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“I am Havayah your G-d, who
brought you out of the land of Egypt
to be your G-d” (Numbers 15:41)

Israel are li rosh, a “head” for G-d: by going out of their own
“Egypt,” nullifying the “something” in the Shema, they make G-d
“nod His head” and draw down the supernal will and delight. Yet

the purpose of that ascent is the drawing down through Torah
and kindness, hidden now, which in the Time to Come will reveal
alight so far above Havayah that Havayah itself will seem like
Elokim.
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THE BIG IDEA

Israel are li rosh, a “head” for G-d: by going out of their own “Egypt,” nullifying
the “something” in the Shema, they make G-d “nod His head” and draw down the
supernal will and delight. Yet the purpose of that ascent is the drawing down
through Torah and kindness, hidden now, which in the Time to Come will reveal a

light so far above Havayah that Havayah itself will seem like Elokim.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the closing verse of the Shema say “I am Havayah your G-d” twice, why is it in the Shema at
all, and what has it to do with tzitzis? The souls of Israel are rooted in G-d’s thought, above the speech
that created the world, yet they descend into bodies for the sake of a higher ascent. The name Yisrael, li
rosh, shows how: Israel arouse the supernal will, the “skull” that hides an infinite wisdom and delight,
and when they answer “May His great Name be blessed,” G-d “nods His head” and that will is revealed
below. This comes through the love of the Shema, in which even the body and the animal soul long to
be nullified, a daily Exodus. Such a nullification of the “something” is a novelty, and novelty brings
“laughter,” delight, above. But rapture is not the goal: as Eliyahu found G-d not in the tumult or the fire
but in the still, small voice, the soul must draw the Infinite Light down through Torah and kindness.
That light is hidden now and will be revealed at the Resurrection, when even Havayah will seem like
Elokim.

OUTLINE

1 The questions and the soul’s root 1-2

Why the doubled “I am Havayah your G-d,” why the verse is in the Shema, and how it relates to tzitzis.
Israel arose in G-d’s thought, above the speech of creation, and descended into bodies for the sake of a
higher ascent; the name Yisrael, li rosh, “a head for Me,” is the clue.

2 The will as “skull” and “forehead” 13-5
In a person, delight and intellect are hidden inside the will as the brain inside the skull. Above, the super-
nal will covers an infinite wisdom and delight, as in “Be silent; so it arose in thought,” and the revealed will

is the “forehead.” When Israel answer “May His great Name be blessed,” G-d “nods His head,” drawing
that will down.
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His great Name f6-8
Yehei shmei rabba asks that “His great Name,” above all the Names that give life to the worlds and above

even sovev, be revealed in Atzilus and in the separate worlds, so that they are nullified from “something” to
“nothing” and G-d’s glory is revealed below as above.

The Shema and the daily Exodus 19-1

Israel draw this down through the Shema: understanding that all is nothing before G-d, they love Him
“with all your might,” until even the animal soul longs to be nullified. This is the Exodus, which must be
renewed every day, since the evil inclination of the beinoni returns, and G-d helps one who comes to puri-
fy himself.

The novelty that brings laughter 112

Even tzaddikim must leave their limits. The nullification of the body and the animal soul is a novelty, like a
talking bird before a king, and it draws down the supernal delight, “laughter”; the animal carries its rider
higher than he could go. This is “you have striven with Elokim,” which makes Yisrael li rosh and shir EI.

Not in the tumult but in the still, small voice 113-14
The aim is not to stay in rapture but to draw the Infinite Light down through Torah, nafshi, “My soul.”
Eliyahu saw that G-d is not in the angels’ tumult or the seraphim’s fire but in the still, small voice of the
Torah. Now that light is hidden like a secret gift; at the Resurrection it will be revealed in bodies, above
even Gan Eden.
Havayah like Elokim M5-17
In the Time to Come a light above Havayah, His great Name, the upper Havayah, will be revealed, before
which Havayah will seem like Elokim; this is the second “I am Havayah your G-d,” and the second nam-
ing of Yisrael. Israel draw it down, yet even their Exodus comes through G-d’s help.

8 Three pillars, the Shema and tzitzis 118-20

Service is the ascent, and Torah and kindness the drawings-down, each with a higher level to be revealed

in the future and a lower vessel now. The first “I am Havayah” is our Torah and Chesed now, the second

their future revelation; the verse holds all three pillars, and in tzitzis the threads are Torah and the tallis

kindness, while both allude to love and awe.

KEY CONCEPTS

li rosh, “a head for Me” wx-°%

The letters of Yisrael read as “a head for Me”: Israel, as it
were, are G-d’s “head,” for they arouse and draw down the
supernal will.

The skull and the forehead xrxn/xn915:

The supernal will is called the “skull” because it covers the
infinite wisdom and delight hidden within it, and the “fore-
head” because it is the part of the head that is revealed.
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His great Name X317 7w / 21747 10

A revelation above all the Names that give life to the
worlds, above even sovev kol almin; it is the upper
Havayah, to be revealed in the Time to Come.

The nullification of the “something” 1 91122

A creation’s ceasing to feel itself a separate existence. In a
body and an animal soul it is a novelty, and it brings de-
light, “laughter,” above.



Raising mayin nukvin; arousal from below 7" nx%yn
XNN2T XMAYNR /

The ascent from below, in the Shema, prayer and the daily
Exodus, which calls forth a drawing down from above.

The still, small voice 71p7 nnnT 21p

The Torah, the calm drawing down of the Infinite Light, in
contrast to the tumult and fire of the angels’ ascent, in
which G-d’s Name does not rest.
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Havayah considered like Elokim 21wn 0°poR3 11

In the Time to Come a light above the Name Havayah will
be revealed, before which even Havayah will seem like the
concealing Name Elokim.

Two levels of Chesed and of Torah 7or /18357 70n
RI7° RY1T

The supernal Chesed and the Torah above, to be revealed
in the future, and the Chesed of “the right arm” and the
Torah below now, which are their vessels.
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SECTION 1 - 11-2

The questions and the soul’s root
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“I am Havayah your G-d, who brought you out of the land of Egypt to be your G-d; I am Havayah
your G-d.” [We need] to understand the repetition: why is “I am Havayah your G-d” written twice, at
the beginning of the verse and at its end?

The maamar opens with the last verse of the section of tzitzis, which is also the last verse of the Shema. The

first question: why does the verse say “I am Havayah your G-d” twice, once at its beginning and again at its
end?
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And also: what does this verse have to do with the Shema? For the saying of this verse is on account
of mentioning the Exodus from Egypt, since it is a positive commandment to mention the Exodus
from Egypt, as it is written, “So that you remember the day you went out of the land of Egypt all the

days of your life”; and that is a mitzvah by itself.

A second question: why was this verse made part of the Shema? It is said there to mention the Exodus (the
Talmud, Berachos 21a, notes that the Exodus is mentioned in the Shema), yet remembering the Exodus “all
the days of your life” is a separate mitzvah of its own. In Tanya, chapter 47, the Alter Rebbe explains the dai-
ly Exodus as the G-dly soul’s going out of the body’s prison into the unity of the Infinite Light, above all in
the Shema; the maamar will build its own bridge between the two.
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And further, it should have said the verse “So that you remember,” etc. And also [we need] to under-
stand what connection this verse has to the section of tzitzis.

If the only aim were to mention the Exodus, the verse “So that you remember the day you went out of Egypt”
would have been the obvious choice, since it speaks of remembering directly. A third question: what does

this verse have to do with the mitzvah of tzitzis, whose section it closes?
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Now, it is known that the souls of Israel existed before the six days of Creation. For the world was
created with ten utterances, and “by the word of Havayah the heavens were made”: the level of
speech, and “the breath of His mouth,” may He be blessed; whereas Israel arose in [the Divine]
thought,

The answer begins with the root of the soul. The world was created through ten divine utterances, which

Psalms calls “the word of Havayah” and “the breath of His mouth,” the level of divine speech; but the

Midrash says that Israel “arose in [G-d’s] thought” before the world was made.
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which is a level above the level of speech. But they descended below, into this world, to be clothed
in a body and an animal soul, through the speech and utterance “Let us make man.”
Thought is higher and more inward than speech, so the souls’ root is above the source of the worlds. Yet the
souls came down into this world, into a body and an animal soul, through the utterance “Let us make man,”
that is, through the lower level of speech. In Likkutei Torah, Tzav, the Alter Rebbe explains that at their root

in that thought the souls are called “brothers and friends” of the Holy One, blessed be He, one with Him as in
Atzilus.
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And this descent is for the sake of an ascent. And we need to understand what the ascent is that will
come after this descent of the days of our years in this world, etc.,

The soul’s descent is not an end in itself but the means to a greater ascent. The question is what that ascent
can be, after the years the soul spends in this world.
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such that [the soul] will be raised higher than [it was when] it was included in the supernal Thought.

[And see what is written about this on the verse “Who has counted the dust of Yaakov,” etc.]

Before its descent the soul was already included in G-d’s own thought, so the ascent that follows the descent
must take it higher still. In Likkutei Torah, Balak, on “Who has counted the dust of Yaakov” (Numbers
23:10), the Alter Rebbe asks the same question: before its descent the soul already delighted in the radiance
of the Shechinah, so what greater ascent can there be?
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Now, it is written, “Your name shall no longer be called Yaakov, but Yisrael, for you have striven
with Elokim,” etc.
Yaakov received the name Yisrael after he wrestled with the angel and prevailed, “for you have striven with

Elokim.” The maamar will explain this as overcoming the concealment of the Name Elokim, the Name
through which the world seems to exist on its own.
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And the Holy One, blessed be He, also told him so afterwards, in a prophetic vision. And the mean-
ing of Yisrael is [that it has] the letters li rosh, “a head for Me”: for they become, as it were, the level
of a head for the Holy One, blessed be He.
Later G-d Himself confirmed the name in a vision (Genesis 35:10). The letters of X2 (Yisrael) can be re-
arranged as WX °?, li rosh, “a head for Me”: the Jewish people become, as it were, a “head” for G-d. For this

reading Kehot points to the Arizal’s Sha’ar HaPesukim on this verse, and to the Tzemach Tzedek’s Derech
Mitzvosecha, which brings it in the name of the Zohar.
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And [we need] to understand the level of a “head” above, with regard to the Holy One, blessed be
He, who has no bodily form, G-d forbid. [And see what is written on the verse “Go out and see.”]

Since G-d has no body, the maamar must explain what a “head” above can mean. In Likkutei Torah, Shir
HaShirim, in the discourse on “Go out and see, O daughters of Zion” (Song of Songs 3:11), the Alter Rebbe
explains it: as the head holds the brain and the skull that covers it, so Israel draw down the supernal wisdom
through the Torah, clothed in physical matters.
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SECTION 2 - 13-5

The will as “skull” and “forehead”
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Now, it is known from the books of Tanach and the books of Kabbalah that the will is called “head”
and “skull”; and an explicit verse states, “And it shall be upon his forehead always, for goodwill
(ratzon).” The explanation, by way of analogy, [as in] “from my flesh I behold”: in a person there is
the level of will, and the level of delight and intellect, and these are the inner dimension of the will.
Scripture and Kabbalah both call the will the “head” or “skull.” In the verse about the high priest’s golden
plate, worn on his forehead “for goodwill (ratzon),” ratzon plainly means favor, that Israel’s offerings be ac-
cepted; the maamar hears in it “will,” so the verse ties the forehead to the will. Following “from my flesh I

behold G-d,” we learn about the divine from the human soul, where delight and intellect lie deeper than the
will.
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For the will is aroused by the delight: because he has delight in that thing, therefore he wants and
desires it. Or the will is drawn from the intellect, which is also a reason for the will: he wants this

because the intellect requires it.

A person wants something either because it gives him pleasure or because his reason says it is right. Delight
and intellect are therefore the inner causes, and the will is their outward expression.
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Now, the will is a level that is revealed: he answers whoever asks him something, “This is what I

want,” and he commands another to do his will;

The will shows itself openly: a person can say what he wants and can order others to carry it out.
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but the delight or the intellect from which the will is drawn are not revealed; rather, they are hid-
den and concealed within the will, which conceals them and covers over them. Therefore the will is
called Gulgalta (the skull), for it resembles the bone of the skull, which covers over the brain inside
it.
The pleasure or reasoning behind the will stays hidden inside it, as the brain is hidden inside the skull. That
is why the will is called Gulgalta, “the skull,” the bone that covers the brain.
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So too in the analogue above: the level of will is called “the skull that covers over the brain,” for the

revelation of the will covers over the hidden intellect, or the delight, of this will,

The same holds above. The phrase “the skull that covers over the brain” means that G-d’s revealed will cov-

ers over the hidden wisdom and delight that underlie it.
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which are truly without end or limit, as is known from the matter of “and holy ones praise You
every day, Selah”: that there are endless ascents in comprehension, etc.;

That hidden wisdom and delight have no end. The Alter Rebbe reads the words of the Amidah, “and holy ones

praise You every day, Selah,” to mean that the holy ones rise every day to new comprehension, without end.
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and these are only a mere glimmer from the level of the higher Chochmah (Chochmah Ila’ah), like
a hair drawn out from the brain, and like a drop compared to the sea. [But the higher Chochmah is
the level of “Eden,” “no eye has seen,” etc.,

Yet all those endless ascents are only a faint glimmer of the higher Chochmah, as small as a hair compared

with the brain, or a drop compared with the sea. The bracket adds that the higher Chochmah is called

“Eden,” which the Talmud identifies with “no eye has seen,” a place no created eye has seen.
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and this Eden is drawn from the supernal Eden, hidden of all hidden, as is written in the Idra Zuta
(290a). And it is sealed and hidden because the level of the skull covers over the brain, which is the
level of the supernal Eden, hidden of all hidden.

That Eden is itself drawn from a still higher Eden, “hidden of all hidden,” as the Zohar’s Idra Zuta says. The

higher Chochmah stays sealed because the “skull,” the supernal will, covers over the “brain,” that hidden
supernal Eden.

RD1 TRM O9Y1 RITT QYLAY RPXR 9279 oYY w0 ORTI2R 22 .awnna a9y 90 pInw 1PIvs 1
nawn? 1no3

And this is like the matter of “Be silent; so it arose in [My] thought”: for there is certainly a reason
for the thing, but that reason is very hidden and is not given to comprehension.
This explains the Talmud’s story in which Moshe was shown Rabbi Akiva’s cruel death and asked, “This is
Torah and this its reward?”, and G-d answered, “Be silent; so it arose in My thought.” There is a reason, but
it lies in that hidden wisdom, beyond comprehension. In Likkutei Torah, Bechukosai, the Alter Rebbe ex-

plains that Moshe’s understanding came from the higher Chochmah, while the answer “so it arose in
thought” comes from the hidden Chochmah (Chochmah Stima’ah) far above it.
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Therefore He said to them, “Be silent,” etc.: for nothing can be revealed but the will, which is the
level of the skull; but the Chochmah and the reason are hidden and not opened up, that is, con-
cealed within the skull, etc.
Only G-d’s will can be revealed, as a decree; the wisdom and reason behind it stay “hidden and not opened
up,” enclosed within the “skull,” and so the answer is “Be silent.” In the Gemara these words are said to

Moshe; in the parallel passage in Likkutei Torah, Vaeschanan, the Alter Rebbe adds that the reason is hidden
even from the angels’ comprehension, “and therefore He said to them, Be silent.”

likuteitorah.com/likkutei-torah/shelach/16/ 10
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And in the same way, even in the lower will, which is drawn from the Chochmah that is opened up,
the will nevertheless is drawn forth in revelation, whereas the Chochmah is revealed only in the

higher Gan Eden, and even this only through contractions, as mentioned above.

The same is true at a lower level: the will that comes from the Chochmah that is “opened up,” the revealed
wisdom, is itself revealed, while the wisdom behind it is revealed only to souls in the higher Gan Eden, and
even there only through many contractions.
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Therefore the will is called Gulgalta and Mitzcha (the skull and the forehead).] And this is what is
said in the Zohar (III, 129a): “It is written, ‘And it shall be upon his forehead always, for goodwill,’
etc.;

This is why the will is called both “skull” and “forehead,” which closes the bracket. The Zohar (III, 129a)
reads the verse of the high priest’s plate, “upon his forehead always, for goodwill,” as speaking of the super-
nal Forehead.
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and that forehead which is called ‘will’ is the revelation of the whole head and skull.” That is, the

revelation of the will is called Mitzcha (the forehead): like the forehead, which is free of hair.

The Zohar calls this Forehead, which is “will,” the revelation of the whole head and skull. The forehead is the
one part of the head that hair does not cover, so it stands for the will that shows itself openly.

likuteitorah.com/likkutei-torah/shelach/16/ 11
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[And see what is written on the matter of the forehead in the explanation on the verse “Go out and
see.”] And Israel are called li rosh, “a head for Me,” for it is they who arouse and draw down the
level of the supernal will, as our Sages, of blessed memory, said at the beginning of the first chapter
of Berachos: “When Israel enter the synagogues and the houses of study and respond, ‘May His
great Name be blessed,’ the Holy One, blessed be He, nods His head.”

Israel are li rosh, a “head” for G-d, because they arouse and draw down the supernal will. The Talmud says

that when Jews answer “May His great Name be blessed” in synagogues and houses of study, G-d “nods His
head.”
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“His head” is the level of the supernal will [and see the Zohar, III, page 288, end of side a and side
b]; and the nodding is from above to below, the level of drawing down; that is to say, [He] draws
down the level of the supernal will, blessed be He, to be revealed below.
G-d’s “head” is the supernal will, and nodding is a downward movement, so it means drawing that will down
to be revealed below. The bracket sends the reader to the Idra Zuta (Zohar III, 288a-b), which says that of the

Holy Ancient One (Atika Kadisha) only the “head” is revealed, while the supernal wisdom, “the hidden
brain,” is concealed within its skull.

SECTION 3 - 16-8

His great Name
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And this is the meaning of “May His great Name be blessed (yehei shmei rabba mevarach)”: that is,
that the level of shmei rabba, which is His great Name, be drawn forth from concealment into

revelation.

The response of Kaddish, yehei shmei rabba mevarach, is read here as a request that “His great Name” be
“blessed” (mevarach) in the sense of drawn down, as one “draws down” (mavrich) a vine shoot into the
ground: brought from concealment into revelation. This is the nodding of G-d’s head just described; in
Likkutei Torah, Re’eh, the Alter Rebbe also reads shmei rabba as “may the Name Y-H become great” and,

pointing back to this maamar, says both readings are true.
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And the explanation and meaning of His great Name is this: there are several levels of Names that

are at the level of the chain of descending worlds (hishtalshelus), that is, they are glimmers and ex-

tensions of the Infinite Light (Or Ein Sof) to be the light that fills all worlds (memalei kol almin);
G-d’s “Names” are the ways His light is expressed and revealed. Most of them belong to the chain of de-

scending worlds: they are measured rays of the Infinite Light that enter the worlds and give each world life
according to its capacity.
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and even the Name Havayah is at the level of memalei kol almin, as our Sages, of blessed memory,
said, “With the yud the World to Come was created” [and as will be explained below, on the mean-
ing of “and Havayah will be to me as Elokim”].

