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To Understand the Verse
“Who Is a G-d Like You”

G-d’s supernal kindness (Kel), flowing from the Infinite Light
that is above time, reaches specifically the lowest place, as water
runs downhill. Teshuvah with kelos hanefesh, born of the
knowledge that all of time is a moment before G-d, reaches that
level; and even one who cannot rise so high draws it by seeing
his own lowliness and making himself like “leftovers,” for then
G-d bears the desire behind his sin and treads down the act,

removing what separates his soul from Him.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d’s supernal kindness (Kel), flowing from the Infinite Light that is above time,
reaches specifically the lowest place, as water runs downhill. Teshuvah with kelos
hanefesh, born of the knowledge that all of time is a moment before G-d, reaches
that level; and even one who cannot rise so high draws it by seeing his own lowli-
ness and making himself like “leftovers,” for then G-d bears the desire behind his

sin and treads down the act, removing what separates his soul from Him.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Micah’s “Who is a G-d like You” speaks of Kel, kindness, which flows without limit from the Infinite
Light to the lowest place, as water runs downhill. Teshuvah, read as tashuv hei, returns the upper and
lower letters hei of the Name, and it applies to Torah scholars and to every person’s thought and
speech. Its essence is kelos hanefesh, the soul’s longing to expire into G-d, kindled by contemplating
that the world and all of time, renewed each hour through the permutations of Havayah, are a single
moment before G-d, who is unchanged by creation. Such teshuvah is “before the world,” above the
contractions that the letters of the Name describe, and it draws G-dliness down into a dwelling below.
Even one who only despises his life because he sees how low he has fallen draws the supernal kindness
of Atik Yomin. G-d “bears” the desire behind sin, lifting it to its holy root, and “suppresses” the act,
casting it into the depths of the sea. This is granted to one who makes himself like “leftovers,” crushed

by his distance from G-d, until kindness, like water, frees his soul from the body.
OUTLINE

1 Kindness that flows downward mM-2

Kel is Chesed, a kindness that flows from the Infinite Light to the lowest place like water. “He bears iniquity
and passes over transgression” shows how it reaches there, and teshuvah, tashuv hei, is the return of the
upper and lower hei, which concerns Torah scholars and every person’s thought and speech.

2 Teshuvah that precedes the world 13-9

Teshuvah'’s essence is kelos hanefesh. Time is created hour by hour through the permutations of Havayah,
yet all of it is a moment before G-d, who has not changed. Contemplating this brings the soul’s expiry, a
teshuvah above time and the world, which draws G-dliness down to make a dwelling below.
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The letters of the Name and the unification

Yud is contraction, hei expansion, vav the drawing down, and the final hei Malchus; a world (olam) is con-
cealment (he’elem). Teshuvah reaches above all this, and the unification sought is that G-d be revealed
after the contractions as before them: in the upper worlds now, and in this world, even to physical percep-

tion, in the Time to Come.

Supernal kindness for the lowly
The revelation begins already in the penitent. Even one who only despises his life because he sees how

low he is draws the kindness of Atik Yomin, as people pity a prisoner. This inner kindness is far above the
kindness that builds the world. How can it reach one who was so far?

Bearing iniquity and suppressing it
Sin has two parts. The desire behind it is neutral and rooted in holiness, so G-d “bears” it, lifting it up; the

act is complete evil, so G-d “suppresses” it in the depths of the sea. With these screens removed, the un-
changing Infinite Light is revealed upon the soul, but only for one who makes himself like “leftovers.”

Why the soul does not expire

Malachi complains that though G-d has not changed, the children of Yaakov have not come to kelos hane-
fesh, for their souls come from the “heel” and the light reaches them only as a makif. The soul is stuck in
the body like a lung with adhesions; the Zohar’s counsel is to “strike” it, refusing the transgressor’s ex-
cuse, “this is how I was made.”

A broken and crushed heart

Daka is one crushed by nature; nidkeh is one made crushed by contemplation or suffering. David prayed
that even such acquired brokenness not be despised, but bring at least an encompassing revelation of
the Infinite Light.

Like leftovers

One who sees that the Infinite Light reaches him only as a remnant, a makif, becomes crushed and nulli-
fied before it. Then the supernal kindness bears his iniquity and passes over his transgression and, like
water loosening adhesions, frees the G-dly soul from the body to cleave to G-d.

110-12

M3-16

17-18

119-21

122-23

124-25

KEY CONCEPTS

Kelos hanefesh w5171 Mm%

The soul’s longing to the point of expiry, to leave the body
and cleave to G-d. It arises from contemplating that G-d is
above time and unchanged by creation, and it is the teshu-
vah that “preceded the world.”

Supernal kindness 11°2y Ton

The inner kindness that comes from the light that encom-
passes all worlds and from Atik Yomin, far above the outer
kindness that builds the world. Like water, it flows most to
the lowest place.
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Tashuv hei °7 21wn

The Zohar’s reading of teshuvah as the return of the letter
hei: the upper hei (thought, the Written Torah) and the
lower hei (speech, the Oral Torah), returned to their
source.

Avon and pesha ywa1 1y

Two aspects of sin: avon, the desire and thought behind it,
which G-d “bears” and lifts to its holy root; and pesha, the
act itself, which G-d “passes over,” treading it down into
the depths of the sea.



Daka and nidkeh 715711 837

Daka is one who is crushed in his very nature; nidkeh is
one made crushed through his own effort or through suf-
fering. David prayed that even the second not be despised.

Leftovers 077w

The Sages’ reading of “the remnant of His inheritance”:
one who regards himself as receiving only the remnant of
the light from above the chain of worlds, which reaches
him as a makif.
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Makif n°pn

An encompassing light that touches a person from outside
and above without entering his inner heart, as for the
souls that come from the level of the “heel.”

Atik Yomin 7°21° p°ny

“The Ancient of Days,” the level removed (ne’etak) and ex-
alted above “the days of the world,” the source of time. The
Idra says “Who is a G-d like You” is said of it.
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SECTION 1 - 1-2

Kindness that flows downward
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To understand the meaning of the verse “Who is a G-d (Kel) like You,” etc., which is the explanation
of the Thirteen Attributes [of Mercy] that are in the Torah. Now, Kel is Chesed (kindness), as it is
written, “The kindness of Kel is all the day.”

The maamar opens with Micah’s verse “Who is a G-d like You, who bears iniquity and passes over transgres-
sion...”, whose phrases are an explanation of the Thirteen Attributes of Mercy that G-d revealed in the Torah.
The Divine Name Kel used in the verse stands for the attribute of Chesed, kindness, as the psalm says, “The
kindness of Kel is all the day.”
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And the meaning is: who is a master of kindness like You, for Your kindnesses spread without end,
from the Infinite Light (Or Ein Sof), blessed be He, to a very low place; this is why [kindness] is

likened to water, which descends from a high place to a very low place.

Read this way, “Who is a G-d like You” means “Who is a master of kindness like You?” G-d’s kindness has no
limit: it flows from the Infinite Light down to the very lowest place, and that is why kindness is likened to wa-
ter, which leaves the heights and runs down to the lowest ground.
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And the way in which the kindnesses can descend to the level of what is very low, [the prophet] ex-
plains, saying: “He bears iniquity and passes over transgression.” That is: what is still at the level of

iniquity (avon),

The next words of Micah's verse explain how G-d’s kindness can reach even the very lowest level: “He bears
iniquity and passes over transgression.” The Alter Rebbe distinguishes two levels of wrongdoing, avon (inig-
uity) and pesha (transgression), and begins with avon.
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He raises and bears upward; but what is at the level of transgression (pesha), which is a level of

greater coarseness and cannot

What is at the level of avon G-d “bears”: He lifts it up and carries it upward. Pesha, however, is a coarser and
denser level, and it cannot be lifted.
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rise — and it is written, “Your iniquities have separated,” and “[You are] too pure of eyes to see
evil,” so the kindnesses cannot descend there — therefore He passes over and treads upon trans-
gression, so that they not interrupt, etc.

Sin forms a barrier, as Isaiah says, “Your iniquities have separated [between you and your G-d],” and G-d is

“too pure of eyes to see evil” (Habakkuk), so His kindness cannot descend into such a place. Therefore G-d
“passes over” pesha, treading it down so that it no longer interrupts the flow of His kindness.
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But all this is only if it is “for the remnant of His inheritance,” etc., as is stated in the Gemara, in
the first chapter of Rosh Hashanah (17a); and see the Midrash Rabbah at the beginning of Parshas
Nitzavim, and in Parshas Beshalach (chapter 26); [and] Megillah (28a).

All this applies only “for the remnant of His inheritance,” the verse’s next words, which the Talmud in Rosh

Hashanah explains as “one who makes himself like a remnant,” a theme the maamar develops at its end. The
Alter Rebbe adds the Midrash Rabbah and tractate Megillah, where this verse is also expounded.
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The explanation of the matter in detail: our Sages, of blessed memory, said, “Great is teshuvah (re-
turn), for it reaches the Throne of Glory”; and in the Zohar they said, “Teshuvah is tashuv hei, ‘the
hei returns’”: the upper hei [and] the lower hei.
To explain in detail, the Alter Rebbe brings two teachings: the Talmud’s “Great is teshuvah, for it reaches the
Throne of Glory,” and the Zohar’s reading of the word teshuvah (721wn) as tashuv hei (7 21%n), “the hei re-

turns.” The Name Havayah has two letters hei, the upper hei (Binah) and the lower hei (Malchus), and teshu-

vah returns both.
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To understand this, one must understand what teshuvah essentially is. For people err in saying that
it is specifically people of little worth and transgressors who are the ones who need teshuvah. But
the truth is not so, since the essence of teshuvah is in the lower hei and the upper [hei], and “a
boorish man does not know.”
To understand this one must first grasp what teshuvah really is. People think it is only for those of low stand-
ing and for sinners, but this is a mistake. The essence of teshuvah lies in the upper and lower hei, something

the “boorish man” of the psalm, who “does not know,” cannot even grasp; the next part shows that the Zohar
was speaking of those who study Torah.
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In truth, however, they said this about people who sit in the tent and study Torah: for the Written
Torah is the upper hei and the Oral Torah is the lower hei, and when one breaks off from them and
occupies himself with the vanities of the world, he must go back and return these letters hei to their
source. This is [the explanation] in general terms.
In truth the Zohar’s words were said about those who “sit in the tent” and study Torah. The Written Torah
corresponds to the upper hei and the Oral Torah to the lower hei; when a scholar breaks off from them and

busies himself with the vanities of the world, he must bring these two letters back to their source. This is the
general explanation.
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And in particular terms: contemplation of the greatness of G-d, and concentration in prayer (iyun
tefillah) and its intent in thought, is the level of the upper hei; and when one brings them out with
the mouth, in the study of Torah and in prayer, that is the level of the lower hei.

In detail, the two letters hei are found in every person’s service. Contemplating G-d’s greatness and concen-

trating one’s thought on prayer and its meaning belong to the upper hei, the realm of thought; saying the
words aloud, in Torah study and in prayer, belongs to the lower hei, the realm of speech.
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SECTION 2 - 113-9

Teshuvah that precedes the world
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Now, our Sages, of blessed memory, said that seven things preceded the world, and one of them is
teshuvah [see Bereshis Rabbah, chapter 1]. The explanation is that the essence of teshuvah is in the
heart, which is the level of the upper hei: that is, the soul’s expiry (kelos hanefesh) toward Him,
may He be blessed.

Our Sages list teshuvah among the things that preceded the creation of the world; the text points to the

Midrash in Bereshis Rabbah, chapter 1. The Alter Rebbe explains that teshuvah is essentially in the heart,
the upper hei: kelos hanefesh, the soul’s yearning to expire into G-d (the printed m>% is evidently m>>).
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That is, through contemplating that the whole world is subject to time, “six thousand years,” etc.,
and even the days of Mashiach and the Resurrection of the Dead are within time; and time is creat-
ed, to give life to the upper and lower worlds: for through the twelve permutations of [the Name]
Havayah, which are renewed each day,
Kelos hanefesh is reached through contemplation: the whole world is subject to time, the “six thousand
years” the Talmud gives for the world’s existence, and even the era of Mashiach and the Resurrection belong

to time. Time itself is a creation, made to give life to the worlds through the twelve permutations of the letters

of the Name Havayah, which are renewed every day.
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that is, in each hour one permutation brings into being and gives life to the upper and lower worlds

[and in each night, the twelve permutations of

In each hour of the day one of the twelve permutations rules, bringing the worlds into being and giving them
life. At night, the bracket adds, the twelve permutations of the Name Ado-nai do this.
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Ado-nai], and the life-force (chayus) is “running and returning” (ratzo vashov): that is, the life-
force that came through the first permutation rises to its source, and afterwards the life-force de-
scends through the second permutation; for otherwise one permutation would have sufficed.

The life-force moves in “running and returning,” Ezekiel’s words for the movement of the holy chayos: the

vitality given through one permutation rises back to its source, and then new vitality descends through the
next. If the life-force simply remained, one permutation would have been enough.
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Therefore from this comes the dimension of past and future: the first life-force withdraws and is
absorbed into its source, from below upward, and another life-force descends and is drawn down
from above to below, and so the dimension of time comes into being [it is like the example of the
hour-indicator, which in Yiddish is called a zeiger].

This rhythm of withdrawal and renewal is what makes past and future, and so time comes into being. The
Alter Rebbe compares it to a clock, a zeiger in Yiddish, which shows the hours one after another.

NI APy 13w 2% 191 WY RITD PR3 Tund a5YRPR NPAN AN 7157 D AYw D1 197
F7T0 TR WPRYI] MW RIZI2 KIT NPT NAMR TR0 PEIT R 32 S5 0p 09y KITW DR

This is why it is called sha’ah (hour), meaning “turning,” for the life-force turns from above to be-
low in the manner of running and returning. Likewise the heart, in which the main life-force of
man resides — man being a miniature world — beats constantly, because the life-force is in running
and returning [and see what is written about this at the end of the discourse beginning
An hour is called sha’ah, which the Alter Rebbe reads as “turning,” for in each hour the life-force turns from
above to below in running and returning. The human heart, the seat of a person’s life, shows the same pat-

tern: it beats without pause because its life-force too runs and returns, for man is “a miniature world” that
mirrors the greater one.
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“For as the new heavens”]. Now, “From my flesh I behold G-d”: by way of analogy, a person who has
some matter to speak about —

A bracket refers to the end of a Torah Ohr discourse on “For as the new heavens” for more on this. The Alter
Rebbe then invokes Job’s “From my flesh I behold G-d”: from a person’s own make-up one can grasp some-

thing about G-d, and he gives an analogy from a person who has something to say.
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the words are engraved on his heart all together as one, everything he could speak and spell out
with his lips in an hour or two.

Before speaking, everything he will say is engraved on his heart at once, even though spelling it out with his
lips would take an hour or two. In the heart there is no sequence; sequence appears only in speech.
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So too, as it were, above: the source of the life-force and of the permutations, which is the Life of all
life, the Infinite Light (Or Ein Sof), blessed be He — there, there is no division of time whatever,
past, present and future,

So too above, as it were: in the source of the life-force and of the permutations, the Infinite Light, called “the

Life of all life,” there is no division of time into past, present and future.
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for there they are all included as one; and indeed it has the power to bring into being and give life
for many more times “six thousand years,” etc.,

There all of time is contained as one. The Infinite has the power to bring into being and sustain many more
spans of “six thousand years.”
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and many Sabbatical cycles and Jubilees, without end or limit. Only when the life-force is drawn

down from above to below to give life to the worlds does the dimension of time come into being.

It could sustain countless cycles of Shemitah and Yovel (in Kabbalah, great cosmic cycles), without end. Time
comes into being only when the life-force is drawn down to give life to the worlds.
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So too, before the world was created there was no dimension of time at all [and see what is written in

the explanation on the verse “My dove,” regarding “For My thoughts are not your thoughts”]. Now,

it iswritten, “I, Havayah, have not changed,” and “You are He before the world was created,” etc.
Before the world was created there was no time at all; a bracket refers to the biur on “My dove” on the verse
“For My thoughts are not your thoughts.” The Alter Rebbe then cites Malachi’s “I, Havayah, have not

changed” and the words of the morning prayers, “You are He before the world was created [and You are He
since the world was created].”

likuteitorah.com/likkutei-torah/rosh-hashanah/5/ 10
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That is: just as He was single and unique before [the world] was created, so now He is truly single
and unique after it was created, as it is written, “You are He, Havayah, alone.” And though the world

was created, to this it says, “You made,” etc.,

The point is that G-d is as truly single and unique after creation as He was before, as Nehemiah says, “You
are He, Havayah, alone.” Although the world has been created, the verse goes on to address that too: “You
made [the heavens]... and You give life to them all,” which the next paragraph explains.
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“and You give life,” etc. For with the yud the World to Come was created, and with the hei this world
was created; and these are the whole order of times, even the days of Mashiach and the

Resurrection of the Dead, which are no more than the level of yud and hei.

The verse continues, “and You give life [to them all].” The Talmud teaches that the World to Come was creat-
ed with the letter yud and this world with the hei, the first two letters of the Name; all the orders of time, even

the days of Mashiach and the Resurrection, are no more than these two letters.
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This is by way of analogy like a person: one letter, compared to all the words he can speak all the
days of his life, counts as nothing at all. So too all the worlds, upper and lower: “all before Him is

considered as nothing.”

A single letter counts as nothing beside all the words a person can say in his whole life. So too all the worlds,
upper and lower, are as nothing before G-d, in the Zohar’s words: “all before Him is considered as nothing.”
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And this is [the meaning of] what is written, “For a brief moment I forsook you”: that it is no more
than a brief moment. And what is written, “For a thousand years are like a day,” etc., refers to the
time of exile, as it is written, “and a watch in the night.”

