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“And all your children shall
be taught by Havayah”

The love and awe of prayer, born of contemplation (the hidden
letters yud-hei), make a Jew a “child” taught by G-d; but “great
peace,” the joining of the world’s multiplicity and separation to
G-d’s unity, comes only through the “builders,” Torah studied
under its yoke after prayer, which draws Chochmah into the
lower awe and refines the world’s sparks. Charity then establishes

and guards what the Torah has built.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The love and awe of prayer, born of contemplation (the hidden letters yud-hei),
make a Jew a “child” taught by G-d; but “great peace,” the joining of the world’s
multiplicity and separation to G-d’s unity, comes only through the “builders,”
Torah studied under its yoke after prayer, which draws Chochmah into the lower
awe and refines the world’s sparks. Charity then establishes and guards what the
Torah has built.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Sages read banayich, “your children,” as bonayich, “your builders,” to show
that Torah scholars increase peace. It explains “taught by Havayah” through the letters of the Name.
Yud-hei, Chochmah and Binah, are “hidden”: in the soul they are the contemplation of prayer, which
gives birth to love in ratzo and to self-nullification in shov, the “son” (ben Yah) born of Binah. Vav-hei
are “revealed”: Torah study and the acceptance of the yoke. Prayer “blesses” the Torah, drawing the
Infinite Light into it; Torah studied under its yoke then draws the higher awe of Chochmah into the
lower awe and builds Jerusalem, “perfect awe.” Only Torah brings “great peace”: its rulings, rooted in
Chochmabh, refine the sparks held by the princes of the seventy nations, so that Esav’s multiplicity (rav)
is joined to G-d’s unity, the “forest” becomes a “city,” and in the future even the pig will be pure.
Charity then “establishes” the building, drawing down mercy that cleanses the sins no one escapes.

The word vehayah, the Name with vav-hei first, expresses the future joy these three services bring.
OUTLINE

1 The question; blessing over the Torah 1

Why did the Sages need “do not read banayich but bonayich”? The Talmud’s “they did not bless over the
Torah first” is read as not drawing G-dliness into the Torah, which comes through prayer before study;
“taught by Havayah” means learning from the Name itself.

2 Yud-hei: the contemplation of prayer 12-4

Yud-hei, Chochmah and Binah, are “the hidden things.” Prayer contemplates G-d’s holiness: He creates
something from nothing through the yud’s contraction and the hei’s expansion. G-d is “great” only in the
“city” of letter-combinations; in the soul, Binah yields love in ratzo and Chochmah self-nullification in
shov, and this love is the “son” of yud-hei, “your children.”
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3 The vav: Torah that prayer has blessed 15
After a summary, the second section begins: after prayer must come the vav, the voice of Torah. Prayer’s rat-
zo and shov draw the Infinite Light through Chochmah into the Torah’s laws, so that even laws about physical
things carry it; without this one hears the Torah’s voice but not its inner light.

4 The final hei: servant and son fé-8
The final hei is the lower awe, accepting the yoke. The servant, who reviews a hundred and one times and
changes his nature, has a virtue the son lacks; in Torah study this is the yoke of Torah, the level of “your
builders.”

5 Building Jerusalem 19-12
David, “son of Yishai” and “raised up on high,” and Benayahu, “son of Yah ... great in deeds,” show the
order of prayer then Torah under its yoke. Torah draws the higher awe of Chochmah into the lower awe
and builds Jerusalem, “perfect awe,” and strengthens Malchus. As a man leaves father and mother to
cleave to his wife, one moves from the love of prayer to the Oral Torah, which makes a dwelling for G-d be-
low, and needs to be “gladdened” like a groom.

6 The Torah’s own descent 13
The Torah itself “leaves father and mother,” descending from Chochmah and Binah into the Written Torah
and cleaving to the Oral Torah; the power of this descent comes from above Chochmabh, and it serves an as-
cent, the advantage of light that comes from refining darkness.

7 Great peace 114-15
After a summary, the third section reads rav as Esav, the realm of multiplicity and separation. The seven-
ty princes receive holiness only from afar; Torah’s rulings, rooted in Chochmah, refine their sparks, so
that “forest” becomes “city” and the pig will become pure. The Shema and the angels’ praise begin this
refinement, but Torah completes it.

