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“And Yehoshua sent out from Shittim
two men as spies, secretly” (Joshua 2:1)

Through Torah and mitzvos in thought, speech and action, the
days of a person’s life become garments for the soul, a scent-like
radiance that lets it be included in G-d’s Oneness; every Jew
must “spy out” his own Yericho, checking his thoughts each day

so that his soul is not left naked.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Through Torah and mitzvos in thought, speech and action, the days of a person’s
life become garments for the soul, a scent-like radiance that lets it be included in
G-d’s Oneness; every Jew must “spy out” his own Yericho, checking his thoughts

each day so that his soul is not left naked.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why G-d commanded Yehoshua to send spies only to Yericho, the “lock” that held all
the nations of the land, while He left Moshe’s spies to Moshe’s discretion. The answer begins with the
Zohar’s reading of Avraham, who “came into days”: the days of a person’s life, filled with Torah and
mitzvos, become garments for the soul. We sanctify G-d with a threefold “Holy” because the mitzvos
are done in thought, speech and action, the three garments of the soul; without them a created soul
cannot be included in the One, and with them it is “bound up in the bundle of life.” This radiance is the
level of scent (rei’ach), Arich Anpin, the “long countenance,” which reaches from the Infinite down to
the lowest place, and Yericho is named for it. The 365 days are channels for these garments, formed by
overcoming the sitra achra, while evil thoughts are impure garments, so a person must reckon his
thoughts every day. Moshe’s spies, examining love and awe, belong to Moshe’s level alone; Yehoshua’s
spies, examining the garments, are every person’s task, and the Midrash’s “potters” are those who
form these garments and, through the mitzvos, raise the fallen sparks. Finally cheresh is read as

thought and as silence.

OUTLINE

1 Yehoshua'’s spies and Moshe’s m-2

Yehoshua sent spies at G-d’s command, and only to Yericho, the lock that included all the land, while
Moshe’s spies were left to his discretion; every Jew has his own Yericho.

2 Days as garments 13

The Zohar: Avraham “came into days,” clothed in the garments his days of Torah and mitzvos had made; why
does the soul need garments at all?

3 The threefold “Holy” 14-6

We sanctify G-d in thought, speech and action; before Him action is equal to thought and speech, for He is
holy and separate from heaven and earth alike.
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4 Bound up in the bundle of life

17-8

Israel draws G-d’s holiness into the three garments of the soul, which include it in the One; this radiance is

scent, Arich Anpin, reaching from the Infinite to the lowest place.

5 The days and the guarding of thought

19-10

The 365 days are channels formed by overcoming the sitra achra; holy thoughts clothe the soul, and evil

thoughts clothe it in impurity.

6 Adam’s nakedness and the two kinds of spies

g

Adam confessed that he did not draw the One into his days; examining love and awe is Moshe’s level, but ex-

amining the garments is everyone’s duty, and the Midrash’s “potters” are explained.

7 Cheresh: thought and silence

M2-13

Cheresh is read as careful thought, the work of the “masters of accounting,” and as silence.

KEY CONCEPTS

Garments of the soul 12w371 72127

The thought, speech and action of Torah and mitzvos,
formed through a person’s days, which clothe the soul so
that it can enjoy the radiance of the Shechinah and be in-
cluded in G-d’s Oneness.

Scent (rei’ach) 1™

A radiance that spreads from a thing without being its es-
sence: the level of the light drawn down by the mitzvos,
and the root of the name Yericho.

Arich Anpin 7218 7R

The “long countenance,” the attribute through which this
radiance lengthens from the Infinite down to the lowest
level; it is also called “the nose.”
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The bundle of life 2°°n171 917%

Avigail’s phrase for the soul bound up “with Havayah”;
here it is the garments that surround the soul and include
it in the One.

Masters of accounting X12w117 °IRR

Those who reckon every day the thoughts that passed
through them, since every thought is a garment for the
soul.

Thought, speech and action 7wyn1 7127 n2wnn

The three garments of the soul, corresponding to nefesh,
ruach and neshamah and to the threefold “Holy.”
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SECTION 1 - 11-2

Yehoshua’s spies and Moshe’s
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“And Yehoshua sent out from Shittim two men as spies, secretly (cheresh), saying: Go and see the
land and Yericho,” etc.
The maamar opens with the verse in the book of Yehoshua: before Israel crossed the Jordan, Yehoshua se-

cretly sent two spies from Shittim to see the land, and Yericho in particular. The word cheresh, “secretly,”

will later be read in several ways: as earthenware, as thought and as silence.

2°N5 wR MPYw 0Y2371R21 .07V AT (ane owaw] NPPWIY P SINYTA YRS Yy R XT3 1M
©.7% SN IR IR INYTR (79725 3o rman) 2P nRY 4R o

Now, Yehoshua certainly did not do this on his own initiative; rather, G-d, may He be blessed, com-
manded him to do so. Yet regarding the spies whom Moshe sent, it is written, “Send for yourself,”
and our Sages, of blessed memory, said: “At your discretion; I do not command you.”

The Alter Rebbe takes it as certain that Yehoshua sent his spies at G-d’s command. Moshe’s spies were differ-

ent: on the words “Send for yourself,” the Sages, quoted by Rashi, explain that G-d left the matter to Moshe’s
discretion and did not command it.
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[We need] to understand this matter: that in the whole Land of Israel G-d, may He be blessed, did
not command that spies be sent, except to Yericho, which was the lock of the Land of Israel, as it is

written, “And Yericho was shut up,” etc.

The question is why G-d would command spies only for Yericho and not for the rest of the land. The answer
begins with Yericho’s place: it was the “lock” of the Land of Israel, the city “shut up” against Israel, and the
Midrash says that once Yericho was conquered the whole land would be conquered. In Likkutei Torah, Masei,
the Alter Rebbe adds that Yericho had seven walls, for the seven nations, which are rooted in the seven mid-
dos, and that it was never divided among the tribes because it includes the whole land.
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And in it dwelt [people] of all the nations, as it is written, “The Hittite, the Amorite,” etc., all “the cit-
izens of Yericho,” etc.; for they were included in it, since it was the general and collective expres-
sion (klalus) of the Land of Israel.

The Midrash teaches that people of all seven Canaanite nations gathered in Yericho, and the verse in

Yehoshua lists them all as “the citizens of Yericho.” Because all of them were included in it, Yericho was the
general and collective expression of the whole land, which is why conquering it meant conquering the land.
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And [we need] to understand how this matter is found in every Jew: that in the level of his Yericho
he needs spies, while in the level of the rest of his Land of Israel he does not need spies. Now, it is
written, “And Avraham was old, come into days (ba bayamim),” etc.

The Alter Rebbe turns to the inner meaning: every Jew has his own “Land of Israel,” and within it a “Yericho”

that needs spies, while the rest of it does not. To explain this he brings the verse that Avraham was old and
“came into days.”

SECTION 2 - 113

Days as garments
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And the Zohar explains that he clothed himself in the days; for the days are the aspect of garments
given to the soul, and each person is given the years of his life according to what he needs for

garments.

The Zohar reads “came into days” to mean that Avraham entered the next world clothed in his days: each day
of a person’s life becomes part of a garment for the soul. So each person is given as many years as his soul
needs for its garments. In Torah Ohr, Chayei Sarah, the Alter Rebbe brings the same Zohar in explaining the
Sages’ saying that one hour of teshuvah and good deeds in this world is better than all the life of the World to
Come.
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As it is written, “Days were formed”: that is, through the Torah and mitzvos with which a person oc-
cupies himself in his days. And for every day in which he neglected Torah and mitzvos, the gar-

ment is missing from the soul, in proportion to his neglect.

The verse “Days were formed” is read as saying that a person’s days are formed into garments, through the
Torah and mitzvos done in them. A day spent without Torah and mitzvos leaves a gap in the garment, in pro-

portion to what was neglected.
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And [we need] to understand the matter of the garments: why does the soul need garments, so that

it not be naked? And also, why was this matter written in the Torah, to let us know this?

This raises the maamar’s main questions: what are these garments, why does the soul need them so as not to
be “naked,” and why does the Torah tell us this at all?

SECTION 3 - 14-6

The threefold “Holy”
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The explanation is this. We say every day, “We will sanctify You (nakdishcha).” At first glance it is
astonishing to say this about G-d, may He be blessed, who is holy and sanctified in Himself: how do
we say that we sanctify Him?

In the Kedushah of the daily prayers we say, “We will sanctify You.” The Alter Rebbe asks how we can speak
of sanctifying G-d, who is holy in Himself and needs nothing from us.
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Also: why do we say “Holy” three times, precisely this number?

A second question is why “Holy” is said exactly three times, no more and no less.
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However, the Torah was given to us in three things, which are thought, speech and action: for sev-
eral mitzvos depend on speech alone, several mitzvos depend on thought alone, and several
mitzvos depend on action alone.

The answer begins: the Torah was given to be fulfilled in three ways, thought, speech and action. Some

mitzvos are fulfilled by speech alone, some by thought alone and some by action alone, so each of a person’s
three faculties has mitzvos of its own.
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At first glance a person might err and say that the level of the revelation of G-dliness that is re-
vealed in the level of action is not equal to the level of the revelation of G-dliness that is revealed in
the level of speech and thought; for the level of action is coarser and more corporeal, even in the
level of the inanimate, such as the silver and copper of the act of charity.

One might think that G-dliness revealed through action is lower than G-dliness revealed through speech and

thought. Action is coarser and more physical, and it even reaches the inanimate, as when charity is given in
silver and copper coins.
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But in truth it is not so, for all is equal before Him, may He be blessed; for “all before Him is con-
sidered as nothing,” and there is no difference for Him between the upper beings and the lower
beings, since all is as nothing before Him; for He, may He be blessed, is the Infinite One (Ein Sof),
and nothing can compare to Him, may He be blessed.

