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“And now, please, let the power of
Ado-nai be great” (Numbers 14:17)

The soul’s garments are encompassing lights drawn down
through the mitzvos, done first of all as a servant carrying out
the King’s command. Because the mitzvos are rooted in the
Supernal Will, above the Torah’s wisdom, their power, “the
power of Ado-nai,” can reach furthest down and lift even those
who fell through the sin of the spies, as the thrower’s power
carries a stone; but only “now,” in this world of action and free

choice, the time of teshuvah.
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THE BIG IDEA

The soul’s garments are encompassing lights drawn down through the mitzvos,
done first of all as a servant carrying out the King’s command. Because the
mitzvos are rooted in the Supernal Will, above the Torah’s wisdom, their power,
“the power of Ado-nai,” can reach furthest down and lift even those who fell
through the sin of the spies, as the thrower’s power carries a stone; but only “now,”

in this world of action and free choice, the time of teshuvah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

Moshe’s plea after the sin of the spies opens a discourse on why deed is the main thing and how the
mitzvos become the soul’s garments. Before its descent the soul, like the angels, “stands”: its love and
awe are fixed by what it grasps of the light that fills all worlds. In this world, where it is hidden, the light
that encompasses all worlds rests over the soul as a makif, drawn down only through deed, “today to
do them”; it can transform a person’s nature and lets the soul “walk” from level to level. The blessings
before the Shema trace this: G-d is exalted beyond the worlds, yet His Kingship, “Master of our
strength,” surrounds the soul’s thought, speech and action. A mitzvah is first the King’s command and
only then a drawing down of light; understanding it adds joy, for the Torah’s wisdom is a garment for
the Supernal Will. This encompassing light is “the power of Ado-nai,” which lifts the inert as a throw-
er’s power carries a stone. Rooted above the Torah, it reaches lower, even past the spies’ sin, turning

transgression into abundance, but only “now,” while a person can choose: “and now” means teshuvah.
OUTLINE

1 Deed, the soul’s garments, and “standing” 1
“Today to do them”: the Sages and the Zohar teach that deed is the main thing and that the mitzvos are the
soul’s garments, so that a person must come again in reincarnation until he has fulfilled all 613. How do
deeds become garments, and why does the soul need one? Before its descent the soul, like the angels

(Michael in love, Gavriel in awe), “stands” at one level, its love and awe limited to what it grasps of the light
that fills all worlds.

2 “Walking”: the encompassing light 12
This world is the world of action, where a person can change his nature and darkness is transformed into
light. Because the light that fills all worlds is hidden here, the light that encompasses all worlds rests over the
soul as a makif: “Anochi,” drawn down specifically through “today to do them.” Its power to change a person
beyond the soul’s own measure is called “walking,” and it depends on fulfilling the Torah and the mitzvos.
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3 The blessings before the Shema 13-4

“If youwalk in My statutes”: walking is the love “with all your might,” which comes from contemplating, in
the blessings before the Shema, that all the worlds are mere “work,” created from a glimmer, while G-d is
“the King Who alone is exalted” and only His being King spreads into them. Hence “have mercy on us,” for
man is very far from Him; yet He is “Master of our strength,” His Kingship accepted as a makif, from which
three makifim come to the soul, in thought, speech and action.

4 Rock, Shield and Stronghold: the garments of the World to Come 15
The three titles are the makifim around the soul’s thought, speech and action, and its nefesh, ruach and ne-
shamah, which bind it “in the bond of life” within the Infinite Light; so too charity is the “righteousness”
through which “the glory of Havayah shall gather you in.” These makifim are the soul’s garments in the
World to Come, made by the mitzvos, which are themselves of thought, speech and action and draw down the

supernal holiness that stands apart.

5 First the King, then “Who has sanctified us” f6
A blessing first draws down from above, “Blessed are You, King of the world,” and only then says “Who has

sanctified us with His commandments,” raising the soul to the supernal holiness. So every mitzvah has two
aspects: fulfilling the King’s command, and drawing the Infinite Light and the Supernal Will into the deed.

6 The service of a servant, and the Torah as a garment 17-8

A mitzvah done only to draw down light is like a charm, a remedy or a business deal; it must be done as a
servant fulfills his master’s decree, even without reason, and then the light is drawn down of itself, while
without accepting the yoke nothing is drawn. The shofar both casts trembling and “beautifies” with delight,
and knowing a mitzvah’s intention serves to increase its joy. The Torah, from Chochmabh, is a garment for
the mitzvos, which are the Supernal Will: it defines how G-d’s indwelling is to be (the sukkah, the tefillin,
the offerings), so it is the soul’s food and inner light, while the mitzvah itself rests above the soul as a makif.

So too in man, knowing the intention is a garment for accepting the mitzvos as a servant.

7 The power of Ado-nai and “slow to anger” 19-10
Ado-nai is G-d’s Kingship (its letters spell dina, “law”), and “the power of Ado-nai” is the light that encom-
passes all worlds, drawn down by accepting His Kingship in the doing of the mitzvos. Like the hidden
power that carries an inanimate stone through the air, it lifts and surrounds all the worlds and creatures,
which before Him are like the inanimate; even the angels and souls are called “dust.” Because the sin of
the spies was so great, Moshe asked that this power reach very far down: erech apayim, a long “face,” the
revelation of closeness and love extending downward, coming from “speaking” above that becomes hid-
den “saying” below, as a teacher’s speech becomes the student’s thought.

8 Torah, mitzvos and the two Gardens of Eden m1-12
Torah study turns the higher “speaking” into lower “saying,” and man draws the radiance of the
Shechinah into Gan Eden: the Torah into the higher Gan Eden, the mitzvos into the lower. Though the
mitzvos, the Supernal Will, are rooted above the Torah’s wisdom, what is higher can descend lower; so
Moshe asked for the power of Ado-nai, drawn through the service of the mitzvos, to reach even past the

sin of the spies, just as the power of the Torah and the mitzvos reaches this world even now.

9 Bearing iniquity, passing over transgression 113-14

The blessings “overtake you,” reaching down to where you are, and this great drawing down “bears iniq-
uity,” lifting even its heaviness as the power lifts the stone. Pesha (transgression) becomes shefa (abun-
dance), and deliberate sins become like merits; this is how the Torah, which is “truth,” and charity atone.
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10 “And now”: teshuvah while one can choose

15

Torah study, with G-d’s words in one’s mouth, and mitzvos done with the acceptance of His Kingship draw

down the power that lifts the fallen stone, but only “today to do them,” not tomorrow. “And now” means
teshuvah, which transforms darkness into light, and it must be now, while a person has free choice. The

maamar closes with a list of sources on the verse.

KEY CONCEPTS

The garments of the soul nnwan *w12%

The encompassing lights made by the mitzvos, in which
the soul is clothed in the World to Come; when one mitz-
vah is lacking, the garment is lacking.

Standing and walking 715°%7 1771y

Standing is a fixed level, with love and awe limited to the
soul’s own grasp, as with the angels. Walking is going from
level to level, through the encompassing light drawn down
by the mitzvos in this world.

Encompassing light (makif) 5°pn 918

Light that rests over the soul from above rather than being
absorbed within it. Coming from the light that encompass-
es all worlds, it can change a person’s nature beyond what
the soul could reach on its own.

The service of a servant 21y n72p / 72y N2y

Doing a mitzvah as the King’s command, even without
reason: accepting the yoke (kabbalas ol). Only this draws
down the Infinite Light; understanding the mitzvah’s in-
tention adds to its joy.

The Torah as a garment for the mitzvos 1271 oW
ngnn »nad

The Torah, from Chochmah, defines how the Supernal Will
is to dwell below. The soul absorbs it as food and inner
light, while the mitzvah, the Will itself, remains above the
soul as a makif.
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The power of Ado-nai °178 11

The light that encompasses all worlds, drawn down by ac-
cepting G-d’s Kingship in the doing of the mitzvos. Like
the power that carries a thrown stone, it lifts what cannot
rise by itself.

Speaking and saying 177X 7127

Speaking is open and aloud, of the revealed world; saying
is in the heart and thought. What is revelation in the
speech of a higher level becomes concealment in the low-
er, the root from which the lower levels come into being.

Slow to anger 072X X

The “face” is the flow given with closeness and love; erech
apayim is that revelation made long, extending very far
down, so that it reaches even those who fell very low.

“And now” means teshuvah 721wn 85% Ny P8
Teshuvah transforms darkness into light, and it belongs to
“now,” the time of “today to do them” and of free choice,
when the light that encompasses all worlds rests on a
person.
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SECTION 1 - 11

Deed, the soul’s garments, and “standing”
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“And now, please, let the power of Ado-nai be great, as You have spoken, saying: Havayah is slow to

anger (erech apayim), etc.” Now, it is written, “Today to do them,” and our Sages, of blessed memo-

ry, said, “Study is not the main thing, but deed,” and “Great is study, which brings one to deed.”
The maamar opens with Moshe’s plea after the sin of the spies, asking that “the power of Ado-nai” be made
great, and recalling G-d’s own words that He is “slow to anger.” Before explaining the verse, the Alter Rebbe

sets out a theme: the decisive importance of actual deed, taught by “today to do them” and by the Sages’ say-
ings that deed is the main thing and that study is great because it leads to deed.
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And in the holy Zohar, too, it goes to wondrous lengths in magnifying the praise of deed: that the
mitzvos are garments, and when one mitzvah is lacking, it is a deficient garment.

The Zohar describes the mitzvos as garments for the soul. Each mitzvah a person performs adds to this gar-
ment, so if even one mitzvah is missing, the garment is incomplete. Tanya (end of chapter 5) brings the
same teaching from Etz Chaim: the mitzvos are the souls’ garments in Gan Eden, while the Torah is their

food; the food is inner light and the garments are encompassing lights (makifim).
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Therefore a person must come [back] in a reincarnation (gilgul) until he fulfills all the 613 mitzvos,

and must also be a Kohen and a Levite, so as to fulfill the mitzvos that depend on them.

Since every one of the 613 mitzvos contributes to the soul’s garment, a soul that has not fulfilled them all
must return in another lifetime to complete them. This even includes being born as a Kohen or a Levite,
since some mitzvos can be fulfilled only by them.

likuteitorah.com/likkutei-torah/shelach/3/ 5



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 3 AARD NN2T WRD 217X 1 X1 PIR any...

19 NI AR 79778 R T w12 Iy R MIZnm Iwynn Priab ey PR M 90 1At
L(R”121 101 QMR 7Y MW %O R M wrnyy) Mwnab

And [we need] to understand all this: how garments are made from the doing of the mitzvos, what
this garment is, and why the soul needs to have a garment (and see what is written on this in
Parshas Chayei Sarah, on the verse “And Avraham was old,” and elsewhere).
The Alter Rebbe states the questions the maamar will answer: how a physical deed becomes a garment for
the soul, what such a garment is, and why a soul needs one at all. In Torah Ohr, Chayei Sarah (“And Avraham

was old”), he explains that the purpose of teshuvah and good deeds in this world is to make garments for the

soul, so that it can enjoy the radiance of the Shechinah in the World to Come.
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Now, it is known that the soul’s descent into this world is for the sake of an ascent. For the soul, be-
fore its coming into this world, was in the level of standing (amidah), as it is written, “As Havayah
lives, before Whom I have stood.” “And I will give you walking (mehalchim) among these who
stand.”

The soul’s descent into a body is meant to raise it higher than it was before. Before its descent it was in a

state of “standing,” as the prophet Eliyahu speaks of standing before G-d; the verse in Zechariah promises

“walking” among those who stand, that is, among the angels.
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And through fulfilling the mitzvos in this world, the level of walking (halichah) comes about for it:
“And I will give you walking, etc.” (as is explained on this above, in Parshas Vayeshev, in the dis-
course beginning “Thus says Havayah, etc.: And I will give you walking, etc.”).
Only through doing mitzvos in this world does the soul gain “walking”: the ability to move upward from level
to level instead of remaining fixed. In Torah Ohr, Vayeshev, the Alter Rebbe explains that the angels, and the

souls before they come down, “stand” because they are rooted in the letters of G-d’s speech and thought,

which are like the inanimate and have no movement of their own.
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For the level of standing is the level of “and with all your soul,” in which love and awe are limited

according to the measure of the soul’s comprehension and its cleaving to the living G-d.

“Standing” corresponds to the love of G-d “with all your soul,” understood here as a love measured by the
soul’s own capacity: it loves and fears G-d only as much as it grasps Him and cleaves to Him. Such a love is
real but limited, and so it stays at one level.
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And the explanation is: it is known that the angels are called “those who stand,” as it is written,
“Seraphim stand,” because all their days they stand at one level:
Angels are called “those who stand” because each one remains permanently at a single level. The verse

“Seraphim stand,” from Isaiah’s vision of G-d’s throne, is the classic proof, and each angel has one fixed
mode of service, as the next part describes.
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Michael in love, Gavriel in awe; and the love and the awe are according to the measure of their
comprehension, and this comprehension is of the Infinite Light (Or Ein Sof), blessed be He, which
fills all worlds (memalei kol almin), that is, which fills each world according to its level and its
nature.

Michael serves through love and Gavriel through awe, and each serves in the measure of what he compre-

hends. What they comprehend is the light that fills all worlds, which enters each world in a measured way ac-
cording to its level, so their service too is measured and fixed.
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SECTION 2 - 112

“Walking”: the encompassing light
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And such is the station of the souls before their coming into this world; and therefore [the soul] is
in the level of standing, for it stands always, all the days, at one level, according to the measure of
its level and its nature in each world, according to what [that world] thus receives from the level of
the light that fills all worlds (memalei kol almin), according to its measure and its nature.

