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“I am Havayah your G-d, who brought you
out of the land of Egypt” (Numbers 15:41)

The doubled “I am Havayah your G-d” at the end of the section of
tzitzis speaks of two rewards: Gan Eden, the delight of the Torah
drawn down through “hairs” and contractions, and the
Resurrection, the very essence of the supernal delight, the
“garments white as snow,” which is drawn down through the

practical mitzvos and will therefore be revealed in the body.
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THE BIG IDEA

The doubled “I am Havayah your G-d” at the end of the section of tzitzis speaks of
two rewards: Gan Eden, the delight of the Torah drawn down through “hairs” and
contractions, and the Resurrection, the very essence of the supernal delight, the
“garments white as snow,” which is drawn down through the practical mitzvos and

will therefore be revealed in the body.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the section of tzitzis say “I am Havayah your G-d” twice, and why is the main reward at the
Resurrection, when souls already delighting in Gan Eden return to bodies? The maamar begins with
delight. Every physical pleasure is only the refuse of the supernal delight, sifted by angels called “in-
nards” and hidden by this world as a peel hides its fruit; Rabbi Akiva’s laughter at Rome shows how
great the inner delight must be, and the descent exists so that light may come from darkness and a
greater love from the opposite. From the noise of service below two kinds of °y% are drawn: the “hair”
on the left, the Torah, a contracted flow of delight into Chochmah, which is the delight of Gan Eden;
and the “gate” on the right, the mitzvos, the King’s “garments,” drawn from the essence of delight
above wisdom through physical deeds, because the end is wedged in the beginning, as with offerings
and charity. Tzitzis holds both, the tallis as garment and the threads as hair, and so “I” is said twice:

once for Gan Eden, “to be your G-d (Elokim),” and once for the Resurrection, revealed in the body.

OUTLINE

1 The questions: the doubled “I am Havayah” and the reward 1-2
“I am Havayah” means “faithful to pay reward,” but why is it said twice, and only with tzitzis? The main re-
ward is at the Resurrection, yet why should souls in Gan Eden gain by returning to bodies, and why is the

Resurrection equal for all Israel while Gan Eden has many levels?

2 Physical pleasure as the refuse of the supernal delight 13-5
Asher in the blessing over the mitzvos means delight, the source of the mitzvos. All physical pleasure is the
refuse of that delight, sifted by angels called “innards” and clothed in silver and gold, while its inner part
goes to Gan Eden and to the Torah and mitzvos. Rabbi Akiva laughed at Rome’s prosperity: if the refuse is
so great, how much more the inner delight.
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Light from darkness, love from the opposite

The descent is for the advantage of light that comes from darkness, as with baalei teshuvah and the king’s
second delight, in his son’s return. The Seraphim, who comprehend, stand silently, while the Ofanim, in
worlds of concealment, rise with a great noise, the model for the blessings before the Shema.

The hair and the garment: Torah and mitzvos

The noise (ra’ash) of service draws down 7y%: the gate on the right and the hair on the left. The Torah is the
“hair,” a contracted outflow of the supernal delight into Chochmah, which is the delight of Gan Eden; the
mitzvos are the “garments white as snow,” from the essence of delight that is hidden from wisdom, drawn
down only through deeds, the 620 pillars of light.

Offerings and charity

A physical animal, whose root is above Daas, atones by drawing down the level “before Havayah,” the
Thirteen Attributes. Charity makes peace between opposites, and many small coins and deeds join into
one garment, like snow made of many flakes.

Tzitzis: garment and hair

Tzitzis, equal to all the mitzvos, holds both levels: the tallis is the King’s garment, and the thirty-two
threads are the hairs, the paths of wisdom. “So that you shall remember” makes a Jew a male, a giver, who
draws the Infinite Light into the Torah by learning it for its own sake, provided he does not stray after his
heart and eyes.

The two “I”s: Gan Eden and the Resurrection

Ani (“I”) is ayin, the hidden source, which is truly one with Havayah. The first “I am Havayah your G-d,”
with “to be your G-d (Elokim),” is the reward of Gan Eden through hairs and contractions; the second is
the reward of the Resurrection, the essence of delight, the crowns on the heads of the righteous, held now
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only by faith and revealed in the body because it is drawn down through physical mitzvos.

KEY CONCEPTS

the supernal delight 71°5y1 2119n

G-d’s own delight, the source of all delights; the mitzvos
are drawn from it, and all lower pleasure comes from it.

the refuse of the delight 311yn7 n%109

The leftover of the supernal delight that descends through
the heavenly powers into physical pleasures and wealth,
even reaching those who transgress His will.

hair and gate yw

The same letters as ra’ash, noise: se’ar, “hair,” on the left,
the Torah as a contracted outflow of delight into
Chochmah; and sha’ar, “gate,” on the right, the mitzvos,
through which the King Himself is revealed.

His garments white as snow 91°11 1215 772127

The mitzvos as garments: like a garment they hide their
root, the essence of delight, and like snow they are made of
many small deeds joined into one.
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the essence of delight 111yni nngy

Delight in itself, above contraction and division and above
wisdom; it is the reward of the Resurrection, now held only
by faith.

their end is wedged in their beginning 71210 7192
nPnna

The lowest level is bound to the highest, so physical deeds,
offerings and mitzvos reach the highest source.

noise vy

The stormy service of those who do not see G-dliness, like
the Ofanim and the baal teshuvah’s outcry “with greater
strength,” which draws down from above.
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SECTION 1 - 111-2
The questions: the doubled “I
am Havayah” and the reward
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“I am Havayah your G-d, who brought you out of the land of Egypt,” etc. “I am Havayah your G-d.”
Now, our Sages, of blessed memory, said that wherever it says “I am Havayah,” the meaning is: “I
am He who is faithful to pay reward.”

The maamar opens with the last verse of the section of tzitzis, which ends, after “to be your G-d,” by saying “I

am Havayah your G-d” a second time. The Sages read the words “I am Havayah” as a promise: G-d is the One

who can be trusted to pay the reward for the mitzvos.
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And [we need] to understand the matter of the doubling, that it doubles, saying “I am Havayah”
twice, etc.; and further, why this is mentioned only regarding tzitzis.
Two questions are raised. Why does the verse say “I am Havayah” twice, and why is this doubled phrase
found only in the section of tzitzis? The Talmud (Menachos 44a) reads the two as “I am He who will exact

punishment, and I am He who will pay reward”; the maamar will answer that both speak of reward, in Gan
Eden and at the Resurrection.
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However, it is written, “Today, to do them”: that is, today, in this world; “and tomorrow, to receive
their reward”: that is, in Gan Eden and at the Resurrection of the Dead. And the main receiving of
the reward is at the time of the Resurrection.
The Sages read “today, to do them” to mean that this world is the time for doing the mitzvos, while the re-
ward comes “tomorrow,” in the World to Come. That “tomorrow” includes both Gan Eden, where the soul is

rewarded after death, and the Resurrection of the Dead, and the Alter Rebbe states that the main reward
comes at the Resurrection, as the Ramban holds in Sha’ar HaGemul.
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And we must understand: what is the reward and recompense for the souls who sit in Gan Eden and
delight in G-d, such as the souls of the Patriarchs Avraham, Yitzchak and Yaakov, of Moshe and
Aharon, and those like them, in that they will have to be clothed in bodies and to live upon the face
of the earth?
The first difficulty: the souls of the great tzaddikim, such as the Patriarchs, Moshe and Aharon, already de-
light in G-dliness in Gan Eden, free of the body. How can it be a reward for them to return into bodies and
live on earth at the Resurrection, which seems a step down? Yet in Iggeres HaKodesh 17 (Tanya), cited by

Kehot, the Alter Rebbe writes that all the souls of the tzaddikim, the Tannaim and the prophets, now in the
upper Gan Eden, will indeed be clothed in their bodies and rise at the Resurrection.
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Also: why are there distinctions of level, the upper Gan Eden and the lower Gan Eden, and several
ascents, one elevation after another, while the Resurrection of the Dead is the same for all Israel,
A second difficulty: Gan Eden has many levels, a lower and an upper Gan Eden and ascent after ascent, each
soul according to its rank, yet the Resurrection seems to be the same for all Israel. Kehot points to Torah

Ohr, Yisro (73b), where the Alter Rebbe asks the same questions, and notes that although the Resurrection
too has distinctions of level, it still differs from Gan Eden in this.

7”2 921977 10 CRPI ank PRY 19K P P xan ovwe 27MYR R0 onh wo BRAY° B 09nRno
219995 RIT 771 7210 1174 [monnn nenna

as [the Sages] said, “All Israel have a share in the World to Come,” except “and these are the ones
who have no share,” etc., “one who denies the Resurrection of the Dead”: measure for measure,
“he denied,” etc.
The Mishnah begins, “All Israel have a share in the World to Come,” and then lists those who have no share,
first one who denies the Resurrection; the Talmud explains that, measure for measure, because he denied it

he will have no share in it. Here the Mishnah’s “World to Come” is understood as the Resurrection, which all
Israel will merit alike, and that seems to make it a lesser reward than Gan Eden with its many levels.

likuteitorah.com/likkutei-torah/shelach/14/ 5



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 14 ’13 0°9%7M 7RI DONKR “NRXT WK DD’P'?N 19X

SECTION 2 - 13-5

Physical pleasure as the refuse of the supernal delight
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Now, in the blessing over the mitzvos [the Sages] instituted that we say, “Who (asher) has sanctified
us with His commandments,” etc. The meaning: asher is a term for delight and happiness (osher),

as in “In my happiness (be’oshri),” etc.

Every blessing over a mitzvah says “who (asher) has sanctified us with His commandments.” The Alter
Rebbe reads asher as related to osher, happiness and delight, as when Leah named her maid’s son Asher and
said “be’oshri, in my happiness”; so the blessing points to the delight from which the mitzvos come.
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And it is the source of the mitzvos, from which they are drawn. [And see what is written about this
in the discourse beginning “And Iwas beside Him as a nursling.”]

This supernal delight is the source of the mitzvos. The bracket points to the discourse “And I was beside Him
as a nursling” (Likkutei Torah, Bamidbar), which says that the supernal delight is clothed in each mitzvah as
a particular delight; and in Likkutei Torah, Shir HaShirim (34a), asher is again read as be’oshri, the delight
of the Infinite Light that is clothed in the Torah and mitzvos.
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The explanation is this: delight is found in all the physicality of the lowly world, as we see that there
is the quality of delight in all the senses of the soul: sight, hearing, smell, speech; and how many
kinds of delight there are in sight, from pictures and sights, etc.;

To explain the source of the mitzvos, the Alter Rebbe first looks at delight in our world. Every sense can give
pleasure, and the eye alone takes delight in many kinds of images and sights.
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and likewise in hearing, from a pleasant voice, etc.; and likewise the sense of taste: “the palate
tastes food,” etc., “sweet to the soul.” And in this way there is the quality of delight in all the physi-

cal matter in the world; and it is the level of the refuse of the supernal delight.

The ear enjoys a sweet voice and the palate tasty food. Yet all the pleasure in the physical world is only the
“refuse” (pesoles), the discarded leftover, of the delight above.
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Now in truth, the level of physical delight is drawn from the level of spiritual delight, in the manner
of the saying of our Sages, of blessed memory: “There is no blade of grass below that does not have

a constellation (mazal) above,” etc.

Physical pleasure is not a thing of its own: it is drawn down from a spiritual delight. The Midrash teaches
that every blade of grass has a mazal, a heavenly force, above it that governs it.
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Thus the sweetness of the grass is drawn and born from the constellation that strikes it and makes
it grow. And in truth it is only refuse from the delight of G-dliness in which the souls take pleasure
and delight from the radiance of the Shechinah (Divine Presence), which is wondrous, etc.

The mazal “strikes” the grass and makes it grow, so even a plant’s sweetness comes from above. Yet all of

this is only the leftover of the true delight of G-dliness, which the souls in Gan Eden enjoy as “the radiance of
the Shechinah.”
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For this world is the lowly world, where G-dliness is in great hiddenness and concealment, by way

of analogy, like the peel of a fruit, which conceals the fruit. So this world and all that fills it conceal

the G-dly life-force, and everything appears to be an existence and a thing [in its own right].
Physical pleasure seems to stand on its own because this world hides G-dliness, the way a peel hides the fruit

inside it. The world and everything in it appear to exist independently, though the life-force within them is
G-dly.
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Therefore, of the Time to Come it is written, “And I will remove the spirit of impurity from the
land”; and it is also written, “the new heavens and the new earth that I make”; and of the heavens of
the present it is written, “For the heavens shall vanish like smoke,” etc.

Since the delight of this world is only refuse and is hidden, the prophets describe the Time to Come as a

world made new: the spirit of impurity will be removed, and there will be new heavens and a new earth. The
present heavens “will vanish like smoke,” because the world as it is now cannot hold that revelation.
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And all the delight in it is from the level of the refuse of the supernal delight, as mentioned above.
And this is what our Sages, of blessed memory, said (in the first chapter of Taanis, folio 10a): “[What
is] outside the Land drinks from the residue of the Land of Israel.”

All the delight in this world is the refuse of the supernal delight. The Talmud says that the Land of Israel

drinks the rain first and the rest of the world drinks from its “residue,” and likens this to a cheesemaker who

keeps the food and leaves the refuse; so the world receives only the leftover of the delight above.
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And this is [the meaning of| what is written, “and all my innards [bless] His holy Name,” etc. (in
Psalms, chapter 103).

King David calls on “all my innards” to bless G-d’s holy Name; the Alter Rebbe reads these “innards” as be-

ings that sift the delight, as the next lines explain.
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That is, there are angels called “innards,” who sift the flow of delight. By way of analogy, the in-
nards in a person, in which the food is sifted: from the choice part that has been sifted out, blood is
made in the heart, and it gives life to the body, while the refuse is pushed outside.

Some angels are called “innards” because they do above what the digestive organs do in the body. The body
sorts its food: the best part becomes blood that keeps it alive, and the waste is expelled.
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So too above, there are angels who sift the flow of delight: the inner [part] is drawn into Gan Eden,
and the refuse is drawn, by a chain of descent (hishtalshelus), into the constellations, and descends
further below to be clothed in physical things, silver and gold, etc. And this is what is said, “May
Havayah make His face shine to you,” etc.: that is, from the inner dimension (pnimiyus) of the su-
pernal delight, which shines in Torah and mitzvos.
These angels sift the flow of delight: its inner part goes to Gan Eden, while the refuse descends step by step
through the heavenly powers (the mazalos) until it is clothed in physical things such as silver and gold. The

priestly blessing, “May Havayah make His face (panav) shine,” asks for the inner part (pnimiyus) of the de-

light, which shines in the Torah and mitzvos.
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And see on the matter of “and all my innards” in the Zohar, Part I, Lech Lecha, folio 87a, and in the
Pardes, under the entry “Innards.”

The Zohar on “all my innards” (1:87a) and the Pardes, Rabbi Moshe Cordovero’s classic work of Kabbalah,
under its entry for the word, discuss the beings called “innards.”
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And this is what our Sages, of blessed memory, said of Rabbi Akiva: when he saw the great city of
Rome full of every good thing and in great tranquility, he laughed and said, “If for those who trans-
gress His will it is so, for those who do His will, how much more so!” etc. For from this specifically
one can recognize how truly “His greatness is unsearchable”:

The Talmud tells that the Sages wept when they heard the tumult of Rome dwelling in security while the
Temple lay in ruins, but Rabbi Akiva laughed: if those who transgress G-d’s will have so much, how much
more will those who do His will receive. From this contrast one can recognize that G-d’s greatness truly has
no limit.
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for if the refuse of the supernal delight, which descended and fell into the kelipos (husks), is so
great, how much more so for those who do His will: the inner dimension of the supernal delight,
which shines in Torah and mitzvos, which is vast and mighty, etc. [And see what is written on the

verse “And Yaakov settled,” and on the verse “And it came to pass, when Pharaoh sent out.”]

