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In the section on the libations it is written,
“When you come into the land of your dwellings”

The fervor of the Shema, in which the G-dly fire of the soul
consumes the natural fire of the animal soul, is the “burnt
offering,” but it does not yet make G-d a dwelling. That is made
through the “meal offering and libations” of tefillin, Torah and
practical mitzvos: by bending down into physical things with
total self-nullification, the “land of Canaan” the spies refused, a

person turns the Land into “the land of your dwellings.”
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THE BIG IDEA

The fervor of the Shema, in which the G-dly fire of the soul consumes the natural
fire of the animal soul, is the “burnt offering,” but it does not yet make G-d a
dwelling. That is made through the “meal offering and libations” of tefillin, Torah
and practical mitzvos: by bending down into physical things with total self-nullifi-
cation, the “land of Canaan” the spies refused, a person turns the Land into “the

land of your dwellings.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the Torah, introducing the libations, call the Land “the land of your dwellings” rather than
“the land of Canaan”? The Alter Rebbe answers through the Sages’ saying that reciting the Shema with-
out tefillin is like a burnt offering without a meal offering and libations. The Shema is the burnt offer-
ing: contemplating that Havayah, who never changes, is the very source and strength of Israel’s souls
kindles the soul’s G-dly fire, which consumes and uplifts the natural fire of the animal soul, as the fire
from heaven consumed the offerings. Yet fervor is not a complete and constant service, for “He
formed it for dwelling.” Tefillin stand for the whole Torah and its practical mitzvos, in which the
Infinite Light, “the great hand,” is clothed in physical matters. Drawing it there demands self-nullifica-
tion and lowering oneself, “Canaan,” submission, which the spies, lofty souls, refused. The descent
risks a fall, so one must turn holy anger against one’s own evil: the hornet. Through the vegetative and
inanimate, the meal offering and salt, parchment and ink, G-d “sits” below, and Israel make the Land

“the land of your dwellings.”

OUTLINE

1 The question, and the burnt offering of the Shema 11-3
Why “the land of your dwellings” and not “Canaan”? Shema without tefillin is a burnt offering without a
meal offering and libations. Like the seraphim, the soul has a G-dly fire, even greater than theirs because
its root is above; Israel arose in G-d’s thought, and its fire can consume and raise the natural fire of the ani-
mal soul, “fire consuming fire.”

2 Renewing the fire through the Shema 14-6
The G-dly fire is limited and wanes when spent on bodily things; “Havayah illumines my darkness”
through the contemplation of the Shema, twice daily, until over a lifetime the animal soul’s powers rise
into holiness. Havayah is unchanging, and “our G-d” means our strength: the souls are drawn “straight”
from Havayah itself, unlike the worlds, which receive through the other Names.
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Near to Him, and gathering the inclinations

Elokim is “close” to Israel because Israel come from Havayah above it; the Torah draws that closeness
down, making them “the people near to Him.” Shema means gathering all the desires of the natural fire,
through regret and resolve, so that both inclinations love G-d.

Fervor is not enough: the dwelling below

“He formed it for dwelling”: the higher service is drawing G-d’s dwelling into the lower realms through
Torah and practical mitzvos, the “royal wine” in “vessels differing one from another,” “the great hand”
that reached even Mitzrayim, with complete self-nullification to G-d’s will. This is “the land of Canaan,”

9 <

submission; its danger of falling is met by “the hornet,” the angels’ “sweat” of wrath turned against one’s

own evil.

The hornet: holy anger against one’s evil

“A person should always rouse the good inclination to rage against the evil inclination”: the fervor of the
Shema makes a day far from G-d look like idolatry, the meaning of the second section, and the resulting
anger cools the evil, like a eunuch, and blinds the envious eye, so that blessing, which rests only with a
good eye, can rest.

The spies, the seven nations, and the land of your dwellings

The spies, lofty souls, would not lower themselves into physical mitzvos. The seven nations are the evil
traits of Tohu, great only because we make them so: “Havayah is with us” in the Torah. Salt and flour,
parchment and ink, the inanimate and vegetative, bring G-d to “sit” below, and Israel settle the Land as

17-1

112-13

114-16

117-18

“the land of your dwellings.”

7 Summary

me

The G-dly fire of the Shema, its drawing down through mitzvos, and the care against falling in the descent,

together the meal offering, the libations and “the land of your dwellings.”

KEY CONCEPTS

The G-dly element of fire °pox7 Wi 7107

The soul’s fiery longing for G-d, the element of the
seraphim. Kindled through the Shema, it consumes and
uplifts the natural fire of the animal soul: “fire consuming
fire.”

The natural element of fire °yavi wxn 710°

The heat of the animal soul: its passion for worldly plea-
sures, its anger and envy. It is not destroyed but raised and
absorbed into holiness, until it too loves G-d.

Havayah is our G-d 11°p%x ™1

Elokeinu, read as “our strength”: the souls’ strength and
life come straight from the essence of the Name Havayah,
while the worlds receive their life through the other
Names, through Malchus and Elokim.
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The great hand 71717371 7711

The boundless expansion of the Infinite Light into the low-
est, physical matters of Torah and mitzvos, through the su-
pernal Chesed that Chochmah clothes and carries within
it; it is G-d’s humility.

The land of Canaan 7y15 7R

From hachna’ah, submission: lowering oneself into physi-
cal mitzvos with total self-nullification to G-d’s will. It is
higher than fervor, but it carries the danger of falling into
physical desire.

The hornet 1y7%7

Holy anger, the Gevuros within the fervor of the Shema,
turned against one’s own evil. It “castrates” the evil by
cooling its heat and “blinds” the envious eye.



Mayin nukvin and mayin duchrin 7°°7211°2911 17°1

199917

The raising up from below of the physical thing used in a
mitzvah, and the flow from above that must first arouse it;
the spies were meant to be the flow from above.
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Sitting (yeshivah) n2°w°

Lowering oneself from standing: G-d’s “sitting” is His
coming down to dwell in the lower realms, which Israel
bring about through Torah, mitzvos and prayer, making
the Land “the land of your dwellings.”
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SECTION 1 - 11-3

The question, and the burnt offering of the Shema
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In the section on the libations it is written, “When you come into the land of your dwellings,” etc.,
“and you make a fire-offering to Havayah, a burnt offering,” etc. We need to understand why
Scripture changed [its wording] to call the Land of Israel here by the name “the land of your
dwellings,” rather than as in all the rest of the Torah, where it is called “the land of Canaan.”
The maamar opens with the Torah’s section on the libations of wine that accompany the offerings, which be-
gins, “When you come into the land of your dwellings.” Everywhere else the Torah calls the Land “the land of
Canaan,” so the Alter Rebbe asks why here it is called “the land of your dwellings.” In Torah Ohr, Vayeishev,

he asks the companion question: why is the Land called “the land of Canaan” at all, when Canaan was the
son of Cham?
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(This question is addressed in the Midrash at the end of Parshas Shelach. See also Koheles Rabbah
on the verse “I made great my works”: “When you come into the land of your dwellings... and you

make a burnt offering.”

In a parenthesis the Alter Rebbe notes that the Midrash at the end of Parshas Shelach already takes up this
question. He also points to Koheles Rabbah on Shlomo’s words “I made great my works,” where this verse
about entering the land and bringing offerings is cited.
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And further there, on the verse “And drink your wine with a glad heart”: this is the section of the li-
bations; “for G-d has already favored your deeds”: this is the bringing of Israel into the Land, as it
is said, “When you come into the land,” etc.

A second passage in Koheles Rabbah reads “drink your wine with a glad heart” as the section of the libations,

and “for G-d has already favored your deeds” as Israel’s entry into the Land. The Midrash thus ties the liba-
tions to G-d’s favor and to coming into the Land.
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It appears that they interpreted eretz, “land,” as a term related to ratzon, “will”; and so it is in the

Pardes, in Erchei HaKinuyim, under the entry eretz. And see what is written about this on the verse

“And the earth is My footstool,” and on the verse “This day Havayah your G-d commands you.”)
Because the Midrash links entering the eretz with G-d’s favor (ratzah), the Alter Rebbe infers that it reads

eretz, “land,” as related to ratzon, “will” or “favor.” The Pardes, in its lexicon of Kabbalistic terms (Erchei
HaKinuyim), gives the same derivation, and two other discourses take up the theme.
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Now, our Sages, of blessed memory, said (Berachos, chapter 2): “Whoever recites the Shema with-
out tefillin is as if he offered a burnt offering without a meal offering, and a sacrifice without
libations.”

The Talmud teaches that reciting the Shema without tefillin is like offering a burnt offering without its meal

offering, or a sacrifice without its libations. This saying links the Shema and tefillin to the offerings and liba-
tions of the opening verse.
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We need to understand the meaning of this comparison, which likens the Shema to a burnt offering
and a sacrifice, and tefillin to a meal offering and libations. Now, the matter of the offerings was
that fire would come down from heaven onto the altar and consume the burnt offering and the fats
of the peace offerings.

The Alter Rebbe asks what lies behind the comparison: why the Shema corresponds to the animal offering,

and tefillin to the meal offering and libations that go with it. He begins with the offerings themselves, on
which fire came down from heaven and consumed the burnt offering and the fats of the peace offerings.

7772 M WUR0 98y 0O M YR T NITI00 M1 29911 RIT QIRA 7137 99 [(yaw nxevpa) WP 1AV 10
¥ [oxwe 2221 9732 9D0OM 1M
And so it is with the Shema. For man is composed of four elements, fire, air, water and earth, as is

explained about this in the discourse beginning “And the number of the children of Israel will be,”

The same thing happens in the Shema. To show how, the Alter Rebbe recalls that a human being is made of
the four classical elements, fire, air, water and earth. In the discourse “And the number of the children of
Israel will be” (Likkutei Torah, Bamidbar) he explains that just as the world is made of these four elements,
so is the human soul.
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which are the levels of the inanimate, the vegetative, the animal and the speaking, corresponding
to the four letters of the Name Havayah, blessed be He, from which these levels were drawn and
came into being. And the level of the element of fire is the level of the animal (as is explained else-
where on the verse “When you go out”).
The four elements correspond to the four kinds of created things, inanimate, vegetative, animal and speak-
ing, and to the four letters of the Name Havayah, the source from which they came into being. Fire is the ele-

ment of the animal: in the discourse “When you go out to war” (Likkutei Torah, Ki Seitzei) the Alter Rebbe

explains that this is why an animal was offered, so that the fire from heaven would come down and absorb it.
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Now, it is written, “Seraphim stand”: that is, there is a level of angels and holy chayos that are called
seraphim because they are from the G-dly element of fire;

Isaiah saw “seraphim standing” above G-d’s throne. The name seraphim comes from saraf, “burn”: these
angels, and the holy chayos (the “living creatures” of Ezekiel’s vision of the Chariot), are made of the G-dly
element of fire.
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and they always stand in fervor, because all their days, since the six days of creation, they have
only one thought: they apprehend only the glow of His Shechinah, may He be blessed, which gives
them life and brings them into being from nothing to something.

Their fervor never changes, because since creation they have had only one thought: the awareness of the

glow of G-d’s Shechinah that gives them existence. With nothing else in their minds, they burn constantly.
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Therefore day and night they are never at rest; that is, because they have only one simple element,
the G-dly element of fire, and they are not composite (see what is written in the explanation on the
verse “And the kohen shall wave them with the bread of the first fruits”).
The angels never rest because they are simple, made of one element only, the G-dly fire, with nothing in
them that could cool it. In Likkutei Torah, Emor, in the explanation of “And the kohen shall wave them,” the

Alter Rebbe explains that man is a full configuration including every level, unlike other creatures, each of
which has one attribute alone.
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Man, however, who is composed of four elements and is also enclothed in a body and a vital soul,

cannot remain at one level and in one thought all his days.

Man is different: he is made of four elements, and his soul is clothed in a body and a vital soul. So he cannot
stay fixed at one level, in one thought, all his life.
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Yet nevertheless, in the power of his G-dly soul there is the thirst that comes from the element of

fire, like flashes of fire, a flame, more than in the angels.

Yet the G-dly soul has a thirst for G-d that comes from the element of fire, like the “flashes of fire” of the Song
of Songs, and it is greater even than the angels’. The Alter Rebbe now explains how this can be, when man
seems to stand lower than the angels.
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For although below, the level of man is inferior to and lower than the level of the angels, that is be-
cause below he is enclothed in a body and a vital soul.

Man’s lower standing belongs only to his state here below, where his soul is clothed in a body and a vital
soul. It is not the soul’s true level.
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But the root of his soul is above, each one according to his level;

The soul’s root remains above, each soul according to its own level, and there it stands higher than the
angels.
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for not all of the soul is enclothed in the body, only a radiance from it, while the root remains
above, in the source from which it was hewn, in the higher world from which it was taken. See what
iswritten on the verse “My dove, in the clefts,” and on the verse “Give ear, O heavens.”

Not all of the soul enters the body, only a radiance of it; the root itself remains in its source, the higher world

from which the soul was “hewn.” The Alter Rebbe refers to his discourses on “My dove, in the clefts of the
rock” and “Give ear, O heavens” for more on this.
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The souls in each and every world are of surpassing excellence, infinitely superior to the level of
the angels in those worlds; and they are the very same souls whose radiance extends to be en-
clothed below in this world.

Since each soul’s root remains above, the souls in every world stand immeasurably higher than the angels of

that same world. And these are the very souls whose radiance comes down to be clothed in bodies in this
world.
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And this is [the meaning of]: “Even though he does not see, his mazal sees.” The word mazal is
from the expression yizal mayim, “water shall flow”; that is, the root of his soul above, from which
his radiance flows and is drawn down below.

The Talmud says of Daniel’s companions, who were terrified by a vision they did not see: “Even though he

does not see, his mazal sees.” The Alter Rebbe reads mazal as from yizal, “flow”: the soul’s root above, from
which its radiance flows down into the body, perceives what the person below does not.
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That is because Israel arose in [G-d’s| thought. The meaning is: as, by way of analogy, in a physical
man, his thought is united with his soul and they become one, more than his speech, which is a
separate thing and goes out of him; and it is in his power to close his mouth and be silent.

This is why the souls stand so high: “Israel arose in [G-d’s] thought” before creation. In a person, thought is

united with the soul far more than speech, which leaves him and becomes a separate thing, and which he
can stop whenever he wishes.
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Not so with thought, for the soul is full of letters. So too the Congregation of Israel (Knesses
Yisrael), the source of the souls of Israel, arose in the supernal thought and is united with His very

being and essence.

Thought is not like speech, for the soul is always full of the letters of thought and cannot fall silent. So too the
Congregation of Israel, the source of all Jewish souls, arose in the supernal thought and is united with G-d’s
very being and essence. In Likkutei Torah, Tzav, the Alter Rebbe explains that the 600,000 souls of Israel
come from the 600,000 letters of that thought, which are one with the intellect within them.
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(Although it is written, “For My thoughts are not your thoughts,” nevertheless our ear may take in
the merest edge of it and a faint whisper of it, to understand a tiny bit by way of analogy.) (And see
what is written on the verse “I sleep, but my heart is awake.”)

The Alter Rebbe qualifies the analogy: G-d’s thoughts are not like ours, as Isaiah says, yet we may grasp a

faint trace of the matter by way of comparison. He also refers to his discourse on “I sleep, but my heart is

awake.”
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Only, through the chain of descending worlds (hishtalshelus), in many and mighty [stages], the ra-
diance of the soul has descended and spread forth to be enclothed in a body and an animal soul.
And it still has the power to rule over the body and the animal soul: to remove the heat in his heart
for the pleasures and desires of the world, [which comes] from the natural element of fire, and to
make the G-dly element of fire prevail in him,

Only through a long chain of descent through the worlds does a radiance of the soul come to be clothed in a

body and an animal soul. Even so it keeps the power to rule them: to remove the heart’s heat for worldly

pleasures, which comes from the natural element of fire, and to make the G-dly fire prevail.
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whose dwelling is in the heart, to set his soul and his heart aflame to be absorbed and nullified in
His unity, may He be blessed (and see what is written about this in Parshas Emor on the verse “And
Iwill be sanctified among the children of Israel”).

The G-dly fire dwells in the heart, where it sets a person’s soul and heart aflame with the desire to be ab-

sorbed and nullified in G-d’s unity. For more on this the Alter Rebbe refers to his discourse in Parshas Emor
on “And I will be sanctified among the children of Israel.”
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Through this he also raises up the natural element of fire in the power of his animal soul, so that it
is absorbed and goes up to G-d like an offering: for whenever he strengthens the power of the
G-dly element of fire, the power of the natural element of fire diminishes and cools, and is ab-

sorbed into holiness.

When the G-dly fire grows stronger, the natural fire of the animal soul is not destroyed: it weakens, cools and
is drawn into holiness. This is the human parallel to an offering, in which the animal goes up to G-d. In
Likkutei Torah, Va’eschanan, the Alter Rebbe explains that the natural fire is first subdued and then trans-
formed, until its desire becomes a desire to cleave to G-d.
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This is [the meaning of] “fire consuming fire.” And so it was in the actual offerings: the holy fire
from above consumed animals, which are of the level of the element of fire.

The Talmud speaks of a “fire that consumes fire.” In the Temple this happened literally, as holy fire from
above consumed animals, which belong to the element of fire; in the Shema the G-dly fire consumes the nat-
ural fire of the animal soul.

SECTION 2 - 14-6

Renewing the fire through the Shema
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2. Even so, the G-dly element of fire within him is in measure and limit, and is enclothed in his vital
soul. Therefore, when he uses it in the affairs of his body,

The second section begins with a limitation: the G-dly fire in a person is finite, and it is clothed in his vital
soul. When he spends it on the concerns of his body, it is used up.
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such as in anger, envy, hatred and the like, and all kinds of desires, etc., it diminishes and falls
short of its measure, and his heart will no longer be so aflame in the service of G-d. The counsel

given for this: it is written, “For You light my lamp, and Havayah illumines my darkness.”

Anger, envy, hatred and physical desires all draw on this fire, so that less of it remains and the heart is no
longer as aflame in serving G-d. The remedy lies in the verse “For You light my lamp, and Havayah illumines
my darkness”: G-d Himself rekindles the lamp of the soul.
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That is: through truly contemplating the faith that G-d is One, in the depth of his thought and his
heart; it is not enough merely to recall the matters in his mind, but he must go deep and fix his
thought firmly;

The lamp is lit through contemplating G-d’s oneness truly and in depth, with mind and heart. Merely recall-
ing the ideas is not enough; one must concentrate and fix one’s thought on them firmly.
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then [G-d] will light up for him the G-dly element of fire, to make good its deficiency, and will illu-
mine his darkness; as it is written, “Though I sit in darkness, Havayah is a light to me.”

Then G-d rekindles the G-dly fire, restores what was spent, and lights up the person’s darkness. Micah’s
words, “Though I sit in darkness, Havayah is a light to me,” express the same thing.

523 °'9D3° 117 012 %5 1770 WrRYY L501 1INKR %0 17701 SN2 Snhaw 17 1772 YR Cha n wrny)
°2.(71%11 NP2 PR

(See what is written about this in Parshas Mikeitz, in the discourse beginning “Sing and rejoice, O
daughter [of Zion],” and at the end of the discourse beginning “For You are my lamp.” And see
what is written at the end of the discourse beginning “For on this day He shall atone,” regarding
“And I will place you in the cleft of the rock.”)

