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“Return, O Israel”

“Havayah is Elokim” has two meanings: Havayah’s creative
kindness is one with Elokim’s contraction, the unity a tzaddik
builds step by step; and, before G-d’s own Essence, Havayah
itself is only a contraction. Teshuvah, a leap from the depth of

the heart to Anochi above the Name, reaches the second, so

“Return, O Israel, unto Havayah your G-d” means: return until

Havayah is, to you, like Elokim.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

“Havayah is Elokim” has two meanings: Havayah’s creative kindness is one with
Elokim’s contraction, the unity a tzaddik builds step by step; and, before G-d’s own
Essence, Havayah itself is only a contraction. Teshuvah, a leap from the depth of
the heart to Anochi above the Name, reaches the second, so “Return, O Israel, unto

Havayah your G-d” means: return until Havayah is, to you, like Elokim.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar begins from the purpose of creation: G-d desired a dwelling place below, built when the
world’s concealment is subdued and turned into light by uniting Havayah with Elokim in heaven and
on earth, that is, in every level of the soul. Yaakov does this from within the struggle; Yisrael already
stands above Elokim. The double cry on Mount Carmel, “Havayah, He is Elokim,” shows the phrase’s
two meanings: Havayah’s creative kindness and Elokim’s contraction are one; and, relative to G-d’s
Essence, Havayah itself is only a contraction. The tzaddik ascends in order, as in Yaakov’s vow, but sin
blemishes the letters of the Name and extinguishes the soul’s lamp, so the sinner cannot climb step by
step. His remedy is a cry from the depth of the heart and compassion for his own G-dly spark, which
leap to Anochi, above the Name, from which forgiveness flows through the Thirteen Attributes of
Mercy. Afterwards he returns to Torah and mitzvos with greater light, like sheaves grown from seed.

Tavor, Carmel and Sinai, and the order of the Shema and the Shemoneh Esreh, illustrate the two paths.

OUTLINE

1 Yaakov and Yisrael m

Creation’s purpose is to turn concealment into light by uniting Havayah with Elokim in all four levels of the
soul; Yaakov does this from within the struggle, as the lower unity, while Yisrael stands above Elokim.

2 Two meanings of “Havayah is Elokim” 12-3

The double cry at Carmel: Havayah’s kindness is one with Elokim’s contraction, and before G-d’s Essence
Havayah itself is only a contraction. Yaakov’s vow climbs to that view step by step, the way of the tzaddikim,
but one who has sinned has blemished the Name.

3 How sin blemishes the Name 14

Trust in schemes, anger and arrogance damage the yud of bittul and Chochmah and bring “spiritual
stoning”; misdirected passion damages the hei and is “spiritual burning.”
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4 The cry of the heart

15-6

A cry from the depth of the heart and compassion for the soul’s G-dly spark reach Anochi, above Havayah;

this is “Return, O Israel, unto Havayah your G-d.”

5 Teshuvah as a leap

17-10

Sin extinguishes the soul’s lamp, so teshuvah must leap, and afterwards Torah and mitzvos resume. The
Thirteen Attributes from Anochi renew Havayah itself, and Psalm 126 describes the soul’s descent and its

weeping return.

6 Sheaves and the double declaration

1M11-13

The returning soul brings back abundant light; the double “Havayah is Elokim” at Carmel and the double

Anochi of forgiveness express teshuvah’s higher reach, fragrant like the perfumer’s oil.

7 Tavor, Carmel and Sinai

M4-16

Tavor and Carmel, “mountains of separation,” reached the highest level through teshuvah, yet the Torah

was given on humble Sinai, the ordered path of the tzaddikim, who also do teshuvah, since it is a return

from any distance.

8 “Return, O Israel” in daily prayer

117

After accepting G-d’s kingship in the Shema comes “Forgive us”: the teshuvah of Yisrael, rising above

Yaakov until Havayabh is like Elokim.

KEY CONCEPTS

Havayah and Elokim 0°p%x1 171

Havayah is G-d’s power that brings all things into being;
Elokim is the contraction that conceals it so that finite
worlds can exist. Their unity is the theme of the maamar.

The higher and lower unity 7xnn X71071 78?7y X707
Two ways of uniting the Names, expressed in the two lines
of the Shema. Yaakov’s lower unity draws Havayah into
Elokim; Yisrael stands above Elokim, with Elokim included
in Havayah.

Anochi °21x

“I”: G-d’s own Essence, “Who I am,” beyond every name,
even Havayah. Forgiveness on Yom Kippur comes from
there.
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Subjugation and transformation X>27NX) X°93NX
Subduing the sitra achra and turning darkness into light:

the ordered service through which the world becomes
G-d’s dwelling.

Teshuvah as aleap 177

Teshuvah does not climb level by level; it leaps above the
chain of descending worlds, because sin has weakened the
soul for the gradual path.

The Thirteen Attributes of Mercy 0°n»na1 mTn 2

The attributes of grace and compassion that flow from
Anochi and make Havayah itself possible; on Yom Kippur
they are revealed as forgiveness.
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SECTION 1 - 11

Yaakov and Yisrael
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“Return, O Israel,” etc. Now, there are two levels, Yaakov and Yisrael; and it is written, “Not Yaakov
shall [your name] be called,” etc. The explanation is this.
The maamar opens with Hosea 14:2, “Return, O Israel, unto Havayah your G-d,” the verse that begins the
haftarah of Shabbos Shuvah, the Shabbos between Rosh Hashanah and Yom Kippur. The prophet calls the

people “Israel” rather than “Yaakov,” and the Alter Rebbe begins by noting that these two names are two dis-

tinct levels, as when Yaakov was told he would no longer be called only Yaakov but Yisrael.
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Now, it is known that the purpose of the creation of the worlds is that there be for Him, may He be
blessed, a dwelling place among the lower realms (dirah betachtonim), that is, through the subju-
gation of the sitra achra (iskafya) and the transformation of darkness into light (is’hapcha), etc. For

The starting point is a basic principle: G-d created the worlds because He desired a dwelling place in the low-

est realm. That dwelling is built when the sitra achra, the forces opposed to holiness, is subdued (iskafya),
and further, when the darkness itself is turned into light (is’hapcha).
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indeed, olam (“world”) is from the term he’lem (“concealment”), which is the darkness and the
hiddenness that conceals and hides the Infinite Light (Or Ein Sof), blessed be He, that dwells within
it, so that it appears to be something (yesh), a thing unto itself. And this darkness will be trans-
formed into light in the Time to Come,

The Hebrew word for “world,” olam, shares its root with he’lem, “concealment”: the world is what hides the

Infinite Light that is actually present within it, so that the world seems to exist in its own right. This conceal-
ing darkness is not permanent; in the Time to Come it will itself become light.

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/ 4



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 1 19 DR 1N

DI PW RIDINKT RPN 122 MPAT 7972 1INTI23 17PN 277 DY 139917 11D 2IRT° 1293 179 2D
9225 5RO Mawm 91N Ny wrn 01%pa T Nyt mn

for “eye to eye they shall see,” etc. And this is through our deeds and our divine service during the
days of exile, in the manner of the subjugation and transformation of the soul from “the one oppo-
site the other,” by fulfilling what is written, “Know this day and take it to your heart
Isaiah’s promise that “eye to eye they shall see” describes that future revelation. It is earned now, in exile, by
subduing and transforming the soul that stems from “the one opposite the other” (Ecclesiastes 7:14), the

side opposed to holiness, which Tanya, chapter 6, identifies with the animal soul. This is done by fulfilling
the verse “Know this day and take it to your heart” (Deuteronomy 4:39).
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that Havayah, He is Elokim,” etc. For through this level of knowing, which belongs to “today, to do
them,” and which is the level of knowledge alone, one merits, in the days of Mashiach, “tomorrow,
to receive their reward,” at the level of actual sight,

The verse continues, “that Havayah, He is Elokim.” The Sages said that “today” is for doing the mitzvos and

“tomorrow” for receiving their reward; accordingly, “know this day” means that now we only know G-d’s
unity, while in the days of Mashiach the same truth will be seen.

RO RTINS P39 RIT DOPORT RIT 210 12330 PP ynwn 53 1770 AR 10 R YA 1Y 0
(>37 DW3 237X D°PRPR OW 2197w 27ITRY DOPOR Owa 170 v Y 2170w) RN RTINN

for “eye to eye they shall see,” etc. And see what is written at the end of the discourse beginning
“When you hearken to the voice.” And the meaning of “Havayah, He is Elokim” is the higher unity
(yichuda ila’ah) and the lower unity (yichuda tata’ah) (the interweaving of the Name Havayah with-
in the Names Elokim and Ado-nai, and the interweaving of the Names Elokim and Ado-nai within
the Name Havayah)

After pointing to another discourse, the Alter Rebbe defines “Havayah is Elokim” as the higher unity and the

lower unity. Kabbalah expresses these by weaving the letters of one Name into another: the Name Havayah
interwoven within Elokim and Ado-nai, and those Names interwoven within Havayah.
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that are in the Shema: “One,” and “Blessed be the name of the glory of His kingdom forever and
ever” (and see what is written in the discourse beginning “Go forth and behold,” on the subject of
“Lift up your hands”), through which one will come to “And you shall love,” etc.,

The two unities correspond to the two lines of the Shema: “One” and “Blessed be the name of the glory of His

kingdom forever and ever.” Contemplating them brings a person to the verse that follows the Shema’s first
line, “And you shall love Havayah your G-d,” and so to love of G-d.
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and to be in the mode of subjugation and transformation, etc. Therefore we recite the Shema twice
every day, evening and morning, because this unity of “Havayah, He is Elokim” must be “in the
heavens above

The same contemplation also brings one to the work of subjugation and transformation. The Shema is said

twice daily because the unity of “Havayah, He is Elokim” must be established both “in the heavens above”

and “on the earth below,” as the verse in Deuteronomy continues.
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and upon the earth,” etc.; and corresponding to these two levels, which are heaven and earth, we
recite the Shema twice, evening and morning.

The two daily recitals, evening and morning, correspond to these two realms, heaven and earth.
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(And see what is written on the subject of evening and morning, the attribute of night and the at-
tribute of day, in the discourse beginning “Because you did not serve.” And this is also the mean-
ing of “For a G-d of knowledges,” that there are two [kinds of] knowledge: [the view] from below up-
ward is called “something from nothing” (yesh me’ayin),
The parenthesis refers to another discourse on evening and morning as “the attribute of night” and “the at-
tribute of day.” It links them with Chanah’s words “a G-d of knowledges,” in the plural: there are two ways of

knowing, and seen from below, creation is real “something” (yesh) and its divine source seems to be “noth-

ing” (ayin).
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and this is the attribute of night; and from above downward it is the reverse, that above is the exis-
tence (yesh) and below is “considered as nothing,” and this is the attribute of day. And see what is

written at the end of the discourse beginning “And the number of the children of Israel shall be.”)

That view from below is the attribute of night, when G-dliness is hidden. From above looking down the re-
verse is true: the divine is what truly exists and the world is “considered as nothing,” and this is the attribute
of day.

13912 IY2IRA 79195 WA 70 19K N13°M2 °2 DIRT WDI2 v 0 PRI DONY 09y U 1n 1Im
(19 " awm awyn 1R 27y °27Y 977 011D (3550 9w AP YY) WY 1127 1awnmn) Paw 19X

Now, just as in the world there are heaven and earth, so in the soul of man there are these two lev-
els, for the soul is comprised of these four levels: intellect and thought, speech and action. (And

see Zohar, Part III, Pinchas, 220b, on the verse “There is no action or reckoning,” etc.)

Heaven and earth are mirrored in the human soul, which expresses itself through four powers: intellect,
thought, speech and action. The text cites the Zohar on Ecclesiastes 9:10, “there is no action or reckoning,
knowledge or wisdom in the grave,” whose four terms Or HaTorah (quoted in the Kehot note) reads as these
four levels of the soul.
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Now, intellect and thought are the level of heaven, and speech and action are the level of earth. For

although thought too is a garment of the soul,

]

Intellect and thought are the soul’s “heaven,” speech and action its “earth.” Thought, too, is a garment
through which the soul expresses itself, just as speech and action are.
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like speech and action, nevertheless thought is comprised in and united with the intellective soul,

and it is impossible for it to have intellect without the letters of thought;

Yet thought is different: it is fused with the thinking soul itself, since one cannot understand anything with-
out the inner “letters” of thought in which the understanding takes shape.

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/ 7
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so it is like that locust whose garment is of itself and within itself. Whereas speech and action are
levels separate from the soul, and the soul does not clothe itself in them always, but only at the
times when one speaks and acts, etc.

The Midrash speaks of a creature whose covering grows from its own body, and thought is that kind of gar-

ment. Speech and action, by contrast, are separable from the soul, which enters them only when a person
actually speaks or acts.
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Therefore it is called by the name “earth.” And there must be subjugation and transformation in
the soul from “the one opposite the other,” both in the level of heaven and in the level of earth, so
that all four levels be united with G-d alone;

Because speech and action are external, they are called “earth.” The work of subduing and transforming the

soul from “the one opposite the other” must reach all four levels, heaven and earth alike, so that every one
of them is united with G-d alone.
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that is, that intellect and speech be filled with Torah, for the Torah [comes] from Chochmah, etc.,
and “you shall speak of them,” etc.; and the level of action is stated explicitly in the second section:
“and you shall gather in your grain,” which is the deed of charity, etc.

Intellect and speech are to be filled with Torah, which comes from Chochmah, divine wisdom; the Shema

says of its words, “you shall speak of them.” Action is named in the Shema’s second section, “you shall gath-
er in your grain,” which the Alter Rebbe identifies with the deed of charity.
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Now, the lower unity (yichuda tata’ah) is the level of Yaakov: yud akev (“heel”), the yud, the level of
Chochmah (wisdom) and self-nullification (bittul), drawn down into the level of the heel and the
end of the level, so that there be subjugation and transformation.

The name Yaakov is read as yud plus akev, “heel.” The yud stands for Chochmah and self-nullification, and

Yaakov draws this yud down to the “heel,” the lowest end of a person’s level, where the battle of subjugation
and transformation takes place; this is the lower unity.

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/ 8
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That is, when a person is still at the level of battle in this subjugation and transformation, for then
the attribute of Elokim and tzimtzum (contraction), so that there be a world of separation (alma de-

peruda), is what prevails in him, and it is primary in the person’s soul;

Yaakov is a person still in the midst of that battle. In him the attribute of Elokim, the divine contraction that

allows aworld of apparent separateness, still prevails and is the dominant force in his soul.
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only that he draws down the level of the yud, that is, the interweaving of Havayah within Elokim
and Ado-nai, for “Havayah, by Chochmah,” etc. But Yisrael:

All he can do is draw the yud, the Name Havayah, down into Elokim and Ado-nai, the weaving in which
Havayah enters the lower Names; the verse links Havayah with Chochmah, the yud. Yisrael is a different

level.
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“for you have striven with Elokim,” that the Name Havayah has already prevailed over the Name
Elokim, that is, the interweaving of the Names Elokim and Ado-nai within Havayah;

Yisrael was so named “for you have striven with Elokim” and prevailed: in him Havayah has already over-
come Elokim. This corresponds to the reverse weaving, in which Elokim and Ado-nai are included within
Havayah.
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so he is above the level of Elokim, which is the tzimtzum, etc. And “with men”: these are the forces
that spread forth from the Name Elokim, which are the agents of judgment and accusation, etc.
(And see Zohar, Part I, Vayishlach, 174a.)

Yisrael therefore stands above Elokim and its contraction. “And with men” refers to the forces that branch
out from the Name Elokim, the agents of strict judgment and accusation, which Yisrael has also overcome;
the text points to the Zohar on Vayishlach.
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SECTION 2 - 12-3

Two meanings of “Havayah is Elokim”
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2. Now, it is written, “And all the people saw, and they fell on their faces, and they said, ‘Havayah,
He is Elokim,’” twice (in I Kings, chapter 18).

A new section begins with the scene on Mount Carmel, where fire came down from heaven on Eliyahu’s of-
fering and the people fell on their faces and cried out, “Havayah, He is Elokim! Havayah, He is Elokim!” The

verse gives the declaration twice, and the repetition is the subject of what follows.
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(And see about this in [Midrash] Rabbah on Koheles, near its end, at the end of the passage “Dead

flies make the perfumer’s oil reek and pour forth”; and Zohar, Part III) (65a, 264a);

The text lists places that discuss this double cry. The Midrash on Koheles, quoted later in paragraph 12,
reads the verse about the perfumer’s oil as a description of Eliyahu’s generation, and two passages in the
Zohar are cited as well.
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Zohar, Part I (45a); in Tanna DeBei Eliyahu, chapter 17; Jerusalem Talmud, chapter 3 of Taanis, ha-
lachah 4; and see Rashi’s commentary (on Judges, chapter 5) on the verse “Hear, O kings,” [that] at

Carmel it will be said twice.

More sources follow, including the Jerusalem Talmud, which says the fire came down only because Israel
said “Havayah, He is Elokim” twice on Mount Carmel. Rashi on Devorah’s song in Judges 5 cites a Midrash
that at Carmel the declaration would be said doubled.
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Now, to understand why they repeated it twice. But the explanation is that “Havayah, He is Elokim”
has two meanings. The first: that Havayah is the revelation of the Infinite Light (Or Ein Sof), blessed
be He, as a drawing down and spreading forth,

Why did the people say it twice? Because “Havayah is Elokim” has two meanings. In the first, Havayah is the

Infinite Light revealing itself, flowing outward and spreading forth to create.

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/ 10
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which is from the level of Havayah and Chesed (kindness), “He remembered His kindness,” to
bring all beings into being; this very [light] is itself Elokim and the tzimtzum (contraction) by

which it contracted itself so that there be separate, finite worlds,

This flow belongs to Havayah and to Chesed, kindness, the giving that brings all beings into being. The first
meaning says that this very flow is also Elokim, the tzimtzum that limits it so that there can be separate, fi-
nite worlds.
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with a multitude of divisions of levels, kinds upon different kinds. For this tzimtzum, although in
truth it is a great contraction relative to the Infinite Light, blessed be He, which is not limited, is

nevertheless Havayah itself,

Those worlds are divided into countless levels and kinds. Although tzimtzum is a great concealment com-
pared with the unlimited Infinite Light, it is itself an expression of Havayah.
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since through it the level of Havayah is drawn down to bring all beings into being from nothing to
something; for without the tzimtzum there would be no worlds at all, since they would be nullified
in their source and would be as if they were not. If so, the tzimtzum too is the very Havayah and the
drawing down of Chesed, and they are united in a complete and absolutely true unity.