If the refuse of the supernal delight, fallen into the kelipos, the husks that hide holiness, can produce the
wealth and calm of Rome, then the inner delight in Torah and mitzvos, the reward of those who do His will,
must be vast beyond measure. The bracket points to Torah Ohr on Vayeshev and on Beshalach; in the
Beshalach discourse the Alter Rebbe explains that those who transgress His will draw from a level above the
will, where sins do not hold back the flow, by a fall of light from afar, while those who do His will receive

through its ordered channel.
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But that it is possible for nurture and bounty from the supernal delight to reach them, those who
transgress His will, may He be blessed, be it however it may, even from the refuse of the delight
within it, is as King Shlomo, peace be upon him, said: “The spider grasps with [its| hands, yet it is
in the king’s palaces.”

How can those who transgress receive anything at all from the supernal delight, even its refuse? King

Shlomo’s verse answers: the lowly spider takes hold with its hands and so reaches the king’s palaces, and the

kelipos likewise take hold of something from the King’s bounty.

SECTION 3 - 16-7

Light from darkness, love from the opposite
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And see in the [Midrash] Rabbah, Parshas Toldos, at the end of section 66. “As the darkness, so the
light.” And the purpose of this descent is as it is written, “as the advantage of light from darkness,”

specifically. [See in the Zohar, at the end of Parshas Tetzaveh, folio 187, end of side a, and in
Parshas Tazria, folio 47b.]

The opening words point to the Midrash at the end of section 66 of Bereishis Rabbah, which applies the verse
of the spider to Eisav. Before G-d “the darkness is as the light,” which is how even the kelipos can draw from
above (as the Torah Ohr on Beshalach explains), and the purpose of the descent is the advantage of light that
comes out of darkness, for, as the Zohar at the end of Tetzaveh says, “if not for the darkness, the deep things
would not be revealed.”
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And this is in the manner of the saying of our Sages, of blessed memory, “*With all your heart’: with

b

both your inclinations,” and as our Sages, of blessed memory, said, “In the place where baalei
teshuvah (those who return) stand,” etc. For it is from the opposite specifically: for example, when
at first one took pleasure in the delights of this world, afterwards the outcry will be greater, “with
greater strength,”
The Sages read “with all your heart” as “with both your inclinations,” the good and the evil, and they taught
that where baalei teshuvah stand, even the completely righteous cannot stand. Both show that serving G-d
out of the opposite brings greater strength: one who once enjoyed worldly pleasures cries out to G-d after-
wards “with greater strength,” in the words of the Zohar (1:129b), which says that baalei teshuvah draw near
to the King with greater desire of the heart and with great strength.
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and it is the level of “[with all] your might” (me’odecha), without limit. And this is [the meaning of]
what is written, “With my soul I have desired You in the night”: in this world, which is likened to
night, the level of darkness; from there will come an advantage of light, in the level of the great love
mentioned above. [And also, as is explained elsewhere, that there are two kinds of delight before
the King. The first is in the doing of the mitzvos.
This greater love is “with all your me’od,” your “very much,” a love without limit. Yeshayahu’s words, “With
my soul I have desired You in the night,” describe it: this world is likened to night, and from its darkness

comes the advantage of the light; the bracket that opens here brings a parable of a king’s two kinds of
delight.
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The second is when he sees his son coming from afar, whom he has not seen for a long time; and
when the king sees his son, he is filled with joy and delight. And so is the analogue, in the matter of
teshuvah (return), etc. See there.

The parable continues: the king’s second delight is in seeing his son come home after a long absence, a joy

that fills him completely. So it is with teshuvah: the delight in one who returns from afar is of another kind
than the delight in the mitzvos.
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And in the same way is the matter of the descent of the supernal delight below in the shattering of
the vessels, so that from this the level of the second delight will afterwards be drawn, through

teshuvah, etc. And this is a descent for the sake of an ascent.]

In the same way, the supernal delight descended below through the shattering of the vessels, the primordial
breaking through which sparks of holiness fell into the lower worlds. From that descent, through teshuvah,
the second kind of delight will be drawn, and so the fall is “a descent for the sake of an ascent.”
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And above as well, “the Ofanim, with a great noise, raise themselves opposite the Seraphim.” Thus

the cause of this noise of the Ofanim is specifically the concealment of G-dliness.

The same pattern exists among the angels. The Ofanim rise toward the Seraphim “with a great noise,” in the
words of the first blessing before the Shema, and their noise comes from the concealment of G-dliness in
their world.
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This is not so with the Seraphim, for “Imma (Binah) nests in the Throne,” etc., which is the level of
the revelation of the Infinite Light (Or Ein Sof) that is revealed so as to be grasped in the World of
Beriah (Creation), and there is the station of the Seraphim. Therefore they stand without noise and
say “Holy,” for they grasp how He, may He be blessed, is holy and set apart,
The Seraphim stand in Beriah, the world called the Throne, where Imma, that is Binah, “nests,” so the
Infinite Light is revealed there to be understood. Because they comprehend, they stand without noise and
say “Holy”: they grasp that G-d is set apart from everything. The Tanya (ch. 39), cited by Kehot, explains that

Beriah is the dwelling of the souls of the tzaddikim and of higher angels whose service is an intellectual love
and awe.
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as it is written, “I, Havayah, have not changed”: there is no change at all in His essence between
before the creation of the world and after the creation of the world.

“Holy” means set apart: G-d is not changed at all by creating the worlds, as Malachi says, “I, Havayah, have
not changed.” He is the same before and after creation.
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For the source of the life-force of all the worlds is only a radiance from Him, no more, and it is
called the Infinite Light; by way of analogy, the light of the sun, which brings about no change at
all, etc.

The life of all the worlds comes only from a radiance of Him, called the Infinite Light; like the light of the
sun, which shines without altering the sun, it brings no change to G-d’s essence.
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And what is written in the books, “the power of the Maker is in the made,” etc., applies below, in the
level of Asiyah (Action), which is called “made” (pa’ul), as is known.

The principle that “the power of the Maker is in the made,” found in earlier works, holds only in Asiyah, the

lowest world, called pa’ul, “made.”
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[And as is written in Mishnas Chassidim and in the Siddur of the Arizal, in the explanation of “And
let everything that has been made know that You made it,” in the Rosh HaShanah prayer; and see
what is written in Parshas Yisro, in the discourse beginning “In the third month,” in the explana-
tion of “for all the praise of the work of Your hands.”]
The bracket points to the Kabbalistic work Mishnas Chassidim and the Arizal’s Siddur on the Rosh HaShanah
prayer “let everything that has been made know that You made it”; the other transcript of this maamar (Sefer
HaMaamarim 5570) adds that “everything made” is Asiyah, where alone the power of the Maker is clothed in
what is made, because its life-force is very contracted. In Torah Ohr, Yisro (67a), the Alter Rebbe explains

“all the praise of the work of Your hands” in the same spirit: the life-force in all the worlds is only like the

power a craftsman puts into his handiwork, an outer radiance that does not touch the essence at all.
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However, the Ofanim and the holy Chayos, which are in the worlds below the level of the Throne,

where there is not so much revelation of G-dliness in comprehension, are in great noise.

The Ofanim and the holy Chayos are angels of the worlds below Beriah, the Throne, where G-dliness is not
revealed to comprehension to the same degree. Their service is therefore a “great noise,” the stormy long-

ing of those who do not see.
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[And see what is written about this in Shir HaShirim, in the discourse beginning “I am black, yet
comely.”] And by way of analogy, it is the outcry “with greater strength.” And this is why [the Sages]
instituted “two [blessings] before it,” that is, before the Shema, [its] “One” and “And you shall love,”
so as to be in the level of noise, etc.
The bracket points to the discourse “I am black, yet comely” in Likkutei Torah on Shir HaShirim, where the
Ofanim’s great noise is their self-nullification on hearing the Seraphim’s “Holy,” something new and beyond
their grasp. This noise is like the outcry “with greater strength” of the baal teshuvah, and that is why the

Sages placed two blessings before the Shema, the first of which describes the angels’ great noise: so that we
come to “One” and “And you shall love” in the level of noise, with a love that rises out of concealment.

SECTION 4 - 18-9

The hair and the garment: Torah and mitzvos

YW PRAWI YW W 107 PY3A YW WM YW aPynRbn wnl wyn N2 XNNDT RMAYNRI 13m 2
i e i v T iR vig A R R Ech B Lk

2. Now, through the arousal from below, the level of noise (ra’ash), there is drawn from above 2yv:
there is 7yw with a right-hand shin (sha’ar), and there is 2y% with a left-hand [shin] (se’ar). y¥ with
the right [shin] is as it is written, “This is the gate (sha’ar) of Havayah.”
The second chapter begins. The letters of ra’ash, “noise,” rearranged spell °y%, which read with the dot on
the right (shin) is sha’ar, “gate,” and with the dot on the left (sin) is se’ar, “hair.” When service rises from be-

low with noise, a “gate” on the right and a “hair” on the left are drawn from above; the gate is that of the
verse “This is the gate of Havayah.”
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And on the left it is as it is written, “And the hair (se’ar) of His head [was]| like pure wool.” The
meaning: by way of analogy, the hairs, whose growth is from the brain, yet they are an external ra-

diance from it, so much so that when a hair is cut from it, it is not felt in the brain.

The “hair” on the left is that of Daniel’s vision, “the hair of His head like pure wool.” A hair grows from the
brain yet carries only an external glimmer of its life, so that cutting it is not felt at all.
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So too above, the Torah is called by the name of the level of “hairs,” as it is written, “His locks are
curled (taltalim)”: “mounds upon mounds (tilei tilim) of halachos.” For “the Torah comes forth
from Chochmah (wisdom),” and this drawing-down from the supernal delight, the source of all de-
lights, is called a “hair.”

The Torah is called “hair”: the curled locks of the verse are read as heaps upon heaps of halachos. The Torah

comes forth from Chochmah, and what it draws from the supernal delight is called a “hair,” a real but con-
tracted outflow.
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For the source of delight is the level of His essence, may He be blessed. It is not like the delight be-
low in a person, who delights in some thing from which he receives the delight; and even the de-
light of the souls in the World to Come: they enjoy and receive the delight from the radiance of the
Shechinah (Divine Presence), etc.

The source of delight is G-d’s own essence. A person’s delight always comes from something outside him,

and even the souls in the World to Come receive their delight from something, the radiance of the
Shechinah.
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This is not so with Him, may He be blessed, for there is nothing outside Him, and “He is the
Knowledge,” etc. And the delight that is in Him is the level of the very essence of delight, in that He
Himself is the level of delight. And this is why He is called the source of delights, for He is the
source of all the levels of delight below.

G-d’s delight is not received from anything, for nothing exists outside Him; as the Rambam explains, He is

the Knower, the Known and the Knowledge itself, all one. His delight is delight in its very essence, and so He

is called the source of delights, from which every lower delight comes.
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However, the revelation and drawing-down of the delight from there is through tzimtzum (contrac-
tion): the delight contracts itself so as to shine in the wisdom of the Torah. And this is what is called
the level of “hairs,” by way of analogy, the level of the contraction of the life-force of the brain in a
hair, etc.

The delight is revealed only through contraction, so that it can shine in the wisdom of the Torah. That is why

it is called “hair”: just as only a contracted trace of the brain’s life passes into a hair, so only a contracted
trace of the delight is in the Torah’s wisdom.
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And this is also the matter of the delight of the souls in Gan Eden, which is also from comprehend-
ing the Torah, etc., as is known: in the lower Gan Eden there is the study of the inner [meaning] of
the Torah that is revealed to us, and in the upper Gan Eden, “the secret of secrets,” etc. And all this
is the level of “the hair of His head,” etc., as is known.

The delight of the souls in Gan Eden also comes from the Torah: in the lower Gan Eden they grasp the inner

meaning of the Torah they studied, and in the upper Gan Eden its deepest secrets. All of this is still “the hair
of His head,” delight that has passed through contraction.
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However, the mitzvos are more exalted: that is, they are drawn from the very essence of delight,
which is above the revelation of delight that contracts itself through “hairs” and is drawn into

Chochmah (wisdom).

The mitzvos come from a higher place than the Torah’s wisdom: the essence of delight itself, which is above
the delight that contracts through the “hairs” into Chochmah.
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And as it is written, “more than the abundance of all”: that is, above the G-dly delight, which is the
upper Gan Eden, which is the level of tzimtzum: “with the yud the World to Come was created,” etc.
(And see what is written about this in the discourse beginning “A menorah all of gold,” and in the
discourse beginning “And you shall command the children of Israel.”)
The Alter Rebbe reads merov kol, in its plain sense “amid the abundance of all,” as “more than all”: the joy of
a mitzvah is above even the G-dly delight of Gan Eden, which is a contraction, for the World to Come was

created with the yud, the smallest letter, a single point. In Likkutei Torah, Beha’alotcha (34a), he explains
that the joy of a mitzvah itself is above the 310 worlds of Gan Eden, which cannot contain it.
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And it is of them that it is said, “His garments [were| white as snow,” as it is known that the mitzvos
are called “garments.” The meaning: by way of analogy, a garment, which hides and conceals the
person clothed in it; so too the root of the mitzvos is from the level of the source of delights, which
is in a state of concealment and is not revealed in the level of Chochmah and comprehension, etc.
Of the mitzvos it is said “His garments [were] white as snow,” for the mitzvos are called garments. A garment

hides the one who wears it, and so the root of the mitzvos, the source of delights, stays hidden and is not re-
vealed as wisdom.
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But it is drawn down through the practical mitzvos. For the 613 mitzvos of the Torah, with the sev-
en rabbinic mitzvos, add up to 620, and they are the 620 pillars of light; by way of analogy, a pillar,
which connects, etc.

Yet this hidden source is drawn down precisely through mitzvos done in deed. The 613 Torah mitzvos and

the seven rabbinic ones make 620, the “620 pillars of light,” which the Pardes places in Keser, whose letters
(7n3) add up to 620; and a pillar joins what is above to what is below.
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And this is because “their end is wedged in their beginning,” and through the fulfillment of the

deed one can draw down from the source of delights, which is what is not revealed in Chochmah.

This works because “their end is wedged in their beginning”: the lowest level is bound to the highest. So

physical action reaches the source of delights, which no wisdom reveals.

SECTION 5 - 110-11

Offerings and charity

1 %SYOwIN AN TR 22007 S40TRT KL DY 9951 NIAYA 11A73 NPT NI 1IN
212397 ®°0139p NX X217 0 27N

And this is the matter of the offerings: the offering of a physical animal atones for a person’s sin, as
it is written, “Man and beast You save, Havayah,” and it is written, “and they brought their offering

before Havayah.”

The same principle explains the offerings: a physical animal atones for the sin of a person. “Man and beast
You save, Havayah” links the person’s salvation to the animal, and the offering is brought “before
Havayah.”
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For “Havayah’s portion is His people”; and when one blemishes and sins, he blemishes the Name
Havayah itself. For Havayah means that He brings into being, and through the sin one draws the
life-force that brings into being to a place that is not fit.

