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“To understand the Mishnah: When the Yom
Tov of Rosh HaShanah fell on Shabbos”

The shofar draws G-d’s delight into His Kingship from a source
higher even than the delight of Shabbos. Because Shabbos
reveals delight by itself, the Sages could set the shofar aside on
Shabbos in the Second Temple era, when the shofar’s higher
level, rooted in Binah, could not reach beyond the Temple, “the
gate of heaven”; the lulav, a lower drawing, could, and so it was

not affected.
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THE BIG IDEA

The shofar draws G-d’s delight into His Kingship from a source higher even than
the delight of Shabbos. Because Shabbos reveals delight by itself, the Sages could
set the shofar aside on Shabbos in the Second Temple era, when the shofar’s higher
level, rooted in Binah, could not reach beyond the Temple, “the gate of heaven”;

the lulav, a lower drawing, could, and so it was not affected.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with a halachic puzzle: when Rosh HaShanah fell on Shabbos the shofar was sound-
ed only in the Temple, while the lulav was taken everywhere on the first day of Sukkos; and why would
the Sages forgo such lofty mitzvos because of a decree aimed at the careless? To answer, the Alter
Rebbe explains Malchus. Unlike the higher unity of cause and effect, Kingship creates separate beings
who bow willingly, and their acceptance arouses G-d’s will and delight to be King, forming Keser
Malchus, drawn down by the ten verses of Malchiyos. The shofar, a ram’s horn sounded as a wordless
cry from the heart’s inner point, reaches the source of that delight, which is revealed in Binah. On
Shabbos G-d’s delight in creation shines by itself, so the shofar is less needed; yet the shofar draws a
higher delight, from Chochmah and Binah of Arich Anpin, so the Torah commands it even then. The
decree arose in the Second Temple era, which lacked Binah and could reveal it only within the Temple.
The lulav, drawing from Z’eir Anpin to Nukva, was unaffected, and the shofar’s link to the court ex-

plains Rabban Yochanan ben Zakkai’s ordinance.
OUTLINE

1 The questions: shofar and lulav on Shabbos 7

The Mishnah’s ruling that the shofar was sounded on Shabbos only in the Temple, Tosafos’s question from the

lulav, and why the Sages would withhold such lofty mitzvos even from the righteous.

2 Two unities 12-3

The higher unity of cause and effect, where the lower stays contained in the higher, and the lower unity of
creation from nothing, where a genuine “something” bows to its source; the latter is the essence of
Malchus.
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Kingship accepted willingly and Keser Malchus

The worlds receive through Kingship and so exist as separate beings; kingship, unlike dominion, needs
willing acceptance, first given by Adam on Rosh HaShanah. That acceptance arouses G-d’s will and delight
to be King, Keser Malchus, drawn from Atik through the ten Malchiyos; a bracket explains panai, “My

face,” and the name Rosh HaShanah.

The shofar: the ram and the simple sound

The ram’s horn carries the animal’s bittul, rooted in Tohu above Daas; the tekiah is a wordless sound
from the inner point of the heart, above the letters of Chochmah, and it arouses Keser; its delight is re-
vealed in Binah and passes to Malchus.

Why the shofar yields to Shabbos

On Shabbos G-d “rests,” like a craftsman who has finished his work, and His delight in all He made is re-
vealed by itself in Chochmah, so the shofar is not needed.

Why the Torah still commands it on Shabbos
Delight has endless levels; the delight of Shabbos comes from the seven lower Sefiros of Arich Anpin, the
root of the emanated, while the shofar draws from its Chochmah and Binah, the lowest level of the

Emanator, like a king’s delight in a son returning from afar.

The Second Temple, the lulav and the court

The Second Temple lacked the upper hei, Binah, and could reveal it only within itself, “the gate of
heaven,” so the shofar was set aside outside the Temple; the lulav, from Z’eir Anpin to Nukva, could still
be drawn everywhere; and the shofar’s root in the Gevurah of Atik ties it to the court of Rabban Yochanan
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ben Zakkai’s ordinance.

KEY CONCEPTS

The higher and the lower unity X711 8%y XTI
RnNn

In the higher unity the lower is contained in the higher
like an effect in its cause, as the Sefiros of Atzilus are one;
in the lower unity creation comes forth as a separate
“something” from nothing, yet bows to its source.

Kingship belongs to the lower unity.

Kingship and dominion 7wnm1 1979

Kingship exists only over those who accept it willingly; do-
minion is rule imposed against the subjects’ will. G-d is
called “King” through those who do His will.

Keser Malchus n15%72 103

The “crown” of Malchus: the supernal will and delight in-
vested in Kingship, drawn from Atik and Arich Anpin.
Rosh HaShanah, “the head of the year,” is the drawing
down of this crown.
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The simple sound w5 71p

The shofar’s wordless sound comes from the inner point of
the heart, above the letters of speech that are rooted in
Chochmah, and so it arouses Keser, which is above
Chochmabh.

The two aspects of Keser 7n22w n11°na 2

Keser, the intermediary, holds the lowest level of the
Emanator and the root of the emanated. The delight of
Shabbos comes from the second; the shofar draws from
the first, which is far higher.

The upper hei and the lower hei 800’71 AR?Y 1

The two letters hei of the Name Havayah: Binah and
Malchus. The First Temple stood at the level of the upper
hei and the Second at the lower, which is why the shofar’s
delight, revealed in Binah, could not spread through the
land in Second Temple times.
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SECTION 1 - 11

The questions: shofar and lulav on Shabbos
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To understand the Mishnah [at the beginning of the fourth chapter of Rosh HaShanah]: “When the
Yom Tov of Rosh HaShanah fell on Shabbos, in the Temple they would sound [the shofar], but not in
the provinces.” And the Gemara explains [that this is] because of Rabbah’s decree: “lest one carry it
four cubits in the public domain.”
The maamar opens with the Mishnah at the start of the fourth chapter of tractate Rosh HaShanah: when Rosh
HaShanah fell on Shabbos, the shofar was sounded in the Temple but not “in the provinces,” that is, any-
where outside it. The Gemara traces this to a decree of the sage Rabbah: everyone is obligated to hear the

shofar but not everyone knows how to sound it, so a person might carry it through the public domain to an
expert to learn, which is forbidden on Shabbos.
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And [when] the first Yom Tov of the Festival [fell on Shabbos], they would take the lulav even in the
provinces in the time of the Holy Temple, because the first Yom Tov is [a mitzvah] from the Torah,
etc. And Tosafos already raised the question, at the beginning of the fourth chapter of Rosh
HaShanah and at the beginning of the fourth chapter of Sukkah: how is the shofar different from
the lulav? See there.
The lulav was treated differently: when the first day of Sukkos fell on Shabbos, in Temple times it was taken
even outside the Temple, because the Torah’s command to take the lulav on the first day applies every-

where. Tosafos raises the obvious question: the same fear of carrying applies to the lulav, so why was the
shofar set aside and the lulav not?
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Further, one should raise [the question] and give it thought: what did our Sages, of blessed memo-
ry, see [fit] to uproot the positive commandment of shofar and of lulav, even on the first day, in the
outlying regions at any rate, [and] even at a time when there is no Holy Temple, merely because of
Rabbah’s decree? Surely the concern is [only] for the unlearned and those light
Beyond the legal question lies a deeper one: why would the Sages uproot a positive commandment of the
Torah, the shofar and even the first day’s lulav, outside the Temple and certainly nowadays, when there is no
Temple, merely because of a precautionary decree? The fear concerns only the “unlearned” and the “light of

mind”; a later discourse on this passage, cited in the Kehot notes, explains that both are needed: one who
does not know how to sound the shofar, and one careless enough to forget that it is Shabbos.
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of mind; so how could they withhold the mitzvah entirely from many great and good tzaddikim,
and especially the mitzvos of shofar and lulav, on which many intentions (kavanos) depend for
those who have knowledge, [intentions] that reach the loftiest heights? But to understand all this,
we must first preface the root of the matter of the shofar.
How, then, could the Sages withhold the mitzvah entirely from great tzaddikim, to whom the concern does
not apply, and especially mitzvos like shofar and lulav, whose kavanos (the inner intentions known to mas-

ters of the Kabbalah) reach the highest spiritual levels? To answer, the Alter Rebbe first explains the root of
the shofar.

SECTION 2 - 112-3

Two unities
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This will be [understood] in light of what will also be explained: the matter of the level of Malchiyos
(the verses of Kingship) on Rosh HaShanah, which is the matter of the level of the building of
Nukva (the feminine), as is known.

The answer will come through the meaning of Malchiyos, the verses of G-d’s Kingship said in the Rosh

HaShanah Musaf prayer. In Kabbalistic terms this is the “building of Nukva”: the reconstitution, each Rosh
HaShanah, of Malchus of Atzilus, the divine attribute of Kingship that is the source of the created worlds.
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For the difference between the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah) is
known: there are two kinds of chain of descent (hishtalshelus). The first is what is called, in the lan-
guage of the Pardes, the level of cause and effect, in which every effect is encompassed by its
cause;

There are two ways in which a higher level brings a lower one into being, and they correspond to two kinds

of unity. The first, called in the Pardes (Rabbi Moshe Cordovero’s Kabbalistic work) “cause and effect,” is a
descent in which the effect never leaves its cause: the cause contains and surrounds it completely.
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and this is the matter of the circles (iggulim) in Etz Chaim, where the higher circle surrounds the
circle within it on every side, that is, the circle within it is included in it and nullified before it.
Etz Chaim, the Arizal’s teachings as recorded by Rabbi Chaim Vital, describes the first emanation as concen-

tric circles (iggulim) of light. Each outer circle surrounds the one inside it on every side, so the inner circle
is contained within the outer one and nullified before it.
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The matter is, by way of analogy, [like] the teacher who grasps and comprehends the entire com-
prehension of the student who receives from him, from every side and angle: because of the small-
ness of the student’s intellect and comprehension in the teacher’s eyes, it is grasped and encom-
passed within the intellect of the teacher who imparts [it], and is included in it, for “a hundred is in-
cluded in two hundred.”

A human analogy: a teacher grasps everything his student understands, from every angle, because the stu-

dent’s understanding is small compared with his own. As the Talmud says, “a hundred is included in two

hundred”: the greater amount contains the lesser.
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It follows that the student’s comprehension is not at the level of a yesh (an existent), a thing sepa-
rate unto itself; rather, it is included and nullified in the teacher’s comprehension. And the second
[kind] is that the effect comes forth into revelation by itself, which is not

So the student’s understanding is not a separate “something” (yesh) in the teacher’s eyes; it is wholly con-

tained in his. The second kind of descent is different: the effect comes out into the open as a thing in its own
right.

M9V RIT 71D KPR 277Y Powa 0091957 Do NITNIR 10 1Y 7102 P19y n1vvoni o
519911 7102 09Yna Nwabnn

like the inclusion of the effect within the cause, like the letters of the intellect that are included in
the intellect, for example; on the contrary, the cause is enclothed, in concealment, within the
effect,

In the second kind, the effect is not absorbed in its cause the way the “letters” of a thought, the inner words

in which it takes shape, are absorbed in the thought itself. On the contrary, here the cause hides inside the
effect.

97 DoWAIAY WO O 17 NITRM IR DOV [xana cxon] 227191 N1TR2 Pow IR Dowa Boownan 1o s
19 1°R "33 05Y3 172 ¥ PowT IR Poownn

like the intellective power in the intellect, or intellect in the emotive attributes (middos), and the

like, where the intellect or the emotive attributes are themselves the yesh and are felt, while the in-

tellective power or the intellect flows into them in concealment, at the level of ayin (nothing), etc.
The examples are the soul’s power to conceive ideas, hidden within each idea, and the intellect hidden with-

in the emotions. What a person feels is the idea or the emotion, which is the felt “something” (yesh); its

source flows within it unseen, as “nothing” (ayin).
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(This is like the matter explained elsewhere concerning the difference between the fish of the sea,
which are always absorbed in their source and are not a thing separate from it, so that when they
are separated from the sea they die,

A parenthetical illustration: fish are always immersed in the sea, their source, and do not exist apart from it,

as shown by the fact that they die when taken out of the water. They picture the first kind of unity, in which
the effect remains absorbed in its cause.
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and the creatures on land, which are at the level of yesh and a thing separate from the land. See
about this in Biurei HaZohar, Parshas Beshalach, in the discourse beginning “One may further ex-
plain the above-mentioned teaching in another way.” And see Iggeres HaKodesh, section 14, on
the explanation of “A land that, etc., ... from the beginning of the year.”
Land creatures, by contrast, live on the earth as independent beings, a picture of the second kind. The
parenthesis points to the Biurei HaZohar on Parshas Beshalach and to Iggeres HaKodesh 14, which explains

the verse about the Land of Israel, on which G-d’s eyes rest “from the beginning of the year,” as the “higher
land” renewed with new light each Rosh HaShanah.
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And according to the above it is well [understood] that the essence of the building of Nukva on Rosh
HaShanabh is in the aspect of her being “land” (eretz), which is the lower unity: to be [brought into
being] from nothing to something. Whereas the aspect of “sea” is the aspect of the higher unity.
And this is the meaning of “For the shields of the earth belong to Elokim; He is greatly exalted.”
This explains why the building of Nukva on Rosh HaShanah is described as “land”: it belongs to the lower
unity, creation of something from nothing, while “sea” stands for the higher unity. The verse “the shields of

the earth belong to Elokim” fits this: Elokim, the Name associated with concealment, is the “shield” over the
earth, while G-d Himself remains “greatly exalted” above it.
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And see there, section 20: “the separate yesh, etc.,” [has] neither the whole nor any part of the rela-
tion of the effect to the cause. And this is [the meaning of] “The earth and its fullness are
Havayah'’s, etc., for He founded it upon the seas, etc.”: that is, that there be at least the nullification
of the yesh.)

Iggeres HaKodesh 20 says that the created yesh is so separate that it lacks even a trace of the relationship

between an effect and its cause. Yet Psalm 24 says the earth belongs to G-d because “He founded it upon the
seas”: separate existence rests on the higher unity, so that the yesh can at least be nullified before Him.
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Now, regarding the first level, our Sages, of blessed memory, said: “The ankles of the Chayos are

equal to all of them; the legs of the Chayos are equal to all of them; the horns of the Chayos, etc.”

Back to the first kind of unity. The Talmud describes the dimensions above the heavens: the “ankles of the
Chayos,” the holy creatures of Ezekiel’s vision of the Chariot, measure as much as everything below them,
and so the legs, and so on up to their horns.
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For whatever is higher than its fellow encompasses its fellow, until the lower is nullified before it
and is considered as truly nothing in relation to the higher.

The principle behind the Talmud’s description: whatever is higher encompasses what is below it so com-
pletely that the lower is utterly nothing beside the higher.
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Therefore they said that the ankles and legs of the Chayos, which are the level of Netzach, Hod and
Yesod, the very last level in the Chayos, include all the levels below them; and the horns of the
Chayos, which are at the level of the crown (Keser) on the head, include more, etc.

The ankles and legs correspond to Netzach, Hod and Yesod, the lowest Sefiros within the Chayos, yet even

they contain everything beneath them. The horns, rising above the head, correspond to Keser, the “crown,”
and contain still more.
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And this is the level of the higher unity in the Ten Sefiros of Atzilus, where “He and His life-forces
are one”: that is, the union and nullification of the lower in the higher. For although there are Ten
Sefiros, Chochmah, Chesed, etc.,

This is how the higher unity works within the Ten Sefiros of Atzilus, of which the Tikkunei Zohar says, “He

and His life-forces are one.” The Sefiros are distinct, but each lower one is united with and nullified in the
one above it.
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and Chesed is a branch of Chochmah, drawn from the level of Chochmah so that the level of
Chesed too is emanated, this level is not felt to be a yesh and a thing by itself;

Chesed (kindness) branches out from Chochmah (wisdom): it is emanated from Chochmabh. Yet it is not felt
as a thing in its own right.
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rather, Chesed is nevertheless included and encompassed in the level of Chochmah, and
Chochmah encompasses it from every side and angle. [As is explained in the discourse beginning
“Let them bring royal garments,” concerning Avraham: ever mah (“a limb of mah”),

Chesed stays wholly contained and surrounded within Chochmah. The Alter Rebbe cites the Torah Ohr dis-

course “Let them bring royal garments,” which reads the name Avraham, the patriarch of Chesed, as ever

mah, “alimb of mah.”
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for he, being the level of Chesed, is called a limb and a vessel for the investiture of the level of
Chochmah, ko’ach mah (“the power of mah”), and he is nullified relative to Chochmah like the nul-
lification of the effect in its cause.]

The letters of chochmah can be read as ko’ach mah, “the power of ‘what?’,” Chochmah’s self-effacing open-

ness. Avraham, Chesed, is the “limb” or vessel through which that power of mah acts, and he is nullified be-
fore Chochmah as an effect is nullified in its cause.
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But the level of the lower unity, of Malchus of Atzilus in Beriah, Yetzirah and Asiyah, is the revela-
tion of the G-dly light to bring the creation into being from nothing (ayin) to something (yesh), a
thing truly by itself; for the creation is a complete yesh, in a limited state, which has no compari-
son at all to the level of the Creator, who is unlimited.

The lower unity is different: Malchus of Atzilus, as it shines into the three lower worlds of Beriah, Yetzirah

and Asiyah, brings creation into being from nothing as a genuinely separate thing. A created being is limit-

ed, and the limited has no comparison at all with the unlimited Creator.
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And had it been drawn down in the manner of cause and effect, it too would have been unlimited.
Yet although creation is from nothing to a complete yesh, it is nevertheless in a state of nullification
(bittul) to the ayin,

Had the worlds come forth as effects from a cause, they would share the cause’s limitlessness. Even so,

though created as a full “something” from nothing, they remain nullified toward the “nothing,” the divine
source that brings them into being.
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as in “and the host of heaven bows down to You,” etc. And this is the essence of the level of
Malchus: that there be a yesh, and that the yesh be nullified, etc.

The prayer in the book of Nehemiah says, “the host of heaven bows down to You”: separate beings who bow
of their own accord. This is the essence of Malchus, Kingship: there must be a “something,” a subject apart
from the king, and that something must nullify itself before him.
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Summary: the matter of the difference between the higher unity and the lower unity: like [the dif-
ference] between cause and effect, where the effect is encompassed by its cause and nullified be-
fore it, and [that of] something from nothing. And see Iggeres HaKodesh, section 20.