Without tzimtzum there could be no worlds at all: they would dissolve back into their source. So the contrac-
tion itself is part of Havayah’s kindness, and the two are perfectly one.
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(And see what is written about this in the discourse beginning “And Elokim spoke,” etc., “I am
Havayah,” “and I appeared to Avraham,” etc., and at the end of the discourse beginning “Know

this day.”) And the second meaning:

The text points to two discourses on this theme, one in Torah Ohr on “And Elokim spoke... I am Havayah”

and one on “Know this day,” and then turns to the second meaning.
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that the level of Havayah and the drawing down of Chesed which brings all beings into being (for
on this account it is called Havayah, from the term hoveh, “being,” and the yud at the beginning of
the word is to show that He brings into being constantly), this level is

The Name Havayah comes from hoveh, “being,” for it is the power that brings everything into being, and its

opening yud, the prefix of an ongoing verb, shows that this creating never stops. The second meaning will
view this whole level from a higher vantage point.

NI°MAW oW RIT 7T IR A1 915733 T120° AN 1NIREY 220D 4847 m13nR) 0P na P
MW INIR RI1TPD INDD KPR 119K O7AR QTRT O B7TY IR0 OV 13 ROX 11K N0

only the level of Elokim and tzimtzum relative to His Essence and Being, may He be blessed, as it
were; as it is written, “I am Havayah, that is My Name”: the level of Havayah is only the level of a
name, like, by way of analogy, a person’s name, Avraham, which is only for others, to call him by
his name,

Compared with G-d’s own Essence, even Havayah is only “Elokim,” a contraction. The verse “I am Havayah,

that is My Name” shows that Havayah is only a name, and a name, like a person’s name Avraham, exists only
so that others can call him.
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but the name has no comparison or relation at all to the essence and being of the person, for it is

not of his being nor of his measure at all. So too:

A name bears no relation to the essence of the person who carries it. In the same way Havayah, the power

that creates, bears no relation to G-d’s own Being.
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this level of the drawing down of Havayah and Chesed from the Infinite Light, blessed be He, to
give life to the worlds and to bring them into being from nothing to something, bears no compari-
son at all to Him, may He be blessed, as in the analogy of the radiance of the sun [compared] with
the sun, etc. For

The light that gives life to the worlds and creates them out of nothing is like the sun’s radiance compared
with the sun itself: utterly incomparable to its source.
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indeed, He alone, may He be blessed, is holy and set apart from the category of worlds; and His
Name too is “exalted,” at the level of “alone”; only “His splendor” and the radiance of His Name

are “upon the earth,” etc., a glimmer of a glimmer;

Psalms says that G-d’s Name “alone” is exalted, while only “His splendor” is upon the earth. G-d Himself is
holy and apart from all worlds; only a glimmer of a glimmer of His Name reaches creation.
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and even this is at the level of “upon” (al) specifically. And the level of Havayah does not apply to
Him, may He be blessed, for the meaning of Havayah is the yud, Chochmah (wisdom), etc.;

That splendor is “upon” (al) the earth, above it rather than within it. Havayah begins with yud, the letter of
Chochmah, and wisdom is a category that does not apply to G-d Himself.
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and even “You are wise, but not with a knowable wisdom” does not apply to Him, may He be
blessed, except relative to the level of the chain of descending worlds (hishtalshelus), in which the

levels of Chochmah and Binah (understanding) came down in a chain;

Eliyahu’s prayer in the Tikkunei Zohar says, “You are wise, but not with a knowable wisdom.” Even this ap-
plies to G-d only in relation to the chain of descending worlds, in which Chochmah and Binah came into
being.
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and He, may He be blessed, is their source, as it is written, “For with You is the source of life,” and

He is the source of Chochmah and the source of Binah;

G-d is “the source of life,” and therefore the source of Chochmah and Binah.
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but He does not actually clothe Himself in the level of Chochmah, for it is written, “And Chochmah
is found from ayin (nothing)”: from the level of ayin, that is, the coming into being of Chochmabh is
not by way of a chain-like descent and clothing of the Infinite Light, blessed be He, itself,

But He is not clothed within Chochmah. The Alter Rebbe reads Job’s question “Wisdom, from where

(me’ayin) is it found?” as a statement, “wisdom comes from ayin, nothing”: Chochmah does not emerge
from the Infinite Light itself by a direct chain of descent.
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but from a level that is nothing and naught, which is the level of radiance, etc., as is explained else-
where. (And see the discourse beginning “None shall miscarry.”)

Chochmah comes from a level that is “nothing,” a mere radiance of G-dliness. Another discourse, on “None
shall miscarry,” explains this at length.
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And this radiance is itself a vast and immense contraction relative to the Infinite Light, blessed be

He, itself, as it were.

Even that radiance is an immense contraction relative to the Infinite Light itself.
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And this is what Yaakov said in his prayer: “If Elokim will be with me and will guard me,” etc., “and
I return in peace to my father’s house,”

Yaakov’s vow on his way to Charan shows the second meaning in a person’s life. He spoke of a sequence:

first that Elokim be with him and guard him, until he returned in peace to his father’s house.
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then, “and Havayah will be to me as Elokim.” The meaning is: after “Elokim will be with me,” in the
mode of subjugation and transformation (iskafya and is’hapcha), and after all the levels up to “and

I return in peace,” etc.,

Only then would “Havayah be to me as Elokim.” “Elokim will be with me” is the stage of subjugation and

transformation, and the journey up to his peaceful return covers every level in between.
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then he will come and reach a great and wondrous level, namely self-nullification (bittul) and in-
clusion in the Infinite Light, blessed be He, itself, which is far, far above the level of Havayah, until
the level of Havayah will be considered as the level of Elokim.

At the end Yaakov reaches self-nullification in the Infinite Light itself, so far above Havayah that, from there,

Havayah seems no more than Elokim. This is the second meaning of “Havayah is Elokim,” reached from
above.
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(And see what is written about this at the end of the discourse beginning “I am Havayah your G-d,”
in the section of tzitzis, and at the end of the discourse beginning “And I return in peace”; and see
[Midrash] Rabbah, Vayetzei, section 70, regarding “The Holy One, blessed be He, took the words of
the Patriarchs and made them a key to the redemption of the children”; and see what is written

about this at the end of the discourse beginning “And all your children.”)

The text points to further discussions, among them the Midrash that G-d took the words of the Patriarchs, in-
cluding Yaakov’s “and Havayah will be to me as Elokim,” and made them a key to the redemption of their
children.
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3. Now, Yaakov spoke in the order of the levels, from below upward, and this is the level of the tzad-

dikim, who walk before G-d from level to level.

Yaakov’s vow follows the natural order of spiritual growth, upward one step at a time. This is the path of the

tzaddikim, the righteous, who “walk before G-d” from one level to the next.
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But one who has strayed from the path and “sinned against the soul,” having caused a blemish
through some prohibition or through neglecting a positive commandment, cannot draw down the
level of Havayah into the level of Elokim, in the higher and lower unity, so that there be subjuga-
tion and transformation, since he has blemished the Name Havayah.

Someone who has strayed and sinned, by breaking a prohibition or neglecting a positive commandment, has

damaged the Name Havayah itself. He therefore cannot draw Havayah into Elokim through the gradual work

of subjugation and transformation.
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For the mitzvos are called “the mitzvos of Havayah,” as is said in the holy Zohar, that they hang
upon His Name like grapes on a cluster, on the right and on the left: on the right the positive com-

mandments, and on the left the prohibitive commandments.

The mitzvos are “the mitzvos of Havayah”: they hang on G-d’s Name like grapes on a cluster, the positive
commandments on the right and the prohibitions on the left. A sin therefore blemishes the Name itself.

SECTION 3 - 14

How sin blemishes the Name

*17°12 133 719°P0 "N2%°MN1Y T°1° NIRA "NND OXK VAT DY [yaw nxevp] WUR 11PN DOMIK 1AM
13 19 719°P0 1777317 [ovvoon ora) B73172 R 7Y

Now, in the order of the bedtime Shema we say, “If I have blemished the letter yud and become li-
able to stoning”; and likewise, in the confession “For the sin” on Yom Kippur, we mention stoning,

burning, etc.

In the bedtime Shema one confesses, “If I have blemished the letter yud and become liable to stoning,” and
on Yom Kippur the confession “For the sin” lists the court’s death penalties, stoning, burning and the rest.
The Alter Rebbe explains what these words mean for an ordinary person.
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They did not speak specifically of grave transgressions for which one is liable to actual stoning

(such as one who worships idols, who is among those who are stoned),

These confessions do not refer only to the gravest sins, such as idolatry, that actually carry the penalty of
stoning.
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for the Torah is in the mode of hishtalshelus (a chain of descent), having within it physicality and
spirituality; and just as there is physical stoning for transgressions that are grave in physical terms,
so there is spiritual stoning for a sin that our Sages, of blessed memory, weighed as grave trans-
gressions, along the lines of the saying of our Sages, of blessed memory, in the chapter Lifnei
Eideihen, “Jews outside the Land,” etc.
The Torah descends through every level, so it has both a physical and a spiritual meaning. Just as there is
physical stoning for grave physical sins, there is spiritual stoning for sins the Sages equated with grave ones,

as when the Talmud says that Jews outside the Land who attend a gentile’s feast are regarded as “serving
idols in purity,” even though they eat their own food.
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For idolatry in its physical sense is bowing down to the sun and moon, because from them comes
forth the flow of sustenance, as it is written, “with the bounty of the produce of the sun, and with
the bounty of the yield of the

Idolatry in its physical form is bowing to the sun and the moon because sustenance seems to come from
them, as the Torah speaks of “the bounty of the produce of the sun” and the yield of the moons.
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moons.” Although in truth the flow is drawn down through them, they are only the agents of the
flow, and one who bows down to them regards them as something (yesh) and a separate thing, as if

they bestowed [it] on their own.

The sun and moon really do channel the flow of blessing, but only as messengers. The idolater’s error is to
treat them as independent powers that give of their own accord.
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Now, physical bowing means that one bends his physical head and body; and there is spiritual
bowing, when one bends and nullifies his intellect before the thing that flows from the sun and the

moon, which are “the bounty of the produce,” etc.,

Bowing has a spiritual counterpart as well: surrendering one’s mind to the natural forces and means through

which sustenance arrives.
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in anxiety over his livelihood, by means of some stratagem, as if that stratagem were the main
thing in this flow. Although it is said, “And Havayah your G-d will bless you in all that you do,” it is
written “Havayah your G-d”: that it should not be separate from His G-dliness, may He be blessed,

etc.

This happens when a person, anxious about his livelihood, puts his trust in some scheme as if it were the
real source of his income. The Torah does say “Havayah your G-d will bless you in all that you do,” but it
names “your G-d”: one’s effort must never be separated from G-dliness.
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Whereas when he regards the stratagem as the essence of the flow, which is the level of separate-

ness, etc., for this he is liable to spiritual stoning,

To treat the scheme as the true source is to see it as something separate from G-d. That is a spiritual form of
idolatry, and it carries a spiritual stoning.
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for stoning is with stones; that is, through this he brings it about that he has a heart of stone, so that
he cannot open his heart in contemplation of the level of Havayah, etc.

Stoning is done with stones, and the punishment fits the sin: such a person gives himself a heart of stone
that cannot open to contemplate Havayah.
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And likewise “whoever becomes angry,” etc., and haughtiness of spirit, etc., which are as though
one worships idols, because they are the opposite of self-nullification (bittul);

The Sages likewise said that one who becomes angry, or who is haughty, is as though he worshipped idols.
Anger and arrogance are the opposite of self-nullification (bittul).
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and so he blemishes the letter yud, which is the matter of self-nullification, the level of Chochmah
(wisdom), etc. And likewise through neglecting positive commandments that depend on the letter
yud: neglect of Torah [study], for the Torah [comes] from Chochmabh, etc.

Since the yud of Havayah stands for Chochmah and bittul, these traits blemish the yud, which is why the
bedtime confession speaks of blemishing the yud and of stoning. Neglecting the mitzvos tied to the yud,

above all Torah study, which comes from Chochmah, does the same.
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(And see the Ra’aya Mehemna at the beginning of Parshas Ki Sisa, and Parshas Shoftim, 274b.) And
the hei of the Name is the level of contemplation, at length and breadth, on the greatness of the

Infinite One (Ein Sof), blessed be He, to set one’s heart aflame, etc.;

After a reference to the Ra’aya Mehemna, the text turns to the second letter, hei. It stands for contemplation
that spreads “in length and breadth” over the greatness of the Infinite One until the heart is set aflame with
love.
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that is, like the letter hei, which has length and breadth, by way of analogy. And corresponding to

this is burning: that he burns his heart with a strange fire and with lusts for material things, etc.

The shape of the hei, with its length and breadth, pictures this broad contemplation. Its counterpart in sin is
burning: setting the heart on fire with a “strange fire” of material lusts instead of love of G-d, and so burning
corresponds to a blemish in the hei.
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And similarly there are many particular transgressions and neglects of mitzvos that blemish the
Name Havayah, each one according to what he knows in his own soul; and therefore he cannot
draw down the Name Havayah into the level of Elokim, which is the tzimtzum (contraction), in the
lower and higher unity, so that there be subjugation and transformation.

Many other sins and neglected mitzvos blemish the Name Havayah, each person according to what he

knows of his own soul. Such a person cannot draw Havayah into Elokim through the gradual work of subju-

gation and transformation.

SECTION 4 - 115-6

The cry of the heart
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The counsel that is counseled for this is “And they cried out to Havayah”: in order for there to be
drawings down of Havayah, one must first have the level of a cry in the heart, “from the inward
part of man and a deep heart,” from the depth of the heart, and be nullified and included in the
Infinite Light (Or Ein Sof), blessed be He, itself, which is above the level of Havayah,

The remedy lies in the verse “And they cried out to Havayah.” To draw Havayah down again, one must first

cry out from the depths of the heart and become nullified in the Infinite Light itself, which is higher than the
Name Havayah that the sin has damaged.
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for “I am Havayah, that is My Name,” etc., as mentioned above; but in respect of His Essence and

Being, may He be blessed, He is called by the name Anochi (“I”), “Who I am,” which is not

As explained above, Havayah is only a “name.” G-d’s own Essence is called Anochi, “I,” “Who I am,” beyond
any name.

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/ 20



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 1 19 DR 1N

»ran 79YR? 1Y A7 210% 20037 770IYnD YW MmN RIT IR 221X NN 1UYY Ow2 0aN3
0°719577 01°2 PRY° MW 1199 N1PDY R0 QWY 0

grasped by a name. And of this it is said, “I, I (Anochi Anochi) am He Who blots out your transgres-
sions for My sake”; and it is written, “Before Havayah shall you be purified”: above the level of
Havayah, for there is the ascent of the souls of Israel as awhole on Yom Kippur.

So Isaiah says, “I, I (Anochi) am He Who blots out your transgressions”: forgiveness comes from Anochi.

“Before Havayah shall you be purified” is read as above Havayah, where the souls of Israel as a whole ascend

on Yom Kippur.
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And this is through the level of compassion, the attribute of Yaakov, which “extends from end to
end”: that is, from the lowest end, where he has descended lower and lower, to the highest end, at
the very top of all

The way there is compassion, the attribute of Yaakov, described like the Tabernacle’s middle bar that “ex-

tends from end to end.” Compassion reaches from the lowest point to which a soul has fallen up to the high-

est point.
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levels, the level of Anochi, which is above the level of Havayah. And this level of compassion is that
he arouse compassion upon the spark of G-dliness in his soul, after he takes to heart the exalted-
ness of the Infinite One, blessed be He, in His glory and His very Self, Who is high and lofty above
the level of Havayah,

That highest point is Anochi, above Havayah. One arouses this compassion for the spark of G-dliness in
one’s own soul, after taking to heart how exalted the Infinite One is, far above even Havayah.
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for “Havayah, by Chochmah,” and it is written, “You have made them all with Chochmah,” which is
like physical making. And therefore great is the compassion for the spark of G-dliness in his soul,
how it has come down astonishingly “from a high roof,” etc.

Havayah is bound up with Chochmah, and Psalms says all was made “with Chochmah,” so that even divine

wisdom is, relative to G-d Himself, like physical making. Measured against this, the soul’s fall “from a high

roof” to the depths is astonishing and calls for great compassion.
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And it is this level of compassion that we request: “G-d of the world, in Your abundant
compassion,” etc. “In Your compassion” specifically, that is, You know how great the compassion
is, without measure, and it is not within the capacity of our souls’ comprehension

This is the compassion we ask for in the morning prayer, in the blessing of Yotzer, “G-d of the world, in Your

abundant compassion, have compassion on us.” We say “Your” compassion because only G-d knows how
vast it is.
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to gauge the greatness of the intensity of the compassion over this great descent from the Infinite
Light, blessed be He; since our souls are in a state of limitation and created something from noth-
ing, they do not have this feeling about this descent from the Infinite Light, blessed be He. (And see
what is written in the discourse beginning “As an eagle stirs up.”)

Our souls are finite and created, so they cannot feel the full measure of their descent from the Infinite Light;

only G-d’s compassion matches it. The text refers to the discourse on “As an eagle stirs up its nest” for more
on this.
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And this is [the meaning of| “And Chanah prayed upon (al) Havayah, and weeping, she wept”:
through the level of weeping, which is the level and attribute of the arousal of compassion, she
prays “upon Havayah,” “upon” specifically, above the level of Havayah. And see what is written
about this in Parshas Mishpatim, on the verse “None shall miscarry or be barren,” etc.

Chanah “prayed upon (al) Havayah” while weeping: her tears, the arousal of compassion, carried her prayer

above the Name Havayah. The text refers to its discourse on “None shall miscarry or be barren” for more on
this.
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And this is [the meaning of] “Return, O Israel, unto (ad) Havayah your G-d (Elokecha)”: that is, until
(ad) Havayah will be at the level of Elokim and tzimtzum (contraction), through teshuvah (return),
which is the arousal of compassion.

Now the opening verse is explained. “Return, O Israel, ad Havayah your G-d” means return until (ad)

Havayah becomes, for you, “your G-d” (Elokecha), that is, like Elokim, a mere contraction; this is achieved

through teshuvah, the arousal of compassion.
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For the essence of teshuvah is in the heart: that the teshuvah be so great, in the innermost part of
the heart, from the depth of the heart, that he returns to be nullified and included in the Infinite
Light (Or Ein Sof), blessed be He, itself, which is far, far above the level of Havayah;

Teshuvah is above all in the heart. It must be so deep, from the innermost heart, that a person returns to be
nullified in the Infinite Light, far above Havayah.
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only “before Havayah shall you be purified,” and “I, I am He Who blots out,” etc. And see what is

9

written on the verse “For this commandment which I (Anochi) command you,” etc., in Parshas

Nitzavim.