But before G-d all levels are the same, since “all before Him is considered as nothing,” as the Zohar says.
Next to the Infinite One, the difference between higher and lower beings is no difference at all, for nothing
can compare to Him.
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And this is what we say, “And holy in heaven and on earth” [and see what is written about this in
Parshas Re’eh, on the verse “After Havayah your G-d shall you walk, and Him shall you fear,” etc.]:
that is to say, the level of heaven and the level of earth are equal before Him, for He is holy and sep-
arate from them.
In the Yishtabach blessing we call G-d “holy in heaven and on earth.” The Alter Rebbe reads this as saying
that heaven and earth, the higher and the lower, are equal before Him, since “holy” means separate: He is

set apart from both alike. The bracketed note refers to his discourse in Parshas Re’eh on “After Havayah
your G-d shall you walk.”
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Although He gives life to them all and brings them all into being, the life-force (chayus) is in the
aspect of “running and returning,” etc.
Although G-d gives all the worlds life and brings them into being, the life-force He gives them comes in the
manner of “running and returning”: it reaches them and withdraws, so He remains apart from them. The

words echo Yechezkel’s vision, “and the chayos ran and returned”: there chayos are the living creatures of
the Chariot, and here the same letters are read as chayus, the life-force.

SECTION 4 - 17-8

Bound up in the bundle of life
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Now, the drawing down of the life-force from His holiness, may He be blessed, is accomplished
through Israel, as it is written, “And who is like Your people Israel, one nation on earth.” The
meaning: even on the earth below they draw down the level of One.
Though G-d is separate, Israel draws His holiness down into the world. The verse calls Israel “one nation on
earth,” which the Alter Rebbe reads as: even here on the lowest earth, Israel draws down the level of One. In

Iggeres HaKodesh (epistle 9) he reads the verse the same way: even in earthly matters, such as earning a liv-
ing, a Jew must not be separated from the true One.
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Therefore we say “Holy” three times: to draw His holiness into these three levels, thought, speech
and action, which are the three levels of the soul, nefesh, ruach and neshamah (and see what is
written about this above, on the verse “And now, please, let [the power of Ado-nai] be great”), so
that into all of them the level of “Holy” is drawn;
This is why “Holy” is said three times: to draw G-d’s holiness into a person’s thought, speech and action,
which correspond to the three levels of the soul, nefesh, ruach and neshamah. The note sends the reader to
the discourse “And now, please, let the power of Ado-nai be great,” earlier in this parsha, where three en-

compassing garments surround nefesh, ruach and neshamah on every side, so that the soul is “bound up in
the bundle of life.”
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that is, through occupation with Torah and mitzvos in the three levels, which are the aspect of gar-
ments for the soul, so that it can enjoy the radiance of the Shechinah (Divine Presence), that is, to
be included in the One;

The holiness enters all three through Torah and mitzvos done in thought, speech and action, and these be-
come garments for the soul. They let it “enjoy the radiance of the Shechinah,” the Sages’ description of the
reward of the righteous in the World to Come, which the Alter Rebbe explains as being included in the One.
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whereas when it is naked, without a garment, it cannot be included in the One, since it is the level
of a created being, and every created being comes into being and passes away, and is very far from
the level of One.

Without garments a soul cannot be included in G-d’s Oneness, because it is a created thing, and everything

created comes into being and passes away, far from the true One.
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Therefore it needs garments, namely the thoughts of Torah and mitzvos, which are the aspect of
garments that clothe the soul and surround it from its head to its foot; and they are drawn from the
level of One, so that through this souls can be included in the One.

The garments are the thoughts of Torah and mitzvos, which surround the soul from head to foot. Because
they are drawn from G-d’s Oneness itself, they carry the soul into that Oneness.
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And this is “And the soul of my lord shall be bound up in the bundle of life with Havayah” (in I
Samuel, chapter 25, [verse| 29): that is, just as a person ties up his money in a pouch, so shall his
soul be bound up in the bundle of life;

This is the meaning of Avigail’s blessing to David in the first book of Shmuel, that his soul would be “bound

up in the bundle of life with Havayah.” As a person ties his money up in a pouch, so the soul is tied up and
kept within the “bundle of life.”
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that is, that the garment and the bundle of life will surround him and clothe him, to be included in
the One, “with Havayah.”

The bundle is the garment of Torah and mitzvos, which surrounds and clothes the soul. Its purpose is in the

verse’s last words, “with Havayah”: that the soul be included in the One.
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[And see on the matter of “bound up in the bundle,” etc., in the Gemara, chapter 2 of Chagigah (fo-
lio 12, end of side b): “Aravos, in which...,” etc. And see what is written in the explanation on the
verse “This is the dedication of the altar.” The last chapter of Shabbos, folio 152, side b. Rabbah,
end of Parshas Haazinu. Nasso, end of section 11, regarding “and guard you.”
A bracketed note now lists sources on “bound up in the bundle.” The Talmud in Chagigah places the souls of
the righteous in Aravos, the seventh heaven, and the Talmud in Shabbos says that they are stored away be-
neath the Throne of Glory, both citing this verse. The note also points to the Alter Rebbe’s explanation on

“This is the dedication of the altar” and to Midrash Rabbah on Haazinu and on Nasso, where “and guard
you” is read as G-d guarding the soul.

likuteitorah.com/likkutei-torah/shelach/18/ 10
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In Koheles Rabbah, on the verse “Who knows the spirit of men that ascends.” Zohar, Part I, Vayera,
folio 106, side b; Terumah, folio 142, end of side b, [and] folio 178, end of side b; Vayikra, folio 25,
side a; Metzora, folio 55, side a; Acharei, folio 71, side b. In the Pardes, the entry “Tzror” (bundle).
In Me’orei Or, the letter Tzaddik, section 20.]
The list continues with Koheles Rabbah, which says that the souls of the righteous are kept in a treasury, cit-
ing Avigail’s words, and with several passages of the Zohar, the Pardes and Me’orei Or. The Zohar explains

that the nefesh is bound to the ruach, the ruach to the neshamah and the neshamah to G-d, so that the ne-

fesh is “bound up in the bundle of life.”

T4 NRT%2 97T WPRD 197 M2 RO 1OwRM TR 2
2. And this illumination and drawing down is the level of scent (rei’ach), as it is written, “And his
scenting shall be in the fear of Havayah.”

A new section begins. The light drawn down by Torah and mitzvos is the level of scent (rei’ach), as
Yeshayahu says of Mashiach, “his scenting shall be in the fear of Havayah.”

TIRN NLYENR I TR 73 MM TOYRT TIRT KPR 1270 NPREY IPR MW 10D Pwn XM
73 oK

It is, by way of analogy, like the scent, which is not the essence of the thing but an illumination and
extension from it: so this illumination spreads forth from the Infinite Light (Or Ein Sof), blessed be
He.

A scent is not the thing itself, only something that spreads from it. In the same way, this light is not G-d’s es-

sence but a radiance spreading from the Infinite Light.
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And this attribute is called Arich Anpin, as it is written, “I will lengthen My anger (a’arich api), and
[for] My praise I will hold [it]| back (echetom) for you”;
The attribute through which this radiance spreads is called Arich Anpin, the “long countenance,” the outer
level of Keser (the Crown). Its name is heard in the verse “I will lengthen My anger (a’arich api)”: af means

both anger and nose, so “lengthening the af” suggests a long countenance, and the verse’s next word,
echetom, comes from chotem, the nose.

likuteitorah.com/likkutei-torah/shelach/18/ 11
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as is said in the Idra of Nasso [folio 130, side b]: “To the Master of the nose (chotem) I pray, and to
the Master of the nose I make supplication”; for this illumination is called the level of the nose, and
it is the level of scent. And the Holy One, blessed be He, is called the Master of the nose, for He is
the essence and source of the illumination that spreads forth from Him.
In the Idra of Nasso, Rav Hamnuna Sava would pray “to the Master of the nose,” and the Alter Rebbe explains
that this radiance is called the nose because it is the level of scent, while G-d Himself, its essence and source,

is “the Master of the nose.” In Likkutei Torah, Ki Savo, he gives the reason one prays to “the Master of the
nose”: prayer takes the place of the offerings, which were a “pleasing scent.”
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And this illumination is “longer than the earth in measure,” and it spreads forth from a very high
place, namely the Infinite One (Ein Sof), blessed be He, who is without limit, into the level of the
very, very low, the place of limitation.

The phrase “longer than the earth in measure,” from Iyov, describes how far this radiance reaches: from the
highest place, the Infinite One who has no limit, down to the lowest level, the place of limitation.
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[And one can say that this is why they explained in Rabbah, Bamidbar, end of section 5, “echetom
lach” as a term for a seal (chotam), as in “Set me as a seal”; for this is the drawing of the light
downward. And see what is written on the matter of “The seal of the Holy One, blessed be He, is
truth” in the explanation on the verse “These are the journeys.”]
In a bracketed note the Alter Rebbe suggests that this is why the Midrash reads echetom lach as chotam, a
seal, as in “Set me as a seal upon your heart”: a seal presses its form into what lies below it, which is the
drawing of the light downward. The note also refers to the Sages’ saying “The seal of the Holy One, blessed

be He, is truth,” which he explains in the discourse on “These are the journeys,” where Moshe’s writing
down of Israel’s journeys, their ascents from below to above, is linked with that seal.
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Therefore Arich Anpin is called aricha de’anpin, “long of countenance,” for it lengthens itself in
the level of scent mentioned above, to clothe the soul in the levels of thought, speech and action of
the mitzvos and the Torah.

This is why Arich Anpin is called aricha de’anpin, “long of countenance”: through the level of scent it length-
ens itself far enough to clothe the soul in the thought, speech and action of the mitzvos and the Torah.
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[And see what is written about this on the verse “These are the journeys,” etc., on the matter of “the
Jordan [at] Yericho.” And see the Zohar, Balak, folio 186, side a: “By the scent of your garments,”
etc.; and what is written at the end of the discourse beginning “And now, please, let [the power of
Ado-nai] be great,” etc.]
A bracketed note refers to the discourse on “These are the journeys,” where the Alter Rebbe explains that all
the journeys led to “the Jordan at Yericho” and that Yericho is the level of scent (rei’ach), a slight radiance
from a thing’s essence. It cites the Zohar in which a child knew “by the scent of your garments” what two
sages had done that day, showing that garments carry a scent. It also refers to the end of the discourse “And

now, please, let the power of Ado-nai be great,” earlier in this parsha, which reads “long-suffering” (erech
apayim) as this revelation lengthening and being drawn further down.

