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Continuing the Discourse Above

G-d’s arousal from above comes in two kinds: one that answers
man’s service, and a higher one that precedes it and makes it
possible. Self-nullification must reach a person inwardly, and it
does so only through narrow channels rooted in the Gevuros of
Abba: the techeles thread of tzitzis, the salt mixed into the

“wheat” of Torah, and Aharon’s priesthood.
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THE BIG IDEA

G-d’s arousal from above comes in two kinds: one that answers man’s service, and
a higher one that precedes it and makes it possible. Self-nullification must reach a
person inwardly, and it does so only through narrow channels rooted in the
Gevuros of Abba: the techeles thread of tzitzis, the salt mixed into the “wheat” of

Torah, and Aharon’s priesthood.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Continuing the preceding discourse on tzitzis, the Alter Rebbe explains the closing verse of the tzitzis
passage. The Midrash’s “My holiness is above your holiness” points to two kinds of arousal from
above: one drawn down by Israel’s own service, and a higher one that precedes it, like the thoughts of
teshuvah that, as the Baal Shem Tov taught, come from the heavenly voice. The Exodus came from the
higher, preceding kind; Torah and the mitzvos, which unite the Holy One, blessed be He, and His
Shechinah, call forth the kind that answers service, and in the separate worlds that union takes the
form of the nullification of the yesh. Korach asked why a tallis entirely of techeles needs tzitzis, since
the garment is the encompassing light itself. The answer is that self-nullification must reach a person
inwardly, and only the thread, rooted in the Gevuros of Abba, carries the light within. The Talmud’s
parable of wheat stored without chomtin makes the same point about Torah without awe: salt, also
from the Gevuros of Abba, refines and preserves. Aharon’s “covenant of salt” and his beard likewise

draw self-nullification to the souls of Israel.

OUTLINE

1 Heading n

A continuation of the preceding discourse on tzitzis.

2 Two arousals from above 12-4

“My holiness is above your holiness”: an arousal from above that answers man’s service, and a higher one
that precedes it, as in the Baal Shem Tov’s teaching on thoughts of teshuvah. The two halves of “I am
Havayah your G-d” are these two, and in the separate worlds the union of the Holy One, blessed be He, and
His Shechinah is the nullification of the yesh.

3 Korach’s question 15-6

A tallis entirely of techeles: is the garment, the encompassing light itself, not greater than a few threads? In
truth the essence of the mitzvah is the thread, which brings inner light, love and awe.
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4 Why the thread: the Gevuros of Abba

17-10

Techeles comes from the Gevuros of Abba, rooted in the hidden Chochmah in which the Gevurah of Atik is

enclothed. Gevurah carries self-nullification inward, as blood carries life into a limb, and a thread draws

the light inward, while the garment only encompasses.

5 Torah without awe: the wheat and the chomtin

mM-14

Love and awe are “the Torah of man.” In the Talmud’s parable, wheat without a kav of chomtin is worth-

less: wheat is the Torah, and salt, rooted in the Gevuros of Abba, refines. The extra “for me” shows that

Torah with awe becomes G-d’s own.

6 Many levels in one Sefirah; the covenant of salt

Ms-16

The tallis needs its threads as the wheat needs salt. Techeles and salt share a root because every Sefirah

has many levels, and Aharon’s “covenant of salt” and beard draw self-nullification to Israel and raise the

soul, “the lamp of Havayah.”

KEY CONCEPTS

Arousal from above and from below / x%°y97 Xn19ynx
RNNPT XNIYNR

Divine initiative and human initiative. Here the arousal
from above is of two kinds: one that responds to man’s
service, and a higher one that precedes all service.

Nullification of the yesh ©°71 71172

A creature’s sense of independent existence set aside be-
fore G-d while the creature remains in existence. It is the
form the divine union takes in the separate worlds.

Encompassing and inner light °72°19 7% / 7°pn 71X
Light too great to be absorbed, which surrounds and acts
from beyond, and light received within the recipient’s
measure. The tallis is the first; the thread brings the
second.
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Techeles n?5n

The blue thread of tzitzis. It comes from the Gevuros of
Abba, and as a thread it draws self-nullification inward.

The Gevuros of Abba X287 n17123

The powers of restraint within Chochmah, rooted in the
hidden Chochmah in which the Gevurah of Atik is en-
clothed. They carry self-nullification inward and give the
power to refine; techeles and salt both come from them.

In Chochmabh they are refined 17°72n% 71572

The principle that Chochmah sifts good from waste. Salt,
which draws the blood out of meat, expresses it.
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SECTION 1+ 11

Heading
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[Continuing the discourse above.]

These bracketed words tell the reader that what follows is not a new discourse but the continuation of the one
before it in Likkutei Torah, Shelach, the explanation of the tzitzis passage that begins “And it shall be for you
as tzitzis.”

SECTION 2 - 12-4

Two arousals from above
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“I am Havayah your G-d, who brought you out of the land of Egypt.” The explanation: our Sages, of
blessed memory, said concerning “You shall be holy”: “Might [this mean]| like Me? The verse teach-
es, etc.: ‘My holiness is above your holiness.’”

The discourse takes up the verse that closes the passage of tzitzis, “I am Havayah your G-d, who brought you

out of the land of Egypt.” To explain it, the Alter Rebbe cites the Midrash on “You shall be holy”: one might
think Israel can be holy as G-d is holy, so the verse adds that His holiness is above theirs.
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The explanation of this is that there is [one kind of] arousal from above: through an arousal from
below, an arousal from above [is drawn]. This is the meaning of “and you shall be holy to your
G-d,” as mentioned above: that Israel, through the arousal from below, draw down the arousal
from above, the level of the threefold “holy,” etc.

The Midrash speaks of two kinds of divine response. The first is called forth by human effort: when Israel

sanctify themselves, as in “you shall be holy to your G-d,” they draw down from above the holiness that the
angels proclaim three times, “Holy, holy, holy,” as the preceding discourse explained.
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However, there is [also] an arousal from above that comes before the arousal from below, to raise
up from below to above. This arousal from above is far greater in stature than the one that comes
through the arousal from below, for the arousal from below cannot reach it.