A summary of the two unities. In the higher unity, as with cause and effect, the effect is surrounded by its

cause and nullified before it; in the lower unity, something is created from nothing, as explained in Iggeres
HaKodesh 20.
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Kingship accepted willingly and Keser Malchus
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2. To understand this with further explanation: it is known that the level of Malchus is the level of
exaltation and loftiness. For certainly, at the level of loftiness, the light is set apart and exalted in
rank, and the worlds receive only from the level of Kingship, as it is written, “Your Kingship is the
kingship over all worlds.”
Section 2 explains the same idea further, starting from the nature of Malchus, Kingship. A king is exalted
above his people and stands apart from them; in the same way, the worlds receive their life only from G-d’s

Kingship and not directly from His other attributes, as the verse says, “Your Kingship is the kingship over all
worlds.”
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That is, the level of Malchus of Atzilus becomes Atik Yomin for Beriah, etc. Therefore the life-force
(chayus) of the worlds is in the mode of something from nothing (yesh me’ayin); whereas if they re-
ceived from the level of Z’eir Anpin, the emotive attributes (middos) of Atzilus themselves,
In Kabbalistic terms, Malchus of Atzilus, the last Sefirah of the world of Emanation, becomes Atik Yomin, the
hidden inner source, of the world of Beriah below it. This is why created things exist as “something from

nothing.” The alternative, receiving directly from Z’eir Anpin, the emotive attributes of Atzilus, is consid-
ered next.
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such as Chesed, which itself descends, etc., it would come in a manner of closeness, in the manner
of cause and effect, and this would be like something from something, etc., and not a complete
yesh, a thing by itself.

Had the worlds received from an attribute such as Chesed descending as it is, the relation would be one of

closeness, like cause and effect: “something from something.” The worlds would then not be a true, inde-
pendent existence.
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But because they receive through the level of Malchus, which is the level of loftiness and withdraw-
al, a contraction (tzimtzum) takes place in the life-force drawn into them, until they came into be-

ing as a yesh, with limit and end, etc.

Because Malchus is by nature lofty and withdrawn, like a king who holds himself apart, the life-force that
passes through it is contracted. The result is creatures that exist as a limited, finite “something.”

NPOR NRNMY DoAY N199PR =9y oty 0°9apn 09191 05 CHnm RO 1KY 91003 a2 on nrm
w1 71072 NN AWy MPOXRT Motn

Nevertheless, they are in a state of nullification (bittul) to the ayin, which is Malchus, for “and all of
them accept upon themselves the yoke of the Kingdom of Heaven”; and because of the awe of the
Kingship of Atzilus, the nullification of the yesh comes about.

Yet the same Kingship that makes the creatures separate also makes them bow. The morning blessing before
the Shema says of the heavenly hosts, “all of them accept upon themselves the yoke of the Kingdom of
Heaven,” and awe of the King nullifies the creature’s sense of independent existence.
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For the level of Kingship they accept upon themselves willingly, as it is written, “You shall surely

set a king over yourself”: of your own mind and of your own will, etc.

This acceptance is willing. The Torah’s command “You shall surely set a king over yourself” implies that a
king is appointed by the people’s own mind and will.
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[For the term “kingship” (meluchah) applies only to those who accept the yoke of his kingship will-
ingly; whereas without [their] will it is called “dominion” (memshalah), for he rules [over them]

against their will.

A bracketed note distinguishes meluchah, kingship, which exists only over those who accept it willingly,
from memshalah, dominion, which is rule imposed on subjects against their will.
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Therefore on Rosh HaShanah, when Adam, the first man, was created, who has free choice and ac-
cepted the yoke of His Kingship, may He be blessed, willingly, then His attribute of Kingship, may
He be blessed, was revealed; whereas before the creation of Adam, when there were

G-d’s Kingship was therefore first revealed on Rosh HaShanah, the day Adam was created. Adam had free
choice, and he accepted G-d’s Kingship of his own will.
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only domestic and wild animals, which do not have free choice, there was not yet an extension of
His attribute of Kingship, may He be blessed. And therefore, too, on every Rosh HaShanah there
must be a renewal of His attribute of Kingship, may He be blessed.] And “His Kingship they willing-
ly accepted upon themselves,” etc.

Before Adam there were only animals, which have no free choice, so G-d’s Kingship had not yet spread

through creation; that is why it must be renewed every Rosh HaShanah. The closing words come from the
evening prayer, which says of Israel at the Sea, “His Kingship they willingly accepted upon themselves.”
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Now, through the arousal from below (isarusa dilesata), the nullification of [one’s] will to His at-
tribute of Kingship, may He be blessed, to accept His Kingship willingly, there is aroused above the
level of the supernal will in the attribute of Kingship, so that the will of the supernal Emanator,
blessed be He, is enclothed in His attribute of Kingship, may He be blessed. And this is what is
called the coming into being of Keser Malchus (the Crown of Kingship), as is known.

A person’s arousal from below, setting aside his own will and accepting G-d’s Kingship willingly, calls forth a

response above: the supernal will comes to rest in the attribute of Kingship. In Kabbalah this is called the

formation of Keser Malchus, the “Crown of Kingship”: Malchus receiving a crown of divine will.
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(And see what is written in the discourse beginning “Sound the shofar at the New Moon”: that
throughout the year this drawing down comes through the bittul in the occupation with Torah and
mitzvos, which are His will and His wisdom, may He be blessed. And this is why we bless over every
mitzvah, “Blessed are You, Havayah, our G-d, King of the world,” etc. But this supernal will is the
one enclothed in the higher Chochmah (Chochmah Ila’ah).
In parentheses the Alter Rebbe refers to the discourse “Sound the shofar at the New Moon”: through the year
this drawing down comes from the bittul in studying Torah and doing mitzvos, which express G-d’s will and

wisdom. That is why the blessing over every mitzvah calls G-d “King of the world”; but the will expressed
there is the one already enclothed in the higher Chochmah.
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On Rosh HaShanah, however, the drawing down is from a higher level of the supernal will, that
which is not enclothed at all in the higher Chochmah; and this drawing down comes through the

supreme will in the soul, and this is the matter of the sound of the shofar, etc. See there.)

On Rosh HaShanah a higher level of the supernal will is drawn down, one that is not enclothed in Chochmah
at all. It is reached through the soul’s own deepest will, which is above intellect, and its expression is the
wordless sound of the shofar.
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The explanation of the matter: by way of analogy, in the soul of a person we see that in all of his
emotive attributes, their main extension depends on nothing but the will and the delight enclothed

in them.

An analogy from the human soul: a person’s emotive attributes, such as kindness, express themselves only
as far as his will and delight are invested in them.
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For example: although it is the nature of the good to do good, nevertheless, if his will does not con-
sent to this doing of good and bestowing of kindness, for his own hidden reason that it should so
arise in his will, he will not bestow at all. So too with the attribute of Kingship before Him, may He
be blessed,

Even a person whose nature is to do good will not give unless his will consents, and his will may withhold for
a hidden reason of its own. G-d’s attribute of Kingship works the same way.
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which is the level of loftiness over others: it depends on the will of the Emanator, blessed be He.
And this is [the meaning of] “Say before Me [verses of] Kingship”: that the supernal will must be
aroused to be at the level of Kingship,

Kingship, being raised above others, depends on the Emanator’s will to be King. This is why the Talmud has

G-d say, “Say before Me [verses of] Kingship, so that you make Me King over you”: the supernal will must be
aroused to take on Kingship.
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that is, the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in the Ten Sefiros of
Malchus. Therefore we say ten verses, to bring a drawing down from Tanach, for “the Torah issues
from Chochmah,” etc., so that “their beginning is wedged in their end”: Keser Elyon is Keser
Malchus, etc.
Concretely, the Infinite Light must enclothe itself in the ten Sefiros of Malchus; hence ten verses of Kingship,
drawn from Scripture, which issues from Chochmabh. In this way “their beginning is wedged in their end,” as

Sefer Yetzirah says of the Sefiros, and the highest level, Keser Elyon, is one with the lowest, Keser Malchus,
as the Tikkunei Zohar says.

likuteitorah.com/likkutei-torah/rosh-hashanah/3/ 16
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Now, in order to draw down this delight and will, one must necessarily draw from the source of all
delights, “the will of all wills” of Atika, “the hidden of all hidden,” etc.

To draw will and delight into Kingship, one must reach their ultimate source: Atika, the innermost level of
Keser, which the Zohar calls “the will of all wills,” hidden beyond everything hidden.
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That is, that it arose thus in His supernal will, in the hidden source of all delights, that there be de-
light before Him specifically in [the state of] Kingship;

The point is that within that hidden source of all delights, it arose in G-d’s will to take delight specifically in
Kingship.
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that is, to draw down will and delight, so that the Emanator has a will for this, that He desire and de-

light in this: “I will reign,” etc.

In other words, a will and a delight must be drawn down so that G-d desires to be King and delights in it, say-
ing, as it were, “I will reign.”
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And the essence of the delight in the supernal Kingship, up to the loftiest heights, is that there be a
yesh, and that the yesh be nullified in accepting the yoke of His Kingship willingly, etc. And see
what is written about this in the discourse beginning “Go out and gaze,” on the explanation of
“King Shlomo”: the King to whom peace belongs.

What gives G-d delight in Kingship, even at the very highest level, is a “something” that nullifies itself by

willingly accepting His yoke. The Alter Rebbe refers to his discourse on the verse “Go out and gaze... at King
Shlomo,” where Shlomo is read as “the King to whom peace belongs.”
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Now, at the beginning of the creation of the worlds, the supernal delight and will were drawn down

of themselves, from His own side, “for He desires kindness.”

When the worlds were first created, G-d’s will and delight came of their own accord, with no arousal from be-
low, because, as the prophet Micah says, “He desires kindness.”
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But afterwards “the matter depends” on the deeds of the lower beings, on raising mayin nukvin
(feminine waters) to arouse the supernal will through the nullification of the will below, etc. And
this is done on Rosh HaShanah, when we say ten [verses of| Malchiyos, so that there be the building
of Malchus from the first source,
Since then, “the matter depends” on what those below do: “raising mayin nukvin (feminine waters),” the
Kabbalistic term for an arousal from below that calls forth a response from above, here achieved by setting

aside one’s own will. This is done on Rosh HaShanah through the ten verses of Malchiyos, which rebuild
Malchus from its very first source.
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that is, to draw down Keser Malchus, through which her building chiefly comes about. [For the rea-
son mentioned above: that the attribute depends chiefly on the drawing down of the will of the
Blessed One. And see what is written about this in the discourse beginning “When you kindle,” that
this is the meaning of “toward the face of the menorah,” etc., that is, the Keser within Malchus.
Malchus is built chiefly by drawing down Keser Malchus, its crown of will, since, as explained, an attribute

acts only through the will invested in it. A bracket opens here: the Alter Rebbe refers to his discourse on
Beha’aloscha, which explains “toward the face of the menorah” as the Keser within Malchus.
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And see what is written in the explanation on the verse “Let them bring royal garments,” concern-
ing the level of panai (“My face”): it is Keser Malchus, because Malchus “has nothing of its own”
and receives from ten [levels of| Malchus, which is why on Rosh HaShanah we say ten [verses of]
Malchiyos; and [her] Keser she receives from the Malchus within Keser, and this is the level of
panai.
The bracket continues with a quotation from the Alter Rebbe’s explanation of the verse “Let them bring royal
garments” (Torah Ohr, Megillas Esther). Malchus “has nothing of its own”: all it has it receives from the ten

levels of Malchus, which is why ten verses of Malchiyos are said, and its crown, Keser Malchus, it receives
from the Malchus within Keser. That crown is called panai, “My face.”
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End of quote. And this is [the meaning of|] what is written, “Of You my heart said, ‘Seek My face’”;
and see the Ramaz on Parshas Emor (93b), who explains it so, that is, [as|] Keser Malchus. And this

comes through “Your face, Havayah, I will seek,”

The quotation ends, and the Alter Rebbe applies it to the verse “Of You my heart said, ‘Seek My face’”: the
Ramaz (Rabbi Moshe Zacuto, a commentator on the Zohar) explains “My face” as Keser Malchus. It is drawn

down through the second half of the verse, “Your face, Havayah, I will seek.”
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which are the Ten Sefiros from the ten Malchiyos, through which the building of Nukva comes
about. Alternatively, “Your face, Havayah” refers to the lights of Arich and Atik, as the Ramaz writes

there;

“Your face, Havayah” refers to the Ten Sefiros that come from the ten Malchiyos, the levels from which
Nukva, Malchus, is built. Alternatively, following the Ramaz, “Your face” means the lights of Arich Anpin and

Atik, the outer and inner levels of Keser.
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and that is because from there is drawn [what comes] to be the Keser within Malchus, as mentioned
above, and this is what is called panai. And this is the matter of Rosh HaShanah:

Those lights are the source from which the Keser within Malchus is drawn, and that Keser is called panai,

“My face.” This also explains the name Rosh HaShanah.
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the year (shanah) is the level of Malchus, and the head of the year (rosh hashanah) is the Gulgalta
(skull) and Keser within Malchus. And see about this in the Ramaz’s commentary on Parshas [Ki]
Seitzei (277b).

“The year” (shanah) is Malchus, and its “head” is the Gulgalta, the “skull” or crown of Malchus. Rosh
HaShanah is thus the day on which the Keser of Malchus is drawn down, as the Ramaz also writes on Parshas
Ki Seitzei.
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And this is the meaning of “the beginning of Your works”: for Malchus is the level of asiyah (action)
within Atzilus, and “the beginning of Your works” is the Keser of Nukva, which is the beginning of
the above-mentioned level of asiyah.

The Rosh HaShanah prayer calls the day “the beginning of Your works.” Malchus is the level of action

(asiyah) within Atzilus, the attribute through which G-d makes the worlds, and the beginning of that action is
the Keser of Nukva.

MPYSNWIIN TPYRLY YR 0PI RPK 12 99957 N9 119907 (e vl P70 IWRT 2177 11990
L[nngy cenwn) XYW 01°2 7770 WrRd

And “a remembrance of the first day” may be explained as the general Keser, the level of Arich
Anpin, which is called “the first day,” being above the chain of descent (hishtalshelus), as is written
at the end of the discourse beginning “On the day of Shemini Atzeres.”

The prayer continues, “a remembrance of the first day.” The “first day” may be the general Keser, the level

of Arich Anpin, called “the first day” because it stands above the chain of descent, as explained at the end of
the discourse on Shemini Atzeres.
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That is, from the Malchus within Keser is drawn [what comes] to be the Keser within Malchus, as
mentioned above. And see Etz Chaim, Shaar Arich Anpin, at the end of chapter 2, that the root of
Malchus is higher than the nine Sefiros of Arich Anpin themselves; rather, [it is] from the level of
Atik, etc. And this is “a remembrance of the first day.”

The Keser within Malchus is drawn from the Malchus within Keser, the lowest aspect of the crown. Etz

Chaim teaches that the root of Malchus lies above the nine Sefiros of Arich Anpin, in Atik, and that root is the
“first day” that Malchus “remembers” on Rosh HaShanah.
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And see what is written in the explanation of the words on the verse “I will exalt You, my G-d the
King.”] For Rosh HaShanah is “this day, the beginning of Your works, a remembrance of the first
day”; therefore Rosh HaShanabh is called the head of the revelation of the life-force (chayus), in a
general and collective way, for the whole year.
The bracket closes with a reference to the Alter Rebbe’s explanation of the words of the prayer “I will exalt
You, my G-d the King.” The main argument resumes: Rosh HaShanah is “the beginning of Your works,” and

so it is the “head” (rosh) of the year, from which the life-force of the whole year is revealed in a general and
collective way.
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And this power was given to Israel, because they accept His Kingship, may He be blessed, willingly.

”

This is not so at the level at which He is called “ruler,” “and Your dominion is in every generation”:
even [over] the generation of the Flood and the generation of the Dispersion, who rebelled against
G-d, nevertheless “His kingship rules over all” is written; and the level of dominion is against
[their] will.
The power to accept G-d’s Kingship willingly was given to Israel. G-d’s “dominion” extends over every gen-
eration, even the generation of the Flood and the generation of the Dispersion (the builders of the Tower of
Babel), who rebelled against Him; over them too “His kingship rules (mashalah) over all,” but that is domin-
ion imposed against their will.

(9775 Sya) 7P T12Y° 199y S2DwAnt M 0’0 61D DR 7YY 99IR KD %R OY9a (19vox]) AR 197
(7Y 173p P D1 1Y)

Therefore even Bilam said, “I cannot transgress the word of Havayah,” for “the spirit of the ruler”

rises over him against his will. (And see Parshas Mikeitz, 195a.)

Even Bilam had to admit, “I cannot transgress the word of Havayah”: the “spirit of the ruler” rose over him
against his will, which is dominion, not kingship. The Alter Rebbe refers to the Zohar on Parshas Mikeitz
(195a), which, as Yahel Or notes, implies that “king” is Z’eir Anpin and “ruler of peoples” is Malchus.
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But to be called by the name “King,” accepted willingly, comes about specifically through those
who do His will. [And see what is written in the discourse beginning “You are standing,” on the ex-

planation of “in order to establish you as a people to Him.”]

But to be called “King,” a ruler accepted willingly, comes only through those who do His will. The Alter
Rebbe refers to his discourse “You are standing,” where he explains the verse “in order to establish you as a
people to Him.”

SECTION 4 - 110-12

The shofar: the ram and the simple sound
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Summary: Malchus is exaltation, and nevertheless bittul is drawn forth, and “His Kingship they
willingly accepted.” Through this the will is aroused, so that it be drawn down to become the Keser

of Nukva; and this drawing down must come from Arich Anpin and Atik, the supernal will and
delight.

A summary of section 2: Malchus is exaltation, yet it brings about nullification, as in “His Kingship they will-
ingly accepted.” That acceptance arouses the will that becomes the Keser of Nukva, and that will must be
drawn from Arich Anpin and Atik, the supernal will and delight.
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3. Now, all this drawing down of supernal delight and will into the attribute of Kingship, from the
source of all delights, is through the shofar, which is of a ram.

Section 3 explains the shofar’s role: all this drawing of supernal will and delight into Kingship, from their
deepest source, comes through the shofar, which is a ram’s horn, as the Talmud teaches, “Sound before Me a
shofar of aram.”
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The explanation: the root of the soul of an animal is from the level of “the face of a lion” and “the
face of an ox,” etc., in the Chariot (Merkavah), whose root is from the level of “the beasts upon a

thousand hills,” which is from the level of Tohu (chaos).