Even the Name Havayah works at this level: the Talmud says that the World to Come was created with its let-

ter yud. The maamar will return to this when it explains Yaakov’s words “and Havayah will be to me as
Elokim” in section 4.
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But His great Name is that which is far, far above the bounds and level of the chain of descending
worlds, and it is not drawn forth and enclothed within the worlds at all.
“His great Name,” by contrast, is far above the whole order of descending worlds and never enters or is en-
clothed in them. This is what Israel ask to be revealed when they answer the Kaddish. In a gloss, the
Tzemach Tzedek notes that elsewhere “His great Name” seems to be the Name Havayah itself, and suggests

the two agree through the teaching of an upper and a lower Name Havayah, which this maamar brings in
section 4.
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And although it, too, is only at the level of a name, like a name, which bears no comparison to
[one’s] essence, it is nevertheless above the comprehension of created beings, and above even the
level of the light that encompasses all worlds (sovev kol almin).

Even “His great Name” is only a “name”: as a person’s name lets others call him but does not touch his es-

sence, so this Name is not G-d’s essence. Yet it is beyond all created comprehension, and higher even than

sovev kol almin, the light that encompasses the worlds without entering them.
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And for this we ask: that His great Name be blessed and drawn down “to the world and to the worlds
of worlds” (le’alam ule’almei almaya). The meaning: “to the world” is singular, that is, the level of
Atzilus,

The Kaddish asks that His great Name be blessed le’alam ule’almei almaya, usually understood as “for ever

and ever.” The Alter Rebbe reads the words literally, “to the world and to the worlds of worlds,” and takes the
singular “world” to be Atzilus, the world of emanation.
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for there “He and His life-forces and His vessels are one in them”; and “to the worlds of worlds” is
plural, that is, Beriah, Yetzirah and Asiyah, which are at the level of “the world of separation,” as it
is written, “and from there it was divided,” etc.: that in all of them there be the drawing down and
revelation of the Infinite Light (Or Ein Sof), blessed be He, His great Name, so that there be the nul-
lification of the “something” into “nothing.”
Atzilus is a single “world” because there G-d, His life-forces and His vessels are entirely one. The plural
“worlds of worlds” are Beriah, Yetzirah and Asiyah, the realm of separation, as the Torah says of the river

that leaves Eden, “from there it was divided”; the prayer is that His great Name be revealed in all of them, so
that their sense of separate existence dissolves into “nothing.”
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For because of the radiance of Havayah, which brings into being in the chain of descending worlds
(hishtalshelus), [the world] came into being from nothing to something; and whatever descends
step by step and goes lower and lower becomes more and more a “something,” until the truly sepa-
rate worlds came into being.

The worlds feel themselves to be a separate “something” because they are made through the Name Havayah,

which brings them into being (mehaveh) stage by stage through the chain of worlds. The further the light de-
scends, the more independent the creations feel, until there are worlds that are truly separate.
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But with the revelation of the Infinite Light that is above the chain of descending worlds, the worlds
will then be nullified from “something” to “nothing.” [And see what is written in the explanation on
the verse “I saw, and behold, a menorah all of gold,”

When the Infinite Light that is above the whole chain is revealed, the worlds will lose that sense of indepen-

dence and be nullified into “nothing.” The bracket points to the discourse on Zechariah’s vision of a golden
menorah for more on this.
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and in Shir HaShirim on the verse “There are sixty queens,” on the matter of what is written of the
Time to Come, “And a spring shall go forth from the House of Havayah,” etc.]
The bracket also points to the discourse on “There are sixty queens” in Likkutei Torah on Shir HaShirim,
which deals with the prophecy that in the Time to Come “a spring shall go forth from the House of Havayah.”
There the Alter Rebbe explains that the lower worlds are the realm of separation, “from there it was divided,”

and that when Israel draw the Infinite Light down below just as it is above, the upper and lower worlds be-
come wholly one.

MR PYRRY N1 CAWRIA YAV TR0 9130 (k31 ere ko0 ax] 7RO TIRIR DRAOTD 199
19 IRDY TROM 1199V A9 0DV w21PR 19902 172 11PRYT 11T RIT IWRA 2 190

Therefore, when Israel say “Amen, may His great Name be blessed,” the Holy One, blessed be He,
nods His head; that is to say, He draws down below the revelation of the level of His head, which is
the supernal will, blessed be He, within which the supernal delight and the higher Chochmah
(Chochmabh Ila’ah) are clothed and hidden, etc.,

This is why G-d “nods His head” when Israel answer “Amen, may His great Name be blessed”: He draws

down the revelation of His “head,” the supernal will. Within that will, as explained above, the supernal de-
light and the higher Chochmah lie hidden.
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(and see what is written in the discourse beginning “And I was beside Him as a nursling,” on the
matter of “and I was a delight day by day,” etc.) so that it descend and be drawn down in revelation
below, and “the glory of Havayah will be revealed” below, truly as above.
The bracket points to the discourse on “And I was beside Him as a nursling,” which speaks of the Torah as
G-d’s “delight day by day”; there, in Likkutei Torah, Bamidbar, the Alter Rebbe explains that the supernal
will is only the outer “back” of the mitzvos, while their inner core is the supernal delight. The aim of the nod

is that the supernal will be revealed below, so that, in Yeshayahu’s words, “the glory of Havayah will be re-

vealed” here just as above.

SECTION 4 - 19-11

The Shema and the daily Exodus
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2. And what causes the Holy One, blessed be He, to nod His head (it is Israel, li rosh, “a head for
Me,” for it is they who are, as it were, the level of the head above). And this comes through “for you
have striven with Elokim.”

Section 2 explains what causes G-d to “nod His head”: Israel, li rosh, who are, as it were, the “head” above.

They do this through “you have striven with Elokim,” which the maamar will explain as bringing about the
nullification of the “something.”
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The explanation is that this drawing down comes through an arousal from below (isarusa dilesata)
and the raising of mayin nukvin (feminine waters) in the Shema. “Hear, O Israel”: “hear” denotes
understanding; “Israel” is li rosh.

This is an “arousal from below,” also called the “raising of mayin nukvin (feminine waters)”: an initiative

from below that calls forth a flow from above. It happens in the Shema: in “Hear, O Israel,” “hear” means
understand, and “Israel” is read as li rosh, “a head for Me.”
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That is, since you are at this level, which is li rosh, hear and understand how “Havayah is One”:
that all before Him is considered as nothing, and [there is] only “Blessed be the Name of the glory
of His kingdom forever and ever,” for the level of His kingship (Malchus), may He be blessed, alone
gives life to all the worlds; as in the analogy of a king, whose essence and being do not spread at all
into all the provinces, but only his name is called upon them, etc.
Because a Jew stands at the level of a “head,” the verse calls on him to understand how Havayah is One:
everything before Him is as nothing, and the worlds draw their life only from His Malchus, His kingship, the

level of “Blessed be the Name of the glory of His kingdom.” As a king’s essence does not spread into his

provinces and only his name is over them, so only G-d’s kingship, not His essence, gives life to the worlds.
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And therefore: “You shall love Havayah with all your might,” without limit, as it is written, “My
flesh and my heart pine away.”
From this understanding comes the love of “with all your might,” a love without limit. Psalms describes it as

“My flesh and my heart pine away (kalah),” which plainly means that body and heart fail; the maamar hears

in kalah the soul’s expiring in longing, a yearning so strong that the self is consumed.
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“My flesh” (she’eri): this is the body, which is called she’er basar; and “my heart” is the blood in
the heart, on which the soul depends, and its dwelling is in the left chamber, which is full of blood,
and the evil inclination is there. And there must be “with all your heart (levavcha)”: with both your
inclinations.
“My flesh” (she’eri) is the body, called she’er basar, and “my heart” is the blood of the heart, on which life
depends; it fills the left chamber, where, as Tanya, chapter 9, explains, the animal soul and the evil inclina-

tion dwell. The Sages read “with all your heart (levavcha),” with its doubled letter beis, as “with both your in-
clinations,” the good and the evil.

likuteitorah.com/likkutei-torah/shelach/16/ 17
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That is, even the powers of the animal soul, “from soul to flesh,” will pine away in longing and
thirst to be nullified and included in the Infinite Light (Or Ein Sof), blessed be He, since his heart
will understand the oneness of G-d in absolute truth, that “there is nothing else besides Him,” and
only “Blessed be the Name of the glory of His kingdom forever and ever,” etc.

So even the powers of the animal soul, “from soul to flesh,” come to long and thirst to be nullified and in-

cluded in the Infinite Light. This happens when a person’s heart truly grasps that “there is nothing else be-
sides Him,” and that only His kingship gives the world life.
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And this is the meaning of the Exodus from Egypt; and therefore the mention of the Exodus from
Egypt belongs to the mitzvah of the Shema. And every day there must be an Exodus from Egypt.
For although he prayed and said “One” and “You shall love” with self-sacrifice (mesirus nefesh),
nevertheless, after the prayer, he may come to desire foreign things that are not for G-d.

This going out of the self is the inner meaning of the Exodus, so its mention belongs with the Shema. It must

happen every day, because even after a prayer said with self-sacrifice a person may again desire things that
are not for G-d.
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And this is the level of the beinonim (intermediate people): “this one and that one judge him.” Yet

they said only “judge him,” and not “rule [over him],” G-d forbid.

This is the state of the beinoni, the “intermediate” person, of whom the Talmud says that both inclinations
“judge him.” But the Sages said “judge,” not “rule.”
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For the evil has no dominion, G-d forbid; rather, it is only like a judge who states his opinion, and
even so the law does not follow his words; for He, may He be blessed, “stands at the right hand of
the needy, to save him,” etc.
For the evil has no real dominion: the evil inclination is like a judge who states his opinion while the law is
decided otherwise. In Tanya, chapter 13, the Alter Rebbe explains that the G-dly soul disputes that opinion

and the law follows the One who decides, the Holy One, blessed be He, who helps the good, as the verse says,
He “stands at the right hand of the needy, to save him.”
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And as our Sages, of blessed memory, said, “Were it not that He helps him,” etc. And this is through
his being aroused in the Shema and in prayer, etc., for “one who comes to purify himself” is then
“helped.” Therefore there must be an Exodus from Egypt every day, etc.

The Talmud says that a person could not overcome his inclination if G-d did not help him, and that one who
comes to purify himself is helped. That help comes when he arouses himself in the Shema and prayer, which
is why there must be a going out of Egypt every day.

SECTION 5 - 112

The novelty that brings laughter
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And there are several levels in the Exodus from Egypt; that is, even among tzaddikim there is the
level of an Exodus from Egypt, from the straits (meitzarim) and boundaries that limit, etc. And this
is the level of the raising of mayin nukvin (feminine waters), in the language of the Kabbalah, and
an arousal from below (isarusa dilesata), in the language of the Zohar;

The Exodus is not only for those who struggle with evil: even tzaddikim must go out of their own “straits”

(meitzarim, a play on Mitzrayim, Egypt), the limits of the level they have reached. Kabbalah calls this going
beyond oneself “raising mayin nukvin,” and the Zohar calls it an “arousal from below.”
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that is, through this specifically there is the drawing down of the supernal will and delight, as it is
written, “Elokim has made laughter for me”: from the level of the Name Elokim, which conceals so
that there be the level of a “something,” from this there comes laughter and the revelation of the
supernal delight; and this is when the nullification of the “something” comes about.
It is precisely this effort from below that draws down the supernal will and delight. Sarah’s words at
Yitzchak’s birth, “Elokim has made laughter for me,” teach that from the Name Elokim, which hides G-d so

that the world can feel itself a “something,” comes laughter, the revelation of G-d’s delight, once that “some-
thing” is nullified.
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And this is [the meaning of] what is written, “This Leviathan You formed to play with” (as is ex-
plained on the verse “These are the journeys,” and on the verse “Command the children of Israel,”
etc., “My offering, My bread,” etc., and in Parshas Vayeitzei on the verse “And I return in peace,”
etc., and at the end of the discourse beginning “And I was beside Him as a nursling,” on the mean-
ing of “From your dwellings you shall bring bread of waving,” etc.):
Psalms says that G-d formed the Leviathan “to play with,” to sport and delight in. The Alter Rebbe refers to
several of his discourses in which this theme of divine “play” and delight is developed; in Torah Ohr,

Vayeitzei, on “And I return in peace,” he explains that the very purpose of the worlds’ descent is that there be
laughter and delight above, which comes through refining and transforming the darkness below.
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that laughter is drawn from the nullification of the “something,” because this is a novelty. For that
the soul was in a state of nullification (bittul) before being clothed in the body and the animal soul
is no novelty at all, since all the worlds, all of them, are in truth like a drop of the waters of the
ocean and are considered as nothing.

Laughter comes from surprise, from something new and unexpected. Before it entered a body, the soul’s

nullification before G-d was nothing new, since all the worlds together are like a drop in the ocean before
Him.
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But that afterwards, when the soul is clothed in the body, even the body and the animal soul have
the level of kelos hanefesh (the soul’s expiry in longing), to be “my flesh and my heart pine away,”
so that even the “something” is nullified like the nullification of a drop in the sea: this is the raising

of mayin nukvin.

What is new is that the body and the animal soul, self-centered by nature, come to long for G-d until “my
flesh and my heart pine away,” so that even the “something” is nullified like a drop in the sea. This is the

“raising of mayin nukvin” from below.
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For although in truth the nature of the nullification of the animal soul and the body bears no com-
parison to the nature of the nullification in the upper worlds, yet because it is a novelty —

In itself, the nullification of a body and an animal soul is far less than that of the higher worlds. But it is new
and unexpected, and that is what gives it its power.
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as, by way of analogy, below: “the heart of kings is unsearchable,” and when one wants to draw his
heart to turn to a commoner’s request, it is by bringing before him a novelty, like a talking bird,

etc.;

The Alter Rebbe gives an analogy from a human king, whose heart, Proverbs says, “is unsearchable.” To win
his attention for a commoner’s request, one brings him something new and surprising, such as a talking
bird.
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although human beings speak with superior understanding, that is no novelty; but that a bird

speaks is a novelty, and it draws the king’s heart.

People speak far more wisely than any bird, but that is nothing new. A bird that talks surprises the king and

wins his heart.
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So too, that the “something” is nullified is a novelty: that from an animal a man is made; as it is

written, “Man and beast You save, Havayah.”

In the same way, the nullification of the “something,” an animal becoming a “man,” is a novelty that cap-
tures the “heart” above. The verse “Man and beast You save, Havayah” is read as speaking of this change.
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(And through this specifically one arouses [what is] far, far above, that is, the drawing down of the
supernal will and delight, as mentioned above; and see what is written about this, too, in Parshas
Vayishlach on the verse “And he took from what came to his hand a gift.”) And it is like the analogy
of the animal that carries the man riding on it to a place he could not reach by himself.

This very novelty arouses the highest levels, drawing down the supernal will and delight, as the Alter Rebbe
also explains on the gift Yaakov sent to Eisav. It is like an animal that carries its rider to a place he could not
reach on foot: the animal soul, once refined, carries the soul higher than it could go alone.
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Therefore the chayos, “the face of a lion, the face of an ox,” etc., carry the Throne, and also “the
likeness as the appearance of a man” that is upon the Throne, etc. And this, too, is true: that they

are carried with the Throne.

So in Yechezkel’s vision the chayos, the “living creatures” of the divine chariot, with the faces of a lion and
an ox, carry the Throne and even “the likeness as the appearance of a man” upon it: the animal forms bear

up the human. Yet it is also true that the chayos themselves are carried along with the Throne.
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And this is [the meaning of] “Your name shall no longer be called Yaakov, but Yisrael, for you have

striven with Elokim,” etc.: that is, to be at the level and rank of Yisrael, that is, li rosh, as it were —

Now the verse about Yaakov’'s new name can be understood. Reaching the level of Yisrael, li rosh, a “head”

above, comes through what the verse says next.
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this comes through “for you have striven with Elokim,” which is to bring about the nullification of
the “something,” through which there is drawn down the revelation of the delight and the supernal
will, which is the level of the “head,” as mentioned above on the matter of “the Holy One, blessed
be He, nods His head,” etc.

“You have striven with Elokim” means overcoming the concealment of the Name Elokim, that is, nullifying

the “something.” This draws down the revelation of the supernal delight and will, the “head,” which is the
nod of G-d’s head described above.
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(And also, Yisrael means shir El, “a song of G-d,” which is also the drawing down of the supernal
delight, along the lines of what was explained on the verse “The Song of Songs”; and all this is
drawn down through “for you have striven with Elokim.”
The letters of Yisrael also spell shir El, “a song of G-d,” as the Tikkunei Zohar reads them, and song too is a
drawing down of the supernal delight. In Likkutei Torah, Shir HaShirim, on “The Song of Songs,” song is ex-

plained as the soul’s “running and returning,” and the melodies above as a drawing down of the light that
encompasses all worlds; this as well comes through “you have striven with Elokim.”
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And this is “and in the night shirah is with me,” which is read shiro, “His song,” that is, the delights
of the Holy One, blessed be He; and this is “in the night”: through the transformation of darkness
into light, etc. And see on the verse “Your name shall no longer be called Yaakov, but Yisrael,” in
the Midrash Rabbah, Parshas Vayishlach, chapter 78,

In the verse “and in the night shirah is with me,” the word is written shirah but read shiro, “His song,” G-d’s
own delight. It comes “in the night,” by turning darkness into light. The text then begins a list of sources on
Yaakov’s change of name, starting with the Midrash Rabbah.
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and in Parshas Lech Lecha, chapter 46; and in the Gemara and in the Jerusalem Talmud, at the end
of the first chapter of Berachos; and in the Zohar, Part I, Parshas Vayishlach, 173b and 174a; and in
Parshas Mishpatim, 105a; and in Parshas Tazria, 45a; and in Parshas Pinchas, 244a. And see the

Ramaz at the beginning of Parshas Shemini on the matter of Yisrael; see there.)

The list continues with the Midrash on Avraham’s change of name, the Babylonian and Jerusalem Talmud at
the end of the first chapter of Berachos, several passages of the Zohar, and the Kabbalist Rabbi Moshe Zacuto
(the Ramaz) on the name Yisrael.

SECTION 6 - 113-14

Not in the tumult but in the still, small voice
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3. However, the ultimate intent of this nullification and this kelos hanefesh (the soul’s expiry in
longing) is not that one remain exactly so, at this level, and that one’s soul expire from within one’s
body;

Section 3 turns to the purpose. The aim of this nullification and yearning is not that the soul stay in that rap-
ture, or that it actually leave the body in its longing for G-d.
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for it was already so before its descent into the body. Rather, the main thing is that after this kelos
hanefesh one draw down from above to below, so that there be a revelation of the Infinite Light (Or
Ein Sof) below.

Before its descent the soul was already wholly nullified before G-d, so that cannot be why it came down. The
main thing is what follows the yearning: drawing G-d’s Infinite Light down into the world below.
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(As it is written, “and he shall rule over you”; and see Sefer Shel Beinonim, at the end of chapter
fifty.) And this is [why] it is written, “And these words shall be,” etc., immediately after “and with all
your might”: for the drawing down is through the Torah.
The verse “and he shall rule over you” and the end of chapter 50 of Tanya (Sefer Shel Beinonim) are cited in
support; there the Alter Rebbe teaches that when the soul’s longing reaches the point of expiring, it must re-
member that “against your will you live,” in order to draw G-dly life down through the Torah and make a
dwelling for G-d below. In the Shema, “And these words shall be upon your heart” comes right after “with all

your might”: after the love that goes beyond all limits comes the Torah, through which G-d’s light is drawn
down.
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And therefore it is called Mikra (Scripture), and one “reads” (korei) in the Torah: for one calls (kor-
ei) and draws down. And as it is written, “Who shall ascend the mountain of Havayah,” etc., “who
has not lifted up his soul (nafsho) in vain” (Psalms 24).

