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“And it shall come to pass on that day
that a great shofar shall be sounded”

The shofar of Rosh HaShanah draws G-d’s kingship down anew
from the encompassing light into the light that fills the worlds,
renewing the year’s life and filling the blemishes of sin through
the inner heart’s cry; yet even the encompassing light is still
defined by the worlds. The “great shofar” of the Future will draw
from G-d’s essence beyond all worlds, the Will of all wills, and so
it will reach even the most distant souls and bring complete self-

nullification and awe.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/rosh-hashanah/4/



THE BIG IDEA

The shofar of Rosh HaShanah draws G-d’s kingship down anew from the encom-
passing light into the light that fills the worlds, renewing the year’s life and filling
the blemishes of sin through the inner heart’s cry; yet even the encompassing light
is still defined by the worlds. The “great shofar” of the Future will draw from G-d’s
essence beyond all worlds, the Will of all wills, and so it will reach even the most

distant souls and bring complete self-nullification and awe.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Isaiah calls the shofar of the Future “great,” and how Rosh HaShanah can be
both “the beginning of Your works” and “a remembrance of the first day.” Rosh HaShanah is the head
of the year: each year G-d’s kingship, the life-force of all the worlds, withdraws to its source and must
be drawn down anew, and this now depends on our arousal from below, through the Kingship,
Remembrance and Shofar verses. The shofar’s wordless sound comes from the inner heart, the
Supernal Will above intellect, revealed above all in the cry of the baal teshuvah; it draws from the
higher Name Havayah, above Chochmah, and so fills the blemishes that sin made in the lower Name,
while the physical ram’s horn brings that compassion down into physical life. Yet all this comes from
sovev kol almin, which is still related to the worlds. The great shofar will draw from the essence beyond
them, the Will of all wills: it needs no Kingship or Remembrance verses, names no one who sounds it,
arouses even those lost in “Assyria” and “Egypt,” and brings complete love and awe. The Jubilee and
the blast after Ne’ilah are foretastes, and the handbreadth of today’s shofar will give way to “length of
days.”

OUTLINE

1 The head of the year M

Two questions, about the great shofar and about “the beginning of Your works ... a remembrance of the first
day”; Rosh HaShanah as the head from which a new life-force flows into the year, now dependent on our
arousal from below.

2 Kingship and Remembrance 12-4

Making G-d King draws His Malchus, the worlds’ life-force, anew from the encompassing light into the in-
dwelling light; we ask Him to “remember” the worlds, which are as nothing before Him.
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3 “With the shofar”: the inner heart

15-6

The shofar’s simple sound comes from the inner heart, the Supernal Will above Chochmah, revealed in the

baal teshuvah'’s cry; it is above the letters of the Torah, which come from Chochmah.

4 Filling the blemishes; the ram’s horn

17

Teshuvah and the shofar draw from the higher Havayah to fill the blemishes of sin in the lower Name; the
physical ram’s horn brings abundant compassion down into physical life.

5 Why the shofar of the Future is great 18
Even the encompassing light is defined by the worlds; the great shofar draws from the essence beyond them,
the Will of all wills and “His great Name,” so the Future will have Shofar verses alone and no sounder is
named.

6 They shall come and bow down 19-11
The great shofar reaches even the souls lost in the pleasures of “Assyria” and crushed in the straits of
“Egypt”; the holy mountain and complete awe in Jerusalem; the Jubilee and Ne’ilah as foretastes.

7 Havayah as Elokim; the handbreadth 112-15

Through “Havayah shall be Elokim to me,” the Future shofar draws from above Havayah; the hand-

breadth of shofar, sukkah and lulav, the yud of contraction, will give way to “length of days” above the

Ten Sefiros.

KEY CONCEPTS

The light that fills all worlds and the light that
encompasses allworlds 7729y 93 22107 7%y 75 K9nn

Memalei is G-d’s life-force clothed in each world according
to its capacity, which is His kingship; sovev is the light
above the worlds that does not change through them.
Today’s shofar draws from sovev into memalei.

Making G-d King 03°%y °115°%nnw >715

G-d’s kingship is the life-force of the worlds and withdraws
to its source each year; the Kingship verses of Rosh
HaShanah, an arousal from below, draw it down anew.

The inner dimension of the heart 27771 n»°19

The Supernal Will above intellect, as against the outer
heart, whose feelings follow understanding. It is revealed
in the wordless cry of teshuvah and in the shofar’s simple
sound.
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The lower Havayah, whose letters are the Sefiros of the
chain of descent, is blemished by sin; the higher Havayah,
the Supernal Will above Chochmah, is drawn down by
teshuvah and the shofar to fill the blemishes.

The Will of all wills 77137 %27 X197

The source of every will, above the inner dimension re-
vealed now and above sovev kol almin; the source of the
great shofar of the Future.

The great shofar 7173 191w

The shofar of the Future, drawing from G-d’s essence be-
yond the category of worlds, “His great Name”; its fore-
tastes are the Jubilee shofar and the blast after Ne’ilah.

Handbreadth nav

The measure of shofar, sukkah and lulav, from “My right
hand spread out (tipchah) the heavens”: the yud of
Havayah, contraction. In the Future it gives way to “length
of days,” above the Ten Sefiros.
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SECTION 1 - 11

The head of the year
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“And it shall come to pass on that day that a great shofar shall be sounded, and those who were lost
in the land of Assyria and those who were cast away in the land of Egypt shall come, and they shall

bow down to Havayah on the holy mountain in Jerusalem.”

The maamar opens with Isaiah 27:13, a prophecy of the final redemption: a great shofar will sound, and even
the exiles lost in Assyria and scattered in Egypt will return and bow to G-d in Jerusalem. Each phrase of this
verse (“great shofar,” “lost,” “cast away,” “bow down,” “holy mountain,” “Jerusalem”) will be explained in
turn.
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We need to understand what is said, “a great shofar”: what is the superiority of a great shofar over a
shofar that is not great, such as the shofar of Rosh HaShanah at the present time,

The first question: why does the prophet call the shofar of the Future “great”? The shofar we blow on Rosh

HaShanah today is not called great, so what extra quality will the future shofar have?
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as it is said, “And Ado-nai Havayah will sound the shofar,” and “a great shofar” is not mentioned?

(This question is explained in the Zohar, Parshas Va’eschanan (266b); see there.

Zechariah 9:14 also describes G-d sounding a shofar but does not call it great. The Alter Rebbe notes that the
Zohar on Parshas Va’eschanan already asks what difference it makes whether the shofar is large or small,
and answers that it is the supernal shofar of the Jubilee, through which slaves go free.
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This verse is also mentioned in the Gemara (Berachos, chapter 9, 56b; Rosh HaShanah, chapter 1,
11b; Sanhedrin 110b; Makkos, end of 24a); [in Midrash] Rabbah, Lech Lecha, section 42, on the
matter of “And it shall come to pass”;
This gloss lists other places where the verse appears. In the Talmud it is quoted for one who dreams of a sho-
far (Berachos 56b), for the future redemption in Tishrei (Rosh HaShanah 11b), and for the return of the lost

tribes (Sanhedrin 110b, Makkos 24a); Bereishis Rabbah 42 lists it among the verses where vehayah, “and it
shall come to pass,” announces joy.
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Vayetze, section 70; Naso, section 13; Midrash Ruth, at the end of the section “And the name of the
man was Elimelech”; and in Midrash Esther, on the verse “And it came to pass in the days of.” On
the matter of bowing down: Parshas Vayera, section 56.
The list continues: Bereishis Rabbah on Vayetze, where G-d tells Yaakov that all the consolations of his chil-
dren will come with the word vehayah that he himself used; Bamidbar Rabbah on Naso; Midrash Ruth; and

Midrash Esther, whose introduction contrasts vayehi, a word of trouble, with vehayah. On bowing down,

Bereishis Rabbah 56 teaches that the exiles will be gathered in only in the merit of bowing, citing this verse.
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On “in Jerusalem”: in Koheles Rabbah, at the end of the section “All the rivers.” And this verse,
“And it shall come to pass on that day,” etc., is also mentioned in the Zohar, Part I, Parshas
Vayigash (210a); Vayechi (250a);

On the word “Jerusalem,” Koheles Rabbah on “All the rivers go to the sea” teaches that the place where Israel

gathers in this world is where they will gather in the Time to Come, and cites this verse. The Zohar also cites
the verse in several places; in Vayigash it says that all that was lost in exile will return.
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Beshalach (46b); Vayikra, 6b.) Now, on Rosh HaShanah we say, “This day is the beginning of Your
works, a remembrance of the first day.” Seemingly there is a contradiction here, its beginning not

[agreeing with] its end:

After the last Zohar references the discussion proper begins, with a second question from the Musaf prayer
of Rosh HaShanah: “This day is the beginning of Your works, a remembrance of the first day.” The two halves
of the phrase seem to contradict each other.
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for “This day is the beginning of Your works” implies an actual beginning, that is, that on it He re-
news the world each year; and afterwards it says, “a remembrance of the first day,” which implies
that it is nothing

“The beginning of Your works” sounds like a true beginning: each Rosh HaShanah G-d creates the world

anew. But “a remembrance” suggests that the day only commemorates something that happened long ago.
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but a remembrance, to remember the first day, on which the world was created during the six days
of creation. But in truth both are true, for

If Rosh HaShanah only recalls the first day of creation, it is not itself a beginning. The Alter Rebbe answers

that both descriptions are true, each in its own sense.
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the matter of Rosh HaShanah, which is called “head” (rosh), is, by way of analogy, like the head of a
person. It is the source of life-force (chayus) for all the limbs; in it is the first revelation of the life-
force as awhole, and from it are drawn to all the limbs, in particular, their life-force and existence,
which at first were included in the head and brain in concealment.

He begins with the name rosh, “head.” In a person the head is the source of life for the whole body: all the

life-force is first gathered there in a hidden, general form, and from there it flows to each limb in particular.

likuteitorah.com/likkutei-torah/rosh-hashanah/4/ 6



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

1993 DR O9YR 0°2KRT D95 Wl NIND MvwIwNAR 1Ian1 MIna RO NPROwn Wl 1own 0D
15 19D 93997 NIRTD PYS

For the seat of the intellectual soul is in the brain, and from it the powers of the soul spread out to

all the limbs, from concealment into revelation: to the eye, to see, and to the foot, to walk, etc.

The intellectual soul resides in the brain, and its powers spread from there to the limbs: sight to the eye,
walking to the foot. What is hidden and general in the head becomes revealed and specific in each limb.
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So too, Rosh HaShanah is the first revelation of the life-force of the whole year as a whole. For it is
written, “And You give life to them all,” and every single day, “they are new every morning”: the

life-force is renewed, so that the life-force of this day is not like that of yesterday.

In the same way Rosh HaShanah is the head of the year, the first revelation of the whole year’s life-force as
one. Nehemiah 9:6 says G-d “gives life to them all,” and Lamentations 3:23 says His kindnesses are “new

every morning”; so each day receives a fresh life-force of its own, not yesterday’s.
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And so too, in particular, the festivals throughout the year, on which abundant life-force is drawn
down, with an added elevation beyond the weekdays, as is known: all these levels of life-force come

and are drawn from the level of Rosh HaShanah, and it includes them all together.

The festivals draw down an even greater life-force than ordinary days. All of these, the daily and the festival
life-force alike, come from Rosh HaShanah, which contains them all together.
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(For Pesach, Shavuos and Sukkos correspond to the three Patriarchs. Avraham is the level of
Pesach, “Knead and make cakes,” and he is Chesed (kindness), the right arm. Shavuos: the Giving
of the Torah with the sound of the shofar, the ram of Yitzchak. And Sukkos is the level of “And
Yaakov journeyed to Sukkos.” And these are the two arms and the body.
This gloss shows how the festivals relate to Rosh HaShanah as limbs to a head. As the Tur (Orach Chaim 417)
brings, Pesach corresponds to Avraham, who said “knead and make cakes” on Pesach; Shavuos to Yitzchak,
since the shofar at Sinai came from the ram offered in his place; and Sukkos to Yaakov, who “journeyed to

Sukkos.” In the Kabbalistic image of the body these are Chesed, the right arm, Gevurah, the left arm, and
Tiferes, the body.
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And Chanukah and Purim are the “two thighs of truth.” All this is the level of the body; but Rosh
HaShanabh is the level of the head, in which the life-force of the whole body is included, and it cor-
responds to Adam, the first man. And Yom Kippur is also called “Rosh HaShanah” in Scripture, and
it is the level of the soul and the inner dimension.
Chanukah and Purim correspond to Netzach and Hod, here called the “two thighs of truth.” All these festi-
vals are limbs, but Rosh HaShanah is the head that holds the life of the whole body, and it corresponds to

Adam, who was created on Rosh HaShanah. Yom Kippur is also called rosh hashanah in Ezekiel 40:1 (“at the

beginning of the year, on the tenth of the month”), and it is the soul, the inner dimension, of the head.
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For in the level of the head, too, there is an inner dimension (pnimiyus) and an outer dimension
(chitzoniyus); and so it is written in Pri Etz Chaim, that the nesirah (separation) of Yom Kippur is in
the mystery of the inner dimension, and that of Rosh HaShanah in the mystery of the outer dimen-
sion. And see in the Zohar, Parshas Emor (96b), “the head and the skull,” etc., and in the Mikdash
Melech there.
Even the head has an inner and an outer dimension. The Arizal’s Pri Etz Chaim teaches that the nesirah, the
Kabbalistic “separation” of Malchus from Z’eir Anpin during the Days of Awe, is done in its outer aspect on

Rosh HaShanah and in its inner aspect on Yom Kippur. The Zohar on Emor, with the Mikdash Melech com-

mentary, is cited for the levels of the head.

01 7P Q% 91PRR N1PAT TR RIT 12 99 [x 7y 0] RPYD 17077 [xun xa7xa] PPN 9
TARD 7AW P N1PAT PR 20 59191 A0 190y XA T N 130w 1t onan 1oynbw 173 07

And see the Idra Zuta, end of 288a.) For it is on it that the life-force is drawn from the Source of life,
who gives life to the living, the Infinite One (Ein Sof), blessed be He, who is above the level of our

time. And this life-force is higher, and it includes all the portions of the life-force of the year as one,

After a further reference to the Idra Zuta, the main argument resumes. On Rosh HaShanah the life-force is
drawn from the very Source of life, the Infinite One, who is above time as we know it, and this life-force con-

tains all the portions of the coming year as one.
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except that in it they are still in concealment, as [explained] above in the analogy; and afterwards

they are drawn from concealment into revelation, in each and every period, as is fitting.

As in the analogy of the head, the year’s details are still hidden within it on Rosh HaShanah. They are re-

vealed later, each in its proper season.
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However, it is first divided into the twelve months of the year: on the first day of the month a gener-
al life-force for the month is drawn down, and for this reason it is called Rosh Chodesh (the head of
the month),

The general life-force of the year first divides into twelve months. Each month receives a general life-force of
its own on its first day, which is why that day is called Rosh Chodesh, the “head” of the month.
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for it is the general life-force for the month; and from it, it is afterwards divided into days, and
down to hours and moments, etc. And this is [the meaning of] what our Sages, of blessed memory,

said: “A person is judged every day,” although in truth Rosh HaShanabh is the day of judgment.

From the month the life-force divides further into days, hours and moments. This explains the Talmud’s
view (Rosh HaShanah 16a) that “a person is judged every day,” even though Rosh HaShanah is the day of

judgment.
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But the explanation is that on Rosh HaShanah there is the judgment and the verdict for each and
every one concerning the general life-force: whether to draw down the first revelation of the gener-

al life-force. Nevertheless, there is also

The two judgments do different work. On Rosh HaShanah each person is judged on the general life-force:
whether the first revelation of life for the whole year will be drawn down to him at all.
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a judgment every day: whether he is worthy to have a step-by-step descent (hishtalshelus) from the
general life-force to the particular life-force, that is, that it be drawn from concealment into revela-
tion. For although he has already been judged on Rosh HaShanah with the drawing down of a gen-
eral life-force,

Each day there is a further judgment: whether the general life-force will flow down step by step into the par-

ticular life-force of that day and be revealed. Being granted the general life-force on Rosh HaShanah does

not yet guarantee its daily expression.
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it is still possible that [life-force] will not be drawn from the general life-force into revelation in
particular, just as it is possible that life-force will not be drawn from the brain to some limb, and
the eye will not be able to see, nor the foot to walk, etc.,

The body offers a parallel. The brain may be alive, yet life may fail to reach a particular limb, so that an eye
cannot see or a foot cannot walk.
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519 99
and the life-force that belongs to that limb remains in the brain in concealment, held back in the
brain and not drawn and spread out from there to the limbs. So too, it can

In such a case the life meant for that limb stays hidden in the brain, held back instead of spreading out. The
same can happen with the life-force of the year.
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be that the particular life-force will remain [within| the general life-force of Rosh HaShanah, and
then he will receive that kindness in the higher world. And about this is the judgment every day,
etc.

A person’s particular portion may stay hidden within the general life-force of Rosh HaShanah. The text says

that he then receives that kindness in the higher world, and whether it is revealed here below is what the dai-
ly judgment decides.
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(And see what is written about this in Parshas Korach, on the verse “And it bore ripe almonds,” and
see what is written in Parshas Re’eh, on the verse “And He will bless you in all that you do.”) But on
Rosh HaShanah the general life-force for the whole year is drawn down, and this is the drawing
down of an actually new life-force.

Two discourses elsewhere are cited, on Aharon’s staff that “bore ripe almonds” (Korach) and on “He will

bless you in all that you do” (Re’eh). The main point resumes: on Rosh HaShanah the general life-force of the

whole year is drawn down, and it is truly new.
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Therefore every Rosh HaShanabh is called “the beginning of Your works,” for light and life-force are
drawn anew for the coming into being of the world. For on the Rosh HaShanah of last year the life-
force was drawn down only for one year, from above time into time.

This is why every Rosh HaShanah is called “the beginning of Your works”: the light and life that bring the

world into being are drawn anew. The life-force given on last year’s Rosh HaShanah came down from be-
yond time into time for one year only.
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And so too at the beginning of the creation of the world: the drawing down of the life-force on that

Rosh HaShanah was for one year, from above time, as it is written,

The same was true at creation itself. The life-force drawn on the first Rosh HaShanah was also given for one
year, coming from a level above time.
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“For a thousand years in Your eyes are like yesterday”: that is, the six thousand years that the world
exists are only six days. (And see the Responsa of the Rashba, Part I, end of section 9 and begin-

ning of section 423.)

Psalms 90:4, “a thousand years in Your eyes are like yesterday,” means that from G-d’s perspective the six
thousand years of the world’s existence (Rosh HaShanah 31a) are like six days. The Alter Rebbe also points to

two responsa of the Rashba.
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Yet this too is the level of time; and above this there is no time at all, and it includes all the time in

the span of the six thousand years in a single glance. And from there the life-force is drawn

Yet even “a thousand years as a day” is still a measure of time. Above it is a level with no time at all, which

takes in all six thousand years in a single glance, and from there each year’s life-force descends.
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on Rosh HaShanah for one year. And afterwards, on [the next] Rosh HaShanah, which is called “the
festival on which the moon is covered,” that is, the first life-force ascends and is covered and in-
cluded in its source, and through the shofar and the prayers an actually new light and life-force is
drawn down for one year.
Rosh HaShanah is “the festival on which the moon is covered” (Rosh HaShanah 8a-b), since the moon is hid-
den at the start of the month. The Alter Rebbe reads this inwardly: the previous year’s life-force ascends, is

covered and absorbed into its source, and through the shofar and the prayers a completely new light and life
for the coming year is drawn down.
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Therefore it is called “the beginning of Your works,” an actual beginning. Even so, it is also only a
remembrance of the first day, for on the first Rosh HaShanah all this was from His own side, “for

He desires kindness,”

That is why Rosh HaShanah is a true “beginning.” Still, it is “only a remembrance” of the first day, because
on the first Rosh HaShanah G-d gave life purely on His own initiative, “for He desires kindness” (Micah
7:18).
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but now the matter depends on the arousal from below (isarusa dilesata) of the past year. As we see,

not all years are alike: there is a good and sweet year, and there is, etc.;

Today, by contrast, the new year’s life depends on the arousal from below, the people’s service during the

past year. That is why years differ: some are good and sweet, and some are not.
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and this is because of the change in the manner of the arousal from below of the past year, how and
what it is. If so, the level of Rosh HaShanah now is the level of judgment and verdict. And although
kindness prevails over judgment, which is why we read the portion of the Binding, “And Avraham
bound Yitzchak his son,”

The difference between years comes from the quality of the past year’s service, so Rosh HaShanah today is a

day of judgment. Kindness does prevail over judgment, which is why the Torah reading of the Binding of
Yitzchak (Genesis 22) is read on Rosh HaShanah.
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which is the mystery of the prevailing of the kindnesses (chasadim) of Avraham over the severities
(gevuros) of Yitzchak, and the sweetening of judgment, nevertheless it does not resemble the actual
first day, which was actual kindness,

In Kabbalah Avraham stands for the chasadim (kindnesses) and Yitzchak for the gevuros (severities);

Avraham binding Yitzchak signifies kindness overpowering and sweetening judgment. Even so, this is not
the pure kindness of the first day of creation.
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for the drawing down was from His own side, “for He desires kindness,” since there was not yet
anyone who could arouse, etc.

On the first day the drawing down came from G-d’s own side, purely because He desires kindness. There was
not yet anyone below whose deeds could arouse it.
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And corresponding to this level it is said, “a remembrance of the first day”: only a reminder of the

first day, in that, even so, the severities are sweetened,

So “a remembrance of the first day” describes the present Rosh HaShanah. It only resembles the first day, in
that judgment is still sweetened by kindness.
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but not like that of the actual first day. (One may also say that the meaning of “a remembrance of
the first day” is that we remember and arouse the first day, and strengthen the attribute of kind-
ness, so that the level of Yitzchak will be included in the level of “Avraham, who loves Me,” etc. And
see in the Zohar, Parshas Vayikra

But the sweetening of today is not the pure kindness of the first day. The gloss offers a second reading: we

“remember” and so arouse the first day, strengthening kindness so that Yitzchak’s judgment is included in
Avraham'’s love (Isaiah 41:8 calls Avraham “who loves Me”).
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(page 18a), and in the commentary of the Ramaz there; and see what is written below, in the dis-
course beginning “On the day of Shemini Atzeres,” on the meaning of “a remembrance of the first
day” and on the meaning of “This day,” etc.)

The gloss refers to the Zohar on Vayikra (18a), which explains why the Binding of Yitzchak is read on this

day, with the Ramaz’s commentary. It also refers to a discourse later in Likkutei Torah, “On the day of

Shemini Atzeres,” which explains both phrases of the prayer.
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And this is [the meaning of] what our Sages, of blessed memory, said: “Recite before Me [verses of]
Kingship (Malchiyos) on Rosh HaShanah, so that you make Me King over you.” “Recite,” specifical-
ly: you need to arouse this with an arousal from below, until “you make Me King over you,” so that
the revelation of the life-force, the attribute of His Malchus (sovereignty), may He be blessed, will
be drawn down.

The paragraph ends with the Talmud’s teaching (Rosh HaShanah 16a) that G-d asks us to recite verses of

Kingship on Rosh HaShanah “so that you make Me King over you.” The word “recite” shows that the arousal
must come from us, so that G-d’s kingship, which is the life-force of the worlds, is drawn down anew.

SECTION 2 - 12-4

Kingship and Remembrance
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2. Now, the meaning of “that you make Me King” is this. It is known that there are two levels: the
light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin). The light that fills all worlds is the life-force that clothes itself in the worlds according to
their level, in each and every one “according to its own measure”: souls in one way and angels in
another.

Section 2 explains what it means to “make G-d King.” It starts from two modes of divine light: memalei kol

almin, the life-force that enters each world according to its capacity, “according to its own measure,” one

way for souls and another for angels; and sovev kol almin, described below.
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It is the level of the power of the Maker that is clothed in the made, truly within it, so much so that
even in physicality “there is no blade of grass that has no mazal (constellation) that strikes it and

tells it, ‘Grow!’”

Memalei is the power of the Maker present within the thing made, giving it existence from within. The
Midrash (Bereishis Rabbah 10:6) says that even every blade of grass has a mazal, a heavenly force, that
strikes it and tells it to grow.
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This is the level of the drawing down of life-force in particular to this blade of grass specifically.
And “one higher than the high watches over [it], and there are higher ones above them”; and in
each and every one of them, according to its rank and level, so is the level of the life-force from the
Creator that is drawn

That is a particular flow of life to one specific blade of grass. Ecclesiastes 5:7 speaks of “one higher than the

high” watching over, with still higher ones above them; so the Creator’s life-force reaches each creature
through an ordered chain of levels, each according to its rank.
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into it, in the order of the levels, as it is written, “For My glory I have created it, I have formed it, I
have also made it,” which are the three worlds of Beriah, Yetzirah and Asiyah; and in particular,
many worlds and creatures, truly without end or limit. And the power of the Creator is actually
clothed

Isaiah 43:7, “I have created it, I have formed it, I have also made it,” alludes to the three worlds of Beriah

(creation), Yetzirah (formation) and Asiyah (action). Within these are countless worlds and creatures, and the
Creator’s power is truly present in every one.
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in each and every one of them according to its rank, like the analogy of the way the life-force
drawn from the power of growth in the earth is divided among the many kinds of plants in the
world, which differ from one another. And this level is called the light that fills all worlds.

The analogy is the earth’s power of growth, a single force that expresses itself differently in each of the many
kinds of plants. This indwelling, differentiated life-force is called the light that fills all worlds.
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But the level of the light that encompasses all worlds is the light and life-force that is above the
chain of descent (hishtalshelus) and above being clothed in the worlds. And corresponding to this
level it is said, “I, Havayah, have not changed,” and they said, “You are He before the world was

created, and since it was created,” etc.,

Sovev kol almin is the light that stays above the chain of worlds and is not clothed within them. Of this level
Malachi 3:6 says, “I, Havayah, have not changed,” and the morning prayers say, “You are He before the
world was created, and You are He since it was created.”
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exactly the same. Seemingly this is not understood: how can this be, since the worlds nevertheless
live and exist from Him, that is, the power of the Creator is actually clothed in them? If so, this is a

change from how it was before, etc.

This raises a difficulty. If the worlds live from G-d, with His power actually clothed in them, how can it be that
nothing changed in Him once they were created?
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Rather, [it is] because the radiance that gives life to all the worlds is only an external radiance from

His essence, may He be blessed; it does not touch Him at all and brings about no change in Him at
all.

The answer is that the light that gives life to all the worlds is only an external radiance of His essence. It does
not touch His essence and makes no change in it.
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For the life-force of all the worlds is only as it is written, “I will reign”: His attribute of Malchus
(sovereignty) alone, the fact that He, may He be blessed, is called King and is exalted, as it were,
over them, is itself their life-force. And this level does not touch His essence at all, as in the analo-
gy of a king of flesh and blood,

The worlds’ life comes only from G-d’s attribute of Malchus, kingship, expressed in the words “I will reign”:

the very fact that He is called their King is their life-force. As with a human king, this title does not reach His

own being.
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who is an entity by himself; and in his being called king over the provinces there is no spreading

forth of his actual essence into the provinces, only that his name is called over them.

A king is a person in his own right; being called king over the provinces does not mean that his essence
spreads into them. Only his name, his authority, extends over them.
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And this is the matter of what our Sages, of blessed memory, said: “Before the world was created
there was He and His Name alone.” But His essence, may He be blessed, is wondrously beyond
them and exalted above them, and is called the light that encompasses all worlds. And therefore
creation is called “something from nothing” (yesh me’ayin). The meaning is:

This is the meaning of the teaching in Pirkei deRabbi Eliezer that before creation there was “He and His

Name alone”: His Name, His kingship, is distinct from His essence, which remains beyond the worlds and is
called sovev kol almin. That is why creation is called “something from nothing” (yesh me’ayin).
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in a chain of cause and effect, the cause is affected by the effect that comes from it, and its influ-
ence upon it brings about a change in it, because the actual essence of the cause is clothed in the
effect, as in the analogy of the progression from intellect to the emotive attributes (middos), and
from the emotive attributes to thought, where the actual substance of the intellect is clothed in the

emotive attributes, and likewise the emotive attributes in thought, etc.

In an ordinary chain of cause and effect, the cause is affected by its effect, because its very essence is
clothed in it. So the intellect enters the emotions it produces, and the emotions enter thought.
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But with something from nothing it is not so. Rather, the life-force of all the worlds and of what is in
them, which is drawn from the Emanator, is not from His substance and essence at all, but from

actual nothing,

Creation “something from nothing” is different: the life-force of the worlds does not come from the essence
of the Emanator at all. It comes from “actual nothing,” a level that has no relation to His essence.
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for His attribute of Malchus alone gives them life, as mentioned above. (And see what is written
about this on the verse “Let them bring royal apparel,” on “The Only One, Life of the worlds, King,”
etc.)

That is because only His attribute of kingship gives the worlds life. The Alter Rebbe refers to his discourse on

“Let them bring royal apparel” (Esther 6:8), on the blessing “The Only One, Life of the worlds, King.”
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And this is what is called the light that fills all worlds, which is the level of the life-force that is
clothed in the worlds, the power of the Maker in the made (and see about this in the discourse be-

ginning “When you go out,” etc.). And on each Rosh HaShanabh it is drawn down anew,

This kingship, the life-force clothed in the worlds as the power of the Maker in the made, is what is called
memalei kol almin. Each Rosh HaShanah it is drawn down anew.
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for on each Rosh HaShanah this level of kingship, that there be “I will reign,” is drawn down only
for one year; and afterwards it returns and ascends and is included in its source, in the level of “the
King who alone was exalted from of old,”

On each Rosh HaShanah G-d’s kingship, “I will reign,” is drawn down for one year only. Then it returns and
is absorbed into its source, the level the morning blessing calls “the King who alone was exalted from of old.”
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as before the world was created, when the level of His Name was included in the level of “He alone
is,” etc. And as it is written, “For Havayah your G-d is a consuming fire”: that is, like the nature of
fire, which withdraws upward. And see what is written about this in the discourse beginning “You
are standing.”

This is like the state before creation, when His Name was included in “He alone.” Deuteronomy 4:24 calls

G-d “a consuming fire,” and the Alter Rebbe reads it by the nature of fire, which withdraws upward; so G-d’s
kingship withdraws to its source each year.
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Therefore: “Recite before Me [verses of] Kingship, so that you make Me King over you”: that they
draw down the will for the attribute of kingship, that there be “I will reign”; and this is the drawing
down of a new light from the level of the light that encompasses all worlds into the light that fills all
worlds.

