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An explanation of the words on “I am
[Havayah your G-d]” in the section of tzitzis

The will is the outer “skull” covering a hidden “brain” of divine
delight; by fulfilling G-d’s will through physical mitzvos, Israel
become li rosh, “a head for Me,” drawing down the will and the
delight within it. The doubled “I am Havayah your G-d” marks
two stages: now, the Havayah of Z’eir Anpin revealed through
Torah and mitzvos; in the future, the Havayah of Atik, beside

which even Atzilus will count as Elokim.
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THE BIG IDEA

The will is the outer “skull” covering a hidden “brain” of divine delight; by fulfill-
ing G-d’s will through physical mitzvos, Israel become li rosh, “a head for Me,”
drawing down the will and the delight within it. The doubled “I am Havayah your
G-d” marks two stages: now, the Havayah of Z’eir Anpin revealed through Torah
and mitzvos; in the future, the Havayah of Atik, beside which even Atzilus will

count as Elokim.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This explanation of the preceding maamar opens with a question: how can the will be the “outer di-
mension” of intellect when Keser is above Chochmah? There are two intellects: Chochmah of Atzilus,
below the will, and the hidden brain (Mocha Stima’ah) within Keser, above the will, where the delight of
the Infinite One rests; long notes reconcile this with Etz Chaim and trace the hidden brain to Radla.
Israel are li rosh because through the mitzvos, planted in physical action like pillars on hard ground,
they draw down the will and the delight within it, as a nod of the head moves the brain inside. The
Exodus has endless levels, from leaving the lower worlds to rising above Atzilus itself, and “to be
Elokim to you” means that in the future even Havayah will seem like Elokim. The second “I am
Havayah” is the drawing-down that only souls in bodies, not angels, can achieve. Torah and mitzvos

are vessels for rav chesed and the Torah of Havayah, to be revealed through Atik itself.

OUTLINE

1 Two intellects: the will as an outer dimension m-3

Chochmah of Atzilus is below the will, but Mocha Stima’ah, the hidden brain within Keser, is above it and
holds the delight of the Infinite One. Notes reconcile the accounts in Etz Chaim, explain why Daas replaces
Keser in the inner count of the Sefiros, and trace the hidden brain to Radla, the Unknowable Head.

2 Li rosh: drawing down the will through the mitzvos f14-6

G-d’s will is for the nullification of the yesh, which gives Him delight. The 620 mitzvos are pillars planted in
physical action that bear the supernal delight; G-d’s “nod” at “May His great Name be blessed” is the will
drawing down the delight within it. Israel rise to li rosh, first in Z’eir Anpin and in the future in Arich
Anpin.
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3 Havayah considered as Elokim

17-10

Atzilus is Havayah and Malchus is Elokim; in the future the Infinite One above Atzilus will be revealed, and

Havayah will seem like Elokim. The Exodus has many levels, in love and in self-nullification, up to rising
above Atzilus; Yaakov’s descent to Charan and return to his father’s house, Yitzchak, show the path.

4 The second “I am Havayah”: drawing down

11113

The aim is not ascent but drawing the Infinite Light below, which the angels cannot do. Through the posi-

tive and prohibitive mitzvos, self-nullification below draws the true Ayin, the light of Keser, into the yesh

of Atzilus.

5 The vessels and what they will reveal

114-15

Rav chesed and the Torah of Havayah, rooted in Radla above Keser, will be revealed in the future; acts of

kindness, Torah and mitzvos are their vessels, and tzitzis, with its threads and its tallis, embodies both.

6 Two Names, two names, two stages

Mé6-24

Havayah and Elokim parallel Yisrael and Yaakov, the soul above the body and the soul within it. The first

“I am Havayah” is Z’eir Anpin revealed in Malchus through Torah and mitzvos; the second is Atik re-
vealed in Z’eir Anpin, which needs a drawing-down from Atik itself, as at the splitting of the sea.

KEY CONCEPTS

Mocha Stima’ah (the hidden brain) x72°n0 XM

The hidden intellect within Keser, above the will, in which
the delight of the Infinite One rests: the hidden reason be-
hind the will.

Gulgalta (the skull) xn351

The outer dimension of Keser, the will, which covers the
hidden brain and lets only a “hair” of its light through; the
source of the mitzvos.

Radla (the Unknowable Head) y7°nx 877 8w

The highest level of Atik, identified with the lowest level of
the Emanator; the root of the hidden brain and of Daas,
outside the count of the Sefiros.

li rosh (“a head for Me”) wx-°?

The letters of Yisrael: Israel’s power, through fulfilling
G-d’s will, to reach the “head,” the will and the delight
within it, and draw it down.
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the nullification of the yesh w1 711°2

Setting aside one’s separate existence. G-d’s delight is in
it, and it is the “raising of feminine waters” that calls forth
the drawing-down from above.

the Exodus from Egypt 0°7%n nxos°

Going out of every “strait” (meitzar) and limit; it has end-
less levels, from leaving the lower worlds to rising above
Atzilus.

rav chesed (abundant kindness) 701 27

The supernal kindness of Atik, “the Chesed of truth,” to be
revealed in the future; the Chesed of Atzilus is its vessel.

Havayah and Elokim 0°p7x1 171
The revealing Name and the concealing one. Relative to a
higher revelation, each level of Havayah counts as Elokim.



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 17 1°197 N°X°X °HT 13 °IR B”Y 0°7271 1IR"1...
SECTION 1 - 11-3

Two intellects: the will as an outer dimension
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An explanation of the words on “I am,” etc., in the section of tzitzis, and of the matter of “When
Israel say, ‘May His great Name,’” etc.
This section is an explanation (biur) of the preceding maamar, which opened with the verse “I am Havayah
your G-d” in the section of tzitzis and spoke of the Sages’ teaching that when Israel respond “May His great

Name be blessed,” the Holy One, blessed be He, “nods His head.” Its notes, many of them in parentheses,
take up the Kabbalistic background in detail.
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[We need] to understand the matter of the will, which was explained to be the level of the outer di-
mension (chitzoniyus) relative to the intellect: for is not the will higher than the intellect? (For the
will is the level of Keser (the Crown), and the intellect is the level of Chochmah (wisdom); and this
is why we ask, “Yehi ratzon (May there be will).” And see what is written in the discourse beginning
“How beautiful are your steps,” and in the discourse beginning “The mezuzah on the right.”)

The previous maamar described the will as an outer dimension compared with intellect. That seems back-

wards: in the order of the Sefiros the will (Keser, the Crown) is above intellect (Chochmah), which is why we

ask in prayer for will to be drawn down from above, “yehi ratzon.”
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However, the explanation is that there are two levels of intellect. One is the level of Chochmah,
Abba of the World of Atzilus (Emanation), which draws its nourishment from the mazla of Arich
[Anpin]; and it is below the will,

The answer is that “intellect” refers to two different levels. The first is ordinary Chochmah of Atzilus, called

Abba (“father”), which receives its light from the mazla of Arich Anpin (the “long face,” the outer configura-
tion of Keser), part of its “beard,” through which light flows down; this Chochmabh is indeed below the will.
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for its nourishment is only from the level of the hairs, which are drawn from the level of the
Gulgalta (the skull), which is will; and the hairs bear no comparison to the level of the Gulgalta
itself.

In Kabbalah’s image of the divine “head,” the hairs grow from the skull (Gulgalta), and the skull stands for
the will. Since Chochmah receives only from the hairs, which are nothing compared with the skull itself, it is
lower than the will.
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And the second is the level of Mocha Stima’ah (the hidden brain), which is the level of “intellect
hidden from all thought”; and it is above the will, for within it is the level of delight, which is at the
level of the Infinite One (Ein Sof) itself.

The second kind of intellect is Mocha Stima’ah, the “hidden brain” inside the skull: intellect “hidden from
all thought,” a phrase of the Shabbos hymn E-1 Mistater (by a student of the Ramak, as the Kehot note says)
that Torah Ohr, at the start of Lech Lecha, uses for Avram. It is higher than the will because the divine de-
light, which is the Infinite One itself, rests within it.
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(And the will is the level of the outer dimension of Mocha Stima’ah, like the skull relative to the
brain within it; for the level of Mocha Stima’ah is the inner dimension (pnimiyus) of the will, which

is the hidden reason for the will. And all this is explained in Etz Chaim) (Sha’ar 22, chapter 5):

Will relates to the hidden brain as a skull to the brain it holds: the will is the outer shell, and Mocha Stima’ah
is its inner core, the hidden reason why the will wants what it wants. The source is Etz Chaim, Rabbi Chaim
Vital’s record of the Arizal’s teaching; the Kehot note says the chapter cited here is Sha’ar Mochin d’Tzelem,

chapter 1, in current editions.
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“For the hidden brain that is in Keser,” etc.; “in Keser there is a level of inner dimension, which is

the intellect (mochin) within it itself,” etc.; see there.

This is the quotation from Etz Chaim: Keser has an inner dimension, “brains” of its own, hidden within it.
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Thus it is explained from this that the level of Mocha Stima’ah is the inner dimension of the
Gulgalta, which is its outer dimension, as was also explained elsewhere, in the explanation on “For
over all the glory, a canopy.” And it is called Stima’ah (hidden) because it does not come to revela-
tion at all.
From Etz Chaim it follows that Mocha Stima’ah is the inner core and the Gulgalta its outer covering. It is
called “hidden” because it never comes into revelation at all; the explanation on “For over all the glory, a

canopy,” near the end of Likkutei Torah’s Shir HaShirim, likewise calls the will “only the outer dimension of
Mocha Stima’ah,” whose inner reasons will be revealed in the Time to Come.
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Which is not so with Chochmah of Atzilus, which “opens up into thirty-two paths,” as is written in
the Zohar, Part III (end of 128b), that this is the meaning of “And a river goes out from Eden,” etc.
Chochmah of Atzilus, by contrast, opens up into “thirty-two paths,” the channels through which wisdom

flows on to the other Sefiros. The Zohar reads “a river goes out from Eden” as this outflow from a hidden

source.
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And the drawing-down of Chochmah of Atzilus from the hidden Chochmah (Chochmah Stima’ah)
is through hairs; and of this it is said, “And He shone forth from Seir to them” (see what is written
on this in the explanation on “Then I was by Him as a nursling,” and on “The Torah [that Moshe]
commanded,” etc.): for only the level of a single hair is drawn down to be comprehended and to be
the delight of the souls in Gan Eden, etc.

Chochmah of Atzilus receives from the hidden wisdom only through “hairs,” narrow channels that carry a
mere glimmer of what lies within; so the Alter Rebbe hears “He shone forth from Seir” as “from a hair,” read-
ing Se’ir (1°yw) as se’ar ("Y¥), and only a single hair’s worth of that light becomes the comprehension and de-
light of the souls in Gan Eden. In Likkutei Torah, Bamidbar (the discourse for Shavuos on “Then I was by
Him as a nursling”), the Alter Rebbe explains that delight reaches Chochmah only through a great contrac-
tion, like hairs, which grow from the skull that covers the brain.

likuteitorah.com/likkutei-torah/shelach/17/ 6



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 17 1°197 N°X°X °HT 13 °IR B”Y 0°7271 1IR"1...

[mxmeno xma] 0717 2Y 11091MW RN2A23 913 27y RIT 07N1 1NP°I% MAYWI Nown ox

And also, the drawing-down of the hairs and their nourishment from the hidden Chochmah is

through the level of the Gulgalta, which covers over Mocha Stima’ah;

And the hairs themselves receive from the hidden brain only through the skull that covers it.
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that is, the will hides and conceals the level of Mocha Stima’ah, which is above the will, so that only

a hair alone is drawn through the skull, etc.

So the will, the “skull,” conceals the hidden brain that is above it and lets only a hair’s breadth of its light
through. This is the sense in which the will is the outer dimension of something higher than itself.
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Therefore it is explained, regarding the count of the Ten Sefiros, that sometimes Keser is counted
in the count of the Ten Sefiros and sometimes Daas (knowledge) is counted, and then Keser is not

counted.

The Sefiros are always counted as exactly ten, but sometimes the list begins with Keser and sometimes it
leaves Keser out and counts Daas instead.
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That is: when one counts the level of the outer dimension of the Ten Sefiros, then Keser too is
counted in the count of the Sefiros, for the outer dimension of Keser, namely the will, is counted

among the ten Sefiros. But at the level of the inner dimension, Keser is not counted.

The two lists reflect two ways of counting. When the outer dimension of the Sefiros is counted, the outer side

of Keser, the will, is one of the ten; in a count by the inner dimension, Keser is left out.
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For the inner dimension of Keser is Mocha Stima’ah, which is the level of the Infinite One itself,
and it is not included among the Ten Sefiros; rather, it is [their] source, etc. And then Chochmah of

Atzilus is the first of the Ten Sefiros: “reishis chochmah” (the beginning, Chochmah).

The inner dimension of Keser, Mocha Stima’ah, is the Infinite One itself, the source of the Sefiros rather than
one of them. In that count Chochmah is the first Sefirah, and the phrase reishis chochmah (“the beginning
of wisdom,” as in Psalms 111:10) is read as “the first is Chochmah.”

KT 7INAW YRwn 0oAyeT RT3 MM 770 PIYa RV ONOIT2 KA N0 0 T 0D9Y)
AR QRPARW RIT PPAVAW 77NN 70YRD 0N MR yuwn 0onyn msnnm noyn’

(And according to this, what is written elsewhere, in many places, on the subject of Torah and
mitzvos—that sometimes it is implied that the Torah is above the mitzvos, and sometimes it is im-

plied that the mitzvos are above the Torah, and that the explanation is that both are true,

A long parenthesis applies the distinction to a familiar question in Chassidus: some passages describe the
Torah as higher than the mitzvos and others the mitzvos as higher than the Torah, and the usual answer is
that both are true.

N2 RITY RNDAP32 1°RY MR 7990 0% RN2a53 ™Nan NIZHm KM °nan X0 77900 0
219097 1195 N°11%°0 RITY RNDAP32 A9Yn v NonCin

for the Torah is from the level of the Mocha (the brain) and the mitzvos from the level of the
Gulgalta; and there is an advantage in the brain that is not in the Gulgalta, for it is the level of the

inner dimension, and there is an advantage in the Gulgalta, for it is a higher outer dimension, etc.

That usual answer says that the Torah comes from the “brain,” an inner dimension, and the mitzvos from
the “skull,” an outer but higher dimension. Each therefore has an advantage the other lacks.
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must, according to this, be [understood| as follows: it is because the Torah is drawn from

Chochmabh of Atzilus, and with regard to Chochmah of Atzilus it is apt to say so:

In light of what was just explained, that answer must be speaking of Chochmah of Atzilus, the ordinary intel-
lect from which the Torah as we have it is drawn; of that Chochmah it can rightly be said.
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that although it is the level of the inner dimension and the Gulgalta is the outer dimension, yet be-
cause [the Gulgalta] is the outer dimension of Keser, therefore in this respect it is higher than
Chochmabh of Atzilus; and even so, in one respect Chochmah has the advantage, being the level of

the inner dimension, while the Gulgalta is the level of the outer dimension.

Chochmah is an inner dimension and the Gulgalta an outer one; yet because the Gulgalta is the outer di-
mension of Keser itself, it outranks Chochmah of Atzilus, while Chochmah, being inner, keeps an advantage

of its own. So at this level both statements hold.
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And so it is implied in Etz Chaim there, Sha’ar 22, chapter 5, and in chapter 1, section 2, in what is

written: “Therefore, in this respect the mochin are the main thing,” etc.; see there.

Etz Chaim supports this when it says that “in this respect the mochin are the main thing”: in one respect the

brains, though lower, are primary.

AP NP0 RO RNPAPA OMan 20 aRynd RO N9 NON%ID RO [axneno xmin) DI AN
17127 RYOWD 993 [nveao qwyn) 07Y 17303 11°RY IND2W 7132127 XA [mxeono xmint] 01T RA
[m17°00 wym] D7YIT 12303 RITY N3 137727 "0 19ynd X

But Mocha Stima’ah, which is the inner dimension of Keser, is entirely above the level of the
Gulgalta, which is its outer dimension. Since Mocha Stima’ah is the level in Keser that is not in the
count of the Ten Sefiros at all, it is obvious that this level is entirely above the level in Keser that is
in the count of the Ten Sefiros;

The two-sided answer does not work for Mocha Stima’ah, the inner dimension of Keser itself. Since it is not

counted among the ten Sefiros at all, it must be entirely above the Gulgalta, which is counted.
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for the level that is not in the count of the Ten Sefiros is so because it is the lowest level of the
Emanator, for “You are One, but not in number,” as is written in Etz Chaim, Sha’ar 41, chapter 3.
And although in Etz Chaim there it is stated that this is the level of Atik, while Mocha Stima’ah is at
the level of Arich Anpin,
A level is left out of the count because it belongs to the Emanator, G-d Himself, rather than to what He em-
anates; as Eliyahu’s prayer in the Tikkunei Zohar says, “You are One, but not in number.” A difficulty: Etz

Chaim names that uncounted level Atik (the “Ancient One,” the inner dimension of Keser), while Mocha
Stima’ah belongs to Arich Anpin, the level below it.
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yet regarding this it was explained here that in Mocha Stima’ah there is the level of delight, which is
the level of the Infinite One itself. That is to say, the level of Atik, which is the level of delight, is re-
vealed in the hidden Chochmah in the mode of the very inner dimension; which is not so with the
level of the Gulgalta, which is the outer dimension, as is written in Etz Chaim) (Sha’ar 22, chapter
5) at length.

The answer is that this maamar places the delight, which is the Infinite One itself, inside Mocha Stima’ah.

That is, Atik, which is delight, is revealed within the hidden wisdom as its very inner dimension, which is not
so with the Gulgalta.
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And therefore Mocha Stima’ah is not in the count of the Ten Sefiros, along the lines of what is writ-
ten in Etz Chaim (Sha’ar 41, chapter 3). And see what is written in the explanation on “I will greatly
rejoice”: it is explained [there]| as is written here.

Since Atik itself shines within it, Mocha Stima’ah shares Atik’s status of not being counted among the Sefiros.

The text adds that the explanation on “I will greatly rejoice,” in Likkutei Torah, Nitzavim, says the same;

there the drawing-down from Mocha Stima’ah, in which the Gevuros of Atik are enclothed, is discussed.
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However, in the explanation on “Let them bring royal apparel” it is explained that even relative to
the level of Mocha Stima’ah it is apt to say that there is an aspect in the Gulgalta that is higher;

Now a contrary view: the explanation on “Let them bring royal apparel,” in Torah Ohr, says that even com-
pared with Mocha Stima’ah the Gulgalta has an aspect in which it is higher.
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for Mocha Stima’ah is the Chochmah within Keser, and it is the source of the Torah, and the
Gulgalta is the Keser within Keser, and it is the source of the mitzvos; only that it is the outer di-

mension, etc.

There Mocha Stima’ah is “Chochmah within Keser,” the source of the Torah, and the Gulgalta is “Keser with-
in Keser,” the source of the mitzvos. As the crown of the crown, the Gulgalta would be the higher of the two;

its only drawback is that it is outer.
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And so it was explained further elsewhere. And seemingly this contradicts what is written in Etz

Chaim (Sha’ar 22, chapter 5), mentioned above.

This seems to contradict Etz Chaim, quoted above, which makes Mocha Stima’ah the inner dimension of

Keser and the Gulgalta its outer one.
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And according to this it must be said that the inner dimension of Keser, which is entirely above the
Gulgalta, is what is written in Etz Chaim, Sha’ar 22, end of chapter 6: that “its Keser is a spiritual
light encompassing it,” etc.; “however, its outer dimension, which spreads downward,” etc., “is the
skull,” etc.; see there.

On that view, one must say that the part of Keser entirely above the Gulgalta is not Mocha Stima’ah but

Keser’s own “crown,” which Etz Chaim describes as a spiritual light encompassing it from above, while the
outer dimension of Keser, as it spreads downward, is the skull.

likuteitorah.com/likkutei-torah/shelach/17/ 11



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 17 1°197 N°X°X °HT 13 °IR B”Y 0°7271 1IR"1...

(279 1787) IR ’D T2 IRIAAT OMIN RNDAIA R 12199
And this is the meaning of “the head, the skull and the brains” (reisha ve-gulgalta u-mochei), ex-
plained in the Zohar, Parshas Emor (96b);

The Zohar in Emor speaks of three things, “the head, the skull and the brains,” which leaves room for a
“head” above the skull.
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see there in the Mikdash Melech, which explains that reisha (the head) is the essence of Keser,
which is in the mystery of the encompassing light, and gulgalta is the outer dimension of Keser,
etc.

The Mikdash Melech, a commentary on the Zohar, explains the “head” as the essence of Keser, an encom-
passing light, and the “skull” as Keser’s outer dimension.
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And the Ramaz (Rabbi Moshe Zacuto) wrote: “Reisha is the inner dimension of Keser; gulgalta is
the end of its outer dimension, which spreads and becomes the gulgalta, as is written in [the work
he abbreviates as| A.Y.” End of quote. And his intent too is [to] what is written in Etz Chaim, Sha’ar
22, end of chapter 6: “its outer dimension, which spreads,” etc.

The Ramaz (Rabbi Moshe Zacuto) says the same: the head is the inner dimension of Keser, and the skull is

where its outer dimension ends. He cites a work only by its initials, "X (“A.Y.”), which the text does not name
and which we cannot identify with certainty; the text adds that his intent is the same passage of Etz Chaim.

19313 13°RW NO2W N30 M1I9NAT XA [Axeeno xmin) 0717 12T IRD WP 717700 10T T7IRDD 97R)
LRNDAD3 °mam 91D T9YnD ORTY X 19 OXT (e qwy] 0¥

If so, this seemingly contradicts what is written here, that the level of Mocha Stima’ah is the inner
level in Keser, which is not in the count of the Ten Sefiros; for if so, it is certainly entirely above the
level of the Gulgalta.

If the “head” is the inner dimension of Keser and the skull its outer one, this seems to contradict the maa-

mar, which made Mocha Stima’ah, inside the skull, the inner dimension of Keser and entirely above the
Gulgalta.
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But in truth it can be said that even so there is no contradiction from there to what is written here;

for both discourses, this one and that one, are explained in Etz Chaim.

The answer is that there is no real contradiction: Etz Chaim itself contains both descriptions, and each dis-
course follows a different passage of it.
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That is: what is written on “Let them bring royal apparel” follows what is written in Etz Chaim
(Sha’ar Arich Anpin, chapter 3), where it is explained that the Gulgalta is above Mocha Stima’ah, for
it is the Keser of Arich Anpin, and Mocha Stima’ah is the Chochmah of Arich Anpin.