SECTION 5 - 119-10

The days and the guarding of thought
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Now, the level of the garments is drawn down through the level of days: for there are 365 days,
which are 365 drawings-down; as, by way of analogy, the 365 sinews, for the blood and the life-
force that go out from the heart to all the limbs are drawn through the sinews [see what is written in
the discourse beginning “To My mare,” in Shir HaShirim],

The garments come to the soul through days, and the year has 365 days, which are 365 channels through

which light is drawn down. They are compared to the 365 sinews through which the blood and life of the
heart reach every limb.
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and they are the level of gevuros (might); for a person needs a mighty effort (hisgabrus) to prevail,
to subdue the sitra achra (the other side) in these three levels, so that all these levels, namely his

thought, his speech and his actions, will be for the service of G-d alone.

These channels are gevuros, powers of might, and the words play on each other: gevuros call for hisgabrus,
a mighty effort, because the garments are formed when a person exerts himself to overcome the sitra achra.
He must strive that all his thought, speech and action serve G-d alone.
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[And see the Zohar, Part III, Pinchas (folio 249, side b), on the verse “Draw forth and take”: “What
is ‘draw forth’? As one who draws from another place to this place: draw forth the supernal days to-
ward the lower days. The supernal days are 366, the numerical value of mishchu (draw forth),”

etc.; see there.

The bracketed note cites the Zohar on “Draw forth (mishchu) and take”: the word mishchu equals 366, the
number of the supernal days, which are drawn down to the lower days.
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And see the Pardes, the entry “Yemei Olam” (days of the world); and the Zohar, Part I, Vayechi (fo-
lio 247, side a), regarding “seven days and seven days”; and in Parshas Miketz (folio 204, end of
side b); and in Parshas Bereishis (folio 51, end of side b); and in Sefer Hadras Melech, section 141.]

The note lists further places on the subject of the days: the Pardes under “Yemei Olam,” the Zohar on “seven
days and seven days” and two other passages of the Zohar, and Sefer Hadras Melech.
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The upshot of the matter: a person should set his mind to contemplate that through his holy
thought he draws upon himself, from above, the aspect of a garment for the soul; and his intention
should not be in order to receive a reward, but only that through this he will be included in the
One, as mentioned above.

The practical point: when a person thinks holy thoughts, he should be aware that he is drawing a garment

for his soul from above. His aim should not be a reward, as the Mishnah warns against serving “in order to
receive a reward,” but only to be included in G-d’s Oneness.
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And in this his will should always be not to be separated from His unity, may He be blessed. And he
should also contemplate this regarding the opposing side, namely evil thoughts, which are impure
garments for the soul; and not as the error of the simple-minded, in whose eyes it is a light thing to

think extraneous thoughts, since it does not come to action at all.

Since holy thought clothes the soul, a person’s constant desire should be never to be separated from G-d’s
unity. He should likewise consider the opposite: evil thoughts are impure garments for the soul, and the

simple-minded are wrong to treat stray thoughts lightly because they never lead to action.

SECTION 6 - 111

Adam’s nakedness and the two kinds of spies
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Also, our Sages, of blessed memory, said, “An evil thought, the Holy One, blessed be He, does not
join to the deed”; and all the more so evil musings [another reading: idle], which are not even in

the category of an evil thought.

The Sages taught that G-d does not count an evil thought as if it were a deed, and idle or evil musings are
lighter still. One might conclude that thoughts matter little.
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But in very truth, the thought itself is a garment of impurity that clothes and surrounds the soul
from its head to its foot, and [the soul] cannot be included in His unity.

The Alter Rebbe answers that, even so, the thought itself is an impure garment that surrounds the soul from
head to foot. While it is clothed in it, the soul cannot be included in G-d’s unity.
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Therefore an extraneous thought should be in his eyes like the most severe idolatry, literally, since
through it he is separated from His unity, may He be blessed. And he should be one of the “masters
of accounting” (marei d’chushbena), reckoning every single day, literally, how many thoughts
passed through him that day; for the thoughts are garments, as mentioned above.

That is why an extraneous thought should seem to a person as grave as idolatry: both separate him from

G-d’s Oneness. Like the “masters of accounting” of the Zohar, he should review each day how many

thoughts passed through his mind, since each one is a garment.

("0 7o) 0 0°on2) 2702 TR K21 198° 091° 1IN

This is [the meaning of] “Days were formed, and not one among them” (in Psalms, chapter 139,
[verse] 16).
This is the meaning of the verse in Tehillim, “Days were formed, and not one among them.” In its plain

sense David praises G-d, who saw him before he was formed and wrote all his days in His book, but the Alter
Rebbe reads it in another way.
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Adam, the first man, said [this] after he had eaten from the Tree of Knowledge: “Your eyes saw my
unformed mass (golmi).” The meaning: I saw myself naked, without a garment, like a golem, as it is
written, “For I am naked.”

Following the Midrash and the Zohar, he reads the verse as words of Adam after he ate from the Tree of

Knowledge. “Your eyes saw my unformed mass (golmi)” means that after the sin Adam saw himself naked,
without garments, like an unformed golem, as he told G-d, “For I am naked.”
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And he said, “Days were formed”: meaning, You gave me days, the aspect of garments in which to
clothe the soul, to draw down through them the level of One; but “and not One (echad) in them”:

meaning, it is [ who did not draw down the level of One into them.

Adam goes on: “Days were formed”: You gave me days to be formed into garments, to draw the One into
them; but “and not One in them”: I did not draw the One into any of them. The Alter Rebbe reads echad,

one,” as G-d’s Oneness, and in Likkutei Torah on Shir HaShirim he explains the verse the same way: the
days are garments, formed so that the level of One should shine in them.
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(And see on the matter of the verse “my unformed mass,” chapter 4 of Sanhedrin) (folio 38, side a);
Rabbah, Bereishis (beginning of section 8; section 24); Tazria, section 14; Zohar, Part I, Bereishis
(55b); Lech (folio 90, side b).

The note lists where the verse “my unformed mass” is discussed: the Talmud in Sanhedrin, which says that
Adam’s dust was gathered from the whole world, Midrash Rabbah, and the Zohar.
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[On] “Days were formed”: Vayera (99a); Chayei (folio 121, side b). And in the Ramaz there. Vayechi
(folio 224, end of side a; folio 233, side b).

It continues with the passages of the Zohar that explain “Days were formed” and the Ramaz’s commentary

on them. In Vayechi the Zohar says that when a person merits with good deeds in this world, his days are
blessed above.
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And this is the level of the spies whom Yehoshua sent to spy out Yericho, namely the level of scent
(rei’ach) mentioned above: to spy out and to discern the garments that come from the level of scent
mentioned above. (And see what is written in Parshas Chayei Sarah, in the discourse beginning
[...]; see Etz Chaim, Sha’ar 49, chapter 5.)
Yehoshua’s spies stand for the level of scent: the name Yericho holds the letters of rei’ach, scent, the radi-
ance described above. Every person must “spy out” and examine the garments of his soul, which come from
this level. The note points to Etz Chaim, Sha’ar 49, chapter 5, where the Arizal teaches that the Torah and
mitzvos were given to refine the garments of the soul: intention in Torah and mitzvos completes the garment

of the neshamah, Torah study refines the garment of the ruach, and the mitzvos of action the garment of the
nefesh.
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And the level of the spies whom Moshe sent to scout out the land of Canaan is, namely, to examine

the essential nature of love and awe.

Moshe’s spies were sent to scout the land of Canaan; inwardly, this is examining the true nature of a person’s
love and awe of G-d.
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And this is impossible except in the level of Moshe, the level of the sun (chamah), which is from
Chochmah (wisdom), as [the Sages], of blessed memory, said, “The face of Moshe was like the face

of the sun”; and it is not within the reach of every soul.

Such an examination is possible only at the level of Moshe, whose face was “like the face of the sun,” and the
Alter Rebbe says that this sun, chamah, comes from Chochmah, wisdom. Not every soul can reach this level.
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Therefore there was no command about this for every person, as our Sages, of blessed memory,

said, “I do not command you” (and see Sefer Shel Beinonim [Tanya], chapter 14);

That is why G-d did not command it: “I do not command you” means that it is not a duty for everyone. Tanya,
chapter 14, explains that the level of the beinoni is open to every person, while the perfection of the tzaddik

is not.
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whereas [regarding] the level of the spies whom Yehoshua sent, every person must spy out and
consider that his soul not be naked, without garments, which are the thoughts of the Torah and the

mitzvos, as mentioned above.

Yehoshua’s spies are different: every person must check that his soul is not left naked, without the garments
of thoughts of Torah and mitzvos.
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(And in Rabbah the matter of “And Yehoshua sent” is mentioned at the beginning of Parshas
Shelach. In Ruth [Rabbah], at the beginning of section 2: “They are the potters (hayotzrim): these
are the spies, as it is written, ‘And Yehoshua sent,’” etc. Zohar, Part II, end of Parshas Terumah, in
the Sifra deTzniusa, end of chapter 4. Part 111, Acharei) (folio 60, side b, and folio 62, side b);

A note gathers sources on Yehoshua’s spies. Midrash Rabbah on Shelach opens with them, Ruth Rabbah

reads “They are the potters” in Divrei HaYamim as speaking of these spies, and the Zohar on Acharei calls
“two men as spies” a secret of the Sifra deTzniusa.
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Parshas Shelach (folio 160, side b). And see in the Shelah, Parshas Beshalach (folio 314, side b), at
the end of the passage beginning “However, there is,” what he explained of the above-mentioned

statement of the Zohar.

The note continues with the Zohar on Shelach, where Yehoshua learned to send two spies from the two who
carried the cluster of grapes, and with the Shelah, who explains the Zohar’s statement.
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And one may say [that] the meaning of the Rabbah’s “They are the potters (hayotzrim)” is accord-
ing to what was written above: that they are spies for the level of “Days were formed (yutzaru),”

The Alter Rebbe offers his own reading of “They are the potters (yotzrim)”: the spies examine what is
“formed” (yutzaru), the days that are formed into garments.
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and also for the level of “And Havayah Elokim formed (vayyitzer) the man”: vayyitzer with two
yuds, which [the Sages] explained in Rabbah, Bereishis, beginning of section 14: two inclinations,
the good inclination and the evil inclination. And the evil inclination must be bent and nullified be-
fore the good inclination;

They also examine the forming of man himself. In the verse “And Havayah Elokim formed the man,” vayy-

itzer is spelled with two yuds, which the Midrash reads as two inclinations (yetzer), the good and the evil; and
the evil inclination must bow and give way to the good.
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therefore one of the yuds is vocalized and sounded and the other is hidden, an allusion that G-d de-
sires that the evil inclination be included in the good inclination and bow to it. So writes the Ramaz

in Parshas Tazria (folio 46, side b).