Israel are “Havayah’s portion,” so a sin damages the Name Havayah itself, the Name that means “bringing
into being.” Sin takes the life-force that brings creation into being and draws it where it does not belong.
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And the atonement for this is from the level of “before Havayah,” which are the Thirteen Attributes
of Mercy, “bearing iniquity,” etc. And it is impossible to draw down and arouse from this level ex-
cept through the offering of a physical animal specifically, because “their end is wedged,” etc.,

Its atonement comes from a level higher than the Name, “before Havayah”: the Thirteen Attributes of Mercy

that G-d proclaimed to Moshe, which include “bearing iniquity.” This level can be aroused only through the
offering of a physical animal, because the end is wedged in the beginning.
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as the rule is known: whatever is higher falls lower in its descent below.

A known rule: the higher something’s origin, the lower it falls when it descends.
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So too the animal, which is below, lower in level than man, who is the level of the speaking being:
this indicates the great loftiness of its root above, only that it fell below through the shattering of

the vessels.

The animal shows this. It is lower than man, the “speaking being,” the highest of the creations, and its very

lowness shows how high its root is; it fell so low through the shattering of the vessels.
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That is, the animal is below Daas (knowledge), but its root is from above Daas. And see what is writ-
ten about this on the verse “And Moshe spoke to the heads of the tribes,” etc.

The animal is below Daas, the knowing mind, yet its root is above Daas, so offering it on the altar reaches
higher than man’s own understanding. The text refers to the discourse on “And Moshe spoke to the heads of
the tribes” (Likkutei Torah, Matos), where the “heads” who turn the soul’s attributes toward the love of G-d

are the will of the heart, drawn from the supernal Daas far above the worlds.
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However, through its being offered upon the altar, one arouses and draws down from the level that
is “before Havayah,” etc.

Offering the animal on the altar arouses and draws down the level that is “before Havayah,” the source of
atonement that is above the Name itself. Kehot likens this to the Name Ban, whose root is in the Name Sag,
above the Name Mah, which is “man.”
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So too regarding the mitzvah of charity (tzedakah) it is written, “And the work of charity shall be
peace.” And the matter of peace is known from the matter of “He makes peace in His heights”: be-
tween the prince of water and the prince of fire, etc.,

The mitzvah of charity works the same way: Yeshayahu says, “the work of charity shall be peace.” Peace is

known from “He makes peace in His heights,” where the Sages speak of the prince of water and the prince of
fire, opposites that dwell together.
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that is, through the revelation of the radiance that is above the chain of descending worlds (hishtal-
shelus). So too, every giver and receiver are two opposites, and through charity one makes peace.
And this is “in the household above and in the household below,” etc.

Such peace comes from a revelation above the chain of worlds, where opposites can be joined. A giver and a

receiver are also opposites, and charity unites them; this is the peace “in the household above and in the
household below.”
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And the meaning of “His garments white as snow” is, by way of analogy, snow, which is made of

particles gathered together and congealed little by little until it becomes a great [mass], etc.

Now the “garments white as snow” are explained. Snow is made of tiny particles gathered little by little until

they become a great mass.
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So too regarding charity it is written, “And He put on charity,” etc.: “every single perutah (coin)
adds up to a great sum.” And so it is with all the practical mitzvos: from many together one gar-

ment is made; and it is, by way of analogy, like a garment that is made of many pieces of cloth.

Charity is such a garment: on “He put on charity as a coat of mail,” the Talmud says that as every scale of the
mail joins into a great coat of mail, so every coin of charity joins into a great sum. So all the practical
mitzvos, many separate deeds, make one garment, as a garment is sewn from many pieces of cloth; earlier
in this parsha (Likkutei Torah, Sh’lach 43d) the Alter Rebbe adds that the details of the mitzvos join into “a
great sum,” the light that encompasses all worlds.
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SECTION 6 - 112-15

Tzitzis: garment and hair
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3. Now, the mitzvah of tzitzis is equal to all the mitzvos; and as is also known, tzitzis has the numer-
ical value of 600, and with the eight threads and five knots, 613.

The third chapter turns to tzitzis. The Sages say this mitzvah is equal to all the others, and the numbers show
it: the word tzitzis has the value 600, and with its eight threads and five knots it makes 613, the number of all
the mitzvos.
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The explanation is that in tzitzis there is [something| of both levels mentioned above, “His gar-
ments” and “the hair of His head.” For the tallis itself, “the King’s mantle,” is the level of “His

garments.”

Tzitzis holds both levels: the “garments,” which are the mitzvos, and “the hair of His head,” which is the
Torah. The tallis itself, called “the King’s mantle,” is the garment.
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And in the first chapter of Rosh HaShanah (folio 17b): “This teaches that the Holy One, blessed be
He, wrapped Himself like a shliach tzibbur (prayer leader).”

The Talmud in Rosh HaShanah says that when G-d taught Moshe the Thirteen Attributes of Mercy, the level
“before Havayah” of the previous paragraphs, He wrapped Himself like a prayer leader.
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The Maharsha wrote in the Chiddushei Aggados, and these are his words: “And in an old book of
the wisdom of the Kabbalists I found, and these are its words: ‘The Holy One, blessed be He,
wrapped Himself in that white tallis in which He wrapped Himself at the creation of the world, of
which it is said, “He wraps Himself in light as in a garment,” which shines from one end of the
world to the other,” etc.” End of his words. And see what is written in Torah Ohr, in the explanation
of the verse “Let them bring royal apparel.”

The Maharsha, in his commentary on the Talmud’s aggados, quotes an old Kabbalistic book: the tallis in

which G-d wrapped Himself was the white garment of creation, the light of which it is said, “He wraps

Himself in light as in a garment,” shining from one end of the world to the other. Earlier in this parsha

(Likkutei Torah, Sh’lach 44b) the Alter Rebbe cites the same saying and calls this white tallis the source and

root of all the mitzvos, from which the garment of a person’s soul is made.
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And see what is written on the matter of “His garments as snow” in the explanation of the verse
“For on this day He shall atone.” And the tzitzis are the level of “hairs,” for the thirty-two threads
are the thirty-two paths of Chochmah (wisdom).
The opening words point to the discourse on “For on this day He shall atone” (Likkutei Torah, Acharei),
which explains that the Torah, drawn from Chochmabh, is an inner light, while the mitzvos are an encom-

passing light. The tzitzis threads, which hang down like hair, are the level of “hairs”: there are thirty-two of
them, eight on each of the four corners, corresponding to the thirty-two paths of wisdom of Sefer Yetzirah.
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The meaning: by way of analogy, a path, on which one passes from place to place; so too above,
there are levels of paths, through which the flow of delight is drawn into Chochmah. And this is the
level of the supernal “hairs,” as mentioned above regarding “the hair of His head,” etc.

A path is the way one travels from place to place. So the thirty-two paths above are the channels through

which the flow of delight passes into Chochmah, and they are the supernal “hairs.”
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And this is what is said regarding tzitzis, “So that you shall remember (tizkeru) and do”: that is, that
you shall be the level of a male (dechar), which is the level of a giver. For without this, the
Community of Israel is the level of a receiver: “and your desire shall be to your husband.”

The verse of tzitzis says “so that you shall remember (tizkeru),” a word related to zachar, “male.” The Alter

Rebbe reads it: tzitzis make you a “male,” a giver, though without them the Community of Israel is a receiver,

like the wife in “your desire shall be to your husband.”
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But through this you shall be the level of a male who gives: that is, that they will draw the Infinite
Light (Or Ein Sof), blessed be He, into the Torah, as our Sages, of blessed memory, said on the verse
“Moshe commanded us the Torah, an inheritance (morashah),” etc.: “Do not read morashah (in-
heritance) but me’orasah (betrothed),” for the Torah is called a bride, and one who occupies him-
self with Torah is called a ba’al (husband, master) of Torah, as the Zohar says, “masters of the
Torah” (marei de’oraisa).

Through tzitzis a Jew becomes a giver: he draws the Infinite Light into the Torah. The Sages read morashah,

“inheritance,” as me’orasah, “betrothed”: the Torah is a bride, and the one who learns it is her husband, a
ba’al Torah, as the Zohar calls those who learn Torah “masters of the Torah.”
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And this is along the lines of what is written in Ma’ayan HaChochmah: King David, peace be upon
him, would join the Torah above with the Holy One, blessed be He, for he would draw the indwelling
of the Infinite Light into Chochmah. And this is the meaning of “one who occupies himself with
Torah for its own sake (lishmah)”: lishmabh literally, for the sake of the Torah itself.
King David would join the Torah with the Holy One, blessed be He, drawing the Infinite Light into
Chochmah, and this is the meaning of learning Torah lishmah: for the sake of the Torah itself, to unite it with
G-d. Kehot notes that further on (Likkutei Torah, Sh’lach 51a) the Alter Rebbe quotes this saying in the name

of Sefer HaBahir (another reading: “in Ma’ayan HaChochmah,” as here) and explains that the Torah above is
also a drawing-forth, but of an entirely different kind.
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And this is along the lines of what was mentioned above regarding ra’ash (noise) and 2y®: that from
the level of ra’ash, 9y¥ is made. There is 9y on the right, “This is the gate (sha’ar) of Havayah,” for
entering and going out, that the King Himself goes out and is revealed; and 7% on the left, “the
hair (se’ar) of His head like wool,” etc.

The two kinds of 7y¥ return: from the noise of service below come the gate on the right and the hair on the

left. Through the gate, “This is the gate of Havayah,” the King Himself goes out and is revealed, while the
hair is the contracted flow of “the hair of His head.”
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And this is what is written, “His left hand is under my head, and His right hand embraces me.”
[And see what is written in Parshas Mikeitz concerning the matter of “the mezuzah on the right and
the Chanukah lamp on the left”: that the mezuzah is the level of the mitzvos, and it is on the right,
and this is like the matter of °y¥ (sha’ar) on the right;
The verse “His left hand is under my head, and His right hand embraces me” describes the same two sides.
The bracket that opens here recalls Torah Ohr, Mikeitz, on the Sages’ rule that the mezuzah is on the right of
the doorway and the Chanukah lamp on the left: the mezuzah, which holds “One” and “And you shall love,”

is an ascent from below like the mitzvos, set on the right as in “His right hand embraces me,” and so it is the
gate (sha’ar) on the right.
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and the Chanukah lamp is the drawing-down of the Torah, and it is on the left, and this is like the
matter of “and the hair of His head,” which is 9y% (se’ar) on the left. And see what is written in the
explanation on the saying of our Sages, of blessed memory, “When Israel put ‘we will do’ before
‘we will hear,’” etc.]

The Chanukah lamp, which draws down the light of the Torah, is on the left, the hair (se’ar). The bracket

closes with a reference to the explanation of the Sages’ saying about Israel’s putting “we will do” before “we
will hear.”
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And at first it says, “And you shall not stray,” etc., “after which you go astray (zonim),” etc. For

[with] anything that one longs for, one is called the level of Nukva (the feminine) and a receiver;

and then one is called the level of a zonah (harlot), that is, that one desires physical pleasures,
Before “remember,” the verse warns: “do not stray after your heart and after your eyes, after which you go

astray (zonim).” Whatever a person craves makes him a receiver toward it, Nukva, and when the craving is

for physical pleasures he is called a zonah, one who goes astray after them.
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and then one cannot receive from the supernal delight, and all the more so one cannot be the level
of a male. [And see what is written about this in the discourse beginning “And it shall be for you as
tzitzis.”] This is not so when “you shall not stray,” etc.: then “you shall remember and do,” etc. And
this suffices for one who understands.

Such a person cannot receive the supernal delight, still less become a giver. But when he does not stray after

his heart and eyes, he can “remember and do,” becoming a giver who draws the Infinite Light into the

Torah, as explained above.

SECTION 7 - 116-18

The two “I”’s: Gan Eden and the Resurrection
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Now the matter of “I am Havayah your G-d” will be understood. Ani (°aX, “I”) has the letters of ayin
(1>, “nothing”), and this is along the lines of what is written, “Is there a tree (etz) in it or not
(ayin)?” [And see in the Zohar, Sh’lach, folio 158b, and in the commentary of the Ramaz there.] The
meaning: etz (“tree”) is from the term etzah (“counsel”), and it is in the level of Chochmah (wis-

dom), which is called “counsel and sound wisdom,”

Now the opening verse is explained. The word ani, “I,” has the same letters as ayin, “nothing,” as in Moshe’s
question to the spies, “Is there a tree (etz) in it or not (ayin)?”; etz is read as etzah, counsel, which is
Chochmah, called “counsel and sound wisdom.” The Zohar on this verse is cited with the commentary of the
Ramaz, Rabbi Moshe Zacuto, which the Alter Rebbe brings earlier in this parsha (Likkutei Torah, Sh’lach
40d): there are two kinds of flow, one drawn directly from the Name Havayah and one through the conceal-

ment of the other Names.
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for counsel is wise deliberation and the comprehension of some matter. And the meaning of “or
not (im ayin)” is the level of ayin (“nothing™), from which the level of Chochmah is found; and it is
the level of “the most hidden of all hidden things,” and it is not within the bounds of grasp and
comprehension.
Counsel is applying wisdom to understand something. Ayin, “nothing,” is the hidden source from which
Chochmah comes, as Iyov asks, “wisdom, from where (me’ayin) shall it be found?”; it is called “the most

hidden of all hidden things,” beyond any grasp. Earlier in this parsha (Likkutei Torah, Sh’lach 42d-43a) the

Alter Rebbe cites this Zohar: the level of ayin is far above even the Tree of Life.
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However, Havayah is the level of the chain of descending worlds (hishtalshelus): the yud is contrac-
tion, the hei is expansion, etc.; that is, through the level of contractions, as is known. Nevertheless

it says, “I am Havayah”: that the level of Ani is truly the level of Havayah,

Havayah, by contrast, is the Name of the chain of descent: its yud stands for contraction and its hei for ex-
pansion, a process of contractions. Yet the verse says “I (Ani) am Havayah,” identifying the hidden ayin with
the descending Name.
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for the contraction and the concealment are only relative to us, who dwell below; but with Him,

may He be blessed, all is truly one, without separation.

The contraction and concealment exist only relative to us below; for G-d all is truly one, without separation.
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And this is “who brought you out of the land of Egypt,” for this world in general is called Mitzrayim
(Egypt) on account of the straits (meitzarim) and limits, for it is bounded: from the earth to the fir-
mament is [a journey of] five hundred years.

That is why the verse adds “who brought you out of the land of Egypt.” Mitzrayim, Egypt, is from meitzarim,

“straits”: this world is bounded, and the Sages measure a five hundred years’ journey from the earth to the
firmament.
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And through the going out from these straits and limits, that is, as mentioned above regarding the
noise “with greater strength,” etc., there is drawn down “to be your G-d (Elokim).” Elokim is the
level of tzimtzum (contraction), and it is the drawing-down of delight in Gan Eden in the level of
“hairs”: “[they] sit and enjoy,” etc.

Going out of these limits is the noise “with greater strength” of service from below, described above, and

from it is drawn “to be your G-d (Elokim).” Elokim is the Name of contraction and stands for the delight of
Gan Eden that comes through “hairs,” where the righteous “sit and enjoy.”
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And this is the matter of “For He is a holy G-d (Elokim kedoshim),” and in the Jerusalem Talmud, at
the beginning of the ninth chapter of Berachos: “His way is in holiness, His speech is in holiness,”
etc.: that is, drawings-forth of the level of “holy” itself, only that it is drawn through the level of

“hairs” and contractions.