The explanation on “Let them bring royal apparel” follows Etz Chaim’s Sha’ar Arich Anpin, where the
Gulgalta is placed above Mocha Stima’ah because the Gulgalta is the Keser of Arich Anpin and Mocha
Stima’ah its Chochmah.
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And so wrote the Ramaz at the beginning of Parshas Emor, page 88, and it is founded on a state-
ment of the Idra Zuta (end of 288a).

The Ramaz says the same in his commentary on Emor, basing it on a statement of the Idra Zuta, a section of
the Zohar.
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And according to this it was explained what is written: that there is an advantage in the mitzvos,
which are drawn from the Gulgalta, over the Torah, which is drawn from Mocha Stima’ah; and nev-
ertheless there is an advantage in the Torah, which is drawn from Mocha Stima’ah, over the
mitzvos, for Mocha Stima’ah is the level of the inner dimension, etc.

On that basis the explanation on “royal apparel” could say that the mitzvos, from the Gulgalta, have an ad-

vantage over the Torah, from Mocha Stima’ah, while the Torah, being inner, has an advantage over the

mitzvos.
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Now, it is explained there in Etz Chaim that within this skull there is, within it, the level of a very
hidden brain, apart from the Mocha Stima’ah of Arich Anpin, etc.;

But Etz Chaim also says that inside this skull there is another, “very hidden” brain, distinct from the Mocha
Stima’ah of Arich Anpin.
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and in chapter 4 he wrote that this level is drawn from the level of Radla (the Unknowable Head),
which is above the Gulgalta, which could not be enclothed in Arich Anpin, “and showed its light in
this head,” etc.;

That very hidden brain comes from Radla, the “Unknowable Head” (Reisha d’Lo Isyada), the highest level of
Atik, above the Gulgalta. Radla could not enclothe itself in Arich Anpin, but it “showed its light” in this head.
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and there, at the end of chapter 7, he explained that this is because there the Daas of Atik is re-
vealed, and it is the neshamah (soul) of Arich Anpin; whereas in the Gulgalta the Chesed (kindness)
of Atik is enclothed,

Etz Chaim explains that the Daas of Atik is revealed in that hidden brain and serves as the neshamah, the
deepest level of soul, of Arich Anpin. The Gulgalta, by contrast, holds only the Chesed of Atik.
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which is from the level of the seven lower [Sefiros] of Atik, and it is the level of the ruach (spirit) of
Arich Anpin, which is below the level of neshamah, etc.; see there. And see what is written on this
level in the explanation on “Arm from among you,” etc.
The Chesed of Atik belongs to Atik’s seven lower Sefiros and serves as the ruach of Arich Anpin, a level of
soul below neshamah, so the very hidden brain is higher than the Gulgalta. In Likkutei Torah, Matos, on

“Arm men from among you,” the Alter Rebbe describes the “air” (avira) above the membrane that covers
Mocha Stima’ah, where the Daas of Atik shines, as the root of Daas.
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And see on all this in the book Mavo She’arim (Sha’ar 3, Part 2, chapters 3 and 4), and see there,

chapter 5, in what is written: “And by this you will understand how sometimes,” etc.; see there.

The reader is also sent to Mavo She’arim, Rabbi Chaim Vital’s introduction to the Arizal’s Kabbalah, and es-
pecially to a passage there that begins “And by this you will understand how sometimes.” In Or HaTorah the
Tzemach Tzedek adds two more sources here: Yonas Eilim, on an “air” inside the skull, a hidden Keser, in
which Radla shows its light; and Hod Melech on the Sifra DiTzniusa, that the beginning of Mocha Stima’ah is
hidden in Atik.
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And from all this it will be understood that there is no contradiction from all this to what is written
here, which follows what is written in Etz Chaim, Sha’ar 22, chapter 5, as mentioned above; since,
at any rate, there is in the Gulgalta a very hidden brain, which is called Chochmasa Ila’ah Stima’ah
(the supernal hidden wisdom), which is the inner dimension of the Keser within Keser, of which
the Gulgalta is the level of the outer dimension.

The conclusion is that there is no contradiction. Whatever is said of the Gulgalta of Arich Anpin, within it

there is a very hidden brain, called “the supernal hidden wisdom,” which is the true inner dimension of
Keser; this is what the maamar means by Mocha Stima’ah.
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And therefore this level is not in the count of the Ten Sefiros, since it is drawn from the level of

Radla, which “showed light in this avira (space).”

This very hidden brain is not counted among the ten Sefiros because it comes from Radla, which “showed its
light” in this avira, the inner space of the skull.
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And Radla is the lowest level of the Emanator, which is not in the count of the Ten Sefiros, as is writ-
ten in Etz Chaim, Sha’ar 41, chapter 3. And it can be said that this is the meaning of “the head, the
skull and the brains” in the Zohar, Parshas Emor, mentioned above.

Radla is the lowest level of the Emanator Himself, and so it stands outside the count of the Sefiros. The

Zohar’s “head, skull and brains” can then be read in this light.
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And also, according to what is written in Etz Chaim, Sha’ar 22, end of chapter 5, the wording of the
Zohar will be well explained, according to what is written there: “the mochin within it itself,” etc.,
“and it also enclothes the mochin called Chochmah, Binah and Daas,” etc.; see there.

Etz Chaim’s account also fits the Zohar’s words: Keser has brains “within it itself,” and it also covers the
brains of Chochmah, Binah and Daas below it.
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And this is the meaning of “the head and the brains,” which the Gulgalta enclothes, etc.

So the “head and brains” are what the skull covers.
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It can further be said that what is written [here] follows what is written in Zohar HaRakia (119a), in
the commentary on the Sifra DiTzniusa by the Arizal, in the first chapter, where he brought what is
written in the Idra Zuta (290a): “That wisdom that is hidden in it, in Atika Kadisha (the Holy Ancient
One)”;
A further basis for the maamar’s view is in Zohar HaRakia, which contains the Arizal’s commentary on part
of the Zohar. There the Arizal, commenting on the Sifra DiTzniusa (the “Book of Concealment,” a short and

cryptic section of the Zohar), cites the Idra Zuta’s phrase “that wisdom which is hidden in Atika Kadisha,”
the Holy Ancient One.
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and on this he explained: “That is, in the first, uppermost head, for its power is there in subtlety

and great concealment,” etc. And that is in Radla itself; and see on this below.

The Arizal explains that this hidden wisdom is in “the first, uppermost head,” where its power is extremely
subtle and concealed; that is, in Radla. The text promises to return to this below, as it does in paragraph 14.
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And along these lines it was explained here regarding Mocha Stima’ah, that it is not in the count of

the Ten Sefiros, etc., since it is in Radla itself.

This is why Mocha Stima’ah, as the maamar uses the term, is not counted among the Sefiros: it is rooted in
Radla itself.
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Now, according to this one can also state the reason why Daas (knowledge) of Atzilus completes the

count of the Ten Sefiros when Keser (the Crown) is not counted:

Building on what was just said, the text can now explain why, in the count of the Ten Sefiros that leaves Keser
out, Daas (knowledge) is counted in its place.
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that is, for the count of the Ten Sefiros at the level of the inner dimension (pnimiyus). For at the
level of the outer dimension (chitzoniyus), Keser itself is counted, as above; only at the level of the
inner dimension, since the inner dimension of Keser is not in the count of the Ten Sefiros, as men-
tioned above, Daas then completes the count. And that is because Daas is the level of the inner
dimension,

That is the count of the inner dimension. In the outer count the outer side of Keser, the will, is one of the ten;

in the inner count Keser is left out, and Daas fills the place because Daas is itself an inner dimension.
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aswas also explained on “And these are the ordinances,” regarding “Moshe, Moshe”—“the cantilla-
tion does not separate [them]”—and in the explanation on the verse “Many waters.” And see Etz
Chaim, Sha’ar 22, chapter 1, section 4, and Pri Etz Chaim, Sha’ar HaLulav, chapter 3, in the pas-
sage beginning “To the Rav, Rabbi Yosef Ma’aravi.”
Daas as an inner dimension was also discussed in Torah Ohr on “And these are the ordinances”: there
Moshe is Daas, the inner dimension of the attributes, which is why “Moshe, Moshe” is said without a separat-

ing accent, while “Avraham, Avraham,” love, is divided. The reader is also sent to the explanation on “Many

waters” and to Etz Chaim and Pri Etz Chaim, works of the Arizal’s teaching.
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And it is also stated in Zohar HaRakia, in the commentary on the Zohar, Parshas Terumah, page
166b, that corresponding to the three heads of Atika Kadisha there is in Atzilus the level of
Chochmah, Binah and Daas; it follows that the root of Daas is from Radla (the Unknowable Head),
etc.; see there. And so it is implied in Etz Chaim, Sha’ar 22, there.

Zohar HaRakia teaches that the three heads of Atika Kadisha, the highest levels of Keser, have their counter-

parts in Atzilus in Chochmah, Binah and Daas. It follows that the root of Daas is in Radla, the highest and un-
knowable head.

xwea] R”9T7 N9 139777 7313 9097 PR No1°10 NI°M23 [nioeo awy] D7Y 1219 °9wn Xi 199
TIR722 NPT IR WYY L9719 [nmveo qwy] ©7Y 1°1M3 139K NOT NI NI RITY [yronk ko7
.57 0 b 2y

Therefore it completes the count of the Ten Sefiros at the level of the inner dimension when Keser
is not counted, that is, the level of Radla, which is the level of the inner dimension of Keser that is
not in the count of the Ten Sefiros, as mentioned above. And see what is written on the subject of
Daas in the explanation on “Arm,” etc., mentioned above.
This is why Daas completes the count when Keser is left out: the Keser that is not counted is Radla, the inner
dimension of Keser, and that is where Daas is rooted. In Likkutei Torah, Matos, on “Arm men from among

you,” the Alter Rebbe places the root of Daas in the “air” above the membrane over Mocha Stima’ah, where
the Daas of Atik shines.
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Now, this is simple: although the root of the supernal Daas (knowledge) of Atzilus is drawn from
very high above, from a level that is not in the count of the Ten Sefiros, it is nevertheless counted in

the count of the Ten Sefiros;

Even though the root of Daas is so high that it lies outside the count of the Sefiros, Daas itself is counted.

7373 10% PRAY o 5y 9x] DPYR 1997 0937 0OMIZAYY NIDWONW 110 Y RIT OWH 10OWHT 0
19 11303 RIT DY 07 [(nno awy) D7Y 9903

for its drawing-down from there is through several stages of descent (hishtalshelus) and many con-
tractions (tzimtzumim). Therefore, although the source is not counted among the Ten Sefiros, Daas
is nevertheless counted, etc.

By the time its light reaches Atzilus it has passed through many stages of descent and contraction. The
source remains uncounted, but what arrives below is a Sefirah like the others.
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And see Etz Chaim, Sha’ar Arich Anpin, beginning of chapter 8, and Sha’ar 25, Derush 2, section
15, and the book Mavo She’arim, Sha’ar 5, Part 1, chapter 8.

These are references to Etz Chaim and to Mavo She’arim, works of the Arizal’s Kabbalah, on the descent of
Daas from its source. The Kehot note quotes Etz Chaim as cited in Or HaTorah: “the Daas that unites Abba
and Imma is drawn from the thirteenth mazal.”
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For the supernal Daas, etc., is the holy mazla of the beard of Arich Anpin, etc.; and so it is in the
Arizal’s Likkutei Torah on Isaiah, on “Who has measured,” etc.

The supernal Daas is the “holy mazla” of the beard of Arich Anpin, the channel through which light flows
down from Keser. The Arizal’s Likkutei Torah on Isaiah says the same in commenting on “Who has
measured.”
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And see further Etz Chaim, Sha’ar 25, Derush 2 mentioned above, sections 17 and 18; and the
Arizal’s Likkutei Torah, Parshas Shemos, on “For he turned aside to see”; and the Ramaz at the be-
ginning of Parshas Vayikra, and in Parshas Emor (on page 99a), and at the beginning of Parshas
Korach.
More references: Etz Chaim; the Arizal’s Likkutei Torah on “For he turned aside to see,” the verse of the
burning bush; and the Ramaz on the Zohar in Vayikra, Emor and Korach. The Kehot note quotes the Ramaz:

the root of the supernal Daas of Z’eir Anpin of Atzilus comes from the Daas of Atik hidden in Arich Anpin, the
inner dimension of Keser.
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And see what is written in the explanation on “These are the journeys,” regarding “The seal of the
Holy One, blessed be He, is truth.” And see the Zohar, Part III (136a and 291a), on “And by knowl-
edge (daas) are the chambers filled.”
The explanation on “These are the journeys,” in Likkutei Torah, Masei, explains “The seal of the Holy One,
blessed be He, is truth”: the hidden Chochmah is not yet called “truth” until its light is revealed through the

“face” of Arich Anpin, which the Kehot note links to the tikkun of Arich Anpin called “and truth.” The Zohar
passages cited next comment on “And by knowledge are the chambers filled.”
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And from all this the matter mentioned above will be explained: that the supernal will is the level of

the outer dimension (chitzoniyus) relative to the reason and the inner dimension (pnimiyus).

With all this, the statement at the start of the explanation is accounted for: the supernal will is the outer di-

mension compared with the reason and inner dimension within it.
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Li rosh: drawing down the will through the mitzvos
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2. And now we can explain the matter of Yisrael [being] li rosh (“a head for Me”): that is, that they
draw down the supernal will, within which is the delight—namely, the level of the Gulgalta and the
hidden Chochmah (wisdom)—through fulfilling the supernal will, blessed be He.

Section 2 turns to the reading of the name Yisrael (?X7%”) as li rosh (¥&7 *?), “a head for Me,” which has the
same letters. By fulfilling the supernal will, Israel draw down that will together with the delight within it, the
Gulgalta and the hidden Chochmah described above.
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For there are philosophers who deny individual Divine Providence, because they were at a loss to
grasp how there could be the level of will in Him, may He be blessed, regarding the deeds of man
in this world—and does He lack anything? etc.

To explain how G-d’s will can be drawn down through human deeds, the text first raises the philosophers’

objection to individual Providence: a will implies a lack, and G-d lacks nothing.
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For will in man is only to fill what he lacks; whereas Above, “You are the perfection of them all,” and
what is lacking, G-d forbid, that will, and watching over whether His will is fulfilled, should apply

[to Him]?

In a person, will exists only to fill a need. But of G-d it is said, in Eliyahu’s prayer in the Tikkunei Zohar, “You
are the perfection of them all”; how, then, could He have a will about whether people do His will?
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However, in truth, this is what the supernal will is: that there be the level of the nullification of the
yesh (separate existence). That is, in truth the level of the Infinite One (Ein Sof) is the level of de-

light, as it is written, “For with You is the source of life”—that is, the source of delights;

The answer is that G-d’s will is for the nullification of the yesh, the creature’s sense of its own separate exis-

tence. The Infinite One is, so to speak, delight itself: “the source of life” is read as the source of all delights.
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only that it was drawn from Him that there be delight from the nullification of the yesh, for “it is the
nature of the Good to do good,” etc.; and then, as a matter of course, the level of will is also drawn

down: “The Holy One, blessed be He, desired,” etc. (that is, in order to do good, etc.).

From Him came the desire for delight from created beings who set aside their own existence, because “it is
the nature of the Good to do good,” a principle the Kehot note traces to Kabbalistic works such as Emek
HaMelech. From this desire the will follows, as the Midrash says, “The Holy One, blessed be He, desired” a
dwelling place among the lower realms.
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And the will is the 620 mitzvos—the 613 of the Torah together with the seven of the Rabbis—which
are called “the 620 pillars of light.” The meaning is: like the pillar that extends from the roof to the
ground and holds up the roof;

That will is expressed in 620 mitzvos, the 613 of the Torah and seven Rabbinic ones, which Kabbalah (Pardes
Rimonim, per the Kehot note) calls “620 pillars of light”; 620 is also the numerical value of Keser (1n2). A
pillar holds up the roof from which it extends.
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and that is by its standing on the ground; and because the ground is hard, its standing is therefore

firmly established, which is not so in loose earth, etc.

A pillar can hold up a roof only because it stands on hard ground; in loose earth it would sink and fall.
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So too, the 620 mitzvos are the pillars that extend from the roof—which is the level of the supernal
delight, drawn down and enclothed in the mitzvos—and they themselves were lowered down into

the ground, by way of analogy.

The mitzvos are such pillars: they reach down from the “roof,” the supernal delight enclothed in them, and

their lower end is planted in the “ground,” the physical world.
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That is, in physical action—tzitzis from wool, etc. And because “their end is wedged in their begin-
ning,” and “last in deed, first in thought” (for action has its root Above, as is written elsewhere;
therefore it is like the analogy of the firm and strong ground that has the power to hold the pillars,
etc.), therefore their standing is good and fine, and they can hold and receive the drawing-down of
the supernal delight, etc.
The mitzvos are done with physical things, such as tzitzis of wool. Physical action is the firm ground, be-
cause, as Sefer Yetzirah says, “their end is wedged in their beginning,” and as the hymn Lecha Dodi says,

“last in deed, first in thought”: the lowest is rooted in the highest. So the mitzvos stand firmly and can bear
the supernal delight drawn into them.
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(And this is the meaning of “and those who support it are made happy”; see the Zohar, Part I, page
8a; and see what is written on “And the earth is My footstool.”)

The verse “and those who support it are made happy,” said of the Torah, alludes to this; the Zohar on the
page cited speaks of those who support the Torah. The discourse on “the earth is My footstool” is cited too.
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And this is the meaning of “He nods His head”: through this the brain within it also moves as a
matter of course, by way of analogy; and so, through the drawing-down of the will, the delight with-
in it is also drawn down.

This explains the Sages’ image of G-d “nodding His head” when Israel respond in Kaddish: when the skull

moves, the brain inside moves with it. So too, when the will is drawn down through the mitzvos, the delight
within the will comes down with it.
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And this is the meaning of “Yehei shmei rabba mevarach (May His great Name be blessed)”: the
meaning is, His great Name—that is, the level of the Infinite One that is above even the level of
Keser, for Keser is the radiance of the sovev (the light that encompasses all worlds).
“His great Name” in Kaddish is the Infinite One, higher even than Keser, since Keser is only a radiance of
the encompassing light (sovev). In Likkutei Torah, Re’eh, the Alter Rebbe notes that the Tur reads these

words as a prayer that the Name Yah “become great,” while here, following Tosafos, they mean “His great
Name,” and that both intentions are true.
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(And see Pri Etz Chaim, Sha’ar HaShabbos, chapter 21, and these are his words: “The meal of Atika
Kadisha, etc.; therefore this sanctification is called Kiddusha Rabba (the great Kiddush), in the
mystery of ‘shmei rabba’ (His great Name).” End of quote. And see the Zohar, Parshas Terumah)
(165b),
Pri Etz Chaim explains that the Kiddush of the Shabbos day, at the meal of Atika Kadisha, is called Kiddusha
Rabba, “the great Kiddush,” after “His great Name” (shmei rabba). The reader is also sent to the Zohar in

Terumah, which Likkutei Torah, Re’eh, cites for reading yehei shmei rabba as the Name Yah drawn down
into the letters vav and hei.
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and the commentary of the Ramaz there; and see the Zohar, Parshas Mishpatim (105a), and the
Mikdash Melech there, who explains that His great Name is Binah (understanding); and see Pri Etz
Chaim, Sha’ar HaKaddishim, end of chapter 2.

Some sources identify “His great Name” with Binah (understanding): the Mikdash Melech says so in its com-
mentary on the Zohar in Mishpatim. The reader is also sent to the Ramaz on the Zohar in Terumah and to Pri
Etz Chaim on the Kaddishes.
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But this was already explained elsewhere, in the explanation of “The mezuzah on the right,” that it

is all one, for the revelation of Atik is in Binah.

There is no contradiction: as explained on “The mezuzah on the right,” it is all one, because Atik, the inner
Keser, is revealed in Binah.
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And see what is written on “My soul shall exult in my G-d,” and in the explanation on “And now, I
pray, let [the power] be great,” regarding “If You keep [account of] iniquities, Yah, Ado-nai, who
could stand?” etc.; and see what is written on “See, I [set before you].”

More on this appears in the explanations on “My soul shall exult in my G-d” and on Moshe’s plea “And now,

let the power of Ado-nai be great,” where the verse “If You keep account of iniquities, Yah, Ado-nai, who
could stand?” is discussed, and on “See, I set before you.”
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And see what is written further on the subject of His great Name on “The Song of Songs, which is

9

Shlomo’s,” and below on “Therefore the moshlim (those who speak in parables) say, ‘Come to

Cheshbon,’” etc.;

More on “His great Name” appears in the discourse on “The Song of Songs, which is Shlomo’s,” and below,
in Parshas Chukas, on “Therefore the moshlim say, ‘Come to Cheshbon.’”
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and see what is written on “And these are the names of the children of Israel,” and there it was ex-
plained that the Name Havayah is the great Name; see there. And it can further be said, on the sub-
ject of the great Name, according to what is written in Parshas Beshalach on “And Israel saw the
great hand,” that there are two Names Havayah; see there.

Torah Ohr, on “And these are the names,” identifies the great Name with the Name Havayah. Another ap-

proach follows the discourse on “And Israel saw the great hand,” which speaks of two Names Havayah, a
lower and a higher.
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And it can be said that the great Name is the Name Havayah that is Above. And see what is written
elsewhere on the meaning of “Every peruta joins into a great sum,” etc. And it can be said that this
is also the meaning of “And now, let the power be great, I pray,” etc.: that the level of His great

Name be drawn down.

On that approach, “His great Name” is the higher Havayah. The reader is also sent to an explanation of the
saying “every peruta (the smallest coin) joins into a great sum,” and Moshe’s plea “let the power be great”
may carry the same sense: that the level of the great Name be drawn down.
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And see Reishis Chochmah, Sha’ar HaYirah, chapter 1, on this subject of “the great.”

Reishis Chochmah, Rabbi Eliyahu de Vidas’s classic of ethics and Kabbalah, also discusses “the great” in its

Sha’ar HaYirah (in the passage beginning “And let us come to explain,” as the Kehot note specifies).
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And for “His great Name” to be “blessed” and drawn down below—that is through His nodding His
head, which is the level of the Gulgalta; and as a matter of course the level of the Infinite One (Ein

Sof) that is enclothed in it is also moved and drawn down, etc.

How does “His great Name” come to be “blessed,” that is, drawn down below? Through G-d’s “nodding His
head”: the head, the Gulgalta or will, moves, and the Infinite One enclothed within it moves and is drawn
down with it.
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(And see on the subject of the nodding in Pri Etz Chaim, Sha’ar HaKaddishim, chapter 3, in a gloss,
and in the Ramaz, Parshas Pinchas, in the commentary on the Zohar) (end of 220a). It can also be
said that the meaning of this nodding is along the lines of what is written, “And Havayah turned to
Hevel,” etc.