That is why we say Kingship verses on Rosh HaShanah, “so that you make Me King over you”: to draw down

anew G-d’s will to be King. This is the drawing down of a new light from sovev kol almin into memalei kol
almin.
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And afterwards: “Recite before Me [verses of| Kingship, so that your remembrance may rise before
Me for good.” The meaning, by way of analogy: remembrance, where one needs to remember
something, applies
The Talmud’s teaching goes on to the Remembrance verses: “so that your remembrance may rise before Me
for good.” (The printed text reads “Kingship” here, but in the Talmud this phrase belongs to the

Remembrance verses, Zichronos.) To explain it, the Alter Rebbe first looks at what remembering means for a
person.
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only to a thing that is far from him, in place or in rank; then it is fitting to use the term “remem-
brance” about it, that he will remember it and not forget it from his heart. But when the thing is
with him and near him, the term “remembrance” does not apply at all.

One only needs to “remember” something that is far away, in place or in rank, and could be forgotten. What
is close at hand needs no remembering at all.

M2y 3 NP NARIAW 197 RIT 1D 1311751 1997 °N° 12 DOINIR 1IRW 11791 17y 1Pynt 12 oy 4
MavY PRIWN whan XPO 07 °N° MR NNRI T DO1PDYT MRy 1M DONNNNT My 1o
D1I°PIRM

And so the matter of remembrance is to be understood Above. [The reason] we say of Him, may He
be blessed, “May our remembrance rise,” etc., is that in truth the life-force of all the worlds, both
the lower worlds and the higher worlds, is in truth considered before Him, may He be blessed, as
actually nothing, like a drop in the ocean.

The analogy of remembrance is now applied Above. We ask G-d to “remember” us because before Him all

the worlds, higher and lower, are considered as nothing at all, like a drop in the ocean, as the Zohar says, “all
before Him is considered as nothing”; in that sense they are far from Him.
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For the whole of their life-force derives from a single thought that arose in thought before Him,
that there be the coming into being and the emanation of the worlds; and it is called the Primordial
Thought. And it is like the analogy of the nullity (bittul) of a single thought relative to the soul as a
whole, etc.

All the worlds draw their life from a single thought that “arose in His thought” to bring them into being,

called the Primordial Thought. As one thought is nothing compared to the whole soul that thinks it, so all the
worlds are nothing compared to G-d.
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Now, on Rosh HaShanah, when everything returns to as it was, we therefore ask that He remember
that Primordial Thought which arose then, at the beginning of the emanation of the worlds, as

mentioned above.

On Rosh HaShanah everything returns to its state before creation, as explained in section 1. So we ask G-d to
remember that original thought which first brought the worlds into being.
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For since in truth it is considered as actually nothing and bears no comparison to Him, we there-
fore ask, “Remember us”: that He remember this and again clothe Himself in the level of the
thought mentioned above.

Because the worlds are as nothing and bear no comparison to Him, they need to be “remembered.” We say
“Remember us,” asking that He again clothe Himself in that thought and so renew the worlds.
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And this is [the meaning of] what is written, “You remember the work of the world and recall all the
creatures of old,” and the closing blessing, “who remembers the covenant.” (And see in Pardes,
Erchei HaKinuyim, the entry “Remembrance” (zechirah); and see the Raaya Mehemna, Parshas
Pinchas (page 239a),

The Remembrance blessing of the Musaf prayer opens, “You remember the work of the world and recall all

the creatures of old,” and closes, “who remembers the covenant.” The gloss cites Pardes Rimonim on the
term “remembrance” and the Raaya Mehemna on Parshas Pinchas.
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and in Parshas Ekev (271a), on the verse “I will cause My Name to be remembered,” and in the
commentary of the Ramaz there; and see what is written in the discourse beginning “Binding to the

vine,” on the meaning of “those who sanctify Your Name,” etc.

It also cites the Zohar on Ekev on Exodus 20:21, “In every place where I cause My Name to be remembered, I
will come to you and bless you,” with the Ramaz’s commentary. It then refers to a discourse beginning

“Binding his foal to the vine.”
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And see in the Zohar, Parshas Vayakhel (page 200a): “A book of remembrance: two levels that are
one, and the mystery of this is Name [and] Havayah: the Name is one, Havayah is one.” And in the

Zohar, Parshas Yisro

The Zohar on Vayakhel reads Malachi’s “book of remembrance” (sefer zikaron) as two levels that are one, al-
luding to the Name and Havayah, each of which is “one.” The Kehot notes, following the Tzemach Tzedek,

take these Zohar passages to place remembrance in the Sefirah of Yesod.
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(page 70a). And see what is written above in Parshas Shelach, on the verse “And you shall remem-
ber all the commandments,” etc., “so that you remember,” etc.,

The gloss also refers to the Zohar on Yisro and to a Likkutei Torah discourse on the verses of tzitzis, “And you

shall remember all the commandments ... so that you remember.”
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and at the end of the discourse beginning “Remember the Shabbos day,” on the matter of “Remem-
ber” and “Keep,” etc. And see further in the Zohar, Part I, Parshas Vayera (end of 120b), on the

verse “And Elokim remembered,” etc.,

It mentions the discourse on “Remember the Shabbos day,” on the two words “Remember” and “Keep,” and

the Zohar on Vayera on “And Elokim remembered.”
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and in Parshas Vayetze (159b), and in Parshas Beshalach (47a), on the verse “And he remembered
the days of old,” etc., and in the Mikdash Melech there. And see on the matter of “the days of old”
in the Zohar, Part I1I, at the end of Parshas Naso (145b).)

Further Zohar passages follow: Vayetze, where, as the Kehot note puts it, remembrance for Rachel is drawn
from Yesod; Beshalach, on Isaiah 63:11, “And he remembered the days of old,” with the Mikdash Melech;
and the end of Naso, on “the days of old.”
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Therefore we hold [as law] that on Rosh HaShanah we sound [the shofar| of males (zecharim), that
is, the shofar of a ram. And see in the Zohar, Part I, in Parshas Vayechi (246a), that “the higher
world is a male world,” etc.

This is why, as we hold in practice (see Rosh HaShanah 26b), the shofar of Rosh HaShanah is of zecharim,
males, that is, a ram’s horn: zachar (“male”) shares its root with zikaron (“remembrance”). The Zohar on
Vayechi is cited, which calls the higher world a “male world.”

SECTION 3 - 15-6

“With the shofar”: the inner heart
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3. “And with what? With the shofar.” Now, the matter of the shofar is that it is a simple sound,
drawn from the breath of the heart; and it is not like the level of speech, which is the level of letters
drawn from the brain.

Section 3 explains the end of the Talmud’s teaching: “And with what? With the shofar.” The shofar’s blast is a

simple sound without words, coming from the breath of the heart, unlike speech, whose letters are shaped by
the mind.

likuteitorah.com/likkutei-torah/rosh-hashanah/4/ 24



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

SIP OPRWR 19 POwWnn Q°ownI 1AWART NPT 7AW NPNIRD D2OWRI 1137 NINIR 0
5 571D NIPIIROM @ 293 90 DowiTn 1Pyn? R 297 937 1) qwni R vwD

For the letters of speech are drawn from the letters of thought, and the letters of thought are drawn
from the intellect, etc.; whereas the simple sound is drawn from the breath of the heart, and it is
above the intellect. For in the heart there is an outer dimension (chitzoniyus) and an inner dimen-

sion (pnimiyus).

Speech comes from the letters of thought, and thought from the intellect, so words are formed by the mind.
The wordless sound comes from the breath of the heart and is above the intellect, because the heart itself has

an outer and an inner dimension.
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Now, the outer dimension of the heart is below the intellect and receives from it, as it is written, “A
man is praised according to his intelligence”: the arousal of the emotive attributes (middos) in the

heart accords with the intellect, as is known.

The outer heart is below the intellect and receives from it. As Proverbs 12:8 says, “a man is praised accord-
ing to his intelligence”: the emotions a person feels follow what he understands.
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But this arousal in these emotive attributes is only the level of the outer dimension of the heart,
and it is called the lower will, which is the level of re’usa deliba (the desire of the heart), born and
drawn from the level of the intellect’s contemplation.

Emotion born of contemplation belongs to the outer heart. It is called the “lower will,” re’usa deliba, the
heart’s desire that grows out of understanding.

S5own 79YND 03 RIT ROX 290 Downn qwnil Papn 119K 11999 1187 P RITY 290 nontin Dar
15 2% N°°1D 1 295 211%0M 212 1370 N122R 23w YRwRT 222% R 1N

But the inner dimension of the heart, which is what is called the Supernal Will, does not receive
from the intellect or derive from it at all; rather, it is even above the intellect. And this is [the mean-
ing of| what is said, levavi (“my heart”), which implies two hearts, namely the level of the outer di-
mension of the heart and the level of the inner dimension of the heart, etc.

The inner heart, called the Supernal Will, does not derive from the intellect at all; it is above it. That is why
Scripture says levavi, “my heart,” with a doubled letter, implying two hearts, outer and inner.
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(As is explained elsewhere on the meaning of what is written, “You are beautiful, my beloved
(ra’ayasi), as Tirtzah”: ra’ayasi is from the term re’usa deliba, which is the lower will; it is to be-
come “as Tirtzah,” the Supernal Will that is above the intellect.

The gloss cites an explanation of Song of Songs 6:4, “You are beautiful, my beloved, as Tirtzah”: ra’ayasi

(“my beloved”) suggests re’usa, the heart’s lower desire, which is to become “as Tirtzah,” a word linked to
ratzon, the Supernal Will above reason.
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And this is through “Unite my heart”; see what is written on the verse “And Moshe assembled,” and
on the verse “Who has counted the dust of Yaakov.” And see what is written further on the matter of
the outer dimension of the heart and the inner dimension of the heart in the discourse beginning
“You are standing,” and in the explanation on the verse “You have captured my heart.”)

This joining of the two hearts is “Unite my heart” (Psalms 86:11). The gloss refers to discourses on the outer

and inner heart: on “And Moshe assembled,” “Who has counted the dust of Yaakov,” “You are standing,” and
“You have captured my heart.”
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And what is said, “The brain rules over the heart,” refers to the outer dimension of the heart, which
is born of the intellect, as mentioned above, and the brain rules over it. But the inner dimension of
the heart is higher than the level of the brain.

The saying that “the brain rules over the heart” (Zohar III, 224a) refers to the outer heart, which is born of
the intellect. The inner heart is higher than the brain.
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Therefore the brain receives from the heart, as is known: the main nourishment is in the heart, for
the blood comes there from the liver, which receives from the stomach the choicest part of the
food, which is transformed into blood in the liver; and from it the blood enters the heart, and the
brain receives life-force from the heart, etc.

This is why, physically, the brain receives from the heart. Food is refined in the stomach and liver into blood,
the blood enters the heart, and from the heart the brain receives its life.
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(Therefore the Holy One, blessed be He, is called “the Rock of my heart,” while “the Torah comes
forth from Chochmah,” which is the level of the brain, as [will be explained] below.) Now, this sim-

ple sound of the shofar is from the level of the inner dimension of the heart,

So G-d is called “the Rock of my heart” (Psalms 73:26), the heart’s inner core, while the Torah “comes forth
from Chochmah,” the level of the brain, as will be explained. The shofar’s simple sound comes from this in-
ner heart.
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that is, as it is written, “Their heart cried out to Ado-nai”: the outcry of the heart is from the level of

the inner dimension of the heart. (And see about this in the Zohar, Part II, Parshas Shemos

The proof is Lamentations 2:18, “Their heart cried out to Ado-nai”: a cry that comes from the heart itself,
deeper than words. The gloss cites the Zohar on Shemos, which teaches that a wordless cry is greater than all
prayer, because the cry is in the heart.
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(end of 19b and page 20a), and in Pardes, Erchei HaKinuyim, the entry “Outcry” (tze’akah); and
see in Midrash Rabbah on Shir HaShirim, on the verse “My dove,” etc.,

It also cites Pardes on the term “outcry” (tze’akah), and Shir HaShirim Rabbah on Song of Songs 2:14, “My
dove ... let me hear your voice.”
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“Let me hear your voice,” etc., up to “And when the children of Israel cried out before the Holy

9

One, blessed be He, immediately ‘Havayah saved,’” etc.; and in Shemos Rabbah, section 21, on the

verse “Why do you cry out to Me?”: “I have already heard their outcry,” etc.

As the text summarizes it, that Midrash says that as soon as Israel cried out before G-d, He saved them.
Shemos Rabbah 21, on “Why do you cry out to Me?” (Exodus 14:15), says that G-d had already heard their
cry.
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And see in the Zohar, Part II, in Parshas Beshalach (52b), and in the commentary of the Ramaz
there.) And it is drawn forth and born because of the concealment and the opposition in one’s de-
scent below, having become very distant from the light of the countenance of the King of life, the
Infinite One (Ein Sof), blessed be He;

After the Zohar on Beshalach and the Ramaz, the main text resumes: the inner cry is born from the soul’s
descent into concealment and opposition, far from “the light of the King’s countenance” (Proverbs 16:15),
the Infinite One.
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for because of this the outcry to G-d grows very strong in their souls, and the level of the inner di-
mension of the heart toward G-d, may He be blessed, that is in each and every one of Israel, above
his comprehension, is revealed, as mentioned above. And this is the level of baalei teshuvah (re-

turnees), [who come] “with greater strength.”

Feeling that distance, the soul’s cry to G-d grows strong, and the inner heart for G-d that every Jew has,
above his understanding, is revealed. This is the level of baalei teshuvah, who, as the Zohar says, come “with
greater strength.”
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Therefore our Sages, of blessed memory, said that complete tzaddikim cannot stand in their place,

for it is precisely because of the concealment that the outcry grows great, etc.

That is why the Sages said that complete tzaddikim cannot stand in the place of baalei teshuvah (Berachos
34b). The returnee’s cry is stronger precisely because it comes out of concealment.
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And this is the purpose of the descent of the souls into bodies: “to bring the tzaddikim to return in
teshuvah.” For while they were in Gan Eden they were all tzaddikim, who “enjoy the radiance of the
Shechinah,” which is the work of the tzaddikim, whose service is with the intellect,

This is the purpose of the soul’s descent into a body: “to bring the tzaddikim back in teshuvah.” In Gan Eden
all souls are tzaddikim, who “enjoy the radiance of the Shechinah” (Berachos 17a), a service of the intellect.
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as it is written, “Know the G-d of [your father],” etc. And afterwards, in their descent below into a

body and an animal soul, they became the level of baalei teshuvah, to return upward,

Their service there is with the mind, as in “Know the G-d of your father” (1 Chronicles 28:9). Descending

into a body and an animal soul, they become baalei teshuvah, striving to return upward.
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for there is [something] that hides and conceals, and because of this the outcry grows great, and it
is the level of the inner dimension of the heart. And as in the well-known saying of our Sages, of
blessed memory, that the essence of teshuvah is in the heart. The meaning is:

Below, something hides and conceals G-d, and that concealment makes the cry grow, revealing the inner
heart. So the Sages’ saying that the essence of teshuvah is in the heart refers to the inner heart.
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teshuvah specifically is the revelation of the inner dimension of the heart, which is above the level
of complete tzaddikim, who are from the level of the brain, as mentioned above. And the teshuvah
comes from this very thing: as he contemplates the immensity of his distance, that he “has come
down astonishingly,” etc. And of the lower Gan Eden our Sages, of blessed memory, said, “Better
that he be judged,” etc.,

Teshuvah is the revelation of the inner heart, which is above complete tzaddikim, who serve from the brain.

It comes from reflecting on how far one has fallen; even of the lower Gan Eden the Sages said, “Better that he
be judged” and enter it (Chagigah 15b).
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for all the sufferings of Gehinnom are worthwhile, etc. And the higher Gan Eden is higher without
end; all the more so must one weep over his distance from the essence of the Infinite Light (Or Ein
Sof), for “Better is one hour of teshuvah and good deeds in this world,” etc.;
The lower Gan Eden is worth all the sufferings of Gehinnom, and the higher Gan Eden is infinitely higher;
how much more should one weep over being far from the essence of the Infinite Light. As the Mishnah says

(Avos 4:17), “Better is one hour of teshuvah and good deeds in this world” than all the life of the World to
Come.
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from this his heart will cry out, etc. And this is the matter of the tekiah: a simple sound from the in-
ner dimension of the heart. And afterwards the shevarim, “groaning sighs,” which is the level of a
broken heart; and the teruah, “wailing cries,” which is the level of the arousal of compassion

through weeping, etc.

From that reflection the heart cries out. This is the order of the shofar blasts: the tekiah, a simple sound from
the inner heart; the shevarim, “groaning” (Rosh HaShanah 33b), a broken heart; and the teruah, “wailing,”
compassion aroused through weeping.
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And from this is born and drawn forth the second tekiah, which is the level of the revelation of the

Supernal Will from above. For the Holy One, blessed be He, is called “the Rock of my heart.”

From these is born the second tekiah, the revelation of the Supernal Will from above, G-d’s answer to the cry

from below. This is because G-d is called “the Rock of my heart,” the inner heart’s own source.
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And also, levavi (“my heart”) is in the plural, which implies two hearts, namely the level of the out-

er and the inner dimension in the heart, in the analogy mentioned above. And the outer dimension

of the heart is below the intellect, as it is written, “He founded the earth with Chochmah,” etc.
Levavi, “my heart,” is plural in form, pointing to two hearts, the outer and the inner. The outer heart is be-

low the intellect, as Proverbs 3:19 says, “He founded the earth with Chochmah”: the lower level is built by
wisdom.
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But the inner dimension of the heart is the level of the Supernal Will, which is above Chochmah
(wisdom); and Chochmah is called the level of “making” (asiyah) relative to the level of the

Supernal Will,

The inner heart is the Supernal Will, which is above Chochmah. Relative to that Will, even Chochmah is
called “making” (asiyah), a lower, more defined stage.
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as it is written, “You have made them all with Chochmah,” and as is known. And the level of the
tekiah, which is a simple sound, is the level of the revelation of the inner dimension of the heart,
which is the level of the Supernal Will that is above Chochmah, mentioned above. And of this it is
said (in Zechariah, chapter 9), “And Ado-nai Havayah will sound the shofar”:

This is shown by Psalms 104:24, “You have made them all with Chochmah.” The tekiah, a simple sound, re-

veals the inner heart, the Supernal Will above Chochmah, and of this Zechariah 9:14 says, “And Ado-nai
Havayah will sound the shofar.”
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just as, by way of analogy, the tekiah is a simple sound from the inner dimension of the heart, so,
by way of analogy, it is the level of the drawing down and revelation of the Supernal Will, blessed be
He; and it is above the level of the letters that are drawn from Chochmah.

As our wordless tekiah comes from the inner heart, so G-d’s “sounding of the shofar” is the drawing down
and revelation of His Supernal Will. That Will is above the letters, which derive from Chochmah.
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For “the Torah comes forth from Chochmah,” and its essence is the level of letters, as our Sages, of
blessed memory, said, “The entire Torah is names of the Holy One, blessed be He,” that is, the level
of the letters in the Torah. And for this reason it is called Mikra (Scripture), a term of “calling” (ke-
riah), for one calls Him by His names, and through this He turns Himself, etc.
The Torah “comes forth from Chochmah” and consists essentially of letters; as the text puts it, the whole
Torah is names of the Holy One, blessed be He (the Kehot note traces this to the Ramban’s introduction to

the Torah). That is why Scripture is called Mikra, from keriah, “calling”: in reading, one calls G-d by His

names.
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Therefore touching [between letters] invalidates it, and so too a missing or an extra [letter], for the
precision lies in the letters; and this is because it comes forth from Chochmah, from which the let-
ters are drawn. (As is explained elsewhere, in the discourse beginning “To My mare,” in Parshas
Beshalach.)

Because the Torah’s essence lies in its letters, a Torah scroll is invalid if letters touch, or if a letter is missing

or extra (the note cites Shulchan Aruch, Yoreh De’ah 274). This exactness comes from the Torah’s source in
Chochmah, from which the letters derive; the gloss cites the Torah Ohr discourse “To My mare.”
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But the level of the Supernal Will is the level of the inner dimension of the heart, which is the level
of a simple sound that is above the letters, as mentioned above. And this is the matter of “And with
what? With the shofar.”

The Supernal Will, however, is the inner heart, a simple sound above letters. That is why the instrument of
Rosh HaShanabh is the shofar, as the Talmud says: “And with what? With the shofar.”
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SECTION 4 - 17

Filling the blemishes; the ram’s horn
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4. Now, there is this as well: through this it fills all the blemishes that were made by the sins of the
past year.

Section 4 adds a further effect of the shofar: it fills all the blemishes made by the sins of the past year.
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For the blemishes in the 248 positive commandments and the 365 prohibitions are in the level of
Chochmah, from which the Torah is drawn, as mentioned above, and the blemishes reach up to
there, etc. And through the shofar, by which a radiance is drawn from the level of the Supernal Will
that is above Chochmah, as mentioned above,

Sins blemish the 248 positive and 365 negative commandments, which derive from Chochmah, the source of

the Torah, so the damage reaches as high as Chochmah. The shofar draws a light from the Supernal Will,
which is above Chochmabh.
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it therefore fills all the blemishes that were made in Chochmah, and shines a new light “with
greater elevation and greater strength,” like the analogy of a river that has been laid waste and has
dried up: one digs deeper, and it fills the lack,

Because its source is higher than the place of the damage, the shofar can fill the blemishes and even bring a

new light, “with greater elevation and greater strength” (Genesis 49:3). The analogy is a dried-up river: by
digging deeper one reaches the spring, which refills it.
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and also “with greater elevation,” etc. For “three bonds are bound to one another: Israel with the
Torah, and the Torah with the Holy One, blessed be He”; that is, when one keeps the ways of the
Torah and the mitzvos.

The river is not only refilled but can surpass its former state. The Zohar teaches that three are bound to one

another, Israel to the Torah and the Torah to the Holy One, blessed be He, and this bond holds while one

keeps the Torah’s ways.
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But if, G-d forbid, he has blemished some mitzvah, this bond of “Israel bound with the Torah” is
weakened; and then there is no remedy except through teshuvah from the depth of the heart, by

which one “leaps over awall” and draws down from the level of “the Holy One, blessed be He,”

A sin weakens the bond between Israel and the Torah. The only remedy is teshuvah from the depth of the
heart, which, like “leaping over a wall,” bypasses the damaged link and draws directly from the Holy One,
blessed be He.
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which is the level of the light that encompasses all worlds (sovev kol almin), which is called holy
and separate, and with which the Torah, which is the level of Chochmah, is bound, etc. And through
this, that the Holy One, blessed be He, shines into the Torah and into Israel,

“The Holy One, blessed be He” here means sovev kol almin, the transcendent light, called “holy” in the

sense of separate, to which the Torah, Chochmabh, is itself bound. When it shines into the Torah and into

Israel, the bond is restored from above.
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He then fills all the blemishes and deficiencies, as the saying goes, “You are the completion of them

all; You are the One who fills all the Names,” etc.

Then all blemishes and deficiencies are filled, as in Patach Eliyahu: “You are the One who fills all the Names;
You are the completion of them all.” There it adds that when He withdraws from them, all the Names remain
like a body without a soul.
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And this is [the meaning of] “And Havayah passed before him (al panav) and proclaimed,

9

‘Havayah, Havayah,’” etc., with the cantillation breaking between them. For there are two levels of

the Names Havayah: one is in the chain of descent (hishtalshelus): yud, Chochmabh; hei, Binah, etc.

This explains Exodus 34:6, the opening of the Thirteen Attributes of Mercy: “And Havayah passed before
him and proclaimed, ‘Havayah, Havayah.’” The cantillation separates the two Names because there are two
levels of Havayah, one of which is within the chain of descent, its letters corresponding to the Sefiros: yud to
Chochmah, hei to Binah, and so on.
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And there are the blemishes [incurred] through Torah and mitzvos, as is written in the writings of
the Arizal, in the Shema recited at bedtime: “If I have blemished the letter yud by neglecting the
recital of Shema,” etc.

It is this Name within the chain of descent that sins blemish. The Arizal’s bedtime Shema includes the con-
fession, “If I have blemished the letter yud by neglecting the recital of Shema.”
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For the mitzvah of reciting the Shema is to unify [Him] in “Havayah is One”: how “there is nothing
else besides Him,” and everything is considered as actually nothing. And one who neglects this

blemishes the letter yud,

The mitzvah of Shema is to unify G-d, to realize that “there is nothing else besides Him” (Deuteronomy 4:35)

and that everything is truly nothing before Him. One who neglects this blemishes the yud.
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which is the level of Chochmah, the level of self-nullification (bittul), koach mah (“the potential of
what”), as it is written, “And Chochmah is found from ayin (nothing)”: it is drawn and born contin-
ually from the level of ayin, etc.

The yud stands for Chochmah, the level of bittul, called koach mah, the potential of “what,” because

Chochmah is continually born from ayin, “nothing,” as Job 28:12 is read: “Chochmah is found from
nothing.”
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And through neglect of the positive commandment “And you shall love Havayah” one blemishes
the letter hei, which is the level of Binah, “the heart,” great love (ahavah rabbah), etc. And through
neglect of Torah study one blemishes the letter vav, for the vav is the drawing down of a long line

from the yud at its head;

Neglecting the commandment “You shall love Havayah” (Deuteronomy 6:5) blemishes the first hei, Binah,
called “the heart,” the source of great love. Neglecting Torah study blemishes the vav, which is a long line
drawn down from the yud at its top.

1 MR DD MOWHITT I¥PR 771N TIRPN Puanm ARy nonn Mownn N2 X 7700 939
DW PW ANINR 7 NIR NPWYR N3N 91002 9

for the whole Torah is the level of drawings-down from the higher Chochmah, and one who ne-
glects Torah study cuts short the drawings-down and blemishes the letter vav. And through neglect

of the practical mitzvos, [one blemishes] the final hei of the Name,

The whole Torah is a drawing down from the higher Chochmah, so neglecting its study cuts that line short.
Neglecting the practical mitzvos blemishes the final hei of the Name.
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which is the level of action (asiyah), as is known. But all this is in the level of the lower Name

Havayah, which is the level of the coming into being of the chain of descent, as mentioned above.

The final hei corresponds to action (asiyah). All these blemishes are in the lower Name Havayah, the one that
brings the chain of worlds into being.
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But the higher Name Havayah, although it too is called Havayah on account of the coming into be-
ing that is from Him, may He be blessed, is nevertheless the level of the revelation of a supernal
light that is above the chain of descent; and it is the level of the Supernal Will mentioned above,
which is far, far above Chochmah.

The higher Name is also called Havayah, “bringing into being,” because all being comes from Him, but it is
the revelation of a supernal light above the chain of descent. It is the Supernal Will, far above Chochmah.
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And therefore the cantillation breaks between them, etc. But the matter of “And He proclaimed,
‘Havayah, Havayah’” is that He, may He be blessed, calls and draws down from the level of the first
Name Havayah, which is above the chain of descent, as mentioned above, so that it be revealed in

the Havayah that is in the level of the chain of descent.

That is why the cantillation separates the two Names: they are different levels. G-d “proclaims” the first,
higher Havayah, calling it down so that it be revealed in the lower Havayah within the chain of descent.
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(And see about this in the Idra Rabba (138a), and see in the book Ruach David there, which ex-
plains that the first Name is above the chain of descent, etc.

The gloss cites the Idra Rabba, where the Zohar discusses the pause between the two Names, and the com-
mentary Ruach David, which explains that the first Name is the one above the chain of descent.
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And so the Mikdash Melech explains, at the end of the book »#”5 n7777. But in the explanation of the
Idra in the book Kol BeRamah, it is implied that the second Name is above the chain of descent,
and this is from Pri Etz Chaim, Sha’ar HaSelichos, chapter 2. And see in the Zohar, at the end of
Parshas Terumah (175b),

The Mikdash Melech agrees, at the end of the book cited as »”5 n777, but the explanation of the Idra in Kol
BeRamah implies the reverse, that the second Name is the higher one, following Pri Etz Chaim, Sha’ar
HaSelichos. More Zohar passages are listed.
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and in Parshas Bereishis (20a), and in Pri Etz Chaim, the above-mentioned sha’ar, beginning of
chapter 8, and in Etz Chaim, Sha’ar Arich Anpin.) [This is in order] to fill all the blemishes and defi-
ciencies that were made in it through the sins, etc.,

The gloss ends with Pri Etz Chaim and Etz Chaim’s Sha’ar Arich Anpin. The purpose of drawing down the
higher Name is to fill all the blemishes and deficiencies that sins caused in the lower Name.
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as explained above with the analogy of the river that dried up: by drawing out and digging from the
spring, the river is filled, etc. And this is the matter of teshuvah: through teshuvah one calls and
draws down from the level of Havayah that is above the order of the chain of descent, as it is writ-
ten, “From the depths I have called You, Havayah.”

This is the river analogy again: digging down to the spring refills the dry river. Teshuvah calls and draws

down from the Havayah above the chain of descent, as Psalms 130:1 says, “From the depths I have called
You, Havayah.”

A9YRPY M MPANT N2 WRI IR 9D [Anwn w nawyal DPWYR (e eenl APAT DUIRIR 109
M2ANT RITY DWW 219 9900 Y TRonnn ahynRbw 11vYn 1189 N2 Xiw mbehnwnnn
5715 2571 nonan

Therefore we say the Thirteen Attributes [of Mercy| during the Ten Days of Teshuvah, for then the
level of the revelation of the Havayah that is above the chain of descent is drawn down, which is the
level of the Supernal Will that is above Chochmah, through the shofar, a simple sound, which is the
revelation of the inner dimension of the heart, as mentioned above.

That is why the Thirteen Attributes of Mercy, which begin “Havayah, Havayah,” are recited during the Ten

Days of Teshuvah. Then the higher Havayah, the Supernal Will above Chochmabh, is revealed through the
shofar, the simple sound of the inner heart.
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Therefore the shofar must be specifically of a ram or of an ibex, but that of a cow is invalid, for it is

written, “the face of an ox on the left,”

This also explains the halachah (Rosh HaShanah 26a) that the shofar must be from a ram or an ibex, not

from a cow. Ezekiel’s vision of the Chariot (1:10) places “the face of an ox on the left.”
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which is the level of severities (gevuros), and it is impossible to draw down through it the level of
the abundant compassion mentioned above, which is the level of the inner dimension of the heart,
the Supernal Will.

The left side is gevuros, severity. Through it one cannot draw down the abundant compassion of the inner
heart and the Supernal Will.
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For, on the contrary, “the left pushes away,” etc. Rather, [it is|] through a ram’s shofar, for “And
Yaakov separated the lambs”: they have in them the level of compassion,

As the Talmud says (Sotah 47a), “the left pushes away.” A ram’s horn is used because sheep carry compas-
sion, as in “And Yaakov separated the lambs” (Genesis 30:40).
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which is the attribute of Yaakov; and as is seen tangibly, they have a voice of pity that arouses com-
passion. (And see what is written about this in the discourse beginning “And the kohen shall wave

them,” etc., “with the two lambs,” in Parshas Emor.)

