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A brief explanation on “I” in the
section of tzitzis (Numbers 15:41)

The doubled “I” of “I am Havayah your G-d” is Ayin and Ani, the
two sides of Keser: the first, the hidden “nothing,” is the root of
Gan Eden, revealed through the Torah, and the second, G-d’s
own “I,” the Malchus of the Infinite One, will be revealed below at
the Resurrection through the mitzvos, when what is now Ayin to

us is seen as the true “I.”
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THE BIG IDEA

The doubled “I” of “I am Havayah your G-d” is Ayin and Ani, the two sides of Keser:
the first, the hidden “nothing,” is the root of Gan Eden, revealed through the
Torah, and the second, G-d’s own “I,” the Malchus of the Infinite One, will be re-
vealed below at the Resurrection through the mitzvos, when what is now Ayin to us

is seen as the true “I.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the section of tzitzis say “I am Havayah your G-d” twice? The Alter Rebbe first places the two
“I”s in Malchus of Atzilus, the root of Gan Eden, and in Keser, the Ayin from which wisdom is found.
Following the Arizal, he places both in Keser, which is first and last at once: as the root of all that is em-
anated it is Ayin, and as the Malchus of the Emanator it is Ani, the same letters. The first “I” is the reve-
lation of Gan Eden through the Torah, “the hair of His head”; the second is the revelation of Malchus of
the Infinite One at the Resurrection, through the mitzvos, “His garment,” which is Arich Anpin cloth-
ing Atik Yomin. It will come in two modes, from above and from below, like kadkod, “like this and like
this.” Now G-d is Ayin to us, hidden; then He will be seen as Ani, as in “See now that I, I am He,” and
the “I” that fills heaven and earth will shine openly. As Pharaoh’s “I” brought Yosef honor, G-d’s “I,”

the kingship that brings all worlds into being, brings far more; the 620 mitzvos draw it down.

OUTLINE

1 Two readings of the doubled “I” 11-2

The first “I” is Malchus of Atzilus, the root of Gan Eden, and the second is Keser; or both are in Keser, which
is Ayin as the root of the emanated and Ani as the Malchus of the Emanator. The first is revealed in Gan
Eden through the Torah, “the hair of His head,” the second at the Resurrection through the mitzvos, “His

garment,” and it will come in two modes, as kadkod is “like this and like this.”

2 Torah and mitzvos, reward and punishment 13

The doubled second “I” is the reward of the Resurrection coming from above through the Torah and from be-
low through the mitzvos. The Talmud reads the two “I”s as reward and punishment, Chesed and Gevurah,
hinted in the white and blue of tzitzis, and the Midrash learns G-d’s “I” from Pharaoh’s “I am Pharaoh.”

3 Ani and Ayin 14-5

Ani is G-d’s Being and Essence, and Havayah brings all into being through the tzimtzum of Chochmah.
Keser is called Ayin only because it is hidden from us; from below G-d is Ayin and the world yesh, from
above the reverse, and in the Time to Come the Ayin will be revealed as Ani.

likuteitorah.com/likkutei-torah/shelach/15/ 2



4 “See now that I, I am He”

16-7

Verses and sayings of the Sages show that at the Resurrection G-d’s very “I” will be seen below as above, the

sun taken out of its sheath. What fills the worlds openly now is only the radiance of His glory, while “I fill the
heavens and the earth” is hidden, sovev kol almin, which will then shine as an inner light.

5 Pharaoh’s “I” and G-d’s kingship

18-9

The revelation below will be as above, like “I am the first and I am the last.” Pharaoh’s “I” is royal loftiness;

G-d’s “I” is His Malchus, the thought “I will reign” from which all worlds come, so He is the true yesh. The

doubled “I,” like “exalted, exalted,” is sovev kol almin and what is far above it, drawn down by the 620

mitzvos; in the Time to Come G-d Himself, alone, will be revealed.

KEY CONCEPTS

Ani and Ayin 7°X /IX

“I” and “nothing,” written with the same three letters. Ayin
is G-d as hidden from us and beyond grasp; Ani is G-d re-
vealed as the true existence. Keser is both: Ayin as the root
of all emanated levels, Ani as the Malchus of the Emanator.

Keser (the Crown) 10>

The level above intellect, standing between the Infinite
and all the emanated levels; Chochmah comes forth from
it. It is called Ayin, “nothing,” because it is too hidden to
be grasped.

Malchus of the Infinite One 710 1°%7 N12%7

G-d’s own kingship, the thought “I will reign” through
which all the worlds come into being. It is called Ani, and it
will be revealed at the Resurrection of the Dead.

Arich Anpin and Atik Yomin 7°17 2°ny / 17018 779X

The outer and inner levels of Keser. Following the Arizal,
Arich Anpin is the “garment” of Atik Yomin, and its hair is
“the hair of His head like pure wool.”
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“His garment” and “the hair of His head” / 7°v13%
oW Y

From Daniel’s vision of the Ancient of Days. The mitzvos
are His garment, Arich Anpin itself, through which Atik
Yomin will be revealed; the Torah is the hair of Arich
Anpin’s head, the source of the revelation in Gan Eden.

yesh and Ayin 7%/ w°

“Something” and “nothing.” From below, the world seems
yesh and G-d Ayin; from above, G-d is the true yesh and
the world is as nothing. In the Time to Come the view from
above will be revealed below.

the light that encompasses all worlds (sovev kol
almin) 7715y 95 2210

G-d’s very “I,” present in all the worlds but hidden, as in
“Do I not fill the heavens and the earth?”; not a light that
surrounds them in space. In the Time to Come it will shine
as an inner light.

the 620 pillars of light 1% *712y 7790

The 613 mitzvos of the Torah and the seven of the Rabbis.
620 is twice yesh (310), and through them the doubled “I”
is drawn down.
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SECTION 1 - 11-2

Two readings of the doubled “I”
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A brief explanation on “I” (Ani) in the section of tzitzis

This short piece adds to the maamar before it (Likkutei Torah, Sh’lach 14, on “I am Havayah your G-d”), on
the last verse of the section of tzitzis, where the words “I am Havayah your G-d” come twice. It looks at the
word “I” (Ani) itself and asks what each of its two appearances means.
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Now, regarding the matter of “I” [being said] twice, see what is written in the explanation on the
verse “And He called” (Vayikra). And it may be said that the first is in Malchus (sovereignty) of the
World of Atzilus (Emanation), which becomes Atik for [the World of| Beriah (Creation); and it is the
level of the root of the upper Gan Eden and the lower Gan Eden.
After pointing to his explanation on “And He called” (in Likkutei Torah, Vayikra, “I am the first” is Ayin, the
source of wisdom, and “I am the last” is G-d’s Malchus), the Alter Rebbe offers a first answer: the two times
“I” are two different levels. The first is Malchus, the last Sefirah of Atzilus, which becomes Atik (literally “the

Ancient One”), the innermost and highest level, of the world below it, Beriah. As such it is the root of the up-
per and lower Gan Eden, where souls receive their reward after death.
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And the second is in Keser (the Crown), which is the level of Ayin (nothingness), from which
Chochmah (wisdom) is found; and also in Malchus of Atzilus, that is, what it receives from the level
of “And a river goes out of Eden,” which is Chochmah and Binah (understanding), etc.
The second “I” is in Keser, the level above intellect, called Ayin (nothingness) because it cannot be grasped;
“from which Chochmah is found” echoes Job’s “wisdom, from where (me’ayin) shall it be found?”, read as

“from Ayin.” It is also in Malchus of Atzilus, in what Malchus receives from “the river that goes out of Eden”:
in Kabbalah Eden is Chochmah and the river that flows from it is Binah.

207y 0 “ooaa 1°y1 1°1¥2 *axa ’7737 1 2BRAY WY I 2”Y 7IR°22 WM
And as is written in the explanation on the verse “Then Israel sang,” etc., “Spring up, O well,” on
the matter of “a fountain of gardens,” etc.; see there.

