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T H E  B I G  I D E A

The spies, men of great stature, wanted to stay in the desert and receive G-d’s light

only as far as the level of divine speech, fearing that its revelation below would nul‐

lify them. Yehoshua and Kalev knew that G-d’s essential intent is a dwelling among

the lower realms: the Infinite Light, “very, very” without limit, is revealed in the

hidden and revealed worlds only through the practical mitzvos of the physical

Land, for the highest is revealed specifically in the lowest.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

Why did the spies, princes of Israel, refuse to enter the Land, and why is it praised as “flowing with

milk and honey”? The Alter Rebbe begins with bread: man, made by a divine word, needs food because

the sparks fallen into the lower creations have a loftier root than his own. So too the soul descends into

this world to subdue the sitra achra and exalt G-d’s glory, like light from darkness or a seed that rots

before it grows. The worlds are concealments, chambers that hide the Infinite Light so that finite be‐

ings can exist; the soul first subdues the concealment by turning from evil, then makes the vessels re‐

ceive the light through the 248 positive mitzvos, drawn from the supernal Chochmah. Milk and honey

are Chesed and Gevurah drawn down through these mitzvos, kept fully only in the Land, which is

aligned with the Land above. The spies wanted the light to stop at the level of speech, the “desert”;

Yehoshua and Kalev knew that the highest is revealed in the lowest, as a hint in action reveals more

than words. Even Torah wisdom is drawn down only through deeds and kindness, so the mitzvos must

come first.

O U T L I N E

1 The questions, and the secret of bread

Why did the spies refuse to enter the Land, and what is the praise of “milk and honey”? Nearly all the practi‐

cal mitzvos depend on the Land. Man, though created by a divine word, lives from bread, because the 288

sparks that fell into the inanimate, vegetative and animal have a root loftier than his own source in Tikkun.

¶1

2 The soul’s descent

The soul descends into this lowly world to subdue the sitra achra, so that the glory of the Holy One, blessed be

He, is exalted, like the advantage of light that comes from darkness, or a seed that must rot before it sprouts.

¶2
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3 Worlds of concealment and the limbs of the King

Eliyahu’s prayer speaks of the Sefiros conducting the hidden worlds; olam means he’elem, and the Zohar’s

chambers hide the Infinite Light so that finite beings can exist, until in this physical world no G-dliness is

seen. The soul subdues this concealment through “turn away from evil” and makes the vessels receive the

light through “do good,” the 248 positive mitzvos, the “limbs of the King,” drawn from the supernal

Chochmah.

¶3–4

4 Milk and honey: the spies, and Yehoshua and Kalev

Milk and honey are the two arms, Chesed and Gevurah, drawn down through the practical mitzvos, which are

kept chiefly in the Land, aligned with the Land above. The spies feared that a revelation below would “con‐

sume” them and preferred the “desert,” the level of divine speech; Yehoshua and Kalev said “very, very

good,” for G-d desires a dwelling below, and the highest is revealed in the lowest, like a hint in action, a seal’s

letters on wax, or the threads of tzitzis.

¶5

5 Moshe’s prayers

Moshe, whose level was higher still, prayed 515 times to enter the Land, the purpose of creation, but did not

merit it; it was Yehoshua who brought the people in.

¶6

6 Deeds and the drawing down of wisdom

The seven nations are the seven attributes of Tohu, refined through the mitzvos, while the desert reaches

only the inner dimension and not Asiyah. As Iggeres HaKodesh explains, even the Torah’s wisdom, drawn

into speech, needs the supernal Chesed aroused by charity and kindness; the Torah is called “desert,” yet

everything is “to do in the land.”

¶7–8

7 The spies’ error

The light of the Torah can be drawn down only after the fulfillment of the mitzvos: “if there is no fear there is

no wisdom,” and “sanctify us with Your commandments” comes before “grant our portion in Your Torah,” as

Israel said “we will do” before “we will hear.”

¶9

K E Y  C O N C E P T S

The Land of Israel above א״י שלמעלה
The spiritual counterpart of the physical Land: the level of

divine speech, Malchus, the lowest level within G-dliness.

The Land below is aligned with it, but the full revelation

comes only through the mitzvos kept below.

Milk and honey חלב ודבש
The two “arms,” Chesed and Gevurah: the drawing down

of G-dliness through the practical mitzvos, “the 248 limbs

of the King.”

The 288 sparks רפ״ח ניצוצין
Sparks of holiness that fell into the lower creations in the

breaking of the vessels. Their root is loftier than man’s

own source in Tikkun, which is why man lives from miner‐

als, plants and animals.

Worlds as concealment עלמין מלשון העלם
The worlds, the Zohar’s chambers, hide the Infinite Light

and reveal it only according to each being’s grasp, so that

finite beings can exist without being nullified.

Subduing the sitra achra אתכפייא סטרא אחרא
“Turn away from evil,” through which “the glory of the

Holy One, blessed be He, is exalted”: the first stage, before

the vessels can receive the light through “do good.”

The limbs of the King רמ״ח אברין דמלכא
The 248 positive commandments, each a drawing down

from the supernal Chochmah, as the brain gives life to

every limb.

Desert and speech מדבר / ומדברך נאוה
The level the spies wanted: a revelation that reaches only

divine speech, the Land above, and not the physical world.
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Me’od, “very” מאד
The Infinite Light without limit, drawn into the hidden and

the revealed worlds only through the Land below; hence

“very, very good.”

A dwelling place among the lower realms דירה
בתחתונים
G-d’s essential intent in creation, fulfilled when His pres‐

ence is revealed below as it is above, and even more, like

light that comes from darkness.
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S E C T I O N  1  ·  ¶ 1

The questions, and the secret of bread

1 כו׳. ענין המרגלים שהיו נשיאי העדה אנשי שם3 כו׳ ומה טעם שלא רצו ליכנס שלח לך אנשים2,

לארץ ישראל.

“Send for yourself men,” etc. [We must understand] the matter of the spies, who were princes of the

congregation, men of renown, etc., and for what reason they did not want to enter the Land of

Israel.

The maamar opens with G-d’s instruction to Moshe to send men to scout the Land of Canaan. The spies were

men of great stature, and the Alter Rebbe describes them in words the Torah uses elsewhere for distin‐

guished leaders, “princes of the congregation, men of renown,” and the first question is why such men did

not want to enter the Land.

וגם להבין מהות מדרגת א״י ]ארץ ישראל[. הנה כתיב הארץ אשר נתתי להם ארץ זבת חלב ודבש4 ומה

שבח הוא זה.

We must also understand the essential nature of the level of the Land of Israel. Now, it is written,

“the land that I have given them, a land flowing with milk and honey”; and what praise is this?

A second question asks what the Land of Israel is in its essence. Scripture praises it as “a land flowing with

milk and honey,” and the Alter Rebbe asks what this praise means; later in the maamar milk and honey are

explained as the two “arms” of Chesed and Gevurah, the drawing down of G-dliness through the practical

mitzvos.

5 ובפרט ענייני
אך צריך להבין דהנה כל המצות מעשיות רובם ככולם תלוים דוקא בא״י ]בארץ ישראל[

זרעים וקדשים )ובמדבר היו הקרבנות לפי שעה(.

But this needs to be understood: all the practical mitzvos, nearly all of them, depend specifically on

the Land of Israel, especially the matters of Zeraim (seeds) and Kodashim (holy things) (and in the

desert the offerings were [only] for the time being).

Before answering, the Alter Rebbe points out that nearly all the practical mitzvos depend on the Land of

Israel, above all those of Zeraim, the agricultural laws, and Kodashim, the laws of the offerings (two of the

six orders of the Mishnah); the offerings brought in the desert were only a temporary arrangement. In Torah

Ohr, Vayechi, he likewise says that our ancestors entered the Land for the sake of the practical mitzvos, since

nearly four-fifths of them depend on the Land.

1
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הנה כתיב כי לא על הלחם לבדו6 יחיה האדם כי על כל מוצא פי ה׳ וגו׳

Now, it is written, “that not by bread alone does man live, but by all that comes forth from the

mouth of Havayah,” etc.

To explain why the mitzvos depend on the Land, the Alter Rebbe first brings the verse “Not by bread alone

does man live, but by all that comes forth from the mouth of Havayah.” As the maamar reads it, what keeps a

person alive is not the bread itself but the divine word within it.

וצריך להבין היתרון שבלחם והלא האדם ג״כ במאמר נברא7 כמ״ש נעשה אדם8 כו׳ ולמה צריך האדם

לקבל חיותו מהלחם דוקא.

And we need to understand the advantage that is in bread. For surely man, too, was created

through an utterance, as it is written, “Let us make man,” etc. So why must man receive his life-

force specifically from bread?

The difficulty is that man, too, was created by a divine utterance, “Let us make man,” so he already has a

word of G-d giving him life. Why, then, must he receive his life-force from bread, which is lower than he is?

Likkutei Torah, Tzav, raises the same question: bread is of the vegetative level and man a speaking being far

above it, so how can bread give him life?

אך הענין הוא כי מוצא פי ה׳ שבדצ״ח ]שבדומם צומח חי[ הוא ענין הרפ״ח ניצוצי׳ ]ניצוצים[ שנפלו בשבירת

הכלים והאדם הוא מהתיקון

But the explanation is this: “that which comes forth from the mouth of Havayah” in the inanimate,

vegetative and animal is the matter of the 288 sparks that fell in the breaking of the vessels, where‐

as man is from [the world of] Tikkun (rectification).

The answer draws on the Kabbalistic teaching of the breaking of the vessels: when the primordial vessels

shattered, 288 sparks of holiness fell and became hidden in the lower creations. The divine word within the

inanimate, vegetative and animal is these fallen sparks, while man comes from Tikkun, the rectified order.

9 הוא מאד ולכן צריך האדם לקבל חיותו מדצ״ח ]מדומם צומח חי[ דוקא. לפי ששרה הרפ״ח ניצוצין

נעלה10 כמבואר במ״א.

Therefore man must receive his life-force specifically from the inanimate, vegetative and animal.

For the root of the 288 sparks is very lofty, as is explained elsewhere.

For this reason man must draw his life-force specifically from minerals, plants and animals: the sparks with‐

in them have a very lofty root, loftier than man’s own source in Tikkun. In Likkutei Torah, Emor, the Alter

Rebbe explains that their root is in the world of Tohu (“chaos”), which preceded and stands above the world

of Tikkun, and that they fell lower than man only through the breaking of the vessels. (The Hebrew here

prints ששרה, a slip for ששרש, “root,” as the Kehot note quotes it.)
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S E C T I O N  2  ·  ¶ 2

The soul’s descent

S E C T I O N  3  ·  ¶ 3 – 4

Worlds of concealment and the limbs of the King

וכמו כן ענין ירידת הנשמה לעוה״ז השפל דוקא הוא כדי לאכפייא לסטרא אחרא בכדי שעי״ז אסתלק

יקרא דקוב״ה ]דקודשא בריך הוא[ כיתרון אור הבא מן החשך11 דוקא.

So too, the matter of the soul’s descent specifically into this lowly world is in order to subdue the

sitra achra (the other side), so that through this “the glory of the Holy One, blessed be He, is

exalted,” like the advantage of light that comes specifically from darkness.

The same principle explains why the soul descends into this lowly physical world: to subdue the sitra achra,

the side opposed to holiness. In the Zohar’s words, when the sitra achra is subdued “the glory of the Holy

One, blessed be He, is exalted,” like the special advantage of light that comes out of darkness.

וכמו עד״מ מגרעין הנזרע בארץ שע״י הרקבון שנרקב ונפסד בארץ הוא צומח אח״כ בתוספת רב
12 וכיתרון האורכו׳.

It is like, by way of analogy, a seed sown in the ground: through the decay, as it rots and decompos‐

es in the ground, it afterwards sprouts with great increase; and like “the advantage of the light,”

etc.

A seed is the example: it must first rot and decompose in the ground, and only then does it sprout and yield

far more than was sown. In the same way, the soul’s descent below leads to a far greater revelation, “the ad‐

vantage of the light” that comes from darkness.

2

וביאור הענין דהנה אליהו אמר בתיקונים13 אנת הוא דאפיקת עשר תקונין וקרינן להון עשר ספירן

14 סתימין דלא אתגלין כו׳. לאנהגא בהון עלמין

The explanation of the matter: Eliyahu said in the Tikkunim, “You are He who brought forth ten

rectifications, and we call them ten Sefiros, to conduct through them hidden worlds that are not re‐

vealed,” etc.

To explain this, the Alter Rebbe turns to the prayer of Eliyahu at the opening of the Tikkunei Zohar (“the

Tikkunim”), a companion work to the Zohar. There Eliyahu addresses G-d as the One who brought forth ten

tikkunim, “rectifications,” called the ten Sefiros, in order to conduct through them the hidden worlds.

3
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עלמין הוא מלשון העלם15 ונק׳ בזוהר היכלות היכל החסד היכל הגבורה היכל הזכות כו׳ ובתוכם

נשמות שנהנין מזיו16 השכינה ומלאכים שעומדים באהבה ויראה ופחד כו׳

“Worlds” (almin) is from the word he’elem, concealment. In the Zohar they are called heichalos

(chambers): the Chamber of Chesed (kindness), the Chamber of Gevurah (restraint), the Chamber

of Merit, etc. Within them are souls that delight in the radiance of the Shechinah (Divine Presence),

and angels that stand in love, awe and dread, etc.,

The Aramaic word for worlds, almin, is related to he’elem, concealment: a world is a level at which G-dliness

is hidden, a reading the Tikkunei Zohar itself gives (olam as elem, “hidden”) and the Alter Rebbe uses again

in Likkutei Torah, Bamidbar, and in the second maamar of Sh’lach. The Zohar calls these worlds heichalos,

“chambers,” each named for a divine attribute, and within them are souls who delight in the radiance of the

Shechinah and angels who serve in love and in fear.

כמו מחנה מיכאל בחי׳ אהבה ומחנה גבריאל בחי׳ יראה ופחד כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ נהר

דינור יוצא מזיעתן של חיות17 כו׳

such as the camp of Michael, the level of love, and the camp of Gabriel, the level of awe and dread,

as our Sages, of blessed memory, said, “The river of fire comes forth from the sweat of the Chayos,”

etc.

The angels are grouped in camps: the camp of the angel Michael serves through love, and the camp of the

angel Gabriel through awe and dread. The Talmud’s teaching that the river of fire flows from the sweat of the

Chayos, the holy “living creatures” that bear the divine Chariot in Yechezkel’s vision, is brought as an exam‐

ple of that awe.

