LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 11

ANONTY N8 2% 1o
.. Y7 2131 BNTO NN

“And it shall be to you as tzitzis, and
you shall see it and remember...”

The soul is Ishah, esh hei: a fire of yearning kindled by the outer
glimmer of G-d’s Malchus. It receives from Ish, esh yud, the self-
nullification of supernal Chochmah, which comes from the
“hairs” of the light above Chochmah and is drawn down through
the mitzvos; by doing them and keeping the heart free of the
“strange fire” of worldly passion, Israel become givers who draw

holiness into the world.
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THE BIG IDEA

The soul is Ishah, esh hei: a fire of yearning kindled by the outer glimmer of G-d’s
Malchus. It receives from Ish, esh yud, the self-nullification of supernal
Chochmah, which comes from the “hairs” of the light above Chochmah and is
drawn down through the mitzvos; by doing them and keeping the heart free of the
“strange fire” of worldly passion, Israel become givers who draw holiness into the

world.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Reading the tzitzis verses, the Alter Rebbe pictures the Congregation of Israel as G-d’s bride. Ishah
(woman) is esh hei, fire and hei: the hei is G-d’s creative speech, an outer glimmer of His Malchus,
which kindles in the souls a fiery yearning to dissolve into the Infinite Light. Ish (man) is esh yud: the
yud is supernal Chochmah, a point of pure self-nullification, “from ayin.” This bittul reaches the souls
through the 248 mitzvos, the “limbs of the King,” within the bounds of tzimtzum, so that a separate be-
ing itself becomes nullified. Its source is the Infinite Light above Chochmah, which passes through
narrow “hairs” and so divides into countless distinct worlds; these hairs are the wool of the tzitzis, dyed
techeles, the color of a flame gripping a wick, like the Throne of Glory and Malchus. All this depends
on Israel’s service: doing the mitzvos makes them zecharim, givers, provided they do not stray after
the heart’s strange fire but take worldly pleasure coolly. Then they draw holiness into Malchus, the
G-dliness within them: the lower unity, a bittul in which one still exists, which the maamar contrasts

with the higher unity of Chochmah, in which one is nothing at all.

OUTLINE

1 The bride and the name Ishah -3

The Congregation of Israel is the bride. Ishah is esh hei: the hei is G-d’s creative speech, an outer glimmer
of Malchus, which kindles in the souls a fire of yearning, “the lamp of Havayah.”

2 Ish: the yud of Chochmah and the mitzvos 14-5

Ish is esh yud, supernal Chochmah, the point of bittul from ayin. It reaches the souls through the 248
mitzvos, the limbs of the King, within tzimtzum; an aside shows the yud entering the dalet to make a hei,
and the two fires of “Sustain me with ashishos.”

likuteitorah.com/likkutei-torah/shelach/11/ 2



3 The hairs above Chochmah

16

Chochmah’s bittul comes from the Infinite Light above it through contracted “hairs,” which divide the flow

into countless worlds and separate intellects, each nullified by its own grasp.

4 Techeles

17-8

The tzitzis thread is wool, the hairs, dyed techeles, the color of a flame gripping a wick; like the Throne of

Glory it signifies Malchus, from which the worlds receive life only through bittul.

5 Remember, and do not stray

19-1

Israel’s mitzvos draw this light and become zecharim, givers. This requires not straying after the heart’s

strange fire: worldly pleasure is to be taken coolly, work kept occasional, so that deeds shine with the

Infinite Light.

6 Doing and holiness

M2-13

Through “and you shall make them,” Israel become givers, rooted first in thought; “you shall be holy”

draws the holiness of the hairs into Malchus, the lower unity, which is contrasted with the higher unity of

Chochmah.

KEY CONCEPTS

Ishah: esh hei 71 wx — nwx

The soul’s fire of yearning to be absorbed into G-d, kindled
by the hei, the outer glimmer of G-d’s Malchus and cre-
ative speech.

Ish: eshyud 771" ¥R — w°R

Supernal Chochmah, the small point of the yud: complete
self-nullification, from which the soul’s power of bittul
comes.

Hairs nmyw

The contracted channel by which the Infinite Light above
Chochmabh is revealed in it, like hair that draws only the
overflow of the brain; it divides the flow into countless
worlds.
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Techeles n?5n

The sky-blue of the tzitzis thread: the light of the hairs as it
comes down and grips the worlds, like a flame on a wick; it
resembles the Throne of Glory, Malchus.

Zecharim (givers) 0°13t

Read into “and you shall remember”: through the mitzvos
Israel become givers who draw Chochmah and bittul down
into the world.

The lower and higher unity 7x%°y X711°1 18NN 877

The lower unity is the bittul of a being who still exists and
bows; the higher unity is the bittul of Chochmah, in which
one is nothing at all.



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 11 '[57735 121 N9 ININ ONORAY N°%osD 0o% oL,

SECTION 1 - 11-3

The bride and the name Ishah
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“And it shall be to you as tzitzis, and you shall see it and remember, etc. ... So that you remember
and do, etc.” Now, the Congregation of Israel (Knesses Yisrael) is called a bride, and the Holy One,
blessed be He, is called by the name groom, as it is said, “°‘On the day of his wedding’: this is the
Giving of the Torah,” and it is written, “On that day you will call [Me]| Ishi (my Husband), etc.”

The maamar opens with the verses of tzitzis (Numbers 15:39-40), the fringes on a four-cornered garment,

9 6

whose words “see,” “remember” and “do” it will explain one by one. It starts from the image of a marriage:

the Congregation of Israel (Knesses Yisrael), the collective source of the Jewish souls, is the bride and the
Holy One, blessed be He, is the groom, as the Sages read “the day of his wedding” as the Giving of the Torah,
and as Hosea foretells that Israel will call G-d Ishi, “my Husband.”
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And the explanation is: it is written, “This shall be called Ishah (woman), for from Ish (man) this
was taken.” For the Congregation of Israel is called by the name Ishah on account of esh hei (fire
[and the letter] hei);

The verse in Genesis says that woman (ishah) was so named because she was taken from man (ish). The Alter

Rebbe reads ishah as two parts, esh (fire) and the letter hei, and applies the name to the Congregation of
Israel, the bride of the opening paragraph.
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for “with hei He created them”: the five articulations of the mouth, and “by the breath of His mouth
all their host,” which is the source and origin of the Ten Utterances with which the world was creat-
ed, that is, the one utterance [with which] it could have been created, etc.

The hei is tied to creation: the Sages read “when they were created” (behibar’am) as “with hei He created
them,” and hei, whose value is five, stands for the five places in the mouth where speech is formed, as Sefer
Yetzirah (the ancient Book of Formation, 2:3) teaches. This “breath of His mouth” is the source from which
the Ten Utterances of creation issue, and the text identifies it with the “one utterance” with which, the
Mishnah says, the world could have been created.
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And the meaning of the hei is this: it is “a light letter that has no substance” (asa kalila delis bei
mamasha), for it is a mere glimmer that goes out from the breath of the heart to the mouth, to be
the source of speech.

The letter hei is called in Aramaic “a light letter that has no substance,” since it is pronounced with breath

alone. So too the breath that rises from the heart to the mouth and becomes speech is a mere glimmer of the
soul.
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For that glimmer does not touch the essence and being of the soul, but is only the power of exten-
sion from it, which is drawn from the level of the outer dimension (chitzoniyus) alone, for this is
not a drawing-forth of the inner dimension (pnimiyus) of the soul.

That glimmer does not touch the soul’s essence: speech is only the soul’s power of reaching outward, drawn
from its outer dimension and not from its inner core.
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And so, by way of analogy, the life-force (chayus) that is drawn forth for the creation and coming
into being of the worlds from nothing to something, and to be the light that fills all worlds (memalei
kol almin) and the light that encompasses all worlds (sovev kol almin), is nothing but a radiance
and glimmer from the level of the outer dimension;

By analogy, the divine life-force that brings the worlds into being, and both fills and encompasses them, is
likewise only an outer radiance of G-dliness, as speech is of the soul.
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that is, from the level of His Malchus (sovereignty), may He be blessed, which is only an extension
to what is other than Himself, etc., for there is no king without a people, etc., as is explained
elsewhere.

That outer radiance is G-d’s Malchus (sovereignty), which by nature reaches out to what is other than Him,

since a king needs a people to rule (“there is no king without a people,” as Rabbeinu Bachya writes).
Creating the worlds uses only this outer dimension of G-dliness.
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And this glimmer and drawing-forth in the Congregation of Israel, the source of souls, so that they
have fire and fervor, to be kindled and set ablaze with flashes of fire and a yearning to be nullified
and included in the Infinite Light (Or Ein Sof), blessed be He, is called Ishah: esh hei. And as it is
written, “And your yearning shall be to your Ish (husband).”
When this same glimmer of Malchus shines into the Congregation of Israel, the source of the souls, it kin-
dles in them a fiery yearning to be nullified and absorbed into the Infinite Light. Because of this fire (esh)
drawn from the hei, the Congregation of Israel is called Ishah, and of the woman it is said, “your yearning

shall be to your Ish”: words spoken to Chavah after the sin, read here as the soul’s yearning toward what is
above it.
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And it is written, “The lamp of Havayah is the soul of man”: for the soul is called a lamp, by its in-
born nature like a lamp that burns from below upward and like a flame that rises of itself, before its
coming into this world to be enclothed in the physical body; and afterwards too, whoever comes to
fill his hand and his heart for G-d, it is within the power of his soul to arouse the love, etc., as is ex-
plained in Sefer Shel Beinonim (the Tanya).
The soul is “the lamp of Havayah”: like a flame that strains upward, it rises toward its source by its very na-
ture, before it ever enters a body. Even within the body, whoever “fills his hand,” the Torah’s idiom for dedi-

cating oneself to G-d’s service, can awaken this love by the power of his soul, as the Alter Rebbe explains in
his Tanya (Sefer Shel Beinonim).
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SECTION 2 - 14-5

Ish: the yud of Chochmah and the mitzvos
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But [we need] to understand: since the life-force is drawn forth so that there be created beings,
from nothing to something, which are the level of am (a people), [as in] omemos (dimmed), sepa-
rate [beings], from where will they have the power to have the level of self-nullification (bittul) and
inclusion in the Infinite One (Ein Sof), etc.?

The question: the life-force that creates beings from nothing makes them separate and distant, an am (peo-

ple), aword the Alter Rebbe links to omemos, “dimmed” embers. From where, then, could such separate be-
ings get the power to nullify themselves and be absorbed into the Infinite One?
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Now, about this the verse said, “For from Ish this was taken”: Ish is esh yud (fire [and the letter]

yud). For the yud is the level of supernal Chochmah (wisdom), since the yud is a small point.