Scripture is called Mikra, and learning it is “reading” (korei), a word that also means “calling”: one who
learns Torah calls G-d’s light and draws it down. The Alter Rebbe then brings the Psalm “Who shall ascend
the mountain of Havayah... who has not lifted up his soul in vain,” which plainly praises one who has not set
his desire on falsehood.
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And the reading (kri) is nafshi, “My soul.” For when it is only at the level of “his soul” alone, that is,
the soul of the man, which is at the level of ascent from below to above, in the manner of “Who

shall ascend the mountain,” etc.,

In that verse the written text has nafsho, “his soul,” but the traditional reading is nafshi, “My soul.” “His
soul” is the human soul climbing from below, as in “Who shall ascend the mountain.”
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which is the level of prayer, and he does not afterwards engage in Torah and mitzvos to draw down

the Infinite Light from above to below, it is called “in vain”

That upward climb is prayer. If it is not followed by Torah and mitzvos that draw the Infinite Light down, the
ascent is called “in vain.”
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(as is explained elsewhere on the verse “The voice is the voice of Yaakov”). Rather, the main thing
is that afterwards there must be the level of nafshi, “My soul,” which is the drawing down and reve-
lation of the Infinite Light below.

The main thing is the level of nafshi, “My soul”: G-d’s own light drawn down and revealed below. The Alter

Rebbe refers to his explanation of “The voice is the voice of Yaakov” for more on this.
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(And see the Zohar, Part III, 55b, on the matter of nafshi, and the Mikdash Melech there. And one
may further explain nafshi according to what is written in the Likkutei Torah of the Arizal, Parshas
Ki Sisa, in the reasons for the mitzvos, on the matter of “and each man shall give a ransom for his
soul”: that Arich Anpin is the nefesh (soul) of all of Atzilus; that is, because nefesh means will, as in
“My soul (nafshi) is not toward this people”) (in Jeremiah, chapter 15).
The bracket points to the Zohar and its commentary Mikdash Melech on nafshi, and offers further readings
of “My soul.” Following the Arizal, Arich Anpin (the “Long Countenance,” the level of the divine will) is called

the nefesh of all of Atzilus, because nefesh can mean will, as in G-d’s words in Jeremiah, “My soul (nafshi) is
not toward this people,” that is, My will is not with them.
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And Rashi explains, “My soul: My will,” and so too the Targum Yonasan [renders it] ra’ava, “will.”
Also along the lines of what our Sages, of blessed memory, said in Shabbos, at the end of [the chap-
ter] HaBoneh, that Anochi (“I”) is the initials of Ana nafshi kesavis yehavis, “I Myself wrote [and]
gave.”

On that verse Rashi explains “My soul” as “My will,” and the Targum renders it with the Aramaic word for

will. The Talmud also reads Anochi, the first word of the Ten Commandments, as the initials of “I Myself (Ana

nafshi) wrote and gave,” using nafshi for G-d’s own self.
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And see on this in the Likkutei Torah of the Arizal, Parshas Yisro, on the verse “I (Anochi) am,” and
in Me’orei Or, letter alef, section 103.

The Alter Rebbe refers to the Arizal’s comments on Anochi and to the Kabbalistic lexicon Me’orei Or.
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Now, Rashi explains Ana nafshi as “I Myself”; yet one may explain nafshi kesavis yehavis along the
lines of what is said in the Midrash Rabbah at the beginning of Parshas Terumah on the meaning of
“And they shall take for Me an offering”: “as it were, it is Me that you are taking.”

Rashi explains the Talmud’s ana nafshi simply as “I Myself.” The Alter Rebbe suggests a deeper sense, nafshi

as G-d’s will: in the Torah G-d gave His very self, as the Midrash says on “And they shall take for Me an offer-
ing”: “as it were, it is Me that you are taking.”
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Also along the lines of what is written, “for on it He rested and was refreshed (vayinafash),” and
Targum Onkelos [renders it] “and rested” (venach); and see the Ramban on Parshas [Ki] Sisa, there;
and the Zohar, Part II, Vayakhel (204, end of side b),

Another link: the verse of Shabbos says that G-d “rested and was refreshed (vayinafash),” a word from the
same root as nefesh, which Onkelos renders “and rested.” The phrase joins two verses, “for on it He rested”
(Genesis 2:3) and “He rested and was refreshed” (Exodus 31:17), as Kehot notes; the Ramban there and the
Zohar in Vayakhel read vayinafash as the added soul of Shabbos.
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and Parshas Nasso (122b); and see what is written in the discourse beginning “And the number of
the children of Israel shall be,” regarding “And the spirit of Havayah shall rest (venachah) upon
him,” and what is written elsewhere on the meaning of “My pleasing aroma (rei’ach nichochi).”

The Zohar in Nasso and the Alter Rebbe’s discourses on “the spirit of Havayah shall rest upon him” and on

“My pleasing aroma” are cited for the same theme, since venachah (“shall rest”) and nichoach (“pleasing”)
share the root of “rest.” All these readings make nafshi the drawing down of G-d’s own will and self.
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And this is [the meaning of] what is written, “who brought you out of the land of Egypt to be your
G-d”: that the intended purpose of the Exodus from Egypt, from below to above, is in order “to be
your G-d,” that the revelation of the Infinite Light, blessed be He, be drawn down below.

Now the verse itself: “who brought you out of the land of Egypt to be your G-d.” The Exodus, the ascent from
below, has as its purpose “to be your G-d,” the drawing down of the Infinite Light into the world below.
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And this is “to be your,” etc. (And this is what is written, Exodus 3:12, “When you bring out,” etc.,
“you shall serve,” etc.; and see what is written elsewhere on the verse “Turn your eyes away from
me,” etc.)
This is also the meaning of G-d’s words to Moshe, “When you bring the people out of Egypt, you shall serve
G-d on this mountain”: the Exodus led to the giving of the Torah. In Likkutei Torah, Shir HaShirim, on “Turn

your eyes away from me,” the Alter Rebbe explains that the soul’s rush toward G-d in prayer must be fol-

lowed by a “return,” drawing G-dliness down through Torah and mitzvos, which is the purpose of creation.
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And so too Eliyahu was shown this as well, that the intended purpose is the drawing down, as it is
written (I Kings, chapter 19), “Havayah is not in the tumult (ra’ash); and after the tumult, fire;

Havayah is not in the fire.”

The prophet Eliyahu at Mount Chorev was shown the same lesson: G-d was not in the tumult or in the fire. In

L3

the plain sense of the verse ra’ash is an earthquake; the maamar reads it as the angels’ “great tumult,” and

teaches that the purpose is the drawing down, not the upward rush.
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The meaning: the tumult refers to the ofanim and chayos, who rise up with a great tumult because

of their comprehension that He, may He be blessed, is holy and set apart.

The tumult stands for the angels called ofanim and chayos, who, as the prayers say, rise “with a great tumult”

in their awe at grasping that G-d is holy and utterly beyond them. Their excitement is an ascent from below.
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And “Havayah Tzeva’os” [means] “He is a sign (os) among His host (tzava)”: from a single letter of
the Name Havayah alone, all the hosts of hosts come into being and live, as our Sages, of blessed
memory, said, “With the yud the World to Come was created,” etc.
The Talmud reads “Havayah Tzeva’os” as “He is a sign (os) among His host (tzava)” (our printed Talmud has
“He is L-rd among His host”), splitting Tzeva’os into tzava and os. Since os also means “letter,” a single let-

ter of the Name is enough to create and sustain all the heavenly hosts, just as the World to Come was created
with the yud; the next paragraph draws the conclusion that this is why the angels make their great tumult.
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Therefore they make a great tumult; and even so, “Havayah is not in the tumult.”

Because a single letter of the Name creates and sustains them, the angels are overwhelmed and make a great
tumult. Yet “Havayah is not in the tumult”: the revelation of the Name does not come to rest within their
excitement.
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That is, the revelation of Havayah is not drawn, spread out and enclothed in the level of the tumult;
rather, the tumult is for Havayah, from below to above, to be included and nullified in the level of
Havayah; but even so, the Name Havayah does not rest and is not enclothed in the tumult.

The angels’ tumult is an upward movement, their longing to be absorbed and nullified in Havayah. But an
upward rush, however intense, is not a vessel in which the Name itself comes to dwell.
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And likewise, “and after the tumult, fire”: this is the level of the fervor and burning of the seraphim
(and see what is written elsewhere on the verse “I am black,” that in a person, too, there are these
two levels: tumult is the outer dimension (chitzoniyus) of the heart, and fire is the level of the inner
dimension (pnimiyus));

The fire after the tumult is the burning fervor of the seraphim, whose name means “burning ones.” A person

has both as well: the tumult is the heart’s outward excitement and the fire its inner burning, as the Alter
Rebbe explains on “I am black.”
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and even so, “Havayah is not in the fire”: the Name Havayah is not revealed and enclothed in the
level of the fire; only, the fire is for Havayah, as above. Rather, through “and after the fire, a still,
small voice,” “there the King comes,”

G-d is not in the fire either, for the fire too is only a reaching toward Havayah. He is in the “still, small voice”:

“there the King comes,” in the words of the Tikkunei Zohar, and the Talmud tells how the blind Rav Sheshes

knew the king was arriving only when silence fell.
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and this is through the Torah, which is the drawing down and revelation of the Infinite Light (Or
Ein Sof), blessed be He, from above to below, as it is written, “And I have put My words in your
mouth,” etc.

The still, small voice is the Torah, through which the Infinite Light is drawn down from above to below, as
G-d says, “And I have put My words in your mouth.”
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(And it is called “a still, small voice” in the manner of “The words of the wise are heard in
quietness,” as is explained elsewhere on the Zohar, Parshas Vayeira) (112a; see there).
The Torah is called a “still, small voice” because, as Koheles says, “the words of the wise are heard in quiet-

ness”: it comes calmly, without excitement. The Alter Rebbe refers to an explanation of a passage of the
Zohar on this, which Kehot identifies as the Mitteler Rebbe’s Biurei HaZohar.
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Nevertheless, there must first be tumult and fire, for then, through the ascent that comes first, the
Infinite Light is afterwards drawn down in the study of Torah. And as is explained above: from the
level of the ra’ash (tumult) there comes about sha’ar (“gate”), with a right shin, and se’ar (“hair”),
with a left [shin]. Se’ar on the left is the level of “the hair of His head like clean wool,” which are the
laws of the Torah;
Still, the tumult and the fire must come first, since the ascent of prayer prepares the drawing down through
Torah. The letters of ra’ash (y", tumult) rearranged spell 93y¥, read sha’ar, “gate,” when the dot of the ¥ is

on the right (shin), and se’ar, “hair,” when it is on the left (sin); the “hair” on the left is the “hair of His head
like clean wool” of Daniel’s vision, which stands for the laws of the Torah.
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and sha’ar on the right is “This is the gate to Havayah,” the level of mitzvos, etc. And see what is
written on the verse “When you hearken to the voice.”

The “gate” on the right is “the gate to Havayah,” which stands for the mitzvos. The Alter Rebbe adds a refer-
ence to his discourse on “When you hearken to the voice”; there, in Likkutei Torah, Re’eh, he notes that the
verse says “in the voice,” meaning its inner dimension, the Infinite Light drawn down so that the soul is
nullified.
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And see the Zohar, Parshas Balak (193b), on the matter of “a still, small voice,” and in Parshas Tzav

(30b). And this is the level of “the inner voice” mentioned in the Zohar, Vaeschanan (261a);

The references continue with the Zohar on Balak and Tzav, which speak of the “still, small voice.” The Alter
Rebbe identifies it with “the inner voice” of which the Zohar speaks in Vaeschanan, the voice that was not
seen at all, from which all the voices of the giving of the Torah came.
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and see the commentary of the Ramaz there. Gemara, Chagigah (page 16, beginning of side a); and
see the Maharsha there, in Chiddushei Aggados (chapter 9 of Berachos, 58a).

Further references: the Ramaz’s commentary on that Zohar, and the Talmud’s discussion of Eliyahu’s vision
in Chagigah. The Maharsha, Rabbi Shmuel Eidels, is cited in his Chiddushei Aggados on the passage in

Berachos (58a) where “the King comes” in the stillness.
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Midrash Rabbah, Bereishis (chapter 24); Tazria (beginning of chapter 15); in Koheles Rabbah (page
84a), on the verse “It goes toward the south”; the Zohar, Part III, Pinchas (end of 223b; end of
227b).

The list closes with the Midrash Rabbah on Bereishis, Tazria and Koheles, the last on the verse “It goes to-

ward the south,” and with the Zohar on Pinchas.
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However, all the drawings-down that are drawn down are now in a state of concealment, and the
main revelation will be in the Time to Come, at the Resurrection of the Dead, when all the souls of
Israel will be elevated;

Now the maamar adds a point about time. All the drawings-down made through Torah and mitzvos are now

hidden; they will be fully revealed only in the Time to Come, at the Resurrection, when every Jewish soul will

be raised up.
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for “no one banished will be banished from Him”; it is written, “You are all fair, my beloved”; and
then will be fulfilled what is said, “Bless us, our Father, all of us as one”: when we are all as one,
then “bless us,” etc.

No soul will be left out, for “no one banished will be banished from Him,” and the Song of Songs says, “You

are all fair, my beloved.” Then the prayer “Bless us, our Father, all of us as one” will be fulfilled: the blessing
comes when all are united.
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And all the doing of the mitzvos and the study of the Torah in this world is to draw down the Infinite
Light; only, now it is not revealed.

Every mitzvah and every moment of Torah study in this world draws down the Infinite Light, but for now
that light is not seen.
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And it is like “a gift in secret”; and in the Time to Come the reward of a mitzvah will be revealed
from the mitzvah itself (and see what is written on the verse “Those who come, Yaakov will take
root”).
It is like “a gift in secret,” given without the receiver knowing. In the Time to Come the reward of each mitz-
vah will be revealed from within the mitzvah itself; in Torah Ohr, Shemos, on “Those who come, Yaakov will

take root,” the Alter Rebbe explains that the soul descends into this world for the sake of the mitzvos, which
become its garments.
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And this is [the meaning of] “He sows righteousness and makes salvations (yeshuos) sprout”:
[yeshuos] in the sense of “And Havayah turned (vayisha) to Hevel and to his offering”: that there
will be a revelation of the Infinite Light below, in bodies specifically, at a level higher even than the
higher Gan Eden;

The blessing before the Shema, “He sows righteousness and makes salvations sprout,” describes this: the
mitzvos sown now will sprout later. The Alter Rebbe reads yeshuos, “salvations,” in the sense of vayisha,
G-d’s “turning” to Hevel’s offering: a revelation of the Infinite Light in bodies, higher even than the higher
Gan Eden.
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for even the great tzaddikim, Avraham and Moshe, who are at the highest of heights in the higher
Gan Eden, will be clothed in bodies and will rise at the Resurrection of the Dead, etc.;

This is why even Avraham and Moshe, who stand at the summit of the higher Gan Eden, will return to bodies

at the Resurrection: the revelation in a body will surpass even what they have there.
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and this is because in this world there can be a greater revelation, since “their end is wedged in
their beginning,” and “last in deed, first in thought.” And this is “to be your G-d”: “to be” in the

Time to Come.

This world can hold a greater revelation because, as Sefer Yetzirah says, “their end is wedged in their begin-
ning,” and, in the words of the Lecha Dodi hymn, what comes last in deed was first in G-d’s thought. So “to

be your G-d” speaks of the future, when this revelation will be complete.

SECTION 7 - 115-17

Havayah like Elokim
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4. “I am Havayah your G-d.” Now, Yaakov said, “And I return in peace,” etc., “and Havayah will be

to me as Elokim (le’Elokim).”

Section 4 explains the second “I am Havayah your G-d.” In his vow Yaakov said, “and Havayah will be to me
as Elokim (le’Elokim)”: plainly, “Havayah shall be my G-d,” but the maamar reads le’Elokim as “like
Elokim.”
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That is, the Name Havayah, which denotes the revelation of the light to bring into being and to give
life — this revelation will be considered by him only like the Name Elokim, which hides and con-
ceals; and this is through the revelation of the Infinite Light (Or Ein Sof), blessed be He, which is
far, far above the level of the Name Havayah, as is explained in Parshas Vayeitzei on this verse.
Havayah, the Name that brings into being and gives life, will seem to him like Elokim, the Name that hides

and conceals, when compared with a far higher revelation of the Infinite Light, above the Name Havayah it-
self. The Alter Rebbe explains this in Torah Ohr, Vayeitzei, on this verse.
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And so it is in the Time to Come, which is “a day that is entirely long,” that is, it has no beginning
or end at all, because of the revelation of the level of the Infinite One (Ein Sof), which has no begin-
ning and no end.

The same will be true in the Time to Come, which is called “a day that is entirely long,” the Talmud’s name

for the World to Come: it has no beginning or end, because the Infinite, which has no beginning and no end,
will be revealed.
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Therefore of this it is said, “I am Havayah your G-d (Elokeichem)”: that the Name Havayah will
then be considered like the level of the Name Elokim, because a great and immense radiance will
be revealed from the Infinite Light (Or Ein Sof), blessed be He, which is above the level of the Name
Havayabh;

So the closing “I am Havayah your G-d (Elokeichem)” means that Havayah will then be like Elokim, a con-
cealing Name, compared with the immense light of the Infinite that will be revealed above it.
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that is, the revelation of His great Name. (And one can say that this is why it says twice, “but Yisrael
shall be your name”: the first time, which was said to him by the angel) (Vayishlach 32:29), the in-
tent is the revelation of the Name Havayah, which is the level of “for you have striven with Elokim”;

and this is the revelation that took place at Mount Sinai.

That higher light is “His great Name.” The Alter Rebbe suggests that this is why Yaakov was told twice that his
name would be Yisrael: the first time, by the angel, meant the revelation of the Name Havayah, won through

“you have striven with Elokim”; that is the revelation given at Sinai.
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And the second time, which was said to him by the Holy One, blessed be He, Himself, “but Yisrael

shall be your name” (ibid. 35:10), the intent is the revelation of a higher level.

The second time, when G-d Himself told Yaakov, “Yisrael shall be your name,” pointed to a still higher
revelation.

TN R DITAT AW 171 3T RPOYPT I DWY 110 100103 RAYD PU0DY N MR '3 WU YT
12 9721 R29

As is known, there are two Names Havayah, with a pause in the cantillation between them, etc.;

and the upper Name Havayah is His great Name, “May His great Name be blessed,” etc.;

There are two Names Havayah, as in the verse of the Thirteen Attributes of Mercy that says “Havayah,
Havayah” (Exodus 34:6), with a pause between them: a lower one and an upper one. The upper Havayah is
“His great Name,” which the Kaddish asks to be revealed.
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and this is the revelation that will be in the Time to Come, speedily in our days, amen. And see the
Alshich on Parshas Vayishlach, who also remarked on this, that he was told so twice; and likewise
in the Ein Yaakov, at the end of the first chapter of Berachos, some of the commentators remarked
on this; and according to what we have written, it is well resolved.