So Yehoshua calls Him “Elokim kedoshim,” holy in the plural, and the Jerusalem Talmud lists the holinesses
of His way and His speech: these are drawings-forth of holiness itself, but through hairs and contractions.
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For kadosh (“holy”) with avav is the level of the drawing of kodesh (“holiness”) onto a hair, the lev-
el of the vav, as in “He shall be holy; he shall let the locks of the hair of his head grow.” This is not
so with the supernal kodesh itself: it is above the level of “hairs” and drawings-forth. And therefore
this level is called “to be your G-d (Elokim).”

Kadosh, which the maamar writes with a vav, shows this: the vav, a drawn-out line, is like a hair through
which holiness (kodesh) flows, and so the nazir, whose hair grows long, is called kadosh. The supernal
kodesh itself is above hair and drawing-forth, and the drawn-down level is “to be your G-d (Elokim).”
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And this is the matter of “the living G-d (Elokim chayim)”: see what is written in the Siddur, in the

discourse beginning “Ado-nai, open my lips,” and see in Me’orei Or, letter alef, section 83.

The phrase “the living G-d (Elokim chayim)” belongs to this level. The text refers to the discourse in the
Siddur on “Ado-nai, open my lips” and to the Kabbalistic lexicon Me’orei Or.
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Also along the lines of what is written, “No eye has seen, Elokim, except You, what He will do for
one who waits for Him” (and see the Zohar, Part I, folio 6, end of side a, and Part III, Pinchas, folio
267b);

Yeshayahu’s “No eye has seen, Elokim, except You, what He will do for one who waits for Him” also speaks of

this level, a reward known to Elokim alone. The Zohar passages cited in the parentheses discuss the verse.
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and although in the Gemara they explained this as referring to the time of the Resurrection, never-
theless it can also be explained as referring to Gan Eden; see in Parshas Terumah, [folio] 142b.
The Talmud applies the verse to the World to Come, which the Alter Rebbe takes here as the time of the
Resurrection; it can also be read of Gan Eden, and the text refers to Parshas Terumah for this. In Likkutei

Torah, Tzav (17b), the Alter Rebbe cites the Sages that “No eye has seen” is said of Eden itself, which now
reaches the Garden only through the “river,” the letters that conceal it, and will be revealed in the future.
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And see what is written in the discourse beginning “For as the new heavens,” below. And after-
wards, “I am Havayah your G-d” the second time refers to the greatness of the reward at the time of
the Resurrection, which is the level of the revelation of the essence of delight, which is not within
the bounds of contraction and division: the level of the supernal kodesh itself.
That discourse, “For as the new heavens,” comes at the end of Likkutei Torah on Shir HaShirim. The second
“I am Havayah your G-d” speaks of the great reward of the Resurrection: the essence of delight revealed
without contraction or division, the supernal kodesh itself; in Iggeres HaKodesh 17, cited by Kehot, the Alter

Rebbe likewise writes that the revelation of Gan Eden comes through great contractions, while that of the
Resurrection will be from the light that encompasses all worlds, without measure or limit.
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And it is as it is written, “His garments white as snow,” which is the level of a delight that is above
the delight revealed in the level of the inner dimension (pnimiyus), which is called “the hair of His
head.” And it is this that will be revealed in the Time to Come, and it is the giving of the reward of
the mitzvos, as mentioned above.

This is what “His garments white as snow” means: the delight above the delight of the “hair.” It will be re-

vealed in the Time to Come as the reward of the mitzvos, and this answers the opening question about the

doubled “I am Havayah.”
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And this is what our Sages, of blessed memory, said: “The righteous sit with their crowns on their
heads.” The crown is the level of an encompassing [light] (makif), which is above the brain in the
head, and all the more so above the hairs. And see what is written elsewhere on the verse “With the
crown with which his mother crowned him.”
The Sages say that “the righteous sit with their crowns on their heads.” A crown rests above the head, so it
stands for a makif, an encompassing light above the brain and even more above the hairs; Iggeres

HaKodesh 17 explains these crowns the same way, as the encompassing light called Keser, from koseres, a

crown.
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And this is [the meaning of]| “I am Havayah, faithful to pay reward,” for the payment of this reward,
which is the level of the essence of delight, is at present above comprehension, and is only in the
level of faith.

This is the reward of which it is said, “I am Havayah, faithful to pay reward.” The word “faithful” (ne’eman)

is tied to faith (emunah): this reward, the essence of delight, is now above all comprehension, and can be
held at present only by faith.
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Now, this is why “I” is said twice, corresponding to the two levels mentioned above, “His garments”
and “the hair of His head,” etc., in the mitzvah of tzitzis specifically, for in tzitzis there are both

levels, as mentioned above.

This answers the first question: “I” is said twice for the two levels, the “garments” and “the hair of His head,”
and it is said in the section of tzitzis because tzitzis contains both.
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And this is the reason that receiving this delight is specifically through the Resurrection of the
Dead, when the body specifically will rise and delight together with the soul.

This also explains why this delight comes at the Resurrection, when the body rises and shares the delight

with the soul, and not in Gan Eden, where the soul is without a body.
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For this delight, which is from the level of the essence of delight that is above contraction and divi-
sion, is drawn down through the practical mitzvos, because “their end is wedged,” etc.; therefore
its revelation in the Time to Come is in the body specifically.

The essence of delight, above all contraction, is drawn down through physical mitzvos, because the end is

wedged in the beginning: the lowest act reaches the highest source. So its revelation in the future must be in
the body, which did the mitzvos.
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This is not so with the delight in Gan Eden, the comprehension of the inner dimension of the de-
light: it is [for] the souls without bodies.
The delight of Gan Eden, by contrast, is a comprehension of the inner delight, and that belongs to souls with-
out bodies. In Iggeres HaKodesh 17 the Alter Rebbe writes that the souls’ delight in Gan Eden is the compre-

hension of the secrets of the Torah, while the Keser, called ayin, will shine in revelation only when the soul is

clothed in a pure body after the Resurrection.
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IN ONE'S AVODAH

Serve G-d out of the opposite: one who once enjoyed worldly pleasures can turn that very craving into a

greater outcry and a love “with greater strength.” Do not stray after the heart and the eyes, so as to become

a giver who draws the Infinite Light into the Torah by learning it for its own sake. And value the practical

mitzvos, done in deed, for through them is drawn the essence of delight, which no comprehension reaches

and which will be revealed in the body at the Resurrection.

QUESTIONS FOR DISCUSSION

1.

Why is physical pleasure called the “refuse” of the supernal delight, and what does Rabbi Akiva’s laughter
at Rome teach about the reward of the mitzvos?

. How do the two readings of 7y, “gate” and “hair,” correspond to the mitzvos and the Torah, and why is

the Torah’s delight called a contraction?

. Why can the essence of delight, which is above wisdom, be drawn down only through physical deeds such

as offerings, charity and tzitzis?

What does it mean that tzitzis make a Jew a “male,” a giver, and how is this connected to learning Torah
for its own sake?

. Why must the reward of the Resurrection be revealed in the body, while the delight of Gan Eden belongs to

souls without bodies?

likuteitorah.com/likkutei-torah/shelach/14/ 31
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

SRS WK 0I7PON °11 VIR

G-d’s words to Israel through Moshe, closing the section of
tzitzis: “I am Havayah your G-d, who brought you out of
the land of Egypt to be your G-d; I am Havayah your G-d.”
In its plain sense the verse grounds the mitzvos in the
Exodus: the One who took Israel out of Egypt to be their
G-d is the One who commands them. The maamar asks
why its opening words come twice and answers through
the two levels in tzitzis. (context: Steinsaltz Tanakh)

Numbers 15:418712:170 712722

0°PK? 037 N7 0713% PIXRD DINK DRI WK 02R0K 1 1K
DPPOY 7O

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XM 10 71272

Kehot’s note points to Leviticus 25:38 for these words.
Leviticus 25:38172:7173 X1p™
7IR"NX 037 NN D77 PINR DINK IRTITIYR 0PN 1 7K
:0°pPR% 0% nivT? y1D
I am the L-RD your G-d, who brought you forth out of the

land of Egypt, to give you the land of Canaan, to be your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

amwy® arn

Moshe tells Israel: “You shall keep the commandment, the
statutes and the ordinances which I command you today,
to do them.” The Sages read “today” as this world, the time
for doing, and the reward as coming “tomorrow.”

Deuteronomy 7:11xX”°:t 0727

:0niry?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

N7, 10MaT

275w 2ap® e

The Talmud reads the verse: “Today, to do them, and to-
morrow, to receive their reward.” The Alter Rebbe takes
“tomorrow” to include both Gan Eden and the

Resurrection.
Eruvin 22a:5-6"1-"11:X 273 1"217°Y
DIPT F187 "2 IWRY 2°NIT ORB N7 12 YWD "27 MNT WM
—“oniy? oi°n” ,oniy? nn? K91 — "onivy? oivn” ronivy?

likuteitorah.com/likkutei-torah/shelach/14/

K1 1M1 12 PRIMY 227 RKOIORY A0 °27 0N .01 237
1Ap? *yan "X TN 270°5K TN N7

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2P0 LKL, Py

0D9PON 11 AN

The Kehot note says that another transcript (hanachah) of
this maamar is printed there.
KEHOT'S NOTE
1P °% 7PN 1702 NANR AN

1IN °NIW 2702
In the story of a man who was careful in the mitzvah of tz-
itzis and was saved from sin by them, he tells the woman
that “I am Havayah your G-d” is written there twice: “I am
He who will exact punishment, and I am He who will pay
reward.” The Alter Rebbe builds on the Sages’ reading of
“I am Havayah” as the One faithful to pay reward.
Menachot 44a:14-171-7":R 7°n Mn
DR 12 wUw KPR 1@ KD RTOM 27 9K :N23Yn 7K 70 Dw 190N
"0 9% 09T IRD ROR KD 172 90K 07K 19 192R N29YR 19 1R
YWD RPAW 7713 720 ORM RIPPYM T2Y77 KD N1 MR TN MEn
19 PR 931 WY Rw2 921 172700 171N 1KY 93 NYw 17 K
WY wnna 921y 17122 N°%°%

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE
X7 NInan aR9

IR AP RIT 19N 21200 Y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
S1an yw A

PARAGRAPH 2

8

NIANRT MWl o

There the Alter Rebbe writes that all the souls of the tzad-
dikim, the Tannaim and the prophets, now in the upper
Gan Eden, will be clothed in their bodies and rise at the
Resurrection to enjoy the radiance of the Shechinah, be-
cause the revelation of Gan Eden comes through great
contractions, while that of the Resurrection is from the
light that encompasses all worlds, without limit.
KEHOT'S NOTE
J70°R°23M 0°RINM 0P T8 MRl 557 :(2 ,I19P) 17770 PR IRA

Kehot’s note points to Exodus 3:16 for these words.
Exodus 3:1610:"3 mnw
*2X N3 DMK °P2K N DK 2K PXIP? 3Rt Ny NpoK 72
D27 MYI"NXY DINK *NTRR TPR KD Y PAEY DK “ROK
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Go, and gather the elders of Israel together, and say unto
them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,
saying: I have surely remembered you, and seen that which
is done to you in Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

LRI P07 mwa

There the Alter Rebbe cites the Ramban that the main re-
ward is at the Resurrection, which is above even the upper
Gan Eden, and asks how souls rising in their bodies can
reach a delight greater than the soul’s in Gan Eden; he
reads “All Israel have a share in the World to Come” as
their rising at the Resurrection.
KEHOT'S NOTE
W° MPANN2 DAY ART [9PK Y 2—] 277yn qwnn 2,3y R™IN R7
O WP — WY, ATNND YU 12 I PRI WY avh T Tp1en
344

P o wo PRI 9o
The note refers there for a lengthy discussion of this
Mishnah.

KEHOT’'S NOTE

D INTR PrI7 0K MAIWN 191982 RN LK L,E P21 91 1770

79917 [XL,RP] X ,U7 1P97AN YW 1172 "IRR2 .(Pwn 17912 nPhp)

1115 °92 03 17D MM D13 TN 27MY? PN 0% w2 P37 MR 1M

7595

myL

The note quotes it: “and there are those who are above this
level,” one who is a ben Olam HaBa, destined for the life of
the World to Come.
KEHOT'S NOTE
D 1 MY 12 — 3 AT TPYnPw A9R w7 1344 Y P-wMpRa
oy LTarmy

P9I OND PRY 1PN P0 27MYR pRr an® v bR
The Mishnah opens “All Israel have a share in the World to

Come” and then lists “these who have no share,” first one
who says there is no Resurrection of the Dead; the Talmud
adds that measure for measure, since he denied it, he will
have no share in it.
Sanhedrin 90a:151”1:X *X 1°77710
092 Yy MY X3 ORI PPN Oy ¥ PRI P vanm
PR 1981 7IXBNTY °T) Ty Yon 131 PIR W07 0PI 0pUTe
TR LTINT T DNRT NPAR PR WIRG X20 0PiyY PYn o
.DI7IP°ERY ,0%n%E 1 1R
William Davidson, Vocalized Aramaic (CC-BY-NC) N

PARAGRAPH 3

14

PN WD RITIWN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(X ,0Y) 27bn .(2,7Y) PPN R R
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SwNa

Leah, naming her maid Zilpah’s son Asher, said: “Be’oshri
(In my happiness), for the daughters have called me
happy.” The word shows that asher means happiness.

Genesis 30:1327:> n"wx12
WK INYTNR RPN D112 PPN 02 TWUR2 R? KM
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 0TIR TR AR L0 LR nwRIa

SWNR2 173 WINY 23PN PR RIT WR

The Tikkunei Zohar reads asher as from “be’oshri, for the
daughters have called me happy,” a term of praise. The
Alter Rebbe applies the
kideshanu” in the blessing over the mitzvos.

same reading to “asher

Tikkunei Zohar 74b2 7y 777 °2pn

In Proverbs, Wisdom, which the Sages identify with the
Torah, says: “Then I was beside Him as a nursling, and I
was His delight day by day.” The verse opens the discourse
in Likkutei Torah, Bamidbar, to which the text refers.
(context: Steinsaltz Tanakh)

Proverbs 8:30°2:’1 “own
:NY293 1307 NROYR 0P 0P DMWYY MK 1K 123K 1IN
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71N 128N RN 7T

In that discourse the Alter Rebbe speaks of a love of de-
lights in G-d, the inner “face” revealed at Sinai, and says
that the supernal delight is clothed in each mitzvah as a
particular delight; that is why the souls of Israel flew out at
every word.
Numbers 18:3°3:17° 72772
X7 M2MIPRY YT *2270K IR PIRTPD NYRTm ARTRTR 1YY
:0NR"03 077703 U‘I?\JZ'NYH 12
And they shall keep thy charge, and the charge of all the
Tent; only they shall not come nigh unto the holy furniture
and unto the altar, that they die not, neither they, nor ye.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
23,1272 oy

591X ayw? 1N
Iyov, answering his friends: “Does not the ear test words,
as the palate tastes its food?” The maamar borrows only
the image of the palate’s pleasure in taste; Elihu later says
the same in words closer to the maamar’s (Job 34:3).

Job 12:11x™:27 21K

:1270yY> PO M1 1020 1P TIRNED
Doth not the ear try words, Even as the palate tasteth its
food?
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,2° 2R

wai? NI PInn

King Shlomo’s proverb: “Pleasant words are a honeycomb,
sweet to the soul and healing to the bones.” The phrase
describes the delight a person feels in sweetness.

