a song of my lover for his vineyard. My beloved

had a vineyard on a very fruitful hill. And he dug it, and
cleared it of stones, and planted it with the choicest vine,
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and built a tower in the midst of it, and also hewed out a vat
therein” (Isaiah 5:1). “And planted it with the choicest vine”
refers to the Temple; “and ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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There the Alter Rebbe cites this same entry of Me’orei Or
(letter yud, section 23, with letter gimmel, section 66), to-
gether with the Pardes on p2° and the Raaya Mehemna on
Mishpatim and Pekudei, in explaining blessing, holiness
and union as three levels of drawing down, union being
the drawing down into the inner dimension.
KEHOT'S NOTE
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“For a sun and a shield is Havayah Elokim.” The maamar
uses it for the Name Elokim as the firmament that screens
and divides.

Psalms 84:1227:775 0°%°1n
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For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The libation is poured “to Havayah.” The maamar reads it
as drawing the Name Havayah down to gladden the Name
Elokim.

Numbers 28:7°1:1”3 72722

712 130 7193 707 WIP2 TR 392 11 NY°27 1200
And the drink-offering thereof shall be the fourth part of a
hin for the one lamb; in the holy place shalt thou pour out a

drink-offering of strong drink unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10
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At the end of Lech Lecha the Zohar reads Isaiah’s “and he
also hewed out a winepress in it” as “the gate of Tzedek,”
as in “Open for me the gates of righteousness,” and says
that every circumcised Jew enters both the tower and the
winepress. The text gives it as a further place on yekev.

Zohar, Lech Lecha 35:465-4761"yn-n7on:1”2 72 72,2711 7190

The next words are, “he put a fence round it and stoned it”:
Ten are fixed in one. i.e. he removed from himself and from
his portion all the celestial chieftains and champions, and
all the “lower crowns”, and chose this vineyard for his por-
tion, as it is written, “For the L-rd’s portion is his people,
Jacob is the lot of his inheritance” (Deut. 32, 9). Further,
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“He planted it with the choicest vine”, as it says elsewhere,
“I planted thee a noble vine, wholly a right seed” (Jer. 2, ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Raaya Mehemna on Mishpatim reads yekev as the ini-
tials of the yichud, kedushah and berachah (union, holi-
ness and blessing) of the Holy One, blessed be He, and
identifies them with the Shechinah: blessing from His
right, holiness from His left, and union in the middle. The
text cites it for this reading of yekev.

Zohar, Mishpatim 10:405-11:414-77n:> Q°vawn M 800
TUNR™

N7y 0”SPT WY1 12392 AWITP TN

Here the Zohar on Mishpatim speaks of blessing and sanc-
tifying the Holy One, blessed be He, each day and uniting
Him with His Shechinah, as when the kohen blesses:
“Blessed are You” is blessing and “who has sanctified us”
is holiness. The text gives it as another place on these
three.

Zohar, Mishpatim 16:460-17:467-0"n:1"b D°vawn M0 720
ron:
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In Pekudei the Zohar says that when a person leaves the
lowest chamber at the close of his prayer and goes out
from before the King, all is bound “in the bond of union,
and blessings, and holiness, and added holiness.” The text
gives it as another place on these three.

Zohar, Pekudei 52:819-829v”5nn-v”>nN:2"1 *1p ,7MtN 190

WIP N122391n RNXY 7770

At the end of that discourse the Alter Rebbe suggests that
blessing, holiness and union are three levels: blessing is
the hundred daily blessings, the drawing down at the level
of “You give life to them all”; holiness is the drawing down
from the “myriads of holiness” through “who has sancti-
fied us with His commandments,” the light that encom-
passes all worlds, though still only like betrothal; and
union is the drawing down into the inner dimension, the
revelation of the Infinite Light that is “One, but not in
number.” There he cites the same passages of the Raaya
Mehemna and Pekudei and refers back to the end of this
discourse on the libations.
KEHOT'S NOTE
7,38 10720 Taph
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Moshe’s blessing opens: “Havayah came from Sinai ... and
He came from the myriads of holiness.” The text refers to
the Alter Rebbe’s discourse on these words, at whose end
union, holiness and blessing are explained.
Deuteronomy 33:2°2:3"% 0°737
N33R TNXY TIRD I PRIA 0 PYER M K2 TR T IMKM
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And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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