That upper Name is the revelation of the Time to Come. Rabbi Moshe Alshich, and some commentators on

the Ein Yaakov (the collection of the Talmud’s aggados), asked why the name Yisrael was given twice, and

this explanation answers their question.
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And as for what it says, “your G-d” (Elokeichem): Elokim that is yours; for Israel are the ones who
draw down that immense revelation, through which the Name Havayah is considered like Elokim,
as it is written, “until Your people pass over Havayah”; and this is through the ascent, the level of
the Exodus from Egypt, and the drawing down.
“Your G-d,” Elokeichem, is read as “your Elokim”: it is Israel who draw down the immense revelation before
which Havayah is like Elokim. The verse “until Your people pass over Havayah” is read to say that Israel

bring a revelation beyond the Name Havayah, through their ascent out of Egypt and the drawing down that
follows.

NR°S® M2 R 7yn® munnw woin M3 03 %3 .08 PIRD DONR SNRIIT WK 220D B7H
PO AR oD IRy 09 wrRY M0 ANy ROYAOR 99 11D R AWK MY KT 0IN
.57191 115 WDl WIwn

Nevertheless, it is written, “who brought you out of the land of Egypt”: for even the kelos hanefesh
from below to above, which is the level of the Exodus from Egypt, comes through “who brought
out,” etc., for “were it not that He helps him,” etc., and as it is written, “for He stands at the right
hand of the needy, to save him from those who judge his soul,” etc., as mentioned above.

Yet the verse says “who brought you out”: even the soul’s upward longing, its own Exodus, comes with G-d’s

help, for without His help a person could not overcome his inclination, and He “stands at the right hand of
the needy.”
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SECTION 8 - 118-20

Three pillars, the Shema and tzitzis
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Now, “on three things the world stands: on the Torah, on the service (avodah), and on acts of kind-
ness (gemilus chassadim).” The meaning: service is the raising of mayin nukvin (feminine waters)

from below to above,

The Mishnah in Avos says that the world stands on three things: Torah, service (avodah) and acts of kindness.

“Service” is the raising of mayin nukvin, the offering that rises from below.
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that is, the nullification of the “something,” which is the Shema, the Exodus from Egypt and prayer,
as mentioned above. And Torah and acts of kindness are the drawings-down from above to below
that come after the raising of mayin nukvin: the Torah is a drawing down in the inner dimension
(pnimiyus), as it is written, “and Your Torah is within my innards,” and acts of kindness are the
drawing down in the outer dimension (chitzoniyus), as it is written, “Through righteousness
(tzedakah) you shall be established,” etc.

Service is the nullification of the “something” that takes place in the Shema, the daily Exodus and prayer.

Torah and kindness are the two ways in which G-d’s light is then drawn down: Torah inwardly, “within my
innards,” and kindness outwardly, through tzedakah.
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However, it is written, “The kindnesses of Havayah, that we are not consumed.” “Kindnesses” is

plural, that is, two levels of Chesed (kindness).

The verse “The kindnesses of Havayah,” in which the prophet in Lamentations says that only G-d’s kindness-
es keep Israel from being consumed, uses the plural, pointing to two kinds of Chesed.
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As is said in the Zohar, Part III (133b): “There is Chesed and there is Chesed.” The first is the level
of the supernal Chesed, which will be revealed in the Time to Come, and of this it is said, “and My
kindness shall not depart from you”; and it is called “abundant in kindness.”

The Zohar says, “There is Chesed and there is Chesed.” The first is the supernal Chesed, which will be re-

vealed only in the Time to Come; of it Yeshayahu says, “My kindness shall not depart from you,” and it is
called “abundant in kindness.”
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But it is impossible for there to be the revelation of light from above unless there is the level of a

vessel and “a place for His dwelling,”

Yet a light from above can be revealed only if there is a vessel to receive it, “a place for His dwelling.”
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and this is the level of the second Chesed, of which they said, “And You have fashioned for them
several bodies,” etc., “Chesed, the right arm,” which is the level of a vessel for the revelation of the
light of the level of “and abundant in kindness” mentioned above.

That vessel is the second Chesed, of which the Tikkunei Zohar (in Patach Eliyahu) says that G-d fashioned

“bodies” for the Sefiros: “Chesed, the right arm.” This defined attribute of Chesed holds the boundless light
of “abundant in kindness.”
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(And see what is written in the discourse beginning “Havayah — those who contend with Him shall
be broken,” on the matter of the two levels of Chesed, etc.; and see what is written in the discourse
beginning “And the number of the children of Israel shall be,” on the meaning of “for great is the
day of Yizre’el.”)
The Alter Rebbe refers to two discourses in Likkutei Torah where the two levels of Chesed are explained at
length. In Likkutei Torah, Nasso, on “Havayah, those who contend with Him,” he explains that the lower
Chesed, “the kindness of the world,” is measured by people’s deeds, while the Chesed of Arich Anpin, far

above it, sweetens and nullifies all judgments; in Likkutei Torah, Bamidbar, he speaks of concealed and re-
vealed kindnesses at ever higher levels.
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And this vessel below is acts of kindness: “Chesed, the right arm”; and all the limbs of the body fol-
low the right, etc.

Below, that vessel is the practice of acts of kindness, Chesed as “the right arm.” The text adds that all the
limbs of the body follow the right.
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And likewise there are two levels of Torah, that is, what is written, “his desire is in the Torah of
Havayah, and in his Torah he meditates.” The meaning: “the Torah of Havayah” is the level of the

Torah above, the higher Chochmah (Chochmah Ila’ah), and it will be revealed in the Time to Come;

Torah too has two levels, as the verse “his desire is in the Torah of Havayah, and in his Torah he meditates”
implies. “The Torah of Havayah” is the Torah above, the higher Chochmah, which will be revealed only in
the Time to Come; in Or HaTorah the Tzemach Tzedek adds that this may be the “new Torah” that, as the
Midrash says, “will go forth from Me.”
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and the vessel and dwelling place for it is the level of the Torah below, the lower Chochmah
(Chochmah Tata’ah), and of this it is said, “and in his Torah he meditates.” And this is the meaning

of “I am Havayah your G-d” twice: the first refers to “today, to do them,”

The vessel for the Torah above is the Torah below, the lower Chochmah, which a person studies and which is
called “his Torah.” This explains the double “I am Havayah your G-d”: the first refers to “today, to do them,”
our work in this world.
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which is the level of the Torah below and “Chesed, the right arm”: this Chochmah and Chesed are
the level of a vessel to receive the revelation of “the Torah of Havayah” and of the inner Chesed,

which will be revealed in the Time to Come, speedily in our days, amen;

That first level is the Torah below and the Chesed of the right arm, our Torah study and kindness now. They

are vessels for the higher Torah and the inner Chesed, which will be revealed in the Time to Come.
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and that is the meaning of “I am Havayah your G-d” said the second time (and see the Idra Rabba,
138b). And therefore they set this verse in the Shema.

The second “I am Havayah your G-d” refers to that future revelation. This is why the Sages placed this verse
in the Shema.
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For it has been explained above that the Exodus from Egypt belongs to the Shema, since the
Exodus from Egypt means going out of the straits (meitzarim) and boundaries, to bring about the

nullification of the “something,”

As explained above, the Exodus belongs with the Shema because to leave Egypt (Mitzrayim) is to leave the
“straits” (meitzarim) and limits of the self, the nullification of the “something.”
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and this is the self-sacrifice (mesirus nefesh) at “One” in the Shema. And also, through the nullifi-
cation of the “something,” “for you have striven with Elokim,” through this the level of li rosh is

drawn down, which is the meaning of “Hear, O Israel,” etc.

This is the self-sacrifice (mesirus nefesh) at the word “One” in the Shema, an intention that, as Kehot notes,
the Arizal’s Pri Etz Chaim teaches. It also corresponds to “you have striven with Elokim,” through which
Israel become li rosh, a “head” above, as in “Hear, O Israel.”
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Now, this is the level of service, which is the level of the raising of mayin nukvin; and afterwards

there must be Torah and acts of kindness, which are the level of the drawings-down.

All this is “service,” the raising of mayin nukvin, which must be followed by Torah and kindness, the draw-

ings-down.
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And all three of these things are alluded to in this verse: “who brought you out of the land of Egypt”
is the ascent, and “I am Havayah” twice is the drawings-down through Torah and acts of kindness,
as mentioned above. Therefore they set this verse specifically.

So all three pillars of the world are alluded to in this one verse: “Who brought you out of the land of Egypt” is

the ascent, the “service,” and the twofold “I am Havayah” is the drawing down through Torah and kindness.

That is why this verse in particular was chosen for the Shema.
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And this is also the connection of this verse to the section of tzitzis: for in tzitzis there are two as-
pects, the thirty-two threads and the encompassing tallis, which correspond to the two kinds of
drawing down, through Torah and through acts of kindness.

This also answers the question about tzitzis. The mitzvah has two parts, the thirty-two threads and the tallis
that wraps around a person, corresponding to the two drawings-down, through Torah and through kindness.
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For the Torah is the drawing down in the inner dimension (pnimiyus), and this is the thirty-two
threads, which are the thirty-two paths of wisdom; and acts of kindness are “Chesed, the right

”

arm,” “and His right hand embraces me,” like the tallis, which is a garment and encompasses, etc.,

as is explained elsewhere.

Torah is the inner drawing down, the thirty-two threads, matching the “thirty-two paths of wisdom” of Sefer
Yetzirah. Kindness is the right arm that embraces, “and His right hand embraces me,” like the tallis that sur-
rounds the body as a garment.
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And furthermore, the tzitzis also allude to love and awe, as is explained above in the discourse be-
ginning “And it shall be for you as tzitzis,” etc., and this is the level of service.

The tzitzis also allude to love and awe, as explained in the earlier discourse on “And it shall be for you as tz-
itzis”; these are the “service.” So tzitzis hold all three pillars.
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(And why the world stands on three things specifically can perhaps be understood according to
what is written in the Zohar HaRakia, at the end of Parshas Terumah, on what is said in the Zohar
there) (166b): “When she receives from between the two arms,” etc.;

The Alter Rebbe suggests why the world stands on exactly three things, citing the Zohar HaRakia, the Arizal’s

commentary on the Zohar, on a passage at the end of Terumah about the Shechinah, which “receives from
between the two arms.”
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for the holy [World of] Atzilus is completed in three levels, etc., for Abba and Imma were preceded
by three heads, etc.; see there, where he elaborates on this.
There it is explained that the holy world of Atzilus is completed in three levels, and that Abba and Imma, the

intellectual configurations, are preceded by “three heads” above them, as the Idra Zuta speaks of three
heads engraved one within another.

0°927 °3 N9 373 121 [ow ;now maen] WPWRANRY 1D TTIMIY 09I9I 00727 nwSY DY M 7a10 199
20290 29199y PP D7Y WrRYY 1D WK F0¥ayan m7apn N2 qwnl 070 Py onw Bran

And therefore, corresponding to this, “on three things the world stands,” etc. And from what is writ-
ten there one will also understand the connection of the three things mentioned above: that it is
they, and through them, that the level of “the Holy One, blessed be He, nods His head” is drawn
down, etc. And see what is written on the verse “Your teeth are like a flock,” etc.

Corresponding to these, the world stands on three things. This also shows how Torah, service and kindness

draw down G-d’s “nod of the head,” the supernal will, and the Alter Rebbe refers to his discourse on “Your
teeth are like a flock.”
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IN ONE'S AVODAH

Every day a Jew must go out of his own “Egypt,” his limits and sense of self, in the Shema and prayer, loving

G-d “with all your might” until even the animal soul longs for Him; this novelty brings delight above, and

G-d helps one who comes to purify himself. But the longing is not the goal: after prayer one must draw

G-dliness down through Torah study and acts of kindness, whose light is hidden now and will be revealed in

the body at the Resurrection.

QUESTIONS FOR DISCUSSION

1.

Why is the nullification of a body and an animal soul a “novelty” that brings delight above, while the soul’s
nullification before its descent is not?

. What does it mean that Israel are li rosh, a “head” for G-d, and how does answering “May His great Name

be blessed” cause G-d to “nod His head”?

. Why was G-d not in the tumult or the fire but in the still, small voice, and why must the tumult and the fire

still come first?

How can the Name Havayah, which brings all into being and gives it life, come to seem like Elokim, the
Name that conceals?

. How do the three pillars, service, Torah and kindness, appear in the closing verse of the Shema and in the

mitzvah of tzitzis?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1

Kehot’s note points to Leviticus 25:38 for these words.
Leviticus 25:3817%:7175 X"
YIRNX 027 NN7 DOTR YIXD DINK NRIINTIWR 0RO N IK
:0°p2R% 0% NivT? 1y1D
I am the L-RD your G-d, who brought you forth out of the

land of Egypt, to give you the land of Canaan, to be your G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

w”pY T P00 1Ay M oN

There the Alter Rebbe explains that every day a person
must see himself as going out of Egypt: the G-dly soul
goes out of the body’s prison to be included in the unity of
the Infinite Light, through Torah and mitzvos and espe-
cially through accepting G-d’s kingship in the Shema.
Tanya, Likkutei Amarim 471”1 00K *01p°%2 ;77wRA P20 ,X°In
KEHOT'S NOTE
7P KON AR9

nURe o YUY

The words here quote Berakhot 21a:2; the passage is
shown below.

Berakhot 21a:2°2:X X”2 nN1372
N7 PIIX? TiT 1372 MM .0NY MdYn A2 NPT 17N "IRY
1p? 713 AR PR TN TR0 By um 0wy mabn m2
T1377 79BN KONT TINR0 MDY Y0 MNP RPN
It is different with Tefillah, because it contains no reference
to the Kingdom of Heaven. But in the Grace after meals
there is also no reference to the Kingdom of Heaven, and yet
our Mishnah declares : At his meal, he says the Grace after
but not the Grace before ! Quite so ; but the reading of the
Shema' and the Grace after meals are ordained by the
Torah, whereas Tefillah is ordained by the Rabbis.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2-X y0 10 ™0 ™R ¥™Mw .X ,XD NO72

21 DX N YR

Moshe’s words in the laws of Pesach: eat matzah, the bread
of affliction, “so that you remember the day you went out
of the land of Egypt all the days of your life” (context:
Steinsaltz Tanakh). The Alter Rebbe asks why this verse,
which speaks of remembering directly, was not the one
chosen for the Shema.
Deuteronomy 16:3°2:1"t 0°727
1319m2 93 *1¥ On’? NiXn 1VPY-PONRA 0on NYAY YN 17y PoRNKD
p7 93 023N PN ANRE DPTNR 0N 1¥R? 08N PIND DR
e ]

likuteitorah.com/likkutei-torah/shelach/16/

Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

4,10 0°737

Y721 MAnRn wya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N7 MAR

221y1 X721 MAnRRR 1wya

The Mishnah: “With ten utterances the world was created.”
The Alter Rebbe uses it to show that the world comes from
the level of divine speech.

Pirkei Avot 5:1’R:’1 Max miwn
AR MRRI K2 i TPn Y 0PIV X121 niTnRn 1y
XI23% 02197 DX PIINRY DY T y1277 KX LNIX120Y? 10

:niENE TEY2
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

WY1 DonY "1 9372

The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” Creation is ascribed to divine speech and
breath, below the level of thought.
Psalms 33:6:3"% 0°%°1n
:Dg;g"?; Li=Rakmbi] HW}Z; 0onY 1 7272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,37 %50

mawnRa Y PRI

There “Israel arose in thought” is explained: in that state
the souls, drawn from the letters of the supernal thought,
are called “brothers and friends” of the Holy One, blessed
be He, one with Him as in Atzilus; only afterwards is the
soul made into a separate created being.

KEHOT'S NOTE
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The Midrash lists things that preceded the creation of the
world, among them Israel, who “arose in [G-d’s] thought.”
The Alter Rebbe sets this level of thought above the speech
that created the world.

Bereshit Rabbah 1:4"7:°X 1129 n°wX12

:(2 ,3% 0°%N) 2°N57 1P A9 RO V13T MOWRD AP R ...
,PWR D ey wIpnn 1221 PRAW MART L3 1RD IR0 11017
0°21y5” :(° ,0 YWIT) IMRIY PPIN MART MRIATP "awnna 1Y
I INTY NI :(2,7Y 0°PNN) MR PIn RIS 7NN 1373
0191 23 RDI” (20,1 M%) MKW I wIpHT N2 C0Tp
MW O (10 ,2Y 0°P0N) MR PP MW W M TN DwRIn
AR MR XYL 9372 72X 027 Y[ NI wnw 2199 n aoyh
,OW) AYWI AMRY 71791 000 07032” (2,% OW) IR 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

N”1 "R
The Kehot note says that several places mention that this
maamar is from the year 5571 (1811), and these are the
places in Or HaTorah where that is recorded.
KEHOT'S NOTE
Y 2APY WX L,TONN Y T-NPWRA2 N7IIR AR — RPYpNn RIAw 10”31 901
TR Y 3-719 771 .0y 1-710 170 . nepn

SARXIT AWK K77 %R

G-d’s words to Israel through Moshe, the closing verse of
the section of tzitzis: the G-d who took them out of Egypt
to be their G-d commands them to keep His mitzvos. It is
recited as the end of the Shema, and the maamar asks why
“I am Havayah your G-d” appears in it twice and how it re-
lates to the Shema and to tzitzis.

Numbers 15:418712:171 712722

D°PPX? D22 NP2 D718 PING DINK DRI WK 02°P7K 1 7
027K *1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LK1,V 92772
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G-d’s words at the creation of man: “Let us make man.”
The soul’s descent into a body came about through this ut-
terance, that is, through divine speech.

Genesis 1:26772:’R N°wR12
A1) 0% D372 1777 MR nm?g; xR Ayl D’,?"?tj plhgl
PITPY U] U772 YIRT23 Manad D
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

L9 ,R NPwRA2

PARAGRAPH 2

13

14

15

16

2PY° Y MR SR 7Y
There the Alter Rebbe asks the same question: the souls’
descent into this world is for the sake of an ascent, but
what is that ascent, since before its descent the soul al-
ready enjoyed the radiance of the Shechinah? He answers
through a fourth level, above thought, speech and action,
hinted at in the word “also” of “I also made it.”

KEHOT'S NOTE
S79°R1 2,10 poan aph

Bilam, hired to curse Israel, marvels at their number:
“Who has counted the dust of Yaakov?” The Alter Rebbe’s
discourse on this verse, in Likkutei Torah, Parshas Balak,
asks what ascent the soul’s descent can bring.
Numbers 23:10:375 72712
>N 0°Y? NiR "W Nan X7 Y277NKR 30m1 29y 19y 13n M
A3 NN
Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR TIY AR APy RY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
200 ,a% ow

The angel with whom Yaakov wrestled tells him that his
name will now be Yisrael, “for you have striven with
Elokim and with men, and have prevailed”; plainly, Elokim
here is a divine being, the angel himself (context:
Steinsaltz Tanakh). The maamar reads the name as li rosh,
“a head for Me,” and the striving as overcoming the con-
cealment of the Name Elokim.