Proverbs 16:24772:170 *own
:03Y7 XDMY W2 Pinm 0YI-InK waT e
Pleasant words are as a honeycomb, Sweet to the soul, and

health to the bones.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

RER R Z-hhel

onbn 2wy 17 N

The Midrash teaches that there is no blade of grass that
has no mazal in the firmament that strikes it and tells it to
grow. The Alter Rebbe uses it to show that even physical
sweetness is drawn from a spiritual source above.
Bereshit Rabbah 10:6": 1127 n"wx"2
NR RDIM RDIT 072 ,PIRT 7 00 A9YT MPR ARR K0 13
55 7% 1R :111°0 °27 MR .NAPANAT DR AP NPT O ,monn
RITRTT,273 79 90IRY AMK 7920 L3912 P 1R PRY 2wy 2wy
21 PR3 1WwR 0UwN OX 0w Mpn nyTa (T2 ow) 22007
.INBN 9903 MOWIN IR L1 MITYR Wwpnn L(° o) v N
55091 ,MTPO DR NITYR 1% IR 71°0 P71 KD 13 RI°A0 029
N3 NI ROXINA :(QW) 2°N3T RIT RTA AWPR 0P P2 wn
... K™ 7201130 %27 .an3n 1732 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 ®”mt
Zohar I1, 171b2 ,xyp 27m

Zohar III, 86ar ,10 2’m
KEHOT'S NOTE
78270 M LR A7 L] LRYP 27T LR LRI RTAT .Y, 972 R

P30 mMnwanw

In the World to Come “the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”
This is the true delight of G-dliness, of which physical
pleasure is only the leftover.

Berakhot 17ax 1> n1272
KEHOT'S NOTE
R, M52 R
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Kehot’s note points to Job 34:3 for these words.
Job 34:32:77 2R
{297 DYY? M 1020 797 K72

For the ear trieth words, As the palate tasteth food.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

24

25

26

2PN ARV M DRI

G-d’s words through Zechariah about the day of redemp-
tion: He will cut off the names of the idols from the land,
“and also the prophets and the spirit of impurity I will re-
move from the land.” The maamar cites it for the renewal
of the world in the Time to Come, when the refuse that
hides G-dliness will be removed. (context: Steinsaltz
Tanakh)
Zechariah 13:2°2:3 7°92t
TIRITM 0°28YT NINYTNR NPOR NIR2X T ORI RIT 012 N
PIRTTR YR RRLT MNTNK) DOR°2ITNK 02 TIY I KDY
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,070

[=Kaistal=kial /3]

G-d’s promise through Yeshayahu: “For as the new heav-
ens and the new earth that I make shall stand before Me,
so shall your seed and your name stand.” The Time to
Come will be a renewed world.

Isaiah 66:22275:70 11°yw°
"307 CTRY 7Y I WK MY PIRT DI DY UKD 29
:D3RY BIYTL TaY 19 MEK]

For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.22 ,10 »yw°
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Yeshayahu calls on Israel to lift their eyes: “For the heav-
ens shall vanish like smoke, and the earth shall wear out
like a garment,” but G-d’s salvation will be forever. The
maamar applies it to the present heavens, whose delight is
only refuse. (context: Steinsaltz Tanakh)
Isaiah 51:6":X"1\7°yw°
MZRI TWYD DMWY NONR PIRTPN WIT DPY DRY? WY
MmN 07PNy nmn 197D AW 1an T2 TR
:NON X2 °NRTR
Lift up your eyes to the heavens, And look upon the earth be-
neath; For the heavens shall vanish away like smoke, And
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the earth shall wax old like a garment, And they that dwell
therein shall die in like manner; But My salvation shall be
for ever, And My favour shall not be abolished.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3 ,R130
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King David’s call: “Bless Havayah, O my soul, and all my
innards, His holy Name.” In its plain sense “all my in-
nards” is all that is within him; the maamar reads it as the
angels called by that name. (context: Steinsaltz Tanakh)

Psalms 103:1°X:3"p 0°2°11n
AWTR OYNK 277221 NTNN PWR1°313 MT?
[A Psalm] of David. Bless the L-RD, O my soul; And all that is

within me, bless His holy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

28 0%°27p *PaT DIONDN W

The note sends the reader there for the angels called “in-
nards,” and says that Yahel Or refers there to several
places in Chassidus on the subject.
KEHOT'S NOTE
LPRTI NIMIPR 1m0 178 Ow 28w Y IR P XA

29 11971 IN°
From the priestly blessing that the kohanim give Israel:
“May Havayah make His face shine to you and be gracious
to you,” that is, may He show you favor. The Alter Rebbe
reads “His face” (panav) as the inner dimension (pn-
imiyus) of the supernal delight, which shines in the Torah
and mitzvos. (context: Steinsaltz Tanakh)

Numbers 6:25717:1 12712

T TN IR W,
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,192TR3

30 | The Talmud teaches that the Land of Israel drinks the rain
first and the whole world drinks from its residue, and
likens this to a cheesemaker who keeps the food and
leaves the refuse. The Alter Rebbe applies it to delight:
what is outside receives only what is left over from the de-
light above.

Taanit 10a:3°2:X ™ n°1yn

FIRIY L MYRIn 1210 BN 3 DRl B AN PN PO

D71y 221 .,77°00 ANtY DX YN 1IN PIX 238 2y 0n 1nan

OT¥Y 2@ — i3 PIX 219 2¥ Un 1M R Aiedy 193
NP0 DR 17321 IR NN P01 73237 DX D23nw

William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/shelach/14/

12 0787 PIRM DONK "NRIIT TR DOPOK 7 IR

PARAGRAPH 5

31 227p 5

On “Bless Havayah, O my soul, and all my innards,” the
Zohar asks who “my innards” are and answers that they
are other living beings, which are called “innards.” The
Alter Rebbe sends the reader there for the angels that sift
the delight.

Zohar, Lech Lecha 24:237-2481717-1797:773 9% 92,9117 190

32 0°°2p 7Y 07021 R7Y 17BT 7R 7R N ma

The note says that the passages of the Zohar and the
Pardes cited here are copied in Yahel Or, together with a
gloss.
KEHOT'S NOTE
LTPAT DY 29w Y IR P2 PNy

33 2173 715 ANWS ¥UIa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Nahinlakahle]

34 731 R0 AR DY 11187 WY 10 13187 "1219% ax
The Sages wept when they heard the tumult of Rome

dwelling in security while the Temple lay desolate, but
Rabbi Akiva laughed: “If for those who transgress His will
it is so, for those who do His will, how much more so.” The
Alter Rebbe reads this as a measure of the reward of the
mitzvos.
Makkot 24b:1-2°2-°K:2 7”2 Mdn
/712 12937 2% 1 pOgn MK 727 77 0K 177223 X9 ,UK2
L0720 1991y 1P NAR DYR W .Y ANd NAR By 113%7 vy
WY M7 237 WAIY 1102 ,07°TI2 13IR 0°DIXT 27 130Ty 1173
PTI3R R2PY 37 1°212 17 92°007 , 0011 "W 1030 R 230
?0°02 DAR ) "1EM 077 UK 7PO¥N AAR A7 °1En :i7 N
HD?H D"?S]HW' PYOYY PN 27p0 N7 12 23N2Y Dipn 49 R
1271921 X9 32
William Davidson, Vocalized Aramaic (CC-BY-NC) B '

35 AP PR ANPITAR

King David’s praise: “Great is Havayah and highly
praised, and His greatness is unsearchable.” The phrase
describes the boundlessness that the contrast reveals.
Psalms 145:3:1”np 0°2°1n
20 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL, anp ooenn o7y

36 2P0 2UN

“And Yaakov settled in the land of his father’s
sojournings,” the opening of Parshas Vayeshev and of the
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discourse in Torah Ohr to which the text refers.
Genesis 37:'X:1"? NPwK12
1332 IR 12K N0 PIND 2pY? 20N
And Jacob dwelt in the land of his father’s sojournings, in

the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 7y7D nPwa

“And it came to pass, when Pharaoh sent out the people,”
the opening of Parshas Beshalach and of the discourse in
Torah Ohr to which the text refers.

Exodus 13:171:3* mnw

311 °3 D°NY'?R TN TT D°PPN DOIRY) DYTNK M2 MPw )
S1R773% 128 MNPR DR DY ON719 DOP9K WK %3 KN

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

38 wann Q%2 nonnw

From the words of Agur, a name the Sages give King
Shlomo, among four creatures small yet wise: “The spider
grasps with its hands, yet it is in the king’s palaces.” In its
plain sense a tiny creature (the spider, as Rashi explains;
others say the gecko) clings to the walls and so is found
even in royal palaces. The maamar reads it of the kelipos,
which take hold of something from the King’s bounty.
(context: Steinsaltz Tanakh)

Proverbs 30:28173:2 “own

9% *29°02 RO NN DT MR
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.o, B obwn
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At the end of section 66, on Eisav’s bringing food to his fa-
ther, the Midrash applies this verse: by what merit does
the spider grasp? By the merit of those hands. The text
sends the reader here at the start of the next paragraph.
Bereshit Rabbah 66:7°1:170 127 n°wKX12
(5 YHwn) U0 - CaR op° PIRD NRM DoAYLR XIT O3 WY
DPIRnwR D13t PRI (R1°10 92 RN %27 AnKR .waANN 0°7°2 Donnw
5y LR OIP° 1 DORYLR RIT 02 WYY .07 TR NID12 7nwann
0°poR 0P :(10 0°91N) 1w 1217 YD1 °AR 131p° D InRY 7
Rk S kel
“He, too, prepared delicacies, and brought them to his fa-
ther, and said to his father: Let my father arise, and eat from
his son’s game, so that your soul will bless me” (Genesis
27:31). “He, too, prepared delicacies, and brought them to

his father, and said to his father: Let my father arise” - that
is what is written: “The spider grasps with hands” (Proverbs

likuteitorah.com/likkutei-torah/shelach/14/
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30:28). Rabbi Hama bar Hanina said: By virtue of what merit
does the spider grasp? It is due to the merit of those hands -

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 6

40 1”0 5”0 MT2IN B Mana
The note says that this Midrash is quoted there.

KEHOT'S NOTE
AP0 'Y R-771 N7AIR2 R0

41 T7IRD A2°WnD

King David says to G-d that no darkness can hide him
from Him: “Even darkness is not dark for You, and night
shines like the day; the darkness is as the light.” Before
G-d darkness and light are alike, and so the darkness of
this world can serve His purpose. (context: Steinsaltz
Tanakh)

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 12700 71°K° 0i%D 717721 Tan UKD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,09p 0°2nn

42 AT 7 MR AN

Koheles says that wisdom excels folly “as light excels dark-
ness.” The Alter Rebbe reads it as the advantage of light
that comes out of the darkness itself.
Ecclesiastes 2:133°:°2 n?rp
WA IR 199072 MPIDTI MRIND 1907 WY S DR
Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the end of Tetzaveh the Zohar teaches that were it not
for darkness, light would not be known, and “if not for the
darkness, the deep things would not be revealed.”

Zohar, Tetzaveh 16:138-18:1457"1np:1>-1*2p:1"0 M¥N 77 190

a4 AT 7 N AN

In Tazria the Zohar expounds the verse “there is an advan-
tage to wisdom over folly, as the advantage of light over
darkness,” the second place the text cites.

Zohar, Tazria 22:96-105717p-17%:272 ¥°7tn ,97117 7190

45 N”y0 1"2DPT 8N 270 9712

The note quotes the Zohar, “for if not for the darkness, the
deep things would not be revealed,” and says that Or
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HaTorah cites it there.
KEHOT’'S NOTE
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130 awa a2 Boa
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L17n,0”8 N1072
77180 23wa 122 9o3

“With all your heart: with both your inclinations, the good
inclination and the evil inclination.” Even the evil inclina-
tion is to be turned to the love of G-d.

Mishnah Berakhot 9:5°77:’ty n1972 mwn
0°7127) MR 12307 Y 7120 KITY WD 1370 7Y 7127 07X 200
7237 223 .7TRR 2221 701 2231 7237 232 TRPK 72 NX 031X O
NR i1 R IPOR LAWDI P21 .y7 73721 2Iv %02 L7073 w2
T AT 232 ,TINR 232 MK 137 330 223 77N 233 .03
T2 IWRT DY 07X PR K7 TR TRND 7 770 M 97 770 XY
7371707 0327 X2 .D°WIRN YR M2 1A 19K XINY LD A9y
O b AT IR ikl
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Ty NN SPyaw oipna

“In the place where baalei teshuvah stand, even the com-
pletely righteous cannot stand.” Their love, coming out of
the opposite, is greater.

Berakhot 34b:22-23375-273:27"% m1212
— TRy AW Y2¥30 DipR NI 221 MWNT K 7277 KPP
2217p21 PInT? DIPY DIPY mRIY 1Ty DN 00IR) OORT8
— "PAMY? UR7 97 MR 10d 02 23R ATm L RYP2 PRIy
1;1'[’? 297 MY — 72977 R LRIPYR 1772y 02T pin v
-RAWD 201 POND L0772
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and

what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Zohar teaches that baalei teshuvah stand where com-
plete tzaddikim cannot, because they draw themselves
near to the King with greater desire of the heart and with
great strength.

Zohar I, 129b2 ,u3p x*m
KEHOT'S NOTE
.2,Lop R

JTNR

Moshe commands Israel in the Shema: “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might (me’odecha).” Me’od, “very
much,” is the love without limit.

Deuteronomy 6:5°77:1 0°7127
TRR"223 W13 72277232 TRPX M K DTN
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1993 ToN7IN WDl
Yeshayahu, in the song of the future redemption, says to
G-d: “With my soul I have desired You in the night; with
my spirit within me I seek You at dawn.” In its plain sense
he longs for G-d even at night; the maamar reads “night”
as this world, which is likened to night, and his desire as

the love that rises out of its darkness. (context: Steinsaltz
Tanakh)

Isaiah 26:9'0:1"2 Woyw”

YIR? TRRTR UKD %D TINYK 2223 *MIAN 72703 AN "UD)
220 "0 17 T3

With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10y
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The Talmud speaks of “this world, which is likened to
night.”
Pesachim 2b2’10°non

KEHOT’'S NOTE
.2,20°109
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The note sends the reader to a note of the Rebbe printed
there on the teaching that baalei teshuvah stand where the
completely righteous cannot.
KEHOT'S NOTE
¥ TN W”w]? .183 °Y ©”WN 1”202 9”INIR P NAYA AR .2 ;o ow
.361
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Yechezkel, lifted by the wind, hears behind him “the
sound of a great noise: Blessed be the glory of Havayah
from His place”; the next verse names the Ofanim. The
first blessing before the Shema draws on it: “the Ofanim
and the holy Chayos, with a great noise, raise themselves
opposite the Seraphim.”

Ezekiel 3:1227:2 Hrpi>

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ORWINR P1TA wYN2 DIDINA
The words here quote Ezekiel 1:20; the passage is shown
below.

Ezekiel 1:20°0:°% Pxrptn®

Wiy 0°3DIRTY NP M1 MY 1322 N2 M YT WK 9y

:0°19IR2 P07 M 7 DJ:I?QSJ'?