One of the two yuds is voweled and heard, and the other is silent: a hint that G-d wants the evil inclination to

be absorbed into the good inclination and to submit to it. This is the Ramaz’s comment on Parshas Tazria.
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And this subjugation comes through guarding thought, speech and action, as is written in [Sefer
Shel] Beinonim. And of this it says, “They are the potters”: they are the spies and emissaries to dis-

cern the garments of thought, speech and action.

The evil inclination is subdued by guarding thought, speech and action, as Sefer Shel Beinonim (Tanya) ex-

plains. That is why the spies are called “potters”: they are sent to examine these garments.
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And according to the plain sense of the Rabbah, which explains “They are the potters” in the sense
of a potter (yotzer) of earthenware vessels (cheres), as it is written, “spies, cheresh,” it can be ex-
plained according to what is written in Me’orei Or, the letter Pei, section 50:

The Midrash’s plain meaning is that the spies disguised themselves as potters, makers of earthenware
(cheres), matching “spies, cheresh.” The Alter Rebbe explains this through a passage of Me’orei Or.
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the small jugs for which Yaakov went back are sparks that fell in the breaking of the vessels from
the World of Tohu; and it is known that through the mitzvos one raises to their root the aforemen-
tioned sparks that fell. Therefore “they are the potters” of those vessels.

Yaakov went back for small jugs, and Me’orei Or says these stand for the sparks that fell when the vessels of

the World of Tohu broke. Since the mitzvos raise these sparks to their root, those who do them are the “pot-
ters” of those vessels.
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SECTION 7 - 112-13

Cheresh: thought and silence
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And also, as it is written, “We are the clay, and You are our Potter (yotzrenu)”; and see on this in
Rabbah, Ki Sisa, section 46; and see in Rabbah, Bereishis, section 14, on the verse “like a potter’s
vessel.” And this is “They are the potters,” etc.

Another verse built on yotzer, “potter,” is “We are the clay, and You are our Potter.” The Alter Rebbe points to

Midrash Rabbah on Ki Sisa and to Bereishis Rabbah on the verse “like a potter’s vessel,” and connects them
with “They are the potters.”
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However, there it says, “It is not written here ‘like an earthenware vessel (cheres),” but ‘like a pot-
ter’s vessel’”; if so, it is impossible to explain “spies, cheresh” this way. Rather, cheresh is a term
for thought, as in “Do not devise (tacharosh) against your fellow.”

But that Midrash distinguishes “an earthenware vessel” (cheres), which has been fired, from “a potter’s ves-

sel,” which has not; so “potters” cannot explain cheresh in “spies, cheresh.” Instead, cheresh means
thought, as in “Do not devise (tacharosh) against your fellow.”
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That is, one must be of the “masters of accounting” and think thoughts, to take care with the gar-
ments of the soul, thought, speech and action, that they be in the level of “a pleasing scent to
Havayah,” as mentioned above.

The spies’ work is that of the “masters of accounting” (marei d’chushbena), who reckon their thoughts:

thinking carefully about the soul’s garments of thought, speech and action, so that they are “a pleasing scent
to Havayah.”
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And see what is written in the discourse beginning “Therefore the rulers say: Come to Cheshbon,”
etc. Cheresh is also a term for silence, as Rashi explains, along the lines of what is said in Rabbah,
Parshas Vayeshev, section 84, on “binding sheaves (me’almim alumim)”: “The silence of the moth-
er arose”; and likewise in Rabbah on Esther, on “Esther did not tell”: “Yashfeh: yesh peh (there is a
mouth), yet he is silent,” etc.
The Alter Rebbe first refers to his discourse on “Therefore the rulers say: Come to Cheshbon,” whose chesh-
bon, a reckoning, recalls the “masters of accounting.” Then he gives a third meaning of cheresh, silence:
Rashi renders it “in secret” and says the spies were told to act as if deaf. The Midrash calls what would stand
up for Yosef “the silence of the mother,” Rachel, and traces that silence to her descendants: Binyamin,

whose stone in the breastplate was yashfeh, read yesh peh, “there is a mouth,” for he knew of Yosef’s sale yet
kept silent, and Esther, who “did not tell” her origins.

M1 SNRIM XD IWHT 9 MART [xep pro 0] PPED [1mn 12 Aws va7n] B7ARTTD NPIWNRT 993 170
05 PONYn N

And see the Rambam’s Commentary on the Mishnah, end of the first chapter of Avos, on the mish-

nah, “I have found nothing better for the body than silence.”

The Alter Rebbe also points to the Rambam’s commentary on the Mishnah in Avos, “I have found nothing
better for the body than silence.”

likuteitorah.com/likkutei-torah/shelach/18/ 22
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IN ONE'S AVODAH

A person should set his mind on the fact that every holy thought draws a garment for his soul from above,

and should think, speak and act in Torah and mitzvos not for a reward but to be included in G-d’s Oneness.

He should regard an extraneous thought as gravely as idolatry and, as one of the “masters of accounting,”

review each day the thoughts that passed through him, so that his soul is not left naked.

QUESTIONS FOR DISCUSSION

1.

Why did Yehoshua’s spies need G-d’s command while Moshe’s were left to his discretion, and what does
each kind of spying mean in a person’s inner life?

. How can a mitzvah done with silver and copper coins draw the same G-dliness as one done in thought or

speech?

. Why can a soul without garments not be included in G-d’s Oneness, and how do Torah and mitzvos change

that?

If G-d does not count an evil thought as a deed, why does the maamar treat an extraneous thought as
gravely as idolatry?

. How do the readings of cheresh as earthenware, as thought and as silence each describe the work of the

spies?

likuteitorah.com/likkutei-torah/shelach/18/ 23



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 18

WA 0992297 DOWAR 073w DWW 1 YW now...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

DOV T YW nwn
Kehot points to note 34 in the list of maamarim printed at
the end of Maamarim Ketzarim, a note on this discourse.
KEHOT'S NOTE
R .34 7Y 790 °Y DOI%P-0°7AR1 07102 DONRNT NI R
awa AT 199871 12N°KR °Y 1-927722 N7IN2 L7000 Y DPUEWw NN
7ODTI MY WINTY AT LIXOR YR W AR JONRDT yein nbw”
0571) 7PwN NIwn 1772 IR2N] .']5’?21 122°y MDD 2-927R2 N”MIR2
.2”RWwn NIwn At AT 0x aRa .(']5’81 Ny D—Umbh n”no2

2OV A YW NN
Yehoshua secretly (cheresh) sends two spies from Shittim
to see the land, and Yericho in particular, before Israel
crosses the Jordan. In its plain sense cheresh means “qui-
etly, in secret”; the maamar will read it as earthenware, as
thought and as silence.
Joshua 2:1°x:2 ywin°
107 KT U0 D231 DUWIRTDOIY DWW PITIATYYIN MoYn
A ARYY A IERTPZ NI 10PN IR PIRTTAR IR
TR
And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.’” And they
went, and came into the house of a harlot whose name was
Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
N,y

NPT YWIT® WY K? ONTI2

Kehot points to note 25 of the Rebbe’s talk of Shabbos
Parshas Shelach 5749 in connection with the statement
that Yehoshua surely did not send the spies on his own
initiative.
KEHOT'S NOTE
.25 1917 (536 °Y ©”AWNR MW 1902) 09w 97w N°w AX9

T° e

G-d’s words to Moshe, “Send for yourself men, that they
may scout the land of Canaan.” The words “for yourself”
are what the Sages read as leaving the sending to Moshe.

Numbers 13:2°2:3*> 72712

YUK PRI 2327 103 IXTIYR I PIRTNK 107 DU TNY
10772 KO3 93 IM9WR 1PRaR Mon’ TR UK IR

’Send thou men, that they may spy out the land of Canaan,

which I give unto the children of Israel; of every tribe of

their fathers shall ye send a man, every one a prince among

them.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 7272

likuteitorah.com/likkutei-torah/shelach/18/

IR 21K IR Ny

Reish Lakish reads “Send for yourself” as “from your own
mind,” and asks whether anyone would choose a bad por-
tion for himself. It is one of the places Kehot gives for the
Sages’ saying quoted here.

Sotah 34b3a 777 w0

Bamidbar Rabbah 16:8°1:1”t 1127 712722
KEHOT’'S NOTE
WD R APW RMIMAN .0 ,1°0D 97701 .3 ,72 Ao

9 1IRR 21N IR Ny
Rashi, following the Midrash Tanchuma, explains “Send
for yourself” as “at your discretion; I do not command you;
if you wish, send.” The Alter Rebbe contrasts this with
Yehoshua, who surely acted at G-d’s command.
Rashi on Numbers 13:2°2:3 12713 %9 >" 21
*D7 700 NYMDY? 0973 NYAD 19m01 P .OoUwIR P nhw
M2 X217 1290 LYY IR MTY 12T 70Y Y 1NpY
7370 OX 77 MER OPR I LIARYT? 97 nPw c(Xmiman) a9In
MY D AP DWIR ANPWI VI 2K WaW 9 snw
Y LTPIYR T2n) MY LOX 073T) ) 7093 bX napm”
I 707%R Cayn DINN H?QB” R L1120 ROIY Dn'l'? Kanlahs

1907 ,0%957% *1372 NAYYR DipR 07 1011 CIRY DN (2 ninw)

0°wiR 72 nPw SEND THOU MEN — Why is the section dealing
with the spies put in juxtaposition with the section dealing
with Miriam’s punishment? To show the grievousness of the
spies’ sin: because she (Miriam) was punished on account of
the slander which she uttered against her brother, and these
sinners witnessed it and yet they did not take a lesson from
her (Midrash Tanchuma, Sh'lach 5). 9% n%v SEND THEE
(more lit., for thyself) — i.e. according to your own judge-
ment: I do not command you, but if ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) « Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

R B TRV RO A2

In Parshas Masei the Alter Rebbe writes that Yericho had
seven walls, corresponding to the seven nations rooted in
the seven middos, because Yericho was the lock of the
Land of Israel; and that it was never divided among the
tribes, since it includes all of the land.