Genesis 32:29v73:27% n°wX12
DORPRTDY DPTD DRIEITON U2 ANy TIY MmN 3Py KPR
22171 DY IRDIN
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20

And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

57NN 12 92K 17apn oM

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5,12 0w XA

WRT Y.L PR

A dictionary of Kabbalistic terms; according to the note it
records, under the entry “head,” that Yisrael has the let-
ters of li rosh.
KEHOT'S NOTE
wRI UP NPMIR SRS 177 [WRA] Ty 710% 021%00 937ya RN
,222 MW= PPPARAR DAY AR AT 0w3 2,00 X7 AR L[3] 970y
LT,R0 wAw 773,7‘? AN2N1.2,071 .03, N D’U\P’?H 990 .2

TN NIKRX 27y

This is the discourse on “Go out and see, O daughters of
Zion, King Shlomo.” It speaks of a level drawn down to be
a “crown” over the head and the intellect, far above the
head itself, and of “the King to whom peace belongs,” who
joins the infinite light to the finite worlds.
KEHOT'S NOTE
T L,RD wrnw 1R N

PR RS

The Song calls the daughters of Zion to go out and gaze at
King Shlomo, in the crown his mother set on him on his
wedding day. The Alter Rebbe’s discourse on this verse, in
Likkutei Torah, Shir HaShirim, explains what a “head”
above means.

Song of Songs 3:11x™:) 0*°wi "W

o2 mK P IILYY Y2 ANPY Tona 1P nlaa ArKM MKy
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

21

R R By om
G-d’s command about the tzitz, the golden plate on
Aharon’s forehead: it shall be there always “for goodwill
(ratzon) for them before Havayah,” that is, so that Israel’s
offerings are accepted with favor (context: Steinsaltz
Tanakh). The Alter Rebbe hears in ratzon “will,” so the
verse ties the forehead to the will.
Exodus 28:381”%:1”5 mnw
13 W WK DUTRN YR IO KEN 1IN 3ty mm
1239 D77 11377 TN IN¥RTPY MM DY NanRTeR? PRI
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19, mnw
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Job, in his suffering, says that even after his skin is de-
stroyed, “from my flesh I will see G-d.” Chassidus reads it
as a principle: from the structure of the human soul one
can understand, by analogy, the divine levels.

Job 19:26175:” 21K
79K MR w2 NRTTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5

23

24

25

R 1PRY Ny ww
Kehot’s note points to Eruvin 54a for these words.

Eruvin 54ax 771 1°217°y
KEHOT'S NOTE

XL,TIPY AR

IR NRD PY 1Y
The prophet says that no eye but G-d’s has seen what He

will do for those who wait for Him. The Sages read it as the
hidden reward of the World to Come.
Berakhot 32b2 277 n1>12
Isaiah 64:3°:77°0 11°yw°
Tpy? NP OPRR ANRTITRD Y ACIRD RP ynwtRY 0pivm
Blrahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,70 7yw 1,35 mona

NN R? Y Y

Rabbi Shmuel bar Nachmani explains “no eye has seen” as
“Eden, over which no creature’s eye has ruled.” The Alter
Rebbe identifies this Eden with the higher Chochmah. (Ke-
hot: Berakhot 32b)

Berakhot 34b:24-257173-772:2 7°% mM>72

P3P MR 7 T 7 12 PWIT? 220 MmN 2NN KD 1Y oKD

YPY KDY 1Ty 71 N 303 92 PRIMY 27 LNUWRI2 R nwwn
132 77 1270 TR DTN S T0KA KRG L1712 90 1Y 12
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What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?
In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

TN 957 ARMOND TIRDY 1TV TWRAN 1TV IR

The Idra Zuta speaks of the Eden that is drawn from the
supernal Eden, hidden of all hidden. The Alter Rebbe cites
it to show that the higher Chochmah is rooted in a level
wholly concealed.
Zohar, Idra Zuta 14:59-16:69-171:7”> R KIIRA M0 990
0’0:1"D

N7y X797 179782

There the mitzvos of the whole year are said to draw down
the supernal will, an outer level that is only a vessel for the
supernal delight, while the shofar of Rosh Hashanah
arouses the thirteen attributes of mercy rooted in the hid-
den brain, where the supernal delight is clothed inwardly.
KEHOT'S NOTE
.7 ,n 0°2%3 1P 03 X

awnna avy 95 pInw
When Moshe saw Rabbi Akiva’s death and asked, “This is
Torah and this its reward?”, G-d answered, “Be silent; so it
arose in My thought.” The Alter Rebbe explains that the
reason is hidden in the supernal wisdom beneath the
“skull” of the will.
Menachot 29b:5°77:2 1”5 minan
NRY T 07X 72 w0 09Iy P 13137 1730 AnR 17apn 218 X2 N
11127 17195 7K 195 72wnna 79y 99 PINY 19 9RR 7Y 1710 1N
A [INRD] AN 1D ARR 0 2RI NN IR 0y b
M AN N YW 1710% R PYIPna 1wa PYPIY XD PInRD
199 7awn®a 19 79 PINY 9UR 110w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

TANNKRY D AP .4, "MIPNA D PP 973 IXT .2 .19 012,10 Mnn
%7 MWV 'Y TSN D NPMINDY LK LI RUTTRD 77RO RAND LK L2
ROWIVR Y MISN N7IRD XD LYY 17RT Mmpn Ao

mawnna by 95 pInw

The Zohar on Tzav says that the Talmud’s unresolved
questions (teiku) belong to the World to Come, whose an-
swer is silence (shesikah), “as in ‘Be silent; so it arose in
thought.”” Kehot cites it beside the Talmud.

Zohar, Tzav 5:27-3477%-173:1 1% 77171 190

N ©”IP A°nama

The note points there for a discussion of this Zohar on the
forehead and the verse of the high priest’s plate, which be-
longs to Parshas Tetzaveh.

KEHOT’'S NOTE
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The Zohar reads the verse of the high priest’s plate as

speaking of the supernal Forehead, called “will,” which is

the revelation of the whole head and skull. The Alter Rebbe
uses it to show that the revealed will is called “forehead.”

Zohar, Idra Rabba 6:25-7:371%:1-71”:1 X237 X7TR ,777171 790

n19727 PrE7 PUINDD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X”Y0 ,2

RIT° PP MIWATH "N2R1 N1P015 "Nab 190as1 SRIWSY nywa
WK YIPIR 17PN 2R 1T Y

The Talmud: when Israel enter synagogues and houses of
study and answer “May His great Name be blessed,” the
Holy One, blessed be He, nods His head. The Alter Rebbe
reads the nod as the drawing down of the supernal will.

Berakhot 3a:147°:X "2 n1372
,03% 01> 222 RPX ,72 NIRIR 7292 5t Ayw X2 AWK M 0 ..
10301 PXVPTY Y XD 272 0t K9) .19 MK Donyp Uy
JIMan ST mnY R PI NIYTR na? nitoid Cnak
INIR 7OPRRY T7RT AWK NIRY LIUKI YIyIn KN 702 wiTRD
2y 123y 0°322 077 *IX1 132 DR ApATY AR TP 92 032
.DPaR 11
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

720 TPRre a2 2T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.m2an1 no

Y1 R7YO MBI AP M

According to the note, this Zohar passage on the supernal
“head” is explained there.
KEHOT'S NOTE
TPRITR Y TIZN NPMIR RT3 ,19P 7T RPTTRY PR32 RN

PARAGRAPH 6

36
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There the Alter Rebbe reads yehei shmei rabba as “may the
Name Y-H become great,” as the Tur (Orach Chaim 56) ex-
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plains, and refers back to this maamar at the end of
Shelach, where shmei rabba is “His great Name,” as
Tosafos at the beginning of Berachos explain; he says that
both intentions are true and depend on each other.
KEHOT'S NOTE
T, AR PR IR

27MYn K21 7712

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ow mnan

22MYn X921 772
The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
Alter Rebbe uses it to show that the Name Havayah,
through its letters, is the source of the worlds, at the level
of memalei kol almin.
Menachot 29b:13-1477>-3":2 "3 NN
197 DOVYIN 1AW DOPOTIW "3DM T2 KA OPIY K123 R C3on
1I°RW WY 2191 OTWRA 7193 12w QOPTIW °1DR 1WRT 7190 R
R°1M 0°1903 27 MR 91 °NAn "1 A0 27 MR TP T
1PN° AT 7T 932 NPYL W 12 WO 1”0 27 ANRT X RN 7°N2N
1 whw
Wikisource Talmud Bavli (CC-BY-SA)
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According to the gloss in the note, this book states plainly
that “His great Name” is the Name Havayah.
KEHOT'S NOTE
79 97BRY LRV TIT 1A% 7902 MYUWR2 571 UM OW RITT YRAwn RV
RI7 7772 AW D R7IN2 P12 RAYL PO M AT DA 31TR
PRI IR PO — PO% NPWYY DY TIR°22 RN DAY 7O AR PRAwS
.T2N Y 10PN D°77RNMT 7202

PARAGRAPH 7
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“A river went out of Eden to water the garden, and from
there it was divided and became four heads.” The Alter
Rebbe applies “from there it was divided” to the worlds of
Beriah, Yetzirah and Asiyah, the realm of separation below
Atzilus.

Genesis 2:10:2 n°wR12

:DPWRT YIIR? M1 7197 DWM 130°NK NIPYAD TIY KY 0
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The angel asks the prophet Zechariah what he sees, and he
answers, “I saw, and behold, a menorah all of gold.” The
Alter Rebbe’s discourse on this verse is cited for the nulli-
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fication of the worlds through the revelation of the Infinite
Light.
Zechariah 4:2°2:7 1°72t
-5y AP AP 371 N7 137 0K K XD AN 17 79K IR
“2y WX N2 NipIm YY) NYIY PPy NI NYIY MUK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe contrasts the perfect unity above
with the lower worlds, the realm of separation of which it
says “from there it was divided”; when Israel draw down
the revelation of the Infinite Light below just as it is in the
upper worlds, the upper and lower are united completely.
KEHOT'S NOTE
X ,0% e nmph

In the Song the beloved says that there are sixty queens
and eighty concubines and maidens without number, yet
his dove, his perfect one, is unique. The Alter Rebbe’s dis-
course on this verse, in Likkutei Torah, Shir HaShirim, is
cited for the revelation that will come in the Time to Come.

Song of Songs 6:81:1 0°°w "W
1207 1K NiNPY1 0°W12°8 0°InYA niotn Mnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NX°°71 noan pPym
The prophecy of the end of days: “a spring shall go forth
from the House of Havayah and water the valley of
Shittim.” It is cited as a picture of the revelation of the
Time to Come.
Joel 4:18m>:7 x>
*R°BX7?21 227 M2?A NIYIM 0°0Y 077 DY XITT 02 M
Hagolzgy] 5ﬂg'ﬂt§ HQWTH NX>°7 n°an 17ymh oo HD?Z ashy
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1WNR92 yayan n7apn

The Talmud says that when Israel answer “May His great
Name be blessed,” the Holy One, blessed be He, nods His
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head. The Alter Rebbe reads the nod as the drawing down

of the supernal will.

Berakhot 3a:147”>:X "1 N1572

N3P NPP033 N7 PO PRI NYYR LKPX 1272 Wt K7 L.
YIYIR RIT T2 WITRD 2T PIT0 monY R 11 nivTn
ARy 99 1,72 IN°22 SNIR POPRRY TPnT WK IR LKA

DR 107 20 1230 0°127 DY 2K 112 X APy
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

46 71PN 128N RN 772

There the supernal will is called the “back” and outer level
of the Torah and mitzvos, and the supernal delight, the in-
ner dimension of the will, their true core: as with a person,

the will follows the delight.
KEHOT'S NOTE

.2,1° 92208 DR

a7 071° 01° QOYIWYW TOTING 1PV TR 1PEN OTINY
The Torah, speaking as wisdom, says, “And I was beside
Him as a nursling, and I was a delight day by day.” The
Alter Rebbe’s discourse on this verse is cited for the su-

pernal delight hidden in the will.
Proverbs 8:30°7:'11 “own

:NY"222 1397 NNYR O DY DOYITYY MK 1N 1238 1K)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

48 17120 RAN

The prophet’s words of comfort: “And the glory of
Havayah will be revealed, and all flesh together will see.”
The Alter Rebbe uses the words for the revelation below of

what is above.

Isaiah 40:57:"n 17°yw”

11327 °7 78 °2 1717 2722 1871’1 7922 17N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken

it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The angel renames Yaakov Yisrael “for you have striven
with Elokim and with men, and have prevailed.” The maa-

likuteitorah.com/likkutei-torah/shelach/16/
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mar makes this striving the cause of Israel’s becoming a
“head” above.

Genesis 32:291"2:2"2 n"wX12

DORPR™DY 0P PRIPITOR v quY TIY NN 3Py K7 IR
221P1 DR

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BRI YR

Moshe’s declaration to Israel: “Hear, O Israel, Havayah is
our G-d, Havayah is One.” The Alter Rebbe reads “hear” as
understanding and “Israel” as li rosh, a “head.”

Deuteronomy 6:47:"1 0°727

TAX 7 AR0R T PR Yy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2w K9S 1P NPT

The Zohar teaches that true awe is to fear G-d because He
is the root of all worlds, “and all before Him is considered
as nothing,” drawing on Daniel’s “all the inhabitants of
the earth are considered as nothing.” The Alter Rebbe uses
it for the meaning of “Havayah is One.”

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn ,AMI 100
V”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Moshe’s command in the Shema: “You shall love Havayah
your G-d with all your heart, with all your soul and with all
your might.” The Alter Rebbe reads “with all your might”
(me’odecha, from me’od, “very much”) as a love without
limit.
Deuteronomy 6:5°77:1 0°7127
STTRR222 TWDI22N 72257222 TROK 1 DX DAY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92291 "IN 1195

The psalmist Asaf: “My flesh and my heart fail (kalah); G-d
is the rock of my heart and my portion forever,” that is,
even if body and heart waste away, G-d remains his
strength (context: Steinsaltz Tanakh). The Alter Rebbe
hears in kalah the longing of kelos hanefesh, and reads
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“flesh” as the body and “heart” as the blood of the heart,
so that both pine for G-d.
Psalms 73:26172:37y 0°2°1n
02157 TP PP "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe writes that the dwelling of the ani-
mal soul is in the left chamber of the heart, which is full of
blood, “for the blood is the soul,” and that the G-dly soul
dwells in the brain and spreads to the right chamber,
which has no blood.
Ecclesiastes 10:2°2: n?np
:A9Rnty? 702 271 irwP 0on 27
A wise man’s understanding is at his right hand; but a fool’s
understanding at his left.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Tanya, Likkutei Amarim 9:1-20"12R8 *©Ip°2 ;1WwRY pon XN
*2-R70
XA, PR WX 922 i1 NEYpny nnnan o) 12w 0ipn M
,1971 .WDIT KIT 077 997 :2°N33 ,07 Kon KIMY “oRnw Yona 252
nivwann 17 2701 ,272 17 T°RIT) 0¥ MIRENM NiRAT 92
172 DIANAY 172 WA N7 WRIIW nin? 1y 03 MIa0 222
min? A9y 031 077287 27 vyenn 2%aMY ,2%2 11ipn 0TAY N3
WXN2Y

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

U’EARIN .2 J'l’?ﬂr) el
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1R ,0”8 N1072

77180 23wa 122 9o3
The Mishnah reads “with all your heart” as “with both your

inclinations, the good inclination and the evil inclination.”
Here it means that even the animal soul joins in the love of
G-d.
Mishnah Berakhot 9:5°77:’ty n1272 mawn
0°127) RV , 7237 5Y 7720 KITY QWD 7y77 PY 7127 08 200
71237 223 TTRR 2227 7R3 2221 7237 223 TROK 72 NX AITN O
NR i1 R IPOR LAWDI P21 .y7 13721 1Y %02 L7732
T A7 232 ,7TRR 232 0K 137 .A38mn 933 77K 233 903
TMD KT DY OTR PR K7 TR TRR2 7 770 M 97 170 XY
7371707 0327 X2 .D°WIRN YT M2 TA32 19K XINY LD 9w
w5 123I027 1003
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd

likuteitorah.com/likkutei-torah/shelach/16/
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your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

w2 Ty waan
Yeshayahu’s prophecy against Assyria: the glory of its for-
est and fields will be consumed (yechaleh) “from soul to
flesh,” wholly. The Alter Rebbe borrows the words, and
their verb of consuming, for the whole animal soul, down
to the body, pining away (yichlu) in its longing for G-d.
Isaiah 10:1817>: oyw
HolokfelolaRyiy| H'?;? 2Ty WoIn 1’?7;1;} 19y° 7120
And the glory of his forest and of his fruitful field, He will
consume both soul and body; And it shall be as when a sick
man wasteth away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2P Y PR

Moshe tells Israel that they were shown the wonders of the
Exodus and Sinai “to know that Havayah is G-d; there is
nothing else besides Him.” The Alter Rebbe uses it for the
true grasp of G-d’s oneness that awakens this love.
Deuteronomy 4:357”9:’7 0°727
37290 TV PR n*p”?gg N7’ 02 J'IS]'['? il ahiiah
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,7 0°927
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The Talmud: the righteous are judged by the good inclina-
tion, the wicked by the evil inclination, and the intermedi-
ate, “this one and that one judge them.” The Alter Rebbe
stresses that they “judge” but do not “rule.”

Berakhot 61b:2-3"3-"2:2 X0 n1272
*271 MWRIY ,TURIY 200 IR DOPTE MR P7Pa 0P 03 XN
272 YUT? YU DR MWRIY TUDIY 37 7% DY P22 o
MRIY JUDIY N M — 02002 vy TP 0PPR TR TR 02%
UK 1D 21 MWK AR CvEwn PUITD 1PIX PRy TayY
21112 29% 0 W PIY K 72X AP MmN 07D
There is a teaching : R. Jose of Galilee says : The good im-
pulse controls the righteous ; as it is said, "My heart is
wounded within me" (Ps. cix. 22). The evil impulse controls
the wicked ; as it is said, "Transgression speaketh to the

wicked, in the midst of the heart, There is no fear of G-d be-
fore his eyes" (ibid, xxxvi. 2). Both impulses control average
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people ; as it is said, "Because He standeth at the right hand
of the needy, to save him from them ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

VI RPN KDY LD
There the Alter Rebbe explains why the Sages said of the

intermediate person “this one and that one judge him”
and not “rule him”: the evil inclination is only like a judge
giving his opinion, and the law follows the one who de-
cides, the Holy One, blessed be He, who helps the good
inclination.
Tanya, Likkutei Amarim 13:1°X:3” 09K *01p°2 ;17WRA P21 X010
»1oRiw N M1 0°232°2” :1572270237191712°0127 AR 1YY 1297 M1
PN 1PAR P Tiny? °37 20097 ,[3717 1§ 230 9% Wn]
PR WOwD *3 ,0I9T) 0N *RYPWIN N 1Y 10K K9 VYD) uoivn
X3 - 172 Y °57 120K "ML Y72 Y 1372 MU 1Yoy
YW ANiN2 Y
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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“For He stands at the right hand of the needy, to save him
from those who judge his soul.” The Talmud brings it as
the proof for the intermediate person; here it shows that
G-d decides for the good.
Psalms 109:31x”%:0”p 0°2°1n
3UD3 "0BYH YYIN? TN PR°Y Ty 3
Because He standeth at the right hand of the needy, To save
him from them that judge his soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1INy RORPR
Kehot’s note points to Kiddushin 36b for these words.