That is the level of “before (above) Havayah shall you be purified” and “I, I (Anochi) am He Who blots out.”
The text refers to its discourse on “For this commandment which T (Anochi) command you,” in Parshas

Nitzavim.
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Teshuvah as a leap
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4. Now, the order of teshuvah (return) is not according to the order and chain-like sequence of the
levels from below upward, as mentioned above; rather, it is in the manner of a leap, above the level

of the chain of descending worlds (hishtalshelus). And the verse has explained the reason:

A new section explains why teshuvah works by a leap rather than step by step. Ordinary growth climbs the
levels in order; teshuvah jumps above them, above the whole chain of descending worlds, and the verse itself

gives the reason.
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“for you have stumbled in your iniquity.” And this is as it is written, “My strength (kochi) has stum-
bled because of my iniquity”: that is, the soul, as it is written, “Whatever your hand finds to do with

your strength (kochacha),” etc.

Hosea says, “for you have stumbled in your iniquity,” and Psalms says, “my strength has stumbled because
of my iniquity.” This “strength” is the soul, the same strength meant in “whatever your hand finds to do, do
with your strength” (Ecclesiastes 9:10).
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(See Zohar, Part III, Pinchas, 220a.) For the soul is called a lamp, as it is written, “The soul of man
is the lamp of Havayah”; and “a transgression extinguishes,” etc., that is, it extinguishes the lamp,

etc. (as is explained in the discourse beginning “After Havayah your G-d shall you walk”).

The text cites the Zohar on Pinchas for this. The soul is called a lamp, “the lamp of Havayah,” and the Sages

say that a transgression “extinguishes”; here, it extinguishes the soul’s lamp.
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Therefore the soul has no strength to stand in the battle lines, in the mode of subjugation and
transformation (iskafya and is’hapcha), and to draw down Havayah into the level of Elokim in the
higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), since it has been weakened and
its strength has stumbled because of the transgression that extinguished its lamp. Therefore it
must “leap over awall” to the height of the levels.

With its light put out and its strength failing, the soul cannot fight the gradual battle of subjugation and
transformation. It must instead “leap over awall,” straight to the highest level.
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And this is [the meaning of] “When you go out to war upon (al) your enemies”: “upon” specifically.
Therefore, first “Return, O Israel,” until Havayah will be at the level of “your G-d (Elokecha),” and
afterwards “Take with you words,” which are the Torah and the mitzvos, as is written

So too the Torah says “When you go out to war upon (al) your enemies”: one must first stand above them.

Hence the order in Hosea: first “Return, O Israel,” until Havayah becomes “your G-d,” and only afterward
“Take with you words,” the Torah and mitzvos.
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in [Midrash] Rabbah, Parshas Tetzaveh, section 38; “and return to Havayah,” to draw down the lev-
el of Havayah into the level of Elokim in the higher and lower unity, through subjugation and
transformation. For this is the purpose of man’s creation in this world: to observe and to do, in the
order of the levels

The Midrash reads these “words” as words of Torah. Then comes “and return to Havayah”: drawing Havayah

into Elokim through subjugation and transformation, which is the purpose of man in this world, to keep and
do the mitzvos in order.
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(and therefore our Sages, of blessed memory, said, “With whom did He take counsel? With the
souls of the tzaddikim”; and see Zohar, Part III, Emor (folio 100b), on the verse “She is my father’s

daughter,” etc.;

A parenthesis adds that this is why the Sages said G-d “took counsel with the souls of the righteous” before
creating the world: their ordered service is creation’s purpose. The text also refers to the Zohar on the verse
“She is my father’s daughter” (Genesis 20:12).

P I9YRR YRR 1T 137N 9091 TPAR 212 082 "UnR 1T 1770 wPnD RO 02K N2 ;)
MBYHNYIT 917 7709 RPW W 397 797 1978 IRwanw ayw °ab X nawnn

and the level of “my father’s daughter” is as is explained at the end of the discourse beginning
“Yehudah, you,” on the meaning of “your father’s sons”), and to go from level to level, from below
upward. Teshuvah, however, is only for the time when the soul needs it, to “leap over awall,” not in

order and not by way of hishtalshelus;

That verse and the phrase “your father’s sons” are explained in other discourses. The purpose of man is to
go from level to level; teshuvah’s leap, outside the normal order, is only for the time when the soul needs it.
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but afterwards, when “he returns to Havayah and He will have compassion on him,” from this the
Name Havayah is drawn down, the level of the coming into being of all beings, with a renewal of
the life-force (chayus), etc.,

Once a person “returns to Havayah and He has compassion on him,” the Name Havayah flows again, bring-
ing a renewal of life-force and of everything’s coming into being.
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and to repair all the blemishes and to fill all the lacks, where he omitted a positive commandment
or blemished through a prohibitive commandment. Then the Name Havayah will be drawn down
into the level of Elokim in the higher and lower unity, so that there be subjugation and
transformation.

That renewed flow repairs every blemish and fills every lack left by omitted or transgressed mitzvos, and

then he can again draw Havayah into Elokim in the ordinary way.
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And this is what is said in the Thirteen Attributes of Mercy: “And He called: Havayah, Havayah”;
that is, Havayah calls and draws down the level of Havayah. That is to say, through the level of
“Havayah your G-d (Elokecha),” where Havayah is at the level of Elokim, He draws down, so that
Havayah be drawn down into the level of Elokim in the higher and lower unity. And these two
[mentions of] Havayah

The same idea appears in the Thirteen Attributes of Mercy, which open with “Havayah, Havayah.” The first

Havayah “calls” and draws the second: through teshuvah, once Havayah has become like Elokim (“Havayah
your G-d”), one draws Havayah down into Elokim again.
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are written in two verses, for it is written, “Havayah, compassionate and gracious,” and it is writ-
ten, “Gracious and compassionate is Havayah.” The meaning of “Havayah, compassionate and
gracious” is that from the level of Havayah there is drawn down the level of compassion and
Chesed (kindness), to bring worlds into being, something from nothing, and to contract itself into
the attribute of Elokim, which is also the attribute of Chesed, as mentioned above.

The two Names match two verses with the words in reverse order. In “Havayah, compassionate and

gracious,” Havayah comes first: from Havayah flow compassion and kindness that create the worlds and
contract into Elokim, which, as shown above, is also kindness.
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And “Gracious and compassionate is Havayah” means that as for the coming into being and the
drawings down of Chesed (for this is only a level of tzimtzum, contraction, relative to the Infinite
Light, blessed be He, itself, as it were), what causes this tzimtzum to be is “gracious and compas-

b

sionate”: for from the level of Anochi, “Who 1 am,” are drawn down the Thirteen Attributes of

Mercy, in which

In “Gracious and compassionate is Havayah,” Havayah comes last. Since the creative flow of Havayah is it-
self only a contraction relative to the Infinite Light, its very existence is caused by a higher grace and com-
passion: the Thirteen Attributes of Mercy that flow from Anochi, G-d’s Essence.
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and through which He calls and draws down “Havayah, Havayah,” etc., as mentioned above. (And
see what is written about this at the end of the discourse beginning “And I pleaded with Havayah.”)

And this is [the meaning of| “For with You is forgiveness, so that You may be feared,”

Through those attributes Havayah “calls” Havayah, as above. This explains the verse “For with You is for-

giveness, so that You may be feared,” in which forgiveness leads to awe.
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for through the level of forgiveness on Yom Kippur, which is the revelation of the Supreme Will,
“before Havayah shall you be purified,” the Thirteen Attributes of Mercy are drawn down, so that
there be a revelation of the level of awe, which is the yud of the Name Havayah,

On Yom Kippur, “before (above) Havayah,” the Supreme Will is revealed as forgiveness and the Thirteen
Attributes flow. Their effect is a revelation of awe, which is the yud of the Name Havayah.
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as is said in the holy Zohar, “The yud on His head, for in it dwells awe”; and the hei is the level of
love. And these are “the hidden things [that] belong to Havayah our G-d,” for the hidden things are
love and awe; and “the revealed things”: the vav and hei are revealed;

The Zohar places the yud “on the head,” where awe dwells, and the first hei stands for love. These two, the

yud and hei, are “the hidden things” of the verse, because love and awe are hidden in the heart, while the vav
and final hei are “the revealed things” of the verse.
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these are the Torah and the mitzvos: the Torah is the vav, a drawing down, “the voice is the voice of
Yaakov”; the hei is the level of the practical mitzvos, which are in Asiyah (Action), etc. And this is
the revelation of the Name Havayah, so that there be a renewal of the coming into being, etc., as
mentioned above.

The revealed things are the Torah, the vav, a line drawn downward like “the voice of Yaakov” in study, and

the practical mitzvos, the final hei, which are performed in the world of action. Together they reveal the

Name Havayah anew in creation.
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And see what is written further on the subject of “For with You is forgiveness, so that You may be
feared,” on the verse “Return, O Israel, unto,” etc., and on the verse “Blow at the New Moon”; and

see the Zohar, Emor, folio 101a.

The text points to more on “For with You is forgiveness”: the explanation of “Return, O Israel, unto” later in
Likkutei Torah, the discourse on “Blow at the New Moon,” and the Zohar on Emor.

mywe) 7R NN WIR YA mPynt awnawa IRIPI DRAWS 137 05 10 063y 990 9%
(°Y 1170 7101 °”°0D
And this is [the meaning of] “Going, he goes on, weeping,” etc. For Israel, in their root above, are

called “a holy seed is its stock” (in Isaiah, end of chapter 6),

Now Psalm 126 is explained: the sower “goes along weeping, carrying the bag of seed.” Israel’s souls are
called “holy seed,” rooted above, as Isaiah says, “a holy seed is its stock” (Isaiah 6:13).
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whose foundation is in the mountains of supernal holiness (see Zohar, Part I, 15a, and the Zohar
HaRakia at the beginning of Parshas Bereishis, on the verse “The blossoms have appeared,” etc.).

Their foundation is “in the mountains of holiness” above; the text points to the Zohar and to the Zohar
HaRakia on the verse “The blossoms have appeared” (Song of Songs 2:12).
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And “the drawing of the seed” (meshech hazara) is the drawing down and descent by which their
souls descended and came down through the chain [of levels] below. (And see [Midrash| Rabbah at
the beginning of Parshas Vayigash, regarding “‘him who draws the seed’: this is Yosef”; and see
what is written on the subject of Yosef at the end of the discourse beginning “And I will make [your
windows of] rubies.”

The psalm’s meshech hazara, “the bag of seed,” is read as “the drawing of the seed”: the descent of the souls

from their source down into this world. The Midrash applies “the one who draws the seed” to Yosef, who
drew his father’s family down to Egypt.
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And see further [Midrash] Rabbah, Vayishlach, section 79, that it refers to Yaakov; and it is all one
matter, as it is written, “These are the generations of Yaakov: Yosef.” And see what is written about
this at the end of the discourse beginning “And they shall take to you a heifer,” regarding “cedar
wood and hyssop.”)

Another Midrash applies the psalm to Yaakov, and both are one theme, since “These are the generations of
Yaakov: Yosef.” Further discourses are cited.
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And for them to return and ascend into the supernal holiness, from below upward: “going, he goes
on,” from level to level, in a going that has no measure or interruption, rising very high, through
the level of “weeping,” which is the arousal of compassion, and “weeping, she wept,” through
which they will be at the level of “upon (al) Havayah,” etc., as mentioned above.

The return upward is “going, he goes on”: an unlimited ascent from level to level, powered by weeping, the

arousal of compassion, like Chanah’s tears, which bring the soul to the level of “upon (al) Havayah,” above
the Name.

SECTION 6 - 111-13

Sheaves and the double declaration
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And afterwards, “coming, he will come with joyous song, carrying his sheaves”: for he in turn

draws down, from above to below, an addition and increase of light, in the renewal of the coming

into being, to draw down the level of the Name Havayah into the level of Elokim, so that there be
The psalm continues: “he will surely come with joyous song, carrying his sheaves.” After the ascent of teshu-

vah comes a descent, in which the returning soul draws down from above an added, greater light, renewing
creation and bringing Havayah into Elokim.
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subjugation and transformation (iskafya and is’hapcha) in all matters, both in “turn away from
evil” and in “do good.” Of this it is said, “Take with you words (devarim) and return to Havayah”:
these are many things (devarim), in which there is to be the drawing down of Havayah.

This makes possible subjugation and transformation in every area, both in turning from evil and in doing

good. Hosea’s “Take with you words (devarim)” is read as the many “things” (also devarim) into which
Havayah is to be drawn.
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And this is [the meaning of| “carrying his sheaves”: by way of analogy, like sheaves and bundles of
grain, which are of the same kind as the seed, made with addition and increase; so great will be the
power of teshuvah (return).

Sheaves are made of the same grain that was sown, yet multiplied many times over. So too the power of
teshuvah: what returns is an addition and increase beyond what went down.
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(And see what is written on the verse “When Pharaoh sent away,” on the subject of “And I will sow
her for Me in the land,” etc., [and] “I planted you a choice vine,” etc.; see there what I wrote on the
verse “And behold, we were binding sheaves”; and on the subject of the meaning of “with joyous
song,” in the discourse beginning “And I return in peace,” etc., “and [Havayah] will be,” etc.) And
with this, the Midrash Aggadah that Rashi cites is understood

The text refers to its Torah Ohr discourse on Beshalach, where Israel’s exile is likened to sowing that yields a
manifold harvest, and to other discussions of the sheaves and of “joyous song.” This also explains a Midrash
that Rashi cites.
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(on Judges, beginning of chapter 5): “At Sinai it was said, ‘I am Havayah your G-d’; at Carmel it will
be said doubled, ‘Havayah, He is Elokim; Havayah, He is Elokim,’ in the days of Eliyahu.” End of

quote.

Rashi on Devorah’s song cites the Midrash: at Sinai G-d said “I am Havayah your G-d” once, but at Carmel,
in Eliyahu’s days, the people would say “Havayah, He is Elokim” twice.
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That is: at Sinai the souls of Israel were tzaddikim, and through the Torah and mitzvos they draw
down the Name Havayah into the level of Elokim, as mentioned above; but at Mount Carmel,
through teshuvah, they reached “unto Havayah your G-d,”

The difference is this. At Sinai Israel were tzaddikim, drawing Havayah into Elokim through Torah and
mitzvos; at Carmel, after turning to Baal and coming back in teshuvah, the people reached “unto Havayah
your G-d,” where Havayah itself becomes like Elokim.
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that is, through their returning to be nullified in the essence of the Infinite Light (Or Ein Sof),
blessed be He, which is above the Name Havayah, as mentioned above. Therefore they repeated it,

saying twice, “Havayah, He is Elokim,” which is the matter of the two meanings mentioned above.

Their teshuvah nullified them in the essence of the Infinite Light, above Havayah. That is why they said
“Havayah is Elokim” twice: once in the first meaning and once in the second, in which Havayah itself is like
Elokim.
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And this is what is said in the Midrash on Koheles there: “Another explanation: ‘Dead flies make
reek,’ etc. It speaks of the generation of Eliyahu: yesterday they were making words reek against

him,” etc.,

The Midrash on Koheles applies “Dead flies make the perfumer’s oil reek” to Eliyahu’s generation: yesterday
their words reeked, as they cried to Baal in defiance of Eliyahu.
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Radiah
“and today they pour forth words and say, ‘Havayah, He is Elokim; Havayah, He is Elokim.’” End of
quote. For this is called “pours forth the perfumer’s oil,”

Today the same people “pour forth” words, saying “Havayah, He is Elokim” twice. This turnaround is what
the verse calls the pouring forth of the perfumer’s oil.
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which is oil mixed with spices, which has a pleasant fragrance. And this is like the saying of our
Sages, of blessed memory, on the verse “the fragrance of his garments (begadav)”: “the fragrance
of his traitors (bogdav),” as is written in [Midrash] Rabbah, Toldos, end of section 65.

Perfumer’s oil is oil blended with spices to give a fine fragrance, and the sinner’s return gives off just such a

pleasing scent. The Sages likewise read “the fragrance of his garments” (begadav) as hinting at “his traitors”

(bogdav), sinners who returned.
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And this too is the drawing down from the Thirteen Attributes of Mercy, the level of “Like the pre-
cious oil,” etc., “running down upon the beard,” etc. And see what is written at the end of the dis-
course beginning “If only you were as a brother to me,” and at the end of the discourse beginning
“This is the dedication of the altar”; and on the subject of “pours forth,” in the discourse beginning

This fragrant oil also flows from the Thirteen Attributes of Mercy: the text links it with “the precious oil...

running down upon the beard.” Other discourses on this and on the word “pours forth” are cited.
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“To understand the matter of the blessings.” And this is also the matter that at Sinai Anochi (“I”)
was said, and at Tavor Anochi was said twice; see there in Rashi. That is: through the mitzvos one
draws down the level of Havayah from the level of Anochi, and this is so that [He] be “your G-d
(Elokecha)”;

So too Rashi’s Midrash: at Sinai Anochi was said once, and at Tavor, in Devorah’s song, twice. Through the
mitzvos one draws Havayah down from Anochi so that He becomes “your G-d” (Elokecha).
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but regarding teshuvabh it is said, “I, I (Anochi Anochi) am He Who blots out your transgressions”:
Anochi twice, corresponding to the two depths of the heart, “From the depths I have called You,” as
is explained in the discourse beginning “For this commandment which I (Anochi) command you
this day,” etc.; see there. And this is above the drawing down that comes through the mitzvos.

But of teshuvah Isaiah says “I, I (Anochi Anochi) am He Who blots out your transgressions,” Anochi twice,

matching the two depths of the heart in “From the depths I have called You.” This reaches above what the

mitzvos draw down.

SECTION 7 - 114-16

Tavor, Carmel and Sinai
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And this is why at Mount Tavor they merited this level, namely through teshuvah; and from this
there also derives the matter of the doubling, twice, of “Havayah, He is Elokim,” for the one de-
pends on the other.

Mount Tavor merited the double Anochi through teshuvah, and the double “Havayah is Elokim” at Carmel

comes from the same root, for the two depend on each other.
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And see, on the subject of Tavor and Carmel, [Midrash] Rabbah, Vayechi, beginning of section 99;
and the Targum Yonasan (on Judges, chapter 5, and on Psalms, chapter 68, [verse] 16); and the
Gemara, chapter 4 of Megillah (folio 29a). And this is like the matter mentioned in Zohar, Part I,
Vayetzei (folio 158a),

On Tavor and Carmel the text cites the Midrash, which tells how they came to receive the Torah and contend-

ed over it, the Targum (Yonasan’s on Judges, and the Aramaic Targum on Psalms), and the Talmud in

Megillah. The Zohar’s discussion of “mountains of separation” is related.
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on the subject of “the mountains of division (bater),” which are the mountains of separation (turei
deperuda), the level of “and from there it was parted and became four heads”; and see [Midrash]

Rabbah, Bereishis, section 16, and Song of Songs, on the verse “Until the day breathes,” etc.