Compassion (rachamim) is Yaakov’s attribute, and sheep plainly have a plaintive voice that arouses pity. The
gloss refers to the discourse on the two lambs waved by the kohen, in Parshas Emor.
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Therefore through this we draw down the revelation of the Supernal Will and the abundant com-
passion that is above the chain of descent. (And see what is written on the verse “As an eagle arous-
es,” etc., and on the verse “On the third day He will raise us up,” etc.)

So through a ram’s horn we draw down the revelation of the Supernal Will and the abundant compassion

above the chain of descent. Two further discourses are cited, on “As an eagle arouses its nest” and “On the
third day He will raise us up.”
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Now, although the main drawing down is through the inner dimension of the heart, “their heart
cried out,” nevertheless it is through the sounding of the shofar specifically, for the reason that ac-
tion [reaches] Above; and see what is written about this in the discourse beginning “Let them bring
royal apparel,” etc.

Why a physical shofar, if the essential drawing down comes from the heart’s cry, “their heart cried out”?
First, because the deed itself reaches Above; the gloss cites the discourse “Let them bring royal apparel.”
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And further, because the revelation of the inner dimension of the Supernal Will from above must
be drawn below, to be clothed in physicality, as in the saying, “Inscribe us in the book of good life,”

“Inscribe us in the book of livelihood,” etc.,

Second, the revelation of the inner Supernal Will must come all the way down into physical things. So we
pray in Avinu Malkeinu, “Inscribe us in the book of good life,” “Inscribe us in the book of livelihood.”
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so that there be physical sustenance for man; and this is through the abundant compassion men-
tioned above, which is drawn down and clothed so very far below, in physicality, until its compas-
sion is revealed in physical bestowal.

Physical food and livelihood come through that same abundant compassion, drawn so far down that it is ex-
pressed in physical blessing.
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And so too the compassion as a whole that is drawn down on Rosh HaShanah to sweeten the judg-
ments is also drawn down below, in the manner mentioned above. For the main judgment on Rosh

HaShanah is on the bodies: whether he will live or whether he will die,

The compassion that sweetens the judgments of Rosh HaShanah must likewise come down into the physical.

For the main judgment of Rosh HaShanah concerns the body: whether a person will live or die.
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that is, whether the soul will endure and remain in the body or depart from it; whereas the judg-

ment of the souls is after death, etc.

That is, whether the soul will remain in the body or leave it. The judgment of souls as such takes place after
death.
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As is written in the Hagahos Maimoniyos, chapter 3 of the Laws of Teshuvah, in the name of the

Ramban, that a person is judged on Rosh HaShanah only for the matters of this world, etc.;

This follows Hagahos Maimoniyos on the Rambam’s Laws of Teshuvah, chapter 3, citing the Ramban, that
on Rosh HaShanah a person is judged only on matters of this world. The Kehot note cites the Rebbe’s remark
that Hagahos Maimoniyos speaks of judgment in general, while Likkutei Torah writes “the main judgment.”
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see there. If so, the compassion that sweetens the judgments too means that the compassion is

drawn so far below that it is clothed in physicality.

Therefore the compassion that sweetens the judgments must descend all the way into physicality, to be
clothed in it.
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Therefore one must sound the simple sound mentioned above specifically with a physical shofar, of
a sheep or a ram and the like, in which there is compassion; and through this the same is aroused
from above, that the abundant compassion mentioned above be drawn down and become physical,
until its bestowals are in physicality, which is the matter of physical compassion.

That is why the simple sound must be blown on a physical horn, of a sheep or ram, an animal with compas-

sion in it. This arouses the same above: abundant compassion drawn down until it becomes physical
blessing.
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For the bestowal of physical life is the level of animality (behemiyus), and it too is brought about
through the sounding and the arousal of compassion with the horn of the sheep, which is animali-
ty, etc.

Physical life is the level of “animality” (behemiyus), so it comes through blowing on an animal’s horn and

arousing compassion with it.
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(And this is as it is written, “The spirit of man that ascends upward, and the spirit of the beast that
descends downward to the earth.” The meaning: “the spirit of man that ascends” is like the matter
of “And the spirit returns to G-d,”

The gloss connects this to Ecclesiastes 3:21, “the spirit of man that ascends upward, and the spirit of the

beast that descends downward to the earth.” The spirit of man ascending is like “the spirit returns to G-d”
(Ecclesiastes 12:7).
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that is, in the level of teshuvah (return), as is explained below in the discourse beginning “Listen,
O heavens”; and this ascent is very, very high, to arouse the revelation of the Supernal Will, etc.
And see in the Zohar, at the beginning of Parshas Tzav, that the level of the sound of the shofar is
called ruach (spirit).

That return is teshuvah, an ascent high enough to arouse the revelation of the Supernal Will. The Zohar at
the start of Tzav calls the sound of the shofar ruach, “spirit.”
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But in order that the drawing down be drawn from there into physical bestowals, which is the level
of animality, this is through the level of “and the spirit of the beast that descends downward to the
earth,” which is the level of the higher earth, and “the earth is My footstool,” as is explained in the
discourse beginning “When you go out.”

For that revelation to come down into physical blessing, “the spirit of the beast that descends to the earth” is
needed. This “earth” is the higher earth, of which it says, “the earth is My footstool” (Isaiah 66:1).

likuteitorah.com/likkutei-torah/rosh-hashanah/4/ 42



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

YOWT SMIPW O QPARDHIY 299 1D MW 1D [mvax] X 21D N2 WA DOXIPI D°ORDHT O3 197
»ran 0°9apn O S00hYaa TURYe 180 R 1772 MR WYY Chwa UMY IYawnT qwn nvne

%4199 nna

Therefore the angels too are called by the name “beast”: “the face of a lion, the face of an ox,” etc.,
because the angels are the messengers of the flow [of bounty], so that the bestowal be drawn into
this physical world (and see what is written about this in the discourse beginning “How beautiful

are your steps in sandals”); and they receive from the level of behemah rabbah (the great beast),

That is why angels are called by animal names, “the face of a lion, the face of an ox” (Ezekiel 1:10): they are
the messengers who carry the divine flow into this physical world. They receive from behemah rabbah, “the
great beast,” a phrase from Jonah 4:11.

DIRT 2727 1272 970 DY 135507 0 YN 1nanaY OTR 1 $7922 watnnn yawn mooa Rinw
(X732 w»131 7721 DTRT 12K MRY 23w NRIPI N° 1019972 N7 191 10 1)

which is the bounty as a whole that is clothed in Beriah, Yetzirah and Asiyah. And this is [the mean-
ing of|] “Man and beast You save, Havayah”: that is, through the two levels mentioned above, of
“man” and “beast,” etc. And so too His attribute of Malchus, may He be blessed, is called by these

two names, “man” and “beast,” as is explained elsewhere.)

The great beast is the divine flow as a whole as it is clothed in Beriah, Yetzirah and Asiyah. Psalms 36:7,
“Man and beast You save, Havayah,” alludes to these two levels, and G-d’s Malchus is called by both names,

“man” and “beast.”
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And this is [the meaning of] “And Havayah passed before him (al panav) and proclaimed,” etc. The
meaning: this revelation is that He passed over His face (panav), that is, not as befits [what comes]

from the level of His face.

Now Exodus 34:6 can be read anew: “Havayah passed over His face (panav).” This revelation passes beyond
the level of G-d’s “face” rather than coming from it.
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For the level of His face, which is the inner dimension, cannot be clothed so far below. And see

what is written elsewhere, that His face is the level of the Ten Sefiros.

His “face” is His inner dimension, which, as explained elsewhere, is the Ten Sefiros, and that cannot be
clothed so far below.
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But from higher up He can lower Himself even below. (And see what is written in the discourse be-
ginning “Let them bring royal apparel,” mentioned above; and see what is written below, at the end
of the discourse beginning “To understand the meaning of the verse ‘Who is a G-d like You,’” etc.)
And this is “And Havayah passed”: that He passed across His face, from higher up, etc. And this
suffices for one who understands.

But a level higher than the face can lower itself even to the very bottom. So “Havayah passed” means that the

revelation came from above His face, and could therefore reach down into physical blessing.

SECTION 5 - 118

Why the shofar of the Future is great
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5. Now, all this is the level of the shofar of Rosh HaShanah, of which it is said, “And Ado-nai
Havayah will sound the shofar,” etc.

Section 5 turns to the opening question. All that has been said so far concerns the shofar of Rosh HaShanah,

of which Zechariah 9:14 says, “And Ado-nai Havayah will sound the shofar.”

(3w wraw] TP NRANTT AT 00 10 T TR 19 10 P g ROZIN PARD 00 B7Y wrny)
SHY73 99IWA YPN° RITT 01°2 1M1 2700 KD 1onyR Pax (wry 15

(And see what is written on the verse “For as the earth brings forth its growth,” etc., “so will Ado-nai
Havayah cause to sprout,” etc., that this is the revelation of Rosh HaShanah, etc.; see there.) But of
the Time to Come it is written, “And it shall come to pass on that day that a great shofar shall be
sounded.”

The gloss refers to the discourse on Isaiah 61:11, “For as the earth brings forth its growth ... so will Ado-nai

Havayah cause righteousness to sprout,” which describes the revelation of Rosh HaShanah. Of the Time to

Come, however, Isaiah speaks of a “great shofar.”
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The explanation: the matter of the shofar of Rosh HaShanah has already been explained, that it is
to draw down so that there be the level of the light that fills all worlds (memalei kol almin), which is
the matter of the coming into being of His attribute of Malchus, may He be blessed, as they, of

blessed memory, said, “Recite before Me [verses of| Kingship,” etc.,

As explained, the shofar of Rosh HaShanah draws down G-d’s kingship so that it becomes memalei kol
almin, the life-force within the worlds. That is the purpose of the Kingship verses, “so that you make Me
King.”
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and also to fill all the blemishes that were made in the Name Havayah that is in the level of the
chain of descent (hishtalshelus), which is also the level of the light that fills [all worlds], as men-
tioned above: yud in Chochmabh, etc.

It also fills the blemishes in the Name Havayah of the chain of descent, which is likewise the level of

memalei, with its yud in Chochmah and so on.
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And the drawing down is from the level of the light that encompasses all worlds (sovev kol almin),
which is the Supernal Will, and through this He “fills all the Names,” etc. And this is the matter of
the shofar. (And see what is written about this in the discourse beginning “Blow the shofar at the

New Moon,” and in the discourse beginning “I will greatly rejoice.”)

The drawing down comes from sovev kol almin, the Supernal Will, which “fills all the Names.” The gloss
cites the discourses “Blow the shofar at the New Moon” and “I will greatly rejoice.”
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However, even so, it is called plain “shofar” and not “great shofar.” The explanation: even the level
of the light that encompasses all worlds, although it is the level that is not clothed and grasped with-
in the worlds,

Yet this is called only “a shofar,” not “a great shofar.” The reason is that even sovev kol almin, though it is
not clothed or grasped within the worlds, has a limitation of its own.
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and it is the level of “I have not changed,” etc., as explained above, nevertheless, since it is the level
that encompasses and surrounds the worlds, it is therefore within the category of the level of

worlds.

Sovev is the level of “I have not changed,” yet it is still defined by its relation to the worlds: it is called the
light that “encompasses” them. So it remains within the category of worlds.
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It is as, by way of analogy, with the heavens and the earth: the heavens surround the earth and all
that is on it, and revolve around the earth constantly; and although the heavens are very high
above the earth, to the point that the earth is

An analogy: the heavens encircle the earth and everything on it, and they are immensely higher than it, so

much so that the earth is like a mustard seed compared to the heavens.
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only like a mustard seed relative to the heavens, nevertheless they bear a relation to each other, so
much so that the heavens too must have an end and a limit, since they are what surrounds the
earth, etc.,

Yet heaven and earth still bear a proportion to each other. Because the heavens surround the earth, they too
must have an end and a limit.
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only that, even so, “the heavens are higher than the earth,” etc. And in the same way the analogue
is also to be understood, regarding the light that encompasses all worlds and the light that fills all
worlds: although the level of the light that encompasses all worlds is in the level of infinity relative
to the radiance that is clothed in the worlds to be the light that fills all worlds, and is not

Still, “the heavens are higher than the earth” (Isaiah 55:9). The same holds for the analogue: sovev kol almin
is infinite compared with the radiance clothed in the worlds as memalei kol almin.
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as in physicality, where the heavens are actually bounded, nevertheless, since it is the level that en-
compasses the worlds and gives them life in the manner of a surrounding [light], at any rate it

bears a relation to, and is within the category of, the level of worlds.

Sovev is not limited the way physical heavens are. Yet because it surrounds the worlds and gives them life as
an encompassing light, it is still related to them and within their category.
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But His essence, may He be blessed, is utterly separate from the category of the level of worlds,
even from shining in the level of encompassing and surrounding, etc.; and it will be revealed in the
Time to Come. For

G-d’s essence, by contrast, is utterly beyond the category of worlds, beyond even shining to them as an en-
compassing light. That essence will be revealed in the Time to Come.
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it is written, “Praise Him according to His abundant greatness”: that is, there are many kinds of His

greatness, one above the other, without end or limit.

Psalms 150:2, “Praise Him according to His abundant greatness,” implies that there are many kinds of di-
vine greatness, one above the other without end.
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Therefore it says “according to His abundant greatness,” and it does not say “according to the
greatness of His greatness.” And what is now the level of encompassing and surrounding will be re-
vealed in the Future in the level of the inner [light].
So the verse says “His abundant greatness,” not “the greatness of His greatness,” as if there were only one.
What is now an encompassing light will in the Future be revealed as an inner light.
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And this is the matter of “And it shall come to pass on that day.” It is along the lines of what is writ-
ten, “And it shall be said on that day, ‘Behold, this (zeh) is our G-d’”: that the level of hu (“He”), the
level of the hidden,

This is the meaning of “on that day.” Isaiah 25:9 says, “On that day they will say, ‘Behold, this (zeh) is our
G-d’”: the level called hu, “He,” the hidden level, will become zeh.
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that is, the level of the light that encompasses all worlds, as is written in the Sifra deTzniusa, at the
end of Parshas Terumah (177b), on the verse “He (hu) made us”: “Hu is said of one who is hidden
and not found,” etc.,

Hu is sovev kol almin, as the Sifra deTzniusa explains on Psalms 100:3, “He (hu) made us”: hu is said of one

who is hidden and not found.
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will be, in the Time to Come, in the level of zeh (“this”), which is the level of revelation face to face.
And see in the Zohar, Parshas Shelach (171a), on the matter of “on that day,” and in Pardes, Sha’ar
14, chapter 3.

In the Future it will become zeh, “this,” a word used when pointing to what is present before one’s eyes. The

gloss cites the Zohar on Shelach on “that day” and Pardes, Sha’ar 14.
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Now, then, when the level of the light that encompasses all worlds is drawn down to be in the level

of actual revelation, the level of encompassing will then be drawn from a higher level

When sovev kol almin itself is revealed in the Future, a new encompassing light will be drawn down from a
far higher level.
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(that is, from a level that is not within the category of worlds at all; and see what is written about this
in the explanation on the verse “Those who come, Yaakov will cause to take root,” etc., that this is
the matter of “the new heavens,” etc.; see there. And this is the level of “which I make”: “I” specifi-
cally, the supernal Emanator, blessed be He, etc.; whereas of the present heavens it is written, “And
all these My hand has made,” etc.

That higher level is not within the category of worlds at all. This is the meaning of “the new heavens ... which

I make” (Isaiah 66:22), “I” Myself, the supernal Emanator, while of the present heavens it says, “All these My
hand has made” (Isaiah 66:2).
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And this difference between the level of “My hand has made” and the level of “which I Myself
make” will be understood according to what is written in the discourse beginning “And the king ex-
tended to Esther,” on the difference between the level of “the golden scepter that was in his hand”
and what is written afterwards, “And the king extended,” etc.; see there, also on this matter.)

The difference between “My hand has made” and “which I Myself make” is explained in the Torah Ohr dis-

course on Esther 5:2. It contrasts “the golden scepter that was in his hand,” whose tip alone Esther could
touch, with what is written afterwards.
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And then “a great shofar shall be sounded.” The meaning: just as with the shofar of Rosh HaShanah
now there is the level of the drawing down from the light that encompasses all worlds into the light
that fills all worlds, so too in the Time to Come, when [the light] will be drawn from a much higher
level to be in the level of encompassing, the shofar too will then be a drawing down from that
tremendously high level and rank.

Then “a great shofar shall be sounded.” Just as today’s shofar draws from sovev into memalei, so in the

Future, when a much higher level becomes the encompassing light, the shofar will draw from that tremen-
dously high level.
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Therefore it is called a “great shofar,” for it is a drawing down from the level that is not within the
category of worlds, as mentioned above, and “His greatness is unsearchable,” far, far above the
level of the drawing down that comes from the level of the plain shofar. For

That is why it is called “great”: it draws from a level beyond the category of worlds, whose “greatness is un-
searchable” (Psalms 145:3), far above the plain shofar.
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the mitzvos will not be abolished in the Time to Come (this needs examination, in the Gemara in
Niddah (61b); however, the Sidrei Taharah, in his novellae there, in the name of the Rashba and the
Ran, concluded as I have written), only that it will not be in the manner it is now, when we sound for
Malchiyos (Kingship) and Zichronos (Remembrances) and afterwards Shofaros (Shofar verses);
The shofar will still exist then, for the mitzvos will not be abolished in the Time to Come; the text notes that
the Talmud (Niddah 61b) seems to say otherwise, but that the Sidrei Taharah, following the Rashba and the

Ran, concludes as stated. What will change is the form: today we sound for the Kingship and Remembrance
verses before the Shofar verses.
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but in the Time to Come there will be Shofaros alone, and for this reason, too, it is called a “great
shofar.” And the reason is understood according to what was said above: now the drawing down
must be in the level of the light that fills [all worlds], and therefore there must be Malchiyos, “so
that you make Me King,” etc.,

In the Future there will be Shofaros alone, which is another reason it is called a “great shofar.” Today the

drawing down must be into memalei, so we need the Kingship verses, “so that you make Me King.”
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and the drawing down is to fill all the blemishes, as mentioned above; whereas in the Time to
Come, when what is now the level of the light that encompasses all worlds will be drawn down in
revelation in the level of the light that fills all worlds itself, there is no need for Malchiyos and
Zichronos (and see in the Likkutei Torah of the Arizal, on Zechariah, on the verse “On that day
there shall be”), only Shofaros alone, for the shofar is the revelation of the inner dimension, as
mentioned above.

Today’s drawing down also serves to fill the blemishes. In the Future, when what is now sovev will be re-

vealed within memalei itself, there will be no need for Kingship and Remembrance, only for the shofar, the
revelation of the inner dimension; the gloss cites the Arizal’s Likkutei Torah on Zechariah.
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But it is called a “great shofar” although in truth every shofar is the revelation of the inner dimen-

sion, as it is written regarding the shofar, “Fortunate is the people who know

Every shofar, even today’s, reveals the inner dimension. Psalms 89:16 says of the shofar, “Fortunate is the
people who know the teruah,” as the next part continues.
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the teruah; Havayah, in the light of Your face they will walk.” And it is written, “And the light of
Your face, for You favored (retzisam) them” (Psalms 44), which is the level of the revelation of the

Supernal Will, which is called “Your face,”

The verse goes on, “in the light of Your face they will walk.” Psalms 44:4, “the light of Your face, for You fa-

vored them (retzisam),” shows that G-d’s “face” is His will (ratzon), the Supernal Will.
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that is, it is the level of the inner dimension of His G-dliness, may He be blessed, that is, the level of
the encompassing [light]. (And see on the matter of “Fortunate is the people who know the teruah”
the Zohar, Part I1I, in Parshas Vayikra

That is the inner dimension of G-dliness, sovev kol almin. The gloss then collects Zohar passages on “Fortu-

nate is the people who know the teruah,” beginning with Parshas Vayikra.
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(18b; 99b; end of 148b); and on the matter of “in the light of Your face they will walk,” there (149a),
on “then, in the light of the face of,” etc.,

It continues with further Zohar passages on “in the light of Your face they will walk.”
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and in the commentary of the Ramaz there; (and 231b), on “in the light of the face of,” etc.; and at
the beginning of Parshas Bo (32b), and in the commentary of the Ramaz there. And see further in
Parshas Vayikra (15b),

It lists more Zohar passages with the Ramaz’s commentary, including Bo and Vayikra.
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on “The upright will behold His face,” and in the commentary of the Ramaz there; and see what is
written above in Parshas Re’eh on the verse “to do what is right,” etc.

Among them is the Zohar on Psalms 11:7, “The upright will behold His face.” A Likkutei Torah discourse on
Re’eh, on “to do what is right,” is also cited.
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And the matter of “And the light of Your face, for You favored them” is mentioned in the Zohar, Part
II, in Parshas Beshalach, 59b.) But this is called a plain shofar.

“The light of Your face, for You favored them” is also discussed in the Zohar on Beshalach. All this, however,
is called only a plain shofar.
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But the shofar of the Future will be the level of a drawing down from the level of Ra’ava deChol
Ra’avin (the Will of all wills), which is the level of the will that is the source of the wills; and it is
above the level of this inner dimension that is drawn down now, etc., that is, above the level of the
light that encompasses all worlds.

The shofar of the Future will draw from Ra’ava deChol Ra’avin, the Will of all wills, the source of every will. It

is higher than the inner dimension revealed now, and higher than sovev kol almin.
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(Therefore it is called a “great shofar,” which is above the level of the inner dimension, that is, the
Supernal Will plain and simple, which is called a plain shofar; for it is the level of the Will of all
wills.

That is why it is called “great”: it is above the inner dimension, the Supernal Will as such, which is the plain
shofar. The great shofar is the Will of all wills.
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And see what is written on the matter of the Will of all wills in the discourse beginning “For the
conductor, on the eighth,” and see what is written further on the matter of the light that encom-
passes all worlds, and what is above the level of the encompassing [light], in the discourse begin-
ning “A psalm, a song for the dedication of the House,” etc. And see what is written in Parshas
Shelach, in the discourse beginning “I,” of the passage of tzitzis, on the meaning and the matter of
“His great Name,”

The gloss cites discourses on the Will of all wills (“For the conductor, on the eighth”), on what is above sovev

(“A psalm, a song for the dedication of the House”), and on “His great Name” (in Shelach, on the passage of
tzitzis).
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which is the revelation of the Infinite Light (Or Ein Sof) that is above the level of the Name
Havayah, [where] the yud is tzimtzum, etc.; see there. And therefore it is called “His great Name.”
And in the same way one may also explain the meaning of “great shofar.” And also according to
what the early Kabbalists wrote, that shemo (“His Name”) has the numerical value of ratzon
(“will”).

“His great Name” is the revelation of the Infinite Light above the Name Havayah, whose yud already signifies

contraction (tzimtzum). The “great shofar” can be explained the same way; and the early Kabbalists noted
that shemo (“His Name”) has the numerical value of ratzon (“will”), 346.
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And see what is written in Parshas Beshalach, in the discourse beginning “And Israel saw,” on the
matter of the level of will, in which there is also tzimtzum, the level of yud, etc.; however, the level

of the Will of all wills is from the level of “His great Name.”

A Torah Ohr discourse on “And Israel saw” explains that even will contains a contraction, a yud. The Will of
all wills, however, is from the level of “His great Name,” beyond any yud.
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And see further what is written in Parshas Chukas, in the explanation on the verse “Come to
Cheshbon,” on the matter of “every perutah combines into a great account,” etc. And this is also
what is written of the Time to Come, “And with great compassion I will gather you”: that is, they are
drawn from the level of the great shofar, which draws down the level of great compassion. And see
about this in the Raaya Mehemna, Parshas Teitzei

The gloss also cites the explanation of “Come to Cheshbon,” on “every perutah combines into a great ac-

count” (Bava Basra 9b). Isaiah 54:7, “with great compassion I will gather you,” speaks of the Future: the
great shofar draws down great compassion.
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(277a), and in the commentary of the Ramaz there; and in the Kisei Melech, [where it] explains that
“great compassion” is the inner dimension of Atik. And see what is written at the end of the dis-
course beginning “On that very day Avraham was circumcised,” on the meaning and the matter of

“Great is circumcision, for thirteen covenants were made over it,” etc.)

The Raaya Mehemna, the Ramaz and Kisei Melech are cited; Kisei Melech explains “great compassion” as
the inner dimension of Atik. The gloss also cites a discourse on circumcision, “Great is circumcision, for
thirteen covenants were made over it” (Nedarim 31b).
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Now, in the Zohar, Parshas Va’eschanan (266b), it explains what is written, “And it shall come to
pass on that day that [a great shofar| shall be sounded”: “What is ‘on that day’?” etc.,

The Zohar on Va’eschanan asks of this very verse, “What is ‘on that day’?”
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as it says, “And there shall be one day; it shall be known to Havayah.” And see about this in the Idra
(134b); and see what is written about this in the explanation on the verse “And the number of the

children of Israel shall be,” that this is the matter of “For great is the day,” etc.;

It answers with Zechariah 14:7, “And there shall be one day; it shall be known to Havayah.” The Alter Rebbe
links this to his explanation of Hosea 2:2, “For great is the day.”
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see there. And according to this it will be understood that it is fitting that in the level of “on that

9

day,” that is, the level of “For great is the day,” “a great shofar shall be sounded,” great specifically.

And this is the matter of “according to His abundant greatness,” etc., as mentioned above.

So “that day” is the “great day,” and fittingly on it a “great” shofar is sounded. This is the “abundant great-
ness” of Psalms 150.
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And this is also why regarding the plain shofar it is written, “And Ado-nai Havayah will sound the
shofar,” whereas regarding the great shofar it is written “shall be sounded,” and it does not men-

tion who sounds it,

This also explains why Zechariah names the one who sounds the plain shofar, “Ado-nai Havayah,” while
Isaiah says only that the great shofar “shall be sounded,” without saying who sounds it.
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but [this is] because it is a drawing down and revelation from the level of Stima deChol Stimin (the
Most Hidden of all hidden), from the level of “His great Name,” which is above the Names Ado-nai

and Havayah, etc.

The great shofar comes from the Most Hidden of all hidden levels, “His great Name,” above both Ado-nai

and Havayah, so no Name can be mentioned as its source.
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One may also explain [it] along the lines of what is written in Parshas Acharei, at the end of the dis-
course beginning “For on this day He shall atone,” that there too it does not say who atones,

A parallel comes from a discourse in Acharei on Leviticus 16:30, “For on this day He shall atone for you”: the

verse does not say who atones.
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and this is because it is from the level of “before Havayah you shall be purified,” which is a level
that is not grasped in any letter or allusion at all, etc.; see there.

That is because the atonement comes from the level of “before Havayah you shall be purified,” beyond the
Name itself, a level not grasped by any letter or allusion.

SECTION 6 - 19-11

They shall come and bow down
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6. And then it is written, “And they shall come,” etc., “and they shall bow down to Havayah.” For
regarding the plain shofar it is written, “Fortunate is the people who know the teruah; in the light of
Your face they will walk”: although it is the revelation of the inner dimension, there is nevertheless
still in it the level of walking.
Section 6 explains the next words of the verse, “and they shall come ... and bow down to Havayah.” Of the
plain shofar Psalms 89:16 says, “Fortunate is the people who know the teruah; in the light of Your face they

will walk”: even when the inner dimension is revealed, there is still “walking,” a movement from level to
level.
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But with the revelation and drawing down of the great shofar of the Time to Come, which is the lev-
el of the revelation of the Will of all wills (Ra’ava deChol Ra’avin), the source of all the inner dimen-

sion, then “they shall come,” etc.,

With the great shofar of the Future, the revelation of the Will of all wills, the source of every inner dimen-
sion, they will no longer only walk but “come.”
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“and they shall bow down”: bowing down is the level of self-nullification (bittul), etc. (And see what
is written at the end of the discourse beginning “And all the people saw,” etc., “and the sound of
the shofar,” etc., regarding “And there was a voice from above the firmament,” etc., and at the end
of the discourse beginning “The heavens are My throne,” etc.)

And they will “bow down,” and bowing is bittul, complete self-nullification before G-d. The gloss cites the
ends of two Torah Ohr discourses, on the voices and the shofar at Sinai and on “The heavens are My throne.”

1790 NIRRT 1P7DR 130T Y2 NANWM 02931 TIR DOTIM WK PRI D972IRT IRIY 973 %K)
097197 19K PWOYT 1DV 093N MWK TN 02 1o nun?

And then, too, “those who were lost in the land of Assyria and those who were cast away in the land
of Egypt shall come, and they shall bow down,” etc.: that is, even the souls that descended very far
below and were swallowed up within Assyria and Egypt, whom the shofar of the present does not
arouse;

Then even “those who were lost in the land of Assyria and those cast away in the land of Egypt” will come and

bow. These are souls that sank very low and were swallowed up in Assyria and Egypt, whom today’s shofar
cannot arouse.
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but when the great shofar is sounded, they too will be aroused, etc. (So it is explained in the book
2™, section 586. And see what is written along these lines in the discourse beginning “I am black
but comely,” on the meaning of “And Israel saw the great hand that Havayah had wielded in
Egypt,”

When the great shofar sounds, even they will be aroused. The gloss cites the book 2™t (§586) for this read-

ing, and a discourse on “I am black but comely” explaining Exodus 14:31, “And Israel saw the great hand
that Havayah had wielded in Egypt.”
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that is, even in the level of Egypt there is the level of the drawing down and spreading forth of the
level of the great hand, which was drawn and spread forth very far down, even into the level of
Egypt; that is, the supernal kindness is drawn down so far that even upon the level of a lowly soul,

of the lowest levels in Asiyah, clothed in physicality, thoughts of teshuvah fall.

There the Alter Rebbe explains that “the great hand,” the supernal kindness, extended far down, even into
“Egypt,” so that thoughts of teshuvah fall even upon a lowly soul in the lowest levels of Asiyah, clothed in
physicality.
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And this is the matter of “the great hand.” It follows that because it is the level of the great hand,
which is a very high level, it is therefore drawn and spreads so far below, that even in the level of a
lowly soul, etc.

The principle is that because the great hand comes from a very high level, it can reach very low. The height

of the source gives the depth of its reach.
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And in exactly this way it is here: because there will be a drawing down from the level of the great
shofar, the Will of all wills, it will therefore arouse even from the level of Assyria and Egypt, etc. And
see on the matter of “the great hand” in the Raaya Mehemna, Parshas Ki Seitzei

So it is here: because the great shofar comes from the Will of all wills, it will arouse even those in Assyria and
Egypt. The gloss cites the Raaya Mehemna on Ki Seitzei on “the great hand.”
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(277a), that it too is the level of great compassion; and according to the commentary of the Ramaz

there, it is actually one matter with the level of the great shofar; see there.)