On the nodding, the reader is sent to Pri Etz Chaim and to the Ramaz on the Zohar. The nod may also be like
“And Havayah turned to Hevel”: G-d turning and inclining toward the one who offers to Him.
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And it is like the matter written elsewhere on the meaning of the word tzlosa (prayer), which is a
term for inclining, and as [explained] below in the explanation on “Therefore the moshlim say,

‘Come to Cheshbon’”; see there.

This fits what is explained elsewhere, that tzlosa, the Aramaic word for prayer, means “inclining.” The expla-
nation on “Come to Cheshbon,” below, discusses it.
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And this is the matter of the Kaddishes in the prayers, which are to raise up the worlds. For exam-
ple, at Hodu, between the World of Asiyah (Action) and the World of Yetzirah (Formation), we say
Kaddish, for with this Kaddish we raise Asiyah into Yetzirah, as is written in Pri Etz Chaim there,
chapter 1.

The Kaddishes in the prayers raise the worlds step by step. For example, the Kaddish said at Hodu, which

stands between the parts of the prayers that correspond to Asiyah and to Yetzirah, raises Asiyah into
Yetzirah, as Pri Etz Chaim explains.
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That is, an ascent of the worlds, of Asiyah to Yetzirah, is impossible except through a drawing-down
first from Yetzirah into Asiyah; and the drawing-down is through “Amen, yehei shmei rabba,”
through which the Infinite Light (Or Ein Sof) that is in Yetzirah is drawn down, etc., which is the

meaning of “He nods His head.”
No world can rise into the one above it unless light is first drawn down from the higher world into the lower.
That drawing-down comes through the response “Amen, yehei shmei rabba,” which brings down the Infinite
Light that is in Yetzirah; this is what is meant by G-d’s “nodding His head.”
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And although this drawing-down, the nodding of the head, comes mainly through the raising of

mayin nukvin (feminine waters) of the Shema, “Hear, O Israel,” etc.,

This drawing-down comes mainly through the “raising of mayin nukvin” (literally “feminine waters”), the
arousal from below, through the Shema, “Hear, O Israel.”
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and as it is written, “But rather Yisrael shall be your name, for you have striven with G-d”: that
through the level of the nullification of the yesh (separate existence), which is the meaning of “for
you have striven with G-d,” through this it is drawn down that “Yisrael shall be your name,” the lev-
el of li rosh (“a head for Me”);

This follows the verse “Yisrael shall be your name, for you have striven with G-d”: striving with G-d is read as

the nullification of the yesh, setting aside one’s own separate existence, and through it one becomes
“Yisrael,” li rosh, a head for G-d.
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nevertheless, one must also say in speech, “Yehei shmei rabba mevarach (May His great Name be
blessed),” etc.

Even so, the words “Yehei shmei rabba mevarach” must also be said aloud.
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(And the meaning and matter of li rosh will be further understood according to what is written in
the Midrash Vayikra Rabbah, chapter 2, and in Shocher Tov, chapter 19: “Wherever it says li (to
Me), it never moves,” etc.; and the matter was explained elsewhere, on “And I will betroth you to
Me,” etc.:
The Midrash teaches that wherever Scripture says li, “to Me,” the thing never departs, in this world or the
next. In Likkutei Torah, Bamidbar, on “And I will betroth you to Me,” the Alter Rebbe links this to Shmuel’s

words to Shaul, “He is not a man, that He should relent”: David’s kingship, taken from a level that is “not a
man,” could not be withdrawn.
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that is to say, because the term li alludes to the level of His essence and being, namely the level of
Atik, of which specifically it is said, “I have not changed,” for “there is no left in this Atika.” And
this is the meaning of li rosh: that they are at this supernal level and rank, the level of the Gulgalta
and Mocha Stima’ah of Arich Anpin itself, which is far, far above the level of Z’eir Anpin.

Li points to G-d’s very essence, the level of Atik, of which it is said “I have not changed,” for in Atik “there is

no left side,” no judgment or change. So li rosh means that Israel reach the Gulgalta and Mocha Stima’ah of
Arich Anpin, far above Z’eir Anpin, the configuration of the emotive attributes.
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And this is the ascent that comes about through the descent of the soul into the body; and as men-
tioned above, being at the level of “Yisrael—li rosh” is through “for you have striven,” etc., the nul-
lification of the yesh specifically. And see what is written on “And these are the names,” that there
are two ascents from the level of Yaakov: the first, at the level of Yisrael Zuta (the lesser Israel); the
second, at the level of Yisrael Saba (the elder Israel).

This ascent comes about through the soul’s descent into the body, where by setting aside its own existence it

reaches li rosh. Torah Ohr, on “And these are the names,” speaks of two ascents for Yaakov: the first called
Yisrael Zuta, “the lesser Israel,” and the second Yisrael Saba, “Israel the elder.”
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And the matter of these two ascents may be explained [thus]: the first is at the level of the Gulgalta
and Mocha of Z’eir Anpin, which is called Yisrael Zuta; and this level too is called li rosh, for “Z’eir
Anpin is attached to and hangs on Atika,”

The first ascent is to the “skull and brain” of Z’eir Anpin, and it too is called li rosh, because, in the Zohar’s
words, Z’eir Anpin is attached to Atika and hangs on it.
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and also because in Z’eir Anpin, from the level of the forehead (mitzcha) and above, it is the level of
“for He is not a man,” as is written elsewhere on “Go out and see,” etc.; and also because some-
times Z’eir Anpin ascends until Keser (the Crown) is drawn to it from Arich Anpin and from Atik
Yomin itself, as is explained regarding the festival of Shavuos; therefore the level of Z’eir Anpin too
is called li rosh.

Moreover, from the “forehead” upward Z’eir Anpin is “not a man,” beyond human measure; and at times, as

on Shavuos, it rises until it receives Keser from Arich Anpin and Atik Yomin themselves. So the level of Z’eir
Anpin is also called li rosh.
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However, the second ascent, which will be in the Time to Come, is into the Gulgalta and Mocha
Stima’ah of Arich Anpin, and this is li rosh itself. And one may say that this ascent is the matter of
Yisrael Saba, for Saba (the Elder) is the level of Atik Yomin, etc.

The second ascent, in the Time to Come, will reach the Gulgalta and Mocha Stima’ah of Arich Anpin, li rosh
in the full sense, and this may be the meaning of Yisrael Saba (a name the Kehot note traces to Bereishis
Rabbah): Saba, “the Elder,” is Atik Yomin, “the Ancient of Days.”
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And this ascent is along the lines of what is written in Sefer HaGilgulim, end of chapter 17, that the
World of Atzilus (Emanation) ascended up to Adam Kadmon, etc.; see there.

Sefer HaGilgulim, from the Arizal’s teaching, describes a comparable ascent, in which the whole World of

Atzilus rose up to Adam Kadmon, the primordial level above it.
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And one may say that this is why it was said to him twice, “Yisrael shall be your name”: once
through the angel (Vayishlach, 32:29), [and] the second time (there, 35:10) through the Holy One,
blessed be He, in His glory and His own Self. And see what is written on the meaning of “All the na-
tive-born in Israel shall dwell in sukkos,” in the discourse beginning “Havayah is for me among
my helpers.”

This may be why Yaakov was told twice that his name would be Yisrael: once by the angel he wrestled with,

and again by G-d Himself. The discourse on “Havayah is for me among my helpers,” on the verse of
dwelling in sukkos, is cited in this connection.
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And all this is drawn down through “for you have striven,” etc., as is written there, on “And these
are the names”: that these ascents are drawn down through the descent first, into the state of the

exile of Egypt, and then, through the Exodus from Egypt, these ascents come about, etc.

Both ascents come through “you have striven,” self-nullification. As Torah Ohr explains on “And these are
the names,” they are reached only through the prior descent into the exile of Egypt and the Exodus from it.
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SECTION 3 - 17-10

Havayah considered as Elokim
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3. Now, the drawings-down are at present in concealment, and in the Time to Come they will be re-
vealed. And this is [the meaning of| “I am Havayah your G-d (Elokeichem), who brought you out of
the land of Egypt to be Elokim to you.”

Section 3 turns to the verse of tzitzis. The divine light that the mitzvos draw down is now hidden and will be

revealed in the Time to Come, and this is the meaning of “to be Elokim to you” in “I am Havayah your G-d,
who brought you out of the land of Egypt.”
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The meaning is along the lines of what is written, “And I will return in peace to my father’s house,
and Havayah will be Elokim to me”: for Atzilus (Emanation) is called Havayah—the yud is
Chochmah (wisdom), the hei is Binah (understanding), and the tip of the yud is Keser (the Crown).

The phrase parallels Yaakov’s vow, “and Havayah will be Elokim to me.” The Name Havayah stands for the
World of Atzilus: its yud is Chochmabh, its hei is Binah, and the tip of the yud is Keser.
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And Elokim is the level of Malchus (sovereignty), for the main bringing into being of the yesh (cre-
ated existence) and of something entirely separate is from Malchus of Atzilus. And this is the mat-
ter of the Name Elokim, which conceals, so that there come into being the yesh and the separate—
which are the created beings of Beriah, Yetzirah and Asiyah, angels and souls.

Elokim corresponds to Malchus (sovereignty), the last Sefirah of Atzilus, from which created beings come

into existence as something separate. The Name Elokim conceals G-dliness so that angels and souls in the
lower worlds of Beriah, Yetzirah and Asiyah can exist as beings of their own.

likuteitorah.com/likkutei-torah/shelach/17/ 31



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 17 1°197 N°X°X °HT 13 °IR B”Y 0°7271 1IR"1...

RDID 139 11 PN0NW N DwD PRI AR KT DPOR OWT DOPOR AT 41 wnw 0D wrno
,IR12% 3R 172 Npoant

And as it is written, “For a sun and a shield is Havayah Elokim”: for the Name Elokim is a shield
and sheath for the Name Havayah, concealing [it]; and this is the matter of the parsa (partition) that
separates Atzilus from Beriah.

The verse “a sun and a shield is Havayah Elokim” is read as: Havayah is like the sun, and Elokim like a shield

or sheath that screens it. This concealment is the parsa, the “partition” between Atzilus and the worlds below
it.
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Not so in Atzilus, where there is the level of revelation of the Infinite Light (Or Ein Sof), blessed be
He; and Atzilus is called Havayah, a term of bringing into being, on account of the flows of influ-
ence from Keser (the Crown) to Chochmah (wisdom) and from Chochmah to Binah
(understanding), the mochin of Abba, the mochin of Imma—all of it the level of revelation of light.

In Atzilus, by contrast, all is revelation, and so Atzilus is called Havayah, a Name meaning “bringing into be-
ing,” after the flow of light from Keser to Chochmah to Binah.
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And the meaning of “and Havayah will be Elokim to me” is that in the Time to Come this Havayah
will be considered like Elokim, because the level of the Infinite One (Ein Sof) that is above Atzilus
will be revealed, as it is written, “until Your people pass over Havayah,” etc. (and see what is writ-
ten on “Listen, O heavens”); and that is the level of His great Name.
Yaakov’s “Havayah will be Elokim to me” means that in the future this Havayah itself will seem like Elokim,
because the Infinite One, who is above Atzilus, will be revealed. The verse “until Your people pass over,

Havayah” plainly asks that Israel cross under G-d’s protection, but here, as in Likkutei Torah, Haazinu, it is
read as Israel passing beyond the level of Havayah itself; that level is “His great Name.”
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And when this level is revealed, then the Name Havayah is considered as Elokim relative to this im-
mense revelation (and see what is written in the explanation on “Return, O Israel,” in the discourse
beginning “It is stated in Mishnas Chassidim, in Tractate Yoma”).
Compared with that immense revelation, even Havayah, the revelation of Atzilus, will count as Elokim, as
concealment. The text points to the explanation on “Return, O Israel”: that discourse opens with a passage of

Mishnas Chassidim, a Kabbalistic work arranged in tractates, on the sevenfold “Havayah, He is the G-d” said
at the close of Yom Kippur: Z’eir Anpin, rising to Atika, “is considered as Elokim” before it.
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And this is the meaning of “I am Havayah your G-d (Elokeichem), who brought you out of the land
of Egypt to be Elokim to you”: that through the Exodus from Egypt there will be this revelation, un-
til Havayah is considered as Elokim.

This is the meaning of the verse of tzitzis: the Exodus from Egypt leads to a revelation so great that Havayah
is “considered as Elokim.”
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For the Exodus from Egypt exists in several levels. The first is the ascent from Beriah, Yetzirah and
Asiyah to Atzilus: the nullification of the yesh into ayin (nothingness). But in Atzilus too the level of
the Exodus from Egypt applies, for Atzilus too is in the state of meitzarim (straits) and limits, and
[its attributes] are called middos—the middah (measure) of Chesed (kindness), etc.—

The Exodus has many levels. The first is rising from the lower worlds into Atzilus, from a sense of separate

existence (yesh) to nullification (ayin). But Atzilus too has meitzarim, “straits” (a play on Mitzrayim, Egypt),
for its attributes are middos, literally “measures.”
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which are in the state of measure and limit; for were Chesed without limit, there would be no pun-
ishment for the wicked at all, etc. And that is because the lights are enclothed in vessels, which are

what limit; therefore there is a boundary, “up to here,” etc.

Even divine kindness in Atzilus has a measure; otherwise the wicked could never be punished. The limit
comes from the vessels in which the lights of Atzilus are enclothed, which set a boundary: “this far.”
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(And this is what is said in the Pirkei Heichalos: “236 thousand myriads of parasangs is the shiur
komah (the measure of the stature)”; and that is the level of the vessels of Atzilus, which are in the
state of limit and end. See Iggeres HaKodesh, the passage beginning “He and His life-forces,” in
the name of Etz Chaim.) Which is not so above Atzilus.

The ancient Heichalos texts give the divine “stature” (shiur komah) a vast but finite measure, 236 thousand
myriads of parasangs, a number Likkutei Torah elsewhere matches to ve-rav ko’ach, “and abundant in pow-
er” (Psalms 147:5); it refers to the vessels of Atzilus. Iggeres HaKodesh, on “He and His life-forces,” cites Etz
Chaim that the vessels are limited. Above Atzilus there is no such limit.
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For the main [place] of the state of straits and limits is in the World of Tikkun (Rectification), where

the lights are few and the vessels many; while in Tohu the lights are more than the vessels, etc.

Straits and limits belong mainly to the World of Tikkun (Rectification), where the lights are few and the ves-

sels many. In the World of Tohu (Chaos), the lights exceed the vessels.

7%y N3°Ma 1991 D121 T80 NIPM2 T 1R naR 0°90 navnan mhynh X 72 O°R DINR
21D 07137 NRXY 973 RIP1 MDOXRND 19yn?a N8Ry

But the Infinite One, blessed be He, is entirely above the level of vessels, and the state of strait and
limit does not apply; therefore the ascent from Atzilus into what is above Atzilus is also called the

Exodus from Egypt, etc.

The Infinite One is entirely beyond vessels, so there is no limit there at all. Therefore rising from Atzilus to
what is above it is also an “Exodus from Egypt.”
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(As is written elsewhere, in the explanation on “These are the journeys,” that this is why all the
forty-two journeys, up to the Jordan at Yericho, are all called the Exodus from Egypt: for Yericho is
the level of “the fragrance (rei’ach) of his garments,” the level of encompassing [lights] (makifim),
etc., which is above the level of vessels and inner light; therefore, up to this level it is still called the
Exodus from Egypt.

The explanation on “These are the journeys” makes the same point: all forty-two journeys, up to the Jordan

at Yericho, count as the Exodus, because Yericho, related to rei’ach (“fragrance”), stands for the encompass-
ing lights (makifim), which are above vessels and inner light.
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And therefore, too, all this is drawn down through the refinement of the animal soul, whose root is
from the World of Tohu, where the lights are many, etc. And this is also why the Exodus from Egypt
applies even to tzaddikim, etc.; and even in Moshe our Teacher, peace be upon him, who had a
revelation of Atzilus itself, the mitzvah of [remembering] the Exodus from Egypt every day applied,
and it is in the manner mentioned.

This higher Exodus is drawn down through refining the animal soul, whose root is in the World of Tohu,

where the lights are abundant. That is why even tzaddikim, even Moshe, to whom Atzilus itself was revealed,
had the mitzvah to remember the Exodus every day.
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And to bring the matter closer to the understanding in [terms of| divine service, how very many
levels apply in the Exodus from Egypt: it was explained on “In the wilderness of Sinai, on the first of
the second month, in the second year after their going out of the land of Egypt,” etc., that “the sec-
ond month” and likewise “the second year” mean that one must be in a second level of the Exodus
from Egypt;

To relate this to divine service, the text recalls the discourse on “In the wilderness of Sinai, on the first of the
second month, in the second year,” which reads the repeated “second” as a second stage of leaving Egypt.
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that is, after there has been complete turning from evil, to the utmost, one can then come to the
level of “the wilderness of Sinai,” which is the matter of the soul’s going out of its sheath, the gar-

ments of nogah, etc.; see there.

First comes complete turning from evil; only then does one reach “the wilderness of Sinai,” the soul’s leav-
ing its “sheath,” the garments of nogah, the husk in which good and evil are mixed.
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And the two levels of the Exodus from Egypt mentioned here—from Beriah, Yetzirah and Asiyah to
Atzilus, and from Atzilus upward—are still higher than the two levels mentioned above; that is, af-
ter the soul has gone out of the garments of nogah, the level of the Exodus from Egypt from Beriah,
Yetzirah and Asiyah to Atzilus applies.

The two levels of Exodus discussed here, from the lower worlds into Atzilus and from Atzilus upward, are
higher still. They begin only after the soul has left the garments of nogah.
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And this matter in the soul: Beriah, Yetzirah and Asiyah are the level of love and awe—there is one
who loves, etc.; whereas Atzilus is the level of self-nullification (bittul) that is above the level of
love, like the matter of the bowings of the Shemoneh Esreh, which is above the level of “And you
shall love” of the Shema, etc.

In the soul, the lower worlds correspond to love and awe, in which there is still a selffwho loves. Atzilus corre-

sponds to self-nullification, which is above love, like the bowing in the Shemoneh Esreh (the Kehot note
points to Pri Etz Chaim, Sha’ar HaAmidah), higher than the love of “And you shall love” in the Shema.
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Now, in the level of self-nullification too there are, in general, two levels, one above the other: the
nullification of the yesh, and the true nullification of the higher Chochmah (Chochmah Ila’ah), as is
written elsewhere on the subject of the lower Shabbos and the higher Shabbos,

Self-nullification itself has two general levels: the nullification of the yesh, and the true nullification of the

higher Chochmah. They correspond to the “lower Shabbos” and the “higher Shabbos,” which Likkutei
Torah, Behar, finds within every Shabbos.
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which are the two levels of self-nullification mentioned above. And along these lines there is also a
difference between the union and nullification of the emotive attributes (middos) of Atzilus, which
is called “He and His vessels (ihu vegarmohi) are one,” and the level of the nullification of the high-
er Chochmah, which is called “He and His life-forces are one,” as is written elsewhere.

Likewise, the attributes of Atzilus are one with G-d as “He and His vessels are one,” while the higher

Chochmabh is nullified as “He and His life-forces are one,” a closer unity; the Kehot note traces both phrases
to the introduction of the Tikkunei Zohar.
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And along these lines the matter of Moshe’s Exodus from Egypt will be understood: although there
was in him a revelation of the level of Atzilus, nevertheless he had to be in the state of the Exodus
from Egypt every day, that is, the ascent to the level of the true nullification of the higher
Chochmah itself.

So Moshe, though Atzilus was revealed to him, still had to “leave Egypt” every day, rising to the true nullifi-
cation of the higher Chochmah itself.
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This matter can be further explained along the lines of what is written elsewhere on the subject of
“this is the kernel (mocha) to that, and that is the shell (kelipah) to this”: that the level of love [of]
“for He is your life,” though it is a kernel, is nevertheless called a shell relative to the love “with all
your might,” without limit, etc.;

Another way to see the many levels: “this is the kernel to that, and that is the shell to this.” Love of G-d be-

cause “He is your life,” though inward, is only a shell compared with the limitless love “with all your might.”
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and as is also written on “gathering wood,” that this level is still called in the Gemara “at a time
when they do not do the will of the Omnipresent,” and the level of “doing the will of the
Omnipresent” is the level of “with all your might,” etc.; see there.

In the Talmud’s terms, the lower love is “a time when they do not do the will of the Omnipresent,” while “do-

ing the will of the Omnipresent” is love “with all your might,” as explained in the discourse on the man gath-
ering wood.
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And likewise in the level of “your might” there are endless levels: for what is called “your might”
for this one, because it is above his vessel, is still considered a level of limit relative to a greater
tzaddik, according to the measure of his vessel, which is broader;

“With all your might” (me’odecha, literally “your very-much”) means going beyond one’s own vessel, so it

has endless degrees: what is beyond the vessel of one person is still within the broader vessel of a greater
tzaddik.
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and his “might” is higher. And this is what is written of the Time to Come, “and he shall be very
high (gavah me’od)”: that the level of “with all your might (me’odecha)” will be at a much higher
level, etc. And as it is in love, so too in self-nullification: for the self-nullification of Beriah, Yetzirah
and Asiyah is called yesh and dross relative to the self-nullification of Atzilus; and similarly in

Atzilus itself, etc.

Hence the verse about the future, “and he shall be very high (gavah me’od)”: “with all your might” will reach
far higher. The same holds for self-nullification: that of the lower worlds counts as “existence and dross” be-
side that of Atzilus, and so too within Atzilus.
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And this is [the meaning of] “And now, Israel, what does Havayah your G-d ask of you but to fear,”
etc.: for Yisrael is the level of li rosh (“a head for Me”), which is a very high level, as above; and it
would have been fitting that one could not reach this level except after the depth of self-nullifica-
tion to the utmost,

This explains “What does Havayah your G-d ask of you but to fear.” Yisrael is li rosh, a level so high that one

would expect to reach it only through the deepest self-nullification.
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since this level is above Atzilus, as mentioned above; and nevertheless, “what does Havayah your
G-d ask of you but to fear,” etc.: that is the awe that brings to the fulfillment of His mitzvos, may He
be blessed, in “turn from evil and do good.”

Since li rosh is above Atzilus, that would be expected; yet G-d asks only for awe, the simple awe that leads a

person to keep the mitzvos by turning from evil and doing good.
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For these are the first levels of the Exodus from Egypt, at any rate; that through this, too, they can

come to be at the level of li rosh. And see [Sefer shel] Beinonim, chapter 42.)

These are the first stages of the Exodus, and even through them one can come to li rosh. The text refers to

Tanya (Sefer shel Beinonim), chapter 42, which discusses this verse.