Kiddushin 36ba 1% pwi1p
KEHOT’'S NOTE
.2 ,0% PeTp

MY RPnDN

“A person’s inclination overpowers him every day... and
were it not that the Holy One, blessed be He, helps him, he
could not overcome it.” The Alter Rebbe says this help
comes through the arousal of the Shema and prayer. (Ke-
hot: Kiddushin 36b)
Kiddushin 30b:7°1:2°% 1w 1op
WRam 01 223 PPY 12300 DX PY 1% 17 12 1ivn 037 m
wiTRR RPRPKY 0007 Wpam pUTER YU 19IRT Ry innn
U372 3131y K2 DRPRY InRIY L3P 9107 PR Y R0 N2
William Davidson, Vocalized Aramaic (CC-BY-NC)

1Y Nan

Reish Lakish: “One who comes to purify himself is
helped.” The arousal from below in the Shema and prayer

likuteitorah.com/likkutei-torah/shelach/16/
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brings G-d’s help from above.
Shabbat 104a:5°7:X 7”p naw
TIY TAR OXY — P73 7"W 17T XN T2 TATRT DY Y iy — 1
LTI 92 10331, 72 20013 ,ANIR 1M L, A0IR 1 RIT N2 wITRT 1D
,MANE MR — 77IN0 7Y ,MIND 077 .KX2T 09IYY N3 79 WP
01D THRI MDD TARI — TVIYD 111 ,7TDIDI 171 .0IN0 TAKN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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Sarah’s words at Yitzchak’s birth: “Elokim has made
laughter for me.” The Alter Rebbe reads it as the delight
that comes from the Name Elokim when the “something”
it conceals is nullified.

Genesis 21:61:X72 N°wKX12
P97POY YRWnoD 0P 7 Y PR M kM
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this teaching, that laughter and the
revelation of the supernal delight come from the Name
Elokim, is quoted there.
KEHOT'S NOTE
YUY MR s N7NIR2 RN

nage monne

The psalmist, praising the sea and its creatures: “This
Leviathan You formed to play with,” which can mean that
the Leviathan sports in the sea or, as the Talmud reads it,
that it is G-d’s plaything (context: Steinsaltz Tanakh). The
maamar takes it as the divine “play” and delight that come
from the nullification of the “something.”

Psalms 104:26173:77p 0°%°11n
H2PY? HSAL NS PSP K oY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“These are the journeys of the children of Israel.” The
Alter Rebbe’s discourse on this verse is one of the places
where this theme is explained.

Numbers 33:1°:3"7 712712
TYRT23 ONRIZ? OOI%D PIND XYY WK OXIPI12 Cyom mPK
:'ﬁmﬂ
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These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"M %127 NN 1D 9712 NN X

“Command the children of Israel... My offering, My
bread.” The Alter Rebbe’s discourse on this verse is anoth-
er place where the theme of delight above is explained.
Numbers 28:2°2:1”5 712712
M) 077 WY A2 2120R°NK DIPK NBK) DX *327NK %
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217wa "nawn

Yaakov’s vow, “And I return in peace to my father’s
house.” The discourse on this verse in Torah Ohr,
Vayeitzei explains the delight above that comes through
refinement below.
Genesis 28:21X75:1”2 NWwKX12
07K 72 °1 1771 238 N°279K 0iPw "nawh
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 198N TN

“And I was beside Him as a nursling.” The end of the Alter
Rebbe’s discourse on this verse is cited for the same
theme.
Proverbs 8:30°%:11 *own
:NY7222 30 NRNER O DI DOWYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

79730 On% IN°AN DTMAwING

The two loaves of Shavuos: “From your dwellings you shall
bring bread of waving.” The Alter Rebbe explains this
verse in the discourse on “And I was beside Him as a
nursling.”
Leviticus 23:1717°:372 X1p™
YR AP7In N0 Ry "3Y DNY NN D7 WA DNITINN
2 07332 N°DRA
Ye shall bring out of your dwellings two wave-loaves of two
tenth parts of an ephah; they shall be of fine flour, they shall
be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92291 PN 1195

“My flesh and my heart pine away.” Here it describes even

likuteitorah.com/likkutei-torah/shelach/16/
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the body and the animal soul longing for G-d.
Psalms 73:26172:2"y 0°2°1n
02157 TP PP "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

apr R D0 2k

Proverbs compares the heart of kings to the height of the
heavens and the depth of the earth: it cannot be searched
out. It opens the analogy of the king who is won over by a
novelty.
Proverbs 25:33:7173 “own
IR0 TR 0°37% 271 PRY? YK 07 DY
The heaven for height, and the earth for depth, and the

heart of kings is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7 YOWIN 1RR2Y 2R

The psalmist praises G-d’s righteousness: “Man and beast
You save, Havayah,” His care reaches every creature (con-
text: Steinsaltz Tanakh). The Alter Rebbe reads it as the
novelty that from an “animal” a “man” is made.
Psalms 36:7°1:172 0°2°11n
T YUIN RO 131 0A) TYIYR KIIID ANTE
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR 17°2 X271 1P
Before meeting his brother, Yaakov “took from what came
to his hand a gift” for Eisav. The Alter Rebbe’s discourse
on this verse, in Torah Ohr, Vayishlach, is cited for the
arousal of the highest levels.
Genesis 32:1477:27% nwx12
APIR WYY IR 1772 K2 NN RIND NPV OV 1PN
And he lodged there that night; and took of that which he
had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW 12 7PN "D

The chayos of Yechezkel’s chariot have the face of a lion
on the right and the face of an ox on the left. They are the
animal forms that carry the Throne.

Ezekiel 1:10”:'x Pxptn®

M@ DAY PRIITOK TN 9 DIX %39 D7D mnm
YT W30 10YIIY PRy

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Upon the likeness of the Throne is “a likeness as the ap-
pearance of a man.” The animal forms carry even this hu-
man form.
Ezekiel 1:26175:°R xptn°
nng ’?3_71 XD NINT 9°DD12X NIRTND DYRI-PY WK y’m‘; Synm
sTI29%72 Y DTN MNYR3 MR XD3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

BN N”D A TIY AN 2pYe N

The Midrash on Vayishlach notes that the name was given
twice, first by the angel and then by the Holy One, blessed
be He, Himself, a point the maamar returns to in section
4.
Bereshit Rabbah 78:3°1:1”y 1127 n*wx12
- RY TP MR 2PYT RD MRM 2PYT IMRM AW 1 PR IR
»1% ™9 Owa 117972 ™1 0°5w° 1PIRDR NPT 1TY 12T BOpn (T YY)
0°YT1° AR PR ,0°0w° 1°ORDM NEYY 172y 737 0P KITWR N
TRD? KPR ?2773°330 1T 2199 2w DOPRY ((Ow) IR RIY
LApY° RY 2900 11 1OR 1INRM TR L,2PY° 10K DY R TN
5oawa ,apy” 11°aR DY RIT T2 wATPa 1A, 000w 19OKDn NI
UK 173P0 ARY L,APY? KD 12 MR ,IRD AMK D a0t ovp
.. 2PY? AW 0OPRR 12 A0RM 77 10 1R
“He said to him: What is your name? He said: Jacob” (Gene-
sis 32:28). “He said: No more shall Jacob be said to be your
name; rather, Israel, for you have striven with G-d and with
men, and you have prevailed” (Genesis 32:29). “He said to
him: ‘What is your name?’ He said: ‘Jacob.” “He said: No
more shall Jacob be said to be your name.” “Who confirms
the word of His servant and fulfills the counsel of His mes-
sengers” (Isaiah 44:26) - Rabbi Berekhya said in the name of
Rabbi ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The text also refers to chapter 46 of the Midrash Rabbah,
on Parshas Lech Lecha, which discusses the changes of
name.
Bereshit Rabbah 46:8°11:1"1 7127 n*wx"2
1 93 MR KIDP 12 DTIAR AW 77 073AR R TV KPR
R21 WY MR 719 1 .AwYn K92 9219 ,072K O1aRD XMIp RN
WY ,07AR Rw OM L0793 ,073R Taw MY XIp° R Lwyn
AR :(0 7°703) TARAY ,0793R AR IRIP 71TAT N0 MWAR M
MY NI DOTYD TIRD INRIM ,0IRI NN WK DOPPRA T R
:INNST 2 NN 0NAR RN TYW LRON 1w RnDT 10mIaN
FINNDT DY MLRAY LROR 127wy AW 0 1w RMpn
Py oW Py XD N 120wya Ay ,apy DRSS Rpn
... "3 ,R5R mipnn
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“Your name will no longer be called Abram, but your name
will be Abraham; for I have made you the father of a multi-
tude of nations” (Genesis 17:5). “Your name will no longer
be called Abram, but your name will be Abraham” - bar
Kappara said: Anyone who calls Abraham Abram violates a
prohibition. Rabbi Levi said: [He violates] a positive com-
mandment, and a prohibition: “Your name will no longer be
called Abram” - a prohibition; “but your name will be
Abraham” - a positive commandment. But you see that ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the end of the first chapter of Berachos (12b-13a), the
Talmud reads “Your name shall no longer be Yaakov” as
meaning not that the name Yaakov is uprooted, but that
Yisrael becomes the main name and Yaakov secondary to
it.
Berakhot 12b:27-28175-173:2 27> 11372
TIAYY ROAY KPR ,ARIPRR DMIR NROY RYAY KD D 1nK
X K97 1K 10K 12 K02 .39 DDY 07730 NRVE IR Nivovn
AR T PRI OX 03 3Py Ty nY
They answered him : [This passage does not mean] that the
memory of the exodus from Egypt is to be obliterated, but
that [the memory of the release from] the servitude of the
kingdoms will be fundamental and the exodus of Egypt sec-
ondary to it. Take the following as an analogy: "Thy name
shall no more be called Jacob, but Israel shall be thy name"
(Gen. xxxv. 10).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

SRAW? KD AW TIY BR3P0 KD

The Zohar on Vayishlach (173b-174a) asks why Yaakov is
still called Yaakov after receiving the name Yisrael, and
answers: as G-d is called Havayah, the Name of mercy,
when the righteous abound and Elokim when the wicked
abound, so Yaakov was called Yisrael when he was free of
enemies in his own land, and Yaakov when he was among
enemies or abroad.

Zohar, Vayishlach 13:157-16:169-1"1p:x> nbw™ ,Ami 190
V7OP:"Y

AND GOD SAID: THY NAME SHALL BE CALLED No MORE
JACOB, BUT ISRAEL SHALL BE THY NAME; AND (he)
CALLED HIS NAME ISRAEL. The subject of “and called” is
the Shekinah, as in the expression: “And (he) called unto
Moses”: whereas the name “G-d” earlier in the sentence
refers to the higher grade.

The Zohar; London, Soncino Press, 1933 (Public Domain)

DRIWS K7D Rw Y IR 2py° KD
The Zohar on Mishpatim says that the twelve tribes of
Israel complete the building of the Name Elokim, and that
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this is what Eisav’s angel told Yaakov: “for you have striven
with Elokim.”

Zohar, Mishpatim 3:202-212237"7-277:" 0°00WwH 7117 100

10nly the last two lines of the Hebrew text appear in the
translation. ‘All the twelve tribes represent on earth their
celestial prototypes, and because they were in reality “sons”
in this world, the Shekinah. was perfected in them in these
twelve “lineaments” (boundaries) of Israel, which are called
“Eleh”.(these), as it says, “These (eleh) all are the tribes of
Israel” (Gen. 49, 28), this word, in conjunction with Mi
(Who?) forming the name Elohim,1v. Zohar, Genesis 2a. and
so bringing the building to completion. On this account did
the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

BN N”D A TIY AN 2pYe R
The Zohar on Tazria reads the angel’s words: not by clev-
erness or by guile (akev, as in the name Yaakov) did
Yaakov win the blessings, but as Yisrael; “with Elokim”

means all the forces of harsh judgment, and “with men”
means Eisav and his hosts.

Zohar, Tazria 13:50-14:60°0:7>-"1:3”° ¥°71n ,97717 720

R. Abba then discoursed on the verse: “And he said, Let me
go, for the day breaketh” (Gen. 32, 26)....1Here follow in the
text certain reflections on the conflict of Jacob and the angel
which have appeared in substance elsewhere. Why was not
the angel able to prevail over Jacob? Because the sun had
risen and his strength was crippled.... For when the light ap-
pears, all the emissaries of punishment are restrained, For
when the light appears, all the emissaries of punishment are
restrained, and then the Community of Israel ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DOPOR OY NP 9 DRAWS R¥D AW Y IR 2Py KD

The angel gives Yaakov the name Yisrael “for you have
striven with Elokim.” The maamar reads this as the nullifi-
cation of the “something” that makes Israel a “head”
above.
Genesis 32:29172:27% n°wKr12
DORPRDY 7P™3 PXIPIOR 3 Y TV MR 2P XD TR
:92IM) DPWIR"DY)
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5N 7PW D PRW”

The Tikkunei Zohar reads the letters of X %> as X 2w, “a

song of G-d.” The Alter Rebbe connects this song with the
drawing down of the supernal delight.

Tikkunei Zohar 3a:7°1:X *x 9117 °23pn

FURY 291 ,IXPY R0 KT ,1°30T RO K12, 0K YU TIRK ..

SBNPT W RRRER P 2R Y 2877 RNOYSHRT RTIVY 1NN

RIPYSENT XTI NHTDTRPWD P

Tikkunei Zohar - Vocalized (Public Domain)
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Here too the Tikkunei Zohar, on “Hear, O Israel,” reads
Yisrael as shir El, “a song of G-d.”
Tikkunei Zohar 25a:8-9’0-"1:X 1172 911 *11pN
722 119 IXTP IR .A77230 MINPAT W72 RN BRI 19 IRpT 1Y
R KD ORT 719997 W 9K PW IORY K20 DRIV Y RT AN
757 79803 79 PAWP* NNTAIT RIAT RITY AMP0Y RNMA XD 12 b
WP AWDIA ANWR* WD 79NT RN LAY 1MMWP RANT RNNY

@™ 2y 125N N7PwPw Y21 .XNN? P IR NT
Constantinople, 1740 (CC-BY-NC)

oo9%wn Y
“The Song of Songs, which is Shlomo’s.” The Alter Rebbe’s
discourse on this verse explains song as a drawing down
of the supernal delight.
Song of Songs 1:1°X:’R 01w "W
PP WK 0°Yn Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

my 1w eI

The psalmist in distress: “By day Havayah commands His
kindness, and in the night His song is with me.” The writ-
ten form is shirah and the reading shiro, “His song,”
which the Alter Rebbe takes as G-d’s delight, revealed “in
the night,” when darkness is turned into light.

Psalms 42:9'0:271 0°7°11n

71 PR 1700 "1y 7Y 12°P21 im0 ' M ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Ramban, in his comment on the Shabbos passage, ex-
plains “He rested and was refreshed (vayinafash)” as the
added soul (neshamah yeseirah) of Shabbos, coming from
the foundation of the world, “in whose hand is the soul
(nefesh) of every living thing.”

Ramban on Exodus 31:133:8"% minw 2y 1"2m7

oM

The Zohar on Vayakhel reads vayinafash: on Shabbos eve
a person’s nefesh draws to itself an added spirit, which
dwells in it all Shabbos day, so that the soul becomes
greater than it was.

Zohar, Vayakhel 14:185-19571”2p-71"0p: 7> 21p™) ,7i1 190

T2 PR XM

G-d’s words to Chavah after the sin: “your longing shall be
to your husband, and he shall rule over you.” The Alter
Rebbe cites it here, with the end of Tanya chapter 50, in
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support of the point that the soul’s longing must be fol-

lowed by drawing G-dliness down.

Genesis 3:161"0:’) N*WRI2

“OXY D33 *TPR 33Y2 TIM WY AW AT W N7

72720 KIM ANIYA LR
Unto the woman He said: ‘Iwill greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

93 m9NT 2927

Moshe’s words in the Shema: “And these words, which I
command you today, shall be upon your heart.” They fol-
low “with all your might,” showing that after the soul’s

longing comes the Torah.

Deuteronomy 6:6":"1 0°127

7237729 O 7139 238 WX TPRT 0TI T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

,10727
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The answer: one with clean hands and a pure heart, “who
has not lifted up his soul in vain,” that is, has not set his
desire on falsehood (context: Steinsaltz Tanakh). The word
is written nafsho, “his soul,” and read nafshi, “My soul”;
the Alter Rebbe reads nafsho as the soul’s ascent, which

without the drawing down of nafshi is “in vain.”

Psalms 24:4°7:775 0°2°11n

07 YIWI X2 WDI KW Ripa™X? WK 27777121 0780 P2
He that hath clean hands, and a pure heart; Who hath not

taken My name in vain, and hath not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

95 2Py 9P opn

Yitzchak’s words as he felt Yaakov: “The voice is the voice
of Yaakov, but the hands are the hands of Eisav.” The Alter
Rebbe’s explanation of this verse is cited for the drawing

down through Torah.

Genesis 27:22273:1”3 n°wX12

M2 DU APYY PAR TRl NP A1 AR prevtoR 3Py v

Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

96 NIBAN SAYYA Rwn ° 0 nUpha

According to the note, the Arizal’s discourse on the mitz-
vah of the half-shekel, on which the reading of Arich

Anpin as the nefesh of Atzilus rests, is also quoted there.
KEHOT'S NOTE

.ROPNIR Y 72IWN2W N7 O3 R Opwi No¥nn msn 077
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G-d’s command for the census: “each man shall give a
ransom for his soul,” the half-shekel. The Arizal’s com-
ment on it is cited for the meaning of nefesh as will.
Exodus 30:1227°:% mnw
e WDl 79D WK 1NN DPTREY PRIWII2 WRITNR RPN 03
:DIX Tp23 133 D73 M7N?) BOK Tp23
When thou takest the sum of the children of Israel, accord-
ing to their number, then shall they give every man a ran-
som for his soul unto the L-RD, when thou numberest them;
that there be no plague among them, when thou numberest
them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Ay BN wel R
G-d tells Yirmiyahu that even if Moshe and Shmuel stood

before Him, “My soul is not toward this people.” Here
“soul” means will, as Rashi and the Targum explain.
Jeremiah 15:1'R:1"0 o0
nPY M0 0YTPR "W TR 2107 PRINYY MY Tay DN V2K 1 nK™
AN 23270y
Then said the L-RD unto me: ‘Though Moses and Samuel
stood before Me, yet My mind could not be toward this peo-

ple; cast them out of My sight, and let them go forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1987 "wol
Rashi explains “My soul” as “My will.” The Alter Rebbe
uses this to read nafshi as G-d’s will drawn down.
Rashi on Jeremiah 15:1'X:7"0 17°07° %y >" 21
7onnm SRS By oonnn wpab ppn omeaw JSRImey wn
7Y °BR 2w 0292 15y K21 0179 199N 37K 20n o1tnn
By M (9:27% Mnw) 31390 WOR W Awn ,20n? 2NN
19313 PRI 779K P2IR 71 PR TPYR OPARY (W) A1 01 %ID
53 nR 183 971RY (71 R PRIAW) 0°9Yan AR DRIwS 212 17707
DR 02w 130 R AR (Qw) 0379y PRI INDRAN PRI’
2137 .owe1 :07°oy YPann bR 100

Moses and Samuel Both were needed to beg mercy for
Israel, but first they induced them to repent, and afterwards
they prayed on their behalf, but they had no idea of turning
away My wrath until they had induced them to repent.
Moses said (Exodus 32:27), “Let each man put his sword...”
(v. 20) “and he scattered it on the surface of the water, etc.”
And afterwards (v. 30), “I will ascend to the L-rd, perhaps I
will atone.” Samuel in Mizpah (I Samuel 7:4,5) “And the
children of Israel ...