The answer is in the same verse: woman was taken “from Ish,” and ish is esh (fire) with the letter yud. The
yud, the smallest letter, a mere point, stands for supernal Chochmah, which is a point before it expands.
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And so too, Chochmah is only the level of a lightning flash that flashes in the mind before it comes
to Binah (understanding) and comprehension, in the revelation of the mind; for Binah is the
broadening of daas (knowledge) and the expansion of the mind, in length and breadth.
Chochmabh is the first flash of insight, like lightning in the mind, before Binah (understanding) grasps and
develops it; Binah is the broadening of the mind that works the flash out at length and breadth. In Likkutei

Torah, Chukas (62c), the same image describes an encompassing light that flashes in the mind “like light-

ning” without being absorbed into comprehension.
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And so, by way of analogy, supernal Binah is the world of delight for the souls, who take delight and
pleasure in their intellection and comprehension of the Infinite Light (Or Ein Sof), blessed be He;
and this comprehension is called by the name yesh (something), as it is written, “To cause those
who love Me to inherit yesh,” and it is called Gan Eden.

Above, supernal Binah is “the world of delight” for the souls, who enjoy grasping the Infinite Light. This

grasped comprehension is called yesh, “something,” after the verse “to cause those who love Me to inherit
yesh,” and it is Gan Eden.
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But “Chochmah from ayin (nothing), etc.” is the level of Eden, the source of the delight; just as no
delight is revealed in Chochmah while it is still flashing in the mind, before it is revealed in Binah
and comprehension, for then the delight is revealed, whereas in Chochmah the delight is still in its
source, hidden. For “Chochmah from ayin, etc.” is the level of actual self-nullification in the
Infinite Light, blessed be He.
In Job the words are a question, “And wisdom, from where (me’ayin) shall it be found?”; Chassidus reads
me’ayin as “from nothing,” and so Chochmah is Eden, the hidden source of delight, while Binah is the gar-
den where it is enjoyed. Just as an insight still flashing in the mind holds its pleasure hidden until it is under-

stood, so in Chochmah the delight is still concealed in its source. Chochmah is “from ayin” because it is
complete self-nullification (bittul) before the Infinite Light.
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And “with Chochmah He founded the earth”: so that the level of self-nullification is drawn into the
source and root of the souls of Israel, and from there it separates and divides into the six hundred
thousand souls of Israel, which are the roots of the souls, and in them are branches, etc., to draw
into them, too, the level of self-nullification, so that they have the nullification of the yesh, in the
level of Ishah and lamp (ner).

Through “with Chochmah He founded the earth,” this bittul is drawn into the root of the souls of Israel, and

from there it divides into the six hundred thousand root-souls and their branches. So it reaches every soul,
enabling it to set aside its yesh, its sense of being something, and to be Ishah and a lamp.
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And this is [the meaning of] “the lamp of Havayah”: that is, it is drawn from the level of Havayah
that the soul be in the level of a lamp.

This is “the lamp of Havayah”: the soul’s lamp-like yearning is drawn from the level of Havayah. The
Tzemach Tzedek, citing this passage in Or HaTorah, explains that the soul is called a lamp because Malchus,

the Congregation of Israel, is called ner.
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But how will the drawing-down of supernal Chochmah be in a revealed manner below? It is, by way
of analogy, like the drop from the brain of the male, which must first spread through all the limbs,
etc.;

The next question is how supernal Chochmah comes to be revealed below. The analogy is the drop of seed,

described as coming from the brain of the male, which must first spread through all the limbs.
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so there must be an extension and drawing-down of Chochmah through the 248 limbs of the King
(ramach evarin deMalka), which are the 248 mitzvos; for the mitzvos are vessels for the Infinite
Light, blessed be He, that is enclothed in them, like the limbs, which are vessels for the soul and the
spirit of life that spreads through them.

In the same way Chochmah must spread through “the 248 limbs of the King,” the name that the Tikkunei

Zohar (a companion work to the Zohar) gives the 248 positive mitzvos. The mitzvos are the vessels in which

the Infinite Light is clothed, as the limbs of the body are vessels for the soul’s life.
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And it is the mitzvos themselves that draw the level of supernal Chochmah, the level of self-nullifi-
cation, to the souls of Israel as awhole, so that they be in the level of Ishah and ner, [ner| being nu-
merically 250 (resh-nun).

The mitzvos carry supernal Chochmah, the power of bittul, to the souls of Israel as a whole, making them

Ishah and ner (lamp). Ner, spelled nun (50) and resh (200), has the numerical value 250, two more than the

248 mitzvos, as the next part explains.

likuteitorah.com/likkutei-torah/shelach/11/ 9
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And this is as is written in the Zohar, Parshas Terumah, page 166b: that the 248 mitzvos that are
drawn down below are drawn through two levels, right and left: “His left hand is under my head,

and his right hand embraces me.”

The Zohar explains that the lamp (ner) is formed when the 248 limbs receive from between two arms, right
and left, so that 248 and 2 make 250. The verse “His left hand is under my head, and his right hand em-
braces me” describes these two arms.
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For the flow and drawing-down of the Infinite Light, blessed be He, that is drawn down below is the

level of Chesed (kindness), and water, which descends from a high place, etc.

The text identifies the downward flow of the Infinite Light with Chesed (kindness). Like water, kindness natu-
rally descends from a high place to a low one.
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But if the drawing-down were drawn down to be below as it is above, the worlds would not be in the
level of yesh and a separate thing at all.

Yet if the light came down below exactly as it is above, the worlds could not exist as yesh, an independent

“something,” a separate thing, at all.
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So there must be the level of tzimtzum (contraction), so that [they] be in the level of yesh, and nev-
ertheless self-nullification be drawn to them; that is, that the self-nullification come specifically
from what is yesh and a separate thing, etc., as is explained elsewhere.

So there must be tzimtzum, a contraction that allows separate existence, and still bittul must reach that exis-

tence. The aim is precisely a self-nullification that comes from a “something,” a separate being that sets it-
self aside.
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[And see what is written in Parshas Miketz, at the end of the discourse beginning “HaMagbihi
lashaves” (“Who is enthroned on high”): the meaning is “hamagbiha yud” (He who raises the yud),
which is the yud that is in the hei; for the dalet is the level of “delis lei migarmei klum” (“it has
nothing at all of its own”), [and] it becomes a hei through the yud within it;

A bracketed aside refers to the discourse “HaMagbihi lashaves” (Psalms 113:5) in Torah Ohr, Miketz, which

reads hamagbihi as hamagbiha yud, “raising the yud.” The letter hei is a dalet with a small yud inside it, and
the dalet, whose name echoes the Aramaic delis (“has not”), stands for that which has nothing of its own.
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and this is the level of the mitzvah, by which from tzedek (righteousness) is made tzedakah
(charity), etc.; see there. It follows that through the mitzvah the yud is drawn into the dalet, so that

it becomes a hei.

That yud is what the mitzvah adds, as tzedek (righteousness) becomes tzedakah (charity) by gaining a hei. So
through the mitzvah the yud of Chochmah enters the empty dalet, and it becomes a hei.
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And this is exactly like the matter explained here: that it is the mitzvos themselves that draw the
level of supernal Chochmabh, the level of esh yud, to the Congregation of Israel, so that they be in
the level of esh heli, etc.

The Torah Ohr passage says exactly what is explained here: the mitzvos draw supernal Chochmah, esh yud,

into the Congregation of Israel, making them esh hei. The yud entering the dalet to form a hei is the same
process seen in the shapes of the letters.
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And this is [the meaning of] what is said in the Midrash on Song of Songs on the verse “Sustain me
with ashishos (raisin cakes)”: “with two fires (ishos)”; and in the Tikkunei Zohar it explains: “two
fires, a white fire and a red fire”; and in Tikkun 64 it explains “with ashishos”: “ish and ishah.” And
the intent is all one, namely the level of esh yud and esh hei mentioned above.]
Three sources read “Sustain me with ashishos” (Song of Songs 2:5), plainly a plea for raisin cakes, as fires
(ishos): the Midrash, “with two fires”; the Tikkunei Zohar, “a white fire and a red fire”; and Tikkun 64, “ish

and ishah.” The aside concludes that all three mean the same pair, esh yud and esh hei, and here the long
bracketed aside closes.

SECTION 3 - 116

The hairs above Chochmah
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2. But this glimmer and drawing-forth that is in the level of supernal Chochmah, to draw down in
the manner of self-nullification (bittul) below, into the created worlds, shines and is drawn from
above, from the Infinite Light (Or Ein Sof), blessed be He, which is far, far above Chochmah.
Section 2 begins. The power of bittul that reaches the created worlds through supernal Chochmah does not
start in Chochmah; it shines from the Infinite Light, which is far above Chochmah. The Tzemach Tzedek, ex-
plaining this passage in Or HaTorah, refers to Likkutei Torah, Shir HaShirim 33a, which, the Kehot note

says, compares such a drawing-forth from above Chochmah to a teacher who must first go deeper himself to
explain something to a student.
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For in order that there be a revelation of the Infinite Light, blessed be He, in Chochmah — even
though “He is wise, but not with a known wisdom, etc.,” nevertheless, for there to be a revelation
even in this manner, such that it be at all fitting to call [Him] by the name “wise” —

The Tikkunei Zohar (in Eliyahu’s prayer, Pasach Eliyahu) says of G-d that He is “wise, but not with a known

wisdom,” for His wisdom is unlike any wisdom we know. Even so, for Him to be called “wise” at all, the

Infinite Light must be revealed in Chochmah, and this is a descent for it.

likuteitorah.com/likkutei-torah/shelach/11/ 12
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after all, the Infinite One (Ein Sof), blessed be He, is as His Name: He has no end and has no, etc.,
and He is high and exalted, etc. Rather, this drawing-forth, for this revelation to be, is called, by
way of analogy, by the name “hairs.”

That revelation cannot come from the Infinite One directly, for He is as His Name: without end or limit, high

and exalted beyond every attribute. It comes instead through a drawing-forth called “hairs.”
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For, as an illustration, the hairs of the head are from the surplus of the brain; their nourishment
and their hold are in the brain that is in the head, and nevertheless the main life-force that is in the
brain is not drawn into them, for if one cuts them there is no pain at all; rather, this is a drawing-
forth from the surplus of the brain, which does not touch the essence and being of the life-force.