Whithersoever the spirit was to go, as the spirit was to go

thither, so they went; and the wheels were lifted up beside

them; for the spirit of the living creature was in the wheels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tanya explains that the dwelling of the souls of the
tzaddikim is in the World of Beriah and that of the angels
in Yetzirah, where only the emotive attributes of the
Infinite One shine; therefore the angels stand constantly
in fear and awe, while in Beriah there are higher angels
whose service is with awe and love of the intellect.
Tikkunei Zohar, Tikkun 6 - 23a:10-111 "p°n ™pn
0°IDIRT RIVOM NIIOK 0°%°2* .0°3377 DY ORA 1PN KD RInT RN
NDD °PRT R°01237 RIVOR 0°12 .1”10LN APIT RIWON D°MIDR
77780 N7N3 X°07152 R1IP1 IRDY RAORT .RN7OWT RIP *7°RT D20
RIOR .71700R2 123p7 17700 MO 7795 RNPYINRT RTINY LPPRDY
LR TAR 1DIN 1271 7172 ANKRT 19IR2 R1Ip ARNN
Constantinople, 1740 (CC-BY-NC)
Tanya, Likkutei Amarim 39:40°9nR >0p°% ;NWRY pPn ,X°IN
107
Tiny? 0ipws X2 17721 oniv 7R 0°oKPRT NTIaY RO NRT 197
mann NI oRnEanY PXR"123 7ann 99,177,101 TOD) R
iNPIT oY NiTPRR R"120 02iY2 PaR .0 A2ORT RO 9ROM
e OxY NITRT PR TIY L,RITTTIN2 AI0TPR YW ARYT) ined;
TPRD NZn2 NNPR XYY NPKUT NP2 RIPKT I7
M2 0PI RINY K7D 123

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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The Tikkunei Zohar says that the higher Imma nests in the
Throne, in three upper Sefiros, while six Sefiros nest in
Metatron and the lower Imma nests in the Ofan.

Tikkunei Zohar 23a:10-11xX”>->:X 3”2 971771 *1pn

0°IDINT KIWOM NIK O°%°2* .0°3371 PY ORA MpN R? RIAT RIAAN

NJ0 °PRT R°070T RAVOM 0°12 .7™170LA APIT RIVON D°MIER

77°00 NPN3 R°07132 RIIPM XY RMORT .KNPIWT RIP *RT D190

RIPR .771900R2 T33P0 17780 MW DU03 RNPYRART RTIAY LPRYY
PRI TAR 12N 12T 7172 NKRT 19182 R1Ipn ARNN

Constantinople, 1740 (CC-BY-NC)

A KD M OAR
G-d’s words through Malachi: “For I, Havayah, have not
changed, and you, sons of Yaakov, have not come to an
end.” In its plain sense G-d stays faithful to Israel; the
maamar cites it to show that creation brings no change in
His essence. (context: Steinsaltz Tanakh)

Malachi 3:6:’3 "2x%n
:DI:J"'?; ) 2PY°7°12 ONKRY "YW et IR %2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
A0 97AM% A0Y 12w °03 °Y1 — 19102 2P 27D YUK 0 W 1Y Y
.[5] .X@"72 2170 7 NPap ow (70 70) RITTRDT

D1y paw MWy naa

The note sends the reader there for Asiyah as the world
called “made.”
KEHOT'S NOTE
LRPNN Y 773 PR LT9ORY 1Y IR D0 R

5U19MRT 177021 13

The other transcript of this maamar adds there: on “Let
everything that has been made know that You made it,”
which is Asiyah, and “let everything formed understand,”
which is Yetzirah; therefore “the power of the Maker is
clothed in the made” applies only in Asiyah, because the
life-force in Asiyah is very contracted.
KEHOT'S NOTE
WY RIMW INDPYD AR °3 2D 93 Y71 027 1P DR Y YU nUhoa
3 Byn12 wabnn D5 3 7w Cwya pa o”y 10 mte R B pan
07y TTIND DXMIRN WYY NN
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There the Alter Rebbe explains “for all the praise of the
work of Your hands”: all the worlds, heaven and earth, are
only “the work of Your hands”; as in a person’s handiwork
only the power of action, the outer garment of the soul, is
clothed, so the life-force clothed in all the worlds is only
an outer power and a mere radiance that does not touch
the essence at all.
KEHOT'S NOTE
N LIOR™MN

TINDY %R AN

The maiden of the Song says: “I am black, yet comely,” the
opening of a discourse in Likkutei Torah on Shir
HaShirim to which the text refers.

Song of Songs 1:5°1:°R 0°°wi °W
:TPW NIYPT°D 97 YPIND 0PYAT N1 NG YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

»1% DONW 1pNTY

The Tanya explains why the Sages instituted the blessings
of the Shema, “two before it,” and why specifically before
it: the essence of the Shema is to fulfill “with all your
heart,” “with both your inclinations,” standing against
everything that holds a person back from the love of G-d.
KEHOT'S NOTE
.Ow 0w U1|7’x?31 VR PID R°IN AR .70 ,R7D MO72

10 N

“In the morning one says two blessings before it and one

after it.” The Alter Rebbe explains why the blessings come

before the Shema.
Mishnah Berakhot 1:4°7:’X n1572 mawn
DAY 397 DAY 29YN ,77I0K? NOXY 7397 0O0Y TR Y2
R 1K ,TIRTY MK DI ISP DX 12K NN LN
.OAN? XPY oKW KR ,0AM? CPIRA? KW IR L8P0 87

:0AN? RET IR , 0PN KoY

In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)
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The psalmist, coming to give thanks at the Temple gates:
“This is the gate of Havayah; the righteous shall enter it.”

likuteitorah.com/likkutei-torah/shelach/14/
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The maamar reads it as the gate on the right, through
which the King goes out and is revealed. (context:
Steinsaltz Tanakh)

Psalms 118:20°2:1°p 0°%°11n

This is the gate of the L-RD; The righteous shall enter into it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Daniel’s vision of the Ancient of Days: “His garment
was white as snow, and the hair of His head like pure
wool.” The maamar uses both halves of the verse, the
“hair” here and the “garment” later.
Daniel 7:9°0:1 9817
¥ M0 22N2 ARy 200 PR PRYY Y NTD T Iy N M
P27 M1 272273 MITT 1AW 707D RP2 MY AR
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maiden of the Song describes her beloved: “His head
is the finest gold; his locks are curled (taltalim), black as a
raven.” The Sages read taltalim as tilei tilim, “heaps upon
heaps” of halachos.
Song of Songs 5:11x™:’11 0°°wi1 W
:271¥2 NIINY 0°PnPR 1PHIXIR 12 ond KD
His head is as the most fine gold, His locks are curled, And
black as a raven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The Talmud tells that Rabbi Akiva was destined to expound
“heaps upon heaps of halachos” on every crownlet of the
letters of the Torah.
Menachot 29b:6-7"1-"1:2 1”2 Minan
AR 73 AOYY 17 17K PI1T WS N197I% NPMIR YW K37 IR
NPT MAAP A9 0AT 27 °27 2IPNT S790Y AR I WK 19
11172 RI7 O AP 0PN 1PAAP R 0n 7T 1oy 19 m
MR AROWI AT 227 7O RY2TD AT Y0P 100 om0y b
TIX 7 72 9 7Y 7Y M3 InLA (7,10 1YRT) 2°N5T OR1 MK
7t 091Y3 70MR 19 59 17apaa AINYa 1IN0 93 1R AnKk 0oy
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The souls in the World to Come “enjoy the radiance of the
Shechinah”: even their delight is received from something
beyond themselves.

Berakhot 17a:122™:X 1> m572
32 7K R27 079D X327 0PIV MO 029y KD 1377 AI02 RPN
K21 1IRIp K21 1AM Riyn KDY 719271 71770 KDY AONW NP 770K KD
D33 DPYRT3 DPDTILY PIUT DTS KPR NN K21 My
Rhal gl 1’?;&’1 D’?btiﬂ DR N7 MRV, APIWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“The Torah comes forth from Chochmah,” from the place
called Kodesh, and Chochmah from the place called the
Holy of Holies.
Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
XX 27
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In the rebuke, Moshe warns that the curses will come “be-
cause you did not serve Havayah your G-d with joy and
gladness of heart, from the abundance of all,” that is,
when you had plenty of everything. The Alter Rebbe reads
merov kol as “more than all”: a joy greater than every de-
light, even that of Gan Eden. (context: Steinsaltz Tanakh)

Deuteronomy 28:471"2:1”2 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the yud. The yud, a
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single point, is the level of contraction.
Menachot 29b:13-147">-3>:2 1”2 MR
1071 0OVYIN 12w QOPOTIW "3DM T3 KA OPIYT K121 R C1on

TRW 1PWYN 2101 DIPWRT 193 12w DOPTIW 2197 WK 7195 1
R*IM 0778903 37 MK 971 SN 37 A0 27 MR MY WP
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, minan

21T N T2

There the summary says that the mitzvos are the supernal
will in which the supernal delight is clothed, so they must
be done with joy, “from the abundance of all,” and that the
joy of a mitzvah itself is above the 310 worlds of Gan Eden,
which do not contain it.
KEHOT'S NOTE
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In Zechariah’s vision an angel shows him “a menorah all
of gold”; the verse opens the discourse in Likkutei Torah,
Beha’alotcha, to which the text refers.

Zechariah 4:2°2:7 10t
-2y [P3 AP 271 NN 7T ONPRT BRI XD AAK 12 72K KN
“?y WX NiNg? NIPEIN NPV NYIY TPy 10N 1YAY) AYRY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In that discourse, “And you shall command the children of
Israel,” the Alter Rebbe explains that through the mitzvos
one makes Gan Eden, drawing into it the radiance of the
Shechinah for the righteous to delight in, and that the
mitzvos must be done with a joy “more than the abun-
dance of all,” more than the delights of the World to Come.
KEHOT'S NOTE
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G-d tells Moshe: “And you shall command the children of
Israel” to bring pure olive oil for the lamp; the opening of
Parshas Tetzaveh and of the discourse in Torah Ohr to
which the text refers.
Exodus 27:20°2:1"> mnw
"iRE? TND T L IRY YR NP PRI 330K m3A 1AK)
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And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a
lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Daniel’s vision of the Ancient of Days: “His garment
was white as snow”; the maamar reads the garments as the
mitzvos, the garments of the King.
Daniel 7:9°0:1 917
Y M0 320D AYIRY 207 TR PRYY R NP T TY M) M
:P?7 M1 °MIPIPA MITT 1AW 707D Rp3 YD AWRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the 620 pillars of light of Keser are the 613 mitzvos
of the Torah and the seven rabbinic mitzvos, drawn into
the vessels of Z’eir Anpin (the 248 positive mitzvos are the
King’s 248 limbs) and from there into the lower worlds;
without the vessels the light would withdraw.
KEHOT'S NOTE
[3] .71 (2 ,1R) "nipna 57y .3”D ,M”w 0718
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The Pardes writes that there are 620 pillars of light in the
Sefirah of Keser, the number of its name, a tradition first
revealed by Rabbi Nechunya ben HaKanah in his prayer.

Pardes Rimmonim 8:5-6"1-11:"1 0°1177 0712
TOMA RIM 7232 NATIP 12172 %3 OMKI2 712 30101 %0 A L.
DERI T INRY OTIRY T RO AT PRI ADITAT NN 10
OTIR T3 RITI 1292 OTIRT 12 Y°75712 O°Iw 12 TR NOKan
3 %) MINWRIT AWLY 17 19 79K A a0 00 B amyn 1
773 DOy 7Y oY 0°RIY MAR N DWW 07 MNwRIA
71991 12271 11 X1 MPOZRY WK INO0Y 1IRK 1971 .0wwnb
MR WNIM TRITAT TA0 RIT 1D 1D RIAW PR oY KIp)
121977 AARY WD %D LIMTR RO 771237 T2 XIT ARI00 XY
..T0M

Pardes Rimonim (Public Domain)
NSN3 1290 YIVI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Their end is wedged in their beginning, and their begin-
ning in their end.” The lowest level, physical action, is

likuteitorah.com/likkutei-torah/shelach/14/
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bound to the highest source.

Sefer Yetzirah 1:7°1’% 77°%° 700

namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
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The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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There “of you” in “when a man of you brings an offering”
is read as the G-dly soul alone, and “your offering from
the animal” as refining the animal soul, subduing and
transforming it through contemplating G-d’s greatness
until a strong love is born even in the animal soul.
KEHOT'S NOTE
390 1Py 7,2 RPN R YR RA

1 YOWIN 1R 2R

King David: “Your righteousness is like the mighty moun-
tains, Your judgments a great deep; man and beast You
save, Havayah.” In its plain sense G-d’s care reaches all
His creatures; the Alter Rebbe reads it as the saving of
man through the animal offered on the altar. (context:
Steinsaltz Tanakh)

Psalms 36:7°1:172 0°2°11n

T YWIN MRNOTS N30 0IN TYBYR PXTNID NPT
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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From this parsha, on the offering for an unintentional sin
of the whole community: the kohen atones for them, “and
they brought their offering, a fire-offering to Havayah,
and their sin-offering before Havayah.” The maamar takes
“before Havayah” as the level above the Name, from
which atonement comes. (context: Steinsaltz Tanakh)
Numbers 15:257173:1"1 12712
DM R ARWD 07 1203 PXIY? *33 NTYTPRT0Y 1797 783
D37y °1 %307 BORYM T2 AWK D339 NN W3
And the priest shall make atonement for all the congrega-
tion of the children of Israel, and they shall be forgiven; for
it was an error, and they have brought their offering, an of-
fering made by fire unto the L-RD, and their sin-offering be-
fore the L-RD, for their error.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From Moshe’s song: “For Havayah’s portion is His people,
Yaakov the lot of His inheritance.”
Deuteronomy 32:9'0:2”% 0°137
AAn2m 230 3Py 1y M P2 7
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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From the Thirteen Attributes of Mercy that G-d proclaimed

to Moshe: “bearing iniquity, transgression and sin.”
Exodus 34:71:7°% mnw
niaR 13y TRR TR K2 1R ARG YD) 19y Kl 0°09KY TON X1

:0°Y277231 0WRY0Y 0012 012771 07270y

keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Their end is wedged in their beginning”: the lowest, the
physical animal, is bound to the highest level.
Sefer Yetzirah 1:7°1’% 77°%° 700
nambws 19902 NN 1NPAN2 1910 YIYa R 92 MTED Ty
7910 INKR 117 TAR 2199 21w PRI 7210 NIRY nonaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

MYRMOWRT BR Twn 92T 27y

There the “tribes” (matos) are read as turning the attribut-
es of the soul toward kindness and the love of G-d, and the
“heads” who turn them as the will of the heart, drawn from
the level of Moshe, the supernal Daas and supernal
Kodesh far above the worlds.
KEHOT'S NOTE
X ,20 Mvn o PR IR

MYRMOWRT DR Twn 137

Moshe speaks to the heads of the tribes about vows: “And
Moshe spoke to the heads of the tribes,” the opening of

likuteitorah.com/likkutei-torah/shelach/14/
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Parshas Matos and of the discourse in Likkutei Torah to
which the text refers.