8 Perfect awe and peace 16-18
Yerushalayim is yirah shalem: awe made whole by the higher awe, and G-d’s kingship made whole by the
encompassing light. Shalem also means peace: the far sparks brought near, an abundance of peace
drawn from above, and the union of love and awe.

9 Established through charity 119-20

The fourth section: what Torah builds, charity establishes. Charity revives the lowly and draws down the
Thirteen Attributes of Mercy, which cleanse the sins no one escapes and guard the building. Vehayah, the
Name with vav-hei first, signals the future joy, when the delight above the Name Havayah is revealed
through prayer, Torah and charity now.

KEY CONCEPTS

Your children and your builders 7°112/7°12

Two stages of service: “children,” the love and awe of
prayer born of contemplation, and “builders,” Torah stud-
ied under its yoke, which builds Jerusalem and brings
great peace.
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Yud-hei and vav-hei /7

The hidden and revealed halves of the Name Havayah:
Chochmah and Binah, the contemplation of prayer; and
the six attributes and Malchus, Torah study and the accep-
tance of the yoke.



Ratzo and shov 2121 X1%7

Running and returning: fiery love that longs to leave the
body, drawn from the light that fills all worlds, and self-
nullification that returns, drawn from the light that en-
compasses all worlds, before which above and below are
equal.

Son of Yah 12

Binah read as ben Yah: the love born of Chochmah and
Binah, growing mainly in Binah, as a child grows in its
mother’s womb.

The yoke of Torah 71710 21y
Studying as a servant, beyond habit and inclination; it
draws the higher awe of Chochmah into the lower awe.
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Perfect awe 07 X7’

Yerushalayim read as yirah shalem: the lower awe made
whole by the higher awe, and awe joined with love in
peace.

Great peace 017 27

Rav is Esav, multiplicity and separation; great peace is the
joining of its sparks to G-d’s unity through Torah’s refine-
ments, and the abundance of peace this draws from above.

Refinements 0°719°2

Sorting the sparks of holiness out of the realm of separa-
tion and raising them to their root; Torah’s rulings do this,
for “through Chochmah they are refined.”

Vehayah °m

The letters of the Name with vav-hei first; every vehayah
signals joy, the future revelation brought about by “your
builders” and by charity.
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SECTION 1 - 11

The question; blessing over the Torah
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“And all your children shall be taught by Havayah, and great shall be the peace of your children,”
etc. Our Sages, of blessed memory, said: Torah scholars increase peace in the world, as it is said,
“And all your children,” etc., “and great shall be the peace of your children”: do not read banayich
(“your children”) but bonayich (“your builders”)

The maamar opens with Isaiah 54:13, a prophecy about the future Jerusalem. The Talmud brings this verse

to prove that Torah scholars bring more peace into the world, and adds a play on its last word: read not ba-
nayich, “your children,” but bonayich, “your builders.”
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(as is found in the Gemara at the end of Tractate Berachos and at the end of Yevamos; and on this
verse see the Midrash Rabbah at the end of Parshas Vayigash; Beshalach, at the beginning of chap-
ter 21; Tetzaveh, chapter 38, and see there;

A parenthesis lists where this teaching and this verse are discussed: the closing passages of Tractates

Berachos and Yevamos, and the Midrash Rabbah on Bereishis (end of Vayigash) and on Shemos (Beshalach
and Tetzaveh).
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Naso, near the end of chapter 11, regarding “and grant you peace”; at the end of Ki Seitzei; and at
the end of Midrash Esther; Zohar Part II, Terumah, 169, end of side b; Part III, Emor, 91b; Acharei,
page 62a, 64b, 96b).