Souls, before they come down into this world, are like the angels: each stands at one fixed level in every

world. Each world receives from the light that fills all worlds according to its own measure, and the soul’s lev-
el in that world matches what the world receives.
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This is not so with this world, which is the world of action, in which a person can change his nature
from bad to good, and turn his heart from one extreme to the other, and “darkness is transformed
into light.”

This world is different. It is the world of action, where a person can truly change his nature and turn his heart
from one extreme to its opposite, even transforming darkness into light.
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Because in this world, where the world hides and conceals the light of G-d that fills all worlds, and it
is not revealed as [it is] above, the Infinite Light, blessed be He, that encompasses all worlds (sovev
kol almin) rests over the soul from above, in the level of an encompassing [light] (makif).
Change is possible here because in this world the light that fills all worlds is hidden: the world conceals it,
and it is not revealed as it is in the higher worlds. Precisely there, the higher light that encompasses all

worlds rests over the soul from above as an encompassing light (makif), surrounding the soul rather than
being absorbed within it.
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And as it is written, “Which I (Anochi) command you today, etc.”: for the level of “Anochi” is the
level of the light that encompasses all worlds, which is drawn down specifically in the level of “to-
day to do them”

The verse “which I (Anochi) command you today” alludes to this. “Anochi” (“I”), the word with which G-d in-

troduces His commands, stands for the light that encompasses all worlds, and it is drawn down specifically
through “today to do them,” through action in this world.
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(as is explained elsewhere at length on the verse “And you shall say to them: My offering, My
bread, etc.”).
A longer treatment is in Likkutei Torah, Pinchas, on “My offering, My bread.” There the Alter Rebbe explains

that “today to do them” means that this world alone is the world of action and free choice, where a person

can return in teshuvah even after sinning, while in the World to Come he remains as he was drawn here.
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And great is the power of the level of the encompassing light (or makif), from the level of the light
that encompasses all worlds, to change and transform a person’s nature and essence, beyond what
the soul could bear in its comprehension and its cleaving to the living G-d from the beginning of
its formation, in the level of inner light (or pnimi) alone.

This encompassing light has the power to transform a person’s very nature and essence. It achieves far

more than the soul could reach on its own, with the inner light it received when it was formed, which is limit-
ed to what it comprehends.
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Now, this level of illumination, which comes from the level of the encompassing light and the light
that encompasses all worlds, is called by the name “walking,” for one goes from level to level; and
the drawing down of this level of encompassing light depends on fulfilling the Torah and the
mitzvos.

This illumination from the encompassing light is called “walking,” because it carries a person from one lev-
el to the next. It is drawn down only through fulfilling the Torah and the mitzvos.
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SECTION 3 - 13-4

The blessings before the Shema
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And this is [the meaning of] “If you walk in My statutes”: that through the statute of the Torah the
level of walking comes about; and this is the love of “and with all your might” in the recital of
Shema.

The verse “If you walk in My statutes” ties “walking” to the statutes (chukim) of the Torah. This walking is the

love “with all your might” in the Shema, a love beyond one’s own measure, unlike the measured love “with
all your soul” described above.
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For this love comes from contemplating the Infinite Light, blessed be He, that encompasses all
worlds, in the blessings of the Shema, the two before it, which are for the fulfillment of the Shema:
“Who gives light to the earth, etc.,” and “In His goodness He renews each day, continually, the
work of creation.”
This boundless love comes from contemplating the light that encompasses all worlds, as the two blessings
before the Shema describe it: G-d “Who gives light to the earth” and Who “in His goodness renews each day,
continually, the work of creation.” In Likkutei Torah, Bechukosai, the Alter Rebbe reads bechukosai (“My

statutes™) as chakikah, “engraving”: before this love the soul is engraved from outside, by contemplating
G-d’s greatness, and from within, by the mitzvos that are statutes.
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For all the worlds and the created beings are only the level of physical work and making: “How
many are Your works, Havayah! You have made them all with wisdom” (and see what is written else-
where on the meaning of “Last in deed, first in thought,” above, in the discourse beginning “When
Israel put ‘we will do’ before ‘we will hear’”);
Every world and every creature, however spiritual, is mere “work” and physical making compared to G-d, as
the verse calls them all His “works.” In Likkutei Torah, Bamidbar (“When Israel put ‘we will do’ before ‘we
will hear’”), the Alter Rebbe explains “last in deed, first in thought”: even Chochmah, the beginning of reve-

lation, is only the Holy One’s “last deed,” while the “first thought” before it is the Supernal Will, the source of
the Torah and the mitzvos.
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and their renewal is their coming into being from nothing to something, only from a mere glim-
mer, and not by way of enclothement and a chain-like descent (hishtalshelus) of cause and effect,
etc.; for He, may He be blessed, is holy and separate, and He is “the King Who alone is exalted from
then (me’az).”

Creation from nothing comes about through a mere glimmer of G-d’s light, not through G-d descending into

the worlds step by step as cause and effect. He remains holy and separate, as the first blessing before the
Shema says: “the King Who alone is exalted from then.”
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The meaning is that He alone, may He be blessed, is exalted and elevated above the bounds of
worlds, as [He was] “then,” before the creation of the world, when He was alone, without any
change, G-d forbid;

In the prayer, me’az simply means “from of old”; the Alter Rebbe reads it as “as then.” G-d is now as He was

“then,” before the world was created: alone, beyond the bounds of the worlds, and unchanged by having cre-
ated them.
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and He is the One “uplifted from the days of the world”; and the life-force that spreads into the
worlds is only “the King” alone, for because He is King, etc., as it is written, “Your kingship is a
kingship over all worlds, etc.”

The same is meant by “uplifted from the days of the world.” What spreads into the worlds as their life-force is

only His being “King,” and it enters them only because He is King over them, as the verse calls it “a kingship
over all worlds.”
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And therefore we say afterwards, “In Your abundant mercies, have mercy on us”: for since He, may
He be blessed, is “uplifted from the days of the world,” and is not within the bounds of the worlds at
all, for He is the One Who encompasses all worlds (sovev kol almin), etc., the compassion for man
isvery great indeed, for he has become physical and is very far from G-d, utterly so.

The blessing before the Shema continues, “In Your abundant mercies, have mercy on us.” Since G-d is en-

tirely beyond the worlds and encompasses them, man, who has become physical, is utterly far from Him,
and so he truly needs mercy.
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And we say, “Master of our strength”: even though the Infinite Light, blessed be He, is not grasped
and absorbed within the soul, so that “its inside [be]| inlaid with love” with this self-nullification

(bittul), nevertheless He is “Master of our strength.”

Yet the blessing goes on to call G-d “Master of our strength.” Even though the Infinite Light is not absorbed
within the soul so as to fill it inwardly with love and self-nullification, He is still our Master; “its inside inlaid

with love” is borrowed from the Song of Songs, where it describes King Shlomo’s palanquin.
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The level of “Master” is His Kingship, may He be blessed, as it is written, “You shall surely set a
king over yourself,” the level of an encompassing [light] (makif); and from this are drawn three lev-
els of encompassing [lights] (makifim) for the soul, in thought, speech and action.

“Master” means His Kingship, which one accepts upon oneself as “You shall surely set a king over yourself,”

and it rests on the soul from above as an encompassing light (makif). From it come three encompassing
lights for the soul, in its thought, its speech and its action.
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SECTION 4 - 15

Rock, Shield and Stronghold: the
garments of the World to Come

137 191 *°°0Mn MY MR WURD 1onm WD RIT T D ATV 23w 1YW 140 123wn MR 3 5
mb\i7da)l

And this is [the meaning of] “Rock of our stronghold, Shield of our salvation, a Stronghold for us.”
For “rock” is a term for refuge, as it is written, “The rock of my strength, my refuge”; and so too
“shield” and “stronghold.”
The Alter Rebbe continues reading the blessing before the Shema: after “Master of our strength” come “Rock
of our stronghold, Shield of our salvation, a Stronghold for us.” A “rock” here means a refuge, a place one
shelters within, as in the verse “the rock of my strength, my refuge,” and a shield and a stronghold likewise

surround and protect. In Likkutei Torah, Nitzavim (“Sos Asis”), the Alter Rebbe reads the same three titles as

three encompassing lights, which surround a person as the sukkah does.
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And they are the encompassing [lights] (makifim) for the three levels of thought, speech and ac-
tion, and of nefesh, ruach and neshamah, corresponding to the three levels of “I have created it, I
have formed it, I have also made it”;
These three are the encompassing lights for the soul’s three garments, thought, speech and action, and for
its three levels, nefesh, ruach and neshamabh (its vital soul, its spirit and its higher soul). These correspond

to Isaiah’s three verbs, “created, formed, made,” which echo the names of the worlds Beriah (creation),
Yetzirah (formation) and Asiyah (making).

NR 70 91982 717198 NP2 wan 172 07K 71K 995077 T3 Don Anwa M wol X 099pnw
Rgalalgy

for they encompass the nefesh, ruach and neshamah from every side, [so that they be] included in
the Infinite Light (Or Ein Sof), blessed be He, itself, to be “bound up in the bond of life with
Havayah” Himself.

The encompassing lights surround every level of the soul from all sides, so that it is included in the Infinite
Light itself, “bound up in the bond of life” with G-d Himself. Likkutei Torah, Sh’lach (51d) compares this to a
person binding his money in a purse: the soul is bound up, surrounded and clothed, so that it can be includ-
ed in the One.

likuteitorah.com/likkutei-torah/shelach/3/ 13
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And this is [the meaning of] “Your righteousness shall go before you; the glory of Havayah shall
gather you in.” The meaning is: through the mitzvah of charity (tzedakah) that you will do, you will
be gathered and assembled into the level of “the glory of Havayah,” which will gather you into it-
self, to be included in the light of G-d itself
Isaiah’s promise “Your righteousness shall go before you; the glory of Havayah shall gather you in” is read
the same way, with tzidkecha (“your righteousness”) taken as tzedakah, charity. The charity a person gives

becomes a surrounding light, “the glory of G-d,” which gathers him into itself so that he is included in G-d’s
light.
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(for every level of makif is what raises upward, as is explained elsewhere, in Parshas Mikeitz, in the
discourse beginning “Who is raised high to sit, etc.”; see there). And this is the matter of the gar-
ments of the soul in the World to Come; and this garment is made through the mitzvos.

Every makif lifts what it surrounds upward, as a discourse in Torah Ohr, Mikeitz explains. This is what the
“garments of the soul in the World to Come” are: encompassing lights, made by the mitzvos.
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For the mitzvos, too, are in three levels: thought, speech and action. For there are mitzvos that de-
pend on thought alone and on the intention of the heart, so that if he directed his heart he has ful-
filled his obligation, and if not, he has not fulfilled it at all;

Like the soul’s garments, the mitzvos themselves divide into thought, speech and action; Iggeres HaKodesh
29 brings the Arizal’s teaching that every Jew must come in many reincarnations until he fulfills all 613
mitzvos in thought, speech and action, to complete the garments of his soul. Some mitzvos depend entirely
on the heart’s intention, so that, in the Mishnah’s words, if he directed his heart he has fulfilled his obliga-
tion, and if not, he has not fulfilled it at all.

likuteitorah.com/likkutei-torah/shelach/3/ 14
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and there are those that depend on speech, etc. And they are the level of makifim, as in the words
“Who has sanctified us with His commandments”: that through the mitzvos the level of the super-
nal holiness (kodesh), which is separate, is drawn down; “kodesh is a thing apart by itself” (see
Zohar, Emor, 94b).

Other mitzvos depend on speech, and others on action. All of them are makifim, as the blessing says, “Who

has sanctified (kiddeshanu) us with His commandments”: through them is drawn down the supernal holi-
ness (kodesh), aword that means “set apart,” for as the Zohar says, holiness is “a thing apart by itself.”

SECTION 5 - 116

First the King, then “Who has sanctified us”
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2. But first one must draw down from above to below: “Blessed are You, King of the world,” the lev-
el of “Master of our strength”; and see what is written on this in Parshas Shemini, in the explana-
tion on the verse “This Livyasan,” at the end of the discourse, according to what is written in
[Midrash| Rabbah, Va’eira, chapter 8: “And what is the garment of the Holy One, blessed be He?
Strength, etc.”; see there. And afterwards, “Who has sanctified us with His commandments,” in the

level of the makifim, to raise the soul from below to above, to the supernal holiness.
A second section begins. Before the mitzvos can raise the soul, G-d’s Kingship must first be drawn down
from above, in the words of every blessing, “Blessed are You ... King of the world,” the level of “Master of our
strength”; only afterward does the blessing say “Who has sanctified us with His commandments,” the maki-
fim that raise the soul to the supernal holiness. The Alter Rebbe refers to his explanation in Likkutei Torah,
Shemini, on “This Livyasan,” which draws on the Midrash that G-d’s garment is “strength” (0z), linking it to
“Master of our strength (uzenu).”
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For there are two aspects in the mitzvos, in their being done.

The order of the blessing reflects two aspects present in every mitzvah as it is done. The next two parts set
them out.

likuteitorah.com/likkutei-torah/shelach/3/ 15
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The first: that by doing them one fulfills the King’s command, in the manner of “You shall decree a

matter, and it shall be established, etc.”

The first aspect is that by doing a mitzvah one carries out the King’s command, as with a royal decree that is
fulfilled (“You shall decree a matter, and it shall be established”). In Or HaTorah, as the Kehot note quotes it,

the Tzemach Tzedek explains that this aspect is the higher one, since through it one reaches above reason.
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And the second is to draw down the Infinite Light, blessed be He, and the Supernal Will into this
mitzvah, whose root and foundation is in the mountains of the supernal holiness: “Who has sancti-

fied us with His commandments.”

The second aspect is that the mitzvah draws the Infinite Light and the Supernal Will into the deed, for every
mitzvah is rooted in the “mountains” of the supernal holiness. This is what “Who has sanctified us with His
commandments” expresses.