The second arousal from above comes first, before any human effort, and it is what enables a person to rise
upward at all. It stands far higher than the response that man’s service evokes, which can never reach it.
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As in the saying of the Baal Shem Tov, of blessed memory, about the heavenly voice (bas kol) that
proclaims: that these are thoughts of teshuvah (return), and they come from above, for a person
does nothing of his own accord.

The Mishnah says that a heavenly voice (bas kol) goes out every day and proclaims; the Baal Shem Tov

taught that it reaches people as sudden thoughts of teshuvah. Such thoughts come from above and not from
a person’s own effort; Likkutei Torah, Shir HaShirim, repeats this teaching almost word for word.
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This is like the beginning of creation, “for He desires kindness.” It is about this drawing-down that
our Sages, of blessed memory, said, “My holiness is above your holiness.” For if [it were meant] in
its plain sense, it is not understood at all: why would one need to say that His holiness, may He be
blessed, is above, etc.?
This is like the beginning of creation, when the world was made without any prior merit on the part of crea-
tures: Micah’s words “for He desires kindness” describe giving that nothing has earned. The Alter Rebbe

identifies this unprompted flow with “My holiness is above your holiness”; read literally, the Midrash would
be stating the obvious, that G-d’s holiness is above man’s.
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And about this drawing-down it is said, “I am Havayah, etc., who brought you out of the land of
Egypt”: that it was I who brought [you] out, so that there would be an arousal from below.
The first half of the verse, “I am Havayah... who brought you out of the land of Egypt,” speaks of this preced-

ing arousal from above. The Exodus came from G-d alone, before Israel had done anything, and its purpose
was to make an arousal from below possible.
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And afterward, “I am Havayah your G-d”: an arousal from above through an arousal from below,
[as with] one who reads the Torah, drawing down a revelation of the Infinite One (Ein Sof) into the
Torah. And in general, all the mitzvos are, in themselves, “for the sake of the union of the Holy
One, blessed be He, and His Shechinah”: the Holy One, blessed be He, is Z’eir Anpin (the emotive
attributes), from the worlds of Ein Sof, and His Shechinah (Divine Presence) is Malchus (sovereign-

ty), which nests within Beriah, Yetzirah and Asiyah, the root and source of the souls of Israel.

The verse’s closing words, “I am Havayah your G-d,” speak of the arousal from above that answers man’s
service: studying Torah draws a revelation of the Infinite One into it, and every mitzvah serves the union of
“the Holy One, blessed be He” (Z’eir Anpin, the divine emotive attributes) with “His Shechinah” (Malchus).
The text speaks of Z’eir Anpin as “from the worlds of Ein Sof,” in contrast to the “separate worlds” of the next
part: it belongs to the realm still united with the Infinite, while Malchus dwells within the lower worlds and is
the source of Jewish souls.
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Now, Beriah, Yetzirah and Asiyah are the separate worlds, and the higher union does not reach
there; rather, the union is in the level of Malchus, that is, in the level of self-nullification (bittul):
that there be the nullification of the yesh, etc.

Beriah, Yetzirah and Asiyah are “separate worlds,” whose creatures sense themselves as existing in their own
right, so the higher union cannot be revealed there. What reaches them is the union at the level of Malchus:
self-nullification, in which the yesh, a creature’s sense of being something of its own, sets itself aside before
G-d.
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Korach’s question
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4. Now, from this we can also understand the saying of our Sages, of blessed memory, on the verse
“Korach took”: “A tallis that is entirely techeles: is it obligated in tzitzis, or exempt?” etc.

Section 4 of the discourse begins. The Sages relate that Korach asked Moshe whether a tallis made entirely of
techeles, the blue-dyed wool required in the tzitzis, still needs tzitzis or is exempt; Moshe answered that it
needs them.
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The matter is explained below, in the explanation on the passage “Korach took”: Korach’s argu-
ment was that the tallis is the encompassing light (or makif) itself, while the threads of the tzitzis
are only a contracted drawing-down, in the manner of hairs, which bears no comparison to the es-
sence of the encompassing [light].

Korach’s reasoning, explained in the later discourse on “Korach took,” was that the garment stands for the

encompassing light itself. The threads are only a narrow, contracted extension of it, like hairs growing from
the head, and bear no comparison to the essence of what encompasses.
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If so, how could it be that the tallis of techeles, the encompassing light itself, should have no mitz-
vah in it at all, but only through the threads, etc.? His intention was that by this he would also con-
test the priesthood of Aharon, etc.

Korach’s argument: if the tallis of techeles is itself the encompassing light, how can the mitzvah rest not in it

but in a few threads? His real aim was to turn the same reasoning against Aharon’s priesthood, which, as the
end of the discourse explains, serves like the threads as a channel to Israel.
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But in truth, the essence of the mitzvah is specifically through the thread of techeles, because pre-
cisely through it the level of inner light (or pnimi) is drawn into the person, so that he will have

love and awe, etc. See there.

In truth, the essence of the mitzvah lies in the thread of techeles, because it brings the light inward into the
person as inner light (or pnimi), so that he comes to love and fear G-d. The garment alone remains an en-
compassing light that does not reach him inwardly.

SECTION 4 - 17-10

Why the thread: the Gevuros of Abba
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In light of what is written here about the thread of techeles, this will be understood with further
explanation.