Why an animal’s horn? The souls of animals are rooted in “the face of a lion” and “the face of an ox,” figures
of Ezekiel’s Chariot, whose own root is “the beasts upon a thousand hills,” the world of Tohu, the primordial

world of intense lights.
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Now it is known that because the lights of Tohu were in great abundance and intensity, the vessels
could not bear the light; therefore the vessels fell and broke, and the place of their fall was in the

World of Beriah, and they are themselves the Chariot of “the face of a lion,” “the face of an ox,” etc.

In Tohu the lights were so abundant and intense that their vessels could not hold them and shattered: the
“breaking of the vessels.” The broken vessels fell into the World of Beriah and became the Chariot’s “face of
alion” and “face of an ox.”
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Therefore the nature of the animal is in a state of greater bittul than man [and see what is written
about this in Parshas Emor, in the discourse beginning “And the kohen shall wave them, etc., upon

the two lambs,” etc.], because man has Daas, from the world of Tikkun (rectification),

So an animal has more bittul, self-nullification, than a human, who has Daas, a mind of his own, from
Tikkun, the rectified world of balanced vessels. The bracket refers to the discourse in Parshas Emor on the

Shavuos waving of the two lambs.
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whereas the animal is below Daas; and this is because of its root, which is above Daas, from the

level of the world of Tohu, etc.

The animal is below Daas, without self-aware understanding, precisely because its root in Tohu is above
Daas.
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Therefore we sound specifically a shofar of an animal, which has more bittul, to arouse the level of

bittul that is above Daas. And this itself is the reason in the matter of the tekiah (the sounding):

That is why the shofar must come from an animal: its greater bittul arouses the bittul that is above Daas. The
same reason explains the nature of the sounding itself.
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it is a simple sound that comes out from the breath of the heart, which has not yet come to be re-
vealed in letters at all, because it is from the level of the inner dimension of the point of the heart,

which does not yet come to be revealed in letters at all.

The tekiah is a simple sound, a breath of the heart not yet shaped into letters or words, because it comes
from the inner point of the heart, deeper than speech.
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For the root of the letters is in the Chochmah in the brain, while this breath that comes out as a
simple sound is at the level of the inner dimension of the point of the heart, which is above the
Chochmabh in the brain, etc.

Letters are rooted in Chochmah, the intellect of the brain, while the shofar’s simple breath comes from the
inner point of the heart, which is above even Chochmah.
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The explanation of this: it is known that there are two kinds of sound. The first is what is called the
sound of speech, which also comes out from the breath of the heart,

Two kinds of sound come from the breath of the heart. The first is the sound of speech.
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but it is from the level of the outer dimension (chitzoniyus) of the heart, which is the emotive at-
tributes (middos) in the heart, drawn from the intellect (mochin) of Chochmah and Binah down to

below Daas, for Daas draws the intellect that is in the brain to the heart.

Speech comes from the outer dimension of the heart, its emotions, which are shaped by Chochmah and
Binah and brought down into the heart by Daas. That is why speech takes the form of letters.
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But the level of the simple sound comes out from the inner breath in the depth of the heart, which
is above intellect, since it is the inner dimension of the will, which is not limited by intellect; that is
why it is a simple sound, like a sudden cry that comes from the point of the depth of the heart, the
stirring being in the very essence of the soul,

The simple sound comes from the inner breath in the depth of the heart, the inner will that intellect does not
limit. That is why it stays wordless, like a sudden cry from a person’s very essence.
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as in “Their heart cried out to G-d.” And this cry is above the root of the letters, which is in
Chochmah [and see what is written about this at length, too, in the discourse beginning “Sound the
shofar at the New Moon,” mentioned above]. And through sounding with it a tekiah

Lamentations says, “Their heart cried out to G-d”: such a cry comes from above the root of the letters in
Chochmah. The same is explained at length in the discourse “Sound the shofar at the New Moon.”
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of a mitzvah, with a simple sound and with the desire of the heart (re’usa deliba), which is at a level
above Daas and above the level of letters, there is also aroused above the level of Keser, which is
above Chochmah and Daas, and delight is drawn into the level of Kingship, so that He delights in
the nullification of the yesh.

By sounding a tekiah of the mitzvah with such a simple sound and inner desire, above Daas and above let-

ters, one arouses above the level of Keser, which is beyond Chochmah and Daas. Then delight flows into
Kingship: G-d delights in the nullification of the yesh.
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Therefore we sound with a shofar whose one end is narrow and the other wide, in the manner of
what is said, “From the narrow place I called Yah; Yah answered me with expansiveness.” And this
suffices for one who understands.

The shofar’s shape, narrow at one end and wide at the other, echoes the verse “From the narrow place I

called Yah; Yah answered me with expansiveness.” The Kehot note points to the Talmud and the Shulchan

Aruch, which rule that a shofar sounded reversed, from its wide end, is invalid.
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And this is the first tekiah, which is a drawing down from above to below, so that He delights in the
nullification of the yesh, as mentioned above. The last tekiah, however, is an elevation from below
to above, through the shevarim and the teruah that precede it,

The first tekiah, sounded before the broken notes, draws delight downward from above, so that G-d delights

in the yesh that nullifies itself. The last tekiah, sounded after the shevarim and teruah, is the reverse: an as-
cent from below to above.
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which are at the level of “the left hand pushes away” and the arousal of abundant mercy, as is ex-
plained elsewhere, and as is written in the Kavanos, that the tekios and the shevarim are to nullify
the evil inclination, etc. [And with all this, the verse “For the word is near to you, etc., to do it” will
be understood.

The shevarim and teruah, the broken and staccato sounds, express “the left hand pushes away,” the stern

side that repels evil, and they arouse abundant mercy; the Arizal’s Kavanos say these sounds serve to nullify
the evil inclination. A bracket now opens to explain the verse “For the word is near to you... to do it.”
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The meaning: “the word” is the word of G-d, Malchus of Atzilus; “to do it” is that there be the build-
ing of Nukva, which is also called the asiyah (action) within Atzilus, as mentioned above. And see
what is written in the discourse beginning “And it shall be, from one New Moon to the next.”

“The word” is the word of G-d, Malchus of Atzilus, the divine speech that creates; “to do it” is the building of

Nukva, which is the level of action (asiyah) within Atzilus. The Alter Rebbe refers to his discourse “And it

shall be, from one New Moon to the next.”
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For “speech” (dibbur) is an expression of leading and drawing down, etc., to be enclothed even in
physical action, etc.; and this is the matter of the six days of action (ma’aseh). Whereas of Shabbos

it iswritten, “from pursuing your affairs and speaking words,” etc.

Speech (dibbur) also means leading and conducting: the divine speech guides the world and enclothes itself
even in physical action. That is why the weekdays are “the six days of action,” while for Shabbos the prophet
says to refrain “from pursuing your affairs and speaking words.”
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“In your mouth”: that is, through the shofar; “and in your heart”: the desire of the heart (re’usa

deliba). And its saying “For [it] is near to you,” etc., means that you are near to each other,

The verse continues, “in your mouth and in your heart”: “in your mouth” is the shofar, and “in your heart” is
the heart’s inner desire that animates it. “Near to you” means that the two parties, Malchus and Z’eir Anpin,
are near to each other.
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for Nukva is called “my sister” to Z’eir Anpin, who is called Yisrael, “for you have striven,” etc. And

also, her building is from his nine Malchiyos.

Nukva is called “my sister” to Z'eir Anpin, who is called Yisrael after the verse “for you have striven” with

G-d, and Nukva is built from Z’eir Anpin’s nine Malchiyos. So “the word,” Malchus, is close to “you,” Yisrael.
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Furthermore, the root of the letters of speech, which is from the higher Chochmah, is also from the

“antecedence of intellect” (kadmus hasechel), which is above comprehended intellect, as is written

in Iggeres HaKodesh on the verse “And David made a name.” If so, even though the drawing down
Further, the letters of speech come from the higher Chochmah, which itself stems from the “antecedence of

intellect” (kadmus hasechel), the source of thought that precedes any idea one can grasp, as Iggeres
HaKodesh 5 explains on the verse “And David made a name.”
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of the will and of the Keser of Malchus must be drawn from Arich Anpin, which is above even
Chochmah, at any rate they are near to each other. And see what is written at the end of the dis-

course beginning “For this commandment,” etc., on this matter of “For the word is near to you.”

Therefore, even though the will and the Keser of Malchus must be drawn from Arich Anpin, which is above
Chochmah, speech and its source are near each other, since speech too is rooted above grasped intellect.
The Alter Rebbe refers to the end of his discourse “For this commandment” on the same verse.

L[7x9w° no19] 2013 R 179121 ° 29927 71110 772 N 1AM (7 1200 107513) WD e ox] IR

Alternatively, as is written (in Zechariah, chapter 4), “And behold, a menorah of gold,” etc., “This is

the word of Havayah”; and the menorah is Knesses Yisrael (the Congregation of Israel).

An alternative reading draws on Zechariah’s vision of a golden menorah, of which the angel says, “This is

the word of Havayah.” The menorah is Knesses Yisrael, the Congregation of Israel.
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And elsewhere it was explained that in Malchus there are two partzufim (configurations): the inner
partzuf is called Knesses Yisrael, and the outer one is speech. And this is “For the word is near to
you.” And this is also the matter of “Israel arose in thought”: thought and speech are near to each
other.]

Malchus has two configurations: an inner one called Knesses Yisrael and an outer one, speech. “The word is

near to you” means that speech is close to its inner counterpart, just as “Israel arose in thought,” and

thought and speech are close to each other; here the bracket closes.
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Now, it is explained in Pri Etz Chaim that the mystery of the shofar is in Binah, for the enclothing
and the place of revelation of delight is in Binah; and, as is known, the revelation of Atik is in
Binah.

The main argument resumes. Pri Etz Chaim teaches that the mystery of the shofar is in Binah, because de-
light is enclothed and revealed in Binah; as is known, Atik, the inner delight of Keser, is revealed in Binah.
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(And see what is written about this in Parshas Lech Lecha, concerning the hei of Avraham; see
there.) Therefore it is the level of the World to Come; and that is because it is the level of compre-
hension, and the main revelation of delight is specifically in comprehension. As, by way of analogy,
below in man: when some comprehension, a new idea of some depth, occurs to him, he is filled

with delight.

After a reference to his discussion of the letter hei added to Avraham’s name, the Alter Rebbe explains why
Binah is called the World to Come: it is comprehension, and delight is revealed chiefly through comprehen-
sion. When a person grasps a new and deep idea, he is filled with delight.

N2 DRI NIPRYT PWRYD O AR XP1T RIT NIR°2W MIYNT MHYANTT MPanT 1Py DNk
RITW 77¥ RIPIT TROM2 w2191 11°9F MIPNY 79YRD R 10 1mo1] 97R91 RPIT 10392 2M1 190w
TNINZY 1777V RITY 110 AN 927 DY

However, the main revelation and complete spreading of the delight come specifically afterwards,
when he comprehends this depth with the breadth of his intellect and the expanse of his under-
standing. So too above: the supernal delight is enclothed in Chochmah, which is called Eden,

which is the essence of the thing comprehended as it still is in its essence;

The full delight comes afterward, when he develops that insight in breadth and detail. So too above: supernal
delight is enclothed in Chochmah, which is called Eden, the essence of an idea before it is unfolded.
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but there it is in concealment, and its main revelation is when it is drawn into the level of Binah,

which is the level of comprehension, in an expansion of length and breadth, etc.

In Chochmah the delight is hidden; it is revealed when it flows into Binah, the faculty that unfolds an idea in
“length and breadth.”
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Therefore the shofar too is in Binah, for the revelation of the delight drawn down through the sho-
far is in Binah; and from there speech receives, which is the level of Malchus, “By the word of

Havayah the heavens were made,” so that there be delight in the attribute of Malchus too.

That is why the shofar belongs to Binah: the delight it draws down is revealed there. From Binah the delight
passes to speech, which is Malchus, as in “By the word of Havayah the heavens were made,” so that Kingship
too is filled with delight.

SECTION 5 - 113-14

Why the shofar yields to Shabbos
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Summary: This drawing down is through the shofar, a simple sound, the inner dimension of the
heart, which is above intellect; and it likewise arouses the supernal will, which is above Chochmabh.

And this is specifically through a shofar of a ram: the animal has bittul from higher levels.

A summary of section 3: the shofar’s simple sound comes from the inner point of the heart, above intellect,
and arouses the supernal will, above Chochmah. It must be a ram’s horn, because the animal’s bittul stems
from higher levels.
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And in Pri Etz Chaim: that the shofar is in Binah, because the revelation of Atik is in Binah. 4. Now

it will be explained why the sounding of the shofar does not override Shabbos. It is

The summary ends with Pri Etz Chaim’s teaching that the shofar is in Binah, where Atik is revealed. Section

4 then turns back to the opening question: why the sounding of the shofar does not override Shabbos.
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because the matter of Shabbos is what is written, “for on it He rested,” etc., “And the heavens and

the earth were completed,” etc., “And G-d completed on the seventh day,” etc.

The answer lies in the nature of Shabbos as Genesis describes it: G-d “rested” on it, and “the heavens and the
earth were completed... and G-d completed on the seventh day.”
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As, by way of analogy, with a person who ceases and rests from some labor of work in which his in-
tellect and thought were enclothed, to examine all the details of the work with ingenuity, etc.:

An analogy: a person busy with a piece of work invests his intellect and thought in it, working out all its de-
tails with skill.
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when he ceases, the intellect ascends and returns to its source and divests itself of its enclothing,
etc., and then delight comes to him from the completion of the work.

When he stops, his mind rises back to its source, free of its absorption in the work, and he feels delight in the
finished product.
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That is why, at the conclusion of a tractate, one makes a feast, because of the delight that comes
specifically with the finish and completion of one’s study. And so, by way of analogy, it is above: in
the six days of Creation there were descents and drawings down of the supernal emotive attributes
(middos)

That is why one makes a feast on completing a tractate: the delight comes with the completion of study. So

too above: during the six days of Creation, G-d’s emotive attributes descended and were drawn down to cre-
ate the world.
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to create through them the heavens and the earth and all their host. On the first day, with the utter-
ance “Let there be light,” [it] descended and was drawn down in the attribute of Chesed [and the at-
tribute of Gevurah is included in it, to limit its flow, and within them the level of Chochmah is
enclothed,

On the first day, the utterance “Let there be light” was drawn through Chesed, kindness, with Gevurah, re-
straint, included in it to limit the flow, and Chochmah enclothed within both.
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so that the bestowal be according to the decree of Chochmah]; the second day, “Let there be a fir-
mament,” from the attribute of Gevurah, etc. And afterwards, on Shabbos, when “He rested on the
seventh day,” for He rested from His work, as it were, and His attributes and His wisdom, may He

be blessed, ascended into His essence,

Chochmah ensures that the flow follows its wise “decree.” The second day’s “Let there be a firmament” came
from Gevurah, and so on; then on Shabbos, when G-d “rested,” His attributes and wisdom rose back into His

essence, as it were.
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then “And G-d completed (vayechal) on the seventh day.” Vayechal is from the expression “my soul
longs (kalsah)”: that is, the supernal delight is drawn down and revealed in all that He wrought and

made in the six days of Creation mentioned above; and as it is written,

Then “G-d completed (vayechal) on the seventh day”: vayechal is read as related to kalsah, “longing,” as in
“my soul longs.” Supernal delight is drawn down and revealed in everything that was made during the six
days.
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“and behold, it was very good,” etc. And the three times “on the seventh day” correspond to the
three levels in which the delight is enclothed: Binah, Hod, Yesod, etc.

This is the delight of “and behold, it was very good.” The three mentions of “the seventh day” in the verses

correspond to the three Sefiros in which this delight is enclothed: Binah, Hod and Yesod.
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And this is what is written in Etz Chaim, that Shabbos is the revelation of the mochin of Abba; and

as it is written, “You shall keep the Shabbos, etc., for it is holy (kodesh) to you,”

Hence the Arizal’s teaching (found in Pri Etz Chaim, as the Kehot note observes) that Shabbos reveals the
mochin of Abba, that is, Chochmah, as in “You shall keep the Shabbos... for it is holy (kodesh) to you,”

kodesh being a name for Chochmah.
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for the delight that is drawn down is enclothed in Chochmah, which is therefore called Eden in
Scripture. And this is like the analogy mentioned above: when some insight occurs to a person, he

is filled with delight, etc., as mentioned above.

The delight of Shabbos is enclothed in Chochmah, which is why Scripture calls Chochmah “Eden,” delight. It
is like the person in the analogy, filled with delight when an insight comes to him.
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Therefore it is written, “from pursuing your affairs and speaking words,” for speech ascends into
Chochmabh; for the delight is from the speech of the utterances “Let there be light,” “Let there be a

firmament,” etc.

That is why Isaiah says that on Shabbos one should refrain “from speaking words”: on Shabbos speech rises
into Chochmah. The delight of Shabbos is delight in the divine speech of creation, the utterances “Let there
be light,” “Let there be a firmament.”
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And if so, since on Shabbos a revelation of supernal delight is drawn down of itself, in that He de-
lights in all that He made, it follows that there is no need for the shofar, which is likewise

Since on Shabbos the supernal delight is revealed of itself, G-d delighting in all He made, there is no need for
the shofar.
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only a matter of drawing down delight into the attribute of Kingship. Therefore the positive com-
mandment of the shofar is set aside on Shabbos. [All the more so according to what is written in the
Zohar, Beshalach (63b), and in Parshas Yisro (88a), on the matter

The shofar’s purpose, too, is only to draw delight into Kingship, which happens on Shabbos anyway; there-

fore its mitzvah can be set aside on Shabbos. A bracket adds further support from the Zohar on Beshalach
and Yisro.
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that “all six days are blessed from the seventh day,” which is Binah, as is written in the Mikdash
Melech there. If so, Shabbos too is the level of the revelation of Atik in Binah, which is the level of
the shofar.]

The Zohar says that all six days are blessed from the seventh, which the Mikdash Melech, a commentary on
the Zohar, identifies with Binah. If Shabbos is Binah, it already holds the revelation of Atik in Binah, the very

level the shofar reveals.

SECTION 6 - 115-19

Why the Torah still commands it on Shabbos
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But [we must still] understand why, by Torah law, there is a mitzvah and an obligation to sound [the
shofar] even on Shabbos, and only our Sages, of blessed memory, forbade it because of Rabbah’s

decree.