ואומרים שירה כל אחד ואחד לפי השגתו וההיכל הוא בחינת כולל18 שכולל כל הפרטיות שבתוכו

And they sing song, each and every one according to his comprehension. And the chamber is the

level of an encompassing [whole], which encompasses all the particulars within it;

Each soul and angel sings G-d’s praise according to the measure of its own comprehension. The chamber is

a general, encompassing level that holds many particular levels within it.

כמו היכל החסד כללותו הוא חסד והפרטיות שבתוכו הוא חכמה שבחסד חסד שבחסד כו׳ וכל הע״ס
19 ,20 ]העשר ספירות[ וכמשל העיגול ובית שכוללים כל הפרטיות שבתוכם.

for example, the Chamber of Chesed: its general and collective expression (klalus) is Chesed, while

the particulars within it are Chochmah (wisdom) of Chesed, Chesed of Chesed, etc., and all of the

Ten Sefiros; as in the analogy of the circle and of a house, which encompass all the particulars

within them.

The Chamber of Chesed, for example, is Chesed as a whole, yet within it are all ten Sefiros, each as an aspect

of Chesed: Chochmah of Chesed, Chesed of Chesed, and so on. A circle or a house is the same: one enclosing

form that holds all the particulars inside it.
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וזהו פי׳ לאנהגא בהון עלמין עלמין הם בחי׳ ההיכלות בחי׳ הכוללת ולאנהגא הוא בחינת הפרטיות

שבתוכם וההיכל הוא מעלים ומסתיר אור א״ס ב״ה שלא יתגלה להם כ״א לפי השגתם שלא יהיו

בטלים בא״ס ב״ה

And this is the meaning of “to conduct through them worlds”: “worlds” are the level of the cham‐

bers, the encompassing level, and “to conduct” is the level of the particulars within them. And the

chamber conceals and hides the Infinite Light (Or Ein Sof), blessed be He, so that it is revealed to

them only according to their comprehension, so that they should not be nullified in the Infinite

One (Ein Sof), blessed be He.

The Alter Rebbe now reads Eliyahu’s words: “worlds” are the chambers, the general level, while “to conduct”

refers to the particular levels within them. The chamber’s task is to hide the Infinite Light, letting it shine to

the souls and angels only in the measure they can grasp, so that they are not wholly nullified in the Infinite

One.

לפי שהם בעלי גבול מאין ליש ואינם מערך ומהות א״ס ב״ה שאין לו תחלה ואין לו תכלה

For they are finite beings, [brought] from nothing into something, and they are not of the same or‐

der and essence as the Infinite One, blessed be He, who has no beginning and no end.

Created beings are finite, brought into existence from nothing, and bear no comparison to G-d, who has no

beginning and no end. Their existence as separate beings depends on the light being hidden from them.

ולכן צריך ההיכל להעלים ולהסתיר כו׳ )ובבחי׳ אצילות הוא בחי׳ אורות וכלים( עד שבהשתלשלות

רבות נעשה שמים וארץ גשמיי׳ ]גשמיים[ שאין נראה בתוכם אלקות כלל כ״א בבחי׳ יש ודבר נפרד בפ״ע

21 בחי׳ סט״א ]סטרא אחרא[
]בפני עצמו[

Therefore the chamber must conceal and hide, etc. (and on the level of Atzilus, it is the level of

lights and vessels), until, through many [links in] the chain of descending worlds (hishtalshelus),

physical heavens and earth were made, in which no G-dliness at all is seen, but only the level of a

yesh (something), a thing separate unto itself, the level of the sitra achra (the other side).

For this reason the chambers must conceal; in Atzilus, the highest world, the same role is filled by the vessels

that hold the lights. The concealment grows stage by stage until physical heaven and earth come into being,

where no G-dliness is visible at all and everything appears to exist on its own, a sense of separate existence

that is the mark of the sitra achra.

4
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וזהו ענין ירידת הנשמה לעוה״ז השפל דוקא ירידה לצורך עלי׳ ]עליה[ כדי לאכפיא לס״א ]לסטרא אחרא[

ע״י סור מרע

And this is the matter of the soul’s descent specifically into this lowly world, a descent for the sake

of an ascent: in order to subdue the sitra achra through “turn away from evil.”

This is why the soul must descend into this lowly world, a descent whose purpose is an ascent. Its first task is

to subdue the sitra achra by “turning away from evil,” in the words of the verse in Psalms, “Turn away from

evil and do good.”

22 ועל ידי זה אסתלק יקרא דקוב״ה ]דקודשא בריך הוא[ בכולהו עלמין

And through this “the glory of the Holy One, blessed be He, is exalted” in all the worlds,

When the sitra achra is subdued, “the glory of the Holy One, blessed be He, is exalted” in all the worlds, in

the Zohar’s words quoted above.

שלא יהיו הכלים וההיכלות בבחינת מסתירים אור א״ס ב״ה רק שיהי׳ ]שיהיה[ בחי׳ כלים לקבל גילוי
24 דמלכא25 אור א״ס ב״ה ע״י בחי׳ ועשה טוב23 מצות מעשיות רמ״ח פקודין רמ״ח אברין

so that the vessels and the chambers will not be in the mode of concealing the Infinite Light,

blessed be He, but rather will be the level of vessels to receive the revelation of the Infinite Light,

blessed be He, through the level of “and do good”: the practical mitzvos, “the 248 commandments,

the 248 limbs of the King.”

The vessels and chambers then no longer hide the Infinite Light but become vessels that receive its revela‐

tion, through “and do good,” the practical mitzvos. The Tikkunei Zohar links the 248 commandments with

the limbs of the King, an image the Alter Rebbe explains a little further on.

רק שמתחלה צריך להיות בחי׳ סור מרע בחי׳ אתכפייא סט״א ]סטרא אחרא[ כמ״ש ולא תתורו אחרי

לבבכם26 ואחרי עיניכם וגו׳

Only, first there has to be the level of “turn away from evil,” the level of the subjugation of the sitra

achra, as it is written, “And you shall not stray after your heart and after your eyes,” etc.

First, however, there must be “turn away from evil,” the subduing of the sitra achra. The verse of tzitzis

states it: “And you shall not stray after your heart and after your eyes.”
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S E C T I O N  4  ·  ¶ 5

Milk and honey: the spies, and Yehoshua and Kalev

ועי״ז אסתלק יקרא דקוב״ה ]דקודשא בריך הוא[ ואז יכולים לקבל27 ע״י בחי׳ ועשה טוב גילוי אור א״ס ב״ה

28 והמצות הם רמ״ח המשכות מחכמה למטה ע״י רמ״ח מ״ע ]מצות עשה[ דאורייתא מחכמה נפקת29,

עילאה

And through this “the glory of the Holy One, blessed be He, is exalted,” and then they can receive,

through the level of “and do good,” the revelation of the Infinite Light, blessed be He, below, by

means of the 248 positive commandments; for “the Torah comes forth from Chochmah (wisdom),”

and the mitzvos are 248 drawings-down from the supernal Chochmah.

Once the sitra achra is subdued and G-d’s glory exalted, the revelation of the Infinite Light can be received

below through the 248 positive commandments. The Zohar says that the Torah comes forth from Chochmah,

the divine wisdom, and so each of the 248 mitzvos is a drawing down from the supernal Chochmah.

ולכן נקראים אברין דמלכא כמשל האברים שנמשך בתוכם חיות מהמוח כנראה בחוש שבמוח מרגיש

כאב של כל האברים כו׳ כמו כן ע״י המצות נמשך א״ס ב״ה מבחי׳ חכמה עילאה לעלמין סתימין ועלמין

דאתגליין.

That is why they are called “the limbs of the King,” as in the analogy of the limbs, into which life-

force is drawn from the brain, as is seen plainly: in the brain one feels the pain of all the limbs, etc.

So, too, through the mitzvos the Infinite One, blessed be He, is drawn from the level of the supernal

Chochmah into the hidden worlds and the revealed worlds.

This is why the mitzvos are called the limbs of the King. Just as every limb receives its life-force from the

brain, which is why the brain feels the pain of any limb, so the mitzvos carry the Infinite One from the super‐

nal Chochmah into both the hidden and the revealed worlds.

30 חו״ג ]חסד וגבורה[ ימינא ושמאלא31 ובינייהו כלה32 כו׳ וכמ״ש וחלב ודבש הם בחי׳ תרין דרועין

ומתחת זרועות עולם33 כו׳.

And milk and honey are the level of the “two arms,” Chesed (kindness) and Gevurah (restraint),

“right and left, and between them the bride,” etc.; and as it is written, “and beneath are the ever‐

lasting arms,” etc.,

The Alter Rebbe now explains “milk and honey”: they are the “two arms” of the Sefiros, Chesed (kindness) on

the right and Gevurah (restraint) on the left, with “the bride” between them, in the words of the Shabbos

song Azamer Bishvachin. The verse “and beneath are the everlasting arms” alludes to these two arms.

5
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שהוא בחי׳ המשכת אלקות ע״י מצות מעשיות רמ״ח אברין דמלכא וארץ ישראל מכוונת34 כנגד א״י

]ארץ ישראל[ שלמעלה

which is the level of the drawing down of G-dliness through the practical mitzvos, “the 248 limbs of

the King.” And the Land of Israel is aligned directly opposite the Land of Israel above

These two arms stand for the drawing down of G-dliness through the practical mitzvos, which the Tikkunei

Zohar calls “the 248 limbs of the King.” The physical Land of Israel is set exactly opposite a “Land of Israel”

above, its counterpart in the divine realm.

)עיין בשה״ש ]בשיר השירים[ רבה ס״פ כמגדל דוד בפי׳ מכון לשבתך מכוון נגד שבתך זה בהמ״ק ]בית

35 המקדש[ שלמעלה(

(see Shir HaShirim Rabbah, at the end of the section “Like the tower of David,” on the explanation

of “the place (machon) of Your dwelling”: “aligned (mechuvan) opposite Your dwelling,” this is the

Holy Temple above).

The Alter Rebbe supports this from the Midrash on the Song of Songs, which reads “the place (machon) of

Your dwelling” as mechuvan, “aligned opposite” Your dwelling. The Temple below stands directly opposite

the Holy Temple above.

ולכן עיקר המצות הוא בא״י ]בארץ ישראל[ דוקא והמרגלים היו במדרגה גבוה מאד36 ולא רצו להשפיל
37 א״ע ]את עצמו[ למצות מעשיות38,

Therefore the main part of the mitzvos is specifically in the Land of Israel. And the spies were on a

very high level, and they did not want to lower themselves to the practical mitzvos,

Because the Land below is aligned with the Land above, the main part of the mitzvos is fulfilled specifically

in the Land of Israel. The spies, who stood on a very high spiritual level, did not want to lower themselves to

a service of physical deeds.

שהוא בחי׳ המשכת אור א״ס ב״ה למטה ואמרו על א״י ]ארץ ישראל[ שהיא אוכלת יושביה39 שהיה

בדעתם שאם יהיה גילוי אור א״ס ב״ה למטה כמו למעלה יתבטלו ממציאותם לגמרי.

which is the level of the drawing down of the Infinite Light (Or Ein Sof), blessed be He, below. And

they said of the Land of Israel that it “consumes its inhabitants,” for it was their view that if there

were a revelation of the Infinite Light, blessed be He, below as [there is] above, they would be com‐

pletely nullified out of their existence.

The practical mitzvos draw the Infinite Light down to the lowest level. The spies called the Land one that

“consumes its inhabitants” because they feared that so great a revelation below, as it is above, would make

them cease to exist altogether.
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וזהו אוכלת יושביה ורצו להיו׳ ]להיות[ במדבר דוקא ומדברך נאוה40 שהוא המשכת אור א״ס ב״ה לבחי׳

הדבור בחי׳ מלכות בחי׳ א״י ]ארץ ישראל[ שלמעלה ונקראת בשם בחי׳ ארץ לפי שהיא בחי׳ התחתונה

שבאלקות כמ״ש והארץ הדום רגלי41 כו׳.

And this is [the meaning of] “consumes its inhabitants.” And they wanted to be specifically in the

desert (midbar), [as in] “and your speech (midbarech) is lovely,” which is the drawing down of the

Infinite Light, blessed be He, into the level of speech, the level of Malchus (sovereignty), the level

of the Land of Israel above. And it is called by the name “land” because it is the lowest level within

G-dliness, as it is written, “and the earth is My footstool,” etc.

The spies preferred the desert, midbar, which the Alter Rebbe connects with midbarech, “your speech”: a

revelation that reaches only as far as the level of divine speech. That level is Malchus, the Land of Israel

above, called “land” because it is the lowest level within G-dliness, as in “the earth is My footstool.”

45 בחי׳ 43 וכתיב ה׳ בחכמה יסד ארץ44 אבא יסד ברתא46, )ועמ״ש בד״ה42 והיה מספר בני ישראל(

הדבור דבר ה׳ ששרשו מחכמה

(And see what is written in the discourse beginning “And the number of the Children of Israel shall

be.”) And it is written, “Havayah founded the earth with wisdom”: “the Father (Abba) founded the

Daughter,” the level of speech, the word of G-d, whose root is from Chochmah (wisdom).

Divine speech has its root in Chochmah: “Havayah founded the earth with wisdom,” which the Zohar ren‐

ders “the Father (Chochmah) founded the Daughter (Malchus).” The discourse he refers to, “And the num‐

ber of the Children of Israel shall be” (Likkutei Torah, Bamidbar), explains that the source of the souls, the

Community of Israel, is called “land,” as in “the earth is My footstool”: the level of G-d’s Malchus, the source

and life of all the worlds.

וכנראה ממשל התינוק שכל זמן שאין לו מוחין דיניקה בשלימות אע״פ ]אף על פי[ שיש לו קול אותיות

פשוטים אעפ״כ ]אף על פי כן[ אינו יכול לדבר ולצרף את האותיות והוא מחמת שאין החכמה בשלימות

לחלק הקול ולצרף האותיות כרצונו כו׳.

And this is seen from the analogy of an infant: as long as he does not have the intellect (mochin) of

nursing in full, although he has voice [and] simple letters, he nevertheless cannot speak and com‐

bine the letters; and this is because the Chochmah is not complete, to divide the voice and combine

the letters as he wishes, etc.

The Alter Rebbe illustrates this from a young child: he already has a voice and can utter single sounds, but

until he has the “intellect of nursing” (mochin de-yenikah), the first stage of a child’s mind, in full, he cannot

shape the sounds into words. Speech depends on Chochmah to divide the voice and combine the letters at

will, and in the same way divine speech is founded on Chochmah.
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ורצו המרגלים שיהיו כל ההמשכות מחכמה עילאה לבחי׳ דבור47 א״י ]ארץ ישראל[ שלמעלה ששם יש ג״כ

בהמ״ק ]בית המקדש[ וירושלים48 וכל הבחי׳ )כמ״ש בגמרא בפ״ק ]בפרק קמא[ דתענית דף ה׳ ע״א ובזח״ג

]ובזהר חלק ג[ פ׳ שלח דקס״א ע״ב(

And the spies wanted all the drawings-down from the supernal Chochmah to be into the level of

speech, the Land of Israel above, where there is also a Holy Temple and Jerusalem and all the levels

(as is written in the Gemara, in the first chapter of Taanis, page 5a, and in the Zohar, Part III,

Parshas Sh’lach, page 161b).