What has just been said about the thread of techeles sheds further light on the preceding discourse.
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It is this: it was explained above that the techeles is from the level of the intellect (mochin) of Abba
(Chochmah), whose [purpose] is to draw the level of self-nullification (bittul) down below, into
Malchus (sovereignty), so that there be the nullification of the yesh (something), the “blue light”
(nehora techela).
That discourse explained that techeles comes from the intellect (mochin) of Abba, the Kabbalistic configura-
tion (partzuf) of Chochmah, the first flash of divine wisdom. Abba’s role is to bring self-nullification down

into Malchus, so that created being, the yesh, becomes nullified before G-d; this is the “blue light,” the im-
age the preceding discourse drew from the blue part of a flame that clings to the wick and consumes it.

likuteitorah.com/likkutei-torah/shelach/13/ 8
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However, the techeles is from the level of the Gevuros (restraints) of Abba, from which specifically
come the power and this drawing-down for there to be the nullification of the yesh, as is also writ-
ten in the name of the Likkutei Torah of the Arizal on the subject of “Come to Cheshbon.” The rea-
son is that in order to bring down and draw down, so that the self-nullification reaches even the
place of the yesh, this is through the level of Gevurah.
More precisely, techeles comes from the Gevuros of Abba, its powers of restraint, for only from them comes
the power to produce the nullification of the yesh, as was also cited from the Arizal’s Likkutei Torah on

“Come to Cheshbon.” Gevurah, the power to contract and limit, is what can carry self-nullification down

into the very place of the yesh, where things feel themselves to exist.
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This is as explained above, in the explanation on “The voice of my beloved” in Shir HaShirim: that
from the flow of the Gevuros, [light] is drawn in the manner of inner light as well, like the flow of
life-force (chayus) into the limb, and as [in the verse] “for the blood is the soul.”

The discourse on “The voice of my beloved” in Likkutei Torah, Shir HaShirim explains this: the flow that
comes from the Gevuros enters inwardly, as inner light, the way life-force enters a limb and animates it from
within. So the verse says “for the blood is the soul”: life reaches each limb through the blood.
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From the level of the Chasadim (kindnesses), by contrast, there comes about only the level of an

encompassing [light], as it is written, “and His right hand embraces me,” etc. See there.

The Chasadim, by contrast, produce only an encompassing light, as in “His right hand embraces me”: an
embrace surrounds a person from outside.

likuteitorah.com/likkutei-torah/shelach/13/ 9
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Therefore, for the self-nullification to reach the place of the yesh, which is a drawing-down in an
inner manner as well, so that the self-nullification touches its very inside, from “the inward part of
man and the deep heart,” this is precisely through the level of the Gevuros of Abba.

For self-nullification to reach the yesh fully, it must enter not only from outside but inwardly, touching its

very core, what the verse calls “the inward part of man and the deep heart.” This, again, comes specifically
from the Gevuros of Abba.
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Its root is from the hidden Chochmah (Chochmah Stima’ah), in which the Gevurah of Atik is en-
clothed, as the Ramaz (Rabbi Moshe Zacuto) writes at the beginning of Parshas Pinchas, on the
verse “Hear, my son, the discipline of your father.”
The Gevuros of Abba have their root in the hidden Chochmah (Chochmah Stima’ah), the concealed wisdom
of Arich Anpin, also called the hidden brain (Mocha Stima’ah), in which the Gevurah of Atik is enclothed;
Atik (Atik Yomin) is the inner dimension of Keser. The Ramaz (Rabbi Moshe Zacuto), a Kabbalist and com-

mentator on the Zohar, writes this at the beginning of Parshas Pinchas on “Hear, my son, the discipline of

your father,” a verse that speaks of discipline, a form of restraint, coming from a father.

#1318 NI°Ma2 P00 Y’Jﬂb 1T 31D APcYW 12w 11°0Y LW 5113 RIW 0°717°20 11D PR avm
.NP0NT VAN 27y 978 995 Wl [renoin / nvnoin)

From there is the source of the power of the birurim (refinements), which is the nullification of the
yesh. Since this is so, that the main intent of this is for the self-nullification to reach in a truly inner
manner, it must therefore be through a thread of techeles.

From the Gevurah of Atik, enclothed in the hidden Chochmah, comes the power of birurim, the refining that
sifts good from evil, and this refining is itself the nullification of the yesh. Since the goal is for self-nullifica-
tion to reach truly within, the mitzvah must be done through a thread of techeles.
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For by being in the form of a thread, it is drawn in the manner of truly inner light. Along these lines

is the matter of the “locks of hair” drawn from Arich Anpin, etc.

A thread is narrow and drawn out, so it carries the light inward as truly inner light. The same holds in
Kabbalah for the “locks of hair” drawn from Arich Anpin, the narrow channels through which that lofty level
reaches the levels below it.
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The tallis itself, by contrast, even though it is entirely techeles, is nevertheless still only in the
manner of an encompassing [light], and the self-nullification has not yet touched its inner dimen-

sion (pnimiyus) except through the threads, etc.

The tallis itself, though entirely techeles, remains an encompassing light. From it alone self-nullification
does not penetrate the inner being; it does so only through the threads.

SECTION 5 - 111-14

Torah without awe: the wheat and the chomtin
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And see what is written in the discourse beginning “And it shall be for you as tzitzis”: that the illu-
mination of love and awe, which are the level of the techeles and the white in the tzitzis, is what is
called “the Torah of man.” And the tallis, which is the garment and the encompassing [light] itself,
of the Torah and the practical mitzvos: these are what is called “the mitzvos of Havayah.”
The discourse “And it shall be for you as tzitzis,” earlier in Likkutei Torah, Shelach, explains that love and
awe, represented by the techeles and white threads, are called “the Torah of man” because they become part
of the person himself. The tallis, the encompassing garment, stands for Torah study and the practical

mitzvos, called “the mitzvos of Havayah”: they remain G-d’s commands above the person rather than be-
coming his inner self.
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And since “whoever says, ‘I have nothing but Torah,’ does not have even Torah,” therefore there

must specifically be threads, which are the drawing-down of love and awe, etc.,

The Sages say that one who claims to have “nothing but Torah” does not have even Torah. Study alone is not
enough; there must be “threads,” the love and awe that draw the Torah inward into the person.

likuteitorah.com/likkutei-torah/shelach/13/ 11
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and through this one will remember the greatness and eminence of the garment itself. And see
what is written in the discourse beginning “Israel is holy,” in the explanation of “And I taught
Ephraim to walk, taking them upon His arms,” etc.

Through the threads a person also remembers the greatness of the garment itself, the encompassing light of

the Torah and the mitzvos. A related discussion appears in the discourse “Israel is holy” in Likkutei Torah,
Pinchas, on the verse “And I taught Ephraim to walk, taking them upon His arms.”
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This is also the meaning of the saying of our Sages, of blessed memory (chapter 2 of Shabbos, folio
31, end of side a): “Did you set fixed times for Torah? etc. Did you engage in keen analysis of wis-
dom? etc. And even so, if ‘the fear of Havayabh is his treasure,’ yes; if not, no.”