The Alter Rebbe refers to other discourses on this theme: in Parshas Mikeitz, on “Sing and rejoice, O daugh-

ter of Zion,” the end of the discourse “For You are my lamp,” and the end of the discourse on “For on this
day He shall atone,” at the verse “And I will place you in the cleft of the rock.”
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Therefore the Shema is recited twice every day, for in it the contemplation is set out, as will be ex-
plained below; because a person, being enclothed in a body and an animal soul and occupied with

physical things all day, cannot arouse the love and the fervor except through the Shema.

This is why the Shema is said twice a day: it contains the contemplation that rekindles the fire, as the maa-
mar will explain. A person immersed all day in bodily life cannot arouse love and fervor for G-d in any other
way.
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And every day he strengthens the power of the G-dly element of fire, and correspondingly the pow-

er of the natural element of fire steadily diminishes, and rises and is absorbed into holiness;

Each recitation strengthens the G-dly fire, and in step with it the natural fire of the animal soul grows weaker.
As itweakens, it rises and is absorbed into holiness.

WRT TI0°2W NINOT D3 10YRN° 11w 2O IR SR 0Oy 1M Cntd 0onc nIRDhaw Ty
TIP3 9o 19y vyann

until, when the days are fulfilled, according to the days of his years, seventy years or eighty years,
all the powers in the natural element of fire will have diminished and risen to be absorbed into
holiness.

Over a lifetime, the seventy or eighty years of which the Psalm speaks, this happens to every power of the
natural fire. In the end all of them have been raised into holiness.
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That is, because in a Jew even the powers of his animal soul are eternal, and they become a throne
for holiness (which is not so with idolaters, whose animal soul steadily perishes and has no ascent
at all).

This is possible because in a Jew even the animal soul is eternal: its powers are not lost but become a

“throne” for holiness, a vehicle that bears it. The Alter Rebbe adds in a parenthesis that this is not so with the

animal soul of idolaters, which perishes and has no ascent.
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The measure of the days of his life, which were given him from heaven, is according to the amount
he needs to raise up: so many powers of the vital soul, in so many times that he will recite the

Shema.

The length of a person’s life is measured by this task: Heaven allots him as many days as he needs to raise
up the powers of his vital soul. Each recitation of the Shema raises a share of these powers, so the number of

his days matches the number of times he will say it.
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And the substance of the Shema is that he should contemplate and go deep in his thought, so that it

becomes a remembrance upon his heart, that Havayah is “He was, He is and He will be.”

The heart of the Shema is a deep contemplation, held until it becomes a “remembrance upon the heart”: that

the Name Havayah means “He was, He is and He will be.”
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That is: “was,” “is” and “will be” are all the same to Him; He alone is single and unique, and there

is no change in Him whatever, G-d forbid, between “was” and “is” and “will be.”

The letters of the Name Havayah combine the Hebrew words for “was,” “is” and “will be.” For G-d, past,

present and future are all the same; He is utterly one and undergoes no change at all.
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As it is written, “I, Havayah, have not changed,” and, “You were the same before the world was cre-
ated, and You are the same since it was created,” etc., for all before Him is considered as nothing.
And He Himself, may He be blessed, is our G-d (Elokeinu).

Malachi’s “I, Havayah, have not changed” and the words of the morning prayers, “You were the same before

the world was created,” both say this. Since everything is as nothing before Him, creation changes nothing
in Him, and this same G-d is “our G-d,” Elokeinu.
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The meaning [of Elokeinu] is from the expression “and the mighty (eilei) of the land he took”
(Ezekiel, chapter 17), which denotes strength; that is, the Name Havayah, blessed be He, is itself
our strength and our life-force;
The Alter Rebbe reads Elokeinu as related to eilei ha’aretz, “the mighty of the land,” in Ezekiel, where the
word means strength. So “Havayah is our G-d” means that Havayah Himself is our strength and our life-
force. In Likkutei Torah, Rosh Hashanah (the discourse “A song of ascents: from the depths”), he reads the

Shema the same way: Havayah is “was, is and will be” in one instant, and Elokeinu is “our strength and our
life-force.”
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that is, He Himself is the source and life-force of all the souls of Israel, which arose in thought to be
absorbed in His unity, in His being and essence, as mentioned above (and see what is written in
Parshas Pinchas, in the discourse beginning “Israel is holy”).

The souls of Israel receive their life directly from G-d’s own essence, since they arose in His thought and are

absorbed in His unity, as explained earlier. In the discourse “Israel is holy” (Likkutei Torah, Pinchas) the

Alter Rebbe reads eilim in the same way, as strength, like “the mighty (eilei) of the land.”
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This is not so with all the other creatures, the source of whose life-force is from the level of King, as
it is said, “Blessed be the Name of the glory of His kingdom forever and ever,” and, “His kingdom
rules over all”; and even the higher worlds, for it is written, “Your kingdom is a kingdom of all
worlds.”
All other creatures, even the higher worlds, draw their life from G-d as “King,” from His kingship. So says
the response to the Shema, “Blessed be the Name of the glory of His kingdom forever and ever,” which the

Talmud traces to Yaakov, and so say the verses “His kingdom rules over all” and “Your kingdom is a kingdom
of allworlds.”
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Although there is nothing separate apart from Him, may He be blessed, as it is written, “For all is
from You,” and it is written, “that Havayah is Elokim,” meaning that the hiddenness and conceal-
ment of the Name Elokim is from the level of the Name Havayah, as is explained elsewhere, and [it
is] “like the locust whose garment is of itself and within itself”; nevertheless this is only a glow and
a radiance that spreads forth from Him,
This does not mean that anything is truly separate from G-d: “all is from You,” and even the concealment of
the Name Elokim comes from Havayah, as “Havayah is Elokim” teaches, “like the locust whose garment is of

itself.” Nevertheless, what gives life to the worlds is only a glow and radiance that spreads forth from G-d, not
G-d Himself.
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and even this is a meager radiance, as our Sages, of blessed memory, said: “With the yud the World
to Come was created.”

And this radiance is meager: the Sages say that the World to Come was created with the letter yud, the small-
est of the letters.
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For this glow and this radiance are nothing but a tiny bit, like, for example, a yud, the smallest let-

ter, in a person’s thought, which is only like one small spark.

A yud in a person’s thought is like a single small spark compared with his whole mind. So too, the light that

creates the worlds is a tiny glimmer compared with G-d Himself.
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But the source of the souls of Israel is united with the Source and Life of all life, the Infinite One
(Ein Sof), blessed be He; as it is written, “His glory is above earth and heaven,” etc., “...for the chil-
dren of Israel, the people near to Him.” (And this is [the meaning of] “that G-d made man upright”
(Ecclesiastes, chapter 7, [verse] 29).)

The source of the souls of Israel, by contrast, is united with G-d Himself, the Source and Life of all life. The

Psalm says that G-d’s glory is above earth and heaven, yet Israel is “the people near to Him”; and Koheles
says that “G-d made man upright.”
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The meaning of “upright” (yashar) is that as it is above, so it is below; as is explained elsewhere on
the verse “The precepts of Havayah are upright,” that the meaning of “upright” is that in them and
through them it is brought about that the revelation of the Infinite Light (Or Ein Sof) will be below
exactly as it is above.

“Upright” (yashar) means straight, without bending: as the light is above, so it is below. The mitzvos are

called “upright” for the same reason, since through them G-d’s infinite light is revealed below just as it is

above.
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And see what is written at the end of the discourse beginning “When you hearken to the voice,” on
the meaning of “to do what is upright in the eyes of Havayah.”

The Alter Rebbe refers to the end of the discourse “When you hearken to the voice,” on the meaning of “to do
what is upright in the eyes of Havayah.”
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And so too is the meaning of “man upright”: that the power from the Name Havayah itself is drawn
into him; and as it says in Midrash Koheles, that this is the meaning of what is written, “Behold,
man has become like one of us.”

Man too is called “upright” in this sense: he receives his power directly from the Name Havayah itself, with-
out its bending through intermediate stages. Midrash Koheles links “G-d made man upright” with the verse

“Behold, man has become like one of us.”
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It is stated in Bereishis Rabbah, chapter 21, on the meaning of “Behold, man has become like one
of us”: “Rabbi Yehudah bar Simon said: Like the Unique One of the world, as it is said, ‘Hear, O

9

Israel, Havayah is our G-d, Havayah is One.’” End of quote.

On the verse “Behold, man has become like one of us,” the Midrash records the reading “like the Unique
One of the world,” proved from the Shema’s “Havayah is One.” Man resembles G-d’s own oneness.
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That is, as mentioned above, the power drawn into him is drawn straight (beyosher) from the Name
Havayah itself, not through any chain of descent (hishtalshelus) or any intermediaries at all, and

not even through concealment in the other Names.

This fits what was said above: man’s power comes “straight” (beyosher) from the Name Havayah itself. It
does not pass through the chain of descent, through intermediaries, or even through concealment in the
other divine Names.
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Not so the coming into being of the worlds, the host of heaven: they are drawn from the Name
Havayah through a chain of descent and many concealments, until, through this, the flow is called
by no name but that of the other Names.

The worlds and the heavenly hosts also come from Havayah, but only through a long chain of descents and
concealments. As a result, the flow that reaches them bears the name of the other Names, not of Havayah.
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For the light and the flow are held back and concealed in them, and from them the flow is after-
wards drawn, and moreover through many [further] stages of descent.

The reason is that the light is held back and hidden within those Names, and only then flows on to the worlds,

through many further stages. What reaches the worlds is a concealed light.
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See the commentary of the Ramaz (Rabbi Moshe Zacuto) on Parshas Shelach (folio 158b), on the
verse “Is there a tree in it or not,” that there are two kinds of flow, etc. And see further on the sub-
ject of “man” (in the Zohar, Part I1I, at the end of Parshas Emor, folio 107).

The Alter Rebbe points to the Ramaz’s commentary on the Zohar in Parshas Shelach, on Moshe’s charge to

the spies, “Is there a tree in it or not,” which speaks of two kinds of divine flow. He also refers to a passage in
the Zohar at the end of Emor on the subject of “man.”
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One may say that this is the meaning of Yisrael: yashar Kel, for Kel denotes strength; that is, the
level of strength is drawn from the Name Havayah in a manner that is truly straight (yashar).

He suggests that the name Yisrael itself means yashar Kel: Kel signifies strength, and yashar means straight.
Israel’s strength is drawn from Havayah in a straight line. Kehot notes that this reading of the name is found
in Rabbi Moshe Botril’s commentary on Sefer Yetzirah and in the Ramaz on the Zohar.
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And this is the meaning of “Happy are you, Israel; who is like you, a people saved by Havayah”: be-
cause the strength and might are drawn into them from the level of “Who is like You among the
mighty (eilim), Havayah.”

Moshe’s blessing, “Happy are you, Israel; who is like you,” echoes the Song at the Sea, “Who is like You

among the mighty (eilim), Havayah”: Israel’s strength comes from that very level of Havayah, above all the
“mighty” powers.
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See about this in the Idra Rabba (folio 128a), which implies that it refers to Atik Yomin; see there.

The Idra Rabba brings these two verses together right after speaking of Atik Yomin (“the Ancient of Days”),
the innermost level of Keser, which implies that they refer to that level.
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And see what is explained elsewhere on the meaning of “Who is like You among the mighty,
Havayah,” according to the statement of the Zohar, Part 111, Parshas Emor (folio 94, end of side a),
that it refers to the Name Havayah as against the other Names, which are of the level of the light
that fills all worlds (memalei kol almin), whereas the Name Havayah is the level of the light that en-
compasses all worlds (sovev kol almin): “I, Havayah, have not changed.”
Elsewhere, on the basis of a passage in the Zohar on Emor, the Alter Rebbe explains that “Who is like You
among the mighty, Havayah” sets the Name Havayah apart from all the other Names. The other Names are

the light that fills the worlds, measured to each one; Havayah is the light that encompasses all worlds, un-
changed by them: “I, Havayah, have not changed.”
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At any rate, it is understood from this that the power drawn and revealed from the Name Havayah
is far, far above the level of the power drawn from the other Names.

Whatever the details, the conclusion is clear: the power revealed from the Name Havayah is far above the
power drawn from the other Names.

X177 179 297 7°.315 952 772 K27 ORw RIT° AP D2 R IR 1 7RI DT N3 27y wrnyy
7192 Oy MPA Ay

And see what is written on the verse “And now, let the power of Ado-nai be great, I pray,” and what
is written on the meaning of “One who responds ‘May His great Name be blessed’ with all his
power”: that the meaning of “his power” is the revelation of what is hidden.

The Alter Rebbe refers to his explanations of Moshe’s prayer, “Let the power of Ado-nai be great,” and of the

Talmud’s teaching that one should answer “May His great Name be blessed” “with all his power.” There

“power” means the revealing of what is hidden.
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If so, the meaning of “Havayah is our G-d (Elokeinu)” is that the strength and might of the souls,
which is the meaning of Elokeinu, is drawn from the very essence of the Name Havayah; He
Himself is the source, the strength and the life-force of the souls.

So “Havayah is our G-d” in the Shema means that the strength of the souls, Elokeinu, comes from the very
essence of the Name Havayah. Havayah Himself is their source, strength and life.
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And see what is written at the end of the discourse beginning “And He spoke,” etc., “And I ap-
peared to Avraham,” on the meaning of “And you shall know that I am Havayah” and “I will be to
you as Elokim”: that is, the level of Havayah alone will itself be to you as the level of Elokim, which
rests upon you.

At the end of the discourse “And G-d spoke to Moshe ... And I appeared to Avraham” (Torah Ohr, Va’eira),

the Alter Rebbe reads “And you shall know that I am Havayah ... I will be to you as Elokim” the same way:
Havayah Himself becomes for Israel the “Elokim” that rests upon them.
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Near to Him, and gathering the inclinations
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And in the same way one may explain what is said in Midrash Rabbah, Parshas Va’eschanan, on the
verse “that has Elokim close to it”:

The paragraph turns to the Midrash on Moshe’s words “For what great nation is there that has Elokim close
to it.”
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“‘That has a nation close to it’ is not written here, but ‘that has Elokim close to it.”” End of quote.
One may explain that they [Israel] are the principal in relation to the Name Elokim, because they

are drawn from the Name Havayah, which is above the Name Elokim.

The Midrash notes that the verse does not say “a nation close to it” but “Elokim close to it”: G-d, as it were,
makes Israel the principal and draws Himself near to them. The Alter Rebbe explains why Israel is the prin-
cipal in relation to the Name Elokim: the souls come from Havayah, which is above Elokim.
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With this, perhaps there is no difficulty with the Midrash cited above, which says, “‘That has a na-

tion close to it’ is not written here,” when it is written, “for the children of Israel, the people near to

”»

Him.

One might object to the Midrash: Scripture does call Israel near to G-d, “the people near to Him,” and the

Midrash itself cites that verse. With the explanation just given, the objection falls away.
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Rather, here it is said of the Name Havayah, and there it is said of the Name Elokim.

In the Psalm, “the people near to Him” speaks of the Name Havayah, to which Israel is near; in
Deuteronomy, “Elokim close to it” speaks of the Name Elokim, which is near to Israel. The two verses de-
scribe two different Names.
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And this is [the meaning of] what is written, “For the word is near to you.” The meaning: “the word”
is Malchus (sovereignty), as it is written, “Inasmuch as the word of a king...”; and this is the Name

Elokim, and it is the level of “near to you,” as it is written, “that has Elokim close to it.”

Moshe’s words “For the word is near to you” fit this too. “The word” is Malchus, G-d’s kingship, for a king
rules by his word; and Malchus is the Name Elokim, which is “near to you.”
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And in Midrash Rabbah, at the end of Parshas Nitzavim, on the verse “For the word is very near to
you”: “The Holy One, blessed be He, said to them: My children, if the words of Torah are near to
you, I too call you near, as it is written, ‘for the children of Israel, the people near to Him,
Halleluyah.’”

The Midrash on this verse adds that if the words of Torah are near to Israel, G-d calls them near, as the Psalm
says, “the people near to Him.” It is through the Torah that Israel becomes near to G-d.
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The matter may be explained according to what is written in the discourse beginning “When you
hearken to the voice,” on the Torah’s being called “the inner keys”: through the Torah is drawn the
revelation of the level of the inner dimension (pnimiyus), that is, the revelation of the Infinite Light
(Or Ein Sof) itself, blessed be He, etc.; see there.

The Alter Rebbe refers to his discourse “When you hearken to the voice” (Likkutei Torah, Re’eh), which ex-

plains why the Torah is called “the inner keys.” Through the Torah the inner dimension, the Infinite Light it-
self, is revealed.
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And further, according to what is written in the discourse beginning “My dove, in the clefts,” that to
draw down the flow from the level of the root of the soul, of which it is said, in the full sense,
“Havayah is our G-d,”

He also refers to the discourse “My dove, in the clefts of the rock.” The root of the soul above is where
“Havayah is our G-d” holds in its full sense.
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to draw the light from there, from above to below, to the level of the soul in the body: this is
through the Torah. If so, for them to be truly “the people near to Him” is through “if the words of

Torah are near to you.”

Drawing that light down from the soul’s root to the soul in the body is done through the Torah. So Israel be-
comes truly “the people near to Him” when “the words of Torah are near to you,” as the Midrash said.
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And this is “Hear (Shema), O Israel.” Shema is a term of gathering, as in “And Shaul gathered
(vayeshama)”; the idea is to gather and collect all the powers and desires in the natural element of
fire, by uprooting the will from them;

Now the Alter Rebbe explains the words of the Shema. Shema means “gather,” as when Shaul gathered the
people; the task is to gather all the desires of the natural fire by uprooting one’s will from them.
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that is, to regret the past and to take upon himself for the future that he will not return again to fol-
ly. This is because he is of the level of Israel, who arose in thought, and Havayah is our G-d, which
is [the meaning of] “Havayah is One”: that they are united with Him, may He be blessed, as men-
tioned above;

Uprooting the will means regretting the past and resolving never to return to folly. A Jew can do this because
his soul arose in G-d’s thought, and Havayah, who is One, is “our G-d,” with whom the souls are united.
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and through this his heart will be set aflame, as mentioned above. And this is [the meaning of] “And
you shall love ... with all your heart (levavcha)”: with both your inclinations, with the good inclina-
tion and with the evil inclination.

Through this contemplation the heart is set aflame. The Sages read “with all your heart (levavcha),” with its

doubled beis (levavcha rather than libcha), as “with both your inclinations,” the good inclination and the evil
one.
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b
That is, even the evil inclination, which is the power of the natural element of fire, is what rises and
is absorbed into loving G-d with the fervor mentioned above.

So the evil inclination, which is the natural fire, is itself raised up and joins in the burning love for G-d. This
is the offering of the Shema, in which the fire from above consumes the fire below.