This explains Isaiah’s “For a brief moment I forsook you”: the exile is no more than a brief moment. The

psalm’s “For a thousand years [in Your eyes] are like a day... and a watch in the night” describes the time of
exile, the “night,” when a thousand years are seen as a day.
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Whereas in the Time to Come, when His G-dliness will be revealed in the world, then “they will see
eye to eye,” and “all flesh will see” that everything counts as a moment. Therefore, “For a brief mo-
ment I forsook you, and with great compassion I will gather you in”: that is, when I gather you in
with great compassion,

In the Time to Come G-dliness will be revealed in the world; “they will see eye to eye” and “all flesh will see”

that all of time counts only as a moment. So the Alter Rebbe reads the verse’s two halves together: “with great

compassion I will gather you” tells when the exile will be seen as “a brief moment.”
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that is, when His G-dliness is revealed, then you will see that “for a brief moment I forsook you.”
And this is [the meaning of] “May our remembrance rise and come,” etc.: that it is merely a

remembrance.

When G-dliness is revealed at the ingathering, it will be seen that the exile was only “a brief moment.” The
Alter Rebbe connects this to the prayer “May our remembrance rise and come” (Ya’aleh VeYavo): what is
spoken of there is merely a remembrance, in keeping with all of time being as a moment before G-d.
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And when a person takes these matters to heart — that the whole world is subject to time, and time
counts as a moment before Him, may He be blessed,

The Alter Rebbe now draws the conclusion of the contemplation described above. A person should take to
heart that the whole world is bound by time, and that all of time is like a single moment before G-d.
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who is above time, and before Him there is no division of time whatever — then it will be in his
heart like a blaze of burning fire, and his soul will expire [with longing] to cleave to Him, may He
be blessed. And this is [the meaning of] “teshuvah preceded the world.”

G-d is above time altogether, and before Him there is no past, present or future. When a person truly ab-

sorbs this, his heart burns like fire and his soul longs to the point of expiry to cleave to G-d; this, the Alter
Rebbe says, is what the Sages meant by “teshuvah preceded the world.”
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For the meaning is not that it existed before the creation of the world: if there is no world, there is
no iniquity that one has committed, and there is no teshuvah.

The saying cannot mean that teshuvah existed before creation in time: without a world there is no sin, and so
no teshuvah. It must speak of the level of teshuvah, not of its date.

773 07K IR °N° 12 PTY RITW TLORIYM 1atn ahynD X7 wean Mo 1wWnnY Iyt KPR
%5 1 mphanm 0w 118 1R

Rather, the point is that teshuvah with the soul’s expiry (kelos hanefesh) is above time and the
world, for it is to cleave to Him, may He be blessed, to the Infinite Light (Or Ein Sof), blessed be He,
before whom there is no division of time at all.

Teshuvah with kelos hanefesh is “before the world” in the sense that it is above time and the world: the soul
seeks to cleave to the Infinite Light, before which there is no division of time at all.
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For as a result of this contemplation he comes to teshuvah with the soul’s expiry. And see what is
written in the discourse beginning “The Song of Songs”: as it is written, “I, Havayah, have not
changed, and you, children of Yaakov, have not expired” — that is, you do not have the soul’s ex-
piry. Thus the soul’s expiry comes about because of “I have not changed.”

It is the contemplation of G-d’s timelessness that brings a person to this teshuvah. Referring to his discourse
on “The Song of Songs,” the Alter Rebbe reads Malachi’s verse as a reproach: “I, Havayah, have not
changed,” yet “you, children of Yaakov, have not expired,” that is, have not come to kelos hanefesh; the

knowledge that G-d is unchanged by creation is what should bring the soul to expire in longing.
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And through this he will draw His G-dliness down into the world, so that He will have a dwelling
place among the lower realms [and he adds light in the World of Atzilus (Emanation)], as it is writ-
ten, “And you shall keep all My commandments and do them (osam)”: it is written atem, without a
vav, and our Sages, of blessed memory, said, “Do not read osam (‘them’) but atem (‘you’): Scripture
accounts it to them as though they had made Me.”
Through such teshuvah a person draws G-dliness down into the world and makes for G-d “a dwelling place
among the lower realms,” the purpose of creation; a bracket adds that it also adds light in Atzilus. The Sages

read the verse’s “do them” (osam), written without a vav, as atem, “you”: one who keeps the mitzvos is re-

garded as though he had “made” G-d, that is, made His presence manifest below.
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And it is written (Psalms 16), “I have set (shivisi) Havayah,” etc., which means “I have made,” as in
“Majesty and splendor You set (teshaveh) upon him” (in Psalms 21).

So too King David’s “I have set (shivisi) Havayah [before me always]” means “I have made,” for the same
verb appears in “Majesty and splendor You set (teshaveh) upon him.” David’s service made G-d present be-
fore him.
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And this is as it is written, “And David made a name”: for the whole main intent of his Torah and

his prayer was to make a name [and see on this in the Zohar, Parshas Bechukosai, 113a-b].

This is the meaning of “And David made a name”: the whole intent of David’s Torah study and prayer was to
“make” G-d’s Name, to reveal it below. The Alter Rebbe refers to the Zohar on Bechukosai, which explains
the verse this way.
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SECTION 3 - 110-12

The letters of the Name and the unification
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2. To understand this, one must understand the meaning of “For the sake of the unification of the
Holy One, blessed be He,” which was instituted before prayer, “to unite the Name yud-hei with vav-
hei in perfect unity”; and also understand the meaning of the letters of the Name Havayah, blessed
be He. Now, the yud indicates the tzimtzum (contraction),
A new section explains how this unification comes about. Before prayer one says the formula “For the sake
of the unification of the Holy One, blessed be He... to unite the Name yud-hei with vav-hei in perfect unity,”

and to understand it one must understand the four letters of the Name Havayah, the first of which, the yud,
signifies tzimtzum, contraction.
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for the main purpose of the Torah and the mitzvos is that He should have a dwelling place among
the lower realms, and all the worlds, upper and lower, are within time, which is as a moment before
Him, may He be blessed, etc. For this, many levels and contractions and the chain of descending
worlds (hishtalshelus) are needed, so that there will be the dimension of time.

The purpose of the Torah and mitzvos is a dwelling place for G-d below, yet all the worlds exist within time,

which is no more than a moment before Him. For G-d’s light to relate to time at all, many levels, contrac-
tions and stages of descent are needed, and the yud stands for this.
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The level of the contractions means that He withdraws the level of His essence altogether, which is
the level of the Infinite One (Ein Sof), and rests in time and limitation; and see what is written on
this in the discourse beginning “And He would not,” in Parshas

The tzimtzum means that G-d withdraws His very essence, the Infinite, altogether, so that His light can rest

within time and limitation. The Alter Rebbe refers to his discourse “And He would not,” in Parshas Ki Seitzei,

for more on this.
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Ki Seitzei. Afterwards [comes] the level of the hei, which is expansion in length and breadth; and
afterwards the vav, which is a drawing down “in the heavens above

Next comes the first hei, an expansion in length and breadth, and then the vav, a line drawn downward, in
the words of the verse, “in the heavens above and on the earth below.”
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and on the earth below,” and to the four directions, the level of the six extremities (vav ketzavos)

[and also the spiritual heavens, which are the levels of love and awe, etc., fire and water, etc.].

The vav, whose numerical value is six, also extends to the four directions and so corresponds to the six ex-
tremities (vav ketzavos), the six emotive attributes. A bracket adds the “spiritual heavens,” love and awe,

which are fire and water, for the Sages read shamayim (heavens) as esh u’mayim, fire and water.
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This is the level of the vav, which is the drawing down of His G-dliness from above to below; and af-
terwards the level of the lower hei. And so too in the whole chain of descending worlds (hishtal-
shelus), from world to world, there is contraction and expansion, drawing down and expansion.

The vav is the drawing down of G-dliness from above to below, and after it comes the lower, final hei. The

same pattern of contraction, expansion and drawing down repeats at every stage of the descent from one
world to the next.
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This is why it is called olam (world), from the word he’elem (concealment), for He concealed and
hid His essence, may He be blessed. And this is [the meaning of] “teshuvah preceded the world”
[and see what is written on the subject of teshuvah in the discourse beginning “For this command-
ment which I command you,” etc.;

That is why a world is called olam, from he’elem, concealment: each world exists because G-d’s essence is

hidden from it. Teshuvah “preceded the world” in that it reaches what is before this concealment; a bracket

opens here, referring to the discourse on “For this commandment which I command you.”
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see there. And in the Midrash Bereshis Rabbah there, it says: “as it is said, ‘Before the mountains
were born’; from that very hour, ‘You return man,’” etc. And this is as is written in the discourse
beginning “For the mountains may depart,” etc.,

The bracket continues with the Midrash already cited, which learns teshuvah’s precedence from “Before the

mountains were born... You return man,” and refers to the discourse on Isaiah’s “For the mountains may de-

part” for further explanation.
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“but My kindness shall not depart from you,” etc., “says Havayah, who has compassion on you”:
this verse speaks of the revelation of great compassion in the Time to Come through teshuvah, and
then “the mountains may depart,” etc.; see there. And this is because

That verse ends, “but My kindness shall not depart from you... says Havayah, who has compassion on you,”

and it speaks of the great compassion that will be revealed in the Time to Come through teshuvah; then even

“the mountains may depart.”
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teshuvah is from the level and rank of “before the mountains were born,” which preceded the
world: it is a revelation from the level of “I am who I am” (Anochi mi she’Anochi), etc., which is
above the level of the contractions of the Name Havayah, so that there be a world (olam) and con-
cealment (he’elem),

The reason is that teshuvah comes from the level of “before the mountains were born,” before the world: a

revelation from “I am who I am” (Anochi mi she’Anochi), G-d’s own self, above the contractions of the Name

Havayah that make a world and its concealment.
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that is, above even the World of Atzilus (Emanation), which receives from the level of the yud of the
Name Havayah]. And this is the meaning of the unification: that He be single and unique after the
contraction and the expansion just as prior

This level is above even the World of Atzilus, which receives from the yud of Havayah, the first contraction;

here the bracket closes. The “unification” of the prayer formula means that G-d is revealed as single and

unique after the contraction and expansion just as before them.
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to it, without any change. But in this world the unification is not complete until the days of
Mashiach, for then “they will see eye to eye,” etc., and “all flesh will see,” etc.

In this world that unity will be complete only in the days of Mashiach, when “they will see eye to eye” and “all

flesh will see.”

ANy IR T2 I N AN ARAnTw TNt Myt 9190 Ny o1 021y nintiya ar
But in the upper worlds one can effect the unification even now, so that His unity will be revealed.
And this is [the meaning of] “And appear in the splendor of the majesty of Your might.”

In the upper worlds the unification can be effected even now, so that G-d’s unity is revealed there. This is
what is asked in the Rosh Hashanah prayer, “And appear in the splendor of the majesty of Your might.”
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That is, that the yuds and vavs should shine — they being the levels of the contractions and of hish-

talshelus, the drawings-down and the radiance of the supernal light [see Shaar HaYichudim,

The “splendor of the majesty” is the shining of the yuds and vavs, the letters that stand for the contractions
and the descending flow of the supernal light. The Alter Rebbe cites Sha’ar HaYichudim, from the Arizal’s

teachings, and the Kabbalistic work Mishnas Chassidim for this.
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chapter 7, and Mishnas Chassidim, Tractate HaYichudim, chapter 4], the Infinite Light (Or Ein Sof),
blessed be He — that they should shine even far below, even in this world, until “every creature will

know,” etc., which refers to all created beings.

The prayer asks that the Infinite Light shine through these channels even far below, in this world, until
“every creature will know” that G-d made it. These words, the Alter Rebbe notes, refer to all created beings.
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And the end of the passage proves that all will know and apprehend His G-dliness, may He be
blessed, that there is nothing besides Him. This will be in the Time to Come, when the Infinite Light
(Or Ein Sof), blessed be He, will shine and be revealed so greatly that it will be grasped also by the
human intellect and apprehended with physical apprehension.

The end of that prayer passage shows that in the Time to Come all will know and grasp G-dliness, that there is

nothing besides Him. The Infinite Light will then shine so strongly that even the human mind, and physical
perception, will grasp it.
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Whereas at a time when the Infinite Light is revealed only in the G-dly soul of those who serve G-d;
and even this is not in the manner of apprehension, but in the manner of faith, which is an inheri-
tance from the forefathers.

Now, by contrast, the Infinite Light is revealed only in the G-dly soul of those who serve G-d, and even there

not as understanding but as faith, inherited from the Patriarchs. The Sages call the Jewish people “believers,
children of believers.”
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This is why it is written of the Time to Come, when the Infinite Light, blessed be He, will be re-
vealed: “And they will go into the caves of the rocks and into the holes of the earth, from before the
terror of Havayah and from the splendor of His majesty”; that is, because of the revelation of the
level of “the splendor of the majesty of Your might,” which are the yuds and vavs mentioned above
This is why Isaiah says of the Time to Come that people will hide “in the caves of the rocks... from before the

terror of Havayah and from the splendor of His majesty.” That “splendor of majesty” is the revelation of the
yuds and vavs described above.
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(the phrase “the splendor of His majesty” will be understood along the lines of what is written else-
where on the meaning of “For He is exalted, exalted,” etc.; and from there comes the drawing
down of the yuds and vavs mentioned above, so that the revelation after the contractions is as it
was before the contractions; and this is [the meaning of] “From the depths I have called You,
Havayah,” as is written in the discourse beginning “Return, O Israel, unto”) — and then
A parenthesis explains “the splendor of His majesty” by “For He is exalted, exalted” (ga’oh ga’ah) of the Song
at the Sea, discussed elsewhere: from that level come the yuds and vavs, so that the revelation after the con-
tractions is as it was before them. This is also the meaning of “From the depths I have called You, Havayah,”

as explained in the discourse beginning “Return, O Israel, unto.” With the parenthesis closed, the sentence
resumes: “and then” terror will fall.
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terror and dread will fall in a truly physical way, from this great sight that all flesh will see, and they
will apprehend the work of G-d in the midst of this physical earth with the physical human intellect,
so that the physicality of the world and of man will not conceal and hide the light of G-d.

When this is revealed, awe will be felt physically at the great sight that all flesh will see: people will grasp
G-d’s work in this physical world with their physical intellect. The physicality of the world and of man will no
longer hide G-d’s light.

SECTION 4 - 113-16

Supernal kindness for the lowly
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3. Now, the revelation of this unification — that the Infinite Light (Or Ein Sof), blessed be He, which
is before the chain of descending worlds (hishtalshelus) and above time, be revealed below in the

order of hishtalshelus — its beginning in time is revealed

A new section begins. The unification described above, the revelation below of the Infinite Light that is be-
fore the chain of worlds and above time, will be complete only in the Time to Come, but its beginning is re-
vealed already now.
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in the penitent (baal teshuvah) who returns to G-d with all his soul and all his might, with the soul’s
expiry (kelos hanefesh), from the depth of the heart. For through this teshuvah a radiance is drawn

down to him from above, from the Infinite Light that is before hishtalshelus and above time

It is revealed in the baal teshuvah who returns to G-d with all his soul and might, with kelos hanefesh from
the depth of his heart. Such teshuvah draws down to him a radiance from the Infinite Light that is above the
chain of worlds and above time.
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(which is the level of “He who is exalted above the days of the world,” meaning that He is exalted
far, far above the level and rank of “the days of the world” (yemei olam, yemos olam), as is written
about this in the discourse beginning “You are standing”; that is, the level of “the days of the

world” is the source and root of time.

A parenthesis describes this level with the words of the morning prayers, “He who is exalted above the days
of the world”: G-d is far above even the “days of the world,” the supernal attributes that are the source and

root of time. The Alter Rebbe refers to his discourse on “You are standing” for more.
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And it is called “A thousand years in Your eyes are like a day,” etc.: for although this “day” is not
actually in the dimension of time, since it includes a thousand years as one, nevertheless it is the

source and root of the dimension of time,

These supernal “days” are what the psalm means by “A thousand years in Your eyes are like a day.” Such a
“day” is not time as we know it, since it holds a thousand years as one, yet it is the source and root of time.
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and therefore it is called “the days of the world.” But He Himself, may He be blessed, is exalted and

lifted infinitely above the level of these “days,” for He is altogether above time).

That is why they are called “the days of the world.” G-d Himself is infinitely above even these “days,” for He
is entirely beyond time; here the parenthesis closes.
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Therefore, through the drawing down of this radiance, the person too will despise the life of time,

so as to cleave to the very Infinite Light, blessed be He, itself, as mentioned above.

Through this radiance the penitent himself comes to despise a life bound by time and longs to cleave to the
Infinite Light itself, as described in paragraph 8.

17 98w P wHn 172 07K NMIRMINY NPITA NNANM 12 P72 (72 93] 970 197 INYT PPRY 1 AR

And even one whose mind is not so refined as to cleave to Him because of the greatness and exalt-
edness of the Infinite One (Ein Sof), blessed be He, Himself, but is only pained by

The Alter Rebbe now considers a person whose understanding is not refined enough to be moved by contem-
plating G-d’s greatness. What moves him is only the pain of his own situation.
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his place and his time — that he has been drawn after the vanities of time, and “his name is covered
in darkness” — and he recognizes his worth and his lowliness, and becomes “despicable in his own

eyes, repulsive,” because he is called bad and repulsive, etc. —

He is pained by his place and his time, having been drawn after the vanities of time so that, in Koheles’s
words, “his name is covered in darkness.” Recognizing his true standing and lowliness, he becomes “despi-
cable in his own eyes, repulsive,” as the psalm says, because he sees that he is called bad and repulsive.
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nevertheless, since he despises his life, the life of time, G-d’s kindness is drawn upon him of itself,
as a matter of course, so that there is in him a revelation of the Infinite Light, blessed be He, that is

before hishtalshelus and above time.