Now the other side of the question: if the shofar is not needed on Shabbos, why does the Torah itself still

command it then, so that only the Sages’ decree forbids it?
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In truth, there are many levels in the matter of delight, without end or limit, more than what is writ-
ten in Etz Chaim about the order of the chain of descent (hishtalshelus); as Rabbi Chaim Vital him-
selfwrites in his introduction, that he mentions only as a drop from the sea, etc.

The answer begins with the endless range of delight. There are countless levels of delight, more than Etz

Chaim sets out in its account of the chain of descent; Rabbi Chaim Vital himself writes in his introduction
that he records only a drop from the sea.
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For even in physical matters we see that delight in the soul has greater eminence and a greater
multitude of levels than the other powers of the soul; as is plainly visible, there are many delights,

without end or limit.

Even in human experience, delight has more levels than any other power of the soul: there are countless
kinds of pleasure.

0°1°71 09391 0°3°7 113772 7pwn IR 27D OYyY° T°Na OYL WIN2 2ayn °3°7) 1377 w0 0D
119977 WM 112 RXI1°91 1Y03 179°20n 13wm 97211 °R 901 0o

For there are many kinds of delight in the sense of taste, as “the palate tastes” food or drink, in
many kinds upon kinds of different species, each one distinct and different from the other in its
taste; and likewise in the sense of smell;

Taste alone has endless kinds, each food and drink with its own distinct flavor, as Job says, “the palate tastes
food”; and so too smell.
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and so too in speech, where one delights in fluent language and eloquence, in logic or grammar, or
even in a witty remark; and so too in hearing, from a beautiful voice or a pleasant musical instru-
ment and the like; and so too in sight there are many different delights, as is known. And all the

more so in spiritual powers, such as the intellect, etc., and the like.

Speech gives delight through eloquence, logic, grammar or even a witty remark; hearing, through a fine
voice or music; and sight, through many pleasures. The spiritual powers, such as the intellect, have still

more.
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From this the thoughtful person can picture the immense multitude in the G-dly delight, since it is
known that the delight in the things of this world as a whole is only the refuse and the extract of the
extract of the G-dly delight; as our Sages, of blessed memory, said: “Rabbi Akiva laughed and said:
If for those who transgress His will, etc.,”
From this a thoughtful person can imagine the vastness of divine delight, since all the delights of this world
are only the refuse, “the extract of the extract,” of G-dly delight. The Talmud tells that Rabbi Akiva, faced

with the prosperity of Rome, laughed and said: if those who transgress His will have it so, how much more so
those who do His will.
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and as is written elsewhere. And all the more so the source of the supernal delight, which is cer-
tainly great in quantity and quality, without end or limit, and “greater in eminence and greater in
power” than all the ten Sefiros above, after the manner of the analogy mentioned above, of the
sense of delight in the soul, which is very great and greater in power than all the powers of the soul,
as mentioned above.

If the mere residue of divine delight is so great, its source is certainly limitless in quantity and quality,

“greater in eminence and greater in power” than all the ten Sefiros. So too in the soul, the sense of delight is
more powerful than all its other faculties.
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Therefore the level of the source of delights above is called by the name Arich Anpin (the Long
Countenance), because it extends at great length, as mentioned above. And see what is written on
the verse “And He came from the myriads of holiness.”

That is why the source of delight is called Arich Anpin, the “Long Countenance”: it extends without limit. The

Alter Rebbe refers to his discourse on the verse “And He came from the myriads of holiness.”
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Whereas the emotive attributes (middos) of Atzilus are called Z’eir Anpin (the Small Countenance),
because they are small in quantity and short in their very being; as, by way of analogy, with the
emotive attributes in a person’s heart, love and awe, which are contracted and short powers in
their very being, and are not comparable to the length of being of delight, as mentioned above.

The emotive attributes of Atzilus, by contrast, are called Z’eir Anpin, the “Small Countenance,” because they

are limited in their very nature, just as a person’s love and awe are contracted and short compared with the
far-reaching extent of delight.
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Now, the drawing down of delight, that He delight in the attribute of Kingship, which is drawn
through the shofar, is from a level set apart from the level of the delight that shines on Shabbos, in
which He delights because “G-d saw all that He had made,

Now the main point: the delight in Kingship drawn down by the shofar comes from a level altogether sepa-
rate from the delight that shines on Shabbos, which is G-d’s delight in His creation, as when “G-d saw all that
He had made.”
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and behold, it was very good,” as mentioned above. For the delight drawn down on Shabbos is that
which is enclothed in the Chochmah of Atzilus, as mentioned above in the explanation of “You
shall keep the Shabbos,

The delight of Shabbos, “behold, it was very good,” is enclothed in the Chochmah of Atzilus, as explained
above on the verse “You shall keep the Shabbos.”
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for it is holy,” etc. And in Chochmah the Chesed of Arich Anpin is enclothed, as is known that Abba
and Imma enclothe the arms of Arich Anpin: “Abba is held and hangs on Chesed,” and Imma on
Gevurah, as it is written, “I am Binah; Gevurah is mine,” etc.

In Kabbalah, Abba and Imma (Chochmah and Binah of Atzilus) enclothe the “arms” of Arich Anpin: Abba is

attached to its Chesed and Imma to its Gevurah, as in “I am Binah; Gevurah is mine.” So the delight of
Shabbos, in Chochmah, comes from the Chesed of Arich Anpin, one of its seven lower Sefiros.
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But through the shofar [delight] is drawn from the level of Binah of Arich Anpin, which is beyond
comparison with the delight of the seven lower [Sefiros] of Arich Anpin; and it is that which is en-
clothed in the Binah of Atzilus, for the mystery of the shofar is in Binah, as mentioned above. (And
see the Mikdash Melech at the beginning of Parshas Shemos.)

The shofar draws from a higher level, the Binah of Arich Anpin, beyond the seven lower Sefiros; it is revealed

in the Binah of Atzilus, the shofar’s place. The Alter Rebbe refers to the Mikdash Melech on the beginning of
Shemos.
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(on folio 3a), on the verse “Look from the peak of Amanah”: “this is the throat”; what is written
there in the name of Otzros Chaim, and what is written in Biurei HaZohar there, on the meaning
and matter of Binah of Arich Anpin.

The Mikdash Melech there comments on the Zohar’s reading of “Look from the peak of Amanah” as “the

throat,” the place of Binah of Arich Anpin. The parenthesis also points to Otzros Chaim, quoted there, and to
the Biurei HaZohar on the same passage.
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And see the Ramaz’s commentary at the beginning of Parshas Korach, on the passage beginning
“How lofty are the words of the Torah”; and according to what the Ramaz writes there, what is said
in the Mishnah, chapter 3 of Rosh HaShanah, “The shofar, etc., and its mouthpiece is overlaid with
gold,” will be understood: for gold alludes to Binah of Arich [Anpin], as the Ramaz writes there.

The Ramaz, at the opening of Parshas Korach, explains Chochmah and Binah of Arich Anpin. In his light, the

Mishnah’s rule that the mouthpiece of the Rosh HaShanah shofar is overlaid with gold is understood: gold al-
ludes to Binah of Arich Anpin, the source the shofar reaches.
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Therefore even on Shabbos there is a mitzvah by Torah law to sound [the shofar], because [through
it| a radiance of delight higher than the level of the delight of Shabbos is drawn down, as men-
tioned above.

This is why the Torah commands the shofar even on Shabbos: it draws a delight higher than the delight of
Shabbos itself.
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(And see what is written in the discourse beginning “On the day of Shemini Atzeres,” concerning
“Better is one hour of teshuvah”: that there are two kinds of delight before the King, one in the per-
formance of the mitzvos, and the second when he sees his son coming from afar, whom he has not
seen for a long time; and when the king sees the son, he is filled with joy and delight.

A parenthesis compares the two delights to the discourse on Shemini Atzeres, on “Better is one hour of

teshuvah”: a king delights in his son’s obedience, but far more when he sees his son return from afar after a
long absence.
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And so in the analogue: although a person has become distant through his sins, nevertheless
through teshuvah he is brought near to his source and root, etc.; see there. And along these lines
one may explain the difference: the delight revealed on Shabbos, in which He delights in all that He
made, is like the first kind;

So too a person who has strayed through sin and returns through teshuvah is drawn close to his root. The
delight of Shabbos, in all that G-d made, is like the first kind, the delight in the mitzvos.
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but the delight that comes through the shofar, which is the level of teshuvah, is like the analogy of
one who sees his son coming from afar, which is a more inward delight; and as is written about this

in the discourse beginning “I will greatly rejoice.”)

The delight of the shofar is teshuvah, like the king seeing his son return from afar: a more inward delight, as
also explained in the discourse “Iwill greatly rejoice.”
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The root of the matter is this: it is known that Keser is the intermediary between the Emanator and
the emanated, and every intermediary has in it something of this

The root of the distinction: Keser is the intermediary between the Emanator, G-d Himself, and the emanated
Sefiros, and like any intermediary it has something of both sides.
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and of that, which is why it can join them and bring flow down from one to the other. So too Keser

has in it the lowest level of the Emanator,

That is how it can join them and pass the flow from one to the other. So Keser contains the lowest level of the
Emanator.
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and it is also the root of the emanated. And the first level in it, the lowest of the Emanator, is greater
and higher in stature than the second level in it, which is the root of the emanated.

Keser is also the root of the emanated Sefiros. Its first aspect, the lowest level of the Emanator, is far higher
than its second aspect, the root of the emanated.
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Now, the radiance of delight that Chochmah enclothes is from the second level in it, the root of the
emanated, which is the seven lower [Sefiros] of Arich Anpin that are enclothed in Atzilus, as men-

tioned above, that Abba and Imma enclothe, etc.

The delight that Chochmah enclothes, the delight of Shabbos, comes from Keser’s second aspect: the seven
lower Sefiros of Arich Anpin, which enclothe themselves in Atzilus through Abba and Imma.
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But through the shofar [delight] is drawn from the first level in it, which is the lowest level of the
Emanator, that is, the level of Chochmah and Binah of Arich Anpin, which is beyond comparison
with the seven lower [Sefiros] of Arich Anpin; but the place of their revelation is in the Binah of

Atzilus, as mentioned above.

The shofar draws from Keser’s first aspect, the lowest level of the Emanator, which is Chochmah and Binah
of Arich Anpin, beyond the seven lower Sefiros. Yet that higher delight is revealed in the Binah of Atzilus.
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Summary: Therefore the sounding of the shofar is set aside on Shabbos because of Rabbah’s de-

cree, for on Shabbos a revelation of supernal delight is drawn down of itself.

A summary of section 4: on Shabbos the supernal delight is revealed by itself, so the shofar may be set aside
because of Rabbah’s decree.
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Nevertheless, by Torah law there is a mitzvah to sound even on Shabbos, because the drawing
down of delight through the shofar on Rosh HaShanabh is from a level set apart from the level of the
delight that illuminates Shabbos.

Yet by Torah law the mitzvah applies even on Shabbos, because the delight the shofar draws down on Rosh
HaShanah comes from a level separate from, and higher than, the delight that shines on Shabbos.

SECTION 7 - 1120-22

The Second Temple, the lulav and the court
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5. Nevertheless, the Sages saw [fit], because of Rabbah’s decree, to set aside this positive com-
mandment on Shabbos. The explanation is that this decree was [made] in the time of the Second
Temple, as is known from the Gemara that most of the decrees, stringencies and safeguards were
specifically in the time of the Second Temple.

Section 5 turns to the decree itself: why did the Sages set aside a Torah commandment because of Rabbah’s

decree? The answer begins with history: this decree, like most rabbinic decrees, stringencies and safe-
guards, dates from the Second Temple era.
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And that is because in the Second Temple there was not a complete redemption, for kings who wor-
shipped the stars ruled over them, as is known.

In the Second Temple era the redemption was incomplete: the Jewish people lived under the rule of foreign,
idol-worshipping kings.
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And our Sages, of blessed memory, also said on the verse “and I will be pleased with it and I will be
honored (ve’ikavdah),” [written] lacking the hei (in Haggai, chapter 1), that five things were lacking
in the Second Temple [that were] in the First: the Ark and the cover, and the prophets, etc.

The Talmud notes that in Haggai’s verse “and I will be honored” (ve’ikavdah) the final hei is missing from

the written text, alluding to five things that the First Temple had and the Second lacked, among them the Ark
with its cover and the holy spirit of prophecy.
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The reason for all this is that the First Temple was from the level of the upper hei, Binah [as is writ-
ten in the Zohar, Shemos (folio 9b);

The deeper reason: the First Temple corresponded to the “upper hei” of the Divine Name, which is Binah, as
the Zohar on Shemos teaches.
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and see there in the Mikdash Melech, who explains that Malchus too was then at the rank of Binah,
which is the upper hei; and see what is written about this at the end of the discourse beginning “Six
days you shall eat matzos”; and see further about this in the Mikdash Melech, Parshas Terumah,

The Mikdash Melech, a commentary on the Zohar, explains that in First Temple times even Malchus stood at
the level of Binah. The Alter Rebbe also refers to his discourse “Six days you shall eat matzos” and to the
Mikdash Melech on Parshas Terumah.
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folio 143a, on the Song of Songs], the “world of freedom” [see the Zohar, Tetzaveh, end of folio
183a; and Parshas Emor, folio 92b; and the beginning of Parshas Korach; and the end of Parshas

Lech Lecha, folio 95b]: freedom from subjugation to the idolaters.

The Zohar calls Binah “the world of freedom”; in the First Temple this meant freedom from subjugation to
idolatrous nations.
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And it is the level of “the hidden world” (alma de’iskasya); therefore it had the Ark and the cover,
which are also from this level, as is written in Etz Chaim, the Gate of the Illumination of the Mochin

of Z’eir Anpin and Nukva, chapter 8.

Binabh is also “the hidden world” (alma de’iskasya). That is why the First Temple housed the Ark and its cover,
which Etz Chaim traces to this level.
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And likewise the prophets are specifically Netzach and Hod of Imma, as is written in Shaar
HaYichudim, chapter 1, in the name of the Tikkunim: “and from Binah, prophets, and they are
Netzach and Hod,” etc.

Prophecy too comes from Binah: the prophets draw from Netzach and Hod of Imma, which is Binah, as the
Tikkunei Zohar says, “from Binah, prophets, and they are Netzach and Hod.”
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But the Second Temple lacked the level of the upper hei, and the five things, which are from the

level of the upper hei, were not revealed in it, because it was from the level of the lower hei.

The Second Temple lacked the upper hei and stood at the level of the lower hei, Malchus. Therefore the five
things rooted in Binah were not revealed in it.
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Therefore it did not have freedom, etc.; and therefore the Sages decreed in it many decrees and
safeguards, so that the external forces should not draw nourishment. This was not so in the First
Temple, at the level of the hidden world:

Without the “world of freedom,” the Second Temple era was spiritually exposed, so the Sages made many de-

crees and safeguards to keep the external forces from drawing nourishment from holiness. In the First
Temple, rooted in the hidden world, this was not needed.
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there the sitra achra has no control or dominion at all. And for this reason they also decreed this
decree in the Second Temple, to set aside a positive commandment of the Torah: because it lacked
the level of the upper hei of Binah,

In the hidden world the sitra achra, the forces opposed to holiness, has no hold at all. In the Second Temple

era, however, the Sages also made this decree, setting aside a Torah commandment, because the upper hei,

Binah, was missing.
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there was then no place prepared for the revelation and enclothing of the supernal delight of
Chochmah and Binah of Arich Anpin, which is above the seven lower [Sefiros], that is drawn
through the shofar, which rests and is enclothed

Without Binah there was no prepared place for the supernal delight of Chochmah and Binah of Arich Anpin,

which is higher than the seven lower Sefiros and which the shofar draws down.
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only in the Binah of Atzilus, as mentioned above, which is the vessel for the revelation of this de-
light, as was explained above at length. Therefore on Shabbos, when in any case the radiance of de-

light from the seven lower [Sefiros] is drawn down, [one is] exempt from the shofar,

That delight can rest only in Binah of Atzilus, its vessel. So on Shabbos, which in any case draws delight from
the seven lower Sefiros, the shofar could be waived.
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for the delight higher than this, that is, from Chochmah and Binah of Arich Anpin, drawn through

the shofar, was not drawn down so much in the time of the Second Temple.

The higher delight, from Chochmah and Binah of Arich Anpin, was in any case not drawn down to any great
extent in the Second Temple era; that is why the decree could set the shofar aside on Shabbos.
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However, this is in the provinces; but in the Temple itself they would sound [the shofar], for it is
written, “and this is the gate of heaven,” and this verse was said of the Holy Temple in particular,
which is called “the gate of heaven”: that is, like a gate,

In the Temple itself, however, the shofar was sounded even on Shabbos, because the Temple is “the gate of
heaven,” the words Yaakov said of the place where it would stand.
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which is a place open for coming in and going out; and in it itself there could be a revelation of the
level of Binah of Atzilus. And in the Midrash Rabbah on the Song of Songs, at the end of [the pas-
sage on] “like the Tower of David,” [it] explains “the place (machon) of Your dwelling”: aligned

(mechuvan) opposite Your dwelling, the Holy Temple above.

A gate is an opening for coming in and going out, so in the Temple itself Binah of Atzilus could be revealed.
The Midrash reads “the place (machon) of Your dwelling” as “aligned (mechuvan) opposite Your dwelling,”
the Temple above.

R 1 [wrpnn noan] PPRTAN 1991230 ©53 71392 012 193 e AR nawa o112 pPypin 10 199
>3W N°33 5 53] 9”2 N219° 1177

Therefore they would sound in it even on Shabbos. But to draw the revelation of the level of Binah

from this Holy Temple into all the outlying regions was not so possible in the Second Temple

So the shofar was sounded in the Temple even on Shabbos. But in the Second Temple era Binah could not be
drawn out from the Temple to the rest of the land.
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as in the First Temple, whose main foundation and root was in the level of Binah, that is, to draw

the level of Binah into all the outlying regions.

In the First Temple it could, since that Temple’s foundation and root was Binah, and its purpose was to draw
Binah out to the whole land.
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But in the Second Temple there was no ability to draw Binah except with respect to itself, for it is

the gate of heaven, and not into all the outlying regions.