Numbers 30:2°2:"7 7137122
TS WK 270 71 KT PRI *327 nivni SWRITON 1Y 12T

And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says that this is like the Name Ban, whose root is
in the Name Sag, which is above the Name Mah, “man,”
and cites this discourse series for it.
KEHOT'S NOTE
0°29 0° — 1D DN 7”1 wn HY?VTJY?W 0n WY 172 aww Ty
v’y 2-970 510
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Yeshayahu foretells a time when justice and righteousness
will dwell in the land: “And the work of righteousness
(tzedakah) shall be peace, and the effect of righteousness
quietness and security forever.” In its plain sense
tzedakah is righteousness; the Alter Rebbe applies it to the
mitzvah of charity, which makes peace between giver and
receiver. (context: Steinsaltz Tanakh)

Isaiah 32:17v:27% 1yw»

:D21Y™7Y ML) VPYT MPTEN NT DI2Y ARTEN Ay M
And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bildad, answering Iyov, describes G-d’s rule: “Dominion
and fear are with Him; He makes peace in His heights.”
The maamar takes it as the known peace between the an-
gelic princes of water and of fire. (context: Steinsaltz
Tanakh)

Job 25:2°2:7175 2R
2PniTn2 0iPY Y iy 70D Pwna
Dominion and fear are with Him; He maketh peace in His

high places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0 ,2 97w IR
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The Talmud speaks of one who makes peace “in the
household above and in the household below,” among the
angels and among people in this world.

Sanhedrin 99b:10-11x">-":2 1% 1°717710
oY X27002 0I9Y DR MY 17IN2 pRIPT 3 773099K 20 0K
"2 D20 ARy Myn P XY WRIY ,nun DY K7onem oyn
,TEn DY TPyn DY 1w ma2 A9URD R 21 .7 Ny oivy
TOUR) DMWY YLI? TIPED °T) ¥ DA 13T DUWRY NI
72 DRI MRIY L1913 0PIV 22 DY I AR N 1nd 027 PN
"Ry 11787 IR INRIY ,TPIRIT DX 290 AR 0K 21 770000
2TnK
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to

plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT'S NOTE
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In Daniel’s vision of the Ancient of Days: “His garment
was white as snow.” Snow, made of many small particles,
is an image of the many mitzvos that together make one
garment.

Daniel 7:9'0:t 5x°17

¥1 M7 3203 YRy 2 PR PPRYY TR N9IR 2T TY AT M
PP NP3 MITT 122 FI072 Ky YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

pTE WAt

Yeshayahu describes G-d arming Himself to bring justice:
“And He put on righteousness (tzedakah) as a coat of mail,
and a helmet of salvation on His head.” The Talmud reads
tzedakah here as charity, made of many coins as a coat of
mail is made of many scales. (context: Steinsaltz Tanakh)
Isaiah 59:171:0"117°yW°
nYaon O3 *T33 WP WKN2 AW Y1) 1792 ApIR W
HIRIP 2Oyn2 LY
And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In its discussion of measure for measure, the Talmud asks
how we know that every single coin joins into a great sum,
and learns it from “one by one, to find the reckoning.”
Sotah 8b:17-18m-1*:2°1 IO
% TINPR — P73 1IWn? NDusn YD TvE YaY T
A2 — TTTRY TTRIY ,7DIDD 1737 121 AW K¥nk nnx'? nox”
AToRYR 179 92°07 — 12 NIRTY ANv2 nnp By 1Ry KON A7 17T
AWK DY PRI PITI0 12 197R K27 L5302 MR RmY 1R Y DY
OWR RO .93 NOA MY AYRD Dyn 193 buil 1 12°0% —
1287 — 19 ?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rabbi Elazar expounds “He put on charity as a coat of
mail”: as every scale of a coat of mail joins into a great
coat of mail, so every coin of charity joins into a great
sum. Rabbi Chanina learns the same from “all our right-
eous deeds are like a garment,” thread by thread.
Bava Batra 9b:1°X:2°% X702 X22
WP NIT K - MYPN *IT YR CWRT DN wawn
NDIVIH NP A2YPp 23 - ML 1Y My 77 MR PR MRTE
2173 19awn nowIn vIND TEIIR °3 - ARTE AR AT 1Y
93 - 71 T332 M IPNPTS 2D 07Ty TAID XDTR M KPAn 03
YD MLME 2D - RTE AX 0TI T3P N9WER XN Ko
i3 1i2wn? nawsn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud teaches that the mitzvah of tzitzis is equal to
all the mitzvos.
Menachot 43b:8-9°v-"11:2 27 minan
7313 3T TIRR APIPW °1 Mg 93 R DN79M AR DN°RTY TR KN
TRT DMWY DNTON AR ONCRTY TR R°IM 1910 mIgnn 53
DI 93 AMIR AWM 7PwY STOP AR 77T 77791 2700 ARCAn
ONM 2°N31 1R DMK ROT 270 7275w *39 Dapmy 197 1 mzna

129N IMIRY KN PR °7 DR (30,1 0°737)

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

.2, mnan

9”0 °1%32 NOX°RT

Kehot’s note points to Bamidbar Rabbah 18:17 for these
words.

Bamidbar Rabbah 18:171>:11”° 127 72712
KEHOT'S NOTE
10,1 9772
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103 =71 %59 LN let royal apparel be brought which the king useth to wear,

d the hi that the ki ideth , and h head
The Midrash teaches that tzitzis, with its eight threads and an € horse that the king rideth upon, and on whose hea

five knots, comes to 613, the number of the mitzvos. (Ke-
hot: Bamidbar Rabbah 18:17)

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Bamidbar Rabbah 18:21872:1”° 127 712712 PARAGRAPH 13

104, On “And Havayah passed before him and proclaimed,”

109 992° M 21°2 %2 7Y 7IN°22
the Talmud says this teaches that the Holy One, blessed be o 4
He, wrapped Himself like a prayer leader and showed There the Alter Rebbe explains that the Torah comes from
Moshe the order of prayer. Chochmah and is rooted in the hidden brain of Arich

Anpin, an inner light, while the mitzvos come from the
Gulgalta of Arich Anpin, an encompassing light; and that
“His garment white as snow,” though said of the Torah,

Rosh Hashanah 17b:5°71:2 v awin w2
X L2003 KIPn KPPR Ta0P 221 M8 KRR P8 by M Ay

X7 ,7923 TP RIT 72 WITRA AYNIY TR LIniNY WDR refers to the thirteen tikkunim of the beard, which become
’J?l? Wy — 1PRYIN bng»w m 'p; B any nban 270 mp}g’? P garments covering Abba and Imma.
-DU? Srin *IX1 M7 7702 KEHOT'S NOTE
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William Davidson, Vocalized Aramaic (CC-BY-NC) 7,19 71K 2 272
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There, in the summary of an earlier discourse on tzitzis, Of Yom Kippur: “For on this day He shall atone for you, to

the Alter Rebbe cites the same saying, that the Holy One, purify you,” the verse of the discourse in Likkutei Torah,
blessed be He, wraps Himself in a white tallis, with “He Acharei, to which the text refers.

wraps Himself in light as in a garment” and “His garment Leviticus 16:30°7:10 X1p™

white as snow”: this is the source and root of all the
mitzvos, from which the garment of a person’s soul is

made.

770N 7 %197 D2 NRVA P31 DINK Y7 077y 19D MT 07
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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G-d’s words to Israel through Moshe, in the section of tz-

The psalmist, praising G-d as Creator: “He wraps Himself itzis: “So that you shall remember and do all My com-

in light as in a garment; He stretches out the heavens like mandments, and be holy to your G-d.” The maamar hears

a curtain.” Here it is the white garment of light in which in tizkeru, “you shall remember,” the word zachar,

G-d wrapped Himself at creation. (context: Steinsaltz “male”: one who gives.
Tanakh)
Numbers 15:402:1”0 12792
Psalms 104:2°2:77p 0°21n . ) ) )
e e :0°RRY? 0°WTR NPT PNIENTP2 IR ON°wy1 173tA 1y’
YD OOW I3 b MRy i Lo '
T T o ’ that ye may remember and do all My commandments, and

Who coverest Thyself with light as with a garment, who be holy unto your G-d

stretchest out the heavens like a curtain; Migra according to the Masorah (CC-BY-SA) - 3PS 1917 (Public Domain)
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
112 TP WK PR
107 5n w12 IR0 27 TINa2
. . . G-d’s words to Chavah after the sin: “And your desire shall
The note locates this explanation of “Let them bring royal be to your husband.” The receiver longs for the giver.
apparel” in Torah Ohr, on Megillas Esther. .
KEHOT'S NOTE Genesis 3:161"v:’2 N°wWR12
.ANDR N2731 K™N PR 0722 27PN 23¥2 TN 2PY 72N 120 W AURTTER

71272 KT ANRITH YR
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Unto the woman He said: ‘I will greatly multiply thy pain and
Haman’s advice to the king for the man the king wishes to thy travail; in pain thou shalt bring forth children; and thy
honor: “Let them bring royal apparel which the king has desire shall be to thy husband, and he shall rule over thee.’
worn,” the verse explained in Torah Ohr on Megillas Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
Esther, to which the text refers. KEHOT'S NOTE
Esther 6:8°11:" 1nox 0,3 NPWRN2

T700 Yoy 337 WK 0101 77Rd 127W27 WX mdtn whah W 13
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From Moshe’s blessing: “Moshe commanded us the Torah,

likuteitorah.com/likkutei-torah/shelach/14/ 44
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an inheritance of the congregation of Yaakov.”

Deuteronomy 33:4°7:3"% 0127
3Py NPIR AYIIN Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud reads morashah (inheritance) as me’orasah
(betrothed): the Torah is betrothed to Israel.
Berakhot 57a:4°7:X 1”1 NM1>72
RPN 122 OR °9” RV L1027 1937 — 0iPn2 ink by a7
wn HJ'? M2 IR Ry ,I'Hj.ﬂ‘? 19%° — 107N 1713 by N1
Dy R3T CAPIRD” KPR UAYIIRY PR PR L7y nPap awiin
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Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-

"m

derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having

intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Pesachim 49b:10-11x%"-":3 v”» 0°nos
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
. ,N'? mMnw w9 1 ,R0 970 IR7

195 'R N

The Midrash says that the two tablets correspond, among
other pairs, to a groom and a bride.
Shemot Rabbah 41:6*1:X”1 17127 mnw
2R WY 1 .A3T YT PRI O 0 0P v latyn naa L.
DR NN MR ,7IND 7NNT DR 773p0 17 103,00 n oYbwnen
TOMIR :(X® 2PR) 77IN2 2°N0 1270wn TP ANT 90 03 Lwn
D993 KoK 12700 171° 01 DOYIINTY 0% "I 120 7T PR
R NIV MMP tAw ANR 9272 1mYo3 M .wnb 17apn b
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Another matter, “He gave to Moses,” Rabbi Abahu said: All
forty days that Moses spent above, he would study Torah and
forget. He said to Him: ‘Master of the universe, I have forty
days and I do not know anything.” What did the Holy One
blessed be He do? After he completed forty days, the Holy
One blessed be He gave him the Torah as a gift [matana], as
it is stated: “He gave [vayiten] to Moses.” Did Moses learn
the entire Torah? It is written regarding the Torah: “Its ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Rashi explains that kechaloso (“when He finished”) is writ-

ten defectively, like kallah, a bride: the Torah was given to

Moshe as a gift, as a bride to a groom.
Rashi on Exodus 31:181:x”7 mnw %y >"wA
%Y 0P Payn AYR - 77IR2 IR DR PR AN wn YR 1M
,MIMPI 2R ™02 1772 AW - 177 0°27 0o 19WRa NIRD
NITI2 APMNN MR PXI? 12p0 A3 0Mead ob;
- 191 - 2203 10953 .AN23 (XMININ) 10°32 TR ORI 1WA
212 P2 Ty A%y M 9w 107 1723 mane3 N 12 oy
DRI 10 - PYIR 1732 NLWRNn 793 1Y 0K 727 .M by

.- "R2 AP 713 00 TNPA X - 1YY 1902

"1 wn %X 10" AND HE GAVE UNTO MOSES etc. — There is
no “earlier” or “later” (no chronological order) in the events
related in the Torah: in fact the incident of the golden calf
(related in ch. 32) happened a considerable time before the
command regarding the work of the Tabernacle was given
(ch. 25 and the following chapters). For on the seventeenth
of Tammuz were the Tablets broken (when the people were
worshipping the calf) and on the Day of Atonement G-d be-
came reconciled with Israel (after Moses ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The Zohar uses the expression “masters of the Torah”
(marei de’oraisa).

Zohar III, 216aR 11 2»mt
KEHOT'S NOTE
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In the introduction to the Tikkunei Zohar, among the titles
of Israel are “masters of Torah.”

Tikkunei Zohar 1b:4-5°11-"7:2°X 971t °11pN
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Tikkunei Zohar - Vocalized (Public Domain)
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There the Alter Rebbe quotes, in the name of Sefer
HaBahir (with the variant “in Ma’ayan Chochmah”), that
King David would join the Torah above with the Holy One,
blessed be He, and explains that there are two Torahs: the
Torah above is also a drawing-forth, but of an entirely dif-
ferent kind, revealed only to the Patriarchs.
KEHOT'S NOTE
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Kehot cites the Raaya Mehemna here for King David’s
joining the Torah with the Holy One, blessed be He.

Zohar, Pinchas 30:170-32:1781”yp:27%-y7p:’2 onin ,9mtn 100
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Whoever occupies himself with Torah for its own sake

(lishmah) merits many things.” The Alter Rebbe reads

lishmah as “for her sake,” for the sake of the Torah itself.
Pirkei Avot 6:1°X:" NaR mawn
TNR *I1 0N 073 NIV I MERD 1wr2 Dnan Y
XX Iy KP1 1277 0°1277 90 ,AnwR m1in2 poiva P2 mix
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The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The psalmist at the Temple gates: “This is the gate of
Havayah; the righteous shall enter it.” The gate on the

likuteitorah.com/likkutei-torah/shelach/14/
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right.
Psalms 118:20°2:1°p 0°2°1n
123822 0o 78 N2 YT

This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 Ry WO WYY
In Daniel’s vision of the Ancient of Days: “and the hair of

His head like pure wool.”

Daniel 7:9°0:1 917

WY M0 2203 AYIAY AN PRt PP 1 11972 T 1Y N7 1)
:PPT 2 7719323 MIT IV AI07D Kp3 Y2 AYRY
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 SWRAD NN PRAY

The maiden of the Song, longing for her beloved, imag-
ines him close: “His left hand is under my head, and his
right hand embraces me.” The maamar reads the left as
the hair, the Torah, and the right as the gate, the mitzvos.
(context: Steinsaltz Tanakh)
Song of Songs 2:6:’2 0°7°WN W
2IPANR 11707 “WRA? NAn 19RHY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrne

127 DNPWN 79131 N7 PR

The Talmud rules that the Chanukah lamp is placed on the
left of the doorway, “so that the mezuzah is on the right
and the Chanukah lamp on the left.”

Shabbat 22a:2-3’3-"2:X 272 naw
JORPR MK NDTH PRINY 27 1R MK RITT A2 RO 27 ..
27 7BK PRI A PRRER 120 73 KIAY 212 ,XRER RNIPM
>3 .1129370 73 T332 NIYR NI TI0K 137 MK POR 27 MR 1P
27 A2 RNN ?A2 W IWITR 7191 7 IR, PRINYT AR ANTTRR
qDYY B2 — N0 ... 1DYY” R2NT 732 w2 7EATR 07 2 AeP
XY ,°n1 K277 .17y niMna nign ane KNP ,a02 13007 XYY .o’
72y niva nign A
William Davidson, Vocalized Aramaic (CC-BY-NC)
128 YRWIR WY PNWS IR Iywa

“When Israel put ‘we will do’ before ‘we will hear,’ six hun-
dred thousand ministering angels came and tied two
crowns to each one of Israel.”