There “the great hand” is also great compassion, and according to the Ramaz’s commentary it is the very
same matter as the great shofar.
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Now, in general there are two levels among them. The first: “those who were lost in the land of
Ashur (Assyria),” which is the level of delight, from the term ashrei (“fortunate”): “Fortunate are
those who dwell,” etc.;

Broadly, there are two kinds of lost souls. The first, “those lost in the land of Ashur,” relates to delight: Ashur
recalls ashrei, “fortunate,” as in Psalms 84:5, “Fortunate are those who dwell in Your house.”
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“In my happiness (be’ashri), for the daughters will call me happy,” etc. And in the supernal holi-
ness, this is the matter of “who (asher) has sanctified us with His commandments,” etc. And in the
Zohar, Vayechi (247a),

Leah named Asher saying, “In my happiness (be’ashri), for the daughters will call me happy” (Genesis
30:13). In holiness, this is the asher of the blessing, “who (asher) has sanctified us with His
commandments.”
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on the verse “From Asher, his bread shall be rich”: “And what is it? The World to Come,” etc.; see
there. And see what is written about this in the discourse beginning “On the day of Shemini

Atzeres,” on the matter of “which (asher) You swore to our fathers from the days of old.”

The Zohar on Vayechi reads Genesis 49:20, “From Asher, his bread shall be rich,” as the World to Come. The
gloss also cites the discourse “On the day of Shemini Atzeres” on Micah 7:20, “which (asher) You swore to

our fathers.”
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And “one opposite the other”: the level of Ashur is the pleasures of this world, which came into be-

ing from the refuse of the supernal delight, from what fell in the breaking of the vessels, etc.

Opposite holiness (“one opposite the other,” Ecclesiastes 7:14) stands Ashur, the pleasures of this world.
They came into being from the refuse of the supernal delight, from what fell in the “breaking of the vessels,”
the Kabbalistic account of how fragments of holiness fell into the lower realms.
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(And see in the Zohar, Bereishis, 49a, on “And it is called Asherah,” etc.; and in the book 2™, sec-
tion 649, he elaborates on this; and see in the Zohar, Vayikra, 23a.)

The gloss cites the Zohar on Bereishis on the name Asherah, the book 2" (§649), which elaborates on this,
and the Zohar on Vayikra.

TARI 7Y INNIRD NIRDAD [T DD AIYN MR AT NAMAY 1% MWK PIRD DTN D
"D [xanx x7wo1] K?DOY MD PP D01 1m0 22 waiaw mpLR Y130 ypwn

And the meaning of “those who were lost in the land of Assyria”: because one chases after the plea-
sures of this world to fill his evil craving, the spark of G-dliness in his soul is lost and sunk, and

from it the kelipos and the sitra achra (the other side) draw nourishment, etc.,

One who chases this world’s pleasures to satisfy an evil craving loses the spark of G-dliness in his soul, which
sinks down, and the kelipos and the sitra achra, the forces opposed to holiness, feed on it.
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as it is written, “And Yeshurun grew fat and kicked; you grew fat, you grew thick, you became
gross.” And see what is written about this at the end of the discourse beginning “Israel is holy,”
etc., in Parshas Pinchas. And these are called “lost” (ovdim), for they knowingly destroy them-
selves, G-d forbid.

This is Deuteronomy 32:15, “Yeshurun grew fat and kicked.” Such people are called ovdim, “lost,” because
they knowingly destroy themselves, G-d forbid.
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(And see what is written in the discourse beginning “As an eagle arouses,” on “Forgive us, for we

have transgressed,” etc., up to “Seek Havayah while He may be found”; see there.)

The gloss cites the discourse “As an eagle arouses,” from “Forgive us, for we have transgressed” through
Isaiah 55:6, “Seek Havayah while He may be found.”
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And the second are “those who were cast away in the land of Egypt (Mitzrayim).” The meaning:
Mitzrayim is from the term meitzar (strait), for because of the siege and the distress they have no
heart to know, etc., as it is written about Israel when they were in Egypt, “And they did not listen to
Moshe, from shortness of spirit,”

The second kind are “those cast away in the land of Egypt.” Mitzrayim suggests meitzar, straits: under siege

and pressure they have no heart to know G-d, as Israel in Egypt “did not listen to Moshe, from shortness of
spirit” (Exodus 6:9).
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that is, because of the abundance of trouble, as Rashi explains there; and in Targum Onkelos, “And
they did not accept from Moshe, from oppression of spirit,” etc. And in the same way it is said (in

Isaiah, chapter 59), “And drunk, but not from wine.”

Rashi explains this as the result of great trouble, and Targum Onkelos renders it “oppression of spirit.”
Isaiah similarly speaks of one “drunk, but not from wine”; the text cites chapter 59, but the words are in
Isaiah 51:21.
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The meaning: he is confused like a drunkard, and not from drinking wine but from distress and

grief, as it says in Targum Yonasan there, “who are drunk from distress,” etc.

That is, confused like a drunkard, not from wine but from distress and grief. Targum Yonasan renders it
“drunk from distress.”
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And these are called “cast away.” And in the Time to Come they will all be elevated, so that “they
shall come,” etc., “and they shall bow down,” etc. And this is [the meaning of] what is written (in
Hosea, end of chapter 11), “They shall come trembling like a bird from Egypt, and like a dove from
the land of Assyria,” etc.,

These are “the cast away.” In the Future all will be raised up to “come” and “bow down,” as Hosea 11:11 says,
“They shall come trembling like a bird from Egypt and like a dove from the land of Assyria.”
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and this is through “for He (hu) will roar.” The meaning: hu is the level of “the one who is hidden,”
etc.; “Hu, this is Atika”; see the Idra Zuta (290a). And the meaning of

This happens through “for He (hu) will roar” (Hosea 11:10). Hu, “He,” is the hidden level; the Idra Zuta says,
“Hu, this is Atika,” the Ancient One, the innermost level.
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“for He will roar” is the matter of “And it shall come to pass on that day that a great shofar shall be
sounded,” etc. And through this “they shall tremble,” etc., which is the level of self-nullification

and bowing down, as it is written regarding the shofar, “And all the people trembled,” etc.

“For He will roar” is the great shofar. Through it “they will tremble,” which means self-nullification and bow-
ing, as at Sinai, where “all the people trembled” at the sound of the shofar (Exodus 19:16).
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And it is written, “Shall a shofar be sounded in the city and the people not tremble?” And the mean-
ing of “in the city” is the level of “the city of our G-d,” the world of speech, the source of Beriah,
Yetzirah and Asiyah, etc.

Amos 3:6 asks, “Shall a shofar be sounded in the city and the people not tremble?” The “city” is “the city of

our G-d,” the world of speech, the source of the worlds of Beriah, Yetzirah and Asiyah.
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And the shofar is a voice and a drawing down, for the building of the world of speech, which is the
level of “city,” etc. But this trembling and self-nullification are in the level of “and the people,” as it
iswritten, “in order to establish you as His people,” etc.

The shofar’s voice builds the world of speech, the “city.” But this trembling and nullification apply to “the
people,” those already bound to G-d, as in “to establish you as His people” (Deuteronomy 29:12).
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But in order that this trembling and self-nullification be drawn also into the level of “the lost” and
“the cast away,” this is through the great shofar, “for He will roar,” and through this “they shall
come trembling like a bird from Egypt,” etc.

For the lost and the cast away to tremble and be nullified as well, the great shofar is needed, “for He will
roar,” and then “they shall come trembling like a bird from Egypt.”
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For Egypt and Assyria too are nullified and utterly nullified when the revelation of the Infinite Light
(Or Ein Sof) itself, blessed be He, is revealed, before which “darkness is like light.” And then there
will be “the Holy One in your midst,”

Even Egypt and Assyria are nullified when the Infinite Light itself is revealed, before which “darkness is like
light” (Psalms 139:12). Then, as Hosea 11:9 says, “the Holy One will be in your midst.”
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“and I will not come into the city.” The meaning: there is a level of combinations of letters and
drawings-down that are drawn into the opposing side, and they too are called “city,” that is, the
level of which the generation of the Dispersion said, “Let us make for ourselves a city and a tower,”
etc.

The verse continues, “and I will not come into the city.” There is also an unholy “city,” combinations of let-

ters and flows drawn to the opposing side, like the city and tower of the generation of the Dispersion (Gene-
sis 11:4).
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And see in the Zohar, Parshas Noach (75). But in the Time to Come, when all the souls will be ele-
vated, then there will be “the Holy One in your midst,” and the bestowal will not be drawn to the

level of “city” mentioned above.

The gloss cites the Zohar on Noach. In the Future, when all souls are raised up, the Holy One will be in their

midst and no flow will reach that unholy “city.”
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“On the holy mountain”: our Sages, of blessed memory, said, “Like Avraham, who called it ‘moun-
tain.”” For of Avraham it is written, “going and journeying toward the south”; the level of love is
called “mountain,”

“On the holy mountain”: the Talmud (Pesachim 88a) says that Avraham called the place of the Temple a

“mountain.” Avraham, of whom it says he went “journeying toward the south” (Genesis 12:9), is the attribute
of love, so love is called a “mountain.”
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like a mountain that rises up from the flat land; and “the holy mountain” is the love that is in the
level of self-nullification (bittul), for “holy” is the level of Chochmah.

Love stands out like a mountain rising from flat land. “The holy mountain” is love joined with self-nullifica-
tion, for “holy” is the level of Chochmah, the level of bittul.
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(And see what is written in the discourse beginning “When you kindle the lamps,” on the matter of
“Aharon, by your life, yours is greater than theirs,” etc. And perhaps this is the level of Aharon: alef,
har (“mountain”), nun. And as is known, the level of Aharon draws down great love (ahavah
rabbah), which is above the level of “kindness to Avraham,” as is written there. And this is the mat-
ter of “the holy mountain,” etc. And see what is written in the discourse beginning “The voice of my
Beloved,” etc., “leaping over the mountains,” etc.)

The gloss connects this to a discourse on Aharon, to whom G-d said, “Yours is greater than theirs,” and sug-

gests that Aharon’s name contains har, “mountain.” Aharon draws down ahavah rabbah, a great love above
Avraham'’s kindness, which may be “the holy mountain.”
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“In Jerusalem” (Yerushalayim): yirah shalem, “complete awe,” the completeness of awe. For now it
is written, “To make known to the sons of man His mighty deeds (gevurosav), and the glory of the
splendor of His kingdom.” The meaning of “the splendor of His kingdom” is the splendor in the
creatures that come into being from His attribute of Malchus, may He be blessed,
“In Jerusalem” (Yerushalayim) is read as yirah shalem, complete awe, after the Midrash that Avraham called
the place Yireh and Shem called it Shalem. Now, says Psalms 145:12, G-d makes known “His mighty deeds”

and “the splendor of His kingdom”: the splendor is the vast array of creatures that come into being from His
Malchus.
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as it is written, “A thousand thousands serve Him,” for one troop, and His troops are without num-
ber, which is a level of very great splendor. Nevertheless, it is through this, that first [there is] “to
make known to the sons of man His mighty deeds”: that their coming into being is through the lev-

el of gevuros (severities) and contractions (tzimtzumim).

Daniel 7:10 speaks of “a thousand thousands” serving Him, and the Talmud (Chagigah 13b) says that this is
only one troop, while His troops are without number. Yet this splendor exists only because first He makes

known His “mighty deeds,” the gevuros and contractions through which creatures come into being.
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For if His attribute of Malchus, blessed be He, were revealed upon them as it is, they would not be
able to receive [it] at all and would be actually nullified out of existence, as our Sages, of blessed

memory, said: “He stretched out His little finger among them,”

If G-d’s kingship were revealed to the creatures as it truly is, they could not receive it and would simply cease
to exist. As the Talmud says (Sanhedrin 38b), when angels objected to the creation of man, G-d stretched out
His little finger among them and burned them.

“5ya] A”Y2 1K °D "% 1Pvaniw 199 (Mmoo ~aw] 0°2W [nvewyn] PPPWYIR AT B1 M RO
D”R 17112 92P5 D10% ;123 bya /s

which is the level of Malchus, the tenth level of the Ten Sefiros, “and He burned them,” so that they
were utterly nullified; for a finite being cannot receive the level of the Infinite (Ein Sof).

The “little finger” is Malchus, the tenth and lowest of the Ten Sefiros. Even it consumed them, because a fi-

nite being cannot receive the Infinite.
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Rather, “these are His mighty deeds”: that He contracts Himself, so that His attribute of Malchus is
not so revealed; and then the fear and the awe will be limited, as much as the creatures can bear.

So “these are His mighty deeds”: He contracts Himself so that His kingship is not revealed too much. Then

fear and awe are limited, as much as the creatures can bear.
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And this is not called “complete awe,” for the awe is not in completeness. But in the Future,

through “And I will remove the spirit of impurity,” etc., there will be the level of complete awe.

Such awe is not “complete awe,” because it is limited. In the Future, when G-d removes “the spirit of impuri-
ty from the land” (Zechariah 13:2), there will be complete awe.
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(And this is the level of “the holy mountain,” which is a very lofty love, and is also included with the
level of the completeness of awe. And see what is written in the discourse beginning “And you shall
know this day,” on the matter of the inter-inclusion of love and awe, regarding “And all hearts will
fear You, and all innermost parts and kidneys will sing,” etc.,

That future state joins “the holy mountain,” a very lofty love, with the completeness of awe. The gloss cites a

discourse on the inter-inclusion of love and awe, on the prayer “All hearts will fear You, and all innermost
parts will sing to Your Name.”
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and below, in the discourse beginning “On the day of Shemini Atzeres.” And see what is written in
the discourse beginning “The voice of my Beloved,” mentioned above, regarding “leaping,” etc.,
“and skipping,” etc. And see in the Zohar, Vayeshev

It also cites the discourses “On the day of Shemini Atzeres” and “The voice of my Beloved,” on “leaping” and
“skipping,” and the Zohar on Vayeshev.
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(end of 183b), on the matter of “Jerusalem that is built like a city that is joined together”; see there.)

And it may be said that this level will be through the great shofar.

That Zohar passage discusses Psalms 122:3, “Jerusalem, built like a city joined together.” The Alter Rebbe
suggests that this complete level will come through the great shofar.
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Now, when the Holy Temple stood, the mitzvah of the Jubilee years was in force; and the main
[mention of the] shofar in the Torah is said regarding the Jubilee: “And you shall sound the shofar

of teruah,” etc.,

In Temple times the Jubilee was in force, and the Torah’s main mention of the shofar is for the Jubilee: “You
shall sound the shofar of teruah” (Leviticus 25:9).
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“on Yom Kippur you shall sound the shofar,” etc., that is, on the Yom Kippur of the Jubilee year;
and through this, “And you shall proclaim freedom in the land,” etc., and slaves were released to
their homes, etc.

The Jubilee shofar was sounded on Yom Kippur of the Jubilee year. Then “you shall proclaim freedom in the
land” (Leviticus 25:10), and the slaves went home free.
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And the explanation is that it is from the level of the great shofar. For the going out of the slaves to
freedom is through a revelation from the level of alma decheiru (the world of freedom), as is writ-
ten in the Zohar, Parshas Tetzaveh (183a), and in Parshas Emor (92b).

The Jubilee shofar is from the level of the great shofar, because the slaves’ release comes from a revelation
of alma decheiru, “the world of freedom,” as the Zohar teaches on Tetzaveh and Emor.
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And this revelation and drawing down is the level of the great shofar, as is written in the Zohar,
Beshalach (46b), Vayikra (6b), Va’eschanan (266b); and it is a foretaste of the revelation that will be

in the Time to Come.

This revelation is the great shofar, as the Zohar says in Beshalach, Vayikra and Va’eschanan, where Isaiah’s
great shofar is the shofar of the Jubilee, through which slaves go free. It is a foretaste of the revelation of the
Future.
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Therefore it is said, “It is a Jubilee; it shall be holy to you,” and this is like the matter of the level of
“the holy mountain,” etc., mentioned above. And see on the matter of the Jubilee in the Zohar, Part
III (end of 108b, and 109a), and in the Idra Zuta (end of 290b);

That is why the Torah says, “It is a Jubilee; it shall be holy to you” (Leviticus 25:12), like “the holy mountain.”
The gloss lists further Zohar passages on the Jubilee.
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Part II (83b, 85b, 211a, 46b). And see in Pardes, Erchei HaKinuyim, the entry “Jubilee” (yovel), and
in Sha’ar 13, end of chapter 3, chapter 4, and end of chapter 7.

It continues with passages in the Zohar, Part II, and in Pardes, both the entry “Jubilee” and Sha’ar 13.

ST9 IR 1 PR 2R RPR CIW N°3232 K7 PR 0023 P70 22RD a0 MIn Rty 199
muonw vIpo

Therefore the main mitzvah of the Jubilee was only in the First Temple [era] and not in the Second

Temple, except that they nevertheless counted it, in order to sanctify the Sabbatical years.

Therefore the Jubilee was fully observed only in the First Temple era, not in the Second, when it was only
counted, to fix the Sabbatical years (Arachin 32b).
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And even in the First Temple [era], only at a time when “all its inhabitants are upon it,” for then it is

the level of “like a city that is joined together,” etc.,

Even in the First Temple era it applied only when “all its inhabitants are upon it,” the whole people in its

land, the level of “a city joined together.”
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as mentioned above; and this is the level of the drawing down of the higher hei into the lower hei,

as is written in Etz Chaim, and in the Zohar, Parshas Shemos (9b);

That joining is the drawing down of the higher hei into the lower hei, Binah into Malchus, as Etz Chaim and
the Zohar on Shemos explain.
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see there, in the Mikdash Melech. And this revelation of the level of the world of freedom is essen-
tially the level of the higher hei. And see what is written elsewhere about the difference in the
sounding of the shofar

The revelation of “the world of freedom” is essentially the higher hei. The gloss refers to another discourse
on how the shofar of Rosh HaShanah too differed between the First and Second Temple eras.
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of Rosh HaShanah, too, between the time of the First Temple and the time of the Second Temple;
and it is in the discourse beginning “When the festival of Rosh HaShanah fell on Shabbos, in the

Temple they would sound [the shofar], but not in the country.”

That discourse is on the Mishnah (Rosh HaShanah 4:1), “When Rosh HaShanah fell on Shabbos, in the
Temple they would sound the shofar, but not in the country.”
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And now that, because of our sins, the Holy Temple is destroyed, we nevertheless have Yom Kippur,
on which the level of the world of freedom, the level of the Jubilee, shines, as is written in the Idra
Zuta (end of 290b), and in Parshas Bo (39b), and in Parshas Acharei (69b), and in Parshas Emor
(102b).

Now that the Temple is destroyed, we still have Yom Kippur, on which “the world of freedom,” the light of the
Jubilee, shines, as the Zohar teaches in several places.
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Therefore on Yom Kippur, after Ne’ilah, we sound a single tekiah, and it is from the level of the
great shofar. For the soundings of Rosh HaShanah are the level of the plain shofar, of which it is

said, “And Ado-nai Havayah will sound the shofar,” as mentioned above;

That is why a single tekiah is sounded at the end of Ne’ilah on Yom Kippur (the Rema, Orach Chaim 623, per
the Kehot note): it is from the level of the great shofar. The shofar of Rosh HaShanabh is the plain shofar, “And
Ado-nai Havayah will sound the shofar.”
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but Yom Kippur, on which the level of the Jubilee, the world of freedom, shines, is the level of this

revelation of the great shofar; and this is the level of Ne’ilah, for then is the great ascent,

On Yom Kippur the light of the Jubilee shines, the revelation of the great shofar, and its peak is Ne’ilah, the
great ascent.
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and it is the level of this revelation of the great shofar. Therefore it is the final sealing, and there is a
level of self-nullification in the creatures, along the lines of what is said of the great shofar, “and
they shall bow down to Havayah,” etc. And see what is written on the matter of the Jubilee, that it is
the level of “a Shabbos of Shabbos-rest” (Shabbos Shabbason), in the discourse beginning “Gather-
ing wood,” in Parshas Shelach.

So Ne’ilah is the final sealing, and the creatures experience self-nullification, like the “bowing down to

Havayah” of the great shofar. The gloss cites a discourse in Shelach on the Jubilee as “a Shabbos of Shabbos-
rest.”
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But in truth all this is only a radiance from the level of the great shofar, and the main revelation of
His essence will be in the Time to Come, speedily in our days, amen; for then “a great shofar shall
be sounded” in actuality.

Yet all of these are only glimmers of the great shofar. The full revelation of His essence will come in the
Future, when the great shofar is actually sounded.
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SECTION 7 - 112-15

Havayah as Elokim; the handbreadth

01°3 11°711 °191 M0 93 7°°1 09PPRY % 1 M Nk AR POy Y e RX0 D Mana mamt 12
15 D173 9932 YN RIN

7. Now, in [Midrash| Rabbah, Parshas Vayetze, section 70: “You said, ‘And Havayah shall be Elokim
to me’; by your life, all the good things,” etc., “‘And it shall come to pass on that day that a great

9

shofar shall be sounded,’” etc.

Section 7 brings the Midrash (Bereishis Rabbah 70:6): Yaakov said, “And Havayah shall be Elokim to me”
(Genesis 28:21), and G-d answered that all the good things He gives Yaakov’s children will come with that
same word, vehayah, including “And it shall come to pass on that day that a great shofar shall be sounded.”
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For it is explained above that the matter of the shofar of Rosh HaShanah is to draw down so that
there be the level of the light that fills all worlds (memalei kol almin), and this is the matter of the
Name Ado-nai,

To explain the connection, the Alter Rebbe recalls that the shofar of Rosh HaShanah draws down memalei

kol almin, which is the Name Ado-nai.
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which is the level of Malchus, as is written at the end of the discourse beginning “For as the earth
brings forth its growth,” on the matter of “so will Ado-nai Havayah cause righteousness to sprout,”
etc., and in the discourse beginning “Ado-nai, open my lips.”

The Name Ado-nai is the level of Malchus, G-d’s kingship. He refers to his discourses on “so will Ado-nai
Havayah cause righteousness to sprout” (Isaiah 61:11) and “Ado-nai, open my lips” (Psalms 51:17).
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And this drawing down is from the Name Havayah, which is the light that encompasses all worlds
(sovev kol almin), so that it be drawn and shine in the Name Ado-nai. And this is [the meaning of]
“And Ado-nai Havayah will sound the shofar.”

The drawing down of the present shofar is from the Name Havayah, sovev kol almin, into the Name Ado-nai.

That is the meaning of “And Ado-nai Havayah will sound the shofar” (Zechariah 9:14): the two Names stand
side by side, joined through the shofar.

N7 RITW N O Oy PURIT DIPNIR CITR D 1PT RDD XKW CITR QW TNONN DWW YW
219 72097 RDID 1PT RDIN TAIY RIT 1”3 70 7MMKR N33 w»RaY .00

For through the shofar the Name Ado-nai, which is the Throne of Judgment, since Ado-nai has the
letters of dina (“judgment”), is united with the Name Havayah, which is the attribute of mercy. As is
written in [Midrash] Rabbah, Emor, end of section 29: “And He rises from the Throne of Judgment
to the Throne of Mercy,” etc.

Through the shofar the Name Ado-nai, the Throne of Judgment (its letters spell dina, “judgment”), is united

with Havayah, the attribute of mercy. As the Midrash says (Vayikra Rabbah 29), when Israel sounds the sho-
far, G-d rises from the Throne of Judgment and sits on the Throne of Mercy.

(7325 WA7°1 11t WINA 98 9D WTIN2 PN 1772) 2°YD RN B7Y 131° 097270 NN

And the explanation of the matter will be understood according to what is explained above (in the
discourse beginning “Blow the shofar at the New Moon”: the meaning of bachodesh is the time of
the renewal of the moon),

This is explained in the earlier discourse “Blow the shofar at the New Moon,” where bachodesh is read as the

time of the moon’s renewal.
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on the matter of “At first it arose in [His] thought to create the world with the attribute of judgment,
as it is written, ‘In the beginning Elokim created’; He saw that the world would not endure, [and] He
joined the attribute of mercy with it,”

There the Alter Rebbe cites Rashi’s comment on Genesis 1:1, “In the beginning Elokim created”: at first G-d

thought to create the world with judgment; seeing that it would not endure, He joined mercy to it.
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and this is the matter of the unification of the Name Havayah with the Names Elokim and Ado-nai,
through which self-nullification (bittul) is drawn down, so that the yesh (something) be nullified to
the ayin (nothing). And this unification and this drawing down as a whole is on Rosh HaShanah,
through the shofar, etc.; see there.

This joining is the unification of Havayah with the Names Elokim and Ado-nai, which draws self-nullification

into creation, so that the yesh (“something”) is nullified to the ayin (“nothing”). This unification as a whole
takes place on Rosh HaShanah, through the shofar.
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And this is [the meaning of] “And Havayah will appear over them, and His arrow will go forth like
lightning” (see Tikkunei Zohar, Tikkun 30 (77b), and [Midrash]| Rabbah, Bo, section 15); and this is
through “And Ado-nai Havayah will sound the shofar,” as mentioned above.

That is the meaning of the same verse in Zechariah, “And Havayah will appear over them, and His arrow will

go forth like lightning,” cited with Tikkunei Zohar and Shemos Rabbah. It comes about through “And Ado-
nai Havayah will sound the shofar.”
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And all this is now. But in the Time to Come, of which it is said, “And Havayah shall be Elokim to
me,” the level of the Name Havayah, that is, what is now the level of the light that encompasses all
worlds, will in the Future be in the level of the light that fills all worlds (memalei kol almin), like the
level and rank of the Name Elokim.

All this is the present. In the Future, as Yaakov said, “Havayah shall be Elokim to me”: the Name Havayah,

now transcendent (sovev), will be revealed within the worlds (memalei), the way Elokim is now.
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And there will be a revelation of G-dliness, as it is written, “And the glory of Havayah shall be re-
vealed,” etc. And then the drawing down through the shofar will need to be from the level of the ac-
tual Infinite Light (Or Ein Sof), which is above the Name Havayah, to draw the light into the Name
Havayah,

In the Future there will be an open revelation of G-dliness, “And the glory of Havayah shall be revealed”
(Isaiah 40:5). Then the shofar will have to draw from the Infinite Light itself, above the Name Havayah, into
Havayah.
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in the way that with the shofar of Rosh HaShanah we draw down from the Name Havayah into the
Names Ado-nai and Elokim, as mentioned above. And since this is so: “And it shall come to pass on

that day that a great shofar shall be sounded.”

This parallels the present shofar, which draws from Havayah into Ado-nai and Elokim. Because the Future
shofar draws from a level above Havayah, it is a “great shofar.”
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The explanation: our Sages, of blessed memory, said in chapter 3 of Niddah (26a), “Five [things]

have the measure of a handbreadth (tefach): the shofar, the wall of a sukkah, the lulav,” etc.

To explain this, the Alter Rebbe brings the Talmud (Niddah 26a): five things have the measure of a hand-
breadth (tefach), among them the shofar, the wall of a sukkah and the lulav.
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And all of these are to draw the light into the level of Malchus: first on Rosh HaShanah and Yom
Kippur, in the level of “His left hand is under my head,”

All these draw light into Malchus. On Rosh HaShanah and Yom Kippur this is the level of “His left hand is
under my head” (Song of Songs 2:6).
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and afterwards on Sukkos, in the level of “and His right hand embraces me,” as is written about
this in the discourse beginning “And you shall draw water with joy,” and in the discourse beginning
“On the day of Shemini Atzeres,” and in the discourse beginning “I will greatly rejoice,” regarding

“at the covering [of the moon], for our festival day.”

On Sukkos it is the level of “and His right hand embraces me.” The gloss cites three discourses: “And you
shall draw water with joy,” “On the day of Shemini Atzeres,” and “I will greatly rejoice,” on “at the covering
[of the moon], for our festival day.”
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And these drawings-down are through the shofar, the sukkah and the lulav; therefore their mea-
sure is a handbreadth (tefach), on account of “My hand, too, founded the earth, and My right hand
spread out (tipchah) the heavens.”

These drawings-down come through shofar, sukkah and lulav, so their measure is a tefach, a handbreadth,
alluding to Isaiah 48:13: “My hand, too, founded the earth, and My right hand spread out (tipchah) the
heavens.”
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For tipchah is from the term tefach, which is the palm of the hand, with which handbreadths are
measured. And they are the level of the Ten Sefiros, in the number of the ten fingers, five opposite

five, etc.

Tipchah comes from tefach, the palm with which handbreadths are measured. The ten fingers of the hands,
“five opposite five” (Sefer Yetzirah), correspond to the Ten Sefiros.
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Also, these two hands, right and left, are the light that encompasses all worlds and the light that fills
all worlds. And something close to this is explained in the Likkutei Torah of the Arizal, on the verse

The two hands, right and left, are sovev kol almin and memalei kol almin, the heavens and the earth of the
verse. The Arizal’s Likkutei Torah gives a similar explanation of a verse in Psalms.
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“Behold, You have made my days handbreadths” (in Psalms, chapter 39); see there. And see on the
matter of “My hand,” etc., “and My right hand spread out”: Chagigah, chapter 2 (12b);

That verse is Psalms 39:6, “Behold, You have made my days handbreadths.” The gloss then lists sources on

“My hand ... and My right hand spread out,” beginning with Chagigah, chapter 2.
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Kesubos, chapter 1 (end of page 5a); and what is written about this in the explanation on the verse
“Take a census of the sons of Gershon,” on the matter of “the Sanctuary, Ado-nai, that Your hands
established”;

Kesubos 5a teaches that the deeds of the righteous are greater than the making of heaven and earth: of heav-
en and earth it says “My hand,” but of the Sanctuary, “Your hands established” (Exodus 15:17). A discourse
on “Take a census of the sons of Gershon” is also cited.
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[Midrash] Rabbah, Bereishis (end of section 1); Zohar, Part I (30a); Part II, Shemos (20a), Bo (37b),
Yisro (83b); Part III, Pinchas (247a).

Further sources follow in Bereishis Rabbah and in the Zohar.
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And this is [the meaning of] what our Sages, of blessed memory, said about the cup of blessing,
“and he lifts it a handbreadth from the ground” (end of chapter 7 of Berachos, end of 51a); and the

Maharsha explains [it] on account of “I will lift up the cup of salvations.”

The same idea explains the Talmud’s rule for the cup of blessing (Berachos 51a): one “lifts it a handbreadth
from the ground.” The Maharsha links this to Psalms 116:13, “I will lift up the cup of salvations.”
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That is, kos (“cup”) has the numerical value of Elokim, which is the level of “My hand, too, founded
the earth”; and “Iwill lift up” is to join it to the Name Havayah, on account of what is written, “I will
exalt You, my G-d (Elokai), the King.”

Kos, “cup,” equals Elokim in numerical value (86), corresponding to “My hand founded the earth.” “Iwill lift
up” means joining it to the Name Havayah, as in Psalms 145:1, “I will exalt You, my G-d, the King.”
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Therefore he lifts it a handbreadth from the ground, to join it to the level of “and My right hand
spread out the heavens.” This handbreadth also alludes to the level of

So the cup is lifted a handbreadth from the ground, joining it to “My right hand spread out the heavens.” The
handbreadth also alludes to a further level.
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“for all that is in heaven and on earth,” “which holds onto heaven and earth,” etc. And in the Zohar,
Part III, Shoftim (end of 273b), it explains “and he raises it a handbreadth from the ground” in the
mystery of the yud, etc.