On Your Way (Public Domain) - The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)

921N

“I (Anochi) am Havayah your G-d,” the first of the Ten
Commandments. The Talmud reads Anochi as an acro-
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nym, and the Arizal’s comment on it is cited.
Exodus 20:2°2:°> mnw
:0°72Y N°21 D713 TIRR AR WK TROX 7 00
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SW21 NIR %D %W 1Im

The Talmud reads Anochi as the initials of Ana nafshi ke-
savis yehavis, “I Myself wrote and gave.” The Alter Rebbe
takes it to mean that G-d gave His very self in the Torah.
Shabbat 105a:3’3:X 11”p naw
DI 17303 WY RIY TIPMION LRI R T Bni o
Y7907 P27 TRRT KK AT 1PN AP TTRY 1N 1
SRR PPIARI A2°N32 12

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Speak to the children of Israel, and they shall take for Me
an offering.”

Exodus 25:2°2:7172 mnw

127 9237 WX RPN MmN VPN 2K 23370K 731

PNNTAR ANPN

’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°1P1? ONN °2 919725 1N 22 NP

At the beginning of Parshas Terumah the Midrash reads
“And they shall take for Me an offering” as if to say that it
is G-d Himself whom Israel take. It supports the reading
that in the Torah G-d gave Himself.

Shemot Rabbah 33:6-7"1-1:3"% 137 1w
P2y MIpL 157 Rnw ,pwn 1 van npio 0TR ,0yaw amia ...
.DoMP1? ONKR 5 $13°33 :07% MR, PRIWOD 710 1N 173pn PaR
(3% 0°127) AR LN 00 INPM IR 3T AN P NP 0
Y DRAWS? 1IN1 MEN 27N ORDAY M wAT Lawn 12 Mg 1IN
17071 15°7 02w ,X>1N KR 117K IMKRN ORI 7170 1730 100 TR
R¥IM DN TN %01 70 I KDY IR 137 PR KPR
PN YR AN AWM TR 1P ME TN nRRw Iwn 0P InR
... 2w .02YR DRAYSD RO WY, KPR ,TwIn

Another matter: “They shall take Me a gift” - that is what is
written: “For a good lesson [lekah] I have given you
(Proverbs 4:2). Rabbi Berekhya HaKohen ben Rabbi]” may
be that Rabbi Berekhya was a student of Rabbi Yehuda
HaNasi. Alternatively, the term berabbi may be used simi-
larly to the term beribi, which means, “the esteemed.” said:
The way of the world is that when a person sells an object
from his house, he is sad over it. But the Holy One blessed
be He gave the Torah ...
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Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
woI" Naw 133
“For on it He rested from all His work.” The text joins this
phrase with “and was refreshed” from Exodus.
Genesis 2:3°1:°2 N"wX12
IMORPRTPIR NAY 12 73 AR WIRM ¥ awn 0 nR 0°pPR 112
:Niry? 0°p°K X127WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And on the seventh day He rested and was refreshed
(vayinafash).” The word is related to nefesh, and the Alter
Rebbe brings it as another sense of nafshi.
Exodus 31:171:87% minw
DRYA"NR 7 Ay 0B NYY™D 0PV KT NI DX 233 3 o)
:WDIT NIV °Y°2WT 0 PINTTINY
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Wl naw

The Zohar on Nasso calls Shabbos “a good gift in My trea-
and links “He
(vayinafash)” with the rest the weary soul (nefesh) finds on
Shabbos.

sury” rested and was refreshed

Zohar, Nasso 4:24-27172-772:"T R@1 ,7717 7190

R. Isaac then cited the verse: “In thy distress, when all these
things are come upon thee, in the end of days, thou wilt re-
turn.... For the L-rd thy G-d is a merciful G-d”, etc. (Deut. 4,
30-31). ‘We learn from here’, he said, ‘that penitence is of
most effect before Rigour lights upon the world. For once it
does so it strongly entrenches itself, and who can remove it?
Indeed, it will not depart until restitution is made, followed
by penitence; and then only is the world again put ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nn
Onkelos renders vayinafash as venach, “and rested.”
Onkelos Exodus 31:17177:x7% mnw 9y 019p31x D130
M 77 729 PR ROW I 0757 X1 NN 2K19? 233 A R 13
M3 NIY XYW RPN RYIX N7 KoY
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
5”12 920R M 772

This is the discourse on “And the number of the children
of Israel shall be.” The passage given speaks of the souls’
descent for the sake of an ascent, to bind them to G-d in a
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yearning without end, and of drawing G-dliness down
through the counted mitzvos.
KEHOT'S NOTE
.X ;19271270 27yY
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Yeshayahu’s prophecy of the shoot from the stem of
Yishai, the Mashiach: “And the spirit of Havayah shall rest
upon him.” The Alter Rebbe’s discourse that explains it is
cited.
Isaiah 11:272:8” 171°yw°
DRI NYT 07 7720 A3y 737 73921 00 000 M) 1”?}3 ann
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,
The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My offering, My bread, for My fire-offerings, My pleasing

aroma.” The Alter Rebbe’s explanation of “My pleasing
aroma” elsewhere is cited.

Numbers 28:2°2:1” 712712

M3 077 WR? "R02 "3RN8 DTPK AN PRI *327ny 13
A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There G-d answers the soul’s wish to look only toward Him

with “Turn your eyes away from me”: the rush toward G-d

in prayer is great but only for a time, and must be followed

by a “return,” making a dwelling for G-d below through
Torah and mitzvos, which is the purpose of creation.

KEHOT'S NOTE
.2 % wrnw nmph
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The beloved’s words in the Song: “Turn your eyes away
from me, for they have overwhelmed me.” The Alter
Rebbe’s discourse on this verse explains that the soul’s
rush upward must be followed by a return to work below.
Song of Songs 6:5°71:" 07w W
STYPTTIN WPRY DAY TTYD T 21200 0 T 1Y 207
Turn away thine eyes from me, For they have overcome me.
Thy hair is as a flock of goats, That trail down from Gilead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At Chorev Eliyahu is shown a great wind, and after the
wind ra’ash, plainly an earthquake, but “Havayah is not in

likuteitorah.com/likkutei-torah/shelach/16/
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the ra’ash” (context: Steinsaltz Tanakh). The Alter Rebbe
reads ra’ash as the “great tumult” of the angels’ ascent.
I Kings 19:118™:0™ X 0°571
P9 PIM NI M 3y 7 MAm 7 397 72 DTHY) RS N
N WYI2 K2 WY1 07 90K 7 112 XD 1 2107 0°YP0 13w 001
And He said: ‘Go forth, and stand upon the mount before the
L-RD.’ And, behold, the L-RD passed by, and a great and
strong wind rent the mountains, and broke in pieces the
rocks before the L-RD; but the L-RD was not in the wind;
and after the wind an earthquake; but the L-RD was not in
the earthquake;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And after the ra’ash, fire; Havayah is not in the fire; and
after the fire, a still, small voice.” The fire is read in the
next paragraph as the seraphim’s burning.
I Kings 19:1227:0™ X 02991
:7TPT MANT P3P WRT I0KY T WRI KD UK Uy17 0K
and after the earthquake a fire; but the L-RD was not in the
fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Reish Lakish expounds “Havayah Tzeva’os is His Name”:
“He is L-rd (adon) among His host”; just before, Rabbi
Yochanan reads “and He came from the myriads of holi-
ness” as “He is a sign (0os) among His myriads.” The Alter
Rebbe quotes “a sign among His host,” and Kehot points
to the Maharsha there; the same passage then cites
Eliyahu’s vision at Chorev.
Chagigah 16a:4-5’71-"T:X "0 121
X2 WY1 M7 0K 7 M2 KD a0 237 PR R3IR 72 K70 037
,VIRT T Sip WRT IRY 7 WUR2 XY UK vy nRy Cn vyl
IR0 WPV (07783 1K1 0127 1YY L1227 310 123y 0 1
09939 D7 W2 — NI *IR7RD NYPY DTN %330 NYRTY .nY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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27MYn K21 7712

The Talmud teaches that the World to Come was created
with the yud. It shows how much comes from a single let-
ter of the Name.

Menachot 29b:13-1477>-3>:2 v”2 MnIn

°1amY D°UYIN 12V DOPCTRW °1D7 T71°2 KA 09y X721 7 2R

TIRW 17°WYR 2191 DTPWRA 719D 12W D°POT3W 2191 TWRI 710D AR
RIM 0°1902 27 MK 91 NN oI A0 29 IR mh m "7
PN AM A7 52 nYY SNw 12 WOw 170 27 TNRT R RTA 72NN

1 vow
Wikisource Talmud Bavli (CC-BY-SA)
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"7 21°Wwa "N D7y RYM A
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
S79°KR1 3 ,RD RN

118 1IN 198N NIRY 17700

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,272 e b

119 apn PN 2o0n Ak

The words here quote Proverbs 25:3; the passage is shown
below.
Proverbs 25:32:77173 “own
PN PR 07270 221 prY? YN M7 DY
The heaven for height, and the earth for depth, and the

heart of kings is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,1 %hen

120 1 YOWIN 12021 2R

The words here quote Psalms 36:7; the passage is shown
below.

Psalms 36:7°1:172 0°2°11n

YU RINTOTX 121 0NN TYIYR XD ANRTI
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 00000

121 1N °18 NN

The words here quote Ezekiel 1:10; the passage is shown
below.
Ezekiel 1:10”:'x Hxptn»
U39 DNYIWy PRIIR MK 39 O %3 OTIR MM
NYIIY WD INYIW? NN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR PRPIT

122 TR TIY MR APYe R

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

,IDNN AT A-NPWRI2 N7TIRD MID™MIRD Y 1P 1P18Rna Lud ,ab nhwn

ST9RIR

likuteitorah.com/likkutei-torah/shelach/16/
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123 DTN N MR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
0,k QW

124 5-X 77w 9D PR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
3] .(R,10 .8 ,3) N

125 D9°WR PY 27y
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
S79ORY LR @I NP RA

126 My 1Y 1Y

The words here quote Psalms 42:9; the passage is shown
below.

Psalms 42:9'1:2" 0°2°11n

71 9XY 170N "By 1Y 17721 1700 °n MR ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,an 0°%nn

127 Py MW ' N1ana

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

.2,7500 QW .2,1¥yNN AT 7-N°WRI2 071K PRyl

128 -l e e AR

Kehot’s note points to where this is explained further: Or

HaTorah.

KEHOT'S NOTE

M Ow3A °7 1% RNADPD 19y 4011 P71 119737 PPAD KNI 1INOW 1nd”
X ,7°WN 77 7-770 0w .X 750N 71-770 NPWRI2 N7MIR — "RAR

129 N2

The words here quote Berakhot 12b:27-28; the passage is
shown below.

Berakhot 12b:27-28175-173:2 27 N1572
TYY RINY N‘?N ,ARIPRN 028N NRCYY PYNY KD 99 Emlals
X7 K97 :miK 10K 12 K02 .39 DDY 07730 NRVE IR Nivobn
AR T PR 0N 72 3Py TIY T
They answered him : [This passage does not mean] that the
memory of the exodus from Egypt is to be obliterated, but
that [the memory of the release from] the servitude of the
kingdoms will be fundamental and the exodus of Egypt sec-
ondary to it. Take the following as an analogy: "Thy name
shall no more be called Jacob, but Israel shall be thy name"
(Gen. xxxv. 10).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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KEHOT’'S NOTE
— ”5pY ApY™1 POy PRI XPR 1MIpRn 2py° IpYw XD” 1,27 11912
.X,720N A7 71-7715 NPWRI2 N7MR

130 R TP
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
P10 DWW TUY T 2PY° PAw PRIWS PnaT” .wRh 2 K1 mpR IR
LYY MR e NPMIR 02 IR .2 ,1YNN A7 7-NPYRI2 07K — ”D’PbN

131 71127 °2 hawa
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.(>’¥yi1 N0 X ,Ap

132 | The psalmist asks, “Who shall ascend the mountain of
Havayah, and who shall stand in His holy place?” The Alter
Rebbe reads the ascent as prayer, the soul rising from
below.

Psalms 24:3°3:773 0°2°1n

AWTR DIPRA DIPTY TI2 H?}zf"?;
Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

133 | G-d’s words to Moshe at the burning bush: “When you
bring the people out of Egypt, you shall serve G-d on this
mountain.” The Exodus had as its purpose the giving of
the Torah, the drawing down of G-dliness.

Exodus 3:1227:) minw

DY TR TATY 230 *3 NINT TP Ty MK VRN
TR 07 7Y 0°PPRI7NK 1172YA D8R

And He said: ‘Certainly I will be with thee; and this shall be

the token unto thee, that I have sent thee: when thou hast

brought forth the people out of Egypt, ye shall serve G-d

upon this mountain.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

134 T wyna Y

At Chorev Eliyahu is shown that “Havayah is not in the tu-
mult.” The Alter Rebbe reads the tumult as the angels’ up-
ward excitement, in which the Name does not rest.

I Kings 19:11x™:0™ X 0°a%n

PIDR PIM MPITA MM 13 N N3 N 2397 72 AR KE TR
1 YyI2 N5 vyl 1397 90K 1 1172 X>n ’;;)Y? D’S]?t} bl iR=kah]
And He said: ‘Go forth, and stand upon the mount before the
L-RD.’ And, behold, the L-RD passed by, and a great and
strong wind rent the mountains, and broke in pieces the
rocks before the L-RD; but the L-RD was not in the wind;
and after the wind an earthquake; but the L-RD was not in

the earthquake;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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139

0°7%7 PIRM DONK "NRXIT WK DI7POR °1 %K.

myn® mwnRn TR NI WYY

According to the note, this teaching, that the tumult is an
ascent toward G-d from below, is quoted there.
KEHOT'S NOTE
ROP Y TR 572 k2N

WN WyIn NN

“And after the tumult, fire; Havayah is not in the fire; and
after the fire, a still, small voice.” The fire is the seraphim’s
burning, and the still, small voice is the Torah.

I Kings 19:1227:0™ X 0291
:7TPT MANT P3P WRT I0RY T WRI KD UK UyI7 0K
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SIN AMNW 27y

The discourse on “I am black” explains, citing the
Midrash, “black all the days of the week and comely on
Shabbos”: the hidden love, called “black fire,” is con-
cealed during the week and comes out into revelation on
Shabbos.
KEHOT'S NOTE
S79ORY AL, @I NMIPD RA

SIN AMnw

The beloved says to the daughters of Jerusalem, “I am
black but comely.” The Alter Rebbe’s discourse on this
verse distinguishes the outward tumult of the heart from
its inner fire.

Song of Songs 1:5°71:’k 0°7°wi1 1w
:TPW NiY°7°0 97R YPIND 09PN 112 MR 2IR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rav Sheshes, though blind, recognized that the king was
coming only when there was quiet, for the King of heaven
came in “a still, small voice.” The Alter Rebbe uses it to
show that G-d is revealed in the stillness of the Torah.

Berakhot 58a:11x”:X 1”1 N1372
7PYD RYIRT RDIDPRT :APD 0K 7RI 72 KIn :RPH XINT AP? 0K
71 93y 0 1AM n ’JDb 72 DTRYY RY” 22027 ,RY°RTT NJ:I‘D‘??;
177 0K °1 M2 X2 °7 2107 0°¥70 12Wm1 0017 pon pim AT
TRRT P3P WRD 0K 1 WRI KD WR WYIT 0K 0 Uyl KD Uy
Raiva
The Min asked him, "Whence hast thou this?" He replied,
"Earthly kingship is like the Kingship of Heaven, of which it
is written, 'Go forth, and stand upon the mount before the
L-rd. And behold, the L-rd passed by, and a great and strong
wind rent the mountains, and broke in pieces the rocks be-
fore the L-rd ; but the L-rd was not in the wind ; and after the
wind an earthquake ; but the L-rd was not in the earthquake
; and after the earthquake a fire ; ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

140| Right after its expositions of “Havayah Tzeva’os,” the
Talmud quotes Eliyahu’s vision: Havayah is not in the
wind, the ra’ash or the fire, and after the fire comes “a

9

still, small voice,” “and behold, Havayah passes by.”

Chagigah 16a:4"7:X 170 n3°an

) vy 1737 IR "7 192 R :uf:ﬁ’ °27 AR RAR 72 K10 °27)

,VIRT NRnT Y71[7 WR::I Ry n WN; x> wR W}]'[tl by W}_ﬁ_;
M2y 0 mam”

William Davidson, Vocalized Aramaic (CC-BY-NC) '

141 npT MRt 9y

The Zohar on Balak calls the level of “my G-d” (Elokai) the
secret of “a still, small voice”: a hidden beginning that one
may ask about, but that none can answer, for it is
concealed.

Zohar, Balak 9:155-12:1657170p:27-173p:°0 P92 |91t 790

R. Eleazar then commenced to discourse on the verse: “O
L-rd, thou art my G-d, I will exalt thee, I will praise thy
name, for thou hast done wonderful things” (Isa. 25, 1).
‘This verse’, he said, ‘contains the mystery of faith. “L-rd” is
the supreme mystery, the beginning of the supernal Point,
the recondite and unknowable. “My G-d” refers to the still
small Voice which is the first subject of interrogation.

The Zohar; London, Soncino Press, 1933 (Public Domain)

142 npT MRt 9P

The Zohar on Tzav calls the inner altar, the altar of the fine
(dakah) incense bound in the bond of faith, “a still, small
voice (dakah).”
Zohar, Tzav 11:84-12:9337%:27°-770:X”° 1% ,77171 7100
It is written, “Oil and incense rejoice the heart” (Prov. 27, 9),
but not fat and limbs, although these, too, allay wrath. The
altar which is the innermost of all, the linking of faith, is
called “a still silent voice”, and in relation to this the other
altar is called the “outer” one.

The Zohar; London, Soncino Press, 1933 (Public Domain)

143 T MRt P

The Zohar on Pinchas calls the fourth level, after the three,
“a still, small voice, where the King comes,” the “man”
who sits on the Throne.

Zohar, Pinchas 35:189-37:2022"1:1”2-1v”9p:11”? 0N 7M1 190

144 T MRt P

The Zohar on Pinchas compares Eliyahu’s vision to the
layers of a nut: the hard husk is the fire, in which Havayah
is not, and in the hollow within is “a still, small voice; there
the King comes.”

Zohar, Pinchas 46:266-48:2781”1y:n”n-1707:1"1 018,711 190

145 NO9R ONNP 1AN 1PT ARt 2

The Tikkunei Zohar says that the King does not come in
the great wind, the ra’ash and the fire, in which the wings
of the chayos are heard, but in the still, small voice: “there

likuteitorah.com/likkutei-torah/shelach/16/

146

147

148

149

0°7%7 PIRM DONK "NRXIT WK DI7POR °1 %K.

the King comes.” These are almost the Alter Rebbe’s own
words.
Tikkunei Zohar 3b:2-3’1-"2:2°3 77171 °1pn
ORI MPEIA NPN ATRYT XN1P32 SX° oTRy2 TR ...
YTp (2 v XR) ART AnnT Yip 1RnT X9p 173 ynuny X7
173 M2 ROT .XPD RORP TRNT 1A ATRYI WRT DOUIRT
21p3 XPX \X2PR ROX K7 NN D73 1172 NIRAYRT RN UYIN
TR AT LI AN TR UK WYL I W03 KT AT T
XY 2173 1Y 1I9ET T NI TIY0 M0 MM KINY L (7 X) PRI
.. 112 P27 020 PX X7 ,NAp2nn

Tikkunei Zohar - Vocalized (Public Domain)

9°92 %927 DOWNY

G-d’s words of comfort to Israel through the prophet: “And

I have put My words in your mouth, and in the shadow of

My hand I have covered you.” Through the words of Torah
G-d’s light is drawn down.