The Alter Rebbe refers to his explanation of the Song of the Well in Likkutei Torah, Chukas, where “a foun-
tain of gardens” is Binah of Atzilus, which comes down into the lower worlds by first being clothed in
Malchus.
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(And one may further say that both times “I” [is said] are in Keser, only that it is along the lines of
what is written in Etz Chaim, Sha’ar 41, at the end of chapter 3, on the meaning of “I am the first
and I am the last.”
In parentheses comes a second answer: both times “I” are in Keser, as Etz Chaim, Rabbi Chaim Vital’s
record of the Arizal’s teachings, explains “I am the first and I am the last.” The Kehot note says that “Sha’ar

41, end of chapter 3” is the numbering of the Shklov printing of 5560 (1800); in current editions it is Sha’ar
42, end of chapter 1.
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These are his words: “For Keser is first and it is last, and it is Ayin (nothing) and it is Ani (I); for in
the aspect of the Malchus of the Emanator that is in it, it is last and is called Ani, which is Malchus;
and in the aspect of the root of the emanated [beings] that is in it, which is the level of Keser, it is
the first, called Ayin, the letters of Ani.” End of quote.
Etz Chaim says that Keser is both first and last, both Ayin and Ani, two Hebrew words written with the same
letters (°R, "IX). Keser stands between the Emanator, the Infinite One, and everything emanated: its upper

side is the last level of the Emanator, His Malchus, and is called Ani, “I”; its lower side is the root and first of
all that is emanated, and is called Ayin, “nothing.”
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Accordingly, it may be said here too that the meaning of “I am Havayah your G-d,” the first time, is
the level of Ayin, that is, the root of the emanated [beings]; and from this level is the root of the rev-
elation that is in Gan Eden, through the level of “and the hair of His head like pure wool.”

Applying this, the first “I am Havayah your G-d” is Keser as Ayin, the root of the emanated levels. From there

comes the revelation of Gan Eden, which passes through “the hair of His head like pure wool” in Daniel’s vi-

sion, which, as he says below, stands for the Torah.
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LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 15 N°¥°% °D7 %R 2”Y 7IN°2 YN

NRANIT XM VIR PV O”RT B ma Mvanm Im DD’P’?N ™I %N 2 OyeE 7Y 5H5W 111 DINR
[@onmi nenna) NPANNA [(1now] 2w

However, what it repeats once more, a second [time], “I am Havayah your G-d”: this is the revela-
tion of the level of Malchus of the Infinite One (Ein Sof), which is called Ani; and it is the revelation
that will be at the Resurrection of the Dead.

The second, repeated “I am Havayah your G-d” is the revelation of Malchus of the Infinite One itself, the true
Ani, which will be revealed at the Resurrection of the Dead.
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And the matter that this revelation is through “His garment white as snow” may be explained ac-
cording to what is written in Mevo She’arim, Sha’ar 3, Part 2, chapter 2, and in the Likkutei Torah
of the Arizal, in the Hashmatos (omitted passages) on Daniel, on the meaning of “His garment as
snow”: “The meaning: Arich [Anpin] is the garment of Atik Yomin; and the hair of the head of the
garment mentioned, which is Arich Anpin, is like pure wool.” End of quote.
This revelation comes through the other image in Daniel’s vision, “His garment white as snow.” To explain it
the Alter Rebbe quotes the Arizal from Mevo She’arim, Rabbi Chaim Vital’s systematic work on the Arizal’s
Kabbalah, and from the Arizal’s comments on Scripture (his Likkutei Torah), in the omitted passages (Hash-

matos) on Daniel: the “garment” is Arich Anpin, the outer level of Keser that clothes Atik Yomin, its inner
level, and “the hair of His head” is the hair of that garment, the hair of Arich Anpin.
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If so, accordingly, the Torah, which is called “the hair of His head,” is the hair of the head of Arich
Anpin; and the mitzvos, which are called “His garment,” are Arich Anpin itself; for through this
garment there will be drawn down and revealed the level of Atik Yomin, which is Malchus of the
Infinite One itself, as is known that the root of the mitzvos is in the Gulgalta (skull) of Arich Anpin,
etc.)
So the Torah, “the hair of His head,” comes from the hair of Arich Anpin, while the mitzvos, “His garment,”
are Arich Anpin itself, the garment that clothes Atik Yomin. Through this garment Atik Yomin, which is

Malchus of the Infinite One, will be drawn down and revealed, which fits the known teaching that the root of
the mitzvos is in the Gulgalta, the “skull” of Arich Anpin.
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Now, elsewhere it was explained, on the matter of kadkod, “like this and like this” (kedin ukedin),
that in the Time to Come there will also be two levels, [two] modes of revelation: from above to be-
low and from below to above.
The Talmud (Bava Basra 75a) tells that on Isaiah’s “I will make your windows of kadkod,” two angels dis-
agreed whether the stone would be shoham or yashpeh, and G-d said, “Let it be like this and like this” (kedin
ukedin), a play on kadkod, as if kad-kad, “like this, like this.” In Likkutei Torah, Re’eh, the Alter Rebbe ex-

plains this as two modes of revelation, one drawn down from above to below and one rising from below to
above; here he says the Time to Come will also have both.

55NN TN R 99T (s wo] 977 [m1on by DY 17131 A0 12 Banw 1owty anw Pay
31 23R D19 RN Lyrw nxeapT] WPPT N12°N 1710 13 20RwaD 09°PRPR U IR N12°N AN nkyh
14 15 16 .n,nyg ,JW

And this is the matter of shoham and yashpeh, which are the levels of Yosef and Binyamin. And ac-
cording to this it may be said that this is why some say that an individual who prays by himself re-
peats the words “I am Havayah your G-d,” to complete the count of 248 words of the Shema. It fol-
lows that he doubles the second “I,” [saying it] two times.
Shoham and yashpeh are the last two stones of the High Priest’s breastplate, which bore the names of Yosef
and Binyamin (the Kehot note points to Rashi and the Targumim on Exodus 28). Some hold that one who

prays alone repeats “I am Havayah your G-d” to bring the Shema, which has 245 words, to 248; he then says
the second “I” twice, a hint that the revelation of the second “I” will itself come in two modes.
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SECTION 2 - 113

Torah and mitzvos, reward and punishment
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And it is explained above that the level of the second “I” is the matter of “faithful to pay reward” in
the Time to Come, at the Resurrection of the Dead; and the doubling means that in the Time to
Come, too, there will be in this revelation also two levels, as mentioned above, from above to below
and from below to above; and this is also from the level of the Torah and from the level of the
mitzvos.
In the preceding maamar (Likkutei Torah, Sh’lach 14), the second “I” was explained as “faithful to pay re-
ward,” the reward that comes chiefly at the Resurrection. Its doubling now means that this future revelation

will itself have two modes, from above to below and from below to above, which come from the Torah and

from the mitzvos respectively.
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And see what is written in the discourse beginning “Who is enthroned on high,” that the mitzvos
are from below to above, as it is written, “Charity exalts,” and the Torah is from above to below,
etc.; as is also written in the discourse beginning “The Chanukah lamp,” etc., “so that the mezuzah
will be on the right,” etc.
In Torah Ohr, Miketz, in the discourse “Who is enthroned on high,” the Alter Rebbe explains that all the
mitzvos are called tzedakah, and “tzedakah exalts”: they raise up from below to above, while the Torah is
drawn down from above to below. His discourse on the Talmud’s rule that the Chanukah lamp stands at the

left of the doorway, “so that the mezuzah will be on the right,” makes the same point: the mezuzah on the
right is the ascent of the mitzvos, and the Chanukah lamp the light of the Torah drawn down.
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And see further on the matter of “I” [said] twice in the mitzvah of tzitzis, in the Gemara (chapter 4
of Menachos, folio 44, side a), where it is explained that one is for reward and one for punishment;
and so it is in the Zohar, Part III, Parshas Acharei, folio 78, at the end of side b.