That level is “for all that is in heaven and on earth” (1 Chronicles 29:11), which holds heaven and earth to-

gether. The Zohar on Shoftim explains the handbreadth as the mystery of the yud.
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And this will be understood according to what is written at the end of the discourse beginning
“Who is enthroned on high”: that He raises the hei through the yud within the hei, which is in it
and through which a hei is made from a dalet; and through this is the ascent of Malchus into the
light that encompasses all worlds.

The discourse “Who is enthroned on high” (Psalms 113:5) explains: the hei is a dalet with a yud inside it, and

the yud raises the dalet into a hei. This is the ascent of Malchus into sovev kol almin.

likuteitorah.com/likkutei-torah/rosh-hashanah/4/ 77



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

(3 7791 378 9% (270 mwas] 172 IR0 1AV AYIPT TN NIZA RIT TP 10 NDL 102311 1N
.CX 279 naw) *°°nna’% 7In0n nowa *°41911m 733191 (2 37%) MmNt

And this is “and he lifts it a handbreadth,” etc. And in the same way is the mitzvah of mezuzah, to
affix it in the handbreadth nearest the public domain (chapter 3 of Menachos, 33b), and likewise
with the Chanukah lamp, in the handbreadth nearest the doorway (Shabbos 22a).

This is “lifting it a handbreadth.” Likewise the mezuzah is placed within the handbreadth nearest the public

domain (Menachos 33b), and the Chanukah lamp within the handbreadth nearest the doorway (Shabbos
22a).
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And see what is written on the matter of the mezuzah and the Chanukah lamp in the discourse be-
ginning “The Chanukah lamp,” etc., [on] “so that the mezuzah be on the right and the Chanukah
lamp on the left”; and what is written on the matter of the doorway in the discourse beginning “The
voice of my Beloved, behold, he comes,” on Shir HaShirim.

The gloss cites the Torah Ohr discourse on the Chanukah lamp, which explains why “the mezuzah is on the
right and the Chanukah lamp on the left,” and a discourse on Shir HaShirim about the doorway.
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And this is why the shofar of Rosh HaShanah has the measure of a handbreadth: so that there be
the drawing down from the light that encompasses all worlds into the light that fills all worlds, from
the level of “and My right hand spread out the heavens.” And this is what is written, that the hand-
breadth is the level of yud;

So the shofar of Rosh HaShanah measures a handbreadth: it draws from sovev into memalei, from “My right
hand spread out (tipchah) the heavens.” The handbreadth is the level of yud.
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that is, the drawing down is from the level of the yud of the Name Havayah, and the yud is the level
of tzimtzum (contraction). And see what is written in the discourse beginning “And Havayah your
G-d did not want to listen to Bilam.” And all this is with the shofar of the present, where the drawing
down is from the Name Havayah into the Name Ado-nai, as mentioned above; therefore its mea-

sure is a handbreadth, the level of yud, etc.

That is, today’s drawing down comes from the yud of the Name Havayah, and the yud is tzimtzum, contrac-
tion. Because today’s shofar draws from Havayah into Ado-nai, its measure is a handbreadth, the yud.
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But in the Time to Come, when the level of Havayah will be in the level of Elokim, and the drawing
down will be from the essence of the Infinite Light that is above the Name Havayah, and through

this there will be the ascents of Malchus, not in the level of

In the Future, Havayah will be in the place of Elokim, and the drawing down will come from the essence of
the Infinite Light above Havayah. Then the ascent of Malchus will no longer be in the measure of
handbreadths.
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“Behold, You have made my days handbreadths,” but rather along the lines of “length of days You
gave him,” from the level of Arich Anpin (the Long Countenance), therefore “a great shofar shall be
sounded,” from the level that is above the Ten Sefiros,

It will not be “You have made my days handbreadths” but “length of days You gave him” (Psalms 21:5), from
Arich Anpin, the “Long Countenance,” the level of Keser. Therefore the shofar of the Future is “great,” from
a level above the Ten Sefiros.

AR T OIOR 21991 1IYa 2P0 DY MIn n DYy WYY 1D MIYAIR Wy TD0ma o
308 ,309 ,310 :WD'ID

which are in the number of the ten fingers, etc. And see what is written on the verse “Who has

counted the dust of Yaakov,” on the matter of “And before One, what do you count?”

The Ten Sefiros are counted like the ten fingers. As Sefer Yetzirah says, “before One, what do you count?”: the
great shofar comes from the One who is beyond all counting.
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IN ONE'S AVODAH

A person should reflect on how far his soul has come down from G-d and let that distance awaken the inner

heart’s cry, above reason, which reaches higher than the tzaddik’s service of the intellect. On Rosh

HaShanah he must arouse from below and make G-d King, so that the life of the new year is drawn down;

and the mitzvah must be done with a physical shofar, so that divine compassion reaches physical life.

QUESTIONS FOR DISCUSSION

1.

2
3.
4

How can Rosh HaShanah be both a true “beginning” and only a “remembrance” of the first day?

. Why does the cry of the baal teshuvah reach higher than the intellectual service of the complete tzaddik?

If the essential drawing down comes from the heart’s cry, why must the shofar be a physical ram’s horn?

. In what sense is even sovev kol almin still “within the category of worlds,” and what will the great shofar

reveal beyond it?

Why does Isaiah not say who sounds the great shofar, while Zechariah names Ado-nai Havayah?
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PARAGRAPH 1
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Another transcript (hanachah) of this same maamar,
recorded as taught on the Shabbos before Rosh HaShanah

5571 (1810).
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Isaiah’s prophecy of the ingathering of the exiles at the
great shofar. The whole maamar is an explanation of this
verse, phrase by phrase.
Isaiah 27:1327:170 11°yw°
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And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bamidbar Rabbah on Naso brings the same list of joyful

vehayah verses, including this one.

Bamidbar Rabbah 13:5°7:37° 127 72712

Rebbi holds that the ten tribes will come to the World to
Come, as it says, “On that day a great shofar shall be
sounded.”
Sanhedrin 110b:8°r1:2 >”p 1°777110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
The Talmud learns that the future redemption will be in
Tishrei from the shared word “shofar”: “Blow the shofar at
the New Moon” and “a great shofar shall be sounded.”
Rosh Hashanah 11b:3:2 X m1wn wR?
7917 ROX — PRP? PTNY CIWN2 RIORTD — 19K 19°32
RI17 0127 007 2°N31 7D WIN2 WRR” (RIT 2°ND DY

likuteitorah.com/likkutei-torah/rosh-hashanah/4/

9173 D2 YR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Moshe said, “You shall be lost among the nations”; Isaiah
came and said, “On that day a great shofar shall be sound-
ed,” and the lost will come.
Makkot 24a:31X72:X 773 mdn
YRR RN 0172 77717 R PP K2 ,70°132 DATIRY R TR
9173 Diva
William Davidson, Vocalized Aramaic (CC-BY-NC)

One who sees a shofar in a dream should rise early and say
“On that day a great shofar shall be sounded,” before an-
other verse, “Blow the shofar in Givah,” comes first.
Berakhot 56b:11x%°:2 171 N1372
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Who dreams of a horn should on rising say, "And it shall
come to pass in that day, that a great horn shall be blown"
(Is. xxvii. 13), before another verse occurs to him, viz. :
"Blow ye the horn of Gibeah" (Hos. 5:8).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Zohar asks what it matters whether the shofar is large
or small, and answers that it is the supernal shofar
through which slaves go free, the Jubilee, for the supernal
Jubilee is great. This is where the text says the question is
already raised.
Zohar, Vaetchanan 18:124-20:134-775p:1”> 1I00KXY 777 990
Rt
He then began a discourse on the verse: “And it shall come
to pass in that day that a great trumpet shall be blown; and
they shall come which were ready to perish in the land of
Assyria, and they that were outcasts in the land of Egypt”
(Isa. 27, 13). ‘What is meant’, he said, ‘by “that day”? It is
that day which shall be known to the Holy One, blessed be
He, as it is written, “But it shall be one day which is known
unto the L-rd” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Midrash teaches that vehayah (“and it shall come to
pass”) signals joy, and lists this verse among its examples.
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Another interpretation, “it was in the days of Amrafel” -
Rabbi Tanhuma in the name of Rabbi Hiyya the Great and
Rabbi Berekhya in the name of Rabbi Eliezer: The following
exposition was brought with us in our hands when we came
up from the Diaspora: Wherever it is stated: “It was [vayhi]
in the days,” it indicates trouble. is seen as a combination of
the words vay and hi, both expressions of woe and misfor-
tune. “It was in the days of Amrafel” - what was the trouble
there? “They ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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G-d tells Yaakov: you said vehayah, “and Havayah shall be
G-d to me”; by your life, all the blessings and consolations
I give your children will come in this language, including
“And it shall come to pass on that day that a great shofar
shall be sounded.”
Bereshit Rabbah 70:61:’y 727 n"wx12
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“And I return to my father’s house in peace” - Rabbi
Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy
One blessed be He took the conversations of the patriarchs
and rendered them the key to the redemption of the descen-
dants. The Holy One blessed be He said to him [Jacob]: ‘You
said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the
goodness, blessings, and consolations that I give to your
children, I give it to them only in this language,’ as it is stat-
ed: ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Freedom comes to Israel from the side of the Jubilee, and
so it will be in the Time to Come, as it is written, “On that
day a great shofar shall be sounded.”
Zohar, Beshalach 4:52-5:63370:’11-273:T nw2 7711 100
AND THE L-RD WALKED BEFORE THEM BY DAY. The ex-
pression “and the L-rd” means the Holy One, blessed be He,
and His Council. ‘This illustrates what we have been taught,’
said R.
Shekinah’s chariot. Abraham is indicated by the words

Isaac, ‘namely, that the Patriarchs were the

“walked before them by day”; Isaac by “in a pillar of cloud”;
Jacob by “to lead them the way”; and David by the words “by

likuteitorah.com/likkutei-torah/rosh-hashanah/4/
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night in a pillar of fire”; and all these four formed a supernal
holy Chariot, for the assistance ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Y73 pwa ypn°

The Zohar calls the great shofar of Isaiah the shofar
through which slaves go out to the freedom of the worlds.
Zohar, Vayikra 10:80-11:88170:X">-"D: RIP™ 7717 100
He then began to discourse on the verse: “And there was the
voice of a trumpet (shofar) exceedingly loud” (Ex. 19, 16).
‘The ancient scribes’, he said, ‘differed as to the correct in-
tonation of this verse. Some punctuated it so as to read,
“And there was avoice, the trumpet exceeding strong”, mak-
ing the voice and the trumpet two things, the trumpet being
the signal for slaves to go forth to everlasting freedom.
The Zohar; London, Soncino Press, 1933 (Public Domain)

WK PIND TTINT N PITA DI P

The Zohar says that all that was lost in the time of exile will
return and be renewed in the higher lights, as it is written,
“a great shofar shall be sounded, and those who were lost
... shall come.”

Zohar, Vayigash 10:99-11:1081”p:X"-107%: w3 ,A7t1 120

When the Holy One, blessed be He, will raise that still voice
from the dust and join the vau with it, then all that was lost to
them in the time of exile will be restored, and they will feast
on the supernal radiances that will stream with added
brightness from the supernal world, as Scripture says: “And
it shall come to pass in that day, that a great horn shall be
blown; and they shall come that were lost in Assyria, and
they that were dispersed in the land ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

oW WP Ana R nnnwm

Everything came about in the merit of bowing down; the
exiles will be gathered in only in the merit of bowing, as it
says, “and they shall bow down to Havayah on the holy
mountain in Jerusalem.”
Bereshit Rabbah 56:2°2:171 127 n°wR12
YPN° RITT 012 M (1D OYW) TARIY TNNW N0t KX ...
17321 X7 prana 0°bw1°a WP 92 R AT M 1T owa
NnnYm 13’?’?}{ M1 1 (% 0°9RN) MRIY NN MOt ROX
(7% OW) MR 7N MO KPR U0 KR OCnnn TR nv
WYY °7 2399 719721 Y591 MANY X2
“Abraham said to his young men: You stay here with the
donkey, and I and the lad will go to there; we will prostrate
ourselves, and we will return to you” (Genesis 22:5). He said
to Isaac: ‘Do you see what I see?’ He said to him: ‘Yes.” He
said to his two young men [his attendants]: ‘Do you see what
I see?’ They said to him: ‘No.” He said: ‘Since the donkey
does not see it and you do not see it: “You stay here with the

99

donkey.”” From ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“To the place where the rivers go”: the place where Israel
gathers in this world is where they will gather in the Time
to Come, as this verse says, in Jerusalem.

Kohelet Rabbah 1:147>:’x 127 nomp
MY 117 K312 12 KIN 31 T8 N WY DR 23 X NN
1010 71w NN TOX PPV 23w PI9? 1T 07377 Y3 2R
,79%n 19907 03P 071K 003 in?mj TIRY 0% OO 0°%Ip
DO1IR 1290) 1iEPR NPRR A IR DoAY 1287 v
R, 19101 0711 DOTIRY D%Ip 111‘;?!_'11;1 m ,0%IP1 07317
72,1937 XU 102007 TP XINY A21v 32 paa? a3 nian
- PI0E? P27 NP2 TR
“I have seen all the actions that were performed under the
sun; and, behold, everything is vanity and herding wind”
(Ecclesiastes 1:14). “I have seen all the actions that were per-
formed...” Rabbi Abba bar Kahana said: This is analogous to
an elderly man who was sitting at a fork in the road and
there were two paths before him. One, its beginning was lev-
el and its end was thorns, cedars, and reeds; and one, its be-
ginning was thorns, cedars, and reeds, and its end was level.

He would caution the ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note points there for the question of what makes the
future shofar “great”; it is the Tzemach Tzedek’s version
of this maamar with added glosses.
KEHOT'S NOTE
.27nwn R 01°2 7 777 .39°2°Y 7177 D72 02 AR9

ypne aIw2 N TN
“And Ado-nai Havayah will sound the shofar and go forth
in the storms of the south.” The Alter Rebbe reads it as the
shofar of the present Rosh HaShanah, which the verse
does not call “great.”

Zechariah 9:147>:’v 1"t

nIN$02 T2 SRIY 192 >N 180 P13 K AN DY M
N

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L10,0 00

WYY (279 17°077) JANNRY D T2 N1 1T R

As the note quotes it, the Tzemach Tzedek summarizes the
Zohar: it asks what difference it makes whether the shofar
is large or small, and answers that the drawing down is
from a higher level.
KEHOT'S NOTE
119 ran X7 owRnY 701 10 YT IR 29 XTI OR 1°2 715 >
WIDR oW 1P Y IR D02 IR LAZPN Y 2 710 XIpM NTMR — TN
DWT T PMAn AOWRNN PR "% 1L 7 1YY PwOyT oW °”
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IS PIYY L, DITAT MW TPDY N2 MPANT PPYD DaR 1D 0IRnE TUPm N
Y 31 17 NN 0% IR RYD 10 MINDY 137 °n23 RDY Conn Ny
29D TIY ANV W AR LORPIT 21T D

Kehot’s note points to Ruth 1:2 for these words.
Ruth 1:272°% N1
19921 1Y I3 O "ny IR DY) ToRPN UKT DY)
Halagih i Whelam (AR b chi Df_f_l‘_? n°an 0°N7eR
And the name of the man was Elimelech, and the name of
his wife Naomi, and the name of his two sons Mahlon and
Chilion, Ephrathites of Beth-lehem in Judah. And they came

into the field of Moab, and continued there.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1722 K91 °2 ANIANWA 1Ay

On “And all stature shall bow before You,” the Alter Rebbe
cites the same Midrash on the virtue of bowing and the
end of this maamar, explaining bowing as a bittul in which
the sitra achra is subdued and linking it to Netzach, the
branch of Chochmah, the level of sight.
KEHOT'S NOTE
.OwY n”n2 2,29 M0 1P? IR

09°7 71T Q°9MIN 1IN 7792

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A0 nana

TWNRD Q1% 1199t Pwyn nban ot m
The Talmud says that our prayer “This day is the begin-

ning of Your works, a remembrance of the first day” fol-
lows Rabbi Eliezer, who holds that the world was created in
Tishrei.
Rosh Hashanah 27a:15-161"10-1"0:X 172 11w ¥R
72 PRMY 27 MK 101 NI AYURR? MIwn wRA? Pavn my
PP 11921 yn nbnan oPD A RITRD 0PN R pnw
37 °N1 .073Y7 K123 °IWN2 INNT YR 2279 — IR0 ,71ITR
i1 Y KK KT ,NI01271 NYURRY MY wRA? P2 MY X1y
IRDP? 229721 RIDPR MIWT WRIT P1IWRY 0% 13731 3Py nbnn
RIRER — "1 73
William Davidson, Vocalized Aramaic (CC-BY-NC)

7710 XD W MINDD

The note points to this discourse of the Rebbe for the ap-

parent contradiction between “the beginning of Your
works” and “a remembrance of the first day.”

KEHOT'S NOTE

S19R ©¥D — O M 7T .2Rwn AP — RN 02 T 7T RA

K”nwn

0915 NN *nn NN

“You alone are Havayah ... and You give life to them all.”
The Alter Rebbe uses it for the ongoing gift of life-force to
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all of creation.

Nehemiah 9:6"1:’t 1"
DNIE3) DMWY RY DWYTTN PRy AN 727 1 KT
X231 D72°NK MR AAKY DN2 WWK22) 0O 2 TWK92) PIRT
:0NNYN 77 0NEN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0

ovmpab oown
“They are new every morning; great is Your faithfulness.”
Here it shows that each day’s life-force is new.
Lamentations 3:2337:1 12X
NN 127 232 BTN
They are new every morning; Great is Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.32,3 1R

atel]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .([7-2,3% 1”1n] .2-R ,Anp) 0N

NIAN 2 TA1D Of D120 My1aw noa
Kehot’s note points to Zohar III, 257b for these words.

Zohar III, 257b2 ;117 2°mt
KEHOT’'S NOTE
9 791 271 (MRPIPR *72) KRNI 1710 .P°N0 MPRI0 .2 ,10 20m

JW7RAT 1A RTIT M Owa

NY1AN °2 721D 07 N1310 Myaw o

The Tur cites his brother: the festivals were instituted to
correspond to the Patriarchs, Pesach to Avraham (“knead
and make cakes,” and it was Pesach), Shavuos to Yitzchak
(the shofar of Sinai was from Yitzchak’s ram) and Sukkos
to Yaakov.
Tur, Orach Chayim 41710 01 17,710
UTYINAY 2% 1270 oYL ST NRD CNYRYY OUWIRTR N ...
w1 "wi? (77 NWRI2) 2°N57 O7772K 7310 10D NIAK TA10 1pnl
770 1R 5w 1w NY°PRw Pns® 7313 MYAw 7°0 NoD MY
(7% n*wx13) 2°n57 2PY° 7113 NID10 pnxs 5w 1981 123 10
D°T¥I1R D°RP1 QT DAY 71w ST SR 27°1 MO0 vy 1.'(:??:51
9912 ammIwaR 110011 0 1901 Paya IRLAWSY 00w 270 TAD
(RO AN 9777 RPW
Orach Chaim, Vilna, 1923 (Public Domain)
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iy wy e
Avraham tells Sarah, “Knead and make cakes,” for the an-
gels; tradition says it was Pesach, linking Avraham to that
festival.
Genesis 18:61:1 N"wX12
N?0 MR DOXD WPW "0 WK MYTRR APIRT DTN T
NIy oY1 v
And Abraham hastened into the tent unto Sarah, and said:
‘Make ready quickly three measures of fine meal, knead it,
and make cakes.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”7?}{ nno) InIPna™n

N2°12% Y177 701

In Patach Eliyahu, Chesed is the right arm, Gevurah the
left arm and Tiferes the body, the image behind “the two
arms and the body.”

Tikkunei Zohar 17a:16-171-1"0:X ™ 9771 *1pn
LRPRNY RYIT 73 RIPM RYITT 00 .RT RIPNA IRMIPORY
N2 MIR KDIAT RAPO TIOM .PPW 1IN TN 123 X913 NIXan
Tawnn PR TR0 KM L170 137p 27Yaw 77N .9 Mobn LwTp
5 IINDAT* 2°N3 170 1PRR DY L17an 250 131 XD 102 a0n

APPOR
Constantinople, 1740 (CC-BY-NC)

12w A e
Kehot’s note points to Exodus 19:16 for these words.

Exodus 19:1610:0 mnw
KEHOT'S NOTE
0010 ,0 MR

P b 19N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DN 70 INIY

“And Yaakov journeyed to Sukkos, and made booths for
his cattle,” linking Yaakov to the festival of Sukkos.
Genesis 33:1717:37% nN°wx12
“ov RIP 1975y nop Ny nngm_:‘;a 2% 1 7Y yoI 2Py
:Ni20 Dip]n
And Jacob journeyed to Succoth, and built him a house, and
made booths for his cattle. Therefore the name of the place
is called Succoth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
QW AnTPna N aR9

21022 MW WRI 372 °P1272AM

Ezekiel dates his vision “at the beginning of the year
(berosh hashanah), on the tenth of the month,” that is,
Yom Kippur, so Yom Kippur too is called Rosh HaShanah
in Scripture.

Ezekiel 40:1°x:"n 2xpi°

Nedarim 23ba 375 0°773
KEHOT’'S NOTE
.Own n71m31 R ,70 TP IR LN 77TIN 2,30 00171 WK ,1 PRPIT

n7ya3 37

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N”20 1”7 W

N°21%°17 7102 MAWR WNRA21 N°°107 7102

The Arizal writes that the nesirah is done during the Ten
Days; on Yom Kippur, although the nesirah was already
done in the outer aspect, it is now done in the inner as-
pect, that of the souls.

Pri Etz Chaim, Gate of Rosh Hashana 1:9wxX" 9yw ,0%1 ¥ "9
‘UUR TIwT

LPNRONT 1 77010 NP 925w AR L1379 DUIRIR AR L,O7MA
773 .IwIT M2 ,nNmin A av0In MWyl moava pwoy
9771521 SwRD NN OPRAY 971 TY 190107 A7InT Mmoo oM
719% ,7172M0 127171, 1170 M1021 .0°193 019 11N 213 ;1
NART 07,0 3% RIAW 1AW MEnM .0onn 0% 11 v

AN YU ,bxnwn 212172 XK NART K17 2”01 7012 7000
Pri Etz Chaim (Public Domain)
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The Zohar speaks of the upper bond, “the head, the skull
and the brains,” and another bond, “the two arms and the
body,” the same image of head and limbs used here.

Zohar, Emor 31:147-32:1557173p:272-1"1p:RX”? 71K , 711 190

WM "9 NI RITY WTN WK 0% e

A parallel discussion of Rosh Chodesh as the general life-
force of the month.
KEHOT'S NOTE
TARD (777 N0 WMI) IWR2 O3 1111 L2700 177 YW WRI NTwY
RIM3 IRT) YT YERR2 RIT 12w 2anw — 073171 0oobnb 171 1072
— .(¥nwN VIV MU MY .4 TP 409 °Y N WP ART) (R ,T 00
.RPWIN 2py 27w nown

3311773 0T

Rabbi Yosi says, “A person is judged every day,” as it says,
“You visit him every morning.” The Alter Rebbe reconciles

likuteitorah.com/likkutei-torah/rosh-hashanah/4/
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this with Rosh HaShanah as the day of judgment.

Rosh Hashanah 16a:6-7"1-"1:X 1”0 11w WK1

AR TR P2 OAMI OOPY 1T M LMW wRh2 T Yo ...

1°297°1 02 ,17°KRT NI%E DY — N3y ,IX1aRT DY — noD3 s

.0°71937 02 ann3 9% 17 NN MW WRI2 11701 0T L0000 Py

>37 .”0"1P37 1TRDRY” MRIY ,03° P22 13771 0T MK 29i 221
AI020 DOYITPY R LYY 222 7971 DTN iR )

William Davidsor;, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE

X0 M

22Tpw 1 27y

The discourse on Aharon’s staff that “bore ripe almonds”

explains that almonds ripen in twenty-one days, faster

than any fruit, a sign of the speed with which the draw-

ings-down through Aharon reach from the highest levels
to below.

KEHOT'S NOTE
2,71 mp 2y

73721 57y AN B

The note identifies the discussion of “He will bless you in
all that you do,” to which the text refers, with this place in
Or HaTorah.
KEHOT'S NOTE
.20WN Y AR D NIRRT

NN T By P
An earlier maamar in this parsha.
KEHOT'S NOTE
2,0 IRA

T°19y2 2O 9N 0D
“For a thousand years in Your eyes are like yesterday when
it has passed.” From G-d’s perspective each thousand
years is one day.
Psalms 90:4°7:°% 0°271n
12722 TANYRY 72y °3 2InnK 0P PPY2 007 A2X 22
For a thousand years in Thy sight Are but as yesterday when
it is past, And as a watch in the night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.72°K1 V2’2 °Y 11979 0°13T NPMIR RN LT,2 07900

NR2Y 21T 13w 2RO WY
Rav Ketina says, “The world exists for six thousand years,”
the basis for reading the six thousand years as six divine
days.
Rosh Hashanah 31a:8-9°0-m:X X" mawn wrA
X7y M7 °1W "D7X RNW RV 37 IWKT RPVR 2772 23720
R 2R MR RINT 0902 11;‘? 23w MR 0 Tm
207IMIR T T RNIYT D0 LD 170 nRAY L2170
.”T|’? PIT” 127 MR K27 72 729 27 MR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points there in connection with the two responsa
of the Rashba that the text cites.
KEHOT'S NOTE
.450°Y X211 WP XA

12 702NN WTINAW AN °PAw 7792

There the Alter Rebbe explains that Rosh HaShanah is the
inclusive source of the year’s life-force, divided afterwards
into twelve months and days, so the light of the month is
nullified in it like the sun’s rays in the sun: hence “the fes-
tival on which the moon is covered.”
KEHOT'S NOTE
.3, 0m 5 x0yo ,n

12 102NN WINAY AN
“Which festival is it on which the moon is covered? Rosh
HaShanah,” from “Blow the shofar at the New Moon, at the
covering, for our festival day.”

Rosh Hashanah 8a:17-8b:1°X:2°11-1":X °1 7iwn wXI

130 0% 11092 IDIY WM YRR :2°NIT ?RIT CWNT OKun
2Ipy "RPRY vaYR KT PRI PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to this collection of commentaries on
Iggeres HaKodesh 14, which deals with the new light
drawn down each Rosh HaShanah.
KEHOT'S NOTE
7790 PR PUI0O — 71 DOWITPR BIPPD2 IRD

N7 701 v2n 52

“He does not keep His anger forever, for He desires kind-
ness.” On the first day the kindness came only from G-d’s
own desire.

Micah 7:1817:1 151

TY? PR NP NUINYR YwRTey 933 1Y RE1 qin PRR
R 700 YN 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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NPTRYNANRD L L TIWRT 219 7292 110t P10 NI OTEYNY L L 19
Rnom RPN

Since Rosh HaShanah is at least “a remembrance of the
first day,” even now, when all depends on the arousal from
below, the role of that arousal is to recall and reawaken the

“He desires kindness” of the first day.
KEHOT'S NOTE
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NP9IYNRATY PWOY DAw 1M LUNWRT OPR Pt 27ay RIw MR
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Explains “good and sweet”: good from the side of the kind-
nesses (chasadim), sweet from the side of the severities
(gevuros) that have been sweetened.
KEHOT'S NOTE
,0°70M T¥7 AW RO Y MAAR PIPD Ow1 370 Y 07N W”WP‘?J il
APNRIY NIN12A0 78R Apnn

132 PRX° AN D92R TIPYN

“And he bound Yitzchak his son and laid him on the altar.”
The Binding is the Torah reading of Rosh HaShanah, and
the Alter Rebbe reads it as kindness (Avraham) overpower-
ing judgment (Yitzchak).
Genesis 22:9'1:273 nN°wR12
TAMATNR D72R OV 127 DOPPRT 197K WK DipRaTIN NI
Dymrn 02MATRY AR OPN 122 pONR TPYN DU3YITIN TN
Haks'$'i)
And they came to the place which G-d had told him of; and
Abraham built the altar there, and laid the wood in order,
and bound Isaac his son, and laid him on the altar, upon the
wood.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0 ,20 DPwRI2
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The Zohar explains that we read the portion of Yitzchak on
this day because on this day Yitzchak was bound below
and bound to what is above, citing “And he bound Yitzchak
his son.” The text cites it for Yitzchak’s inclusion in
Avraham.

Zohar, Vayikra 43:298-44:3071w:772-17%7:27 RAp™ 7717 1800
On this day (of New Year) Isaac is crowned, and becomes the
head of the patriarchs.’ Said R. Abba: ‘We read the portion of
Isaac (Gen. XXI, XXII) on this day, because on this day he
was bound below and was also united to the One above.

The Zohar; London, Soncino Press, 1933 (Public Domain)

S2MIN Q72N

“The seed of Avraham who loves Me.” Avraham is the at-
tribute of love and kindness.
Isaiah 41:8'1:x"1n 171°yw°
30X DK ¥ TNINI WK 3pY? 7Ty 2K o
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR Y
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The words here quote Rosh Hashanah 16a:15-16; the pas-
sage is shown below.

Rosh Hashanah 16a:15-161"0-171:X 1”1 7wi wRI
1903 :XIT T2 WITRI MK — 202 0% 1391 TN TIRR 1 21Em
WXI2 %307 1MK) Y RE3 037 13 71D 02 O CiDY
,027%y "13°onAY *73 — NiTaPn .NiTDiYy nidnot nivabn mwn
anR DI — a1 ,m2307 1D 071D APYY 7D — NANidt
PR (RIT T2 WITRI IR 797K DU IDIWA PPYRIR MY 1NaR 227
713X 12 POX NTRY 07 TIBWY 73 7N P¢ piw %197
.- DATRY 12XD 02723 *38 7ym
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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The note points there for a discussion of “so that you make
Me King over you.”
KEHOT'S NOTE
.220°Y LI WP XY

'Y D NRX¥%

Later in this maamar (section 7) the Alter Rebbe returns to
this Midrash on Vayetze, “You said, ‘And Havayah shall be

J

Flokim to me,’”” and explains through it why the future
shofar is great.
KEHOT'S NOTE
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The words here quote Genesis 33:10; the passage is shown
below.