Isaiah 51:161"0:R"117°yWw°

TRDY PIX OO DM YuI? Nve3 T YY1 T°D3 127 0N

TARTRY 187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0 L,R1 YW

Q°ynw1 NNad 0°non >93%

Koheles: “The words of the wise are heard in quietness,
more than the shout of a ruler among fools.” It explains
why the Torah is called a “still, small voice.”
Ecclesiastes 9:171:'v n>np
:0°7°022 Wi Ny DOYRWI N2 DRI 13T
The words of the wise spoken in quiet Are more acceptable

than the cry of a ruler among fools.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,0 nhnp

X”Y 277D KIP1°B T 9y K713 WD

The note identifies the “elsewhere” where the Zohar pas-
sage on the still, small voice is explained as this place in
the Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
XK AT RUTTIRD 177IR2

NP1 Ry 15w yw

In Daniel’s vision, the Ancient of Days has “the hair of His
head like clean wool.” Chassidus reads the “hair” as the
laws of the Torah.

Daniel 7:9°0:t 5x°17
Yy M0 2203 AYIR? an° Pri PRy 1R 11972 2T 1Y NN I
1927 M3 °7iP272 3707 1°22W 179712 Kp1 MNYD AWK
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150

151

152

183

154

I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

e aywnm

The psalmist: “This is the gate to Havayah; the righteous
shall enter it.” The “gate” stands for the mitzvos.

Psalms 118:20°2:1°p 0°2°1n

12327 P72 YA
This is the gate of the L-RD; The righteous shall enter into it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,mp oonn

DIpa yawn " 27y

There the Alter Rebbe notes that the verse says “in the

voice” and not “to the voice”: hearing “to the voice” is the

outer drawing down, while hearing “in the voice” reaches

its inner dimension, the Infinite Light drawn down so that
the soul is nullified.

KEHOT'S NOTE
.2,30 IR N™MpP

(N”Y R”D7T) 1ANNNY A2
The note points there for a discussion of the Zohar’s “in-
nervoice.”

KEHOT’'S NOTE
.DoNN’Y A-RIP% N”MIR IR

2177 BX 77

“It goes toward the south and turns toward the north.” The
text refers to the Midrash on Koheles on this verse.
Ecclesiastes 1:6M:’% norp
2% 1N2°207537 1197 7737 220 2230 73937PK 22301 0INTOR 799N
Hishhl
The wind goeth toward the south, And turneth about unto
the north; It turneth about continually in its circuit, And the

wind returneth again to its circuits.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M7 0a0Rn 0T RY

The wise woman of Tekoa, urging King David to bring
back his banished son Avshalom, says that G-d devises
means “that no one banished be banished from Him.” It
shows that every Jewish soul will be raised at the
Resurrection.
11 Samuel 14:1477>:7% 1 PX1w
DORPR REP"KD) 1DOR? K? WK 738 077330 0931 mnd ninT3
M3 320 172 A2 MY 20 D)
For we must needs die, and are as water spilt on the ground,
which cannot be gathered up again; neither doth G-d re-
spect any person; but let him devise means, that he that is

banished be not an outcast from him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
.(n%3%) L, e

n°yn 119 91

The beloved’s praise: “You are all fair, my beloved, and
there is no blemish in you.” It describes the whole of Israel
together in the Time to Come.

Song of Songs 4:71:"7 0°°W1 W
12 T DV My N2 7P
Thou art all fair, my love; And there is no spot in thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,Twrnw

TIIND 13710 13°3K 11913

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.28n1 Mo

anoann

Proverbs: “A gift in secret pacifies anger.” Here the light
drawn down by the mitzvos is now like a hidden gift.

Proverbs 21:1477°:x73 *5wn
:TRY IR0 P2 YY) AXT193° N0 1A
A gift in secret pacifieth anger, And a present in the bosom

strong wrath.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T ,R00wn

2PY° WAW° 0°N2aN
The discourse on “Those who come, Yaakov will take root”
explains that the soul descends into this world for the sake
of “today, to do them,” and that the mitzvos are the soul’s
garments.
KEHOT'S NOTE
79ORY 2,2 K™D

2PY° WAWS DON2AA
Yeshayahu’s prophecy of the days to come: “Those who
come, Yaakov will take root; Israel will blossom and bud.”
The Alter Rebbe’s discourse on this verse, in Torah Ohr,
Shemos, is cited on the reward revealed from the mitzvah
itself.

Isaiah 27:6"1:1"2 17°yw°
;211N 2207310 XYM PRI MDY PR 3Py WY 0°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
DY mPR8Nn NP8 yan

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.A%y° no7a
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161

162

163

164

165

Bar BN T ywn

Hevel brought the firstborn of his flock, “and Havayah
turned (vayisha) to Hevel and to his offering,” accepting it.
The Alter Rebbe reads yeshuos, “salvations,” in the sense
of this “turning,” G-d’s revelation to those below.
Genesis 4:47:"7 N°wR12
HRY P277PR U YYT 17270m1 ARE ni10an XDy XU Pam
A
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.7,7 DPwR92

1n>nna 1210 YIYaT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"n X" 70

nPRNa 120 Pyl

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning.” The Alter Rebbe uses it to
show why this lowest world can hold the highest
revelation.

Sefer Yetzirah 1:7°1:’K 717°%° 190
nambws 19902 NN 1NPAN2 1910 YIYa R 92 MTED Ty
D10 AR 17 AR 21921 3w 17 PRI 70 1IRY NPNA2 1D

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

79AN 7awnna mwyn 110

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 0P LR Y

The Zohar on Vaeschanan, on “you heard the sound of
words but saw no image,” speaks of “the inner voice” that
was not seen at all, from which came all the voices heard
when the Torah was given. The Alter Rebbe identifies it
with the still, small voice.
Zohar, Vaetchanan 4:17-5:27172:’11-1°:"T 1INNXRY ,3717 700
All other peoples G-d has placed under the charge of
Chieftains who have control of them, but Israel the Holy
One, blessed be He, has taken for His own portion to be
united to Him, and He has given them His holy Law that
they may be joined to His Name.” AND THE L-RD SPAKE
UNTO YOU OUT OF THE MIDST OF THE FIRE: YE HEARD
THE VOICE OF WORDS, ETC. R. Eleazar said: ‘What is meant
by “the voice of words”? It means, the Voice which is also
called ...

likuteitorah.com/likkutei-torah/shelach/16/
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The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 15

166

217wa "nawn

Yaakov’s vow at Beis El: if G-d keeps him and he returns in
peace to his father’s house, “Havayah shall be my G-d
(le’Elokim),” and he will dedicate himself to His service
(context: Steinsaltz Tanakh). The Alter Rebbe reads
le’Elokim as “like Elokim”: a revelation above Havayah
will make Havayah itself seem like the concealing Name.

Genesis 28:21x72:1”2 N"wX12

:0°PPRY 72 °1 171 738 N°279K 0iPw "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.XJ,M13 N°wKRI2

PARAGRAPH 16
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168

169

170

DRIW° X °3

The angel tells Yaakov, “Your name shall no longer be

Yaakov, but Yisrael.” The Alter Rebbe links this first nam-
ing to the revelation of the Name Havayah, given at Sinai.

Genesis 32:29073:277 N"wr12

DOPPRDY N7P™3 PXIPIOR 3 Y TV MR 2P XD TR

:9IM DWIR-DYY

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW M BRI AN D
G-d Himself tells Yaakov, “Yisrael shall be your name.”
This second naming points to the higher revelation of the
Time to Come.
Genesis 35:10”:7”% n>wx12
PRITON 03 2Py TIY ARG RPN Ipy Tuw DORRR TN
2K MYINY RPN TR 1
And G-d said unto him: ‘Thy name is Jacob: thy name shall
not be called any more Jacob, but Israel shall be thy name’;
and He called his name Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N19727 R0 ApY YA . . MPW °D RPRna

According to the note, the Alshich’s remark and the Ein
Yaakov passage on the double naming of Yisrael are quot-
ed there.
KEHOT'S NOTE
.2,71800 77 7-719 A9wM NPMIR2 XN

QoWDRT NXP YR

The note identifies this as one of the commentators who
remarked on the question of why the name Yisrael was
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given twice.
KEHOT'S NOTE
177y P2 99917 ROATW 1 DW D3R SWITRY 9700 D2 0w IR

PARAGRAPH 17
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In the Song at the Sea Moshe and Israel sing that the na-
tions will stand still “until Your people pass over,
Havayah,” calling on G-d by name (context: Steinsaltz
Tanakh). The Alter Rebbe reads the words as “until Your
people pass over Havayah”: Israel bring a revelation that
passes beyond the Name Havayah.

Exodus 15:1610:1"0 mnw

=79 T ARY 92Y°7TY 1ARD T YN ’77;3 T02) ANRR ng";g San
IR MOy 72y

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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1My KonbR
“Were it not that the Holy One, blessed be He, helps him,

he could not overcome it.” Even the soul’s own ascent
needs G-d’s help.
Kiddushin 30b:7°1:2°% P 1op
Wpam DI 22 7Y 12300 07X PY 17 7 12 Tiynw 027
ATRI ROWPRY VIR Wpam pUTRY YU NDIXY R Linnn
237220121y KD 0RPR” SRIY L3P 2397 1K 1Y NI 102
William Davidson, Vocalized Aramaic (CC-BY-NC)

713N 7% TInye 0
“For He stands at the right hand of the needy, to save him
from those who judge his soul.” G-d’s help in the soul’s
struggle, as explained in section 2.
Psalms 109:31x”%:0"p 0°2°1n
(191 “Lwn PYIN? 1 TR Ty
Because He standeth at the right hand of the needy, To save
him from them that judge his soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XD ,up 0°21n

PARAGRAPH 18
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Shimon HaTzaddik’s teaching that the world stands on
Torah, service and acts of kindness. The Alter Rebbe reads

likuteitorah.com/likkutei-torah/shelach/16/
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service as the ascent from below and Torah and kindness
as the drawings-down.

Pirkei Avot 1:2°2:°X maR mawn

YW Y IR 177 RIT L2 D010 TR O pUTRT 1Ny
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Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

"Y1 N2 9N1Im

The psalmist: “I desire to do Your will, my G-d, and Your
Torah is within my innards.” The Torah is a drawing down
into a person’s inner being.

Psalms 40:9°0:"» 0°2°11n

2¥1 TIN32 AN7IN1 A¥EN *POx Tz Niwy?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s promise to rebuilt Jerusalem: “Through right-

eousness you shall be established.” Kindness and

tzedakah are the outer drawing down.
Isaiah 54:1477:717°yWw°
12X 29N7RD 22 IR XN K22 pYyR Spn 1IN 1p1e2
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for a discussion of the Zohar pas-
sage “There is Chesed and there is Chesed.”
KEHOT'S NOTE
.0%°y 07127 N”MIRA IR

T0M N°RY TON N°N

The Zohar distinguishes two kinds of Chesed. The Alter
Rebbe identifies them as the supernal Chesed of the future
and the Chesed of the right arm now.

Zohar, Idra Rabba 15:134-17:147-7"%p:1" X271 XI7X7 7M1 180
Pnp:
W R NRR >TOM

G-d’s promise to Israel: though the mountains move, “My
kindness shall not depart from you.” It describes the su-
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180

181

182

183

pernal Chesed that will be revealed in the Time to Come.
Isaiah 54:10™:717°yw"
"2 YIRRD INRR CTOM T1UIAR NIYIM WY 007 73
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For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTy
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One of the Thirteen Attributes of Mercy, which G-d pro-

claimed to Moshe: “abundant in kindness.” Here it names

the higher Chesed.

Exodus 34:61:7°7 mnw

700727 D%EN TN 13m0 SR mm NP 1’;;)'55_7 13y

NRKY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

NI°7° NY11T 70M 15 112 NIOPN 17913 1o

In Patach Eliyahu, G-d fashions “bodies” for the Sefiros,
“Chesed, the right arm.” The Alter Rebbe identifies this
with the lower Chesed, the vessel for the higher one.

Tikkunei Zohar 17a:15-161"0-1"0:X > 97717 °13pN

7791 RW3 (2127 X73) *33% PPRRwl 100 INT 1D NP Priab
Ry TUDOMT PRiab v23% RDIA RTIPNRT NP NN 1o
RORPDW RYITT 77122 LRIPMY RYITT TON KT RPN IRIPNKRI
N3 MR RDIAT RO TI0% .7 1IN T N33 .RDIA NIREN

179 7137p 2792w TN TR Mo LR
Constantinople, 1740 (CC-BY-NC)

192°% 1007 A TR

There the Alter Rebbe explains that to sweeten and nullify
the judgments there must be a drawing down from the
Chesed of Arich Anpin, far above the Chesed of Z’eir
Anpin; the lower Chesed, called “the kindness of the
world,” is given according to people’s deeds and so is lim-
ited, which leaves room for accusers.
KEHOT'S NOTE
3,3 Rw1 D oYY
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Chanah’s song: “Havayah, those who contend with Him
shall be broken.” The Alter Rebbe’s discourse on this verse
explains the two levels of Chesed.

I Samuel 2:10”:2 X PXInw

072192707 197107 IR 0B 1°T2 N DY DY0W2 19Y 1010 M N
Anwn 1R

They that strive with the L-RD shall be broken to pieces;

Against them will He thunder in heaven; The L-RD will judge

the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1m0 K °3°1 >10n

The prophet’s lament over the destruction: “The kindness-
es of Havayah, that we are not consumed, for His mercies
do not end”; Israel survive only by His kindness. The plur-
al “kindnesses” points to two levels of Chesed.

Lamentations 3:2227:°1 12X
17 399°KY %2 11mn-RY %3 °1 >N
Surely the L-RD’S mercies are not consumed, Surely His

compassions fail not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage there refers back to “Havayah, those who
contend with Him” and to this maamar on “I am Havayah
your G-d” in the section of tzitzis, and speaks of concealed
and revealed chassadim (kindnesses) at ever higher levels.

KEHOT'S NOTE
X ,172702 %D 27

5RY 0 P17A %0
Hosea’s prophecy of the ingathering of Yehudah and Israel
under one head, “for great is the day of Yizre’el,” the day
G-d will “sow” (yizra) His people in their land. It is ex-
plained in the discourse on “And the number of the chil-
dren of Israel shall be.”

Hosea 2:2°2:2 yvin

TR 29 TR UK D7 WY M AR A2 93390
PRYTP 030 9173 70 YIRT

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%21 °7 N7Na

The psalmist’s happy man: “his desire is in the Torah of
Havayah, and in his Torah he meditates day and night.”
The Talmud (Avodah Zarah 19a) says that the Torah is first
called by G-d’s name and, once he has toiled in it, by his
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189

own; the Alter Rebbe reads the two phrases as two levels of
Torah, the higher and the lower.

Psalms 1:2°3°X 0°2°71n
:H'?j‘?1 oni® 1277 1071021 9897’7 N7IN270K °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage is quoted there, and the Tzemach Tzedek
adds in a gloss that this may be the meaning of “a new
Torah will go forth from Me,” referring to the Midrash
Rabbah on Shemini, chapter 13, and to the Ramaz on
Teitzei.
KEHOT'S NOTE
770 w17°n 1Ay am IR 1A)” $R°011 PPN Y 2-T71 NPT R2M
797 97 TS REN D RATAY 270D 1MW D 77T Y KRB CNR?
oy

PARAGRAPH 19
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Moshe’s charge to keep the mitzvos “which I command
you today, to do them.” The Sages read “today” as this
world, the time for doing, and “tomorrow” as the time for
reward; the first “I am Havayah your G-d” refers to it.
Deuteronomy 7:11x7:t 0°127
DT 137 *20 WY DVIYRI"NK) DPNT TN MERT N [RY)
:0nivy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Idra Rabba reads “in wrath remember mercy” as a call
to the supernal Chesed of the Ancient of Ancients (Atika
d’Atikin), through which mercy is aroused for all. The
Alter Rebbe points there for the inner Chesed of the
future.

Zohar, Idra Rabba 31:238-32:248X37 XITR1
mRI:279-1"77:R7%

Palnit B lole}

SR yaw
“Hear, O Israel.” The Alter Rebbe reads “Israel” as li rosh,
the “head” drawn down through the nullification of the
“something.”
Deuteronomy 6:4°7:1 0°727
AR 7 A°R0R ' PR vy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.1A”221.27°0 ,WPpin Y N7y RY

PARAGRAPH 20
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Sefer Yetzirah opens: “With thirty-two wondrous paths of
wisdom.” The thirty-two threads of the tzitzis correspond
to them.

Sefer Yetzirah 1:1°R-’X 717°%° 7900
5RIw” "pPR NIR2L T 7 PP T30 MR Macn 0onwy oowhwa
0177 7Y 1990 XWI 07 1AM 0IN7 CTY DR 09 79m) 07010 0opoR
71907 7901 19032 0¥190 TWHW 1M NR KA 1 YIT
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7120; and 3) Sapher 729 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

°1pann 12on7
The beloved, longing for her love: “His left hand is under
my head, and his right hand embraces me.” The right
hand is Chesed, which surrounds like the tallis.
Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 3177 “WRA? Nan ioRn
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And it shall be for you as tzitzis, and you shall see it and

remember all the mitzvos of Havayah.” The Alter Rebbe’s

earlier discourse on this verse explains that tzitzis allude

to love and awe.

Numbers 15:39v"%:1"0 727122
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And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, the Zohar HaRakia passage on the
three levels that complete Atzilus is quoted there.
KEHOT'S NOTE
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The Zohar on Terumah explains why the Shechinah is
called a “lamp” (ner): when she receives from between the
two arms, the supernal limbs, and opens her own arms to
them, and the Torah, given from the right, is the light that
kindles her. The Zohar HaRakia, at the end of Terumabh,
explains it through the three levels in which Atzilus is
completed.

Zohar, Terumah 74:734-76:742-1"%wn:1"y 11N ,0 980
2’nwn:y

And why is the Mishnah called a “lamp”? Because when she
receives the two hundred and forty-eight organs from the
Two Arms, she opens her two arms in order to gather them
into her embrace, and so her two arms encompass them and
the whole is called “lamp”. “The Torah is a light” which kin-
dles that lamp from the side of primordial light, which is of
the Right Hand, because the Torah was given from the Right
Hand (Deut. 33, 2), although the Left was included in it to at-
tain ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The world stands on three things. The Alter Rebbe sug-
gests that the three correspond to the three levels that
complete Atzilus.

Pirkei Avot 1:2°2:°k maR mawn
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Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Holy One, blessed be He, nods His head when Israel
answer “May His great Name be blessed.” The three pil-
lars are what draw this down.

Berakhot 3a:1477°:X °3 N1572
NI NP0ID "N27 TOIN PKWY AYwR KPN 1392 N KDY L.
Yayan N7 92 W"I'IQEI ,”le\b?; Y?ﬁ'l‘;:ktl Fl’?;j[ﬁ N> '[’;W} nﬁ!ﬁjj?;
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Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The passage given there explains that letters joined into a
word, as alef, mem and tav form emes, “truth,” receive a
power above that of each letter alone, and links those
three letters to “head, middle and end” and to three
worlds.
KEHOT'S NOTE
2,19 v nmpe

202 Kehot’s note points to Zohar, Terumah 74:737 for these
words.

Zohar, Terumah 74:7371%wn:77y MmN 117 100
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