The spies wanted the whole flow from the supernal Chochmah to stop at the level of speech, the Land of

Israel above, which has its own Holy Temple and Jerusalem, as the Talmud and the Zohar teach. Such a ser‐

vice, entirely in the spiritual realm, would not have required them to enter the physical Land.

אבל יהושע וכלב אמרו טובה הארץ מאד מאד49 שע״י א״י ]ארץ ישראל[ שלמטה דוקא בחי׳ מצות מעשיות

דוקא יומשך בחי׳ אור א״ס בחי׳ מאד בלי גבול בבחי׳ עלמין סתימין ועלמין דאתגלין וזהו מאד מאד. ב׳

פעמי׳ ]פעמים[ מאד. עלמין סתימין ועלמין דאתגלין

But Yehoshua and Kalev said, “The land is very, very good”: for specifically through the Land of

Israel below, the level of the practical mitzvos specifically, there will be drawn down the level of the

Infinite Light, the level of me’od (“very”), without limit, into the level of hidden worlds and re‐

vealed worlds. And this is “very, very”: “very” twice, hidden worlds and revealed worlds.

Yehoshua and Kalev answered that the Land is “very, very good”: only through the physical Land below,

where the practical mitzvos are kept, is the Infinite Light drawn down, the level of me’od, “very,” which has

no limit. The two words “very” are the hidden worlds and the revealed worlds, which this light reaches.

כי באמת עיקר כוונתו ית׳ שיהי׳ ]שיהיה[ דירה בתחתונים דוקא כמארז״ל ]כמאמר רבותינו זכרונם לברכה[

50 כו׳ ,51 נתאוה הקב״ה להיות לו דירה בתחתונים52,

For in truth His essential intent, may He be blessed, is that there be a dwelling place among the

lower realms specifically, as our Sages, of blessed memory, said, “The Holy One, blessed be He, de‐

sired to have a dwelling place among the lower realms,” etc.,

For G-d’s essential intent in creation is a dwelling place among the lower realms, as the Midrash says: “The

Holy One, blessed be He, desired to have a dwelling place among the lower realms.”
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ושיהיה נגלה לעין כל בשר53 ושיהיה הגילוי למטה כמו למעלה ואדרבה ביתר שאת ויתרון א ור הבא

מן החשך דוקא כו׳.

and that it be revealed to the eye of all flesh, and that the revelation be below as it is above, and

even more, with greater eminence, and [with] the advantage of light that comes specifically from

darkness, etc.

G-d desires that His presence be revealed to all flesh, below as it is above, and below even with greater emi‐

nence, as light that comes out of darkness has a special advantage. Tanya, chapter 36, explains this Midrash

in the same words: this lowest world, darkest in the concealment of G-d’s light, is where the Infinite Light is

to shine “with greater eminence” and with “the advantage of light over darkness.”

כי באמת כל שהוא מדרגה היותר גבוה מאד מתגלה בדבר היותר תחתון דוקא ביתר שאת

For in truth, whatever is a very much higher level is revealed specifically in the lowest thing, with

greater eminence.

The Alter Rebbe states a general principle: the higher a level is, the more it is revealed specifically in the low‐

est thing, with greater eminence.

ולמשל מבר שכל גדול שא״א לו לגלות חכמתו להמקבל שכלו בדבור כי אם ברמז במעשה דוקא יכול
54 ,55 לגלות ביתר שאת כענין מאמר רז״ל ]רבותינו זכרונם לברכה[ די לחכימא ברמיזא.

For example, a man of great intellect cannot reveal his wisdom in speech to the one who receives

his intellect; only by a hint, in an action specifically, can he reveal [it] with greater eminence, like

the saying of our Sages, of blessed memory, “For the wise, a hint is enough.”

His first example is a man of great intellect whose wisdom is too deep to pass on to his student in words; a

hint given through an action reveals it even more powerfully, as in the Sages’ saying, “For the wise, a hint is

enough.” In the same way, the highest divine light is revealed through physical deeds.

עוד משל מחותם של אבן טוב בהיר שע״י בהירותו אינם ניכרים האותיות בו ונכרים ונתגלים האותיות

על השעוה דוקא בגילוי לעין כל

Another analogy: a seal of a bright precious stone, in which, because of its brightness, the letters

are not discernible, while on the wax specifically the letters are discernible and revealed, openly to

every eye.

A second analogy: on a seal cut in a bright gemstone the engraved letters cannot be made out because of the

stone’s brilliance, yet they show clearly on the wax. The higher level is seen plainly only in the lower.
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S E C T I O N  5  ·  ¶ 6

Moshe’s prayers

וז״ש ]וזהו שכתוב[ וראיתם אותו וזכרתם56 את כל מצות ה׳ וכו׳ שע״י מעשה שהוא בחי׳ הסתכלות בל״ב

חוטין הגשמיים יבא מזה לוזכרתם את כל מצות ה׳

And this is [the meaning of] what is written, “And you shall see it and remember all the command‐

ments of Havayah,” etc.: that through an action, which is the level of looking at the thirty-two phys‐

ical threads, one comes from this to “and remember all the commandments of Havayah.”

The verse of tzitzis, “And you shall see it and remember all the commandments of Havayah,” expresses the

same idea: the physical act of looking at the thirty-two threads of the tzitzis brings a person to remember all

of G-d’s commandments.

לפי שהטלית הוא בחי׳ אור מקיף והציצית שהם ל״ב חוטין בחינת ל״ב נתיבות57 החכמה58 שנמשכים
59 ,60 ע״י או״מ ]אור מקיף[ ואי אפשר שיורמז כי אם במעשה דוקא היפך מחשבת המרגלים כו׳.

For the tallis is the level of encompassing light (Or Makif), and the tzitzis, which are thirty-two

threads, are the level of the thirty-two paths of Chochmah, which are drawn down through the en‐

compassing light; and it is impossible for this to be hinted except through an action specifically:

the opposite of the thinking of the spies, etc.

The tallis stands for an encompassing light (Or Makif), a light too high to be held within, and its thirty-two

threads correspond to the thirty-two paths of wisdom of Sefer Yetzirah, drawn down through that encom‐

passing light. So lofty a level can be alluded to only through a physical action, the opposite of what the spies

thought.

61 ובמדרגה גבוה מאד נעלה לא היה לו באפשרות ומשה רבינו ע״ה ]עליו השלום[ שהיה מבחי׳ דור דעה62,

לבא לא״י ]לארץ ישראל[

And Moshe our Teacher, peace be upon him, who was of the level of the “generation of knowledge”

and on a very high and exalted level, was not able to come to the Land of Israel.

Moshe belonged to the level of the “generation of knowledge,” the generation of the desert, and stood on an

exceedingly high level; yet it was not possible for him to enter the Land of Israel. Etz Chaim, Sha’ar Hearas

HaMochin, chapter 1, explains that the generation of the desert is called the “generation of knowledge” be‐

cause its souls came from the supernal Daas, the level of Moshe, and all of them were included in him.

6
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S E C T I O N  6  ·  ¶ 7 – 8

Deeds and the drawing down of wisdom

63 לבא לארץ ישראל מפני שזהו עיקר המכוון ,64 ואף על פי כן התפלל תקט״ו תפלות כמנין ואתחנן

ותכלית הבריאה כנ״ל ואעפ״כ ]ואף על פי כן[ לא זכה ויהושע דוקא מכניס כו׳:

Even so, he prayed 515 prayers, the numerical value of va’eschanan (“and I pleaded”), to come into

the Land of Israel, because this is the essential intent and the purpose of creation, as mentioned

above. Nevertheless he did not merit [it], and it is specifically Yehoshua who brings [them] in, etc.

Even so, Moshe prayed 515 times to enter the Land, the numerical value of va’eschanan, “and I pleaded”

(vav 6, alef 1, tav 400, ches 8, nun 50, nun 50), because the Land, where the practical mitzvos are kept, is the

essential intent and purpose of creation. He did not merit it, and it was Yehoshua who brought the people in.

ב )וזהו דא״י ]דארץ ישראל[ ארץ שבעה עממין שע״י בירור ז׳ מדות דתהו ע״י המצות מעשיות עי״ז נמשך

גילוי אור א״ס בכולהו עלמין ודרך כלל הם ג״כ ז׳ היכלות.

2. (And this is [why] the Land of Israel is the land of seven nations: for through the refinement of

the seven emotive attributes (middos) of Tohu by means of the practical mitzvos, through this the

revelation of the Infinite Light (Or Ein Sof) is drawn down into all the worlds; and in general terms

they are also the seven chambers.

This added section explains why the Land of Israel was the land of seven nations: they correspond to the sev‐

en emotive attributes of Tohu, the world whose vessels broke. Refining those attributes through the practical

mitzvos draws the Infinite Light into all the worlds, and in general terms they also correspond to the seven

chambers.

משא״כ מדבר זהו ההמשכה רק למעלה בפנימית ולא בחיצוניות עלמין והיכלות דעשי׳ ]דעשיה[ ועיין מזה

באגה״ק ]באגרת הקודש[ סד״ה ויעש דוד שם שכדי להמשיך הגילוי בעשי׳ ]בעשיה[ זהו ע״י המעשה דוקא כו׳

ע״ש.

Whereas the desert: this is the drawing down only above, in the inner dimension (pnimiyus), and

not in the outer dimension (chitzoniyus) of the worlds and chambers of Asiyah (Action). And see

about this in Iggeres HaKodesh, at the end of the discourse beginning “And David made a name,”

that to draw down the revelation into Asiyah, this is through action specifically, etc.; see there.

The desert, by contrast, stands for a drawing down that stays above, in the inner dimension of the worlds,

and does not reach their outer dimension, the worlds and chambers of Asiyah. The Alter Rebbe refers to

Iggeres HaKodesh, where he explains that the revelation reaches Asiyah only through action.

7
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ובאמת כדי להיות ההמשכה למטה היינו ע״י שההמשכה ממקום עליון יותר כמ״ש במ״א ע״פ אל עליון

גומל חסדים טובים.

And in truth, for the drawing down to be below, this comes about through the drawing down being

from a higher place, as is explained elsewhere on [the words] “G-d Most High, who bestows good

kindnesses.”

For light to reach the lowest level, it must in truth be drawn from a higher source. The Alter Rebbe points to

an explanation elsewhere on the words of the prayer, “G-d Most High, who bestows good kindnesses.”

וגם להפך שבמעשה דוקא לפי שהוא למטה מבחי׳ הדבור יוכל להיות הגילוי מבחי׳ עליונה יותר וכענין

לחכימא ברמיזא מה שא״א להתגלות ע״י אותיות הדבור כו׳.

And also the reverse: specifically in action, because it is below the level of speech, there can be the

revelation from a higher level, like the matter of “for the wise, by a hint,” what cannot be revealed

through the letters of speech, etc.

The reverse is also true: precisely because action is lower than speech, it can reveal a higher level. Like a

hint to a wise man, action conveys what the letters of speech cannot.

וביאור ענין זה יובן ממ״ש במ״א בביאור ע״פ ששים המה מלכות65 כו׳ אחת היא יונתי66 כו׳ גבי מעלת

הנשמות על המלאכים שמבחי׳ דבור כו׳ ע״ש.

The explanation of this matter will be understood from what is written elsewhere, in the explana‐

tion on the verse “There are sixty queens,” etc., “One is she, my dove,” etc., regarding the superi‐

ority of the souls over the angels, who are from the level of speech, etc.; see there.

The Alter Rebbe refers to his explanation of the verses “There are sixty queens” and “One is she, my dove,”

which discusses the superiority of the souls over the angels. The angels derive from the level of divine

speech.

ועמ״ש ע״פ והארץ הדום67 רגלי68 ע״י שמתקן מעשיו כו׳ נעשים מוחו ולבו זכים אלף פעמים ככה ע״ש

והיינו לפי שעי״ז ממשיכים ממקור הח״ע ]החכמה עילאה[ ופנימיותה

And see what is written on the verse “And the earth is My footstool,” that through his rectifying his

deeds, etc., his mind and heart become a thousand times as pure; see there. That is, because

through this one draws down from the source of the supernal Chochmah (wisdom) and its inner

dimension.

He also refers to his explanation of “And the earth is My footstool,” where one who rectifies his deeds makes

his mind and heart a thousand times purer. Deeds have this effect because they draw from the very source

and inner dimension of the supernal Chochmah. That discourse, in Torah Ohr, Bereishis, explains that the

Community of Israel is called the “foot,” which has an advantage the head lacks: the feet carry the head, and

the head’s life-blood is in them.
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ועוד כי א״א ג״כ להמשיך גילוי ח״ע ]חכמה עילאה[ ע״י התורה כ״א ע״י מעשה המצות והוא כמ״ש

באגה״ק ]באגרת הקודש[ שם סד״ה ויעש דוד שם וז״ל ]וזה לשונו[ לכן ארז״ל ]אמרו רבותינו זכרונם לברכה[ האומר

אין לי אלא תורה69 בלי גמילות חסדים אפילו תורה אין לו אלא בתורה ובגמ״ח ]ובגמילות חסדים[

And further, [it is] because it is also impossible to draw down the revelation of the supernal

Chochmah through the Torah except through the deed of the mitzvos. And this is as written in

Iggeres HaKodesh, there, at the end of the discourse beginning “And David made a name”; these

are its words: “Therefore our Sages, of blessed memory, said: One who says, ‘I have only Torah,’

without acts of kindness, even Torah he does not have, but rather [he must engage] in Torah and in

acts of kindness.

Moreover, the revelation of the supernal Chochmah cannot be drawn down through the Torah alone, only

through the deed of the mitzvos. The Alter Rebbe quotes his words in Iggeres HaKodesh, which cite the

Sages: one who says “I have only Torah,” without acts of kindness, does not have even Torah, but only Torah

together with acts of kindness.

כי הנה אורייתא מחכמה נפקת70 ובאורייתא מתקיים עלמא ובאינון דלעאן בה כי בדיבורם ממשיכים

הארות והשפעות ח״ע ]חכמה עילאה[ מקור התורה לבחינת אותיות הדבור שבהן נברא העולם כו׳

For behold, ‘the Torah comes forth from Chochmah,’ and ‘through the Torah the world is sus‐

tained, and through those who toil in it’; for by their speech they draw down illuminations and in‐

fluences of the supernal Chochmah, the source of the Torah, into the level of the letters of speech,

with which the world was created, etc.