KEHOT’'S NOTE
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The narrator tells how the city closed itself against Israel:
“And Yericho was shut up and closed because of the chil-

24
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dren of Israel; none went out and none came in.” The Alter
Rebbe cites it to show that Yericho was the lock of the land.

Joshua 6:1°x:1 yw1i7°
K2 PR R PR PRI *12 397 NP0M N0 i
Now Jericho was straitly shut up because of the children of

Israel: none went out, and none came in.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

B Ri7ahi

PARAGRAPH 2

9

10

1"
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In his farewell address Yehoshua tells the people G-d’s
words: “You crossed the Jordan and came to Yericho, and
the citizens of Yericho fought against you, the Amorite, the
Perizzite, the Canaanite, the Hittite, the Girgashite, the
Hivite and the Jebusite.” All seven nations are named as
Yericho’s citizens, which the Midrash explains: they had
all gathered into Yericho, the bolt of the land.
Joshua 24:11x7°:773 ywn°
RT3 023 1PN AR WIAN TN 172y
:09722 DNIX TAX) 01271 107 W3R AT *39307) e
And ye went over the Jordan, and came unto Jericho; and the
men of Jericho fought against you, the Amorite, and the
Perizzite, and the Canaanite, and the Hittite, and the
Girgashite, the Hivite, and the Jebusite; and I delivered

them into your hand.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR, YU

1159 9592 93 131 MR 2NN

The Midrash asks how the seven nations could all be “the
citizens of Yericho,” and answers that Yericho was the bolt
of the land, so they all gathered into it. This is the basis for
saying that Yericho included the whole land.

Bamidbar Rabbah 15:1517v:1"1 1127 72722

0°72°2 N2 1Pt 29aNY

“And Avraham was old, come into days, and Havayah
blessed Avraham in all things.” In its plain sense ba
bayamim means “advanced in years”; the Zohar reads the
words literally, that Avraham “came into” his days and was
clothed in them, and this opens the maamar’s discussion
of the soul’s garments.

Genesis 24:1°X:772 N°wX12
723 D3NN T2 M D702 K3 17] B3N
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,73 N°WRI2
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PARAGRAPH 3

12

13

12 .

The Zohar teaches that a person’s days are made into gar-
ments of honor for the soul in the World to Come, and that
Avraham, who merited, “came into days”: he entered and
was clothed in his own days. The Alter Rebbe builds the
maamar’s idea of the soul’s garments on this passage.

Zohar I, 224aR ,757 XM
KEHOT'S NOTE

CXLTO R™IN 03 AR LK LTI R

19897 290
David praises G-d: “Your eyes saw my unformed mass,
and in Your book they are all written; days were formed,
and not one among them.” Here the Alter Rebbe reads
“days were formed” as the days being formed into the
soul’s garments; the maamar returns to the whole verse
below.

Psalms 139:161v:0”%p 072N

1072 TN 121 187 £ 9202 092 39907791 TPY W "2
Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-

ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,up 0oPnn

PARAGRAPH 5

14
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The Zohar, on the true fear of G-d, says that He is the root
of all the worlds and “all before Him is considered as noth-
ing,” as the verse in Daniel says, “all the inhabitants of the
earth are considered as nothing.” The Alter Rebbe uses it
to show that before G-d action, speech and thought are
equal.

Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 980
v”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6

15
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1anws no92

25
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Moshe warns Israel not to follow a false prophet: “After
Havayah your G-d shall you walk, and Him shall you fear,
and His commandments shall you keep.” The Alter Rebbe
refers to his discourse on this verse in Parshas Re’eh.

Deuteronomy 13:5°7:3” 0°127

WnYn ﬁ'?}?;ﬂ 1MYN 1PRIZNTNRY RN DR 1970 D;’[Z'?{j aEalihs
TP27N 12117230 DK

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

291 K19

In Yechezkel’s vision of the Chariot: “And the chayos (liv-
ing creatures) ran and returned, like the appearance of a
flash of lightning.” Chassidus hears in chayos the word
chayus, life-force, and uses “running and returning” for a
life-force that comes and withdraws without settling.

Ezekiel 1:147728 2Rptr>

:P127 XN 23 RI¥T NiOm
And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST LR DR

PARAGRAPH 7
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19
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L(7PRWD” 30,1 2-PRIwa PaR) KD LT R-0°1°7 12T

PAND IR 212 DR Ay o

David’s prayer after the prophet Nasan’s promise: “And
who is like Your people Israel, one nation on earth.” In its
plain sense “one nation” means a unique nation; the Alter
Rebbe reads “one” as G-d’s Oneness, which Israel draws
down even on earth. Kehot notes that the parallel verse, II
Samuel 7:23, reads “like Israel.” (Kehot: I Chronicles 7:21)

I Chronicles 17:21x”2:1> X 0°2°71 *727
Dy Y2 N1TR7 DPYNT 20 MWK TIND TON 3 2K Te93 W
DgRn QPIRTIYN Y C3En w7 niX nivTy oy 77 oy
:0%13
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst

redeem out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Iggeres HaKodesh 9 reads “And who is like Your people
Israel, one nation on earth” the same way: even in earthly
matters, such as earning a living, Israel must not be sepa-
rated from the true One.
KEHOT'S NOTE
[1799° R”I] 17°9° KD PR °1°Y3 DAY 13077 B 0 PUIAR DA XA
PRI DAY DY DRAWOW D7 X LA% AT MEN AT .70 DR TIRR
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Kehot notes that a passage of this maamar, from here on,
is printed with slight changes in Or HaTorah on Shelach.
KEHOT'S NOTE
1907y AW 171K 0°9p 0OMIWA 573 0BT ,INDR YUp

7011 M X123 7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.,7 n7moe 511 072m7 IR
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The Rambam writes that everything composed of the four
elements must eventually come apart and return to its ele-
ments. The Alter Rebbe uses this to show that a created
soul, by itself, is far from the eternal One.
Mishneh Torah, Foundations of the Torah 4:3,771n mwn
277 AN IO Mabh
7723 R ¥7 A0 77101 NI R niTioY yaIRn Nanna 5;1
130N3Y 921 .Ni27 0°3Y NKR? 7191 RINY W .0°TOK 0°R2 AnRY
T0D? XY B °X DIRT) 27T 190K 177 7187 KPY WD X On
.tlﬂ‘? inzpm oo ingpm WN'? inspn 21N .1’131'”0’? plirh!
TW? INgpm
All things fused of the four elements terminate in dissolu-
tion. In some instances, the dissolution will be in but few
days; in others, such dissolution will come to pass after
many years; but all that which was fused by them can not
avoid dissolution back into them. Even gold and platinum
cannot avoid termination and a return to the elements. The
process of such return is, part to fire, part to water, part to
air and part to dust.

Torat Emet 363 (Public Domain) » Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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Kehot notes that Or HaTorah on Shelach has a gloss (haga-
hah) on these words.
KEHOT'S NOTE
JIR9% AT 010N Y 1Pw D NPMING

The Talmud lists the seven heavens; in Aravos, the sev-
enth, are the treasuries of life and the souls of the right-
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eous, as it says, “the soul of my lord shall be bound up in
the bundle of life.”
Chagigah 12b:1337>:2 27 12730
D717 7132 TN NI W AT NIT — DTS 27 1w
*3” :2°137 — NIRY2°A? [M]TNYY Ninw nima 7PRoR T nx
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Eliezer teaches that the souls of the righteous are

stored away beneath the Throne of Glory, as it says, “the

soul of my lord shall be bound up in the bundle of life.”
Shabbat 152b:6-7"1-1:2 2”3p naw
5y 1M17 0iPY K22 IR DOPOTR W 1DIA DY LRI 02 WITRO AR
29982 77973 TR WO NPT IR RIT 1DRY 93 ,”oniaswn
2PYEI? N IR 0iPY RY IR KIT DOYYT DY 19 By oan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Yitzchak teaches that as there is a Gan Eden on
earth, so there is a Gan Eden above, as it is written, “And
the soul of my lord shall be bound up in the bundle of
life.” It is the first of the Zohar passages the Alter Rebbe
lists on the bundle of life.

Zohar, Vayera 16:230-18:251X737:17>-977:170 X1, 7717 990

R. Hizkiah here discoursed on the verse: For he looketh to
the ends of the earth, and seeth under the whole heaven (Job
28, 24). ‘How incumbent it is’, he said, ‘upon the sons of
men to contemplate the works of the Almighty and to busy
themselves in the study of the Torah day and night, for
through him who thus busies himself the Almighty is glori-
fied on high and below. The Torah indeed is a tree of life for
all those who occupy themselves with it, affording them life

The Zohar; London, Soncino Press, 1933 (Public Domain)

0117 919382 77178 11N Wha

The Zohar (Vayikra) speaks of the nefesh that King David
inherited, bound to the supernal bond, and explains
“bound up in the bundle of life” as the nefesh bound to the
ruach, the ruach to the neshamah and the neshamah to
the Holy One, blessed be He.

Zohar,
7on:"0

Vayikra 64:424-65:435-7"5n:7"0 RIp™ A7 890

It is written, “Let the earth bring forth a living soul” (Gen. 1,
24), this being the portion from which David inherited and
became heir to the kingdom, as elsewhere explained. As has
been stated, the soul is linked with the spirit, and the spirit

likuteitorah.com/likkutei-torah/shelach/18/
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with the super-soul. Happy those who obtain this noble her-
itage! Alas for the wicked whose souls do not even win them
this world, much less the world to come I Of them it is writ-
ten, “And the souls of thine enemies shall he sling out ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0117 91782 797178 11N Whl

Rabbi Elazar notes that the verse says “the soul of my lord”
without specifying, as in “who has not taken My soul in
vain,” and connects it with the morning bond of the
Congregation of Israel with her Husband.

Zohar, Metzora 11:41-13:502:2-X"1:X” ¥71¥1 ,7717 190

“If a man were to give all the substance of his house for love,
it would be utterly contemned”: this means that if the Holy
One, blessed be He, were to offer to the angels all the sub-
stance of His house in lieu of His uniting with the
Community of Israel, they would contemn it, since they have
no joy save in the hour when the Community of Israel unites
with the Holy One, blessed be He. When a man puts on the
phylactery of the hand, he should stretch ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar asks why the verse says nefesh and not ne-
shamah, and answers that all is bound together: nefesh in
ruach, ruach in neshamah and neshamah in the Holy One,
blessed be He; thus the nefesh is bound up in the bundle
of life.