The list goes on: Bamidbar Rabbah on the priestly blessing’s “and grant you peace,” the end of Parshas Ki

Seitzei in the Midrash, the last passage of Midrash Esther, and several pages of the Zohar. These are pointers
for further study; the argument resumes after the parenthesis.
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We need to understand why they had to prove this from what they said, “Do not read banayich but
bonayich.” It could be proved also from what is written, “your children [shall be] taught by
Havayah,” which refers to Torah scholars: it is they who are “taught by Havayah,” and it is they
who increase peace.
Here is the maamar’s question. The verse’s plain words already say that “your children” are “taught by
Havayah,” which describes Torah scholars, and that their peace is great. So why did the Sages need the

change of reading to “your builders” to prove that scholars increase peace? The maamar’s answer will show

that “children” and “builders” are two different stages.
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First we should preface with the saying of our Sages, of blessed memory, in chapter 7 of Bava
Metzia (page 85b), on the verse “Why did the land perish,” etc., “because they forsook My Torah”

(in Jeremiah, chapter 9):

Before answering, the Alter Rebbe brings a Talmudic passage (Bava Metzia 85b) on Jeremiah 9:11-12. The

prophet asks why the land was destroyed, and G-d answers: “because they forsook My Torah.”
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that is, because they did not first bless over the Torah. And the meaning of “they did not bless over
the Torah” is not that they did not recite the blessing of the Torah, G-d forbid, for that certainly
cannot be said;

The Talmud explains “forsaking the Torah” as “they did not bless over the Torah first.” The Alter Rebbe re-

jects the reading that they simply left out the blessing said before Torah study: that, he says, certainly cannot
be said.
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rather, berachu (“they blessed”) is meant in the sense of drawing [from] a pool (bereichah): that is,
to draw down the level of a drawing-down of blessing and flow into the Torah

Instead he connects berachu, “they blessed,” with bereichah, a pool into which water is drawn. To “bless
over the Torah” means to draw a flow of divine blessing down into the Torah one learns. What they lacked
was not the words of a blessing but this drawing-down.
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(see what is written in the discourse beginning “To understand the matter of the blessings,” on the
matter of “opening with ‘Blessed’ and closing with ‘Blessed’”; in the discourse beginning “The

i

Chanukah lamp,” etc., “and mezuzah”; and at the end of the discourse beginning “This is the

statute of the Torah”).
The parenthesis points to other discourses where “blessing” as drawing-down is explained: one on why

blessings open and close with “Blessed” (Baruch), one on the Chanukah lamp and the mezuzah, and the end
of the discourse “This is the statute of the Torah.”
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And this is through the prayer that precedes the study of Torah, as is explained elsewhere, in the
explanation on the verse “My dove, in the clefts of the rock,” on the matter of “for my prayer, that it
be adjacent to my bed,” etc.; and as is written in the Shema: first “And you shall love,” and after-
wards “and you shall speak of them,” etc.
What draws the blessing into the Torah is the prayer that comes before study. The Alter Rebbe supports this
order with Abba Binyamin’s concern that his prayer be “adjacent to his bed” (Berachos 5b), explained else-

where, and with the Shema, where “And you shall love” comes before “and you shall speak of them,” which
speaks of words of Torah.
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The explanation of the matter: the meaning and sense of “taught by Havayah” is that they receive
from, and are taught by, the Name Havayah; along the lines of what is written, “and My words that I
have put in your mouth,” and as the Maggid said to the Beis Yosef, “I am the Mishnah that speaks
in your mouth.”
The explanation proper begins with “taught by Havayah”: such people receive their learning from the Name
Havayah itself, so that the Torah they speak is G-d’s word in their mouth. The Alter Rebbe compares Isaiah

59:21, “My words that I have put in your mouth,” and the heavenly Maggid’s words to Rabbi Yosef Karo, au-
thor of the Beis Yosef: “I am the Mishnah that speaks in your mouth.”
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SECTION 2 - 12-4

Yud-hei: the contemplation of prayer
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The matter is this. The meaning of the four letters of the Name Havayah: the yud is the level of
Chochmah (wisdom), and the hei is the level of Binah (understanding), etc.
To explain “taught by Havayah,” the Alter Rebbe turns to the four letters of the Name. The yud stands for