Genesis 33:10”:3"2 n"wx12
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2337 075K 39 NI 7730 DK 1270y

And Jacob said: ‘Nay, I pray thee, if now I have found favour

in thy sight, then receive my present at my hand; forasmuch

as I have seen thy face, as one seeth the face of G-d, and

thou wast pleased with me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,39 nowxna

y’Rwn o2 7”73

In the discourse “On the day of Shemini Atzeres,” the Alter
Rebbe explains that from Rosh HaShanah to Yom Kippur
we seek G-d’s face with Kingship, Remembrance and
Shofar verses and cry “King, King” to draw His kingship
upon us, the revelation of His will.
KEHOT'S NOTE
79OR1 R ,2D AP RN

The introduction to Midrash Esther contrasts vayehi
bimei, a sign of trouble, with vehayah, and cites this verse
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among the vehayah verses.

Esther Rabbah, Petichta 11x”> Rnr°>na 127 ANOR

PARAGRAPH 2
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64

65

#5975 NTIPOW 0193 N7INDD
Kehot’s note points to Zohar II, 103a for these words.

Zohar II, 103ax ,ap 2°m
KEHOT'S NOTE
2R P 27m

awy 92 R
The words here quote Bereshit Rabbah 6:6; the passage is
shown below.
Bereshit Rabbah 6:61:"1 727 n°wxr72
1AM M3 RIT 7R3 7RY MR PP 700n YOPIN TV PPm M ...
1003 PRI (V7 @°970) 2°N57 11772 939 B PR 1an Nopna ThNa
01 DAR Ow wawd (Qw) nRIY P°NN3 0w ann 2aba annnn
0°13 115 WeNn 172 WP KX RITW Oyw3a 17185 0on bw 197
PPN LAY TPApR PPY? DaAR 0PN DR MM R RDW
527 K377 0P DMK D2 (3 7ORPR) IARIY DOYWIT DX 12 VAP
NR LA RIAW 0P KPR DITA PR PIAR NN WU R
... PR 0P I (Ow) OYY In YW

Where are the orbs of the sun and the moon situated? They
are in the second firmament, as it is stated: “G-d set them in
the firmament of the heavens.” Rabbi Pinhas said in the
name of Rabbi Abahu: There is an explicit verse, and the
members of the Great Assembly elaborated on it: “You, the
L-rd, alone, You made the heavens, the heaven of heavens,
and all their host...” (Nehemiah 9:6). Where is all their host
situated? It is in the firmament that is above the heavens.
From the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Zohar I, 251aR ,X17 X”mt
KEHOT'S NOTE
NLGRIARTAT Y 172972 AR

57319 TRINY 12 1o P 1P PRY 2wy 7R PR

Rabbi Simon: “There is no blade of grass that has no mazal
in the firmament that strikes it and tells it, ‘Grow!’” Here it
shows the particular life-force reaching each creature.
Bereshit Rabbah 10:61: 1127 n*wx12
DR KD RDIIT 072 ,7IRT 1A 000 799 M9R nK X0 13
55 9% 1R :11%°0 227 MK LAAPANAT AR APAR AP 421,100
RIT RTA, 27297 929K AMR 71909 ,3°p72 210 1% PRY 2031 2wy
23 PIR2 1WA 0Uwn OR DORw mpn nyTen (7P aw) o007
.INBN 2703 MW IR ,7N%D MITYR Wpna .(C Ow) 0w YR
57001 ,M7°9 DR NITYH 1% R 1172°0 *71 RDH 72 K1°11 °27
ANY2 NI RN :(QW) 2°N0T RIT KT LWPR wp P2 qen
... 1209730 %27 .00 7732 59 v

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
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cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

2R 1123 Pyn man

“For one higher than the high watches, and there are high-

er ones above them.” The Alter Rebbe uses it for the or-

dered chain of levels through which life descends.
Ecclesiastes 5:7°1:’1 n2ip
2 YROT2Y ARNNTYR NPTR2 XN PTE) 0BYD VI U pYYTON

DP9y 07723 Y 723 Py 723

If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1, nenp

NI 1PANT2 PT12091

“Everyone who is called by My Name, for My glory I have
created him, formed him, also made him”: creation, for-
mation and action, the worlds of Beriah, Yetzirah and
Asiyah.

Isaiah 43:7"1:0"n 11°yw°
PIPRYTN RT3 PNRY2 TI29%7) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

TLan yw

AW K9 11 7AR
“For I, Havayah, have not changed.” The level of G-d that
the creation of the worlds does not affect.
Malachi 3:6"1:3 25Kk7n
:00°72 K2 2py°™12 DAY "NPY K7 °7 71K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

7293 1MW NI 00 P71 RPw 7Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.nbnna nrhwn NNIPNARTY .U”N ™D 273 AR L2378 K770
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TIPRN RIN

There the Alter Rebbe explains that all the worlds come
from a single thought that arose before G-d, “there is no
king without a people,” as in “I will reign”; yet even this
will to reign is only a garment (“Havayah reigns, He is
clothed in majesty”), not a real desire as with a king of
flesh and blood.
KEHOT'S NOTE
5] .7y (T ,RD) Rw1Y

7292 1MW NI O 0RIYT NT21 NP 1Y

“Before the world was created there was the Holy One,
blessed be He, and His great Name alone.” The Alter
Rebbe reads “His Name” as Malchus, the kingship that lat-
er gives the worlds life.

Pirkei DeRabbi Eliezer 3:2-3’3-2:3 1ty°9X 277 °p19
Y1, 72732 PIT30 YA XN T2 WiTRA 177,079V K121 RPY 1Y

niag? 13 NINY PRy ?AniT 2271 Anb bwn Wown cmiy
IR, PRZIM PRIIM PHITIO? PIND LN K OX LiPY 0wbe
2 K91 099Y0 DR 1IDD vUNT RN TIN2 WiTRE 79 ,N112% Ponnn
X721 NKPY 7Y IN121 00127 YW INWHT DX RIIY TV TRIY

,'H:;tl R ,1TY 11 ,DHU’;'! ,.'ITI.H Hil ﬂ‘?t{] ,D'?‘Iy:l
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

nobn w2 1N’ 7Y

There the Alter Rebbe explains that G-d’s kingship spreads
forth to bring the worlds into being from nothing to some-
thing and sustains physical existence; to make a physical
world He clothed Himself in majesty, drawing down His
Malchus.
KEHOT'S NOTE
ALXR™MN

N0 w12 INv2°

“Let them bring royal apparel that the king has worn.” The
opening of a Torah Ohr discourse on G-d’s kingship as the
source of the worlds.
Esther 6:8'11:) 71noxR
71 PPy 207 WK 001 T7n7 127W2P YR MdPn w17 N0
AWRI2 M5%N NI 1R WKL
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

88



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 4

74

75

76

77
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There the Alter Rebbe explains that the source of the
worlds’ life is only a radiance from G-d, like the light of the
sun, which brings about no change in Him; and that the
phrase “the power of the Maker in the made” found in the
books applies below, in the level of Asiyah, which is called
“made.”
KEHOT'S NOTE
1 (B7°0) Ny L(R ) mhw oy 1910 9P (279) Y™IAR D W 7YY
[9] .2

INT 172% QEYn e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n373

NI IPDIR WK YN T 0

“For Havayah your G-d is a consuming fire.” Read here
through the nature of fire, which withdraws upward, for
the annual withdrawal of G-d’s kingship to its source.
Deuteronomy 4:24773:"7 0°127
:RIP PR NI 129K WK PR 103

For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

19,7037

0375y "115°92NW 975 NP7 2107 11BN
“Recite before Me Kingship verses, so that you make Me
King over you.” This paragraph explains what making G-d
King accomplishes.
Rosh Hashanah 16a:15-161"0-1"0:X 10 Mwn WX
2197 IR MY "W 097 1D2NY *T3 L3032 07N 23197 130) ..
"1N9°PnAY >13 — NPPn .NINDIYY NI nitdbn MY wRA2
— M3 ,n3ivY v397 DPRIA YW *T2 — niavar 02by
ATRT MR 79K PV IDIWD PYRIA nnY MR 27 TnK 10w
PO%Y NT°RY 0D? MIRY °72 ,2°K PV 1DIW *107 1wpA (RIT TN
19 DIWEY DNTRY 7KD D22y "IN Moy DTN 12
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 3
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199 [210% DOt TPy 01D

“Remembrance verses, so that your remembrance may
rise before Me for good.” The second part of the Talmud’s
teaching on the verses of Rosh HaShanah.

Rosh Hashanah 16a:15-161"0-1"1:X 1”0 7wn w1

>197 1K) LMY CRYA 037 137200 *T9 302 0% 397 139) ..

S112°9nNY >13 — NiPPn .NiIDIYA NINIST nivabn Mawn wRNa

— I L N2IY? "107 DI AYPY UT2 — Mgt o2y

ATRI TR 797K DY 10w 1PYRIn anY NIk v37 anK Diva

PO%? NT°RY 0D? MIINY 972 ,2°K W 1DIW "107 1wpA (X1 M2
2307 DORYY DATRY 7°X2 D272 *38 M2y) DK 12
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar’s teaching that “all before Him is considered as
nothing.” The Alter Rebbe uses it to show that the worlds
are “far” from G-d and so need to be remembered.

Zohar I, 11b2 ,x> X”mt
KEHOT'S NOTE
.2,R0 R

7%t 99y2 3”Aya 07703 °N

The Tzemach Tzedek quotes Pardes there: “Remembrance

is in Yesod, for it is what brings all things to
remembrance.”

KEHOT'S NOTE

9591 R 23 T10°3 7317 Twa Y 1775 1907 D NN pRva Nwhn

JI9IPR Y 177 NN 03 IR .70%aTR 9D

AW DX PN

“In every place where I cause My Name to be remem-
bered, I will come to you and bless you.” The Zohar on
Ekev, cited here, discusses this verse.
Exodus 20:21872> mnw
TIRSNY PRPYNRY TOPYNR 1Y AN “ppyA nIX nam
ST YR K1 WYNR PIIX WK DIpRa-P33 71270
An altar of earth thou shalt make unto Me, and shalt sacri-
fice thereon thy burnt-offerings, and thy peace-offerings,
thy sheep, and thine oxen; in every place where I cause My

name to be mentioned I will come unto thee and bless thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(X7 w1 07) Brpt 2 ama
There the Tzemach Tzedek writes that it is understood
from this Zohar that remembrance is in Yesod.
KEHOT'S NOTE
Y 177 7R AR .AWN°2°Y 1972 170 APMIR — T10°2 R 117017 1211
9NR

1199219820

“And a book of remembrance was written before Him for
those who fear Havayah and think of His Name.” The
Zohar on Vayakhel reads “book” and “remembrance” as
two levels that are one.

Malachi 3:16170:’3 381

1131 190 302N YW T WP MYIIN WK N K 11273
‘i *2wn N oK vin

Then they that feared the L-RD Spoke one with another; and

the L-RD hearkened, and heard, and a book of remem-

brance was written before Him, for them that feared the

L-RD, and that thought upon His name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

89



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 4

84

85

86

87

88

(X”y°y 77) 100 2 am

The Tzemach Tzedek discusses this Zohar on the “book of
remembrance,” the “book” of that remembrance.

KEHOT'S NOTE

AR AW’ °Y T 97927390 NPMIR — 11921 RITAT 990 117917 7990 1°ay2

2R Y 171 NPMR

(27y ,071P7) N3 22
There the Tzemach Tzedek explains this Zohar: the re-
membrance of Rachel is drawn from Yesod, the level of
Mazla.
KEHOT’'S NOTE
9793 X9 ’8 NPwRA2 N”NIR — XD 12 TI0°mn qwnIw 79°0t 5mn2 7

X ,LIWN oW IR .2,23wN T

o2y o 110
“And he remembered the days of old, Moshe and his peo-
ple.” The Zohar on Beshalach, cited here, discusses this
verse.
Isaiah 63:11x>>:370 11°yw°
on 7R IRE Y7 DR 0% n‘__?gr_-:n oK iy nwn 0Piyeon oM
WP MATNR 13792
Then His people remembered the days of old, the days of
Moses: ‘Where is He that brought them up out of the sea
With the shepherds of His flock? Where is He that put His
holy spirit In the midst of them?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

210t Bwa 2oypan 1At
“On Rosh HaShanah they sound with [horns] of males,” the

shofar of a ram, which the Talmud discusses there. The
Alter Rebbe links zecharim to zikaron, remembrance.
Rosh Hashanah 26b:8-9°0-"1:2172 m1wi WX
niIYizD CAYY ,A03 ARIRR TI°DY ,1°DIDD 0717 SR niaynd
.NIIRIZN2 0P MERY ,NI3°IRD NNRIXM I%PR DI Y3nKa
WRI2 IR 7T °27 .NiD127) YRR MWD WRIY Do my
.0°%y° 5wa niva 0731 PY2 PYRin mawn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,12 777 IR7

NTIDTT RRRY . . M1 Ra NV WY
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
AT ARAN 2 ,20WNN 1 72 NPWRI2 N7MIRD LN2°2°Y 71770 777 DMK
.2,30 107 ’D2 977 02 1011 .M OY 191N

PARAGRAPH 5

89

N°RPIDY NPT v aa

The note sends the reader to the Rebbe’s index of subjects,
under “heart,” for the other places that discuss its inner
and outer dimensions.

KEHOT'S NOTE
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Q°T2INRT X2 2173 122 ypno X107 012 10,
.2,1R™N 03 FIRTY .2D 99 A7InTIR Pron D911y Nan YYD XY

WOR 22 Yoow v

“A man is praised according to his intelligence.” The Alter
Rebbe reads it as the outer heart’s emotions following the
intellect.

Proverbs 12:8'1:37 ">wn

N3P T 22TMIN YRR 120 D?
A man shall be commended according to his intelligence;
But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,27 05wn

N2°97 RMYT M2 RITW 1INANT I8N P 290 v

On “Unite my heart,” the Alter Rebbe explains that re’usa
deliba has two levels: the inner point of the heart, “great
love” above reason that comes from above as a gift, and
the outer heart, love derived from contemplating G-d’s
greatness, each according to his measure.
KEHOT'S NOTE
IRWR Y 177 NPIIR 02 RT3 ,10 PRa 0D DOYR R

SN°YT NN 71D Wn o8 R”R2 wUnd

The discourse on “my beloved” (ra’ayasi) explains it as

friendship and love, with the analogy of food refined into

blood that rises to the heart and from the heart to the

brain; all the emanated levels are as nothing and come
from one thought, “I will reign.”

KEHOT'S NOTE
ST9ORY T, WY TR IR

%902 °N°y7 DX 12°

“You are beautiful, my beloved, as Tirtzah.” Read here as
the lower will (re’usa) rising to become the Supernal Will
(ratzon).
Song of Songs 6:47:1 0°7°Wi1 W
:NV23732 IR DPYID MXY ¥IN2 0¥ DK 719
Thou art beautiful, O my love, as Tirzah, Comely as
Jerusalem, Terrible as an army with banners.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°22% ™

“Unite my heart to fear Your Name.” Here, the joining of
the outer and inner heart.

Psalms 86:11x>:172 0°%°1n
STY ARTY? 227 T2 ANBK2 TPOK 72777 iR
Teach me, O L-RD, Thy way, that I may walk in Thy truth;

Make one my heart to fear Thy name. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1an °n 27N

In this discourse the Alter Rebbe brings “Unite my heart”
and explains that the heart’s will has an inner level, the
point of the heart, a love above reason given from above,
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and an outer level born of contemplating G-d’s greatness;
“Unite my heart” joins the two.
KEHOT'S NOTE
3,10 P20 Poyb

“Who has counted the dust of Yaakov?” The opening of a
Likkutei Torah discourse on Balak cited for the two levels
of the heart.
Numbers 23:10:373 712712
N1 DY NI "WRI Nhn PRI Y27 N 120m3 2y 19y MIn N
BhisbR)ikalih
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2571 By vbw mn

The Zohar says that the brain, which is masculine, rides
and rules over the heart. The Alter Rebbe limits this to the
outer heart.

Zohar III, 224ax ,707 »m
KEHOT'S NOTE
.[9] 27°0 R”M 27WwD2 Y1 LR ,TI M

2500 NPT Dap) MR .. 292 0% MR PYY 1T

On “I sleep, but my heart is awake,” the Alter Rebbe asks
why G-d is likened to the heart rather than the brain: the
heart’s life-giving is a circuit, the blood made from food in
the liver coming to the heart and going out to every limb,
while the brain’s influence is a bestowal alone; so G-d’s
bestowals, which depend on the arousal from below, are
called “heart.”
KEHOT'S NOTE
K37V TINARY D PPN Y 2770 WA NPMIK LT L0 WU tmep IRa

2225 1%
“The Rock of my heart and my portion is G-d forever.”
G-d is the inner source of the heart, above the brain.
Psalms 73:26173:3”y 0°2°1n
‘0217 DOP2X 27 "33 M8 2239 MY 19D
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
19,3y 8°9n

mOR DAY pyx

“Their heart cried out to Ado-nai.” A cry from the heart it-
self, which the Alter Rebbe identifies with the inner heart.

Lamentations 2:1817°:’2 12X

DR 12771 O AyRT P01 270130 1987 N2 Nkin 217IRToR 027 Py

Y2 0TRPR 77 N9 7N

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
17,2 1R

7 o8 02k pyy

The Zohar on Shemos, cited in the gloss: a cry in which
one says nothing is greater than all prayer, for the cry is in
the heart, as it says, “Their heart cried out to Ado-nai.”

Zohar, Shemot 49:354-50:364770w’1-771w:1”1 MY 7717 120
What is the difference between imploring and crying?’ Said
R. Isaac: ‘The former means prayer in actual words (Ps. 39,
13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.
Judah said: ‘Hence crying is more poignant than all other
expression of grief, because it is entirely a matter of the
heart, as it says, “Their heart cried unto the lord” (Lam. 2,
18). This crying comes nearer to the Holy One, blessed be
He, than imploring and praying in words, as it says, “If he
(the orphan) cries ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

102 \pYX 7Y 2’NY2 0771221 K”Y °D AT 27Y0 VT MNw D 27Ma

There the Alter Rebbe explains “My heart said to You,
‘Seek My face’”: the cry of the heart has two levels, an out-
er cry that comes from contemplating G-d’s greatness and
His constant renewal of creation, and an inner cry above
knowledge; at the end of that section he cites the same
Zohar on Shemos and Pardes on “outcry.”
KEHOT'S NOTE
212,795 03 on

91 NN Cayeawn

“My dove ... let me hear your voice, for your voice is

sweet.” The Midrash on this verse is cited for the power of
Israel’s cry.

Song of Songs 2:1477°:’1 0*°Wi1 W

MR TR 39 729972 7210
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN PYEN 1

“Why do you cry out to Me? Speak to the children of Israel
and let them travel.” G-d’s words at the sea.

Exodus 14:157°0:7" minw
Y071 PRILT127K 127 VK pYSNTI MYRTON T R
And the L-RD said unto Moses: ‘Wherefore criest thou unto

Me? speak unto the children of Israel, that they go forward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

01 997 %30 7INR

“In the light of the King’s countenance is life.” The soul’s
descent takes it far from this light.

Proverbs 16:151"0:1"0 "2wn
WipPR 2y3 131371 0771 PR 1miND
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In the light of the king’s countenance is life; And his favour
is as a cloud of the latter rain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 Yhwn

106 7°n° X9°na nvya
The Zohar says that baalei teshuvah stand in a place where
complete tzaddikim have no permission to stand, for they
draw near to the King with the desire of the heart and with
great strength.

Zohar I, 129b2 ,v0p X”mt
KEHOT'S NOTE

.2,00p R”m

107 NN21°N32 KPR RANRD

There the Alter Rebbe brings the saying that the King
Mashiach will “bring the tzaddikim to return in teshuvah,”
teshuvah being the level of “with all your might,” and ex-
plains that a tzaddik who never sinned comes to it not be-
cause of a past opposition but because even the higher
Gan Eden counts as a “wilderness” and even the higher
Chochmah as “making.”
KEHOT'S NOTE
.[3] .(27y0 ,3) wrnw Ry .(2,33p) M

108 NN21°N32 KPR RANRD

The Zohar’s phrase about bringing the tzaddikim back in
teshuvah, which the Alter Rebbe uses for the purpose of
the soul’s descent into the body.
Zohar, Beha'alotcha 15:87-16:94-19:°0 m%yn2 A 190
T78:1"0

109 1192w 17t 1%

In the World to Come “the tzaddikim sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”

Berakhot 17a:1227°:X 1> 1372
32 PR R27 0PIYD X327 02IY7 MO 029y KD 1377 AI02 RPN
K21 1IRIp K21 1AM Riyn KDY 719271 71770 KDY AONW NP 700K KD
DI DPYRT3 DPDTILYN PIUT DTS KPR NN K21 My
Rkl gl 1’?;&’1 D’?bkjﬂ DR N7 MRV, APIWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL MO"2

110 PPN NN YT

The words here quote I Chronicles 28:9; the passage is

likuteitorah.com/likkutei-torah/rosh-hashanah/4/

D TR IR 2173 922 YPN© KA 02 0.

shown below.

I Chronicles 28:9°0:1”> X 0°2°71 *727

> Y9N WDIM D2V 323 TTIY) T PR NK ¥ 713 M0

ORY 77 R$1? 1WITATON 1°2n Mawnn 1377791 0 ¥1iT ni2apmoo
$TY AR YA

And thou, Solomon my son, know thou the G-d of thy father,

and serve Him with a whole heart and with a willing mind;

for the L-RD searcheth all hearts, and understandeth all the

imaginations of the thoughts; if thou seek Him, He will be

found of thee; but if thou forsake Him, He will cast thee off

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 R"AT

m BPrIRnI

As the note quotes it, Reishis Chochmah says that the es-
sence of teshuvah is “with all one’s heart,” and brings the
Jerusalem Talmud on “Rend your hearts”: if you rend your
hearts in teshuvah, you will not need to rend your
garments.
KEHOT'S NOTE
(20) QW .(X ,XDP) 12325 D02 wnn APty (T79) nAwnn v Yy
"R T121wN2 0523% onyIp OX 05237 WY BYRY NCAyn 270 in
.[3] .w™y° ;10 037732 @9y ONXR

nz 17727 20

Rabbi Meir said of Elisha ben Avuyah, “Better that he be
judged and come to the World to Come.” The Alter Rebbe
infers that Gan Eden is worth any suffering.
Chagigah 15b:3":2 70 3°an
DY PDNT RPY? K91, 170 KD 208 INRT W01 N3 0D
— T2 "DNT RRY? K21 .R0"IR2 POYT DR — WOPTTY PR XY
SORT R2PY? SNUPY AOOTOPT 2uIn SRR C37 MR LKLOT DI
RIDIP P720 R "277 MWD 113 °3 .112p0 WY TPYNY N "nn
SNRT A2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

22,30 730

13 12%WnN2 NAR Ayw 79°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,770 MAR

14 My U7YM N2WN2 NAR YW 72°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” This is why
one weeps over one’s distance from G-d.

Pirkei Avot 4:171:*7 MaxR mwn

,M7 0932 0°290 DY 1IWN2 DAR YT 1D ,NIR 0 XA

D9 X270 0¥ M1 NIIp DY NAR YW A9 K37 0PIV 20 Do
M7 oIy
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

115 D50 9B |, M3 TN

The Talmud debates whether the teruah is “groaning”
(genuchei ganach) or “wailing” (yelulei yalil); from this
come the shevarim and the teruah.

Rosh Hashanah 33b:10:2 3% mawn w1

o7 M1 ayIn oP” N7 19D ORTI KT AR NN

19907 TY2” :X0°DT MORR2 2°N01 71107 R K222 O 10nNm
.2792 %192 120 1 N33 *m13 720 M .RID°0 OX 2227 DRV

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,35

116 ORIPRA TINYD 0197 378 PR

Rabbi Abahu: “In the place where baalei teshuvah stand,
complete tzaddikim do not stand.”

Berakhot 34b2a 7% n1o12
KEHOT'S NOTE
2,79 mona

17 »23% 19% *pa 17apn

the passage shares nothing with the note

Psalms 73:26775:3°y 0°2°11n

02157 TP PP "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
PR LT ,3% wrnwa ph L07 Y 0w IR P2 IR 19,3y 009N

.R29,19°Y 130Ny

118 | The Midrash on “Why do you cry out to Me?”, which, as
the text cites it, says that G-d had already heard their cry.
Shemot Rabbah 21:1°X:X”2 1127 mnw

119 | The Midrash on “My dove
which the text cites up to: when Israel cried out before the

... let me hear your voice,”

Holy One, blessed be He, at once Havayah saved them.

Shir HaShirim Rabbah 2:14:2°2:77°:’2 127 0°7°wn "W

PARAGRAPH 6

120 TN T0° non2a

“Havayah founded the earth with Chochmah; He estab-
lished the heavens with understanding.” Here the outer
heart, the “earth,” is below Chochmah.
Proverbs 3:19v™:3 *own
119202 DORY 1232 PIRTTO? N2
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

likuteitorah.com/likkutei-torah/rosh-hashanah/4/
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D TR IR 2173 922 YPN© KA 02 0.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

00,2000

Ny nona vo

“You have made them all with Chochmah.” Chochmah is
the level of “making” relative to the Supernal Will.

Psalms 104:24773:77p 0°%°11n
IR PIRT NP IPRY MRAN3 072 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

YPN 2IW2 T TN
“And Ado-nai Havayah will sound the shofar.” G-d’s

sounding of the shofar is the revelation of His Supernal
Will.

Zechariah 9:1477:°0 7710t

P02 T2 SN 1BNI2 T 23N I8N 12D KL AN DY M
qn

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI WY RPN

The note points there for the explanation of Mikra (Scrip-
ture) as “calling.”
KEHOT'S NOTE
.270°Y 2970 ¥73AY IR XD

PRIRY 1915 N0

There the Alter Rebbe explains that the Written Torah is
called Mikra, from keriah, “calling,” like one who calls his
friend by name, for the whole Torah is names of the Holy
One, blessed be He; the same two points this paragraph
makes.

Zohar III, 73ax ,ay 2’m

KEHOT'S NOTE

317w .(2,19) D292 Y LR LAY AT LARTPRA NPAY 1amA

9°n°) 101 131 112 Do nYCAIn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1-T 77990 TV YW

n2wa *p3 *noto’ n1a

In the discourse “To My mare,” the letters of the Torah are
called “horses.” The Alter Rebbe explains there that “the
Torah comes forth from Chochmah,” and that through its
letters the Holy One, who is holy and separate and before
whom even Chochmah counts as “making” (“You have
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made them all with Chochmah”), is drawn down and re-
vealed below.
KEHOT'S NOTE
.7,30 RN

PARAGRAPH 7

127 | Yaakov’s blessing of Reuven: “greater in elevation and
greater in strength.” Here, the new light drawn by the sho-
far exceeds what was there before the blemish.

Genesis 49:31:1”n N"wWR12

1Y N DRY 02 °2IR NPWRDY D AR *702 129K
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 NT2 KT INWPNR PAwp NN

“Three levels are bound to one another: the Holy One,
blessed be He, the Torah and Israel,” each with a hidden
and a revealed aspect.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE

L2-RL,AY A ART

129 N'P7m NI AN 1TRI9T 1w NI NAR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”'?R nno) InIPna N

130 1AW 22 X2 RIT NN MIDT 10HW RIT NN

Patach Eliyahu: “You are the One who fills all the Names,
and You are the completion of them all; when You with-
draw from them, all the Names remain like a body without
asoul.”

Tikkunei Zohar 17b:2-33-"2:2 1> 97t °13pn

NARY .R°IRDM IRTIPAR (171 Y070 QW 170 DK TR 92 17900 B
1937 MR RIT NIRY AR B3 K9nm XIT NIRT PO Ow 9P Y
NIX .RNRWI RD2 RDIAD TR 1795 1IRNWK NN P2NON NIR 191
9% n°% LRYUTC 13°2m KDY PP RIT NIR LKYOTS MO IRDY 0001
712 ARIARDY .KW2 2129 92°M 997N RYTIANWRD ROX XY INR
TITPTY 019D VAWM PTX NIRT MMM RIT2 RRDY PHINR PR

.NW1°127
Constantinople, 1740 (CC-BY-NC)

131 791122 N1y 20D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] . ,mp) 2 m
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132 1111122 RnRyw pooD)

The Idra Rabba notes that in “Havayah, Havayah” there is
a cantillation pause between the Names, as in every place
where a name is said twice, such as “Avraham, Avraham.”

Zohar, Idra Rabba 30:230-31:238-7"1:"2 X271 X778 770 100
el

133 AN NI RTMOR RIT WP MR DL L WP ivaa

As the note quotes it, “neglecting the recital of Shema”
does not mean simply not reciting it, but the absence of
the service of Shema: the mitzvah is to unify G-d even
from the side of the worlds, so that after their creation they
are not a separate existence but wholly nullified and
united.
KEHOT'S NOTE
RSW m™B2 WP P10°23 1107 X7 9 3% Y 170N 0o% annpt 171l
N1 W7p MXM MINT 10 WUPT ATAyT 2TYn By nanon XPX P RIp
MY IR KD DAT MNP TR 03 1T 1170 1T mEn
”15 nP%ona 07N 0°9°U2 RPD TIR1 92T w0 MINOXM PNa3 DR
vy

134 17290 7Y PRY
“Havayah is G-d; there is nothing else besides Him.” The

content of the unity affirmed in the Shema.
Deuteronomy 4:357”9:’7 0°727
117277 TIY PR D°PYRT RIT 7 03 NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 a”nRna .. anan

Kehot’s note points to Zohar III, 34a for these words.

Zohar III, 34ax ,7% »m
KEHOT'S NOTE
.M”921.0P0N2 N NRTP LK LT 0 m

136 NX¥nn PR ARonm

“And wisdom, where (me’ayin) shall it be found?” Read in
Chassidus as “Chochmah is found from ayin (nothing),”
Chochmah as the level of bittul.
Job 28:1227:1173 21K
:713°2 0P 7] 7K R¥RN TR 30m
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R
137 1NN NAARY

“And you shall love Havayah your G-d with all your heart.”
Neglecting it blemishes the hei of Binah.

Deuteronomy 6:5°77:"1 %7127
SATRRTP2) TWDI 233 73377223 TRR M NK DI
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10727

138 TPWRRY NTIP . L0 RPN 1Ay IR
The Tzemach Tzedek refers to this passage there, in his

99

discussion of “He proclaimed, ‘Havayah, Havayah’” as

calling down the higher Name.
KEHOT'S NOTE
MMmIPn 1R TP LIRDP 1OXN 0w TOPN’A Y T N0 MR NUMIR IR

LM Py

139 (R*Y 179DT) 977X M 13N

There the Tzemach Tzedek quotes the Idra Rabba on the
two Names, “the first is complete and the last is complete
in all of them,” and in Tisa he brings an excerpt from this
passage.
KEHOT’'S NOTE
TOPN’2°Y T 719 RIXY D N7MIK — 119192 0°9w X032 0°5w ARnTp”
JIRDR YUP R°2N 20°2°Y RWN °D N”MIR2

140 773 1P 9902 KTTNM IN°22)

The view of Kol BeRamah, that the second Name is the
higher one, is also brought there.
KEHOT'S NOTE

.20°2°Y RWN 2 N”MIR2 DA R

141 (X”y 377) MPWR12°D21 (27 TYPT) 1IN 270 A Y

The wording of this gloss, with its Zohar references, is
copied there.
KEHOT'S NOTE

TOPIP2°Y 177 KXY D2 DA 7IXTY .30°2°Y RWN NPMIRA pRya Nwon

142 TPnRAP DOPRYRR

“From the depths I have called You, Havayah.” Teshuvah
calls down the higher Havayah from the depths of the
heart.
Psalms 130:1°x:%”p 0°%°11n
PN DUPRYER NYPYRT 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.X,9p 0°%nn

143 5100 D P . . 9O Pw mwn B

The words here quote Rosh Hashanah 26a:5-6; the passage
is shown below.