The Talmud says that when a person comes to judgment he is asked whether he set fixed times for Torah,

studied with keen analysis and the like; yet all of it counts only if “the fear of Havayah is his treasure.” The
phrase comes from Isaiah.
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A parable: a man said to his agent, “Bring up for me a kor of wheat to the loft.” He went and
brought it up for him. He said to him, “Did you mix into it for me a kav of chomtin?” He said to
him, “No.” He said to him, “It would have been better had you not brought it up.”

In the Talmud’s parable, an agent carried a kor, a large measure, of wheat up to his master’s loft without

mixing in a kav, a small measure, of chomtin, and the master said it would have been better not to bring it up
at all. Rashi explains that chomtin protects stored produce from worms, so without it the wheat would spoil.
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The explanation: wheat (chitah) is the twenty-two letters of the Torah. That is why the giving of the
Torah is on Shavuos, “the first fruits of the wheat harvest,” as is written elsewhere at length, in the
discourse beginning “You shall count for yourselves,” etc.; see there. And “a kav of chomtin,”
Rashi explains, is salty earth.
The Alter Rebbe explains the parable: wheat stands for the Torah, for the Zohar calls chitah (wheat) the inclu-
sion of the twenty-two letters, and the numerical value of 1t is indeed twenty-two. That is why the Torah was

given on Shavuos, the festival of “the first fruits of the wheat harvest”; Rashi’s definition of chomtin as salty
earth leads into the discussion of salt that follows.
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Now, it is written, “You shall not omit the salt of the covenant of your G-d from your meal-offering,”
etc. It is explained in the writings of the Arizal that salt is three sweetened Gevuros, that [the word]
melach (salt) has the letters of lechem (bread), and that its numerical value is that of mazla; that is,
its root is from the Gevuros of Abba.

The Torah requires salt on every offering: “You shall not omit the salt of the covenant of your G-d from your
meal-offering.” The writings of the Arizal (the Kehot note points to his Likkutei Torah on Parshas Vayikra)
explain that salt is three sweetened Gevuros, that melach (salt) has the same letters as lechem (bread), and
that its numerical value, 78, equals that of mazla (from the word for “flowing”), the flow from Arich Anpin
from which Abba draws; that is, salt has its root in the Gevuros of Abba, the same source as techeles.

7.0y Mvnn owRI DR 7wn 92771 °0 BY 7IR22 71I%p3 11 901

And this is mentioned briefly in the explanation on the passage “And Moshe spoke to the heads of

the tribes.” See there.

The Alter Rebbe touched on this briefly in the explanation on “And Moshe spoke to the heads of the tribes”
in Likkutei Torah, Matos.
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That is why it [salt] draws the blood and the waste out of the meat, for “in Chochmah (wisdom) they
are refined.” And that is why it must be mixed into the wheat, which is the Torah, along the lines
mentioned above: that [the power] for there to be the nullification of the yesh is drawn from the
Gevuros of Abba, etc.,
Salting meat, as halachah requires, draws out its blood and impurities; the Alter Rebbe connects this to salt’s
root in Chochmah, which, in the Kabbalistic phrase, “refines”: it sifts the good from the waste. That is why

the Torah, the “wheat,” must be mixed with salt: the power for the nullification of the yesh comes from the
Gevuros of Abba, as explained above.
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for precisely through this the power is drawn for the self-nullification to reach even the level of the
yesh, and from there, too, the level of awe is drawn, as mentioned above.

Precisely through the Gevuros of Abba comes the power for self-nullification to reach even the yesh, and

from there, too, comes awe. So the salt mixed into the wheat stands for the fear of G-d joined to Torah study.

AN %% nanT UM 2P 172 5 N27°Y 991w 1N
This is [the meaning of] what is mentioned, “Did you mix into it for me a kav of chomtin”: for the
word “for me” (li) is superfluous.

The master’s words “Did you mix into it for me” contain an extra word, “for me” (li), since the wheat was ob-
viously his. The Alter Rebbe reads it as a hint about what the fear of G-d does to a person’s Torah, as the next
part explains.
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Rather, it means to say that by virtue of “the fear of Havayah [being]| his treasure,” the Torah and

the wheat are then “Mine” (li), and it is called “the Torah of Havayah,” as it is written, “You shall be

Mine,” etc.; “For unto Me the children of Israel,” etc. This is not so with Torah without awe, etc.
When the fear of G-d is present, the Torah and the “wheat” become “Mine,” G-d’s own, and the Torah is

called “the Torah of Havayah,” just as Israel are called His in “You shall be Mine” and “For unto Me the chil-
dren of Israel.” Torah studied without awe does not reach this.
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Many levels in one Sefirah; the covenant of salt
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Just as a kor of wheat, precious as it is, is nothing without a kav of chomtin, and “it would have
been better had you not brought it up,” so, in the same way, [is| a tallis that is entirely techeles with-

out the threads of tzitzis, etc.

The parable is now applied: a large measure of wheat, however precious, is worthless without the small mea-
sure of salty earth that preserves it, and so a tallis entirely of techeles is lacking without the tzitzis threads.
Korach’s question is answered: the garment needs its threads.

M2 M0 °0 Own WY 19N 1o wow] 7ROWY RIRT NIRRT NPONAY mIAND PRI
NIRRT MT1222 w° M

There is no need to wonder that the techeles is from the Gevuros of Abba and that the salt likewise
has its root there, for there are many levels and gradations in the Gevuros of Abba.

One might wonder how techeles and salt, two different things, can both come from the Gevuros of Abba. The
answer is that the Gevuros of Abba contain many levels and gradations.
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In the same way, the tefillin of the hand are in Malchus (sovereignty), and so too the outer altar,
etc.; yet the altar does not exist now, while the mitzvah of putting on the tefillin of the hand en-

dures. Rather, it must be that there are many levels and gradations in every Sefirah, etc.