SECTION 6 - 17-8

The service of a servant, and the Torah as a garment
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Now, the beginning of the doing of the mitzvos should not be for the sake of drawing down the
Infinite Light, blessed be He, and the Supernal Will, blessed be He, alone,

Now the Alter Rebbe ranks the two aspects. A person should not begin doing mitzvos only in order to draw

down the Infinite Light and the Supernal Will, even though that is a real effect of the mitzvos.
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for this is only like one who acts by way of a charm (segulah) or a remedy, for example, or of busi-

ness, in order to profit, and this is not service;

Doing a mitzvah only for its effect would be like using a charm or a medicine, or like doing business for
profit. That is not service of G-d.

likuteitorah.com/likkutei-torah/shelach/3/ 16
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and it is written, “Because you did not serve”: for the mitzvos must be in the manner of the service
of a servant, who fulfills his master’s decree and command even without reason and understand-
ing; and “You shall surely set a king over yourself, etc.”

The Torah rebukes those who did “not serve”: mitzvos must be done as a servant serves, carrying out his

master’s command even without knowing its reason. This is the meaning of “You shall surely set a king over

yourself,” accepting G-d as King.
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And through this the Infinite Light, blessed be He, is drawn down of itself. Whereas without accept-
ing the yoke of His Kingship, may He be blessed, one draws down nothing,

When the mitzvos are done this way, the Infinite Light is drawn down of itself. Without accepting the yoke of

G-d’s Kingship, a mitzvah draws down nothing at all.
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for He is the One “Who alone is exalted,” “uplifted from the days of the world,” only “the King,” as
mentioned above (and see what is written on this in Parshas Mikeitz, in the discourse beginning
“For with You is the source of life”;
The reason is that G-d in Himself is “exalted alone,” beyond the worlds, and He relates to them only as King,
as explained above. In Torah Ohr, Mikeitz (“For with You is the source of life”), the Alter Rebbe explains that

the flow of light to all the worlds is as nothing before the Holy One Himself, and light is revealed only “in
Your light,” through the Torah and the mitzvos, “the limbs of the King.”

likuteitorah.com/likkutei-torah/shelach/3/ 17
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also elsewhere, in the explanation on the verse “And all the people saw, etc., and the sound of the
shofar,” it is explained that the Torah was given with the sound of a shofar for this reason, because
it casts trembling, since accepting the yoke of the mitzvos must be in the level of the service of a
servant, etc.; and even so it is also [called] “shofar” on account of “Beautify (shapru) your deeds,”
for it iswhat draws down delight, so that there be joy in the mitzvah).
In Torah Ohr, Yisro, on “And all the people saw ... the sound of the shofar,” it is explained that the Torah was
given with the shofar because its sound makes one tremble, for the yoke of the mitzvos must be accepted like

a servant’s. Yet “shofar” also hints at the Midrash’s “beautify (shapru) your deeds”: it draws down delight, so

that the mitzvos are done with joy.
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And the intention (kavanah) of the mitzvah is meant to increase the joy of the mitzvah, so that it be
greater than “an abundance of everything”; for all the comprehensions that the great tzaddikim at-
tained were only on account of the joy of the mitzvah.
Knowing the inner intention (kavanah) of a mitzvah serves to increase one’s joy in it, beyond the joy of “an
abundance of everything.” All that the great tzaddikim attained came through this joy; the Kehot note says

the Arizal is meant, and Torah Ohr, Toldos, to which it points, says that the Arizal rejoiced greatly in doing
the mitzvos and so merited the holy spirit (ruach hakodesh).
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For it is written, “Wrapping [Himself] in light as in a garment”: the illumination of the light of the
Torah is only the level of a garment and clothing for the level of the mitzvos, for “the Torah comes
forth from Chochmah (wisdom),” in which the Supernal Will, blessed be He, the root of the
mitzvos, is enclothed;

Understanding is only a means to joy, because the Torah, G-d’s “garment” of light, is a garment for the

mitzvos. The Torah comes from Chochmah, and within Chochmah is clothed the Supernal Will, which is the
root of the mitzvos.

likuteitorah.com/likkutei-torah/shelach/3/ 18
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for indeed the Torah that is before us, too, both in the revealed and in the hidden [dimensions],
speaks of matters of the mitzvos, being by way of an elucidation and explanation of all the mitzvos;

and see what is written in the discourse beginning “I have seen, and behold, a menorah of gold.”

Indeed, the Torah we have, revealed and hidden alike, deals with the mitzvos: it is their explanation. In
Likkutei Torah, Beha’alotcha (“I have seen, and behold, a menorah of gold”), the Alter Rebbe explains that
the Torah is to the mitzvos as light is to the oil and wick: it reveals how each mitzvah is done, and through it
the supernal delight hidden in the mitzvos comes into the open.
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Like the whole of tractate Sukkah, which is an explanation of the mitzvah of sukkah, how the
sukkah is to be; and likewise Zevachim and Menachos, etc.; and it is the same in the hidden [di-

mension].

For example, all of tractate Sukkah explains how to make the sukkah, and tractates Zevachim and Menachos

explain the animal and meal offerings. The hidden part of the Torah likewise explains the mitzvos.
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and it is the same in the hidden [dimension]|. But the mitzvos themselves are His will, may He be
blessed, that there be a drawing down of the Infinite Light, blessed be He, below, in the 613 mitzvos

of the Torah and the seven mitzvos of the Rabbis,

The mitzvos themselves, though, are not explanation: they are G-d’s will that His Infinite Light be drawn

down below, through the 613 mitzvos of the Torah and the seven mitzvos instituted by the Rabbis.
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which are 620 pillars of light, like a pillar that connects above and below; this being His will, may
He be blessed, to have a dwelling place among the lower realms.

Together the 613 and the 7 make 620, the “pillars of light” that join above and below, and 620 is also the nu-
merical value of Keser (71n2), the “crown” above wisdom in which the mitzvos are rooted. The mitzvos ex-

press G-d’s will to have a dwelling place among the lower realms.
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And as it is written, “And I will dwell within them.” And the Torah is His wisdom, may He be
blessed, which limits and contracts [it, determining] in what manner this indwelling and dwelling
shall be;

G-d’s will is to dwell among us (“And I will dwell within them”), and the Torah is His wisdom that defines ex-
actly how that dwelling takes place. The Torah sets the limits and forms through which the Infinite Light can
rest in the world.
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like the mitzvah of sukkah, on which there is the explanation of the mitzvah of sukkah, the mea-
sure of how the sukkah is to be kosher: that its shade be greater than its sun, and that it not be

higher than twenty cubits.

For example, the laws of sukkah define a kosher sukkah: its shade must be greater than the sunlight coming
through, and it must not be higher than twenty cubits.
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And similarly, the whole Torah elucidates and explains the modes of contraction and limitation, to
delimit the indwelling and drawing down of the Infinite Light (Or Ein Sof), blessed be He,

In the same way, the whole Torah sets out the contractions and limits that determine how the Infinite Light is
drawn down and comes to rest below.
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which does not rest and become revealed except in the way that His wisdom, may He be blessed,
has required, which limits and contracts [it, determining] in what manner this indwelling and
dwelling shall be: in tefillin that are square and straps that are black; and likewise the offerings, in
what manner, etc.

That light does not rest or become revealed in just any way, but only in the form G-d’s wisdom requires:
tefillin must be square and their straps black, and the offerings must be brought in the prescribed manner.

likuteitorah.com/likkutei-torah/shelach/3/ 20



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 3 AARD NN2T WRD 217X 1 X1 PIR any...

NDBNAY N°M°1D N1 7475 (RPN WrRD 73OYn TIN2 NN wnaY) waik 1 RO 17N 197
WHIT NAWNI NHoP

Therefore the Torah is food for the soul (as it is written, “And Your Torah is within my innards,” as
is explained elsewhere), and [it is] an inner level, which is grasped and absorbed in the soul’s
comprehension:
Because the Torah consists of such defined measures, it can be understood, and so it is “food” for the soul,
an inner light that the soul absorbs. Tanya (chapter 5) reads “Your Torah is within my innards” the same

way: Torah that is understood is absorbed into the soul as bread is absorbed into the body and becomes part
of it.
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namely, the modes of the contractions and limitation, how the indwelling of the Infinite Light,
blessed be He, is to be, whether in the manner of the revealed or in the manner of the hidden, in
Gan Eden.

What the soul absorbs, in Gan Eden as well, is the understanding of these contractions and limits, both in the

revealed Torah and in its hidden teachings.
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But the mitzvah itself does not rest in revelation within the inner being of the soul, but only in the
level of a makif from above (just as the Torah, which is from the level of Chochmah (wisdom), is the
level of a garment and clothing, that is, a garment for the level of the Supernal Will and Delight,
which is the level of essence that is above the level of a garment;

The mitzvah itself, which is the Supernal Will, is not absorbed into the soul; it rests above it as a makif.

Likewise the Torah, which comes from Chochmah, is only a “garment” for G-d’s Will and Delight, which is

His very essence, above every garment.
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and this will also be understood from what the Ramaz wrote in his commentary on the Zohar,
Parshas Bamidbar, folio 118a, in the passage beginning “Israel, from what place are they blessed?”:
that the supernal Chochmah, which is called Abba, is the inner garment of Arich [Anpin], which is
the Supernal Will, etc.; see there.
The Ramaz (Rabbi Moshe Zacuto, a Kabbalist of the seventeenth century) writes in his commentary on the
Zohar that supernal Chochmah, called Abba, is the inner garment of Arich Anpin (the “Long Face,” the inner
dimension of Keser), the level of the Supernal Will: wisdom clothes will. In Likkutei Torah, Emor, the Alter

Rebbe cites the same Ramaz and adds the other side: because the Torah is Chochmah, it draws from the in-

ner dimension, while the deeds of the mitzvos draw from the outer dimension of Keser.
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And this is why the Torah is the level of a garment and clothing for the level of the mitzvos. And see
what is written further on this in the explanation on the verse “For on this day He shall make atone-
ment,” on the matter of “His garment [was] white as snow.”
This is why the Torah is called a garment for the mitzvos. In Likkutei Torah, Acharei, on “For on this day He
shall make atonement,” the Alter Rebbe explains that the Torah is G-d’s garment “white as snow”: as snow

comes from water and melts back into it, the Torah’s garment comes from supernal Chochmah, and one who

clothes his thought and speech in Torah is clothed in G-d’s own garment.
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And so too in man, knowing the intention (kavanah) of the mitzvah is only like the level of a gar-
ment relative to the level of accepting the yoke of the mitzvos in the manner of the service of a ser-
vant; as it is written, “For the children of Israel are servants to Me,” and its meaning is explained
elsewhere: that through their being in the level of servants, they will then truly be “to Me”; and see
what is written elsewhere, in the explanation on the verse “And I will betroth you to Me”; see there).

The same holds in a person: knowing the intention (kavanah) of a mitzvah is only a garment for the essential

thing, accepting the mitzvos as a servant accepts his master’s word. “The children of Israel are servants to

Me” teaches that by being servants they truly become “to Me”; in Likkutei Torah, Bamidbar, on “And I will
betroth you to Me,” the Alter Rebbe explains that wherever “to Me” (li) is said, it endures forever.
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SECTION 7 - 19-10

The power of Ado-nai and “slow to anger”
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3. And this is [the meaning of] “And now, please, let the power of Ado-nai be great.” Ado-nai is the
level of His Kingship, may He be blessed: Ado-nai has the letters of dina (law), [as in] “the law of the
kingdom is law.”

A third section returns to the opening verse. The Name Ado-nai (“Master”) stands for G-d’s Kingship; its let-
ters, °-1-7-X, can be rearranged to spell dina, “law,” as in the Talmud’s rule that “the law of the kingdom is

9

law.
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That is, the doing of the mitzvos as the command of the King. And “the power of Ado-nai” is the
Infinite One (Ein Sof), blessed be He, Who encompasses all worlds (sovev kol almin), drawn down
through accepting His Kingship, may He be blessed, in the doing of the mitzvos, as mentioned
above.

So “Ado-nai” means doing the mitzvos as the King’s command, and “the power of Ado-nai” is the light that
encompasses all worlds, drawn down through this acceptance of His Kingship in actual deed. This is the
power Moshe asked to be made great.
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And it is called by the name “power” (koach): it is the matter of the revelation of what is concealed,
like the analogy of the power in a person’s hand to throw a stone, which is inanimate and whose
nature is to fall downward.

Why is it called “power” (koach)? Power is something hidden that becomes revealed, like a person’s strength

to throw a stone: the stone is inanimate, and by its nature it falls.
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And through the power of the thrower it is carried in the air. And this power, when it was in the per-
son’s hand before the stone was thrown, was not discernible, but only after it emerged from con-

cealment into revelation, to carry the stone in the air.

The thrower’s power carries it through the air. That power could not be seen while it was in his hand; it be-

came noticeable only when it passed from concealment into revelation and carried the stone.
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And just like this analogy in every respect is the power of the Infinite Light (Or Ein Sof), blessed be
He, that is drawn down from above. For all the worlds and the created beings are, before Him, may

He be blessed, the level of the inanimate,

The power of the Infinite Light drawn down from above works the same way. Before G-d, all worlds and crea-

tures are like the inanimate stone, unable to rise by themselves.
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as it is written, “And of the dust that will be on the floor of the Mishkan”: the place of His Shechinah
(Divine Presence), may He be blessed, among the higher beings, which are the angels and souls, is
called by the name “dust” (see the Zohar, vol. 3, 125a, and the Mikdash Melech there), for there is
no comparison to Him, may He be blessed.