Even so, because he despises his life in time, G-d’s kindness comes to him of its own accord and reveals in
him the Infinite Light that is above the chain of worlds and above time.
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For great is the power of the supernal kindness, which spreads without end or limit, like water that
descends from its high place to a very low place.

This is the power of the supernal kindness described at the opening of the maamar: it spreads without limit,
like water that flows from a height down to the lowest place.
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On the contrary: in a place that is very low, there they gather the more. So too the supernal kind-

ness is drawn down and spreads specifically in a low place,

Water does not merely reach low places; it gathers most in the lowest. So the supernal kindness spreads
specifically in a “low place.”
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that is, in one who is lowly and “despicable in his own eyes, repulsive.” And also, since the level of
kindness and compassion applies only to one who needs kindness and compassion — as in the ex-
ample of one

That “low place” is a person who is humble and despicable in his own eyes. Moreover, kindness and compas-
sion by their nature go only to one who needs them, and the Alter Rebbe gives an example (the printed n1*1
is evidently nvr?).
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who is held in prison and cannot go begging from door to door: kindness and compassion toward

him are aroused in people’s hearts, until they bring him bread and food in the prison. And so it is

When a person is locked in prison and cannot even go begging from door to door, people’s hearts fill with

compassion and they bring him bread and food in the prison.
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above, with the supernal kindness, which is drawn of itself, as a matter of course, upon a person
who is in great distress at being held in the prison of the body and the animal soul, so that he wish-
es and yearns greatly to strip off the filthy garments, etc.,

So too above: the supernal kindness comes of itself to one who suffers at being imprisoned in the body and

the animal soul and longs to strip off its “filthy garments,” the image from Zechariah’s vision of the High
Priest Yehoshua.
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and his life is no life in his eyes. Therefore he arouses great compassion from above, until life and
kindness are drawn upon him from above, from the source of life and the Life of all life, the
Infinite One, blessed be He, Himself.

His life seems no life to him, and this arouses great compassion above, until life and kindness flow to him
from the very source of life, the Infinite One.
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And this is [the meaning of] “Who is a G-d (Kel) like You”: for the level of Kel is the level of Chesed
(kindness), and there is no kindness like the supernal kindness, which spreads

This is the meaning of “Who is a G-d (Kel) like You”: Kel is kindness, and no kindness compares with the su-
pernal kindness.
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without end or limit, from the highest of heights, from the Infinite Light, blessed be He, itself,
down to the lowest levels of the physical World of Asiyah (Action), “to revive the spirit of the lowly”
who are bound in the prison of the physical body.

It flows without limit from the highest heights, the Infinite Light itself, down to the lowest levels of physical

Asiyah, “to revive the spirit of the lowly” (Isaiah) who are imprisoned in physical bodies.
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(And in the Idra) (132a): “And the secret of what is written, ‘Who is a G-d (Kel) like You,’ was said of
Atik Yomin.” The meaning of Atik Yomin is the level of “He who is exalted above the days of the

world,”

The Zohar’s Idra Rabba says that “Who is a G-d like You” refers to Atik Yomin, “the Ancient of Days.” The
Alter Rebbe identifies Atik Yomin with “He who is exalted above the days of the world” of the previous
paragraph.
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for atik is from the expression “who removes (ha’ma’atik) mountains”; that is, He is removed and
exalted from the level of “the days of the world.” And see there (134b).

The word atik is related to “who removes (ha’ma’atik) mountains” in Job: Atik Yomin is removed and exalted
above the “days of the world,” the source of time. The Idra speaks of those “days” further on 134b.
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And this is [the meaning of] “the most high Kel, who bestows good kindnesses”: for He is called Kel
on account of the enclothing of the Infinite Light, blessed be He, in the attribute of Chesed, as it is
written, “The kindness of Kel is all the day.” And there is chesed and there is chesed:

This also explains the words of the first blessing of the Amidah, “the most high Kel, who bestows good kind-

nesses.” G-d is called Kel because the Infinite Light is enclothed in Chesed, but there are two kinds of
chesed.

2091y PR °p1 °'113° 701 09Iy NP 07K IR MwaPnna1 09Iy 70 SIpRT 1297 101 13707

that is, outer chesed (chesed de’lebar), which is called “kindness of the world” (chesed olam); and
in the enclothing of the Infinite Light so that there be a world — “the world is built by kindness” —
He is called “Kel of the world” (Kel olam).

Outer chesed is “kindness of the world” (chesed olam), the kindness that builds the world, as in “the world is

built by kindness.” As the Infinite Light is enclothed in it to create the world, G-d is called “Kel of the world”
(Kel olam), the name by which Avraham called Him.
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But inner chesed (chesed de’legav), of which it is said, “and through the supernal kindness (chesed

elyon) he will not falter” — “supernal” (elyon) specifically, for it is from the level of the light that en-

compasses all worlds (sovev kol almin) — this is the meaning of “the most high Kel” (Kel elyon),
Inner chesed is the “supernal kindness” of the verse “through the supernal kindness he will not falter.” It

comes from sovev kol almin, the light that encompasses all worlds and is not bounded by them, and it is “the
most high Kel” (Kel elyon).
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which is far, far above the level and rank of chesed olam; and of this it is said, “Who is a G-d (Kel)
like You.” And see what is written in the discourse beginning “To a mare,” in Shir HaShirim, on the
subject of adam (man), “Iwill be likened (adameh) to the Most High,” etc.; see there.

This inner kindness is far above the kindness that builds the world, and it is what Micah means by “Who is a

G-d like You.” The Alter Rebbe refers to his discourse “To a mare” in Shir HaShirim, on man (adam) as one
who can be likened (adameh) to the Most High.
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Now, from the level of supernal kindness [it] is drawn down to be “who bestows good kindnesses,”
which is the drawing down of kindness far below. And see what is written at the end of the dis-
course beginning “And now, may the power of Ado-nai be great,” etc.;
From the supernal kindness comes “who bestows good kindnesses,” kindness drawn down to the lowest lev-
els. The Alter Rebbe refers to the end of his discourse on Moshe’s plea “And now, may the power of Ado-nai

be great,” which continues, “Havayah is slow to anger and abundant in kindness, bearing iniquity and
transgression.”
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and see what is written on the verse “and it bore ripe (vayigmol) almonds,” in Parshas Korach; and
elsewhere, on the verse “The kindnesses of Havayah, for we are not consumed,” etc., and on the
verse “Havayah — His adversaries will be shattered”; and see what is written in the explanation on
the verse “Moshe would speak”; and see in the Siddur of the Arizal, of blessed memory, on the in-
tention of “Iwill hope to Kel,” etc.
He lists further discussions: on Aharon’s staff, which “bore ripe (vayigmol) almonds,” from the same root as
gomel, “bestows”; on “The kindnesses of Havayah, for we are not consumed”; on “Havayah — His adver-

saries will be shattered”; on “Moshe would speak”; and on the Arizal’s kavanah for the High Holiday prayer
“I'will hope to Kel.”
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And see in the commentary of the Ramaz (Rabbi Moshe Zacuto) at the beginning of Parshas
Shemini, on Yisrael as yashar Kel (“upright toward Kel”); and this is [the meaning of| “Fortunate
are you, Israel; who is like you?” etc.

He also cites the Ramaz, Rabbi Moshe Zacuto, who reads Yisrael as yashar Kel, “upright toward Kel,” the at-

tribute of kindness. Hence Moshe’s blessing, “Fortunate are you, Israel; who is like you?”, echoes “Who is a
G-d (Kel) like You?”
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And along these lines is what our Sages, of blessed memory, said regarding Betzalel: “You were in
the shadow of Kel (betzel Kel), and you knew,” as is written in the book Emek HaMelech, Sha’ar 13,
chapter 40.

Similarly, the Sages explain Betzalel’s name as “in the shadow of Kel” (betzel Kel): Moshe said to him, “Per-
haps you were in the shadow of Kel, and you knew.” The Alter Rebbe cites the Kabbalistic work Emek

HaMelech for the explanation.
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4. But how can the supernal kindness, from the Infinite Light (Or Ein Sof), blessed be He, itself, be
drawn down and revealed in a penitent who was utterly far from the Infinite Light?
A new section asks the central question: how can the supernal kindness, from the Infinite Light itself, be re-

vealed in a penitent who was utterly far from that light?
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To this the prophet said, “He bears iniquity and passes over transgression.” The explanation of the
matter: in the Gemara there is a dispute; one Sage says “He bears (nosei) iniquity,” and one Sage
says “He suppresses (kovesh) iniquity.”

The prophet answers with “He bears iniquity and passes over transgression.” The Talmud records a dispute
about how G-d deals with sin: one Sage says He “bears” (nosei) it, as in this verse, and another says He “sup-
presses” (kovesh) it, as in the next verse, “He will suppress our iniquities.”

SECTION 5 - 117-18

Bearing iniquity and suppressing it
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And both are true. For the act of transgression that a person commits, sinning against any one of
the prohibitions, or the neglect of a positive commandment, is complete evil.

Both opinions in the Talmud are true, because a sin has two parts. The act itself, whether violating a prohibi-
tion or neglecting a positive commandment, is complete evil.
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But the faculty that desires forbidden things, or that draws his heart to neglect a positive com-
mandment — that faculty, although it is enclothed in complete evil, nevertheless has no sin in
itself,

The faculty within a person that desires forbidden things, or that draws his heart away from a mitzvah, is dif-
ferent: though it is enclothed in complete evil, there is no sin in the faculty itself.
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for the faculty of desire is the same whether toward the forbidden or the permitted, and so too the
faculty that draws his heart; only that he inclined the faculty of desire so far that it became en-
clothed in the act of transgression, or he inclined the faculty that draws the heart until it was drawn
to turn away from a positive commandment.

Desire as such is neutral; the same faculty desires permitted things as well as forbidden ones. The sin lies

only in his having bent it so far that it became enclothed in a forbidden act, or so far that it drew him away
from a positive commandment.
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But as regards the faculty of desire in itself, this faculty has the power to turn his heart from one
extreme to the other, from an evil love to the love of G-d, as it is written, “And you shall love with all
your heart (levavecha)”: with both your inclinations, so that the evil inclination too will turn to the
love of G-d.

In itself, then, the power of desire can be turned completely around, from an evil love to the love of G-d. The

Mishnah reads “with all your heart (levavecha),” with its doubled letter beis, as “with both your inclinations,”
so that the evil inclination too comes to love G-d.
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The reason is that in truth the faculty of desire, in itself, has its root and “its foundation in the holy
mountains,” in supernal holiness; only that through the descent of the levels and their fall in the
shattering of the vessels (sheviras hakeilim), it came about that the faculty of desire is also [drawn]

to a matter of transgression.

The reason the power of desire can be transformed is that its true root is “in the holy mountains,” in super-
nal holiness. Only through the descent of the levels and their fall in the shattering of the vessels, the
Kabbalistic account of how holy sparks fell into the lower realms, did it come to desire sin as well.
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Therefore, when he returns to G-d, he can turn his heart from one extreme to the other, so that
even the faculty of desire, which was enclothed in an evil desire, will turn to the love of G-d

So when a person does teshuvah, he can turn his heart completely around, and even the desire that was en-
clothed in evil turns to the love of G-d.
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(and see what is written about this on the verse “This is the statute of the Torah,” on the subject of
the ashes of the [red] heifer; and see what is written at the end of the discourse beginning “And a

man wrestled,” on the subject of their raising dust up to the Throne of Glory).

A parenthesis refers to the discourse on the red heifer, “This is the statute of the Torah,” and to the end of
the discourse on Yaakov’s struggle with the angel, “And a man wrestled,” where the Sages say that they
“raised dust up to the Throne of Glory.”
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But the evil deed that a person commits in sinning by them, since it is truly complete evil in itself,
cannot be included in holiness, for a transgression does not become a mitzvah, and it has no

remedy

The sinful act itself, however, is complete evil in its essence and cannot be absorbed into holiness: a trans-
gression never becomes a mitzvah. There is no repairing it.
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except its nullification and removal from the world, as it is written of the Time to Come, “And I will
remove the spirit of impurity,” etc. And this is [the meaning of] “bears iniquity” and “suppresses
iniquity.” “Bears iniquity” refers to the faculty that desires an evil desire,

Its only remedy is to be nullified and removed from the world, as the prophet promises for the Time to Come,

“And I will remove the spirit of impurity.” This explains the two views in the Talmud: “bears iniquity” refers
to the faculty that desires evil.
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and likewise the thought enclothed in this desire: this is “bears iniquity,” for He lifts it to rise to its
root, to be included in supernal holiness, to turn his heart and his thoughts from one extreme to
the other, so that the faculty of desire too will turn to the love of G-d.

It also includes the thoughts enclothed in that desire. G-d “bears” them: He lifts them back to their root so

that they are absorbed into supernal holiness, and the person’s heart and thoughts turn completely around
to the love of G-d.

T2V P02 RO IWITP2 MPRONM 1900 119 PRY (wen Syina] P92 AWYRT 110 1Y 2N
D 3 pon ama) AP ey %) 70T MR oaa tEmY W10 NNY O3 1YY (x5 Thyy] YD
(AW [mot wn 29721] 170727 (790 wrpnay] PPRAY 27 RPPT 91K °D2Y [2 1y 710] 2790 3707 "INNR

And “suppresses iniquity” refers to the deed in actual fact, which has no ascent or inclusion in ho-
liness, only nullification and removal in the Time to Come; nevertheless, even now He suppresses
it and casts it down to the level of “the depths of the sea” (see the Zohar, Part III, Parshas Acharei,
end of 63b, and Parshas Emor, 101b, and in the Mikdash Melech and the Ramaz there),

“Suppresses iniquity” refers to the act itself, which cannot rise and will be removed only in the Time to
Come. Until then G-d suppresses it and casts it into “the depths of the sea” (Micah); the Zohar on Acharei
and Emor, with its commentators the Mikdash Melech and the Ramaz, explains this phrase.

likuteitorah.com/likkutei-torah/rosh-hashanah/5/ 30



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 5 RITW 131 70 DR " P08 1Ay 1Pans...

Y1200 PR DY TY 225007 21w KDY ORI DR ROUATD MY 7R HDIWN XOW N1YYpn 2pn
13 9P2YN IRM™IT M DR 8L nnn

the place of the kelipos (husks), so that it will not roam in the air of this world to cause man to sin,
and will not “return to folly,” until the time of the end, when “death will be swallowed up forever,”

and “I will remove the spirit of impurity,” etc.

“The depths of the sea” is the realm of the kelipos, where the sin can no longer hover in the air of this world
and lead a person to sin, nor “return to folly.” There it remains until the end of days, when “death will be
swallowed up forever” and the spirit of impurity is removed.
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And this is [the meaning of] “He bears iniquity and passes over transgression”: for transgression
(pesha) is the level of the deed in actual fact; He passes over and treads upon it, and suppresses it
in the depths of the sea.

This is the meaning of “He bears iniquity and passes over transgression”: pesha (transgression) is the act it-
self, which G-d passes over, treads down and suppresses in the depths of the sea.
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Whereas the level of iniquity (avon) He bears: that is, the level of the faculty of desire, and a per-
son’s thoughts and schemes (and see further on the subject of “bears iniquity” in the Zohar, Part
III, 132b, 133a, 140b, 141a;

Avon (iniquity) is the faculty of desire, together with a person’s thoughts and schemes, and this G-d “bears,”

lifting it up. A parenthesis lists places in the Zohar’s Idra where “bears iniquity” is explained.
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and in Parshas Vayigash, 206b, on the verse “They passed over together,” and in the Ramaz’s com-
mentary there, somewhat differently). Now, through His bearing iniquity and passing over trans-
gression, He removes the separating screens.

The list ends with the Zohar on Vayigash, on “they passed over together,” and the Ramaz’s commentary,

which explains it somewhat differently. By bearing iniquity and passing over transgression, G-d removes the
screens that separate the person from Him.
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And then the supernal kindness is drawn down as a matter of course, of itself, so that there is a rev-
elation of the Infinite Light (Or Ein Sof), blessed be He, itself — which is before the chain of de-
scending worlds (hishtalshelus) and above time — upon the person’s soul. For it is written, “I,
Havayah, have not changed,” and “You are He before [the world] was created,” etc., without any
change;

Once they are gone, the supernal kindness flows of itself, and the Infinite Light that is beyond the chain of
worlds and above time is revealed upon the person’s soul. This is possible because G-d has not changed: as
He was before creation, so He is now.
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but the reason this is not revealed in a person’s soul is that “your iniquities separate,” and they are

what prevent and hold back this revelation.

The only reason this light is not revealed in a person’s soul is that, in Isaiah’s words, “your iniquities sepa-
rate”: they are what holds the revelation back.

AW DY wnn 172 07K 1 277120 19A0 PRI 92T 29 PR RPN Y11t 9702 Dar
But when the obstacle is removed, then as a matter of course nothing at all intervenes, and “the
glory of Havayah is revealed,” the Infinite One, blessed be He, Himself, upon his soul.