Zohar, Achrei Mot 45:271-46:280-X"1y:77”"n Mn °70R 3710 920
277:9"n

R. Hizkiah and R. Jesse then rose and went on their way.
‘Verily,” they said, ‘when there are no righteous in the world,
the world is sustained only by the Scroll of the Law.’ R. Jesse
asked: ‘Why, when rain is wanted, do we go to the grave-
yards, seeing that it is forbidden to “inquire of the dead”
(Deut. 18, 11)?’ He replied: ‘You have not yet seen the “wing
of the Bird of Eden”.1r. Simeon. The “dead” here are those
of the sinners of the heathens who are forever ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Avigail’s blessing to David while Shaul pursued him: “And
the soul of my lord shall be bound up in the bundle of life
with Havayah your G-d,” while the souls of his enemies
would be slung away. Plainly it asks that G-d keep David
alive, or keep his soul with Him after death; the Alter
Rebbe reads the bundle as the garments of Torah and
mitzvos that include the soul in G-d’s Oneness. (context:
Steinsaltz Tanakh)

I Samuel 25:291”3:7173 X PRINw
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And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar describes the nefesh bound to the ruach, the
ruach to the neshamah, and the neshamah bound to the
Infinite One; of this it is written, “bound up in the bundle
of life with Havayah your G-d.”

Zohar, Terumah 29:296-3061"2-17%7:0”3 1M7N ,7717 7190

This constitutes the attainment of the rest and quietude of
the nephesh that is below, concerning which it is written:
“But the soul (nephesh) of my lord shall be bound in the
bundle of life with (et) the L-rd thy G-d” (1 Sam. 25, 29); that
is to say, in the union symbolized by et (the first and the last
letters of the alphabet, signifying the union of all things),
one being like unto another.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot points to a discourse on this verse, “And the soul of
my lord shall be bound up,” in the Alter Rebbe’s discours-
es on the Prophets.
KEHOT'S NOTE
2-ROP%1 NIRRT 711990 90 Y DORP2I-TATR 9RRN™2 71 07T 03 IR9
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Kehot quotes Or HaTorah on this Gemara: “that is, in the
seventh heaven, called Aravos.”
KEHOT’'S NOTE
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Or HaTorah quotes the Gemara in Shabbos, “and of their
soul it says, ‘And the soul of my lord shall be bound up,’”
and the Maharsha’s comment that Avigail said this to
David.
KEHOT'S NOTE
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Or HaTorah quotes this Midrash: “And where is it placed?
Beneath the Throne of Glory in heaven, as Avigail says,
‘And the soul of my lord shall be bound up in the bundle
of life.””
KEHOT'S NOTE
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Or HaTorah quotes this Midrash: another explanation of
“and guard you” is that He will guard your soul, as it says,
“And the soul of my lord shall be bound up in the bundle.”

KEHOT'S NOTE
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On “Who knows the spirit of men that ascends,” the
Midrash says the souls of the righteous are placed in a
treasury above, as Avigail said to David, “the soul of my
lord shall be bound up in the bundle of life.”

Kohelet Rabbah 3:21:1°X:X”5:’3 127 nbmp
BT NOXY DOR>T3 PY 1NRYI NOX 230 1 DT "33 01 YT R
M 0°RUTE PV TninvY KNPy ,0imP niviy oby ooy v
PP TIRRY IR NIDTOR DOYYT Y 1PNinY I3IR ninng
219%32 77998 3R WD AT (03,713 R PRMW) WIpT M2 M1
TIYPR° PR WD NRY nI? 7PN 12 DOYY PY AR 9107 ,07nn
M f2 MRy XOEYM 12 "0 2277 MPRY K3LR ¥2RA A2 Tin2
... DRI 32 M7 ¥79° 701 129027 177 KN
“Who knows the spirit of the sons of man? Does it go up-
ward? And the spirit of the animal, does it go downward to
the earth?” (Ecclesiastes 3:21). “Who knows the spirit of the
sons of man...?” It is taught: Both the soul of the righteous
and the soul of the wicked, all of them ascend on High; how-
ever, the souls of the righteous are placed in the treasury,
while the souls of the wicked are cast down to the earth, as
Avigayil said to David, with divine inspiration: “May ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah quotes this Zohar: the neshamah is bound to

the Infinite One, and of this it is written, “And the soul of
my lord shall be bound up.”

KEHOT'S NOTE

N7MR — ”..00°M 2°N0 7791 110 1172 07K NAWPNR Innwl XOam”
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Kehot points to Yahel Or, the Tzemach Tzedek’s commen-
tary on Tehillim, in connection with this Zohar passage.
KEHOT'S NOTE
TOPN Y IR D17 IR

N 71 Y718

Yahel Or quotes this Zohar, that “the soul of my lord” is
unspecified, as in “who has not taken My soul in vain,”
and the Mikdash Melech’s explanation: this soul is the lev-
el of Malchus, bound up in the bundle of life, which is
Yesod, holding the mochin of Abba and Imma that are
called life.
KEHOT'S NOTE
,OND "1IX wa1 TP‘?N AR 0% MIX2 AMIX ONTIR Wl Nt a7y~
R°Tw *on M R°1 10 wal n’pna e ,ownl RIS Xw1 XD R R™1D
— "oy on P30 R”IRT 1°M112 12 WOw 71070 RIAWw 0°°10 91982 A9
.7%90 70PN’y QW AR .20PN Y R 510 n7mR

9198 77y °7702

Kehot points to two places in Or HaTorah in connection
with the Pardes entry on tzror, the bundle.
KEHOT'S NOTE
L.K2°Y 773 NPMIRI 03 7IRTY LXWIK °Y 1-93703 1PN IR
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Or HaTorah quotes Me’orei Or: “The bundle of life is
called the Yesod of Binah, in which the Yesod of
Chochmabh is bound up.”
KEHOT'S NOTE
7O T10% 12 7723w 11°27 710 °P1 0N MIR” RD Y R-7”1 N”MIR2
03 X2 1WA Y (277N DRI IR 210 ORI LTN Y O3 AR L0
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Or HaTorah sums up this Zohar passage: “the bundle of
life is the upper Gan Eden.”
KEHOT'S NOTE
20y R-971 7R — PRyn yUa 0onm e

AR M

Yeshayahu says of Mashiach: “And his scenting (vahari-
cho) shall be in the fear of Havayah; not by what his eyes
see shall he judge.” Vaharicho comes from rei’ach, scent:
through his fear of G-d he will sense the truth without
needing to see or hear, and the Alter Rebbe takes from it
the name of the level of scent. (context: Steinsaltz Tanakh)

Isaiah 11:3°2:X7 71°yw°

7017 PR Yuwn? RDY LY 7Y IRIRPTRPY T N2 MM
And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the

hearing of his ears;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2Ry
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G-d tells Israel through Yeshayahu: “For My Name’s sake I
will lengthen My anger (a’arich api), and for My praise I
will hold it back (echetom) for you, so as not to cut you
off.” Af means both anger and nose, and to “lengthen the
af” is to be slow to anger, as the breath of one whose anger
has passed grows long; the Alter Rebbe hears in a’arich
api the name Arich Anpin, and in echetom the chotem, the
nose. (context: Steinsaltz Tanakh)

Isaiah 48:9'v:n"n 11°yw°
AP0 0?37 720N NPAN "B TINK 0y 191
For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yahel Or quotes the Idra: Rav Hamnuna Sava prayed “to
the Master of the nose,” which is the meaning of “and for
My praise I will hold back for you”; the length of the nose
is 375 worlds, which are filled from it and all cleave to Z’eir
Anpin.

KEHOT'S NOTE
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IR DVINT Pya% AnR moMLE ARDED *ya X0 R1MINAT 37 M7 RIRNY
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In the Idra, Rav Hamnuna Sava would pray, “To the Master
of the nose I pray, to the Master of the nose I make suppli-
cation,” and the Zohar cites “and for My praise I will hold
back (echetom) for you.” The Alter Rebbe identifies the
nose with the level of scent.

Zohar, Idra Rabba 9:63-10:7327y:-370:’t) X217 RVTRT 7717 720

172 YN 799N

Tzofar tells Iyov that G-d’s wisdom is beyond his grasp:
“Its measure is longer than the earth, and broader than
the sea.” The Alter Rebbe applies the words to the radiance
of Arich Anpin, which reaches from the Infinite down to
the lowest level. (context: Steinsaltz Tanakh)

Job 11:9°v:x™ 2R
071 AT TR PIN AW
The measure thereof is longer than the earth, and broader

than the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah sums up this Midrash: on “For My Name’s
sake I will lengthen My anger” it reads echetom as a seal,
the sealed end of the redemption, and also G-d sealing
Israel for good, as in “Set me as a seal,” which kept them
from being cut off in exile.

KEHOT'S NOTE

QINAT A9IRAT PR MM WD QOUAR WNT . . DK PPIRK R 1yn° 27Y”
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The Midrash reads “I will hold back (echetom) for you” as
a seal: the sealed end of the redemption, and G-d sealing
Israel for good, as in “Set me as a seal upon your heart,”
which kept them from being cut off in exile.

Bamidbar Rabbah 5:61:’1 1127 72712

anmns sansw

The beloved asks her lover, “Set me as a seal upon your
heart, as a seal upon your arm,” to be bound to him for
good; the Midrash reads it of G-d sealing Israel for good.
The Alter Rebbe sees in the seal the drawing of light
downward.
Song of Songs 8:6M:’11 0°1°wi1 W
YR M08 B My™D AYirty onind 7297%y onind mw
NP UX 2Y DY NI PINYD
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s text reads Acharei 78b and suggests it should be
71b, as Or HaTorah has it; our text already reads 71b.
KEHOT'S NOTE
Wi 3 MR ynwn” By R-771 n”MR2 7721 2 Ry 578 SR
MMAB2 MY WHIT RBNI 77IP2 0RAWN ARYI2 M M2 RIwpNn
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Kehot points to two places in Or HaTorah on Bereishis in
connection with the level of scent.