So “the dust on the floor of the Mishkan” is read as the angels and souls, the place where G-d’s Presence
rests among the higher beings: even they are called “dust,” since nothing compares to Him. The text cites
the Zohar and the Mikdash Melech, a commentary on the Zohar by Rabbi Shalom Buzaglo.
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And the power drawn down to them from above is what carries them and lifts them up, to be in-
cluded in the light of G-d. And this power is what clothes and encompasses the soul, so that it is
“bound up in the bond of life with Havayah” Himself, and “the glory of Havayah shall gather you

",

in”:

The power drawn down from above lifts them into G-d’s light. It is this encompassing power that binds the
soul “in the bond of life” and “gathers it in,” as explained above.
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for it is a power that draws from below to above, like the power that draws the stone upward in the
air, for that power encompasses the stone from every side and does not let it fall

This power draws from below upward, like the thrower’s power that surrounds the stone on every side and
keeps it from falling. So too the makif surrounds the soul and holds it aloft.
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(and it can be said that this is the meaning of “He carries it on His pinions (evraso)”: these are the
mitzvos, which are called “His pinions,” [for] “the 248 commandments are the 248 limbs (eivarim)
of the King,” in which and through which He carries it and raises them upward; and see the Raaya
Mehemna, Parshas Pinchas, 238b. However, elsewhere, on the verse “As an eagle stirs up,” it is ex-
plained that this refers to teshuvah, that through it “He carries it,” etc.; see there).
The Alter Rebbe suggests that “He carries it on His pinions (evraso),” said of the eagle, refers to the mitzvos:
the Tikkunei Zohar calls the 248 commandments the King’s 248 “limbs” (eivarim), a word that sounds like
evraso, and through them G-d lifts the soul, and the Raaya Mehemna (“Faithful Shepherd,” a part of the
Zohar that explains the mitzvos) reads the verse the same way. Elsewhere, in Likkutei Torah, Haazinu, the

same verse is explained as referring to teshuvah, through which a person rises like the eagle “in the
heavens,” from ascent to ascent.
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And because the sin of the spies was very great, Moshe asked, “And now, please, let the power of
Ado-nai be great”: that this power be drawn down and spread below, so that even something that
has fallen very far down would be lifted and raised by this power. And this is [the meaning of]| “as
You have spoken, saying: Havayah is slow to anger (erech apayim).”

Because the sin of the spies was so grave, Moshe asked that this lifting power reach very far down, so that

even what had fallen very low could be raised. That is why he recalled G-d’s words, “Havayah is slow to anger

(erech apayim).”
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For [the meaning of| erech apayim is: the “face” (panim) is the revelation of the flow of influence in
a manner of closeness, love and affection, which is not so with the “back,” “like one who throws
[something]| behind his shoulders.”

Erech apayim plainly means “slow to anger” (literally “long of nostrils”); the Alter Rebbe reads apayim as

panim, “face,” so that it means a “long face.” The “face” is G-d’s influence given with closeness and love, as

opposed to the “back,” giving without warmth, like someone tossing something behind his shoulders.
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And erech apayim means that this revelation should be long and extend very far down. And this
flow is from the level of “as You have spoken (dibarta), saying (lemor): Havayah is slow to anger.”

Moshe asked that the “face,” the loving revelation, be “long” (erech), reaching very far down. This flow
comes from “as You have spoken (dibarta), saying (lemor),” and the next part explains the two verbs.
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Speech (dibbur) is with a loud voice and proclamation (as is explained in the Zohar, vol. 3, 133a),
and it is from the revealed world (alma de’isgalya); and “saying” (amirah) is in the heart and in
thought. And from the level of revelation that is in the speech of the higher levels, there comes to
be the level of concealment in the lower levels, like the analogy of the teacher’s speech, which be-
comes thought in the student.
“Speaking” (dibbur) is the loud, open voice of proclamation, as the Zohar explains, and belongs to the re-
vealed world, while “saying” (amirah) is in the heart and thought. What is revealed speech on a higher level

becomes hidden thought on the level below, as a teacher’s spoken words become thought in the student’s
mind.
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And this level of concealment is the root of the revelation of the coming into being of the lower lev-
els; as is written in the writings of the Arizal, that from the Malchus (sovereignty) of Atzilus (Emana-
tion) there come to be Keser (the Crown), Chochmah (wisdom), Binah (understanding) and Daas
(knowledge) in Beriah (Creation), etc., and likewise from the Malchus of Beriah to Yetzirah (Forma-
tion), etc.
This hidden level is the root from which the lower levels come into being. The Arizal teaches that Malchus,
the last level of each world, becomes the first levels (Keser, Chochmah, Binah and Daas) of the world below

it; the Kehot note points to Etz Chaim (the Arizal’s teachings as recorded by Rabbi Chaim Vital), Sha’ar Kisei
HaKavod.
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SECTION 8 - 111-12

Torah, mitzvos and the two Gardens of Eden
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Now, the drawing down of the revelation of the higher, so that it becomes this concealment in the
lower, is through the Torah, as it is written, “And G-d spoke (vayedaber) all these words, saying
(lemor).”

The drawing down from revealed “speaking” above to hidden “saying” below takes place through the Torah.
The verse at Sinai, “And G-d spoke all these words, saying,” joins the two.
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For from the speech of Torah study, “the word of Havayah: this is halachah,” and “I have put My
words in your mouth,” there comes to be the level of “saying” and concealment, so that the flow is
drawn down to below, to the lowest level.

When a person studies Torah aloud, “the word of G-d,” which is halachah, is placed in his mouth (“I have put

My words in your mouth”). This speech becomes “saying” and concealment on the lower level, so that the
flow reaches the lowest level.
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And this is the matter of what is written, “And He placed him in Gan Eden to work it and to guard
it”: for man is the one who draws down the radiance of the Shechinah (Divine Presence) in Gan
Eden; because in truth, “not that You have a known righteousness, which is judgment, nor a known
justice, which is mercy, nor any of these attributes at all”; for through an arousal from below there
is an arousal from above, as is explained elsewhere.
This is why Adam was placed in Gan Eden “to work it and to guard it”: man is the one who draws the radiance
of the Shechinah into Gan Eden. G-d in Himself has no fixed attributes, as Eliyahu’s prayer in the Tikkunei

Zohar (Patach Eliyahu) says, so their revelation depends on an arousal from below, which brings an arousal
from above.
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Now, from the Torah the radiance is drawn down into the higher Gan Eden, and from fulfilling the
mitzvos it is drawn down into the lower Gan Eden, as it is written, “to work it and to guard it”: “to
work it” is the positive commandments, and “to guard it” is the prohibitions. And Adam, the first
man, was in the lower Gan Eden, which is on earth.

Torah study draws G-d’s radiance into the higher Gan Eden, while the mitzvos draw it into the lower Gan

Eden. “To work it and to guard it” means the positive and the negative commandments, and Adam was
placed in the lower Gan Eden, the one on earth.
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And even though the stature of the mitzvos in their root is very exalted, far higher than the level of
the Torah, for “the Torah comes forth from Chochmah (wisdom),” whereas the mitzvos are the
Supernal Will, blessed be He, as mentioned above, yet the explanation is that what is very exalted,
far, far above, can spread and be drawn further down, lower and lower.

This seems puzzling, since the mitzvos are rooted higher than the Torah: the Torah comes from Chochmah,

while the mitzvos are the Supernal Will, as explained above. The answer is that what is rooted higher can de-
scend further down, which is why the mitzvos reach even the lower Gan Eden on earth.
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(And see what is written above on the verse “The land is very, very good.”)

The text refers to its discussion above, in Likkutei Torah, Shelach, of “The land is very, very good.” There the
Alter Rebbe explains that the Infinite Light, “very” (meod) beyond any limit, is drawn down specifically
through the practical mitzvos of the land below, for the higher a level is, the more it is revealed in the lowest

thing, as a great sage can convey his deepest insight only through a hint in deed.
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And therefore, when Moshe pleaded over the sin of the spies, he said, “And now, please, let the
power of Ado-nai be great”: that is, the power and light drawn down through the service of the
mitzvos (the level of “For the children of Israel are servants to Me,” and wherever “to Me” is said, it

never moves away, as is explained elsewhere).

This is why Moshe, pleading after the sin of the spies, asked for “the power of Ado-nai”: the power and light
drawn down by serving G-d through the mitzvos. That service is the level of “the children of Israel are ser-
vants to Me,” and the Midrash teaches that wherever G-d says “to Me,” it lasts forever.
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For since the light needed to be drawn down further below, so that even the sin of the spies would

not hold it back, it was necessary to draw from higher above;

Moshe needed a light that could reach further down than usual, so that even the sin of the spies would not
block it, and for that it had to come from a higher source.
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that is, that the power of Ado-nai be drawn down, which is the Supernal Will, blessed be He, far
above the level of the Torah.

That higher source is the power of Ado-nai, the Supernal Will, which is far above the level of the Torah.
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And therefore that power of Ado-nai can descend and spread even very, very far down, and lift up
the lowly who have fallen and descended lower and lower, to bind them and raise them up into the
Infinite Light (Or Ein Sof), blessed be He.

Because it is so high, this power can descend very far and lift those who have fallen very low, binding them
again to the Infinite Light.
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And this is [the meaning of] “as You have spoken, saying”: that from the level of the speech of the
Torah there comes to be “saying” and concealment in the lower levels, to be the source of the reve-
lation of the flow in Gan Eden for the created souls, as mentioned above.
“As You have spoken, saying” recalls the process described above: the Torah’s “speaking” becomes hidden
“saying” in the lower levels, and so becomes the source of the Divine flow in Gan Eden for the souls.
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So too, “let the power of Ado-nai be great,” so as to be erech apayim: that this revelation be length-
ened and drawn further down; like the way the power of the Torah and the mitzvos was lowered and
drawn down even below, in this world, even now:

Moshe asked that the power of Ado-nai be erech apayim, that its revelation “be lengthened” (yisarech, from

the same root as erech, “long”) and reach still further down. The same happens with the Torah and the
mitzvos even now: their power descends into this physical world.
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for among the mitzvos there are some whose fruits a person eats in this world; and as it is written,
“If you walk in My statutes, etc., your threshing shall overtake [the vintage], etc., and I will give
peace in the land, etc.”; and averse does not depart from its plain meaning.

Some mitzvos yield “fruits” that a person enjoys in this world, as the Mishnah teaches, and the blessings of

Bechukosai (abundant harvests, peace in the land) are meant literally too, for a verse never loses its plain

meaning.
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SECTION 9 - 113-14

Bearing iniquity, passing over transgression
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And this is [the meaning of] “And all these blessings shall come upon you and overtake you.” The
meaning of “and overtake you” is that they will reach all the way down, to the place where you are.
And through this great drawing down, it will be drawn down so as to be “bearing (nosei) iniquity”:
that even the heaviness of the iniquity will be borne and lifted up, like the analogy of the power that
lifts the inanimate.
The blessing “all these blessings shall come upon you and overtake you” means that they will reach down to
wherever a person is. Through this great drawing down comes G-d’s “bearing iniquity” (nosei avon), which

plainly means forgiving it and is read here as lifting it: even the heavy weight of sin is carried and lifted, as
the thrower’s power lifts the stone.
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“And passing over transgression (pesha)”: for from pesha (transgression) there comes to be shefa
(abundance), and “darkness is transformed into light”; as our Sages, of blessed memory, said, “De-
liberate sins become like merits.”

“Passing over transgression” is read through a play on letters: pesha (y¥», transgression), rearranged, is

shefa (yow, abundance). Sin itself is transformed into good, as the Sages say that through teshuvah deliber-
ate sins become like merits.
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And with this will be understood what is written, “Through kindness and truth iniquity is atoned
for,” and “truth is nothing but Torah”: that the Torah atones for a person’s sins, as our Sages, of
blessed memory, said; and it is written, “And redeem your sin through charity.”

This explains how Torah study atones: “through kindness and truth iniquity is atoned for,” and “truth”

means Torah. Likewise charity redeems sin, as Daniel advised Nevuchadnetzar: “redeem your sin through
charity.”
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SECTION 10 - 115

“And now”: teshuvah while one can choose
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Now, at first glance it is not understood how through this all that one has blemished and sinned
against the soul can be repaired.

The Alter Rebbe asks how Torah study or charity can repair everything a person has blemished in his soul
through sin.
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But with what was said above it will be understood: that through engaging in Torah in the manner
of “And I will put My words in your mouth,” and likewise through fulfilling the mitzvos in the man-
ner of “You shall surely set a king over yourself,” the power from above is drawn down; and it is the
power drawn down below from above, like the analogy of the power that lifts the inanimate stone,
as mentioned above.

The answer follows from what was said above. Torah studied as G-d’s own words in one’s mouth, and mitzvos

done as acceptance of His Kingship, draw down a power from above that, like the power that lifts the stone,
raises even what had fallen.
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But this revelation is specifically in the level of “today to do them,” and not tomorrow, as men-
tioned above.

This revelation comes only through action in this world, as the Sages read “today to do them”: today, and not
tomorrow, in the World to Come.
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And this is [the meaning of] “And now, please, let the power be great.” “And now,” precisely. And
this is what our Sages, of blessed memory, said (in Midrash Rabbah, Bereishis, section 21), “‘And
now’ means nothing but teshuvah (return)”: for teshuvah is “darkness transformed into light”; and
specifically “now,” the level of “today to do them,”

That is why Moshe said “And now.” The Midrash says that “and now” always refers to teshuvah, which turns

darkness into light, and teshuvah belongs to “now,” the time of “today to do them,” within this lifetime of

action.
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at the time when free choice has been given to man, so that it is within his power to turn his heart
and change his taste toward good; for in this level specifically is the resting of the Infinite Light (Or
Ein Sof), blessed be He, that encompasses all worlds (sovev kol almin), and, as mentioned above,
the level of the “power” spoken of above.