Once the obstacle is removed, nothing stands in between, and “the glory of Havayah is revealed,” the
Infinite One Himself, upon his soul.
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5. However, it is written, “for the remnant (she’eris) of His inheritance,” and our Sages, of blessed
memory, said: “For whom does He bear iniquity and pass over transgression? For one who makes
himself like leftovers (shirayim).”

A new section adds a condition. The verse says “for the remnant (she’eris) of His inheritance,” which the

Sages explain as “one who makes himself like leftovers (shirayim)”: G-d bears iniquity and passes over
transgression only for such a person.
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SECTION 6 - 119-21

Why the soul does not expire
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The explanation is this. It is written, “I, Havayah, have not changed, and you, children of Yaakov,
have not expired.” That is, the prophet complains about the children of Yaakov:

The Alter Rebbe explains the condition through Malachi’s verse, “I, Havayah, have not changed, and you,
children of Yaakov, have not expired.” He reads it as the prophet’s complaint against the children of Yaakov.
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for surely “I, Havayah, have not changed” — “You are He” after the world was created just as before
it was created, for He is above the bounds of time and space, and time and space are of no account

at all before Him.

G-d is unchanged by creation: He is the same after it as before, for He is above the bounds of time and space,
and before Him they count for nothing.
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Therefore He alone is single and unique after the world was created just as before, and “there is
nothing else besides Him,” and there is nothing apart from Him. So why have you, children of
Yaakov, not expired?

Therefore He alone is single and unique after creation as before, and “there is nothing else besides Him.” So
why, asks the prophet, have the children of Yaakov not come to kelos hanefesh?
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That is, you do not have the soul’s expiry (kelos hanefesh), to go out of the prison of the body and
its sheath — not to be drawn after the needs of one’s body, but only to cleave to Him, may He be
blessed, to the Infinite One (Ein Sof), blessed be He, and to His attributes, all day long.

That is, why do they not long to leave the prison of the body and its sheath, to stop pursuing the body’s needs

and to cleave only to the Infinite One and His attributes all day long?
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For even if his heart understands that this is the truth, that “all before Him is considered as
nothing,” nevertheless he will not be moved in his soul so that it touches the very essence of the
soul, “the inner part of a man and a deep heart,” that the soul should expire toward Him, may He
be blessed, in longing and thirst, etc.

2]

A person may understand with his mind that “all before Him is considered as nothing,” and yet not be

moved in the essence of his soul, “the inner part of a man and a deep heart,” so that his soul would expire to-
ward G-d in longing and thirst.
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[And see what is written about this in the discourse beginning “In the third month after the going
out.”] The reason for this the prophet explained in saying “children of Yaakov”: for Yaakov is yud-
akev (yud-heel), the level of Chochmah (wisdom) that descended into the heels and the final act, in
the levels

A bracket refers to the discourse “In the third month.” The prophet gives the reason in the words “children

of Yaakov”: the name Yaakov (3p¥°) is read as yud-akev, the yud, Chochmah, that descended into the heel
(akev), down to the final act in the lowest levels.
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that are lowest, of the physical World of Asiyah (Action). And the children of Yaakov are those who
receive from the level of the heels, for the soul was taken from there. Therefore the soul is not
moved by subtle and spiritual matters, and is not so nullified before the Infinite Light (Or Ein Sof),
blessed be He, which is above the chain of descending worlds (hishtalshelus), for it does not shine
to it

This is the level of physical Asiyah. The “children of Yaakov” are souls taken from this level of the heels, and

so they are not moved by subtle, spiritual matters and are not wholly nullified before the Infinite Light,
which is above the chain of worlds.
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except from a distance, and “as one peering through the lattices,” in the manner of an encompass-
ing [light] (makif); and it does not enter the inner heart, so that “its inside is inlaid with love,” with

the soul’s actual expiry.

That light shines to such a soul only from afar, as one “peering through the lattices” (Song of Songs), as an
encompassing light (makif). It does not enter the inner heart so that, in the words of the Song, “its inside is
inlaid with love” in true kelos hanefesh.
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And although, as regards the essence of the soul, even if it is from a very low level, it is neverthe-
less a G-dly soul and would be nullified before the Infinite Light (Or Ein Sof), blessed be He, itself,
like a candle before a torch,

Even a soul from a very low level is, in its essence, a G-dly soul, and in itself it would be nullified before the
Infinite Light as a candle’s flame is lost before a torch.
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nevertheless, as regards its being enclothed in the animal soul, the soul that is from the lowest lev-
el is deeply enclothed and rooted in the nature of the animal soul, and drawn after the needs of his

body, and it is hard for it to separate from it

But as it is enclothed in the animal soul, a soul from the lowest level is deeply clothed and rooted in the ani-
mal soul’s nature, drawn after the body’s needs, and finds it hard to separate from them.
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(and see what is written about this at the end of the discourse beginning “For You are my lamp”),
because it is in a state of selfhood (yeshus) and coarseness of spirit; that is, its spirituality is in a
state of coarseness and density.

A parenthesis refers to the end of the discourse “For You are my lamp.” The reason is that such a soul is in a
state of yeshus, selfhood, and “coarseness of spirit”: even its spirituality is coarse and dense.
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Therefore it is drawn after coarse and dense things and is not moved by subtle and spiritual things,
for the coarseness and materiality of the body are what clothe the soul from its head to its foot. And

especially

So it is drawn to coarse things and is not moved by subtle, spiritual ones, for the body’s coarseness and ma-
teriality clothe the soul entirely, from head to foot.
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in a penitent (baal teshuvah), who at first was drawn after the needs of his body, and it is hard for
him to separate from it, because he is enclothed and rooted in the nature of the coarseness and
materiality of the body and the animal soul, which clothe him.

This is especially so for a penitent, who was at first drawn after the needs of his body. Being clothed and
rooted in the coarse nature of the body and the animal soul, he finds it hard to separate from them.
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This enclothing is called in the Raaya Mehemna “adhesions of the lung” (sirchos hare’ah) (and see

on this also in the Raaya Mehemna, Parshas Pinchas, end of 227b and 228a),

The Raaya Mehemna, a section of the Zohar, calls this enclothing “adhesions of the lung” (sirchos), the term
used in the laws of kashrus for a lung that is stuck to the chest. The Alter Rebbe cites passages in the Raaya
Mehemna on Pinchas.
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for the lung becomes adhered, stuck and rooted, until it cannot fan the heart (see the Raaya
Mehemna there, end of 231a, and 234a, and 235).

Such a lung is stuck and rooted in place, so that it cannot fan the heart, as the lung’s “wings” do in the
Zohar’s picture of the body.
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For it has no strength to raise its wings “to fly and to rise before the King,” and so it is stuck and

rooted in the needs of his body.

It lacks the strength to raise its wings and, in the Zohar’s words, “to fly and to rise before the King.” So too
the soul is stuck in the needs of the body.
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And he feels only himself and his own will. Therefore, even if his heart understands the truth —
that the world, which is subject to time and space, is as naught and nothing, and nullified within the
Infinite Light, blessed be He, which is above the chain of descending worlds (hishtalshelus) and not

within the bounds of time and space at all —

Such a person feels only himself and his own will. He may understand that the world, bound by time and
space, is as nothing and nullified before the Infinite Light, which is not within time and space at all.

B “emb XY A%V .SNX11 2w AWYNR 71 2R 7127 90KM™N nREH 1 nwP [nrn] 307N
ex " nropT) MW

nevertheless it is hard for him to go out of the prison of the body, and he says, “What can I do? This

is how I was created.” And the counsel given for this in the Zohar, Parshas Shelach (168a), [is:]

Even so, it is hard for him to leave the prison of the body, and he excuses himself: “What can I do? This is
how I was created.” The Zohar on Shelach gives the counsel for this (the printed ¥»”n is evidently »”n,
“nevertheless”).

4895 AN RNNDWIT R (70722 P720 RPT RDIA D PwHan R (73] 22 P290 RDT RYX

“A log in which the light does not rise is struck; a body in which the light of the soul does not rise is

struck.”

“A log in which the light does not rise is struck”: wood that will not catch fire is struck until it lights up. So
too a body in which the soul’s light does not shine must be struck, that is, humbled, until the light rises in it.
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That is, to humble himself on account of this very thing — that it be bad in his eyes that his parting
from the body is hard for him — and to take to heart that even the transgressors of Israel who throw
off the yoke — one who commits many transgressions only to satisfy his desire —

The “striking” is humbling oneself over this very failing: being pained that parting from the body is so hard

for him. He should consider the transgressors of Israel who throw off the yoke and sin only to satisfy their

desires; the next paragraph shows that his excuse is theirs.
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although he knows that there is nothing real in them, nevertheless does not save his soul from go-
ing in such ways, because he does not want to endure lowliness and hardship; and therefore “he
blesses himself in his heart, saying, ‘I will have peace,

Such a transgressor knows that his pursuits have no substance, yet he does not save himself from them, be-
cause he does not want to suffer lowliness and hardship. So, in the Torah’s words, “he blesses himself in his

999

heart, saying, ‘I will have peace.
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for I will go in the stubbornness of my heart’” — for my nature caused it. But in truth this is no ar-
gument, for he must change his nature, break his desire, and endure a life of pain corresponding

to his having denied G-d.

The verse continues, “for I will go in the stubbornness of my heart,” and he adds that his nature made him
so. But this is no excuse: a person must change his nature, break his desire and accept a life of hardship to
make up for having denied G-d by his sins.
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And so a person should set his heart on breaking the desire of the body and its materiality, so that
it will not prevent and hold back the revelation of the Infinite Light (Or Ein Sof), blessed be He, and

His holiness, [so as] to be nullified and included, etc.

So too every person must resolve to break the desires and materiality of the body, so that they do not block
the revelation of the Infinite Light and its holiness, in which he would be nullified and included.
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And if he does not break his desire, and wants [to remain]| in his nature as he was born, since it is
hard for him to part from his nature, then his argument is exactly the argument of the transgres-

sors of Israel.

If he does not break his desire, preferring to stay as he was born because change is hard for him, his excuse

is exactly that of the transgressors of Israel.

SECTION 7 - 122-23

A broken and crushed heart
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Now, when he contemplates these things deeply and sees how far the evil of his selfhood and
coarseness reaches, he will strike himself and humble his soul like dust. And although this striking

and humbling does not come from the essence of the soul by its nature,

When he contemplates this deeply and sees how far the evil of his selfhood and coarseness reaches, he will
“strike” himself and humble his soul like dust. This humbling, however, does not come naturally from the

soul’s essence.
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but through toil in deepening contemplation — of this King David, peace be upon him, said, “A
broken and crushed (nidkeh) heart, O G-d, You will not despise.”

It comes only through toil in deep contemplation. Of this King David said, “A broken and crushed heart, O

G-d, You will not despise.”
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For at first glance this is not understood: would one have thought that a broken and crushed heart
would be considered contemptible, that King David, peace be upon him, had to say, “You will not
despise”?

The verse is puzzling: who would have thought that a broken and crushed heart could be contemptible, so
that David had to say that G-d will not despise it?
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On the contrary, surely it is praiseworthy for the heart to be broken and crushed, as it is written,
“The sacrifices of G-d are a broken spirit,” and it is written, “I dwell on high and in holiness, and
with the crushed (daka),” etc.

On the contrary, a broken heart is praiseworthy: “The sacrifices of G-d are a broken spirit,” and Isaiah says

that G-d dwells “on high and in holiness, and with the crushed (daka).”
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But the matter will be understood by explaining the word venidkeh, which is a passive (nif’al) form,
whereas the word daka is a noun. For one who is truly daka, crushed, it is certainly praise for him:
“I dwell, and with the crushed”

The answer lies in the grammar. Nidkeh, in “broken and crushed,” is a passive verb (nif’al), “made crushed,”
while daka is a noun describing what a person is; one who is truly daka is certainly praised, for G-d dwells
with him.
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(and see the Zohar, Parshas Emor, end of 90b, and the Mikdash Melech there; and see what is writ-
ten in Parshas Eikev, at the end of the discourse beginning “A land of mountains and valleys”; and
see the Zohar, Part II, Pekudei, 233a. The subject of “and with the crushed” is mentioned further in
the Zohar, Part I, 181a; Part II, 86b; Part I1I, 9a).

A parenthesis lists places that discuss “and with the crushed”: the Zohar on Emor with the Mikdash Melech,
the discourse “A land of mountains and valleys” in Eikev, and further passages in all three parts of the Zohar.
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But nidkeh means that through toil in deepening contemplation he humbles himself and becomes
crushed through an action that he performs on his soul, or because the Holy One, blessed be He,
sends him sufferings from above to subdue and humble him. And one might have thought that

since he is not truly, genuinely daka of himself, this is worth nothing.

Nidkeh describes one who has been made crushed: either he humbled himself by toil in contemplation, an
action done upon his soul, or G-d sent him sufferings to humble him. One might think that since he is not

crushed by his own nature, his brokenness is worth nothing.
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For this King David, peace be upon him, prayed on his behalf: that even a heart broken and
crushed through action, “You will not despise” — at any rate, that even in the action of being
crushed there will be a revelation of the Infinite Light (Or Ein Sof), blessed be He;

So David prayed that even a heart broken and crushed through such action should not be despised, and that
at least in this acquired brokenness the Infinite Light should be revealed.

57191 12% N°1M°192 D101 1KY QAT A9YRDR 199 7PAT 7172 (0 px 1kt DPRIRD PHA RIOW 110007
C2177) (1°3792 W° P92 RINA RNK 1 719171)

that is, that he be nullified before the Infinite Light, blessed be He, that encompasses him from
above, even though it does not enter the inner part of his heart, as mentioned above. (And greater
than this is stated in the Gemara, in the chapter Yesh BaArachin) (16b),

That is, he should be nullified before the Infinite Light that encompasses him from above as a makif, even
though it does not enter his inner heart, as explained in paragraph 19. The Talmud in Arachin says some-
thing greater still.
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regarding humility not for its own sake, etc. See further on the subject of “a broken spirit” and “a
broken and crushed heart” in the Gemara, the first chapter of Sotah (5b);

There the Talmud rules that humility even not for its own sake is greater than rebuke for its own sake, for
through “not for its own sake” one comes to “for its own sake.” The Alter Rebbe then lists places on “a bro-

ken spirit” and “a broken and crushed heart,” beginning with Sotah 5b.
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the sixth chapter of Sanhedrin (43b); and in the Midrash Rabbah, at the beginning of “Command
Aharon,” and in Parshas Nasso, chapter 13, on the verse “On the fourth day, the prince of the chil-

dren of Reuven”;

The list continues with Sanhedrin 43b, where one whose spirit is humble is regarded as though he offered all

the sacrifices, and with the Midrash Rabbah on Tzav and on Nasso, on the offering of the prince of Reuven.
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and in the Zohar, Part III, Parshas Pinchas (240a and 247a), in the Raaya Mehemna; and in Parshas

Vayikra (5a), and in the commentary of the Ramaz there, who discusses this at length;

It goes on to the Zohar on Pinchas, in the Raaya Mehemna, and on Vayikra, with the Ramaz’s long discussion
there.
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and in the Sava of Mishpatim (108a), and in the Raaya Mehemna, Parshas Beha’aloscha (153a). It is
mentioned further in the Zohar, Part I (198a); Part II (end of 61a, 86b); Part III (9a, end of 49a, end
of 224b); and in the Mikdash Melech there.

It ends with the Sava of Mishpatim, the Raaya Mehemna on Beha’aloscha, and further passages in all three
parts of the Zohar, with the Mikdash Melech.
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SECTION 8 - 124-25

Like leftovers
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6. And this is [the meaning of] “for the remnant (she’eris) of His inheritance”: for one who makes
himself like leftovers (shirayim). That is, he makes himself — being enclothed in a body, in the

chain of descending levels (hishtalshelus), in the dimension of time and space —

A new section returns to “for the remnant of His inheritance,” which the Sages read as “one who makes him-
self like leftovers.” The Alter Rebbe explains what this means for a person who is enclothed in a body, within
the chain of levels and within time and space.
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like the leftovers of what is above hishtalshelus, which is drawn to him in the manner of an encom-
passing [light] (makif). That is, when he deeply contemplates his lowliness — how he is deeply sunk
and enclothed in his natural soul, through which he is very far from the Infinite Light (Or Ein Sof),
blessed be He, which is drawn to him

He regards himself as receiving only the “leftovers” of the light that is above the chain of worlds, a light that

reaches him only as an encompassing light (makif). He comes to this by contemplating how deeply he is

sunk in his natural, animal soul, which keeps him far from the Infinite Light.
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only as a makif, so that through this he becomes nidkeh (crushed), as mentioned above — from this
it follows that he is nullified to the makif that is over him.

Because the Infinite Light reaches him only as a makif, he becomes nidkeh, crushed, as explained above,
and through this he becomes nullified before that encompassing light.
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And this is “for the remnant of His inheritance”: the leftovers, which are above hishtalshelus, are
the level of “His inheritance” (nachalaso), “the inheritance of Yaakov” — nachal being an expres-

sion of drawing forth,

So the verse reads: the “leftovers,” the light from above the chain of worlds, are “His inheritance”
(nachalaso), “the inheritance of Yaakov.” The word nachalah is related to nachal, a stream: something drawn
forth.
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that is, the drawing forth and radiance from the Infinite Light, blessed be He; and “Yaakov is the lot
(chevel) of His inheritance.” (And along the lines of what is explained here on the meaning of

“remnant,” it is also explained in the Zohar, at the end of Parshas Vayeitzei)

The inheritance is the flow and radiance from the Infinite Light, and “Yaakov is the lot of His inheritance.” A

parenthesis notes that the Zohar explains “remnant” in the same way.
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(146b), on the meaning of “A remnant shall return, the remnant of Yaakov”: “These are the other
blessings that remained.” And it is written, “And the remnant of Yaakov shall be,” etc., “like dew,”

etc.