The Torah comes forth from Chochmah, and the world is sustained through the Torah and those who study

it. Through their speech they draw the light of the supernal Chochmah into the letters of speech with which

the world was created.

והרי המשכה זו היא בחי׳ ירידה גדולה ולזה צריך לעורר חסד עליון הנמשך כמים ממקום גבוה למקום

נמוך באתעדל״ת ]באתערותא דלתתא[ בצדקה וחסד תתאה שממשיכים חיים וחסד להחיות רוח שפלים
ונדכאים71

Now, this drawing down is the level of a great descent, and for this one must arouse the supernal

Chesed (kindness), which flows like water from a high place to a low place, through an arousal

from below, by charity and the lower Chesed, by which they draw down life and kindness to revive

the spirit of the lowly and the crushed.

This drawing of Chochmah into speech is a great descent, so it needs the supernal Chesed, which flows down

like water from a high place to a low one. That Chesed is aroused from below by charity and kindness that

revive the lowly and the crushed.
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וז״ש ]וזהו שכתוב[ אל יתהלל חכם בחכמתו72 כו׳ כ״א בזאת יתהלל כו׳ כי אני73 ה׳ עושה חסד כו׳ כי

החסד הוא הממשיך חיי החכמה למטה ואם לאו הרי נקראת חכמתו לבדו בלי המשכת חיים ממנה ח״ו

]חס ושלום[ עכ״ל ]עד כאן לשונו[

And this is [the meaning of] what is written, ‘Let not the wise man glory in his wisdom,’ etc., ‘but

rather in this let him glory,’ etc., ‘that I am Havayah who does kindness,’ etc. For Chesed is what

draws the life of Chochmah down below; and if not, then it is called ‘his wisdom’ alone, without the

drawing down of life from it, G-d forbid.” End of quote.

This is the meaning of the verse “Let not the wise man glory in his wisdom … but in this let him glory … that

I am Havayah who does kindness.” Kindness is what carries the life of wisdom down below; without it, wis‐

dom remains “his wisdom” alone and gives no life to anything beneath it. Here the quotation from Iggeres

HaKodesh ends.

וכנודע שגם למעלה המשכת הח״ע ]החכמה עילאה[ בבחי׳ אותיות הדבור נמשך ע״י המדות עליונות וזהו

בחי׳ יעקב אותיות יבקע המשכת החכמה הבוקע דרך המדות ונמשך בהדבור.

And as is known, above too the drawing down of the supernal Chochmah into the level of the let‐

ters of speech is drawn through the supernal emotive attributes; and this is the level of Yaakov,

[whose] letters are yivka (“will break through”): the drawing down of Chochmah that breaks

through by way of the emotive attributes and is drawn into speech.

Above, too, Chochmah reaches the letters of speech only through the emotive attributes. This is the name

Yaakov, whose letters, rearranged, spell yivka, “will break through”: wisdom breaking through the attributes

into speech.

וכמ״ש במ״א ע״פ מאמר הזהר ס״פ קדושים( )דפ״ו ע״א( ע״פ אתם עדי74 כו׳ ועמ״ש ג״כ מזה ע״פ והיה
76 לכם לציצית75 גבי כי מאיש לוקחה זאת.

And as is explained elsewhere on the saying of the Zohar at the end of Parshas Kedoshim) (page

86a), on the verse “You are My witnesses,” etc. And see also what is written about this on the verse

“And it shall be tzitzis for you,” regarding “for this one was taken from man.”

The Alter Rebbe also refers to his explanations of the Zohar’s teaching on “You are My witnesses” and of the

verse of tzitzis, where he discusses “for this one was taken from man.” Both treat the same theme at greater

length.

ומכ״ז ]ומכל זה[ יובן ענין חטא המרגלים

And from all this, the matter of the sin of the spies will be understood.

From all this the sin of the spies becomes clear.
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77 אך ,78 כי הנה עם היות אשר התורה נק׳ מדבר כמ״ש במדרש רבה פ׳ חקת פי״ט ע״פ וממדבר מתנה.

עכ״ז ]עם כל זה[ כתיב בה הכל לעשות בארץ. ארץ היינו בחי׳ מצות מעשיות. כי גם להיות המשכות ח״ע

]חכמה עילאה[ לבחי׳ הדבור א״א כ״א ע״י קיום המצות מטעם הנ״ל.

For although the Torah is called “desert,” as is written in Midrash Rabbah, Parshas Chukas, chap‐

ter 19, on the verse “And from the desert, Mattanah (‘gift’),” nevertheless it is written in it that all is

“to do in the land.” “Land” means the level of the practical mitzvos. For even the drawings-down of

the supernal Chochmah into the level of speech cannot come about except through the fulfillment

of the mitzvos, for the reason mentioned above.

The Midrash calls the Torah “desert,” expounding the verse “and from the desert, Mattanah” as “from the

desert, a gift,” the Torah given in the desert. Yet the Torah itself says that everything is “to do in the land,”

the practical mitzvos, and even the flow of the supernal Chochmah into speech, the level the spies wanted,

cannot come about without them, for the reasons given above.

וע״ז נאמר אל יתהלל חכם בחכמתו79 כו׳ אלא ע״י חסד ומשפט וצדקה בארץ80 דייקא עי״ז ממשיכים

בחי׳ ח״ע ]חכמה עילאה[. ועמ״ש בד״ה כי תשמע בקול.

And of this it is said, “Let not the wise man glory in his wisdom,” etc., but rather through “kind‐

ness, justice and righteousness in the land” specifically: through this one draws down the level of

the supernal Chochmah (wisdom). And see what is written in the discourse beginning “When you

hearken to the voice.”

This is why, after “Let not the wise man glory in his wisdom,” the verse speaks of “kindness, justice and

righteousness in the land”: wisdom is drawn down specifically through deeds done in the land. The Alter

Rebbe refers to his discourse beginning “When you hearken to the voice” for more on this.

עוד יש לבאר כללות ענין זה באופן אחר קצת עפמ״ש ]על פי מה שכתוב[ בד״ה וידבר דעשרת הדברות

בענין עסק התורה שנאמר וכל חפצים לא ישוו בה81 ואפילו חפצי שמים82 וע״ש בענין אם אין חכמה
83 אין יראה.

This matter as a whole can be further explained in a somewhat different way, according to what is

written in the discourse beginning “And [G-d] spoke” of the Ten Commandments, on the matter of

occupying oneself with the Torah, of which it is said, “and all desirable things cannot compare to

it,” even the desires of Heaven; and see there on the matter of “if there is no wisdom there is no

fear.”

The Alter Rebbe adds that the whole matter can be explained in a somewhat different way, following his dis‐

course on the Ten Commandments, which deals with Torah study, of which it is said that “all desirable things

cannot compare to it,” even the “desires of Heaven,” that is, mitzvos. That discourse also discusses the

Mishnah “If there is no wisdom there is no fear.”

8
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S E C T I O N  7  ·  ¶ 9

The spies’ error

ועד״ז לא רצו המרגלים ליכנס לארץ ולקיים המצות רק להיות במדבר ומדברך נאוה84 כו׳

And in the same way, the spies did not want to enter the Land and fulfill the mitzvos, but only to be

in the desert, [as in] “and your speech (midbarech) is lovely,” etc.

In the same way, the spies did not want to enter the Land and keep its mitzvos, preferring to stay in the

desert, at the level of “your speech is lovely,” a revelation in divine speech alone.

אך באמת טעו בזה טעות גדול כמש״ש ]כמה שכתוב שם[ בענין אם אין יראה אין חכמה85 שא״א כלל

להמשיך אור התורה כ״א בהקדים תחלה בחי׳ קיום המצות

But in truth they made a great error in this, as is written there on the matter of “if there is no fear

there is no wisdom”: that it is not at all possible to draw down the light of the Torah except by first

putting before it the level of the fulfillment of the mitzvos.

In truth, however, they made a great error, as the Mishnah “If there is no fear there is no wisdom” shows: the

light of the Torah can be drawn down only when the fulfillment of the mitzvos comes first. Fear of Heaven,

expressed in keeping the mitzvos, must come before wisdom.

וזהו אם אין יראה כו׳ וכמאמר קדשנו במצותיך ועי״ז אח״כ ותן חלקנו בתורתך

And this is “if there is no fear,” etc.; and as in the words “sanctify us with Your commandments,”

and through this, afterwards, “and grant our portion in Your Torah.”

The same order appears in the prayer: “Sanctify us with Your commandments,” and only then “grant our

portion in Your Torah.”

ובמתן תורה שהיה התגלות התורה בתחלה זהו הוראת שעה אבל לדורות א״א להיות כן וגם ישראל

הבינו זה ולכן הקדימו נעשה לנשמע86 כו׳ ע״ש באריכות:

And at the Giving of the Torah, where the revelation of the Torah came first, this was a ruling for

that hour alone, but for all generations it cannot be so. And Israel, too, understood this, and there‐

fore they put “we will do” before “we will hear,” etc.; see there at length.

At the Giving of the Torah the Torah was revealed first, but that was a special arrangement for that hour

alone; for all later generations the mitzvos must come first. Israel understood this at Sinai, which is why they

said “we will do” before “we will hear”; the discourse the Alter Rebbe cites explains this at length.

9
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I N  O N E ’ S  A V O D A H

A person may not seek to stay in spiritual heights, as the spies wished, and avoid the practical mitzvos:

G-d’s intent is fulfilled through deeds below. The service begins with “turn away from evil,” subduing the

sitra achra, and continues with “do good” through the positive mitzvos; Torah study must be joined with acts

of kindness and charity, and the mitzvos must come first, as Israel said “we will do” before “we will hear.”

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does man, who was created by a divine word, need bread to live, and how does the answer prepare for

the question about the spies?

2. What does it mean that olam (world) comes from he’elem (concealment), and why must the chambers hide

the Infinite Light?

3. Why did the spies fear that the Land “consumes its inhabitants,” and what did they want instead in the

“desert”?

4. How do the analogies of the wise man’s hint and the gemstone seal show that the highest is revealed in the

lowest?

5. Why can the light of the Torah not be drawn down without first keeping the mitzvos, and how does “we will

do” before “we will hear” show this?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

שלח לך אנשים

The Kehot note says that the Mitteler Rebbe’s transcript of

this maamar is printed there, and that it begins with the

words “Vayahas Kalev” (“And Kalev quieted [the people]”).

K E H O T ’ S  N O T E

הנחת כ״ק אדמו״ר האמצעי נדפס בסה״מ תקס״ז ע׳ רכג ושם מתחיל ויהס
כלב. חלק ממאמר זה בשינויים והגהות כו׳ באוה״ת במדבר כרך ה׳ ע׳
א׳תרא. הגהות בפ׳ שלח ע׳ תנט ראה כרך-ו ע׳ א׳תשע. מאמרי אדה״א
במדבר-ג ע׳ תתקצא מיוסד על מאמר זה. לד״ה זה ראה ד״ה אם חפץ

תשמ״ה.

1

שלח לך אנשים

G-d tells Moshe: “Send for yourself men, that they may

scout the Land of Canaan, which I am giving to the

Children of Israel; one man for each tribe of their fathers,

every one a prince among them.” The maamar opens with

this verse and asks why these chosen men did not want to

enter the Land.

Numbers 13:2במדבר י״ג:ב׳

ישׁ ל אִ אֵ רָ נֵי יִשְׂ בְ ן לִ י נֹתֵ נִ ר־אֲ שֶׁ ן אֲ נַעַ ץ כְּ רֶ ת־אֶ רוּ אֶ יָתֻ ים וְ נָשִׁ ךָ אֲ לַח־לְ שְׁ
ם: הֶ יא בָ לָחוּ כֹּל נָשִׂ שְׁ יו תִּ בֹתָ ה אֲ טֵּ מַ ד לְ חָ ישׁ אֶ ד אִ חָ אֶ

’Send thou men, that they may spy out the land of Canaan,

which I give unto the children of Israel; of every tribe of

their fathers shall ye send a man, every one a prince among

them.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר יג, ב.

2

נשיאי העדה אנשי שם

The phrase “princes of the congregation … men of

renown” comes from this verse, which describes the two

hundred and fifty distinguished men who rose up before

Moshe with Korach. The Alter Rebbe borrows it to stress

the stature of the spies.

Numbers 16:2במדבר ט״ז:ב׳

ה דָ י עֵ יאֵ שִׂ יִם נְ אתָ ים וּמָ שִּׁ ל חֲמִ אֵ רָ נֵי־יִשְׂ בְּ ים מִ נָשִׁ אֲ ה וַ נֵי מֹשֶׁ פְ מוּ לִ יָּקֻ וַ
ם: י־שֵׁ שֵׁ ד אַנְ י מוֹעֵ אֵ רִ קְ

and they rose up in face of Moses, with certain of the chil‐

dren of Israel, two hundred and fifty men; they were princes

of the congregation, the elect men of the assembly, men of

renown;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר טז, ב.

3

The maamar gives in its own words Scripture’s recurring

praise of the Land, “a land flowing with milk and honey.”

Here, in his prayer, Yirmeyahu recalls that G-d gave Israel

“this land, which You swore to their fathers to give them, a

land flowing with milk and honey”; the maamar asks what

kind of praise this is.

Jeremiah 32:22ירמיהו ל״ב:כ״ב

ץ זָבַת רֶ ם אֶ הֶ ת לָ ם לָתֵ בוֹתָ תָּ לַאֲ עְ בַּ שְׁ ר־נִ שֶׁ זֹּאת אֲ ץ הַ אָרֶ ת־הָ ם אֶ הֶ ן לָ תֵּ וַתִּ
בָשׁ: לָב וּדְ חָ

and gavest them this land, which Thou didst swear to their

fathers to give them, a land flowing with milk and honey;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

כל המצות מעשיות ברובם . . דוקא בא״י

There the Alter Rebbe says that our ancestors entered the

Land for the sake of the practical mitzvos, since many of

them, nearly four-fifths, depend on the Land; after the ex‐

ile they will be kept in full perfection only in the days of

Moshiach.

K E H O T ’ S  N O T E

ראה תו״א מו, ב. וראה גם בהנסמן למאמרי אדה״א פרשתינו לע׳ תתקצא
)נדפס שם בע׳ א׳רעט(.