The Song of Songs speaks of “the mountains of bater,” of division, which the Zohar calls mountains of sepa-
ration, the realm below unity, where the river from Eden “parted and became four heads.” The Midrash
reads those four heads as the four exiles.
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Now, the ascent from the mountains of separation, to be included in the One, is the level of teshu-
vah. And this is the matter explained elsewhere on the verse “and abundance of peace” and

“mighty to save.”

To rise from these mountains of separation and be included in the One is teshuvah. Another discourse ex-
plains this on the words “and abundance of peace” and “mighty to save.”
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Therefore, from this there comes afterwards the ascent that is not gradual. And this is the meaning
of what is written at the end of Song of Songs, “Flee, my beloved,” etc., “upon the mountains of

spices”: the level of fragrance, “and he shall be fragrant (vaharicho) with the fear of Havayah.”

Therefore the ascent that follows teshuvah is not gradual. The Song of Songs ends, “Flee, my beloved... upon
the mountains of spices”: the level of fragrance, as in Isaiah’s “he shall be fragrant with the fear of Havayah”
(Isaiah 11:3).
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And this is also the meaning of “pours forth the perfumer’s oil,” as mentioned above. Nevertheless,
the Torah was given at Sinai specifically, which alludes to the level of the tzaddikim, as is written in

the Targum Yonasan (on Judges, there),

This is the fragrant “perfumer’s oil” of the penitent. Yet the Torah was given on Sinai specifically, which rep-
resents the tzaddikim, for the Targum calls Sinai the lowest and smallest of the mountains.
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that it is lower and smaller than all the mountains, which is the matter of lowliness and self-nullifi-
cation (bittul), the level of “And let my soul be as dust to all,” and specifically through this, “Open
my heart to Your Torah.” Whereas the mountains of Tavor and Carmel, the mountains of
separation,

Sinai’s smallness stands for humility and self-nullification, as in the prayer “let my soul be as dust to all;

open my heart to Your Torah”: lowliness is what opens the heart to Torah. Tavor and Carmel, by contrast, are

mountains of separation.
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are called “humped mountains” (harim gavnunim), from the term “or a hunchback (giben) or a
dwarf”: for the sinner who blemishes one mitzvah becomes one lacking a limb, etc., as is explained
there, in the discourse beginning “For this commandment,” on the subject of “You shall be whole

(tamim),” etc. But through teshuvah,

Psalms speaks of “humped mountains” (gavnunim), which the Midrash and the Talmud apply to the moun-
tains that contended with Sinai and connect with the blemish of a hunchback (gibein). A sinner who blemish-
es even one mitzvah is likewise like one missing a limb, as the discourse on “You shall be whole” explains;

but teshuvah changes this.
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“in the place where baalei teshuvah (those who return) stand,” etc. Therefore it was said regarding

them afterwards, twice, “Anochi,” etc., as mentioned above.

The Sages said that in the place where baalei teshuvah stand, even the completely righteous cannot stand.

That is why Anochi was said twice regarding Tavor.
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But even so, it was explained above that teshuvah is for the time being, to “leap over a wall,” etc.,

but afterwards one must draw down through Torah and mitzvos.

Still, teshuvah is a temporary leap. Afterwards one must again draw down G-dliness in the ordered way of
Torah and mitzvos.
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And this is the matter of Sinai: for this is the level of the permanence of the order of drawing down.
And in [Midrash] Rabbah, Parshas Vayetzei, section 68, on the verse “And behold, a ladder set on

the earth,” etc.: “This is Sinai,”

Sinai stands for the permanent, ordered way of drawing G-dliness down. The Midrash reads the ladder in
Yaakov’s dream, “set on the earth,” as Sinai.
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which is also the level of “and its top reaches to the heavens.” And this is as Yaakov said, “If Elokim

will be with me,” etc., “then Havayah will be to me as Elokim.”

Yet its top “reaches to the heavens”: the ordered path also reaches the heights. It matches Yaakov’s vow,
which climbs step by step to “Havayah will be to me as Elokim” (Genesis 28:21).
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And this is the level of the tzaddikim, as mentioned above, that through this, too, one can reach
this level, along the lines of what is written regarding the mitzvah of teshuvah, “Who will go up for
us to the heavens?” etc.

This is the way of the tzaddikim, who can also reach this height. The Torah’s words about the commandment
that is “not in heaven, that you should say, “‘Who will go up for us to the heavens?’” are read here as referring
to the mitzvah of teshuvah.

PN BY RDR RPIT MI7°2Y DY AR 72IWNN 00 1AV Y900 M0 2 SN 1772 wran
17IRT 71772 W7

And see what is written in the discourse beginning “My dove, in the clefts of the rock.” And the
point is that teshuvah is not specifically for transgressions, but for distance from G-d, as is ex-

plained in the discourse beginning “Give ear,

Teshuvah is not only for sins. It is a return from any distance from G-d, which is why, as another discourse

explains, a person should be “all his days in teshuvah” (Shabbat 153a).
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O heavens,” on the meaning of “all his days in teshuvah.” And whoever draws near to G-d with
greater eminence must be more humble of spirit, lower and lower, at the level of “And his sister

stationed herself from afar,” “[from afar] Havayah appeared to me.”

The closer one comes to G-d, the lower in spirit one must feel, like Miriam who “stood from afar,” and as the
prophet says, “from afar Havayah appeared to me.” Nearness itself reveals how far one still is.

SECTION 8 - 117

“Return, O Israel” in daily prayer
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And as is explained in the discourse beginning “When you kindle the lamps,” on the subject of
their having instituted “Forgive us, for we have sinned” in the Shemoneh Esreh prayer, after the
reading of the Shema, in which one accepts upon himself the yoke of the kingdom of Heaven (kab-
balas ol) and the mitzvah of “And you shall love”:

Another discourse, on “When you kindle the lamps,” explains why the blessing “Forgive us, for we have

sinned” comes in the Shemoneh Esreh after the Shema. In the Shema one accepts the yoke of the kingdom of
Heaven and the commandment to love G-d.
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for that is the very reason: specifically after he has accepted upon himself the yoke of the kingdom
of Heaven and prolonged [the word] “One,” then he will understand that there is sin and transgres-

sion, and then he will say, “Forgive us,” etc.

Only after accepting G-d’s kingship and dwelling at length on the word “One” does a person truly grasp that
sin and transgression exist. Then he can sincerely ask for forgiveness.
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See there. And see what is written on the verse “How goodly,” on the subject of the three [kinds of]
teshuvah (return) of nefesh, ruach and neshamabh, so that it turns out that all need teshuvah. And
see Zohar, Part III, Parshas Acharei (folio 73a),

A discourse on “How goodly” speaks of three kinds of teshuvah for the three levels of the soul, nefesh, ruach
and neshamabh, so that everyone needs teshuvah. The Zohar on Acharei is also cited.

TIT PR Snsawn RPY 2P INC22 M WU ey Y 10 4RTA RT PAWRNR 37T NN 02
X911 0°N0 RN"IR

regarding “Three levels are bound one to another,” etc. See what is written about this in the expla-

nation on the verse “And you shall not omit the salt.” Now, the Torah is hidden and revealed;

That Zohar teaches that the Holy One, blessed be He, the Torah and Israel are three levels bound one to an-
other, and that the Torah is both hidden and revealed. The explanation on “You shall not omit the salt” de-

velops this.
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therefore, although at Sinai “I am Havayah your G-d” was said only once, nevertheless, the Torah is
hidden, and in this is alluded also the second aspect within the meaning of “Havayah, He is

Elokim,” which is through teshuvah.

So although “I am Havayah your G-d” was said only once at Sinai, its hidden dimension alludes also to the
second meaning of “Havayabh is Elokim,” the one reached through teshuvah.
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Therefore it is said “Return, O Israel (Yisrael)” specifically, which is the level of the inner dimen-

sion (pnimiyus) of Yaakov. That is, in the reading of the Shema one says, “Hear, O Israel,”

This is why the verse says “Return, O Israel” specifically: Yisrael is the inner dimension of Yaakov. In the
Shema, too, we say “Hear, O Israel,” addressing that inner level.
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and specifically then, afterwards, one says in the Shemoneh Esreh, “Forgive us, for we have
sinned,” etc., as mentioned above, which is the matter of “Return, O Israel.”

Only after that, in the Shemoneh Esreh, do we say “Forgive us, for we have sinned,” and this is the daily form
of “Return, O Israel” in our prayers.
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It can also be said that the meaning of “Return, O Israel” is: return to be at the level of Yisrael,
which is above the level of Yaakov; and return so much, until Havayah will be at the level of “your
G-d (Elokecha),” as mentioned above.

A second reading is offered: “Return, O Israel” means return to the level of Yisrael, above Yaakov, and return
so fully that Havayah becomes, for you, “your G-d,” as explained above.

IN ONE'S AVODAH

Ordinary service climbs step by step, filling thought, speech and action with Torah and mitzvos so that
Havayabh is united with Elokim. One who has fallen cannot climb back step by step; he must cry out from the
depth of the heart, with compassion for the G-dly spark that has come down so low, and return until
Havayabh itself is, to him, like Elokim; then he must go back to the steady work of Torah and mitzvos. Even
without sin a person returns every day, as in “Forgive us” after the Shema, for the nearer one comes to G-d,
the more humble one must be.

QUESTIONS FOR DISCUSSION

1. Why does Yaakov stand for the lower unity and Yisrael for a level above Elokim, and what does each name
teach about one’s own service of G-d?

2. What are the two meanings of “Havayah is Elokim,” and why did the people on Mount Carmel need to say

it twice?

3. How can trust in a scheme for earning a living be a form of idolatry, and why is its “stoning” a heart of
stone?

4. Why must teshuvah be a leap rather than a gradual climb, and why must it still be followed by ordered
Torah and mitzvos?

5. If Tavor and Carmel reached higher through teshuvah, why was the Torah given on Sinai, the smallest of
the mountains?
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The note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed here.
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The opening verse of the haf-
tarah of Shabbos Shuvah; the maamar asks why it says “Is-
rael” and not “Yaakov.”

Hosea 14:2°2:7” yuin
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says the underlying question is why the verse
says “Shuvah Yisrael” specifically, and points here as well.

KEHOT'S NOTE
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“Your name shall no longer be called Yaakov, but Yisrael,
for you have striven with G-d and with men and have pre-
vailed.” The maamar reads the two names as two levels,
and “striven with Elokim” as Havayah prevailing over
Elokim.
Genesis 32:29v73:27% N°wX12
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And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya’s chapter 36 builds its account of the purpose of
creation on this Midrash: G-d desired a dwelling in the

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/

lowest realm, where His light is most hidden, so that the
darkness there be turned to light.
Bamidbar Rabbah 13:8°r:17 1129 72712
KEHOT'S NOTE
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“When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms,
just as in the higher ones.” The source of the principle that
the purpose of creation is a dwelling for G-d below.

Midrash Tanchuma, Nasso 16:1’X:1” X@1 X170 w777
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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There the same derivation, olam from he’lem, is applied
to the “hidden worlds” of the Tikkunei Zohar, explained as
the heichalos (chambers) of Chesed, Gevurah and so on,
each a general category that contains all its particulars.
KEHOT'S NOTE
APIRA WY L3,0 nhw p Dy

XY PYa Y 0D

Isaiah’s prophecy of the redemption: “for eye to eye they
shall see, when Havayah returns to Zion.” Here it de-
scribes the open sight of G-dliness in the Time to Come.

Isaiah 52:8°1:271 7°yw°
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“G-d has made the one opposite the other.” In Chassidus
the phrase names the side of kelipah, made as the coun-
terpart of holiness; here it describes the soul that must be
subdued and transformed.

Ecclesiastes 7:147:t nbmp
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Know this day and take it to your heart that Havayah, He
is Elokim, in the heavens above and on the earth below;
there is no other.” The maamar’s key verse: the unity of
Havayah and Elokim, to be established in heaven and on
earth.

Deuteronomy 4:39v”%:"7 0”127
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

09,7 0°727

295w Pap® ann® . . amwy arnaw

“‘Today, to do them’: and tomorrow, to receive their re-
ward.” Applied here: in this world we have only the knowl-
edge of G-d’s unity, while in the days of Mashiach we will
see it.

Eruvin 22a:5-6"-"11:X 273 1°217°Y

DIPE I8N CIN IWK” 2°NIT K1 7 12 YWINC 027 wRT WM

—"onivy? oi°n” ,oniy? nn? K21 — "onivy? oivn” ,"onivy?

XD 3003 72 PRI 230 NRPIPKY 30 030 0K .0 23R ey
IAP? *y3n "X TR 7707EK W 03T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

20N LR, Py

TRYDOPOR LML L P

Shaar HaYichud VehaEmunah explains the unity of
Havayah and Elokim and the higher and lower unity, the
subject of this passage.
KEHOT'S NOTE
O°TINT 0NN L1V TR 27D DIDR Con mPna vy L(1PD) 2°m 27w Y
DMAY L (777 ,378) R7IX A7 COR2 .(37n ,17D) MIBM ORI (271 ,37D)
N°29Y7 PXRT °0MNY .(2797) P YT AT 0N (271 R7D) RV Mnw
.(”n ,n”9) NawT n°nway .(27n ,3°2) Naw °0wn2 ow .(V”n ,N7D)
Y IANRY D NPMIR AR L[D] (7= TR L, 0ea) L(77R0) 10 PO
,onR IoynDn MOWRNT Y TR 1 21900 77011 IRDD 1URRw KX
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YW NT02 1UYY 108MY TDYRY nvnn ARPYAN YN 2 IR 210
[197°03] M w772 MW WUw anD 191 ,nNBN SNaw IR 1770 17
[X )10 727%] 9737 721 7IR7221 YrabunDn Pl BrYRT MROATT MR

790K 2,7°N0 MITOIN D N7TIR O3 IR L0 RbyRhhn mw ImIR

%nYD WUR 1P 07
The note points to Or HaTorah on this theme, the reason
the Shema is recited twice daily, a passage that is cited
again in Or HaTorah on Balak.
KEHOT'S NOTE
LRy P‘?J D N7MIRD R ANWR Y 7m0 07K AR

NT2Y NP WN Nnn T2

The discourse on evening and morning to which the text
itself refers.
KEHOT'S NOTE
3,20 Y0

27y 577 ORI AUMT 1OYY) TWY!Y 7927 nawnm bow

Or HaTorah explains that the four levels are hinted in
“Whatever your hand finds to do with your strength... for
there is no action, reckoning, knowledge or wisdom”: the
Zohar on Pinchas reads “your strength” as the soul, and
action, reckoning, knowledge and wisdom are the soul’s
four levels, “reckoning” being the world that depends on
speech and “knowledge” being thought.
KEHOT'S NOTE
970 REAN R 93 °D2 0NN M 97N RN IR Y WUW NPTIRG
D M2 D1, DIRWA IROM NYT NAWM Awyn 1°K 00 ,AwY 01 muys
0*pY LTNWSw PR 197 19 °PaT KO WA 1307 1937 5777 onip
oW 10 NAW TWYR PRI .. AwynRn ooy XITw M a9y »inn
RIT NYTY RT12072 PNT KAPY 11700 NAwN % Aawaa 9P M T
.10 mawnn na

“Whatever your hand finds to do with your strength, do it;
for there is no action, reckoning, knowledge or wisdom in
the grave.” Or HaTorah (in the Kehot note) reads action,
reckoning, knowledge and wisdom as the soul’s action,
speech, thought and intellect.

Ecclesiastes 9:10”:v n2np

nYT AWM AR X °D APy 003 My? IT7 X3RN WK 25
MRY 777 AR WK XY Mom

Whatsoever thy hand attaineth to do by thy strength, that

do; for there is no work, nor device, nor knowledge, nor wis-

dom, in the grave, whither thou goest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nawm awyn PR
The text’s own reference to the Zohar on Pinchas. As Or
HaTorah summarizes it in the Kehot note, the Zohar reads

“with your strength” as the soul, which must fulfill the
Torah and mitzvos in this world of action.

Zohar, Pinchas 21:135—24:1431”7:?:7”3—:‘!”'??:?{”3 0onin ,Amn 980
The verse continues: “Because there is no work nor device

nor knowledge nor wisdom in the grave whither thou goest”.
In that “might”, however, there is work, namely, effort in
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this world, which is called “the world of work”; “device” in
the world that depends on speech, “knowledge” of the “six
sides”, which are called “the world of Thought”, and wisdom
on which all depends.

The Zohar; London, Soncino Press, 1933 (Public Domain)

31 79200 w27 RXRp 170
Said of the angel “clothed in linen”: “like that kamtza
whose garment is of itself and within itself.” Here it illus-
trates thought, a garment of the soul that is one with it.
Bereshit Rabbah 21:5°7:X75 1127 n°wx12
MRV ,PRPIAXD IR 1327 IR CAOIPOR N DRI ynw ...
P TPRI2RT LRINP 1PTND ,00TAN WA AR WOK 13T (0 DR23T)
0P Pw AmMmben 02 R LYY MR wpt vl L
M2 AT AR 0 2180 Mwtwan ma2% 1Y opt (2 A1) IR
ARy 17123 19 XD T AR ,1TI292 77 KD T L0Ipnn 1 oephn
LI OYL oYL XD AT AR ATPPRD MR RIPAM 037 0wa 79573 029
527 OWaMPIM2 2377 NPT RO LN DY DIYB? MR MR KD T AR
... TPIIW 7T 22 KT 1an

Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.0°72n w120 97y 11,8799 773

120 NN9INT

The Zohar’s teaching that the Torah comes forth from
Chochmah, supernal wisdom; Kehot also cites Zohar 1:85a
and 3:81a.

Zohar I, 121ax ,Xop R”mt

Zohar III, 81ax ,xp 3”mt
KEHOT'S NOTE

X ,RD I”AT LR ,TD OW 2”3 IR LR ,ROp KM

D2 n7am
Kehot’s note points to Berakhot 21a for these words.

Berakhot 21ax ”> n1572
KEHOT'S NOTE

X ,RD MO92 R

02 n7am

From the first section of the Shema: “and you shall speak
of them,” of the words of Torah. Here it stands for filling
one’s speech with Torah.