There (146b) the Zohar reads “A remnant shall return, the remnant of Yaakov” as “the other blessings that
remained,” and cites “And the remnant of Yaakov shall be... like dew.” These are blessings Yaakov received
but set aside for a later time.
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The meaning of “that remained” is that they do not shine now in a revealed way; and this is along

the lines of what is written on the meaning of “remnant” as “leftovers,” etc.

“That remained” means that they do not shine openly now. This matches the reading of “remnant” as “left-

overs”: a light that is present but not revealed.
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But the inheritance and the drawing forth come only as a makif. And this is [the meaning of] “the
stream (nachlah) passed over our soul”: it does not enter the inner dimension of the heart, so that
“its inside is inlaid with love” for G-d, with the soul’s actual expiry (kelos hanefesh), from the depth
of the heart.

This inheritance comes only as a makif. That is the meaning of “the stream passed over our soul”: it passes

over the soul without entering the inner heart, so that the heart is not yet “inlaid with love” in true kelos
hanefesh.
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Nevertheless, since through this he becomes nidkeh — it pains him greatly that his body and his
animal soul clothe the soul, and he becomes lowly in his own eyes — he is nullified to the makif
over him and makes himself like leftovers, and the supernal kindness is drawn upon him, to be
“bearing iniquity

Even though the light reaches him only as a makif, he has become nidkeh: it pains him that his body and an-

imal soul clothe his G-dly soul, and he is lowly in his own eyes. So he is nullified before the makif and makes
himself like “leftovers,” and the supernal kindness comes to him as “bearing iniquity.”

YRR 1Wwe1 MBRYR 9190 131 5710 AN IR DIpna vwann 1Ry Tonnw Cywa By 92
NOPORT W1 NR Do 251 NPT WM 1A PN T0KRAN NIREDY ANTITPY 7172 07K °T 1IR3
172 PATINY WA R0 RPY

and passing over transgression,” for the supernal kindness spreads the more in a lower place, as
mentioned above. Through this he can raise his soul and bind it to the light of G-d, the Infinite One
(Ein Sof), blessed be He, and His holiness, and go out of the prison and sheath of the body and the
animal soul that clothe his G-dly soul, so that he will not be rooted and stuck in them.

It also “passes over transgression,” for supernal kindness spreads most in the lowest place, as explained at

the start. Through it he can raise his soul, bind it to the Infinite Light, and leave the prison of the body and
the animal soul, no longer rooted and stuck in them.
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For kindness (chesed) is likened to water, and water loosens the adhesions of the lung when the an-
imal is given to drink. So too the kindness prevails and separates the G-dly soul from its enclothing

and its bond in the prison of the body, to be nullified and included in Him, may He be blessed.

Kindness is likened to water, and water loosens the adhesions of the lung when an animal is given to drink,
the very image of paragraph 20. So too the supernal kindness loosens the G-dly soul from the prison of the
body, so that it can be nullified and included in G-d.

IN ONE'S AVODAH

Contemplate that the world and all of time are as a moment before G-d, who is unchanged by creation, until
the heart burns with longing to cleave to Him. One who cannot reach this should reflect deeply on how far
his selfhood and coarseness have taken him, refuse the excuse “this is how I was made,” and humble him-
self until he becomes crushed and sees himself as receiving only G-d’s “leftovers.” Such brokenness, even
when it is acquired through effort, is not despised: it draws the supernal kindness that lifts his desires back

to holiness and frees his soul from the body’s hold.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that teshuvah is for those who study Torah too, and how do the upper and
lower hei correspond to thought and speech?

2. How does contemplating that time is created anew each hour, and is a mere moment before G-d, lead to
kelos hanefesh?

3. What is the difference between “bearing” iniquity and “suppressing” it, and why can the desire behind a
sin be raised while the act cannot?

4. What distinguishes daka from nidkeh, and why might an acquired brokenness have been thought
worthless?

5. In what sense does the penitent receive only “leftovers,” and why is recognizing this the condition for
G-d’s kindness?

likuteitorah.com/likkutei-torah/rosh-hashanah/5/ 46



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 5

RITW 131 70 DR " P08 1Ay 1Pans...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

2102 171y 1P

Kehot notes that this maamar appears there with varia-
tions, split into five shorter maamarim, and that according
to the sources noted there it was said on Shabbos
Teshuvah 5556 (1795).
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Kehot points to the lexicon, under the letter alef, for Kel as
aname of Chesed, as the Alter Rebbe says here.
KEHOT’'S NOTE
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on 5 B-X Ton
Kehot’s note points to Psalms 50:3 for these words.

Psalms 50:3°3:1 0°9°11n
KEHOT’'S NOTE
JA,1o%%nn

211 9o B TOn

“The kindness of Kel is all the day.” The Alter Rebbe
brings it to show that the Name Kel denotes Chesed, kind-
ness. Kehot’s note reads Psalms 50:3; the words are in
52:3.
Psalms 52:3°3:2”1 0°%°11n
:01°7722 oK 707 193237 Ay YPannTin
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3].(x 1) nhayny

TR DIpRD M2 DIpnn
Rabbi Chanina bar Idi teaches that words of Torah are
likened to water: as water leaves a high place and goes to a
low place, so the Torah endures only in one whose mind is

likuteitorah.com/likkutei-torah/rosh-hashanah/5/

humble. The Alter Rebbe uses the image of water flowing
downward for G-d’s kindness.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Who is a G-d like You, who bears iniquity and passes over

transgression for the remnant of His inheritance...” The
whole maamar is an explanation of this verse.

Micah 7:18m™:1 13°n
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1
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Rava teaches that whoever passes over his own traits has
all his transgressions passed over, “as it is said, ‘He bears
iniquity and passes over transgression’: for whom does He
bear iniquity? For one who passes over transgression.”
The text cites Megillah 28a.
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Nor did I insist on retribution: as Rava said: He who waives

his right to retribution they waive retribution for all his sins,

as it says, “Who pardons sins and passes over transgres-

sion” (Micah 7:18). For whom does He forgive sin? For one

who passes over transgression.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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In Beshalach, G-d tells Moshe to be like Him, repaying
good for evil, “as it is said, ‘Who is a G-d like You, who
bears iniquity and passes over transgression.”” The text
cites Parshas Beshalach (chapter 26) among the places the
verse is expounded.
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“Amalek came.” What is written prior to the matter? “The
entire congregation of the children of Israel traveled...there
was no water for the people to drink” (Exodus 17:1). For the
people there was not, but for the flocks and the cattle there
was. Immediately they came to engage in a dispute with
Moses and said to him: “Why did you take us up out of Egypt
[to kill us and our children and our cattle with thirst]?” (Exo-
dus 17:3). From here, Rabbi Yehoshua would say: The house
collapsed; too bad ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“[You are] too pure of eyes to see evil.” Holiness cannot
rest on coarse evil, so the kindness cannot descend into it.

Habakkuk 1:133™:% p1pan
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Thou that art of eyes too pure to behold evil, And that canst

not look on mischief, Wherefore lookest Thou, when they

deal treacherously, And holdest Thy peace, when the wicked

swalloweth up The man that is more righteous than he;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The continuation of the maamar’s opening verse: “who
bears iniquity and passes over transgression for the rem-
nant of His inheritance.” The Alter Rebbe reads “bears”
and “passes over” as two ways G-d deals with two levels of
sin.
Micah 7:181°:1 15°n
TY? PINITR? NN NG YERTey 13y 11y RY1 Tind PR-n
:N177 700 YO0 13K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Acha bar Chanina reads “for the remnant of His in-
heritance”: not for all of His inheritance, but (17b) “for
one who makes himself like a remnant.” The text cites the
first chapter of Rosh Hashanah (17a) for this condition.
Rosh Hashanah 17a:161v:X 1 1wn wR2
M2 7IPY — MYPR RN 2 KON 027 W INPMI NONTY”
,in?n1%9% K91 — "in?m nNe”
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot identifies the Midrash Rabbah at the beginning of
Nitzavim as Devarim Rabbah, section 8, and points to this
page of Sefer HaMaamarim 5626 in connection with it.
KEHOT'S NOTE
Ay (V”RwN NRYIT) 17270 RUR0a .N7D
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Kehot points to the Tzemach Tzedek’s Or HaTorah on
Nach in connection with the Midrash in Beshalach.
KEHOT'S NOTE
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Ny 2N 191TA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.X”Y0 ,10 Ry
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Rabbi Levi: “Great is teshuvah, for it reaches the Throne
of Glory, as it is said, ‘Return, O Israel, unto Havayah your
G-d.”” The Alter Rebbe begins his detailed explanation
with it.
Yoma 86a:161”1:X 175 K11
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Raaya Mehemna on Nasso reads teshuvah as “tashuv
hei,” the return of the hei to its place in the Name. The
Alter Rebbe speaks of the upper hei and the lower hei.
Zohar III, 122ax ,20p »m
KEHOT'S NOTE
Y ORMIND P 7P (2K ,30P) AT LTPIT DU KT LK ,20p 0m
.[2] .00 n2wn

72N MR 17a07 TR TP,

The section from here is printed there, with variations, as
a separate short maamar on the matter of teshuvah (see
note 60:68).
KEHOT'S NOTE
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“A boorish man does not know, and a fool does not under-
stand this.” It describes those who think teshuvah is only
for sinners.
Psalms 92:7°:27% 0°%°11n
NRT"NR 122°RY 7001 Y77 KD 1y2-0R
A brutish man knoweth not, Neither doth a fool understand
this.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That Shabbos Shuvah maamar explains that on Shabbos
G-d ceased from enclothing Himself in action and in
speech, the Ten Utterances, and so a person rests from
weekday speech.
KEHOT'S NOTE
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Kehot points to the lexicon’s entries on the Torah and on
the letter hei for the Written Torah as the upper hei and
the Oral Torah as the lower hei.
KEHOT'S NOTE
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“Rather, your iniquities have separated between you and
your G-d.” It shows why kindness cannot descend where
pesha stands: sin is a barrier.

Isaiah 59:2°2:0”17°yw°
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But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Seven things were created before the world was created:
Torah, teshuvah, the Garden of Eden, Gehinnom, the
Throne of Glory, the Holy Temple and the name of
Mashiach.” Kehot gives this as the Sages’ saying.
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This section is printed there, with variations, as a short
maamar on “teshuvah preceded the world” (see note
60:68).
KEHOT'S NOTE
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Tanya says the same words: even one who has already
done proper teshuvah should know that “the essence of
teshuvah is in the heart,” and the heart has many levels,
so he can return again at a deeper level.

KEHOT'S NOTE
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The Midrash lists six things that preceded the creation of
the world, and Rabbi Ahava son of Rabbi Z’eira adds teshu-
vah, citing “Before the mountains were born... You return
man to dust.” The text refers to this chapter in brackets.

Bereshit Rabbah 1:4°7:’X 7127 n°wx12
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29
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Rav Ketina: “The world exists for six thousand years, and
for one [thousand] it is desolate.” The Alter Rebbe uses it
for the span of the world in time.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That passage says that time too is created: there was an or-
der of time before this world from the emanation of Atzilus
and the spiritual worlds, but before that no order of time
applied, for G-d is entirely above time.
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Tanya teaches that in each hour a different flow comes
down from the upper worlds, while the life-force of the
previous hour returns to its source in “running and re-
turning,” since one of the twelve permutations of Havayah
rules in each of the twelve hours of the day, and the per-
mutations of Ado-nai at night.
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Kehot Publication Society (CC-BY-NC)
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“And the chayos ran and returned, like the appearance of
a flash.” Chassidus reads it as the pulse of all life: rising to
the source and returning to the body.

Ezekiel 1:147728 2Rptr>
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And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the chayos ran and returned.” The hour and the
heartbeat both follow this pattern of running and
returning.

Ezekiel 1:14 77X 5xpi°
:P127 RT3 23 Ri¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The words here quote Kohelet Rabbah 1:8; the passage is
shown below.

Kohelet Rabbah 1:8°11:’x 127 nbmp
RIP DTV X PYIR 72027 13T N 91 XD DYR 071270 23
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“All matters are wearying; man cannot utter it, the eye is not
satisfied with seeing, nor the ear filled with hearing” (Eccle-
siastes 1:8). “All matters are wearying; man cannot....”
Matters of platitude render a person weary. Koreh hayom -
assemble there; literally means “read there.” However, ko-
reh can be used to mean assemble (see Deuteronomy 33:19)
and hayom is translated in Aramaic as yemama, which is
similar to taman, there. Thus, one could say koreh hayom is
a type of hint or code for “assemble there.” sela ka’'oferet -
few ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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2798 R0 1M .3, TR X7 .anPan®
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The Midrash teaches that the Mishkan is equal to the
whole world and to the creation of man, “who is a minia-
ture world.” The Alter Rebbe uses the idea to read the
heartbeat as a mirror of the world’s life-force.

Midrash Tanchuma, Pekudei 3:3'3:3 >T1p2 ,XmININ w17
1URIY 77027 (3 XD Mnw) 1no02 0°PPK M7 AR RPEK) ...
ST IUR DRI NITY DIRT AR T L0PIYD P2 T MY
YR 7127 R LR2 TR 797D ,in?IY NR XA 02 UITRE K123
AR O 72 ,1°TTE AY2IND 1R INID 1nimy o71awn Pnn
.09 NAWT IR AN 1A0Y 1aKD i3y R NRY2P XIT N2
NN T2 WITR PINT MY 180 TN 1 ARY X1p) M)
... UTPRI N°2 X121 9079y NX nKk12%
Another explanation of It hath been already (Eccles. 1:10). It
is written: The L-rd by wisdom founded the earth (Prov.
3:19) and also: I have filled him with the spirit of wisdom
(Exod. 31:3). This teaches us that the Tabernacle was equal
both to all the world and to a human embryo, which is a
world in miniature. 5:75, n. 20. How is that so? When the
Holy One, blessed be He, created His world, He did so just as

a child is born to awoman. A child starts ...

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

DOWTAT Q°AWR IWND 52 7770

The end of that discourse explains “the new heavens and
the new earth that I make” as a revelation from above in
the Time to Come, through an arousal from above alone.
KEHOT'S NOTE
2,2 RN

7-19R AN WA

“From my flesh I behold G-d.” Chassidus uses it for learn-
ing about the divine from the workings of the human soul,
as the analogy here does.

Job 19:26172:0™ 21°R
79K MR 2 NRTIDRI M1 IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.13,0° 2R

SN 27y 7IN°22

That biur, which opens with “For My thoughts are not your

thoughts,” explains that G-d’s Supreme Thought sees to

the end of all generations in a single glance and is above

time; time comes into being only when the flow descends
into speech.
KEHOT'S NOTE

T, Rt

Q3°Mawnn "Mawnn K °3

“For My thoughts are not your thoughts.” The text refers to
the biur on “My dove,” which opens with this verse and
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38

39

40

shows that G-d’s thought is above time.
Isaiah 55:8'M:717117°yw>
" 0 *2T D21 X?) DN *nawms X? 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

STPIW N °1 AN

“For I, Havayah, have not changed.” Creation brought no
change in G-d: He is as single after it as before.

Malachi 3:61:3 °3x7n
:0772 K2 2pY°712 DAY *IPIY K2 1 °IK °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

9729 °1 R ANN

“You are He, Havayah, alone; You made the heavens... and
You give life to them all.” The Alter Rebbe reads “alone” as
G-d’s unity after creation, and goes on to “You made” and
“You give life.”
Nehemiah 9:61:’0 71°nm
DXIZ29) DWW “RY DMWYTNR Uy 0K 7737 N Mt
K231 D9P2"NK MR AAKY D2 WR2) DT 179Y WK PN
:0NNYn 77 oMY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0

YA QTP NI AR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Anwn nvan
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41

12 71 NRY

“...and You give life to them all.” The paragraph explains
why the existence of created worlds does not change G-d’s
unity.
Nehemiah 9:6":’v "1
DNIE™22) DORYT "Ry DWINS [Py AN 727 M Kntans
K331 DP2°NK M AAXY D72 WK1 DM 777Y TR PR
:0INNYN 77 0NEn
Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
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and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

27MYn K21 7712

Rabbi Yehudah bar Ilai teaches from “These are the gener-
ations of the heavens and the earth when they were creat-
ed” (be-hibar’am, “with hei He created them”) that this
world was created with hei and the World to Come with
yud.
Menachot 29b:13-147">-3>:2 1”2 mnn
1071 DOV 12w DOPOTRW "3DM T3 KA OPIYT K121 R C1en
TR TPWYR 39M DIPWRY 7195 12w D°PUTEY 2191 WK 7193 AN
R°IN1 0°7903 37 MK 9 NN %37 A0 27 MR MY 7 T
1PN AT AT 952 NPYY W 12 WU 170 27 ART R KT0 NN
1 whw

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.3,L0 mnan

2°N7 NPPAN MW NIRY 19°EN)

That passage says that all the life of the World to Come, the
lower Gan Eden and the days of Mashiach is only the radi-
ance of the Shechinah, a single glimmer: the World to
Come was created with the yud, a great contraction, like
one letter compared with G-d’s essence.