The Second Temple could reveal Binah only within itself, “the gate of heaven,” and not throughout the land;
hence outside the Temple the shofar was set aside on Shabbos.
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(And see Sefer Shel Beinonim, chapter 53, on the difference between the First Temple and the
Second Temple: that in the First Temple there was drawn down and shone [light] from the level of
the light that nests and shines in the World of Beriah, which is from the level of Binah of Atzilus;

which was not so in the Second Temple, etc.;

A long parenthesis refers to Tanya, chapter 53: in the First Temple there shone the light that “nests” in the
World of Beriah, the hidden world, which comes from Binah of Atzilus; it was not so in the Second Temple.
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see there. And as is written elsewhere, in the discourse beginning “An explanation of what is writ-
ten in Sefer Shel Beinonim, chapters 52 [and] 53”; and see what is written at the end of the dis-
course beginning “You shall keep My Shabbosos,” concerning “and revere My Sanctuary.”

The Alter Rebbe also refers to a discourse explaining Tanya chapters 52-53, and to the end of his discourse
on “You shall keep My Shabbosos... and revere My Sanctuary.”
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This will be further understood according to what is written elsewhere on the verse “And now, let
the power of Ado-nai be great”: “power” (ko’ach) is the milui (spelled-out form) of the Name
Havayah, as is written in Pri Etz Chaim concerning the kavanah of “Amen, may His great Name be
blessed”; and the matter of the milui is that the drawing down and bestowal from the Name
Havayah below comes about through the milui.

Another illustration: in Moshe’s plea “Let the power (ko’ach) of Ado-nai be great,” ko’ach is the milui, the

spelled-out form of the Name Havayah, as Pri Etz Chaim explains on the kavanah of “Amen, may His great
Name be blessed.” The Name’s flow reaches below through its milui.
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Now, the plain meaning of “power” is the power in concealment that is above revelation, and it is
the level of the light that encompasses all worlds (sovev kol almin). That is: in order for there to be
an extension and drawing down below, it comes through a higher power, like “and he spoke three
thousand parables” of Shlomo, as is written in the discourse beginning “Go forth.”

In its plain sense, ko’ach is a hidden power above revelation, sovev kol almin, the light that encompasses all

worlds. Spreading far below requires a higher power, as with Shlomo, whose great wisdom let him “speak

three thousand parables,” as explained in the discourse “Go forth.”
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Therefore the milui is called by the name “power.” And along these lines it will be understood here
that the extension and drawing down of the level of Binah from the Holy Temple into all the outly-

ing regions comes specifically through the First Temple, the upper hei, etc.;

That is why the milui is called ko’ach. Likewise, spreading Binah from the Temple to the whole land required
the First Temple, rooted in the upper hei.
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whereas in the Second Temple, although in it itself there could be a revelation of the level of Binah,
to draw this level from it into all the outlying regions must come through a higher level, above the
chain of descent (hishtalshelus). And see Sefer Shel Beinonim there, concerning “and in the
Second Temple,” etc.,

In the Second Temple Binah could be revealed within the Temple, but drawing it out to the whole land need-

ed a level above the chain of descent. Tanya says that in the Second Temple the Shechinah rested only “in
the manner of the chain of descent.”
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“in the manner of the chain of descent,” etc. And another example of this is from what is written
elsewhere concerning the blessing of the zimun: that for the drawing down to be divided among
many, one must first make a “pool” (berechah), etc., for in order to bestow upon many, the light

must come in a great radiance, etc.; see there.

A further example: for the blessing of the zimun, the invitation to Grace after Meals said by three or more,
the flow must first gather as in a “pool” (berechah) before it can be divided among many. To reach many, the

light must come with a great radiance.
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And along these lines the difference between the First Temple and the Second Temple with regard
to the outlying regions will be understood here, etc.; and this suffices for one who understands.) All
this is with the shofar.

In the same way, the First Temple’s higher root let Binah spread to the whole land, while the Second Temple’s
could not. The parenthesis ends, and with it the explanation of the shofar.
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But the lulav, in the time of the Holy Temple, they would take even in the outlying regions on the
first day of the Festival that fell on Shabbos. The explanation is

The lulav was different: in Temple times it was taken outside the Temple even when the first day of Sukkos
fell on Shabbos. The explanation follows.
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that lulav has the letters of lo lev (“a heart to him”), which is the matter of a drawing down from the
six extremities (vav ketzavos) of Z’eir Anpin to the heart, which is the Keser of Nukva, which begins
from the chest of Z’eir Anpin.

Lulav spells lo lev, “a heart to him”: the lulav draws the six emotive attributes (vav ketzavos) of Z’eir Anpin
into the “heart,” the Keser of Nukva, which begins at the chest of Z’eir Anpin.
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As, by way of analogy, physically, the source from which speech comes into being is the chest, from
which the breath of the heart comes out through the windpipe and becomes a voice, and afterwards
is divided in its articulation by the five places of articulation of the mouth, to become twenty-two

letters: alef, ches, hei, ayin from the throat, etc.

In the body, speech begins in the chest: the breath of the heart rises through the windpipe and becomes
voice, which the five organs of articulation in the mouth divide into the twenty-two letters, such as the gut-
turals alef, ches, hei and ayin from the throat.
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And so it is above: the level of supernal speech, called the level of Nukva, begins coming into being
from the chest of Z’eir Anpin, which is the revelation of the supernal emotive attributes (middos) of
Atzilus, in which is the source of speech; and it is called by the name Keser of Nukva. And this suf-

fices for one who understands.

So too above: supernal speech, which is Nukva, begins at the chest of Z’eir Anpin, where the supernal emo-

tive attributes of Atzilus, the source of speech, are revealed. That beginning is called the Keser of Nukva.
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Now, this drawing down is much lower in rank than the drawing down through the shofar men-

tioned above; for even Shabbos itself is higher in rank than this drawing down,

The lulav’s drawing down is far lower than the shofar’s; it is lower even than Shabbos itself.
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for Shabbos is the revelation of the mochin of Abba, as it is written, “for it is holy to you,” and the

lulav is a drawing down from Z’eir Anpin to Nukva.

Shabbos reveals the mochin of Abba, Chochmah (“for it is holy to you”), while the lulav draws only from Z’eir
Anpin, the emotive attributes, to Nukva.
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Nevertheless, this drawing down is needed even on Shabbos, since this revelation and drawing

down through the lulav is from the inner level, which is the drawing down of Daas

Even so, the lulav is needed on Shabbos too, because what it draws is from the inner dimension: it draws

down Daas, the inner core of the emotions.
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(and see Pri Etz Chaim, the Gate of the Lulav, chapter 3, in the discourse of Rabbi Yosef Maaravi;
and see what is written about Daas being the inner level in the explanation on the verse “Many wa-
ters,” in Parshas Toldos, and in the discourse beginning “He has not beheld iniquity in Yaakov,” in

Parshas Balak), as is explained elsewhere.

The Alter Rebbe refers to Pri Etz Chaim’s Gate of the Lulav, in a teaching of Rabbi Yosef Maaravi, and to his
own discussions of Daas as the inner dimension, on “Many waters” (Parshas Toldos) and on “He has not be-
held iniquity in Yaakov” (Parshas Balak).
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But at any rate, since this drawing down is lower in rank, it was possible even in the Second Temple

to draw this level down even [into] the outlying regions, etc.

Because the lulav’s drawing down is lower, it could be drawn into the outlying regions even in the Second
Temple era. That is why the lulav was taken outside the Temple on Shabbos.
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(For this drawing down is from Z’eir Anpin to Nukva, which is the level of the lower hei; whereas
the shofar is essentially the upper hei, as mentioned above, except that speech receives from it,
etc.)

The lulav works from Z’eir Anpin to Nukva, the lower hei, the level the Second Temple did have. The shofar
belongs essentially to the upper hei, Binah, and only from there passes on to speech, Malchus.

likuteitorah.com/likkutei-torah/rosh-hashanah/3/ 51



LIKKUTEI TORAH - ROSH HASHANAH + MAAMAR 3 Snw 177 5w v [1777 77 Tawnt Pane...

77 DI YW XA 2PN 0270 1991232 PwRnD WK 107 KD IRNN T 01w N°23 e IR0p 22
29193 97RWH MWK N°2 XPIT IRDY °112 31 79WNRT 90 DAY nan ahynbe

Summary: Nevertheless, in the Second Temple, [the level of] the lower hei, it was not possible to
draw into the outlying regions from that delight which comes through the shofar, which is above
the level of Shabbos, for this drawing down is specifically in the upper hei, the First Temple; which
is not so with the lulav.

A summary of section 5: in the Second Temple era, the level of the lower hei, the shofar’s delight, which is
higher than Shabbos, could not be drawn out to the whole land, since it requires the upper hei of the First
Temple; the lulav’s level could.
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As for what Tosafos further asked, that regarding the shofar Rabban Yochanan ben Zakkai ordained
that it be sounded in every place where there is a court, while the lulav was not permitted at all, it

can be said

Tosafos also asked: after the destruction, Rabban Yochanan ben Zakkai ordained that the shofar be sounded

on Shabbos wherever there is a court, yet the lulav was never permitted. The Alter Rebbe now answers.

M1 9T MW oD w0 DT YW TOWRIT QY DYD1A0 (b7 rean] TP M2 WA Pw 1ayn 0
mh

that the matter of the root of the ordained courts and the drawing down through the shofar have a

great connection to each other.

The answer: the drawing down of the shofar and the root of the courts of ordained judges are closely
connected.
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For the root of the drawing down through the shofar, to sweeten the judgments, is from the
Gevurah of Atik that is in the Mocha Stima’ah (the hidden brain), and this itself is the root and
source of the ordained court, as the Ramaz writes at the beginning of Parshas [Ki] Sisa concerning
[the month] being sanctified by the court; see there.
The shofar’s drawing down, which sweetens judgments, comes from the Gevurah (severity) of Atik, in the
Mocha Stima’ah, “the hidden brain,” and this is also the root of the ordained court, as the Ramaz explains

regarding the court’s sanctification of the new month. That is why the shofar could be sounded wherever
such a court sat.
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But the lulav does not have so much connection to the court, for it is the drawing down of the
chasadim (kindnesses); and as is known, Rosh HaShanabh is the matter of “His left hand under my
head,” and it is the Day of Judgment, whereas Sukkos is the level of “and His right hand embraces

”

me.

The lulav draws down chasadim, kindnesses, and has little connection with the court. As is known, Rosh
HaShanah, the Day of Judgment, is “His left hand under my head,” while Sukkos is “His right hand em-
braces me.”
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IN ONE'S AVODAH

On Rosh HaShanah one crowns G-d by accepting His Kingship willingly, setting one’s own will aside, and

this arousal from below calls forth His will and delight to be King. The shofar is to be sounded with a simple

sound and the desire of the heart, a cry from the inner point of the heart above words and reasoning; and

such a return, like a son coming home from afar, brings G-d a more inward delight than even the delight of
Shabbos.

QUESTIONS FOR DISCUSSION

1.

Why does true kingship require subjects who are genuinely separate, rather than levels contained in their
source as in the higher unity?

. How does the analogy of the craftsman resting from his finished work explain why the shofar is not needed

on Shabbos?

. What distinguishes the delight of Shabbos from the delight drawn by the shofar, and how does the parable

of the king’s son returning from afar illustrate the difference?

Why could the Second Temple reveal Binah only within its own walls, and how does this explain the differ-
ent rulings for shofar and lulav?

. Why might a wordless cry reach higher than words, and what does this suggest about the way one hears

the shofar?
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PARAGRAPH 1

mawnn pan®

The note records that this maamar was said in 5571 and
points to the list of maamarim at the end of Sefer
HaMaamarim 5570.
KEHOT'S NOTE
NNAm .37°Y 97PN 002w D INRNN DRI AR .KR”YpN Nawa 9nKl
Jon »na 2 P31y YUP Op Y QW ORI .3 ,P0 NMT°02 0BTI XUARATIR
Y 11992 0°927 DTN DO11°W2 AT KRR R .'[1’77’.1?[ WA 1ynn
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,00

oY vy

The note remarks that the Mishnah’s word “Yom Tov”
seems superfluous, and quotes Likkutei Sichos: it matters
when witnesses to the new moon came after the afternoon
offering, so that the festival day is observed the next day;
then the shofar is also sounded the next day.

KEHOT'S NOTE

BW7PRIT DY W 605 7Y VMR WMIPDA R AN V™1 N 11IRID

7Y PnnD wrpn 03 — R RIT 71T 19ynRRY It 1 0Ty IRawd

When Rosh HaShanah fell on Shabbos, the shofar was
sounded in the Temple but not outside it; after the de-
struction, Rabban Yochanan ben Zakkai ordained that it
be sounded wherever there is a court. The maamar ex-
plains the inner reason for this law and returns to Rabban
Yochanan ben Zakkai’s ordinance at its end.
Mishnah Rosh Hashanah 4:1°R:7 71w wX1 71wn
DaR ,0°yRin 17 WIpRa ,Nawa nivT? Pnv mawn wX1 Sy 2iv o
WY ORI 12 1OV 121 TR LUTRRD 13 WR NPT XY
127 PRNA KD ,MYPR 227 0K 7T 002 92 WUW oipn 922 1YRin
DiPR 22 XY M3 TN A2 MK TI2 M2 KPR K312 O
77 73 92 U
The festival day of Rosh Hashanah which coincided with
Shabbat: they would blow [the shofar] in the Temple, but not
in the [rest of the] country. After the destruction of the
Temple, Rabban Yochanan ben Zakai, ordained that they
should blow in every place in which there is a court. Rabbi
Eleizer said, "Rabban Yochanan ben Zakai only made this
ordinance with respect to Yavneh alone." [The Sages] said
[back] to him, "It was the same for Yavneh as for any other
place in which there was a court."

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Later in this maamar the Alter Rebbe explains why the
Temple was different: it is called “the gate of heaven,” and
in it the level of Binah of Atzilus could be revealed, so the
shofar was sounded there even on Shabbos, though in the
Second Temple era that level could not be drawn out to the
rest of the land.
KEHOT'S NOTE
.T231°0 9y Oyva RPRa 3,1 P IR

NRWw 72397 7912
Rabbah said: all are obligated in the shofar but not all are
expert in it, so the Sages decreed against sounding it on
Shabbos, lest one take it in hand to go to an expert to learn
and carry it four cubits in the public domain. This decree
is the halachic starting point of the maamar.
Rosh Hashanah 29b:10:2 v”5 mwi1 wR1
L1277 P2 INIT KA 11271 ,7 W RIWOM RDPIRTR 1R 10K RPK
nypna PR Y27 PR 191 NYRpna 1270 YO0 a1 WRT
Y2 PP ,TinYY PN PR 727 112 1w Nuw AN 190
.0°297 N2 nink
William Davidson, Vocalized Aramaic (CC-BY-NC)

7713 7T 13979 KRB

That discourse sharpens the question: especially nowa-
days, when a public domain by Torah law is rarely found,
the decree guards only against a rabbinic prohibition.
KEHOT'S NOTE
MW Y13 PPRY L1PWIY VIDNT ROWIPT N’ pIn S57an whwn m 12
T"RW 70 NAW 9 AMIR IR YW R 0 1yan] nrin 97
RDW "5 N7 PR” nonna wn 1 e v qwnnn YR L3 R0
K122 XPW P71 RIT PP RAY 7R ["MAw MOR wwn TR X2
711277 0°KRD

22191 12N Wt

Tosafos asks why the shofar differs from the lulav, which
was taken outside the Temple on Shabbos, and answers
that taking the lulav is mere carrying, so once it was per-
mitted in the Temple they were not strict outside it, while
sounding the shofar is a skill (one that a person might go
to learn). Tosafos also asks why after the destruction the
shofar was permitted wherever there is a court and the
lulav not at all; the maamar answers both questions from
the inner dimension.

Tosafot on Rosh Hashanah 29b:5:1v”5 mwn wr1 %y mooin
Re:2

ROX 1XYW 2917 2aRwT 977 1797725 1102717 1on paw (e ...
N¥PPN 2R 73772 177NN KD wIpna INwRY PRI RRPYa Dby
19IW2 %AV 197 N7 127N INRPT ROWP 1O INo0 Iwyn 19w
T2 wOw DIpR 02 PYPIN AW ORIT 12 1AM 137 1ponw 270an
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Vilna Edition (Public Domain)
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Its note observes that the wording “what did they see [fit]
to uproot” is also that of the Siddur, while other versions of
the question read “how could they set aside.”
KEHOT'S NOTE
7Y 7% (RON Y R*N UP'I‘?T: %7103 09T1) RWN 171 P U7 17T
o772 vPA Y 1975 77 NUIIRA 5ax 71702 ]1W5.‘I X117 19% 5
27y L,0T R :11![7‘?.'1 T wn .7700N .v”IANn
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The opening of this series of discourses has the same
wording, “surely the concern is [only] for the unlearned.”
KEHOT’'S NOTE
ROWIpAw 970R” 193 °y ©Pn wIph IR .ANPIN2 170N wnna 17N
5vawa — R¥7 177290 172 WA PR 19RD TIRRT DR 1PY 100 X7
wwNnT R2T” 0700 1K — T [3,17] MT°02 PAR . . 1D DTN
NR PWIAY n DY D3 R RWIPIY Yawn T UMD Dou»IaR XN
[An%nn2a) 1709031 [1XD] 17102 W LT wwn oy wow 1oRn mxni
77 @nn LROWIPT DR PIND 2793 P71 — P10 KT wwnn Kom”?
.25 Y1 52°Y N w7P? — 713 DR TIYY (w7191 ANPNNa 2wn
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“Unlearned” means those who do not know the laws of
sounding the shofar; “light of mind” means those of whom
one must fear that they will carry it four cubits in the pub-
lic domain.
KEHOT'S NOTE
> 129w — NPT PP LwURPN 1T DOYTY PRY DOUITI e v
.7 Ty 97an hwn 071 hw vy 17T — 7702 X7 1Ay vien
W ,DORINT N 12 P78 wwnn 19y P 21oaw ,ma P17 12
PR YT 1R 27 992 371.7:1'7 271 7Ry v YR AR 11717 ,01 TR
mbp 73m1 LNy DR nvab PR ax oouT b asn amw 3pne
777 — 977172 R”T N2P7) DAY 0°R DY nowtw N 9190 19w nyTn
.(M3n >3 nnann) 27%wn 071 Y vy

°2107 22173 . L IR TR

The explanation in the inner dimension: not sounding the
shofar on a Rosh HaShanah that falls on Shabbos is not a
setting aside of the force of the mitzvah; rather, there is
then no great need for it, because what the shofar draws
down is drawn down on Shabbos by itself.
KEHOT'S NOTE
1°R Nawa 5w 1712 PPN PPRY N7 L,(D°2°1y7 N1itind) 12 1200w
NP2 (979) T PR IRW ROX A9 NYpN MR (APIN) Dw nT m
YU N2AWN 012 10 NDWR1 WUPN OYY MOWRIY NDWRnT 03 90w
©*1 1177 79K 3,17 770 IR 90y 2700 PP — 9w Nyepn X2
.0”2wn P1PK v”3 17 Pw
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The two kinds of hishtalshelus are explained there at
length.