Deuteronomy 6:7°1:") 0°727
I22UN T2 AN A1 ANW2 03 ANIT PFP Dnaw
AP
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19 DR 1N

and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9437 N2ONY

From the second section of the Shema: “and you shall
gather in your grain.” The maamar reads it as the level of
action, the deed of charity.

Deuteronomy 11:1477:X”> 0127

Y7 AT 7337 H2ON) WP T Y32 DIFIWILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.77 ,X° 03T

fnan »na»

The note points to this lexicon’s entry on the letter yud for
its association with Chochmah.
KEHOT'S NOTE
anbnna 97y oW IR7

nman2 R
“Havayah founded the earth with wisdom.” It links the
Name Havayah, and its first letter yud, with Chochmah.
Proverbs 3:19v™:) “own
NI DRY 131D YINTTO) A2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO/

2OPON QY NP 0D
The words here quote Genesis 32:29; the passage is shown
below.
Genesis 32:29073:27% n"wr12
DORPRTOY NPT PRIPTON v Anw iy MmNy 3Py XD
20IM DOWIR-DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.13,2% nowRn2
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The text’s own reference to the Zohar on Vayishlach, for
the angel’s words to Yaakov, “you have striven with Elokim
and with men.”

Zohar, Vayishlach 17:178-18:191-n"yp:t™ nbw™ ,Ama 1890
e frHiaied

27 R TP oW N AP

There “Not Yaakov... but Yisrael, for you have striven with
Elokim” is explained: reaching the level of Yisrael, read as
li rosh (“a head to Me”), comes through “striving with
Elokim,” the nullification of one’s own existence, which
draws down the revelation of the supernal delight and will.

KEHOT'S NOTE
.2,IYNN 11979 NPWRI2 NPMIRDY LT L,An AW v 9y Ra

28 (mnowa. . owa W)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
%73 MINAT 722 12001 ”N53 03 R¥A1 T 3017

29 271 2701 PRpINea
Kehot’s note points to where this is explained further:
Likkutei Sichos.

KEHOT'S NOTE
LJROD DRPIT® MW 304 Y V7N wMPY XD

30 myT5-x ">
From Chanah’s song: “for Havayah is a G-d of
knowledges.” The plural is read as two ways of knowing,
from below and from above.

I Samuel 2:3°3:°2 X PXIMw

121’1 niy7 2% °3 0P pNY K2 1733 A7 131N 0N
N9y 11303

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

J,anw

31 2py ™ 2Py
A Kabbalistic lexicon; the note points to its entry on
Yisrael for the reading of Yaakov as yud and akev.

KEHOT'S NOTE
.[5] .7 (731 ,20) By HRAwe R Esn el

32 | Kehot’s note points to Daniel 2:22 for these words.

Daniel 2:22275:2 58717

He revealeth the deep and secret things; He knoweth what is
in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 2

33 | “And all the people saw, and they fell on their faces and
said: Havayah, He is Elokim; Havayah, He is Elokim.” Said
on Mount Carmel when fire descended on Eliyahu’s offer-
ing; the maamar asks why it is said twice.

1 Kings 18:3917%:17 X 02371
RIT M 0°PPRT NI T 1MNTY 0PImtYY avEM oyavty RN
Halri ]
And when all the people saw it, they fell on their faces; and
they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
34 QOPONM NI TN

One of the Zohar passages the text cites for the twofold
“Havayah, He is Elokim.”

Zohar, Achrei Mot 24:153-26:164-3"1p:775 Mn *INX 710 9800
T70P:172
35 2OPPRA NI TN

Another Zohar passage the text cites for the twofold
“Havayah, He is Elokim.”

Zohar, Vaetchanan 12:75-14:87172:77-11"y:2™ 1I1NX1 7711 190

36 2OPRPRA NI TN

A further Zohar passage the text cites for the twofold
“Havayah, He is Elokim.”

Zohar, Bereshit 69:131—70:139—N”'7P:U”D n°wRI2 L, 980
vy

37 P9 1AW ¥°2° WON2Y MR vt
“Dead flies make the perfumer’s oil reek and pour forth.”
The verse the Midrash applies to Eliyahu’s generation.
Ecclesiastes 10:1°x: nrp
:0yn MDD 71331 AR A2 TN 1Y Y022 TUR2Y M N
Dead flies make the ointment of the perfumer fetid and pu-

trid; So doth a little folly outweigh wisdom and honour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

38 P17 1AW ¥°2° WON2° Min St
The Midrash applies the verse to Eliyahu’s generation:
yesterday they made words reek, crying “Baal, answer us,”
and today they pour forth words, saying “Havayah, He is
Elokim” twice.

Kohelet Rabbah 10:1-2°3-°X: 127 nomp
TR ORTY 12 ,82°PY 2270 ORI 12,007 Y 3722 UKD NI o
KUY T KON KD ,0PT 120 3730 TPK2w APK Iw TN 13
RPN 9% (7,7 YY) RPPY 22 UIT N0 1290 3 T
,PM 237 XPX IR 2°N2 X 0P ,pM °227 78 11¥9Y AYD] XY
,07 IR NI w37 et By 30 9Ny nivgn 30 PRY n
,200 XM ORI PR INZY DX TR 0PIY; ,137 90R 7371 OTRT
oo VY VUG NI MR TRy
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“Dead flies spoil and froth a perfumer’s oil; a little folly is
weightier than wisdom, than honor” (Ecclesiastes 10:1).
“Dead flies spoil and froth a perfumer’s oil” - ben Azai and
Rabbi Akiva: ben Azai said: Does one fly that dies not spoil
and froth a perfumer’s 0il? So too does a single sin that one
performs will cause a person to lose much good. Rabbi
Akiva expounded: “Therefore, the netherworld has expand-
ed itself, and opened its mouth without limit [hok]” (Isaiah
5:14). It is not written hukim, but rather ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

o°3%n 1ynY
Devorah’s song: “Hear, O kings; give ear, O princes: I, to
Havayah I will sing.” Rashi’s comment on this verse holds
the Midrash cited here.

Judges 5:32:°71 o°VDW

bl
Hear, O ye kings; give ear, O ye princes; I, unto the L-RD will
I sing; Iwill sing praise to the L-RD, the G-d of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(272 71K P1rn531 . . M2 MR YY)

Or HaTorah on the Prophets gives this list of sources in a
different order, with additions.
KEHOT'S NOTE
,0 1ANNRY 8 5oy IR .N80 OY K 7702 VI Y X 995 971 n”MR2
X

272 1R 571023

Rashi cites a Midrash Aggadah: Tavor and Carmel came to
receive the Torah and were turned away, so G-d promised
to repay them doubly; at Tavor “Anochi Anochi” would be
said, and at Carmel “Havayah, He is Elokim” doubled, in
Eliyahu’s days.

Rashi on Judges 5:3°3:1 0ou2w 9y >"wI

18R X? (10 2 °Nynw MP??) TTIR W "NynY 7193 3K "I
07"y NN? 7790 1An% IRIY 51721 1ian 900 XN 2 wiTRn
>IRW N30 N1 N2 WITRA 077 0K ,0°I87 NYA2 31 17IR0 DR
292032 ,7°R9K 7 20IR (2:3 Mnw) "3°02 InR1 L0703 0J? ¥IID

LR 21722, 770K U1 ODIR (DW) "1°D2 MR DAY CIN N
PR 172, 0°PPRT RIT°7,0°pRT K0T (02:0 K 0°9%R) 20D

I...I. The word is doubled. I have heard in the name of
Midrash Agaddah: the Holy One blessed is He did not deny a
reward for [Mount] Tovor and [Mount] Carmel, who came to
the giving of Torah so that it might be given on them, and
turned away in humiliation. The Holy One, blessed is He told
them, "Eventually, I shall reward you doubly. At Sinai it is
said, 'T am the L-rd your G-d;' at Tovor it shall be said, 'I...I.'
At Sinai it is said, 'Tam ...

Vocalized Edition (CCO) - The Metsudah Tanach series, Lakewood, N.J (CC-
BY)
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19 DR 1N

D°WIT°D *2 12 WS DOPDRM NIT 1T 00 1Ay N
The note says this explanation of the two meanings of
“Havayah is Elokim” is brought in these places of Or
HaTorah.
KEHOT'S NOTE
D NPTIR AR LTPORY WRWIUR Y M0R DOwIT NUMIRI RN 1Ivn
.20WN ’2°% 00N °2°Y T TI0 MY LR Y 10

1701 7t

“He remembered His kindness and His faithfulness to the
house of Israel.” Quoted for Chesed as the flow of
Havayah that brings all into being.

Psalms 98:32:1”% 0°7°1n
nYILO DR PINTDDRTPY X7 PRI Nt inpny) iTom a3

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7IAN PR RINY .. 2T 10T

That discourse explains “And I appeared to Avraham... as
E-1 Shad-dai, but My Name Havayah I did not make known
to them”: the Patriarchs served G-d with love and awe and
drew G-d’s light into the lower realms, yet this was still the
service of a servant, which is then contrasted with Moshe.
KEHOT'S NOTE
79K R R™MN

Q11 Ny 7770
the passage shares nothing with the note

KEHOT'S NOTE
7,779 1INNRY D Boyh

mah Rl AN
One of the classic sources the note gives for reading the
Name Havayah as “being,” bringing into being.
Zohar III, 257b2 ;117 27mt
KEHOT'S NOTE
(7 P2, 175w °pRa RAIT) TIAR NA R LLYD LKPW 0779 .2 10 M
.1Y12 40°Y W”N — N7A0 AR TP .70 O7IR YYD LR70D R 17N

mnnws
Kehot’s first source for reading the Name Havayah as hov-

eh, “being,” the power that brings all into being.

Zohar, Pinchas 123:856-124:867-1"1nn:33p Oma 1M 180
vonn:T3p

2187EY 2PN

A Kabbalistic lexicon the note cites for the Name Elokim
as contraction.

KEHOT'S NOTE

980 .1093y2 AP .A”2 K NIR R”RR AnPAn2 newxn2 Uwa R

A7321 .1 WA ANPANa PR 0wIpn
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Rashi: the verse says “Elokim created” and not Havayah,
because the world was first conceived to be created with
the attribute of judgment. Kehot cites it for Elokim as the
Name of contraction and limitation.

Rashi on Genesis 1:2-3°3-2R n"wR12 %y "1
thil ) oRinY™ RTIA QIRY ,7inne Ann ﬁw“g A AN N
.0mn " vy T3 MP7 1IWP 03 1" Y23 YT TII0WR AN AaY
iy 79227 KDD .NDMN OOPDR MM PIRT PYY 0onn C1p By
M3 ,mRRIY 1"apT PY R M2 0ond %iR BY AT AN
1"Y92 YRR L1PD Py Nonng
17121 7N DESOLATE AND VOID — The word 1710 signifies as-
tonishment and amazement, for a person would have been
astonished and amazed at its emptiness. 1710 is estordison in
old French. 12 VOID — The word signifies emptiness and
empty space. 037110 °12 ¥ ON THE FACE OF THE DEEP —i. e.
the waters which were upon the earth. nanan 0>1%x m 1 AND
THE SPIRIT OF GOD WAS HOVERING — The throne of
Divine Glory was standing in space, hovering over the face
of the waters by the breath ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

AW NI N7 %IN

“I am Havayah, that is My Name.” Read here as showing
that Havayah is only a name, which bears no comparison
to G-d’s Essence.

Isaiah 42:8'1:27n 1°yw°

:0°9°007 *NPINY INRRY K7 271221 " KA1 21X
I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,20 0y

1727 °na3 23w Y

“For His Name alone is exalted; His splendor is upon the
earth and the heavens.” Only a glimmer of His Name, His
“splendor,” reaches the worlds.

Psalms 148:133>:1"np 021N
DoY) PIRTPY 4797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,mmp 070N xn

NY°7°°512 KDY 2°51 NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5?{ nne) AnIPna N
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NY>T° ROM2 X921 0951 NAN

From FEliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “You are wise, but not with a
knowable wisdom.”
Tikkunei Zohar 17a:9-118”>-"0:R > 9171 *1pN
RIT NIR .J2WN2 RDY 7RI NIRT PRDY 1127 K1 1PPR nnD
92 XD°BN TAWnD 070 R0 B0 DY XnnD PRYY 9 By axby
RATIRD .77°00 9@y 117 137901 .P1pN Wy NRERT RIT NIR 590
NRPDONR T2 .P0ANRT PRDYY PANR RDT Prono prby 11na
K3 %137 (R*>0ONK R”1)
Constantinople, 1740 (CC-BY-NC)

WRWAR WRWT 1. . WU

The note points to Or HaTorah for the analogy of the sun’s
radiance compared with the sun itself.
KEHOT'S NOTE
RNN°Y 1N NPTIR AR

DY PR Y 93

“For with You is the source of life; in Your light we see
light.” G-d is the source of Chochmah and Binah without
being clothed in them.
Psalms 36:10”:1"% 0°2°11n
(IR T7IR2 0°°0 2P0 Y
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPE-Lrhisl

NXRnN 1°RN ARon7

“But wisdom, from where shall it be found?” Read as “wis-
dom comes from ayin, nothing.”
Job 28:1227:175 21°R
732 DIPR 7] 7K RERA TRR 1R30M
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

1MW STRY DIPON 190 BR

Yaakov’s vow: “If Elokim will be with me and guard me on
this way... and I return in peace to my father’s house, then
Havayah will be to me as Elokim.” The maamar reads it as
the order of ascent, ending above Havayah.
Genesis 28:20-21X8”2-°2:M1”2 N°WX12
R I TT2 23 CTRY DOROX DR INKR? 9T 3Py 1T
>3 122K Di2w2 *N2w wab? T Yaxy D Py A7in oo
LPpoRY % 1
And Jacob vowed a vow, saying: ‘If G-d will be with me, and
will keep me in this way that I go, and will give me bread to

eat, and raiment to put on, so that I come back to my fa-
ther’s house in peace, then shall the L-RD be my G-d,
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OPOND 9 o MY L L 0Ty Q0PN T ON

The words here quote Genesis 28:20; the passage is shown
below.

Genesis 28:20°2:11”2 n*wX12

TR I T2 2310 THY DROR MTOR MK? 9T Y TN
W77 7321 PR 0N "IN 770 20N

And Jacob vowed a vow, saying: ‘If G-d will be with me, and

will keep me in this way that I go, and will give me bread to

eat, and raiment to put on,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.XD-2,M3 N°WRI2
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On “and I return in peace to my father’s house”: the Holy
One, blessed be He, took the words of the Patriarchs and
made them a key to the redemption of the children,

promising to bless Yaakov’s descendants in the words of
his vow.

Bereshit Rabbah 70:6"1:’y 1127 n°wx"2
WP PW3 717 1 0Wa 171907 PRI T - 2R N°2 DR 019wa Cnawn
19 9K .0°12 Dw 1PN ANon XYY ,MAR S inmw R 7in2
AN M3731 MW 23 1970 ,09P9K2 °7 71971 NANK ANK :717apn
(70 7751 MR LT NwRa ROR 1AM SR L0120 1M IR
o2 M (XY PY?) L0YPwit 0N 0on KRR RITT 03 M
o2 1M (7 PRY) anY R DR MApY 170 nPaw U R%0Y R0
221w ¥pn° ,XITT 012 1P (1D 71°Yw°) L0°0Y 077 18Y° KN
RPIRAR S
“And I return to my father’s house in peace” - Rabbi
Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy
One blessed be He took the conversations of the patriarchs
and rendered them the key to the redemption of the descen-
dants. The Holy One blessed be He said to him [Jacob]: ‘You
said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the
goodness, blessings, and consolations that I give to your
children, I give it to them only in this language,’ as it is stat-
ed: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The discourse on “And all your children” reads the word
vehayah as a permutation of the Name Havayah with its
vav-hei before its yud-hei, links it with a dwelling place
among the lower realms, and goes on to explain “and I re-
turn in peace to my father’s house, and Havayah will be to
me as Elokim.”
KEHOT'S NOTE
1,9 R D Py

“Had Israel not said on Mount Carmel, ‘Havayah, He is
Elokim; Havayah, He is Elokim,’ the fire would not have

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/
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come down from heaven.” The Yerushalmi brings it to
show that the community is judged by its majority.
Jerusalem Talmud Taanit 3:8'1:’3 N°1yn *n2217° TIRoN
5Y1 971 IR 092 MIDRIY Y BY nawa 1y nn 1R oy smawn
TYRY RYE? X? 22X 7Y? MIX 0P 27 .0%2 NpW R 1°Ren
>3y MK 27 :71997 :0on30 17 3797 K2) 7277 Py AR MK menn
TRY¥Y X7 22X 1YP wiN 01 227 .27 Py XyPD XA 1y
IO K3 %00 12 M7 .MIRYEY 12K . 130 XRTR K230 K
PR .0°NPIYT 1937 LIR30 WRAY APy 1790 790 Dol Livyh
11‘?2’2 RN77IX 190 1777 18 :'l'?’?_: hydnl .ﬁ"?U;
MISHNAH: About the following one blows the shofar on a
Sabbath: About a town surrounded by Gentiles or a river,
and a ship in danger in the ocean. Rebbi Yose said, to help
on a Sabbath is rabbinically forbidden; it only is permitted
as a military signal to mobilize all available personnel in a
situation where lives are at stake. but not to vociferation.
Simeon from Timna says, also about an epidemic but the
Sages did not agree with him. HALAKHAH: Rav said, answer

me, Eternal, answer me. 18:37. According ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Said of the nazirite: “and he shall atone for him, for he
sinned against the soul.” The phrase describes the one
who has strayed from the path.
Numbers 6:11x7°:1 712712
WDIT™?Y RUN KR 12Y 192 12YY XY NXY? TN 1737 Ny
(NI 09°2 iWNﬁ'ﬂ?f W-‘[,?]
And the priest shall prepare one for a sin-offering, and the
other for a burnt-offering, and make atonement for him, for
that he sinned by reason of the dead; and he shall hallow his

head that same day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot locates the image at the beginning of the introduc-
tion to the Tikkunei Zohar: the mitzvos hang on G-d’s
Name like grapes on a cluster.