Song of Songs 3:4°7:2 0°°Wn 1w

BN K7) PAINN W3 NIINY NX NIRRT TY D72 NI2YY LY
N7 702K AR NP20R PIRDITYTY

Scarce had I passed from them, When I found him whom my

soul loveth: I held him, and would not let him go, Until I had

brought him into my mother’s house, And into the chamber

of her that conceived me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ST, TR IR

R NIN QN2 1 Punt

Tanya ch. 20 uses the analogy of a single utterance, which
is as nothing compared with the soul and its power of
speech, to show how all the worlds are as nothing before
G-d.
KEHOT'S NOTE
.21°Y WA DMK LD P R°IN

2w KD P R9P1D

The Zohar’s introduction describes true awe as fear of G-d
because He is the root of all worlds, “and all before Him is
considered as nothing.”

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE

.2 ,R° R
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“For a brief moment I forsook you, and with great compas-
sion I will gather you in.” The Alter Rebbe reads the sec-
ond half as the time when the first will be seen to be true.

Isaiah 54:7°1:7737°yw°
I¥IRK 07573 DRI TAY 107 Y312
For a small moment have I forsaken thee; But with great

compassion will I gather thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIS ERC )

9992 TMIRWNY . . Q19 Q7AW RPN %D

“For a thousand years in Your eyes are like yesterday when
it has passed, and a watch in the night.” The Alter Rebbe
applies it to the time of exile.

Psalms 90:4°7:’3 0°2°71n
{773 NN 257 %3 PinnK 07D TR 003 A7 >3
For a thousand years in Thy sight Are but as yesterday when

it is past, And as a watch in the night.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,3 0%0n

N Py Ty
“For they will see eye to eye when Havayah returns to

Zion.” It describes the open revelation of the Time to
Come.

Isaiah 52:8'1:27117°yw°

{TIVS T NI YR 1Y 73 02 VI Vi ) 10 Yip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,213

wa 5 INM

“The glory of Havayah will be revealed, and all flesh to-
gether will see.” In the Time to Come even physical eyes
will see G-dliness.

Isaiah 40:5°71:"1 1oYW

727’7 °8 2217 '1273'779 iheiRaikk] H'?.}ﬂ
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1Ry
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The Talmud counts teshuvah among the seven things cre-
ated before the world. The Alter Rebbe explains that this
speaks of teshuvah’s level, above time, not of a time be-
fore creation.
Pesachim 54a:8-9'v-1:X 771 0°1oD
,NIW OR¥IND — TT°T IR 037737 MIND KT 7777 IR KT RWP KY
X7 PN NP I3 DT XY NIY I3 — DIET M
LTI 217 PRY 0PIV R12IW 079p X121 00727 AYIY XD
PWR DY nY TpRD 121,720 REY 03N 1TV N L, 1w m
0”7 0792” :2°N27 ,AWN 1077 NOWRY PR 17 :2°N07 ,M7iN
207X 32 1290 IHRA RDT TY WK WA 100N 1T
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
LROW Y IR 2117 R L[9] .[3,29] 37D R IRA P”'?}J'l X ,710°102
¥ IR DI IR LT0W Y (273wN NRYIT) UPIIN BP0 RAM 1Ron yup
JAtn 1YY 1Paya anpn

oIy AR oyn®

Kehot points to Or HaTorah on Vayeshev for teshuvah that
is above time and the world.
KEHOT'S NOTE
R ,107 2w 07K AR

D°9%WR W 71772
That discourse explains that G-d is called the groom and
the Congregation of Israel the bride (kallah), and that
every Jewish soul is a “bride.” One meaning of kallah is
from kilayon, “consuming,” the soul’s longing that con-
sumes all else: the kelos hanefesh spoken of here.

Song of Songs 1:1'X:’R 0°1°wi 1°W
NPY? WK 00D Y
THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

XX U meph

an°ka XY 2apy° °12 ANRY NP KD 1 IR
“For I, Havayah, have not changed, and you, children of
Yaakov, have not been consumed (lo chelisem).” The Alter
Rebbe reads lo chelisem as “you have not come to kelos
hanefesh,” though G-d’s unchanging nature should bring
you to it.
Malachi 3:61:3 °3x7n
:00°72 K2 2py°712 DAY "NPY R °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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55

56

57

o°33nnna T
Kehot’s note points to Bamidbar Rabbah 13:8 for these

words.
Bamidbar Rabbah 13:811:37 127 92712
KEHOT'S NOTE
J7,30 9772 10 KWl RPN AR

2°3N1N3 117 % N

“When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms,
as He has in the upper ones.” This is the purpose of cre-
ation that teshuvah and the mitzvos fulfill.

Midrash Tanchuma, Nasso 16:1’X:1”1 X@1 X170 w777
,TAMI 92 SRINY 27 MWK (R L7 W) 79 ONInR 317 K2 ...
P72 RTY MRND L0PIT DR ORI N2 WITRR RI2W YYD
:1% MR INIR MY DTRT DX K72 .0°IPPY3 WU nD DNRnna
WAn IRA KD Y71 290 NYIA YYM LPIRM YOR 130 vy Yon
73,37 N2 WITRA APR MK LNE PY 723 (-1 ,2 MwR13)
3T EaPY2 P U D DIANN TP Y NI MK 07
... VTR P20 o1 .INIR nnY X2 A0IK OnM TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

"mxn 75 NN ananws

From here on, the maamar is printed there, with varia-
tions, as a short maamar on “And David made a name”
(see note 60:68).
KEHOT'S NOTE
MARD PP Y OUIZPI IR CIRRA XD 7PORY IROD LKD 20 mnw
LA0PN Y DOWITR ’D 171NN NwAD 5y IR

QNN ANTWYY FNIsK o NX ananw
“And you shall keep My commandments and do them
(osam), I am Havayah.” The word is written defectively,
which allows the reading atem, “you.” Kehot’s note prints
Shemos 22:31; the verse is in Vayikra.
Leviticus 22:31x”7:270 R1p™
°7 %38 DX BIPY) N DRYREY
And ye shall keep My commandments, and do them: I am
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Bechukosai the Zohar reads “and do them” as “as
though you made Me,” for one who keeps the Torah’s
mitzvos makes, as it were, the holy Name above; it then ex-
plains “And David made a name” the same way. The text
cites this passage (113a-b).
Zohar III, 113ax ,°p »’mt
Sanhedrin 99b:1227°:2 1”3 1°777110
21N37 PPy AR IR 1930 12 DR THPRT 9D R W nN
IR MY 7317102 Y TN DI INY NI XD 17K
NN N"M27 127 DX DALY RIY 1IN 277 1KYy 1K)
anewyY mRaYy ,17335_7'? xwy ﬂ’?’xp MR R .DOR Onn
‘s’nmgu N?N ”DD‘N” ’1?” bg _ ”DD‘N
William Davidson, Vocalized Aramaic (CC-BY-NC)

Vayikra Rabbah 35:7°1:17% 1271 RPN
KEHOT'S NOTE

1,9 97PN 12,03 PITII0 IR LR LPP M

“Majesty and splendor You set (teshaveh) upon him.” The
same root means placing or making, which supports the
reading of shivisi.
Psalms 21:6"1:8”3 0°2°1n
PPy MY 1771 TN AN 17920 9313
His glory is great through Thy salvation; Honour and

majesty dost Thou lay upon him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ow TT Wy

“And David made a name.” The Alter Rebbe, following the
Zohar, reads it as David making G-d’s Name revealed
through his Torah and prayer.

II Samuel 8:13x7:’11 2 PXInw

PR Y MR MPRTRA2 0IR"NK INi3Tn 12wa oY M7 oy
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

I Ly a4
“I have set Havayah before me always.” The Alter Rebbe
reads shivisi as “I have made.”
Psalms 16:8°11:1"v 0°2°1n
WIRN"P2 PR 72 TN 133 T NIy
I have set the L-RD always before me; Surely He is at my

right hand, I shall not be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The parallel text there reads: “For the world is in time, and
how can He, who is above time and the world, dwell there?
But it is through the tzimtzum by which He contracted
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Himself.” It states plainly why the yud, the contraction, is
needed.
KEHOT’'S NOTE
5137 PRI 1At RIT ORI AT PR PP Y 0OEPT IR InRna
DIZNY Uy RIT DIAR L,OPIYM AR avynd Xiw ow NI Nt RN
.OPN Y IR D NPWID TR 2IRNI 1R YUK DXNRY
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That discourse explains that Chochmah comes into being
from the Infinite Light only as a small, contracted glim-
mer, after G-d’s essence has been hidden “in darkness,”
as hair grows from the skull that covers the brain and
bears no comparison to the brain itself.

KEHOT'S NOTE

7,2 b

oM WN . . DnY
“What is shamayim? ... Fire and water (esh u’'mayim): the
Holy One, blessed be He, brought them and mixed them
together and made the firmament from them.” The Alter
Rebbe calls love and awe the “spiritual heavens,” fire and
water.
Chagigah 12a:19-203-1v™:X 27 f13°31
WX :XIN RD°INNI .00 DWY :R°AM0 12 201 737 0N 2707NT” R
PR 10 APYY M2 A119IVI KT N2 UITRE 1N°NY Tan .07
PR IR LTI IR VI R1PY 020 NN ORYnY? 27 PRy
v 1Y ,MIY 0°RYY 0°Ry 3t D3 WOR DIN1 DR DURWY nnN
2102 YT W M YPINT DX) 0WEN N ,TIA3Y TeaR” 23
DU INY — YDoY” IR NI L PPINY DT IR 1R 30 0K
cee TIMRIY VWY LRI P2 WITRT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,2° 12N

S1X7 92IN MWN NN 71807 02

“For this commandment which I command you today is
not hidden from you.” It is the opening verse of the dis-
course to which the Alter Rebbe refers for the subject of
teshuvah.
Deuteronomy 30:11x”:"% 0°737
RTY KPY 910 K17 NRPDIKD 00 7187 ©2IR WK NNTT MI3nT 03
R

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1797 291 Bva

“Before the mountains were born, and You formed the
earth and the world.” The Midrash learns from it that
teshuvah preceded the world.

Psalms 90:2°2:8 0°%°1n

9K AR 07377y 0PIy Pam YR Pinm 17?2 017 07w3
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Before the mountains were brought forth, Or ever Thou
hadst formed the earth and the world, Even from everlasting
to everlasting, Thou art G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN 2wn

“You return man to dust, and You say, ‘Return, children of
man.”” The Midrash reads it with the previous verse: from
that very hour, teshuvah was ready.

Psalms 90:3"3:°% 02710
:DTR™12 12 IRM RIT™TY WIIR 2WN
Thou turnest man to contrition; And sayest: 'Return, ye chil-

dren of men.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WIR WD AYWR ININD 1791 2910 01va

Rabbi Ahava son of Rabbi Z’eira adds teshuvah to the
things that preceded the world, citing “Before the moun-
tains were born” and “You return man.” The text refers to
this Midrash, cited in paragraph 3.

Bereshit Rabbah 1:4°7:’X 77127 n°wx12
RTPPYT 2273 737K 237 710w 1 wnw 2189] a0y mw Y ...
TMRY 1791 0770 0703”7 (2,3 OW) MKW BWNT AR MR
O AR YT PR DIR 7NN KIT TY WK Awn” (3 ,00) Aywn
7702 OTP TIA57 KD ORI TNAJT KOID MTP 7NN DX OTIp
MPWRA 223P °17 R 7297 ROIP 71T 77NN RIT 92 KA R
TUIRM” R0 NI37 12 INOW AMRY 0TI P11 Yoyan 07p] 1997
5w N3N IR PAxS 1 72 DRINY 37 Ow3 R0 M KRN0
... TPn5 Bwn 737 995 TR vrawe

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

1WINA° Q%A %2
“For the mountains may depart and the hills be removed,
says
Havayah, who has compassion on you.” The Alter Rebbe

but My kindness shall not depart from you...

reads it as the great compassion revealed through teshu-
vah in the Time to Come.
Isaiah 54:107:771 17°yw°
M rzim:-x“? IARR CTOM 11LIRA NIY2IM Wn? 00700 0D
N T007R 0K VAN KD NIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For they will see eye to eye when Havayah returns to

Zion.” In the days of Mashiach the unification will be com-
plete even in this world.

Isaiah 52:8°n:271 7°yw

% 7 W2 IR PP Y 03 13702 23 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

7 w225 18N

“The glory of Havayah will be revealed, and all flesh to-
gether will see.” Even physical beings will perceive
G-dliness.
Isaiah 40:51:"n 11°yw°
:727°0°2°23170° 72‘7;"?3 X701 723 TI'?JN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,0 YW

72 TR ARANOW . L 1O D N

In Or HaTorah on Beha’aloscha the Tzemach Tzedek
writes that the revelation of the Infinite Light below just as
above is what is called “the unification of the Holy One,
blessed be He”; the volume on Nach quotes a passage from
here.

KEHOT'S NOTE

wan m9ynD 1M "unD OPRIR M9 YYD b (mbyna nTmIRa

JRDI YUP R°INW ROPNN°Y 2 772 971 0”MIR AR .72 TN Pp1

73 Uy 1INA TR yAITm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.17 ynw nvana
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Or HaTorah on Shemos refers to this passage on the
Infinite Light being grasped even by the human intellect
in the Time to Come; Kehot also points to Or HaTorah on
Bereshis on the same theme.

KEHOT'S NOTE
X ,1 NPWRI2 NPITING O3 7IRT LRI 1081w 7D °Y NN D NYMIR IR

75 NIARR IWIT° X7 WK 11INRR
The words here quote Shabbat 97a:4; the passage is shown

likuteitorah.com/likkutei-torah/rosh-hashanah/5/

76

77

78

79

RITW 131 70 DR " P08 1Ay 1Pans...

below.

Shabbat 97a:4"7:X 1% naw

X2 1797 :2°037 3902 npi? — DWaa TWINT whph w7 InK

MY PRI CIINT RIT P2 RGP R KPR LN 0P AR
PRRTY 7290 TR AANY,DOPRRE *32 DOPRRE 1T 47

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X LT8 N2w AR

09718 MAYna IR

“And they will go into the caves of the rocks and into the
holes of the earth, from before the terror of Havayah and
from the splendor of His majesty, when He rises to shake
the earth.” The Alter Rebbe reads it as awe felt physically
at the revelation of the Time to Come.
Isaiah 2:19v™: 2 171°yw°
P32 12983 7MY °7 702 "38n 7Dy nivonn 0”18 NiYna RN
dahul ety
And men shall go into the caves of the rocks, And into the
holes of the earth, From before the terror of the L-RD, And
from the glory of His majesty, When He ariseth to shake
mightily the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,279

TINA N2 9D
“For He is exalted, exalted.” The Alter Rebbe refers to his

explanation of this phrase elsewhere for the meaning of
“His majesty” (ge’ono).
Exodus 15:1°8:7"1 mnw
TPPYR TR 10K P NR 1P NR '??51};7? 121 YR IR
:0°2 1117 12397 010 IRI R3™3 i
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

™11 PANRTP DopnRynRn

“From the depths I have called You, Havayah.” The Alter
Rebbe connects it with drawing down the revelation that is
as before the contractions.

Psalms 130:1°X:%”p 0°7°1n

ORI DpRYRn NYYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7y BN AW

“Return, O Israel, unto Havayah your G-d.” It is the open-
ing verse of the discourse to which the text refers.

Hosea 14:2°2:7” ywin
A1Y2 NPY 2 PR M Ty P N
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TrEY RR 2180

“Terror and dread will fall upon them.” The Alter Rebbe
uses the phrase for the awe that the revelation of the Time
to Come will bring even to the physical.
Exodus 15:161v:1"0 mnw
7Y T TRY 92Y77TY 128D T 9YIT P72 T09) AR 0179y PEn
PP nToy 1‘:123
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I 2NTAR NN

Moshe at the burning bush: “Let me turn aside and see
this great sight.” The Alter Rebbe borrows the phrase for
the revelation that all flesh will see in the Time to Come.

Exodus 3:3°3:2 mnw

AYRY Y1 MA ST IRRITAR RN RITTIOR YR MRN
:myon

And Moses said: ‘I will turn aside now, and see this great

sight, why the bush is not burnt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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0°2%1 QNN

“You are standing today, all of you, before Havayah your
G-d.” It opens the discourse to which the Alter Rebbe
refers for the “days of the world.”
Deuteronomy 29:9'0:1”3 0°727
DYIPT DU 0PN 0P T a9 029D DI D°IE) OnX
PR WK 53 03Ut
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

210 TPy DO RPN
“For a thousand years in Your eyes are like yesterday when

it has passed.” The Alter Rebbe reads the “day” that in-
cludes a thousand years as the supernal root of time.

Psalms 90:4°7:'% 0°271n
12722 TANYR 72y °3 200K 0P PPY2 007 A2% 22
For a thousand years in Thy sight Are but as yesterday when

it is past, And as a watch in the night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11012 1w qwn2a

“For it comes in vanity and goes in darkness, and its name
is covered in darkness.” It describes the penitent who sees
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how his life was spent on the vanities of time.
Ecclesiastes 6:4'7:1 n2rp
1907 nY YN 927 Twna1 X2 D220
for it cometh in vanity, and departeth in darkness, and the

name thereof is covered with darkness;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ONmM11°1°y2 M2l

“Despicable in his own eyes, repulsive.” The Alter Rebbe
uses it for the penitent’s lowliness, which draws the super-
nal kindness down to him.

Psalms 15:4°7:1"v 0°2’1n

W) K21 977 Y2 1227 "7 K TNN) OXRI PPY2 M1
In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,

and changeth not;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar’s verse, now explained as the inner, supernal
kindness that is beyond compare.