Hair grows from the surplus of the brain and draws on it, yet the brain’s essential life does not flow into it:
cutting hair causes no pain, for it receives only an overflow, never the essence. In the next discourse
(Likkutei Torah, Sh’lach 46a), this analogy of the hair is given in the name of the Maggid of Mezritch.
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And even this is nothing but a small and contracted glimmer through the hollow of the hair, etc.

Even what reaches the hair is only a small, contracted glimmer passing through its narrow hollow.
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So too, this glimmer and drawing-forth, for the Infinite Light, blessed be He, to be revealed in
Chochmabh, is in the level of hairs, which has no comparison or relation to the essence and being of
the Infinite Light, blessed be He.

So too, the light by which the Infinite is revealed in Chochmabh is like hair, with no comparison or relation to
the essence of the Infinite Light.
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And this is the cause that brings about the division of the flow and the drawing-forth into many di-
visions, into worlds without number, none of which are like one another, for each and every one is

distinct from its fellow.

This narrowing, like light passing through separate hairs, is what divides the divine flow into countless
worlds, each different from the others. The Kehot notes connect “worlds without number” to the Zohar’s
reading of alamos (maidens) as olamos (worlds).
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And this is because of the difference in their comprehension of the Infinite Light, blessed be He,
that is drawn to them, for the comprehension of one is not like that of its fellow.

The worlds differ by the difference in how each grasps the Infinite Light that reaches it.
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Therefore they are called “separate intellects,” for their separateness and division is only in their
intellect and comprehension [for otherwise separation does not apply to them, since it exists only
in physicality, which occupies space], in that one is not like its fellow; and so it is in all the worlds,
from world to world, etc.
That is why spiritual beings are called “separate intellects,” a philosophers’ term that the next discourse
cites from the Rambam: having no bodies that occupy space, they are set apart only by what they under-

stand. The same holds for all the worlds; the phrase me’olam ve’ad olam, which usually means “forever,” is
read here literally, “from world to world.”
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And from there the level of self-nullification is drawn, which is the drawing-forth of the compre-
hension of the Infinite Light, blessed be He, into the created worlds as well, to each and every one
according to its own measure.

From that light above Chochmah comes the bittul that is drawn even into the created worlds, as each com-

prehends the Infinite Light according to its own capacity. The Aramaic phrase recalls the Zohar’s teaching
that G-d is known to each one according to what he can grasp in his heart.
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SECTION 4 - 117-8

Techeles
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And this is [the meaning of] “And it shall be to you as tzitzis, and you shall see it”: which refers to
the “thread of techeles (sky-blue)” mentioned just before it, in the preceding verse. And “techeles is
wool (amra),” which is the level of “and the hair of His head like pure wool,” which is the level of
the hairs mentioned above;
The maamar takes the “it” (0so) of “and you shall see it” to mean the “thread of techeles” named in the verse
before; the Gemara (Menachos 43b) also reads oso as “Him,” teaching that whoever is zealous in this mitz-

vah receives the face of the Shechinah. Techeles is wool (amra), as the Gemara says, and wool recalls

Daniel’s vision of the Ancient of Days, “the hair of His head like pure wool”: the “hairs” just described.
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except that it is dyed with the color of techeles: for when it is drawn down below it becomes the lev-
el of techeles. For that color is from the lower light (nehora tata’ah) that grips the wick: when it con-
sumes some physical thing that it holds onto, such as awick or wood, the color changes to techeles.

But the tzitzis thread is dyed sky-blue, because when the light of the hairs descends it takes on the color of

techeles. This is the color of the lower part of a flame, which clings to the wick and turns blue as it consumes
the wick or wood it holds.
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And so, by way of analogy, [the Sages]| said, “Techeles resembles the sea, and the sea [resembles]
the sky, and the sky resembles the Throne of Glory,” the level of His Malchus, may He be blessed,
which is called “a land that consumes its inhabitants”: for the way the worlds receive their life-force
from it is through self-nullification (bittul) and inclusion, in that they take upon themselves the
yoke of the Kingship of Heaven, to be nullified and included in their source.
The Sages say techeles resembles the sea, the sea the sky, and the sky the Throne of Glory, which here stands
for G-d’s Malchus. Malchus is called “a land that consumes its inhabitants,” the spies’ phrase, because the

worlds receive their life from it only by bittul, taking on the yoke of Heaven’s Kingship and being absorbed
into their source.
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Whereas to the level of what is separate, and to the sitra achra (the other side), no life-force is
drawn from there. (And see [Midrash] Rabbah on Nasso, section 14, at the seventh prince, page
257b: “And He gave a portion of techeles to those who fear Him, for it is like His glory, etc.” See
there.)

What remains separate, the sitra achra, receives no life from that source. In parentheses the Alter Rebbe

cites the Midrash on the seventh prince’s offering: G-d “gave a portion of techeles to those who fear Him, for
it is like His glory.”
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And since the worlds are created in the level of yesh (something), this is like the analogy of the light
that grips a physical thing. Therefore this drawing-forth of the extension of the life-force from the
level of His Malchus, may He be blessed, to give life to the worlds created from nothing to some-

thing, is called by the name techeles,

Because the worlds are created as yesh, a “something,” the life-force of Malchus acts on them like a flame
gripping a physical wick. That is why this drawing-forth of life into the worlds created from nothing is called
techeles.
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which is the drawing-forth of self-nullification, so that the yesh be nullified. (And this is [why] it re-
sembles the Throne of Glory: for a throne is the level of self-nullification, just as the throne is nulli-
fied relative to the one who sits on it.)

Techeles is the drawing-forth of bittul, so that the yesh is nullified even as it exists. The parentheses add why

techeles resembles the Throne: a throne is nullified before the one seated on it.

772 DPR IR NOWRT RITW SBXRPI MY 7000 YWY RANY M2 MY Nan wnd [movo)
9719 10 [INONN TPYN TOYNDY

And all this is drawn from the level of the hairs, the level of wool (amra), “and the hair of His head
like pure wool,” which is the drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, that is

far, far above Chochmah, etc., as mentioned above.

All this comes from the “hairs,” the wool of “the hair of His head like pure wool,” which is the drawing-forth
of the Infinite Light from far above Chochmah, as explained in section 2.
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SECTION 5 - 19-11

Remember, and do not stray
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3. But this drawing-forth depends on the service of Israel below: it is they who draw it down, by an
arousal from below (isarusa dilesata), through the deed of the mitzvos that they do below because

it is the command of the King. So through this they arouse an arousal from above (isarusa dileila),

Section 3: this whole drawing-forth depends on Israel’s service below. By doing the mitzvos because they
are the King’s command, they make an arousal from below, which calls forth an arousal from above.
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so that there be a drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, in the level of
hairs, drawn in the level of Chochmah to the 248 limbs of the King, which are the mitzvos, that they
be vessels and limbs for the level of supernal Chochmah to spread and be enclothed in them, so
that in them and through them the revelation be drawn down below, and the mitzvos be bestowers
of the revelation of Chochmah.

The arousal from above brings the light of the “hairs” into Chochmah and into the 248 “limbs of the King,”

the mitzvos, which become its vessels. Then the mitzvos become givers of revealed Chochmah below.
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And this is [the meaning of|] “And you shall remember (u’zechartem) all the commandments of
Havayah and do them”: that is to say, that you make the mitzvos to be in the level of males
(zecharim), who bestow the revelation of Chochmah and the level of self-nullification (bittul), so
that there be below the nullification of the yesh, as mentioned above.

This is how the maamar reads “and you shall remember” (u’zechartem): make the mitzvos zecharim, males,
who give. They bestow Chochmah and bittul, so that below there is the nullification of the yesh.
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But “and you shall not stray after your heart ... after which you are unfaithful (zonim), etc.”: har-
lotry (zenus) is the name for the level of fervor and flashes of a strange fire,
But this requires the warning “do not stray after your heart,” where the verse’s word for straying, zonim, is

the language of harlotry (zenus). Harlotry here is the fervor and flames of a “strange fire,” passion for what
is not G-d.
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like a harlot who is ardent after strangers and turns away from her husband. [The meaning is] that
all the pleasures of this world that a person needs to enjoy should be with coolness, and as though
he were compelled, etc.

Like an unfaithful wife who is ardent for strangers and turns from her husband, such a person burns for

worldly pleasure. Instead, the pleasures a person needs from this world should be taken coolly, as though he

were compelled, the Talmud’s phrase (Nedarim 20b) for one who acts “as though a demon compelled him.”
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And as our Sages, of blessed memory, said, “Their Torah fixed and their work occasional.” The
meaning of “occasional” is: merely in a passing way, without any ardor or fervor or warmth of the
heart at all, so as not to make it the main thing, etc.

The Sages praised earlier generations who made “their Torah fixed and their work occasional.” The Alter

Rebbe reads “occasional” as without any warmth or passion of the heart, never making worldly work the

main thing.
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And just as the harlot is forbidden to her husband, as it is written, “A man, if [his wife] goes astray,
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etc.,” “and she was defiled, etc.,” so one who is drawn after a strange fire that is not for G-d, in the

vanities of the world and the pleasures of men, cannot be the level of Ishah, esh hei, to receive from
Ish, esh yud.

Just as an unfaithful wife, the sotah of the Torah’s passage, is forbidden to her husband, one drawn after a
“strange fire” of worldly vanities and pleasures cannot be Ishah, esh hei, and cannot receive from Ish, esh
yud, the Chochmah and bittul that come from above. The Tzemach Tzedek, copying this passage in Or
HaTorah, adds that it is somewhat difficult to call one who is drawn after permitted pleasure a zonah.
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And as is written in [Midrash] Rabbah on Koheles (page 87a), on the verse “I spoke with my heart”:
“The heart goes astray (sotah), as it is said, ‘Let your heart not go astray to her ways’ (in Proverbs,
chapter 7, [verse] 25); the heart is unfaithful (zonah), as it is said, ‘And you shall not stray after your
heart, etc., after which you are unfaithful.’”