Similarly, both the tefillin of the hand and the outer altar are associated with Malchus, yet they are plainly
not one level, since the altar is not in use today while the mitzvah of tefillin remains in force. So each Sefirah

must contain many levels and gradations.
My N9 V.09 APn N°T2 7INR N0 MR 199 [ o T MO N¥p OnR v nrm
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Nevertheless, they have some connection to each other. That is why it is said concerning the priest-
hood of Aharon, “an everlasting covenant of salt”: the Holy One, blessed be He, made the covenant
with him over the priesthood with salt.

Still, techeles and salt are connected. That is why Aharon’s priesthood is called “an everlasting covenant of
salt”: G-d made His covenant with Aharon over the priesthood by means of salt.
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For just as the level of salt is “in Chochmah they are refined,” as mentioned above concerning the
kav of chomtin, etc., so it is with the priesthood of Aharon: the beard of Aharon is the drawing-
down of self-nullification to the souls of Israel, and it is one matter with the threads of the tzitzis,
techeles and white, as mentioned above.

Salt is the refining power of Chochmah, as with the kav of chomtin above. In the same way Aharon’s priest-

hood, alluded to in “the beard of Aharon,” draws self-nullification down to the souls of Israel, as the techeles
and white threads of tzitzis do; the beard, like hair and threads, is a channel drawn from the head.
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And see what is written on the verse “When you raise up the lamps,” [concerning| “By your life,
yours is greater,” etc.: that is, he is the one who draws down the power of elevation, so that “the
lamp of Havayabh is the soul of man,” etc. (And see in the Zohar, Vayechi, folio 241b, on the subject
of “the salt of the covenant of your G-d,” and in the Mikdash Melech there.)

The Sages relate that when Aharon was pained at having no share in the princes’ dedication offerings, G-d
told him, “By your life, yours is greater,” for he would kindle the lamps. The discourse on “When you raise
up the lamps” explains that Aharon draws down the power of elevation, so that the soul of man, “the lamp of
Havayah,” rises upward; the Zohar (Vayechi 241b) and its commentary Mikdash Melech discuss “the salt of
the covenant of your G-d.”
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IN ONE'S AVODAH

Torah study and the practical mitzvos are a garment that surrounds a person, but they must also reach him

inwardly, through love and awe of G-d; whoever has “nothing but Torah” does not have even Torah. The fear

of G-d is the salt mixed into the wheat: without it, the Sages say, it would be better not to have brought the

wheat up at all, and with it a person’s Torah becomes “the Torah of Havayah,” G-d’s own.

QUESTIONS FOR DISCUSSION

1.

What are the two kinds of arousal from above, and how does the Baal Shem Tov’s teaching about thoughts
of teshuvah illustrate the higher one?

. Why does the Alter Rebbe say that the plain meaning of “My holiness is above your holiness” would be

pointless?

. What was Korach’s argument about a tallis entirely of techeles, and why does the essence of the mitzvah

lie in the thread?

Why must self-nullification come through Gevurah rather than Chesed in order to reach the yesh

inwardly?

. How does the parable of the wheat and the kav of chomtin apply to Torah study, and what does the super-

fluous “for me” teach?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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According to the Kehot note, in Or HaTorah this text and
the preceding one form a single continuous discourse,
and the explanation ends with this passage.

KEHOT'S NOTE
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PARAGRAPH 2

2

Kehot’s note points to Leviticus 19:36 for these words.
Leviticus 19:36172:07> R7p7
D°RPX * "I} 027 M1 PIX M PTE NDK PIETIAN PR OINN
107731 PR DONX "IRITITR
Just balances, just weights, a just ephah, and a just hin, shall
ye have: I am the L-RD your G-d, who brought you out of the

land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0987 PINR QNN "NRIT WNR DOOPYR 1 2N

The last verse of the passage of tzitzis, G-d’s words to
Israel: “I am Havayah your G-d, who brought you out of
the land of Egypt to be your G-d; I am Havayah your G-d.”
Plainly it grounds the mitzvos in the Exodus; the discourse
reads its two halves as two kinds of arousal from above.
Numbers 15:41871:170 72712
D°pPRY 027 NivT? 027137 YR DONN NRYIT WK 077K 1 IR
:07P9R *1 IR
I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

iatal=Kakiv
G-d tells Moshe to say to the whole congregation of Israel:
“You shall be holy, for I, Havayah your G-d, am holy.” This
is the verse on which the Midrash comments.
Leviticus 19:2°2:1™ Rp™
"X VATR °3 1IN DWTR OIPX HIRKY PRI NTYTRRTOR 13T
Habiri\ &y
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash: “You shall be holy” — might it mean like Me?
The verse says “for I am holy”: My holiness is above your

likuteitorah.com/likkutei-torah/shelach/13/

holiness. The Alter Rebbe reads “My holiness” as the
arousal from above that precedes man’s service.

Vayikra Rabbah 24:9'0:773 127 X1p™
KEHOT'S NOTE

0,7 97PN

WP 272
The angels call to one another, “Holy, holy, holy is

Havayah of hosts.” The preceding discourse linked this
threefold holiness to what Israel draw down through their
service.
Isaiah 6:3%2:1 177°yw°
PIRTTPD KPn NIRIY N WITR wATR WiTR InRY MIOR M X
37922
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
“So that you remember and do all My mitzvos, and be holy
to your G-d.” Here it is the holiness Israel draw down
through their own service.
Numbers 15:40°2:1”1 72712
:DPIX? DWTP DN NIERT?2"NK DY 12N 197
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

VIWYAN MR

That passage gives this teaching almost word for word: an
arousal from above that comes through man’s arousal,
and a higher one that precedes it, illustrated by the Baal
Shem Tov’s saying on the heavenly voice and by “for He
desires kindness.” It uses this to show that the root of the
light and life of the worlds lies above the arousal that an-
swers man’s service, where “above” and “below” do not

apply at all.

KEHOT'S NOTE
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“Every day a heavenly voice goes out from Mount Chorev
and proclaims.” The Baal Shem Tov taught that this
proclamation reaches people as thoughts of teshuvah that
come from above.