The Talmud tells of a man saved from sin by his tzitzis, who explained that “I am Havayah your G-d” is writ-

ten twice: “I am He who will exact punishment, and I am He who will pay reward.” The Alter Rebbe adds that
the Zohar in Parshas Acharei says the same.

likuteitorah.com/likkutei-torah/shelach/15/ 8
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And these too are two levels, Chesed (kindness) and Gevurah (restraint). And the reason this is said
in tzitzis specifically is that the two levels of techeles (blue) and white that are in tzitzis allude to

this; see what is written about this in the discourse beginning “And Korach took.”

Reward and punishment correspond to Chesed (kindness) and Gevurah (restraint). The doubled “I” appears
in tzitzis in particular because its white threads and its blue (techeles) thread hint at these two attributes; in
Kabbalah white is the color of Chesed and blue of Gevurah.
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One may further note what is said in the Midrash Rabbah, Miketz [at the beginning of section 90],
and in Parshas Kedoshim [at the end of section 24]: “From the ‘I’ of flesh and blood you learn the ‘I’
of the Holy One, blessed be He,” etc.:

The Midrash, in two places, learns the greatness of G-d’s “I” from the “I” of a human king.
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“through Pharaoh’s saying to Yosef, ‘I am Pharaoh,’ [Yosef] merited all this honor; when the ‘I’ of

the Holy One, blessed be He, comes,” etc., “‘I am the first and I am the last,” how much more so.”

Pharaoh’s words to Yosef, “I am Pharaoh,” brought Yosef great honor; when G-d’s “I” comes, the “I” of “I am
the first and I am the last,” the honor will be greater by far. The Alter Rebbe will read this coming of G-d’s “I”
as the revelation of the Time to Come.

likuteitorah.com/likkutei-torah/shelach/15/ 9
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SECTION 3 - 14-5

Ani and Ayin
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The explanation of the matter is this: the meaning of “I am Havayah” is that the level of Ani is His
Being and Essence, may He be blessed; and Havayah is that which brings into being (mehaveh)
through the tzimtzum (contraction) of the yud, Chochmabh, etc.
Now the Alter Rebbe explains the words “I am Havayah” themselves. Ani, “I,” is G-d’s own Being and
Essence, while Havayah, which shares its root with mehaveh, “brings into being,” is the power that creates

through the contraction (tzimtzum) of the yud, the first letter of the Name, which is Chochmah. He explains

“I am Havayah” the same way in Likkutei Torah, Behar, on “You shall revere My Sanctuary; I am Havayah.”
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Now, “and wisdom is found from Ayin (nothing)”: the level of Ayin has the letters of Ani, and it is
“the most hidden of all hidden,” etc., as mentioned above. And it is called Ayin in relation to us be-
cause of the greatness of its concealment, for it is not within the bounds of being grasped and com-
prehended. And see what is written in the discourse beginning “I am black and comely,” [on]
“black fire,” on the meaning of “He made darkness His hiding place.”
Job’s verse is read, “wisdom is found from Ayin”: Chochmah comes from Keser, called Ayin, whose letters
are those of Ani, “the most hidden of all hidden.” It is called “nothing” not because it lacks being, but from
our side, because it is too hidden to be grasped. In Likkutei Torah, Shir HaShirim (“I am black and comely”),

the Alter Rebbe explains from the Sages’ “black fire on white fire” that even Keser is called darkness and
“black fire” before the Infinite One, the “white fire,” and that this is “He made darkness His hiding place.”

likuteitorah.com/likkutei-torah/shelach/15/ 10
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And what is written elsewhere on the matter of “For a G-d of knowledges (de’os)” [is]| that from be-
low to above, what is below is called yesh (something) and what is above Ayin (nothing), because it
is not grasped; but from above to below it is the reverse: above is the yesh and below is Ayin, be-

cause “all before Him is accounted as nothing.”

The verse calls G-d “a G-d of knowledges,” in the plural, which is read as two ways of knowing. Seen from be-
low, from our side, the created world is yesh, “something” real, and G-d above is Ayin, “nothing,” because we
cannot grasp Him; seen from above, from G-d’s side, it is the reverse: He is the true yesh and the world is as

nothing, as the Zohar says, “all before Him is accounted as nothing.”
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And in the Time to Come, when there will be a revelation of G-dliness, then from the level of Ayin
and concealment there will be the level of Ani, for Ani indicates revelation.

In the Time to Come, when G-dliness is revealed, what is now Ayin and hidden will become Ani, “I”: the same

letters, now pointing to a presence that is revealed.

SRS NP YW 71770 TN WURYY 1D 0O 19YRDY 111 119717 IR P12 MR 1w 1M
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That is, there will be a revelation of the level of Ani, namely, that above is the yesh, etc. And see

what is written about this at the end of the discourse beginning “When Israel put ‘we will do’ first.”

That is, the higher view, that G-d alone is truly yesh, will be revealed below as well. In Likkutei Torah,
Bamidbar (“When Israel put ‘we will do’ first”), the Alter Rebbe explains that the purpose of the Torah and
the mitzvos is that the view from above be revealed from below too, so that all will see that everything is as
nothing before Him.

SECTION 4 - 116-7

“See now that I, I am He”
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And as it is written, “See now that I, I am He,” in Parshas Haazinu. And it is explained in the Zohar,

Part I1, Mishpatim, 108b: “Now see what you were not able to see before this.”

In the Song of Haazinu, which Moshe taught Israel, G-d declares, “See now that I, I am He,” with “I” said

twice. The Zohar reads “now” as a seeing of what could not be seen before.

likuteitorah.com/likkutei-torah/shelach/15/ 11
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And see what is written about this in the discourse beginning “In the wilderness of Sinai, in the
Tent of Meeting.” And so it is explained in the Gemara (chapter 6 of Pesachim, folio 68, at the end

of side a), that it refers to the Time to Come,

In Likkutei Torah, Bamidbar (“In the wilderness of Sinai”), the Alter Rebbe explains that this verse speaks of
the Time to Come, when G-d will be seen with the senses, while now the soul only thirsts for that sight. The

Talmud in Pesachim also reads the verse as speaking of the Time to Come.

(27y ®7%7) 1PTI02 Y ¢ 4243957 NOAKR IR AR YW QONMAT NN DY 11907
that is, at the time of the Resurrection of the Dead, of which it is said, “I put to death and I bring to
life”; and so it is in Sanhedrin (folio 91b).

The same verse goes on, “I put to death and I bring to life,” and the Talmud reads it as a promise of the

Resurrection of the Dead: the One who puts to death brings the same person back to life.

P31 N°9oNa 09y N2 WYY 172 11707 PR NIPNIR RIT CIR 0D 7172p0 DY IR X12°WHD 1N
21993 9133 ()10 Tayh] PPV TR R OWA TRynh nonbn

And this is [the meaning of] “when the ‘I’ of the Holy One, blessed be He, comes.” For Ani has the
letters of Ayin; that is, what is now the level of utter concealment, and is called, from below to

above, by the name Ayin, will be drawn down in the Time to Come in a manner of revelation,

This, says the Alter Rebbe, is the Midrash’s “when the ‘I’ of the Holy One, blessed be He, comes.” Since Ani
and Ayin have the same letters, what is now utterly hidden, and known to us from below only as Ayin, “noth-

ing,” will be drawn down in the Time to Come as a revealed “I.”

13RI 2IR 2R 0 1NY IRT NI aRYnD RITW 110 973 un® 190an nvn

so that the revelation will be below as well, just as it is above, so that it will be “See now that I, I am

He,” etc.