The Midrash on Koheles lists the heart’s traits, among them that the heart “goes astray” like a sotah (from

Proverbs 7:25, on the strange woman) and is “unfaithful” like a zonah (from our verse, “do not stray after
your heart”). Straying after the heart is thus called by the name of harlotry.
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And about this it is said, “Turn away from evil and do good”: “good” is the light. That is to say, in
order that one’s deeds shine with the Infinite Light (Or Ein Sof), blessed be He, there must first be
“turn away from evil,” “and you shall not stray after your heart”: “your heart” specifically, for the
heart is of the element of fire. And through this, “so that you remember (tizkeru)”: that we ourselves
become the level of males (zecharim), who bestow.
Psalms says “Turn away from evil and do good,” and “good” is identified with light: for one’s deeds to shine
with the Infinite Light, one must first turn from evil by not straying after the heart, and the verse says “your

heart” specifically because the heart is of the element of fire, where a strange fire can burn. Through this,
“so that you remember” (tizkeru) is fulfilled: we become zecharim, givers.
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[And in this sense [the Sages] said, “Do not read morashah (inheritance), but me’orasah
(betrothed)”: for the Torah is the level of a bride, betrothed to the souls of Israel, who are the level
of the male (dechar) and the bestower.
In a bracketed aside, the Sages read morashah, “inheritance” (Deuteronomy 33:4), as me’orasah,
“betrothed”: the Torah is a bride betrothed to Israel, who are the male and the giver. The opening called
Israel the bride; a passage in Likkutei Torah, V’Zos HaBerachah (94a), answers that relative to the Holy One

Israel is called a bride, and relative to the Torah a groom, and reads our verse in this light: by not straying,

Israel are not, G-d forbid, a zonah, but “your yearning shall be to your Ish.”
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And so it is said, “Israel is holy to Havayah, the first of His harvest”: for Israel is the first and the
source of the Torah, as is explained on the verse “My dove, etc.”]

The aside goes on: Jeremiah calls Israel “holy to Havayah, the first of His harvest,” and the aside reads “first”
as the source of the Torah. It refers to the explanation elsewhere on a verse beginning “My dove,” and the
bracket closes here.
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That is: in you and through you the mitzvos will be called by the name “vessels” and “limbs of the
King,” so that the Infinite Light (Or Ein Sof), blessed be He, be drawn into them; for on the arousal
from below depends the arousal from above.

Returning to “so that you remember”: through Israel the mitzvos become “vessels” and “limbs of the King”

in which the Infinite Light is drawn down. The Aramaic principle gives the reason: the arousal from above
depends on the arousal from below.

SECTION 6 - 112-13

Doing and holiness
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And this is [the meaning of] “and you shall make them (atem)”: “I account it to you as though you
had made Me.” And this is through “and you shall not stray.” For in the separate worlds, one who
desires something and craves it becomes the level of Nukva (the feminine), a receiver, because he
receives delight from that thing which he desires.
The verse’s va’asisem osam plainly means “and you shall do them,” the mitzvos; but asah also means
“make,” and the Zohar (3:113a) says of one who does the mitzvos that G-d regards it “as though he made
Me,” noting that osam is written without a vav and can be read atem, “you.” This depends on “do not stray”:

in the separate worlds, whoever desires something becomes Nukva, a receiver, since he receives pleasure
from it.
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Whereas in the world of unity, through being the level of Ishah, esh hei, he becomes the level of the
male (dechar); for “their end is wedged in their beginning,” and “last in deed, first in thought.”

But in the world of unity, the one who is Ishah, esh hei, yearning for G-d, becomes the male (dechar), the giv-
er. The reason is that “their end is wedged in their beginning” and “last in deed, first in thought”: what

comes last is rooted highest.
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And as our Sages, of blessed memory, said on the verse “Behind and before You formed me”: “be-
hind”: [last] in the work of creation.

The Sages read “Behind and before You formed me” (Psalms 139:5) as speaking of the first man: he is “be-
hind,” the last of the works of creation.
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For in the work of creation, Adam, the first man (who was comprised of all the souls), was created
with the last utterance of all the created beings, which is the utterance “Let us make man,” and
nevertheless he is the level of “before,” for the souls of Israel arose in thought; and as it is said,
“Bereishis (in the beginning): for the sake of Israel, who are called reishis (first).”

Adam, who included all the souls, came with the final utterance, “Let us make man,” yet he is “before,” be-

cause the souls of Israel arose first in G-d’s thought. So the Sages read “Bereishis”: the world was made for
Israel, who are called reishis, “first.”

TV WVTP (oonys ] DAY POV WID NIWRM 117 173 wITD 3R ©.09°p9RY 0N onvm
90 .91.92 .93 .n1N:g ,,1'-”27

“And you shall be holy to your G-d (Elokeichem).” Now, kadosh with a vav is the drawing-down of

the supernal Kodesh (holiness); and “kadosh” [is said] three times, until “Havayah Tzevaos.”

The maamar now turns to “and you shall be holy to your G-d (Elokeichem).” The word kadosh, written with a
vav, signifies a drawing-down of the supernal Kodesh (holiness), and the seraphim’s threefold “kadosh” in
Isaiah’svision draws it down, level by level, until “Havayah Tzevaos.”

likuteitorah.com/likkutei-torah/shelach/11/ 21
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And the drawing-down of this holiness is the level of hairs, as mentioned above; for this is the con-
cept of holiness, as it is written concerning the nazirite, “He shall be holy; he shall let the locks of
the hair of his head grow.” And the drawing-forth of the level of hairs mentioned above comes
through the arousal from below (isarusa dilesata), as mentioned above.

Drawing down holiness is the level of “hairs”: the Torah calls the nazirite “holy” for letting his hair grow.
And the drawing-down of the “hairs” comes through the arousal from below.
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And this is [the meaning of| “And you shall be holy”: that you will draw this holiness “to your G-d
(Elokeichem),” meaning, to the level of G-dliness that rests in you, which is the level of His
Malchus, may He be blessed; and as it is written, “You shall surely set a king over you, etc.,”

So “you shall be holy to your G-d” means: you will draw this holiness to Elokeichem, the G-dliness that rests
within you, which is G-d’s Malchus. That is the kingship meant by “You shall surely set a king over you.”
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which is the level of the lower unity (yichuda tata’ah), the level of the nullification of the yesh, like
“And we bow and prostrate ourselves and give thanks,” and like “And the host of heaven bow to
You”; for even their level of self-nullification is called yesh: there is (yesh) someone who is nulli-
fied, etc.

Accepting the King is the “lower unity” (yichuda tata’ah), the nullification of the yesh, as in Aleinu, the

prayer that closes each service, “we bow and prostrate ourselves and give thanks,” and “the host of heaven
bow to You.” Yet even this bittul is a yesh, a “something”: there is (yesh) someone who bows.
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Whereas the higher unity (yichuda ila’ah) is the level of the self-nullification of supernal
Chochmah, and “Chochmah from ayin, etc.”: actual self-nullification in the Infinite Light (Or Ein
Sof), blessed be He, so that it does not occupy any place at all, in absolute truth; as in the matter of
“And what are we, etc.”

The “higher unity” (yichuda ila’ah) is the bittul of supernal Chochmah, “from ayin,” where one is truly noth-

ing and occupies no place at all before the Infinite Light. Moshe and Aharon expressed it in “and what are
we?”, and with this the maamar ends.
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IN ONE'S AVODAH

Do the mitzvos because they are the King’s command, for through them the light above is drawn down.

Take the pleasures this world requires coolly, as though compelled, keeping Torah fixed and work occasion-

al, and turn the heart away from the “strange fire” of worldly passion; then one’s deeds shine with the

Infinite Light and one becomes a giver who draws holiness into the world.

QUESTIONS FOR DISCUSSION

1.
2.

Why does the maamar read ishah as esh hei and ish as esh yud, and what does each fire represent?

How can the mitzvos, done in a world of tzimtzum, bring a self-nullification that comes from a separate
“something”?

. Why is the light above Chochmah compared to hair, and how does this explain the variety of worlds and

intellects?

What makes worldly passion a “strange fire” that prevents a person from being Ishah, and how does the
maamar say pleasure should be taken?

. How do the lower unity and the higher unity differ, and where does each come from?

likuteitorah.com/likkutei-torah/shelach/11/ 23
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SOURCES AND REFERENCES

PARAGRAPH 1

1 G-d gives Israel the mitzvah of tzitzis through Moshe:

Notes

“Tt 5

shall be to you as tzitzis, and you shall see it and remem-

ber all the commandments of Havayah and do them, and

you shall not stray after your heart and after your eyes.”

The whole maamar explains this verse.

Numbers 15:39v"9:1"0 72712
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And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note dates this maamar to the year 5565 and sends the
reader to the Alter Rebbe’s Sefer HaMaamarim of that

year, page 1117.
KEHOT’'S NOTE
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“So that you remember and do all My commandments,
and be holy to your G-d.” The maamar will read “remem-

ber” (tizkeru) as becoming zecharim, givers, and then ex-

plain “be holy.”

Numbers 15:40°2:170 72792
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that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

4 nnnara

“Go out and see, daughters of Zion, King Shlomo, in the

crown with which his mother crowned him on the day of

his wedding.” In its plain sense the daughters of Zion are

called to see the king crowned on his wedding day; the

7

Mishnah reads that day as the Giving of the Torah, where

the groom is the Holy One.

Song of Songs 3:11x™°:3 0°°wn 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

likuteitorah.com/likkutei-torah/shelach/11/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah ends tractate Taanis by reading “on the day
of his wedding” as the Giving of the Torah and “on the day
of the joy of his heart” as the building of the Holy Temple.
The Alter Rebbe uses it to show that at Sinai the Holy One
is the groom.

Taanit 26b:6-7"1-"1:2 17> nN°1yn
TIYY 1LY THPY Ton3 11X A2 ALK PR IR KT 1)
AR M — *inann o2 7i2% nop o0 inann 0Pl e §P
TN MY LWTRRE N°3 12 M — 3% nom o Lnin
2D D°ED DR PREII DD ME2 0°pD Awhwa ny armna
AEOW anp 21 K190 27900 2701 KUK "1 NITAYM NIy
MYIN 17 U PYPENRY T P2 B2 MY TRYN 07310 08
... POMY — 0i°3 0OnYD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d, through the prophet Hosea, speaks to Israel as to an
estranged wife: “And it shall be on that day, says Havayah,
that you will call [Me] Ishi (my Husband), and you will no
longer call Me Baali.” Both words mean “my husband,”
but ba’al was also the name of the idol Baal; the prophet’s
Ishi, “my man,” leads to the maamar’s play on ish and
ishah, and the Kehot note remarks that the verse has “says
Havayah” before “you will call.” (context: Steinsaltz
Tanakh)

Hosea 2:1817°:°2 yuii
:"?5]; 7y "_?"le?n'}{"?l WOR PRIPA ORI KINTT01°2 10
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 2

YR XD NNTD

Adam, seeing the woman formed from his side, says: “This
shall be called Ishah, for from Ish this was taken.” The
plain sense ties the two names by their sound; the Alter
Rebbe reads both names by their letters.
Genesis 2:23372:’2 N"wR12
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And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-
en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Reading “these are the generations of heaven and earth
when they were created (behibar’am)” as “with hei He cre-
ated them,” the Gemara teaches that this world was creat-
ed with the letter hei and the World to Come with yud.
Menachot 29b2 v”> nminn
KEHOT'S NOTE
.2,Ld Mnan
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2’1 ,2”9 570

aNax ©5 170 M

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” Creation is de-
scribed as divine speech and breath.