Pirkei Avot 6:2°2:1 NaR mwn
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Rabbi Joshua ben Levi said: every day a bat kol (a heavenly
voice) goes forth from Mount Horeb and makes proclama-
tion and says: “Woe unto humankind for their contempt to-
wards the Torah”, for whoever does not occupy himself with
the study of Torah is called, nazuf (the rebuked. As it is said,
“Like a gold ring in the snout of a pig is a beautiful woman
bereft of sense” (Proverbs 11:22). And it says, “And the
tablets were the work of G-d, and the writing was the writing
of G-d, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The prophet Michah praises G-d, who pardons the rem-
nant of His people: “He does not keep His anger forever,
for He desires kindness.” The Alter Rebbe applies it to
kindness that answers nothing, the kindness with which
creation began.

Micah 7:1817:1 1151
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1

PARAGRAPH 4

"
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The verse’s first half, “I am Havayah your G-d, who
brought you out of the land of Egypt,” is read as G-d’s own
initiative, and its closing “I am Havayah your G-d” as His
response to Israel’s service.

Numbers 15:41871:1"0 72712
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I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

12
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“Korach ... took,” the opening of the account of Korach’s
rebellion; the Sages tell the story of the tallis of techeles
on this verse.
Numbers 16:1°X:1”1 12712
13 1KY 209K 732 BT 0T 2712 NP3 282 MR R
{12987 12 NP2
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Now Korah, the son of Izhar, the son of Kohath, the son of
Levi, with Dathan and Abiram, the sons of Eliab, and On, the
son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Sanhedrin 10a for these words.

Sanhedrin 10ax * 1°777110
KEHOT'S NOTE
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The Jerusalem Talmud tells that Korach made garments
entirely of techeles and asked Moshe whether such a tallis
requires tzitzis; Moshe said it does. Korach went on to
deny that Moshe was a prophet and Aharon the High
Priest.

Jerusalem Talmud Sanhedrin 10:1°R: 1777710 >n2w17> Tn2n
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The Midrash: told that a tallis entirely of techeles is not ex-
empt from tzitzis, Korach argued that if the whole gar-
ment does not exempt itself, four threads cannot exempt
it. In Sefaria’s numbering the tallis passage is 18:3; 18:2
does not contain it. (Kehot: Bamidbar Rabbah 18:2)

Bamidbar Rabbah 18:3°3:17> 127 72722

702 IR

As the Kehot note summarizes it, the Rebbe observes
there that Korach asked whether such a tallis would be ex-
empt “from tzitzis,” not only from techeles, which implies
that he argued it should be wholly exempt from tzitzis.
KEHOT'S NOTE
1 770D RANW 0P MR IR — 5 77y 102 °y 17N W”wbl el
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PARAGRAPH 7

17
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The poets (moshlim) who sang of Sichon’s conquest said,
“Come to Cheshbon”; Cheshbon, the city, also means “a
reckoning.” The preceding discourse cites the Arizal’s
Likkutei Torah on these verses (“For a fire went out from
Cheshbon”) for the role of Gevurah in drawing down self-
nullification. (context: Steinsaltz Tanakh)

Numbers 21:27172:X”3 72712
{TI°0 77y 13120 7330 NP X3 DY 1TRK" 1203
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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20
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In the explanation of “leaping over the mountains,” which
follows the discourse “The voice of my beloved,” this pas-
sage says that from the Chasadim comes only an encom-
passing light, as in “and His right hand embraces me,”
while the flow of the Gevuros is inner, “like the flow of life-
force into the limb.” It adds that this drawing-down
through the mitzvah is Gevurah and not judgment, rooted
in the five Gevuros of Atik.
KEHOT'S NOTE
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Moshe warns Israel not to eat blood, “for the blood is the

soul.” Here it illustrates how the flow of the Gevuros en-
ters inwardly, as life enters the limbs through the blood.

Deuteronomy 12:23373:2” 0°127
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Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The beloved says: “His left hand is under my head, and
His right hand embraces me.” The right hand, Chesed,
embraces from outside: an encompassing light.
Song of Songs 2:6":’2 0°7°Wi1 W
21p200 1717 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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22
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David’s psalm describes the plots of the wicked, hidden in
“the inward part of man and the deep heart.” The phrase
is borrowed here for the innermost core that self-nullifica-
tion must reach. (context: Steinsaltz Tanakh)
Psalms 64:7°1:7°0 0°2°11n
PRy :’?1 WOR 271 wRnn wan nn ﬂ"?ﬁy'ﬂ'&)p[‘lf
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note on the Ramaz’s comment also sends the

reader to this page of the Tzemach Tzedek’s Or HaTorah

on Vayikra, a further place where the point is discussed.
KEHOT'S NOTE
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“Hear, my son, the discipline of your father, and do not
forsake the teaching of your mother.” The Ramaz’s com-
ment on this verse is cited for the root of the Gevuros of
Abba.

Proverbs 1:811:’X “own
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Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

24
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26
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On “You shall see it and remember all the mitzvos of
Havayah,” that passage says that the techeles and white of
tzitzis are the illumination of love and awe, “the Torah of

J

man,” which issue from the encompassing garment as
threads and hairs, while the practical mitzvos are called
“the mitzvos of Havayah” because they do not become the
person’s own essence as love and awe do; they are G-d’s
own mitzvos.

KEHOT'S NOTE
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In David’s prayer after Nasan’s prophecy he says, “And
this is the Torah of man”: plainly, “is this the way of
man?”, wondering at G-d’s kindness to his house. The dis-
course reads the words as “the Torah of man,” the love and
awe that become part of the person, in contrast to the
mitzvos, which remain “the mitzvos of Havayah.” (con-
text: Steinsaltz Tanakh)

I Samuel 7:191™:1 2 2X10w
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And this was yet a small thing in Thine eyes, O L-rd GOD;

but Thou hast spoken also of Thy servant’s house for a great

while to come; and this too after the manner of great men, O

L-rd GOD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"N KPR 9 TR RINT 9D

The Talmud concludes that one who says he has nothing
but Torah does not have even Torah. Here it shows that
study must be joined with the “threads” of love and awe.
Yevamot 109b:4-5’11-"7:2 v”p Nn2°
R2NT — 7122 7277 MY YRIn pAT AP TayT — 10T vy
PR IRV .17 7 PR — 71790 97 PR IR 22 niR opit 37
IND WD n1 R .70 KPR 12 PR — 7790 KPR 7 PR nixg P2
NP MR LRDD 27 MK TRHYY KR 49 PR 790 19°DRT RPN
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28