Rosh Hashanah 26a:5-6"1-"11:X 172 mwn wR1

i "My 29N 1°NIT 9N RN 03 MIDT <77 I 0P >3]

92 797 K1 KPR 273 Y — 7D OXY 12 P — 13w OX "D

— M2 7YY RR IR 27 IBRT GTINR 3773 7127 DD —
.93 P73 KINY

William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/rosh-hashanah/4/
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KEHOT’'S NOTE
.2-K,10 1™

144 RPN MW "1

In Ezekiel’s vision, the face of a lion on the right, the face
of an ox on the left. The ox belongs to the left, severity, so
a cow’s horn is invalid for the shofar.
Ezekiel 1:10”:'x Pxptn®
I DOYIWY PRSERN AW I8 O 39 o mmT
AINYIIRY? WWIID DY MNNYI
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR PRI

145 T SRR

“Let the left hand always push away and the right hand
draw near.” The left, gevurah, cannot draw down
compassion.
Sotah 47a:6-7"1-1:X "1 V10
B0TY YYUPRI K7 ,NIIRR TR AMIT PR XOA DPIYY 193130
MRT W BOTY WMR 12 YD K 0T nwa Y
MR 2X17 1593 TR :°NDT K07 KD YOOK 1T AY2 PTRAR
Pyn UPR 927 WD 727 27 K7 YYR RN N3 ,’0779D
D391 D°N°N 0132 NORYP1 1027 NX NNR? YT ANXIR? in227n
ninawy 027231 P27 IRYY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

AW R, T0I0

146 2PY° 19907 2°AwWom

“And Yaakov separated the lambs.” Sheep belong to
Yaakov, whose attribute is compassion.

Genesis 30:40'n:7 N"wxI2

127 IX¥2 DIN7P21 Tpy RN INED 732 107 3pY TIAN Ov3am
1127 INX-2Y DnY X9 3727 0°77Y i°9-nwn

And Jacob separated the lambs—he also set the faces of the

flocks toward the streaked and all the dark in the flock of

Laban— and put his own droves apart, and put them not

unto Laban’s flock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,5 nwRIa

147 2Py 2w ANTA ROW Manna

The note points to this lexicon for compassion as Yaakov’s
attribute.
KEHOT'S NOTE
(M apy> Y R
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148

149

150

151

152

AT WURY . . MIDIAT PY NI NUAw T Y

In the footnote the Rebbe notes that Likkutei Torah writes
“the main judgment,” while Hagahos Maimoniyos says “a
person is judged,” judgment in general.
KEHOT'S NOTE
PYPR 7175 O1R) KWIN 71777 *990 2nOn21 .36 'Y KPWIN Mn°wi 1203
L2329 (869 °Y 2 10 RPWAN MIMPWH 1907 0571 ,3°wn
ono 77 13 NI OTR? NAn2 DaR PP ApYY” 2ma nPphaw 1oxn
0y

nRWAL DMYRWn . . ¥IpnD s 1o
A parallel explanation of why the shofar must be physical,
so that the compassion is drawn down into physical
bestowal.
KEHOT'S NOTE
JA”WN — DONNNY 01°21 7177 .07°8 7177 YW WRI NIUY2 7Y AR

sym® ROT TRIYT QTR MR

“Who knows whether the spirit of man ascends upward
and the spirit of the beast descends downward to the
earth?” Read here as the two directions of ascent and
descent.

Ecclesiastes 3:21x75:3 norp

N TP RN 0N TpyP XN 1YY DT 232 M1 YT
PN ey

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,A NP

2OPONT PR W MM

“And the spirit returns to G-d who gave it.” Read as teshu-
vah, the ascending “spirit of man.”

Ecclesiastes 12:7°1:2”> nbnp
T3N3 VUK DOPPRA"ON WD MM M3 PIRT-PY 10Y7 J0
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 nonp

"B3m 21T PN

“The heavens are My throne and the earth is My

footstool.” The “earth” to which the spirit of the beast de-
scends is this higher earth.

Isaiah 66:1°X:1"0 1°yw°

213N MWK M MUK 2N 0T PINT) K02 DU T K 1

PNmI DiPR 11K

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/rosh-hashanah/4/

QY72IRT INDY 2178 DWW ypno X107 012 10,
WX ,10 ®yw°

09932 PRYD 180 1 17T
There the Alter Rebbe explains that in the Chariot the face
of the lion is love and the face of the ox is awe, and that the
animal soul, the “shoe” of the soul, is drawn from the
dregs of the ofanim, the angels of the Chariot.
KEHOT'S NOTE
3,0 v Taph

129 AnRf2

“And much cattle (behemah rabbah).” In Kabbalah “the
great beast” is the source from which the angels receive.

Jonah 4:11x7>:7 nav

"0°NYR 1270 AW WK 121730 YT M1ty 0Nk KXY I
1127 RN 1'?&73?;7'? 177 57'[2'R"? YR DR 127 MYy

and should not I have pity on Nineveh, that great city,

wherein are more than sixscore thousand persons that can-

not discern between their right hand and their left hand, and

also much cattle?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT YOWIN TR2Y DR

“Man and beast You save, Havayah.” The two levels of
“man” and “beast” through which salvation comes.

Psalms 36:7'1:177 0°2°in

YT IHINTOTX 121 0INA TYIYR XTI ANRTS
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,17 0000

110 DY 1 12y

The opening of the Thirteen Attributes of Mercy. The Alter
Rebbe reads the two Names as two levels of Havayah, and
“passed over His face” as a revelation from above the di-
vine “face.”

Exodus 34:61:7°% mnw
700727 BRI 13m0 5% 1 m halriel 1’;5—)"?5_7 12y
gaiahy)

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,70 mnw

7717 NIND "NRAD IR YRR PN

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L1791 270 ,™°Lw n”ya
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158 N”WYa N7 2700 D9IRIN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”3N0 MR ¥ IR7

159 0°°11°02112n>

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17wy 11090 10aR

PARAGRAPH 8

160 Y DI I TN

“And Ado-nai Havayah will sound the shofar.” The plain
shofar, whose sounder is named.
Zechariah 9:147:v 7>t
P10 T2 SN 192 T 23N I8N 12D KL AN DY M
e
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

161 ARY XO¥IN PIND %D 27y

There the Alter Rebbe explains “For as the earth ... so will
Ado-nai cause to sprout”: on Rosh HaShanah and Yom
Kippur a higher teshuvah “sprouts,” in proportion to the
“sowing” of Torah and mitzvos during the year, even
though the arousal from above that comes then is higher
than what the mitzvos themselves draw down.

KEHOT'S NOTE

VPP V702 DOTI) 6 MY WA PRAW? 1AW 7772 AR LT LR YD

@y n

162 ARY XO¥IN PIND °D
“For as the earth brings forth its growth ... so will Ado-nai

Havayah cause righteousness and praise to sprout.” The
opening of a discourse on the revelation of Rosh
HaShanah.
Isaiah 61:11X7:X70 171°yw°
MRTE IRE T OpTN 19 RSN UYL N ARS XOEN PN °3
07792 T3 TPm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
163 | The great shofar of the Future, explained in this section.
Isaiah 27:13x™:12 1°yw°
DT MR PIND D7TIRT IR 2173 DWW YpR? KITD 092 M
:0PYI2 WP 102 N2 NOAYT D30 YR
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;

likuteitorah.com/likkutei-torah/rosh-hashanah/4/
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And they shall worship the L-RD in the holy mountain at
Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

164 NP2%7 2107 1IN
“Recite before Me Kingship verses, so that you make Me
King over you.” The purpose of the present shofar.

Rosh Hashanah 16a:15-161"0-1"0:X 1”0 7w wx7
1981 X377 TN WITRI MK — 3732 02 1391 7R 7INK R "1Em
WXI2 °197 MK LMY Y 037 172V *T 303 o 97
,02°%y "113°onAY >73 — NiTdPn .NINDIYY Ni3NDY Nivabn mIwn
anR DiY3 — A1 ,12307 "197 02713731 1PYY 1D — nitng
PR RIT N2 WITRD MR 797K DY IDIWA 1PYRIR MnY TR 221
OTIX 12 PO NTRY D37 MIRY 213 N PY il vip?
... DRTRY 7R3 0272Y °IX Moym
William Davidson, Vocalized Aramaic (CC—B\}—;\IC). o -

165 Y 9o Ronn

Patach Eliyahu: “You are the One who fills all the Names.”
The drawing down from above fills the blemishes in the
Name Havayah.
Tikkunei Zohar 17b:2-33-"2:2 1> 97t °13pn
NIRY .R°ORDM IRTIPAR N Y070 0w 0P 0K 7090 17780 By
1937 17w RIT NIRY LRR P RDHR RIT NIRT YU v R 0o
NIR .RNRWI RD2 RDIAD TR 1795 1IRNWK NIA P2NON NIR 191
95 0% LRYTC 12°3m KDY Pan RIT NAR LRYUTC nona IRDY 0050
712 ARINDY .RW3 *135 92°M 79PN RYTINNWRD K9XR RY*T° 10K
TITTY 01D VAWM PTX NIRT MMM K172 RRDY PHINR PR
K1 °137
Constantinople, 1740 (CC-BY-NC)

166 nhaw K9
“For I, Havayah, have not changed.” The level of sovev kol
almin, which is nevertheless still related to the worlds.

Malachi 3:61:3 °387n
{00777 X2 Jpy7™33 DOXY NP0 K2 1 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

167 QOB YD . . PN

There the Alter Rebbe writes that even among physical
things the earth is like a mustard seed compared with the
world of the spheres (galgalim), and all the more so is any-
thing physical as nothing compared with the spiritual.
KEHOT'S NOTE
.[5] .wy 0793730 0Py A1 R ow L, (3 ,11D) YYon 27y

168 PN DYR Do 1723

“For as the heavens are higher than the earth, so are My
ways higher than your ways.” The heavens are far above
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169

170

171

172

173

the earth yet still in proportion to it.
Isaiah 55:9°0:1"1 171°yw°

:02°N2TIR NP D777 °277 N 12 TIRD DWW 2372
For as the heavens are higher than the earth, So are My ways
higher than your ways, And My thoughts than your thoughts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,11 Y

19713 20 1Mo

“Praise Him according to His abundant greatness.” There
are many levels of divine greatness, one above the other.

Psalms 150:2°2:37p 0°%°11n
973 272 3190 232 1M
Praise Him for His mighty acts; Praise Him according to His

abundant greatness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, 0%2%1°0 BUyR IR .2 ,3p 009N

PO 137 NITT 32 NN

“And it shall be said on that day, ‘Behold, this is our G-d.””
The hidden “He” will become the revealed “this.”

Isaiah 25:9'0:1172 1oYW
2 91 7 A YUY 7 AR T ArPRR M7 RITD 0302 nR)

Anya AN 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,13 vyw

nwy XA
“Know that Havayah is G-d; He made us.” The Sifra deT-
zniusa reads hu, “He,” as the hidden level.
Psalms 100:3°3:’p 0°2°1n
ANY0 IREY 1Y MR 121 2LYRIT DPOR KIT AT
Know ye that the L-RD He is G-d; it is He that hath made us,

and we are His, His people, and the flock of His pasture.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 70 YW 0790

The note points there in connection with the Pardes pas-
sage on “that day.”
KEHOT'S NOTE
AYNNCY R¥N D MR ORI

2PY° WAWS DN 27y

In the discourse on “Those who come, Yaakov will cause to
take root,” the Alter Rebbe explains the rooting through
Yaakov, the middle bar, and the voice of Yaakov, which
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joins the spiritual to the physical, the voice itself contain-
ing fire, water and spirit.
KEHOT'S NOTE
AL,TAR™MN

2PY° WAW© 0°NaN
“Those who come, Yaakov will cause to take root.” The

opening of a Torah Ohr discourse cited for “the new
heavens.”

Isaiah 27:6M:1"5 71 yw°

:21I0 220710 X7 PRI 17D PR Y WY 0°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y SIN AWK

“For as the new heavens and the new earth which I make.”
“I” Myself: the Future revelation from a level beyond the
worlds.

Isaiah 66:22373:170 V1°yw°

397 D*THY ALY "I VWK MYINT PIST) U 2RYT KD 72
:020W) DY ThY? 12 NTOR]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ry *70 e B NNY

“All these My hand has made.” The present heavens come
from “My hand,” not from “I” Myself.
Isaiah 66:2°2:170 171°yw°
21Y7OK PIR AIORY CTTDRI APRTPD PR ANWY *T) A7XTI NN
972775y T9M MNTIN
For all these things hath My hand made, and so all these
things came to be, saith the L-RD; but on this man will I
look, even on him that is poor and of a contrite spirit, and

trembleth at My word.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,10 Pywe

NORY TR LY 17T

There the Alter Rebbe explains that when Esther stood in
the courtyard all her ascent reached only “the tip of the
scepter,” whereas afterwards, with the king in the house,
she wept and pleaded to arouse abundant compassion, so
that darkness would be turned to light.
KEHOT'S NOTE
2,78 R™MN

1792 AWN 277 VAW

“And the king extended to Esther the golden scepter that
was in his hand, and Esther came near and touched the tip
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of the scepter.” Cited for the difference between “My
hand” and “I.”

Esther 5:2°2:771 1nox
PPY2 0 AR I¥02 NTRY 127RT IRONTNY Tpd Nik1D 1N
YAM N0 39PN T2 WK T LIWNK 1NOK? 2R v
V2T W2
And it was so, when the king saw Esther the queen standing
in the court, that she obtained favour in his sight; and the
king held out to Esther the golden sceptre that was in his
hand. So Esther drew near, and touched the top of the

sceptre.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 PN PR NPT

“Great is Havayah and highly praised, and His greatness is
unsearchable.” The source of the great shofar.

Psalms 145:33:7”np 0°2°1n
2P0 PR NPT TR Pom 2T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, amp oonn

180 57y MYPo0a 108 Msn

Iggeres HaKodesh 26 brings the Raaya Mehemna’s teach-
ing that in the Future, when Israel tastes of the Tree of
Life, the Tree of Good and Evil, the realm of prohibition
and permission, impurity and purity, will no longer rule
over them; the note points there on what becomes of the
mitzvos in the Time to Come.
KEHOT'S NOTE
Y UM LW 141°9 1700 .244°Y 770 W”h?'? L(X,1mP) 1720 PrRAR RT
D 0P’ °Y 177 N7MIRD ARANI 19192 .15"}{1 27°y 2”1wn w’n0 .183
LAZP P 273N TR AR 99K YN Y nhwa

181 (27y R”07) N2 NP2 YR

The note quotes the Gemara, “Rav Yosef said: This means
that the mitzvos will be abolished in the Time to Come,”
and refers to the Rebbe’s discussion of its wording.
KEHOT'S NOTE
w”0a AR URI2? TONYY MO NNEn DMK NRT [oY 37 InR”

.RIPA7 WP 30°Y OW .25 YT 29°Y 27wn

182 PRI Y "1702
As the note explains, these novellae discuss at length the
view of the Rashba and the Ran on whether the mitzvos
will be abolished.

KEHOT'S NOTE

N2 191982 INAA QWT 771000 DY DTN T U0 7102 10971

01907 "9%nw 22 79y0 28 °Y 271wn WrA02 AR UM R72wAN

1Z17°NW 39 7Y 30 °Y OW X .WPY 1 00990 TAn ST 1902 1110w
WPy WURIT NOPAR P Y
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183 Y190 YT QYA WNR

“Fortunate is the people who know the teruah; Havayah, in
the light of Your face they will walk.” Every shofar reveals
the light of G-d’s face.
Psalms 89:161v:v”2 0°7°1n
NPT 39NN AN YT Oy MUK
Happy is the people that know the joyful shout; They walk, O

L-RD, in the light of Thy countenance.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,bD 0°%nn

184 | “And the light of Your face, for You favored them.” G-d’s
face is His will (ratzon).
Psalms 44:4°7:7"n 0°9°1n
29RY YN 107D I APEITTRS QYN PN 107 02172 KD 73
018772 P32

For not by their own sword did they get the land in posses-
sion, Neither did their own arm save them; but Thy right
hand, and Thine arm, and the light of Thy countenance, be-
cause Thou wast favourable unto them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

185 173 1M

“The upright will behold His face.” One of the verses on
the divine face cited in the gloss.
Psalms 11:7°1:x™ 0°2°71n
:31°19 N W7 2R DIPTSR PUTRTD
For the L-RD is righteous, He loveth righteousness; the up-

right shall behold His face.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 37 997 Xy
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5].(2,nm) 2”m

187 ORI 20NN

The note identifies “the early Kabbalists” who equate she-
mo with ratzon with this source.
KEHOT'S NOTE
28P°y 02171y N7MIRD AR .77amn TonPn owa 2797 RN VTP NTay
R MIYT 2 RO 270 KPR 17y MDY panw 11T 1227 NYT RO2ADW

SR WY

188 1189 N20Rsa e

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE

.[3] .(12 2”D) W pn W n”ye

189 BRI N9 T2

There the Alter Rebbe distinguishes the lower Havayah,
which brings the worlds into being, from the higher
Havayah, reached only through self-nullification; refrain-
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ing from evil makes above a yud, a contraction, and doing
good a hei, an expansion.
KEHOT'S NOTE
.X,20 R™MN

12AWN N2 27Y 7IN°22

The explanation of “Therefore the rulers say, ‘Come to
Cheshbon,’” on the meaning of “the reckoning (cheshbon)
of the world,” begins here.
KEHOT'S NOTE
.7,50 npn e ooyb

5173 12w NENvER YD B

“Every single perutah combines into a great account,”
said of charity; cited for the theme of a “great” account.

Bava Batra 9b:1’X:2°0 X712 822

W3 12N RN - AYIR 22T RN CARRT BATIR UIwn”
NELIR 9721 1R7Pp 23 - MY A 7 W2 2w MRy
2173 12wn nowIn LINDY TYIIR P - ARTE AR 2T 1Y
9 -7 T3 MR APNPTS 93 DOTY TAIDV XITH 2N RPN V)

D TR IR 2173 922 YPN© KA 02 0.

NN 20 1DY 1IN0 119 1T

Rabbi Yishmael: “Great is circumcision, for thirteen
covenants were made over it.” Cited for the connection be-
tween “great” and the Thirteen Attributes.
Nedarim 31b:8-9'0-'1:1 X% 0°71
DOYYT 12 AN TP K0T IO MK Y 12 NYPR 3
,17on 2373 IR PRYRYS 2371 0070y 00931 9D D anRiw
o 12372 piX o 031 .nina My wRY 1%y o
170 N2 DR MY
William Davidson, Vocalized Aramaic (CC-BY-NC)

NI Q172 X0 YPN° RIA7 012 PN

The Zohar asks, “What is ‘on that day’?” and answers with
“one day, known to Havayah,” then explains the great sho-
far as the supernal Jubilee.
Zohar, Vaetchanan 18:124-20:134-775p:n™ 71I0NX1 777 1890
TP
He then began a discourse on the verse: “And it shall come
to pass in that day that a great trumpet shall be blown; and

) they shall come which were ready to perish in the land of
MY AL P2 - RIS AN 213 ATy NILER KPR K3

73 i e neLIn

Assyria, and they that were outcasts in the land of Egypt”
(Isa. 27, 13). ‘What is meant’, he said, ‘by “that day”? It is
that day which shall be known to the Holy One, blessed be
He, as it is written, “But it shall be one day which is known
unto the L-rd” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

William Davidson, Vocalized Aramaic (CC-BY-NC)

192 82PN 2917 DoAY

“And with great compassion I will gather you.” The ingath-
ering of the Future comes from the great shofar, which

draws down great compassion. 197 2 YT RIT IR O 1M

Isaiah 54:7°1: 771 77°yw° “And there shall be one day; it shall be known to

£7320K D573 B0 TRALY TP Y312 Havayah.” The Zohar’s explanation of “that day.”

Zechariah 14:771:77° o0t

ST 2YTNYY M APYRIRYY 0RD N YT XIT TIRTOY M
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) SR
KEHOT’'S NOTE

For a small moment have I forsaken thee; But with great
compassion will I gather thee.

R — And there shall be one day Which shall be known as the
Rl L-RD’S, Not day, and not night; But it shall come to pass,
that at evening time there shall be light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 093173 0NN 70 791 RO

The wording of Kisei Melech on “great compassion” is
quoted there. 198
KEHOT'S NOTE

21 2170

“For great is the day of Yizre’el.” “That day” is the great

ABTY X T3 T ATMNI N0 X day, on which a great shofar is sounded.

Hosea 2:2°2:2 yvin

T 19¥1 TR WURY 077 M) M0 SXITIN ATITI 133N
PRYIP 010 297272 PIRT

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

194 01°7 QX¥ya 7770

In the discourse “On that very day Avraham was circum-
cised,” the Alter Rebbe explains “Great is circumcision,
for thirteen covenants were made over it”: the “great cir-
cumcision” comes from above (“Havayah your G-d will
circumcise your heart”), and it is drawn down through the head, and shall go up out of the land; for great shall be the
Thirteen Attributes of Mercy, which are above Chochmah day of Jezreel.

and above the Name Havayah, as a covenant is above Migra according to the Masorah (CC-BY-SA) » JPS 1917 (Public Domain)

reason.
199 YPINT 92 1911 XPY Ypn 2905

AL, R™MN The Rebbe adds the Mitteler Rebbe’s point that yitaka, with
a kamatz under the tav, means that the shofar will sound

KEHOT’'S NOTE

by itself, and explains that the plain shofar awakens those
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who are somewhat near, while the great shofar awakens
even the lost and the cast away.
KEHOT'S NOTE
12 P17 7Y 7°017 [273D 17177 YW WRI NILY 1202] "YXART 1MNTRY?
NTIPN ANIYN YW TN (PURPA 1°N) YpR° NwD Ypnd anRw
SYw MAMYNnnT RO [Qw 7Ly X ,0 ov .ﬂ"h?ﬂ (@°w17772) 7INR°IT
O°T2IRT AR PP 7N ,NXP 279%p2 onw 79K X117 QN0 W 0T
0°5w1PY R12D 11PN O DAY 00%n TR D°NTITY MWK 7RI
L,POWN RITE D12 10 1T — PRI 92w T DY R AR nnnwins
A%yn UPWY??: n”1d2 087

200 “For on this day He shall atone for you ... before Havayah
you shall be purified.” The verse does not name the one
who atones, for the atonement is from a level above the
Name.

Leviticus 16:30°2:1°b X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 097D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

201| Rav Yosef infers from a ruling about burial shrouds that
“the mitzvos will be abolished in the Time to Come,” the
passage the text says needs examination.

Niddah 61b2 X”0 172

PARAGRAPH 9

202 2 NANWM 112 IR

The lost of Assyria and the cast away of Egypt, whom only
the great shofar will arouse.

Isaiah 27:13x:12 7°yw°
DOMTIT MR PR DOTIRT IR P73 192 YpR? XD 02 10
:D7Y1T°2 WP 13 T2 MONY 07130 TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

IS e e Y7

203, “Fortunate is the people who know the teruah; Havayah, in
the light of Your face they will walk.” With the plain shofar
there is still “walking.”

Psalms 89:161v:1"0 0°2°1n
:1’13?[[? °1277IR2 1 AYIN CYT DY WK
Happy is the people that know the joyful shout; They walk, O
L-RD, in the light of Thy countenance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
204 o°N17 By o 1770

There the Alter Rebbe explains “And all the people saw the
voices ... and the sound of the shofar”: the “voices” are

drawings-down of the Infinite Light from concealment to

likuteitorah.com/likkutei-torah/rosh-hashanah/4/

D TR IR 2173 922 YPN© KA 02 0.

revelation, the torches are the fiery yearning upward, and
all came through the sound of the shofar, the source of
delights.
KEHOT'S NOTE
22,7y R™MN

205 YOI byn B1p o

“And there was a voice from above the firmament.” Cited
from the Torah Ohr discourse on the voices at Sinai.

Ezekiel 1:257173:°R PRpi°
17°DI2 NPHIN DTRY2 DYKIDY WK P17 2y 1P
For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

206 INDD D°WR 71770

the passage shares nothing with the note
KEHOT'S NOTE
n2nna XkMn

207 SIN AMINW 7772

There the Alter Rebbe explains that charity given from
one’s own toil (“a fifth to Pharaoh”) brings a revelation of
the Infinite Light into the soul, and from this come the
“four hands,” the first being the great hand: “And Israel
saw the great hand that Havayah had wielded in Egypt,”
the supernal kindness spreading so far down, even into
“Egypt,” that thoughts of teshuvah fall even upon a lowly
soul clothed in physicality.
KEHOT'S NOTE
29K Y0 ) e 1ep®

208| “I am black but comely.” The opening of the Likkutei
Torah discourse cited on “the great hand.”
Song of Songs 1:5°71:’X 0°7°wi1 1w
:TPY NIYP7°0 97R YPIND 09PN 112 MIRDY 2IR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

209 0°7872 °1 WY MWK 7PITAT T DR DR R

“And Israel saw the great hand that Havayah had wielded
in Egypt.” The great hand reached down even into
“Egypt.”
Exodus 14:31x77:7> ninw
MTAR DY IR D020 APY WK 1771 T0TNK PRI XTY
9729 MW N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

210 (N”Y 1°Y77) N¥n "2’ ™12

The note points there for the Raaya Mehemna on “the
great hand.”
KEHOT'S NOTE
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21 2wy MWK
“Fortunate are those who dwell in Your house.” Ashrei,
happiness and delight, the holy root of the word Ashur.

Psalms 84:5'71:770 0°%°11n
£ TP Ty A3 2w N
Happy are they that dwell in Thy house, they are ever prais-
ing Thee. Selah
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.1,790°9n
212 N33 "119WN 3 "WN2

Leah names Asher: “In my happiness, for the daughters
will call me happy.”

Genesis 30:132% nwrI2
R IRYTNR RIPM NI12 21K 73 IR IX? IMRM
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.(7°Y) 27nwN X1 012 M 177 AR L0 L0 OwRI2

213 PRSP AT IWR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[9] .(?7vn) v .2 ,7y (57n) ny
214 (XY 1°277) "1 ma
The wording of this Zohar passage, with glosses.
KEHOT’'S NOTE
9792 °1°1°8 N”MIR AR .RwN Yy 2972 %739 R332 NN oY '{WW‘?TI
.1°P0N°Y 0PV’ N”NIR WK ,718W 2
215 MAD NI TR

“From Asher, his bread shall be rich.” The Zohar on
Vayechi reads it as the World to Come.
Genesis 49:20°2:0”1n N°WRI2
PRTITYR DY R N0? NIRY U
As for Asher, his bread shall be fat, And he shall yield royal

dainties.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

216 QTP S1R%1 1°MaR? Nyaw: WK

“Which You swore to our fathers from the days of old.”
Another asher discussed in a later discourse.

Micah 7:20°3:1 12"

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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oy

“G-d has made the one opposite the other.” Worldly de-
light (Ashur) stands opposite holy delight (asher).

Ecclesiastes 7:147:1 noip

ey ng'n@y'? MR 03 X7 Ay 02 2jv2 1 n2iv o2
TN TR BTN K$W KDY 113723 0PN

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ST, nenp

WDIW MPYR PSS YPW . . VT2INT D

The Rebbe remarks that a spirit of impurity desires to rest
only on a holy vessel, in a place from which holiness has
departed.
KEHOT'S NOTE
.. IR M7 YR vy 17980 Tnyn "S1wa 372 °Y R”WAN W03
own APPNoAY WITR DIPRI WP Pw 0702 KPR MY M1IRNN 1R
RPN D77 MR 191K IR L7700 (N71TR) 1IN IR YMw) UMD
ooy

VY NN RN

“And Yeshurun grew fat and kicked; you grew fat, thick
and gross.” Indulgence leads to rebellion and loss.

Deuteronomy 32:15170:2”7 0°727

WS P21 ATy A TN 1P 12y NI0Y LY TNEY T
Anyw:

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross— And he for-

sook G-d who made him, And contemned the Rock of his

salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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9°¥° WD 7772

On “Forgive us, for we have transgressed,” the Alter Rebbe
explains that one who does not guard the G-dly spark in
his soul is negligent with it and it is lost; forgiveness is the
return of G-d’s will, drawn down by teshuvah “from the
depths,” which lifts the spark out of the kelipah to its
source.
KEHOT'S NOTE
ST9URY R, TIY MR D TRpY

M9 8IpA W R 1YY XD

“And they did not listen to Moshe, from shortness of spirit
and hard labor.” The distress of Egypt left no heart to
listen.

Exodus 6:9°0: nnw
TP M7 PN MYRTON WNY XD PRI *1279K 19 1w 131
YR
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And Moses spoke so unto the children of Israel; but they
hearkened not unto Moses for impatience of spirit, and for
cruel bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0L mne

222 77°1 91 n9ow

“Therefore hear this, afflicted one, drunk but not from
wine.” Confusion from distress; the text’s reference to
chapter 59 is to this verse.
Isaiah 51:21872:X"171°yw°
177 K21 N9W 173y NNT X1y 197
Therefore hear now this, thou afflicted, And drunken, but
not with wine;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

223 WK PAND 71119271 Q9800 91980 1771°

“They shall come trembling like a bird from Egypt and like
a dove from the land of Assyria.” The return of both kinds
of lost souls.
Hosea 11:11x:X" ywin
“ON31 D[l’J;j;'Y?S} nm;rp‘ﬁn'g MWK 7IRn H;ﬁ’;ﬂ [akghala) ﬁﬁﬂx; Eaminy
al
They shall come trembling as a bird out of Egypt, And as a
dove out of the land of Assyria; And I will make them to dwell
in their houses, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

224 ANWS R 9D
“They shall follow Havayah, who will roar like a lion, for
He will roar.” The roar is the great shofar.
Hosea 11:107:X™ ywi
0% O°12 17071 AR RIT™D ARY” 17K 13'?3 oI0R
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 ARNANWT 91052 SN2 RIAW 15 1700

The note points there for the meaning of trembling
(charadah).
KEHOT'S NOTE
.20P°Y T2ANK TR PINRD AR 770 Iy

226 ayn o 7

At Sinai, “a very strong sound of the shofar, and all the
people trembled.” Trembling is self-nullification.
Exodus 19:160:0” ninw
772y 732 1Y) 0 N9P AN Ipa PR CWRwa oiva o
M2 WK DYT722 TN TRR P 50 7P
And it came to pass on the third day, when it was morning,
that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;
and all the people that were in the camp trembled.

likuteitorah.com/likkutei-torah/rosh-hashanah/4/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Shall a shofar be sounded in the city and the people not
tremble?” The “city” is the world of speech.