Psalms 33:61:3°7 0°2°11n
:0R23773 1B M Ayl oY N 1aT2
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090
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According to the note, Or HaTorah here refers to Likkutei
Torah, Nasso, explaining “from the source of life, from the
breath of His mouth, may He be blessed; and the Ten
Utterances are letters that have already gone out from the
breath of His mouth.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MAR AR
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“With ten utterances the world was created ... but could it
not have been created with one utterance?” The Alter
Rebbe identifies the source of the ten with this one
utterance.

Pirkei Avot 5:1°X:’7 max mwn
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1709 MR

PARAGRAPH 3

15

16

17

18

oy K92 7on PRY
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
5,0 2w »na

oy NP2 771 PRY
Explaining by way of Kabbalah the kingship of the house
of David, Rabbeinu Bachya writes that on Rosh HaShanah,
the day the world was created, we call G-d “the holy King,”
for that day began His works, “for there is no king without
a people.”

Rabbeinu Bahya, Bereshit 38:30°7:1"% n°*wx12 ,n2 1121

NN WOR DR
G-d’s words to Chavah after the sin: “And your yearning
shall be to your Ish (husband).” In its plain sense this is
part of what befalls her after the sin; the Alter Rebbe reads
it as the yearning of ishah, the Congregation of Israel, to-
ward ish, the level above it.

Genesis 3:161”0:2 N°wX12
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Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The lamp of Havayah is the soul of man, searching all the
chambers of the innermost parts.” In its plain sense G-d
searches a person’s hidden depths by the light of his own
soul; here the soul is a lamp whose flame strains upward.
(context: Steinsaltz Tanakh)

Proverbs 20:27175:3 “5wn
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The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

19

20

21

22

“This shall be called Ishah, for from Ish this was taken.”
The second half of the verse answers the question: the
power of ishah comes from ish.

Genesis 2:23372:2 N"wR12
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And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Early in that discourse the Alter Rebbe describes an en-
compassing light that is present only “like lightning flash-
ing in his mind and comprehension,” without being
grasped and absorbed into the comprehension itself.
KEHOT'S NOTE
¥ IRD N7MIRD 1919R2 L[3] LY L(3,20) DRAWS WO IR 17T YO
.77°R1 270

W "2 Poman®

Wisdom speaks: “To cause those who love Me to inherit
yesh (substance), and I will fill their treasuries.” Yesh is
lasting substance, what truly exists; the Alter Rebbe reads
it as the grasped delight of Gan Eden. (context: Steinsaltz
Tanakh)
Proverbs 8:21x72:'1 “own
:NPRR DPRIERY ¥ 20K 2o
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Job asks: “And wisdom, from where (me’ayin) shall it be
found, and where is the place of understanding?”
Treasures hidden in the earth can be dug out, but wisdom
cannot be found that way; Chassidus reads me’ayin as
“from nothing”: Chochmah comes from ayin, the level of
bittul. (context: Steinsaltz Tanakh)

Job 28:1227>:n175 21K
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But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah founded the earth with wisdom; He established
the heavens with understanding.” Here “earth” is the root
of the souls of Israel, into which Chochmah’s bittul is
drawn.

Proverbs 3:19v™:1 *own
:M119202 0onY 1330 PIRTT0? Mdn2 N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The lamp of Havayah is the soul of man.” The soul’s be-
ing a lamp is drawn from the level of Havayah.

Proverbs 20:27173:3 *5wn
:][_D;"ﬂ__'[tl"?? an o Yl )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

=1°9m22 TRwan N
The Tzemach Tzedek cites this passage there: the soul is
called a lamp because Malchus, which is the Congregation
of Israel and Nukva, is called ner; she is called Ishah after
esh hei and “your yearning shall be to your Ish,” a lamp
burning upward by its nature, a flame rising of itself.
KEHOT'S NOTE
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The note lists places in the Tzemach Tzedek’s Or HaTorah
bearing on how supernal Chochmah is drawn down to be
revealed below, among them a discourse on the verse “For
your Maker is your husband”; the Zohar passage cited
here (Terumah 166b) is copied in Or HaTorah on Nach.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Tikkun 30 speaks of the 248 commandments as “the com-
mandment of Havayah in each and every limb of the
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32

King.” The mitzvos are the King’s limbs, the vessels of His
light.

Tikkunei Zohar 74a:8°1:X 77y 7717 °1pN
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Tikkunei Zohar - Vocalized (Public Domain)
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Explaining “For a mitzvah is a lamp (ner) and the Torah is
light,” the Zohar says the lamp is so called when it receives
from between two arms, the 248 upper limbs, and opens
its own two arms to them, so that the two are included in
them.

Zohar, Terumah 74:734-76:742-7"5wn: 1"y 1m0 7m0 190
2"nwn:a”y

And why is the Mishnah called a “lamp”? Because when she
receives the two hundred and forty-eight organs from the
Two Arms, she opens her two arms in order to gather them
into her embrace, and so her two arms encompass them and
the whole is called “lamp”. “The Torah is a light” which kin-
dles that lamp from the side of primordial light, which is of
the Right Hand, because the Torah was given from the Right
Hand (Deut. 33, 2), although the Left was included in it to at-
tain ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“His left hand is under my head, and his right hand em-
braces me.” The beloved pictures her beloved’s embrace;
the maamar reads the two arms, left and right, as the two
levels through which the 248 mitzvos are drawn down.

Song of Songs 2:6":’2 0°7°Wi W
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Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There hamagbihi lashaves is read as raising the yud within
the hei: through the mitzvah tzedek becomes tzedakah,
raising that yud far above, into the Infinite Light itself, and
lashaves is the Infinite Light coming to dwell below.
KEHOT'S NOTE
7,17 XMn
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“Who is like Havayah our G-d, Who is enthroned on high
(hamagbihi lashaves).” The psalmist praises G-d, who sits
on high yet looks down low; the Torah Ohr discourse hears

likuteitorah.com/likkutei-torah/shelach/11/
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in hamagbihi, which ends in a yud, the words hamagbiha
yud, “raising the yud.”

Psalms 113:5’77:27°p 0°2°1n
ANWY 277207 AOPOR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

33
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The beloved, faint with love, asks: “Sustain me with
ashishos, comfort me with apples, for I am sick with love.”
Plainly ashishos are cakes of pressed raisins (Rashi: of
grapes or fine flour), named perhaps for the strength they
give; the Midrash reads the word as ishos, fires. (context:
Steinsaltz Tanakh)
Song of Songs 2:5°71:2 0°°wn W
PIR 20X NP2 0°MIBA32 N7 NIYIYR3 211010
’Stay ye me with dainties, refresh me with apples; For I am
love-sick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash reads “Sustain me with ashishos” as “with

two fires, the fire above and the fire below,” and also as the

Written Torah and the Oral Torah.
Shir HaShirim Rabbah 2:5°7:°2 127 0>vwi °w
137 R DY WRI NPyn DY UKD ,NIYR "R ,NivhwRa 2110m0
927 .192 17IM 2022 170 ,NIYR RY2 ,NIYPYR2 °110m0 NN
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“Support me with raisin cakes, cushion me with apples, for I
am lovesick” (Song of Songs 2:5). “Support me with raisin
cakes [ba’ashishot],” with two fires [ishot], a heavenly fire
and an earthly fire. Alternatively, “support me with raisin
cakes [ba’ashishot],” with two fires [ishot], the written Torah
and the oral Torah. Alternatively, “support me with raisin
cakes [ba’ashishot],” with many fires [ishot]; with the fire of
Abraham, 38:13. of Moriah, of the bush, of Elijah, and of
Hanaya Mishael and Azarya. Another matter, “support me
with raisin cakes [ba’ashishot],” ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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36

37

38

39

770 1PN

The wording of Tikkun 64 cited here is copied in the
Tzemach Tzedek’s Or HaTorah on Song of Songs, page
211.
KEHOT'S NOTE
KXY WrRw NPTIRA PRy nwn

The Tikkunei Zohar explains ashishos as “two fires, which
are ish and ishah, a white fire and a red fire,” the two col-
ors of the rose, mercy and judgment.

Tikkunei Zohar 39b:8°1:2 7% 77 *11pn

RWR ORI WX PIPRT MWK "IN DR MWK POR 01 R0

RI°T "DIR 7K1 .P7° NIRRT .OKY 2R 7207 RPmI0 RWRY RN
AT MRIRY

Constantinople, 1740 (CC-BY-NC)

AWRI WON MY wNRa

Tikkun 64 says that in “Bereishis bara Elokim” there is ish
and there is ishah, and of them it is said “Sustain me with
ashishos”: with ish and ishah.

Tikkunei Zohar 95a:4°7:X 11”8 97171 *11pN
’lﬂ’??yj_ ,D”’HY?N‘T[ 1Oy NYR 7R UOR 12N ,07P9R X732 N°wRI2
133 ,XT 073 TR@1 ,0X) UK NIUWRI K0 (7 2 1) MK
(7 72 Mnw) 101 2onTRN i NN ’?;Q? TPRT 1Y NianJ2
Tikkunei Zohar - Vocalized (Public Domain)
Kehot’s note points to Tikkunei Zohar 64 for these words.

Tikkunei Zohar 64770 7t °1pn
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According to the note, the Tzemach Tzedek explains this
passage in Or HaTorah on Sh’lach and refers there to
Likkutei Torah, Song of Songs 33a, on the drawing-forth
from above Chochmah.
KEHOT'S NOTE
TIP3 R A2 @AW NPPDY 1UXM DY 1N Y MR NPTIRG TIRCA IRA
3w RbnR P20°0 AR 20 RPTY Ananan abyntn mownn
.y nn ANy ponyne

mnona NP1 2o 1N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("%X nno) TP av

NY>7° 1ROM2 KDY 0950 1ORT

In the prayer of Eliyahu (Pasach Eliyahu) at the start of the
Tikkunei Zohar: “You are wise, but not with a known wis-
but not with a known

dom; You understand,

understanding.”
Tikkunei Zohar 17b:3-4"7-"2:2 1" 77 °1pN
N9 RYPT 13731 KDY 1P RIT NIK LRYPTY RN DY 0°51 NIR
RIARDY XKW 2122 92°M1 99210 RYTIMNWR? XKPX RY™1° ANR T2
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7979 131 @NT91 1NIR ON°RT1 N°%0%D 09 1.,

DIDD LI PTE NINRT AT RITA KEDY IR PR 1D
DTS LRNMPYENRT RTIAY VDY 23 AR 1T KW 21T NIy
.73 MR DTS PR L0IWP Y9N0 1IN DTS CIIRD LKYUTP XMDYR

.XNPY PIINR TR IRIIRD X9
Constantinople, 1740 (CC-BY-NC)

9007 1P MnIyR

The Zohar says the righteous man after his passing is
found in three worlds, as it is written “therefore the alamos
love You”: “do not read alamos but olamos (worlds).”