SECTION 4 - 112-13

Fervor is not enough: the dwelling below
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3. However, this matter and this level, strengthening the G-dly element of fire in one’s soul to set

one’s heart aflame to cleave to Him, is not a complete and constant service (as it is written, “He did

not create it for chaos (tohu); He formed it for dwelling (lasheves)”) (Isaiah, chapter 45, [verse] 18).
The third section turns to the limit of the service described so far. Strengthening the G-dly fire so that the

heart burns to cleave to G-d is not yet complete or constant service, for Isaiah says the world was made not

for chaos but “for dwelling.”
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And see what is written at the end of the discourse beginning “And Yaakov sent messengers,” re-
garding Ben Azzai; and see what is written elsewhere on the Zohar, Part I, Vayeira, folio 112a, on
the verse “And moreover she is indeed my sister, the daughter of my father,” etc.
At the end of the discourse “And Yaakov sent messengers” (Torah Ohr, Vayishlach) the Alter Rebbe explains
that Ben Azzai, who “gazed and died,” lived only in the soul’s upward “running” and would not return to the

world, while the Torah’s way is “He formed it for dwelling.” He also refers to a passage in the Zohar on

Avraham’s words “And moreover she is indeed my sister.”
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And this is the meaning of “He formed it for dwelling,” and it is the level of “the land of your
dwellings,” as will be explained below. And of this they said, “One who recites the Shema without

tefillin,” etc.

The world’s purpose is “dwelling,” and this is the meaning of “the land of your dwellings,” as the maamar
will explain. This is also why the Sages said that the Shema without tefillin is lacking, like an offering without
its libations.
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The matter of tefillin, in general terms, is that which encompasses the whole Torah and the mitzvos
of action, for the whole Torah is likened to tefillin: as in tefillin the supernal intellect (mochin) of
the ten supernal Sefiros is enclothed in the forms of physical letters.
The Alter Rebbe now turns to tefillin, the second half of the Sages’ comparison. Tefillin stand for the whole
Torah and all its practical mitzvos, since the Talmud likens the whole Torah to tefillin; and just as in tefillin

the highest divine intellect is clothed in physical letters on parchment, so the Torah and mitzvos clothe
G-dliness in physical things.
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And this is because a person must lower himself and say, “It is enough for the servant to be like his
master,” and make a fixed place for His dwelling, so that He has a dwelling place among the lower
realms.

The reason is that a person must lower himself, for “it is enough for the servant to be like his master”: as

G-d, so to speak, comes down to the lower world, so must man. In this way he makes for G-d a fixed place to
dwell, fulfilling the Midrash’s teaching that G-d desired a dwelling place among the lower realms.
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That is, in Scripture, Mishnah and Talmud, halachos and aggados, which speak of lower, physical
matters; and they are “vessels differing one from another,” and “royal wine,” which is the Infinite
Light (Or Ein Sof), blessed be He, enclothed in them, “in abundance, according to the hand of the
king.”
This is done through Torah study: Scripture, Mishnah, Talmud, halachah and aggadah all speak of lowly
physical matters. The Alter Rebbe borrows the language of Achashverosh’s feast in Megillas Esther: the
Torah’s subjects are the “vessels differing one from another,” and the “royal wine” poured into them “in

abundance, according to the hand of the king” is the Infinite Light itself. In the verse “hand” means the
king’s bounty; the maamar takes the word literally, leading to “the great hand.”
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This is the matter of “the great hand” (see what is written at the end of the discourse beginning “If
you walk in My statutes,” and in Parshas Beshalach on the verse “And Israel saw”), as it is written,
“And Israel saw the great hand that Havayah had wrought in Egypt.”
This “hand of the king” is “the great hand” of the verse after the splitting of the Sea: “Israel saw the great
hand that Havayah had wrought in Egypt.” The Alter Rebbe refers to the end of the discourse “If you walk in

My statutes” (Likkutei Torah, Bechukosai), where “according to the hand of the king” is discussed, and to
Torah Ohr, Beshalach, on “And Israel saw.”

.0%9%12°0 WY WK S2IMAnaY RO 0920 TR PR 7Y TUWaNI IR MUwan RO 191750 8
The meaning: “great” is an expansion that has spread forth without end or limit; and it is His hu-
mility, “which Havayah wrought in Egypt.”

“Great” here means an expansion that spreads forth without limit. That boundless spreading down is G-d’s

humility: as the Talmud says, wherever one finds G-d’s greatness, one finds His humility.
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That is, the level of the Name Havayah acted and wrought even in the land of Egypt (Mitzrayim),
which is the level of straits (meitzarim) and boundaries, like all the matters of the laws of Zera’im,
Mo’ed, etc., which speak of the matters of the physical world
“Which Havayah wrought in Egypt” teaches that the Name Havayah, which is beyond all limits, acted even
in Mitzrayim, read as meitzarim, “straits” and boundaries. In the same way the laws of the Mishnah’s orders,

such as Zera’im (agriculture) and Mo’ed (the festivals), deal with the physical world, and Havayah is present
in them.
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(and see what is written in the discourse beginning “And Israel saw the great hand,” etc., in Torah
Ohr, Parshas Beshalach. And see what is written in the discourse beginning “On the eighth day, an
assembly (Shemini Atzeres),” on the meaning of “This is the day Havayah has made”; and see what
is written in the discourse beginning “Go forth from your land,” and in the discourse beginning “I
have come into My garden,” regarding “I have gathered My myrrh.”

In a parenthesis the Alter Rebbe lists related discourses: in Torah Ohr, Beshalach, on “And Israel saw the

great hand”; in the discourse for Shemini Atzeres, on “This is the day Havayah has made”; and in the dis-
courses “Go forth from your land” and “I have come into My garden ... I have gathered My myrrh.”
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The meaning of “the great hand” can be explained along the lines of what is said in the Idra Zuta:
that Chochmah (wisdom) clothes the level of supernal Chesed (kindness), the level of “and abun-
dant in kindness”; and see what is written about this in the discourse beginning “Havayah, those
who contend with Him shall be broken”; and from this level it comes about that there is an expan-
sion of supernal Chochmah even below, as mentioned above. And see what is written on this sub-
ject also in the discourse beginning “I am black but comely.”)

He adds a Kabbalistic reading of “the great hand”: the Idra Zuta teaches that Chochmah clothes supernal

Chesed, the attribute “abundant in kindness,” and so carries it within. Because of that boundless kindness

within it, supernal wisdom spreads down even into the lowest levels, the expansion described above; he
refers to two more discourses on the theme.
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And even in business affairs and commerce, if he deals faithfully, then this world “is built with
kindness”; and afterwards, too, he will give charity from his toil, which is of the attribute of
Chesed, and it is a branch of Chochmah, as it is said, “He causes the dew to descend; He sustains
the living with kindness”;
This applies even to business: one who deals honestly builds the world with kindness, as the Psalm says,
“The world is built with kindness.” And the charity he later gives from his earnings is Chesed, which is a

branch of Chochmah; he cites the Amidah’s words linking the descent of dew with sustaining the living
through kindness.
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and also, just as “wisdom gives life,” etc., so through the charity he gives to the poor man he re-

vives his soul.

As Koheles says that “wisdom gives life,” so charity, a branch of wisdom, revives the poor man’s soul.
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Only, if “he sets his heart upon Him, his spirit and his breath to Him,” etc., in the Shema, as men-
tioned above, then “spirit brings spirit and draws down spirit,” so that the One G-d rests also in the
Torah and the mitzvos of action (and see what is written in Parshas Va’eira, at the end of the dis-
course beginning “Therefore say to the children of Israel”).
But all this depends on a condition: that in the Shema, as explained above, the person has set his heart on
G-d, “his spirit and his breath to Him,” in the words of the book of Iyov. Then “spirit brings spirit and draws
down spirit”: his own spirit of devotion draws down a divine spirit, so that the One G-d rests in his Torah

study and practical mitzvos as well. The Zohar itself joins the two, giving these words of Iyov as the sign of
“spirit draws spirit.”
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Now, this service, drawing down His dwelling, may He be blessed, among the lower realms, so that

2l

“there is nothing else besides Him,” is far, far above the level of fervor, which is called only

“wings” (gadfin);

The Alter Rebbe now ranks the two services. Drawing G-d’s dwelling into the lower realms, so that “there is
nothing else besides Him,” is far higher than fervor, which is called only “wings” (love and awe being the

soul’s two wings). The reason, given next, is that fervor still involves a sense of one’s own existence.
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because in any case he must necessarily picture some existence, a thing in itself: a heart and soul
that is aflame.

In fervor, a person still pictures some self that exists in its own right: a heart and soul that is burning.
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Not so at the level of “there is nothing else” and self-nullification (bittul) of one’s existence entire-
ly: he leaves no place for himself at all, and he has no other will but the will of G-d, may He be
blessed; and G-d’s will is the same below as above, as is explained elsewhere (on the verse “When
you raise up...” and at the end of the discourse beginning “And I appeared to Avraham,” etc.). And
of this it is said, “Last in deed, first in thought.”
At the level of “there is nothing else,” the complete nullification of one’s existence, he leaves no room for
himself and has no will but G-d’s will, which is the same below as above: a physical mitzvah carries it as fully

as any spiritual level. This is the sense of “last in deed, first in thought,” from the hymn Lecha Dodi: the
physical deed, which comes last, was first in G-d’s intention.
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Now, this level is called “the land of Canaan” (Kena’an), from the term for submission (hachna’ah)
and lowliness (see what is written at the end of the discourse beginning “And it came to pass, when
Pharaoh sent,” and see what is written on the verse “And Yaakov dwelt”), for he falls and lowers
himself below.
This level of lowering oneself into physical deeds is called “the land of Canaan,” for Kena’an is related to
hachna’ah, submission. The person bends down to the lowest place. At the end of the discourse “And it came

to pass, when Pharaoh sent” (Torah Ohr, Beshalach) the Alter Rebbe likewise calls the land of Canaan
hachna’ah, submission and self-nullification to the One G-d.
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And of this level it is written, “Her feet go down to death,” etc.; for since he is bound below in phys-
ical matters, he can fall, G-d forbid, into physical desires. And of this it is written, “And you shall
eradicate the evil from your midst.”

Going down into physical matters carries a danger, alluded to in the verse “Her feet go down to death”: be-

ing bound up with the physical, one can fall into physical desires, G-d forbid. Against this the Torah com-
mands, “You shall eradicate the evil from your midst.”
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(And see what is explained elsewhere on the meaning of what is said in the Jerusalem Talmud, “and
a long formula opens with ‘Blessed’ and closes with ‘Blessed,’” in Parshas Bereishis, in the dis-
course beginning “To understand the matter of the blessings”; and see the end of the discourse be-
ginning “On the eighth day he sent,” regarding “and before His cold”; and in Parshas Va’eira, in
the explanation on the verse “Therefore say,” on the meaning of “to the land concerning which I
raised My hand,” etc.)

Another parenthesis with related discussions: on the Jerusalem Talmud’s rule that a long blessing opens and

closes with “Blessed,” on “before His cold” (in the discourse on “On the eighth day he sent the people
away”), and on “the land concerning which I raised My hand” in Parshas Va’eira.
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And it is written, “When He brings you to the land of the Canaanite,” etc., “great and mighty,” etc.;
and it is written, “And also the hornet will Havayah your G-d send among them, until those who are
left and those who hide from you perish.”

Two verses about the conquest of Canaan: the nations there are “great and mighty,” and G-d promises to

send “the hornet” until even those who remain and hide are destroyed. The Alter Rebbe will read both as de-
scribing a person’s inner struggle with evil.
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The matter of the hornet: our Sages, of blessed memory, said that the hornet would blind their eyes
above and castrate them below. The explanation of the matter: our Sages, of blessed memory, said
that from the sweat of the chayos the river of fire (nehar dinur) goes forth upon the head of the
wicked in Gehinnom.

The Talmud says that the hornet blinded the Canaanites’ eyes from above and castrated them from below. To

explain this he brings another teaching: the river of fire that pours upon the head of the wicked in Gehinnom
comes from “the sweat of the chayos,” the holy angels of the divine Chariot.
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That is, “sweat” is venom and wrath, as it is written (Jeremiah 23:19), “Behold, a storm of Havayah,
wrath has gone forth,” etc.

“Sweat” here means venom and wrath, as the prophet speaks of “a storm of Havayah” going forth in wrath.
The angels’ burning fervor produces a residue of fierce anger.
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And it is their waste; for in each and every world there is the level of good and evil.

That wrath is the angels’ “waste.” In every world there is something called good and evil.
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And this does not mean actual evil, G-d forbid, but ra in the sense of anger and wrath; and this is
the matter of Chesed and Gevurah (restraint) in all the worlds (and see the Arizal’s Likkutei Torah,
Parshas Bereishis, on the meaning of the Tree of Knowledge of good and evil). And so too with
man, who is a small world: these levels are in him as well,
But in the higher worlds this is not real evil, G-d forbid: “evil” there means anger and wrath, Chesed and
Gevurah as they exist in every world, and man, “a small world,” has the same levels within him. On the
Arizal’s Likkutei Torah that the text cites, the Alter Rebbe explains in Likkutei Torah, Balak, that the lower

part of Z’eir Anpin is called “the Tree of Knowledge of good and evil” not because there is evil there but be-
cause the external forces can draw from it.
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and he must arouse the Gevuros in him against himself, that is, against the evil in him, which is
from the side of Samael and his female counterpart, which are “the wicked”; as it is written, “it
shall whirl upon the head of the wicked.”

So a person must turn the Gevuros within him, his power of anger, against himself, that is, against the evil in

him, which comes from Samael and his female counterpart, the forces of impurity called “the wicked.” Upon
these the storm of wrath “shall whirl upon the head of the wicked.”
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SECTION 5 - 114-16

The hornet: holy anger against one’s evil
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As our Sages, of blessed memory, said: “A person should always rouse the good inclination to rage
against the evil inclination.” The meaning of “always”: for he always has in him the level of anger

(rogez),

The Talmud teaches: “A person should always rouse his good inclination to rage against the evil
inclination.” The Alter Rebbe explains “always”: the capacity for anger is always present in a person.
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which comes from the side of Gevurah (restraint); for there is no person who is not composed of
good and evil, and the evil is the anger and the wrath, and all of it is from the side of evil, as our

Sages, of blessed memory, said, “bad to Heaven and bad to people.”

Anger comes from the side of Gevurah. Every person is a mixture of good and evil, and the “evil” in him is
this anger and wrath, all from the side of evil, as the Talmud describes the wicked man: “bad to Heaven and
bad to people.”
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And the anger and the rage he should pour out on the evil within him, so that he is very angry and
hiswrath is kindled: why is he like this?

The anger that could make a person bad to others should instead be poured out on the evil within himself, so
that he is furious with himself: why is he like this?
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And the arousal of the level of Gevurah mentioned above is from “the sweat of the chayos,” which

is the fervor in the first section of the Shema; and it too has in it the level of Gevuros.

This arousal of Gevurah is the “sweat of the chayos” mentioned above: the fervor of the first section of the
Shema, which itself contains Gevuros, just as the angels’ fervor yields their “sweat.”
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Therefore he must pour out his wrath and rouse anger against his evil inclination with greater
intensity.

Because the fervor of the Shema itself carries Gevuros, it is then that he should pour out his wrath on his evil
inclination with the greatest intensity.
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When he goes deep with his intellect into the contemplation of the faith that G-d is One, and that
Israel arose in thought, and that therefore he wishes to cleave with his thought, to be absorbed in
the One, then his anger will smoke: why was he not like this at all times, even when not at the time
of prayer?

When he contemplates in depth that G-d is One, that Israel arose in G-d’s thought, and that he therefore
longs to merge his thought with the One, his anger “will smoke” at himself. He asks why he has not been like

this at every moment, even outside the time of prayer.
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And this is the matter of the second section of the Shema, “And the anger will be kindled,” etc.,
which is drawn from the fervor of the first section. That is why it is written there, “and you turn
aside and serve other gods.”

The second section of the Shema warns, “And the anger will be kindled.” The Alter Rebbe says this section
grows out of the fervor of the first, and that is why it speaks of turning aside to serve other gods, as the next
lines explain.
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For in truth, when it is not the time of prayer, he is not like those who transgress His will, or like
one who casts off the yoke, G-d forbid, even at a time when he is not serving G-d at all.

Outside the time of prayer, a person who is simply not occupied with serving G-d is not considered one who
transgresses His will or casts off His yoke.
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Not so at the time of the Shema: when his heart is aflame, it will seem in his eyes that his having
been far from G-d all day is as if he had actually cast off the yoke, G-d forbid; as it is written, “lest

your heart be enticed,” [away] from His oneness and unity;

The time of the Shema is different: when his heart is aflame, his distance from G-d during the day looks to
him like a real casting off of the yoke. He reads the verse “lest your heart be enticed” as being drawn away
from G-d’s oneness and unity.
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and this is as if “you turn aside and serve.” And he will be exceedingly angry; and through this he

cools the anger and the wrath that are in the utter evil, and he will not be bad to others at all.

Seen this way, his distance is like “turning aside and serving other gods,” and he becomes deeply angry at
himself. This anger, aimed at the evil within, cools the heat and wrath of the evil itself, so that he will not be
harmful to others at all.
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And this is the matter of the hornet, which castrates the evil: that is, it cools it so that it is like a eu-

nuch, who has no heat in him and therefore does not beget.

This is the meaning of the hornet that “castrates” the evil: holy anger cools the evil inclination until it is like

a eunuch, without heat. Without that heat it can no longer beget anything.
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It also blinds the eyes: that is, he will not look at others, neither in worldly matters nor in their ser-

vice [of G-d], with an evil eye and envy, which come from the side of evil.

The hornet also “blinds the eyes”: the person no longer looks at others, either in worldly matters or in their

service of G-d, with the evil eye and envy that come from the side of evil.
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For blessing rests only on a thing hidden from the eye; and so too the blessing of G-d, which is the
drawing down of G-dliness, rests only with a good eye.

The Talmud teaches that blessing rests only on what is hidden from the eye. So too G-d’s blessing, the draw-
ing down of G-dliness, rests only where there is a good eye; blinding the evil eye makes room for blessing.

SECTION 6 - 117-18
The spies, the seven nations,
and the land of your dwellings
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4. With this the matter of the spies will be understood. They did not want to enter the land of
Canaan, which is the matter of lowering [oneself] below, into the mitzvos of action, which are phys-
ical matters, in the faith in His unity among the lower realms; for they said, “It is a land that con-
sumes its inhabitants.”

The fourth section turns to the spies. The land of Canaan stands for lowering oneself into the physical

mitzvos, with faith that G-d’s unity is found in the lower realms; the spies did not want this, and said that the
land “consumes its inhabitants.”
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That is: its inhabitants take up no place for themselves at all, and nullify themselves to His unity,
may He be blessed, among the lower realms, so that “there is nothing else,” etc. For they were the
generation of knowledge (dor de’ah), etc., and the root of their souls was far, far above.

The Alter Rebbe reads their words as a spiritual statement: those who dwell in such a land take up no place

for themselves and are wholly nullified to G-d’s unity below. The spies, of the “generation of knowledge,”
had souls rooted very high, and did not want to descend to such self-nullification in physical deeds.
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And also, “the Hittite, the Jebusite and the Amorite dwell in the mountains”: these are the very sev-
en idolatrous nations who in truth were living in it at that time; and their root is from the seven at-
tributes (middos) of the World of Tohu,

The spies reported that “the Hittite, the Jebusite and the Amorite dwell in the mountains.” These are the sev-
en nations who actually lived in the land, and their spiritual root is the seven emotive attributes of the World
of Tohu (“chaos”), whose intense, unharmonized attributes shattered.
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and they are the root of the seven evil attributes, regarding which one must take great care not to
fall into those attributes, G-d forbid; for “her feet go down to death,” etc.; and as it is written, “sev-

en nations, great and mighty,” etc.