KEHOT'S NOTE

'8 799 ART LAZTR Y T .'|‘?’N1 T3P °Y 131NRY N”AIR2 AIR2N1 719K

790K ALt e

D1y [y na
The relation of cause and effect is explained there at
length.
KEHOT'S NOTE
32 B 19°BN0 MR WA X7 LK AY Y 170N »U0a 191IK3
(X ,19p)

UYAw QU Ay NI

The note points there for the circles (iggulim) of Etz

Chaim as an image of the first kind of descent.
KEHOT'S NOTE
LR’y ©”170 12”10 IRT

PHR D2t PRoa R 1DINAW Py

The note points there for the inner circle being included
in and nullified before the one that surrounds it.

KEHOT’'S NOTE
LT3V R NPTIR LY X730 IR R

717 2ONNR P02

The Talmudic principle “a hundred is included in two
hundred”: whoever has the greater amount has the lesser
within it. Here it illustrates how the teacher’s understand-
ing contains the student’s completely.
Bava Kamma 74a:11-1327-R">:X 77y Rnp X212
WIAND RPTT RBR K 301D ROITIO - AR K7 OXT 11D
SWNINM RPT NI ONMR 270 5T DAMNRD 9202 W LRoR
WY KUITH 120 KT AP MWK TR WOAR X7 OKyER
- X2°OR P71 ;0202 "1 KD - Ninv2
William Davidson, Vocalized Aramaic (CC-BY-NC)
Bava Batra 41b:2-3’1-’2:2 X”1 R7n2 K22
12 1R °27 TR ,X2INT - YPR 12 TIYRY 213 7IX0D :Ap? N
NARY - 077y "R°2 °NY 2y P2 M0 RuY 102 PN K yeN
mn 9y .mIn oonRn Y903 WY - 0°NRM NTRIR NORY LTI NDIR
nPAY ;0ONRM IR TARY L7 MR ARG - NOX N2 By 2phm
DONRR 9232 ¥2 :07IR PP N0 L, IMTY mRml DI ORpY
.

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note identifies the Biurei HaZohar on Beshalach that
the text cites, for the contrast between fish, which die
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when taken from the sea, and land creatures, which exist
apart from the earth, as the Mitteler Rebbe’s, 42c.
KEHOT'S NOTE
S797RY 1709 R 0 2URAD IR IR LA, 20 ROTTRD

FAWH NOWRAN 10 WK PN

“A land that Havayah your G-d seeks out; the eyes of
Havayah your G-d are always upon it, from the beginning
of the year to the end of the year.” Iggeres HaKodesh 14, to
which the Alter Rebbe refers, explains it as the “higher
land,” drawn from the light of supernal Chochmah, which
is renewed each Rosh HaShanah through the shofar and
the prayers.

Deuteronomy 11:1227:X” 0°727
MIWT MUY 12 PRPR NPy TRn AR BT PRRK NTIYR PN

-'IJTZI noInR N
a land which the L-RD thy G-d careth for; the eyes of the
L-RD thy G-d are always upon it, from the beginning of the
year even unto the end of the year. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIN 22°3% DOPPNRT %D
“For the shields of the earth belong to Elokim; He is great-
ly exalted.” The Alter Rebbe reads it as describing the low-
er unity, in which the earth exists as a separate “some-
thing” under the Name Elokim.
Psalms 47:10”:1" 0°2°71n
:Ti792 TN TN DPRY *D DTN *PPK DY 199K DRy T
The princes of the peoples are gathered together, the people
of the G-d of Abraham; for unto G-d belong the shields of the
earth; He is greatly exalted.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 moonn
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The note clarifies that “see there, section 20” means
Iggeres HaKodesh 20.
KEHOT’'S NOTE
.00 P”HJN5 1100

NI PN T

“The earth and its fullness are Havayah’s.” Even the sepa-
rate “earth” belongs to G-d.

Psalms 24:1°X:772 2°%°11n
13 730 230 AR PINT T2 W TP
A Psalm of David. The earth is the L-RD’S, and the fulness

thereof; the world, and they that dwell therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

770° B0 BY NI 03

“For He founded it upon the seas.” The Alter Rebbe reads
the “seas” as the higher unity on which the “earth,” sepa-
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rate existence, is founded, so that the yesh is at least
nullified.
Psalms 24:2°2:775 0°2°7n
1723997 NITIPY) AT07 0oRDY KATTOD
For He hath founded it upon the seas, and established it

upon the floods.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1913 T2 NPT 0D
The Talmud measures the heavens and above them the
holy Chayos: their feet, ankles, legs and so on up to their
horns each measure as much as all that is below. The Alter
Rebbe uses it for the first kind of unity, in which each
higher level encompasses all below it.
Chagigah 13a:4'7:X 2 naan
niTma *2100R ,0713 T2 NN CPa WTpa nion — 1w moyn?
°377 L1713 7330 nimd 2197 L1710 D nitmd opiv LTPD T
213 7233 nPPOD CIRIZ LIPID TAID NIOT DI 171D T nivan
X3 — 10 MPyn? 1713 T3 NPT "31R L1713 TAD NI VWK
> 9K 79% ,1713 7312 79297 KO L1710 7330 79227 K92 V31 .72
MRTY 29 *NR2 7Y MPYN” (AN NAKY ,07°7Y 1210 XN 07 0
wee — PPV
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
R PO

WNRI2W N2 *°122 17 N1NR S92

There the Rebbe notes that this needs explanation, since
the horn is above the head, not only above the brain with-
in it but also above the skull.

KEHOT'S NOTE

IR 7PIBW NN (R”WIN VAV 27D DIWNPA 7)) R”Swn Xwn °5 177
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71 M TORT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AMOPR AnD T anIPna™n

O ATORT
The Tikkunei Zohar teaches that in the ten Sefiros of

Atzilus the King is within them: He and His vessels are one
in them, He and His life-forces are one in them, which is
not so in the Sefiros of Beriah. Here it describes the higher
unity within Atzilus.
Tikkunei Zohar 3b:2-3"3-2:2°3 7711 °1pn
TP (27 ©2 X”N) ARPT MANT 2ip 1A0T K7R 192 ynwnh RPT ..
M3 M2 RO .XD72 KON TENT T3 ,MTRYI ITRT DUIRI
21p3 KPX XIPR KON K7 P D72 1173 TIYRNUNT ORI U9
TR AT LI AN TR LUK WYL I W02 KT AT T
WKY L2173 12Y TR 1 X2 TIW0 M MM KWL L (T X) R
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Tikkunei Zohar - Vocalized (Public Domain)
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A Kabbalistic lexicon of terms; the note points to its entry
for Chesed as a branch of Chochmah.
KEHOT'S NOTE
.QW 2°N1 7°KR°2 02171807 NINIPRY 77120 0 NIR RPKRR AR

on w2 IR 112

The discourse “Let them bring royal garments” in Torah
Ohr, Megillas Esther, explains that Chochmabh itself is en-
clothed within the emotive attributes: therefore Avraham,
whose attribute was Chesed, is called ever mah, a limb and
vessel for the enclothing of Chochmah, ko’ach mah.
KEHOT'S NOTE
N, RN

DINNWwR T2 DONwn Nax
Kehot’s note points to Nehemiah 6:6 for these words.

Nehemiah 6:67:" 1>
KEHOT'S NOTE
2,10

DINNWwR T2 DONwn Nax

“You alone are Havayah... You give life to them all, and
the host of heaven bows down to You.” The Alter Rebbe
cites it for creatures that exist as separate beings yet bow
to their Creator, the essence of Kingship.

Nehemiah 9:67:’v 1°nm3
DN23D3) DOBYT BY DRERTNN PRy AKX F737 N oxnany
K231 DN T MNKY D2 WK DT 7Y K221 TR
:00AYH 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

32
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“Your Kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The worlds receive their
existence through G-d’s Kingship; the second half of the
verse, on dominion, is quoted later in the maamar.

Psalms 145:133:71”np 022N
71 7977222 ANPYRRI 0ONPYD MY AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n392

Ton TRy oown o

“You shall surely set a king over yourself.” The Alter Rebbe
reads the double expression as appointing a king by the
people’s own mind and will, the mark of true kingship.

Deuteronomy 17:15170:1” 0”127
Ty DD TOK 2790 12 TEYN N NP WK T9n Ty 0o Diw

I PIRTKD WK 121 ¥OR 779y NN? 2010 KD 7n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 0727

27ya Lwinw mhwnn . L 118N . . R

The Siddur explains that the subject accepts the yoke of
kingship willingly, and that will comes through being en-
clothed in reason and understanding; dominion, also
called rule, is without the subject’s will: the ruler rules
over him and is exalted over him by force, against his will.

KEHOT'S NOTE
,1%72 M10%n 91y 1Ry Papn Dapnt cAnw” 3,33 1PRT OY 770 03 XA
WIT RIY APwRnT DAk .. Ny oyva mwabnn vy X2 M NEMm
U2 X177 PapnT PR 57Y31 119 £7Y KPR Papni 1130 2na R nuthw
1979 1Ay DRAWSA 12 °Y IR PR AR L@y 1Ry Rwanm vhy
Wy Townn 0y MImIRD

712 5%Y3 1R N Mg

Or HaTorah adds “and also the angels”: before Adam, even
the angels, who also lack free choice, could not reveal
G-d’s Kingship.

KEHOT'S NOTE

Y 07N %7 110 7772 RN .’07aRDAN ON” %R Y 177 NPTIR R

)

oY 19ap 11872 1m0

There Rosh HaShanah is called keseh, the day “the month
is covered,” meaning that it is nullified and included in
His will: the revelation of His G-dliness and Kingship
arouses awe and the nullification of one’s own will.
KEHOT'S NOTE
.awh e T Rata) 599 1IRT .731K1 NAK 1912

PARAGRAPH 5
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A Kabbalistic work cited for the principle that it is the na-
ture of the good to do good.
KEHOT'S NOTE
L7790 ,°1W M12°) DOIRR M W.R7DT 'l‘??:.‘l WY W 'lbh.‘l PRy
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The Holy One, blessed be He, said: say before Me on Rosh

HaShanabh [verses of] Kingship, Remembrance and Shofar;
Kingship, so that you make Me King over you. The Alter
Rebbe reads this as arousing the supernal will to take on
Kingship.
Rosh Hashanah 16a:15-1610-170:X 1”1 71w wR1
1903 :XIT T2 WITRI MR — 202 0% 1391 TR TIRR 1 21Em
WXI2 °197 MK LMY Y 037 1720 *T3 302 o0 97
,02°%y "113°9nAY *73 — Ni*d%n .NiNDiv nidinot nivobn mawn
anR DiYI — A2 ,12307 "197 02713731 1PYY 1D — nitn
IWRRA RIT N2 WITRD MR 797K DY IDIWA 1PYRIR Mn? MR 221
07128 12 POY NTRY 027 MY 219 7K YU 19wl vup?
... DRTRY 7R3 0272y “IX Moym

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XLT0 ™

40 0°P108 WY 22IRIN
The words here quote Rosh Hashanah 32a:6-7; the passage
is shown below.

Rosh Hashanah 32a:6-7"1-1:X 272 1w wx"

I 709K 732 M2 177 SRIY — MK DOVIRY T 131 1
DORIRY 72301 1Y) TIAD AP 1207 MRIY — NINI) 0IRY
SWTP N2 o N ﬁmp‘ 7123 ’1']‘_? 1277 WDNJW — mw‘a-r.?
2037 IR YLK 2271 — NIDIYY NI1373T NiIPR OIRY PI
;090 m;mp m — ”'(111;[#” .”V.'?'g? Npn Ayn ]‘H?’( ﬁn;r_v‘”
— "WTP XIPR” MDY PR — "ARInT sniiagt K — Mg

H;N?D J'P?W!;J HHW"[E
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
R-rhiahhsl
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The Zohar teaches that the Torah issues from supernal
Chochmah. This is why verses of Scripture can draw a
light from Chochmah into Malchus.

Zohar II, 121ax ,85p 27mt
KEHOT'S NOTE
L(R,29p) M (X ,72 .X ,20) 2”11 .X 7D OW 3”1 X .X ,XOp 2”m

.[9]
42 19102 1N%NN YYa
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1”1 ,R”D 9”0
43 19102 1N%NN Pyl

“Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end, like a
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flame bound to a coal.” Here the highest Keser is bound
up with Malchus, the last Sefirah.
Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19302 1PN 1NPAN3 1930 YIYI AR 92 MAtED Wy
9910 1IN 717 TR 21991 21w 19 1°RY T IR NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

44 5% AN IR ¥
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n

45 B3 N3 AR Y7

In Elijah’s prayer (Patach Eliyahu): “Keser Elyon is Keser
Malchus.” The supreme Crown is itself the Crown of
Kingship.

Tikkunei Zohar 17ax 1> 9717 °13pn

46 TI9RN NI

There “I will reign” is the supernal thought, “there is no
king without a people,” from which all the worlds unfold-
ed; yet the will to reign is itself only a “garment,” as in
“Havayah reigns, He is clothed in majesty,” unlike a hu-
man king, who truly wants to rule.
KEHOT'S NOTE
[3] .71 (7 ,8D) RWIY

47 “Go out and gaze, daughters of Zion, at King Shlomo, at
the crown with which his mother crowned him.” The Alter
Rebbe refers to his discourse on this verse.

Song of Songs 3:11X™:) 0*°Wwi 1w

o2 nx 1P7npyY npya MPw apna TiY N3 APRTY MIN%
:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

48 | “Who is a G-d like You... He does not maintain His anger
forever, for He desires kindness.” The first creation came
from G-d’s own desire to do kindness, with no arousal
from below.

Micah 7:181°:1 1971

T¥? PINATRY INPN1 NINY? YwRThy 12y 1Y REpd Rind YR
R 700 ¥A03 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?
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He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R R R RAT AR

“When you kindle the lamps, toward the face of the meno-
rah shall the seven lamps give light.” The discourse on
this verse reads “the face of the menorah” as the Keser
within Malchus.

Numbers 8:2°2:’1 7272

IR 238 PPN NTNY IN2Y02 IR AR 1IINTOR 227
:NI30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

50

51

52

53

“Let them bring royal garments that the king has worn,
and a horse the king has ridden, with a royal crown on its
head.” The Alter Rebbe quotes his discourse on this verse
for the crown of Malchus.

Esther 6:8'11:1 1n0R

79m7 1YY 207 WK 0I01 7R0 127WRP WK Mdvn wia? W0
WX M991 02 101 WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

510 MWwpa "2 N TR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0,13 0%nn

“Of You my heart said, ‘Seek My face’; Your face, Havayah,
I will seek.” “My face” is read as Keser Malchus, drawn
down through seeking G-d’s “face,” the lights above.

Psalms 27:8'1:1"> 0°2°11n

{UPIK 7 P35I 38 W3 737 MK 7
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

HRAW N RNAPA 11T AW WRMN

There the Tzemach Tzedek writes that on Rosh HaShanah
one must draw down the level of the Gulgalta of Z’eir
Anpin.
KEHOT’'S NOTE
Y X710 222 0K 79 7772 191K LRON Y R 7D RURAY MR XD
0°5°1% 117137 X°N °Y K 779 87300 1PMIRGAD PUXn 0w L,IRDY 1OXN 10
S5y9 IR .DOWIIPDI C2 P2 INRY WYY LRVTT RNDAPA A wnnd
.OwY n7na 3 RN

likuteitorah.com/likkutei-torah/rosh-hashanah/3/
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PARAGRAPH 8
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55

56

57

PONY N9 RPN 178y NPRT 070n Abyn wnw et

In the Gate of Arich Anpin, Etz Chaim explains that the
Malchus of Arich Anpin is not recognizable, since only
nine Sefiros, from Keser to Yesod, remain in Arich Anpin;
its Malchus is formed from the light of Atik’s Netzach, Hod
and Yesod enclothed in it, which is why Malchus is always
greater than the level above it, “the crown of her
husband.” The Alter Rebbe draws from this that the root of
Malchus is in Atik.
Sefer Etz Chaim 13:2°2:3*> 0> vy
077 0913 1°21 KPK DW32 RPN 707 T N1 070 PAAM RO ...
07D IR DIAR .11 MPPIRT 93 DR Nm Mpm ww 0w o
13 °9 99137 172977 *BiT 1NIR O 137 RP9T 1 TRk o7 wR PP
1933 5T NPTIR WPIR PN 157 BPDIT CTIPD ‘D MDA 1707
0797 K12 WPVA YTONR RDT 72WNAT 1771 RT 171 10 RDYS
TI39K XY 7779713 139K IRD 179971 19997 "1 1T2YNRY RTID RN
T IPRDY 10 173 ORTPT IRD DR ORDY PPARwI PR IRDY P
... R7In un% 0w 70T 7Y NonY
Sefer Etz Chaim (Public Domain)

RPN B7Y NPT R WrR

The note locates the “explanation of the words” on “I will
exalt You, my G-d the King,” which the text cites, in the
Siddur.
KEHOT'S NOTE
.15’R1 X, 7RT Oy 70

9 oPER TAnIIN
“I will exalt You, my G-d the King, and bless Your Name

forever.” The Alter Rebbe refers to his explanation of the
words of this psalm in the prayer book.
Psalms 145:1’R:11"np 2°9°10
791 0P1? TR0 1973X) T “NiPK TR NT? AP0
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIWND B1°5 1191 PwyR NN 0w
The Talmud quotes the Rosh HaShanah prayer “This day is
the beginning of Your works, a remembrance of the first
day,” following Rabbi Eliezer’s view that the world was cre-
ated in Tishrei.
Rosh Hashanah 27a:15-161"0-10:X 172 11w WX
72 DRINY 37 MR 1) NP YRR MWD WRAY Do my
DiY? 11921 YR nNPnn O A RITRT PN IRRI pnw
27 2207 .07IYT X723 W02 IBRT IPOPK 2279 — IR0 TR
DO AP RDOR RTY LNID722) TYRRY MWD wRYD D2 MY K1Y
IXD? 3P RIPK I URIIT PHURY 0P 1121 YR Non
XIWYN — 102
William Davidson, Vocalized Aramaic (CC-BY-NC)
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59

60

61

T 1T P2 nbwnm

“Your Kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The second half of the
verse, dominion, is G-d’s rule over those who do not ac-
cept Him willingly.