Zohar III, 71ba ,xy 3*m

Zohar III, 58b2 ,n1 »’m
KEHOT'S NOTE
.2, 20 272 AR .1210% 2092 N NRTPT .2 LRY AT AR

9001 PR Mnye

“There are sixty queens and eighty concubines, and maid-
ens (alamos) without number.” In its plain sense the verse
describes King Shlomo’s household; the Tikkunei Zohar
reads alamos here as olamos, “worlds without number.”
Song of Songs 6:8°11:" 0*°WiN W
1207 TR NNy DOWI2°B 0°InYA NiSYn nn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9001 1PN My
Near the end of its introduction the Tikkunei Zohar says
that each star is called a world of its own, “and this is ‘and
alamos without number’: do not read alamos but olamos
(worlds).”
Tikkunei Zohar 14b:1-2’2-°X:2 77> 97t *1pn
1970 RT PPIT WD L PRhINn IR I w9702 nawn
nioon MIRT A7 DOR IR DY o mwhn? 73R CRT
DY KPP0 °IPKY ,190% TR Ningy1 (71 7°w) 1972 IART ,NipioD
Y K1 L7172 PY %Y ARY (W3 XY “Pwn) 22n37 KT KT 7D
0°2032 71377 A2 0277 *R7T8M 07212 1990 WMINPINT 1D 317D
X22131 2299 927 ,X12wan 137 nP7 ORTY 0°203D Ty D9iYY
-+« ,7BOR TR NINDYY KT KT XTI KRPY " 12NK

Tikkunei Zohar - Vocalized (Public Domain)

099731 09 OW

In the next discourse the Alter Rebbe cites the Rambam
that among separate intellects one angel differs from an-
other only by its comprehension, since it has no body or
physical place; and he says the hairs are what divide the
flow into these different comprehensions of the Infinite.
KEHOT'S NOTE
.OwS 1712 AR .[3] .07 02 (R 0) POy

97 RTYOW 2B T T Db

In the passage on “Her husband is known in the gates,”
which opens on 103a, the Zohar teaches that the Holy One
is known and cleaved to by each one according to what he
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measures in his heart, as much as he can attach himself
through the spirit of wisdom.

Zohar I, 103ax ,3p 8”1
KEHOT'S NOTE
NIRRT AR
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G-d tells Moshe to command the children of Israel: “It
shall be to you as tzitzis, and you shall see it and remem-
ber all the commandments of Havayah.” In its plain sense
“it” is the fringe; the maamar takes it as the techeles
thread of the verse before, and the Gemara (Menachos
43b) reads it as “Him.” (context: Steinsaltz Tanakh)
Numbers 15:39v”7:1"1 72712
onR onvwyl mgp'b;'m_g on7amn IR an°RM nxﬁx‘? 02%? M
:DIPIMIN 0731 DOX-IYK D2°Y I 82337 MK TNDKY
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n%an %N

“And they shall put on the tzitzis of each corner a thread
of techeles (sky-blue).” This is the verse just before.

Numbers 15:38177:170 72713

DI"T33 *DI272Y N¥°¥ D7 1Y) DO2K NV 2K 270K 737

:NP2R 2N N327 N¥372Y 1N DN

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor-

ners of their garments, and that they put with the fringe of

each corner a thread of blue.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NI N2y nPam

The Gemara proves that the Torah’s “garments” are wool
and linen, and that “techeles is wool,” since linen is called
shesh.
Yevamot 4b:10-11x">-:2°7 mn2°
RI2MY 2N 00 DNUS WE DI P2 RYRY? 231 73T KM
7RI RQY NPINT CRRM LRI RINY NPam ,NPon Aph Ty
RPBY I0YTNRPO TIWEN X XTBY — AN NIPD — WY
1”"0°RYDY ML 2°N31 732 P — "AI90” 2°N3 9107 K177 K272
William De;vidson', 'Vocaliz'ed Aramaic (CC-BY-NC)

KEHOT'S NOTE
2,7 MnY

NP1 90y w7 Ay

Daniel tells of his night vision: “I watched until thrones
were set, and the Ancient of Days sat; His garment was

likuteitorah.com/likkutei-torah/shelach/11/

7979 131 @NT91 1NIR ON°RT1 N°%0%D 09 1.,

white as snow, and the hair of His head like pure wool.”
The Ancient of Days is G-d seated in judgment.
Daniel 7:9°0:1 5x°17
WY M 3202 A7 2N PR PR PR 19972 7T T8 7
:P?7 M1 °AIPIPA MITT 1AW 707D RpI MY AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 PRT
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2°% 117 NPon
Rabbi Meir: “Why is techeles different from all colors?
Because techeles resembles the sea, the sea resembles the
sky, and the sky the Throne of Glory.”
Menachot 43b:13-147"°-3»>:2 3”12 Nnan
°1Dm PPNYAR 1M DOn NPON TINWD AR AWK CPRD Y RN
AMRIY T30 ROI? PP YPIP AmT 01 0O amT nvonnw
1Y% DOMMWR 0¥y 97901 N12D Awynd LA Nnm (° 73 Mnw)
527 71°7 X°IN RO MNT 7790 JaR RN (19 ,X PRPITY) 22N
b Swn nban bw wwnyn AN 12% Sw wny 773 amR R
5 R MR CTARD 172y Cwh MR 0T WA oD amT 93T
R21 DIW 1YWY 2 Pw onn v X310 MR TR 00 v omn

coo ATANIR AT AN WY 707 AR IRIT
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.2, mnman

»AWI° NN PN

The spies’ evil report: “The land through which we passed
to scout it is a land that consumes its inhabitants.” They
meant that the land kills those who live in it; the Alter
Rebbe reads the phrase of Malchus, which “consumes” the
worlds it gives life to by nullifying them in itself, as a flame
consumes the wick. (context: Steinsaltz Tanakh)
Numbers 13:32375:37 72713
WX PIRT TIR? PRIP? *22°0K ANK 1A WK PIRT N2T WOEM
WRYIWN DY7P3) KT IV NPIK YIS AOK TN A3 3y
NI WIR A2IN2
And they spread an evil report of the land which they had
spied out unto the children of Israel, saying: ‘The land,
through which we have passed to spy it out, is a land that
eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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55

56

57

58
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A manuscript note: in manuscripts 408 and 633, which
have the maamar without the glosses, all of this passage,
from “the yoke of the Kingship” to “no life-force is drawn
from there,” is in parentheses.
KEHOT'S NOTE
.07I3102 71T 93 (MM °22 1R"A) 633 ,408 7122

775D KW N1373 P3N

According to the note, this passage is copied in the
Tzemach Tzedek’s Or HaTorah on Sh’lach, page 559, with
a gloss.
KEHOT'S NOTE
LT7AT QY vIpny now MR PNyl

17125 YR RITW NPaN 1R phm

On the seventh day’s prince, the Midrash explains “the
King of glory” as the King who shares His glory with those
who fear Him: techeles resembles the grasses, the grasses
the sea, and so on through the sky, the rainbow and the
cloud to the Throne and the Glory, and He gave a portion
of techeles to those who fear Him, “for it is like His glory.”

Bamidbar Rabbah 14:3°2:77 127 92712

(o5 2w 22T L L ) — R PRR

A manuscript note: the parentheses about the Throne,
from “and this is [why] it resembles” to “the one who sits
on it,” are found in the manuscripts of the Alter Rebbe’s
maamarim as well.
KEHOT'S NOTE
.633 ,408 7122 TR "INRMD2 D2 R¥N1 D010

NP1 9nyd 7w 9w
“The hair of His head like pure wool.” The wool of the
techeles comes from this level of hairs.
Daniel 7:9°0:1 917
WY M0 3203 AYA27 2N PY PARYY PR 11977 7T 7Y I T
;P27 M1 29273 MITT 1722 77070 RP3 M0YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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“And you shall see it and remember all the command-
ments of Havayah and do them.” The Alter Rebbe hears in
u’zechartem (“remember”) the word zecharim, males who
give.
Numbers 15:39v”7:1"1 72712
DOR DY N NIgRTP3 R DRI IR oK NYR? 0d? M
DN D3 DOXTIYN DY X1 02337 10X 1MNDRD)
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

095 DWa BONTPA . . 09151 122 NS MEnT DR WYNY
NPT D2

This passage, from “that you make the mitzvos to be in the
level of males” to “called vessels and limbs of the King,” is
cited in the Tzemach Tzedek’s Or HaTorah on Shemos, ac-
cording to the note.
KEHOT'S NOTE
RPN’y N-970 MR 07NN R

0522% "N 17100 XYY

The Tzemach Tzedek copies this passage, from here to “to
receive from Ish, esh yud,” and adds: “But it is somewhat
difficult to say of one who is drawn after permitted plea-
sure that he would be called a zonah.”
KEHOT'S NOTE
P WUR WORR apD — 9130 XD W 2,1 AT 7Y IRon 0D L ow
Y78 NZP IRT OUAR NP0 R L30WN AT T-779 NOWRI2 NUIRD PRyl
WY 7RITPI Y AN 23PN IR Tenw n by ams

1NDD 177K
Kehot’s note points to Nedarim 20b:7-8 for these words.
Nedarim 20b:7-8'11-"1:2°3 0°772
7 0152 OTX AT X :°37 9K 1N ,”0J227 0K 1ND XY
Y1 nY 177’9}5-'[ NbR ,N29%2 x> :R3°27 MR MR 0132 110 107
yOn *32 1K 17 027 WY ™2 DYwinm 0o on it
JTP¥AWNR N7IOR 12 ,N3TR
William Davidson, Vocalized Aramaic (CC-BY-NC) -

KEHOT'S NOTE
.2,5 09173 XY

T2WnRR 9N —2

A manuscript variant: manuscript 633 reads “But the mat-
ter of the drawing-forth” instead of “But this drawing-
forth.”
KEHOT'S NOTE
1WA 1PAY IR 1633 7122

PARAGRAPH 10
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“The earlier generations made their Torah fixed and their
work occasional, and both endured in their hands.” The
Alter Rebbe reads “occasional” as without passion.
Berakhot 35b:10:1 7*% M52
N2 :’RS]'?N 372 N7 °27 DR 13730 °37 MR 127 72 72 7127 K
DPIWRIT NINIT .0°INRT NINIT O°IWRAD NiTTD N'?I_Z} RN
NIt T2 aRRnl N o R '[J:];N'_??;ﬂ yap 1n7in awy
T2 MPIRNI XY I3 KT I Y3 1NIKR WYY DNINT
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65

66

67

68

Rabbah b. Bar Hannah stated that R. Johanan said in the
name of R. Judah b. R. El'ai : Come and see that the later
generations are not like the former generations. The former
generations made their Torah their principal concern and
their work only occasional, and both flourished in their hand
; whereas the later generations made their work their princi-
pal concern and their Torah only occasional and neither
flourished in their hand.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,77 mo1a

NRLI N .. AVWN 92 WO

“Any man whose wife goes astray and commits a trespass
against him.” The opening of the sotah passage.