KEHOT’'S NOTE
2,187 .2 ,997 N°WRI2 DMK IR

"yon 9N 27y 1IN

In the explanation on “These are the journeys,” the jour-
neys are the ascents of Israel from below to above,
through subduing and transforming evil, and Moshe’s
writing of them is connected with the Sages’ saying, “The
seal of the Holy One, blessed be He, is truth.”
KEHOT'S NOTE
ST ,RE TpY
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Kehot’s note points to where this is explained further: The
Rebbe’s maamar “(5736) "ywim> now.
KEHOT’'S NOTE
M7 DVIwES 0°wiaPa AT oW MY .2 ,0D SYOn D 1P nXA
27 mawnm ,0owiabn 92 XU R 0ownavT morwnw wiwnd
199 19°OKY W12°571 *18% O3 M Wt AT I owa Pl nwym
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Kehot’s note points to Leviticus 25:1 for these words.
Leviticus 25:1’R:71"3 K™
:MR? °1°0 772 TYNTOR 1 12T

And the L-RD spoke unto Moses in mount Sinai, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A child would not come near two sages and said they had
not recited the Shema in its time; they had been busy
helping a bride and groom. Asked how he knew, he an-

likuteitorah.com/likkutei-torah/shelach/18/
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swered, “By the scent of your garments I knew.” The Alter
Rebbe cites it to show that garments carry scent.

Zohar, Balak 4:24-6:33379:1-773:"7 P22 ,71t7 190

N12730 1INy 1770

The closing section of that discourse, which begins on
39b, reads “the power (ko’ach) of Ado-nai” as the Infinite
Light drawn down through doing the mitzvos as the King’s
commands; this power lifts the souls and clothes and sur-
rounds them so that they are “bound up in the bundle of
life with Havayah,” and “long-suffering” (erech apayim)
means that this revelation lengthens and is drawn further
down.
KEHOT'S NOTE

ST9ORY 2,05 b

Kehot’s note points to Numbers 33:1-36:13 for these
words.

Numbers 33:1-36:133:17%-"8:3"2 1212
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Moshe’s command before the Exodus: “Draw forth and
take for yourselves lambs according to your families, and
slaughter the Pesach.” The Zohar reads mishchu, “draw
forth,” as drawing the supernal days down.
Exodus 12:21873:2” mnw
XX 027 NP1 1DWR DOPR MRM PRI CaprvaR nwn KN
:M0BT N D NNRYN?
Then Moses called for all the elders of Israel, and said unto
them: ‘Draw out, and take you lambs according to your fami-

lies, and kill the passover lamb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRNN PR 2237 PR 131 19wn

The Zohar explains mishchu as drawing from one place to
another: drawing the supernal days, 366 like the numeri-
cal value of mishchu, toward the lower days. The Alter
Rebbe cites it for the days as channels of drawing down.

Zohar, Pinchas 104:696-105:706-137n:7"p 0r1n M 720
Pwn:p
0on° Nyaws 0on° nyaw
On the verse about Shlomo’s feast, “seven days and seven
days, fourteen days,” the Zohar says the doubling shows

an upper world and a lower world. It is one of the places
the note gives on the days.

Zohar, Vayechi 75:771-781x”2wNn-R"ywN:1y "1 717 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LA L,RK MAR AR
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Antigonos of Socho: “Do not be like servants who serve the
master in order to receive a reward.” The Alter Rebbe ap-
plies it to holy thought: its aim is to be included in the
One, not reward.

Pirkei Avot 1:3°3:’R nax miwn
PR 5R NI ORI LPUTED 1IYRYn Sap 1930 UK 0IIPVIR
07292 M7 KPR 012 2327 N Py 310 NN PURYRT 001392
02°7y DY K712 71,073 2307 N3 Y X9w 307 NN Pwnwnd
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of

Heaven be upon you.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

w’nwa snoiok 1772

In the discourse “To My mare,” the Alter Rebbe pairs the
248 positive commandments with the 248 limbs of the
King and the 365 prohibitions with the 365 sinews; the
sinews are lights that carry the blood, the life of the limbs.
KEHOT'S NOTE
LR aw nmpe
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The Talmud teaches that G-d does not join an evil thought

to the deed: a thought alone is not punished as an act. The
same passage excepts a thought of idolatry, citing “to seize
the house of Israel in their heart”; the Alter Rebbe grants
the rule, but insists that the thought itself still clothes the
soul in impurity.
Kiddushin 39b:9-10-"v:1 0”5 Pw17p
TP AT KEPT) NI APYR 397 3 7MA 297 W XRPT)
RPT) .AYR? ADIIN N M WiTRD PR Ny1 nawmn ?ma
5K’ n°2 Ny wen qyn?” N3y Mo A aTiaya
X7 K12 M¥R 12 0¥ KPP0 N VI "3 "3 K 1278373
P OTY 207 RPT 7D 2D A70Y NI¥H AR K7 RN
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Zohar (Vayechi) says that after the sin Adam knew he
was naked, because not one of his days remained to clothe
him, and reads “days were formed, and not one among
them” this way.

Zohar, Vayechi 32:294-3033w-77%7:277 °1"1 7 190

This is the esoteric explanation of the verse, “and they knew
that they were naked” (Gen. 3, 7), that is to say, that the glo-
rious raiment made of those days had been impaired and
none of them was left to clothe themselves with. And so it

likuteitorah.com/likkutei-torah/shelach/18/
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was until Adam repented and G-d pardoned him and made
him other garments, but not of his days, as it is written:
“And G-d made Adam and his wife coats of skins and clothed
them” (Gen. 3, 21).

The Zohar; London, Soncino Press, 1933 (Public Domain)

O3 AN K21 1980 oone

The Zohar (Vayechi) reads “Your eyes saw my unformed
mass” of the souls, which stand before G-d in their very
form before they come down, and “not one among them”
as: not one stands in this world in his Master’s service as
he should. It adds that when a person merits in this world
with good deeds, his days are blessed above.
Zohar, Vayechi 48:495-51:50577pn:X"1-11”¥N:1”1 °1° 717 7800
In this case we may interpret the words “He shall bless the
house of Israel” to mean that G-d gives extra blessings to a
man who is married, in order that his wife may be blessed
through him, and so he receives two portions, one for him-
self and one for his wife.” R. Hizkiah discoursed on the
verse: “Thine eyes did see mine imperfect substance, and in
thy book they were all written, etc.” (Ps. 139, 16). ‘This
verse’, he said, ‘has been frequently expounded. All the
souls which came ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

Rabbi Meir teaches that the dust of Adam was gathered
from the whole world, citing “Your eyes saw my unformed
mass.” It is the first of the places the note lists for this
verse.

Sanhedrin 38a:181”:xk 1”7 117110

223177 1993 09iyn PIn 1WRIT OIR MR PR 021 70 LK%
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William Davidson, Vocalized Aramaic (CC-BY-NC)

TP INT O

David praises G-d, who saw him before he was formed:
“Your eyes saw my unformed mass, and in Your book they
are all written; days were formed, and not one among
them.” The word is written lo, “not” (with an alef), and
read lo, “His” (with a vav): each day is His. The Alter
Rebbe follows the written word and reads echad as G-d’s
Oneness: Adam confesses that he did not draw the One
into his days. (context: Steinsaltz Tanakh)

Psalms 139:161°0:07%p 0°2°1n
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Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-

ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash says that G-d created Adam as a golem
stretching from one end of the world to the other, citing
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“Your eyes saw my unformed mass.”
Bereshit Rabbah 8:1°x:’11 127 n°wx12
7o ,I872 0913 IWRIT QTR DR KIT 712 WP RNAw aywa ..
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“And G-d said: Let us make Man in our image, in our like-
ness, and let them dominate over the fish of the sea, and
over the birds of the heavens, and over the animals, and
over all the earth, and over every crawling creature that
crawls upon the earth” (Genesis 1:26). “And G-d said: Let us
make Man in our image, in our likeness.” Rabbi Yohanan
began: “Back and front [ahor vakedem], You shaped me...”
(Psalms 139:5) - Rabbi Yohanan said: If a person merits, he
partakes of two worlds, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Adam’s answer after the sin: “I was afraid, because I am
naked, and I hid.” The Alter Rebbe reads his nakedness as
the loss of the soul’s garments.

Genesis 3:10”:’1 N°wR12
:RIMXY *DIX OPY™ RTRI 132 "AYRY T2P7NK TR
And he said: ‘I heard Thy voice in the garden, and I was

afraid, because I was naked; and I hid myself.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot points to Sefer HaMaamarim 5709 in connection
with drawing the level of One through the days.

KEHOT'S NOTE
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Kehot notes that all the sources listed here, from
Sanhedrin to the Zohar on Vayechi, are also cited in Yahel
Or.

KEHOT'S NOTE
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Kehot notes that this passage on the spies is cited in Or
HaTorah on Nach.
KEHOT'S NOTE
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Midrash Rabbah on Shelach opens with Yehoshua’s two
spies, identifies them as Pinchas and Kalev, and explains
cheresh to mean that they disguised themselves as
potters.

Bamidbar Rabbah 16:1°X:1”t 1127 12712

4 7ats KR el v/l

The Zohar (Acharei) speaks of two that draw nourishment
every day and are called spies of the land, and calls this
the secret of the Sifra deTzniusa on “And Yehoshua bin
Nun sent from Shittim two men as spies, secretly.” It is the
first of the two places in Acharei that the Alter Rebbe gives.
Zohar, Achrei Mot 11:76-12:86172:2”>-1”¥:X”> N7 *INX 7717 100

of this mighty sea in four directions, and each has four as-
pects. A thousand rocks rise and sink every day from the
tide of that sea. Afterwards they are uprooted from it and go
to another sea. There is no number to those that cling to her
hair. Two sons suck from her every day who are called
“spies of the land”, and two daughters are at her feet, and
these cling to the sides of that litter. In her left hand are sev-
enty branches that grow among the fishes ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar (Shelach) says that Kalev and Yehoshua alone
could carry the cluster of grapes, “by two,” and that from
this Yehoshua later learned to send “two men as spies.”