Psalms 145:1337>:71”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2, np oonn

13 17w 13D 91T P12nn 1T EN

The Midrash relates that the generation of the Flood rose
up and rebelled against G-d, and so did the generation of
Enosh and the generation of the Dispersion. They are the
example of dominion without willing acceptance.
Bereshit Rabbah 5:1°X:71 1127 n*wx"2
D207 NT THY ANDY N3 NAR DY DTR RIIRWD MR 70PN ...
192 WP AR 12 TR 9D T 12 7 WAIR T TRy 12 T
2°137 XA RTT OTIPR 172 12070 INIR IR12% 1TAY™ 19K 11D° R
:129% D7Y39RY 01 022X PIRA 2Y QWA 77 (7 nPwR12)
“G-d said: Let the water under the heavens be gathered to
one place, and let the dry land appear, and it was so” (Gene-
sis 1:9). “G-d said: Let the water...be gathered [yikavu]” - it
is written: “At Your rebuke they fled; at the sound [of Your
thunder they rushed away]” (Psalms 104:7). Rabbi Berekhya
said in the name of Rabbi Abba bar Ami: Let a set measure
be established for the water, as it says: “A plumb line [kav] is
used for measurement in building. will be extended over
Jerusalem” ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

X ,1972

mown a3 1mahn

“Havayah has established His throne in the heavens, and
His kingship rules over all.” The verb “rules” (mashalah)
shows that over all, even the rebellious, His rule is
dominion.

Psalms 103:19v”:3"p 0°%°11n
:17Wn 992 in13%m1 IX0D 1707 Dnwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1% ,ap o°onn
150 NN 712Y° DOIN XD

Bilam answered Balak’s servants: even for a house full of
silver and gold, “I cannot transgress the word of Havayah

likuteitorah.com/likkutei-torah/rosh-hashanah/3/
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64

Snw 177 5w v [1777 77 Tawnt Pane...

my G-d.” He submitted against his will.
Numbers 22:1817°:275 712712
371 193 In°2 Xon P2 BTN DN P2 "TYTOR MRM OyPa 19N
17972 IR MIVR NP7 SPPR 7 °DTNK 12Y7 PN KD
And Balaam answered and said unto the servants of Balak:
‘If Balak would give me his house full of silver and gold, I
cannot go beyond the word of the L-RD my G-d, to do any

thing, small or great.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M°,239272

Swinn ma
“If the spirit of the ruler rises over you, do not leave your
place.” The Alter Rebbe borrows the phrase for dominion
imposed from above.

Ecclesiastes 10:47:” n>rp

D°XUN [°32 XDIR °3 MINoX nipn oy Moyn Swing mn-ox
097973

If the spirit of the ruler rise up against thee, leave not thy

place; for gentleness allayeth great offences.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N 778p ¥R 22 190
Yahel Or cites the Zohar on Mikeitz (195a), from which it is
implied that “king” is Z’eir Anpin and “ruler of peoples” is
Malchus.
KEHOT'S NOTE
W DAY DWIMY RV RIT TN yRwn” owT 1U%n 1990 Y MR Dl
.7onn

Yy 17 TN oo YNt

“In order to establish you today as a people to Him, and
He will be your G-d.” The Alter Rebbe refers to his dis-
course on this verse for Israel’s becoming G-d’s people.

Deuteronomy 29:1227°:172 0°727

727127 @RI DORYR? AP KM oYY 39 oivh AnRTDop 1R’
:3p¥771 pREY? DTIAND TNIR? YIUI WK

that He may establish thee this day unto Himself for a peo-

ple, and that He may be unto thee a G-d, as He spoke unto

thee, and as He swore unto thy fathers, to Abraham, to Isaac,

and to Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

65

DR bW NIW 9N

The words here quote Rosh Hashanah 26b:7-8; the pas-
sage is shown below.

Rosh Hashanah 26b:7-8'11-"1:2 172 mwn wX2

AYY 2T N2IEN 1D LW Dy YU mwn WY Sy NDiv Pann
DiPT MERY ,NiIEEn NIIRIZM TIND 93 LTI T ningivn
AU DD NRIR TIPDY LPDIDD 0031 Bw2 ninynd .apiva
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67

68

69

oiPn Mgy LNIDIRR NIRISM ERR 79 .YRRR2 NInsisn

.ni13ixg;
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,90
oK W

Rabbi Abahu: why do we sound a ram’s horn? The Holy
One, blessed be He, said: sound before Me a shofar of a
ram, so that I remember for you the binding of Yitzchak.
(The Kehot note also points to Rosh Hashanah 26b, where
Rabbi Yehudah rules that on Rosh HaShanah one sounds
with rams’ horns.)

Rosh Hashanah 16a:1610:X b 1w wX1

NI T2 WITRT MR 290K W IDIWD PYRIR mm? naK 227 NN

072K 12 POE? NTRY 097 V1KY 712 ,7K PY 10iwa 197 wpn
397 DORIY DNTRY 197K 02y "IN TPy

William Davidson, Vocalized Aramaic (CC-BY-NC)

MW 12 7PN C1D

In Ezekiel’s vision of the Chariot each creature has the
face of a man, the face of a lion on the right, the face of an
ox on the left, and the face of an eagle. The animal faces
are the root of animal souls.

Ezekiel 1:10”:'x Hxptn»

WG DOYIWY TENIDR TN MDY DT %3 IR P
YIRS TG0 NI KR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

9N "2 N2

“For Mine is every beast of the forest, the beasts upon a
thousand hills.” The Alter Rebbe reads these “beasts” as
the level of Tohu.
Psalms 50:10:1 0°%°71n
MP8™7772 NN 1INl 27
For every beast of the forest is Mine, and the cattle upon a
thousand hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,100

17137 %31 71772 71N °D2

There the Alter Rebbe explains that Yaakov separated the
kevasim (lambs) from their source, the level of kesavim,
into the world of separation; but on Shavuos the kohen
waves the two lambs upward to their root and source, so
that they become nullified and united with the Infinite

Light itself.

KEHOT'S NOTE
22,12 7mR ooy
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PR Db pye
“Their heart cried out to G-d.” A cry of the heart, deeper

than words, is the model of the shofar’s simple sound.
Lamentations 2:1817°:’2 12X
DR 12721 OnP AYRT 2010 21030 11987 N2 Nnin 23TIRTOR 027 Py
9°9"N2 D7A"5X 77 N 100
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

10,2 719K

AP R VTIW DWW

The law that one who reverses the shofar, widening the
narrow end and narrowing the wide, or sounds it at its
wide end, has not fulfilled the mitzvah; the Talmud says,
“If he reversed it and sounded it, he has not fulfilled [his
obligation].”
Rosh Hashanah 27b:1-2°2-"K:2 172 miw wR1
YPIRD AW — IX? OXY , 2902 — 1Y°PRT DK 29YN OX ,INN01 227
— ynv 193w P3P OX ,0v°271 7IN7 X MITI 9307 X 9327 907
n°3 7NK 221y MY R 121 LK X — yny 1727 P1p O LKE
59 9K 993 PP YR ,noian N°2% TInD inv2 MY iR ,NoIan
yuw MY oD Py AR .RY KD — XD OX) XY — 129 1M19 OR ,APan
2% M2 X2 2% ma L ynw an

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,77DpN0 MR ¥ .3 ,1D 177 XD

AR %721 N

“From the narrow place I called Yah; Yah answered me
with expansiveness.” The shofar, narrow at the mouth and
wide at its end, embodies this verse.

Psalms 118:5’17:1°p 0°2°1n
i AR 211Y AR "R 130T
Out of my straits I called upon the L-RD; He answered me

with great enlargement.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

I irE=irhisl

PARAGRAPH 11

73
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“For the word is very near to you, in your mouth and in
your heart, to do it.” The Alter Rebbe reads “the word” as
Malchus, “in your mouth” as the shofar and “in your
heart” as the heart’s inner desire.
Deuteronomy 30:1477:'% 0°727
:intry? 922721 7702 TRM 7277 9K 2172
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
S0 L5 oAt

PENT PR 927’7 1% 12T

A Kabbalistic lexicon; the note points to its entry for
“word” (davar) as a name of Malchus of Atzilus.
KEHOT'S NOTE
.7 R0 ,7 NIR R”RN AR

nwynn ons nww

“The gate of the inner courtyard that faces east shall be
closed the six days of action, and on the Shabbos day it
shall be opened.” The weekdays are named for action, the
realm of divine speech.

Ezekiel 46:1°K:1"n 2Rpin>

DWW A0 71 0°7R 1180 N°Rt1RT RNT WY N 21K MRTID
:0N9? YINT DY ANS? NIWT 03 Npyed

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X, ORpIT

927 9271 9820 KI¥NAR

On Shabbos one honors the day by refraining “from pur-
suing your affairs and speaking words.” The Alter Rebbe
reads it as the ascent of speech on Shabbos.

Isaiah 58:13x:1"1171°yw"
3y nW? DRI wTR 0P2 9300 niwy 9931 NIwn YRR
97 137T) T3P0 Ni¥RD P N 7221 T390 7 WY
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,y
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“Your name shall no longer be Yaakov but Yisrael, for you

have striven with G-d and with men and prevailed.” Z’eir

Anpin is called Yisrael.

Genesis 32:29173:3°5 n°wK12

DORPR™DY 07T PRIPIOR v quw TIY NN 3Py K7 IR

22171 DR

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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.13,2% nowRn2
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Iggeres HaKodesh 5 opens with “And David made a name”
and explains that the letters of speech are rooted in the
higher Chochmabh, the “antecedence of intellect” before it
comes into revealed understanding.
Tanya, Iggeres HaKodesh 5:1°X:’11 w7p N7aR ,X°10
awiy 77 0 R DR WITRD TaR2 YR oW MT Y
KW T3y N2 ) TIYRY °30 1337 ™3 iy 3 mpTH vawn
233007 MRS 2T IND K 232 KYPTR
Kehot Publication Society (CC-BY-NC)

27T N9an M

The prophet sees “a menorah all of gold, with a bowl on its
top and its seven lamps upon it.” The menorah is read as
Knesses Yisrael.
Zechariah 4:2°2:7 10t
-2y [P3 AP 271 NN MM PR BRI XD AAK 12 2K KN
“?y WX NiNg? NIPEIN NPV NYIY TPy 10N 1Y) AYXY
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MATm

The angel explains the vision: “This is the word of Havayah
to Zerubavel: not by might nor by power, but by My
spirit.” The menorah is thus linked with “the word.”
Zechariah 4:6%1:"7 1°701
153 X9 2712 KD KD 2227179K 17127 1 1KY PR RN 3N
:NIRIL 7T TR *M270K °3
Then he answered and spoke unto me, saying: ‘This is the
word of the L-RD unto Zerubbabel, saying: Not by might,

nor by power, but by My spirit, saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

e 1Py PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X792

nawnna oy SR
Among the things that preceded the creation of the world,

the Patriarchs and Israel “arose in thought” to be created.
Thought and speech, Israel and the word, are close to each
other.
Bereshit Rabbah 1:4"7:°X 1129 n°wX12
:(2 ,3% ©°910) 2°N37 P TI237 KOO 3977 NPWRD C1Ip h ...
,PWn Pw 1Ry WK 0021 PRIWN MART 73 IRD XD 11017
0°2195” :(> ,L YWIT) MKW I MIART MRS 72wnna 1By
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I INTY NI :(2,7Y 0°PNN) MR PIn RIS 7NN 1273
0197 7135 RDI” :(2° ,D M%) MR Pan wIpRT N0 CoTp
MW 777 (7,3 DO90N) TARIY AN wn DY MY A NYRID
AR MR XYL 7372 72X 027 Y[ NI wnw 2199 N ooyh
,OW) AYWI AMRY 71791 000 07032” (2,% OW) IR 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

11°22 17 929Wwh 70w n”ya2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2-R”D 991w YW

73922 NI pony mvann
Kehot’s note points to Zohar III, 178b for these words.
Zohar II1, 178ba ,nyp »*m
KEHOT'S NOTE
.2 ,0YP 0T ARA

TAYR NI AIYNT NPANT P

A parallel discussion of delight being revealed chiefly
through comprehension.
KEHOT'S NOTE
LTRPN Y 2Py D N”MIR ORI

Wy Donw "7 9373

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” Divine speech,
Malchus, is the creative power, and it receives the delight
revealed in Binah.
Psalms 33:6":3"% 0°%°1n
10823723 1B M2 Y3 0oRY 13712
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 000

17y °Pan ’ona
A Kabbalistic lexicon; the note points to its entry for Eden
as a name of Chochmah.
Zohar II, 90ax ,x 27mt

KEHOT’'S NOTE
7Y 7Y AR WKLY RURRD LR LR 27T AR
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Snw 177 5w v [1777 77 Tawnt Pane...

PARAGRAPH 13

88

89

90

91

TN T
“And G-d said, ‘Let there be light.”” The first day’s utter-
ance, drawn through Chesed.
Genesis 1:3°1:°R N°wKR12
SIRTIN RO 0°79K 10K"
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nawia°d

“G-d blessed the seventh day and sanctified it, for on it He
rested from all His work.” Shabbos is G-d’s rest from
creating.
Genesis 2:3%:°2 N°wX12
INIRPMPIM NIV 92 73 IR WIRY YUawn 0PNy 0°pPR T1an
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And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the heavens and the earth were completed, and all
their host.” Creation is finished, and its completion brings
delight.
Genesis 2:1°X:’2 N°wR12
DNIE"P2) PN D0 197
And the heaven and the earth were finished, and all the host

of them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After Shlomo’s dream at Givon he made a feast for all his
servants; Rabbi Elazar learns from this that one makes a
feast on completing the Torah. Here it illustrates the de-
light that comes with completion.

Kohelet Rabbah 1:1°%:% 1127 n?mip
w1 My 9Y7 O1TR N°72 IR V107 Tayn D7 Kian ..
TIYO PRIYY X PR 227 WK T2y 207 npwn Y 0w
0720 AWRY MR WIpT M0 VY AN T .min PY Amip
12 PP 13T NI NI KT PR L DOTWE TR P
MY T %Y DK°33 NYRY T 13 N70P 2T 0K 97 T
D20 12T 17 PRY LIRSV DRI IUPN1 1IN 2T 1R
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“The words of Kohelet, son of David, king in Jerusalem” (Ec-
clesiastes 1:1). “The words of Kohelet, son of David, king in

Jerusalem.” This is what the verse said, inspired by the
Divine Spirit, [written] by Solomon, king of Israel: “Have
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93

94

you seen a man diligent in his labor? He will stand before
kings” (Proverbs 22:29). There was an incident involving
Rabbi Hanina ben Dosa, who saw the residents of his city
taking up vow offerings and gift offerings to Jerusalem. He
said: Everyone is taking up vow offerings and gift ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Shir HaShirim Rabbah 1:9°v:X 127 0°°wi 7w
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:(R |1 1°YR°) 2°03 199 ,1°72 DM N3 D30Y °n? ,0%iva M
1°2 WI2RY XD 112°0 °27 TN X1 07 XD Py 371 NN IRV
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“To a mare in Pharaoh's chariots I have likened you, my
love” (Song of Songs 1:9). “To a mare in Pharaoh's chariots,”
Rabbi Papis expounded: “He is of one mind, and who can re-
spond to Him?” (Job 23:13). He alone judges all creatures,
and one may not challenge the words of the One who spoke
and the world came into being. Rabbi Akiva said to him:
‘Enough, Papis, one may not challenge the words of the One
who spoke and the world came into being, because every-
thing is true and ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“Let there be a firmament in the midst of the waters.” The
second day’s utterance, from Gevurah, which divides.

Genesis 1:6"1:°R N°wR12
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And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“My soul yearns and even longs for the courtyards of

Havayah.” The word kalsah, longing, is the key to reading

vayechal.
Psalms 84:3'2:770 0°2°n
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My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And G-d saw all that He had made, and behold, it was very
good.” The delight in the finished creation.
Genesis 1:318"5K w12
0i® 92707 2777 TRR 230TmIm vy 1:;7‘}5"?;3'11}5 o9 R
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And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And G-d completed on the seventh day His work that He
had done, and He rested on the seventh day.” The Alter
Rebbe reads vayechal as “longing,” the revelation of
delight.
Genesis 2:2°2:°2 N°wR12
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And on the seventh day G-d finished His work which He had
made; and He rested on the seventh day from all His work
which He had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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On the Shabbos morning meal, the Arizal writes that it cor-
responds to the mochin of Abba himself, called “supernal
holiness,” hence “the great Kiddush.” The Alter Rebbe
cites it for Shabbos as the revelation of Chochmah.

Pri Etz Chaim, Gate of the Sabbath 21:2n2win 9yw ,0%n1 vy "9
’2:R”D
53,1719 ,R27 RWITP RIPA RIT 731 ,°IX "n2apw n 772 R 10y
I, TPPYR WP 0w MY RART 1PN TAI TP X ANy X9
53,7 I LRI RWITP LRPT PN PR, 09993 IR LR3T ROVTP
SR W72 WROY L1 PRIP 0OIMmIN RY N1DYT 19K 90 RO
7oy AWK NINDIYT 03 %0 L,¥T 03 .RDAY OTIP 1TV 132 70 1w
:OMIPA2 123w 17T 0IPR MPaR 210 ,MNaa PR 10 0 8,3
Pri Etz Chaim (Public Domain)
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“You shall keep the Shabbos, for it is holy to you.” Kodesh,
holiness, alludes to Chochmah, the mochin of Abba re-
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| vealed on Shabbos.

Exodus 31:1477:x" mnw

N3 *3 M nim (PYomn 02 KT WP °3 NWI N DNV
SPRY PR X177 WRIT N9 1KY A2

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shabbos is honored by refraining “from pursuing your af-
fairs and speaking words.” Speech rests because on
Shabbos it rises to its source in Chochmah.

Isaiah 58:13x™:n"1171°yw"
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If thou turn away thy foot because of the sabbath, From pur-

suing thy business on My holy day; And call the sabbath a

delight, And the holy of the L-RD honourable; And shalt hon-

our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note there quotes Or HaTorah, “on Shabbos there is
not so much need for the shofar,” and remarks that ac-
cordingly the mitzvah exists even on a Rosh HaShanah
that falls on Shabbos, but without the same force as on a
weekday; that is why it is set aside out of concern that one
might carry it four cubits in the public domain.
KEHOT'S NOTE
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The note points there for the parallel Zohar passage in
Yisro.
KEHOT'S NOTE
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The Zohar on Parshas Yisro, cited by the text alongside
Beshalach, teaches the same: the six days are blessed from
the seventh.