The revelation will then be below as it is above, and that is the meaning of “See now that I, I am He”: G-d’s

very “I” will be seen.

likuteitorah.com/likkutei-torah/shelach/15/ 12
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And as it is written, “And it shall be said on that day, ‘Behold, this is our G-d,’” etc. And this is along
the lines of “In the Time to Come the Holy One, blessed be He, will take the sun out of its sheath,”
etc.: that there will be no sheath and concealment for the level of “the sun, Havayah.”

Isaiah prophesies that on that day Israel will say, “Behold, this is our G-d,” pointing, as it were, to what they

plainly see. The Talmud’s image of G-d taking the sun out of its sheath is read to mean that the “sun,” the

Name Havayah (as in “Havayah G-d is a sun and a shield”), will shine with no cover hiding it.
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Also, as is explained elsewhere on what is written, “Do I not fill the heavens and the earth?”: that it
implies Ani itself, His Being and Essence, may He be blessed; and it is written, “The whole earth is
full of His glory.”
Another proof: in Jeremiah G-d says, “Do I not fill the heavens and the earth?”, so the “I” that fills them is
His very Essence. Yet Isaiah says that what fills the earth is “His glory,” and the Alter Rebbe goes on to ex-

plain the difference.
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And “His glory” means “the radiance of His glory” (ziv yekarei). The explanation: what is clothed in
the worlds in a manner of revelation is only the radiance of His glory; and the level of “I fill” is in a
manner of concealment, and [is] the light that encompasses all worlds (sovev kol almin); for “en-
compasses” does not mean surrounding from above, as is written in Sefer Shel Beinonim (Tanya),
chapter 48.
The “glory” that fills the earth is only ziv yekarei, “the radiance of His glory,” the light that is clothed in the
worlds and gives them life. “I fill,” G-d’s Essence, is present too, but hidden: this is sovev kol almin, which,

as Tanya explains, does not mean that it surrounds the worlds from above in space, but that it is in them

without being revealed.

likuteitorah.com/likkutei-torah/shelach/15/ 13
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And in the Time to Come, when the level of sovev kol almin will shine in a manner of actual revela-
tion, as an inner light, what is now “I fill” in a manner of concealment: of this it says, “When the ‘T’
of the Holy One, blessed be He, comes.”

In the Time to Come this encompassing light will shine openly, as an inner light within the worlds. That reve-
lation of the “I” that now fills all in hiding is what the Midrash calls the coming of G-d’s “I.”

SECTION 5 - 18-9

Pharaoh’s “I” and G-d’s kingship
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And along these lines it was explained in Torah Ohr, Parshas Bereishis, in the explanation on the

” “I”

verse “For as the new heavens and the new earth that I make. specifically “make”: that is, the
Supreme Emanator, blessed be He, from Whom is drawn the revelation of new souls, etc.; see
there.
The Alter Rebbe brings a parallel from Torah Ohr, Bereishis, on Isaiah’s “the new heavens and the new earth
that I make”: it is “I,” the Supreme Emanator Himself, who makes them, and from Him new souls will be re-
vealed. There he explains that this renewal comes from above the whole chain of descent, from the Infinite
One Himself.
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And this is the matter of “I” [said] twice, along the lines of “I am the first and I am the last”: that is,
that the revelation will be below truly as it is above (as is written in the discourse beginning “Your
cheeks are comely with rows”).

The doubled “I,” like “I am the first and I am the last,” means that the revelation below will be exactly as it is

above. In Likkutei Torah, Shir HaShirim, on “Your cheeks are comely with rows,” the “rows” are two rows,
one from below to above and one from above to below.

likuteitorah.com/likkutei-torah/shelach/15/ 14
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And see what is written in the discourse beginning “The heads of the tribes,” on the meaning of “I
am the first and I am the last.” And this is [the meaning of] “From the ‘I’ of flesh and blood you
learn the ‘I’ of the Holy One, blessed be He.”

In Likkutei Torah, Matos, the Alter Rebbe explains “I am the first” as G-d before the world was created and “I

am the last” as G-d after the days of Moshiach, when there will be only He and His Name. Now he explains
the Midrash on Pharaoh’s “I” and what it teaches about G-d’s “I.”
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For behold, “I am Pharaoh” indicates loftiness and exaltation: that all the people are lowly and nul-
lified before him, and they are servants to him, and he is exalted above them. And this is the matter
of “I am Pharaoh”: the level of loftiness.

When Pharaoh said “I am Pharaoh,” he declared his supremacy: all his people were lowly and nullified be-
fore him, his servants, and he was raised above them. His “I” stands for royal loftiness.

9112 D70 1A TN 1YY %5115 0910 RD PPIYDNY TR Jwnd o 199

And therefore from this there followed “and without you no man shall lift up,” etc. And see about
this in [Rabbeinu] Bachya at the end of Parshas Behar.
From that loftiness came Pharaoh’s grant to Yosef, “without you no man shall lift up his hand or his foot.”
Rabbeinu Bachya ben Asher, the Spanish Torah commentator, at the end of Parshas Behar brings the

Midrash Tanchuma: if Pharaoh’s “I am Pharaoh” raised Yosef so high, how much more the reward of the
mitzvos on which G-d says “I am Havayah.”
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If so, from this you learn the “I” of the Holy One, blessed be He, for through the attribute of His
Malchus (sovereignty), may He be blessed, the worlds actually come into being; for through the
thought “I will reign” (ana emloch), from this alone the worlds came into being.

So from Pharaoh’s “I” we learn about G-d’s “I,” which is His kingship, Malchus: the worlds come into being

through it, through the single thought “I will reign” alone. If a human king’s “I” is so great, the “I” of G-d,
which brings all worlds into being, is far greater.

likuteitorah.com/likkutei-torah/shelach/15/ 15
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And this is “I am Havayah”: that from this level is drawn the root of the coming into being of all the
created beings. If so, how much more so that above is the yesh, and “all before Him is accounted as
truly nothing.”

“I am Havayah” means that from the level of “I,” G-d’s Malchus, comes the root of all creation. If all creation

comes from it, then all the more is He the true yesh, and everything before Him is as truly nothing.
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And this is the matter of “Do I not fill the heavens and the earth?”: only that it is in a manner of
concealment. And in the Time to Come, when there will be a revelation of this level, this is “when
the ‘I’ of the Holy One, blessed be He, comes.”

This is “Do I not fill the heavens and the earth?”: G-d’s “I” fills all, though hidden. Its revelation in the Time
to Come is the coming of G-d’s “I.”
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(And see what is written on the meaning of the verse “I am like a fresh cypress” in the discourse be-
ginning “To explain the matter of Yom Kippur,” and in the discourse beginning “A Shabbos of
complete rest,” and in the discourse beginning “For on this day He shall atone.”)
In parentheses the Alter Rebbe points to three discourses that explain Hoshea’s “I am like a fresh cypress,”
another verse in which G-d says “I.” There (Likkutei Torah, Yom Kippur and Acharei) the young cypress can
be bent down to the ground and, springing back, lifts what was set on it very high: so G-d’s “I,” His Malchus,

comes down into the physical mitzvos and then rises, lifting the one who keeps them even higher than
Malchus stood before it came down, to sovev kol almin.
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Now, it is written, “For He is exalted, exalted” (ga’oh ga’ah). “Exalted” [said] twice is the level of the
light that encompasses all worlds (sovev kol almin) and what is far above the level of sovev kol

almin.

The Song at the Sea says ga’oh ga’ah, “exalted, exalted.” The two words are two levels: sovev kol almin,
which encompasses all worlds, and a level far higher than even that.

likuteitorah.com/likkutei-torah/shelach/15/ 16
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And this is the matter of “I” [said] twice. And all this is drawn down through the performance of the
mitzvos, which are the 613 mitzvos of the Torah and the seven of the Rabbis: they are the 620 pil-
lars of light, which are two times yesh, etc.; for through this there is drawn down from the level of
ga’oh ga’ah, “Master of wonders,” etc.
These two levels are the two times “I,” and they are drawn down through doing the mitzvos: 613 from the
Torah and seven from the Rabbis make 620, the “620 pillars of light,” and 620 is twice yesh, a word whose
letters add up to 310. Through them light is drawn from that doubly exalted level, “Master of wonders,”

words from the Yishtabach blessing of the morning prayers.
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One may further say that the meaning of “when the ‘I’ of the Holy One, blessed be He, comes” is
along the lines of what is said in the Midrash Rabbah at the end of Parshas Bo: “But in the Time to
Come, I alone,” etc.; see there.