Only now, while a person has free choice and can turn his heart to good, does the light that encompasses all
worlds rest on him. That light is the “power” Moshe asked for.
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(And see on the subject of “And now, please, let [the power]| be great” in the Gemara, chapter 9 of
Shabbos, folio 89a, and what is written about it in the book Sha’arei Orah, at the beginning of the
Second Gate; Sanhedrin 111b; [Midrash] Rabbah, Parshas Shelach, chapter 16, folio 267c; and in
the Pardes, Erchei HaKinuyim, entry “Koach”; Zohar, Part 111, Parshas Shelach, folio 161b; Parshas
Haazinu) (mem-dalet), 295b;
The closing parenthesis lists sources on “And now, please, let the power be great”: the Talmud in Shabbos
and Sanhedrin, the Kabbalistic works Sha’arei Orah (by Rabbi Yosef Gikatilla) and the Pardes (by Rabbi
Moshe Cordovero), the Midrash on Shelach, and the Zohar on Shelach and Haazinu. The marking “(mem-

dalet)” stands so in the text; the Kehot notes record that many of these passages are copied in Or HaTorah,
Shelach.
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Pinchas, folio 220, end of side a, and in the Ramaz there, folio 245a; in Me’orei Or, letter kaf, sec-
tion 10, and in the letter ayin, section 79;
The list continues with the Zohar on Pinchas, the Ramaz’s commentary there, and Me’orei Or, a work
arranged by letters (the print’s 71X is read as MR, “letter”); the Kehot note suggests that “section 79” should

read 69, as in Or HaTorah. Likkutei Torah, Chukas notes that this Zohar on Pinchas explains “with all his
strength (koach)” like “let the power (koach) of Ado-nai be great.”
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[Midrash] Rabbah on Eichah, folio 65a, on the verse “And they went without strength”; Tikkunei
Zohar, in the Introduction, folio 4b, Tikkun 22, folio 66b, Tikkun 55, folio 95a; in Bachya, in its
place, Parshas Shelach.

It ends with the Midrash on Eichah (“they went without strength”), the Tikkunei Zohar, and the Torah com-
mentary of Rabbeinu Bachya (Rabbi Bachya ben Asher) on Shelach.

IN ONE'S AVODAH

A person should do the mitzvos first of all as a servant fulfilling the King’s command, accepting His yoke
even without reason, and not only in order to draw down the Infinite Light, which would make them like a
charm or a business deal; knowing a mitzvah’s intention should serve to increase the joy of the mitzvah.
Since deed is the main thing, and the encompassing light rests on a person only “today, to do them,” the
time for teshuvah is now, while he can choose: through Torah study, with G-d’s words in his mouth, and
through mitzvos done with the acceptance of His Kingship, even what he blemished by sin is lifted up and
repaired.

QUESTIONS FOR DISCUSSION

1. How do “standing” and “walking” differ, and why can the soul “walk” only through the mitzvos it does in
this world?

2. Why must a mitzvah be done first as a servant fulfilling the King’s command rather than in order to draw
down light, and what, then, is the place of understanding its intention?

3. In what sense is the Torah a “garment” for the mitzvos, and how does this explain why the Torah is the
soul’s food while the mitzvos are its garments?

4. How does the analogy of the thrown stone explain “the power of Ado-nai,” and why did Moshe call on that
power after the sin of the spies?

5. Why can the mitzvos, rooted higher than the Torah, reach lower, even into this world and to the sinner,
and why must it be “now”?
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PARAGRAPH 1

N1 970

The Kehot note gives this as the Mitteler Rebbe’s tran-
script of this same maamar.
KEHOT'S NOTE
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Moshe pleads with G-d after the spies’ report, when G-d
said He would destroy the people. Plainly he asks G-d to
show the greatness of His power by bearing with them, as
He had declared when He taught the attributes of mercy;
the maamar reads “the power of Ado-nai” as the encom-
passing light drawn down through accepting G-d’s king-
ship. (context: Steinsaltz Tanakh)

Numbers 14:171>:77° 92712

SIRK? 0127 WK2 *3°TK 12 X307 )
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,7792

BN 7N "

The next verse of Moshe’s plea: “Havayah is slow to anger
and abounding in kindness, bearing iniquity and trans-
gression.” The maamar will read “slow to anger” (erech
apayim) as a revelation drawn far down.

Numbers 14:1817:7*> 712712

-5y niaR 1y e NP’ XY P YU 19 X3 70177271 078K IR 1
:0°Y3779) DURYOY 072

The L-RD is slow to anger, and plenteous in lovingkindness,

forgiving iniquity and transgression, and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, upon the third and upon the fourth

generation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

amwy® avn

Moshe tells Israel to keep the commandments “which I
command you today, to do them.” The Alter Rebbe reads
“today to do them” as teaching that action belongs to this
world.
Deuteronomy 7:11x7:t 0°127
DT MER I WK DVIYRINK) DPOINK) MERTNE NI
:0niy?

likuteitorah.com/likkutei-torah/shelach/3/

Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X%,10°727
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10 L,K MR
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Shimon the son of Rabban Gamliel teaches that not study

but deed is the main thing. It is the first proof here of the
importance of actual deed.
Pirkei Avot 1:171>’R MaR miwn

20 M2 SNRIN KDY 07007 1°2 NPT o2 9D ,nIR 113 Tiyny
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Shimon, his son, used to say: all my days I grew up among

the sages, and I have found nothing better for a person than

silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
Nv2nw TInbn P

The Sages debated whether study or deed is greater and
concluded that study is greater because it brings one to
deed. Even the praise of study, then, rests on the deed it
leads to.
Kiddushin 40b:8-9'v-"11:2°n w1 71°p
TPRYI TIP3 MIA1 N2 N°PYD 1P:I0m 01PN 13DV 21 0 12
11970 271 My 79973 npyn X 9iT3 Tmbn 12 W nPRY
0919 1y1 2973 TINPR MR RPY °37 Myl 9T Awyn R
01 27 X1 .y 7O Xoan Tntnav PiT3 Tntn oanK
ninyn?1 NimnG ,maY 0°y2IR AP0? 01w Tnbn YiT) nik
22Y) X NiPANR NORY DU D RY? Y28 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Kehot note sends the reader to note 5 of this maamar
alongside the Zohar passage cited here, for further discus-
sion of it.
KEHOT'S NOTE
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At the end of chapter 5, Tanya cites Etz Chaim (Sha’ar 44,
ch. 3) that the garments of the souls in Gan Eden are the
mitzvos, while the Torah is their food; the food is inner
light and the garments are encompassing lights (makifim).

Tanya, Likkutei Amarim 5:7°177 00K *0p°% ;1WwR pom ,RX%an

VAT NPT M2 WK TR TK? AX?EN 1273 107 129 RN

;71372 NIMPAI Nign Dy 199X ,nityn nivea B3 by anpm
112720 73R TINPA NIZH DY 197EKY

Kehot Publication Society (CC-BY-NC)
KEHOT'’S NOTE
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The Kehot note gives this Zohar passage for the teaching
that a person’s mitzvos form the garments of his soul, so
that one missing mitzvah leaves the garment lacking. The
maamar sets out to explain this teaching.

Zohar, Vayechi 32:294-3033"w-77%7:2”7 °n" ,77171 100

W12 112 N Rwan 19008 e

The note quotes the answer given there: each day a new
encompassing light is drawn to the soul, giving it the pow-
er to contemplate G-d’s greatness and be stirred to love
and awe, so it needs a new garment each day from a mitz-
vah, such as Torah study or charity, in which that light is
clothed.
KEHOT'S NOTE
WM R VIR JWRI U2w v NRAN VIR Y now 'D RITR "MRR
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That discourse explains why “one hour of teshuvah and
good deeds in this world is better than all the life of the
World to Come”: their purpose is to make garments for the
soul, so that it can enjoy the radiance of the Shechinah.
KEHOT'S NOTE
ST9ORI R LTO RN

#OY L . . ABwIN AT

There the Alter Rebbe asks why the soul must descend,
since before its descent it already enjoyed the radiance of
the Shechinah.
KEHOT’'S NOTE
L1970 °Y 3-XP NI 03 IRAND LK LAY PPa 1P IR

SNTRY AWK 7N
That discourse asks what the soul gains by descending,
since before its descent it stood before G-d, as Eliyahu
said, “As Havayabh lives, before Whom I have stood.” It an-
swers through the distinction between the light that fills all
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worlds and the light that encompasses all worlds, as this
maamar does.
KEHOT'S NOTE
YT 174 °Y 7790 wPRR 180102 LT ,T0 NP D 1P XD LK L1 RS
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Eliyahu’s oath to King Achav, “As Havayah, the G-d of
Israel, lives, before Whom I have stood”: plainly, the G-d
Whom I serve. The Alter Rebbe reads “stood” as the soul’s
state of “standing” before it comes down into the world;
Elisha’s oath in II Kings 5:16 has the words exactly as the
maamar quotes them. (context: Steinsaltz Tanakh)

1 Kings 17:1'%:1” X 0°9%n
W PRI PN T ARORTON TP "AWRR 22wWnT PR IR

7127 °97°DX *2 0@ DL MPRT D°3WT MON 1ID? ALY
And Eljjah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Through an angel, Havayah promises Yehoshua the Kohen
Gadol that if he walks in His ways and guards His courts, “I
will give you walking among these who stand”: a place
among the angels standing there. Here it describes the
soul’s new power, gained through mitzvos, to rise from
level to level. (context: Steinsaltz Tanakh)
Zechariah 3:7°1:1 717701
FAX"DI) YN NVRTRTNY OX) 720 *27T30K NIKIZ T TN
DTHYT T3 22270 T7 AN MIIONK WYN 0N NN 110
PR
’Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains that the angels, and the souls be-
fore they come into this world, are called “standing,” and
only after the souls descend into a body and an animal
soul are they called “walking.” They “stand” because they
are rooted in the letters of the Divine speech and thought,
which are like the inanimate level and have no movement

of their own.

KEHOT'S NOTE
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The Shema’s command to love G-d “with all your heart,
with all your soul and with all your might.” The Sages read
“with all your soul” as “even if He takes your life”; here it
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is the love measured by the soul’s own grasp, the level of
“standing.”

Deuteronomy 6:5°77:"1 %7127
SATNR™P21 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah’s vision of the seraphim standing above G-d’s

throne. It is the classic source for calling the angels “those
who stand.”
Isaiah 6:2°2: 11°yw°
19 11927 DPAY TN 07033 WY 07033 WY 17 Pynn 0Thy oo
191y DNY1 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The manuscript adds here: “for this world is specifically
the world of action.” This makes explicit why “today to do
them” ties the mitzvos to this world.
KEHOT'S NOTE
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Kehot’s note points to II Kings 5:16 for these words.
11 Kings 5:161"0:’71 2 0091
TN NP7 1271857 MRKTDN 1307 NTRYTIwR 10 1N
But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And these words which I (Anochi) command you today
shall be upon your heart.” Plainly “I” is Moshe, command-
ing Israel; the Alter Rebbe reads “Anochi” as the light that
encompasses all worlds and “today” as this world of ac-
tion. (context: Steinsaltz Tanakh)

Deuteronomy 6:6":"1 0°127

7237729 DT 3R "3 WK 77X 071277 P
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains that in this world a person has free
choice and can return in teshuvah even after sinning,
while in the World to Come there is no free choice and he
remains as he was drawn in this world.
KEHOT'S NOTE
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G-d tells Moshe to command Israel about the daily offer-
ings, “My offering, My bread.” The maamar on this verse
in Likkutei Torah, Pinchas explains that this world alone is
the world of action and free choice.
Numbers 28:2°2:1”2 72712
M3 07 "WR? "R02 "3RN8 DTPK DTN PXI? "327nN 13
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Exodus 26:28 for these words.
Exodus 26:28175:1”2 nnw
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and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“If you walk in My statutes and keep My commandments.”
The Alter Rebbe hears in “walk” the soul’s “walking,” and
in “statutes” the mitzvos kept beyond reason.
Leviticus 26:3°3:173 X"
:ONR QNP1 1YN NIz 19590 ’DPU;'DX
If ye walk in My statutes, and keep My commandments, and
do them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The last clause of “You shall love Havayah your G-d”:
“with all your might” (me’odecha). Here it is the love be-
yond measure, the level of “walking.”
Deuteronomy 6:5°77:1 0°7127
STTRR222 WDI222 72257222 TRX 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe reads “If you walk in My statutes
(bechukosai)” as two engravings (chakikos) the soul needs
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before the love of “walking”: from outside, through
Pesukei d’Zimrah (the psalms of praise said before the
blessings of the Shema), whose contemplation of G-d’s
greatness cuts away the evil (the Mishnah names only the
two blessings before the Shema because the early genera-
tions did not need this every day), and from within,
through the mitzvos that are statutes, without reason,
which are rooted in Keser, above the Chochmah from
which the Torah comes.
KEHOT'S NOTE
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The Mishnah rules that in the morning one recites two
blessings before the Shema and one after it. The Alter
Rebbe explains that these blessings serve the Shema by
bringing one to its love.
Mishnah Berakhot 1:4°7:°X n1572 mwn
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In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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The psalmist calls all of creation G-d’s “works,” made with
wisdom. The Alter Rebbe uses it to show that every world
counts as mere “work” before Him.

Psalms 104:24773:77p 0°%°11n
IR YT TSR [Py MRaN3 0927 YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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This is the discourse beginning “When Israel put ‘we will
do’ before ‘we will hear’,” which starts on 12¢, with its
Biur.
KEHOT'S NOTE
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Plainly the psalmist says, “Your kingship is a kingship for
all ages” (olamim, “eternities”); the maamar reads olamim
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as “worlds.” What relates to the worlds and gives them life
is G-d’s kingship. (context: Steinsaltz Tanakh)

Psalms 145:133:7”1np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Describing King Shlomo’s palanquin, “its inside inlaid
with love.” Here it describes a soul whose inner being
would be filled with love.