Zohar, Yitro 26:441-27:4533710:172-8”1N:172 190° 3711 1800
REMEMBER THE SABBATH DAY, TO SANCTIFY IT. Said R.
Isaac: ‘It is written, “And G-d blessed the seventh day” (Gen.
2, 3); and yet we read of the manna, “Six days ye shall gather
it, but on the seventh day, the Sabbath, in it there shall be
none” (Ex. 16, 26). If there was no food on that day what
blessing is attached to it? Yet we have been taught that all
blessings from above and from below depend upon the sev-
enth day. Why, then, was there no manna just ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah on Beshalach explains the Mikdash Melech’s
identification of the seventh day with Binah, and the other
places discuss Shabbos as Binah.
KEHOT'S NOTE
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Or HaTorah quotes this Zohar passage: each day the world
is blessed from that supernal day, for all six days are
blessed from the seventh, and each day gives of the bless-
ing it received on its own day.
KEHOT'S NOTE
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On the manna, the Zohar teaches that each day the world is
blessed from that supernal day, for all six days are blessed
from the seventh day, and each day gives from the bless-
ing it received. The Alter Rebbe adds the Mikdash
Melech’s identification of the seventh day with Binah.

Zohar, Beshalach 28:408-4181"°n-n"n:n”3 n>w2 7711 100

AND MOSES SAID UNTO THEM, LET NO MAN LEAVE OF IT
UNTIL THE MORNLNG. R. Judah said: Every day the world
is blessed through that superior day, the Seventh. For the six
Days receive blessing from the seventh, and each dispenses
the blessing so received on its own day, but not on the next.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A parallel discussion of the many levels of delight, to
which the note points.
KEHOT'S NOTE
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The words here quote Job 12:11; the passage is shown

below.
Job 12:11x™:2™ 2K
12°0yD? 29K M 1020 170 KK
Doth not the ear try words, Even as the palate tasteth its
food?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the ear tests words as the palate tastes food.” The
Alter Rebbe borrows the phrase for the many delights of
taste.
Job 34:33:77% 21K
:7IR YW’ M 1720 1790 TIR2

For the ear trieth words, As the palate tasteth food.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This is the “elsewhere” the text refers to: there Rabbi
Akiva’s laughter at the sight of Rome full of good is
explained.
KEHOT’'S NOTE
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Rabbi Akiva and his colleagues heard the tumult of Rome
from far away; the others wept, and Rabbi Akiva laughed:
if those who transgress His will have it so, how much more
so those who do His will. Here it shows how great divine
delight must be.

Makkot 24a:33-24b:1°X:2 773-272:X 7°3 Man
nva PV 7 7712y DV 0°2RY? 0INNYRY 093 3990 ...
0K 177323 KDY LUK Mt ARDR Y93 DT N2 R L0RYm
nax 9y 11937 CRiyy 72 1937 "12iY7 M ,posn IR 727 0P
-11121 113
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yaakov’s blessing to Reuven, “greater in eminence and
greater in power.” The phrase describes the source of de-
light, surpassing all the Sefiros.
Genesis 49:32:0”n N"wR12
1Y AN DRY 02 °2IR NPWRT1 D AR °702 129K
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Torah’s root is explained as the level of “myri-
ads,” far above the level of “a hundred,” and only from
there can it be drawn down even into physical things such
as sukkah and tefillin.
KEHOT'S NOTE
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In Moshe’s blessing, “Havayah came from Sinai... and He
came from the myriads of holiness.” The Alter Rebbe
refers to his discourse on this verse.
Deuteronomy 33:2°2:3"% 0°727
N33R 0K TIRD I $OEI 07 TYER MM K3 20N 7 WK
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And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

115 WY WK 95 DR DPOR R

“And G-d saw all that He had made, and behold, it was very
good.” This is the delight of Shabbos, delight in the fin-
ished creation.
Genesis 1:318”2:'X w12
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And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You shall keep the Shabbos, for it is holy to you.” Holiness
alludes to Chochmah, in which the Shabbos delight is
enclothed.

Exodus 31:1477:X”% nnw
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Ye shall keep the sabbath therefore, for it is holy unto you;
every one that profaneth it shall surely be put to death; for
whosoever doeth any work therein, that soul shall be cut off
from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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At the beginning of Parshas Bamidbar the Zohar teaches
that the supernal Chesed is held and hangs on the side of
Abba, and Gevurah on the side of Imma. The Alter Rebbe
uses it for Abba and Imma enclothing the arms of Arich
Anpin.
Zohar, Bamidbar 3:27-381”%-175:2 7272 ,77t1 190
Then the last He denotes the west. The south is thus inter-
linked with the east, which constitutes the starting-point of
the sun. Hence we have learnt that it is the side of the Father
to which is attached the supernal Hesed (Mercy), and the
side of the Mother from which depends Geburah (Might).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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Wisdom says, “Mine are counsel and sound wisdom; I am
understanding, strength is mine.” Binah, Imma, is joined
to Gevurah.
Proverbs 8:1477>:’n1 "own
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Counsel is mine, and sound wisdom; I am understanding,
power is mine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Come with me from Lebanon, my bride... look from the
peak of Amanah.” The Zohar reads “the peak of Amanah”
as the throat, the place of Binah of Arich Anpin.

Song of Songs 4:8'1:"7 0°1°Wi 1w
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Come with me from Lebanon, my bride, With me from

Lebanon; Look from the top of Amana, From the top of Senir

and Hermon, From the lions’dens, From the mountains of

the leopards.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note identifies the Biurei HaZohar on Shemos that the
text cites, on Binah of Arich Anpin, as the Mitteler Rebbe’s.

KEHOT'S NOTE
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It summarizes the Ramaz there: the passage concerns
Chochmah and Binah of Arich Anpin;
Chochmah and Binah, is in the throat, and from between

the palate,

them comes speech, which is the Torah, the Daas of Atik.
KEHOT'S NOTE
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There “Better is one hour of teshuvah” is explained by two
delights before the King: one in the performance of His
commands, the other when he sees his son return from a
distant land after a long absence.
KEHOT'S NOTE
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The dis-
course cited explains this through the king’s delight in a
returning son.
Pirkei Avot 4:171:*7 MaR mawn
LT 09Y3 0°290 oUym) 12N NOX 1YY D2 IR 0 R
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The Alter Rebbe refers to his discourse on this
verse for the inward delight of teshuvah.
Isaiah 61:10:X"0 1°yw”
RS Doy YUIOTI2 3ghaR 0D PRI WDl Pan M2 BN i
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I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“The shofar of Rosh HaShanah is of an ibex, straight, and
its mouthpiece is overlaid with gold.” Following the
Ramaz, gold alludes to Binah of Arich Anpin.

Mishnah Rosh Hashanah 3:31:’3 mwin wR1 mwn
ningisn "AYY a1 N2%n DY LD L5y PV mawn wRY PY Npiv
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The shofar of Rosh Hashanah - is to be from an ibex, [and]
straight. Its mouth is to be coated in gold, and there are to
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be two trumpets, [one] on each side [of it]. The shofar [blast]
is to be long and the trumpet [blast] is to be short, since the
commandment of the day is with a shofar.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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It notes that the Jerusalem Talmud (Rosh Hashanah, be-
ginning of ch. 4) implies a different view: that by Torah
law the shofar is not sounded on Shabbos outside the
Temple.
KEHOT'S NOTE
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Cited for the decrees of the Second Temple era, and for the
hundred blessings that King David instituted.
KEHOT'S NOTE
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“Go up to the mountain, bring wood and build the House,
and I will be pleased with it and I will be honored.” The
word ve’ikavdah is written without its final hei.
Haggai 1:8'n1:% °an
"MK TN 2T 103D 1 7Y DRI 77 178
Go up to the hill-country, and bring wood, and build the
house; and I will take pleasure in it, and I will be glorified,
saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Why is the hei missing? These are the five things that dif-
fered between the First Temple and the Second: the Ark,
the cover and the cherubim; the fire; the Shechinah; the
holy spirit; and the Urim and Tummim.
Yoma 21b:7°1:2 X7 XY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“My vineyard is before me; the thousand is for you,
Solomon, and two hundred for those who guard its fruit”
(Song of Songs 8:12). “My vineyard is before me” - Rabbi
Hiyya taught: [This is analogous] to a king who became an-
gry at his son, and handed him over to his servant. What did
[the servant] do? He began beating him with a stick. He said
to him: ‘Do not heed your father.’ [The prince] said to him:
‘You great fool, father placed me in your charge only be-
causel ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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It connects this to the Zohar on Vayeitzei (148a), where the
First Temple is called “rest” (“Arise, Havayah, to Your
resting place”), and to the teaching that in Shlomo’s days
“the moon stood in its fullness”: the First Temple is the
upper hei and the Second Temple the lower hei.
KEHOT'S NOTE
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It quotes this Zohar, “the First Temple is the mystery of
the first hei” (which is Binah), and remarks that Likkutei
Torah, Bamidbar 13c, which connects the First Temple
with Chochmah, needs examination.
KEHOT'S NOTE
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It points to the Rebbe Rashab’s Hemshech 5666 for
Malchus at the level of Binah in the First Temple.
KEHOT'S NOTE
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The discourse on the seventh day of Pesach begins here.
KEHOT'S NOTE
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“Six days you shall eat matzos, and on the seventh day an
assembly to Havayah your G-d.” The Alter Rebbe refers to
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the end of his discourse on this verse.

Deuteronomy 16:8°11:1”1 0°127
myn X2 RYR M2 NI3Y YUawn 0iv31 nizn PIaRD 0on° nwy
MK7n

Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“From Binah, prophets, and they are Netzach and Hod;
from Malchus, the Writings.” Prophecy is rooted in Binah,
which is why it ceased with the Second Temple.
Tikkunei Zohar 49a:19v”°:X v”n 971 *1pn
TOM NIPRY DOND MIATAM TN MR PR DR At
795 953 170 naRen .1an

Constantinople, 1740 (CC-BY-NC)
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In the revealed law the Temple differs because there is no

rabbinic prohibition (shevus) in the Temple (Rashi on
Rosh Hashanah 29b).

Rosh Hashanah 29b:5°1:2 10”2 mwin w1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yaakov awoke and said, “This is none other than the house
of G-d, and this is the gate of heaven.” The verse refers to
the Temple, where Binah could be revealed even in
Second Temple times.

Genesis 28:171°:11”3 N°wX12
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And he was afraid, and said: ‘How full of awe is this place!

this is none other than the house of G-d, and this is the gate

of heaven.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,10 NPwRI2

likuteitorah.com/likkutei-torah/rosh-hashanah/3/

140

141

142

143

Snw 177 5w v [1777 77 Tawnt Pane...

Tnaws non

“The place for Your dwelling that You have made,
Havayah, the Sanctuary.” The Midrash reads machon,
“place,” as mechuvan, “aligned” opposite the Temple
above.

Exodus 15:171°:7°0 minw

12312 °37T8 UIpn 1 NPYD AN 1102 AN?MNI 102 Mnyum XA
::IV'P

Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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On “like the Tower of David,” the Midrash reconciles the
Sages who say one should face the Holy of Holies above
with those who say the one below: the Holy of Holies above
is aligned opposite the one below, as it is written, “the
place of Your dwelling,” aligned opposite Your dwelling,
the Temple above. The Alter Rebbe cites it for the Temple

as the gate of heaven.
Shir HaShirim Rabbah 4:4:8'11:"7:"7 127 0°7°wn "0
2¥ DOUTRT WP T332 D27 3T "IK OO OMID °21 M ...
L0 Mnw) N7 RIT R ,70R DY DWIRD WP T30 oy oyn
290 P WP M3 1, ANY TH 1128 N 79D INIWY 113 1 (1
TR REP WY W TN CRE 22N A1 RN 031 Lm0 0
371 K27 %37 7108 .0PIY7 K7in R amnY 9nR RPIm L0917
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Another matter: “Your lips are like a scarlet thread” (Song of
Songs 4:3) - this is the strip of crimson wool. 41b). “Your
speech is lovely” (Song of Songs 4:3) - this is the scapegoat.
Israel said before the Holy One blessed be He: Master of the
universe, we do not have the strip of crimson wool and the
scapegoat. He said to them: “Your lips are like a scarlet
thread” (Song of Songs 4:3) - the murmuring of your mouth

is as beloved to Me as the scarlet thread ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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A parallel discussion of the First Temple’s power to spread
Binah through the land.
KEHOT'S NOTE
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In the First Temple the Shechinah rested through the
Tablets in the Ark, the “hidden world” that nests in the
World of Beriah, not in the manner of the chain of descent;
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in the Second Temple it rested only in the manner of the
chain of descent.
Tanya, Likkutei Amarim 53:2°2:371 00K "2 ;WX P21 XN
Ty 012 1RV NIMIP2 NIPIPAA NIN2TT U2 AMWATNT 0T ...
Y712 X127 02193 1pRT PRI0INNT KuPY” XIT] 070 DOPRK
[im oy
Kehot Publication Society (CC-BY-NC) o
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The note locates the discourse explaining Tanya chapters
52-53, which the text cites, in the Siddur after Aleinu.

KEHOT'S NOTE
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“You shall keep My Shabbosos and revere My Sanctuary.”
The Alter Rebbe refers to the end of his discourse on this
verse in Parshas Behar, where the Sanctuary, a revelation
of inner light, is said to bring awe.
Leviticus 26:2°2:175 Xp"
IR RN ’mpm ﬂ'l’?:[ﬂ'n ’ﬂh;[ﬂ"ﬂt{
Ye shall keep My sabbaths, and reverence My sanctuary: I
am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse on “And now, let the power of Ado-nai be
great” that the text cites is the Alter Rebbe’s discourse of
5564, printed with glosses in Or HaTorah.
KEHOT'S NOTE
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Moshe prays, “And now, let the power of Ado-nai be
great.” Ko’ach, “power,” is read as the milui of the Name
Havayah, through which its flow reaches below.
Numbers 14:171:7> 72722
“MMRY 0727 KD 217K 13 RPN AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Shlomo “spoke three thousand parables.” A great wisdom
is needed to extend an idea so far down; so too a higher

likuteitorah.com/likkutei-torah/rosh-hashanah/3/
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level is needed to spread Binah throughout the land.
1Kings 5:1227:°71 X 0°5%n
RPN MR 1Y T 20 DB NYPY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This passage, on the First Temple as the upper hei, is
quoted there.
KEHOT'S NOTE
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There the lulav as lo lev is explained as a single heart for
G-d alone, cleaving to His essence from the depth of the
heart; the lulav is waved to the six directions to arouse the
inner dimension of Daas, the root of the emotive attributes
revealed in the heart.

Zohar I, 267b2 107 X"t

KEHOT'S NOTE
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Spiritually too there was then no true freedom, which is
why many decrees and safeguards were needed.
KEHOT'S NOTE
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154 | The Zohar on Shemos teaches that the first exile followed
the First Temple, and the First Temple is the mystery of
the first hei, Binah. The Alter Rebbe uses this to explain
what the Second Temple lacked.

Zohar, Shemot 13:139—150]";7-?.’!”'7?:1”" nmnw At a0

for the first exile began during the first Temple, and lasted
seventy years, during which time the Mother (the Shekinah)
did not brood over Israel, and there was a separation be-
tween the Yod and the He, the Yod ascending higher and
higher to infinity (En Sof), and the holy Temple above- cor-
responding to the Temple below-did not send forth living
waters, its source being cut off. The seventy years of the first
exile corresponded to the seven years which it took to build
the first Temple (I K. 6, 3-8). ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“You shall keep the Shabbos, for it is holy to you.”
Holiness, kodesh, alludes to Chochmah, the mochin of
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Abba revealed on Shabbos.
Exodus 31:1477:x% mnw
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Ye shall keep the sabbath therefore, for it is holy unto you;
every one that profaneth it shall surely be put to death; for
whosoever doeth any work therein, that soul shall be cut off

from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage of Pri Etz Chaim’s Gate of the Lulav that the
text cites is explained there.
KEHOT'S NOTE
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Bilam’s blessing: “He has not beheld iniquity in Yaakov,

nor seen wrongdoing in Israel; Havayah his G-d is with

him.” The Alter Rebbe refers to his discourse on this verse
for Daas as the inner dimension.

Numbers 23:21873:373 92772
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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After the Temple was destroyed, Rabban Yochanan ben
Zakkai ordained that the shofar be sounded on Shabbos in
every place where there is a court. The maamar explains
this through the court’s root in the Gevurah of Atik.
Mishnah Rosh Hashanah 4:1°X:*7 11w wX9 11wn
DaR ,0°yRin 1 WIpR2 ,Nawa nivTR Pnv mawn wX1 Py 2iv o
WY RIT 12 W0 121 PRIT LUIRD M3 2I0wn AT XY
137 PRNA KD ,I1YPR 227 0K 7T 002 92 WUY 0ipn 922 1YRin
oipn 22 TR M3 TN TP MK L7372 M0 KDY OK3L 12 v
T2 Y
The festival day of Rosh Hashanah which coincided with
Shabbat: they would blow [the shofar] in the Temple, but not
in the [rest of the] country. After the destruction of the
Temple, Rabban Yochanan ben Zakai, ordained that they
should blow in every place in which there is a court. Rabbi

Eleizer said, "Rabban Yochanan ben Zakai only made this
ordinance with respect to Yavneh alone." [The Sages] said

likuteitorah.com/likkutei-torah/rosh-hashanah/3/
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[back] to him, "It was the same for Yavneh as for any other
place in which there was a court."
Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-

lic Domain)

MINWR R

Tosafos asks why after the destruction the Sages were
more lenient with the shofar than with the lulav, which was
not permitted in any place, and answers that the shofar,
which raises Israel’s remembrance before their Father in
heaven, they did not want to abolish entirely.

Tosafot on Rosh Hashanah 29b:5:1v”5 mwn wx1 %y maoin
N:M:2
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Vilna Edition (Public Domain)
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“His left hand is under my head, and His right hand em-
braces me.” Rosh HaShanah, the Day of Judgment, is the
left hand; Sukkos, the festival of kindness, is the right.
Song of Songs 2:6:"1 0°7°Wi1 W
2IPANR 11707 “WRA? NAn 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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