From those attributes of Tohu come the seven evil traits in a person, and he must take great care not to fall
into them, for “her feet go down to death.” This is why the seven nations are described as “great and
mighty.”
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But in truth it says, “and mightier than you” (mimcha): mimcha, “from you,” specifically, meaning
that you make them great; as Yirmeyahu says, “And you have trained them as chiefs over you, at the
head.”

But the verse says they are “mightier than you” (mimcha), and the Alter Rebbe stresses the word: their might
comes from you, because you make them great. Yirmeyahu says the same: “You have trained them as chiefs
over you.”
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For that they are regarded as chiefs and as something great is because of you: because you regard
them as something (yesh), and it is great in your eyes.

The evil traits seem powerful only because a person treats them as real and important. Their greatness ex-
ists in his own eyes.

likuteitorah.com/likkutei-torah/shelach/5/ 36



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 5 03°M2awIn YR 5X 182N ° 2°N5 0501 °9A...

1INR PRI Y D 10K T B4anehyn 093 90 295 w1 1°1°Y3 QNN 1PUpR 0% NRRa Pax
57315 01w 8°90n 09991 10 AWK XIpPna

But in truth one must make them small in his eyes; as Kalev said, “Their shade has departed from
them, and Havayah is with us.” That is, Havayah is drawn down with us in Scripture, Mishnah, etc.,
and “vessels differing one from another,” as mentioned above.

In truth one must make them small in one’s eyes, as Kalev said, “Their shade has departed from them, and

Havayah is with us.” “Havayah is with us” means that G-d is drawn down into the Torah we study, Scripture,

Mishnah and the rest, the “vessels differing one from another” described above.
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(The matter of the sending of the spies was along the lines of blessing over the mitzvos before their
performance. That is, before the raising of mayin nukvin (feminine waters), which is the raising of
the physical thing with which the mitzvah is done, such as the esrog, which is of nogah, there must
first be a drawing down of mayin duchrin (masculine waters) from above, which arouses the rais-
ing of mayin nukvin, etc.
A parenthesis explains why spies were sent at all. Just as a blessing is said before a mitzvah is done, so be-
fore the mayin nukvin, the raising up of the physical object of a mitzvah (such as the esrog, which belongs to

nogah, the mixed realm that can be elevated), there must first be mayin duchrin, a flow from above that

arouses that raising.
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In the same way, before all Israel entered the Land, Moshe our teacher, peace be upon him, sent
“one man,” whose souls were drawn from the level of “One”; “all of them men,” who were from the
level of the masculine world (alma dedechura); and this is the matter of mayin duchrin, to arouse

the mayin nukvin, etc.

In the same way, before Israel entered the Land, Moshe sent one man from each tribe, men whose souls
came from the level of “One” and from “the masculine world,” the realm that gives rather than receives.

Their mission was to be the mayin duchrin that would arouse the elevation of the Land.
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But, by way of analogy, when one needs to lift something up, which is the matter of the mayin
nukvin, one must lower oneself down in order to lift it; and they did not have this lowliness, to low-

er themselves down.

But to lift something up, which is the work of mayin nukvin, one must bend down to it. The spies lacked this

lowliness: they were unwilling to lower themselves.
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But in truth, through this lowering and submission, afterwards the very thing that he lifts “carries
its carriers” and lifts him far, far above. This will be understood from what is explained elsewhere
on the Raaya Mehemna, Parshas Ki Sisa, on the matter of “a stone to weigh with: this is the yud,”
etc.) And this is the matter of the meal offering and the libations.
Yet through bending down and submitting, the thing one lifts ends up lifting the one who lifts it, as the Ark
“carried its carriers.” He refers to his explanation of the Raaya Mehemna on Ki Sisa, “a stone to weigh with:

this is the yud,” and then returns to the main theme: this is the meaning of the meal offering and the
libations.
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For the meal offering is of the level of the vegetative (and the vegetative is from the element of wa-
ter, the opposite of the animal, which is the level of fire).

The meal offering comes from the vegetative realm, which belongs to the element of water, unlike the animal

offering, which belongs to fire.

1790 NPWYN NIENT IRWY PRUBAT 7Y 901 OMIT NN RITY ST ASnn 15N qnnm 129p B
[ynw nxeapaw] WTPAW NAMRY PIDDAW 1P2°DNT 1130 OMIT 23 NN

And “every offering of your meal offering you shall season with salt,” which is the level of the inani-
mate. And so is the matter of tefillin and the other mitzvos of action: they descended and were
drawn down by stages into the level of the inanimate, such as the tefillin in the verse “And you shall
love” of the Shema.

Every meal offering had to be salted, and salt belongs to the inanimate realm. So too tefillin and the other
practical mitzvos have come down into the inanimate: the tefillin of the Shema are parchment and ink.
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And likewise “Sanctify to Me every firstborn,” which is the level of supernal Chochmah, was made
physical on the parchment and in letters of ink, which are physical things;

For example, the passage “Sanctify to Me every firstborn,” one of the passages in the tefillin, expresses su-
pernal Chochmabh, the first of the Sefiros, yet it is made physical in letters of ink on parchment.
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only, one must remove the evil in them, as it is written, “And you shall eradicate the evil from your
midst.” And then it is called “the land of your dwellings,” as it is written, “And Havayah sits as King
forever.”

Only the evil in physical things must be removed, as the Torah commands, “You shall eradicate the evil from

your midst.” Then the land is called “the land of your dwellings,” as the Psalm says, “Havayah sits as King

forever.”
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The meaning: sitting (yeshivah) is a term of bringing down and lowering, for one who sits brings
down and lowers himself from the place where he stood, so that He has a dwelling place among the
lower realms.

“Sitting” (yeshivah) means descent: one who sits lowers himself from his standing height. G-d’s “sitting” is

His coming down to have a dwelling place in the lower realms.
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And as our Sages, of blessed memory, said: “Since the Holy Temple was destroyed, the Holy One,
blessed be He, has in His world only the four cubits of halachah.” And of the Holy Temple it is writ-
ten, “Will G-d indeed dwell on the earth?” (I Kings, chapter 8, [verse] 27). And as is explained about
this in Midrash Rabbah, Terumah, chapter 34, 152a, and in Parshas Naso, chapter 12, near the be-
ginning of the chapter.
The Talmud teaches that since the Holy Temple was destroyed, G-d has in His world only the four cubits of
halachah. The Temple was G-d’s “sitting” on earth, as Shlomo asked in wonder, “Will G-d indeed dwell on the

earth?”; the Midrash on Terumah, and its parallel on Naso, describe this same wonder, that G-d whose glory

fills all worlds should dwell in a Mishkan or a Temple.
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And along these lines, something like this applies to the study of Torah, as is written in Midrash
Rabbah, Parshas Shemos, chapter 5, on the verse “when he sits among the elders of the land,” and
in Parshas Shemini, at the end of chapter 11.

Something similar applies to Torah study: on “when he sits among the elders of the land,” the Midrash de-

scribes G-d as present, as it were, among the judges of the Sanhedrin.
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But this is through, first, “Her husband is known in the gates”: through his going deep and con-
templating the greatness of the Infinite One (Ein Sof), blessed be He, according to the depth of his
thought, “to each one according to his own measure, as he measures in his heart,” as is written in
the Zohar, Part I, Vayeira, folio 103a, and as was explained above at the beginning of Parshas
Bamidbar.
But this “sitting” comes about only when first “her husband is known in the gates”: each person contem-
plates the greatness of the Infinite One as deeply as he can. The Zohar reads “gates” (she’arim) as measuring

(meshaer): to each according to what he measures in his heart, as the Alter Rebbe explained at the beginning
of Parshas Bamidbar.
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That is, this sitting and dwelling Israel make through their intention in their prayer, etc., for “spirit
brings spirit and draws down spirit.”

Israel make G-d’s “sitting” and dwelling below through the intention of their prayer, for “spirit brings spirit
and draws down spirit”: the person’s spirit of devotion in prayer draws down G-d’s presence.

D1P2 YINYD 1737 WY N9 23 D PIYa Phwyl DRAYS 2MCIPaw ywa o770 wrnd)
(927
(And see what is written at the end of the discourse beginning “When Israel put ‘we will do’ first,”

on the meaning of “mighty in strength, who do His word, to hearken to the voice of His word.”)

He refers to the end of the discourse on Israel’s putting “we will do” before “we will hear” (Likkutei Torah,
Bamidbar), which explains “mighty in strength, who do His word”: the doing of the mitzvos, which draws

down G-d’s will to be King, comes first and gives rise to the hearing, the nullification of oneself to Him.
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Therefore it is called “the land of your dwellings,” precisely: that you settle it. And as our Sages, of
blessed memory, said, “Do not read banayich (‘your children’) but bonayich (‘your builders’)”:
through the halachos that are enclothed in lower things, like the inanimate and the vegetative in
the libations; and this suffices for one who understands.
This is why the Torah says “the land of your dwellings” (moshvoseichem): it is you who settle it (meyashvim),
making it a dwelling for G-d. As the Sages read banayich, “your children,” as bonayich, “your builders,”

Israel build that dwelling through the halachos, which are clothed in lowly physical things, like the inani-
mate and vegetative elements of the libations.
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(And see what is written on the verse “And Yaakov dwelt,” etc., “in the land of Canaan”; and this is
like the matter of “the land of your dwellings” explained here, that you settle it. And see the Zohar,
in Parshas Behar) (folio 108a): as it is written, “When you come,” etc., “the land shall rest”: rest,
indeed.

In a parenthesis he refers to a discourse on “And Yaakov dwelt ... in the land of Canaan,” which makes the

same point about settling the land, and to the Zohar on Behar, which reads “When you come into the land ...
the land shall rest” as true rest.

Swnn 1Py ZOR% R0 11931 27Y 47D 977 1WA N13732 1O 2°7nawd eaant 1770 Uk
vy 10 7wy DIDIAR

And see what is written at the end of the discourse beginning “Who is enthroned on high”; and see
Midrash Rabbah, Beshalach, at the beginning of chapter 23, on the verse “Your throne is estab-
lished from of old,” regarding the parable “Augustus is seated,” etc.; see there.

He also refers to a discourse on “Who is enthroned on high” and to the Midrash on “Your throne is estab-
lished from of old,” whose parable contrasts a king, who stands, with an Augustus, who is seated.
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And this is [the meaning of] “and the Ancient of Days (Atik Yomin) sat.” And see what is written on
the verse “Let the city of Sichon be built and established,” and on the verse “And all your children,”
etc., on the matter of “your builders.”

In the Midrash, G-d’s throne becomes settled, He is “seated,” once Israel sing at the Sea; this, the Alter
Rebbe says, is the meaning of Daniel’s vision, “and the Ancient of Days sat.” He also refers to explanations of
“Let the city of Sichon be built and established” and of “And all your children,” read as “your builders.”
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And see the Zohar, Part III, folio 141b, on the verse “according to the beauty of a man, to dwell in a
house”; and see what is written on the matter of the house and the inner courtyard in the discourse
beginning “And I will betroth you to Me.”

Last, he points to the Zohar on “according to the beauty of a man, to dwell in a house,” and to a discourse on
“And I will betroth you to Me” about the house and the inner courtyard, images of G-d’s dwelling.
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SECTION 7 - 119

Summary
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Summary. The matter of the seraphim: they are from the level of the G-dly element of fire. And
likewise this level is in the G-dly soul, only that it is composed of the four elements.

The maamar closes with a summary. The seraphim come from the G-dly element of fire; the G-dly soul has
this same fire, but in man it is joined with all four elements.

R2° 1371 2993999R M 190K MINANTD [yew axeap] P MUY 1300 20000 1030 M1 200N
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And it is written, “And Havayah illumines my darkness.” That is, through the Shema, with contem-
plation, when he says “Havayah is our G-d”; and through this he will come to the level of “And you
shall love.”

The verse “Havayah illumines my darkness” is fulfilled through the Shema, by contemplating “Havayah is
our G-d.” This contemplation brings a person to “And you shall love,” the love of G-d.

Y 79w OPAR DUXW R¥I 0T PR PORMT WRIT TI0° P AR (7 5o oy 17O LTPOIR WR 1N
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And this is “fire consuming [fire].” Even so, strengthening only the G-dly element of fire is not
enough; rather, there must afterwards be a drawing down through mitzvos. And this is [the mean-
ing of| “The whole Torah is likened to tefillin,” and this is “the great hand,” etc.

That love is “fire consuming fire,” the G-dly fire consuming the natural one. Yet fervor alone is not enough: it

must be followed by drawing G-dliness down through mitzvos, the meaning of “the whole Torah is likened to
tefillin” and of “the great hand.”

PAR .0%0011 TMAR Py M ZELeaT0 oPwh o7e DY 1M 9Ip ROW Anrh 9% w2 X
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But in the returning (shov) one must take care not to fall, and that is through “A person should al-
ways rouse to rage.” And this is the matter of the meal offering and the libations. “The land of your
dwellings.”
In the “return” (shov), the descent from fervor back into physical deeds that follows the soul’s “running”
(ratzo), as Ezekiel saw the chayos “running and returning,” one must guard against falling, by rousing the

good inclination against the evil inclination. This is the meaning of the meal offering and the libations, and

of “the land of your dwellings.”
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IN ONE'S AVODAH

Recite the Shema with real contemplation of G-d’s oneness and of the soul’s root in Him, so that the heart’s

fire for G-d overpowers the heat of worldly desire. But do not rest on that fervor: draw it down into tefillin,

Torah study and practical mitzvos, even honest business and charity, lowering yourself to G-d’s will. In that

descent, guard against falling by turning your anger against your own evil inclination, never against others:

in the Shema, see a day spent far from G-d as if it were casting off the yoke, and do not regard the evil traits

as great, for “Havayah is with us” in the Torah.

QUESTIONS FOR DISCUSSION

1.

Why is the fervor of the Shema compared to a burnt offering, and what is the “fire consuming fire” in a
person?

. Why is self-nullification in physical mitzvos higher than the fervor of love, which is called only “wings”?

. How can “the great hand,” the boundless Infinite Light, be present in laws about agriculture, festivals or

business?

Why, according to the maamar, did the spies, “the generation of knowledge,” refuse to enter Canaan, and

what does this say about lofty spiritual experience?

. What does it mean to rouse the good inclination to rage against the evil inclination, and how does that

anger make a person kinder to others?
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PARAGRAPH 1

0°501°92
The note dates this maamar to the year 5557 (1796-97), re-
ferring to the list of maamarim at the end of Maamarim
Ketzarim.
KEHOT'S NOTE
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'3 W °p3 ©°272 7IN” 19987 2,28 PMsRn 9772 .91 79ya 1N
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G-d tells Moshe to speak to the children of Israel about the
time they will enter the Land: “When you come into the
land of your dwellings that I give you.” These words open
the Torah’s section on the libations, and the maamar asks
why the Land is called here “the land of your dwellings.”

Numbers 15:2°2:170 72722

YK 02PN PINTIX W2N 73 DIPK NI PRI 73370 137
{027 101 73K

Speak unto the children of Israel, and say unto them: When

ye are come into the land of your habitations, which I give

unto you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ry R WK ANy

“And you make a fire-offering to Havayah, a burnt offering
or a sacrifice.” These are the offerings that the libations
accompany.
Numbers 15:3°2:1"10 72712
D°7¥M2 IR 12732 IR TTIRPD? MR PV M awR onvtn
AINEITT 9N P27 N7 AN°l 17 Nivy?
and will make an offering by fire unto the L-RD, a burnt-of-
fering, or a sacrifice, in fulfilment of a vow clearly uttered,
or as a freewill-offering, or in your appointed seasons, to
make a sweet savour unto the L-RD, of the herd, or of the
flock;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1930 PAIR °PAY 1IN0 Poan

Torah Ohr 26c opens the discourse “And Yaakov dwelt ...
in the land of Canaan” (Vayeishev), which asks why the
Land of Israel is called “the land of Canaan” throughout
the Torah when Cham was the father of Canaan: “what
praise of lineage is there in this?” There Canaan in holi-
ness is read as “merchant,” like the soul that descends
into this world to gain, as a merchant spends his money to
make a profit.
KEHOT'S NOTE
7T PR MAw 01T RIT T 3,00 ROINn YnD

likuteitorah.com/likkutei-torah/shelach/5/
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Koheles (Shlomo) describes the great works he undertook:
“I made great my works; I built myself houses; I planted
myself vineyards.” The verse in Koheles on which the
Midrash cited here comments.

Ecclesiastes 2:47:2 n>11p
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I made me great works; I builded me houses; I planted me
vineyards;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Go, eat your bread with joy, and drink your wine with a
glad heart, for G-d has already favored your deeds.” The
Midrash reads it as the libations and the entry into the
Land.

Ecclesiastes 9:7°1:v noip
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Go thy way, eat thy bread with joy, And drink thy wine with a

merry heart; For G-d hath already accepted thy works.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

One reading in the Midrash: “eat your bread with joy” is
the section of challah, “drink your wine with a glad heart”
is the section of libations, and “for G-d has already favored
your deeds” is the bringing of Israel into the Land, as it
says, “When you come into the land.”
Kohelet Rabbah 9:7:1’x:'1:’0 127 nomp
MYw2 ROK U3V T3 RPA IV IT2 AMRTR P 72
DOX 77 077 NIRIRY RSP 2P N2 ,127 n°an 1ol nipirnny
PRI PP M3 112 2107 028 237 23pN03 02 ANn3
D3R 7% :N7RIRY NRE 93P N2 ,NIYTH "Ramd NT°010 "nan PIval
T2 M8 937 .M 0712 *397 0INYEN TYRY3 132 ,ARN? ATRw3
nYID 9,727 230 272 ANYA AP0 NYR it ,ann? annd YO
... DX O°P2R7 13772573 .0%00)
“Go, eat your bread joyfully, and drink your wine goodheart-
edly, as G-d has already accepted your actions” (Ecclesiastes
9:7). “Go, eat your bread joyfully.” Rabbi Huna son of Rabbi
Aha said: When the children take their leave from school, a
Divine Voice emerges and says to them: “Go, eat your bread
joyfully,” - your breath has been accepted before Me as a
pleasing aroma. When Jews take their leave of synagogues
and study halls, a Divine Voice emerges and says to them:
“Go, eat your bread joyfully” - your prayer ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note says that the reading of eretz as ratzon, from
Bereishis Rabbah, is explained in Or HaTorah on
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Bereishis.
KEHOT’'S NOTE
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“Why was it called eretz? Because it desired (ratzsah) to do
the will (retzon) of its Maker.” Kehot gives this Midrash as
the source for reading eretz as ratzon.