M2 M52 NI [oaes nxew] BUXY YR 0o0PPRY 007 N1R 098N PARM DONR CNRIIT WK 1N
NI9OXRM 19YN5Y 0K 1R

And this is [the meaning of] “who brought you out of the land of Egypt to be Elokim to you”: that
through the Exodus from Egypt there is drawn down a revelation of the level of the Infinite Light

that is above Atzilus,

This is the meaning of “who brought you out of the land of Egypt to be Elokim to you”: the Exodus draws

down the revelation of the Infinite Light that is above Atzilus.
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and that is the matter of “until Your people pass over Havayah,” as mentioned above; and then the
Name Havayah, which is at the level of Atzilus, will be considered at the level of the Name Elokim,
etc., as Yaakov said, “and Havayah will be Elokim to me.”

That is “until Your people pass over Havayah,” beyond it. Then Havayah, the Name of Atzilus, will count as
Elokim, as Yaakov said, “Havayah will be Elokim to me.”
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And this is specifically through “And I will return in peace to my father’s house”: the level of
Yitzchak, as it is written, “G-d has made laughter (tzchok) for me”; for the revelation of the super-
nal delight is drawn down from the level of the nullification of the yesh (separate existence) into
ayin (nothingness), that is, the level of “for you have striven with G-d,” etc.

Yaakov’s return “in peace to my father’s house” refers to Yitzchak, whose name means “laughter,” as Sarah

said, “G-d has made laughter for me.” Laughter stands for the supernal delight, which is revealed only
through the nullification of the yesh, the “striving with G-d” that made Yaakov into Yisrael.
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And this was the matter of Yaakov, who went out from Be’er Sheva—that is, from the level of Atzilus
(Emanation)—“and went to Charan,” into Beriah, Yetzirah and Asiyah, to make refinements: the
twelve tribes, Leah and Rachel; for he refined all this in the period of twenty years that he was with
Lavan in Charan.

Yaakov’s journey is read as a descent: from Be’er Sheva, the level of Atzilus, to Charan, the lower worlds of
Beriah, Yetzirah and Asiyah, to refine and elevate what was there. The fruit of his twenty years with Lavan was
the twelve tribes and his wives Leah and Rachel.
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And afterwards, “And I will return in peace to my father’s house”: the level of ascents and self-nul-
lification (bittul) in higher levels than at first, like the nullification of an intellect in a greater intel-
lect and like the nullification of the effect in its cause, etc.; then “and [Havayah] will be Elokim to
me,” as above.

After the descent comes the return to “my father’s house”: ascents into levels of self-nullification higher

than before, as a lesser intellect is nullified before a greater one, or an effect before its cause. Then Havayah
becomes “Elokim to me.”
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And so too, in the Time to Come they will say to Yitzchak, “For you are our father”; for Yitzchak is

the level of supernal delight, a term [related to] “G-d has made laughter (tzchok) for me,” which

will be revealed from the level of the nullification of the yesh; “for Avraham did not know us,” etc.;
In the same way, as the Talmud relates (Shabbos 89b), in the future Israel will say to Yitzchak, “For you are

our father,” because Yitzchak is the supernal delight that will be revealed through the nullification of the
yesh. The verse goes on, “for Avraham did not know us.”
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for Yitzchak is the level [that is| like the superiority of gold over silver: the gevuros that are above
the chassadim, etc. (And see what is written in Parshas Vayetzei on “And I will return in peace,”
and in Parshas Toldos on “These are the generations of Yitzchak.”)

Yitzchak stands for the gevuros (powers of restraint) in their root, which are higher than the chassadim

(kindnesses) of Avraham, as gold is more precious than silver. Torah Ohr discusses this on “And I will return
in peace” and on “These are the generations of Yitzchak.”
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SECTION 4 - 111-13

The second “I am Havayah”: drawing down
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4. Now, afterwards it is written “I am Havayah your G-d” a second time. And this is because all that
was said above regarding the Exodus from Egypt—going out of the straits and limits, each one ac-

cording to his divine service—is the level of ascents from below upward.

Section 4 explains why the verse repeats “I am Havayah your G-d” after the Exodus. Everything said so far
about leaving Egypt, going out of straits and limits, each person according to his divine service, describes

ascent from below upward.
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However, the main and ultimate intent is that there be drawings-down of the Infinite Light (Or Ein
Sof), blessed be He, below specifically. And as it is written, “Havayah was not in the tumult (ra’ash);

and after the tumult, fire; Havayah was not in the fire.”

But the ultimate purpose is the reverse: that the Infinite Light be drawn down below. Eliyahu’s vision at
Horeb, “Havayah was not in the tumult... Havayah was not in the fire,” shows that the ascent of the angels
does not achieve this.
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And the Zohar explains (Parshas Tzav, page 30a) that ra’ash refers to what is written, “Then a wind

lifted me up, and I heard behind me the sound of a great tumult (ra’ash).”

The Zohar identifies this “tumult” with the one Yechezkel heard, “the sound of a great tumult,” of the angels

praising G-d.
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And that is the level of the ofanim and chayos, which rise up with a great tumult. And fire is the lev-
el of the seraphim (and see there what the Mikdash Melech wrote: “Alternatively, it can be said [that
it is] what Rabbi Yitzchak said,” etc.).

The tumult is that of the ofanim and chayos, angels who rise up with a great noise; the fire is that of the

seraphim, the “burning” angels. The Mikdash Melech also offers another reading, based on what Rabbi
Yitzchak says in that passage of the Zohar.
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For the seraphim are in Beriah (Creation), and the fire is [directed] to Havayah, to rise to the level
of Atzilus (Emanation) (see what is written in Parshas Bereishis, in the explanation on “For as the

new heavens”); and they only rise.

The seraphim are in the World of Beriah, and their fire rises toward Havayah, toward Atzilus; their whole

movement is upward. The explanation on “For as the new heavens” discusses this.
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But the level of Atzilus is not drawn down through them below, into Beriah itself; and this is
“Havayah was not in the fire”: that the Name Havayah, which is Atzilus, is not drawn down below
into their fire, that is, the World of Beriah.

But their fire does not bring Atzilus down into Beriah, and that is “Havayah was not in the fire”: the Name
Havayah, the level of Atzilus, is not drawn down into their world.
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And likewise, through the tumult of the ofanim, too, the Name Havayah is not drawn down below;
and this is “Havayah was not in the tumult.” For indeed the angels asked that the Torah be given to

them—it being the level of drawings-down of G-dliness—

The same is true of the tumult of the ofanim: “Havayah was not in the tumult.” That is why, when the angels
asked to be given the Torah, a drawing-down of G-dliness, as the Talmud relates, their request was refused.
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and it was not given to them but to Israel specifically, for it is they who are able to draw down. [See
what is written on this in Parshas Yisro, on “Remember the Shabbos day.”]

The Torah was not given to them but only to Israel, because only they can draw G-dliness down below. The
discourse on “Remember the Shabbos day” in Torah Ohr discusses this.
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And also, the vessel for this is specifically below, in this world, through tzitzis and tefillin, etc., for

“their end is wedged,” etc.;

The vessel for drawing G-dliness down is found specifically here below, in this world, through physical
mitzvos such as tzitzis and tefillin, for “their end is wedged in their beginning.”
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and as mentioned above regarding the 620 pillars of light, that the pillar stands specifically on the
ground, etc. And likewise, the chayos “carry and are carried” with the Throne, but it is not men-
tioned that they draw down below, etc.

As with the 620 pillars of light that stand on the ground, the drawing-down needs the lowest level to rest on.
The chayos, by contrast, are said to carry the Throne and be carried by it, but never to draw it down below.
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And this is the matter of “I am Havayah your G-d” being said a second time, after the Exodus from
Egypt: it is the matter of the drawing-down of mayin duchrin (masculine waters), while the Exodus
from Egypt is the raising of mayin nukvin (feminine waters), the nullification of the yesh (separate
existence), etc.

The second “I am Havayah your G-d,” after the Exodus, stands for the drawing-down from above, “mascu-

line waters” (mayin duchrin), while the Exodus itself is the raising from below, “feminine waters” (mayin
nukvin), through self-nullification.
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And the drawings-down are through two levels, the positive commandments and the prohibitive
commandments. The nullification of the yesh into ayin (nothingness) [is| at the level of “and do
good,” through the 248 positive commandments; and the separation of the evil is through “turn
from evil,” through the prohibitions: “You shall not eat cheilev (forbidden fat),” etc., which are
things that have no ascent, and they are inner, while shaatnez [is| encompassing.
The drawing-down comes through two kinds of mitzvos. The 248 positive commandments, “do good,” ex-
press the nullification of the yesh into ayin; the prohibitions, “turn from evil,” separate the evil, for forbid-

den things cannot be elevated: some, like forbidden fat (cheilev), would become part of a person (inner), and
others, like shaatnez in a garment, surround him (encompassing).
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And all this is through “they are refined in Chochmah (wisdom).” And likewise in impurity and pu-
rity: there is a thing that receives impurity, etc., and there is a thing that does not receive impurity,
etc.; only that this is from the level of Daas (knowledge),

Their separation is through Chochmah, as the Zohar says, “they are refined in Chochmah.” In the laws of

purity too some things can become impure and some cannot, but that distinction comes from Daas.
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as our Sages, of blessed memory, said: “Chochmah—this is the order of Kodashim [that is, ‘they are
refined in Chochmah,’ as above], and Daas—this is the order of Taharos” [and see what is written on
this in the explanation on “I am black,” and in Parshas Acharei on “to purify you,” etc.; and see
what is written in Iggeres HaKodesh, in the passage beginning “Why was it placed next to”: “And
therefore it purifies the impure,” etc.

As the Talmud teaches, Chochmah is the order of Kodashim (offerings) and Daas the order of Taharos (puri-

]

ty). The reader is referred to the explanations on “I am black” and “to purify you,” and to the epistle in
Iggeres HaKodesh on why the death of Miriam is placed next to the red heifer, which “therefore purifies the

impure.”
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And see the Zohar, Parshas Pekudei (223a), on the subject of Chochmah and Daas, and the Idra
Zuta (291a); and see what is written above on the subject of Daas].

The reader is also sent to the Zohar on Chochmah and Daas, and to what was said above about Daas.
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And the matter as a whole is that through the nullification of the yesh into ayin one also arouses
Above the drawing-down of the true Ayin, the light of Keser (the Crown), into the yesh of Atzilus
(Emanation);

In sum: through the nullification of the yesh into ayin below, a drawing-down is aroused Above of the true
Ayin, the light of Keser, into the “yesh” of Atzilus.
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for of Chochmah and Binah (understanding) it is written, “to cause those who love me to inherit
yesh,” and “Acquire Chochmah, acquire Binah”—“acquire” (kneh) twice, the numerical value of
yesh; and it is written, “And Chochmabh is found from ayin.” By implication, it itself is not yet the
level of ayin.

Chochmah and Binah are themselves called yesh, “something”: “to cause those who love me to inherit yesh,”

and “acquire” (kneh, 155) said twice equals 310, the value of yesh (¥°). Since “Chochmah is found from
ayin,” Chochmabh itself is not yet ayin.
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And as is written in the Zohar, Part III (129a), that this is the meaning of what is written, “Is
Havayah among us (ha-yesh), or ayin?”—meaning, whether the illumination drawn to them from
the Name Havayah is from the level of yesh, which is Chochmah and Binah, or from the level of
Ayin
The Zohar reads Israel’s question in the desert, “Is Havayah among us or not (ayin)?”, as asking whether the
light reaching them came from yesh, Chochmah and Binah, or from Ayin, the level above them.
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(for in what is drawn into Chochmah and Binah, comprehension applies, and therefore it is called
yesh; whereas Ayin is that which “no thought can grasp”). And the main thing is the drawing-down,

as above.

Chochmah and Binah can be grasped, so they are called yesh; Ayin is what “no thought can grasp.” The main
point remains the drawing-down from Ayin into yesh.

SECTION 5 - 114-15

The vessels and what they will reveal
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And the matter of “the kindnesses of Havayah”: the supernal Chesed (kindness) is rav chesed
(abundant kindness), which will be revealed in the Time to Come; and this is “But My kindness
shall not depart from you,” etc., as is written in the Zohar (Part III, 136b).
Next the text takes up “the kindnesses of Havayah.” The highest kindness is rav chesed, “abundant
kindness,” which will be revealed only in the future; Yeshayahu’s promise “My kindness shall not depart

from you” refers to it, as the Zohar explains. The Kehot note says the Zohar reference should read Part III,
133b, as the Tzemach Tzedek corrected the printed 136b.
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But the vessel for this is the Chesed of Atzilus (Emanation), of which they said, “And how many
bodies You have prepared for them,” etc., “Chesed is the right arm,” etc.; and it is like a body rela-
tive to a soul, in relation to the level of “and abundant in kindness,” etc.

The vessel for that higher kindness is the Chesed of Atzilus. Eliyahu’s prayer in the Tikkunei Zohar says of

the Sefiros, “how many bodies You have prepared for them... Chesed is the right arm”; the Chesed of Atzilus
is a “body” for the soul that is rav chesed.
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(And see Iggeres HaKodesh, the passage beginning “And He donned righteousness.” And else-
where it was explained that the meaning of “How many bodies You have prepared for them” refers
to the Ten Sefiros of Beriah, Yetzirah and Asiyah, and “Chesed is the right arm” is the Chesed in the
Ten Sefiros of Beriah, which is a vessel for the Chesed of Atzilus, which is called the soul

(nishmasa),

Iggeres HaKodesh, in the epistle “And He donned righteousness,” discusses this too. Elsewhere it is ex-
plained that the “bodies” are the Sefiros of the lower worlds, and “Chesed, the right arm” is the Chesed of
Beriah, a vessel for the Chesed of Atzilus, which is its soul.
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just as the body is a vessel for the soul; and along these lines, the Chesed of Atzilus too is a vessel
relative to rav chesed, which is the level of a soul to the soul, etc.

As the body is a vessel for the soul, so the Chesed of Atzilus is a vessel for rav chesed, which is a “soul of the

soul.”
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And along these lines one can explain what is written in the Zohar, Part III, there: “And the Chesed
of truth is not said of the life of the body but of the life of the soul.” The meaning is: the Chesed of
Atzilus is called “the life of the body,” for it is the life-force and source for the Ten Sefiros of Beriah,
Yetzirah and Asiyah, which are called “body,” as above; and the Chesed of Atzilus is a soul to them,
like the soul that gives life to the body;

This explains the Zohar’s words, “the Chesed of truth is not said of the life of the body but of the life of the

soul.” The Chesed of Atzilus gives life to the Sefiros of the lower worlds, called the “body,” as a soul gives life
to a body, and so it is “the life of the body.”
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whereas for the level of rav chesed it does not apply at all that it be even a soul to the Ten Sefiros of
Beriah, Yetzirah and Asiyah; rather, it is a soul that gives life to the Chesed of Atzilus. And this is

“the life of the soul,” etc., and as mentioned above, that it is the level of a soul to the soul, etc.)

Rav chesed, by contrast, is too high to be a soul even to the Sefiros of the lower worlds; it gives life only to the
Chesed of Atzilus. That is why it is “the life of the soul,” a soul to the soul.
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And the matter of “In the Torah of Havayabh is his desire, and in his Torah he meditates”: that there
are two Torahs, “the Torah of Havayah” and “his Torah.” Below, this is the Written Torah and the
Oral Torah (and see what is written on “Your cheeks are lovely with circlets”).

The Psalm speaks of “the Torah of Havayah” and of “his Torah,” two Torahs. On the simple level these are
the Written Torah and the Oral Torah.
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But in truth there are two Torahs; and this is what is written in Sefer HaBahir (another version: in
Ma’ayan HaChochmah): “King David, peace be upon him, would join the Torah that is Above with
the Holy One, blessed be He.”

In truth there are two Torahs in a deeper sense: Sefer HaBahir, an early work of Kabbalah (or, in another ver-
sion, Ma’ayan HaChochmah), says that King David would join “the Torah that is Above” with the Holy One,
blessed be He.
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The meaning is: the Torah that is Above is also drawings-down, only that they are in an entirely dif-
ferent manner. And it was revealed only to the Patriarchs: Avraham and Yitzchak dug wells, and

Yaakov’s work was with rods.

That higher Torah also draws G-dliness down, but in an entirely different manner, one revealed only to the
Patriarchs: Avraham and Yitzchak drew it down by digging wells, and Yaakov by his work with the rods.
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And it is one matter with our tefillin (as is explained in the Zohar, Vayetzei, 162a); and if one of

Israel were to do this now, he would accomplish nothing.

The Zohar explains that Yaakov’s rods were one matter with our tefillin. Yet if someone did the same acts to-
day, they would accomplish nothing.
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And likewise, Chanoch would stitch shoes, and on every stitch, etc. That is because their drawing-
down was as in the Torah that is Above.

The same is true of the tradition, cited by the Rama of Pano according to the Kehot note, that Chanoch was a
cobbler whose every stitch had its effect Above. Their deeds drew G-dliness down as the Torah that is Above
does.
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(And see what is written somewhat similar to this on “And Yaakov sent” and on “And he took from
what came to his hand a gift.”) Whereas the Torah of Moshe, which is “the heritage of the congre-

gation of Yaakov,” is how and what every person shall draw down, etc.

Torah Ohr, on “And Yaakov sent” and “And he took... a gift,” says something similar. The Torah of Moshe,
“the heritage of the congregation of Yaakov,” is different: it sets out how and what every person, not only the
Patriarchs, can draw down.
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(And see what is written on “If you walk in My statutes”; see there.) And this is the matter of “the
Torah of Havayah” and “his Torah”: and it is the higher Chochmah (Chochmah Ila’ah), which is
above even Keser (the Crown), and the lower Chochmah.

So “the Torah of Havayah” is the higher Chochmah, above even Keser, and “his Torah” is the lower
Chochmah, the Torah given through Moshe.
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(And see what is written in Parshas Yisro on “And all the people saw,” regarding “Do not say, ‘Wa-
ter, water,’” etc. And the meaning and matter of the higher Chochmah that is above even Keser can
be explained according to what is written in the Arizal’s commentary on the Sifra DiTzniusa, in the
first chapter, which is in Zohar HaRakia) (119a),

The reader is sent to the explanation on “And all the people saw,” where Torah Ohr reads Rabbi Akiva’s

999

warning “do not say, ‘Water, water’” as two waters: the upper waters, the sea of Chochmah above the revela-

tion of the Torah itself, and the lower waters, the physical mitzvos rooted in them. The Arizal’s commentary

on the Sifra DiTzniusa shows how Chochmah can be above Keser.
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where he cites what is written in the Idra Zuta (290a) on “G-d understood its way,” etc.; and these
are his words: “Alternatively, its place is Mocha Stima’ah itself, and its way is the second head, from
which it went out to the place of Mocha Stima’ah.

The Arizal cites the Idra Zuta on the verse “G-d understood its way,” about wisdom’s way and place. In one

reading, wisdom’s “place” is Mocha Stima’ah itself and its “way” is the second head, from which it came to
Mocha Stima’ah.
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And ‘all the more so that wisdom that is hidden in it, in Atika Kadisha’: that is in the first, upper-
most head, for its power is there in subtlety and great concealment,” etc., up to: “We find ourselves
learning that Mocha Stima’ah—its own beginning is hidden in Atika, for there is its root,” etc. End
of quote.

The Idra Zuta goes on: “all the more so that wisdom which is hidden in Atika Kadisha.” The Arizal places this

wisdom in the first, uppermost head, where its power is subtle and deeply concealed, and concludes that the
beginning of Mocha Stima’ah is hidden in Atika, for its root is there.
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And that is in Radla (the Unknowable Head) itself, where the supernal Essence is, as is explained
there; and all this is also cited in the book Hadras Melech on the Sifra DiTzniusa (216b).

That root is in Radla itself, where the supernal Essence is. Hadras Melech, a commentary on the Sifra
DiTzniusa, also cites all of this.
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And this is the matter of the higher Chochmah that is above even Keser: that is, because it is the
root of Chochmah, [the root] that is in Radla itself, which is the Malchus (sovereignty) of the Infinite
One (Ein Sof), which is above the Gulgalta of Arich Anpin, which is Keser, etc.

This is the “higher Chochmah above Keser”: the root of Chochmah in Radla, the Malchus of the Infinite One,
which is above the Gulgalta of Arich Anpin, Keser.
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And this is also the matter mentioned in the explanation on “For You are my lamp,” regarding the
Torah, whose source and root is in Mocha Stima’ah,

The explanation on “For You are my lamp” in Torah Ohr places the source of the Torah in Mocha Stima’ah.
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that is, the level of the Chochmah within Keser, according to the Kabbalah of the Ramak (Rabbi
Moshe Cordovero); and according to the Kabbalah of the Arizal it is higher, above, in the Malchus
of the Infinite One. And see there, that this source is drawn into the Torah before us, in physicality:
“their beginning is wedged in their end,” specifically, etc.

According to the Ramak’s Kabbalah, that source is the Chochmah within Keser; according to the Arizal it is

higher still, in the Malchus of the Infinite One. Either way, since “their beginning is wedged in their end,” it
is drawn into the physical Torah we have.
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Now, corresponding to the two levels that were explained—that there is the Chesed (kindness) of
truth that will be revealed in the Time to Come, and likewise the Torah of Havayah, and the vessel
for this is the level of acts of kindness (gemilus chassadim) and “The Torah [that Moshe] command-
ed us,” etc.—

To sum up: there are two things to be revealed in the future, the Chesed of truth (rav chesed) and the Torah
of Havayah, and two vessels for them now, acts of kindness and the Torah given through Moshe.
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corresponding to this, “I am Havayah your G-d” is said twice in the section of tzitzis: the first cor-
responding to the vessel, and the second corresponding to what will be revealed in the Time to
Come, the level of the Chesed of truth and the Torah of Havayah.

That is why “I am Havayah your G-d” appears twice in the section of tzitzis: the first refers to the vessels, and
the second to what they will reveal in the future, the Chesed of truth and the Torah of Havayah.
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And therefore this verse is said specifically in the section of tzitzis, for in tzitzis there are two levels:
the drawing-down of the thirty-two threads, the thirty-two paths of Chochmah (wisdom), and the
tallis, which is the encompassing [garment]; and they allude to the two levels, Torah and mitzvos,
and they are vessels for the drawing-down mentioned above.

Tzitzis itself contains both. Its thirty-two threads (eight on each of four corners) correspond to the “thirty-

two paths of Chochmah,” the Torah, and the tallis, which surrounds the body, is an encompassing light, the

mitzvos; both are vessels for the higher revelation.
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Two Names, two names, two stages
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5. And to add a little explanation regarding [the fact] that “I am Havayah your G-d” is said twice:
first we must preface what is written in the Zohar, Parshas Vayishlach, page 174a: “Just as the Holy
One, blessed be He, is sometimes called Havayah and sometimes called Elokim, so too, sometimes
he is called Yisrael

Section 5 adds a further explanation of the twofold “I am Havayah your G-d.” It begins with the Zohar: just as
G-d is sometimes called Havayah and sometimes Elokim, so the patriarch is sometimes called Yisrael and
sometimes Yaakov.
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and sometimes he is called Yaakov; and all is in known levels.”