Tikkunei Zohar 2a:6’1:X *2 7171 °23pn

370 MPRT ROTIPR 103 ARY? ROUIIRD PROYT TRR TN
MPUT PIAR P22 MO N2 DY TNNT W1 922 ,Ardwa oM
1PPRY,0°127 Py DX 1N KD (QW) 1372 0K ,K2PYn RYIT RPEXY
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Tikkunei Zohar - Vocalized (Public Domain)

NDONN3 1P21y5 Toawa 1oonT

Kehot also cites Tikkun 18 for the mitzvos that hang on the
Name, on the right and on the left.
Tikkunei Zohar 32b:6-8'11-"1:2 2% 77t7 *1pn
TIRT 7Ry 1°PP0 PRRwa TR PAxDR 1D RIDH 23R npoho 1o
17773 PRI PPIRDA 1131 .KPONR 1721Y0 1300 17PN 1907 PRl
A1 .WOR 2377 DY 1Y 23 MMNR IO 7 O1Y IRMIPNRT R
.0°2°Y NIPRM 7172 7% MIXN 1292 NR™MPNRT RAATP 17070 1P1Ip8
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 4
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Rabbi Yishmael: Jews outside the Land “serve idols in pu-
rity”: when a gentile makes a feast for his son and invites
them, even though they eat their own food, it is as though
they ate of idolatrous offerings. Spiritual “idolatry” with-
out the act itself.

Avodah Zarah 8a:171>:X °'n 171 1712y
KEHOT'S NOTE
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Moshe’s blessing of Yosef’s land: “with the bounty of the
produce of the sun, and with the bounty of the yield of the
moons.” Sustenance comes through the sun and moon,
though only as messengers.

Deuteronomy 33:1477:37% 0°727
00 W'!J TR W?:Z? nm:n T3

And for the precious things of the fruits of the sun, And for
the precious things of the yield of the moons,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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On p. 919 Or HaTorah adds that a subtle form of this “as-
sociation” (shituf) is found in the schemes of earning a liv-
ing, when one regards the scheme as the main thing.
KEHOT'S NOTE
MNPWA T PYRT? 72011 VPNN Y QW XY .°PNN Y 17N° NI IRD
7Y .70 9P 21NN DR 22w 701157 MP1ANN2 X7 MpTa
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The Alter Rebbe writes there that one who bows only with
his head, which is physical, even though his heart is not
with it, as in the story of the child in Gittin 57b, must still
be killed rather than transgress: physical bowing alone is
already idolatry.

KEHOT'S NOTE
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There the Alter Rebbe explains that worry over livelihood
(not the earning itself, which Scripture praises) comes
from the element of fire and heat in the animal soul, a
“strange fire” that must be burned away in prayer by the
fire from above.

KEHOT'S NOTE
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The Rambam, cited by Kehot, rules that one must distance
oneself from anger to the extreme, quoting the early Sages
that whoever becomes angry is as though he worshipped
idols.
Mishneh Torah, Human Dispositions 2:3m2%7 ,171n mawn
272 Myt
T3P 1 PN KPR N°131°22 172 317 DIX? 17 M0KY niyT v
7R H’H”W n;ﬁwa 1M1 1’81‘? 35 b R AORT O80Ty IORT
72°9%71 LTRR? 121 M 720N M PRY MY RPN 7272 Y
.7;‘?3 12y AR N"?] ”'I'R?; Y7 (327 927R2) 1127 YN 0K
2300 P2V 1IN T .M POY M TR TR 07030 N 7970

AR ANIYY 7327 O (T 1 0°IAT) MRV IRY2 199 127
... N1D3 AP2 N°RT IR NJJ?;W; Enlals 'risu ."Z]’?’?N

And, yet, there are certain tendencies which man is forbid-
den to follow in the middle-way, but must distance himself
from extreme to extreme. The good way is not merely that
man be meek, but that he should be humble-spirited, then
his spirit will be extremely lowly. This is the reason why it is
said of Moses that he was very meek (Num. 12.3) and not
merely meek. This is also the reason why the sages com-
manded saying: "Be exceedingly humble of spirit" (Pir. Ab.
4.4). They, moreover, said: "He who ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

197 Mo

“Any person who has haughtiness of spirit is as though he
worshipped idols.” Arrogance, too, is the opposite of self-
nullification.
Sotah 4b:8-9'v-’11:2°7 VIO
237 MK RIX 72 KO0 927 IR ?UTIRN 7IR7 WO WOK NWRYY ORM
JUPR NWRD SWo1 Ai927 — mNg mea 92 WU OTX P2 nand
— PR WRI” ORI :XI] MY ITIZN 7R W01 WK NURY” NI
TR KPR 1APY *¥2n TTIZN X7 7N LAPD y2on Ynniaa voy”
R 717R% 72 2°n37 7790 T 9K UUR NYR Y R3T D X1
20 APT? — MATISA XN ,0°I071 107 0I2IY P73 1R V0OrIEn
-033

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Whoever becomes angry is as though he worshipped
idols.” Anger is the opposite of bittul and so blemishes the
yud.

Shabbat 105b2 1”p naw

Zohar 1, 27b3a 10 X"t

Zohar II, 182b2 ,29p 27m

Zohar III, 179ax ,vyp »m

KEHOT’'S NOTE
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The note points to this discourse for the hei as contempla-
tion in length and breadth.
KEHOT'S NOTE
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The discourse describes the goal of such contemplation:
to grasp the matter well, until the G-dly light is grasped
and absorbed, with love like flames of fire and intense fer-
vor for G-dliness.
KEHOT'S NOTE
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“And Havayah your G-d will bless you in all that you do.”
Human effort is a vessel for blessing, but it must not be
seen as separate from G-d.

Deuteronomy 15:181°:1”0 0°727
T72¥ oY 1% MIwn v3 uyn "wEn IR ANPYR A1YI MWRIR?
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It shall not seem hard unto thee, when thou lettest him go
free from thee; for to the double of the hire of a hireling
hath he served thee six years; and the L-RD thy G-d will
bless thee in all that thou doest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And they cried out to Havayah in their distress; He saved

them from their straits.” The cry of the heart is the first
step back.

Psalms 107:61:1"p 0°%°11n
:02°%? DIPNIPISHR D7 182 °N2K YR
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A, oonn

PRy 291 WK 2R

“The inward part of man and a deep heart.” Here it de-
scribes where the cry must come from.

Psalms 64:7°1:7°0 0°2°11n

Py 291 ¥R 21 wann wan unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I, I am He Who blots out your transgressions for My sake,
and I will not remember your sins.” Forgiveness comes
from Anochi, G-d’s Essence, above the Name Havayah.

Isaiah 43:25772:2"n Wyw°
3R KD PIRDM 21yn? TPYWD TN RIT I IR
I, even I, am He that blotteth out thy transgressions for Mine

own sake; And thy sins I will not remember.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya’s chapter 45 describes the attribute of Yaakov, com-
passion, as arousing great mercy before G-d for the G-dly
spark that has descended into the body, the same compas-
sion this paragraph speaks of.
KEHOT'S NOTE
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The Tabernacle’s middle bar ran “from end to end.” It pic-
tures Yaakov’s attribute, compassion, which reaches from
the lowest point to the highest.
Exodus 26:28M172:1”> mnw
MSPTON MERIIR 1130 BRI TAND 1T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s source in the Zohar for the attribute of Yaakov as
the middle bar that extends from end to end.
Zohar, Terumah 94:908-96:918-r”pnn:7”8 MmN ,AM7 990
m”pnn:1’y
R. Simeon, we are told, explained thus the words, “And the
middle bar in the midst of the boards shall pass from one
end to the other.” ‘“The middle bar”’, he said, ‘signifies
Jacob, the perfect saint, as we have pointed out on another
occasion in connection with the characterization of Jacob as
“a complete man, dwelling in tents” (Gen. 25, 27). It does
not say, “dwelling in a tent”, but “dwelling in tents,’, which
denotes that he unified the two “tents” (of Severity and
Mercy). The same implication may ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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“How many are Your works, Havayah; You made them all
with wisdom.” Relative to G-d Himself, even Chochmah is
like “making.”
Psalms 104:24773:77p 0°%°11n
IR YINT TSP Iy M2 0p2 M Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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When Rabbi reached the verse “He cast down from heaven
to earth” in Lamentations, he said, “From a high roof to a
deep pit.” Here it describes how far the G-dly spark in the
soul has fallen.
Chagigah 5b:16-171>-1"0:2 1 f2°an
KpI03 *X7? XLW 3,12 " KP) MR 90 LRI M M
XTI 07 RWRD WK T M 9D — PR Donwn b
Xang? fom "3 XTI WY PpY N KN I 31 KAPY
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:’:;!1_'? R 027 s MR LRIT 02°Y TIRMY ,RIT 11270 RINY RN
DX 272pK) KIX PPN ANINCI2 21910 KD N8 200
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“And she was bitter of soul, and she prayed upon Havayah
and wept bitterly.” The maamar reads “upon” (al) as above
Havayah, reached through weeping.

I Samuel 1:10”:X R PX10w
171220 1921 °0175Y YPRNm wD1 nIn KoM
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and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“None shall miscarry or be barren in your land.” The verse
that opens the discourse the text refers to.
Exodus 23:26173:373 mnw
XPRX TR 199NN TR TIPY) 7720 170 K
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For on this day He will atone for you to purify you; from
all your sins before Havayah shall you be purified.” “Be-
fore” is read as “above” Havayah.
Leviticus 16:30°7:10 X1p™
277VA °7 107 0 NRLA P31 0INK VY 0277y 1927 M 012D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Return, O Israel, unto Havayah your G-d.” The word ad,
“unto,” is read as “until”: until Havayah becomes “your
G-d.”
Hosea 14:2°2:7> ywii
“1¥2 0PYD 03 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A discourse on the same verse to which the note refers for
this reading of ad, “until.”

KEHOT'S NOTE
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There the inner dimension of the heart is explained as
higher than the intellect, and the simple sound of the sho-
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far as coming from it, like the cry of the heart in “their
heart cried out to Havayah.”
KEHOT'S NOTE
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The note points to Or HaTorah on Vayikra for this passage.
KEHOT'S NOTE
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“I, T am He Who blots out your transgressions.”
Forgiveness from Anochi, above the Name.
Isaiah 43:257172:3"n 171°yw°
3R XY PRGN 23yn’ YYD A0 RIT ODIN 2N
I, even I, am He that blotteth out thy transgressions for Mine

own sake; And thy sins I will not remember.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
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“Before Havayah shall you be purified.” Teshuvah reaches
above Havayah.
Leviticus 16:30°7:10 X1p™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Return, O Israel... for you have stumbled in your
iniquity.” The verse gives the reason teshuvah must come
by aleap.
Hosea 14:2°2:7 yvin
P2 D702 72 PRIR M T 2K N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3 °11y3 Sw>
“My strength has stumbled because of my iniquity.” The
“strength” is the soul.
Psalms 31:1187:8"% 02710
WYY “REY 21D 2292 WD NIRD NI 0 13239 3
For my life is spent in sorrow, and my years in sighing; My
strength faileth because of mine iniquity, and my bones are

wasted away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
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“Whatever your hand finds to do with your strength, do it.”
The soul is called “strength.”

Ecclesiastes 9:10:’v n?1p
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Whatsoever thy hand attaineth to do by thy strength, that

do; for there is no work, nor device, nor knowledge, nor wis-

dom, in the grave, whither thou goest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The text’s own reference to the Zohar on Pinchas, which
reads “with your strength” as the soul.

Zohar, Pinchas 18:125—21:135.'I”‘?,?:R”D-.'I”DP:H”’ [olahi-Mnlnity nlale]
1the first 4 lines of the Hebrew text are not translated. The
shadow returned as before and went to and fro in the house
in the shape of a man. R. Abba fell on his face. R. Jose said:
‘I remember that I once saw R. Phineas b. Jair in this place
standing in this spot and discoursing on the verse, “Phineas
son of Eleazar son of Aaron the priest”, etc. G-d at that time,
he said, was debating how to give this covenant to Phineas,
because it belonged of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7y 2”9 0Mman °my

The Mitteler Rebbe explains the Zohar: the “strength” is
the soul’s encompassing level, called the holy strength, as
one who answers “Amen, yehei shmei rabba” with all his
strength; it is the tzelem in which a person walks, and all
the more so the mochin and middos of nefesh, ruach and
neshamah, which are called the “lamp.”
KEHOT'S NOTE
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“The soul of man is the lamp of Havayah.” The soul is a
lamp that sin can extinguish.
Proverbs 20:27173:°3 *5wn
V377020 AN DT NRY1 T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A transgression extinguishes a mitzvah, but a transgres-
sion does not extinguish Torah.” Here it means that sin
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extinguishes the soul’s lamp.

Sotah 21a:9-10"-"0:X X”2 D
D7 SVRNIY TN 1200 TT3Y PR, MER 1398 N3 0K 127
RITY2 ,ME7 M9 27 MK UNAIRT DR Ni23% 390w XD 00
X3 C2K — 72 PP0Y KPT RITYR KpEM N30 — 72 pOYT
P°DY KT RITY2 P2 12 pPOYT KITYI TR ,MIN KP¥R K S2inN

XX X33 — 12
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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He writes that through sin the light of Havayah departs
from the soul so that it does not shine in it at all, and this
is “my strength has stumbled,” the strength being the
mazal and the tzelem.

KEHOT’'S NOTE
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There “a transgression extinguishes a mitzvah” is ex-
plained: the mitzvos need guarding, for the transgression
extinguishes the lamp drawn from the mitzvah and the
fire of love sinks, but it does not extinguish the mitzvah
itself.
KEHOT'S NOTE
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TR Py anbn® NXn 0

“When you go out to war upon your enemies.” The word
“upon” (al) is read as above: one must first rise above the
enemy.

Deuteronomy 21:107:X”3 0°127
2 NP2 9722 PROR 1 NN PIRDY Mann? XN

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Rebbe infers from here that the measure of teshuvah
is “until Havayah will be your G-d,” and asks: one of whom
such lofty teshuvah is demanded is on a high level even
before it, so how does sin requiring teshuvah apply to
him?
KEHOT'S NOTE
ROn P (N UP'I’??: M”02 0TI RPAWN — PRI AW 1772
T AR TPRW Y WP ,TROR O I 7Y X0 1WN0 v
03 N°DYI 30T DY XIT 07T 1D NP0y 121N (nn DOwmTm) Y
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“Take with you words and return to Havayah.” After the
leap of teshuvah come the “words” of Torah and the
mitzvos.
Hosea 14:3°2: 7 ywin
230 1Y RPATP YHR MK CATOR 1MW 0°127 0By Inp
ArNDY 01D MY
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0927 Qony NP
The Midrash cited by the text on “Take with you words”; as
Or HaTorah quotes it in the Kehot note, “words” means
only words of Torah.
Shemot Rabbah 38:4°7:11% 121 nnw
TMRW I ,0°937 0ONY NP (70 W) AR 1370 O nR 13T
AR 2197 .70 $Ipa yenw® va50 11paa YRR (10 o°vhn) 21non
0% ,ATN PP yawd amd Tinbn 200K 0e pnb
129p DORUAM DORLIN DOROWAN 1OPIYA N7 DR PRI
1% PR AR D 995NMY 137p K2 RLIN W L0077 720nm
IR 03P 17 1IR3 A0 DRIWS 0TV 95 XY (07 AnK 12120
NP MRV L, WPAN IR 0°37 :0AP MR MR R 1D PRI
,0°727 1R1,0°My 95 5y Dmin taRy 0 PR 129w 00137 Doy
..,717IN 727 KOR

Another matter: “This is the matter” - that is what is written:
“Take words with you” (Hosea 14:3). That is what the verse
said: “I wash my hands in purity, [and I circle Your altar,
L-rd], sounding a voice of thanksgiving” (Psalms 26:6-7). Is
it, perhaps, to sacrifice bulls and rams? The verse states:
“Sounding a voice of thanksgiving.” Because Israel said:
Master of the universe, the princes sin, they bring an offer-
ing, and it is atoned for them; the anointed sins, he brings
an offering, and it is atoned ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah explains: “Take with you words,” and “words”
means only words of Torah, as it says, “These are the
words that Moshe spoke.”

KEHOT'S NOTE
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The words here quote Bereshit Rabbah 8:3; the passage is
shown below.
Bereshit Rabbah 8:3°1:’11 1127 n°wx12
M2 M Owa YR v37 779n1 Ona LDTIR WYl DOPYR RN
0°0°9pI0 *2 1% P 700 Pwn PRI PR DORwn NORDMHI: IR
53 WwYN2 AR 1AM 92 PRINY 237 .INYTA PIN 72T A 1R K
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“And G-d said: Let us make Man” - with whom did He con-
sult? Rabbi Yehoshua said in the name of Rabbi Levi: He
consulted with the works of the heavens and the earth. This
is analogous to a king who had two members of his council
and he would not do anything without their knowledge.
Rabbi Shmuel bar Nahman said: He consulted with what was
made on each and every day. This is analogous to a king who
had an adviser and he would not do anything without his
knowledge. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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On “Let us make man”: “With whom did He take counsel?

With the souls of the righteous.” The Kehot note gives 8:6;
in Sefaria’s text it is 8:7.

Bereshit Rabbah 8:7°1:’n1 127 n°wx12
,79m1 0opPT8 Bw TNIwDIa :InK DRINY 27 owa 17907 YU 2
Oy 7773 DOY0I 2 0RPA a0 (T R 77T) N7 RIT KT
NR D°P9R 7 3 O Py 07731 a0 LR 12w 1NORPN2 100
T7¥2 13 DOPOR 7T YT OW 7Y L0001 2w LIATRA 1 19y 07X
qPnn oy 0% 9123 0 cnnw WK (7 RTY) aw By i1 0T
122 RIT 112 wITPR 0°0%nn 2obn Thn 7nm oy 12w 1NoRDna
:09IYT NR K2 773 WITP PR 1AW ,00pTE Dw mwes

Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“These are the souls of the righteous, with whom the Holy
One, blessed be He, took counsel and created His world.”
Ruth Rabbah 2:3°3:2 7127 n1n
.0%% 2123 A0 oAnk WK (23,7 1) 0K oY Py L17Ta ..
1207 R T2 WATRA 0°27Ra 22Pn 77 oy LindNPna Abna oy
n2iy N§ X121 7201 DY ©OR*TE PV 103 DY
Rabbi Menahem bar Avin interpreted the verse as referring
to Moses. “And Yokim” (I Chronicles 4:22) - on the basis of:
“Rise [kuma] L-rd, and let Your enemies be scattered”
(Numbers 10:35). “And the people of Kozeva” (I Chronicles

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/
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4:22) - as he rendered the word of the Holy One blessed be
He like falsehoods [kazav], as it is stated: “Why, L-rd, is Your
wrath enflamed at Your people?” (Exodus 32:11). “Yoash” (I
Chronicles 4:22) - as he despaired [nitya’ash] of living,” as it
is stated: “And if not, please ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Zohar on Emor (100b) on “my father’s daugh-
ter” is cited to show that the drawing down of souls from
Malchus happens when it receives from Abba, Chochmah,
specifically.
KEHOT'S NOTE
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Avraham on Sarah: “She is my father’s daughter, but not
my mother’s daughter.” The Zohar cited by the text reads
it of the soul’s source.