Numbers 5:1227°:71 72712

12 7731 YR PN TR TR DIPR NTOK PRI 21270K 12T
oyn

Speak unto the children of Israel, and say unto them: If any

man’s wife go aside, and act unfaithfully against him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
L1°-2°,1 9272

NRYI RO

. and she was hidden, and she was defiled.” The wife
who has strayed is forbidden to her husband.

Numbers 5:1337°:’71 72712

MNRDI KO TINON MYUN "IYR DY YN ANK UK 3501
:an: x> RIT A2 PR TN

and a man lie with her carnally, and it be hid from the eyes

of her husband, she being defiled secretly, and there be no

witness against her, neither she be taken in the act;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2% oy "IN "nnaT

King Shlomo (Koheles) says: “I spoke with my heart, say-
ing: Behold, I have acquired great wisdom.” The verse on
which the Midrash lists the heart’s traits.

Ecclesiastes 1:161"0:k n>ip
-2 Y mRan nooIM CNPTHT N37 I MK 2770y 3K N7

I spoke with my own heart, saying: ‘Lo, I have gotten great
wisdom, more also than all that were before me over
Jerusalem’; yea, my heart hath had great experience of wis-
dom and knowledge.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2% 117997 PN LW PR AR VI 290 22 oY "IN CnnaT vy

On “I spoke with my heart” the Midrash lists what the
heart does: it sees, hears, speaks, desires, and also “the
heart goes astray (sotah),” from “let your heart not go

likuteitorah.com/likkutei-torah/shelach/11/
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astray to her ways,” and “the heart is unfaithful (zonah),”

from “do not stray after your heart.”
Kohelet Rabbah 1:161"v:’x 127 nomp
I 377 .3V TN 23 NIY LRI 297,727 DY X M2T
MRIY 1270 270 YW 2% 972Y7 AN :(0 L3 K 0290n) nRIY
1277227 X2 :(13,71 2 0°3%1) MRIY 7210 277 .37 DY "I *n12T
297 P9y OTR 2% Y0 DR (3% P R DRnw) mRIw ,5oi1 abn
MR on 2P0 927 Tayn (70,23 PRPITY) MR TRy
13°K) MRV ,PYIT 297 27920 P31 v27 nn 197 (v 1w 0°%nn)

<o 1(2, TPYR°) TRRIY ,0MANM 297 00 PR 029 pYR (3

“I have spoken with my heart, saying: Behold, I have
amassed and added wisdom, beyond all who were before me
over Jerusalem; my heart has seen much wisdom and
knowledge” (Ecclesiastes 1:16). “I have spoken with my
heart” - the hearts sees, as it is stated: “My heart has seen
much.” The heart hears, as it is stated; “Give your servant an
understanding [shome’a] heart” (I Kings 3:9). The heart
speaks, as it is stated: “I have spoken with my heart.” The
heart goes, as it is stated: “Didn’t my ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

92% 19977 PN v PR

King Shlomo warns his son against the adulterous woman:
“Let your heart not go astray to her ways; do not wander
into her paths.”
Proverbs 7:25773:1 own
SPDIPNI2 YNNTIX 737 770K v oN
Let not thy heart decline to her ways, Go not astray in her
paths.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0522% "N 17100 XD

“And you shall not stray after your heart and after your
eyes, after which you are unfaithful.”
Numbers 15:39175:1”t 12712
onR DNy °N Nign eI NK On7M Nk onURM ny>x 03y M
DI 0731 DOKTIPN D°PY 1IN 02337 K MANR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270 AWy ¥R M0

David: “Turn away from evil and do good; seek peace and
pursue it.” Turning from evil must come first, so that the
good deeds shine.
Psalms 34:151"0:772 0°2°11n
AETMN Dﬁb[ﬁ 2 20 1wy ¥y M0
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Mot R
“So that you remember (tizkeru) and do all My command-
ments.” Read as becoming zecharim, givers.
Numbers 15:40°2:1”1 7272
:0RPK? 0°WTR DN NI¥RPI NN DN 113N 197
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

weIn
In Moshe’s blessing: “Moshe commanded us the Torah, an
inheritance (morashah) of the congregation of Yaakov.”
Deuteronomy 33:4°7:3"% 0127
3Py NPIR AYIN Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TOMING KON MW 1N

Interpreting dreams, the Gemara reads “The Torah that
Moshe commanded us is a morashah” as “do not read
morashah but me’orasah, betrothed.”
Berakhot 57a:4°7:X 171 N1372
Kpn 711°22 OR "9” RV ,73°27 1937 — 0iPn2 vk Py a7
Y N7 M 77IR7 MRV ,MINY 7237 — 197D MY Y K37
Dy X3T APIIRD? KDR PAWIINY PR DRIy ndnp awin
SRR NN N30 MR ORI ,anon? A% — 0ivna inink
*171 K27 09iY0 12 XY 7 nuan — oibn2 vhR NYR By XaD
-RITINR 712 T KDY A2 YT RDT P

Who dreams of having intercourse with his mother may

hope for understanding; as it is said, "Yea, thou wilt call un-

m

derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Through Jeremiah G-d recalls Israel’s devotion in the
wilderness: “Israel is holy to Havayah, the first of His har-
vest”; like first fruits, Israel is consecrated to Him, and
whoever devours it is guilty. The Sages read “first”

likuteitorah.com/likkutei-torah/shelach/11/
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(reishis) as Israel, for whose sake the world was created.
(context: Steinsaltz Tanakh)

Jeremiah 2:33:217°1m7°

DTPPR NN Y7 MYR? VIR ANKIAN YR N PRI U
moN

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And remember all the commandments of Havayah and
do them (va’asisem osam).” Here too osam is written with-
out avav, as in the verse in Bechukosai on which the Zohar
notes that it can be read atem, “you.”
Numbers 15:39v772:10 1272
onN onPy1 N Ni3RTP37NX OR7oM INK onPRTY NYUE? 037 M
:DIP0R 0731 DARTIYR 02°2°Y *I0K) 02227 "X 1INDRN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anN answy
G-d promises: “If you walk in My statutes and keep My

commandments and do them (osam).” The Zohar’s teach-
ing “as though he made Me” is said on this verse.
Leviticus 26:372:172 R7p™
:ONR ONPRYY 1MYA NIZNTNRY 1970 "npnaoR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

029y IR 79PYR ONR oW

On “and you shall do them,” the Zohar says that whoever
does the commandments of the Torah and walks in its
ways is as though he made Him above: “The Holy One
said, as though he made Me”; and “atem (you) is written.”

Zohar III, 113ax ,°p »’m
KEHOT'S NOTE

LR LD AP OMIPA B IR vIpYY

nPRNa 120 Pl

“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.”

Sefer Yetzirah 1:7°1:°K 117°%° 190
nambws 19302 INPIM 19NN 1930 IV R 92 MT°ED Wy
D10 AR 711 TAR 219971 21w 12 1RY T NIRY NPhA2 1wp
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

791N 1awnna mwyn 710

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
STIT 9% UPD

monn Mawnna Twyn o

In Lecha Dodi Shabbos is “the source of blessing ... last in
deed, first in thought.” What is made last was intended
first.

Siddur Ashkenaz, Shabbat, Kabbalat Shabbat, Lekha Dodi 4-
61-"7 *1V7 1199 ,Naw NPap ,naw ,TIOWR 1770
.12101 DTPM WRIR .112727 7ipn X7 "3 .ﬂ;‘?;] HD'? nav NN'U?‘?
:717393 N3V *38 .7iP2 NXP? *THT N3 :mpnn nwme3 e A0
PRY2 N2V 77 27 .12207 TIAN ORE WP ANPR Y T78 U
TP P2y Pinm? KM .RD27
To greet the Sabbath, come let us go for it is the source of
blessing; from the very beginning, of old, it was appointed;
last in creation, first in [G-d's] thought. Come my Beloved
Friend to greet the bride, let us welcome the Sabbath.
Sanctuary of the King, royal city, arise, come forth from the
upheaval; too long have you dwelt in the valley of weeping;
He will show you abundant pity.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

S1N9% QTPY NN
David to G-d, who knows him wholly: “Behind and before
You formed me, and You laid Your hand upon me.”
Psalms 139:5°7:07%p 0°2°11n
11282 72y NYM *IN7% 071 MINN
Thou hast hemmed me in behind and before, And laid Thy
hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.11,0%p 0°%nn

nPWwRA2 Iwynk NN

On “Let us make man,” the Midrash opens with “Behind
and before You formed me”: Rabbi Elazar says man is “be-
hind” the work of the first day and “before” that of the last;
Resh Lakish, “behind” the work of the last day and “be-
fore” that of the first; and Rav Nachman, “behind” all the
works. (Kehot: Bereshit Rabbah 8:2)

Bereshit Rabbah 8:1'k:’n 127 n*wx12

TR PN 9PN 780 (30 21°K) AR NRT AR ,1993 %9y nwm ...
R .INRA 0 7wYN? 079 IWRIT 0 Awyn? IR NYOR 020
T ,7o0% 770 W1 PART RN NYIR 227 IMRT NYDR 2377 1O0yT
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0P AwYN? MNAR WPY 12 NYRY 37 MR WRIT OTR DY M9
PR 12 NYRY 2377 TONYT XIT WRIT O wyn 0P NAnRT
957 5w 1M1 11 ,0%0 239 BY Nanan 0OPOR MO wopD w1 KT
79T OR M PRY AN (R OYW) MR NRT AR PR mwnn

... TP DR 9 0K, 0IR

“And G-d said: Let us make Man in our image, in our like-
ness, and let them dominate over the fish of the sea, and
over the birds of the heavens, and over the animals, and
over all the earth, and over every crawling creature that
crawls upon the earth” (Genesis 1:26). “And G-d said: Let us
make Man in our image, in our likeness.” Rabbi Yohanan
began: “Back and front [ahor vakedem], You shaped me...”
(Psalms 139:5) - Rabbi Yohanan said: If a person merits, he
partakes of two worlds, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

QIN AWy

“And G-d said: Let us make man in Our image, after Our
likeness.” The last utterance of creation.
Genesis 1:26772:’R N°wR12
A1y 07 D372 1777 MR nm’?gg TR Ayl D’,?"?tj plhgl
PIRTPY RN U177 YIRTP0I Monan oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L9 ,R NPwRA2

nna TRy W
Kehot’s note points to Bereshit Rabbah 1:5 for these

words.