The Zohar’s sentence ends: and sometimes he is called Yaakov, each name for a known level.
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And the matter is as is written elsewhere on “And He created man in His image, in the image of
G-d”: “in the image” twice, corresponding to two levels that are in the soul: the first, which spreads
out and is enclothed in the body, etc.; and the second level is the level of the soul that stands above,
as an encompassing [light] (makif), etc.
The explanation follows what is written elsewhere on “And He created man in His image, in the image of
G-d”: the verse says “in the image” twice, for two levels of the soul, one that spreads into the body and is en-

clothed in it, and one that remains above it, encompassing it (makif). In Likkutei Torah, Ki Seitzei, the en-
compassing soul is the mazal of which the Sages speak, which “flows” light into the soul in the body.
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And these are also the two names Yaakov and Yisrael, which correspond to the two levels in the soul
mentioned above; and their root is from the two Names Havayah [and] Elokim. And see the Zohar,

beginning of Parshas Bamidbar.

Yaakov and Yisrael are these two levels of the soul, and they are rooted in the two divine Names, Havayah
and Elokim. The reader is sent to the Zohar at the beginning of Bamidbar.
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Now, the matter of the union of Havayah [and] Elokim is known, as is written above in Parshas
Va’era on “And Elokim spoke,” etc., “I am Havayah”; see there.

The union of Havayah and Elokim, the revealing Name and the concealing one, is a known theme, discussed

in Torah Ohr, Va’era, on “And Elokim spoke to Moshe... ‘I am Havayah.’”
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And so a revelation of G-dliness is drawn from the level of the soul that is above the body into the
soul that is enclothed in the body,

The same union takes place in the soul: G-dly light is drawn from the part of the soul that remains above the
body into the part that is enclothed in it.
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as is written regarding Daniel’s companions: “But a great trembling fell upon them”; and our
Sages, of blessed memory, said, “Because their mazal saw.” For the part of the soul that is above
the body is called mazal, since from it [light] flows (nozel) and is drawn into the part of the soul that
is in the body.

The Sages find an example in the vision of Daniel: his companions did not see it, yet “a great trembling fell

upon them,” because “their mazal saw.” The higher part of the soul is called mazal, from nozel, “flowing,”

because it flows into the soul in the body.
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And this is “Your name shall not be called Yaakov, but Yisrael shall be your name”: that it shines
and is drawn from the level of Yisrael into the level of Yaakov. And see what is written in Parshas
Balak on “He has not beheld iniquity in Yaakov,” etc., that on Shabbos there is the revelation and
the level of Yisrael itself.

This is the meaning of “Your name shall not be called Yaakov, but Yisrael shall be your name”: the light of

Yisrael, the higher soul, shines into Yaakov, the soul in the body. Likkutei Torah, on “He has not beheld iniq-
uity in Yaakov,” explains that on Shabbos the level of Yisrael itself is revealed.
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And this is [the meaning of] “I am Havayah your G-d (Elokeichem), who brought you out of the land
of Egypt”: the meaning is, through the Name Havayah being drawn down to be itself Elokeichem
(your G-d),

Now the verse can be read in this light: “I am Havayah your G-d (Elokeichem)” means that the Name

Havayah is drawn down to become “your Elokim” itself.
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so that it shines in a revealed way in the Name Elokim; and through this the level of Yisrael itself
shines in the level of Yaakov; and through this it is drawn down that there be the Exodus from
Egypt, going out of the straits and limits that branch out from the concealment of the Name
Elokim, etc.;

Havayah then shines openly within the Name Elokim, and so the level of Yisrael shines into Yaakov. This

brings about the Exodus: going out from the straits and limits that come from the concealment of the Name
Elokim.
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for because of the revelation of the Name Havayah, the Exodus from Egypt is drawn down, so that

there be “my flesh and my heart pine away,” etc. And this is “to be Elokim to you.”

When Havayah is revealed, the soul goes out of its limits in longing, as the Psalm says, “my flesh and my
heart pine away (kalah),” a word that plainly means “fail” and here means the soul’s yearning to expire into
G-d. This is “to be Elokim to you.”
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And the matter is: it is explained in the Idra of Naso (138b), and in the Arizal’s commentary there,
that when two Names Havayah are said in one verse, one alludes to Z’eir Anpin and one to Atika
Kadisha.

The Idra in Naso and the Arizal’s commentary on it explain that when one verse names Havayah twice, one
refers to Z’eir Anpin and the other to Atika Kadisha.
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And likewise the meaning here, in this verse: “I am Havayah,” which is said first, is Z’eir Anpin of
Atzilus (Emanation), which is Elokeichem (your G-d), drawn down in revelation in the Name
Elokim, which is Malchus (sovereignty) of Atzilus; and that is through the Torah and mitzvos,
through which one draws down the revelation of the Name Havayabh itself.

So in this verse the first “I am Havayah” is Z’eir Anpin of Atzilus, which becomes “your Elokim” when it is re-

vealed in Malchus, the Name Elokim. This is brought about through the Torah and mitzvos, which draw
down the revelation of Havayah itself.
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Nevertheless, the Torah and mitzvos are only the level of vessels for the revelation of the Torah of
Havayah and the rav chesed (abundant kindness) that will be revealed in the Time to Come, that is,
the level of the second Name Havayah, which is the level of Atika Kadisha; and relative to this reve-
lation, the Name Havayah of Z’eir Anpin is called only like the Name Elokim, etc.

Yet the Torah and mitzvos are only vessels for something greater: the Torah of Havayah and rav chesed, to

be revealed in the future. That is the second Havayah, Atika Kadisha, beside which even the Havayah of Z’eir
Anpin counts only as Elokim.
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And this is what is written, “to be Elokim to you”: that is, through the Exodus from Egypt there will
be drawn down a revelation of the level of the light that encompasses all worlds (sovev kol almin),
which is the level of Atika Kadisha; relative to this revelation, the revelation of the Havayah of Z’eir
Anpin is called only the level of Elokim, the level of the light that fills all worlds (memalei kol

almin).

So “to be Elokim to you” means that the Exodus will draw down the light that encompasses all worlds (sovev),
Atika Kadisha. Beside it, the Havayah of Z’eir Anpin is only “Elokim,” the light that fills the worlds
(memalei).
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And afterwards it is said, “I am Havayah your G-d (Elokeichem)”: the meaning is, the Name
Havayah of Atik will shine and be truly revealed in Z’eir Anpin, that is, that Havayah itself be

Elokeichem in a revealed way.

Then the verse says again, “I am Havayah your G-d”: the Havayah of Atik will shine openly in Z’eir Anpin it-
self, so that Havayah is truly “your Elokim.”
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And as mentioned above regarding the union of the two Names Havayah [and] Elokim of Z’eir
Anpin and Nukva of Atzilus (Emanation): that the union is that the Name Elokim should not con-

ceal, but rather the Name Havayah should be truly revealed, so that Havayabh itself is Elokeichem.

This parallels the union of Havayah and Elokim in Z’eir Anpin and Nukva (Malchus) of Atzilus, where union

means that Elokim no longer conceals and Havayah is fully revealed.
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And so, along these lines, higher up: Z’eir Anpin is called the Name Elokim relative to Atika

Kadisha, which is called Havayah, and that is the matter of His great Name.

The same relation holds one level higher: Z’eir Anpin is Elokim relative to Atika Kadisha, which is Havayah,
“His great Name.”
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And if so, the meaning of “I am Havayah your G-d” is also that the vessels of Z’eir Anpin should not
conceal the revelation of Atika Kadisha, which is the level of the light that encompasses all worlds
(sovev kol almin), but rather that the level of the light that encompasses all worlds be drawn down
and shine in actual revelation, etc. And see what is written elsewhere on “to do what is right in the
eyes of Havayah your G-d,” and on “Know this day,” etc., “that Havayah is Elokim in the heavens
above and on the earth below,” etc.

So the second “I am Havayah your G-d” also means that the vessels of Z’eir Anpin will no longer conceal

Atika Kadisha, the encompassing light, but that light will shine openly. The discourses on “to do what is right
in the eyes of Havayah your G-d” and on “Know this day... that Havayah is Elokim” develop this.

N”KRY 11 pony] OY 29112 °2 WO AN22W Y713 0IAT TIV b v Sroy 23
And it can further be said: it is known that in Keser (the Crown) there are two levels, Atik Yomin
and Arich Anpin.

A further explanation: Keser has two levels, Atik Yomin (its inner dimension) and Arich Anpin (its outer
dimension).
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Now, the meaning of “to be Elokim to you” certainly applies also with respect to the revelation of
the level of Arich Anpin; for of this they said that Z’eir Anpin, in its ascent relative to Atika—that is,

Arich Anpin, which is also called Atika, as is known—*"is considered as Elokim.”

“To be Elokim to you” certainly applies to the revelation of Arich Anpin. For it is said, in the passage of
Mishnas Chassidim mentioned in paragraph 8, that when Z’eir Anpin rises toward “Atika,” meaning Arich
Anpin, which is also called by that name, it “is considered as Elokim” beside it.
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But for there to be “I am Havayah your G-d”—that the Name Havayah of Arich Anpin itself be re-
vealed in Z’eir Anpin, so that the revelation in Z’eir Anpin itself be from the level of Arich Anpin—
the drawing-down must be from higher still.

But for “I am Havayah your G-d,” the Havayah of Arich Anpin itself revealed within Z’eir Anpin, the drawing-
down must come from a level higher still.
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And just as the union of the Name Havayah [and] Elokim of Z’eir Anpin and Nukva is through the
drawing-down from Abba and Imma, etc., so too, along these lines, that there be a revelation of
Arich Anpin itself in the Name Elokim of the Time to Come, that is, in Z’eir Anpin, comes about
through a great and immense drawing-down from the level of Atik itself, which is above Arich
Anpin.

Just as Z’eir Anpin and Nukva are united through light drawn from Abba and Imma, the level above them, so

revealing Arich Anpin in Z’eir Anpin, the future “Elokim,” needs an immense drawing-down from Atik itself,
above Arich Anpin.

RODINRT KNP Wnn 91723 19732 K7 R0INRT KNOYw “°“nwas 0° 9971 171y R¥P2 ©°n TN
21 $7910 man APynPw 2°3 R R 90 NN JwnaY MUY R

And it is along the lines of what is written elsewhere on the matter of “He turned the sea into dry
land”: that the hidden world (alma de’iskasya) will shine in complete revelation in the revealed
world (alma de’isgalya), [and] that is through a drawing-down from the level of “for He is highly ex-
alted,” which is above the level of the light that encompasses all worlds (sovev kol almin), etc.

Elsewhere this is compared to “He turned the sea into dry land”: the hidden world (the sea) will shine in
complete revelation in the revealed world (the dry land), through a drawing-down from “He is highly
exalted,” a level above even the encompassing light.

09°POR 17 PR AR WRn PONY On2 193 Y 97ARY 0°pPRY 00% NS 15N IRD 91RR1 TN
k)

And along these lines it is said here first, “to be Elokim to you,” and afterwards, through the revela-

tion of the level of Atik itself, it is said, “I am Havayah your G-d,” etc.

So the verse first says “to be Elokim to you,” and then, through the revelation of Atik itself, “I am Havayah
your G-d.”
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IN ONE'S AVODAH

The maamar draws two lessons. The physical mitzvos, done in deed, are the firm ground that can bear the

supernal delight; through them, and by saying “Yehei shmei rabba” aloud, one draws G-d’s will and delight

down into the world. And though li rosh is above Atzilus, G-d asks only for simple awe that leads to turning

from evil and doing good, which is already a beginning of the Exodus; from there one must keep going out

of one’s limits every day, as even Moshe did, rising from love to self-nullification and from one level of self-

nullification to the next.

QUESTIONS FOR DISCUSSION

1.

How can the will be both higher than the intellect and its “outer dimension”? What are the two kinds of in-

tellect the maamar distinguishes?

. Why does a physical mitzvah, such as tzitzis made of wool, have the strength to hold the supernal delight,

according to the image of the pillar on hard ground?

. Inwhat sense is even Atzilus “Egypt,” and why did Moshe need to leave Egypt every day?

Why could the angels not draw G-dliness down or receive the Torah, and what can a soul in a body do that

the seraphim cannot?

. How do the names Yaakov and Yisrael correspond to two levels of the soul, and how does this help explain

the doubled “I am Havayah your G-d”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 SIN 279 0°9277 7IN°2

The Kehot note says that this explanation is printed there
with variants and additional glosses.
KEHOT'S NOTE
Ny MW N7MING NINAT COIM 01wa

2 UWOR DTN PR TYwa

The note refers to the same place in Or HaTorah, where
this subject of the explanation also appears.
KEHOT'S NOTE
.ov

3 71°Y7 Pon ooyan ow

There Avram (av ram, “exalted father”) is called “the intel-
lect hidden from all thought,” which must come into reve-
lation step by step, down to Beriah, Yetzirah and Asiyah
and the delight of the souls.
KEHOT'S NOTE
95 A7MIR] A7 1Y DUA1RT Y71 WUNTANn NMIpDa awy 90 9P 271 RN Y
5-R 77 PP PR A TTIP0D IR Y IR LATINTR 90 1P R L, [M19°n A7
MWD R awy prann e %N [T — X %P 772¥° 717°02] AINNon
.[5] .

4 (7”2 270 7yw) n°ya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.R”D 09X PMIN YW 117107

5 m5IM T35 %Y 3 27y MNvaa

the passage shares nothing with the note
KEHOT'S NOTE
7w M0 Pt

6 17y R¥1° 9N

“A river goes out from Eden to water the garden.” In the
Zohar’s reading, Eden is the hidden wisdom and the river
its flow into revealed Chochmah.

Genesis 2:107:’2 n°wX"2
:DPWK MY M T2 DN 1307NK MpW? 1190 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 WK

7 17y KX 9N

In the Idra Rabba, the hidden wisdom of Arich Anpin is
covered by a membrane that does not open, while in Z’eir
Anpin the membrane is broken off and the brain spreads
out into thirty-two paths, “as it is written, And a river goes
out from Eden.” The Alter Rebbe uses this to contrast

likuteitorah.com/likkutei-torah/shelach/17/

Chochmah of Atzilus, which opens, with Mocha Stima’ah,
which stays hidden.

Zohar, Idra Rabba 3:14-6:257172:"1-777:’2 X271 R1TRT 7717 720

8 NP PYWR 7N

Moshe opens his last blessing with the revelation at Sinai:
“Havayah came from Sinai and shone forth from Seir to

J

them,” light breaking on Israel from several sides.
Reading Se’ir as se’ar, “hair,” the Alter Rebbe finds here
the light of the hidden wisdom reaching Chochmah only

through the “hairs.” (context: Steinsaltz Tanakh)

Deuteronomy 33:2°2:3"% 0°737
327 TNXY TIRD I PRIA 17 PYER MM K2 PR T MWKM

:in% N7 UK i U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,3% 037

9 71K 123N RN DY TIN°22

In this discourse for Shavuos, on “Then I was by Him as a
nursling... His delight,” the delight revealed in Chochmah
comes only through a great contraction, like hairs, which
grow from the skull that covers the brain and are mere
surplus of it; from a single hair drawn from the supernal
will all the worlds and the Gan Eden of the souls come into
being.
KEHOT'S NOTE
ST9°RY 2,17 92TRa D Byb

10 T1 N7 NAR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(PR nnD) IRTPRa N

" 12WIMa NP1 TR NI NART
Eliyahu’s prayer (Patach Eliyahu) opens, “Master of the
worlds, You are One, but not in number.” The Alter Rebbe
applies it to the level of the Emanator that is not counted
among the ten Sefiros.

Tikkunei Zohar 17a:9-11x”>-"1:X 1™ 97717 *1pn

N7 NIR .j1awn2 N9 71 ORI NART '[’?:557 7127 IR WPPR nno
732 Xo°BN MAwnn N°% .Peno 93 By KMOND PRDY D3 Dy XY
RIMIRD .77°00 Wy N 137921 .°P1pN WY NPPERT KT NIK .99
NRPDINR 7127 .1P0ANRT PPRRYY 7PaNR K97 Prono rby 11na

LKW1 °127m (R°°DONK K1)
Constantinople, 1740 (CC-BY-NC)
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13

14

15

16

WOWN W 27 7IN°22

There the drawing-down from Mocha Stima’ah, in which
the Gevuros of Atik are enclothed, is discussed, and “I will
greatly rejoice in Havayah” is read as supernal delight
drawn from the will down to Malchus through the Ten
Sefiros of Atzilus.
KEHOT'S NOTE
.3 ,bn o023 mph

“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The explanation on this verse is cited as saying
what is said here about Mocha Stima’ah.
Isaiah 61:107:X”0 171°yw°
TS Doy YTIOTI2 IYhaR 0D PRI CWRl PAn T2 BN i
7772 YA 17921 7K 1727 1002 "398
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N19%n w129 IN°2° D7y 1IN°22

There the mitzvos are drawn from the Keser within Keser,
in its outer dimension, where the Infinite Light shines;
that is why they are enclothed in physical action, which
comes from the “royal apparel,” the garment of the
Infinite Light that encompasses all equally.
KEHOT'S NOTE
. L,RE R™MN2

Haman, sure the king means to honor him, advises: “Let
them bring royal apparel which the king has worn.” The
explanation on this verse in Torah Ohr places the Gulgalta,
source of the mitzvos, above Mocha Stima’ah, and the note
reconciles it with the view here.

Esther 6:8°11: 1nox

917 1Py 27 YR 0101 T7R0 127Wa? AWK Mdvn w27 W0
:WRIZ M9P1 N2 101 WX

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

STIIAY NNRARIA N

The Zohar in Emor describes “the bond above” as “the
head, the skull and the brains.” The note reads the three
as the essence of Keser, its outer dimension, and the hid-
den brains it covers.

Zohar, Emor 31:147-32:1557171p:27%-1"np:R”2 71K 77171 190

The truth is that this offering had the same significance as
the offering brought by the wife of the jealous husband,
which was also of barley, and was to show that the
Community of Israel was not unfaithful to the Holy
King.1The first 9 lines of the Hebrew text do not appear in
our translation. This was brought for seven full weeks, and
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17

18

19

20

21
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then the Holy King came to join the Community of Israel and
the Torah was given to Israel.1The last 47 lines of the
Hebrew text do not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

QDNNM 18DMT 27y 1INC22

There Daas is said to rise up to the “air” (avira) above the
membrane that covers Mocha Stima’ah, where the light of
the Daas of Atik shines; that is the root of Daas, and why
the Daas of Atzilus can join Chochmah and Binah.
KEHOT'S NOTE
79ORY 2,12 Mvn e mph

Moshe tells the people before the war with Midian: “Arm
men from among you for the army.” The explanation on
this verse in Likkutei Torah, Matos, is cited for more on
the hidden level within the Gulgalta.

Numbers 31:3'2:X"7 127122

1772729 P17 RIED DOWIN DN WP MNP DYTTON YR 73T
772 NP3 NN

And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

onyn N 1Pan M. . 0UYW 1R 7003

The note quotes an addition found there: a reference to
Yonas Eilim, chapter 41, that within the skull there is an
“air,” a hidden Keser, because Radla shows its light in that
air; and to the book Hod Melech on the Sifra DiTzniusa
(216b), that the beginning of Mocha Stima’ah is hidden in
Atik, which is why it is called the supernal hidden wisdom.

KEHOT'S NOTE
W° DIAR 2N R*AD 0O9R N2 1937 VIR 7301 AN Y NPw NPMIRA
R71713 K773 210K K7277 M3 %3 09Y1 AN 10 KIMIR N2a2a0 N°»°3n3
571y 27y 1 AT RMY"I8T Ralhlel ']’?73 TV 9802 1O L,y 1D RIIR
Xnnon v 19P7 11°°mM ,pP°NYa 2IN0 #5797 INPWRT 0711 7D I’T’D‘? h\$qahi]
7573y IRPIND ARD7Y

NP XP°Ny2 792 RN°N0T 7RI1 KXOA7

The Idra Zuta, on “G-d understood its way,” says “all the
more so that wisdom which is hidden in Atika Kadisha,”
the wisdom from which the thirty-two paths spread. The
Arizal places it in the first, uppermost head, Radla, and the
note uses this for Mocha Stima’ah being outside the count
of the Sefiros.

Zohar, Idra Zuta 14:59-16:69-v71:7" X XTI M7 7890
igeHigo]

“How beautiful are your steps in sandals, O prince’s
daughter”: the bride’s beauty is praised from her feet up-
ward. The text names the discourse on this verse as one of
the places where will and intellect are discussed.
Song of Songs 7:2°2:t 0°7°wh W
>T) Ayn DXPN 0 P27 RN T3TN2 0°PYI2 RYD DT
T
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How beautiful are thy steps in sandals, O prince’s daughter! 27 $9991 T2 NIOK B

The roundings of thy thighs are like the links of a chain, The ) X
- The note points to the end of the preceding maamar,

work of the hands of a skilled workman. L. i
where the same passage of Zohar HaRakia is used: Atzilus

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) ) .
is completed in three levels because three heads precede

22 | Kehot’s note points to Zohar, Emor 32:154 for these words. Abba and Imma, and correspondingly “the world stands
on three things.”
KEHOT'S NOTE

Zohar, Emor 32:154773p:27% 711K |77t 790

23 | Yeshayahu’s vision of Zion’s future: G-d will spread a 3,00 59Yb RA
cloud by day and the glow of fire by night over Mount

Zion, “for over all the glory there shall be a canopy.” The 28 0°27 2°1 27y 7IN°22)

explanation on this verse is cited for Mocha Stima’ah as The explanation on “Many waters cannot quench the love”

the inner dimension and the Gulgalta as its covering. says that “Daas, in every place, is of the inner dimension”:

Isaiah 4:51:7 1oYW the lower Daas binds Chochmah and Binah within the at-

wX M 1Oy on Y UBE?D'WI 1veman .ﬁ:’p_y?; 5y n X7 tributes and refines them, and the higher Daas, drawn

from Keser, joins Chochmah and Binah.
{7181 T3y 3 Y A !

KEHOT’'S NOTE

And the L-RD will create over the whole habitation of mount S9RI R 07 RN
Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the 29 whnm 97y 1INCa2
glory shall be a canopy.