Chochmah, the first flash of insight, and the first hei for Binah, its development; the “etc.” leaves the vav and

the last hei for later in the maamar. The Kehot note points to the introduction of the Tikkunei Zohar for this.
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Now it is found in the Tikkunei Zohar: “And concerning these two it is written, ‘The hidden things
belong to Havayah our G-d’”; these are yud-hei, which are called “the hidden things,” and “the re-
vealed things” are vav-hei, etc. And so it is also in the Tenth Tikkun: that Chochmah and Binah are
“hidden” in the mind and the heart, in love and awe.
In Eliyahu’s prayer in the Tikkunei Zohar’s introduction, Chochmabh is the brain and Binah the heart, and of
“these two” it says, “The hidden things belong to Havayah our G-d” (Deuteronomy 29:28). So yud-hei are

“the hidden things” and vav-hei are “the revealed things.” The Tenth Tikkun adds that Chochmah and Binah
are hidden within the mind and the heart as love and awe.
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Vav-hei are “the revealed things”: Torah and mitzvos, etc. (See what is written on this in the dis-
course beginning “Arm from among you.”) It follows that the level of yud-hei pertains to the level
of prayer, whose essence is love and awe, which are drawn from the level of yud-hei.

The revealed letters vav-hei are Torah and mitzvos. It follows that the hidden letters yud-hei belong to

prayer, whose substance is love and awe of G-d, the feelings that grow in the hidden places of mind and
heart. This sets up the maamar’s contrast between prayer (yud-hei) and Torah and mitzvos (vav-hei).
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The matter is that the essence of prayer is contemplation; that is, in the two [blessings] before it
[the Shema], to contemplate how the Seraphim say “Holy,” etc., and the Ofanim, “with a great
noise.”

Prayer is first of all contemplation: meditating on G-d’s greatness until love and awe are born. The two bless-

ings before the morning Shema describe the angels, the Seraphim proclaiming “Holy” and the Ofanim ris-

ing “with a great noise,” and the worshiper is meant to contemplate what they say.
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The matter is that “holy” (kadosh) denotes being set apart, beyond comparison. That is: the way
He, may He be blessed, gives life to the world is not like the soul giving life to the body, which is af-
fected by, and undergoes changes from, what befalls the body, because it is actually enclothed
within the body.

“Holy” means set apart, beyond any comparison (the Kehot note points to Rashi on “You shall be holy,”

which he explains as “be separate,” and to Tanya). G-d gives life to the world, but not as the soul gives life to
the body: the soul is enclothed in the body and is therefore affected by whatever happens to it.
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But the Holy One, blessed be He, although it is said, “The heavens and the earth I fill,” is neverthe-
less holy and set apart from them, may He be blessed, because the worlds were created and brought

into existence from Him, may He be blessed, not by way of cause and effect,

G-d does fill heaven and earth (Jeremiah 23:24), and yet He remains holy and untouched by them. The rea-
son is that the worlds did not come from Him as an effect comes from its cause.
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which is the level of something from something, in which there is a grasp and an enclothing of the
cause in the effect; rather, they came into being as something from nothing (yesh me’ayin), as it is
written, “And wisdom (Chochmah) is found from nothing (ayin)”: for even the supernal Chochmah
came into being as something from nothing.
In cause and effect, “something from something,” the cause is held and enclosed within its effect. Creation
is “something from nothing”: there is no continuity in which the Creator could be contained. Even supernal

Chochmah, the highest created level, came about this way; Job 28:12, plainly “where (me’ayin) shall wisdom

be found?”, is read as “wisdom is found from ayin, nothing.”
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Therefore Chochmabh is called the yud of the Name Havayah, because it came into being through a
tzimtzum (contraction), in which only the level of a yud was drawn forth, etc. And this is [the mean-
ing of] “For by Yah, Havayah [is] the Rock of the worlds”;

That is why Chochmabh is the yud, the smallest letter, a mere point: through tzimtzum only a contracted
point of light was drawn forth. Isaiah 26:4, “For by Yah, Havayah is the Rock of the worlds,” is read as saying
that the worlds stand through the two letters yud and hei.
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for in order for there to be an expansion of the life-force and the coming into being of any glim-
mer, there must first be the level of the yud, which is tzimtzum. For from the Infinite One (Ein Sof),
blessed be He, Himself, the worlds could not receive at all, and something could not come into be-

ing from nothing

Any spreading of life-force must begin with the yud, contraction, because the worlds could not receive any-

thing from the Infinite One as He is. Without tzimtzum nothing finite could come into being from nothing.
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except through tzimtzum, which is the yud. Afterwards the hei is drawn forth, which is that this
contracted glimmer spread out to become the light that encompasses all worlds (sovev kol almin)

and the light that fills all worlds (memalei kol almin), etc.