A further reading of the Midrash: at the end of Parshas Bo the Midrash says that in the past G-d went before

Israel with His court, but in the Time to Come He alone will go before them. So the coming of G-d’s “I” is the
revelation of G-d Himself.

IN ONE'S AVODAH

The maamar ends its explanation with the practical side: all of this, the revelation of the doubled “I” and of
what is far above sovev kol almin, is drawn down through the actual performance of the mitzvos, the 613 of
the Torah and the seven of the Rabbis, the 620 “pillars of light.” The mitzvos are “His garment,” and

through them G-d’s own “I” will be revealed below.
QUESTIONS FOR DISCUSSION

1. Why is Keser called both Ayin and Ani, and how does that explain the two times “I” in the section of tzitzis?

2. Why is the Torah compared to “the hair of His head” and the mitzvos to “His garment,” and why does the
deeper revelation of the Resurrection come through the garment?

3. From below the world is yesh and G-d is Ayin; from above it is the reverse. What, according to the maamar,
will change in the Time to Come?

4. What does Pharaoh’s “I am Pharaoh” teach about G-d’s “I,” and how is it connected to the thought “I will

reign”?

5. How do the 620 mitzvos, “two times yesh,” draw down the doubled “I” and the doubled “exalted, exalted”?
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In the Torah’s account of the Garden: “A river goes out of
Eden to water the garden.” In Kabbalah Eden is
Chochmah and the river is Binah; the Alter Rebbe uses the
verse for what Malchus of Atzilus receives from them.

Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 131NN Nipwi? 119 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 NPwRA2

BNW? W IN D7V NIN°22
There the Alter Rebbe explains that “a fountain of gar-
dens” is Binah of Atzilus, also called the primordial sea,
which comes down to Beriah, Yetzirah and Asiyah by first
being clothed in Malchus.
KEHOT'S NOTE
.1,30 NP D Tapo

AN2 DY 10 PRIWS PWY IR
When G-d gave Israel water at the well in the wilderness,
“Then Israel sang this song: Spring up, O well.” The Alter
Rebbe refers to his explanation of this verse in Likkutei
Torah, Chukas.
Numbers 21:1717:X8”2 72712
7713y IR V7Y DRI AWK PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved praises his bride as “a fountain of gardens, a
well of living waters.” In the explanation the Alter Rebbe
points to, the fountain is Binah of Atzilus flowing down
into Malchus.

Song of Songs 4:151"v:"7 0w 1YW
2ﬁ337?"l79 U"l?m 070 072 X2 0233 17y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .X”DD 2"nw 11385 .0”pn 11N‘?PW 0187

“Thus says Havayah, King of Israel ... I am the first and I
am the last, and besides Me there is no G-d.” Etz Chaim

likuteitorah.com/likkutei-torah/shelach/15/

reads the two “I”s as the two sides of Keser.
Isaiah 44:6:7"1n 77 yw°
TR CIRY PWRT IR NIRIY T OIPRN PRWUI9N UM mRtD
:0P2K X *Ty72m
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Arizal explains that Keser stands between the
Emanator and the emanated: as the Malchus of the
Emanator it is last and is called Ani, and as the root of the
emanated it is first and is called Ayin, the same letters.
Kehot notes that the Alter Rebbe cites the Shklov printing
(Sha’ar 41, end of chapter 3), which in current editions is
Sha’ar 42, end of chapter 1.
Sefer Etz Chaim 42:3%:27n 0>n vy
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79°9P7 N5 WY v RIM AwITPa 97 TPy 0 19X onaw 077
5y Me1TPT RAPWIT YT 0UMINR2 P17 DOWAWR N2 XY
1N5T M WP AW B3 19°9pT ANon nnwa woabn wwn
RIR NRwI N30 72 Sy woabn 79°9PT RIRT WY 57ARY 19907
13 RNK 1123 PTY1 AWIN PY w PR RIRT MM wwD wiatn
%Y 571RY 937 MPNRON KON 1D7PPT KIPIIT M 0D RIDW TY
N Mo m oownabn 9o nentann 99°1 om D°wan 0°2310
... 0%2270 19°9PT RAPI WI2% O 0°YINA
Sefer Etz Chaim (Public Domain)

In Daniel’s night vision thrones are set and the Ancient of
Days (Atik Yomin) sits, “His garment white as snow, and
the hair of His head like pure wool.” Following the Arizal,
the Alter Rebbe reads the hair as the Torah and the gar-
ment as the mitzvos.

Daniel 7:9'0:t 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader there as well (“see also”) on the
passage from the Arizal’s Likkutei Torah on Daniel quoted
here.
KEHOT'S NOTE
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There “I will make your windows (shimshosayich) of kad-
kod” is read as two kinds of “sun”: one drawn from above
to below, which shines in the month of Elul, and one from
below to above, the ascents of Rosh HaShanah and Yom
Kippur.
KEHOT'S NOTE
7,719 1R D P

7972

G-d comforts Jerusalem, afflicted and storm-tossed,
promising to rebuild her in precious stones: “I will make
your windows of kadkod, and your gates of carbuncle
stones.” Plainly kadkod is a gem; the Talmud hears in it
kedin ukedin, “like this and like this,” and in Likkutei
Torah, Re’eh, the Alter Rebbe also reads shimshosayich,
“your windows,” as “your suns”: two suns, one shining
from above and one rising from below. (context: Steinsaltz
Tanakh)
Isaiah 54:122™:77117°yW°
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And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “I will make your windows of kadkod,” two angels dis-
agreed whether the stone is shoham or yashpeh, and the
Holy One, blessed be He, said, “Let it be like this and like
this” (kedin ukedin), a play on kadkod, as if kad-kad. The
Alter Rebbe takes this as two modes of revelation in the
Time to Come.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d’s instructions to Moshe for the High Priest’s breast-
plate: tarshish,
yashpeh.” Each stone bore the name of a tribe, in the or-

“and the fourth row: shoham and
der of their birth (Rashi), so shoham was Yosef’s and yash-
peh Binyamin’s; the Kehot note points to Rashi and the
Targumim there. (Kehot: Exodus 28:2)

Exodus 28:20°2:17 mnw
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and the fourth row a beryl, and an onyx, and a jasper; they
shall be inclosed in gold in their settings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JWI97 1N21° 017N2Y w2 DW ARD .2 ,00 Mnw

likuteitorah.com/likkutei-torah/shelach/15/

14

15

16

NPX°X ’AT IR D”Y TIR°2 YN

TAAR N1 —°2

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[9] .xN°% NRYPw N7y

Kehot’s note points to Leviticus 19:2 for these words.
Leviticus 19:2°2:1™ Rp™
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Habbr
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d

am holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DIPPN 1 2R
G-d’s words through Moshe that close the section of tzitzis:
“I am Havayah your G-d, who took you out of the land of
Egypt to be your G-d: I am Havayah your G-d.” Plainly
they remind Israel that the G-d who freed them is their
G-d; the Alter Rebbe reads the twice-said “I am Havayah
your G-d” as two levels of revelation.

Numbers 15:41871:170 72712

DORPRY 0% NP 018N PIND DN PNRYIT WK 077K 1 IR
:02°PR 1 X

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

17

18

In the story of the man saved by his tzitzis, he says that “I
am Havayah your G-d” is written there twice: “I am He
who will exact punishment, and I am He who will pay
reward.”