Shabbat 88a:7-8°n-"1:X 1”9 Naw
DUWY IRD Py Pty DRI MY 1YY R0 227 U7
32 R PRI TORY TR 227 ,NIWH CIRPR PUKi™
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!‘7?57,?77 INOOY 1100 YT TAID TN PRYY T2 TN 0003 ayin as the nothing from which it comes. (context:

"33 PEINY” NI DTN 172 3P NI DY) TR 1T, Steinsaltz Tanalh)

LYY 27912 R 2272 KA 227 0K 72790 902 02TY DR '?N'!W’ Numbers 13:20°3:3"> 72712

::’5:1 — P73 17902 BRI — UYL 17902 P71 27N DORIONM TRTOX Yy AT MTOR KW OMIRwn YIRD
Lo MR I3 PR 32 103NN :0°23y *7122 °R) DRI YIRT "18R 0ANRY

William Davidson, Vocalized Aramaic (CC—BY—I:IC) ' h - and what the land is, whether it is fat or lean, whether there

is wood therein, or not. And be ye of good courage, and
PARAGRAPH 15 bring of the fruit of the land."—Now the time was the time of
the first-ripe grapes.—
129 T°171 QNN WK 13 17100 K7 Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d’s words to Israel through Moshe, in the section of tz- KEHOT'S NOTE

itzis: “And it shall be for you as tzitzis... and you shall not -3,4773m3
stray after your heart and after your eyes, after which you

133 3 AT AP A2
go astray (zonim).”

In the first place the Alter Rebbe cites the Ramaz on this

Numbers 15:39v”7:1"1 72712
umbers Zohar, on “Is there a tree in it or not,” that there are two

DoR DnPwy) m?ﬁ'??'ms 00721 DR DR ny-s? n?? mm kinds of flow: one drawn directly from the Name Havayah,
:07°0K 037 DRR-IWR 097279 *INK1 09227 0K 1IN0 and one through many concealments in the other Names.

And it shall be unto you for a fringe, that ye may look upon KEHOT'S NOTE

it, and remember all the commandments of the L-RD, and J7D217,20 .30 PP IR

do them; and that ye go not about after your own heart and

i 134 5T M R IRY PWRR RIPY R

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) The note says that this explanation, that etz is from etzah,
which is Chochmabh, is quoted there.

KEHOT'S NOTE

There “And it shall be for you as tzitzis, and you shall see ST Y R-T771 NPTIND R

it” is said of the thread of techeiles: its wool is “the hair of

130 noxoxh ook oM T2

His head like pure wool,” the hairs, dyed techeiles, which 135 e nEy
resembles the sea, the sea the sky, and the sky the Throne From one who learns Torah for its own sake people enjoy
of Glory, His Malchus; the worlds receive their life from it “counsel and sound wisdom,” as Wisdom says, “Counsel
only through self-nullification and inclusion in their and sound wisdom are mine.”

source. Pirkei Avot 6:1'X:1 Max mawn

KEHOT’'S NOTE 3 . . : -
TR YN TOM PATE NP AW LRI MY INYIem ..

T, My
MM MEY AR PN LMOT T N2 LRONT T2 iRpTIn
131 w11 ST23 %% 102 CIK TN ARy 0P (1 0Pwn) MR 1A 1102
G-d’s words to Israel through Moshe, in the section of tz- YN LMIN o1 % PRI LT pm e nidbn 19 ninin
itzis: “So that you shall remember and do all My Sy Srim LM TN 1Z 1M ,POID APKY 10391 23007 TYRD
commandments.” o - s . il
:0°ynT 2 Py Innniam iRpTIm 1927y
Numbers 15:40'3:170 13723 The sages taught in the language of the Mishnah. Blessed be
’DQ’PEN? o°wTR 0N ’137379'17;3'“}5 [2lak A AR REIYs) 15-77-3? He who chose them and their teaching. Rabbi Meir said:
that ye may remember and do all My commandments, and Whoever occupies himself with the Torah for its own sake,
be holy unto your G-d. merits many things; not only that but he is worth the whole
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
PARAGRAPH 16 dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
132 Ty nawen and trustworthy; it keeps him far from sin, ...
Moshe’s instruction to the spies: “Is there a tree in it or Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY
not?” In its plain sense he asks whether the land is wood- )
ed; the Alter Rebbe reads etz as counsel (Chochmah) and 136 *DTIMT 52 NEAN QWRY 1N

Iyov, in his poem on wisdom, asks: “And wisdom, from
where (me’ayin) shall it be found?” The verse is read as
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137

138

139

“wisdom is found from ayin, nothing”: Chochmah comes
from the hidden ayin. (context: Steinsaltz Tanakh)
Job 28:1227:1173 21K
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,M2 QPR IR

2PN oo N

The end of the section of tzitzis: “to be your G-d; I am
Havayah your G-d.” The words between the two “I am
Havayah” are read as the reward of Gan Eden.
Numbers 15:418712:171 712712
D°RPRY? 027 N7 0°1%M PIND DINK SNRYIT WK 02°77K *1 %I
10275 °1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI DOWNTP BOPON 0D

Yehoshua warns the people gathered at Shechem that
serving G-d is demanding: “For He is a holy G-d (Elokim
kedoshim).” The maamar reads the plural kedoshim as
many holinesses drawn down. (context: Steinsaltz Tanakh)
Joshua 24:19v7:772 ywi°
XIT 0P 07PPR™D NN Tay7 19010 KD 0YTTON YWinT anm
DMKV DIYWD? REP"KD RIT RIIP-DK
And Joshua said unto the people: ‘Ye cannot serve the L-RD;
for He is a holy G-d; He is a jealous G-d; He will not forgive
your transgression nor your sins.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 ywin

On “Elokim kedoshim” the Jerusalem Talmud says that He
is holy in every kind of holiness: His way in holiness, His
speech in holiness, His dwelling in holiness.
Jerusalem Talmud Berakhot 9:1:1227:k:’ M1572 *n2w1° Tinon
107 MR KM DT DOPPR 03 2NOT am NI PRYY 1
PToRPN 37 1K LKIT RIP PR RIT KPR IND 2°N3 X 07 0OWATR
222 WP pIIY 227 N .20WR ANK M2 191 M3p2 APNT KY °3
977 XIT T2 WITRD ROX 027 QWA 77 027 WRT DIYITR O
JIWNTRI I NEYRN LAYITR 1IN LAWATRA 12T LW
AT WTIP2 DORRR LAUATRR 93T LATITRR PTXY RI9 0ORRR
... 2391 99K NI .MwaTR I39%0n
They came back and asked him: What is that which is writ-
ten (Jos. 24:19): “For He is a holy G-d.” He answered them, it
is not written: “they”, but “He,” “He is a jealous G-d.” His
students told him: Teacher, these you pushed away with a

stick, what can you answer us? Rebbi Isaac said, He is holy
in all kinds of holiness, as Rebbi Yudan said in the name of

likuteitorah.com/likkutei-torah/shelach/14/
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Rebbi Aha: The Holy One, praise to Him, is holy in all kinds
of holiness. His speechisin ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

bR PR LR /A )
Of the nazir, who lets his hair grow for the days of his vow:
“He shall be holy (kadosh); he shall let the locks of the hair
of his head grow.” The maamar links his holiness with his
hair. (The Torah writes the word here without a vav; the
maamar’s point is that the nazir is called kadosh because
of his hair.)

Numbers 6:5°77:" 12712

PR DR NRPRTTY AWRTTPY 2yKD YR 1 973 Rl
AWK Y Y79 P73 O TR R

All the days of his vow of Naziriteship there shall no razor

come upon his head; until the days be fulfilled, in which he

consecrateth himself unto the L-RD, he shall be holy, he

shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,19272

% PN
David asks who the Philistine is, “that he should taunt the
armies of the living G-d (Elokim chayim).”
I Samuel 17:26172:1 X PR10w
127 R WORY? TRV IR ANRD 0y DOTRYT DOWIRTTOR TIT RN
M 273 AwRRn o >3 DX DY 1R oM 177 Aween N
1070 D7P9R NIDYN A0 02
And David spoke to the men that stood by him, saying:
‘What shall be done to the man that killeth this Philistine,
and taketh away the taunt from Israel? for who is this uncir-
cumcised Philistine, that he should have taunted the armies
of the living G-d?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, R

AN2N SNaw "R

From David’s psalm of repentance, said before the
Amidah: “Ado-nai, open my lips, and my mouth shall de-
clare Your praise.” The text refers to the Siddur’s dis-
course on it.

Psalms 51:171:x8”1 0°7°1n
:AN7IN X °9 INBN "N2Y 1IN
O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
NPT QUPRR INNT KD 1Y

Yeshayahu’s prayer: “No eye has seen, Elokim, except You,
what He will do for one who waits for Him”: what G-d will
do is hidden from every eye but His. The maamar ties its
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144

145

146

147

148

Name Elokim to the reward drawn down through contrac-
tion. (context: Steinsaltz Tanakh)
Isaiah 64:3°:770 771°yw°
Tpy? NP ooPPR ANRTRD Y AIRD KD ynwtRY 0pivm
:49-11amn?
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 70 Py

NI DOPYN AR KD 1Y
The introduction to the Zohar speaks of the supernal hid-
den level of “No eye has seen,” the level in which all levels
are gathered.

Zohar, Introduction 12:92-10477p-27%:2"° 1P 717 100

NI 2OPRN NN XD 1Y

The Zohar tells of one who saw the honor of those who love
their Master in the World to Come, and Rabbi Abba says
that the Torah testifies to them: “No eye has seen, Elokim,
except You.”
Zohar, Vaetchanan 21:142-23:151-2"1p:X”> 1annXY 7270 990
X"Ip:373
R. Abba said: ‘Happy is thy portion. The Torah testifies of
them saying, “Eye hath not seen, O G-d, beside thee what he
shall do for him that waiteth for him” (Isa. 64, 4).” R. Judah
said to him: ‘The Companions have already asked: Why is it
written here, “he shall do”, and not “thou shalt do”?’
The Zohar; London, Soncino Press, 1933 (Public Domain)

X”YO 17T XOM

The note refers there for this passage of the Zohar.
KEHOT'S NOTE
Sy R-713 771 NIRRT

217077 oM M

There the Alter Rebbe cites the Sages that “No eye has
seen” is said of Eden, from which “a river goes out to wa-
ter the Garden”: in Gan Eden the revelation comes only
through the letters, the river, which conceal, while in the
future Eden itself will be revealed.
KEHOT'S NOTE
23,180 y% XA

TN AT 5Y M1 vE NAnAaAY

The Talmud says that all the prophets prophesied only of
the days of Moshiach, but of the World to Come, “No eye
has seen, Elokim, except You.”
Berakhot 34b:181:2 777 n1572
I2INI K? 1713 DOX°237 22 <1201 227 IR KIX 72 K70 027 WK
020 TRPN? KWnPIR NPy 030 TRPN? N2 Xwn? XpX
X2 7Y — 123y Dndn TRPD 23X .Pe3M 0N THPn mImeY)
21 nann’ Yy anear oopR nnxa
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R. Hiyya b. Abba said in the name of R. Johanan : Every
prophet prophesied only to marry his daughter to a disciple
of the wise, and for him who transacts the affairs of a disci-
ple of the wise and allows him to enjoy his possessions ; but
as for the disciples of the wise themselves, "No eye hath
seen what G-d, and nobody but Thee, will work for him that
waiteth for Him" (Is. Ixiv. 3).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’S NOTE

J0T°Y R-T771 NPTIR AR .3 ,70 M0Ta

DOWTAT Q°RWT IWNRD %2

G-d’s promise through Yeshayahu: “For as the new heav-
ens and the new earth that I make shall stand before Me,”
the verse that opens the discourse at the end of Likkutei
Torah on Shir HaShirim.

Isaiah 66:22375:70 171°yw°

2197 DTy MY "I WK YN PIRD DTN DMWY WK 3
DY DY THY? 12 0N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TAPDT QUWTAN DU WK 0 T2

That discourse, the last in Likkutei Torah on Shir
HaShirim, contrasts “the heavens are My throne” with
“the new heavens”: Gan Eden in itself is the radiance of
the Shechinah, which the mitzvos draw down, while the
main reward, in the seventh millennium, is the new heav-
ens and new earth that G-d makes Himself, above any
arousal from below.
KEHOT'S NOTE
WY M0 n7ph

MIPPRNM 213N 9752 1KY AMIYNn Mgy

There the Alter Rebbe explains that the revelation of Gan
Eden is the light that fills all worlds, coming through great
contractions (“with the yud the World to Come was
created”), while the revelation at the Resurrection will be
from the light that encompasses all worlds, without con-
traction, measure or limit.
KEHOT'S NOTE
19790 PURAR IRT

1171 APns Penab

In Daniel’s vision of the Ancient of Days: “His garment
was white as snow”; here it is the delight above the “hair,”
revealed at the Resurrection.
Daniel 7:9°0:1 917
Y M0 320D AYIRY 207 TR PRYY R NIRRT TY M) M
:P?7 M3 °MIPIPA MITT 1AW 707D Rp MY AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
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of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

153 WD *PAw on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0w MAaR IR9

154 I PR RN YOpnh YNGR

“From the earth to the firmament is a journey of five hun-
dred years”: this world is bounded, the meaning of
Mitzrayim.
Chagigah 13a:32:X 3 faan
D72 ARG B MKW MY DY — T8 DU YD M2
Yp7? 7Y TINT TR KPM MY D°3inY Ni11232 OXY MY 0°Yaw
120,730 NIRR wRT 720 3R 2V P 130 nikn wRn 720
PRNY I T2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X200

155 | The Zohar in Sh’lach asks why Moshe, who knew that the
Land had many kinds of trees, asked “Is there a tree in it
or not?” and explains the question in a deeper sense.

Zohar, Sh'lach 6:31-39v”%-x8"5:1 7% nbw 9717 790

WHETHER THERE ARE TREES (lit. tree) IN IT OR NOT
(ayin). Said R. Hiya: ‘Did not Moses know that there were
trees in it, seeing that G-d had told him that it was a land
flowing with milk and honey?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 17

156 MR D TUYY TavYa

The daughters of Zion are called to see King Shlomo “with
the crown with which his mother crowned him” on his
wedding day; the text refers to an explanation of this verse
elsewhere. (context: Steinsaltz Tanakh)
Song of Songs 3:11X™:) 0*°wi 1w
OP2 MK APTTIRYY Y2 MY 723 1Y M2 APRT NINY
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

157 QIeMLYY Q%W DOPYT8
Rav used to say that in the World to Come there is no eat-

ing or drinking, but “the righteous sit with their crowns on
their heads and enjoy the radiance of the Shechinah.”

Berakhot 17a:1227°:X 1> 11572
32 7K R27 0PIYD X327 0PIV MO 021y KD 1377 AI02 RPN
K21 1IRIp K21 1AM Riyn KDY 719270 71770 KDY AONW NP 700K KD
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D7373) DPYRI3 DPRIILY) PITE DTS KPR ,M0N KP) NI

AR 199K DOPORT DR MY SIMRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

XL M072

PARAGRAPH 18

158 0°Nn7 D10 57y RP1T K10 AT 2290

There the Alter Rebbe explains the difference between the
Resurrection and Gan Eden: the delight of the souls in Gan
Eden is the comprehension of the secrets of the Torah,
each according to its measure, while the revelation of the
Keser, above wisdom, will come only when the soul is
clothed in a pure body after the Resurrection.
KEHOT'S NOTE
.0 D VIR 221 1TY 13 MUIINN 1°2 WD 1 0 PrIARA XD
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