After the yud comes the hei, the letter of spreading out: the contracted glimmer expands and becomes both
the light that encompasses all worlds and the light that fills all worlds.
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And this is what the Seraphim say: “Holy,” etc., “Havayah of hosts,” etc.: that He, may He be
blessed, is holy and set apart; and in order for the hosts upon hosts to come into being, it is some-

thing from nothing, through the yud, tzimtzum, etc., as mentioned above.

So the Seraphim’s “Holy, holy, holy is Havayah of hosts” (Isaiah 6:3) says two things: G-d is holy and set
apart, and the countless hosts exist only as something from nothing, through the yud’s contraction. This is
what the worshiper contemplates in the blessings before the Shema.
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The explanation of these matters: it is written, “Great is Havayah and highly praised in the city of
our G-d,” and our Sages, of blessed memory, said: When is Havayah great? When He is in the city
of our G-d.

Psalm 48:2 praises G-d’s greatness “in the city of our G-d.” The Sages read this as a condition: G-d is called
“great” only when He is “in the city of our G-d.” Greatness, then, does not describe G-d as He is in Himself
but as He relates to a created world.
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The meaning of “the city of our G-d” is the level of the combinations of letters, along the lines of
what is written in Sefer Yetzirah: “Two stones build two houses,” etc.

The “city” is the combinations of the letters of divine speech through which the worlds are created. Sefer
Yetzirah calls the letters “stones” and their combinations “houses”: two stones build two houses, three build
six, and so on.
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Through the many changes in the combinations, the creations come to be divided into a great mul-

tiplicity; and this is the meaning of “the city of our G-d.” Then the level of greatness applies.

The endless variety of letter combinations produces the endless variety of distinct creatures. Only where
there is such multiplicity can one speak of “greatness,” so G-d is called great as the Creator of a many-sided
world.
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And this is [the meaning of| “Praise Him according to the abundance of His greatness”: “abun-
dance” is the level of the manifold division of His light and radiance to each and every one accord-
ing to its own measure. And these are His gevuros (powers of restraint) and His many contractions,
by which [the light] is divided so much, down to
Psalm 150:2, “Praise Him according to the abundance of His greatness,” is read the same way: “abundance”
is the dividing of G-d’s light to each creature according to its capacity. The divisions come about through His

gevuros, His acts of restraint and contraction; the Kehot note compares the Talmud’s teaching that G-d’s
might is His self-restraint (Yoma 69b).
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a multitude of myriads of angels and souls. And the source of the coming-into-being of speech is in
the supernal Chochmah; and relative to the Infinite Light (Or Ein Sof), blessed be He, even the su-
pernal Chochmah itself is like physical action, and it is drawn forth through the yud, which is the
immense tzimtzum (contraction) mentioned above. (See what is written on all this in the discourse
beginning “When Israel put ‘we will do’ first.”)

The division reaches down to countless angels and souls. Speech, the source of all these combinations,

comes from supernal Chochmah; yet even Chochmah, compared with the Infinite Light, is like a coarse

physical act, and it comes into being only through the yud, the great contraction described above.
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Nevertheless, Chochmah and Binah are still called “the hidden things,” the hidden world, the light
that encompasses all worlds (sovev kol almin); and “the revealed things” are vav-hei, that is, the
level of drawing-down into the level of speech: “When is He great? When He is in the city of our
G-d,” as mentioned above.