Menachot 44a:7°1:X 771 Mnan

118 DR 7187 ROR N3 79 AWK °N°RA ROW 772y 19 MR

nw DD’PEN 701X (KM 0 92TM3) 12 25007 TRw DX 'IJ'P'?R

Pway 0w 0Pwh ToNYw XIT CIRY YIDOR 1YW X1 CIX 0onyD
077y *75 7%y 1M

Wikisource Talmud Bavli (CC-BY-SA)

naw® omraaen

The psalmist praises G-d: “Who is like Havayah our G-d,
who is enthroned on high,” yet looks down low. Its words
open the Torah Ohr discourse the Alter Rebbe refers to
(Miketz), where “enthroned on high” is the ascent through
the mitzvos and “looks down” the Torah drawn down.

Psalms 113:5’77:37°p 0°2°1n
N 277207 A°POR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo’s proverb, “Tzedakah exalts a nation”: plainly,
righteousness raises a people up. The Alter Rebbe reads
tzedakah as charity, the name for all the mitzvos, which
raise from below to above.

Proverbs 14:3477%:77 *>wn
Hahels] D’?a)f? 0M *IAT0RIIN 1RPTE
Righteousness exalteth a nation; But sin is a reproach to any

people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse that opens with the Talmud’s rule, “The
Chanukah lamp ... on the left, so that the mezuzah will be
on the right,” explains that the mezuzah on the right is the
ascent from below to above, like the mitzvos, while the
Chanukah lamp is the light of the Torah drawn down; its
explanation (Miketz 15) says, “the mitzvos are from below
to above and the Torah from above to below,” like one who
climbs a ladder while the other comes down until they
meet. (Kehot: Torah Ohr 32d)
KEHOT'S NOTE
21,29 8N

1°RoR AT RANW 9712

The Talmud rules that the Chanukah lamp is placed at the
left of the doorway, “so that the Chanukah lamp is on the
left and the mezuzah on the right.” The Alter Rebbe cites it
from his discourse on the Chanukah lamp.
Shabbat 22a:2°2:X 25 naw
mIm XM .MNDP 70T NIV AMPIT MER 710 73 2727 MY
DMWY ONDTR PRIY 27 PR MY RV A2 ROX 27 ?ApY
TN RN 12110 71 KINY 73 ,ORntn RNIPM JORnEn
onn
William Davidson, Vocalized Aramaic (CC-BY-NC)

w1y By TN 10w By N

The Alter Rebbe cites the Zohar in Parshas Acharei as say-
ing the same: one “I” is for reward and one for
punishment.

Zohar, Achrei Mot 66:388-67:396-11”2w:1”0 Mn *INX 911 7100
1778Ww:1"0

For it has been taught that Bathsheba was destined for David
from the Creation, and what kept her from him was his mar-
rying the daughter of King Saul. On that day Uriah obtained
her by a special grace, though she was not really his.
Afterwards David came and took his own; and it was be-
cause David anticipated matters by killing Uriah that G-d
was displeased with him, and He punished him that he
might be established in the supernal holy kingdom. I AM
THE L-RD. R. Jose taught: ‘This means, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/shelach/15/
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“And Korach took.” Its words open the discourse to which
the Alter Rebbe refers for the white and the blue of tzitzis.

Numbers 16:1°X:1”0) 72712

"12 TIXY 2X°5K 33 OPIXY IO 12712 DRI NI NP MR

X7 732 nYD

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7P PR IR TR AN 0T w2 P IR
On “I am Pharaoh”: “From the ‘I’ of flesh and blood you
learn the ‘T’ of the Holy One, blessed be He”; if Pharaoh’s
“I” brought Yosef such honor, how much more when
G-d’s “I” comes.
Bereshit Rabbah 90:2°2:’% 1727 n°wR12
moyn? SNPITA LAYID CIR PPN I71mD P1>C nyan AR ..
NR 071 W2 5w %R 7 NR 7P 7 0wa 71907 YW 7 . InDTan
YW YD MR 010 5Y .07 W3 B 2R AN .717pn DY IR T
WP W CIR R2WHD LM 237 25 12 1O0 1yne %Ak :Aorh
INTTANR 17IRY RWR IR *N°wY °IX (0 7°9w°) K17 7112
“Pharaoh said to Joseph: Since G-d has disclosed all this to
you, there is no one as insightful and wise as you” (Genesis
41:39). “You will be in charge of my house, and my entire
people will be sustained at your directive; only the throne
will I make greater than you” (Genesis 41:40). “Pharaoh said
to Joseph...You will be in charge of my house...” - there will
be no person who will kiss me other than you.; see there and
Maharzu for additional interpretations). “And my entire
people will be ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
Y70 7IN O YD INRY

Pharaoh, appointing Yosef over Egypt, says to him: “I am
Pharaoh, and without you no man shall lift up his hand or
his foot in all the land of Egypt.”
Genesis 41:44771:X"1 N°WR12
“NXY ITNK 2R DORD TV YD CIR A0PUOK yE TmNn
i N g bR R e
And Pharaoh said unto Joseph: ‘I am Pharaoh, and without
thee shall no man lift up his hand or his foot in all the land

of Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

20



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 15

26

27

1 71250 PR 191 NYID 2IN NO1R YD TMRY Y

The same teaching at the end of the section on Kedoshim,
ending with “I am the first and I am the last ... how much
more so,” as the Alter Rebbe quotes it.

Vayikra Rabbah 24:9°0:775 71271 X1p7

119K %IRY 1IWNT "IR

“I am the first and I am the last, and besides Me there is no
G-d.” The Midrash brings it as the “I” of the Holy One,
blessed be He.
Isaiah 44:6:7"1 1°yw°
TR CIRY PWRY IR NIRIY O OIPRN PRWII9N U nReD
:DOPPR PR VTY7am
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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In Job’s poem on wisdom, men find treasures hidden deep
in the earth, “but wisdom, where (me’ayin) shall it be
found?”
Chochmah comes from Keser, the level called “nothing.”

Chassidus reads me’ayin as “from Ayin”:

(context: Steinsaltz Tanakh)
Job 28:1227:1175 21°R
P2 PR 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SIN NPMIN 1PN

On “You shall revere My Sanctuary; I am Havayah,” the
Alter Rebbe explains there, as here, that Ani has the letters
of Ayin, the essence of the Infinite Light that no thought
can grasp, and that Havayah is the light drawn down
through the tzimtzum of the yud, which is Chochmah.
KEHOT'S NOTE
7,1 9128 Boyh hoa

SIN AMINW 7772

That discourse opens from the Sages’ teaching that the
Torah was given as black fire on white fire.

Song of Songs 5:1°X:’11 0°7°Wi W

WIT°0Y "7y RPN “pipaty 1 IR 19D nNX 17 N2
07717 1758 INY 097 199K "2707aY 21 ey

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maiden says to the daughters of Jerusalem, “I am
black and comely.” Its words open the discourse the Alter
Rebbe refers to (Likkutei Torah, Shir HaShirim), on the
Torah’s black fire on white fire.

Song of Songs 1:5°71:’k 0°7°wi 1w
MY NIy s TR "?f!t;:j 02w Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1[N0 qwn nw°
In David’s song of deliverance G-d comes down in the
storm, and “He made darkness His hiding place,” the dark
clouds around Him. The Alter Rebbe refers to a discourse
that reads this darkness as the concealment of what no
thought can grasp.

Psalms 18:1227>:1”> 0°%°11n
:DORPNY °2Y D2"N2YN AN30 1°N12°20 1IN0 qWn Ny’
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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Chanah, giving thanks for the birth of Shmuel, warns the
arrogant not to speak haughtily, “for Havayah is a G-d of
knowledges (de’os),” who knows all. The plural is read
here as two ways of knowing, from below and from above.
(context: Steinsaltz Tanakh)

I Samuel 2:33:°2 X PXnw

151 7 niYT PR "D 0B pnY R¥ 0723 7723 11210 13113"78
:Ni9%y 1133

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2w KPS 17 NP1

The Zohar’s words “all before Him is accounted as
nothing”; Kehot gives this place for the phrase later in the

maamar.