Bereshit Rabbah 5:8°1:°11 1129 n°wx12

7137 MWY? NI IR AW RIPI 192 - IR AwD PR RPN

T PR 23X MR PH%® 227 DW3A 7°373 71 RAX ™1 OW3 101037 1p
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“G-d called the dry land Earth, and the gathering of the wa-
ters He called Seas, and G-d saw that it was good” (Genesis
1:10). “G-d called the dry land Earth [eretz].” Why was it
called eretz? It is because it hastened [ratzeta] to perform
the will of its Maker. Rabbi Natan in the name of Rabbi Aha,
and Rabbi Berekhya in the name of Rabbi Yitzhak said: “I
am G-d Almighty [shadai]” (Genesis 17:1) - I am the One who
[she] said to the heavens and the earth: Enough [dai]. ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
7189 1IWPR PN
In the entry eretz the Pardes writes that the Shechinah is
called eretz “from the term ratzon,” for it is pleased with
the good flow it has received. This is the place in Erchei
HaKinuyim that the text cites.
Pardes Rimmonim 23:1:212277:’X:3”3 0°1117 0712
TMPEYIY ANIART 72027 RO 72w NNNNT 780 IR X9 ...
IR NRIPI DIAKR 37997 XIn Ko7 1071 70 0900 nbapnn ROnw
7Y 7AW D 191 . APAPW VT YOWNN 18901 120 NN Y
1 97N PR Mwat? oopPR RIPT P10Da (2°7) NUWRA2 D ]
573y MIR® RPTI 020w RIYT RYIR 191 PR NT°AYNR w3 mnT

Pardes Rimonim (Public Domain)
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Alongside the Pardes’s entry on eretz, the note sends the
reader to a further discussion in Or HaTorah on Vayikra.
KEHOT'S NOTE
21N’y 2-KRP™1 N7NIR 02 AR

%7 9oL T o

“This day Havayah your G-d commands you to do these
statutes and ordinances.” The verse on which another dis-
course the text cites is built.

Deuteronomy 26:161v:17> 0°127
DLRYRITNRY NPT D°PADTNR NiwY? MR PR N Mo oin

SAWDIPIN 12377202 ANIK YY) AN
This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do

likuteitorah.com/likkutei-torah/shelach/5/
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them with all thy heart, and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP R1PT D (MO127 27D)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27y0 70

The Talmud brings two sayings: one who recites the
Shema without tefillin is as if he testified falsely about
himself, and it is as if he offered a burnt offering without a
meal offering and a sacrifice without libations. The maa-
mar builds on the second.

Berakhot 14b:24773:2 77> n1372
MITY 1Oy 1POKRD L1PPRN RP2 YU NRMIP RIIPE 9D R 0N
2pn 1’?’&3 73017 237 MR RIR 72 R0 027 MR I0RY2 Y
.0°301 K92 nan ,man K52 79y
'Ulla said : Whoever reads the Shema' without Tefillin is as
though he spoke false testimony against himself. R. Hiyya b.
Abba said in the name of R. Johanan : It is as though he had
offered a burnt-offering without a meal-offering (cf. Num.
xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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At the dedication of the Sanctuary, “fire went out from be-
fore Havayah and consumed upon the altar the burnt of-
fering and the fats.” Kehot gives this verse for the fire that
came down onto the altar.
Leviticus 9:24775:°% Xp"
R D°3PNA"NKY MPYNTNR MAMRnTPY PIRM N 19Pn UR K¥m
071977y 19971 1N 0YiTPD
And there came forth fire from before the L-RD, and con-
sumed upon the altar the burnt-offering and the fat; and
when all the people saw it, they shouted, and fell on their
faces.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L7 ,0 RIAP™ ART

Kehot’s note points to II Chronicles 7:7 for these words.

II Chronicles 7:7°1:t 2 0°1°1 °727
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Moreover Solomon hallowed the middle of the court that was

before the house of the L-RD; for there he offered the burnt-

offerings, and the fat of the peace-offerings; because the

brazen altar which Solomon had made was not able to re-

ceive the burnt-offering, and the meal-offering, and the fat.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the end of 5a the discourse “And the number of the
children of Israel will be” opens: “man is a small world,”
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as in Avos deRabbi Nosson, and as the world has four ele-
ments, fire, air, water and earth, so does the human soul.
KEHOT'S NOTE
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“And the number of the children of Israel will be like the
sand of the sea.” The verse opens the earlier discourse in
Bamidbar where the four elements are explained.

Hosea 2:1'R2 yuin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that just as the world is
made of four elements, fire, air, water and earth, so is the
human soul.
KEHOT'S NOTE
2,195
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In that discourse the Alter Rebbe cites Etz Chaim, Sha’ar
41, chapter 3, for the four elements corresponding to the
four letters of Havayah; there he adds that they are also
the four worlds of Atzilus, Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
278 PR my 1ovn ow n7pha

NXn "2 27y

The discourse on “When you go out to war” (Ki Seitzei 34c)
explains that an animal was offered so that fire would
come down from heaven and consume it, since the life of
the animal soul is from the element of fire, and the fire be-
low was absorbed into the fire above.
KEHOT'S NOTE
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In Isaiah’s vision of G-d enthroned, “Seraphim stood
above Him; each had six wings.” The Alter Rebbe reads the
name seraphim as “burning ones,” angels of the G-dly
fire, and their “standing” as their constant, unchanging
fervor.

Isaiah 6:2'2:1 7°yw°
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Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
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The explanation on “And the kohen shall wave them”
teaches that man’s soul is rooted in the world of Tikkun
while the inanimate, vegetative and animal are rooted in
Tohu.

KEHOT'S NOTE
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“And the kohen shall wave them with the bread of the first
fruits, a wave offering before Havayah.” The verse on

which the explanation in Parshas Emor that the text cites
is built.

Leviticus 23:202:372 Rp™
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved asks to be set as a seal upon her lover’s heart,
for love is as strong as death: “its flashes are flashes of fire,
a flame of G-d.” The Alter Rebbe borrows the image for the
G-dly soul’s fiery thirst for G-d.
Song of Songs 8:6":’11 01w W
YR NIOX MRD My ANty onind 92570y onind cm
SNRTPY UK "BYY PR TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“My dove, in the clefts of the rock, in the hiding place of
the cliff.” The verse on which a discourse the text cites is
built.

Song of Songs 2:1477°:’1 0*°Wi1 W

SMIRD PRI 1Y 793P0 721p
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A long gloss there on “one simple element” cites the
Rambam’s Commentary on the Mishnah on the single ele-
ment and on man’s being made of four elements.
KEHOT'S NOTE
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“The heavens are My throne and the earth is My
footstool.” The verse on which a discourse the text cites is
built.
Isaiah 66:1°X:170 11°yw°
*27130 TWR M3 MUK VP30 O YIRT KO3 DY N mK 11D
SNMI DiPn MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Leviticus 23:37 for these words.
Leviticus 23:37179:275 R1p™
79V °R? AWK P07 WP ORIPN DR IRPRTIWK 1 UTYin AR
%172 017927 02011 121 I
These are the appointed seasons of the L-RD, which ye shall
proclaim to be holy convocations, to bring an offering made
by fire unto the L-RD, a burnt-offering, and a meal-offering,

a sacrifice, and drink-offerings, each on its own day;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DoRWH 117N

“Give ear, O heavens, and I will speak; and let the earth
hear the words of my mouth.” The verse on which another
discourse the text cites is built.
Deuteronomy 32:1°%:2”% 0°127
PD7IRR PR YRWN 127X 070YT 7R
Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Daniel saw a vision while the men with him did not, yet
they were seized with great terror; the Talmud explains,
“Even though they did not see, their mazal saw.” The Alter
Rebbe takes mazal as the root of the soul above.

Megillah 3a:1477:X *3 19730
I K7 WPRT 23 29 AR IPYINT IND XD AP YRY XPIT 0K
DipNI DORR ORY LYRY NROMIR 07 27RIRD R oM R
P27 KRR — XY OK) PR3 YN AR Aiwr? — npinwd
PRI RPRY TV >3 RYY”
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The

goat at the butcher’s is fatter than [ am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Bilaam, brought to curse Israel, blesses them instead:
“Water shall flow from his buckets,” a picture of Israel’s
abundance. The Alter Rebbe derives mazal from this yizal,
“flow”: the soul’s root above, from which its radiance
flows down.

Numbers 24:7°1:773 712712

:AN27R Ripany 1291 23K 07171 0°27 0702 3N PTR DR
Water shall flow from his branches, And his seed shall be in
many waters; And his king shall be higher than Agag, And

his kingdom shall be exalted.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Six things preceded the creation of the world: some were
created, and some, among them the Patriarchs and Israel,
“arose in thought” to be created. The Alter Rebbe reads
this as the souls’ root in G-d’s thought, above His speech.

Bereshit Rabbah 1:4"7:X 1127 n°wKR12
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,WR DWw ey WP 1221 PRAW MART L3 1RD IR0 11917
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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In Naso the Alter Rebbe explains that all things were creat-

ed through the letters of the Ten Utterances, and that the

human soul too is full of letters, for G-d “breathed into his

nostrils the breath of life,” by the breath of His mouth.
KEHOT'S NOTE
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G-d, through Isaiah, calls on those who strayed to return,
for He is ready to forgive: “For My thoughts are not your
thoughts, nor are your ways My ways, says Havayah.” The
Alter Rebbe cites it to qualify the analogy from human
thought: G-d’s thought is beyond ours, yet the analogy still
gives a hint of it. (context: Steinsaltz Tanakh)

Isaiah 55:8'm:17117°yw°

M O3 377 827 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Balak tells Bilaam, “Only the edge of it will you see, and all
of it you will not see.” The phrase describes the little we
can grasp of G-d’s thought.

Numbers 23:133°:373 72712
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And Balak said unto him: ‘Come, I pray thee, with me unto

another place, from whence thou mayest see them; thou

shalt see but the utmost part of them, and shalt not see them

all; and curse me them from thence.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Elifaz describes a secret revelation that came to him at
night: “A word came to me stealthily, and my ear received
awhisper of it.” The phrase describes the faint trace of un-
derstanding the analogy gives.
Job 4:1227:7 2R
NI YRV PAR MRM 2337 127 22K

Now a word was secretly brought to me, And mine ear re-
ceived awhisper thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At this point Or HaTorah has a long gloss, which refers to
Torah Ohr, the discourse beginning “Zachor.”
KEHOT'S NOTE
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“I sleep, but my heart is awake; the voice of my beloved
knocks.” The verse on which a discourse the text cites is
built.
Song of Songs 5:2°2:"11 0*°wh W
>nen "Nt "Myl nnx *pmnne pait o7t Yip Ay 237 v i
7272 °0°07 "NiRYP 2Y KPR URIY
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kuntres HaAvodah notes that removing the heart’s heat
for worldly pleasures is what Tanya, chapter 43, describes:
that it not be clothed in anything of pleasure.
KEHOT'S NOTE
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The gloss explains why the soul can rule the animal soul:
the soul’s root is in the supernal thought, while the animal
soul’s root and origin came about, through many stages of
descent, from the level of speech.
KEHOT'S NOTE
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“And I will be sanctified among the children of Israel; I am
Havayah who sanctifies you.” The verse on which the dis-
course in Parshas Emor that the text cites is built.

Leviticus 22:3227%:273 X9p™
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And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Va’eschanan the Alter Rebbe explains that the world
conceals G-d’s light, so one must first subdue the darkness
and then turn it into light: the natural element of fire in
the natural soul, which desires every desire, is to be trans-
formed from the darkness of this physical world into a de-
sire to cleave to G-d.
KEHOT'S NOTE
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Among six kinds of fire, the Talmud lists a “fire that con-
sumes fire,” the fire of the Shechinah. The Alter Rebbe ap-
plies it to the G-dly fire consuming the natural fire.

Yoma 21b:5-6"-"11:2 X”D Rn1

Py U 030 N 33 AN RINT OPTITR — WK KP D

SIPIPRT VIR D207 130 RO 037 MR LRINTY LIRD 737
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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The same song of David in the book of Shmuel reads, “For
You are my lamp, Havayah, and Havayah illumines my
darkness”; the text’s “and Havayah illumines my dark-
ness” is from here. Kehot gives this place and notes that
the word “light” (ta’ir) is not there.
II Samuel 22:29173:273 2 Rnw
KEHOT'S NOTE
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David’s song of thanks for his deliverance: “For You light
my lamp; Havayah my G-d illumines my darkness.” The
text’s “For You light my lamp” is from here; the Alter
Rebbe reads it as G-d rekindling the soul’s G-dly fire.

Psalms 18:29v”:1”> 0°2°1n
W 7 227K T 073 RN ANNTD
For Thou dost light my lamp; the L-RD my G-d doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At this point Or HaTorah has a gloss on Binah, which is
called “rock.”
KEHOT'S NOTE
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“Do not rejoice over me, my enemy; though I have fallen, I
shall rise; though I sit in darkness, Havayah is a light to
me.” G-d’s light shines into the darkness of one who has
fallen short.
Micah 7:8°1:1 191
2 K 7 TYN2 W3 AR P03 3 7P NI MoK
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light
unto me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The verse on which the dis-
course in Parshas Mikeitz that the text cites is built.
Zechariah 2:1477°:2 "7t
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“For on this day He shall atone for you, to purify you.” The
verse on which another discourse the text cites is built.
Leviticus 16:30°7:1"t X7p”1
277VA °7 107 0 NRLA P31 0INK VY 0279y 1927 M 012D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And I will place you in the cleft of the rock, and I will
cover you with My hand until I have passed by.” The pas-
sage in that discourse to which the text refers.

Exodus 33:22272:3"% mnw

7129779 7Y 78D "N3t) MED N2 TANY) 132 1232 T
And it shall come to pass, while My glory passeth by, that I
will put thee in a cleft of the rock, and will cover thee with

My hand until I have passed by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W Q°yaw Ynuaw

“The days of our years are seventy years, or with strength
eighty years.” The span of a lifetime in which the natural
fire is gradually raised.

Psalms 90:10:’% 0°%°11n
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The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Ecclesiastes 8:15 for these words.

Ecclesiastes 8:151v:’11 nrp
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So I commended mirth, that a man hath no better thing un-

der the sun, than to eat, and to drink, and to be merry, and

that this should accompany him in his labour all the days of

his life which G-d hath given him under the sun.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers to Or HaTorah on Parshas Re’eh for the
substance of the Shema.
KEHOT’'S NOTE
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Etz Chaim explains that the great four-letter Name
Havayah is so called because it denotes G-d’s eternal be-
ing, “was, is and will be,” before creation, while creation
lasts, and after it. Kehot gives this place for “was, is and
will be.”

Sefer Etz Chaim 1: XX 0°n vy

STPIW N °1 AN

“For I, Havayah, have not changed; and you, the children
of Yaakov, have not ceased.” G-d is the same before and
after creation.

Malachi 3:61:3 °3x7n
:0772 K2 2pY712 DAY “IPIY K2 1 71K 73
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note gives the morning prayers as the source of “You
were the same before the world was created,” and also
refers to the Shelah, 3b.
KEHOT'S NOTE
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The Zohar’s phrase “all before Him is considered as noth-
ing.” The Alter Rebbe uses it to explain why creation
brings no change in G-d.

Zohar I, 11b2 ,x> x”m
KEHOT'S NOTE
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In Ezekiel’s parable, the king of Babylon made a covenant
with one of the royal seed “and took the mighty (eilei) of
the land,” its powerful men. The Alter Rebbe derives
Elokeinu from this word for strength.

Ezekiel 17:1337:17° DRpm>
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and he took of the seed royal, and made a covenant with

him, and brought him under an oath, and the mighty of the

land he took away;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that as the earth reveals its
power of growth every day, the “higher earth” reveals the
power of bringing into being something from nothing,
and new angels come into being daily.
KEHOT'S NOTE
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“Israel is holy to Havayah, the first of His produce.” The

verse on which the discourse in Parshas Pinchas that the
text cites is built.
Jeremiah 2:3%2:2 707
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Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Pesachim 56a for these words.
Pesachim 56ax 171 0°non
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“Havayah has established His throne in the heavens, and
His kingdom rules over all.” The life of all creatures comes
from G-d’s kingship.
Psalms 103:19v”:3"p 0°%°11n
:17Wn 992 in13%m1 IX0D 1707 Dnwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Psalms 103:19 for these words.
Psalms 103:19v>:37p "% nn
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The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your kingdom is a kingdom of all worlds, and Your do-
minion is throughout all generations.” Even the higher
worlds receive their life from His kingship.

Psalms 145:1337>:7”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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David’s words when the people gave for the Temple: “For
all is from You, and from Your hand we have given to You.”
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Nothing exists apart from G-d.
I Chronicles 29:1477>:1”2 X 0°1°1 *127
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But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe charges Israel: “Know this day and take it to your
heart, that Havayah is Elokim in the heavens above and on
the earth below; there is no other.” The Alter Rebbe reads
it as teaching that the concealing Name Elokim is itself
Havayah.

Deuteronomy 4:39v”5:*7 0°727
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash compares the angel clothed in linen to “this
locust whose garment is of itself and within itself.” The
Alter Rebbe uses the image for the concealment of Elokim,
which comes from Havayah itself.

Bereshit Rabbah 21:5’1:872 1127 n°wKk12
PRIY L, PRPI230 MR 1327 LTAR COIPRR 0 DR ynw ...
P Y127 R¥NP 17703 ,0°7370 w122 TAR UK 13T (0 PR21T)
,0pn b IMhYn M2 MR LD R weph v L
712 AR 0 CaeDn eswnn mna% 1 opt (2 131°) nRaw
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Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He

chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
small yud shows how small the creative radiance is.
Menachot 29b:13-1477>-3>:2 72 mMnin
1D 0°0YIN 12w DOPPTIW 211 T3 RIT 0DIY K121 AR C3En
TIRW 11PWYR 191 DTPWRI 7192 12W D°P°TEW °191 WK 719D 17
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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“Let them praise the Name of Havayah, for His Name
alone is exalted; His glory is above earth and heaven.”
G-d’s glory is beyond all the worlds.
Psalms 148:1337:1”np 0°2°1n
:07NY PIRPY 9797 1727 I 233173 °n owtnR 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“He has raised up the horn of His people ... for the chil-

dren of Israel, the people near to Him.” Israel is near to
the G-d whose glory is above earth and heaven.

Psalms 148:147:m"np 0°>°n
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And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On “G-d made man upright” the Midrash says that man
was upright, and cites “Behold, man has become like one
of us,” like one of the ministering angels. The Alter Rebbe
brings it to link “upright” with this verse.

Kohelet Rabbah 7:29:1°x:0”3:1 127 nomp
T 7 7 DTN NN DR Ay WK ONgn At X 127
(20,2 N°WRI2) 22027 W0 OIRT DX D’p’?{ga vy WK MRIY
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“But, see, this I have found: G-d made man upright, but they
have sought many schemes” (Ecclesiastes 7:29). “But, see,
this I have found: G-d made man upright” - he was upright,
as it is stated: “G-d made man upright,” and it is written:
“Behold, man has become like one of us” (Genesis 3:22) -
like one of the ministering angels. When they became two,
“but they have sought many schemes.”
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Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Only see, this I have found: that G-d made man upright,

but they have sought many schemes.” The Alter Rebbe
reads “upright” as receiving G-d’s power directly.

Ecclesiastes 7:29v”2:t n?11p
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Behold, this only have I found, that G-d made man upright;

but they have sought out many inventions.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When you hearken to the voice of Havayah your G-d ... to

do what is upright in the eyes of Havayah your G-d.” The
verse of the discourse the text cites.

Deuteronomy 13:190°:3 0°127
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when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a0

After Adam ate from the Tree of Knowledge, Havayah
Elokim said: “Behold, man has become like one of us,
knowing good and evil.” In its plain sense “one of us”
means like the heavenly beings; the maamar, with the
Midrash in the next paragraph, reads it as “like the Unique
One of the world,” man’s power coming straight from
Havayah.