Even so, Chochmah and Binah (yud-hei) remain “hidden,” a concealed world on the level of the light that en-

compasses all worlds. The revealed letters vav-hei are the light drawn down into speech, the “city” where
G-d is called great.
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Now likewise in man, Chochmah and Binah are “hidden in the mind and the heart.” This is the
contemplation of the greatness of the Infinite One (Ein Sof), blessed be He, which a person is to
contemplate in the Shema and its blessings; and it is the level of yud-hei in the soul. For the hei is
the level of Binah, which is called “the broad expanses of the river” (rechovos hanahar); that is to
say,

The same pattern exists in a person: Chochmah and Binah are hidden in the mind and the heart. In the soul

they are the contemplation of G-d’s greatness during the Shema and its blessings. The hei is Binah, which
the Kabbalists call “the broad expanses of the river,” a phrase from Genesis 36:37.
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just as the shape of the hei spreads out in length and breadth, so this level of comprehension and
this contemplation, of how He brings into being something from nothing without measure, and
that He, may He be blessed, is holy and set apart, is called “broad expanses” (rechovos), for it
comes in length and breadth in the comprehension in one’s mind.

The hei is broad in both directions, unlike the yud, which is a single point. So Binah, the detailed contempla-

tion of how G-d creates without limit and yet stays holy and set apart, spreads out “in length and breadth” in
the mind, and that is why it is called “broad expanses.”
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From this branches out the stirring of love, specifically in the mode of ratzo (running forth); for
“Binah is the heart”: from contemplation in comprehension is born the thirst, in flashes of fire, in
the mode of ratzo.

From this contemplation comes a stirring love in the mode of ratzo, “running” toward G-d. “Binah is the

heart” (Tikkunei Zohar): understanding gives birth to feeling, a thirst for G-d burning like “flashes of fire,” a
phrase from the Song of Songs.
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And this is the hei of the Name Havayah. And the level of the yud is the level of Chochmah, ko’ach
mabh (“the power of ‘what’”), which is the level of shov (returning) that follows the ratzo,

This love is the hei of the Name. The yud is Chochmah, read as ko’ach mah, “the power of ‘what’”: the stance
of one who sees himself as nothing (“what am I?”). It corresponds to shov, the “return” that follows the
running.
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as Sefer Yetzirah says, “If your heart runs, return to the One.” The meaning of “return” (shov) is the
level of self-nullification (bittul) of one’s existence, utterly and completely, which is above the level

of the stirring of love in flashes of fire. For the stirring of love is called “something” (yesh),

Sefer Yetzirah says, “If your heart runs, return” (there: “to the Place”; the text here has “to the One”), and
links it to the angels who “run and return.” Shov is a complete self-nullification, higher than fiery love, be-
cause love, however intense, is still “something.”
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since there is, after all, someone who is stirred; whereas the level of self-nullification is called
“nothing” (ayin), and it is the level of Chochmah, ko’ach mah. This is the level of the higher awe,

the awe of shame, as it is written, “Behold, the awe of G-d, that is wisdom.”

Love is “something” (yesh) because there is a self who is moved; self-nullification is “nothing” (ayin), the
quality of Chochmabh. This is the higher awe, an awe of shame before G-d’s greatness, as Job 28:28 joins awe
with wisdom (the Kehot note remarks that the verse there has the Name Ado-nai).
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Moreover, the self-nullification is drawn from the aspect of the very essence of the Infinite Light,
which is above the radiance and light that is enclothed in the worlds, which “no thought can grasp

at all”; and it is

A second reason shov is higher: self-nullification comes from the very essence of the Infinite Light, above
the light that enters the worlds. Of that essence the Tikkunei Zohar says, “no thought can grasp You at all.”
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found below just as above, for, “Do I not fill the heavens and the earth?” Therefore it is from this
aspect that the awe and the self-nullification, etc., are drawn, and [the capacity] to be in the mode

of shov, etc.

That essence is found below just as above, as G-d says, “Do I not fill the heavens and the earth?” (Jeremiah
23:24). Awe and self-nullification come from here, and so does shov: since G-d’s essence is as present below
as above, the soul need not leave the world to reach Him.
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This is not so with the level of ratzo, which is the love in flashes of fire, to go out of the confines of
the body and be absorbed above in the higher worlds: this ascent is in order to delight in the radi-
ance and light that is enclothed in the worlds, etc.

Ratzo is different. Fiery love wants to break out of the body’s limits and be absorbed in the higher worlds,
and that ascent is to delight in the divine radiance enclothed in those worlds.
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The rule is: ratzo is drawn from the level of the light that fills all worlds (memalei kol almin), for
from the standpoint of the light that fills all worlds there is “above” and “below”; therefore ratzo, an

ascent from below to above, is possible.