Song of Songs 3:10:"3 0°7°wi W
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He made the pillars thereof of silver, The top thereof of gold,

The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ton Py oown ow

The Torah commands Israel to set over themselves a king
whom G-d chooses. Here it stands for accepting G-d’s
Kingship over oneself, which rests on the soul as a makif.

Deuteronomy 17:151°v:1> 0°727
T2Y 0wR UK 1w 12 ROK N 02 WK Tn Ty 0°vn oiw

SRIT TPARTRD WK 2121 UK 7Y NN? 20N KY 770
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5
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David declares, “My salvation and my honor rest on G-d;
the rock of my strength, my refuge, is in G-d.” The Alter
Rebbe uses it to show that “rock” means a refuge, some-
thing that surrounds and shelters.
Psalms 62:8°1:2°0 0°2°1n
Bkl Relyia) Y% 71291 Y PRy
Upon G-d resteth my salvation and my glory; The rock of
my strength, and my refuge, is in G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Psalms 18:3":17> 0°%°1n
YOI 233 120NN B 09K "u7Em *NTIsm *y70 Havayah
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The L-RD is my rock, and my fortress, and my deliverer; My

G-d, my rock, in Him I take refuge; my shield, and my horn

of salvation, my high tower.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d speaks through Isaiah of “everyone who is called by
My Name, and whom I have created for My glory, I have
formed it, I have also made it.” Its three verbs correspond
here to the soul’s three levels and three garments, and
echo the worlds Beriah, Yetzirah and Asiyah. (context:
Steinsaltz Tanakh)
Isaiah 43:7°1:27n 1°yw°
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Avigail’s blessing to David, that his soul be “bound up in
the bond of life with Havayah your G-d”; the Sages also
read it of the souls of the righteous after death. Here it de-
scribes the soul surrounded by the makifim and so includ-
ed in G-d. (context: Steinsaltz Tanakh)

I Samuel 25:29173:7173 R 2RINW
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And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet’s promise to one who keeps a true fast, shar-
ing his bread with the hungry: “your righteousness shall
go before you; the glory of Havayah shall gather you in,”
that is, it will accompany and guard you, and the Sages
read it of the time after death. The Alter Rebbe reads “your
righteousness” as charity, a makif that gathers the soul
into G-d’s glory. (context: Steinsaltz Tanakh)
Isaiah 58:8°m:n”117°yWw°
T 7122 ARTR 107 T2T) M0 MR AN TN MY R 1
:7DOR?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
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shall go before thee, The glory of the L-RD shall be thy
rearward.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This passage of the maamar is quoted there.
KEHOT'S NOTE
JTX90°°Y 2-RP°1 D7MIR2 RN
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“Who is like Havayah our G-d, Who is raised high to sit.”
The discourse on this verse in Mikeitz explains that a
makif raises upward.

Psalms 113:5°7:3°p 0°7°1n
:N3W7 2307 PR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AWwynY 72T 7awnn .. NI%RT IR 52

It cites the Arizal that every Jew must come in many rein-
carnations until he fulfills all 613 mitzvos in thought,
speech and action, to complete the garments of his soul so
that it not be “a lacking garment.” This joins the two
themes of the maamar’s opening: reincarnation and the
garments.
KEHOT'S NOTE
9PN Y 1907 NPMIR ANPN2 13 0 PUIAR IR
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The Mishnah rules that one who was reading the Shema
passage in the Torah when the time to recite it arrived has
fulfilled his obligation if he directed his heart, and if not,
he has not. The Alter Rebbe uses its words for the mitzvos
that depend on thought.
Mishnah Berakhot 2:1°X:’2 n1372 mwn
X7 X7 OX) X2 927 112 DX X0 1) 33T L1702 XIP T
TR 2197 DRIY YINRDY ,2°wm1 79297 "18n DRIV 0°p7D2 .KXY?
IR 2390 PRI0 YERRD N T 231 TRD 220 13T, 0m
5% DivY 2o 79237 190 DRIV %792 ,79297 "1 UM
O
If one was reading in the Torah [the section of the Shema]
and the time for its recital arrived, if he directed his heart [to
fulfill the mitzvah] he has fulfilled his obligation, but if not
he has not fulfilled his obligation. In the breaks [between
sections] one may give greeting out of respect and return
greeting; in the middle [of a section] one may give greeting
out of fear and return it, the words of Rabbi Meir. Rabbi
Judah says: in the middle one may give greeting out of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The text’s own citation (Zohar, Emor): holiness is a thing
apart, by itself. It explains why the mitzvos, which draw
down holiness, are makifim that stand above the soul.

Zohar, Emor 24:111-25:123375p:71”2-X”>P:773 71K ,77t17 190

R. Hiya said ‘It is because work may be done on them. For
that reason they are not called holy, and what is not called
holy is called ordinary. Hence the Companions have laid
down that we should say at the close of Sabbath, “who di-
videth between holy and profane”, the separation consisting
in the fact that holiness is something apart, and the rest is-
sue from it. Hence these are for work. And there is a time
when these too are to be kept, namely, when they are invit-
ed, from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

a4 o°0°pn 11 1M

Section 5 of “Sos Asis” reads the same words of the bless-

ing, “Rock of our stronghold, Shield of our salvation, a

Stronghold for us,” as three encompassing lights, which
cannot be revealed within the soul and come only as
makifim.

KEHOT'S NOTE
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45 | Kehot’s note points to Shabbat 26 for these words.
Shabbat 26173 naw
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The note points there on the need first to draw down from
above, before the mitzvos raise the soul.
KEHOT’'S NOTE
LRT°Y 1INNRY N7MIR R

47 N
The psalmist marvels at the sea, where even the great
Livyasan is G-d’s plaything: “This Livyasan You formed to
play with.” The text refers to its own discourse on this
verse in Parshas Shemini.

Psalms 104:26373:7"p 0°2°1n
27PNy §gALINN? 1P NN DY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

a8 Ny 1apn bw wiak

The Midrash says that Israel wears the garment of the Holy
One, blessed be He, which is strength, as it says, “Havayah
has clothed Himself, He has girded Himself with
strength,” and that He gave it to Israel. The Alter Rebbe

likuteitorah.com/likkutei-torah/shelach/3/
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connects this “strength” with “Master of our strength,” the

Kingship drawn down first.
Shemot Rabbah 8:1°x:’11 127 mnw
0°%1n) 2°0971 .37IY5 MY 0°%nbn PRIRIp 19 and WA ...
w129 Pwad PR 0T w32 TP 1D nnvy WwRI? nwn (T XD
TP 2w W27 MY LRI N2 WITRR Pw w2 Pwa PRI
1NN MR MY N wad (R LA2 OW) MR MY 2RI M2
MY DR 7020 07 N7 myR ny o (R0 ,DD aw) nRIw SRR
7RIP1 ORI ,RDDIIR 70°P 1MW PPRIPI PR 071 Iwa Ton .obwa
IIRIY nwa Twn? RIP RIT 7102 @ITP L, 0NN 1PNO0R 100 w2

... TERR R TN2 WITPT 12 AR LIYIDD 0°PPR 7NN RA

“It was on the day when the L-rd spoke to Moses in the land
of Egypt” (Exodus 6:28). “The L-rd said to Moses: See, I have
set you as god to Pharaoh; and Aaron your brother will be
your prophet” (Exodus 7:1). “It was on the day when the
L-rd.... The L-rd said to Moses: See, I have set you as god to
Pharaoh” - that is what is written: “Lift your heads, gates”
(Psalms 24:7). Solomon recited this verse when he was tak-
ing the Ark into the Holy of ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

nisna w°™na’a

The note quotes it: the first aspect is higher, for through it
one reaches the level above reason, since the mitzvos are
rooted above the Torah, which gives the reasons of the
mitzvos.
KEHOT'S NOTE
™22 Y231 112 % N1 123 K7 PNAW” IR N3WN Y 3-XIP™ NYMIRA
M3 ORYY RO T7INR 10Yn° 10w NIXNT RAT Qyvan oynbY
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Eliphaz promises Iyov that if he returns to G-d, “You shall
decree a matter, and it shall be established for you.” Here
it illustrates a royal command that is carried out, the first
aspect of a mitzvah. (context: Steinsaltz Tanakh)

Job 22:28175:275 21K
1IN 733 YT 7270 R
Thou shalt also decree a thing, and it shall be established

unto thee, And light shall shine upon thy ways.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A psalm of the sons of Korach about Jerusalem: “Its foun-
dation is in the mountains of holiness.” The Alter Rebbe
applies it to the root of every mitzvah in the supernal holi-
ness. (context: Steinsaltz Tanakh)

Psalms 87:1'X:1"2 0°°n
WTP™7172 INTI0? Y intn MIp 337
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe warns Israel of the curses that will come “because
you did not serve Havayah your G-d with joy and with glad-
ness of heart, from an abundance of everything.” The
Alter Rebbe uses it to show that the mitzvos must be ser-
vice, done as a servant.

Deuteronomy 28:471"2:11”2 0°727
199 397 227 202 IOR2 PRPR 1TNR NT2Y°K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Torah commands Israel to set over themselves a king
whom G-d chooses; read here as accepting G-d as King,
the basis of all service.

Deuteronomy 17:15170:1”> 0°127

T2y 0wR UK 1pn 12 ROK N 02 WK T7n 7Y 0°vn oiw

SRIT TPARTRD WK 2123 WK 7Y NN? 20N KY 70
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2195 T7PwnR 110K "N A19PR Py nbap X9 97 Rwn

There the Alter Rebbe explains that Malchus is called a
garment, and that the drawing down by which the world
becomes G-d’s comes through the mitzvos.
KEHOT'S NOTE
0 RMIND 1% 0w L2, WU 0P 03 IR

01 NP Ry 0 T2
That discourse explains that “the source of life,” the flow
of G-dly light to all the worlds, is nullified before the Holy
One, blessed be He, Himself, Who is not within the catego-
ry of flow at all.
KEHOT’'S NOTE
.X,1% X™MN

01 MPn Ry °
“For with You is the source of life; in Your light we see
light.” The text refers to its own discourse on this verse in
Mikeitz.
Psalms 36:10:1*% 0°°7n
(IRTINTI T7IR2 0°°0 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That explanation reads “the sounds” as drawings down of
the Infinite Light from concealment into revelation, and
says that everything the people saw at Sinai came through
the sound of the shofar.
KEHOT'S NOTE
.2,TY R™MN
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At Sinai, “all the people saw the sounds and the torches
and the sound of the shofar,” and they trembled. The dis-
course on this verse explains why the Torah was given with
the shofar. (context: Steinsaltz Tanakh)
Exodus 20:1570:2 mnw
ATTNRY 9% P3P DX 07°EPANRY NPiPATNR OO OyIhI)
PIIR ITRY? I DY R 1Y
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q2°wyn 1w

On “Blow the shofar at the new moon,” the Midrash reads:
“In this month, beautify (shapru) your deeds,” and if you
do, G-d will be to you like the shofar, turning judgment
into mercy. The maamar uses the play on shofar and
shapru: the shofar also draws down delight, so that the
mitzvos are done with joy.

Vayikra Rabbah 29:6:1v73 127 Xp7

OPUTE YRITA WY NN Do

The Kehot note says the tzaddik meant here is the Arizal.
KEHOT'S NOTE
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RPws NN Y

The psalmist describes G-d “wrapping Himself in light as
in a garment” (some read it as wrapping the world in
light). The Alter Rebbe reads the light as the Torah, which
is a garment for the mitzvos. (context: Steinsaltz Tanakh)

Psalms 104:2°2:77p 0°%°11n
:Y>17D 0oNY T D NIR-YY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains that the Torah is the explanation
of the mitzvos, as tractate Shabbos explains the mitzvah of
Shabbos and tractate Pesachim the Pesach: it is like the
light, which shines only through the oil and wick of the
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mitzvos, and through it the supernal delight hidden in the
mitzvos, the Supernal Will, is revealed.
KEHOT'S NOTE
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When the angel asks Zechariah what he sees, he answers,
“I have seen, and behold, a menorah all of gold.” The text
refers to its own discourse on this verse in Beha’alotcha.
(context: Steinsaltz Tanakh)
Zechariah 4:2°2:7 1770t
-5y A3 A7 371 N7 727 PNRT K XD AN 17 79K IR
“29 WX NiN32 Nip¥n AYY 1YW 7Y O3 YY) AYKY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘T have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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Rabbi Simlai taught that 613 mitzvos were told to Moshe,
365 prohibitions and 248 positive commands. It is the
source of the number the Alter Rebbe adds to the seven
rabbinic mitzvos.

Makkot 23b2 37> m15n

11297 MmN

The note points there on the seven rabbinic mitzvos.
KEHOT'S NOTE
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The note points to the sources listed there on the 613
mitzvos together with the seven rabbinic mitzvos.
KEHOT'S NOTE
2w Y NPWAD-TUITIR TRk 172011 AR
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The note says the 620 pillars of light are enumerated there
one by one.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.A°MIPna Rminan aR9
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G-d tells Moshe, “They shall make Me a sanctuary, and I
will dwell within them.” Here it expresses G-d’s will to
dwell below, which the mitzvos fulfill and the Torah
defines.

Exodus 25:8°11:172 mnw
:02In2 °NI0Y U °2 N
And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah rules that a sukkah higher than twenty cu-
bits, or whose sunlight is greater than its shade, is invalid.
The Alter Rebbe uses these laws as examples of how the
Torah defines the form of G-d’s dwelling.