Genesis 3:22272:) N°wR12
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And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the end of the first section of the discourse “A song of
ascents: from the depths” (Rosh Hashanah 62d) the Alter
Rebbe explains the Shema: Havayah means “was, is and
will be” “our G-d”
(Elokeinu) means “our strength and our life-force”; and

in one instant, above intellect;

the level of the soul called Israel is united with Havayah.
KEHOT'S NOTE
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“The precepts of Havayah are upright, gladdening the
heart.” The verse on which the discourse cited elsewhere
is built.
Psalms 19:9'0:0”> 0°%°1n
:0°1°Y NTPRR 7172 °7 N3 227 nnn 0w 1 TIpR
The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After Adam ate from the Tree of Knowledge, Havayah
Elokim said: “Behold, man has become like one of us,
knowing good and evil.” Plainly “one of us” means one of
the heavenly beings; Rabbi Yehudah bar Simon in the
Midrash reads it “like the Unique One of the world.”

Genesis 3:22272:3 NPwR12
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And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Among the readings of “like one of us,” one sage says “like
the Unique One of the world,” as it says, “Hear, O Israel,
Havayah is our G-d, Havayah is One.” The Alter Rebbe
takes it to mean that man’s power comes straight from
Havayah.
Bereshit Rabbah 21:5°7:%”3 737 n°wKR12
AMR LNWE SORPMAN TARD 111 TARD 7 DRI 17 :0190 %31 w7
TARD MO DRI I 0PN AR 77 9 90R 10190 0T (RPY M0
9771 ,0%00 977 :0°977 1w e DIpnn 17 1w P InR 21ann
Sw 1M AR 100 N2 1T 237 LNANR 7T 12 7 L, minn
DMK 7227 TR T IPPOR ORI yaw () 0°137) TaRIw 00y
77775 ,0°720 wIAD AR WOR MAM (5 DROIT) mRAw ,PR1230
712 TR TR0 ARR WP WU LAY hn TwNaRT L REHp
... OP71 (2 7139) MR ,0IPR DY amnhen
Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Midrash cites it as the proof of G-d’s uniqueness.

Deuteronomy 6:4°7:1 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note gives this commentary as a source for reading
Yisrael as yashar Kel.
KEHOT'S NOTE
RT LPRY D77 Y L(X ) R K7D 17930 1807 Dmia v aRa
YWD MEN OWR Y D°0AWR N7
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“Happy are you, Israel; who is like you, a people saved by

Havayah, the shield of your help.” Moshe’s final blessing,

read as Israel’s strength coming from Havayah.
Deuteronomy 33:29v”5:3”% 0”127
AN WMWK TNY 1R N2 YT 0Y TN on W R
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Happy art thou, O Israel, who is like unto thee? A people
saved by the L-RD, The shield of thy help, And that is the
sword of thy excellency! And thine enemies shall dwindle
away before thee; And thou shalt tread upon their high
places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe and Israel sing at the Sea: “Who is like You among
the mighty (eilim), Havayah; who is like You, glorious in
holiness.” The Alter Rebbe reads eilim as powers, above
which Havayah stands.

Exodus 15:11x8":7"b mnw
KEHOT'S NOTE
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At the opening of the Idra Rabba, after speaking of Atik
Yomin, the Zohar cites “Happy are you, Israel; who is like
you” together with “Who is like You among the mighty,
Havayah.” This is the passage the text cites.

Zohar, Idra Rabba 1:4-3:1477°:"3-"7:’R X271 RITRT 7717 790

11 BN 19100 N

The passage in the Zohar on Emor that the text cites for
“Who is like You among the mighty, Havayah”: there it
comes in a parable of a king’s only son, who enters his fa-
ther’s house whenever he wishes, while his companions
must be invited. In the discourse the text refers to, the

likuteitorah.com/likkutei-torah/shelach/5/
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Alter Rebbe reads the verse as setting the Name Havayah
apart from the other Names.
Zohar, Emor 24:104-111X”°p-7"p:773 71K |71 190
It is like a son who enters the house of his father and mother
and eats there whenever he desires. A king, we will say, had a
son whom he fondly loved, and to whom he assigned a num-
ber of companions. One day he said: It would be a good
thing to invite my son’s companions and to show my affec-
tion and esteem for them. So he invited the companions,
but the son did not need an invitation, since he could go
into his father’s house and eat and drink ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
A R R
“For I, Havayah, have not changed.” The encompassing
light of Havayah does not change with the worlds.
Malachi 3:6"1:3 29Kk7n
{00777 X2 Jpy7™33 DAXY N30 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note identifies the explanation of “And now, let the
power of Ado-nai be great” that the text refers to: a dis-
course of the year 5563 (1802-03).
KEHOT’'S NOTE
yncy ow .15"?{1 180y 19 ' NN .15"?{1 RPN’y A”0pn 1n”no

1115 53 2% X231 TR R YR
The Talmud teaches that whoever answers “Amen, may
His great Name be blessed” with all his power has his
harsh decree torn up. The Alter Rebbe reads “his power”
as revealing what is hidden.
Shabbat 119b:5°77:2 v>>p naw
232 *TN30 K31 Y KD TN AT 92 7 13 YOIT 23 MK
oy 271013 ’?}fjfp?.j! niyIe ¥i792” Ry L1107 TN i ¥Iip 3
R™M 527 071107277 DIWR — “NiYIe Y1937 Rayv “Rn 701072
7omin — 11 TIaY PU PRY 12 w2 19°DR amiY 227 K KaK 12
MR PRI PN 027 :0N7 2°021 ,”NIYIR ¥i782” (X7 2°n3 R
IMRIY 1TV 13 0I9Y 37 1PANiD D P2 MmN My B whph v
.. P78 VI3 RDY DY ANnE”
William Davidson, Vocalized Aramaic (CC-BY-NC)
Moshe tells the spies to see whether the land is fat or lean,
“whether there is a tree in it or not.” The Ramaz’s com-
mentary on the Zohar on this verse speaks of two kinds of
flow.
Numbers 13:20°3:3> 72712
DOPIINM TRTON Py MW AI1TON NI MWD YWD am
{07233 7133 7R DT NG *18n DAnpY
and what the land is, whether it is fat or lean, whether there
is wood therein, or not. And be ye of good courage, and
bring of the fruit of the land.’—Now the time was the time of
the first-ripe grapes.—
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

After the sin of the spies Moshe prays, “And now, let the

power of Ado-nai be great, I pray, as You have spoken.”

The verse on which the explanation the text cites is built.
Numbers 14:171>:77° 7272
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And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

93

94

95

NANI 9275 7770

At the end of the discourse “And G-d spoke to Moshe ...
And I appeared to Avraham” (on 56d) the Alter Rebbe
gives G-d’s answer to Moshe’s complaint, “Why have You
done evil”: the Name Havayah was not made known to the
Patriarchs, but now “you shall know that I am Havayah,
and I will be to you as Elokim,” meaning that Havayah
alone, Himself, will be to you as the Elokim that rests upon
you.
KEHOT'S NOTE
LT ,IR™MN
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“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shaddai, but by My Name Havayah I was not known to
them.” The verse that opens the discourse the text cites.
Exodus 6:3’1:1 mnw
PRYTII XY N RYY T R IpYTORY PIETOR DTIRTOR KIX)
07y
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I will take you to Me for a people, and I will be to you as

Elokim, and you shall know that I am Havayah your G-d.”

The Alter Rebbe reads it as Havayah Himself being Israel’s

Elokim.

Exodus 6:7°1:1 mnw

DP°R7X 723K 23 DRYT D°POX? 097 "N Y7 *? 0anK AMRY)

:07737 Ni920 NNAR DINR K¥IR

and I will take you to Me for a people, and I will be to you a

G-d; and ye shall know that I am the L-RD your G-d, who

brought you out from under the burdens of the Egyptians.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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Moshe tells Israel: “For what great nation is there that has
G-d (Elokim) so close to it, as Havayah our G-d is whenev-
er we call upon Him?” Plainly it praises G-d’s nearness to

likuteitorah.com/likkutei-torah/shelach/5/
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His people; the Midrash, and the maamar after it, note that
the verse makes Elokim near to the nation rather than the
nation near to Him.
Deuteronomy 4:7°1:7 0°927
2IRIP7P02 APPR D PR 0237 0pPR 9TIwR i3 an 0D
:1"3)5
For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A man may disown a poor relative, or make himself the
principal and the relative secondary; but G-d calls Israel
His near ones even when they were slaves in Egypt (“the
people near to Him”), and makes Israel the principal:
“‘That has a nation close to it’ is not written here, but ‘that
has Elokim close to it.”” The Alter Rebbe explains why
Israel is the principal: they are drawn from Havayah,
above Elokim.

Devarim Rabbah 2:157"v:2 7127 0°927

PARAGRAPH 8
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“He has raised up the horn of His people ... for the chil-
dren of Israel, the people near to Him.” The verse before it
says, “Let them praise the Name of Havayah,” so the pas-
sage speaks of the Name Havayah.

Psalms 148:147:1"np 0°2°1n

ARTP90 1277 DY DX %327 PTON02? 170A y? 112 oM
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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Moshe tells Israel that the Torah is not far off: “For the
thing (davar) is very near to you, in your mouth and in
your heart, to do it.” Plainly davar is the commandment;
the Alter Rebbe reads it as “the word,” that is, Malchus, the
Name Elokim.

Deuteronomy 30:1477:"> 0°127
ANy 722921 7792 TR 9277 PR 2P
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Koheles advises obeying the king, “inasmuch as the word
of a king is power; who may say to him, What are you do-
ing?” A king rules through his word; so “the word” is
Malchus.

Ecclesiastes 8:4°7:'n n>mp
YN 12790K° 01 T0PY 770137 K2
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Alongside this Midrash, the note refers to Yahel Or, the
Tzemach Tzedek’s work on Psalms.
KEHOT'S NOTE
19°y IR P10 oA IR
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At the end of Nitzavim the Midrash reads “the word is very
near to you” as the Torah, which no creature in G-d’s
palace knows and yet was given to Israel: “My children, if
the words of Torah are near to you, I too call you near, as it
is written, ‘for the children of Israel, the people near to
Him, Halleluyah.””

Devarim Rabbah 8:7°1:’1 1121 0727
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“For the children of Israel, the people near to Him.
Halleluyah.” The Midrash cites it for G-d calling Israel
near when the words of Torah are near to them.

Psalms 148:147:1”np 0°9°1n

:AR"297 1297 DY 2K %337 wT°on 207 NPan iny? 1R 0N
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe takes up “When you hearken to the
voice of Havayah your G-d ... to do what is upright in the
eyes of Havayah your G-d,” and explains it from the teach-
ing that the Torah is called the inner keys and the fear of
Heaven the outer keys.
KEHOT'S NOTE
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“When you hearken to the voice of Havayah your G-d ... to
do what is upright in the eyes of Havayah your G-d.” The

likuteitorah.com/likkutei-torah/shelach/5/

05°M12wIA PIR PX IR2N °5 2°N5 0°I03°01....

verse that opens the discourse the text cites.

Deuteronomy 13:190°:3° 0°127

DT T 720 WK PRIIRPINR W PR T 21p2 yuwn 73
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when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says that one who has Torah but no fear of
Heaven is like a treasurer who was given the inner keys
but not the outer ones. The Torah is the “inner keys.”
Shabbat 31b:1°x:2 X" naw
ninRom NMPART ninRDn 47 1M0RY 1Ay niT ,0MY NRY
AP NV 2y Dan RY? 027 On ?797y 002,30 on KD nineeng
RIT 9172 ¥4TRI K72 KP 17377 27 0K 722y RDIT? RYIN) RDTT
WYY Y DKM LRIV, 1IDPR INTY T2 KK nPIy nY
Rav b
William Davidson, Vocalized Aramaic (CC-BY-NC)
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In “My dove, in the clefts of the rock” the Alter Rebbe ex-
plains that in exile the soul’s love and fear, its “wings,” are
caught in the physical body and in worry over a livelihood,
like a dove in the clefts of a rock that cannot spread its
wings.
KEHOT'S NOTE
A, e mp
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“My dove, in the clefts of the rock, in the hiding place of
the cliff.” The verse that opens another discourse the text
cites.

Song of Songs 2:147°:’2 0w W
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Alter Rebbe reads Shema as “gather.”

Deuteronomy 6:4°7:1 0°727
TR N RR 0 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Before the war against Amalek, “Shaul summoned
(vayeshama) the people and counted them in Tela’im.”
The verb is literally “made them hear,” a summons that
gathers them; so the Alter Rebbe takes Shema as a term of
gathering.

I Samuel 15:4°7:7"0 R PR10w
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And Saul summoned the people, and numbered them in

Telaim, two hundred thousand footmen, and ten thousand

men of Judah.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“For He will speak peace to His people and to His pious
ones, and let them not return to folly.” The phrase de-
scribes the resolve for the future.
Psalms 85:9'0:i1"0 0°2°11n
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19037 12107
I will hear what G-d the L-RD will speak; For He will speak
peace unto His people, and to His saints; But let them not

turn back to folly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9225 %53 nanNy
“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The verse that
follows the Shema.
Deuteronomy 6:5°77:"1 0°7127
STTRRT222 JWDI722: 72357222 TR2X 1 NN NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah expounds “with all your heart (levavcha)”:
with both your inclinations, the good inclination and the
evil inclination. The Alter Rebbe reads it as the natural fire
joining the love of G-d.

Berakhot 54a:6-7"1-"1:X 771 1572
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou

likuteitorah.com/likkutei-torah/shelach/5/
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shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Isaiah says of G-d, Creator of heaven and earth: “He did
not create it for chaos; He formed it for dwelling,” to be in-
habited. The maamar takes lasheves, “for dwelling,” as the
goal of creation, a settled dwelling below and not only a
soaring upward, and links it to moshvoseichem, “your
dwellings.”

Isaiah 45:181>:71”n 1°yw°
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For thus saith the L-RD that created the heavens, He is G-d;

That formed the earth and made it, He established it, He cre-

ated it not to be empty or chaotic, He established it to be set-

tled and inhabited: I am the L-RD, and there is none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Torah Ohr 25b the Alter Rebbe explains that of the four
who entered the Pardes, Ben Azzai “gazed and died” be-
cause he was wholly in the “running” (ratzo) of a love that
longs to expire, would not be lowered into the “return”
(shov), and so did not marry; but that is not the way of the
Torah, which is tikkun, “for He formed it for dwelling.”
Rabbi Akiva, whose running and return were in true mea-
sure, “entered in peace and left in peace.”
KEHOT'S NOTE
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“And Yaakov sent messengers before him to Eisav his
brother.” The verse that opens the discourse the text cites.
Genesis 32:4'7:27% n°wX12
OVIR T 1YY NN PN PR 1I0? 0OIRDR 2Py MPwn
And Jacob sent messengers before him to Esau his brother

unto the land of Seir, the field of Edom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note identifies the explanation of this Zohar passage
that the text refers to as the Mitteler Rebbe’s Biurei
HaZohar.
KEHOT'S NOTE
RPTTRY AR
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Avraham tells Avimelech, “And moreover she is indeed
my sister, the daughter of my father, but not the daughter
of my mother.” The verse on which the Zohar passage the
text cites comments.

Genesis 20:1227°:°> N°wR12
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And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads Avraham’s words as spoken of the
Shechinah: “my sister,” as in “Say to wisdom, You are my
sister,” and “the daughter of my father,” that is, of super-
nal Wisdom.

Zohar, Vayera 23:349-354771w-0"nw:373 X771 711 100

Later he said: “And moreover she is my sister, the daughter
of my father, but not the daughter of my mother.” Was it re-
ally so? In truth he was alluding all the time to the Shekinah.
At first he said, “she is my sister” in conformity with the ad-
monition, “Say to wisdom, Thou art my sister.” Then he am-
plified this by saying “moreover she is my sister, the daugh-
ter of my father”, i.e. the daughter of Supernal Wisdom, for

which reason she is called “my sister” and also
Wisdom-“but not ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
PARAGRAPH 13
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The note refers to the Tzemach Tzedek’s Or HaTorah on
Va’eschanan, the parsha of the Shema and tefillin, for
more on the matter of tefillin.
KEHOT'S NOTE
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The Talmud derives from the verse on tefillin, “so that the
Torah of Havayah may be in your mouth,” that “the whole
Torah is likened to tefillin.” The Alter Rebbe reads it as
saying that tefillin embody the whole Torah and its
mitzvos.
Kiddushin 35a:5’:x 7% PwiTp
79191 972 2¥ NIRD 77 17707 X7 0K 3Py 72 RAR 37 - WM
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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A different reading: in place of “of the ten supernal
Sefiros,” Or HaTorah reads “from six supernal Sefiros,”
explained as the Chochmah, Binah and Daas of Z’eir
Anpin and Nukva.
KEHOT'S NOTE
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“It is enough for the servant to be like his master.” Here it

means that man must lower himself as G-d, so to speak,

lowers Himself to dwell below.
Berakhot 58b:4"7:2 11”1 M1572
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He said to him, "Thus spake R. Johanan : From the day the
Temple was destroyed, a decree was issued that the houses
of the righteous should be destroyed ; as it is said, 'In mine
ears said the L-rd of hosts : Of a truth many houses shall be
desolate, even great and fair, without inhabitant' (Is. v. 9).
Also said R. Johanan: The Holy One, blessed be He, will
restore them to habitation ; as it is said, 'A Song of Ascents.
They that trust in the L-rd ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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The Midrash says that G-d desired that, just as He has a
dwelling above, He should have a dwelling below, and that
Israel left Egypt to make Him a Mishkan where His
Presence would dwell among them. This is the purpose the
Alter Rebbe assigns to Torah and mitzvos.

Midrash Tanchuma, Bechukotai 3:1°X:’1 °npina ,Xminin wan
AR Ni3MI2 73R YIN2 NANOT N30 IMRY 1t 1370 *Npn2 OX
72 103 "37 NN CIRNI 72 PRI 21 GRY (2 X JPwn) Avip
72 9 MR TR PR OP Maw :AP mR PR iy Y IIYeR
JIpT? 92 KD 137 99 MmN 0w 97 mawR X Tmba nva?
YT TOR PR NP AR YT APR TR .7IAn vIna ninon
nPo3na 12 MR AR BY ARING L3R YIn2 nindg i LN

... NP3 13230 0°33K .vINa KD X771 N9R1 10
(Lev. 26:3:) “If you walk in My statutes.” This text is related
(to Prov. 1:20), “Wisdom shouts for joy in the street; in the
squares she raises her voice.” R. Samuel bar Nahman ques-
tioned R. Johanan ben Eleazar, when he was standing in the
market. He said to him, “Recite one chapter (of Mishnah) for
me.” He said to him, “Go to the house of study, and I will re-
cite it for you there.” He said to him, “Rabbi, did you not
teach me (Prov. 1:20), ‘Wisdom shouts for joy ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0 RWI 2P Ruinan aRa
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When G-d created the world He desired a dwelling place
among the lower realms, as He has among the higher. The
source of the phrase “a dwelling place among the lower
realms.”