There Daas rises up to the “air” (avira) above the mem-

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain) brane covering Mocha Stima’ah, where the Daas of Atik
s

shines; that is the root of Daas, which is why the Daas of
PARAGRAPH 2 Atzilus can join Chochmah and Binah.

oa , b . KEHOT'S NOTE
DovDWNAn PRI D7y LT9ORY 3,10 Mo D 1ph

There Moshe is Daas, the inner dimension of the attribut-
es, and “Moshe, Moshe” has no separating accent because PARAGRAPH 3
the inner dimension is the same in Atzilus and in Beriah, a

line of the Infinite Light that runs equally through all the 30 7799 N”N W n°ya

1ds, wh “Avraham, Avraham” is divided. . .
worlas, whereas “Avraham, Avraiam s divide The note gives the words of Etz Chaim that Or HaTorah

KEHOT'S NOTE
quotes here: “that the Daas that unites Abba and Imma is

A1 RN drawn from the thirteenth mazal.”

25 DOLDWNRT NPNY KEHOT'S NOTE

0PN Y NPW NPMIR — 73700 Dian qwnl R7IR TR Ny
“And these are the ordinances which you shall set before

them.” The discourse on this verse in Torah Ohr is cited 31 mywoa N7IpYa 17

for Daas as an inner dimension.
The note says that the Likkutei Torah meant is the Arizal’s,

Exodus 21:1'X:X"> mnw and lists places in Or HaTorah: in Shelach the words “su-
:D:l";p'? o°n YR DovaYRa nbm pernal Daas, holy mazla”; in Vayakhel a reference to the
Now these are the ordinances which thou shalt set before Arizal’s Likkutei Torah that Daas is called mashal (a para-
them. ble); and Matos.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) KEHOT'S NOTE
N7TIRDY .LRAN Y NPW NPMIR — YRWTP K9 100y nyT” HrraRad
26 awn awn 9K Y MOn NYMIR 7SR P NYTAY . . 1MpRa M 1y Dpm
At the burning bush G-d called, “Moshe, Moshe.” The text
recalls that no cantillation break separates the two names, 32 RRICRC
a point discussed in Torah Ohr in connection with Daas. “Who has measured the waters in the hollow of his hand?”

Exodus 3:4"7:% mnw The Arizal’s Likkutei Torah on this verse is cited for the

" " . . ; . supernal Daas as the holy mazla of Arich Anpin.
T YN TR 1307 TR DOPPX 1PPR RPN NIXT? 1002 RN

Isaiah 40:1227n 7yw°

21377 IR
And when the L-RD saw that he turned aside to see, c-d I?Em TIRT 72y Wl?‘*y: b?l 120 A3 D0y O ib;{[ﬁ; TR
called unto him out of the midst of the bush, and said: :073TRR3 NIYan 07 0?53
‘Moses, Moses.’ And he said: ‘Here am 1.’ Who hath measured the waters in the hollow of his hand,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun-
tains in scales, And the hills in a balance?
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38

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1990 . .72 W77 A”ow nrya

Or HaTorah quotes the passage of Etz Chaim: “this super-
nal Daas has its source drawn from the two panim (faces)
of Arich Anpin, the tikkun ‘and truth.’”
KEHOT'S NOTE
— NnRY” PPN RPRT 0°3D ‘21 wnl Mpn 11’5}7ﬂ nyTnomomam”
.UPIN°Y MPw NPMK

NINT 90 99 £7Y MR D N7pha

The note says that the Likkutei Torah meant is the Arizal’s,
and that the passage is cited in Or HaTorah on Nach.
KEHOT'S NOTE
.19°Y R-771 7R R 27 0IRAD

NINT2 0 7

“And Havayah saw that he turned aside to see.” The
Arizal’s comment on this verse is one of the places cited
on the source of the supernal Daas.

Exodus 3:47:3 mnw

YN YH KM 71197 TIAR 070K 179K RIPM NIRT? 10 03 T RN
2137 MR

And when the L-RD saw that he turned aside to see, G-d

called unto him out of the midst of the bush, and said:

‘Moses, Moses.” And he said: ‘Here am 1.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP 279 "R

Or HaTorah quotes the Ramaz there: “that the root of the
supernal Daas of Z’eir Anpin of Atzilus is drawn from the
Daas of Atik hidden in Arich Anpin, which is the inner di-
mension of Keser.”
KEHOT'S NOTE
1D RITW KRR MIAT PONYT NYTH qwnl PIRT X117 '[1”?}7?! nyT waww”
PN Y MW MK — ”non

"yon n9R 27y 1IN

The explanation on “These are the journeys” explains
“The seal of the Holy One, blessed be He, is truth”: truth is
wisdom grasped and known, so the hidden Chochmah in
itself is not yet called truth until its light is revealed
through the “two apples,” the face of Arich Anpin; that rev-
elation, like a seal, reaches Israel through Z’eir Anpin and
Malchus. (Kehot: Masei 90a)
KEHOT'S NOTE
X ,%°y0n D 1pb

R OPT MY

In the explanation on “You have captured my heart,” the
higher Daas is the Infinite One itself, encompassing all
worlds, and the lower Daas spreads into the attributes and
fills the worlds; the Idra Rabba (136a) on “by knowledge
are the chambers filled” is cited for the lower Daas spread-
whereas

ing into a thousand thousand chambers,
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Chochmah spreads only in thirty-two paths and Binah in
fifty gates.
KEHOT'S NOTE
1’2 .02 720 DT D NPMIR LR LD Wi Tp IR

IRDRY 29TR NYTaY

“And by knowledge are the chambers filled with all pre-
cious and pleasant wealth.” The Zohar passages cited ex-
pound this verse about Daas.

Proverbs 24:4°7:773 "own
:0°Y) 12 130720 PR 07770 NYTN
And by knowledge are the chambers filled With all precious

and pleasant riches.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INDRY 2T YT

In the Idra Rabba, from the third cavity of the skull of Z’eir
Anpin go out a thousand thousand chambers on which
Daas rests, as it is written, “And by knowledge are the
chambers filled.”

Zohar, Idra Rabba 25:188-28:199x137 X77X1
V»¥P:N”2-N"DpP:N"d

Palrity B lole}

IRDR° 29TR NYTaY

In the Idra Zuta, Abba and Imma build the “house,” as it is
written, “With wisdom a house is built... and by knowl-
edge are the chambers filled.”

Zohar, Idra Zuta 19:87-22:95-1"9:1” X XIIRT M7 9890
m”%:2”)

PARAGRAPH 4

42
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44

19107 RMRYPY NI NI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

AT XMW NI NAN
In Eliyahu’s prayer (Patach Eliyahu): “You are the perfec-

tion of them all.” The philosophers argue from this that
G-d, lacking nothing, can have no will about human
deeds.
Tikkunei Zohar 17b:2-33-"2:2 1" 97 *1pn
NIRY .R7INDM RMIPAR 77 YT QW 70 DR T 90 1700 B
1297 1R XIT DAY LA 9 RD9MAN RIT NIRT Y0 aw 70 0ok
NAR .RNNW K22 RDIAD 1AW 17723 1IRAWK 11731 P2NoN NIX 1
9% D% LRYTT 1°3n KDY 1PAn KIT NIRRT RON3 IR 009N
719 ARIRDY .RW 2127 99°M 99PN RYTINNWRD ROR RY*T ANX
777721y 0190 IWM PTX NIRT MMM RIT2 RRDY PIINR TR

RW1°127
Constantinople, 1740 (CC-BY-NC)

%1 9P Ry °2
“For with You is the source of life; in Your light we see
light.” The Alter Rebbe reads “the source of life” as the
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45

46

47

48

49

source of all delights: the Infinite One is delight itself.
Psalms 36:107:17% 0°2°11n
(IR 7R 0°°0 2P0 Y
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPR-Lrhisl

200D 2167 Yavn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7790 ,°1W 112°) D1 AR MY .'|'7?3|'l NI VYW 15?3;1 PRy

17apn 7NN

Kehot’s note points to Bamidbar Rabbah 3:6 for these
words.

Bamidbar Rabbah 3:6":’) 127 72712
KEHOT'S NOTE
21,279 97712 372 IR .TY RWw RMInan

17apn NN
“When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower beings
as among the higher.” The text cites it for the will that fol-
lows from G-d’s desire to do good.
Midrash Tanchuma, Nasso 16:1’X:1”1 X@1 X170 177
,TAMI 92 SRINY 27 MWK (R L7 W) 7P ONInR 317 K2 ...
7777 39 R OMIRDD L0 DR ORI TIN2 WITRR KW nywa
99 RRY ANIR MR QTR DX K72 .nu‘w?yg vPY 903 0°1iRnn3
WAn IRA KD Y1 290 NYIA YYM LPIRM YOR 1O vy Yon
92,837 772 WiTRE AP N L by 9237 (-0 ,2 NPWRAD)
1271 .D°3P9¥2 07 WY D DO3ANA2 AT V7 XMW MRAR "N
... W3TPT P20 o0 .iNIR nnY NP1 A0IK On7E TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...
Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
nPRNa 120 Pyl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"0 X" 70

11N 1210 YAy

Of the ten Sefiros: “their end is wedged in their beginning
and their beginning in their end.” The lowest level, physi-
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cal action, is rooted in the highest, and so can bear the su-
pernal delight.
Sefer Yetzirah 1:7°1’% 717°%° 700
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
9910 1IN 717 TR 21991 21w 19 1°RY T IR NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

mrn mawnna Twyn o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% 0D

AWINR PoRIM

“It is a tree of life to those who grasp it, and those who sup-
port it are made happy.” It alludes to the mitzvos as sup-
ports that bear the supernal delight.

Proverbs 3:1817:3 "own
SRR T30 A2 PR X1 DY
She is a tree of life to them that lay hold upon her, And hap-

py is every one that holdest her fast.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Ryal bl 77

AWINR 7°0RIM

On this page the Zohar speaks of those who “support the
Torah” (tamchin oraisa): those who study it are not en-
gaged in deed while they study, but those who support
them are, and by this strength the Throne stands firm. The
text refers to it on “and those who support it are made
happy.”

Zohar, Introduction 13:123-14:132-3"5p:3” 1nIpn A0 990
27507

"B3m BT PN

G-d says through Yeshayahu: “The heavens are My throne
and the earth is My footstool; what house could you build
for Me?” The discourse on this verse is cited on the lowest
level as the firm support of the highest.
Isaiah 66:1°x:17°0 11°yw°
730 WK M2 MK 931 O PIRT) K0P DY WK 13
IR DIPR ALK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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TWRT yayan

When Israel enter the synagogues and study halls and re-
spond, “May His great Name be blessed,” the Holy One,
blessed be He, nods His head. The Alter Rebbe explains
the nod as the will (the skull) moving, and with it the de-
light (the brain) within.
Berakhot 3a:147>:X "2 n1>72
"N27Y NI0ID "NI7 TR PRIYY NYwa XPX 7272 it X7 L.
YIyIn R T2 WITRA LI0An DI MY KDY 1 nivTn
ax7 §% 1,72 iN°22 SNiR POPRRY TPRT WK niNy LiwKY
D3R 1770 2y Y230 7137 D7 N 132 K Mo
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

D1TAM W 5D 27 K27 ORW N0 7Y N

That passage reads “yehei shmei rabba” as a prayer that
the Name Yah become great, following the Tur, and refers
back to this maamar, at the end of Shelach, where it is read
as “His great Name,” following Tosafos; it says that both
intentions are true and depend on each other.
KEHOT'S NOTE
7,17 1R D NP 1R RA

V17 21 279 7POPT AN B M2

There “yehei shmei rabba mevarach” is read as a prayer
that the Name Yah become great and be drawn into the
letters vav and hei, as the Zohar in Terumah (165b) ex-
plains on “Extol Him who rides upon the heavens, by His
Name Yah,” with the Ramaz there; this drawing-down
comes through the thought and speech of Torah and the
deeds of the mitzvos.
KEHOT'S NOTE
X, 1IXT D 1P IR0

N”22 nawn v n”yaa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LI 772

19151 AT 7IN°22

There the mezuzah on the right stands for the mitzvos, an
ascent in which one’s house and all in it are nullified to the
One G-d (“with all your might”), while the Chanukah lamp
on the left is the light of the Torah drawn down outward.
KEHOT'S NOTE
1Y R-971 07K AR .'|‘?’N1 3,An R”Mn

“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The discourse on this verse is cited on the reve-
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lation of Atik in Binah.

Isaiah 61:10:X70 V1 yw°

MPTE YR YYD U277 °D PORD WD 20 M2 R wiw
772 TTYA 1792 7K 1027 1002 "398

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1973° Ny 27y IN7A

There Moshe’s plea “let the power of Ado-nai be great” is
explained through the mitzvos, which are drawn from
Ado-nai and rooted in the Gulgalta, the Keser of Arich
Anpin: as one who throws a stone shows his strength,
Moshe asked that the power of Ado-nai be revealed.
KEHOT'S NOTE
R0

N3P N

Moshe’s plea: “And now, let the power of Ado-nai be great,
I pray.” The explanation on it is cited on “His great
Name.”

Numbers 14:171°:7> 72712
IR B2 WK 237K 13 R3O0 AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRYS 0N IR 7170 Rwn MY o

“If You keep account of iniquities, Yah, Ado-nai, who could
stand?” This verse is discussed in the explanation on “And
now, let the power be great.”

Psalms 130:3°2:%”p 0°%°11n
FTRY? 1 P1TIR ARTINYN NINYTOR
If Thou, L-RD, shouldest mark iniquities, O L-rd, who could

stand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN OTINAY 770 . L RDPINT NIZR 200

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
78, 0778

SR AN 27y

In that discourse, on “See, I set before you,” the vav of the
Name Havayah is the “mighty stream” drawn from the
higher Chochmah into the heart; the Gulgalta surrounding
the brain is explained as Binah, the chamber of the
Chochmah hidden within it, with a reference back to this
maamar’s reading of li rosh, and on the next column (18d)
“yehei shmei rabba” is read as a prayer that the Name be

made whole.

KEHOT'S NOTE
79ORY 3,17 IR R Tph
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“See, I set before you today a blessing and a curse.” The
discourse on this verse is the last of the places the text
cites on “His great Name.”
Deuteronomy 11:26173:8” 0°127
SZ7R7 1272 01 0°307 1017038 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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D979 PW 27y

There the “Song of Songs” is the drawing-down of the
Infinite Light that encompasses all worlds from the level of
“His great Name”: the reasons of the Torah and the super-
nal delight enclothed in the Torah.
Song of Songs 1:47:°X 0*°w W
MM T2 RN TP VI TP IO TN I "9
AN DN 170 7T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
TR WY TP

“The Song of Songs, which is Shlomo’s.” The discourse on
this verse in Likkutei Torah is cited for more on “His great
Name.”

Song of Songs 1:1'X:’R 01w "W
MNP WK 00WE Y

THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oD RN 07y DY

There the moshlim are those who rule over their inclina-

tion: by subduing the other side in thought, speech and

deed, they cause the glory of the Holy One, blessed be He,

to rise, and the encompassing light is revealed within the

concealment of the world
concealment).

KEHOT'S NOTE

(olam, from he’elem,

797K 2,710 Npn aps

“Therefore the moshlim say, ‘Come to Cheshbon.’” Plainly
the moshlim are the old poets who spoke in parables and
sang of the taking of Cheshbon; the explanation in
Likkutei Torah, Chukas, reads them as those who rule
(moshel) over their inclination. It is cited twice here, on
the great Name and on prayer as “inclining.” (context:
Steinsaltz Tanakh)

Numbers 21:27172:X”3 712712
79170 7Y 139501 1320 192 N2 D"?[ﬁ?ﬂfl Rlahy 1979y
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Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2712 MY NP DY

There it is explained that His great Name is the Name
Havayabh: its yud is contraction and its hei expansion, the
way light is drawn from the Infinite One into the worlds,
first contracted and then spread out, as in the descent into
Egypt and the ascent from it.
KEHOT'S NOTE
NRLIR™MN

TRYTAT T2 NN PR N

“And Israel saw the great hand which Havayah wielded
against Egypt.” The discourse on this verse speaks of two
Names Havayah, the higher being “the great Name.”

Exodus 14:31872:7" mnw

NTNK DY IR DIINI N APY WK 77T DK PRI XN
972y MYNIY N2 1°0RM

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D173 12w NENYER YD B

On charity: “every single peruta joins into a great sum.”
The text points to an explanation of this saying in connec-
tion with “great.”
Bava Batra 9b:1°X:2°t X7n2 X232
WP N7 N1 - MYPR 2277 ARYR AMRT AT wawn”
nFTWIH NP0 NEY0p P - L IP Ay <A7 Wi PR M7
2173 192wn nowIn LINDY TR °D - ARTE AR AT YR
29 - ML 732 R IPOPTS 72 0UTY TAIDT RITR MWK KA O
TOIDY AVID PD - MRS AR LPIT3 TA2? NDIUER XN KW
i3 1i2wn? nawsn
William Davidson, Vocalized Aramaic (CC-BY-NC)

1o N1 T Ny

Moshe’s plea, “And now, let the power of Ado-nai be great,
I pray.” It is read as a request that the level of the great
Name be drawn down.

Numbers 14:171>:7”> 7272
KD NI2T PR *37TK 12 X3HTP DY)
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
N”D AR°7 W 1792

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R3P XA 1772
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Ol /AR b

Ban PR 1 ywn

When Kayin and Hevel brought offerings, “Havayah
turned to Hevel and to his offering,” accepting it. G-d’s
“nodding His head” may be this turning and inclining to-
ward the one below.
Genesis 4:47:"7 N°wX12
5K P2779K U ywn 1020mY IR niTDan XITTD3 N°20 Dam
:Anman
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.7,7DPwRA2

PARAGRAPH 6

77

78

79

R e DR

G-d Himself tells Yaakov, “Your name shall no longer be
called Yaakov, but Yisrael shall be your name.” This is the
second of the two namings, which the text matches to the
higher ascent.
Genesis 35:10:77”% nowrI2
PRITON °3 2Py TIY ANY RPN 3Py Tuw DORRR TN
2R INTTNR RPN AN
And G-d said unto him: ‘Thy name is Jacob: thy name shall
not be called any more Jacob, but Israel shall be thy name’;

and He called his name Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The angel who wrestled with Yaakov tells him, “Not Yaakov
shall your name be called any more, but Yisrael, for you
have striven with G-d and with men and have prevailed”;
plainly the divine being he strove with was the angel. The
striving is read as the nullification of the yesh that makes
one li rosh.

Genesis 32:29173:27% n°wX12

DOPPR™DY D=3 PRITOR v Tuw Ty MR 3py X? RN
:20IM DOWIRDYY

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wR1 T . L PR

The note gives it as a place where the reading of Yisrael as
li rosh, “a head for Me,” is cited.
KEHOT'S NOTE
.[3] .3,3°07 (7P °2 WK °Y) 7°10Mn 0°11°37 93792 RN
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o T NWANY D7y

There “And I will betroth you to Me” is explained from the
Midrash that wherever it says li it never departs, linked to
Shmuel’s words to Shaul, “He is not a man, that He should
relent”: the kingship of David, taken from a level that is
“not a man,” could not be taken back.
KEHOT'S NOTE
3,0 1927ma 0 yb

"% T nwaNY

“And I will betroth you to Me forever.” The discourse on
this verse explains the Midrash on li.
Hosea 2:21x72:2 ywin
D713 TON LEYRI PTSI %7 THYI 0PI P PATIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MRAw NP

“For I, Havayah, have not changed.” It is said of the level
of Atik, which li signifies.

Malachi 3:61:3 °3x7n
{00777 X2 Jpy7™33 DAXY N30 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 90K5n

RPNy X712 RPRMAY N

The Idra Rabba: “There is no left in this Atika; all is right.”
Atik is beyond judgment and change, which is why li refers
to it.

Zohar III, 129ax ,05p 3*m
KEHOT'S NOTE

LR ,VD7 W IR LK LUOD A

MR 1N 27y

There the first descent “to Egypt” is into the letters of
thought and the second into speech, which receives from
Yisrael Zuta; and Z’eir Anpin, when the mochin of Abba
and Imma are enclothed in it, is called Yisrael, li rosh, for
attributes lit by intellect differ greatly from attributes
alone.
KEHOT'S NOTE
7,180

NP1 TR NPUNYa N

There the Idra Zuta’s words “Z’eir Anpin hangs on and is
attached to Atika Kadisha” show that Z’eir Anpin, the emo-
tive attributes of Atzilus, is rooted higher than Abba and
Imma, though it is drawn down below them, as a person’s
emotions, though born from the intellect, are rooted
above it.

KEHOT'S NOTE
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SPIRTRA D (2,1°) 1R 3 L(RLRET) 2L (TR RODN) LK ,3%0 20m
.[3]

N7 QTR KD %D

Shmuel tells Shaul that G-d will not take back His decree
that Shaul lose the kingship: “For He is not a man, that He
should relent.” Z’eir Anpin from the “forehead” upward is
said to be at this level, beyond change.
I Samuel 15:29173:1"0 X PXInw
:OMIT? RIT OTR KD 93 0N K9 R0 KD DRI N3 on
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N30 PN
The words here quote Bereshit Rabbah 74:11; the passage
is shown below.
Bereshit Rabbah 74:11x”>:7”y 1127 n°wX12
:(79p ©O21N) TP AWK R 099N 7003w, MdYnn Y Y ...
7M1 92 DRIAY 7 .R20 PRAW ,ORIWS RI MR 1D 1ow 0 09
man 2w WP ANRY (33 0w) MR 0 0°90N 990 D nR
727 55 :7137 K1 937 R W 0wy 07 A1 .R30 PRI ORI
,y79m% 0oy WY NN TR ,2PY° 10K Oy 1ann 12° 1w 2N
DR APPNM MRIY ,0OMYD RD MR 137 A0 10 mRw
:TIWYN NIND 1737 PRY L0711 NAWY SNT10wn

“These twenty years, I have been with you; your ewes and
your female goats have not miscarried, and the rams of your
flock I have not eaten” (Genesis 31:38). “I did not bring a
mauled animal to you, I bore its loss; from me you could de-
mand it, whether stolen from me by day, or stolen from me
by night” (Genesis 31:39). “These twenty years...I did not
bring a mauled animal to you” - that was killed. “I bore its
loss [ahatena]; from me you could demand it” -1 ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

1,7y 972

“All the native-born in Israel shall dwell in sukkos.” The

explanation of this verse, in the discourse on “Havayah is

for me among my helpers,” is cited on the name Yisrael.
Leviticus 23:42271:373 Rp"

:N1302 1207 PX7P?2 MIKTP2 0B NYIY 120N N292

Ye shall dwell in booths seven days; all that are home-born
in Israel shall dwell in booths;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YR oL n
“Havayah is for me among my helpers.” The discourse be-
ginning with this verse is the one cited here.
Psalms 118:7°1:1”°p 0°2°1n
PRI TN IR Y 72 N
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Go out and see, O daughters of Zion, King Shlomo in the
crown.” The discourse on this verse is cited for Z’eir Anpin
from the forehead upward.