5

כי לא על הלחם לבדו

Moshe reminds Israel that G-d fed them the manna “to

make you know that not by bread alone does man live, but

by all that comes forth from the mouth of Havayah does

man live.” In the plain sense, G-d can sustain man by

whatever He decrees, as He did with the manna; the maa‐

mar reads it as saying that what gives life in the bread is

the divine word within it, and asks why man, himself creat‐

ed by a divine word, needs that bread.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ
And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ח, ג.

6

והלא האדם ג״כ במאמר נברא

There the same question is raised: bread is of the vegeta‐

tive level and man a speaking being far above it, so how

can bread give him life? The answer begins as it does

here: the word of G-d from “Let the earth sprout grass” is

clothed in the bread, yet man too has the word “Let us

make man,” which leads into the explanation through the

levels of inanimate, vegetative and animal.

K E H O T ’ S  N O T E

ראה לעיל פ׳ צו יג, ב וש״נ.

7
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P A R A G R A P H  3
נעשה אדם

“And Elokim said: Let us make man in our image, after

our likeness.” Man too came into being through a divine

utterance, which sharpens the question why he must be

sustained by food.

Genesis 1:26בראשית א׳:כ״ו

עוֹף יָּם וּבְ גַת הַ דְ דּוּ בִ יִרְ נוּ וְ מוּתֵ דְ נוּ כִּ מֵ לְ צַ ם בְּ ה אָדָ ים נַעֲשֶׂ לֹקִ  ר אֱ יֹּאמֶ וַ
ץ: אָרֶ ל־הָ שׂ עַ רֹמֵ שׂ הָ מֶ רֶ כׇל־הָ ץ וּבְ אָרֶ כׇל־הָ ה וּבְ מָ הֵ בְּ יִם וּבַ מַ שָּׁ הַ

And G-d said: ‘Let us make man in our image, after our like‐

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית א, כו.

8

הרפ״ח ניצוצין

The note points there for the subject of the 288 sparks.

K E H O T ’ S  N O T E

ראה סה״מ תקס״ה ע׳ תרמב.

9

ששרש הרפ״ח ניצוצין הוא מאד נעלה

the passage shares nothing with the note

K E H O T ’ S  N O T E

ראה לק״ת אמור לט, ג.

10

כיתרון אור הבא מן החושך
Koheles says, “Wisdom has an advantage over folly, as

light has an advantage over darkness.” The Alter Rebbe

reads it as the special advantage of light that comes out of

darkness itself.

Ecclesiastes 2:13קהלת ב׳:י״ג

: ךְ חֹשֶׁ ן־הַ אוֹר מִ רוֹן הָ יתְ לוּת כִּ כְ סִּ ן־הַ ה מִ מָ כְ חׇ רוֹן לַ יֵּשׁ יִתְ י שֶׁ י אָנִ יתִ אִ רָ וְ
Then I saw that wisdom excelleth folly, as far as light excel‐

leth darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ע״פ קהלת ב, יג.

11

לאכפייא לסט״א

The Zohar teaches that one who brings a wicked person

back from his ways causes the sitra achra to be subdued,

and through this “the glory of the Holy One, blessed be

He, is exalted” more than through any other praise. The

Alter Rebbe makes this the purpose of the soul’s descent.

Zohar II, 128bזח״ב קכח, ב
K E H O T ’ S  N O T E

זח״ב קכח, ב.

12

אלי׳ אמר בתיקונים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה.

13

לאנהגא בהון עלמין

According to the note, there is a gloss and a summary of

this passage there.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ תנט יש הג״ה וקיצור לכאן.

14

עלמין הוא מלשון העלם

In Bamidbar the Alter Rebbe explains that the body and

the world conceal the holiness of the soul, “for olam is

from the term he’elem,” so that it is not stirred to longing

for G-d.

Numbers 5:3במדבר ה׳:ג׳

ת־ אוּ אֶ מְּ טַ לֹא יְ חוּם וְ לְּ שַׁ חֲנֶה תְּ חוּץ לַמַּ ל־מִ לֵּחוּ אֶ שַׁ בָה תְּ ד־נְקֵ זָּכָר עַ מִ
תוֹכָם: ן בְּ י שֹׁכֵ נִ ר אֲ ם אֲשֶׁ נֵיהֶ חֲ מַ

both male and female shall ye put out, without the camp

shall ye put them; that they defile not their camp, in the

midst whereof I dwell.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ת״ז )תמ״ב( פב, א. ]כ[. וראה לעיל במדבר ה, ג. ולקמן לז, ד.

15

נשמות שנהנין מזיו
Rav taught that in the World to Come there is no eating or

drinking; rather the righteous sit with their crowns on

their heads and delight in the radiance of the Shechinah.

The Alter Rebbe uses the phrase for the souls in the heav‐

enly chambers.

Berakhot 17aברכות י״ז א
K E H O T ’ S  N O T E

ראה ברכות יז, א.

16

נהר דינור יוצא מזיעתן של חיות

The Talmud asks where the river of fire of Daniel’s vision

comes from and answers: from the sweat of the Chayos.

The Alter Rebbe brings it as an example of the angels’ awe

and dread.

Chagigah 13b:14חגיגה י״ג ב:י״ד

א בַּר רָ ב זוּטְ ר רַ ? אָמַ יךְ פֵ ן שָׁ יכָ הֵ יּוֹת. וּלְ ל חַ ן שֶׁ תָ זֵּיעָ יק? מִ ן נָפֵ יכָ הֵ מֵ
ה מָ ת ה׳ חֵ עֲרַ נֵּה סַ ר: ״הִ מַ נֶּאֱ נָּם, שֶׁ יהִ גֵ ים בְּ עִ שָׁ ל רֹאשׁ רְ ב: עַ ר רַ יָּה אָמַ טוֹבִ
ר: א בַּר יַעֲקֹב אָמַ ב אַחָ רַ ים יָחוּל״. וְ עִ שָׁ ל רֹאשׁ רְ חוֹלֵל עַ תְ ר מִ עַ סַ אָה וְ יָצְ

ם״. ר יוּצַק יְסוֹדָ ת נָהָ לֹא עֵ טוּ וְ ר קוּמְּ ר: ״אֲשֶׁ מַ נֶּאֱ טוּ, שֶׁ ר קוּמְּ ל אֲשֶׁ עַ
בַּע דּוֹרוֹת אַרְ ים וְ עִ בְ שִׁ אוֹת וְ ע מֵ שַׁ לּוּ תְּ יד: אֵ סִ חָ עוֹן הֶ מְ י שִׁ בִּ ר רַ יָא, אָמַ נְ תַּ

אוֹת רְ יבָּ הִ טוּ לְ קּוּמְּ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)

17
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והיכל הוא בחינת כולל

According to the note, there is a gloss and a summary of

this passage there.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ תנט יש הג״ה וקיצור לכאן.

18

כמאמר רז״ל נהר דינור יוצא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

חגיגה יג, סע״ב.

19

In the prayer of Eliyahu at the opening of the Tikkunei

Zohar: “You are He who brought forth ten rectifications,

and we call them ten Sefiros, to conduct through them hid‐

den worlds that are not revealed, and revealed worlds.”

The Alter Rebbe explains “worlds” and “to conduct” from

these words.

Tikkunei Zohar 17a:2תקוני הזהר י״ז א:ב׳

בראשית ברא אלקים וגו׳
Constantinople, 1740 (CC-BY-NC)

20

יש ודבר נפרד בפ״ע
According to the note, there is a gloss and a summary of

this passage there.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ שנט יש הג״ה וקיצור לכאן.

21

אסתלק יקרא דקוב״ה בכולהו עלמין

According to the note, there is a gloss on this passage

there.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ תס יש הג״ה לכאן.

22

רק שיהי׳ בחי׳ כלים . . ע״י בחי׳ ועשה טוב

According to the note, there is a gloss and a summary of

this passage there.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ תס יש הג״ה וקיצור לכאן.

23

רמ״ח פיקודין רמ״ח אברין

The note sends the reader to the sources gathered there

for the teaching that the 248 commandments are the 248

limbs of the King.

K E H O T ’ S  N O T E

ראה ת״ז ת״ל. ובהנסמן במאמרי אדה״ז-פרשיות לע׳ רפג.

24

רמ״ח פקודין רמ״ח אברין דמלכא
The Kehot note points to Tikkun 30 for the teaching that

the 248 positive commandments are the 248 limbs of the

King. The Alter Rebbe uses this image of the King’s limbs

for the positive mitzvos, through which the Infinite Light

is received below.

Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳

יהוּ אִ אַבָּא דְ א דְ רָ טְ סִּ ה מִ צוּוְ יהוּ מְ אִ א, דְ יתָ עִ צָ מְ אֶ א דְ מּוּדָ א עַ ה דָ צוּוְ עוֹד מְ וְ
ה עוֹשֶׂ ה וְ צוּוְ יק מְ י צַדִּ כִ הָ "ר, וְ שֶׁ י אֲ יהִ אִ א דְ ימָּ אִ א דְ רָ טְ סִּ רֹא״שׁ, וּמִ
אַבָּא נוּ וְ שָׁ דְּ א קִ מָּ נוּ, אִ שָׁ דְּ ר קִ יהוּ אֲשֶׁ יְ וַ רְ ל תַּ ר עַ מַ תְּ א אִ ין דָּ גִ יהוּ, וּבְ יְ וַ רְ תַּ מִ
ם, חֶ רֶ יחוּ דְ תִ ם, פְּ חֶ ר כָּל רֶ טֶ י פֶּ יהִ אִ אָה, דְ תָּ א תַּ תָּ ינְ כִ ל שְׁ אן עַ ל מָ נוּ, עַ וָּ צִ
י יהִ כָּא, אִ לְ מַ בֶר דְּ אֵ בֶר וְ כָל אֵ וַת יהו״ה בְּ צְ י מִ יהִ ין, אִ קּוּדִ "ח פִּ מַ יהוּ רְ אִ דְּ

אַבָּא א דְ רָ טְ סִּ נוּ מִ שָׁ דְּ ר קִ עוֹד אֲשֶׁ וָה, וְ צְ מִ
Tikkunei Zohar - Vocalized (Public Domain)

25

ולא תתרו אחרי לבבכם

In the passage of tzitzis G-d tells Moshe to command

Israel: “…and you shall not stray after your heart and after

your eyes, after which you go astray.” Its verb, tasuru

(“stray”), is the one used for the spies’ “scouting” of the

Land (veyasuru, “that they may scout”); the Alter Rebbe

brings the verse as the “turn away from evil” that must

come first.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר טו, לט.

26

ואזי יכולים לקבל

According to the note, there is a gloss on this passage

there.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ תסא יש הג״ה לכאן.

27

דאורייתא מחכמה נפקת

The Zohar (Mishpatim) says that the Torah comes forth

from Chochmah, from the place called “holy.” The Alter

Rebbe concludes that each mitzvah is a drawing down

from the supernal Chochmah.

Zohar II, 121aזח״ב קכא, א
K E H O T ’ S  N O T E

זח״ב קכא, א. וראה ג״כ שם פה, א.

28

דאורייתא מחכמה נפקת

In Parshas Yisro the Zohar brings the teaching that the

Torah comes forth from the supernal Chochmah, along‐

side the views that it comes from Binah or includes both.

The Kehot note points here as well.

Zohar, Yitro 21:378–22:389ספר הזהר, יתרו כ״א:שע״ח-כ״ב:שפ״ט

According to R. Judah, “father” represents Wisdom

(Hokhmah) and “mother” Understanding (Binah). Said R.

Judah: ‘Both interpretations mean one and the same thing,

for we have been taught that the Torah emanated from the

29
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Supernal Wisdom.’ R. Jose said that the Torah emanated

from Understanding, for it says: “to perceive the words of

understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

בחי׳ תרין דרועין
According to the note, there is a gloss and a summary of

this passage there.

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(. באוה״ת שלח ע׳ תסב יש הג״ה וקיצור לכאן.

30

תרין דרועין חו״ג ימינא ושמאלא

In the prayer of Eliyahu the Sefiros are described as the

limbs of a body: “Chesed, the right arm; Gevurah, the left

arm.” The Alter Rebbe identifies milk and honey with

these two arms.

Tikkunei Zohar 17a:16–17תקוני הזהר י״ז א:ט״ז-י״ז

ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא.

תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית
קדש. מלכות פה. תורה שבע״פ קרינן ליה. מוחא חכמה איהו מחשבה
מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳

אלקינו.
Constantinople, 1740 (CC-BY-NC)

31

ימינא ושמאלא ובינייהו כלה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זמירות לשבת )אזמר בשבחין(.

32

ומתחת זרועות עולם

In Moshe’s blessing of Israel: “The G-d of old is a dwelling

place, and beneath are the everlasting arms,” the arms

that bear up all things. The Alter Rebbe brings it for the

two supernal arms, Chesed and Gevurah.

Deuteronomy 33:27דברים ל״ג:כ״ז

ד: מֵ שְׁ ר הַ יֹּאמֶ נֶיךָ אוֹיֵב וַ פָּ שׁ מִ יְגָרֶ רֹעֹת עוֹלָם וַ ת זְ חַ תַּ ם וּמִ דֶ י קֶ לֹקֵ  עֹנָהֿ אֱ מְ

The eternal G-d is a dwelling-place, And underneath are the

everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לג, כז.

33

וארץ ישראל מכוונת

According to the note, there is a gloss on this passage

there, which refers to Likkutei Torah, Parshas

Va’eschanan, 2d.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ תסב יש הג״ה לכאן ומציין ללקו״ת פ׳ ואתחנן ב, ד.

34

מכון לשבתך מכוון נגד שבתך זה בהמ״ק שלמעלה
The Midrash reads “the place (machon) for Your dwelling”

as “aligned opposite Your dwelling,” that is, the Holy

Temple above, which stands opposite the Holy of Holies

below. The Alter Rebbe learns from it that the Land of

Israel below is aligned with the Land above.