Zohar, Introduction 20:188-22:199-n"2p:’ nnTpin A 190
v7EP:2"D

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Alter Rebbe explains that from G-d’s side what-
ever is higher is called yesh, as in “to cause those who love
Me to inherit yesh,” while from below what is seen is yesh
and what is above it Ayin.
KEHOT'S NOTE
79K 2,30 7272 7 oyh

WY PRAW MY Tywa

’9

“When Israel put ‘we will do’ before ‘we will hear,”” angels

tied two crowns on each of them. Its words open the dis-
course the Alter Rebbe refers to.
Shabbat 88a:7-8n1-1:X n”n naw
DWW X2 PYRUIY Py PRI WTRAY Ay 2R0 220 U
W2 AR PRI TR TR P97 LW aKPn PP KiM
SPRD? IWOOY 112 IYRYI” TR TR PAPY T30 10X 0000
%12 2RI RRIY ,DIPTEY MM KPR K1 DMWY RN AT
,IY0 279132 XA 7372 KA 727 MWK 72730 TR DITY DR PRI
:2)N37 — PR 279N2 LIMVRTD — NYY 2702 Ap72 279M2
o TR AN PR 233 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 6
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In the Song of Haazinu G-d declares: “See now that I, I am
He, and there is no god with Me; I put to death and I bring
to life.” Plainly it speaks of the time of redemption, when
all will see that the gods they trusted are nothing; the Alter
Rebbe reads the twofold “I” as the revelation of the Time to
Come, and “I put to death and I bring to life” as the
Resurrection. (context: Steinsaltz Tanakh)
Deuteronomy 32:39v”5:27% 0127
NEMA MR NP 23X TRY DOROR PR RIT X IR 03 1Y R
{27R1 TR PRI K2R VIR
See now that I, even I, am He, And there is no god with Me; I
kill, and I make alive; I have wounded, and I heal; And there
is none that can deliver out of My hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In the discourse “In the wilderness of Sinai” the Alter
Rebbe gives the same sources (Pesachim 68a, Sanhedrin
91b, the Zohar on Lech Lecha, 87b, and on Mishpatim,
108b), and adds that every soul of Israel draws from the
soul of Moshe the power to bind its thought to G-d as firm-
ly as to something seen with physical eyes, though it takes

great effort.

KEHOT'S NOTE
.A”1N27,292712°02 270 XA

likuteitorah.com/likkutei-torah/shelach/15/
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The Zohar explains “See now” as “now see what you were
not able to see before this,” a new seeing of G-d.
Zohar, Mishpatim 3:264-2757771y-7701:"3 0°00WH 7M1 100
It is concerning this time that it is written: “See now that I,
even I, am He, and there is no god with me; I kill, and I make
alive” (Deut. 32, 39). The double “I, I” indicates the abso-
luteness of the Divine Presence in the Messianic time, when
the “other side” shall be vanquished and be no more seen.

The Zohar; London, Soncino Press, 1933 (Public Domain)

7317 PIING 2190 "2TRa 1772
That discourse explains that “See now that I, I am He” is
said of the Time to Come, when G-d will be seen with actu-
al sight, as “the glory of Havayah shall be revealed, and all
flesh shall see,” while now, in exile, the soul thirsts to
reach that sight; and that even now every soul of Israel
draws from Moshe the power to feel G-d’s presence as if
seeing it, though it takes great effort.

KEHOT'S NOTE
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AN DR 2AN
The words here quote Deuteronomy 32:39; the passage is
shown below.
Deuteronomy 32:39v77:27% 0127
NI MK NN *38 *Tay DP2K PRY KA 23X 3K *D 7Ry X
2781 70 1KY REIK *IK)
See now that I, even I, am He, And there is no god with Me; I
kill, and I make alive; I have wounded, and I heal; And there
is none that can deliver out of My hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
0% ,2% 0T

The same teaching on “I put to death and I bring to life,”
as a source in the Torah for the Resurrection of the Dead.
Sanhedrin 91b:1357:2 X% 17777110
TR 07 TOX2 AR RANY 2937 - “0RY 1R VIR 127 00
MI$M 1 - RO "IN NIMY” ai? TR 7m0 7YY 712
PR PIRINY 130D 12 TN 0Um AR AN TN mRem
-MIN7 1 0°NRa nnn
William Davidson, Vocalized Aramaic (CC-BY-NC)
The Talmud reads “I put to death and I bring to life” as
death and life in one and the same person, and calls it a
reply to those who say the Resurrection of the Dead is not
from the Torah.
Pesachim 68a:191v:X 1”0 0°noa
772,702 DM T2 AR DI PR RN I 30 1)
X977 7127 R ,"KDIN IR Cn3nn” nik 'f’l?:?!j LA D?W;gf
NN PR DRIRG TN XD IR DM AR A8 TON2
T, 23R 100 CIRY 70 7PN (IR 727 77100 10 0O
-REIX IRY "R3IRY 11
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Isaiah prophesies that on the day of salvation Israel will
say: “Behold, this is our G-d; we hoped in Him and He
saved us,” of the One now revealed to them. The Alter
Rebbe brings it for the open revelation of G-dliness in the
Time to Come. (context: Steinsaltz Tanakh)

Isaiah 25:9'v:172 71°yw°
9P Oy YWY A9 AR M1 APREYR 13T XN 02 e

Anya AN 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N7V, LY L2790 ,A Y

P°N720 AR R8I 772p0

“In the Time to Come the Holy One, blessed be He, will
take the sun out of its sheath”: by it the wicked are judged
and the righteous healed. The Alter Rebbe takes from it
only that the “sun” of Havayah will shine without any
covering.
Avodah Zarah 3b:1817°:2°2 171 1712y
TIYRY *20 TINT WP 12 1IN 2772 — K27 0PIV XK YN
RO RORIN RIT TIN2 WiTRT KPR K27 TNY? 0373 1R wPRY 12
D°YYT ,A2 PREINN DR ,A2 I DOYW ,0TRMY LA RN
[IER

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot gives this Zohar passage, with the Talmud, for the
sun that is taken out of its sheath in the Time to Come.

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:1 R1p” 711 7190

0 wnw

“For Havayah G-d is a sun and a shield.” The Name
Havayah is the “sun” that will be revealed without its
sheath.
Psalms 84:122™:770 0°%°1n
1002 029777 2307Yan? X *7 107 79291 17 0ORPR *1 1A Wt oD
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d, through Jeremiah, rebukes the false prophets: “Can a
man hide in secret places and I not see him? ... Do I not
fill the heavens and the earth?” Plainly nothing is hidden
from Him; the Alter Rebbe reads the “I” that fills them as
G-d’s Essence, now hidden.

Jeremiah 23:24772:370 1707

[aidal iy et Rﬁ’?fj aa=he! 13?57}5'8"? °IX1 D°N0M2 WOR IN9TOR
TIOR3 K2 73X PIRTNNY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s vision the seraphim call to one another, “Holy,
holy, holy ... the whole earth is full of His glory.” Here what
fills the earth is His “glory,” which the Alter Rebbe ex-
plains as only a radiance.
Isaiah 6:3°1:1 717y
PIRTTPD KPn NIRIY N WITR wATR WiTR InRY MIOR M X
:7922
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya explains that “encompassing” does not mean sur-
rounding from above in space, but an influence that is
hidden: the Infinite Light is within the world, yet it is called
“encompassing” because it is not revealed there.