Zohar, Sh'lach 10:67-7577y-170:” 7% 1%w ,9M1 7190

1AM 5122 Awn %12

The elders of that generation said, “The face of Moshe was
like the face of the sun; the face of Yehoshua like the face
of the moon.” The Alter Rebbe uses Moshe’s “sun” to place
the examination of love and awe at Moshe’s level.
Bava Batra 75a:161"v:X 11”y X7n2 X223
D°IR1 5979 22 KDY - 71y 7R Innn” S miR 1nK 9272 XYt
*IX 57227 %103 YYAT? 21D ,7M0 210D MW "1D MK 19T INIRIY
.93 ANINY A7 %I 7Y ANIRY A7
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 28ax ,ro X7t
KEHOT'S NOTE
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Rashi: “Send for yourself: at your discretion; I do not com-
mand you.” Here the Alter Rebbe explains why: examining
love and awe is not a duty for every person.

Rashi on Numbers 13:2°2:3> 72712 %y >"w1

X218 290 DYWL TPNR2 M2TY 72T R0Y °Y ANpPY 8% ...
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((RmMIn) MY KD
o°wak 77 now SEND THOU MEN — Why is the section dealing
with the spies put in juxtaposition with the section dealing
with Miriam’s punishment? To show the grievousness of the
spies’ sin: because she (Miriam) was punished on account of
the slander which she uttered against her brother, and these
sinners witnessed it and yet they did not take a lesson from
her (Midrash Tanchuma, Sh'lach 5). 7% n%w SEND THEE
(more lit., for thyself) — i.e. according to your own judge-
ment: I do not command you, but if ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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Kehot points to two places in Or HaTorah on Shelach in
connection with this reference to Tanya, chapter 14.
KEHOT’'S NOTE
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In the genealogy of Yehudah: “They are the potters, and
the inhabitants of Netaim and Gederah; there they dwelt
with the king in his work.” Plainly it names families of
craftsmen in the king’s service; the Midrash reads it as
speaking of Yehoshua’s spies.
I Chronicles 4:23373:’7 X 0°1°71 °727
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These were the potters, and those that dwelt among planta-
tions and hedges; there they dwelt occupied in the king’s
work.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash reads “They are the potters” as Yehoshua’s

spies, and explains cheresh either as the carpenters’ tools
or as the pots they carried.
Ruth Rabbah 2:1'x:’2 7127 M1
0727 0°79IX 711°0 °272 A7’ 2271 12°K 027,00 00127 ...
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Rabbi Simon in the name of Rabbi Yehoshua ben Levi and
Rabbi Hama, father of Rabbi Hosea in the name of Rabbi:
Chronicles was given only to be expounded; that is what is
written: “The sons of Shela, son of Judah: Er, father of [avi]
Lekha” (I Chronicles 4:21) - the President of the Court [Av
Beit Din] of Lekha. “And Lada, father of [avi] Maresha” (I
Chronicles 4:21) - the President of the Court [Av Beit Din] of
Maresha. “And the families of the house of those who
wrought ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot notes that these sources are copied in Or HaTorah
on Nach, which also refers to the Shelah on Parshas
Vayeshev.
KEHOT'S NOTE
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The Midrash reads the doubled yud of vayyitzer as two in-
clinations, the good inclination and the evil inclination.
The Alter Rebbe adds the Ramaz’s point that the evil one
must be subordinate to the good.
Bereshit Rabbah 14:4°7:77° 127 n°wX12
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“Formed" [Vayitzer] - [alluding to man’s] two inclinations
[yetzarim], the good inclination and the evil inclination.
Were an animal to have two inclinations, when it would see a
person with a knife in his hand ready to slaughter it, it would
die of fright. But does man not have two inclinations [and
nevertheless does not die of fright]? Rabbi Hanina bar Ida
said: “He forms [yotzer] the spirit of man within him”
(Zechariah 12:1) - this teaches that a person’s soul is bound

up [tzerura] within him. Were it not ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

971N’ ™R 27D

Or HaTorah quotes the Ramaz: vayyitzer is written with
two yuds, which come from Chesed and Gevurah, water
and fire; but one of the yuds is voweled and sounded and
the other hidden, a hint that G-d wants the evil inclination
to be included in the good inclination and to submit to it.
KEHOT'S NOTE
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“Spies, cheresh”: the Midrash reads cheresh as cheres,
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earthenware, saying the spies passed as potters.

Joshua 2:1°r:"2 yvii1°
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And Joshua the son of Nun sent out of Shittim two spies se-

cretly, saying: ‘Go view the land, and Jericho.” And they
went, and came into the house of a harlot whose name was

Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On “And Yaakov was left alone,” Rabbi Elazar says that he
stayed behind for small jugs. Me’orei Or reads these jugs

as the fallen sparks of the World of Tohu.
Chullin 912a:22-23373-2"2:X X”X 1711
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Wikisource Talmud Bavli (CC-BY-SA)
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The Torah tells of man’s creation: “And Havayah Elokim
formed the man of dust from the ground.” Vayyitzer is
spelled here with two yuds, which the Sages read as two

inclinations.

Genesis 2:771:2 N°wX12
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-

Tormie 1T T i

came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet pleads in Israel’s name: “And now, Havayah,
You are our Father; we are the clay, and You are our Potter,
and we are all the work of Your hand.” The Alter Rebbe

adds it to the verses on yotzer, the potter.

Isaiah 64:7°1:7°0 71°yw°
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But now, O L-RD, Thou art our Father; we are the clay, and
Thou our potter, and we all are the work of Thy hand.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash on Ki Sisa expounds this verse, “We are the
clay, and You are our Potter,” as Israel calling G-d their
Father. It is the first place the Alter Rebbe cites for it.
Shemot Rabbah 46:47:1712 727 Mnw
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Another matter: “Carve for yourself” - that is what is written:
“But now, L-rd, You are our Father; we are the clay, and You
are our Potter” (Isaiah 64:7). The Holy One blessed be He
said to Israel: ‘Now I am your Father? When you saw your-
selves in distress, you called me: Our Father.” They said to
Him: ‘Yes, as it is stated: “On the day of my distress I sought
the L-rd”’ (Psalms 77:3). This is analogous to the son of a

prominent doctor who encountered a lowly individual ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot notes that the words of this Midrash are copied in
Or HaTorah on Bereishis.
KEHOT'S NOTE
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G-d tells His anointed king: “You shall break them with a

rod of iron; like a potter’s vessel you shall shatter them.”

This is the verse Bereishis Rabbah expounds: a potter’s

vessel, not yet fired, can be restored when it breaks.
Psalms 2:9'0:°2 0°%°1n
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Thou shalt break them with a rod of iron; Thou shalt dash
them in pieces like a potter's vessel.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yitzchak: “It is not written ‘like earthenware vessels
You will shatter them,’ but ‘like a potter’s vessels’: a pot-
ter’s vessels that have not been fired can be restored.” The
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Alter Rebbe uses this distinction to set aside reading
cheresh as the potter’s craft.

Bereshit Rabbah 14:7°1:77> 127 n°wR12
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“[The L-rd G-d formed the man] of dirt [afar]” - [read the
word] ofer, meaning a young man, as he was created in his
full form. Rabbi Elazar bar Rabbi Shimon said: Eve, too, was
created in her full form. Rabbi Yohanan said: Adam and Eve
were created [with the bodies of people who were] approxi-
mately twenty years old. Rabbi Huna said: [“Dirt [afar] from
the ground [adama]”]. and adama refer to earth, so what is
the significance of using both terms? Afar is a masculine

word, adamaisa...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Shlomo’s counsel: “Do not devise evil against your fellow,
while he dwells securely with you.” The root charash here
means to plot in thought, and the Alter Rebbe reads
cheresh in Yehoshua’s verse this way.

Proverbs 3:29175:3 °%wn
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Devise not evil against thy neighbour, Seeing he dwelleth
securely by thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Said of the burnt offering: “an offering by fire, a pleasing
scent to Havayah.” The garments of thought, speech and
action are to be such a pleasing scent.

Leviticus 1: 90X XIp”
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but its inwards and its legs shall he wash with water; and the

priest shall make the whole smoke on the altar, for a burnt-

offering, an offering made by fire, of a sweet savour unto the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Therefore the rulers say: Come to Cheshbon; let the city
of Sichon be built and established.” The Alter Rebbe refers
to his discourse on this verse beside the “masters of ac-
counting,” since cheshbon means a reckoning.
Numbers 21:271”2:X”3 72712
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Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rashi renders cheresh “in secret,” as the Targum does,
and says Yehoshua told the spies to make themselves like
the deaf (chereshim), so that people would not hide their
words from them; alternatively, cheresh is cheres, pots
they carried to look like potters.

Rashi on Joshua 2:1°x:"2 ywin° Sy "
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Yosef tells his brothers his dream: “Behold, we were bind-
ing sheaves (me’almim alumim) in the field.” The Midrash
plays on alumim, sheaves, and illem, mute.
Genesis 37:7°1:1"% NPwR12
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for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your
sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On Yosef’s dream, the Midrash says that when the brothers
would hide his fate from their father, what would stand up
for him was “the silence of the mother,” reading the word
“arose” (kamah) of the dream this way.
Bereshit Rabbah 84:107:775 127 n°wX12
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“Joseph dreamed a dream, and he told it to his brothers; and
they hated him even more” (Genesis 37:5). “He said to them:
Please, hear this dream that I dreamed” (Genesis 37:6).
“Joseph dreamed a dream.... He said to them: Please [na],
hear” - he said: In this manner the prophets will rebuke you:
“Hear now [na] what the L-rd is saying” (Micah 6:1) “Behold,
we were binding sheaves in the field, and behold, my sheaf
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arose and also stood upright, and behold, your sheaves
gathered around and prostrated themselves ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Esther did not tell her origins or her people, as
Mordechai had commanded her.” Her silence is traced
back to Rachel.

Esther 2:20°2:’2 7ndR
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Esther had not yet made known her kindred nor her people;

as Mordecai had charged her; for Esther did the command-
ment of Mordecai, like as when she was brought up with him

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Midrash says Rachel’s descendants inherited her si-
lence: Binyamin’s stone in the breastplate was yashfeh,
“yesh peh, he has a mouth and is silent,” since he knew of
Yosef’s sale; Shaul did not tell of the kingship; and Esther
did not tell her origins.

Esther Rabbah 6:1227>:") 127 1noR

TPONWA 290 712D NN KD

Shimon, son of Rabban Gamliel: “All my days I grew up
among the sages, and I have found nothing better for the
body than silence.” The Alter Rebbe points to the
Rambam’s commentary on this mishnah.
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Shimon, his son, used to say: all my days I grew up among

the sages, and I have found nothing better for a person than

silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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