Shir HaShirim Rabbah 4:11שיר השירים רבה ד׳:י״א

ל מוּאֵ י שְׁ בִּ ם רַ שֵׁ יָה בְּ מְ י יִרְ בִּ רַ א וְ רוֹסָ י דְּ בִּ ךְ כַּלָּה, רַ יִ תוֹתַ פְ נָה שִׂ טֹּפְ נֹפֶת תִּ
י בִּ יָּהוּ, רַ לִ י אֵ ימֵ ל בִּ אֵ רָ יִשְׂ ם לְ הֶ דוּ לָ מְ ים עָ יאִ בִ בּוֹא נְ ים רִ שִּׁ ק, שִׁ חָ צְ בַּר יִ
יבַת גִּ נָן מִ י יוֹחָ בִּ ר רַ אָמַ בּוֹא, דְּ ים רִ רִ שְׂ עֶ אָה וְ ר מֵ נָן אָמַ י יוֹחָ בִּ ם רַ שֵׁ יַעֲקֹב בְּ
ן לָּ כֻ לוֹת בְּ קָ לְ קֻ ךָ עֲיָרוֹת מְ ין לְ אֵ בּוֹא עֲיָרוֹת, וְ ים רִ שִּׁ ס שִׁ רַ טְ יפַּ טִ ד אַנְ עַ וְ
ל ב שֶׁ י זָהָ לֵ גְ נֵי עֶ יוּ שְׁ ם הָ שָּׁ ל שֶׁ ית אֵ , בֵּ עַ הּ יְהוֹשֻׁ רָ רֲ אֵ יחוֹ שֶׁ ירִ ל וִ ית אֵ בֵ כְּ
ים יאִ בִ נְּ נֵי הַ אוּ בְ יֵּצְ ר )מלכים ב ב, ג(: וַ ד אוֹמֵ חָ ים, כָּתוּב אֶ דִ ם עוֹמְ עָ בְ יָרָ

ים … יאִ בִ ע, נְ ישָׁ לִ ל אֱ ל אֶ ית אֵ ר בֵּ אֲשֶׁ
“Your lips drip nectar, my bride, honey and milk are under

your tongue, and the scent of your garments is like the scent

of Lebanon” (Song of Songs 4:11). “Your lips drip nectar, my

bride” – Rabbi Derosa and Rabbi Yirmeya in the name of

Rabbi Shmuel bar Yitzḥak: Six hundred thousand prophets

arose for Israel in the days of Elijah. Rabbi Yaakov said in

the name of Rabbi Yoḥanan: One million two hundred thou‐

sand, as Rabbi Yoḥanan said: From Gevat to Antipatris were

six hundred thousand cities. There were …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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והמרגלים היו במדרגה גבוה מאד

According to the note, there is a gloss on this passage

there.

K E H O T ’ S  N O T E

באוה״ת שלח ע׳ תסג נמצא הג״ה לכאן.

36

ולא רצו . . למצות מעשיות

The note points there for the spies’ refusal to descend to

the practical mitzvos.

K E H O T ’ S  N O T E

ראה להלן בהוספות להערות וציונים. ראה דרך מצותיך קפא, א ואילך.
לקו״ש-ד ע׳ 1042. לקו״ש לפ׳ שלח — תשמ״ו.

37

למצות מעשיות

As the note quotes it: the main service in the Land of

Israel is the fulfillment of the practical mitzvos (and also

the service in Asiyah of permitted matters, “know Him in

all your ways”), unlike in the desert, where even the refine‐

ment through the manna concerned mainly the Torah;

this is like “study is great, for it is a preparation that leads

to action.”

K E H O T ’ S  N O T E

”כי עיקר העבודה בארץ ישראל הוא קיום המצות מעשיות )וגם העבודה

בעשי׳ דרשות — בכל דרכיך דעהו(, משא״כ במדבר, )וגם הזיכוך שעל ידי
המן הוא בעיקרו בנוגע לתורה(. והוא ע״ד תלמוד גדול שהוא הכנה ומביא

לידי מעשה”. לקו״ש-ד ע׳ 1043. וראה שם ע׳ 1046 ואילך.

38

אוכלת יושבי׳
The spies’ evil report to Israel: “The land through which

we passed to scout it is a land that consumes its inhabi‐

tants.” In the plain sense they meant a land of disease and

early death; the Alter Rebbe reads it as their fear of being
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nullified by the revelation of the Infinite Light below. (con‐

text: Steinsaltz Tanakh)

Numbers 13:32במדבר י״ג:ל״ב

ר ץ אֲשֶׁ אָרֶ ל לֵאמֹר הָ אֵ רָ נֵי יִשְׂ ל־בְּ הּ אֶ רוּ אֹתָ ר תָּ ץ אֲשֶׁ אָרֶ בַּת הָ יאוּ דִּ יֹּצִ  וַ
ינוּ אִ ר־רָ שֶׁ ם אֲ עָ כׇל־הָ וא וְ יהָ הִ בֶ ץ אֹכֶלֶת יוֹשְׁ רֶ הּ אֶ נוּ בָהּ לָתוּר אֹתָ רְ בַ עָ

דּוֹת: י מִ שֵׁ תוֹכָהּ אַנְ בְ
And they spread an evil report of the land which they had

spied out unto the children of Israel, saying: ‘The land,

through which we have passed to spy it out, is a land that

eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר יג, לב. בלקו״ש-ד ע׳ 1043 ”וזהו דיוק הל׳ ,אוכלת׳ דוקא )ולקמן
,לחמנו׳( — כי ענין ,אכילה׳ הוא שהנאכל נעשה כמו האוכלו ממש, דם

ובשר כבשרו”. וראה באוה״ת כאן ע׳ תסז הג״ה וקיצור לכאן.

ומדברך נאוה

The lover praises his beloved: “Your lips are like a thread

of scarlet, and your speech is lovely.” The Alter Rebbe

hears in midbarech (“your speech”) the word midbar

(“desert”), the spies’ wish to stay in the desert with a reve‐

lation that reaches only the level of speech.

Song of Songs 4:3שיר השירים ד׳:ג׳

: ךְ תֵ מָּ צַ ד לְ עַ בַּ ךְ מִ תֵ קָּ מּוֹן רַ רִ לַח הָ פֶ ךְ נָאוֶה כְּ רֵ בָּ דְ ךְ וּמִ יִ תוֹתַ פְ י שִׂ נִ שָּׁ חוּט הַ כְּ
Thy lips are like a thread of scarlet, And thy mouth is come‐

ly; Thy temples are like a pomegranate split open Behind

thy veil.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ד, ג.

40

והארץ הדום רגלי

G-d says through Yeshayahu: “The heavens are My throne,

and the earth is My footstool.” The Alter Rebbe uses it to

show that “land” denotes the lowest level within

G-dliness, Malchus.

Isaiah 66:1ישעיהו ס״ו:א׳

י נוּ־לִ בְ ר תִּ יִת אֲשֶׁ י־זֶה בַ י אֵ לָ גְ ץ הֲדֹם רַ אָרֶ הָ י וְ אִ סְ יִם כִּ מַ שָּׁ ר ה׳ הַ כֹּה אָמַ
י: תִ נוּחָ קוֹם מְ י־זֶה מָ אֵ וְ

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ סו, א.

41

ועמ״ש בד״ה והי׳ מספר בנ״י

That discourse explains that the source of the souls, the

Community of Israel, is called “land,” as in “and the earth

is My footstool”; this is the level of G-d’s sovereignty

(Malchus), the source and life of all the worlds.

K E H O T ’ S  N O T E

לעיל פ׳ במדבר ה, ב.

42

והיה מספר בני ישראל

Hoshea’s prophecy of the redemption: “And the number

of the Children of Israel shall be like the sand of the sea,

which cannot be measured or counted.” The Alter Rebbe

refers to his discourse on this verse (Likkutei Torah,

Bamidbar), which explains why the Community of Israel is

called “land.”

Hosea 2:1הושע ב׳:א׳

קוֹם מְ יָה בִּ הָ ר וְ פֵ סָּ לֹא יִ ד וְ לֹא־יִמַּ ר  יָּם אֲשֶׁ חוֹל הַ ל כְּ אֵ רָ נֵי־יִשְׂ פַּר בְּ סְ יָה מִ הָ וְ
י: ל־חָ נֵי אֵ ם בְּ הֶ ר לָ ם יֵאָמֵ י אַתֶּ מִּ ם לֹא־עַ הֶ ר לָ ר־יֵאָמֵ שֶׁ אֲ

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ה׳ בחכמה יסד ארץ

Shlomo teaches: “Havayah founded the earth with wis‐

dom; He established the heavens with understanding.”

The Alter Rebbe reads it as divine speech, the “earth,”

having its root in Chochmah.

Proverbs 3:19משלי ג׳:י״ט

בוּנָה: תְ יִם בִּ מַ ץ כּוֹנֵן שָׁ ד־אָרֶ ה יָסַ מָ כְ חׇ ה׳ בְּ
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי ג, יט.
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אבא יסד ברתא
The Zohar (Pinchas) explains “with wisdom He founded

the earth”: wisdom is the Father, and the earth is the

Daughter. The Alter Rebbe uses it to show that speech,

Malchus, is rooted in Chochmah.

Zohar III, 248aזח״ג רמח, א

Tikkunei Zohar, Tikkun 21 · 61b:4–5תקו״ז תיקון כא

וכד אית בישראל משכילים בחכמה דאיהי י׳ מחשבה עלאה. ידעין

לזרקא לה להאי אבנא דאיהי בת יחידה לההוא אתר דאתגזרת בגין
דברתא באבא אתעבידת. הה״ד יי׳ בחכמה יסד ארץ. בחכמה דאיהו
אבא יסד ברתא דאיהי ארץ הדום רגליו וההוא חוט דילה איהו ו׳.
דאבנא דאיהי תגא. עטר׳ על רישיה עטרה דס״ת. ובגינה אתמר
ודאשתמש בתגא חלף איהו כתר תורה ודאי. דתלת כתרין אינון כתר

תורה וכתר כהונה וכתר מלכות. וכתר תורה )נ״א וכתר שם טוב( על
גבייהו.

Constantinople, 1740 (CC-BY-NC)

K E H O T ’ S  N O T E

זח״ג רמח, א. רנו, ב. ת״ז תי׳ כא.
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אבא יסד ברתא

A further passage of the Zohar (Pinchas) to which the

Kehot note points for the teaching that the Father founded

the Daughter.

Zohar, Pinchas 121:822–831ספר הזהר, פנחס קכ״א:תתכ״ב-תתל״א

46

ורצו . . כל ההמשכות . . לבחי׳ דיבור

According to the note, there is a gloss on this passage

there.

K E H O T ’ S  N O T E

באוה״ת כאן ע׳ תסז נמצא הג״ה לכאן.

47

בהמ״ק וירושלים

The text itself cites this passage of the Zohar on Parshas

Sh’lach, which describes Jerusalem at the center of the in‐

habited world, surrounding the Temple Mount, its courts

and the Holy of Holies, and says that the same order exists

above.

Zohar, Sh'lach 11:84–92ספר הזהר, שלח לך י״א:פ״ד-צ״ב

48

טובה הארץ מאד מאד

Yehoshua and Kalev tell the whole congregation: “The

land through which we passed to scout it, the land is very,

very good.” The Alter Rebbe reads the doubled “very” as

the limitless light drawn into both the hidden and the re‐

vealed worlds.

Numbers 14:7במדבר י״ד:ז׳

נוּ בָהּ לָתוּר רְ בַ ר עָ ץ אֲשֶׁ אָרֶ ל לֵאמֹר הָ אֵ רָ נֵי־יִשְׂ ת בְּ ל־כׇּל־עֲדַ רוּ אֶ יֹּאמְ וַ
אֹד: אֹד מְ ץ מְ אָרֶ הּ טוֹבָה הָ אֹתָ

And they spoke unto all the congregation of the children of

Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר יד, ז.
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נתאוה הקב״ה להיות לו דירה בתחתונים

Chapter 36 of Tanya explains this Midrash: the “lower

realms” are this physical world, the lowest of all in the

concealment of G-d’s light and full of kelipos and the sitra

achra; the purpose of creation is that the sitra achra be

subdued and darkness turned to light, so that the Infinite

Light shines here “with greater eminence” and with “the

advantage of light over darkness,” more than in the higher

worlds.

K E H O T ’ S  N O T E

ראה תנחומא בחוקותי ג. נשא טז. ראה תניא פרק לו ובליקוט פירושים שם.
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נתאוה הקב״ה להיות לו דירה בתחתונים

When the Holy One, blessed be He, created the world, He

desired to have a dwelling among the lower beings as He

has among the higher ones. The Alter Rebbe calls this

G-d’s essential intent in creation.

Midrash Tanchuma, Nasso 16:1מדרש תנחומא, נשא ט״ז:א׳

ן, מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ י כַּלָּה )שה״ש ה, א(. אָמַ י אֲחוֹתִ נִּ גַ י לְ … בָּאתִ

ה ירָ א לוֹ דִּ יְּהֵ אַוָּה שֶׁ תְ עוֹלָם, נִ ת הָ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ א הַ רָ בָּ ה שֶׁ עָ שָׁ בְּ
ר לוֹ: אָמַ וָּה אוֹתוֹ וְ צִ ם וְ אָדָ ת הָ א אֶ רָ ים. בָּ יוֹנִ לְ עֶ יֵּשׁ בָּ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ בַּ
נּוּ מֶּ ע לֹא תֹּאכַל מִ רַ ת טוֹב וָ עַ דַּ ץ הַ עֵ גַּן אָכֹל תֹּאכֵל, וּמֵ ץ הַ כָּל עֵ מִ
ךְ רוּךְ הוּא, כָּ דוֹשׁ בָּ קָּ ר לֵקהּ הַ וּוּיוֹ. אָמַ ל צִ בַר עַ עָ )בראשית ב, טז-יז(. וְ

בָר דָ ים, וְ יוֹנִ לְ עֶ י בָּ יֵּשׁ לִ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ ה בַּ ירָ י דִּ א לִ יְּהֵ וֶה שֶׁ אֲ תַּ י מִ יתִ יִ הָ

דוֹשׁ … קָּ לֵּק הַ יַּד סִ תָּ אוֹתוֹ. מִ רְ מַ לֹא שָׁ ךָ וְ י אוֹתְ יתִ וִּ ד צִ חָ אֶ
(Numb. 7:1), “So it came to pass on the day that Moses had

finished.” Rav says, “Every place where it is stated, ‘So it

came to pass (wayehi),’ [is referring to] something new”; but

R. Simeon says, “Every place where it says, ‘So it came to

pass (wayehi)’ [is referring to] something which existed, has

ceased [to exist] for a long time, and has returned to be as it

was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar …

Midrash Tanchuma -- Torat Emet (Public Domain) · Townsend 1989 transla‐
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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נתאוה הקב״ה להיות לו דירה בתחתונים

Rabbi Ami says that the Holy One, blessed be He, desired

that just as He has a dwelling above, so He should have a

dwelling below. The Kehot note points here as well.