29

30

WPRY 9D ATRPa WY My DY Y5 — oy opTeey
TR PR Y2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,0p My

BN WP 17712

That passage reads “And I taught Ephraim to walk” from

the word for feet (raglayim): G-d’s inner will descended to

the lowest level, physical matters, in the laws of the Torah.
KEHOT'S NOTE

.2,00MID ’D TAPY

PRIYINT Py OnR 0YMERY NN 91N

G-d recalls how He taught Ephraim to walk and took them
upon His arms. The discourse cited on this verse explains
how G-d’s will descends into the laws of the Torah and lifts
Israel up.

Hosea 11:3°2:x” yvii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1T ARTY OR 9917 199ERY 15 ona nPaPR 10 1Nk aony nyap
N2 R N TR 13I8 N1
Rava lists the questions a person is asked at his judgment
and concludes that they count only if the fear of G-d is his
treasure, illustrated by the parable of the wheat and the
chomtin. The text gives this source itself, in its
parenthesis.
Shabbat 31a:11x:X X*% naw
AN DR o5 DOVKLPTP OTR TONIRY YT XYY MK
?ﬂS]ﬂW"? n°9% ?77°27) 177192 DPoY ?u'ﬁjﬂ'_? o°ny nyap ?nanR2
KT NN K 227 19°BK) 2927 TiMn 137 D127 2a032 N707D
712 7% 17¥7 HMPY? MRY DR PUn K7 — KP K PR — 173X
2730790 2R 172 %% PAY 42 R AP 9y 790 .ARy? e
DY R DX 2017 :17 A0K KD 2 0K
William Davidson, Vocalized Aramaic (CC-BY-NC)

ikl shinih ek

The prophet tells Zion: “The fear of Havayah is his trea-
sure,” the storehouse that keeps all the rest. The Talmud
uses the verse to teach that the fear of G-d gives worth to
all of a person’s Torah. (context: Steinsaltz Tanakh)

Isaiah 33:6M:27% 11°yw°

IR RO DR NYT) NN NYILS 107 TNy ANRR M
And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is

His treasure.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,3y
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[5°997 w177 Rl

NN 272 NI° R
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.2,19p P22 M R

NN”9INT 119NN 272 K17 un

The Zohar (Balak) calls wheat (chitah) the inclusion of the
twenty-two letters. The Alter Rebbe uses it to identify the
wheat of the parable with the Torah.

Zohar, Balak 6:67-781y-170:1 3,71t 790

Qo°wvn 8P "7102
G-d tells Moshe: “You shall make the festival of Shavuos,
the first fruits of the wheat harvest.” Since wheat is the
Torah, the Torah was given at the season of the wheat
harvest.

Exodus 34:22273:7°% mnw

7307 NDAPN 7707 MM 0N PR * 33 77 7Yyn Ny am
And thou shalt observe the feast of weeks, even of the first-
fruits of wheat harvest, and the feast of ingathering at the

turn of the year.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

05% an99o1 1712

In the explanation of the discourse “You shall count for
yourselves” for Shavuos, this passage explains that the
wheat harvest of Shavuos draws down a revelation of what
is hidden above Daas (knowledge), citing the teaching that
the Tree of Knowledge was wheat, so that through wheat
Daas is revealed.
KEHOT'S NOTE
WX ,1RIP71D 2OYR IR LA LR 12712 %D By IR

Kehot’s note points to Shabbat 71b for these words.
Shabbat 71b2 x”y naw

MR PN WD PURIn 2P
Rashi: chomtin is salty earth that protects the produce

from worms. This leads the discourse to the theme of salt.
Rashi on Shabbat 31a:11:571:X":X X”? naw 2y >"v"

372NN M DR NIRwR AP TR - 1POmIn 2p
Vilna Edition (Public Domain)

PARAGRAPH 12

37

m9n nUawn XY

G-d’s law of the meal-offering: “You shall not omit the salt
of the covenant of your G-d from your meal-offering; on
all your offerings you shall offer salt.” The discourse
traces this salt to the Gevuros of Abba.
Leviticus 2:1327:’2 X9p™
¥ PPN NM3 PR NPawn K21 A7nn n2p2 Anmm 1377729
M2k PR MWFR22 2Y AT
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
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38

39

to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

27,2 R9P7M

57198102 N2
A lexicon of Kabbalistic terms; the Kehot note gives this
entry, together with the Arizal’s Likkutei Torah on Parshas
Vayikra, as the source for the Arizal’s teaching on salt.
Leviticus 4:1°R:*7 X"
RP YRR T 12T
And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT RAPP 2999 1IRTYLRY 1PY0 A MK RPIRA LKIAPY D DPPARAY nMpha
57y R-KIPM NPTIRDY LK

mMunTwRT R . . D7y 1IN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,20 1P

PARAGRAPH 13

40

41

077 v PEn RO
Kehot’s note points to Chullin 113a for these words.

Chullin 113ax 3p 1211
KEHOT'S NOTE
.71”921.102MN3 VD 0 T YWY LR L3P 1P IR

199920K 7002

That passage explains “in Chochmah they are refined”: as
a person sorting food from waste, or the rennet that turns
milk into cheese, brings about the separation though its
own substance is not found in what is refined, so
Chochmah refines the good from the evil.
KEHOT'S NOTE
X ,T XIP71 D 99y 103

PARAGRAPH 14

42

*% anm

At Sinai G-d says, “You shall be Mine, a treasure among all
the peoples.” The word li, “Mine,” is the same word as the
parable’s “for me.”

Exodus 19:5°7:0” mnw

7730 °7 DN CNP2°NK DAY VP2 WRYA YinYTOX ANy
SPIRT70D "0 Doy

Now therefore, if ye will hearken unto My voice indeed, and

keep My covenant, then ye shall be Mine own treasure from

among all peoples; for all the earth is Mine;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,0 Mnw
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[5°997 w177 Rl

=R

“For unto Me the children of Israel are servants.” Again li
expresses that Israel belong to G-d.