Mishnah Sukkah 1:1°X:X 1310 mwn
WM TN 227 .17I0D MR 0vyn nPyn? niniaa KUY 1o
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A sukkah which is more than twenty cubits high is not valid.
Rabbi Judah validates it. One which is not ten handbreadths
high, or which does not have three walls, or which has more
sun than shade, is not valid. An old sukkah: Bet Shammai in-
validates it and Bet Hillel validates it. What is an “old
sukkah”? Any one which he made thirty days before the fes-
tival; but if he made it for the purpose of the festival, even at
the beginning of the year, it is valid.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Syn 9IN2 9nam

David says, “To do Your will, my G-d, I desire, and Your
Torah is within my innards.” It shows that the Torah is ab-
sorbed inwardly, like food.

Psalms 40:9°0:'1 0°2°71n
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I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That passage explains that the light that fills all worlds is
clothed in the very inwardness of the creatures to give
them life, divided according to each one’s measure, from
the inanimate up to the speaking being, whereas the light
that encompasses all worlds is not clothed within them.
KEHOT'S NOTE
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There the Alter Rebbe explains that the revelation of the
Infinite Light is brought about through Torah and mitzvos,
and that “the heavens” (shamayim, read as sham mayim,
“there is water”) stand for the Torah, which is likened to
water: all comprehension and revelation come through
the Torah, which is revealed to us.
KEHOT’'S NOTE
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That passage refers back to this maamar and cites the
same Ramaz: the Torah is called a garment relative to the
mitzvah and the Supernal Will itself.
KEHOT'S NOTE
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On the Zohar’s question “Israel, from what place are they
blessed?”, the Ramaz says that Abba is the inner dimen-
sion of Atzilus, “because it is the inner garment of Arich.”
The Alter Rebbe cites it to show that wisdom is a garment
for the Will.

Mikdash Melekh, RaMaZ Commentary on
3:118a: I'X:X [P’ 971 190 59 1" 1771 w10 790 wiph

YR PR 170 1IAwn KD 07X 213w %391 0919 YIR AR T ...
7125 OY132 NPT NPNNART TAOMT P25wIna YN NIot o PRI
w1297 RIT Y7 .MIPPRRT NIPRAAD RIT RIAW RIR RIT ARDYY RI9N
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Zholkva, 1864 (Public Domain)

Zohar
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There the Alter Rebbe explains that the Infinite Light is
clothed in the Torah (“wrapping Himself in light as in a
garment”), and that this is “His garment white as snow”:
as snow forms from water and melts back into it, the
Torah’s garment comes from supernal Chochmah.
KEHOT'S NOTE
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“For on this day He shall make atonement for you.” The
text refers to its own explanation on this verse.

Leviticus 16:30°7:1°b X1p™
70N 1 %197 D2PNRVT P31 DINK Y7 0°PY 1D M 0P
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Daniel’s vision of the Ancient of Days, “His garment white
as snow.” The explanation cited here discusses this
garment.

Daniel 7:9'0:t 5x°17

Y3 M 3203 AYIZZ 2 PR PAYY TR 101D 7T TY 1 M
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o7y 129990
Closing the laws of Jewish servants, G-d declares, “For the
children of Israel are servants to Me; they are My ser-
vants, whom I brought out of the land of Egypt.” Their be-
ing His servants is what makes them truly G-d’s.

Leviticus 25:55771:7173 Rp™
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For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that wherever “Li” (“to
Me”) is said, it endures forever, connecting it with the
Name of 72, whose core is four yuds, equal in number to
Li.
KEHOT'S NOTE
L7957 o0 92 799K 4,0 1272’ Yh

PARAGRAPH 9

83

53R 119 K1 27 Ny

Moshe’s plea after the sin of the spies, which the maamar
now explains word by word. Plainly Moshe addresses G-d
as Ado-nai, “my L-rd”; the maamar reads the Name as
G-d’s Kingship.
Numbers 14:171:77° 71272
K2 A127 WK 23N 1D RITPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In his note there, the Rebbe points to Etz Chaim, Sha’ar
Rapach Nitzotzin, ch. 4, for Ado-nai having the letters of
dina.
KEHOT'S NOTE
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Shmuel’s rule that “the law of the kingdom is law,” bind-
ing as the law of the land. The Alter Rebbe uses the phrase
to link Ado-nai with kingship.
Gittin 10b:12-1477-27>:2 " 1°10°)
KON XY KT PXWY X2 WP - 2 N K23 7In KX
>IN ,R2PK NPY2RY KIOT - RDIDPRT RIPT PRINY 108 1K RRPY2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points to this discourse, “To understand the mat-
ter of the Infinite Light,” for why the light is called
“power.”
KEHOT'S NOTE
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The analogy is quoted there.
KEHOT'S NOTE
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In the Torah’s procedure for the sotah, the Kohen takes
dust from the floor of the Mishkan and puts it into the wa-
ter. The Alter Rebbe reads it as the angels and souls, who
are “dust” before G-d.

Numbers 5:17t°:’11 72712

YRR M W DYITM P0TRI2 DUTR oon 1T MR
:DOR0"PR 1021 1737 MR 12w

And the priest shall take holy water in an earthen vessel; and

of the dust that is on the floor of the tabernacle the priest

shall take, and put it into the water.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,7 927ma
89 19WnT YPIP MO WK By 1

The Zohar (Nasso) asks what this dust is and answers that
“all came from the dust,” even the sphere of the sun;
Rabbi Yosi reads the dust “on the floor of the Mishkan” as

likuteitorah.com/likkutei-torah/shelach/3/
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supernal forces of judgment attached below. So even be-
ings on high are called “dust.”

Zohar, Nasso 5:68-732"y-1”0:1 Xw31 ,7711 190

AND OF THE DUST THAT IS ON THE FLOOR OF THE
TABERNACLE. We find it written: “all are of the dust, and all
return to dust” (Eccl. 3, 20). There is a teaching concerning
this, saying that even the orb of the sun is of the dust, all the
more so then the sons of men.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

90 NN Py IINY?

In Moshe’s song, G-d’s care for Israel in the wilderness is
likened to an eagle that “stirs up its nest, hovers over its
young, spreads its wings, takes it, carries it on its pinions.”
The Alter Rebbe suggests that the pinions are the mitzvos,
by which G-d carries the soul upward. (context: Steinsaltz
Tanakh)

Deuteronomy 32:11%”:27% 0737

:iN72K2y 1R 17MRY 1210 WD AT’ YRIIATRY Sap 7YY YD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

X% ,29 07127

9 NNAR By NS

The text’s own citation of the Raaya Mehemna, Pinchas: it
reads “on His pinions (evraso)” as “on the limb (ever)” of
a person with which he does a mitzvah, which is called a

limb of the Shechinah.
Zohar, Pinchas 78:481-79:489-X”5n:n”y 0OMn M 790
v’aN:vV’Y
92 =kal=h Sy~ R aalri-Ryid~n]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.5"nvn Ra

93 ’2 1”777 DM *D PPYna

That passage cites the same Raaya Mehemna and explains
“He carries it on His pinions” as a level above what is
drawn down through the 248 commandments, which are
the King’s 248 limbs; it is reached by being exacting with
oneself, and it is the meaning of “May Havayah lift up His

face to you.”

KEHOT'S NOTE
.X,7D NN °D TP XA

94 Y WD 7Y NN DIRR

There “As an eagle stirs up” is explained through compas-
sion and teshuvah: “the way of the eagle in the heavens” is
to rise ever higher, from ascent to ascent, and “stirs up its
nest” is a first arousal that touches the soul without yet en-
tering it fully.
KEHOT'S NOTE
.2,y 1IRA D TP
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On “the revelation of the flow,” it explains that the flow
given with affection is the level of will.
KEHOT'S NOTE
QW 0°2°39-N7MIR — 1187 °12 901 712°1 772 YW 0D

96 NP VAT .. O°DN TN 713700

This passage is quoted there, with the addition: “that is,
the flow in a manner of affection is the level of will
(ratzon).”
KEHOT’'S NOTE
nyawnn vy vrM” ow %0171 1P Y O”RIR 7Y D°1°1¥-N7IR2 RN
189 oMM 120 1T

97 MM B P12 KT T

In the Idra Rabba the Zohar asks the difference between
“saying” (amirah) and “speaking” (dibbur): speaking is a
proclamation, so that at Sinai, “And G-d spoke all these
words,” the whole world heard and trembled. It grounds
the distinction between dibbur and amirah.

Zohar, Idra Rabba 13:123-15:134-3"p:3™ X271 K787 ,771 100
TPy

98 SN 2202

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[5] .72 17D 27D 3”00 W MUY Y

99 N AP A
That passage explains the difference between “saying,”
which is in the heart, and “speaking,” which is in the
mouth and reveals to another; above, the ten utterances of
creation are in Chochmah and the Ten Commandments in
Binah.

KEHOT’'S NOTE
.OWY 5”21 7,13 NP R TP R

PARAGRAPH 11

100 097271 25 NN 29PN 12T

The opening of the Ten Commandments. The Alter Rebbe
reads “spoke” and “saying” as the revealed speech above
and the hidden saying below.
Exodus 20:1°R:"> mnw
IMR? APRT 071270770 NX 077K 131
And G-d spoke all these words, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 0 mnw

101 mo%r 1t aT

The Sages expound “the word of Havayah” that people will
seek and not find as halachah. Here it identifies Torah

likuteitorah.com/likkutei-torah/shelach/3/
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study, and halachah above all, as G-d’s word in a person’s
mouth.
Shabbat 138b:11-1227-x*:2 1”%p naw
K1 .2 A — 771277 PRI A — 1 12T, nan it — N N3
SY 193 Piuny AWK ANy nR 27 127 DR wpd? wniv”
OXY X°7 XML OX Y72 NIUTTA "A22) N1°013 PR3 13N TN
12 PR LR I
William Davidson, Vocalized Aramaic (CC-BY-NC)

102 9°22 9927 DOWKY

G-d tells His people through the prophet, “I have put My
words in your mouth.” Here it describes Torah study as
G-d’s own words placed in a person’s mouth.
Isaiah 51:161"0:X"1177°yw°
TMRPY PIR OO DY Yor? PI0RD T PR D3 M7 DYN)
TANTRY TPEY
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10 LR VYRS

103 P78 77 NORT XD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnTPna N

104 TORT RY?T0 UDWA INDY 9T IORT KPP RIS 9 NONT IND
BB N7 PPN Dan AN 2ann
Eliyahu’s prayer (Patach Eliyahu): G-d has no known
righteousness or justice, nor any of the attributes in
Himself. It shows that the attributes are revealed only as
G-d chooses to relate to the world, in response to man.
Tikkunei Zohar 17b:5-7"t-’11:2 1> 917 *1pn
JPRT YU UDWR IRDY P77 RT RYPT T8 99 NONT IRD Dax
5y 1on 1wInnm Ny 37 01p J5P0 TR 1POR Do IRDY A
977 By 177710 1711 IRDAR (79 2°77°0K X73) 79 DOK XM ROT 7T
YW 227 0P Y3 TY W1 12 DWW ARDAY W dNR KT AN
197 73T 19T '|’7 anRY nna
Constantinople, 1740 (CC-BY-NC)

105 TR TTaye yraa anmn

G-d placed Adam in Gan Eden “to work it and to guard it.”
The Alter Rebbe reads it as man’s task of drawing G-d’s ra-
diance into Gan Eden.
Genesis 2:1511:’2 N°wX12
VRGP ATY? TT97IAR 1AM DTRTN DR R
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 PRI
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PARAGRAPH 12

106 TnRwRY 1Ty

G-d placed Adam in Gan Eden “to work it and to guard it.”
Here it shows that the mitzvos draw the radiance into the
lower Gan Eden.

Genesis 2:151"1:"2 N°wX12
SAIRY AT2Y? 1TV NI DIRT NN DP9 T MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107 7R R 1 TRy

The Kehot note gives this Zohar passage (and others) for
reading “to work it” as the positive commandments and
“to guard it” as the prohibitions.

Zohar I, 27ax ,1o R”m
KEHOT'S NOTE
LTI LR LTD R RS

108 TNRR IND PINA 720

Yehoshua and Kalev tell the people, against the other
spies, “The land is very, very good.” The text refers to its
own discourse on this verse for the principle that the high-
er descends lower. (context: Steinsaltz Tanakh)

Numbers 14:7°1:77° 72712

MNP A2 M2y WK PIRD RY PR3 NTYTRITOR 1nRn
TR TRM PN 7230 ANK

And they spoke unto all the congregation of the children of

Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 072y PRAWS 212 %% %5

“For the children of Israel are servants to Me.” It defines
the service of the mitzvos through which the power of
Ado-nai is drawn.
Leviticus 25:557171:71”5 Rp”
DTSR YN DO IRRTIYN 07 T3 218 PXI9IR 20
10275 *1 IR
For unto Me the children of Israel are servants; they are My
servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1o *H R BN

The Midrash teaches that wherever “to Me” is said, it nev-
er departs, neither in this world nor in the World to Come.
Being G-d’s servants makes Israel permanently His.

Vayikra Rabbah 2:2°2:°2 127 R9p™
KEHOT'S NOTE
2,271
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The Mishnah lists mitzvos whose fruits a person eats in
this world while the principal remains for the World to
Come. It shows that the power of the mitzvos reaches even
this world.
Mishnah Peah 1:1°X’X XD 11wn
m>nay PRI 00720 ,IRET VY 0P PRY 0°7127 19X
MO 0PI TPNIND PR OTRY 0°727 19K .T7iR TInboy ,0v70n
DRI ,0°700 MR L,OK AR T30 .X27 09iY7 i nnop 1pm
1072 7312 173 Tnpn a0 07X 172 oIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

YA O POIN DTRY 1R W

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NN IRD ARY

1o%n °npra aR
The opening of the blessings of Bechukosai, “If you walk

in My statutes.” The blessings that follow are material
ones, in this world.
Leviticus 26:372:172 RIp™
:DOX DIPDY1 172WN *Nin7NR 1320 NpNa-DK
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

woT 2o Bwm

“Your threshing shall overtake the vintage”: the harvests
will be so plentiful that one season runs into the next, a
promise of plenty in this world. (context: Steinsaltz
Tanakh)
Leviticus 26:5’7:172 Xp™
ya'? DIBMY DOPIN) YATNK P TEN TYI NN BT 037 PEm
:0¥IX2 NY3? DAY
And your threshing shall reach unto the vintage, and the vin-
tage shall reach unto the sowing time; and ye shall eat your
bread until ye have enough, and dwell in your land safely.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7aN2 21°w NN

“And I will give peace in the land”: another blessing ful-
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filled in this world.