Midrash Tanchuma, Bechukotai 3:1מדרש תנחומא, בחוקתי ג׳:א׳

י נִ כְ שָׁ יִם לְ רַ צְ ץ מִ רֶ אֶ ם מֵ י אֹתָ ר הוֹצֵאתִ ם אֲשֶׁ יהֶ לֹקֵ  י ה׳ אֱ נִ י אֲ עוּ כִּ יָדְ … וְ

ינֵיהוֹן. בֵּ י זָזָה מִ ינָתִ כִ ין שְׁ י, אֵ צוֹנִ ם יַעֲשׂוּ רְ אִ תוֹכָם )שם פסוק מו(. וְ בְ

ה ירָ יֵּשׁ לוֹ דִּ ם שֶׁ שֵׁ רוּךְ הוּא, כְּ דוֹשׁ בָּ קָּ אַוָּה הַ תְ י, נִ י אַמִּ בִּ ר רַ ה, אָמַ לָמָּ
ם אשׁוֹן, אִ רִ ם הָ ר לָאָדָ ךְ הוּא אוֹמֵ כָּ ה. שֶׁ טָּ מַ ה לְ ירָ ךְ דִּ א לוֹ כָּ יְּהֵ לָה, שֶׁ עְ מַ לְ
ל ךְ עַ לֶ ךָ מֶ ה אוֹתְ עֱשֶׂ ךְ אֶ ים, כָּ יוֹנִ לְ עֶ ל הָ ךְ עַ לֶ י מֶ נִ אֲ ם שֶׁ שֵׁ , כְּ יתָ זָכִ
ין ם )בראשית ב, טו(. אֵ אָדָ ת הָ ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ ר: וַ מַ נֶּאֱ ים, שֶׁ תּוֹנִ חְ תַּ הַ

ה … שָּׁ אִ ח הָ קַּ ר: וַתֻּ מַ נֶּאֱ ה שֶׁ מָ לּוּי, כְּ שׁוֹן עִ לָּא לְ ח אֶ יִּקַּ שׁוֹן וַ לְ
(Lev. 26:3:) “If you walk in My statutes.” This text is related

(to Prov. 1:20), “Wisdom shouts for joy in the street; in the

squares she raises her voice.” R. Samuel bar Nahman ques‐

tioned R. Johanan ben Eleazar, when he was standing in the

market. He said to him, “Recite one chapter (of Mishnah) for

me.” He said to him, “Go to the house of study, and I will re‐

cite it for you there.” He said to him, “Rabbi, did you not

teach me (Prov. 1:20), ‘Wisdom shouts for joy …

Midrash Tanchuma -- Torat Emet (Public Domain) · Townsend 1989 transla‐
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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ושיהי׳ נגלה לעין כל בשר

In Yeshayahu’s prophecy of comfort: “And the glory of

Havayah shall be revealed, and all flesh shall see

together,” at the redemption. The Alter Rebbe alludes to it

for a revelation below that is open to all.

Isaiah 40:5ישעיהו מ׳:ה׳

בֵּר: י ה׳ דִּ י פִּ ו כִּ דָּ ר יַחְ שָׂ אוּ כׇל־בָּ רָ בוֹד ה׳ וְ לָה כְּ גְ נִ וְ
And the glory of the L-RD shall be revealed, and all flesh

shall see it together; for the mouth of the L-RD hath spoken
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it.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה ישעי׳ מ, ה.

די לחכימה ברמיזא

The Zohar (Pinchas) applies the saying “for the wise, by a

hint” to Chochmah, which is grasped by a hint. The Alter

Rebbe uses the saying for wisdom too deep for words, con‐

veyed through a hint in action.

Zohar III, 229bזח״ג רכט, ב

Zohar I, 26bזח״א כו, ב
K E H O T ’ S  N O T E

זח״ג רכט, ב. רפ, ב ותי׳ די לי׳ שם. ]כ[. זח״א כו, ב.
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די לחכימא ברמיזא

Here the Zohar (Ki Seitzei) ends a discussion with “there is

no need to elaborate; for the wise, a hint.” The Kehot note

brings it among the places of this saying.

Zohar, Ki Teitzei 18:88–20:98ספר הזהר, כי תצא י״ח:פ״ח-כ׳:צ״ח
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וראיתם אותו וזכרתם

“And it shall be tzitzis for you, and you shall see it and re‐

member all the commandments of Havayah and do

them.” The Alter Rebbe explains that the physical act of

looking at the threads brings one to remember all the

mitzvos.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר טו, לט.
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ל״ב נתיבות חכמה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה ס״י א, א.
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ל״ב נתיבות החכמה

Sefer Yetzirah opens: with thirty-two wondrous paths of

wisdom the Creator engraved and created His world. The

Alter Rebbe connects the thirty-two threads of the tzitzis

with these paths.

Sefer Yetzirah 1:1ספר יצירה א׳:א׳

בשלשים ושתים נתיבות פליאות חכמה חקק יה ה׳ צבאות אלקי ישראל
אלקים חיים ומלך עולם אל שדי רחום וחנון רם ונשא שוכן עד מרום

וקדוש שמו וברא את עולמו בשלשה ספרים בספר וספר וספור:
Yah, the L-rd of hosts, the living G-d, King of the Universe,

Omnipotent, All-Kind and Merciful, Supreme and Extolled,

who is Eternal, Sublime and Most-Holy, ordained (formed)

and created the Universe in thirty-two mysterious paths of

wisdom by three Sepharim, namely: 1) S'for 2 ;ר פָ Sippur (סְ

וּר פּ ר and 3) Sapher ;סִ פֶ .which are in Him one and the same סֵ

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
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ע״פ וללבן שתי בנות

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תו״א כג, ב.

59

Rabbi Yochanan taught that the Holy One, blessed be He,

said, “I will not enter the Jerusalem above until I enter the

Jerusalem below,” and the Talmud confirms that there is a

Jerusalem above. The text cites it for the Land above with

its own Temple and Jerusalem.

Taanit 5aתענית ה׳ א

60

משה . . מבחי׳ דור דעה

Kehot’s note points to where this is explained further: Etz

Chaim.

K E H O T ’ S  N O T E

ראה ע״ח שער הארת המוחין פ״א.
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דור דעה

Etz Chaim, Sha’ar Hearas HaMochin, chapter 1, the place

the Kehot note gives: the generation of the desert is called

the “generation of knowledge” because its souls came

from the supernal Daas, which is the level of Moshe, and

all of them were included in him. The Alter Rebbe places

Moshe at this level, above even the spies.

Sefer Etz Chaim 32:4עץ חיים ל״ב:ד׳

… אבל הענין הוא כי הנה נתבאר שמשה הוא בחי׳ יסוד אבא שבתוך

ז״א מהחזה ולמטה ואע״פ שהארותיו הם ב׳ מטות ודור המדבר כנ״ל
עכ״ז היתה כוונתו לתקן גם את רחל אע״פ שהיא מהארת אמא אף בזמן

שהארת דור המדבר קיימת ויהיו שתיהן מאירות ותזדווג רחל עם ז״א
בסוד ה׳ בחכמה יסד ארץ כי אבא הנקרא חכמה בטבעו לאהוב את בתו
היחידה בין ז׳ הבנים כנזכר בספר הבהיר ולסבת תקון זה שלח מרגלים
ההם אל א״י שהיא רחל כנ״ל והנה המרגלים האלו הם ניצוצי הארת

משה יסוד אבא אשר בהאירם …
Sefer Etz Chaim (Public Domain)
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תקט״ו תפלות כמנין ואתחנן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ועל״ק במסעי )צד, ד(. וש״נ. ]כ[.
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ואתחנן

“And I pleaded with Havayah at that time, saying…”:

Moshe recounts his plea to enter the Land. The numerical

value of va’eschanan, 515, is the number of his prayers.

Deuteronomy 3:23דברים ג׳:כ״ג

וא לֵאמֹר: הִ ת הַ עֵ ל־ה׳ בָּ נַּן אֶ חַ תְ אֶ וָ
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And I besought the L-RD at that time, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ששים המה מלכות

“There are sixty queens and eighty concubines, and maid‐

ens without number.” The Alter Rebbe refers to his expla‐

nation of this verse and the next for the superiority of the

souls over the angels.

Song of Songs 6:8שיר השירים ו׳:ח׳

ר: פָּ סְ ין מִ עֲלָמוֹת אֵ ים וַ שִׁ גְ ילַ ים פִּ מֹנִ לָכוֹת וּשְׁ ה מְ מָּ ים הֵ שִּׁ שִׁ
There are threescore queens, And fourscore concubines,

And maidens without number.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אחת היא יונתי

“One is she, my dove, my perfect one”: in the Song, the

lover says that among all the queens his dove is unique.

The same discourse contrasts the souls of Israel with the

angels, who are from the level of speech.

Song of Songs 6:9שיר השירים ו׳:ט׳

נוֹת אוּהָ בָ הּ רָ תָּ דְ יוֹלַ יא לְ ה הִ רָ הּ בָּ מָּ אִ יא לְ ת הִ י אַחַ תִ מָּ י תַ יא יוֹנָתִ ת הִ אַחַ

: לוּהָ לְ הַ יְ ים וַ שִׁ גְ ילַ לָכוֹת וּפִ רוּהָ מְ יְאַשְּׁ וַ
My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״פ והארץ הדום

There the Alter Rebbe explains “the earth is My footstool”:

a footstool is a small seat set under the feet, and the

Community of Israel is called the “foot.” The foot has an

advantage the head lacks, for the feet carry the head

where it wishes to go and the head’s life-blood is in them,

as when letting blood from the foot heals the head.

K E H O T ’ S  N O T E

תו״א א, ב.

67

והארץ הדום רגלי
“The heavens are My throne, and the earth is My

footstool.” The Alter Rebbe refers to his discourse on this

verse, where rectifying one’s deeds makes the mind and

heart a thousand times purer.

Isaiah 66:1ישעיהו ס״ו:א׳

י נוּ־לִ בְ ר תִּ יִת אֲשֶׁ י־זֶה בַ י אֵ לָ גְ ץ הֲדֹם רַ אָרֶ הָ י וְ אִ סְ יִם כִּ מַ שָּׁ ר ה׳ הַ כֹּה אָמַ
י: תִ נוּחָ קוֹם מְ י־זֶה מָ אֵ וְ

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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האומר אין לי אלא תורה

Rabbi Yosei teaches that one who says he has only Torah

does not have even Torah, for whoever is not engaged in

doing is not engaged in learning. Iggeres HaKodesh

quotes it with the words “without acts of kindness,” and

the maamar brings it to show that the Torah depends on

deeds.

Yevamot 109b:4–5יבמות ק״ט ב:ד׳-ה׳

יָא, נְ תַ כָה — דְּ בַר הֲלָ דְ מוֹ לִ צְ עַ עַ לוֹף דּוֹץ. תּוֹקֵ י שְׁ דִ בְ עָ יּוֹן — דְּ צִ לְ י שַׁ בֵ עֲרָ
לָּא: א! אֶ יטָ שִׁ ה. פְּ ין לוֹ תּוֹרָ ה — אֵ ין לוֹ תּוֹרָ ר אֵ אוֹמֵ ר: כׇּל הָ י אוֹמֵ י יוֹסֵ בִּ רַ
א! יטָ שִׁ י פְּ א נָמֵ ה. הָ לָּא תּוֹרָ ין לוֹ אֶ ה — אֵ לָּא תּוֹרָ ין לוֹ אֶ ר אֵ אוֹמֵ כׇּל הָ
א: רָ ר קְ פָּא, אָמַ ב פָּ ר רַ א? אָמַ מָ עְ אי טַ ין לוֹ. מַ ה אֵ ילּוּ תּוֹרָ פִ אֲ לָּא דַּ אֶ

ינוֹ אֵ ה, כֹּל שֶׁ ידָ מִ לְ נוֹ בִּ יָּה יֶשְׁ עֲשִׂ נוֹ בַּ יֶּשְׁ ם״ — כֹּל שֶׁ יתֶ עֲשִׂ ם וַ תֶּ דְ מַּ לִ ״וְ
ה. ידָ מִ לְ ינוֹ בִּ יָּה אֵ עֲשִׂ בַּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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יבמות קט, ב. ]וראה קונט׳ עץ החיים פי״ב בהערה[. ]כ[. באגה״ק שם: כל
האומר.
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אורייתא מחכמה נפקת
The Zohar teaches that the Torah comes forth from

Chochmah. Iggeres HaKodesh, quoted here, explains that

those who study draw this Chochmah into the letters of

speech.

Zohar, Mishpatim 20:500–502ספר הזהר, משפטים כ׳:ת״ק-תק״ב
For the Torah itself emanates from Wisdom, from the realm

called.”holiness”, and Wisdom itself emanates from the re‐

gion called “holy (lit. holiness) of holies”.’ Said R. Isaac:

‘The Jubilee is also designated “holiness”, as it is written:

“For it is the jubilee; it shall be holiness (kodesh) unto you”

(Lev. 14, 12). The Israelites who are destined to be “men of

holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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להחיות רוח שפלים ונדכאים
G-d says through Yeshayahu that He dwells on high and

also with the crushed and lowly of spirit, “to revive the

spirit of the lowly and to revive the heart of the crushed.”

Iggeres HaKodesh uses the phrase for the kindness that

draws life down to those below.

Isaiah 57:15ישעיהו נ״ז:ט״ו

כָּא ת־דַּ אֶ כּוֹן וְ שְׁ דוֹשׁ אֶ קָ רוֹם וְ מוֹ מָ דוֹשׁ שְׁ קָ ד וְ ן עַ א שֹׁכֵ שָּׂ נִ ם וְ ר רָ י כֹה אָמַ כִּ

ים: כָּאִ דְ חֲיוֹת לֵב נִ הַ ים וּלְ לִ פָ חֲיוֹת רוּחַ שְׁ הַ ל־רוּחַ לְ פַ וּשְׁ
For thus saith the High and Lofty One That inhabiteth eter‐

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re‐

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אל יתהלל חכם בחכמתו

G-d says through Yirmeyahu: “Let not the wise man glory

in his wisdom, nor the mighty man in his might, nor the

rich man in his riches.” Iggeres HaKodesh reads it as
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teaching that wisdom alone, without kindness, draws no

life below.

Jeremiah 9:22ירמיהו ט׳:כ״ב

תוֹ אַל־ בוּרָ גְ בּוֹר בִּ גִּ לֵּל הַ הַ אַל־יִתְ תוֹ וְ מָ כְ חׇ כָם בְּ לֵּל חָ הַ ר ה׳ אַל־יִתְ כֹּה אָמַ
רוֹ: שְׁ עׇ יר בְּ שִׁ לֵּל עָ הַ יִתְ

Thus saith the L-RD: Let not the wise man glory in his wis‐

dom, neither let the mighty man glory in his might, Let not

the rich man glory in his riches;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

כי אני ה׳ עושה חסד

“But in this let him who glories glory: that he understands

and knows Me, that I am Havayah who does kindness, jus‐

tice and righteousness in the land.” Kindness is what car‐

ries the life of wisdom below.