Micah 7:1817:1 1191

7¥7 PUINaTR? NP1 NIRYY YWDy 1y 1Y R 7ind DROn
R 700 Y02 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2vPaw M nenne

“I dwell on high and in holiness, and with the crushed and
lowly of spirit, to revive the spirit of the lowly.” The super-
nal kindness reaches down to those who are low in their
own eyes.
Isaiah 57:157"0:1"1 7°yw°
RIT"NRY T19UR WATRY 010 100 W71 7Y 10 KD 07 R 10 %D
:0°KD71 27 Ni*Na?Y 0°90W M0 NNy Mmoo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TRNN 11 PONYA IR0 PR 7 29007 N1

The Idra Rabba: “And the secret of what is written, ‘Who is
a G-d like You,’ was said of Atik Yomin,” in the first tikkun
of the supernal beard. The Alter Rebbe quotes it to show
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that this kindness comes from the level above “the days of
the world.”

Zohar, Idra Rabba 11:100-11227>p-p:X”> X297 RITXT ,77t7 190

07 P nynn
“Who removes mountains, and they know not.” The Alter
Rebbe derives atik, “removed,” from ma’atik.
Job 9:5°71:°v 21K
:19X3 0297 WK T X1 07 POy
Who removeth the mountains, and they know it not, When
He overturneth them in His anger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o1 P2 5K TON
“The kindness of Kel is all the day.” G-d is called Kel be-
cause the Infinite Light is enclothed in Chesed.
Psalms 52:3°3:2”1 0°%°11n
:0i°7722 oK 797 19237 Ay PPannTn
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m12° Ton Ay

“For I said, the world is built by kindness.” This is the out-
er kindness, chesed olam, which brings the world into
being.
Psalms 89:3"3:1"0 0°2°11n
:D712 TN 120 DY 71327 107 ORIy YRR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a1y BN

Avraham “called there in the name of Havayah, Kel

olam.” The Alter Rebbe reads it as G-d enclothed in the

kindness that builds the world.
Genesis 21:33372:X” N°wx12

1071y DX 7 0w DYRIP YU IX22 PUR yun

And Abraham planted a tamarisk-tree in Beer-sheba, and
called there on the name of the L-RD, the Everlasting G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

©IR° 22 115y Tona

“For the king trusts in Havayah, and through the kindness
of the Most High he will not falter.” The Alter Rebbe reads
chesed elyon as the inner, supernal kindness from sovev
kol almin.

Psalms 21:8'1:X”> 0°7°1n
:0IR92 119y TONI N2 N2 PRI
For the king trusteth in the L-RD, yea, in the mercy of the

Most High; he shall not be moved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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1Ry TN
“I will be likened to the Most High.” The discourse the
Alter Rebbe cites reads adam (man) from adameh.
Isaiah 14:147: 7 v1°yw°
1PY? MaTX 2y N2y MUK
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And now, may the power of Ado-nai be great, as You have
spoken.” Moshe’s plea after the spies, which goes on to the
attributes of mercy; the Alter Rebbe refers to the end of his
discourse on it.
Numbers 14:171>:7”> 7272
MRY NI2T WRD 237X 19 KI7PTP 0P
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

22T P11
Aharon’s staff “blossomed and bore ripe almonds.” The
verb vayigmol shares its root with gomel chasadim, “who
bestows kindnesses.”
Numbers 17:2337:1 12713
n°2% TIARTIR M2 3T MY PORTON Y K37 nnpn i
:D°TRY PR30 P8 7R M0 R TP
And it came to pass on the morrow, that Moses went into the
tent of the testimony; and, behold, the rod of Aaron for the
house of Levi was budded, and put forth buds, and bloomed
blossoms, and bore ripe almonds.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 X 95 ° vTon

“The kindnesses of Havayah, for we are not consumed, for
His compassion has not ended.” One of the discussions of
divine kindness to which the text refers.

Lamentations 3:22275:°3 12X
2107 399°KY 22 31mN~RY %3 1 >0
Surely the L-RD’S mercies are not consumed, Surely His

compassions fail not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

hi~Xal~Risisciaah]
“Havayah — His adversaries will be shattered,” from

Chanah’s song. The text refers to its explanation of this
verse elsewhere.

I Samuel 2:10:2 R PX1w
0771 19717 197107 PIRTO0ER P72 7 0¥ DORYR 17 120 IR 0
Arwn 1R

They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
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the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 927 wn

“Moshe would speak, and G-d would answer him with a
voice.” The text refers to its explanation of this verse.

Exodus 19:190™:0” mnw

:21P2 12297 DOPPRT 127 YR TRR PIM 7730 8w PP o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

100 M3 71 BRI IR

“Fortunate are you, Israel; who is like you, a people saved
by Havayah.” The Alter Rebbe links it to “Who is a G-d like
You,” through Yisrael as yashar Kel.

Deuteronomy 33:29v”5:3”% 0°127

MR 2WTIWRY ANY 1 N2 Y DY 70 n DRI IR
19TN ingTPY AR 77 TIN WM

Happy art thou, O Israel, who is like unto thee? A people

saved by the L-RD, The shield of thy help, And that is the

sword of thy excellency! And thine enemies shall dwindle

away before thee; And thou shalt tread upon their high

places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 NYT™ NN PR P8a

When Betzalel pointed out that the Mishkan must be made
before its vessels, Moshe said, “Perhaps you were in the
shadow of Kel and you knew,” for Betzalel was named for
his wisdom.

Berakhot 55a:1227>:X 11”1 m>72

1229921 119K 19WR Ty” RN TIN2 WITRT T2 0K 1D KRY ...
YT 77 2N x2 Ny <4

R. Samuel b. Nahmani said in the name of R. Jonathan : He

was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell
Besalel, 'Make for Me a tabernacle, an ark and vessels',"
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

102 | Kehot’s note points to Numbers 16:1-18:32 for these

words.

Numbers 16:1-18:32275:17°-'R: 11 12713
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The maamar’s verse, which will now be explained through
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the two aspects of sin.
Micah 7:181:1 115°n
TY? PR ANPN NUIRYD YwRTRY 933 1Y RE1 3N XR
:N177 700 YR iBR
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

119 W12 RN 901 1Y KW 90N N

On “abundant in kindness,” Rabbi Eliezer says G-d sup-
presses the sin, citing “He will suppress our iniquities,”
and Rabbi Yosi bar Chanina says He bears it, citing “He
bears iniquity and passes over transgression.”
Rosh Hashanah 17a:122”7:X > mw wx?
37 7772y °2°7 797 B2 un — PT00 21” :0vniR Y nea
"27 MIPNINY W20 unT WY R 21D miR 11}]”?:5
yvn by 9237 7Y R RRIY LRI R RI00 92 %09
William Davidson, Vocalized Aramaic (CC-BY-NC)

1y wa1d

“He will again have compassion on us; He will suppress
our iniquities.” This is the verse behind the opinion that
G-d “suppresses” sin.

Micah 7:19v™:t 1271

:DMXV-2D 07 NiPER2 °PWN 10011y W22 upnT 1w
He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of

the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya ch. 1 teaches that at the time a person commits a
sin he is called “a complete rasha,” and that even one who
transgresses a minor rabbinic prohibition is called a
rasha.
KEHOT'S NOTE
X P78 R°IN IR7

922% 952 nanNy

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe quotes it with the Sages’ reading of “your heart.”

Deuteronomy 6:5°77:1 0°127
STTRR2221 AWDI2921 72277292 TRX 1 X HIIN)

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9127 "3wa 22k Ba2 nanNy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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97937 "1wa q22% Bo2 nanNy

“With all your heart: with both your inclinations, the good
inclination and the evil inclination.” This shows that the
faculty of desire, the evil inclination, can itself be turned
to the love of G-d.

Mishnah Berakhot 9:5°77:" N1372 mwn

0*127) PRIV ,1237 By 7720 KW QYD 7¥77 PY 7127 0K 200
;7227 223 .97Kn 2221 WD 2221 7227 223 9K 72 IK AT (1
NR Pvi1 R APOR L,AWRI P31 Y7 7373 230 %02 LR vl
AT TR 923 ,TTRD 292 MK 13T .A3Inn 232 ,ATRR 231 .7YD

1737707 0327 X2 .0°WTRT YT M3 T332 1I9R XINY T 9w

w5 123I027 1002
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Its foundation is in the holy mountains.” The Alter Rebbe
applies it to the faculty of desire, whose root is in supernal
holiness.
Psalms 87:1°K:1”d 0°7°1n
WTP™702 INTI0? 1Y Nintm mpIa?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IN[ NPn NNt
“This is the statute of the Torah,” the opening of the law of

the red heifer, the verse of the discourse to which the text
refers.
Numbers 19:272:1”° 72712
YR NP7 PRI 21277K 127 MNKY N MITWR 71700 NRY NNt
2 1Py NPYRY WK DI AZTPR WK Mnn MR 172
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WOR PN

“And a man wrestled with him until the break of dawn.”
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The text refers to the end of its discourse on this verse.

Genesis 32:257773:27% n°wx12
MY NIPY 7Y iy WK pAR™1 727 2Py 0N
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

571103 7Y PaR oYY

Rabbi Yehoshua ben Levi: Yaakov and the angel “raised
dust from their feet up to the Throne of Glory.” The dis-
course the text cites uses it for raising what is low up to the
highest level.

Chullin 91a:181”>:X XX 121N

12 Y20 97 TR 1190 2y 12 PwAT OR1 1Y IPARMA ORI 132

T1257 RD3 7Y ONYPXIN PR 19y RPN P72 YY) InRT N0

o1 PAR 1337 (3 ,X OIM) QNI 2°N21 1Y IPARTA RIT 2°ND
Wikisource Talmud Bavli (CC-BY-SA)

732 RO DTINT NWYS WX

“...of all that a person does, sinning by them.” The Alter
Rebbe uses the Torah’s phrase for the sinful act itself.
Leviticus 5:22275:°71 XIp™
APYITIWR P30 NORTPY MRYPY YIWN A3 W01 NTIX KIRTIX
£33 KoT? OTN7
or have found that which was lost, and deal falsely therein,
and swear to a lie; in any of all these that a man doeth, sin-
ning therein;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T2YN ARMIVT M7 NNXY

“And I will also remove the prophets and the spirit of im-
purity from the land.” In the Time to Come the evil of the
sinful act will be removed from the world.
Zechariah 13:2°2:3 °73t
TIRITM 0°28Y7 NINYTNR NPIOR NIR2X N ORI KT 012 N
TPIRTTIR P2YN TRRYT MITNKI DOR°AITNN D3 TIY 13D KA
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.3 ,2°701

1Y X2

In the Idra Rabba, “bears iniquity” is named as the second
tikkun of the beard of Atik Yomin. The text lists this page
among the Zohar’s discussions of “bears iniquity.”

Zohar, Idra Rabba 11:112-13:123-27p:X™ X371 K17X7 ,777 180
¥Ip”
1y Xw2

The Idra Rabba again names “bears iniquity” as the sec-
ond tikkun, as in the beard of Atik Yomin. The text lists
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this page.
Zohar, Idra Rabba 33:278-35:289-11"1y:3”% X371 X1TXT 77117 790
©"D:1"o
1y X2

The Idra Rabba describes one tikkun as “bears iniquity”
from one side and “passes over transgression” from the
other. The text lists this page.

Zohar, Idra Rabba 35:289-41:297R827 XX
X7:R"N-07D7:17D
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“He will suppress our iniquities, and You will cast all their
sins into the depths of the sea.” The Alter Rebbe reads it as
the suppression of the sinful act.
Micah 7:19v:1 13°n
:DJJ1NTQIJ"?; o’ m'?37;3 q"?rp‘m 11Ny W20 a7 10
He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of
the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2° mPIsn

In Acharei the Zohar describes how the sins of Israel are
taken and cast to the place called “the depths of the sea,”
citing Micah. The text refers to this passage.

Zohar, Achrei Mot 20:124-21:130-773p’> mn *IAX 300 190
570:R"

v nPIsn

In Emor the Zohar explains that a sin cast into “the depths
of the sea” is never found again, for the waters cover it.
The text refers to this passage.

Zohar, Emor 40:234-2447"17-7"97:10 IR Mahitafalale]

Another lesson is this, that the sin of this righteous man is
hidden in what are called “the depths of the sea”, just as one
who falls into the depths of the sea can never be found, be-
cause the waters cover him. What are these “depths of the
sea”? It is a deep mystery, which R. Simeon has explained.
All those that come from the violent side and are attached to
the “evil species,” the lower crowns, like Azazel on the Day
of Atonement, are called the “depths (m’zuloth=darifying re-
gion) ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1705 217 K

“...and let them not return to folly.” The sinful act, cast
into the depths, will not return to lead a person to sin.

Psalms 85:9°0:71”0 0°7°1n

5K PTO0TPRY InYTRR DIPY 127> 0D N DRT 137NN NynwR

19037 12107

I will hear what G-d the L-RD will speak; For He will speak

peace unto His people, and to His saints; But let them not

turn back to folly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“He will swallow up death forever.” Until then the act is
only suppressed; then it will be removed entirely.

Isaiah 25:8°m:772 W°yw°

07 11y NZM 232773 YyR AYRT T 3T Am NP Nl v93
377773 YIRT0R P

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1, Py

YWD 2y 299 1Y RW

The maamar’s verse, now read as two different treatments:

avon (the desire) is borne upward, pesha (the act) is
passed over and trodden down.

Micah 7:1817:1 191

7% PUITRY AnPna NN YweToy 23y 1iy Ripd 7ind PR

R 700 ¥AN3 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

e lLR Rl

“For behold, the kings assembled; they passed over to-
gether.” The Zohar on Vayigash reads it in connection
with “passes over transgression.”

Psalms 48:5°7:1”n 0°7°1n
A0 Y ’I'fij E’D??;tl 13773
For, lo, the kings assembled themselves, They came onward

together.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1PTR° 493y
On Vayigash the Zohar reads “they passed over together”
as the joining of the upper and lower worlds, for the sins of
the world are not passed over until they join, as it is writ-
ten, “and passes over transgression.”

Zohar, Vayigash 3:26-5:36172:’71-173:2 wa” 3777 100

R. Judah said: ‘There is in this verse a recondite doctrine of
faith, to wit, that when G-d is pleased with Israel and their
union is crowned, then two worlds meet together in union,
the one opening its store-house, and the other gathering in
the contents. Thus, “lo, the kings assembled themselves”, to
wit, the two holy worlds, the upper world and the lower
world.” R. Hiya said: ‘The same effect is produced by the
sacrifices, for when a sacrifice is offered up and each section
receives its due, then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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127 NPAW K7 °1OIN
“I, Havayah, have not changed.” The Infinite Light is the
same as before creation; only the sins hide it.

Malachi 3:6"1:3 25x7n
:00°92 K2 2pY°=12 DARY "NPIY R *1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 o°%o7an oo Y

“Your iniquities have separated between you and your
G-d.” Once the sins are borne and passed over, nothing
separates.
Isaiah 59:2’2:v”371°yw°
ITROT DPMIRLM D27PK 1777 023 DP7TIR P 0P NAYON *D
:yinwn 0In 0°1D
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 7120 oA

“The glory of Havayah will be revealed.” The Alter Rebbe
applies it to the revelation of the Infinite One upon the
penitent’s soul.
Isaiah 40:5°77:"n 11°yw°
727°71°2 92171 1?;"7; X701 T3 ﬂ'?.j(;}
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

130 7Y R onk PNy
Rabbi Acha bar Chanina: “for the remnant of His inheri-
tance,” and not for all His inheritance.

Rosh Hashanah 17a:14-151"0-777:X > 11w wR2
YYD 23 Py 1 Payn — vnim By Payed P2 oy X3
Dy 23yY np — 19y RPI1 omY oywE BY 92I91 1Y R R
I P2 V21PWY BB 21 0y ,wPn YYiTY 277 A2 RN 27 .30
M ,N2R°K Ai0? .RATIT AP? IN°2X 7 0K KNP AP wUnT
537 ,1°K 1717 MK 20010 0NN AP 1INK LAITN? KDE 21 7°09M
R? — m°9n32 0°pin KPY 2OKRIM R TIN2 WITRD A MK LM
.o 7Y 2991 1Y KA SRIY LT 100

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

AR LD
131 D99°WD YN DOWnRY mo

The Talmud’s conclusion: G-d bears iniquity and passes
over transgression “for one who makes himself like left-
overs.” The next section explains what this means.

Rosh Hashanah 17b:1':2 > miwin wx?
007WD gy DRy n?
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 19

132 an°ha KD 2py° °12 ANRY NP RY 11 IR

“For I, Havayah, have not changed, and you, children of
Yaakov, have not been consumed.” The Alter Rebbe reads
it as a complaint: G-d is unchanged, yet you have not come
to kelos hanefesh.

Malachi 3:61:3 °3x7n
:00°72 K2 23712 ORKR) "NPIY K7 °7 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 172572 Ty PR

“You have been shown to know that Havayah is G-d; there
is nothing else besides Him.” G-d remains single after
creation.

Deuteronomy 4:3571”7:*7 0°127

17290 TIY 1R DPPRT RIT 1 03 NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,70°727

134 2w K9S 1P NPT

“All before Him is considered as nothing.” A person can

know this with his mind and still not be moved in his soul.
Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 900
V”%pP:2"2
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

135 PNy 291 WOR 2Pn

“...the inner part of a man, and a deep heart.” The Alter
Rebbe uses it for the essence of the soul that understand-
ing alone does not reach.
Psalms 64:7°1:77°0 0°%°11n
PRy 29 ¥R 1) wann woen unn niy-ien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

136 NREY et wTIna

“In the third month after the going out of the children of
Israel from Egypt.” It is the verse of the discourse to which
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the text refers.
Exodus 19:1’R:0” mnw
277 W3 M7 DP2 07IER YIRD PRI NREY Wowa wIn2
10
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into

R 121 7119 DR *n P10 171y 17215, ..