Leviticus 26:6:1”5 X7p”

VIR 7YY M0 CNIUM TR PR BRIV TN 02T "nnn
{03382 72YNK7 27M
And I will give peace in the land, and ye shall lie down, and

none shall make you afraid; and I will cause evil beasts to
cease out of the land, neither shall the sword go through

your land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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Moshe promises Israel, “And all these blessings shall
come upon you and overtake you, if you listen to the voice
of Havayah your G-d”: plainly, they will reach you even
without your pursuing them. The Alter Rebbe reads “over-
take you” as the blessings reaching down to wherever a

person is. (context: Steinsaltz Tanakh)

Deuteronomy 28:2°2:1”2 0°127

TP T 13 YRUN °3 ) TPRT N3P0 Y W

And all these blessings shall come upon thee, and overtake
thee, if thou shalt hearken unto the voice of the L-RD thy

G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 14
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The prophet praises G-d: “Who is a G-d like You, bearing
iniquity and passing over transgression,” that is, forgiving
sin and overlooking it. The Alter Rebbe reads “passing
over transgression” as transgression turned into abun-

dance. (context: Steinsaltz Tanakh)

Micah 7:18m:t 1271

T¥? PINATRY INPN1 NINY? YwRThy 12y 1Y REpd qind YR
R 700 Y073 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118 NP2 Wy MM

Reish Lakish: great is teshuvah, for through it deliberate
sins become like merits; the Gemara explains that this is
teshuvah out of love. It illustrates darkness transformed

into light.

Yoma 86b:31:2 170 X1

MRV ,NINYD 92 iy MNTMY nwn niTa R v nK
JRAT T — PP KD LPAAY2 NPWD 03 ORRR N TY PRI i
NN 13 WP U MM PPN W Ap? MR KR

likuteitorah.com/likkutei-torah/shelach/3/
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Through kindness and truth iniquity is atoned for.” With
“truth” read as Torah, the verse teaches that the Torah
atones.

Proverbs 16:6":1"0 *2wn

72 10 "7 NN 18 1227 N Ton2
By mercy and truth iniquity is expiated; And by the fear of
the L-RD men depart from evil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LA e
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The Yerushalmi says “truth is nothing but Torah,” citing

“Buy truth and do not sell it.” It identifies the “truth” of

the verse with the Torah.
Jerusalem Talmud Rosh Hashanah 3:9m1wi wX1 *n2w17° T1n7n
By
732 X1 °27 0w3a 12 37 .7 NINIBAA 79T 0D LK YPA W12 ...
.29 N2°W112°DR WA 2 RPX XD AN PR MWIT 71 .00
P2 W03 N2WI LTIKT) 379 DY LKIMT KDY W03 N2 197DR
IR M APRY 292 NI LRON °37 0w RO T 02
IPRY 293 NWI LTRR 13370 .LOAM LAPRR NITY WOl Nl

Rty WedyirdstaRchlvAvigh ek v Winiie | Wedyirds o

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

27X PW PRIy npon 1NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,7 e
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Daniel’s advice to King Nevuchadnetzar after interpreting
his dream, “redeem your sin through charity.” It shows
that the mitzvah of charity atones. (context: Steinsaltz
Tanakh)
Daniel 4:24773:"7 5R°17
10 T3 102 AW PID MPTER IWPM 77y 19Y? 2370 K9 177
SINPY? NI MAN
Wherefore, O king, let my counsel be acceptable unto thee,
and break off thy sins by almsgiving, and thine iniquities by
showing mercy to the poor; if there may be a lengthening of
thy prosperity.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
1,7 PROIT IR

PARAGRAPH 15
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When G-d appoints Yirmeyahu as a prophet, He touches
his mouth and says, “Behold, I have put My words in your
mouth,” the verse on which the text’s phrase is based.
Here it describes Torah study. (context: Steinsaltz Tanakh)

Jeremiah 1:9'v0:R 1707

D2 ™27 NN NI 79X T MR *B72Y Y01 TR N Mown
Then the L-RD put forth His hand, and touched my mouth;
and the L-RD said unto me: Behold, I have put My words in
thy mouth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The command to appoint a king, read again as accepting
G-d’s Kingship in doing the mitzvos.
Deuteronomy 17:15170:1”> 0°927
T2Y 0°PR UK 1R 12 ROK 1 02 WK Ton Y 0°vn oiw

R PPARTRD WK "1 WOR 779y NP 901N KD 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

amwy? oo

“Which I command you today, to do them”: the drawing
down happens only through action in this world.

Deuteronomy 7:11x”°:t 0°727

DT )37 *20 WY DVIYRINK) DPNT TN MERT DY NRY)

:0niy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yehoshua ben Levi reads “which I command you to-
day, to do them”: today to do them, and not tomorrow to
do them; tomorrow, to receive their reward. Here it means
that the encompassing light is drawn down only in this
world of action.
Eruvin 22a:5-6"-"11:X 273 1°217°Y
DI MER "I WK PNIT KD 7 13 YT 21 0T
— oniy? oY ,oniy? nny K91 — "onivy? oY, onivy?
PR 23003 72 PRINY °27 ROROKY 30 027 0K .09 22R7 I’
1AP? "y2n AR TIX” 2707EN IR N7
William Davidson, Vocalized Aramaic (C;C—BY—NC) h h .

N3P N

The text’s own citation: the Midrash on Parshas Shelach,
chapter 16, on Moshe’s plea after the spies.

Bamidbar Rabbah 161t 127 727722

N1973 ANy
The text’s own citation: the Zohar on Parshas Shelach, on

this verse.

Zohar, Sh'lach 11:84-92272-770:X>> 7% nbw 7M1 100

N3P N

The text’s own citation: Rabbeinu Bachya’s commentary
on this verse, in its place in Parshas Shelach.

Rabbeinu Bahya, Bamidbar 14:17-181"-1":7"> 12112 ,>112 1127
m5 17 @° 0°BR IR XITW 1 bwd 17 PY U010 K1 DT g
19 TR0 997 ,MTAMN ARRD N7 WK 1N 1080 Ak 91T
21092 717 1WITw 157,708 NP2 TAnRD” 17Ay 1777 IR .0°OK IR
PR ,MITITY MRY XM ,INRD 971 2pY? T (3:n7D NPwRN3)
NTA NRIN IR MO KD DT NP WATH TUYY .ONI% NYa 1777
5w 7711 0”97 775K 71207 QWi NPNIR 0D YT LT nTRb ooann
95 "18% DI0IW PAVIWD ,TMIT D37 R bwmy .onad ST

... IRY 7217 R¥1 ,1N2 2y Moty
19 X1 972 nyY, “and now may the strength of My L-rd be
magnified, etc.” According to the plain meaning of the text
Moses meant that anyone who possesses the attribute of be-
ing slow to anger (extreme patience) possesses the strength
to conquer his anger; Moses therefore added: “as You have
spoken, saying,” referring to the attributes of His which G’d
had revealed to him after the episode of the golden calf. This
is why he immediately added mention of the attribute 778 1
0°0X, “the L-rd is slow ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

The text’s own citation: when Moshe went up on high he
found G-d tying crowns to the letters; G-d said, “You
should have helped Me,” and at once Moshe said, “And

48



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 3

now, please, let the power of Havayah be great, as You
have spoken.”
Shabbat 89a:5°1:X v”8 naw
WITRT? IX¥R DV2 AYn APV Aywa 7 13 YU c21
oivY PR ,Iwn (32 AR .NPNIRY 00ND Wip nw X 2
79 M7 :32 MK 79377 0iPY 1MW T2y W2 039D 7307 0K ?97Y3
PRI2T UKD N 03 RY DT ANYY <32 MWK T 1YY

William Davidson, Vocalized Aramaic (CC-BY-NC)

132 | The text’s own citation: Moshe invokes G-d’s word that He
is slow to anger even to the wicked, and that is the mean-
ing of “And now, please, let the power of Havayah be
great, as You have spoken.”

Sanhedrin 111b:1°X:2 X™p 1°777110

1T 270OYY? AR P BIRK 72 K21 ,079Y P9 11127 3’ nN
JInR? B727 IWRD T 09 R 9T A 12 N7

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Moshe’s plea, now read with stress on “And now” as
teshuvah.
Numbers 14:171:7> 72722
VSR 0127 UKD *3TK 13 K21 A0Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

134 M9 N1 2T

The text’s own citation (Pinchas, end of 220a), which
Likkutei Torah, Chukas says explains “with all his
strength” like “let the power of Ado-nai be great.”

Zohar, Pinchas 18:125—21:135#"?,7:}{”3-.'I"DP:T'I”’ [olahi-Mninity nlale]

1the first 4 lines of the Hebrew text are not translated. The
shadow returned as before and went to and fro in the house
in the shape of a man. R. Abba fell on his face. R. Jose said:
‘I remember that I once saw R. Phineas b. Jair in this place
standing in this spot and discoursing on the verse, “Phineas
son of Eleazar son of Aaron the priest”, etc. G-d at that time,
he said, was debating how to give this covenant to Phineas,
because it belonged of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

135 72w RPN NPT PR
On “And now, lest he put forth his hand,” Rabbi Abba bar
Kahana says that G-d opened for Adam a door to teshuvah,
for “and now” always means teshuvah. The Alter Rebbe
applies it to Moshe’s “And now.”

Bereshit Rabbah 21:61:X73 7127 n"wk12
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“And now, he might extend his hand” - Rabbi Abba bar
Kahana said: This teaches that the Holy One blessed be He
opened for him an opportunity for repentance. “And now” -
“and now” is nothing other than repentance, as it is stated:
“And now, Israel, what does the L-rd your G-d [ask of you?
Only to fear the L-rd your G-d, to walk in all His ways...]”
(Deuteronomy 10:12). But he [Adam] said: “Might [pen]” -
and pen is nothing other than no. The Holy One blessed be
He ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

136 N7y 0”DT N2WT . . ANYI 17390 190

The wording of the Gemara in Shabbos 89a is copied
there.
KEHOT'S NOTE
.ION °y 19w N”MIRA pRya nwon

137 7R "yw 9202

The wording of Sha’arei Orah is copied there.
KEHOT'S NOTE
.bon Y MW N”MR3A pnya nwen

138 '3 K™D 191710

The wording of the Gemara in Sanhedrin 111b is copied
there.
KEHOT’'S NOTE
RYN Y 09w N7MINRA pRYI YRR

139 VYD NP D Man

The wording of the Midrash Rabbah on Shelach is copied
there.
KEHOT'S NOTE
.RYN Y 09w N7MIR2 PRy Nwon

140 112 97y 2”1ya 0799

The entry “Koach” of the Pardes, Erchei HaKinuyim, is
copied there.
KEHOT’'S NOTE
.bon’y Qw N”MINRa pnyl

141 2 N7DPT NPW D M

This Zohar passage is brought in these places.
KEHOT'S NOTE
.UYN QYN °Y OW .VON Y0 DW NN

142 89 7INA 2

This Zohar passage from Haazinu is brought in these
places.
KEHOT'S NOTE
.AN .ayn’y ow n”mK

143 1”121 2”97 onaa

That passage cites the Zohar, Pinchas (end of 220a), which
explains “with all his strength (koach)” like “let the power
(koach) of Ado-nai be great,” together with the Ramaz
there.

KEHOT'S NOTE
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144 Ny Rt
The Ramaz’s comment is brought in these places.

KEHOT’'S NOTE
AN YNy W DMK

145 % M9Y0 °D NIN N”NR2
The entry of Me’orei Or, letter kaf, section 10, is brought
there.

KEHOT’'S NOTE
AYNCY oW NN

146 V”Y 7Y 17°Y NINDY
The Kehot note says that “section 79” should seemingly
read 69, and that this is how it appears in Or HaTorah in
these places.

KEHOT'S NOTE
PN Y DA AR LTYNCY LAYN Y M9 NPIIRD 1707 .00 P7% 17RO

147 N 1707 12°R2 Ma7

The Midrash on Eichah is brought in these places.
KEHOT'S NOTE
DYDY 29N Y Mow NN

148 M3 X932 10%7

“And they went without strength before the pursuer.” The
text cites the Midrash on this verse among the sources on
“power.”
Lamentations 1:6M:’X 112X
1PN YT WSHRY DYIRD PIW PR ATIIPR NI X3
747 %397 0O°K52
And gone is from the daughter of Zion All her splendour;
Her princes are become like harts That find no pasture, And
they are gone without strength Before the pursuer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 27y 77 MRTPRa TN

This passage of the Tikkunei Zohar is mentioned there.
KEHOT'S NOTE
LTYN Y MPw N7MIND 901

150 27y 1797 275 1PN

The wording of this passage of the Tikkunei Zohar is
copied there.
KEHOT'S NOTE
STYN Y MPW NPMIRG Pyl

151 N”Y 1787 7”7 pn
This passage of the Tikkunei Zohar is mentioned there.
KEHOT'S NOTE
.TYN Y MPw NYMIRD 50
152 mow °D 1P A

Rabbeinu Bachya’s comment is brought there.
KEHOT'S NOTE
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