Jeremiah 9:23ירמיהו ט׳:כ״ג

ד סֶ ה חֶ י ה׳ עֹשֶׂ נִ י אֲ י כִּ יָדֹעַ אוֹתִ כֵּל וְ שְׂ לֵּל הַ הַ תְ מִּ לֵּל הַ הַ זֹאת יִתְ ם־בְּ י אִ כִּ

ם־ה׳ אֻ י נְ תִּ צְ פַ לֶּה חָ אֵ י־בְ ץ כִּ ה בָּאָרֶ קָ דָ פָּט וּצְ שְׁ מִ
But let him that glorieth glory in this, that he understandeth,

and knoweth Me, That I am the L-RD who exercise mercy,

justice, and righteousness, in the earth; for in these things I

delight, Saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אתם עדי

At the end of Parshas Kedoshim the Zohar expounds “You

are My witnesses”: Israel are called witnesses, as are heav‐

en and earth, and Israel bear witness concerning one an‐

other. The text points to an explanation elsewhere of this

saying of the Zohar.

Zohar, Kedoshim 17:104–18:108ספר הזהר, קדושים י״ז:ק״ד-י״ח:ק״ח
1The first 6 lines of the Hebrew text are not found in our

translation.They then rose, and as they went along R.

Eleazar cited the verse: THOU SHALT NOT GO UP AND

DOWN AS A TALE-BEARER AMONG THY PEOPLE, ETC. All

these rules’, he said, ‘have been commented on by the

Companions. Let us, however, also give some exposition of

this section. It is written: YE SHALL KEEP MY STATUTES.

THOU SHALT NOT LET THY CATTLE GENDER WITH A

DIVERSE KIND, ETC. It is written: “Ye are my witnesses said

…

The Zohar; London, Soncino Press, 1933 (Public Domain)
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והיה לכם לציצית

“And it shall be tzitzis for you, and you shall see it and re‐

member all the commandments.” The Alter Rebbe refers

to his discourse on this verse.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי מאיש לוקחה זאת

Adam says of the woman: “She shall be called woman, for

this one was taken from man.” The discourse on tzitzis

discusses this verse in connection with the same theme.

Genesis 2:23בראשית ב׳:כ״ג

י ה כִּ שָּׁ א אִ רֵ קָּ זֹאת יִ י לְ רִ שָׂ בְּ ר מִ שָׂ י וּבָ מַ עֲצָ צֶם מֵ ם עֶ עַ פַּ ם זֹאת הַ אָדָ ר הָ יֹּאמֶ וַ

ה־זֹּאת: חָ קְ ישׁ לֻ אִ מֵ
And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak‐

en out of Man.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וממדבר מתנה
The Midrash expounds “and from the desert, Mattanah”: it

was given to them in the desert, so that no tribe could

claim precedence in it, and as a desert is neither sown nor

worked, so one who accepts the Torah is freed from the

yoke of worldly occupation. The Alter Rebbe cites it to

show that the Torah is called “desert.”

Bamidbar Rabbah 19:26במדבר רבה י״ט:כ״ו

77

וממדבר מתנה

In the list of Israel’s journeys after the song of the well:

“and from the desert, to Mattanah,” a place on their way.

The Midrash reads Mattanah as “gift,” the Torah given in

the desert.

Numbers 21:18במדבר כ״א:י״ח

נָה: תָּ בָּר מַ דְ מִּ ם וּמִ עֲנֹתָ שְׁ מִ ק בְּ חֹקֵ מְ ם בִּ עָ י הָ יבֵ דִ ים כָּרוּהָ נְ רִ רוּהָ שָׂ ר חֲפָ אֵ בְּ

The well, which the princes digged, Which the nobles of the

people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אל יתהלל חכם בחכמתו

“Let not the wise man glory in his wisdom.” The maamar

reads it together with the next verse: wisdom alone is not

the goal.

Jeremiah 9:22ירמיהו ט׳:כ״ב

תוֹ אַל־ בוּרָ גְ בּוֹר בִּ גִּ לֵּל הַ הַ אַל־יִתְ תוֹ וְ מָ כְ חׇ כָם בְּ לֵּל חָ הַ ר ה׳ אַל־יִתְ כֹּה אָמַ
רוֹ: שְׁ עׇ יר בְּ שִׁ לֵּל עָ הַ יִתְ

Thus saith the L-RD: Let not the wise man glory in his wis‐

dom, neither let the mighty man glory in his might, Let not

the rich man glory in his riches;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חסד ומשפט וצדקה בארץ

“That I am Havayah who does kindness, justice and right‐

eousness in the land, for in these I delight.” The Alter
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Rebbe stresses “in the land”: through these deeds the su‐

pernal Chochmah is drawn down.

Jeremiah 9:23ירמיהו ט׳:כ״ג

ד סֶ ה חֶ י ה׳ עֹשֶׂ נִ י אֲ י כִּ יָדֹעַ אוֹתִ כֵּל וְ שְׂ לֵּל הַ הַ תְ מִּ לֵּל הַ הַ זֹאת יִתְ ם־בְּ י אִ כִּ
ם־ה׳ אֻ י נְ תִּ צְ פַ לֶּה חָ אֵ י־בְ ץ כִּ ה בָּאָרֶ קָ דָ פָּט וּצְ שְׁ מִ

But let him that glorieth glory in this, that he understandeth,

and knoweth Me, That I am the L-RD who exercise mercy,

justice, and righteousness, in the earth; for in these things I

delight, Saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וכל חפצים לא ישוו בה

In Wisdom’s call in Proverbs: “For wisdom is better than

pearls, and all desirable things cannot compare to it.” The

discourse the Alter Rebbe cites applies it to the study of

the Torah.

Proverbs 8:11משלי ח׳:י״א

ווּ־בָהּ: ים לֹא יִשְׁ צִ כׇל־חֲפָ ים וְ ינִ נִ פְּ ה מִ מָ כְ י־טוֹבָה חׇ כִּ

For wisdom is better than rubies, And all things desirable

are not to be compared unto her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואפילו חפצי שמים

The Talmud contrasts “all your desires cannot compare to

it” with “all desirable things cannot compare to it,” which

includes even the desires of Heaven, and resolves that a

mitzvah others can perform does not set aside Torah

study. The Alter Rebbe cites the phrase from his discourse

on the Ten Commandments.

Moed Katan 9b:2–3מועד קטן ט׳ ב:ב׳-ג׳

יךָ לֹא צֶ כׇל חֲפָ ים וְ ינִ נִ פְּ יא מִ ה הִ רָ קָ יב: ״יְ תִ הוּ, כְּ י לְ עֵ בְּ א מִ קָ י וְ בִ ר יָתְ הֲדַ
הּ״ ווּ בָ ים לֹא יִשְׁ צִ יב: ״כׇּל חֲפָ תִ ווּ בָהּ, וּכְ יִם יִשְׁ מַ י שָׁ צֵ פְ א חֶ ווּ בָהּ״ — הָ יִשְׁ

ל הּ עַ ר לַעֲשׂוֹתָ שָׁ פְ אֶ וָה שֶׁ צְ מִ ווּ בָהּ! כָּאן בְּ יִם לֹא יִשְׁ מַ י שָׁ צֵ פְ ילּוּ חֶ פִ אֲ — דַּ

ים. רִ חֵ י אֲ דֵ ל יְ הּ עַ ר לַעֲשׂוֹתָ שָׁ פְ י אֶ אִ וָה שֶׁ צְ מִ ים, כָּאן בְּ רִ חֵ י אֲ דֵ יְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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אם אין חכמה אין יראה
Rabbi Elazar ben Azaryah says: “If there is no wisdom

there is no fear; if there is no fear there is no wisdom.” The

Alter Rebbe refers to his treatment of this teaching

elsewhere.

Pirkei Avot 3:17משנה אבות ג׳:י״ז
ךְ רֶ ין דֶּ ם אֵ ץ. אִ רֶ ךְ אֶ רֶ ין דֶּ ה, אֵ ין תּוֹרָ ם אֵ ר, אִ יָה אוֹמֵ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ
ם ה. אִ מָ כְ ין חָ אָה, אֵ ין יִרְ ם אֵ אָה. אִ ין יִרְ ה, אֵ מָ כְ ין חָ ם אֵ ה. אִ ין תּוֹרָ ץ, אֵ רֶ אֶ
ם ה. אִ ין תּוֹרָ ח, אֵ מַ ין קֶ ם אֵ ינָה. אִ ין בִּ ת, אֵ עַ ין דַּ ם אֵ ת. אִ עַ ין דַּ ינָה, אֵ ין בִּ אֵ

ה מַ יו, לְ עֲשָׂ מַּ בָּה מִ רֻ תוֹ מְ מָ כְ חָ ר, כָּל שֶׁ יָה אוֹמֵ ח. הוּא הָ מַ ין קֶ ה, אֵ ין תּוֹרָ אֵ
תּוֹ רְ עוֹקַ רוּחַ בָּאָה וְ הָ ין, וְ טִ עָ יו מֻ שָׁ רָ שָׁ ין וְ בִּ רֻ יו מְ נָפָ עֲ ן שֶׁ ילָ אִ ה, לְ הוּא דוֹמֶ
י ה כִּ אֶ לֹא יִרְ בָה וְ עֲרָ ר בָּ עָ רְ עַ יָה כְּ הָ ר )ירמיה יז( וְ מַ נֶּאֱ נָיו, שֶׁ ל פָּ תּוֹ עַ כְ הוֹפַ וְ

ץ … רֶ בָּר אֶ דְ מִּ ים בַּ רִ ן חֲרֵ כַ שָׁ יָבוֹא טוֹב וְ
Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.

Where there is no understanding, there is no knowledge;

where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no

Torah, there is no bread. He used to say: one whose wisdom

…

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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ומדברך נאוה

“And your speech is lovely.” As earlier in the maamar,

midbarech (“your speech”) is read as midbar (“desert”),

the spies’ wish to remain in the desert.

Song of Songs 4:3שיר השירים ד׳:ג׳

: ךְ תֵ מָּ צַ ד לְ עַ בַּ ךְ מִ תֵ קָּ מּוֹן רַ רִ לַח הָ פֶ ךְ נָאוֶה כְּ רֵ בָּ דְ ךְ וּמִ יִ תוֹתַ פְ י שִׂ נִ שָּׁ חוּט הַ כְּ
Thy lips are like a thread of scarlet, And thy mouth is come‐

ly; Thy temples are like a pomegranate split open Behind

thy veil.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם אין יראה אין חכמה
“If there is no fear there is no wisdom.” The Alter Rebbe

reads it as teaching that the light of the Torah can be

drawn down only after the fulfillment of the mitzvos.

Pirkei Avot 3:17משנה אבות ג׳:י״ז
ךְ רֶ ין דֶּ ם אֵ ץ. אִ רֶ ךְ אֶ רֶ ין דֶּ ה, אֵ ין תּוֹרָ ם אֵ ר, אִ יָה אוֹמֵ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ
ם ה. אִ מָ כְ ין חָ אָה, אֵ ין יִרְ ם אֵ אָה. אִ ין יִרְ ה, אֵ מָ כְ ין חָ ם אֵ ה. אִ ין תּוֹרָ ץ, אֵ רֶ אֶ
ם ה. אִ ין תּוֹרָ ח, אֵ מַ ין קֶ ם אֵ ינָה. אִ ין בִּ ת, אֵ עַ ין דַּ ם אֵ ת. אִ עַ ין דַּ ינָה, אֵ ין בִּ אֵ

ה מַ יו, לְ עֲשָׂ מַּ בָּה מִ רֻ תוֹ מְ מָ כְ חָ ר, כָּל שֶׁ יָה אוֹמֵ ח. הוּא הָ מַ ין קֶ ה, אֵ ין תּוֹרָ אֵ
תּוֹ רְ עוֹקַ רוּחַ בָּאָה וְ הָ ין, וְ טִ עָ יו מֻ שָׁ רָ שָׁ ין וְ בִּ רֻ יו מְ נָפָ עֲ ן שֶׁ ילָ אִ ה, לְ הוּא דוֹמֶ
י ה כִּ אֶ לֹא יִרְ בָה וְ עֲרָ ר בָּ עָ רְ עַ יָה כְּ הָ ר )ירמיה יז( וְ מַ נֶּאֱ נָיו, שֶׁ ל פָּ תּוֹ עַ כְ הוֹפַ וְ

ץ … רֶ בָּר אֶ דְ מִּ ים בַּ רִ ן חֲרֵ כַ שָׁ יָבוֹא טוֹב וְ
Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.

Where there is no understanding, there is no knowledge;

where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no

Torah, there is no bread. He used to say: one whose wisdom

…

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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הקדימו נעשה לנשמע

When Israel put “we will do” before “we will hear,” a heav‐

enly voice went forth and said, “Who revealed to My chil‐

dren this secret, which the ministering angels use?” The

Alter Rebbe brings it as proof that Israel understood that

deeds must come first.

Shabbat 88a:8שבת פ״ח א:ח׳

ה בַּת תָ ע״ יָצְ מָ שְׁ ״נִ ה״ לְ ל ״נַעֲשֶׂ אֵ רָ ימוּ יִשְׂ דִּ קְ הִ ה שֶׁ עָ שָׁ זָר: בְּ עָ לְ י אֶ בִּ ר רַ אָמַ
ין בּוֹ? שִׁ מְּ תַּ שְׁ ת מִ רֵ שָּׁ י הַ כֵ אֲ לְ מַּ ז זֶה שֶׁ נַי רָ בָ לָּה לְ י גִּ ן: מִ הֶ ה לָ רָ אָמְ קוֹל וְ
רוֹ״ — בָ קוֹל דְּ מֹעַ בְּ שְׁ רוֹ לִ בָ י דְ י כֹחַ עֹשֵׂ בֹּרֵ יו גִּ אָכָ לְ כוּ ה׳ מַ רְ יב: ״בָּ תִ כְ דִּ
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יב תִ כְ אי דִּ ינָא: מַ נִ י חֲ בִּ רַ א בְּ מָ י חָ בִּ ר רַ ״. אָמַ מֹעַ שְׁ ר ״לִ הֲדַ י״, וַ א ״עֹשֵׂ ישָׁ רֵ בְּ
ה : מָ ךְ ר לָ , לוֹמַ פּוּחַ תַ ל לְ אֵ רָ לוּ יִשְׂ שְׁ מְ ה נִ גוֹ׳״ — לָמָּ ר וְ יַּעַ י הַ עֲצֵ פּוּחַ בַּ תַ ״כְּ

ע״. מָ שְׁ ״נִ ה״ לְ ימוּ ״נַעֲשֶׂ דִּ קְ ל הִ אֵ רָ יו, אַף יִשְׂ לָ עָ ם לְ יוֹ קוֹדֶ רְ פּוּחַ זֶה פִּ תַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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