Midrash Tanchuma, Nasso 16:1’X:1”0 Rw1 X170 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P "NinK "33 CNKD ...
7 i RTPY MIRNI ,D’?WU DR RIT T2 ¥iTRD RI2Y yw3
4 TR INIR MIRY OINT DY K12 .0°1°5¥2 WY ind 0o1innna
wpn PIRA KD Y7 20 nyTT oYY LPIRA DOX 1ad vy Pan
12 ,X37 912 ¥ATRA ape IR LMY 5y 72y (-1 ,2 N°wRI2)
1271 ,2°3PP¥2 2 WY nD DU3ANAD AT V7 XIY MRAR N
... UATR7 P70 o1 ANIR nnY N”?] NN N2 TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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At Achashverosh’s feast the drinks were served “in golden
vessels, vessels differing one from another, and royal wine
in abundance, according to the hand of the king,” that is,
as befits the king’s bounty. The Alter Rebbe applies it to
the Torah’s many subjects, which hold the Infinite Light,
and takes “hand” literally, as “the great hand.”
Esther 1:771°X 7nN0OR
757 T2 27 MR T 23 079an 0793) 271 7202 nipym
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,
according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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That discourse explains that the 248 positive mitzvos are
“the limbs of the King”: as a limb is a vessel through which
life flows from its source in the brain, each mitzvah is a
vessel for G-d’s light.
KEHOT'S NOTE
.79n 102 1PIya ROAn QW 3,00 NpIna nMph
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“If you walk in My statutes and keep My commandments.”
The verse that opens the discourse in Likkutei Torah to
which the text refers.

Leviticus 26:372:172 RIp™
:ONR ONPRYY 1MYA NIZNTNRY 1970 "npnaoR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

BN R DY

There “which Havayah wrought in Egypt” is read as the
higher level of Havayah acting through Mitzrayim, a level
reached only through turning from evil and self-nullifica-
tion; doing good, such as charity, which is an expansion,
brings about the expansion of the letter hei above.
KEHOT'S NOTE
.X,20 MPwa X™N

797 DR DRWY RN

After the splitting of the Sea, “Israel saw the great hand
that Havayah had wrought in Egypt, and the people feared
Havayah.” The Alter Rebbe reads “the great hand” as the
Infinite Light reaching down without limit.

Exodus 14:31877:7" mnw

M"NK DY IRT OMINI N APY WK 7770 TITNK PRI XN
972y MWNIY N2 10RN

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yochanan teaches that wherever one finds the great-
ness of the Holy One, blessed be He, one finds His humili-
ty. The text identifies the boundless “great hand” with that
humility.
Megillah 31ax X”% 7%°n
KEHOT'S NOTE
LR ,RD 797am IR

MWAT OPIY "1°1YR 0O2TR ONY

The gloss adds that the drawing down of the Infinite Light,
blessed be He, even into physical matters comes specifi-
cally from the level of “the great hand.”
KEHOT'S NOTE
»11Y2 PER 7173 07K R MWK Y 1-T70 19w NPMIRD 17T IR
7Y 7RI T NN RPIT Wl N1 R

™I AWy QR T

“This is the day Havayah has made; let us rejoice and be
glad in it.” A verse explained in the discourse for Shemini
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Atzeres to which the text refers.
Psalms 118:24773:17°p 0°2°1n
:12 nntra) 971 Ay oM
This is the day which the L-RD hath made; We will rejoice

and be glad in it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T8RN 7

G-d’s call to Avraham, “Go forth from your land.” The
opening of another discourse the text cites.

Genesis 12:1°8:2”> N°wX12

PIRTOR TIX 103 ANTIRI 3NN 72717 DIIXTOK N IR

L et il

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9797 51PN 23 %237 NNa
“I have come into My garden, my sister, my bride; I have
gathered My myrrh with My spice.” The verse of the dis-
course the text cites, in its explanation of “I have gathered
My myrrh.”
Song of Songs 5:1’X:"1 0°°wi1 °W
WTTDY *1Y CRPIN "RP2DY "IN NI 1P nny *1P nX3
:0°TIT 1728 Y 0y 190K 3700y "1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

hi-Xal~Risis ]
From Chanah’s song: “Havayah, those who contend with
Him shall be broken.” The verse that opens the discourse
the text cites on Chochmah and Chesed.
I Samuel 2:10”:2 R R0
071 9907 1977 PINTI0RN 17T 1 DY DR 179 13 I
AR 1R
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TINDY 2R AN
“I am black but comely, O daughters of Jerusalem.” The
opening of another discourse cited on this theme.
Song of Songs 1:5°71:’X 0°7°wi1 W
:TPY NIy 17R PPIND 0PYAT? NIa2 NG YA TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist (Eisan the Ezrachi) says: “For I said, ‘Forever
(olam) will kindness be built.”” Olam also means “world,”
and the Alter Rebbe reads it so, “the world is built with
kindness”: honest business builds this world through
Chesed.

Psalms 89:3":0”0 0°2°11n
173 AN 120 DY M TON BPIY YN
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Wisdom gives life to those who have it.” As wisdom gives

life, so charity, a branch of wisdom, revives the poor.
Ecclesiastes 7:1227°:t nonp

7732 MO ARIND NYT NN A02T P32 RIND 232

For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Elihu says of G-d: “If He sets His heart upon him, He
would gather to Himself his spirit and his breath,” and all
flesh would perish. The Zohar, and the Alter Rebbe after it,
read the words with man as the subject: a person who sets
his heart on G-d and gives Him his spirit and breath, as in
the Shema.

Job 34:1477:77% 2R
OR? VPR INNW) iM7 927 1oR D oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

119 PRI 717 °0%K M9

The Zohar teaches that everything depends on the will:
“spirit draws spirit and brings spirit,” and gives as its
sign, “If he sets his heart upon Him, his spirit and his
breath to Him.” Kehot gives this place; the Alter Rebbe
uses both together for the devotion of the Shema drawing
the divine spirit into Torah and mitzvos.

Zohar, Terumah 64:660-66:669-07n:7°0 1MIN M7 1800
©”0IN:"0

Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Therefore say to the children of Israel: I am Havayah,
and I will bring you out.” The verse of the discourse in
Torah Ohr, Va’eira, cited twice in this paragraph.

Exodus 6:61:1 mnw

773N 1?30 NAAR DONX XYM 7 IR PRIPII27 K 197

Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Havayah is G-d; there is nothing else besides Him.” The
goal of drawing G-d’s dwelling into the lower realms.
Deuteronomy 4:357”9:’7 0°727
37250 TIY PR DORYRT KA N 0D NYT? il ahiiah
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

145 AN LYNa

“When you raise up the lamps.” The verse of the discourse
the text cites on G-d’s will being the same below as above.
Numbers 8:2°2:’1 72712
79T 239 PINTOR NNITTNR NP YRR NYENY TIINTPR 127
:NI30 NYAY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 myaD nhwa

“And it came to pass, when Pharaoh sent the people
away.” The opening of the discourse the text cites on
Canaan as submission.
Exodus 13:171:3 mnw
311 °2 BOY?D YIN TYT D°ROK BNIKP) DYTNK N2 newa om
STRPIER 130 307 DORY2 DY D37TR DR T8N 7D KM
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 apy” 2wm

“And Yaakov dwelt in the land of his father’s sojournings,

in the land of Canaan.” The verse of another discourse cit-
ed on this theme.

Genesis 37:T'R:1"2 n°wKR12
1322 PIND IR 70 TR 2Py 200

likuteitorah.com/likkutei-torah/shelach/5/

148

149

150

151

152

05°M12wIA PIR PX IR2N °5 2°N5 0°I03°01....

And Jacob dwelt in the land of his father’s sojournings, in
the land of Canaan.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Of the strange woman: “Her feet go down to death; her
steps take hold of the grave.” The Alter Rebbe applies it to
the danger of descending into physical matters.
Proverbs 5:5'71:’71 7wn
A3 PIYE PR MY IATY o1
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the eighth day he sent the people away.” The opening
of the discourse the text cites in its explanation of “before
His cold.”
1 Kings 8:66170:’1 X 0°37n
D°MRly DIPZIK? 1977 A7BTNK 1912 DYTNK M7Y "rRwn o2
ny PRI 172y TITP N Y WK 1230790 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He casts forth His ice like crumbs; before His cold, who
can stand?” The words explained in the discourse the text
cites.
Psalms 147:171>:1"np 0°%°1n
Ty °1 AN7R 197 00D iR TPYn
He casteth forth His ice like crumbs; Who can stand before
His cold?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will bring you to the land concerning which I raised
My hand.” Explained in the discourse on “Therefore say”
in Va’eira.
Exodus 6:811:1 mnw
DIIAR? AOK NN? CTINX CIRYI WK PIRTTN DX DRI
7738 MY 037 AN 00N IpY PRy
And I will bring you in unto the land, concerning which I
lifted up My hand to give it to Abraham, to Isaac, and to
Jacob; and I will give it you for a heritage: I am the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells the people that when G-d brings them “to the
land of the Canaanite, the Hittite, the Amorite, the Hivite
and the Jebusite,” they are to keep the Pesach service
there. Kehot gives this verse for the words; in the maamar
“the land of the Canaanite” is the place of lowering and

61



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 5

submission, where the seven nations, the evil, must be

overcome.

Exodus 13:5°7:3* mnw
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And it shall be when the L-RD shall bring thee into the land
of the Canaanite, and the Hittite, and the Amorite, and the
Hivite, and the Jebusite, which He swore unto thy fathers to
give thee, a land flowing with milk and honey, that thou shalt

keep this service in this month.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And also the hornet will Havayah your G-d send among

them, until those who are left and those who hide from you
perish.” The Alter Rebbe reads the hornet as the person’s

holy anger against his own evil.

Deuteronomy 7:20°2:1 0127
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Moreover the L-RD thy G-d will send the hornet among

them, until they that are left, and they that hide themselves,

perish from before thee. .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Reish Lakish says the hornet stood at the bank of the
Jordan, cast venom at the Canaanites, blinded their eyes
from above and castrated them from below. The text ex-

plains both effects in the following paragraphs.
Sotah 36a:9'0:X 177 IO

ST T2 AR LAY 1T NR DY cwhRY 13 Tivmy 21 mN
NTRYT DI RRIT RPN NOTYY YR TPy 1nne)
TRYR] 071K K37 TOM 1723 DO1IK A239 WX D°IEn MK NX

2131 nNAR YY) Fynn 1719

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud asks where the river of fire comes from and
answers, “from the sweat of the chayos,” and that it pours
“upon the head of the wicked in Gehinnom,” citing
Jeremiah. The Alter Rebbe reads the “sweat” as the wrath

produced by the angels’ fervor.

Chagigah 13b:1477:2 2 a°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Midrash teaches that the Mishkan corresponds to the

whole world and to the creation of man, “who is a small

world.” So the levels found in every world are found in

man too.
Midrash Tanchuma, Pekudei 3:3-4"7-1:"3 *T\p2 ,RMIMIN WA
1URIY 77027 (3 XD Mnw) 1no02 0°PPK M7 AR RPEK) ...
S92 TUR 0PIy NITY DTRD NTYY TN 07T 0D T3 Py
YR 7127 R LR2 TR 797D ,in?IY NR XA 02 UITRE K123
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Another explanation of It hath been already (Eccles. 1:10). It
is written: The L-rd by wisdom founded the earth (Prov.
3:19) and also: I have filled him with the spirit of wisdom
(Exod. 31:3). This teaches us that the Tabernacle was equal
both to all the world and to a human embryo, which is a
world in miniature. 5:75, n. 20. How is that so? When the
Holy One, blessed be He, created His world, He did so just as
a child is born to awoman. A child starts ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

“Behold, a storm of Havayah, wrath has gone forth, a
whirling storm; it shall whirl upon the head of the wicked.”
The verse the Talmud cites for the river of fire.

Jeremiah 23:19v™:373 y1°n7°
217 0Oy WRA By PRinnm 9yo) AR 1N T nayo man
Behold, a storm of the L-RD is gone forth in fury, Yea, a
whirling storm; It shall whirl upon the head of the wicked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Numbers 8:1-12:16 for these words.
Numbers 8:1-12:161”1:2™-"X:’1 12712
“And I appeared to Avraham, to Yitzchak and to Yaakov.”
The opening of another discourse cited on the same point.
Exodus 6:3°3:1 mnw
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and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Genesis 18:1-22:24 for these words.

Genesis 18:1-22:24773:272-"R:M™ N"WR12
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Reish Lakish teaches that a person should always rouse
his good inclination against his evil inclination, as it says,
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“Tremble and do not sin.” The Alter Rebbe reads it as turn-
ing one’s anger against the evil within.
Berakhot 5a:2’2:X °11 n1272
7% DT DI 021YP 0P 12 1IYRY 227 0K X0 12 17 220
OXY ,20 — 9721 OR IROOD XY M7 PRI YT 737 Py 2iw
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R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Talmud defines the thoroughly wicked man as one
who is “bad to Heaven and bad to people.” Anger that
harms others comes from the side of evil.
Kiddushin 40a:9-10-"0:X ' 1°¥17°p
w2 531 792 Apy? 107 23 03 ¥ YW IR IR AR 1273 RYI%D
Y7 YU RIT - NI Y71 DO Y KPR 7Y 0RY U 37 Y
TR 72 W2 MO P AORY YY) I - niN2P 37 AR oonw? 31
1702 Fl? U° 17729 - *13) 210 "3 PUTS 1INRY KA ,NITD Fl? v
i3 37 YUY YK Y L NiR 7 XY
William Davidson, Vocalized Aramaic (CC-BY-NC)

163 nen B Iy

The river of fire comes “from the sweat of the chayos.”
Here that sweat is the Gevuros within the fervor of the
Shema.

Chagigah 13b:1477:2 2 n3an
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 15
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In the second section of the Shema: “And the anger of
Havayah will be kindled against you, and He will shut up

likuteitorah.com/likkutei-torah/shelach/5/
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the heavens.” The Alter Rebbe reads this anger as flowing
from the fervor of the first section.

Deuteronomy 11:171°:8”> 0°727

100 X2 TYINT Wy MTORP) DREINE 891 032 1NN A
{097 IN3°N WK N30T PIRT 2¥n 1R DT APNN

and the anger of the L-RD be kindled against you, and He

shut up the heaven, so that there shall be no rain, and the

ground shall not yield her fruit; and ye perish quickly from

off the good land which the L-RD giveth you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

165 0°MR 01PN ONTayYY Ny

“Take heed lest your heart be enticed, and you turn aside
and serve other gods.” In the fervor of the Shema, being
far from G-d all day seems to the person like this.

Deuteronomy 11:1610:X" 0127

DX D°PP8 DT 0RI0) 09337 ANDY 19 D27 1MMYm
07 BINYm

Take heed to yourselves, lest your heart be deceived, and ye

turn aside, and serve other gods, and worship them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

166 171 21Y P7ID3Y 11987 P10 IR

A different reading: in place of “like those who transgress
His will, or like one who casts off the yoke,” Or HaTorah
reads “he is not like one who worships the stars and con-
stellations, G-d forbid.”
KEHOT'S NOTE
VIR0 T 1KY VRWIYR Y 1-NPw N7TIRG

167 19 79m 2w

Or HaTorah adds that this is along the lines of “And the
anger will be kindled,” and that the Idra Rabba explains it
as the Gevuros and judgments drawn from the “nose” of
Z’eir Anpin.
KEHOT'S NOTE
1°2WNAT 13T MTN2AT RITW N2 97TIRDY 1) AR 7 Ty )7
JTOPR Y 2-771 N7MIR — 7(R”17 RA0Inn

168 nmn2wyn Poaw . . oy Poa 0

Kehot’s note points to where this is explained further: The
Rebbe Rashab’s maamar “(5658) ”pinan ayn Ty,
KEHOT'S NOTE
LN ,20PN AT X-972 NPWRI2 N7MIR LA7I0 PN oy TRy 077 IR

1979 1790 792% 0TX 270 1777 LTOPR Y A-T773 APTIRDY
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
W PRY RLUWDY W0 TRY ONNn Aun RUT mnnT)” JDUraRne
.2 ,10 P22 0 1P AR LUIWAR Y =770 1Y ATMK — P(170 Y1 aw
X ,X°yon
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X, AT2 1272 ° 2°Y% 101 LTI LA 0TIPR RN

171 DI DIYWn WNI Y

The words here quote Jeremiah 23:19; the passage is
shown below.
Jeremiah 23:19v>:273 17117
2N D7YY WK DY P2innmn 1901 AR 1R °h n1ye man
Behold, a storm of the L-RD is gone forth in fury, Yea, a

whirling storm; It shall whirl upon the head of the wicked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Berakhot 5a:2; the passage is shown
below.

Berakhot 5a:2°2:X ’ n1372
9% DTN A 0PI WP 12 1IYRY 227 8K NI 12 707 027 MmN
OXY , 303 — INE3 DX MIRVON PX1 M RIY LI 732 7Y 210
,A0 — N8I OX .”D;;;’?; TIR” MRIY L7702 Py’ — 1}{'3
— M3 DX ."D232WR PY7 I YRY DRI K1P? — WY ON)
120 MY SRV ,INnT 09 19 793P — IR XY ,a0n
R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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The words here quote Kiddushin 40a:9-10; the passage is
shown below.
Kiddushin 40a:9-10-"00:X *» 1°¥17°p
w2 531 792 Ay 1T 93 03 ¥ YW IR IR AR 1272 RYID
37 YU XA - NP2 Y7 DOBEY Y RPN 29 ARG U 31 v
TR A7 W2 MOIT .Y IPRY YU I - NiT1a2 31 0N onw? v
TR 72 @2 77729 - i3 230 2D PUT3 1INRY MRIY LNivR AP U
93] Y7 YW? IR MRIY NP AP TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Or

likuteitorah.com/likkutei-torah/shelach/5/
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HaTorah.
KEHOT’'S NOTE
AR Y OYOR NIRRT

175 2”2 MM NPna YN

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
STOPR Y 3-771 NPTIR — 7 (270 OW N2 Kw)”

PARAGRAPH 16

176 TP R 197 L L DD

The Talmud lists the signs of a saris, one who cannot
beget; among them, that his body gives off no steam when
he bathes in the rainy season. The Alter Rebbe’s eunuch
“who has no heat in him” echoes this.
Yevamot 80b:4"7:2°0 N’
AY X°27 X1 ,0°Y 12 XYW 9D ?ARM 070 APK 27 10
10 9PR1 177127 2% 077103 KA 217 1RIM 10K K°27 1P70R1 .NiTYY
12 7IYRY 127 .p7PIn M P Iy L1t A0 PRY 93 o
TRYR TR PRY 9D cTRY 12 AT 020 DIwn MR SROn:
.ninnA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rabbi Yitzchak teaches that blessing is found only in a
thing hidden from the eye. The Alter Rebbe applies it to
the evil eye of envy, which keeps blessing away.
Taanit 8b:1327°:2°1 n°1yn
FVONIY YT TR Va0 1372 PN TSR 12730 X P 231 N
72720 X (PRYRY? 27 °27 KIA VTPROKI 12727 DX AAK NI
NR AAK 7R WK 12 YW YT PRY 1272 XX AN3R
SIPROR2 1272

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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178 YT IR MR8 72T DY KON 111w 19720 PR

The law that one who measures his grain and then prays
for blessing on it prays in vain, since blessing is found
only in what is hidden from the eye.