Genesis 20:1227°:’ n°wR12

PR 27N BRTN X7 TR K17 22X7N2 0NN 130800
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text’s own reference to the Zohar on Emor, on “She is
my father’s daughter.”

Zohar, Emor 38:202-40:2261727:-2"7:1”2 70K 7711 790

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)

AR 770 7770

At the end of that discourse “your father’s sons” is ex-
plained: “your father” is compassion, as a father has com-
passion on his children, and also the Torah, which comes
from Chochmah, the “father.” “Your father’s sons” are
those who engage in Torah and in acts of kindness, and
they bring about Yehudah’s acknowledgment and self-

nullification.

KEHOT'S NOTE
LT,An R™MN

AN T PR 2w

“Let the wicked forsake his way... and let him return to
Havayah, and He will have compassion on him.” After
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teshuvah, Havayah flows again.
Isaiah 55:71:7”1171°yw°
’IJ’Q’??S"?}S] inielini! ’Tl"?}f W PRAYnD NR UORY 1377 YU Y
:1i207 12772
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will

abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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The note points to Or HaTorah on Ki Sisa, the parsha of
the Thirteen Attributes, for this passage.

KEHOT'S NOTE
10’27y RWn "2 7R IR7
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“And Havayah passed before him and called: Havayah,

Havayah, G-d, compassionate and gracious.” The opening
of the Thirteen Attributes of Mercy.

Exodus 34:61:7"% mnw

700727 D2EN TN 1M O 5?5 T ORI 1’;@”75_7 ai 15231
NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to Or HaTorah on the Prophets for the idea
that Havayah calls and draws down Havayah.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Qv nnw
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“Gracious and compassionate is Havayah, slow to anger
and great in kindness.” Here the Name comes after the
attributes.

Psalms 145:81:717p 0°2°11n

:TQU"?'I;H DBK TN 7 0N 1An
The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Havayah, E-1, compassionate and gracious” means
that from Havayah, the source of all coming into being,
the attributes flow, while “Gracious and compassionate is
Havayah” means that Havayah, contraction and expan-
sion, exists because He is gracious and compassionate,
“as explained at the end of the discourse Shuvah Yisrael.”
Moshe drew from the level of “gracious,” a free gift be-
yond the mitzvos.
KEHOT'S NOTE
m5wa 7 R7IN 03 IRID PUXRY AYIN Y IR 2102 AR LK L, YR
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“For with You is forgiveness, so that You may be feared.”
Forgiveness, from the Thirteen Attributes, reveals awe.

Psalms 130:4"7:5”p 0°2°1n
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For with Thee there is forgiveness, that Thou mayest be

feared.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Before Havayah shall you be purified”: Yom Kippur’s for-
giveness comes from above Havayah.

Leviticus 16:30°2:10 X1p™
37700 71 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 01937
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[5] .(27y0 ,23p) »m
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The Zohar places the yud on the head, where awe dwells.
The yud of Havayah is awe.

Zohar, Nasso 4:24-27173-772:"7 X@1 917171 7190

11°pYR e mnnoan
“The hidden things belong to Havayah our G-d, and the

revealed things to us and to our children.” Read as the
hidden and revealed letters of the Name.

Deuteronomy 29:28r1172:1%”5 0°727
-5 nX Nizy? 02iy-TY 1333393 439 nbam AwER 1 nanoan
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The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.113,05 0127

979N Q7 NMAnvanw

At the beginning of its second chapter, the first discourse
on Pekudei places yud-hei above vav-hei, reads “the hid-
den things belong to Havayah our G-d” as yud-hei and
“the revealed things” as vav-hei, and explains on this basis
why the prohibitions, rooted in yud-hei, are higher than
the positive commandments.
KEHOT'S NOTE
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A Kabbalistic lexicon the note cites for the vav and hei as
the revealed things, the Torah and the mitzvos.

KEHOT’'S NOTE
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“The voice is the voice of Yaakov, but the hands are the
hands of Esav.” The voice of Yaakov stands for Torah
study.
Genesis 27:22273:1”3 n°wRI2
T DT 3P YA YR MR AT Y POy By win
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Bereshit Rabbah 65:20°3:7170 127 n°wR12
771,090 9PT DD R LapY? Pp PP phxe DR apye wan
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“Jacob approached Isaac his father and he felt him, and he
said: The voice is the voice of Jacob, but the hands are the
hands of Esau” (Genesis 27:22). “Jacob approached Isaac...
The voice is the voice of Jacob” - this voice is the voice of a
wise man, but his hands are those that flay dead animals.
Another matter, “the voice is the voice of Jacob” - Jacob
rules only with his voice. “The voice is the voice of Jacob, but
the hands are the hands of Esau” - Esau ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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The Zohar reads “the revealed things” as the vav and hei
of the Name.

Zohar, Nasso 4:49-59171-10”1:"7 R 7717 7890
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There “from the depths” is explained: the arousal from be-
low must also be a contraction, removing oneself from
acting for oneself, and from there comes forgiveness of
sins.
KEHOT'S NOTE
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The note points to Yahel Or for the Zohar passage on Emor
cited here.
KEHOT'S NOTE
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“He goes along weeping, carrying the bag of seed; he will
surely come with joyous song, carrying his sheaves.” The
maamar reads it as the soul’s descent and its return
through teshuvah.

Psalms 126:6:172p 0°2°11n
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Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his

sheaves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash applies Psalm 126 to Yaakov: “those who sow
in tears” is Yaakov, and “he goes along weeping” is “and
he raised his voice and wept.”
Bereshit Rabbah 79:4"7:v”y 727 n*wR72
1IZP° 7392 AYRTI 0O (15 0°°nN) 2°ND - 0YW APy KA
NPWRA2) ,AYNT2 113727 DX YW ,2pY° 13°IR 7T ,AYNT2 0OYNn
Sun Dop9RT 92 107 :(19 OW) ,1MEP° 1393 3R C1nY IR (1D
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DIPRD wRIw LY Ten XY (1P 0°900) 727 1P DR RE™
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“Jacob arrived intact.” It is written: “Those who sow in tears,
reap with joyous song” (Psalms 126:5). “Those who sow in
tears” - this is our patriarch Jacob, who sowed the blessings
in tears: “Perhaps my father will feel me” (Genesis 27:12).
“Reap with joyous song” - “G-d will give you from the dew of
the heavens and from the fat of the earth” (Genesis 27:28).
“Though he walks weeping” (Psalms 126:6) - “he raised his
voice and wept” (Genesis 29:11). “Bearing his sack of seed”
(Psalms 126:6) - as ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“The holy seed is its stock.” Israel’s souls are holy seed
with a root above.

Isaiah 6:1317>:1 171°yw”°
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And if there be yet a tenth in it, it shall again be eaten up; as

a terebinth, and as an oak, whose stock remaineth, when

they cast their leaves, so the holy seed shall be the stock

thereof.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text’s own reference to the Zohar for the souls’ root as
holy seed.

Zohar, Bereshit 1:1-2:7°12-"X’R N°WX12 ,7717 720
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“Its foundation is in the mountains of holiness.” The
souls’ root is in the supernal holiness.

Psalms 87:1°K:1”D 0°7°71n
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A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The blossoms have appeared in the land.” The verse on
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which the Zohar HaRakia, cited by the text, comments.
Song of Songs 2:1227:1 0°1°wn °W
3D YOI VAT 211 Y37 R DY PIND W 07330
The flowers appear on the earth; The time of singing is

come, And the voice of the turtle is heard in our land;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Amos 9:13: ““The one who draws the seed’: this is
Yosef, who drew his father’s seed and brought it down to
Egypt.”
Bereshit Rabbah 93:5°7:3”% 17127 n"wx12
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Another matter, “Judah approached him.” “Behold, days are
coming, the utterance of the L-rd, and the plowman will en-
counter [the reaper]...” (Amos 9:13); “plowman” - this is
Judah; “the reaper” (Amos 9:13) - this is Joseph, as it is stat-
ed: “Behold, we were binding sheaves” (Genesis 37:7). “And
the treader [dorekh] of grapes” (Amos 9:13) - this is Judah;
“For I will bend [darakhti] Judah as a bow for Me” (Zechari-
ah 9:13). “The sower of seed [bemoshekh hazara]” (Amos
9:13) - this is Joseph, who drew the offspring [shemashakh
zaro] ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“These are the generations of Yaakov: Yosef.” Yaakov and
Yosef are one theme.
Genesis 37:2°2:77% n"wxI2
IRE2 PINTNR 7YY M0 MY MpyyawIa Aot 3py niTen 1oN
DN2TNX 0P K2 VAN W3 NFN 223NKY ATP3 23NN 9D N
:DIR"PN 1y
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,1 nwR1a
n22n "o

Chanah “prayed upon Havayah and wept bitterly”: weep-
ing brings prayer above Havayah.

I Samuel 1:10”:X X PX1nw
171220 1921175y YP2nm wo1 nan KoM
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and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 | The Zohar on Emor (101a) that the text cites with “For with
You is forgiveness.”

Zohar, Emor 40:228-2347771-137:1 7108 ,1717 7190

PARAGRAPH 11
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“He will surely come with joyous song, carrying his
sheaves.” The soul returns from teshuvah bringing more
light than it took down.

Psalms 126:61:179p 0°2°1n

PINPR RPA N312 KIXD PRI YR K 7921 77 777]
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his

sheaves.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

146 1291 2°927 QoonY NP

“Take with you words and return to Havayah.” The “words”
(devarim) are read as the many “things” into which
Havayah is drawn.

Hosea 14:3°3:7 yuii

207 RY 1Y REATPD VYR MK CNTRR 1w 00127 DIy IR
A3t 010 MY

Take with you words, And return unto the L-RD; Say unto

Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

147 7y7D nhwa vy
The discourse “When Pharaoh sent away” opens with “I
will sow her for Me in the land” and the Sages’ saying that
one who sows a measure reaps many: Israel are G-d’s
crop, sown in exile so that the revelation of His G-dliness
in the world increase and multiply.

KEHOT'S NOTE
X ,RD R™MN

148 782 %% oy
“And I will sow her for Me in the land.” Israel’s exile is
likened to sowing, which yields an increase.

Hosea 2:257175:72 yvin

MNN"RY PRYTRY? SNYRKY TR0 KPTNK NR0T T2 2P YN
PPPR IR RIM

And I will sow her unto Me in the land; And I will have com-

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-

ple’; And they shall say: ‘Thou art my G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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19 DR 1N

PN 7Pnyv
“I planted you a choice vine, wholly of true seed.” Cited
with the discourse on sowing and growth.
Jeremiah 2:21x732 717
#7123 1937 P10 *2 RIBAI TR DX ¥ 1122 PO TAYLI 23381
Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange

vine unto Me?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

29PN 2PN 1IN I

Yosef’s dream: “and behold, we were binding sheaves in
the field.” Cited for the sheaves of the psalm.
Genesis 37:7°1:1"% N°wWK12
N30 MK M MM AT N3 DN DR 1IN MM
PIRPR? [INYM D2NRYK 37300 13
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

©193 AR P03

Rashi’s Midrash Aggadah: at Sinai “I am Havayah your

G-d” was said; at Carmel “Havayah, He is Elokim” would

be said doubled, in the days of Eliyahu.
Rashi on Judges 5:3°3:’71 0°v2w by >"wA
7R K2 (11 2 °1ynw vIPDY) TR YT CRYRY ,21DD 201K "DIX
D%y NN 1R 1AN? ARY 21731 793R 0 XN TN2 WITRD
>IRW N30 NI N2 WITRT 077 T0N ,0°387 NYA2 31 1R DY
792032 L7778 T 20IN (2:0 mnw) "1°02 nK1 ,0°703 0J7 ¥1iD
SRR 2722 ,TPRPR T UDIR (QW) U103 TR IR U MK
MR 172 ,0°PRT RIT 7 ,0°RPRT R0 (02:0° X 0°3%0) 210D
I...I. The word is doubled. I have heard in the name of
Midrash Agaddah: the Holy One blessed is He did not deny a
reward for [Mount] Tovor and [Mount] Carmel, who came to
the giving of Torah so that it might be given on them, and
turned away in humiliation. The Holy One, blessed is He told
them, "Eventually, I shall reward you doubly. At Sinai it is
said, 'T am the L-rd your G-d;' at Tovor it shall be said, 'I...1.'
At Sinai it is said, 'I am ...
Vocalized Edition (CCO) - The Metsudah Tanach series, Lakewood, N.J (CC-
BY)

OPON NI 2OPYNRT NI T

The double declaration on Mount Carmel, which the maa-
mar explains as the two meanings of “Havayah is Elokim.”

1 Kings 18:39v7%:1”> X 02991

RIT 7 DOPORT RIT M O1MRNM OPIDTRY 39RM DYDY KM
DOPRT

And when all the people saw it, they fell on their faces; and

they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“It speaks of the generation of Eliyahu: yesterday they

made words reek against him, saying ‘Baal, answer us’;
and today they pour forth words, saying ‘Havayah, He is
Elokim; Havayah, He is Elokim.’”
Kohelet Rabbah 10:2°2:” 127 nomp
M XPTP Y0Y M PX TR XPTP B3 92 R0 M 12070 ..
"R TION MM, AR? 20X A°0°2 927 IR M K7 XY ,MRIY
TR L3Py AL LIPRP 02 37 MK 12T .KQA T 1 A°WR AR
’?’D;) 351 210 P NRY 1732 DXORDM 2Py op (v XD nPwRn3)
PWI DR WY IR (0,12 NOWRID) MR YT Y 01 L ivRn
732 Y
“The heart of the wise is to his right, and the heart of a fool is
to his left” (Ecclesiastes 10:2). “The heart of the wise is to his
right...” - Rabbi Hanina bar Pappa said: [This is analogous]
to two people who had two kor, one of wheat and one of bar-
ley. One of them said to the other: ‘If yours is of barley mine
is of wheat, and if mine is of wheat yours is of barley. In any

case, I am taking the one of wheat.’ So, ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
APIn 1w yoa°
“Dead flies make the perfumer’s oil reek and pour forth.”
The Midrash reads the second verb as the people’s turn to
praise.
Ecclesiastes 10:1°%: n2rp
:0yM M0 79297 TRITN R TR 1Y Y20 ORI Mn 2N
Dead flies make the ointment of the perfumer fetid and pu-
trid; So doth a little folly outweigh wisdom and honour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

732 1"
“And he smelled the fragrance of his garments and
blessed him.” The Sages hear in begadav, “his garments,”
bogdav, “his traitors.”
Genesis 27:27172:1”3 N"wR12
712 712 17 TN MR M2 PR TN M $pwn Ui
19972 WK 1Y
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1733 191

The Midrash applies “the fragrance of his garments” to
sinners who returned, such as Yosef Meshisa and Yakum
of Tzeroros.

Bereshit Rabbah 65:22272:77170 127 n°wX12
97179 P WA LIP3 2IpWI INR TR LIP3 DX ..
T LW TR AWR NP 12T 72 PR 730 037 6K P72 107 DR

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/

19 DR 1N

ywa LKOR 12979727 1T M DR A9 DARR DRI 07y Dw
19 IMRT RIT RTA LTIV 13 MY 10393, PR 2py° 103K 0101w
MY 103151 ,AR PN WY 0101w AYWA LITW 1715 "33 177 XD
SR 9327 .N9P R PR (0 7Pwn) AR NRT I P ,01000
ME WOR OIPY L,RNPWHR 701° 1130 9710737 19712 197 DR 1Y

.. IWPAY YW .RNPWR A0
“He did not recognize him, because his hands were hairy
like the hands of his brother Esau, and he blessed him”
(Genesis 27:23). “He did not recognize him” - when wicked
people were produced from him, he [Isaac] did not recog-
nize them. “His father Isaac said to him: Approach and Kkiss
me, my son” (Genesis 27:26). “Approach and kiss me” - he
said to him: ‘You will be adjacent to me in burial, but no oth-
er will be adjacent to me in burial.” “He approached and
kissed him, and he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 13
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“Like the precious oil upon the head, running down upon
the beard.” Here it stands for the flow from the Thirteen
Attributes of Mercy.

Psalms 133:2°2:3"%p 0°%°11n

POVTR 2B79Y TTY IIIRTIRY IR0y T WRITTRY 200 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

921N 272 9nNK1 7120

Rashi’s Midrash: at Sinai “I (Anochi) am Havayah your

G-d” was said; at Tavor, in Devorah’s song, “Anochi,

Anochi.”
Rashi on Judges 5:3°3:’71 0°v2w 2y >"wA
7R K2 (11 2 °1ynw vIPDY) TR WITR CRYRY L2190 01K "IIX
D2y NN? 17IA 1A Y ,5R191 19N o KT TN2 wiTRn
>IRY N30 NI N2 WITRA 0 TN ,0°187 NYA2 1710 TIRT DX
SRR PR722 ,TPRPR N ODIR (OW) 1D TR LIN UK MK
MR 172 ,0°PPRT R °7 ,0°RPRT R0 (02:0 X 0°3%n) PIDD
I...I. The word is doubled. I have heard in the name of
Midrash Agaddah: the Holy One blessed is He did not deny a
reward for [Mount] Tovor and [Mount] Carmel, who came to
the giving of Torah so that it might be given on them, and
turned away in humiliation. The Holy One, blessed is He told
them, "Eventually, I shall reward you doubly. At Sinai it is
said, 'T am the L-rd your G-d;' at Tovor it shall be said, 'I...1.'
At Sinai it is said, 'I am ...

Vocalized Edition (CCO) - The Metsudah Tanach series, Lakewood, N.J (CC-
BY)
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159 TPYWD NI RIT °2IN "IN
Kehot’s note points to Isaiah 1:18 for these words.
Isaiah 1:181° R 11°yw°
KEHOT'S NOTE
17ROy

160 TPYWH NI NI 92N "2AN

“I, I am He Who blots out your transgressions for My
sake.” Teshuvah reaches the double Anochi. The Kehot
note gives Isaiah 1:18, but these words are in Isaiah 43:25.

Isaiah 43:25772:27n W°yw°
IR ) PNRvM ’;ng‘? TPYVD 1R R 7IIN VIR
I, even I, am He that blotteth out thy transgressions for Mine

own sake; And thy sins I will not remember.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

161 TPNNAP Qo pRynn
“From the depths I have called You, Havayah.” The plural
“depths” is read as two depths of the heart.