Bereshit Rabbah 1:517:°R 127 n°wx12
KEHOT'S NOTE
.1,8972

BRI Pawa NUwNN2

Six things preceded creation; among them Israel “arose in
thought” to be created, and the thought of Israel preceded
everything. (Kehot: Bereshit Rabbah 1:5)
Bereshit Rabbah 1:4°7:’X 127 n°wR12
1 w2 02T NR2% MTp 0”127 Aww "DopPR K12 NwRI2”
257 ROOM MNNT .MR1AAY 73wnn LYY IR U IR
RO 1997 NPWRA °23p °” (30,1 75Wn) MR 17 77N IR
MART .73 IRM RS 71017 :(2 ,3% 0°9RN) 2°n3T 1an TAon
MART MRXITD 72wnn2 129 ,Mwn 2w 1) wIpn N2 SRIwN
TNRIV 1720 PRAW? 7M1 73713 0°21907 (L0 W) INRIY 1IN
TARIW PIR WIPHT N2 Y0TP N3P NTY MY (2 ,7Y 0°9nn)
IR MOwR DY M UMM IwRIR DR 7129 ROD” (20,1 1Y)
... (1" ,29 D°97N) MR
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 36:4°7:1"% 137 X1p™
KEHOT'S NOTE
LDPIY AT YW LT ,00 7P 0w 0PI LT LR P R

NOWNRT PAY DR Phawa nowNn2

Rashi: the verse says “expound me,” as the Sages ex-

pounded it: for the sake of the Torah, which is called

reishis, and for the sake of Israel, who are called reishis.
Rashi on Genesis 1:2°3:°% n°wx12 9y >"wA
12 DY ONINYM RITIA OIRY 1RRYY AR 1YY TR a0 1N
.00 219 Y T3 Mp7 1IWR M2 Y2 NYTTNVWR AN A2Y
iy 79237 KDI .NBMIN DOPLR MM :PIRT DY 0onn v Yy
7312 L,inRnd 1" 2pa 5W "2 mN2 O C12 by AN AMIN2

1"Y23 YRR IR Py nmIng

7121 30 DESOLATE AND VOID — The word 70 signifies as-
tonishment and amazement, for a person would have been
astonished and amazed at its emptiness. 170 is estordison in
old French. 112 VOID — The word signifies emptiness and
empty space. 0310 *32 ¥ ON THE FACE OF THE DEEP — i. e.
the waters which were upon the earth. nanan 0°1%x m 1 AND
THE SPIRIT OF GOD WAS HOVERING — The throne of
Divine Glory was standing in space, hovering over the face
of the waters by the breath ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

NPWRT PAY DNWY Phawa nUwNna

The Ramban quotes Rashi’s reading, for the sake of the

Torah and of Israel, both called reishis, and discusses it.
Ramban on Genesis 1:2-3°3-"2X n°wx12 5y 1"2m7
PIIR 122 AWK SIm” 191 ,7EONY A%IR 11 L(7 9 K PRMY) ...
79377 XIT 19 9D 5787 WK L(K"1:T NPWRI2) T 92T WKRD
3 IYY°) "M22%2 TINRTY D ,mawTn 193D RIT IR LPIDD
7 RKPY v LPaym (7 20 719751 70273 A7 ChPR 1KY
;a2 - AWM ATRR TAIYIR” A7 I IR 1N onye
,0¥0 12 ¥PY 2wnn 127 2y NiNink XM .man omiTnaT oy - nyei
13 TRV T Tyn By 17 - 110 Nom L7292 vawD von K

AND G-D SAID, ‘LET THERE BE LIGHT.” The word “saying”
here indicates Will, as in the verse, What dost thy soul say,
that I should do it for thee? which means, “What do you want
and desire?” Similarly, And let her be thy master’s son’s
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wife, as the FEternal hath spoken means, “...as He hath
willed, for such is the Will before Him.” Or, it may be [that
the word “saying” here means] “thinking,” as in the verses,
Thou sayest in thy heart; And the chiefs of Judah shall say ...

Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)

25°poRY DUWTR AN

“So that you remember and do all My commandments,
and be holy to your G-d.”

Numbers 15:40°:170 72712
DX DWTP DN NIERT?2" N DO 12N 1907
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19102 1NPNN Py
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.7 ,KX7D "0

27yn NN

Kehot’s note points to Bereshit Rabbah 8:2 for these
words.
Bereshit Rabbah 8:2°2:°11 127 n°wx12
NI 27 9NK 131 230 NPT DRI (D 21°R) N5 R31°1M 92 RP0 °29
1OR TPRRIW 1,170 1 NPRNDA NP 17T Swn (XA 22
LWonn B PRI 1R WY Y 2010 13973 Yy 112w a1 PR
21D 2w wIw Pwn webw b 3021 Pw [ 3ean bw ownn b
2129 KD ?9IRWD 17 R nb NwRT DU ,NwRY D Caw e
53 5w nwyn 95 18D AR ,71°TA DY 10177 1PI0Y PAY ,N0TAn
W 017 7052 7172p K12 M2 11 19KD 19K 1PhRIw R 0w O
.. 0NN Y PR 0w
Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday

ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.2,MA"2 AR

(Mnwan an 19 1onw) — oTps

A manuscript note: the parentheses “(who was comprised
of all the souls)” are found in these manuscripts of the
Alter Rebbe’s maamarim as well.
KEHOT'S NOTE
.633 ,408 7122 TR "KM 02 R¥NI 0017
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In Isaiah’s vision the seraphim call to one another: “Holy,
holy, holy is Havayah Tzevaos; the whole earth is full of
His glory.” The maamar reads the threefold kadosh as
drawing the supernal holiness down.
Isaiah 6:372:1 7717 yw°
PIRITPD Kon NIRIY N WATR WATR WiTR InRY MIURR M KI)
37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The law of the nazirite: “All the days of his vow of nazirism
no razor shall pass over his head ... he shall be holy; he
shall let the locks of the hair of his head grow.”
Numbers 6:577:1 12712
PPTIYR DR NRPRTTY SWRITDY 927K ¥R 71 7T onhD
AWK Y yIp P73 o W U
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he
consecrateth himself unto the L-RD, he shall be holy, he

shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,192712
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“And you shall be holy to your G-d.” The maamar reads it
as drawing holiness down to the G-dliness within.

Numbers 15:40°2:10 72712
:DPRPNR? DR DI *NISR22°NR DN 120 19?
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T9n TPy oown ow

Moshe commands Israel about a king: “You shall surely
set a king over you, whom Havayah your G-d shall
choose.” Accepting a king is the model of accepting G-d’s
Malchus.

Deuteronomy 17:15170:1” 0127
T2Y 0wR UK 1pn 12 PROK N 02 WK Tn Ty 0°vn oiw

:RIT TIRRD WK 2123 WK 9°%Y Dn? 90N XY 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, 0%M27
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1%y nPan
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In Aleinu: “And we bow and prostrate ourselves and give
thanks before the King of the kings of kings, the Holy One,
blessed be He.”

Siddur Ashkenaz, Weekday, Shacharit, Concluding Prayers,
Alenu 1X 11°%¥ ,7%°50 010 ,N°INW N2°DN 211 7»° 1I9WK 7170
BR DX 0°9PEnm1 P71 2277 DNAYR OOY 013N 793 1779 ...
0°2711 *2%n 7R *187 0TI DINAYM DOY7ID UMK 3T KD
DONW32 $7P° 3TN ,PIR TOTY 0ORY 1YI1 XITY X0 N2 UiTRD
’IJ;Y??_J nnR ,TY PR HJ’I?,"?}S N7 ,0°01R °1232 115] N ,'75_7?_3?;
X7 °1 3 9227 PR nawm oPn AyTM in7in2 2an23 i oox
STIY PR NANR PING 23 Pynn 00w 0T
It is our obligation to praise the Master of all, to ascribe
greatness to the Creator of the [world in the] beginning: that
He has not made us like the nations of the lands, and has not
positioned us like the families of the earth; that He has not
assigned our portion like theirs, nor our lot like that of all
their multitudes. For they prostrate themselves to vanity and
nothingness, and pray to a god that cannot deliver. But we
bow, prostrate ourselves, and offer thanks before the
Supreme ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

DoRWH N2XY

The Levites praise G-d in the days of Ezra and Nechemiah:
“You alone are Havayah ... You give life to them all, and
the host of heaven bow to You.”
Nehemiah 9:6"1:’t 1"
DNIE3) DORYT WY DWPINS [Py AN 737 1 KON
X231 D72°NK MR AAKY D2 WK 221 0O 2 TR0 YIRT
:0NNYn 77 0NED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And wisdom, from where (me’ayin) shall it be found?”
Read as Chochmah coming from ayin, nothing.
Job 28:1227:175 21°R
2722 DIPR 112X R¥2A X2 M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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When the people complained of hunger in the wilderness,
Moshe and Aharon said: “And what are we, that you com-
plain against us?”
Exodus 16:71:1"0 mnw
>3 1 NN TRy D;’n‘ﬂ'\?ﬂ'ms w3 °n 7923°NR DN°RTY P
2179y %P0
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe repeats: “And what are we? Your complaints are not
against us but against Havayah.”
Exodus 16:81:"0 mnw
Y2 Ya? 1p32 071 POK? M3 2792 027 1 N2 MY KM
2 02NN W2yKY M 1M Yoy DrPn DNX-IYN DY NIPRNY
oy
And Moses said: ‘This shall be, when the L-RD shall give you
in the evening flesh to eat, and in the morning bread to the
full; for that the L-RD heareth your murmurings which ye
murmur against Him; and what are we? your murmurings
are not against us, but against the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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