Song of Songs 3:11x™°:3 0*°wn 1w

o2 mK P TILYY MY MY Tona 1P nlap ArRM MNy
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Wherever it says li (to Me), it never moves, not in this
world and not in the World to Come.” The Alter Rebbe
takes li to point to G-d’s essence, the changeless level of
Atik.

Vayikra Rabbah 2:2'3:’2 7127 X"

PARAGRAPH 7
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93

G-d’s words that close the section of tzitzis: “I am Havayah
your G-d, who brought you out of the land of Egypt to be
your G-d (Elokim); I am Havayah your G-d”: taking Israel
out of Egypt, He made them His own. The maamar reads
“to be Elokim to you” as a future revelation before which
Havayah will seem like Elokim.

Numbers 15:41871:1”0 72712

DORPRY? 027 N7 018N PIRD DINK DRI WK 0P T IR
0P °1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Setting out for Charan, Yaakov vows that if G-d keeps him
and he returns in peace to his father’s house, “then
Havayah will be my G-d (Elokim).” The maamar reads the
words as Havayah coming to be to him as Elokim.
Genesis 28:21873:1”5 N*wX12
:0°PPRY 72 °1 1771 738 N°279K 0iPw "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

94
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“For a sun and a shield is Havayah Elokim.” Elokim is

read as the shield that screens the sun of Havayah, the
concealment that lets separate beings exist.

Psalms 84:1227°:775 0°2°11n

:0°MN32 0°5777 2307Yan° X °1 102 79221 17 0P 1 1am) wny 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov’s vow, “and Havayah will be my G-d (Elokim).” It is
read as Havayah coming to be considered as Flokim be-
fore the revelation above Atzilus.
Genesis 28:21X75:172 NwX12
:DPPRY 721 17 228 N°270R 0iPY "RaY
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

96 1T Ry Ay Ty

From the Song at the Sea: “until Your people pass over,
Havayah, until the people You acquired pass over”: plain-
ly, until Israel reach their land. Here, as in Likkutei Torah,
Haazinu, it is read as Israel passing beyond the level of
Havayabh itself, to the revelation of the Infinite One above
Atzilus. (context: Steinsaltz Tanakh)

Exodus 15:161v:1"0 mnw

=79 T ARY 92Y°7TY 1ARD T YN ’7'1;3 T02) ANRR ng’?g San

IR MOy 72y

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97 DoRWR 1IIRA
“Listen, O heavens, and I will speak.” The discourse on
this verse is cited on the revelation above Atzilus.

Deuteronomy 32:1°X:2”% 0”127
©RTIBN PINT YRUN MI2TXY DWW T
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

98 SR N

“Return, O Israel, to Havayah your G-d.” The explanation
on this verse is cited on Havayah being considered as
Elokim.
Hosea 14:2°2:7” yuin
Y2 DPY 7D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

99 P32 1

Yitzchak “smelled the fragrance of his garments.” Yericho
is linked to rei’ach, fragrance, and garments to the en-
compassing lights.
Genesis 27:27172:1" N"wR12
17712 32 07 IR N NI VIR NN N $9TpYn W
1972 WX 7Y

And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of

likuteitorah.com/likkutei-torah/shelach/17/

17131 N°%°% °7 12 "IR B”Y 0°7277 7IR°2...

my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

100 D537 PN DNNSY NOAwn Mawa "1wn wInk TUN2 290 1272

The opening of Bamidbar. The repeated “second” is read
as a second stage of the Exodus, after complete turning
from evil.
Numbers 1:1°R’X 127722
M2 "3 U2 TR TYin PRI 2P0 137N AYnTHX N 93T
STRR? 073N PIND ONRY? NoIwa
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
101 71 NI 0D

“To love Havayah your G-d... for He is your life.” This love
is the “kernel” that is a shell relative to love “with all your
might.”
Deuteronomy 30:20°3:"2 0°127
TR I 770 XN 2 927 NRATY 19D Ywt RO nmny MK
nN? P71 pREY? DK PNIK? 7 YU WK MINRT0Y N3YY
S
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 78R P23

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Love “with all
your might” is love beyond one’s own vessel.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
103 Doxy wwpn

The man found “gathering wood” on Shabbos. The dis-
course on this passage is cited for the levels of love.

Numbers 15:3227%:170 727122
N2V 012 DOXY WP TR NN 12702 PRIYI 1IN

And while the children of Israel were in the wilderness, they
found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

104 TIPR PW 13987 PRAY PRY 112

The Talmud resolves two verses: “here, when Israel do the
will of the Omnipresent; here, when Israel do not do the
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will of the Omnipresent.” The lower love is called the lat-
ter, and love “with all your might” the former.
Berakhot 35b:5-6"-1:2 17”2 n1572
TRY 1012 18D ,09P% P 11937 PRI DRI 112 IR (XOWR XD
TNPR 7 7337 NDORY” 11271 1R .0ipn DY 193 PRIy PR
9937 — »PPER M AIRT D0 W KDY MR CD? — ?mi
T 300 102 AWM — Y737 AROKY wiv TnYn L1203 0127
RYRY? *21 1T P
There is no contradiction; the latter referring to the time
when Israel perform the will of the All-present, the former to
when Israel neglect His will. Our Rabbis have taught : "And
thou shalt gather in thy corn" — what has this teaching to
tell us ? Since it is written, "This book of the law shall not de-
part out of thy mouth [but thou shalt meditate therein day
and night]" (Josh. i. 8), it is possible to think that these
words [are to be understood] as they are written; ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

105 IRR 720

G-d says through Yeshayahu of His servant, whom the
Sages identify with the Mashiach: “Behold, My servant
shall prosper; he shall be exalted and lifted up, and be
very high.” Me’od, “very,” is linked to me’odecha, “your
might,” which will reach far higher in the Time to Come.
Isaiah 52:13x:27117°yw°
TRM 7231 R 0172 >72Y 27307 man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

106 Ty PRI PRENR T R PRI Ny

Moshe asks Israel: “And now, Israel, what does Havayah
your G-d ask of you but to fear Havayah your G-d.” Simple
awe, leading to keeping the mitzvos, is enough to begin
the way to li rosh.

Deuteronomy 10:1227°:*> 0727

“2331 92377733 YN TN 12921 1K AP I3 N9PY
ElEH

And now, Israel, what doth the L-RD thy G-d require of thee,

but to fear the L-RD thy G-d, to walk in all His ways, and to

love Him, and to serve the L-RD thy G-d with all thy heart

and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 qnayn PR PPON NN

Tanya chapter 42 opens with this verse and the Talmud’s
question, “Is awe a small thing?” The text refers the reader
there.

Tanya, Likkutei Amarim 42:1-20°1K *0p°% ;7WR1 P2 X010
2-R:27n

NNIY 70 LT 127 RN IR PIY Y7 WINW 102 MM
DX 2 Jnuyn SR TPRRR 0 SRIR Ry p10D DY KImj2

likuteitorah.com/likkutei-torah/shelach/17/
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*237 LR 27RO A0 KNP MR IR TROR N K AR
RIT ,7I°N0 123 PR TIRDPT 101 ROR ORI KDY YR
2X7> n°an wEN WR3 02 %2 XA 13Y7 XY .°ND Ty PRiv
DY nyawn N 3 ,0iPWT YRY A3 nwn nenan A3 v

. 2K NINYI MPP3% MiToRY Nvn 03 wnRn
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 9

108 "aN n°2 BN 01Pwa snawn

Yaakov’s vow: “And I return in peace to my father’s
house.” The father’s house is Yitzchak, the supernal
delight.
Genesis 28:21x72:M1”) N°wKR12
:0°PPRY 72’1 1771 738 N°279K 0iPw "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 IPON °D Wy PNy

Sarah, at Yitzchak’s birth: “G-d has made laughter for
me.” Yitzchak’s name, “laughter,” stands for the supernal
delight.
Genesis 21:671:X" N°wX12
22PN yRwTTo DRPK % Aipy pRE M KM
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 731 997

“And Yaakov went out from Be’er Sheva and went to
Charan.” Be’er Sheva is read as Atzilus and Charan as the
lower worlds into which he descended.
Genesis 28:10:1”3 nN°wR12
M3 727 YIY IR 2Py KYN
And Jacob went out from Beer-sheba, and went toward
Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11 MY 2wy

Yaakov to Lavan: “These twenty years I have been with
you.” They are the period of his work of refinement in
Charan.
Genesis 31:38M72:x"7 N"wx12
X7 KT V7K 220 KD I TR Ty o0 MY oy M
Rarel
These twenty years have I been with thee; thy ewes and thy
she-goats have not cast their young, and the rams of thy
flocks have I not eaten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 10

12

13

13°aN NN %2

In Yeshayahu’s prayer the words are addressed to G-d:
“For You are our Father, for Avraham did not know us, and
Israel did not recognize us.” The Talmud applies “For you
are our father” to Yitzchak in the Time to Come, and the
Alter Rebbe explains why: Yitzchak is the supernal delight
revealed through self-nullification.

Isaiah 63:161"v:370 11°yw”°

AR T AAR 17D x> '7}31?;7?] Ny R> Di773R °3 A°IR AR™D

SR 071y 117K

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

13°aN NN %2

In the Time to Come, the Talmud relates, Avraham and
Yaakov answer G-d’s “Your children have sinned” without
pleading for them, while Yitzchak defends them; then
Israel say to him, “For you are our father.” (Kehot: Shabbat
89a)
Shabbat 89b:47:2 v”n naw
192X 10K 97 122097 K1 10217 227 K "0 12 PRIy 027 K
DPiyn 219K 173K *7 AAK 117707 KD PRI 1y XD 077K 03
INDI T°12 :0772KY KIT 9112 UITRN 17 K° K2D TNY? — v
AR MR LARY NEATR DY My .07y DY 31927 7307 oK LoD
ANy N7 YT WER L0012 T YR ApY MaT 3pyh Apb
nYITR By 1MnY 071y PY 11937 17307 nK ARDD 912 AP InK
.- K21 Ky °202 XY 0K .00
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 11

14

T WR2 R WR WY NN T wyna Y

At Horeb G-d passed before Eliyahu: a great wind, then a
ra’ash, plainly an earthquake, then fire, then a still, small
voice; “Havayah was not in the ra’ash... Havayah was not
in the fire.” Following the Zohar, the maamar reads the
ra’ash as the great noise of the angels, whose ascent does
not draw Havayah down.
1 Kings 19:11-1227>-x":0" X 0°3%1
P9 PIM MZITI M 3y 7 Mam 7 397 72 DTRY) K N
T @YI2 KD WYl M7 IR 0 m02 R 0 2197 0°Y20 Nawn 0oan
MR RRT 210 WK IR N WK K7 UR WY XY
And He said: ‘Go forth, and stand upon the mount before the
L-RD.’ And, behold, the L-RD passed by, and a great and
strong wind rent the mountains, and broke in pieces the
rocks before the L-RD; but the L-RD was not in the wind;
and after the wind an earthquake; but the L-RD was not in
the earthquake; and after the earthquake a fire; but the

L-RD was not in the fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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17131 N°%°% °7 12 "IR B”Y 0°7277 7IR°2...

D173 WYR PIP TIAR YRWRY M7 INwnY

Yechezkel, carried by a wind, hears behind him “the
sound of a great tumult (ra’ash): ‘Blessed be the glory of
Havayah from His place.”” The Zohar links Eliyahu’s “tu-
mult” to this sound of the angels.

Ezekiel 3:1227:2 HRpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D173 WYR PIP IAR YRWRY M7 IR
The Zohar in Tzav explains Eliyahu’s “tumult” through
Yechezkel’s “sound of a great tumult”; Rabbi Yitzchak
there reads the fire through the chayos that look like burn-
ing coals. The Alter Rebbe identifies the tumult with the
ofanim and chayos.

Zohar, Tzav 10:74-11:84772:X"-7"y: 1% 77 190

DOWTAT QORWT IWNRD %2

“For as the new heavens and the new earth which I will
in Torah Ohr,
Bereishis, is cited on the seraphim’s ascent.

make.” The discourse on this verse

Isaiah 66:22373:170 1°yw°

197 DAY MY 2 VUK YT TINT DWINT 0BT 0K *3
:DRWY DDYIN ThY? 12 10N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN AP TNINW WP 2YORDAN

When Moshe ascended on high, the ministering angels
asked that the Torah, the “hidden treasure,” be kept with
them rather than given to flesh and blood. It was given to
Israel, who can draw G-dliness down.
Shabbat 88b2 1”2 naw
KEHOT'S NOTE
.2,12 N2aw AR9

M®a°1 P N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
27N T, TIRAPM DR AR L[D] (3, 1) v prhY

A”ynawa. . PURaNa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
U1P’53 N7 L[2] w0 17D Minwn 'wa ow .(2787) Y7UAR WINT Cwa
.Ow DowD

YIRWT NIRNANWAR 1Y

Kehot’s note points to where this is explained further: Pri
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Etz Chaim.
KEHOT'S NOTE
1Ty YW 1Yo IR9

122 TRDOY NAWY INNN NAW P1Y2 KRR WU

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,7 RPMD 1781 Ol "NN2W DX 71772 .8 LK1 972°0 9oyD nmipha

123 TAOMPM AN L L TN AR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(7,3) PR TN

124 N"RI R Ty
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] e .(2,2) 2797 1anNRY P“‘?V

125 %o NI 0D
Kehot’s note points to Deuteronomy 30:20 for these
words.

Deuteronomy 30:20°3:"% 0°127
T TIRY T N 22 37 RITA 19p3 YW PR MoNN 13KY
NN 3P pYY? D71IX? NIK? N YW WK MIXRTY naw?
07
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,5 oA

126 1907y °P1 T O naw
Kehot’s note points to Berakhot 35b for these words.

Berakhot 35ba 7% 1512
KEHOT'S NOTE

SAMPRIW 777 ROWAT APRT LI IRD 170 2,77 MoNa AR

127 IR? 720

The words here quote Isaiah 52:13; the passage is shown
below.

Isaiah 52:1327°:27117°yw"°
TP 7231 Ripd) 0372 >729 o0t man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,21y

128 X1 7R PRIW° ANy

The words here quote Deuteronomy 10:12; the passage is

likuteitorah.com/likkutei-torah/shelach/17/
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shown below.
Deuteronomy 10:1227°:> 0°7127
2231 72277992 RPN N°NK 72921 IR 1208 1277202 nJPY
ElEH

And now, Israel, what doth the L-RD thy G-d require of thee,
but to fear the L-RD thy G-d, to walk in all His ways, and to
love Him, and to serve the L-RD thy G-d with all thy heart
and with all thy soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2°.,°0°927

129 127 DRN Unw maw oowy
The words here quote Genesis 31:38; the passage is shown
below.

Genesis 31:38M"2:x"7 n"wx12

N7 FINE CPRY 220 KPP P w0 MY 0wy m
Rl

These twenty years have I been with thee; thy ewes and thy

she-goats have not cast their young, and the rams of thy

flocks have I not eaten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 XY nwR12

130 122K TINK 93 PO 12K TNYR
Kehot’s note points to Isaiah 63:16 for these words.

Isaiah 63:161”1:270 17°yw°

Shabbat 89a:1’X:x 0”5 naw
03173 — "WYY NIWD 0i° NX 7131 72 20D A W 70 17y
X9” 772 2N T W 7MY 1°2°1% DORY ,NIRPD DIy onx
IR NX 7297 7R3 2N 1D (W 7027073 W I0mY REpn — "R
X?” ,»n¥n K97 772 2°02 Mp W 7027 U2 OXY X — YIBK NN
1797 T 702°2°2 W Y17 137 7027072 W AIRIP Y230 KPR
PORY 70 AW TR T AITR N nRIY NI T2 wiTRaY i
.2°N3 K% 0w Py 9730 man”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,UB NaWw fIRT .10 ,10 Pyw°

131 Nnawn 09 IR 7ot

“Remember the Shabbos day to sanctify it.” The discourse
on this verse in Torah Ohr, Yisro, is cited on why only
Israel can draw down.

Exodus 20:8°11:’> mnw
AWTRY Nawn 0Nk 1io

Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 12

132 1210 7Ay1 92
“Their end is wedged in their beginning.” Because the

lowest level is rooted in the highest, physical mitzvos are
the vessel for the drawing-down.
Sefer Yetzirah 1:7°1% 77°%° 790
nambws 19102 NP 1NPAN2 1910 7IY1 AR 92 mMatED Ty
7910 1INK 1172 TN 21991 2w 10 R T°1° NIRY nomnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 13

133 251 o8N RY

“You shall eat no cheilev (forbidden fat) of ox, sheep or
goat.” Forbidden food is an example of the inner things
that cannot be elevated and are separated through the
prohibitions.

Leviticus 7:23373:1 R9p"

22IKRN K2 131 201 19 270722 AnRY DRI 21279K 137
Speak unto the children of Israel, saying: Ye shall eat no fat,
of ox, or sheep, or goat.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LD L,TRAPM R

134 19°92NK 7222

The Kehot note points to this page of the Zohar for the
principle that the refinements are made through
Chochmah.

Zohar 11, 254b2a ;7137 2°mt
KEHOT’'S NOTE
.20, K71 77w wMAn A7 1% 1Y .2 ,717 270 AR7

135 QWP 770 MY 10M PUINNDY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X”YO X7 naw

136 19°92NK "Ron2 1]

There this gloss is explained: “that Chochmah is the level
of inner light, and in it the refinement of the inner [things]
is made.”
KEHOT'S NOTE
71772 WY 121 DI M2 RO7 ANIAAYT wNan 71N Y 19w N7MNa
REUTY
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157 mAnY 9o M Ny M

There Daas is explained as bearing on the encompassing
[lights], which are drawn down specifically through Daas.
KEHOT'S NOTE
URPTT NYTN Y qWn 10 0°RPNR 2101y RINW” wIER D NUMIN2

138 MAnw 970 7T nyM

Reading the six orders of the Mishnah into a verse, the
Talmud says: “Chochmah—this is the order of Kodashim;
and Daas—this is the order of Taharos.” The Alter Rebbe
uses it to place the laws of purity in Daas.

Shabbat 31a:10”:x X’ naw

nBIN NI 109N POY NAMK T NIT XD (R U MmN

LTvin 970 A1 — CIRY” 0¥ IO A — “NInR” .”’ﬁ.ﬂ: nyn

a1 — »nnan” PR 270 N — ”mywz‘z” .D’W; 70 M — ”mﬂﬂ”

X°7 °1 NRT 57 19°DKY .NAY 0 At — "NYTY .0YTR 10
.”ﬁ'lg‘l}{

William Davidson, Vocalized Aramaic (CC-BY-NC)

139 [...m2 @ ny]

The note says that Or HaTorah has a different gloss at this
point.
KEHOT'S NOTE
7Y NAAR 7727 1R R8N ANy now n”mNa

140 %IN 7AW 27y 7IN°22

There “I am black, yet comely” is explained: the soul in its
descent into limited worlds is “black,” but through the
mitzvos, especially the prohibitions with their fences,
which repel the other side, it becomes “comely,” and
through them the revelation of G-d’s very essence will
come in the future.

KEHOT'S NOTE

W OWAN YARY oW IRIAM™” wIEn 0w NYTIRDY L2 L,0 WU n”1,7’7

27y "MIN0 970 T YT 1IRK 199110 N1 1170y DIpnn R

141 SN AMnw

“I am black, yet comely.” The explanation on this verse is
cited on the prohibitions and purity.

Song of Songs 1:5°71:’X 0°7°wi W
P NiY7°3 7R "2IKD 0PWIT? N2 MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

142 05NN Y2 27Y NN A

There “He shall atone for you (aleichem), to purify you” is
read: aleichem, “upon you,” is what is on a person from
outside, while “from all your sins before Havayah you
shall be purified” speaks of inner sins; through teshuvah
from the depths one draws down the level of Havayah,
which precedes the Torah’s Chochmabh, and is purified.

KEHOT'S NOTE

oK% 0°w12%0 971 099y . L i 012 00 9Py AN Y NPw NPTIRA

Ny ”y IJ'?\” 0°°071 .7 ,15°9nR 8 n”w‘?‘? 7311017 IRN19Y,70°0%pn)

75



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 17

WY URPPR N2 RIAW N0 IR PwRm 117 10 N7 1Y 1y Ny

143 oonN Y>

“For on this day He shall atone for you, to purify you.” The
discourse on this verse in Likkutei Torah, Acharei, is cited
on Daas and purity.
Leviticus 16:30°2:1b X1p™
SR M %307 DYNREA 231 DINK VY 0379y 197 M OPI
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

144 15101 Ak 177a PUIAND WUy

The note adds this discussion of the mitzvah of the eglah
arufah as a parallel to the Iggeres HaKodesh epistle cited
here.
KEHOT'S NOTE
QWS 5 VIR ST ,ID1Y P9IV MITR UMK 7T 03 XD

145 NPV NNYR NN

The epistle beginning “Why was [the passing of Miriam]
placed next to [the red heifer]” explains why the heifer
“therefore purifies” the impurity of the dead, though it is
the gravest impurity. The text cites it on the subject of pu-
rity and impurity.
Tanya, Iggeres HaKodesh 28:5-6"1-"11:11"2 7P 17K XN
02iy 1707 K17 RN XDDANKTY ,M7TIINR ARInDY ..
I I 74y o sty e K o L/ e oty B ol e 7 I oy
71,131 NIAR PR KITY X NI DRMIY N770R - NRTPY .YTi0
TIPR RIT 210WT Pmn pI9 PRIRPT ,NRT NYTIN 13T A3 Mo
PR TPANMT 1% DY ROM 717 NPDIR %I rTon i
... NPUB NY2 N APyRyn P03 NIna2
Kehot Publication Society (CC-BY-NC)

146 e SN o

“To cause those who love me to inherit substance (yesh).”
Chochmah and Binah, which can be grasped, are called
yesh.

Proverbs 8:21x73:’1 “own
:NPRR DINIERY W 2R Do
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XD ,1o5wn
147 13°2 7P °ndN "ap

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.1,70w
148 113°2 Map RN mIp
“Acquire wisdom, acquire understanding.” “Acquire”

likuteitorah.com/likkutei-torah/shelach/17/

17131 N°%°% °7 12 "IR B”Y 0°7277 7IR°2...

(kneh) twice has the numerical value of yesh.
Proverbs 4:5°71:7 *own
D™V LNPX) NIWNTX N33 3 19T MR
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 N0 1°RR ARonm

Iyov asks: “But wisdom, where (me’ayin) shall it be
found?” Read as “from ayin”: Chochmah comes from
Keser, the Ayin above it, and is not itself ayin.
Job 28:1227:1175 2R
732 DIP 7] °K) R¥RN TR ma0m
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

150 1PN ON 1139p2 R wen
The Idra Rabba: with this question Israel sought to tell
apart “Z’eir Anpin, called Havayah, and Arich Anpin,
called Ayin,” and were punished for asking as a test and
not out of love. The maamar reads it as asking whether the
light came from yesh, Chochmah and Binah, or from Ayin.