Psalms 130:1°x:7”p 0°%°11n

PNRYR DoRRYRn NivyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

162 NN MI80R %2 71772

There teshuvah must reach Anochi, G-d’s Essence, to draw
the Name Havayah down anew and fill what the sin left
lacking.
KEHOT’'S NOTE
.7, 0°a%1°0 2Yh

PARAGRAPH 14
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The note says Or HaTorah refers here; it also notes that
Rabbi Yose HaGelili’s teaching in the Midrash follows the
Talmud in Pesachim (118a), which says that at the giving
of the Torah “the mountains skipped.”
KEHOT'S NOTE
0°777 2°N2 N”Ma [X ,07°PT] 0°N0DT ‘il wrnd wAT 259511 9070 "
JIX9Y 1787 2,78 R 19 NPWRI2 N7IIRD AT

164 (N”Y 172ap7) N¥™ R”M12 90110 1PAys RIm

Or HaTorah quotes the Zohar: “all these are called moun-
tains of spices; from here downward they are called
mountains of bater, as it is written ‘and from there it part-
ed and became four heads,” mountains of separation.”
KEHOT'S NOTE
oW’ 2°N37 N2 7 NAPR RANDY IRON ,0MWA 2T NAPR 2 5Y”
9% 9% 8 MPWRIA NPMIR — JPRTINDT L DOWRD AYAIRY M 10
.3 ,T0P K™D 03 IR .2,72 W IR .2 ,A8 R 77D

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/
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165 anasan
“Until the day breathes and the shadows flee... be like a

gazelle upon the mountains of bater.”
Song of Songs 2:1717°:’2 0°°wi 1w
DOPPRT YD 9K "2%7 797 79T 20 0°H9Ra 101 0D MDY Ty
02770y
Until the day breathe, and the shadows flee away, Turn, my
beloved, and be thou like a gazelle or a young hart Upon the

mountains of spices.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

166 NT1927 9710 QAY N2 "7
The Zohar calls the levels below “the mountains of bater,”
mountains of separation, citing “and from there it parted
and became four heads.”

Zohar, Vayetzei 23:231-24:2433"17:772-8"27:372 K31 77171 190

while “the young thou mayest take unto thyself’ in harmony
with the verse: “For ask now of the days past, etc., and from
the one end of heaven unto the other” (Ibid. 4, 22). Now, all
these are called “mountains of spices”, whereas all which is
underneath is called “the mountains of separation”, in allu-
sion to the passage: “and from thence it was parted and be-
came four heads” (Gen. 2, 10).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

167 TOWRT TY2INY o T owm

“A river went out of Eden... and from there it parted and
became four heads.” The source of the mountains of
separation.
Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 3TN Nipw? 113 KE® 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
22,2 N°wRA2

168 2OWNRT TY2INT M 70 awm
The Midrash reads the four heads as four exiles, begin-
ning with Pishon, Babylonia.

Bereshit Rabbah 16:4°7:1”b 127 n°wX12
oIpan ,NIMIRD A9YIn 013 MpwnR R TIN2 wIpa TRy ...
QWM AT DR MPwAD TTYR RI 0N 2RHYY ORN LRIP IR
NP3 T PR L,0OWRY T KPR LIRD 2°N0D 1R 001 0T M TR
W (X PIPam) aw 9y - 923 31 - NW°D TARA oW .0°WR1 T T30
PR 3 DR APM APYY L7007 PR 93 DR 2207 XN VWD
@R ITIR TIY 23 0°pRPRY Y9 mi (2 0°nn) 102 2°naT R
PART 270 . 27 191 2T PPTRAI AW L,77N 13T 19K Lm0 ow
.o TN PRY TAPR 20 RO

Rabbi Tanhum said in the name of Rabbi Yehoshua ben
Levi: In the future, the Holy One blessed be He will give the
nations to drink from the cup of terror, from the place from
which justice [hadin] emerges. What is the source? “A river
emerged from Eden [eden] to water the garden; and from
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there it parted” - “and became four rivers” is not written
here, but rather, “and became four headwaters [rashim]”
can also mean rulers. - these are the four kingdoms, which
correspond to the four headwaters. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1798 NPWRI2 M292 193N

Or HaTorah reconciles the Midrash, which reads the four
heads as the four kingdoms, with the Zohar, which reads
them as the four creatures of the Chariot: relative to
Atzilus, where “He and His vessels are one,” Beriah is the
world of separation, and just as the animal soul is drawn
from the face of the ox in the Chariot, so from the four
creatures of Beriah are drawn the dregs of the Ofanim, the
mountains of separation.
KEHOT'S NOTE
n1°9%n 7 19K O°WRA AYaIRD 1M 2 ,79 N 772 n°wWRA2 N”MIR2 AR9
T O DOWRA AYIAIRT 0D 171 KX A K711 %3 DA 1D 523 nwoa
o2y Pa TN OMAIR IPRT UIR 22397 110 PUYDTS 12570 nvn
mbwonwnm M12°7 2y 1ownI 277w 11 IR L. TEn o9y AR"™MAn
912°7 °”y 10wl AR°22W NPT T PN2R 90 7125912w MW "1 nan
0w 570y RT172T 10 N2 02IDIRA Y nan mhwhnwn

R Mo Ty 87y wrnwa

The note places the Midrash at the end of its second sec-
tion and says that Or HaTorah on the Song of Songs reads
“the mountains of bater” as referring to the Covenant
Between the Parts and also to Beitar.
KEHOT'S NOTE
SR N2 "1 wAEn QWT 1w Y K 770 wUAw N71IR2 AR .2 Y0 710
D .2 19 79 9’ NPMIND AR .A0°2 10 O3 0°N3a0 A na vy
.M2P Y 1annKY

0177 Mo Ty
The Midrash on “Until the day breathes,” which the text
cites with the mountains of bater.
Shir HaShirim Rabbah 2:171°:2 127 027w 7w
772 D21ORY 7Y 0K 1737 °37 .112372 7271 17 727,00 MDY 7Y
PP ,0MSH 2Y 12723 47D "N0IDT 139 XY NPyt P 1222
127 X7 ,0°72%0 9001 LMY 1 DUORD DY MY NIRD YN
TmR 9250 C31 .03 U Y3 LDWR 0RRY Caw TR Ny
TP >27 N30 ¥2IXY 07137 450 DR 031,787 (7,10 wRI2)
0 .177¢ M7080°K3 1PDK ,DT7 XD PIXD "May) MY M3 nK
... PIRY N30 ,22%% 797 77 Nt
“Until the day is great and the shadows flee, turn, my
beloved, and be like a gazelle or a fawn on the cleft moun-
tains” (Song of Songs 2:17). “Until the day is great [sheya-
fuah],” Rabbi Yudan and Rabbi Berekhya, Rabbi Yudan said:
Until I introduce a breeze [piha] into the night of the king-
doms. Did I not introduce a breeze into the night of Egypt,
as it was four hundred years and I made them two hundred
and ten? “And the shadows flee,” did I not remove from
them two ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/shabbos-shuvah/1/
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“Flee, my beloved, and be like a gazelle... upon the moun-
tains of spices.” The last verse of the Song of Songs: the as-
cent after teshuvabh is fragrance.
Song of Songs 8:147°:’n1 0°°wi1 W
03 > 7Y 093K 5Y X 237 A9 T TiT 12
Make haste, my beloved, And be thou like to a gazelle or to a

young hart Upon the mountains of spices.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1T AR

Of the shoot from the stem of Yishai: “and he shall be fra-
grant with the fear of Havayah.” Fragrance as a level of
perception.
Isaiah 11:3°2:8 17°yw°
01 VIR YRwn?RTY viBY 1Py ARIN?PRYY 1 DR inm
And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Targum: Tavor, Chermon and Carmel contended for

the Shechinah, but it rested on Mount Sinai, “which is low

and small among all the mountains.”
Targum Jonathan on Judges 5:57:’1 D°v21w ¥ 101> 013N
KPRIDT KLY 17T X0 N20T XML 7 0T T WY K0
"1 APRIDY WA 7Y MWK 1T 1T? 1T MY 1T 0y T PeNan
2y MRIDY IR XAN V) NI N VY MWK TP P RN
U3ANM 72300 S0 PT RMIL '?;7; Py W'?T_'l RI7T °1°07 RV
RI2X 71 K7 *Ti2Y W23 BTR T RINNT R3NP RN 701

22X

Mikraot Gedolot (Public Domain)

»mn 907 1pys "wan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
M1 °pPR nban

7°n 0% Moys wan

From the prayer of Mar son of Ravina, said at the end of
the Amidah: “let my soul be as dust to all; open my heart
to Your Torah.” Humility opens the heart to Torah.
Berakhot 17a:4’7:X 1> M1372
’;ﬁW"? -ﬂx; ,’Q"?kj” 227 IR H’Dibg 0°°0n M °3 KI°277 7°72
232 79y3 *wal ,0iTN "WDl *27pn?) ,ARIn 12T "nina) yn
37 Y391 °12°3M W01 RiTIN TPNiER 907902 227 nnp LN
521 .0%1¥2 K27 nivanng nivy S ,ay awRm Lya7 %
sy P .oniawms 27 onyy 18T MR 1 Py DA
27PRIN RN T30 37 19371 7R TN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
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speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
-1 ,110 %20 01N IR

0°1%22 %90
“Why do you look askance, you humped mountains, at the
mountain G-d desired for His dwelling?” The verse behind
the Midrash and the Talmud.
Psalms 68:171:1170 0°2°1n
$M3T7 197 NN ANV DOPPR TN T 023323 0017 NTIA 17
Why look ye askance, ye mountains of peaks, At the moun-
tain which G-d hath desired for His abode? Yea, the L-RD
will dwell therein for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27X 123 I IWSR 0911123 0091

Rabbi Yose HaGelili: when G-d came to give the Torah at
Sinai, the mountains contended, Tavor and Carmel each
claiming it; G-d said, “You are all gavnunim, as in ‘or a
hunchback or a dwarf,”” and chose Sinai.
Bereshit Rabbah 99:1°R:1”% 127 n°wx12
R27PY "1 97937 01 ™M - 0°11323 077 PNTEIN P (10 0°%nn)
77N IN°Y APapn KA OYwa .0°02 RO N9 SPURAn CoY oM
TN DY AR AT PR OY 19K 02177 0987 0°IAR 1R 2003
57701 079K NPan X2 AN LNANt1 TN DY MR N L, nane
1 .0°7172 91202 %3 131 ° ORA 2R 1 (3 11°R9°) 7700 ,ROND0RN
RIT TN WITPA AR PARPI CIR R AN PARPI 2R AN
M 977 ,0°11123 09910 XDX L0777 09919, 0 178N nnb
... ,09913 .PT IR ,723 IX (XD RIP™) MR NRT
“Why are you agitated [teratzedum], ridged [gavnunim]
mountains?” (Psalms 68:17) - Rabbi Yosei HaGelili and
Rabbi Akiva: Rabbi Yosei HaGelili interpreted the verse re-
garding mountains. When the Holy One blessed be He came
to give the Torah at Sinai, the mountains were running and
contending with one another. This one was saying: ‘The
Torah will be given upon me,” and that one was saying: ‘The
Torah will be given upon me.’ Tavor came from Beit Elim,
Carmel from Aspamya. That is what is written: “As I live, the
utterance of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
“Why do you look askance, you humped mountains?” A
heavenly voice told them, “You are all blemished com-
pared with Sinai,” linking gavnunim with the blemish
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gibein. Rav Ashi learns from it that a haughty person is
blemished.
Megillah 29a:10":x v”3 72°3n
N2 an%? ,’0°11123 0770 1173 H?g'?” :2°NJ7 KRR X8R 12 U7
DN 0O "2¥2 0OPID ?7°1°0 1Y 1T XN RY 07 1InK) PP
TR 7PT AR 123 R” 00T 2°N271 ,70°111237 X277 2°ND o0 IR
LRI DI DY — 73707 1NN ORI A3 YR WK 21
Bar Kappara gave the following exposition: What is the
meaning of the verse, “Why do you look askance
[terazedun], mountains of peaks (gavnunim)” (Psalms
68:18). A bat kol (heavenly voice) went forth and said to
them: Why do ye desire litigation [tirzu din] with Sinai? You
are all full of blemishes as compared with Sinai. It is written
here “gavnunim,” and it is written elsewhere “or hump-
backed [gibben] or a dwarf” (Leviticus 21:20). Ashi ob-
served: You can learn from this that if a man is arrogant,
this is a blemish ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

7N oonn
“You shall be whole with Havayah your G-d.” The dis-
course cited reads it as wholeness in all the mitzvos.
Deuteronomy 18:133>:11”> 0>127
:T°RPK 1 0y 1700 0nn

Thou shalt be whole-hearted with the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PTIN 1239

Among the blemishes that disqualify a kohen: “or a
hunchback or a dwarf.” The Kehot note gives 21:1; these
words are in 21:20.
Leviticus 21:20°:872 Rp™
WK 71377 IR NDP? IR 272 9K 42°92 PPan X PTUIR 12a0IN
or crook-backed, or a dwarf, or that hath his eye overspread,
or is scabbed, or scurvy, or hath his stones crushed;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Abahu: “In the place where baalei teshuvah stand,
the completely righteous cannot stand.”
Berakhot 34b:22-23373-273:2 7" m372
— TRy AN Y2¥0 DipR ANIK 221 MWNT K 2277 KPP
2217p21 PInT? DIPY DIPY” RV 1TV DK 00 0778
— "PAMY? UR7 297 MR 10dY 02 2R ATm L RYPI2 PRIy
2377 259 AW — 2997 ORMY KRV 1Py 13T pin Y

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
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him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2,7 mona
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Yaakov’s dream: “and behold, a ladder set on the earth,
and its top reached to the heavens.”
Genesis 28:1227°:1” N°wR12
DOP2R *IR7R MIM MW ¥ ITRT1 3N 230 090 Mam 00N
SRty o RaErl
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51°0 11 . . 1700 KX ’2 M2

The note points to Or HaTorah for the wording of this
Midrash.
KEHOT'S NOTE
.25P°R °Y DD’ N”MIRA WP ARA

5190 Mt 10 T8TIN 2312 0910 Mam

“‘And behold, a ladder’: this is Sinai. ‘Set on the earth’:
‘and they stood at the foot of the mountain.” ‘And its top
reached to the heavens’: ‘and the mountain burned with
fire to the heart of the heavens.’”

Bereshit Rabbah 68:1227°:1”0 1127 n°wx12
K21 Phyn R mmdn "127 0K M MR - 090 mam oo
MmN D AR LRNEPM 93 201 237 2230 KIR w1 92 11 LT
51T 17 R LROPTIDP 1R TIART RO9YID 20 PR 0 PAnR onbna
AW D oam P R MR IRD AP nR 2nY 1 RPTIEPY AR
N9 ORY 9 MR P3N YD A% AnR LR nown DR N7 Xo103
.M3WR DRI NTWRI? 117010 11 ,1PEI0° PR 1 2, 113
10 .K°PTIER A RNDDM 92907 1 117 779 17117 .10 MWK K 2IX
.

“He dreamed, and behold, a ladder was set on the earth, its
top was reaching the heavens, and behold, the angels of G-d
were ascending and descending on it” (Genesis 28:12). “He
dreamed, and behold, a ladder” - Rabbi Abbahu said: The
content of dreams has no effect.). There was a certain per-
son who came before Rabbi Yosei bar Halafta. He said to
him: ‘I saw in my dream that they were saying to me: Go and
inherit your father’s business in Cappadocia.” He said to
him: ‘Has your father ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

2Ty DIPON 10 AR

Yaakov’s vow, which ends “then Havayah will be to me as
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Elokim.” The ordered ascent of the tzaddikim.

Genesis 28:20-21x72-"2:n1”> N"wX12

R A 7772 210 CTRY DOROX MTTOR INK? T3 3Py 1T

>3% M°275K 0122 AW :wab? 731 POK o *Pm1ng T2in v
DPPRY 70 M

And Jacob vowed a vow, saying: ‘If G-d will be with me, and

will keep me in this way that I go, and will give me bread to

eat, and raiment to put on, so that I come back to my fa-

ther’s house in peace, then shall the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“It is not in heaven, that you should say, ‘Who will go up
for us to the heavens and bring it to us?’” Read here of the
mitzvah of teshuvah.

Deuteronomy 30:1227>:°7 0°737

AR
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20,5 oA

72wNa 1R

Rabbi Eliezer: “Repent one day before your death,” and
since one may die tomorrow, “all his days are in
teshuvah.”

Shabbat 153ax »”1p naw

ralsimieRFshist gk 4gtel]

“And his sister stationed herself from afar, to know what
would be done to him.” Miriam’s distance is an image of
humility.
Exodus 2:4°7:2 mnw
A9 Aty AyT? Prn NNy 230m
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“From afar Havayah appeared to me.” The sense of dis-
tance belongs to one who is near. The Kehot note gives
31:2; in Sefaria’s numbering it is 31:3.
Jeremiah 31:3'2:x77 1o
270N AW 1372¥ TPNATX 07y NIAXT °2 X7 PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved

thee with an everlasting love; Therefore with affection have I
drawn thee.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Sumchus: “Whoever prolongs the word ‘One’ has his days
and years prolonged,” and Rabbi Yirmiyah: once you have
crowned Him above, below and in the four directions, no
more is needed.
Berakhot 13b:14-151"1-777:2 3™ N1372
DRI R 99 1PITIRD LTORTD TIRDT 2D :niX 01ni0 XN
RiVE KPY 72921 WK 27 MK .MPT IpY? 72 KOK 27 0N
MOT 722170 LINIR 72 K1) 2297 AR 2202 Mg 127 °27 0002
YWY URAY MpYn? MNYYRRT 1PD APY MR LKAV TIND
.N27% X7 30 — 07w nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of

heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
.Pan Pyb

194 X732 N7 1Wpnn 1377 nbn

The Zohar on Acharei: three levels are bound one to an-
other, the Holy One, blessed be He, the Torah and Israel,
and each is both hidden and revealed.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 Nn °INR 3710 920
7wl

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

195 neawn X9 7Y 1IN°23

There the Zohar’s “three levels are bound one to another,”
the Holy One, blessed be He, the Torah and Israel, is ex-
plained: the Torah is the intermediary that binds the souls
of Israel to G-d, and as an intermediary it has two aspects,
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hidden and revealed; its hidden, inner aspect binds the in-
ner dimension of the soul to the inner dimension of
G-dliness.

KEHOT'S NOTE
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“Return, O Israel, unto Havayah your G-d.” The maamar’s
opening verse, read now as a call to return to the level of
Yisrael.
Hosea 14:2°2:7” ywin
Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 BRI YR

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Shema addresses Israel, the inner level of Yaakov.
Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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