Leviticus 25:5571”3:71”2 Rp™

D7I%R PIXD DNIK DRSITWN 07 "1y 0772y PRI 07D

1027 *1 IR

For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.13,79 RPN

19XIN °7T IR

“The fear of Havayah is his treasure,” the verse quoted in
the Talmud’s teaching, here read as what makes a person’s
Torah belong to G-d.

Isaiah 33:6M:3”2 yyw»

%IRRT DRI NPT NRO0 DRI 100 TPRY NINR 1M
And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is

His treasure.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

45

46

79%°M7 M2 197 °PRa NI WD

A lexicon of Kabbalistic terms; the Kehot note gives these
two entries, under the letters mem and tav, for the associa-
tion of the outer altar and of the tefillin of the hand with
Malchus.
KEHOT’'S NOTE
A29y2°7Ap .21 LN .71, KRR\ L2798 270w 0778 IR9

118517 nam
The Pardes Rimonim, in its lexicon of Kabbalistic terms,
says there are two altars: the inner, golden one is Binah,
and the outer, copper one is Malchus.
Pardes Rimmonim 23:13:22273:37°:372 0°1717 0712
QWY 277 OW WK 173772 201D 1%°M 101D 00 NINAt S1w nam
NWRI NYOM LNIR TAR™ MAPE0M 23 MAwIp X1 %D Nwph
R7902 2711 (V79 A7) PN °D M2 RNOK QYL LMoY RO
naM RAT PRYPY 11 TIARPT NWNIT 120 OKT 3 KR 00y 1nPwT
WM MR RPTI R IR KT %2 WD ARTR 021 N5 AR
113 K112 RYIVIR N2 10012 RIMOIOK 71K IR P10 Pobe 1o
170 TWANK DYWL 2T PRI LNWNI I NAPR DRI 119 b
... RIMR P02 PONOR M3 ORI 727 .MMM R 131 K71 MA

Pardes Rimonim (Public Domain)

PARAGRAPH 16

47

a1y mon N2

G-d grants Aharon and his sons the priestly gifts as “an
everlasting covenant of salt before Havayah.” The dis-
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49

50

course sees in this salt the link between the priesthood
and the refining power of Chochmah.

Numbers 18:19v”:1> 72712
PiI A7 D03 M2 PRI WY WK DWTRD MEn 99
TR 77 1 0197 X7 P 7R A2 0PN AAR TNINN
ERliahy
All the heave-offerings of the holy things, which the chil-
dren of Israel offer unto the L-RD, have I given thee, and thy
sons and thy daughters with thee, as a due for ever; it is an
everlasting covenant of salt before the L-RD unto thee and

to thy seed with thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0°,M° 72712

AR P

David’s song of ascents: “Like the precious oil upon the
head, running down upon the beard, the beard of
Aharon.” The beard is read as the channel that draws self-
nullification down to Israel.
Psalms 133:2°2:3"%p 0°%°11n
PRI *B70Y T 1IIXIRY R0y TV wRITPY 2107 1wd
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N3 NR nYeya

G-d tells Moshe to say to Aharon: “When you raise up the
lamps”; plainly “when you kindle them,” worded as rais-
ing because the flame rises. The discourse on this verse
explains Aharon’s power to raise the soul upward.
Numbers 8:2°2:’1 72712
IR 238 PPN NINY IN2Y02 IR AR 1IINTOR 227
:NI30 NYaY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

By qow on
Rashi: when Aharon saw the princes’ dedication offerings
and was disheartened at having no part in them, G-d told
him, “By your life, yours is greater than theirs,” for he kin-
dles and tends the lamps.
Rashi on Numbers 8:2:1’X:’2:’1 12722 %9 "1
D7 ?DONUWIT NYND? MIMmI nwR nones a7 .nbyma
DRy M KPP LIAYT W AWLN DX NN IR XYY
,07Pwn NPT APY 770 1"2p0 19 IR ,ivaw K21 X KD D2
:(RMIMIN ~¥) NINIT DR 20 PP T TORY
7n%yn2 WHEN THOU LIGHTEST [THE LAMPS] — Why is the
section treating of the candelabrum put in juxtaposition
with the section dealing with the offerings of the princes?
Because when Aaron saw the dedication offerings of the
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51

52

53

[5°997 w177 Rl

princes, he felt distressed because neither he nor his tribe
was with them in the dedication, whereupon the Holy One,
blessed be He, said to him, “By your life! Your part is of
greater importance than theirs, for you will kindle and set in
order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;
see ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

DTN NRw1 T Al

“The soul of man is the lamp of Havayah.” Aharon draws
down the power that lets this lamp rise.

Proverbs 20:27173:°3 *5wn

11027770722 ON DTN NPYI T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,5 °%wn

27y K777 50" 9°12

In the discourse “You shall not omit the salt,” this passage
says that salt gives taste to bread and meat as Chochmah
does to all things, and that it is called “the covenant of
your G-d” because a covenant is the bond between the
Creator and creatures, formed through “in Chochmah
they are refined.” It refers there to the same Zohar,
Vayechi 241b.
KEHOT'S NOTE
. ,TRIP™1 D 2oYR R

The Zohar (Vayechi) explains that salt cleanses and sweet-
ens bitterness, without which the world could not endure,
and calls it the covenant on which the world stands. The
Alter Rebbe gives it as a further source on salt.

Zohar,
¥IyN:"0

Vayechi 65:661-66:673-X"07n:170 °M*1 A7t 1890
1The first seven lines of the Hebrew text do not appear in
our translation. R. Judah said: ‘Zebulon and Issachar made
an agreement that one should sit and study the Torah while
the other went out and made money and supported him. So
Zebulon used to traverse the seas with merchandise, and his
territory was suitable for this, being on the sea coast. Hence
it is written: “Rejoice, Zebulon, in thy going out, and
Issachar in thy tents ‘(Deut. 33, 18).” HE SHALL DWELL AT
THE HAVEN OF THE SEAS ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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