Zohar, Idra Rabba 6:25-7:371”%:1-173:1 K37 KITR ,7717 100

151 NODN Mawnn N
In Eliyahu’s prayer: “No thought can grasp You at all.”
Ayin is what no thought can grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 .MN0 3 DY RMOND PRDY Do By ARDY NI NAR
WY NP 1P LPNAPN WY NPPART RIT NIR PP 73 Xo%an
JP0ANRT PRy URANR RDT 1PND 1RPY 112 RAMIRD 17000
72 PWPT KT NIRY LKW "33 (XM0ONR K1) NR0ONR 710
ORI 71720 A TN WOIDRT IRM P ARAPR NIRT A 17 Tom

.73 wOeER 19RD 1179 2°WNNR Sy
Constantinople, 1740 (CC-BY-NC)

152 3 10°8N Nawnn N°oT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.(®PR nnp) MATPRa N

153 112931 won

At Massah and Merivah Israel asked, “Is Havayah among
us or not (ayin)?” The Zohar reads it as a question whether
the light came from yesh (Chochmah and Binah) or from
Ayin.
Exodus 17:7°1:1 mnw
NN 0No3 Py PRI 32 20770y N2 mon DipRT oW XN
PRTON 1129920 TZ?ZLI TDR’?
And the name of the place was called Massah, and Meribah,
because of the striving of the children of Israel, and because
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they tried the L-RD, saying: ‘Is the L-RD among us, or not?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

g1, e

PARAGRAPH 14

154 win KR NN Tom

“For the mountains may depart... but My kindness shall
not depart from you.” It is read as the supernal kindness,
rav chesed, to be revealed in the future.

Isaiah 54:10»:771171°yw°

M WHDZ'R"? IARR STOM 11WIRR NIYAIM Wm? 00700 0D
R0 AR vIRD R nivY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 (2,3%p »°m) A wrns
In Or HaTorah, Vayetzei, the Tzemach Tzedek notes that
the Zohar reference should read 133b and that the 136b
printed in Likkutei Torah is an error; Or HaTorah,
Shelach, prints 136b.

KEHOT’'S NOTE

TR PUI 7URR 2,107 AT REM NPMIRDY .2 ,09p 0TI X 0197 NMpRa

Yy oW NMIRG PaAR) L7Mmyw RIM 2 179p 0971 NMIpRaY JDEa” 1xven
.(2,99p 0717170

156 DOENT TOM NI M 9o N

Yahel Or refers to this passage on “the kindnesses of
Havayah”: the Chesed of Arich Anpin, which is without
limit, shines below through its vessel, the Chesed of Z’eir
Anpin; and the main trust is in the attributes of Arich
Anpin, the source of forbearance without exacting
judgment.
KEHOT'S NOTE
53 RIW X”KT TO0 WK °7 0701 23 . . MPW D n”pb: vrRay X9
I 1772 TP 9”91 RPIT 70N RIT VN PR 1T 931 12w 19w 2901 P1aa
Qww R”RT MTRI RIT PINVIAT P L3 ,70 Rw) ﬂ”w‘?] 2% N
L(72°9) 1,27 PUPERPY MR P10 — 110 1772 PRI 292 N PR

157 712 NI°PN 19213 1A
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN
158 1% NN 1013 TR

Eliyahu’s prayer: “And how many bodies You have pre-
pared for them... Chesed is the right arm.” The “bodies”

likuteitorah.com/likkutei-torah/shelach/17/

17131 N°%°% °7 12 "IR B”Y 0°7277 7IR°2...

are explained as the Sefiros of the lower worlds, vessels for
the Chesed of Atzilus.
Tikkunei Zohar 17a:15-161"0-1"0:X > 97717 °13pn
7M1 KW (°127 X72) 137 PPRAWwI 108 1°IRT 1D NI%pN Pwiabt
MDY TU0OMT PRiab v23% KDIA RCIPNRT NP NN 1o
LRORRW RYITT 7123 LRIPMP RYINT TOM .RT RNPNI IRTIPNIRY
N2 MR RDIAT KNP0 707 .72 1°90 T 181 .KRD13 NOIRAN

7179 7137p 2792w 77N TR M0Ph TR
Constantinople, 1740 (CC-BY-NC)

159 pTR WM

This epistle, opening “And He donned righteousness as a
coat of mail,” speaks of the ten Sefiros called “body” in the
Zohar, “Chesed is the right arm,” and of the light of the
Infinite One that comes through them.
Tanya, Iggeres HaKodesh 3:1-2°2-X:2 w71 N7IR ,R°IN
“DATMINIT WY LAWRN2 AV ¥aI0Y 1D npTX W;??l
AX L2173 1P NN NEVRRY 1Eop 0D ML T M 1737
TPWIY LD 973 W0 Nun AvIND AvIND DD ApTR
M22) 02032 YO 0327 XYW Do DM L0733 Y DRt iy
Y ,nignn 5;7; R ﬂ?i'{; °3,17A9 IR PTRT YR XA
NPNan RKIT-TIN2 AI0TPRTIIRG 02IWNIT ,ANTIT? 0w DoY)
.o IXI2M3) 7PmYy 93 22107

Kehot Publication Society (CC-BY-NC)

160 RNMWIT *°N2 KON NN K212 N3 8D vwpT 1om

The Idra Rabba: “This kindness of the Ancient of Ancients
is the kindness of truth, and the kindness of truth is not
said of the life of the body but of the life of the soul.” The
Kehot note gives this page, correcting the printed 136b.

Zohar, Idra Rabba 15:134-17:147-7"5p:1"0 K27 X177 77170 120
R
161 NDI2 %1 °P1 YRT 701 °B

The note says this explanation of “the life of the body” is
cited there.
KEHOT'S NOTE
9P °Y 207N 127102 RN

162 1A% 1071021 1827 7 N7InNa

“But his desire is in the Torah of Havayah, and in his
Torah he meditates.” The two phrases are read as two
Torahs.

Psalms 1:2’3°% 0°2°71n

:17771 Ond® 71377 AN73N23 9397 °7 N7in20K 7D
But his delight is in the law of the L-RD; and in His law doth
he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

163 M9IN °2 WO 1A% NN

The Talmud reads the verse: at first the Torah is called by
the name of the Holy One, blessed be He, and in the end it

7
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is called by the name of the one who studies it. The Kehot
note points here for the two Torahs.
Kiddushin 32b:1-2°2-'%:2 275 1w 1op
N7 KON 7277 7R LR (X2 K 970 12800 719977 173R RO
7127 RPIPT 22 SpWn K21 KM 220K 02071 ond® 1372 sn7inay”
JIRRR NP1 YWY 277 12 RN 27771 KB 217 ROD AP OT
RY TOROR LAMRR NP XYY LKTON 277 7972 OMID 2771 2 277
7132787 1127 17,1321 132137
William Davidson, Vocalized Aramaic (CC-BY-NC)
Avodah Zarah 19a:8-9’0-"1:X v 1171 172y
RI9291 LRI TN WITRD PU N BY NXIPI AN (X2 MR
oni 1377 IN7IN2Y ,PI%0N 7 NTINDY MRIY LY DY DRI
FMRIY LN 7D MK L,TINA DIX T 0PIV X2 MR AP
3T AN ATM 70 ning?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2197y (V73w DRI 17970 NP0 IR LK L0 Y 12,27 PeTp IRT

164 297102 9712 1IN

“Your cheeks are lovely with circlets.” The discourse on
this verse is cited on the Written and Oral Torah.

Song of Songs 1:10":’k 0°7°wi1 1w

DM TIRIE BIN2 207 NN
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

165 D190 °2 W a7 DR N

The note says this passage is cited there with some
glosses.
KEHOT'S NOTE
AT APR QY 7°PNN Y 2-971 NPTIRA RO

166 (7720m Y2 N”1) 7°nan eDa wrn

There, on “that you may remember and do” in the section
of tzitzis, one who studies Torah for its own sake draws the
Infinite Light into the Torah, as Ma’ayan HaChochmah
says that King David joined the Torah above with the Holy
One, blessed be He.
KEHOT'S NOTE
N°271 7°pNn °Y 2-771 N7AIR2 LAR00 1Py Ow2 K% 1, 5oy% R
N INR2NI 27y 2737 7T 01D ’D AN 11721” [P0 NNONT 1PYn ava
0TI M TPTR TANIM LH7OY TIAR IR TN PPAYA 0O1Ip Mwnn w1
WATA NN YN C02 RNORT AR” RIP VI LAYR Y MY1aw nUmRa
1M 12N 1°°¥1 990 Oy NP2 7°1270 920 0571 0°01DT 11202 R lel
RI7 7°7727 9902 .OWA PN AT 0wn CPIRY Lanpn 1IRPPY 01972
mTsn” 199871 51 7y vPRwn IMya »H 0IvNP (%P ,ND) Yo
PPn WP NMay .7 ,03 nawn o (WTpn NTay 07nnyab) apye
L1 R™MN R L7700 ATayn

167 9737 TN 19N 27y

The note quotes its question: “Seemingly, why is there a
need to join [them]? Is not the Torah bound up with the
Holy One, blessed be He?”

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shelach/17/

17131 N°%°% °7 12 "IR B”Y 0°7277 7IR°2...

2amb 0°9"% R IRDYTY $w Y (170N 17H03) 171N P TP 17T KD
2AP2Ipa IRWPNN RN™TIN RO

168 DMAN2 1990 PSS QF7aN

“All the wells that his father’s servants had dug in the days
of Avraham his father,” which Yitzchak dug again. The
Patriarchs’ wells drew down the Torah that is Above.
Genesis 26:151:1”2 N"wX12
DY DVRND PN DTN W2 VAN T3Y 1190 WK MNP
DY DINPNN
Now all the wells which his father’s servants had digged in
the days of Abraham his father, the Philistines had stopped
them, and filled them with earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.'|'7’N1 10,13 NPWRI2 IRT

169 npna oW RTY 0 APy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9,5 0w nXA

170 mepna

The Zohar on Vayetzei describes Yaakov taking the rods as
the tefillin of the head, from which the upper hosts draw
light. The text says Yaakov’s rods were one matter with our
tefillin.

Zohar, Vayetzei 32:310-34:3281”5w:772->"w:2”% KX ,77717 7190

171 2°%yan 990 > N

The note says the tradition about Chanoch the cobbler is
cited there.
KEHOT'S NOTE
oW N”MIRA .[0] ARDM DT YU 25 0 AN °N D DX IMRN2 RN
L?9IR YW 07792 711 O3 (AP0

172 11372 97°2 K27 1 NP7

“And he took from what came to his hand a gift for Eisav
his brother.” The discourse on this verse is cited on the
Patriarchs’ drawing-down.
Genesis 32:1477:27% nwx12
PINY? AN 1722 RITIN MY RN 702 0Y 17
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

173 2Py nPnp MmN

“Moshe commanded us the Torah, a heritage of the con-
gregation of Yaakov.” The Torah of Moshe belongs to
every Jew and sets out what each one can draw down.

Deuteronomy 33:4°7:3"% 0127
:3pY? NPAR YN Y 127mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
7,39 0737

1o%n onpra ox

“If you walk in My statutes.” The discourse on this verse is
cited on the Torah of Moshe.

Leviticus 26:372:1"2 RIp™
0NN ONPRYY 1NYA NIZHNTNRY 1970 NPN2ToxR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”M ANoR O3 7PyRbw . . 1%DM 1 1NN PN

The note says this whole section is copied there, without
the glosses.
KEHOT'S NOTE
LA 92 X L,OWN AT 7-775 NPWRIA NPMIRA PRyl Mo yup

FINDN T0M AN90 oA Teynby

Or HaTorah adds that “the Torah of Havayah” is the
Chochmah that is Above, while the Torah Moshe drew
down is called “the lower fruit of the supernal wisdom,
Torah.”

KEHOT'S NOTE

ORI T NN WPMT oM K L,AwN 2% T-NwRI2 NPTING

7Y TN BPwn NP2 P TR YR Tm 1oynsw

ORI aYn 2o pvy

There “do not say, ‘Water, water’” is read as two waters: the
upper waters, the sea of Chochmah, the “upper yud”
above the revelation of the Torah itself, and the lower wa-
ters, the physical doing of the mitzvos, whose root is in the
upper waters, the Malchus of the Infinite One Himself.
KEHOT'S NOTE
J7,AY K™D

2R Ay o

“And all the people saw the sounds.” The explanation on
this verse in Torah Ohr, Yisro, is cited for the higher
Chochmah.
Exodus 20:1570:2 mnw
Rhiigshyliebl-a] Sip N1 07EP0° XY NPIpaTNR 0°KA DS]EI"?;ﬂ:
PIIR ITRY? I DY R 1Y
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%7 0% 17ARN PR

Rabbi Akiva’s warning to those entering the Pardes:
“When you reach the stones of pure marble, do not say,

likuteitorah.com/likkutei-torah/shelach/17/

180

181

182

183

184

17131 N°%°% °7 12 "IR B”Y 0°7277 7IR°2...

299

‘Water, water.”” The explanation on “And all the people

saw” discusses it.
Chagigah 14b:8-9°v-"11:2 77> na°an
0N LRI I ORTY 12 210 APRY ,07722 10393 YN <1337 AN
YU "22X PER TYAD ONRYD XY °27 077 MY KIPY I
1127 XP 02pW 12977 MKW DWn 0% 0 1nRR PR 79D
MOOPYR R MR 2INDT PRY LNMY PORT ORIY 12 1Y TP
W’;’g” IR ilgkcly] 1"35]} , 9301 7O%7 R?;ﬁt 12 .”1’1’95? nmnia
°27 .NIYLI YRR MR INRPM 1uYAPR 13 77T P08 Ngn
oYY RYY RIPY
William Davidson, Vocalized Aramaic (CC-BY-NC)
BrrsaNiT D3 wrnay

The note points to the end of the preceding maamar,
where Zohar HaRakia, the Arizal’s commentary, is cited
on the three heads that precede Abba and Imma.
KEHOT'S NOTE
LT ,0n 2790 XY

1597 1720 29PN

“G-d understands its way, and He knows its place,” said of
wisdom. The Idra Zuta and the Arizal read “its place” and
“itsway” as levels of the hidden wisdom.
Job 28:23375:1173 21K
:ARIPRTNR Y77 KIM AD7T 120 DOPRR
G-d understandeth the way thereof, And He knoweth the
place thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°2 NR°NOT 21 KO

The Idra Zuta, on “G-d understood its way... and He knows
its place,” adds “all the more so that wisdom which is hid-
den in Atika Kadisha.” The Arizal places it in the first, up-
permost head, in Radla.

Zohar, Idra Zuta 14:59-16:69-071:7" X XIIRT M0 9890
v’y

992 NN %2 27y 7IN°22

There “For You are my lamp, Havayah, and Havayah
lights my darkness” is explained as two Names Havayah,
one in Z’eir Anpin and one in Arich Anpin; the Havayah of
Arich Anpin, drawn down not in the ordinary order, lights
the darkness of the final exile.
KEHOT'S NOTE
. L,RR R™MN

9921 NN 2

“For You are my lamp, Havayah, and Havayah lights my
darkness.” The explanation on this verse in Torah Ohr
places the Torah’s source in Mocha Stima’ah.
I Samuel 22:29175:275 1 PRIDW
3 @732 M1 1 AR
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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185 19102 1n%NN Yyl

“Their end is wedged in their beginning and their begin-
ning in their end.” The highest source of the Torah is
drawn into its lowest, physical form.
Sefer Yetzirah 1:7°1-X 117°%° 120
nanbws 19302 INPNM INPMNA 18I0 PP 1 92 MvED WY
D10 ANR 17 TR %1921 3w 172 PRI T° NIRY N2na2 nnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

186 Kehot’s note points to Zohar, Vayetzei 32:318 for these

words.

Zohar, Vayetzei 32:31817°w:277 K% 7M1 190

PARAGRAPH 15

187 13% M%7

“Moshe commanded us the Torah, a heritage of the con-
gregation of Yaakov.” The Torah of Moshe is one of the
vessels for the future revelation.

Deuteronomy 33:4°7:3% 0137
:3PY? NPAR AYIIN Yh 127MmE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

188 mmon macn 27

“With thirty-two wondrous paths of wisdom” the world was
created. The thirty-two threads of tzitzis correspond to
them.

Sefer Yetzirah 1:1°R:’X 717°%° 7890
5w "PPR NINAK °T 0 PRI TRON NIXCPE M12°Na 0°nwY Dowhwa
0997 7Y 199 XWA 07 1AM 0I07 0TY PR 09 79m 0% 0%poR
:71907 7901 79032 0*190 WHW2 11MY NR X121 10w l7ahimal
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 190 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 16

189 R TUYP T nbw R ma

In the preceding maamar the same Zohar passage (Vay-

ishlach 173b-174a) is listed among the sources on “Your

name shall no longer be called Yaakov, but Yisrael.”
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shelach/17/

1°197 N°X°X °HT 13 °IR B”Y 0°7271 1IR"1...
T, an ooy oA aon

190 QOPONR IPNN PAATPY N PNR Pt
The Zohar in Vayishlach: as the Holy One, blessed be He,
is sometimes called Havayah and sometimes Elokim, so
Yaakov is sometimes called Yisrael and sometimes Yaakov,
each by known levels.

Zohar, Vayishlach 16:169-17:178-v"0p:1"v n>w™ 1m0 190
mypar»

But the truth is that, as we have learned, the name
TETRAGRAMMATON (L-rd) is everywhere expressive of the
attribute of mercy. Now, assuredly, G-d is named
TETRAGRAMMATON (L-rd), as it is written: “I am the L-rd
TETRAGRAMMATON?” (Ibid. 8). Yet we see that at times His
name is called Elohim (G-d), which is everywhere expres-
sive of judgement. The explanation is that when the right-
eous are numerous among mankind, He is called by the
name of TETRAGRAMMATON (L-rd), the name which im-
plies mercy, but when sinners abound, He is called by ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 17

191 M3 TR NN X121 7Y N7Ha wrhd
There the double “in the image” is explained as two levels
of the soul: one that descends through the order of the
chain of worlds and is enclothed in the body, and one that
stays above as an encompassing light, called mazal by the
Sages because it “flows” light into the soul within the
body.

KEHOT'S NOTE
799K R 09 REN NMpY

192 2OPN Y% 1982 DINT NN N2

“And G-d created man in His image, in the image of G-d
He created him.” The double “in the image” is read as the
two levels of the soul.
Genesis 1:27172:X N°wx12
X712 1231 121 10K K72 0°P7K D73 0732 DRI N DRPX X12N
Halghe
And G-d created man in His own image, in the image of G-d
created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18

193 I %IR 10 BOPOR 72T

“And Elokim spoke to Moshe and said to him, ‘I am
Havayah.”” The discourse on this verse in Torah Ohr,
Va’era, discusses the union of Havayah and Elokim.

Exodus 6:2°2:1 mnw
M 2IR PR IR TYRTOR 0°PK 127

And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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194

195

196

197

by 1201 91T TN Par

“And I, Daniel, alone saw the vision, and the men with me
did not see the vision, but a great trembling fell upon
them.” It shows the higher soul perceiving what the lower
does not.

Daniel 10:7°1:> 917
Y K BY P IGK DURT) INTRTNK T3P 2RIT I IR

:RIMT2 M BP°PY 7703 1973 170 23X IXTRI°NK
And I Daniel alone saw the vision; for the men that were with
me saw not the vision; howbeit a great trembling fell upon
them, and they fled to hide themselves.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

ORI

A RIAT DR

The Talmud asks why the companions were afraid if they
did not see, and answers: “Though they did not see, their
mazal saw.” The mazal is the part of the soul above the
body.
Megillah 32a:13-147"-3":X 3 19731
LT KD AAPRT 23 DY AR 2ANPYOR Ry KR L0 RPT RN 0N
23 9y MK LIPYRT IR KT APD YR RPIY W A0 3
DX *X) .I0W DX 17 TAPAIRA RN 1T AR 2N KD IR
X? — X7 X1 TR Y MO AIwr? — noidwa nipna
ORI RV T2V 2T RPY 23]
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

X ,A 7900

T 17 PRWS AN 00 2pY° R Xp° KR

“Your name shall no longer be called Yaakov, but Yisrael

shall be your name.” It is read as the light of Yisrael, the
higher soul, shining into Yaakov, the soul in the body.

Genesis 35:10:77”% nPwrI2
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And G-d said unto him: ‘Thy name is Jacob: thy name shall

not be called any more Jacob, but Israel shall be thy name’;

and He called his name Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bilaam, sent to curse Israel, blesses: “He has not beheld
iniquity in Yaakov.” The discourse on this verse in

likuteitorah.com/likkutei-torah/shelach/17/
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Likkutei Torah, Balak, says that on Shabbos the level of
Yisrael itself is revealed.
Numbers 23:21875:37 12713
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None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Asaf: “My flesh and my heart fail (kalah); G-d is the rock of
my heart and my portion forever.” Plainly the body wastes
away while G-d remains his strength; here kalah is read as
the soul’s yearning to expire into G-d, going out of its lim-
its, the inner Exodus brought about by the revelation of
Havayah.

Psalms 73:26172:3”y 0°2°1n
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My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B 19mRT 0

There, on “This is the statute of the Torah which Havayah
commanded,” the first Name Havayah is the light that fills
all worlds and the second the light that encompasses all
worlds, citing the same Zohar (Part III, 138b) and the
Arizal’s commentary; “commanded” (tzivah) is read as
joining (tzavta), the encompassing light joined to the fill-
ing light.
KEHOT'S NOTE
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“To do what is right in the eyes of Havayah your G-d.” The

discourse on this verse is cited on the revelation of the

higher Havayah.

Deuteronomy 13:19v°:3° 0°127
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when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Know this day and lay it to your heart that Havayah is
Elokim in the heavens above and on the earth below; there

81



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 17 1°197 N°X°X °HT 13 °IR B”Y 0°7271 1IR"1...

is none else.” It expresses the union in which Elokim no
longer conceals Havayah.

Deuteronomy 4:39v”5:*7 0727
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He turned the sea into dry land; they passed through the
river on foot.” The sea is the hidden world, revealed open-
ly as dry land.

Psalms 66:6:170 0°21n
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He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Iwill sing to Havayah, for He is highly exalted.” It is read
as the level above even the encompassing light, from
which the hidden world is revealed.

Exodus 15:1'R:1"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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