Amos 3:61:’3 01y
:.'Ifgly Rl M Py Ay ARTaR AT N5 oy 9°y2 wﬁw' ypn"oxR
Shall the horn be blown in a city, And the people not trem-

ble? Shall evil befall a city, And the L-RD hath not done it?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JdL,a0my

228 APIR Y
Kehot’s note points to Psalms 48:2 for these words.
Psalms 48:2°2:1"1 0°°1n
AWTR™I 17PR Y2 TN Pom n P

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,nnooonn 7y

229 ay? 1% NN TP YR

“In order to establish you today as His people.” “The peo-
ple” already bound to G-d.
Deuteronomy 29:1227°:1”3 0127
7971327 YR DOPYRY AP R OYY 90 oivn AnR-Dp 1yn?
:3p3771 PUSY? DTARY TNIXRY Y201 TR
that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,
and to Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2°,000°27

230 19IND 72wn2

“Even darkness is not dark for You ... darkness is like

light.” Before the Infinite Light itself even Egypt and
Assyria are nullified.
Psalms 139:1227°:07%p o°%°1n
:TIRD 12702 1°K? Di%D 1772) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.27 ,19p 0°2in

231 T°¥2 12N K2 W17 93P

“The Holy One in your midst, and I will not come into the
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city.” In the Future no flow will go to the unholy “city.”
Hosea 11:9°v:x™ yu171
TORTRDY P21 PR D D0DK NOv? :wR XD CBR 190 TRyR KD
Y3 RIN N"?1 viTR 72792
I will not execute the fierceness of Mine anger, I will not re-
turn to destroy Ephraim; For I am G-d, and not man, The
Holy One in the midst of thee; And I will not come in fury.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D L,R YN

232 DAY Y 1D 1wyl

The generation of the Dispersion: “Let us build ourselves
a city and a tower ... and make ourselves a name.” The un-
holy “city.”
Genesis 11:4"7:X n"wKX12
1D OV 0PTIRYN 0w SWRTY DT Y 1PTIIA1 12 10K
PITTPP 22708 1)
And they said: ‘Come, let us build us a city, and a tower, with
its top in heaven, and let us make us a name; lest we be scat-

tered abroad upon the face of the whole earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JTL,R° NPwRA2

233 hiati-Rhirkil

There the same Zohar is cited: the city and tower were
meant for unity and joining, and because joining draws
from a very high place, G-d said “nothing will be withheld
from them”: since they would not accept self-nullification
and the yoke, they would have drawn that flow from holi-
ness to unholy places.

KEHOT'S NOTE

.30 °Y M1°D NPWAD TUITR CIRNA DT AR L2 L,R° R™IN2 03 XM

JT2990 127N N2MN NN AR @Rt WK L,YINN0 1 970 DPWRI2 NTMIR

LAPNCY R 792 971 07MRY

234 37ynwn 0»a nrIa

In the discourse “On the day of Shemini Atzeres,” the Alter
Rebbe explains that asher in “who (asher) has sanctified us
with His commandments” comes from be’ashri, “in my
happiness,” and ashrei, words of praise for a good without
end: the supernal delight, revealed through the mitzvos,
which are the Supernal Will above Chochmah.
KEHOT'S NOTE
J,30 1Pk
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235| The Zohar on Bereishis on the name Asherah, cited for the
unholy counterpart of delight.

Zohar, Bereshit 80:207-82:2151"17:275-1"7’0 N°WR12 ,7717 190

236| Kehot’s note points to Zohar, Vayikra 58:386-60:396 for
these words.

Zohar, Vayikra 58:386-60:396173w:’0-1"2w:11”1 P 77 190

237 INXR2 7 WY
“Seek Havayah while He may be found.” The end of the
passage cited from the discourse “As an eagle arouses.”

Isaiah 55:67:71”1171°y0°
219 1N IR IRRRD N IWIT
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

238 A7 INTPW QR72AND
“Not like Avraham, of whom ‘mountain’ is written,” as it
says, “on the mountain of Havayah it will be seen.”
Avraham saw the Temple site as a mountain.

Pesachim 88a:4'7:X 1”5 0°nos

M A02 0T MR WR? MRIY ,I7” 92 2IN2Y 0772KD KD KRR

ME? POg? R LRI ATPY 12 (NP PR KDY IR

DIpRT D MY XY NI "IN KDY 33D KPR PRI
9% M2 R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And Avram journeyed, going and journeying toward the
south.” Avraham’s path is the path of love.

Genesis 12:9'1:2™ N°wx12
233 9071 7107 012K YON

And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.0 ,2° PwWRI2

240 1121 N2 K17 WP

The note points to this lexicon’s entry under the letter kuf,
for kodesh, “holy,” as the level of Chochmah.
KEHOT'S NOTE
170, MIR R”RN

241 Tmbyna nma

The discourse “When you kindle the lamps” opens with
Rashi: Aharon was distressed at not sharing in the princes’
dedication offerings, and G-d told him, “By your life, yours
is greater than theirs, for you kindle and prepare the
lamps.”

KEHOT'S NOTE
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242
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“You give truth to Yaakov, kindness to Avraham.” Aharon’s
great love is above Avraham’s kindness.

Micah 7:20°3:1 12"
:OTR W70 APNAR? NYIWIIWR DT1IK? 700 Y7 npX 1AA

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11
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Avraham called the place Yireh and Shem called it
Shalem; G-d joined the two names into Yerushalayim. The
Alter Rebbe reads it as “complete awe.”

Taanit 16ax v n°1yn
Bereshit Rabbah 56:10>:171 127 n°wx12
R °170 ROX DYINR P78 07X 077K 09w IMK IR RP ...
Ow3 11°972 °7 071> 0w ARTY DPAW IRIPY 1 095w’ IR
oM 1210 R IN2 wTpa 17 Ay 0Pw RITw Ty TR 1290 02
%3 ANNYM 100 05w 7 (1Y 0°7N) MKW 131N Hoann
12 RITY PR K77 N0 17122 ARARY 1187 °7° R 7100 O
TR0 DIPRN O PRIV "1121 270 "1 270 WIpRT N°2 17apn
7IRT? MAw3a 0oy wHw (W 0°127) 91K ART AR PR 1332 70 AR
... 29199710 272 0177 AR IR
“Abraham called the name of that place The L-rd will see, as
it is said to this day: On the mount where the L-rd will be
seen” (Genesis 22:14). “Abraham called the name of that
place The L-rd will see” - Rabbi Yohanan said: He said be-
fore Him: ‘Master of the universe, when You said to me:
“Take you your son, your only one,” I had something to ar-
gue in response: Yesterday you said: “For it is through Isaac
[that descendants will be considered for you[”...” and now

You say: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Part of the completeness of awe is that awe is complete in
every Jew: even the lightest of the light, when something
touches his Jewishness and he does not delude himself
that he is still within his Judaism, gives his life even for a
mere act, even for a shoelace strap.
KEHOT'S NOTE
MDA PR IR 0T IR LTI PR AR MO0 PR 0%y TR . .
oY NYW3 ,0°9paw PR R 197OK IR ,P3102 YT YR M IR LR WY K2
VIRI IR ,UPPWSTR 171 I8 DI ORT IX VO 7Y ORI PIY IX 1% UnIp
1Ay PR [(2,B%) 7D R°IN2 RTR B] IMTI T IR 0 "t
RNPIY 77K 12°9K DR (710K 722) Awyn ¥ 983 97X 12°X w1 70
.07%wn nava My nnew — .27y, 1Y 1°771710) RIXDNMT
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“To make known to the sons of man His mighty deeds, and
the glory of the splendor of His kingdom.” The splendor of
creation depends on the prior contractions.
Psalms 145:1227:7"np 02210
:iM13%1 977 79291 Y0123 DIRT 327 YT
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A thousand thousands serve Him, and ten thousand
times ten thousand stand before Him.” The vast host of
creatures.
Daniel 7:10:1 5X°17
1227 927 APURY? PEPR APK CMINTPTR PR TN T AW
AMPNB T90) 3N KT INNP? MINTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2T ERNT

9007 PR PTITARY R TR

“A thousand thousands serve Him” is the number of one
troop, “and His troops are without number.”
Chagigah 13b:1337>:2 > faan
— PP NTRY RPN APR” OROIT 12 D1 RIX DR MIN 027,870
P KIX 2 RT VN U908 PR PTITRY TN T 720n
10 PRI T3 T I3 MRIY ,NIT 7 AR 1POPR AR
SR TR 1330 1271 IR PEYR 2K STInTp

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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01°252 NIVPH 1WARNR LIWIT

When the angels asked, “What is man that You remember
him?”, G-d stretched out His little finger among them and
burned them.
Sanhedrin 38b:5°71:2 1% 1°797710
D DR 121 12N °D AR Y 0PIy DY 1937 17309 MmN
N .Y N2 11 02N 1PP3 MIbR IYASK LR ?MaTphn
7107 1MRY ONWRT ,091Y DY 1127 ID% 1Nk newhhw
nivy? 1%7 TRRY I 9D KT 9PY i3 0Piyn YD 7aoyin
.ty - Amiva
William Davidson, Vocalized Aramaic (CC-BY-NC)
Yoma 21b:9°0:2 X”5 R
PPINT — NP2 APRY TNIY 7T KT — INIY ARY N7 UK
an? 12yN2 WK 020 DY 122037 ATIPRT — iy NN
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W) LPRMIT — WX AT W W 9T — PURn) P NeoiR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
5279 I WP LK ,17 IMR D POYD IRT .2 ,RD R\ .2, 1TI0

249 P22 IR

The Men of the Great Assembly answered the question
“Where are His mighty deeds?”: this is the might of His
might, that He restrains Himself and is long-suffering.
The Kehot note cites it for “these are His mighty deeds.”

Yoma 69b:15171:2 1”0 Rn1°

19%% DR W2I5W :AN7123 (N7123) KT AT, A2TTR KT PR DR

iRT7In KonPRY — 1PRIRTI 17 1PRY .DOYYI? DOBR TR NI —
?NIMINT 1°2 0°RNT? 17137 NAR MR IX°T R T2 VTR DY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And I will remove the spirit of impurity from the land.”
Then complete awe will be possible.

Zechariah 13:2°2:3 >0t

PIRITM 0°28Y7 NINYTNR NPIOR NIR2X N ORI RIT 012 N
SPINTTR TIYN ARRYT MN"NKY DR°ITNN 0 TIY 13D KDY

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2, 7000

251 ovn Ny 1T

In the explanation of “And you shall know this day,” the
Alter Rebbe teaches that a single holy attribute, love alone
or awe alone, can at times be overpowered by its unholy
counterpart, but when love and awe are included in each
other the opposing forces cannot touch them; and Yaakov,
the attribute of truth, joins the two.
KEHOT'S NOTE
X7 TANNRY D 2y

252 (27y0 2°2p7) 2w M2,

The Tzemach Tzedek’s commentary on Psalms, cited for
“Jerusalem, built like a city joined together.”
KEHOT'S NOTE
BNy IR 9710 XD
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253 Sy73 DY

“This is the great shofar, through which slaves go out to
the freedom of the worlds.”

Zohar, Vayikra 10:80-11:88172:X>-"0: RIp1 ,7117 100

254 Sy7a DI

The great shofar is the supernal shofar through which
slaves always go free: the Jubilee, the great supernal

Jubilee.
Zohar, Vaetchanan 18:124-20:134-772p:1”> InNXY 37t 190
Rk
255 79190 92w an23Ym

“You shall sound the shofar of teruah ... on Yom Kippur
you shall sound the shofar throughout your land.” The
shofar of the Jubilee.

Leviticus 25:9'0:71”2 Rp™

0°7227 0i2 N2 T3y yawn wn2 ayin i playm
1023787222 19 117290

Then shalt thou make proclamation with the blast of the

horn on the tenth day of the seventh month; in the day of

atonement shall ye make proclamation with the horn

throughout all your land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall proclaim freedom in the land to all its in-
habitants.” The release of the slaves in the Jubilee.
Leviticus 25:107:7773 X1p7
22 P3Y°7237 YIR2 70T BOXIY MY DOWRNT NIY X DAYTRY
A3WN INNSYRTPX UK INGIRTPN WO DN 037 M KT
And ye shall hallow the fiftieth year, and proclaim liberty
throughout the land unto all the inhabitants thereof; it shall
be ajubilee unto you; and ye shall return every man unto his

possession, and ye shall return every man unto his family.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

257 (27y 2737) 7R A
The wording of this Zohar on “the world of freedom” is
quoted there.

KEHOT'S NOTE
J70°Y 27719 RPN NPMIR2 NwRR IRA

258 (:”y 1911) Nﬂp’ﬂ

Two explanations of “the sound of the shofar” in this
Zohar are given there.
KEHOT'S NOTE
Uy Rwn '?1|73 0°W17°9 °2 RN DWT NIWR Y 777 N7MIR AR

259 (279 97077) 1AaNNNY

The wording of the Zohar on Va’eschanan about the great
shofar is quoted there.
KEHOT'S NOTE
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260 Q5% rn wIp NI bae
“For it is a Jubilee; it shall be holy to you.” Holiness links
the Jubilee to “the holy mountain.”

Leviticus 25:1227:71”2 X7p”™
ANRIANTNR 12IKA 17771 027 NOR WP X7 9230 0D
For it is a jubilee; it shall be holy unto you; ye shall eat the

increase thereof out of the field.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

261 o] J”s) i ]

The wording of this Zohar passage on the Jubilee is quoted
there.
KEHOT'S NOTE
YW Y 15w 8 NP2 WP AR

262 9723 P15 KD 2210 NEn Py
The Jubilee applies only when all the land’s inhabitants
are upon it; in the Second Temple era it was counted only
to fix the Sabbatical years.

Arakhin 32b:16-171-1"10:2 27 127y

,N1929° 1902 TYIT LAY XM T3 VAL 12IRT VIAY 123N R2ANT

JT72Y AU DY I3 U1Pawt 237 YIR2 M7 DORIpY Ry
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Nl

264 PIRe R TAIY 0YD
“Jerusalem, built like a city that is joined together.” The
joining of the higher and lower levels, love and awe.

Psalms 122:3°3:272p 0°2°11n

YN APTTANY Y3 M1 02
Jerusalem, that art builded as a city that is compact
together;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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265, “When the festival of Rosh HaShanah fell on Shabbos, in
the Temple they would sound the shofar, but not in the
country.” The opening of another discourse cited here.

Mishnah Rosh Hashanah 4:1°R:7 71w wX9 1iwn

DaR ,0°YRin 17 WIpR2 ,Nawa nivT? Pnv mawn wX1 SY 2iv o
WY R 12 AT 120 PRDA WTRRD N2 20wh TR XD
127 PRNA KD YR 227 0K 7T 002 92 WUW 0ipn 922 1YRin
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The festival day of Rosh Hashanah which coincided with
Shabbat: they would blow [the shofar] in the Temple, but not
in the [rest of the] country. After the destruction of the
Temple, Rabban Yochanan ben Zakai, ordained that they
should blow in every place in which there is a court. Rabbi
Eleizer said, "Rabban Yochanan ben Zakai only made this
ordinance with respect to Yavneh alone." [The Sages] said
[back] to him, "It was the same for Yavneh as for any other
place in which there was a court."

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

266 YPN® 993 11T 3TN

“And Ado-nai Havayah will sound the shofar.” The plain
shofar of Rosh HaShanah.

Zechariah 9:147°:v 1°90t

P10 T2 YRIY 132 23N I8N P12 K AN DY M
R

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

267 79991 AR 572 2OYPIN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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There the Alter Rebbe explains that “on the Jubilee it
sends out its roots” is “a Shabbos of Shabbos-rest,” the
time of favor at Shabbos Minchah, and that the wood-gath-
erer’s sin was uprooting a thing from its source, separat-
ing the yesh from what gives it life.
KEHOT'S NOTE
T, nhw ooy

269| Freedom comes to Israel from the side of the Jubilee, and
so in the Future: “a great shofar shall be sounded.”

Zohar, Beshalach 4:52-5:63370:’11-271:7 17w3 9711 190

PARAGRAPH 12

270 ’Y D N¥° Man2
There the Alter Rebbe quotes this Midrash, that G-d took
the words of the Patriarchs and made them a key to the re-
demption of their children, in a discussion of the song of
the Future and of Yaakov as the attribute of truth.

KEHOT'S NOTE
oW »7n21 7,9 IRY D .7 ,30 Mbn ' YD axn

271 120 B3 720 2oPPRY 09 1 10 NN NN

“You said, ‘And Havayah shall be G-d to me’; by your life,
all the good things, blessings and consolations that I give
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your children I give only in this language,” including “a
great shofar shall be sounded.”
Bereshit Rabbah 70:61:’y 7127 n"wx12
WITPT DU ,”17 1 0wa 11507 YWIT° 7 - 2R N°a PR 019wa snawn
19 91K .0%12 D 0PIk mnon IRWIY ,MaR DY inmew X0 702
MR M3921 MW 95 1970 ,0°0PKD %2 1M NIRR 0K :173pn
(70 IOT) MRAY LA WP KPR AMI SR 77120 1M XY
o2 M (XY 7OYw©) .0OPwn 0N oM KRR RIAT 0P 1M
o1°2 M (T PRI nY NP DR MIpR 1T NI °n AP0 RIAT
DI YpN© LRI D2 UM (1D 1Y) .0°0Y 011 1YY LRI
21 2T

“And I return to my father’s house in peace” - Rabbi
Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy
One blessed be He took the conversations of the patriarchs
and rendered them the key to the redemption of the descen-
dants. The Holy One blessed be He said to him [Jacob]: ‘You
said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the
goodness, blessings, and consolations that I give to your
children, I give it to them only in this language,’ as it is stat-
ed: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
272 P78 M°12%° M7 %2R 19

“So will Ado-nai Havayah cause righteousness and praise
to sprout.” The opening of a discourse on Malchus and
Rosh HaShanah.
Isaiah 61:11x8:X70 V71°yw°
MRTE TSR 7 23X 19 MPREN UYL N30 AMRS KWA TR %3
0927722 733 TPAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

273 [nan "naw S1TX

“Ado-nai, open my lips.” The opening of a discourse on
the Name Ado-nai, Malchus.

Psalms 51:171:871 0°%°1n

0770 T3 °B) NADA NDY 3T
O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

274 NI°T DPNIN OITNR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] (% ,mop) XM
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275 0°1n" RDIY 177 RDOR TRy I

When Israel takes up the shofar and sounds it before the
Holy One, blessed be He, He rises from the Throne of
Judgment and sits on the Throne of Mercy, and is filled
with compassion for them.

Vayikra Rabbah 29175 127 R9p™

276 77 NTR2 02IPT DR RIN2D nawnna nby nbnnn

At first it arose in G-d’s thought to create the world with
the attribute of judgment; He saw that the world would not
endure, gave precedence to mercy and joined it with
judgment.

Rashi on Genesis 1: XX n"wr12 %y >" w1

277 27PN X112 NOwKR2
“In the beginning Elokim created.” The Name of judgment
appears at the start of creation.

Genesis 1: XX n°wR12
PRI NRY DY DR 0°PPK K12 NOWRI2

In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

278 AN DRy Im

“And Ado-nai Havayah will sound the shofar.” The shofar
joins the Name Ado-nai with the Name Havayah.
Zechariah 9:147:v n°0t
P10 T2 YRIY 132 23N I8N P12 K AN DY M
glagsl
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RURCESET

279 C21y7) RPN N2

There “His arrow will go forth like lightning” is a revela-
tion that is not grasped in thought but only a passing flash,
citing the same Tikkun on the voices and lightnings at
Sinai.
KEHOT'S NOTE
PPN Y R 10 771 NPMIR2 WD L2 ,3 ANNKR 2 Doy R

280 1708 N2 M2

The wording of the Midrash (Shemos Rabbah 15) is quoted
there.
KEHOT'S NOTE
L1°PN°Y R 992 971 D7MIR2 7“2777?[ el

281 2OPENRY 9 1
Kehot’s note points to Genesis 28:21 for these words.
Genesis 28:21x72:M1”) N°wR12
:0°PPRY 72 °1 1771 738 N°279K 0iPw "naw
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so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.XJ,M15 N°WwKRI2

PARAGRAPH 14

282 T35 oA
“And the glory of Havayah shall be revealed, and all flesh
together shall see.” The open revelation of the Future.

Isaiah 40:51:"n 11°yw°

171277 °8 %2 1707 2775 171 1 7329 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,0 Y

283 5172 92IWa Ypn° NI QYA M
The great shofar, which draws from above the Name
Havayah.

Isaiah 27:1327:1") 1°yw°

DOMTIT MR PR D27IRT IR 2373 19D YpR? XD 02 1)
:0PYI2 WP 102 N2 NOAYT 0730 YN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

284 (N 179) 11727 270 PUTIN

The Talmud on the five things measuring a handbreadth is
brought there too.
KEHOT'S NOTE
LRPTR Y APM 27990 wnna KD L Y IR DA 03 Ran

285| “Five [things] have the measure of a handbreadth”: among
them the shofar, the wall of the sukkah and the lulav.

Niddah 26a:13>™:X "2 171
17 191 MDY TR RN — K710 12T RTYT RYYIX 27 X0
.Jﬁﬁﬁl] ,i1210 T_S_ﬁ’l ,i'ITNZ/' ,WQWI' ,NZ'?W
William Davidson, Vocalized Aramaic (CC-BY-NC)
286 SWRI? NN PR

“His left hand is under my head, and his right hand em-
braces me.” The left hand of Rosh HaShanah and Yom
Kippur, the right hand of Sukkos.
Song of Songs 2:6":’2 0°7°Wi W
2IPAMA 11707 "WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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287 112 2% o33

“Blow the shofar at the New Moon, at the covering, for our
festival day.” Cited from the discourse “I will greatly
rejoice.”
Psalms 81:4’7:8”2 0°%°71n
3130 Di”? 1922 712\ W2 PR
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 15

288 PIN 7170 97T AN

“My hand, too, founded the earth, and My right hand
spread out the heavens.” Tipchah, “spread out,” is read as
tefach, “handbreadth.”

Isaiah 48:132:n"n Wnoyw”

ST TR DIPPX VI8 KT DY ATRY I I 170 TN
Yea, My hand hath laid the foundation of the earth, And My
right hand hath spread out the heavens; When I call unto
them, They stand up together.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

W20 nn vy

289| The deeds of the righteous are greater than the making of
heaven and earth: for heaven and earth it says “My hand
founded,” but for the Sanctuary, “Your hands established.”

Ketubot 5a:11X”>:X ’71 N121N2

JPIXY DORY pymn N DRI Apyn 0OYiTI XIER 12 UT

ANEY PR PIN 7707 077 AR 11N INY OO0 Apyna 19KT

1 NPyR AN 11357 :2°N2 DRI DY DT NpyRa 9K oY
DTN IR TR

William Davidson, Vocalized Aramaic (CC-BY-NC)

290 NMIYIEN WY 92012 N17°A0 WY N2 am

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.19°%° 9902

291 WM 7210 Wnn NIYasN wy

“Ten Sefiros ... in the number of the ten fingers, five oppo-
site five.”

Sefer Yetzirah 1:3°3:°X 17°%° 790
TS0 NP1 WA TAID Whn MIYAZR WY 9907 Anvha Mo Ty
YR 09O WS NPRI YERRI NINON

The decade out of nothing is analogous to that of the ten fin-
gers (and toes) of the human body, five parallel to five, and
in the centre of which is the covenant with the only One, by
the word of the tongue and the rite of Abraham.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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nNINBY Ma7 2YY PPN NMIPPa

The note says that the content of this passage is brought
there.
KEHOT'S NOTE
JIRDT PV 199N 1P Y MR Pt XM

5% NNl Nnav man

“Behold, You have made my days handbreadths.” The
measured, contracted mode of the present.
Psalms 39:6":10"7 0°2°1n
770 283 DTR"22 227722 I8 T3 TRD *TPM 22 AN MNDY M3
Behold, Thou hast made my days as hand-breadths; and
mine age is as nothing before Thee; surely every man at his
best estate is altogether vanity. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TP UMD A WIPN

“The Sanctuary, Ado-nai, that Your hands established.”
Both hands, as against the one “hand” of creation.

Exodus 15:171°:7°0 minw

1192 2378 WIRR N N7YR ANIW? 110n AN701 102 Inyen nxan

:q"_r_’

Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Among the ten things said of the cup of blessing: one takes

it in both hands, passes it to the right, and lifts it a hand-

breadth from the ground.
Berakhot 51a:161"0:X X”1 11372
D137 MY N30 RO7IMR3 72 701 7K 237 T2 K031
LYY MY XM 0 ADUEA AT PP (1312 DY 0992 30K]
PPy I L NBY YRIRE 1 ATaR e Aanin 1T onwa Pui

Anea ’W;?S‘? 1IN 173Yn AR 070K TN 92

R. Zera said in the name of R. Abbahu (another version: it
was taught in a Baraita) : Ten things are said with reference
to the cup used for the Grace after meals : It requires wash-
ing and rinsing, undiluted [wine] and must be full, crowning
and covering ; he takes it with both hands and places it in
the right hand, raises it a handbreadth from the floor and
gazes at it. Some also say : He sends it as a present to his
household,

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

RWN Myw° 012

“I will lift up the cup of salvations.” The Maharsha’s rea-
son for lifting the cup.

Psalms 116:13x:1"vp 0°%°1n
:RIPR 1 QW KPR NIyIw0id
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(%”yD ,Anp) 3°mt naa

9 OPER TARIIN

“I will exalt You, my G-d, the King.” Raising Elokim (the
cup) to join Havayah.
Psalms 145:1’R:171p 0°2°10
ST9) D2AY'? T MI73XY TR0 01PN TRniaN MT? 17N
[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,7np 0°21n

PAN2Y DOAWa 9D %D

“For all that is in heaven and on earth [is Yours].” The level
that joins heaven and earth.

I Chronicles 29:118™:1”3 X 0°1°71 127

PIRN D@2 P37 TINM NI NIWDAM AN P70 N 77
{WRN? 207 Ripannm AYnna 0 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 R”1T

(27y0 X°y77) DovEw M

The note points there for the Zohar on lifting the cup a
handbreadth, in the mystery of the yud.
KEHOT'S NOTE
KPR Y 270 279yN0 wnna .2 ,25w 2 710 NPwRI2 NUIRG IR

naw® smeaann 1770

There the Alter Rebbe explains: the dalet is “that which has
nothing of its own,” and it becomes a hei through the yud
within it; this is the mitzvah, as tzedek becomes tzedakah,
raising the yud to the Infinite Light so that it be “a place
for Your dwelling.”
KEHOT'S NOTE
.7,m2 XMn

naw® omraaan

“Who is enthroned on high.” Read as raising the yud with-
in the hei.

Psalms 113:5771:37°p 0°%°1n

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

:NW? 212307 ARPR T2
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9711% 7m0n nova

The mezuzah is placed within the handbreadth nearest the
public domain.

Menachot 33b:2-3°3-"2:2 2% minan
997K 1129 RnYyL RN Rh ) 107 nava IR MEn R27 IBR
AR 7°IYI°NT 2397 93 ANIR RT107 R1°30 27 771 71112 YASw 57

D TR IR 2173 922 YPN© KA 02 0.

these words.
Mishnah Rosh Hashanah 3:2°2:"1 mwin wxn mawn
;"0 237 MR 7R RITY "3Bn ,7D YwR vIN WD Ninpiwn B3
9297 1122 TUR2 ,( YWITY) MRV 1R IR NDIEE 90 KoM

All shofars are fit [to be blown on Rosh Hashanah], except
for that of a cow because it is [called] a horn [and not a sho-

far]. Rabbi Yose said, "B Il shofars [also] call
0T 32 NTA DT W2 NTR 73PN NTAD KYW X K12 KA 21 arl. Rabbi Yose said, "But are not all shofars [also] called a

1°72¥ 13 11°KR 17227 DT YIN2R ANIR 1PIRwn Oy 0°1021 QWY ']573
mo([L,Rop D"?l'lﬂ) IMRIY YINAND Nwn RIT 0°1D2n 1IwY Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
qavm0 0 By TP R T lic Domain)

horn, as it is stated (Joshua 6:5), 'upon a long blast from the
ram’s horn'?”

Wikisource Talmud Bavli (CC-BY-SA) 309| Kehot’s note points to Chagigah 12b for these words.

304 =593 11 AT Chagigah 12ba 2™ van

There the Alter Rebbe explains why the mezuzah is on the 310
right and the Chanukah lamp on the left: the mezuzah is
an elevation from below to above, like the mitzvos.

9210 NN 711 TN 2399

“And before One, what do you count?” The source of the

great shofar is beyond the ten counted Sefiros.
KEHOT'S NOTE

2, RMn Sefer Yetzirah 1:7°1:X 17°%° 190
nambws 19902 TNPIM 1NPAN2 1910 YIYa R 92 MTED Ty

305 The Chanukah lamp is placed within the handbreadth
7910 INR 1172 TR 21991 22w 19 PR 7°1° NNIRY nbnaa amnep

nearest the doorway, on the left, “so that the Chanukah
lamp be on the left and the mezuzah on the right.” The decade of existence out of nothing has its end linked to
Shabbat 222:2:2:% 23 nw its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and
nanm R°M .nng? 7m0 nova Flrj’;lj? M%7 12110 73 1727 MR

there is not a second one, and before one what wilt thou

S NI DNINY 20 P MmN KIYT A2 NOX M 27 count?
Y BRMEN 1200 N1 ROAY 7D ,ORAn XNODAM LHXHEn Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
T v T Tt v T v Kalisch. New York, 1877 (Public Domain)
PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
306 17 11

In the discourse “The voice of my Beloved, behold, he
comes,” the Alter Rebbe explains that the Song of Songs
speaks of “leaping,” while the Torah says “Havayah will
pass over the doorway”: the doorway is Malchus, “This is
the gate to Havayah,” the beginning of divine service in
awe, through which the great revelation of the King came
to Israel in Egypt.
KEHOT'S NOTE
2,0 wrnw mph

307 1% nN1 oo TN

“He asked life of You; You gave it to him, length of days
forever.” The level of Arich Anpin, beyond measured
handbreadths.

Psalms 21:577:X” 0°2°1n
TY1 091y 0°n2 7K §9 NANI TR YRY 070
He asked life of Thee, Thou gavest it him; even length of

days for ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,R2 079N XA

308| Kehot’s note points to Mishnah Rosh Hashanah 3:2 for
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