Shulchan Arukh, Orach Chayim 230:20%1 n7KR 717y 1n2w

’2:9m

1972 APwNw SpYR 7 180M 11%7 777 MR 1173 DX TN 01017

SPIIRY TR M 2152 1972 AP N2 IR TIn® 9o A c10a

09¥37 0) MM 1272 KPR 717181 15727 PRY KW 120N 1771 773
YR (TRDI K

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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PARAGRAPH 17
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The spies’ evil report to the people: “The land through
which we passed to scout it is a land that consumes its in-
habitants,” plainly a deadly land. The Alter Rebbe reads it
as the self-nullification of those who live there: its inhabi-
tants take up no place for themselves.
Numbers 13:32277:3 9213
WK PIRT MRY PRI 233798 ANK 1IN WK TIRT NIT I
WK DYTP3) KT AW NPIK PR AR 1N 3 13y
:NiT WK 79302
And they spread an evil report of the land which they had
spied out unto the children of Israel, saying: ‘The land,
through which we have passed to spy it out, is a land that
eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

moyn meynd annwl wawn

As the note says, Or HaTorah explains at length that the
root of the spies’ souls was very high.
KEHOT'S NOTE
L2°R2 7T RN DR Y 1-92712 171K

PARAGRAPH 18
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The spies’ report: “Amalek dwells in the land of the Negev,
and the Hittite, the Jebusite and the Amorite dwell in the
mountains.” The Alter Rebbe reads the nations as the sev-
en evil traits rooted in Tohu.

Numbers 13:29v75:3™ 92712

2J13T 2 @Y IMRT COITM CANTY 23T YIRD WP pony
1770 T2 291 0007y U

Amalek dwelleth in the land of the South; and the Hittite,

and the Jebusite, and the Amorite, dwell in the mountains;

and the Canaanite dwelleth by the sea, and along by the side

of the Jordan.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.02, 7272

I T
“Her feet go down to death.” Applied again to the danger
of falling into the evil traits.
Proverbs 5:571:°11 own
2500 PTY3 PIKY M T 7o
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yirmeyahu tells Jerusalem that it has itself taught the for-
eign powers it courted to rule over it: “You yourself
trained them as chiefs over you, at the head.” The Alter
Rebbe applies it to the evil traits, which grow great be-
cause a person makes them so. (context: Steinsaltz
Tanakh)

Jeremiah 13:21x73:3 171717
KEHOT'S NOTE
K2, 07

arobyn oy 1o

Yehoshua and Kalev tell the people not to fear the inhabi-
tants of the land: “Their shade has departed from them,
and Havayah is with us.” Here it means making the evil
traits small, since G-d is with us in the Torah.
Numbers 14:9'0:7> 7272
70 07 1M02 %3 PINT OYTNR NPATOR OARY 1TINATER A2 AR
:OXTN72K 110K M1 07°7yn 0Py
Only rebel not against the L-RD, neither fear ye the people
of the land; for they are bread for us; their defence is re-
moved from over them, and the L-RD is with us; fear them
not.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0,77 9272

AR WONR

G-d tells Moshe to send men to scout the land, “one man
each from the tribe of his fathers.” The Alter Rebbe reads
“one” as the level from which their souls came.
Numbers 13:2°2:3*> 72712
WX DX 3% N3 XTIV 1930 PIRTNY 1) DU 7P7ToY
10712 R°2 53 070N 1NN Nn? TN UK TN
’Send thou men, that they may spy out the land of Canaan,
which I give unto the children of Israel; of every tribe of
their fathers shall ye send a man, every one a prince among
them.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOWAN 910

“All of them men, heads of the children of Israel.” Read
here as their being from “the masculine world.”

Numbers 13:3°2:37> 72712
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ey

And Moses sent them from the wilderness of Paran accord-

ing to the commandment of the L-RD; all of them men who

were heads of the children of Israel.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PRYII DX N2

When Israel crossed the Jordan, the Talmud says, “the Ark
carried its carriers” across. The Alter Rebbe applies it to
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one who lowers himself to lift up the physical: the thing he
lifts lifts him far above.
Sotah 35a:15-161"0-1"0:X 7177 VIO
DX 79I RPD TN TER PRI ION TER 02301 PRI 11K K¥n
7R 72971 72¥2 0¥ 9D OR WRD Y SRR 123 PRE)
T3 7Y XN DRI KNP WYY 71 V2T 2 0P *107 0OADM
:RIT TIN2 WITRE 32 0K ,PND DR KD 3T DR R 9w 1103
17197 2 XD i3y K1 PRI N1y
William Davidson, Vocalized Aramaic (Cé—BY—NC)
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The note identifies the explanation “elsewhere” of the
Raaya Mehemna on Ki Sisa, “a stone to weigh with: this is
the yud,” as the one in the Mitteler Rebbe’s Biurei
HaZohar.
KEHOT'S NOTE
RPTTRY AR

m91n 19%a RN 127 9

“And every offering of your meal offering you shall season
with salt.” Salt adds the inanimate realm to the vegetative
meal offering.

Leviticus 2:1327:2 Rp™
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And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Sanctify to Me every firstborn,” the opening of one of the

passages written in tefillin. The Alter Rebbe sees in it su-

pernal Chochmah made physical in ink on parchment.
Exodus 13:22:3” mnw
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’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah sat at the flood; Havayah sits as King forever.”
The Alter Rebbe reads G-d’s “sitting” as His descent to
dwell below.
Psalms 29:10:v"3 0°°11n
0PIy 790 2N Y Mand n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as
King for ever.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for “sitting” (yeshivah) as a term of
lowering.
KEHOT'S NOTE
.2, 77°PNn 980 AR
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“Since the day the Holy Temple was destroyed, the Holy
One, blessed be He, has in His world only the four cubits of
halachah.” G-d’s dwelling below is now in the halachah.
Berakhot 8a:18-19v™>-n”>:X °’n m>72
WIHT N2 2 DI (XPIPT AR M08 12 KM 227 MWRT UM
L1392 M50 DY nink Y298 KPR 1191v3 X 702 wATRaY 90 P
P2 XOU™ID "33 KIPP¥M K73 133 KIO™A M 0712 73K T2
0Y 0¥ — RPIPT R HR 12 RO "2 INT XA XIyYT
DY nink YR KPR NIV KT TIN2 UiTRIR 40 PR WIpnRT nh2
RIO™IT KT KK KPPER M K7 — 7272 1370
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2R, M2
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At the dedication of the Temple Shlomo asks, “Will G-d in-

deed dwell on the earth? The heavens and the heavens of
heavens cannot contain You.” The text cites the verse
itself.
1 Kings 8:271"5:’11 X 0°57n
X7 DR CReh DWW NI YINDTRY DORPX 2w DyaNd 3
2132 YK T 072770 X 225
But will G-d in very truth dwell on the earth? behold, heaven
and the heaven of heavens cannot contain Thee; how much
less this house that I have builded!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When told to make a Mishkan, Moshe wondered that G-d,
whose glory fills the higher and lower worlds, should ask
for one, and saw Shlomo say of the greater Temple, “Will
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G-d indeed dwell on the earth?” This is the passage on Himself among the judges of the Sanhedrin.
Terumah the text cites. Vayikra Rabbah 11:8'1:x 7737 X9p™)
Shemot Rabbah 34:1°x:77% 121 nnw

D WY IR ORI LDONNMM D3Ry KPR 17apn Dw 1Mas ...
SRR NP2 AN T AnPwR AR Danon v My 12710wn
DIART 3 (M R 0°3%1) 77apA %187 K L1DwnN 1n N RN
7 901 AN RITW PR AW TR RR LPIRT DY DOpRR w0
(K% 0°911N0) YR MR 995 117OYX 19wn L0 MR anbw jownn

71799 K37 N0 2w 1IN0 7 12 TN 227 R 1PPY IN02 2w

199 moya oywa Yy
“Her husband is known in the gates, when he sits among
the elders of the land.” The Zohar reads it as G-d becom-
ing known to each according to his own measure.

Proverbs 31:23373:x7% *5wn
PINTIPTDY IRV APY2 0PI YT

Her husband is known in the gates, When he sitteth among

PR 1AM PR3 017 D33 5K DR 77w DR nn LPna 9o By the elders of the land.

..., PRD¥D WYY P81 ,77TW D82 KPR LIND 20N Migra according to the Masorah (CC-BY-SA) » JPS 1917 (Public Domain)
“They shall craft an Ark of acacia wood: its length shall be KEHOT'S NOTE
two and a half cubits, and its width a cubit and a half, and its .32 ,X7 *own
height a cubit and a half” (Exodus 25:10). “They shall craft 200 PU——
an Ark of acacia wood,” that is what is written: “The
Almighty, we cannot find Him; He is exalted in power” (Job The Zohar explains “her husband is known in the gates”
37:23). Our great rabbi said: We must give credit to Job, as as G-d becoming known to each person according to what
everything that Elihu said, he came and added to his state- he measures in his heart. The text cites it as the Zohar,
ments.). Job said to his comrades: ‘What do ... Part I, Vayeira, 103a.
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022 Zohar, Vayera 7:140-9:1522710°0-n"p 1 K91 |17 190

CC-BY
: ) R. Judah here began a discourse with the verse: Her hus-

196 2759 RWI°D2Y. . 75D R190 Ma9a band is known in the gates, when he sitteth among the el-
ders of the land (Prov. 31, 23). He said: ‘The Holy One,

As the note says, the wording of these Midrashim, on
blessed be He, is transcendent in His glory, He is hidden

Terumah, chapter 34, and on Naso, chapter 12, is copied

there and removed far beyond all ken; there is no one in the world,

nor has there ever been one, whom His wisdom and essence
KEHOT'S NOTE

9P Y R-T13 T°3 NPMK2 pNYI NwsA dl(; lI{lOt elude, since He is recondite and hidden and beyond
all ken,

197 IR 2Pt oY Nawa The Zohar; London, Soncino Press, 1933 (Public Domain)

Shlomo says, “I saw Him sitting with them and judging 201 12713 D7 POy AR
among them,” as it says, “Her husband is known in the

4 hen he sit the eld fthe land.” Th This is the explanation “above at the beginning of Parshas
ga estw en e sits among the eiders ot the fand. .epas— Bamidbar” that the text mentions: contemplating G-d’s
sage in Shemos Rabbah, chapter 5, that the text cites for

greatness each according to his own measure, as the

Torah g
orah study. Zohar reads “known in the gates.” The Matos passage
Shemot Rabbah 5:1227:’71 127 mnw takes up the same Zohar again.
SIWY L, AR T ORI P 270, 7RI 193 280D 10T 1770 . KEHOT'S NOTE
WP PRRT CIX MR MR 191 ORPaER AR IR e 2,713 MU aP? X XK
1N3Aw3 79Y2 02IYW3A YT (33 ,RY HWn) MKW ,00N2 1T LRy 202 MW TYWwa 1770
. k]
PRI RY There “When Israel put ‘we will do’ before ‘we will hear’”
“Moses and Aaron went and gathered all the elders of the is explained: “we will do,” drawing down G-d’s will to be
children of Israel” (Exodus 4:29). “Moses and Aaron went King of the world through the deed of the mitzvos, comes
and gathered...” - Rabbi Akiva said: Why was Israel analo- first and gives rise to “we will hear,” the nullification of
gized to the bird? Just as a bird flies only by virtue of its one’s existence to Him.
wings, so too, Israel is able to stand only by virtue of the el- KEHOT'S NOTE
ders [zekenim].is an acronym for zeh shekana hokhma, one S79°RY 7,30 7270 %D oYY

who acquired wisdom. Therefore, there can be both elderly
Sages and young Sages. Great is Zikna; if it is in the elderly, 203 WY PRI 1TPIY Ywa
they are beloved ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

“When Israel put ‘we will do’ before ‘we will hear,”” angels
came and tied two crowns on each of them. The opening

(cc-BY) . .
words of the discourse the text cites.
198 PAN °Ip1 By AN2w2 Shabbat 88a:7-8'1-1:X 1”5 naw
The parallel passage near the end of chapter 11 on DWY X2 ysypgj;u’? iy ’?;ﬂfp? TP AYWI R0 °21 U

Shemini: Shlomo says he saw G-d, as it were, contracting 3 i5 3R DRI TN AR 930 N CoXbn ST RiaM
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William Davidson, Vocalized Aramaic (CC-BY-NC)

1127 9Ipa YInwD 1927 2wy 15 P12

“Bless Havayah, His angels, mighty in strength, who do
His word, to hearken to the voice of His word.” Explained
in that discourse.

Psalms 103:20°5:3”p 0°2°1n
11127 9ipa yuw' 1727 Y 03 723 YoRYR N I973
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1112 RPN P12

At the end of Berakhos the Talmud teaches that Torah
scholars increase peace, as it says, “And all your children
(banayich) shall be taught of Havayah”: do not read ba-
nayich, “your children,” but bonayich, “your builders.”
Kehot gives the end of Berakhos; here Israel build G-d’s
dwelling below through the halachos.
Berakhot 64a:1477:X 770 nN1572
Y PRY A0 *20RY 37 0iPY” PPN KPR PTI27 2pn X
Y AR YR PRI MPY 1202 ity cn e
1y 0”97 20 AYRaR 1PRR T N3 1yn? .92 0iPY K1 112X
oi2wa iy NR 71270 107 dny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“And Yaakov dwelt in the land of his father’s sojournings,
in the land of Canaan.” The discourse on this verse ex-
plains settling the land in the same way.

Genesis 37:1X:1”2 n°wx12
1322 PN IR 0 TR 2Py 29N

And Jacob dwelt in the land of his father’s sojournings, in
the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When you come into the land that I give you, the land
shall rest a Sabbath to Havayah.” The verse the Zohar on
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Behar cites.
Leviticus 25:22:77172 Rp™
103 73 WK PIRTIR W2 "D DTN DV PR *3370K 137
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Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Behar: when Israel entered the land and
brought the offerings, the lower judgments departed and
the Congregation of Israel was at rest, as a wife with her
husband; so “When you come ... the land shall rest”: rest
indeed. The text cites the passage for the land as a place of
settled rest.
Zohar, Behar 1:3-4:13)7°:’7-A’K 7712 ,97171 790
Now when Israel entered the promised land, there were no
lower judgements in it, and the Community of Israel was at
ease in it upon the wings of the Cherubim, for Israel did not
go to rest until they had brought the evening sacrifice and so
caused judgements to depart. When the burnt-offering
burnt on the altar, there was ease and comfort throughout,
and the Spouse was with her Husband. Hence it is written,
“and the earth shall rest a sabbath for the L-rd”; for such it
was literally.

The Zohar; London, Soncino Press, 1933 (Public Domain)
naws >maann
“Who is like Havayah our G-d, who is enthroned on high.”
The opening of the discourse the text cites.
Psalms 113:5’77:37°p 0°°1n
AN 2T PN T2 7N

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your throne is established from of old; You are from eter-
nity.” The verse on which the Midrash builds its parable.

Psalms 93:2°2:3°% 0°2°11n
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Thy throne is established of old; Thou art from everlasting.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash says G-d’s throne was not settled until Israel
sang at the Sea, like a king made Augustus after his victo-
ry: the king stands, the Augustus sits. So G-d, as it were,
“sits” once Israel praise Him.

Shemot Rabbah 23:1°X:373 27 mnw

AR IR IROD 1193 :(2,3% 0¥91N) 2°N3T RIT KT - W W IR

w»n1 K2 ,ANR 0PWRw v5 DY AR MR *37 owa L7302 o)

7193 :9MR1 999 TP P33 1KY TY ,7RRIYa Ny KDY RDD

68



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 5

LDIVDIAR IR WYY LA 0P mwyw 7ond Hwn Ikn R0
LDIWDIR NPWY PWIY 700 N RntRn Nwy XPw 1Y 0 1InK
Mo 9y Ty T0nn LXPR ?01001RY TPRT A a0 v n
n»n ,17377157 NRI2 RO 7Y NRRD DRI INR 99 .2W7° DIV
ce. PIP2M) MRV TYY 513725 XX R 0K 10K NXN2WR ,INR
“Then Moses and the children of Israel sang this song to the
L-rd, and spoke, saying: I will sing to the L-rd, for He is ex-
alted; the horse and his rider He cast into the sea” (Exodus
15:1). “Then [az] Moses...sang” - that is what is written:
“Your throne is established of old [me’az]; [You have existed
from eternity]” (Psalms 93:2). Rabbi Berekhya said in the
name of Rabbi Abahu: Even though “You have existed from
eternity,” Your throne was not settled and You were not
known in Your world ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“Thrones were set, and the Ancient of Days sat.” The Alter
Rebbe links this “sitting” to the Midrash.

Daniel 7:9°0:1 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The poets’ song of Sichon’s conquest of Cheshbon: “Let
the city of Sichon be built and established.” A verse the
text says is explained elsewhere along these lines.
Numbers 21:27172:X”3 72712
{TI0 77y 13120 7330 YN X3 0PYRT 1TRK" 12703
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And all your children shall be taught of Havayah,” which
the Sages read as “your builders.” The text refers to its ex-
planation of this verse.
Isaiah 54:13x7:77117°yW°
27712 0I9W 377 °0 P77 712709
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Isaiah mocks the craftsman who carves an idol “like the
figure of a man, according to the beauty of a man, to dwell
in a house.” The Zohar, in the Idra Rabba, reads the words
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of the supernal Adam, Z’eir Anpin and Nukva as one, set-
tled “to dwell in a house.”
Isaiah 44:13x: 71 171°yw°
TR AR NSRRI MY TIP3 WD 17 03 OB U
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The carpenter stretcheth out a line; He marketh it out with a
pencil; He fitteth it with planes, And he marketh it out with
the compasses, And maketh it after the figure of a man,

According to the beauty of a man, to dwell in the house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Idra Rabba, where Z’eir Anpin and Nukva together
are called Adam, the Zohar cites “according to the beauty
of a man, to dwell in a house.” The passage the text cites.

Zohar, Idra Rabba 41:297-42:309-17%7:X"1 X271 R7IRT 277 7900
vrw:2"n

217 "% P NNy

“And I will betroth you to Me forever.” The opening of the
discourse the text cites on the house and the inner
courtyard.
Hosea 2:21872:2 y2in
DRI TON VIV PTI *2 TR BN, 2 PREIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For You are my lamp, Havayah, and Havayah illumines
my darkness.” Recalled from the beginning of the second
section of the maamar.
II Samuel 22:29175:275 1 PR1DW
PIWR AR M ) AR
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
contemplation of the Shema.

Deuteronomy 6:4°7:1 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart.”
The love to which the contemplation leads.
Deuteronomy 6:5°77:"1 %7127
STRR™P221 TWDI 233 72377223 TR M AK DI
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And thou shalt love the L-RD thy G-d with all thy heart, and Speak unto the children of Israel, and say unto them: When
with all thy soul, and with all thy might. ye are come into the land of your habitations, which I give
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) unto you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
221 120nn% 1IN0 P eI

“The whole Torah is likened to tefillin.” The drawing down
through mitzvos that must follow fervor.
Kiddushin 35a:5°7:X 7% 1w 1R
12121 972 2Y NIXD 772 17717 2R K :3pY? 72 RAX 37 - 1M
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And Israel saw the great hand.” The Infinite Light reach-
ing down into physical matters.
Exodus 14:31x"7:7" mnw
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A person should always rouse his good inclination to
rage against the evil inclination.” The safeguard against
falling.
Berakhot 5a:2’2:X 1 11972
737 DX P37 021Y7 WPR? 12 1IYRY 27 0N KRN 12 717 727 K
OXY ,20 — 9721 OR "IROOD PRY M7 0K YT 737 Py i
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R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“When you come into the land of your dwellings.” The
verse with which the maamar opened.

Numbers 15:2°2:1”0 72722
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{097 10173
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