Tanya, Likkutei Amarim 48:5-60°11R 0Ip°% ;WRY PP ,X°IN
aEo -
X7 >3 ,0i%Y on Dipn NPNA2 APYRYR APEY 2230 YR PRI
7Py 2230 i 17 RPX .Namn2 oipn nna B9y v
7773 NP2 RITY AYRYIT 0D YBYE NP7 NP Iy mpynn
D °> ,ninRivy nwaLnRy ,nwarn” owa nRIpl - nintiya
MPRY TYDUNT 12 PRY M0 ,0°P2pnY nyswn 0rEm 00wy
AI°K - ANIX Do NIV PRY 02V 0002 KPR 71773 NNl
... NDPM KPR *NW20n” NRIP)
Kehot Publication Society (CC-BY-NC) N
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G-d’s promise through Isaiah: “For as the new heavens
and the new earth that I make shall stand before Me, says

23
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Havayah, so shall your seed and your name stand.” The
Alter Rebbe stresses that it is “I” who makes them.

Isaiah 66:22273:1°0 y71°yw°
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For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I am the first and I am the last, and besides Me there is no
G-d.” The doubled “I” means the revelation below will be
as above.

Isaiah 44:61:7"n 17°yw°
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Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the “rows” (torim) are two rows, one from below to
above and one from above to below, which are the two
Torahs, the Written Torah and the Oral Torah; this match-
es the revelation below being as it is above.
KEHOT'S NOTE
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The beloved praises his bride: “Your cheeks are comely
with rows (torim) of ornaments, your neck with strings of
beads.” Its words open the discourse the Alter Rebbe
refers to, where the “rows” are two rows, from below to
above and from above to below.

Song of Songs 1:10":’k 0°7°wi1 1w
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Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “I am the first and I am the last” is explained: “I am
the first” before the world was created, and “I am the last”
after the days of Moshiach and the life of the World to
Come, when there will be only He and His Name, as before
creation; what fills the worlds now is only a radiance of His
Malchus, from the thought “I will reign.” The note adds
that several other places on the verse are cited there.
KEHOT'S NOTE
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“From the ‘I’ of flesh and blood you learn the ‘I’ of the Holy
One, blessed be He”: if Pharaoh’s “I am Pharaoh” brought

likuteitorah.com/likkutei-torah/shelach/15/
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Yosef all this honor, how much more G-d’s “I.”

Vayikra Rabbah 24:9°0:772 127 R1p”
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“And Pharaoh said to Yosef, I am Pharaoh, and without
you no man shall lift up his hand or his foot in all the land
of Egypt.” Pharaoh’s “I” is followed at once by the power
he grants Yosef.

Genesis 41:44771:X"1 N°WR12
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And Pharaoh said unto Joseph: ‘I am Pharaoh, and without

thee shall no man lift up his hand or his foot in all the land

of Egypt.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “I am Havayah” at the end of Behar, Rabbeinu Bachya
brings the Midrash Tanchuma: when Pharaoh said to Yosef
“I am Pharaoh,” how greatly he raised him; the Holy One,
blessed be He, who says “I am Havayah” on every mitz-
vah, how much more so, to teach that the reward of the
mitzvos has no limit.

Rabbeinu Bahya, Vayikra 26:31:175 X711 ,°°12 1127
YT °0 AP NYIR DOMYD SN PR Nwhh Bo) XY ...
oW oWy 0°9°037 %3 1370 P91 ,0wDi? nR oovhoob
12 1Pt RDW 0077 0°nONR PR ,wol TTARY AT 772K OTIRM
oY *9% ,woIm M NPYIN 1mn 0°9apm) 12 09725071 0 PAR
73 WA TNR? NI ROR 1R YA AN9RIM wIyn 00 0oy
NPIR (W OW) MY P I .mPIwInn Papm 1nonn Tatnw
RIT MPWR yawI AMRw 3 ,N5% AW 11120 WK1 27 0N A
12 Y730 1120 WOR IR NN IWYOW 0 P 33,25 7002 n9IR
S 1 A )

N2IR 0°9°03 NP 0wy 0°1O1 NAwY, “The crown of the wise is
their riches; the foolishness of fools is folly” (Proverbs
14,10). Solomon informed us here that wealth is an attribute
possessed by the wise who benefit by it whereas for the sin-
ners it is an attribute that causes them to stumble. When
material wealth is in the hands of the wise person it is a
crown and honor for him. The reason is simply that all the
time the wise man lacks wealth his wisdom is held in low ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)
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The Zohar: “all before Him is accounted as nothing.”
Kehot gives this place for the words.

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
L2, Rem

24
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“Do I not fill the heavens and the earth? says Havayah.”
G-d’s “I” fills all, though now in hiding.
Jeremiah 23:24775:37 1707
DORWITNR RI9 ke 1IXTIRRY 1KY 0°IN0N2 WK N9 DN
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d answers Efraim, who turns from his idols: “I am like a
fresh cypress; from Me your fruit is found.” The Yom
Kippur discourses the Alter Rebbe lists read this “I” as
Malchus, which bends down into the mitzvos and rises
again, lifting those who keep them. (context: Steinsaltz
Tanakh)

Hosea 14:9'0:7” yuin
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Ephraim [shall say]: ‘What have I to do any more with idols?’

As for Me, I respond and look on him; I am like a leafy cy-

press-tree; From Me is thy fruit found.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “I am like a fresh cypress” is explained: the young
cypress, the tallest of trees, can be bent to the ground, and
when it springs back it lifts what was set on it very high.
KEHOT'S NOTE
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19N3W naw 777

There Ani is G-d’s Malchus, which like a fresh cypress
comes down and is clothed in the physical mitzvos, then
rises to the highest level and lifts the one who keeps the
mitzvos even above Malchus as it was before its descent, to
the supernal holiness, sovev kol almin.
KEHOT'S NOTE
.3,10 279170 02T Tape
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There, on the ways by which G-d’s light is drawn down
into physical things and human understanding, the Holy
One says, as it were, “I am He who is clothed in the deeds
of the lower beings, like a fresh cypress,” bending His
stature so that a person’s soul rises from level to level in
the Infinite Light, bound up in the bond of life with G-d.
KEHOT'S NOTE
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The Torah on Yom Kippur: “For on this day he shall atone
for you, to purify you; from all your sins before Havayah
you shall be purified.” Plainly the day and its service bring
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atonement; in the discourse that opens with these words
(Likkutei Torah, Acharei) the Alter Rebbe reads the un-
named “He shall atone” as G-d Himself, beyond every
Name. (context: Steinsaltz Tanakh)

Leviticus 16:30°2:1"t X7p”)
700 1 %197 D2 NRYT 93 DINK 1YY 079y D% M7 O™
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe and Israel sing at the Sea: “I will sing to Havayah,
for He is exalted, exalted (ga’oh ga’ah).” Plainly the dou-
bled word says He is highly exalted, having shown His
might; the Alter Rebbe reads the two words as two levels,
sovev kol almin and what is far above it.
Steinsaltz Tanakh)

(context:

Exodus 15:1°X:1"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
3] R RV Y Y
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1anws Mo72
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“In the past I and My court went before them ... but in the
Time to Come, I alone,” as it says, “For Havayah will go
before you.” The coming of G-d’s “I” is the revelation of
G-d Himself, alone.
Shemot Rabbah 19:6":v™ 127 mnw
:(R2,2° Ow) NI ,D.‘I’JEJ’? '|5.'l73 NP L,P0T DAY VIR NAveh ...
TPYW°) MRAY 2727 IR X125 TnyR DAk L,on ontanh 9oan M
:PRW? 5pPR DODORMI °1 037187 7217 73 :(aw ,aw
“No foreigner shall eat of it” - to fulfill what is stated: “He de-
clares His word to Jacob, His statutes and His ordinances
unto Israel” (Psalms 147:19). The Holy One blessed be He
said to them that they should not intermingle with another
nation, and they should not know its secrets, but rather you
shall remain by yourselves. In this world, when Israel par-
took of the paschal offering, they ate it hastily, as it is stated:

25
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“So you shall eat it...[and you shall eat it hastily]” (Exodus
12:11), commemorating: “For ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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