PARAGRAPH 20

141

992 NN 2

“For You are my lamp, Havayah.” It opens the discourse to
which the text refers.

I Samuel 22:29175:275 2 PRIDW

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2V 1732 117 273 ARTD
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 Py T NN 2Py

Kehot points to the lexicon’s entry on Yisrael for the read-
ing of Yaakov as yud-akev. 142 "2y N103 a2 Ko NPamanY
Zohar I, 196ax ,13p XMt

KEHOT’'S NOTE

¥1 — 019w "Nawt 777 [R LKD) RE™M K™IN2 97 ORI 7Y U IR
T7T0YY LTPMIRDA 370 ApY° 2w 17T (27070 1WYTI2 MAR 1An] K7An3
,19] 13 PAR2 2pY° WM 7770 RMINCYY [T LRY] 77D 2pya IR vRan RY
523 MPW™ 2 WK PAR™ 1772 0w L[T,33] 2pYy waw 0°KRAT 1T L2
T NIMIR 1T 93 [R,12] 19092 71792 1772 WY L[3,10] 17 9190 KD D
L(T77,19) MBR PPV (R 2P ROMY YY) 1010y Dw apyi DR MR

.[5] .73 e

The Rebbe Rashab writes there that even the smallest
glimmer, coming through very many contractions, is still
G-dliness, and refers to this maamar on “coarseness of
spirit.” He suggests that such a glimmer may be lower
than the soul’s coarseness of spirit, since one is inward
and the other outward, but leaves it for further study, for

the soul too becomes a “yesh.”
KEHOT'S NOTE
NP2 1AVP IR BRI L L :RD Y YT YRR 1772 1UYAn »n7hoa Ra

3V 17279 1773 WA LMIPOR 070 U LTRD DOMIZNE M%7 Uy RaN

138 0%°2pY >nan 0°2apn an apy? 1 IRAW NPPRR TIRT PN2T DT wERY LMD M MDA 1Py TN P-R n
Kehot points to the Rebbe Rashab’s long series of dis- mw m’n‘? NRWAT M0 N0 *°nan 9711 HU?:‘? 7 D°NIXNX "M2°92
courses for the souls that receive from the level of the "2 AWYI INWIT CIAw PR a7E1 10 NPIRCA Na A NntIn na
heels. Y20 AP0 YY) 1AW Y R 27AYN pravwa qwnn YUy ety 10w

KEHOT'S NOTE LFIWR Y VOITR
LAEPNN Y 270 PUIWWR qwR IR

143 AN MI0"D
139 [a=nls iyl AR ek 1al=)]

The Raaya Mehemna on Pinchas speaks of the moisture in
“...peering through the lattices.” The Infinite Light reach-
es such souls only from outside and from afar.

the lung from which its adhesions come, and of the “wings
of the lung.” The Alter Rebbe cites it for the soul stuck in
Song of Songs 2:9°0:1 YN T the body like an adhering lung.
T MP3W 31203 0 TR AITNIT 0PI 997 IX 2% T it

:0°27M77TR ¥ NisPan

Zohar, Pinchas 46:266-48:2781”7y:1”1-1707:11 018,711 780

144 Y0377 .. w72

My beloved is like a gazelle or a young hart; Behold, he . .
The Tzemach Tzedek cites this Raaya Mehemna on the

wings of the lung, which must be without adhesion, and
writes that one may say the heart that the lung’s wings fan

standeth behind our wall, He looketh in through the win-
dows, He peereth through the lattice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

is Malchus, and the six wings of the lung are the six wings
KEHOT'S NOTE

of the seraphim that raise Malchus.
KEHOT'S NOTE
WY “XI7°0 K72 ©7% 1IR®M 9010 1PIYa” 1O%M TOP Y K 710 773 1PTINA
D15 TWWY PR X1 291 290 DY SD%an RPN 29107 9757 IRONW anow
79n nR 0°9Ynn oY 0°7Wwi °D10 YWY On IR

DL,awrnw 27y

140 12K 71891990

“Its inside inlaid with love.” This is the inward love of ke-
los hanefesh that these souls lack.

Song of Songs 3:10:’3 0°7°wi 1w
nI12n MION M 1990 1IN 9227 271 TR AR Ngy YTy
0977

145 1IN 11070 Qw2 Y12 RO

In that manuscript of the parallel discourse there is a gloss
by the Chassid Rabbi Rivlin ("22*7 »”X7m1) on the words
He made the pillars thereof of silver, The top thereof of gold, “and in the Raaya Mehemna this level is called adhesions
The seat of it of purple, The inside thereof being inlaid with of the lung,” pointing to the Zohar on Tzav, page 28, and
to a manuscript discourse beginning “Lemaan tizkeru” on
this.

KEHOT’'S NOTE

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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146 e RIyen asYm

Kehot points to a discussion there of the counsel for one
whose body does not let the soul’s light shine.
KEHOT'S NOTE
.T2°RY 7P °Y 19”00 1”0 IR

147 CN OpT) MW D A

Tanya ch. 29 brings this “counsel given in the holy
Zohar,” “a log in which the light does not rise is struck...,”
for one whose heart is closed like stone, and explains it as
making oneself despicable in one’s own eyes.

KEHOT'S NOTE

5NNy Npnn N7MIRA AXTY .Y °D R°AN 1IRT

148 NT1711°92 P00 RDT NDIA P PWYAM K171 2 PYP0 RPT NYN
»5 PwYan KWt

On Shelach the head of the heavenly academy reveals: “A

log whose light does not rise is struck, and it shines; a

body in which the light of the soul does not rise is struck,

and the light of the soul rises.” The Alter Rebbe reads

“striking” as humbling oneself.

Zohar, Sh'lach 25:202-26:2101:173-2"1:7172 72 2w 7m0 190

PARAGRAPH 21

149 o 1> 2P TANY 12293 ANk

“And he blesses himself in his heart, saying, ‘I will have
peace, for I will go in the stubbornness of my heart.”” The
Torah’s words for one who sins and assures himself that all
will be well.

Deuteronomy 29:181":1”2 0°727

“mip> ooy K 12392 TN NN TPRT 127NN IynY2
TINRETTNN M7 190 1907 72X 227 MR *D Y

and it come to pass, when he heareth the words of this curse,

that he bless himself in his heart, saying: ‘I shall have peace,

though I walk in the stubbornness of my heart—that the wa-

tered be swept away with the dry’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7, 05 0737
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“The sacrifices of G-d are a broken spirit; a broken and
crushed heart, O G-d, You will not despise.” The Alter
Rebbe asks why the verse needs to say “You will not
despise.”
Psalms 51:19v>:x"1 0°2°71n
:Man X2 0°p2K 19731 13W1727 113w M0 0°poK PN
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The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

V7 °Y DMIZPT IR PR 03 AR 07 L,K1 00900

151 79711 2w 2bnw 770 0

Or HaTorah on Chukas refers to this question, why a bro-
ken and crushed heart would be thought contemptible,
and discusses it again further on.
KEHOT'S NOTE
.MANN Y 03 OW AR ROP %1 9NN Y NPIN D N7MRA

PARAGRAPH 23

152 | The same teaching of Rabbi Yehoshua ben Levi in the
sixth chapter of Sanhedrin, which the text cites at 43b.
Sanhedrin 43b:2°2:2 3”1 1717110
- MPAY 2P0 DT 07 WP IPIY TRt 2 13 YUY 230 T
71790 ANYTY " IR 4T3 A0 0 - A Lim3 vy 10w
M MRV L1210 NP P2 2P 1P°RD N2 1Y mPYn
277 MRIY LNOXRI INPDA PRY XX ,TIY XY 71720 11 DR
AN KD DOP9R 1273 203
William Davidson, Vocalized Aramaic (CC—BY—NE) S
153 | Whoever’s mind is humble is regarded as though he of-
fered all the sacrifices, as it says, “The sacrifices of G-d are
a broken spirit,” and his prayer is not despised, as it says,
“A broken and crushed heart... You will not despise.”
Sotah 5b:22:2°71 M0
Wi 210 M7 223 077173 D IR K2 MY 12 YWY 231 MK
91y 95 — 171y PR DI 0R WIpRT NUAY AYYIY X3 72
Yoy Toyn 179V ANYTY m I 4T3 A0 2P — A T3
M7 0°P%K A MRIY 0713 Ni127pT P2 2770 19°KRD N7
373 397 WY LNONRI PN PRY KPR LTI KDY 3w
Zan Ko ooy na T
William Davidson, Vocalized Aramaic (CC-BY-NC)

154 772w M7 Q%poN SNt

“The sacrifices of G-d are a broken spirit.” A broken spirit
is praised, which is why “You will not despise” needs
explaining.
Psalms 51:19v”:8”1 0°%°71n
:Man X2 0°p%K 19731 12W1727 173W1 M0 0ROt
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

155 AW mA

The Zohar notes that only of this offering is it written “a
broken spirit,” unlike other offerings, which bring peace
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and joy above and below. It is among the places the text
lists.

Zohar, Tazria 24:123-25:13477%p:7773-3"9p: 773 Y710 ,71t7 790

TAWN w1721 2R

“I dwell on high and in holiness, and with the crushed and
lowly of spirit.” Daka here is one who is crushed in his
very nature.
Isaiah 57:1570:1"17°yw°
ROT"NRY 120K WiTRY 0iR i WY 1Y 19W K1 07 78R 715 0D
:0°KD71 27 Ni°Na?Y 0°90W M0 ninaY Moo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIS

N2T NXY

In Emor the Zohar asks why the Holy One, blessed be He,
who rests only in a whole place, rests in a broken vessel,
“with the crushed and lowly of spirit,” and answers that
such a place is the most whole of all, for one who lowers
himself draws the supernal majesty to rest on him. The
text cites the end of 90b.

Zohar, Emor 11:36-13:4611:37>-1"2:X 71K , 717 790

N2T NXY

In Pekudei the Zohar cites “with the crushed and lowly of
spirit” as the place the Holy One, blessed be He, desires.
The text lists this page.

Zohar, Pekudei 25:234-26:2461"137:179-7"77:11"3 STIPD AT 990
For, when the sun turns away his face from the moon, and
does not shine upon her, she has no light whatever and so
does not shine, but is poverty-stricken and dark on all sides;
but when the sun turns towards her and radiates his light
upon her, then her face is illumined and she adorns herself
for him as awoman for a man. She thus is then invested with
the dominion of the world. So David adorned himself after
this very manner. Now he would appear poor and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DMYPaY %997 ¥R 7770 2Py 'Ba

There the Alter Rebbe reads “a land of mountains and val-
leys” as Avraham’s kindness (the mountain) flowing from
his “I am dust and ashes” (the valley), self-nullification.
KEHOT'S NOTE
2,m b

19711 93w Ak

Rabbi Shimon teaches that the poor are closest to the
King, as it is written, “A broken and crushed heart, O G-d,

likuteitorah.com/likkutei-torah/rosh-hashanah/5/
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You will not despise,” for no one is as broken-hearted as a
poor man. The text lists this page.

Zohar, Beshalach 27:358-28:368-r”1w:1”> nbwa ,Amn 790
n”ow:n”J

“wilt do what is right in His sight” refers to the Zaddik; “and
will give ear to His commandment” refers to Nezah
(Victory), while Hod (Majesty) is indicated in the words: “and
keep all His statutes”. Further, the words “I am the L-rd that
healeth thee” refer to the Holy King.” AND THE L-RD SAID
UNTO MOSES, BEHOLD I WILL RAIN BREAD FROM
HEAVEN FOR YOU. R. Judah quoted here the verse: Blessed
is he who considereth the poor: the L-rd will deliver him in
time of trouble (Ps. 41, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Asked which is better, rebuke for its own sake or humility
not for its own sake, the Talmud answers that humility
even not for its own sake is better, for from “not for its
own sake” one comes to “for its own sake.”
Arakhin 16b:81:2 11 12y
XU My ANYR AR IYRY 2377 A2 TN 021 AR Ry
XD*TY RY? MIYT NPTI KDY P2 TN PRTY IR 0 Y
27 KT LRDVTY ) ARG XPY 70PIR AT MY IR KT
XPY *D Dy A Ni¥n m7in2 oIX pioy? 09iYP 37 My A
TR X2 Maw'? Xow ey Moy
William Davidson, Vocalized Aramaic (CC-BY-NC)

72187 °12% N°Ww3 9y°a7 oA

“On the fourth day, the prince of the children of Reuven.”
The text cites the Midrash Rabbah on Nasso on this verse.
Numbers 7:30°7:'1 1272
PIRPTYI2 RPN 12987 327 R0 v o
On the fourth day Elizur the son of Shedeur, prince of the

children of Reuben:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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Kehot points to Or HaTorah on Bereshis for another dis-
cussion of “for the remnant of His inheritance.”
KEHOT'S NOTE
X ,X NPWRI2 N7MIR O R

NP NINYR

“...for the remnant of His inheritance.” The final words of
the phrase, now explained as the condition for the
kindness.
Micah 7:181:1 115°n
TY? PIITND iN703 MRY? ywETey 1) 1y K1 m) oxn
:N177 707 YR iR
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
9D YR DOWRY MR
The Talmud reads “for the remnant of His inheritance” as
“for one who makes himself like leftovers.”
Rosh Hashanah 17b:1°:2 > mwn wx?
D97WD gy DRy np
William Davidson, Vocalized Aramaic (CC-BY-NC)

apye nbm

“And I will feed you the inheritance of Yaakov your father.”

The Alter Rebbe identifies “His inheritance” with the in-

heritance of Yaakov, a flow from the Infinite Light.

Isaiah 58:147:n”117°yw°

n2M1 PR?IRM vIX (CMn3) Pnn2] oy TAIIIM NPy ynn W

127 °7 99 93 IR pY?

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

P A a7

nona ban apym

“For the portion of Havayah is His people; Yaakov is the
lot of His inheritance.”

Deuteronomy 32:9'0:27% 0127
:inbna an 3py? iny 1 pon 0
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A remnant shall return, the remnant of Yaakov, to the
mighty G-d.” The Zohar reads it as the blessings that
remained.

Isaiah 10:21R872:™ 1o yw°

7923 '?}5"??5 2PV IRY W7 IRY
A remnant shall return, even the remnant of Jacob, Unto
G-d the Mighty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TINNWRT PR INIT2 POX 2P INY W INY

Rabbi Chiya reads “A remnant shall return, the remnant of
Yaakov” as “the other blessings that remained,” citing
“And the remnant of Yaakov shall be...”. The text cites this
as the end of Vayeitzei (146b); Sefaria places this page at
the close of Toldos.

Zohar, Toldot 19:202-2081”7-2"1:0”> MT2IN ,7M1 190
R. Hiya cited the following verses in regard to Jacob’s bless-

ings: ‘“A remnant shall return, even the remnant of Jacob”
(Is. 10, 21). ‘This is a reference’, he said, ‘to the remainder

likuteitorah.com/likkutei-torah/rosh-hashanah/5/
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of the blessings. It is further written: “And the remnant of
Jacob shall be in the midst of many peoples (i.e. all the peo-
ples, and not Esau alone), as dew from the L-rd, as showers
upon the grass” (Micah 5, 6).’
The Zohar; London, Soncino Press, 1933 (Public Domain)
2P9° NPARY M
“And the remnant of Yaakov shall be in the midst of many
peoples like dew from Havayah.” The Zohar cites it with
the previous verse.
Micah 5:6:’71 191
2@y™?2y O°2°202 N NRR P02 021 0°RY 2123 I WY M
DTN 337 207 K2 WK M2 X7 WK
And the remnant of Jacob shall be in the midst of many peo-
ples, As dew from the L-RD, as showers upon the grass, That
are not looked for from man, Nor awaited at the hands of the
sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
0,07

MWl By nay M

“The stream would have passed over our soul.” The Alter
Rebbe reads nachlah as the inheritance that passes over
the soul as a makif.
Psalms 124:4°7:773p 0°2°11n
2IWDI7PY 72y 7771 1DYY 0O IR
Then the waters had overwhelmed us, the stream had gone
over our soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Its inside inlaid with love.” This is the inward love that
the encompassing light does not yet bring.
Song of Songs 3:10:"3 0°7°wi W
niagn A3OX MY 1990 1IN 93373 30 0T M93 ALY TRy
07
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar’s verse, now fulfilled for the one who makes
himself like leftovers: G-d’s kindness bears his iniquity
and passes over his transgression.

Micah 7:1817>:t 191
7¥? PNtRD INPn1 NN YWRTDY 19y 1Y Rd 7R DR
NI 70N YROTD iBK
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Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot points to the lexicon’s entry on water, which is
likened to Chesed, as the maamar says here and at its
opening.
KEHOT'S NOTE
1”00 ,1n NIR R”RR AR

175 IR MI90 PPN OO

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R”Y0 ,1n 1%°2

176 ARNaT R PPwRYS

The Mishnah speaks of watering animals before slaughter-
ing them, and the Talmud explains that a person should
give his animal water and then slaughter it “because of the
adhesion of the hide.” Kehot cites it for the Alter Rebbe’s
image of water loosening adhesions.
Beitzah 40a:14-151"0-77%:X "1 11¥°2
NX UMY PRYR 22X ,NIM2TRD IX PUNIYY PRYR TR~
.1DK2 NiIPT — NI .9°Y2 niIpT — nina 1 19K .ninvan
12 ywn R MOMIIR 23K XN 200iY PR Y o7 i ny
RWRT K20 DR ,LINY? TN INRN3 UPK YT
William Davidson, Vocalized Aramaic (CC-BY-NC)
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