So ratzo comes from the light that fills all worlds. That light enters each world according to its level, so in re-

lation to it there is a “higher” and a “lower,” and it makes sense to strive upward.
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But shov is drawn from the level of the light that encompasses all worlds, before which above and
below are equal, etc., as is explained in the discourse beginning “Know this day.”

Shov comes from the light that encompasses all worlds, before which above and below are equal. The text
refers to the discourse “Know this day” for this; the Kehot note places it in Likkutei Torah on Parshas

Va’eschanan.
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And this is the level of yud-hei in the soul: in the Shema and prayer there must be an inclusion of
these two levels, ratzo and shov; that is, to go out in the mode of ratzo and give over one’s soul [in
the word] “One,” and afterwards in the mode of shov, etc.
Both movements are the yud-hei of the soul, and prayer, especially the Shema, must contain both: running
out in ratzo, ready to give one’s life at the word “One” (Echad), and then returning in shov. The Kehot note

gives sources for giving over one’s soul at “One”: the Rashba’s responsa, the Bach on Tur Orach Chayim 61,
and Pri Etz Chaim (Shaar Krias Shema, chapter 12).
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And so too afterwards: after the shov, ratzo, and after the ratzo, shov, etc. And this is the meaning
of “And all your children”: for “your children” are the level of “He remembered (zachar) His kind-
ness,” which is the attribute of love that is drawn from the level of contemplation.

The two alternate, shov after ratzo and ratzo after shov. “Your children” (banayich, literally “your sons”) are

linked to “He remembered (zachar) His kindness” (Psalm 98:3): zachar also means “male,” and the male
child stands for Chesed, the love born of contemplation.
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And this is the meaning of “Binah: ben Yah (a son of yud-hei)”: the level of the son, this love, is

born and drawn from the level of yud-hei. (See on this in the Raaya Mehemna, Parshas Naso, page

122a, and in the commentary of the Ramaz there; and in the Idra Zuta, page 290a and page 291a.)
The word Binah is read as ben Yah, “a son of yud-hei”: the “son” born of Chochmah and Binah is the love

that contemplation produces. The parenthesis points to the Raaya Mehemna, the Ramaz’s commentary on
it, and the Idra Zuta for this reading.
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Now, although yud-hei are Chochmah and Binah, the level of the son is nevertheless alluded to in
Binah, because love and ratzo are drawn mainly from the level of Binah; as it is written, “He estab-
lished the heavens with understanding (tevunah),” and it is known that “heavens” are the level of

the supernal emotive attributes (middos), etc.

Although the “son” comes from both yud and hei, it is hinted in Binah’s name, because love and ratzo come
mainly from Binah. Proverbs 3:19 says G-d “established the heavens with understanding (tevunah),” and

“heavens” stand for the supernal emotive attributes: the emotions are built by understanding.
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It is like the analogy in physical things: although the son’s brain is drawn from the father’s brain,
nevertheless his main growth comes through his stay of nine months in gestation in the mother’s

womb. (See what is written on this in the discourse beginning “On the eighth day, Atzeres.”)

The analogy: a child’s brain comes from the father, yet the child grows mainly during nine months in the
mother’s womb. So too love originates in Chochmah, the “father,” but takes shape and grows in Binah, the
“mother.”
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And this is “And all your children shall be taught by Havayah”: the level of love, which is called
“son” (and awe is also included in it, as is explained on the meaning of “And you shall love” (ve’a-

havta es) in the discourse beginning “Know this day”),

Now the verse reads clearly: “all your children shall be taught by Havayah” describes love, the “son,” which
also includes awe. For this the text refers to its explanation of the words ve’ahavta es, “And you shall love,” in
the discourse “Know this day.”
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comes about through the level of yud-hei in the soul, as mentioned above. The level of vav-hei also

pertains to this, namely the voice and speech in the Shema and prayer;

Such love comes through the yud-hei of the soul, that is, contemplation. The vav-hei also have a part in
prayer, as the voice and speech of the Shema and prayer.
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but the main [expression of the| level of vav-hei is through occupation with Torah and mitzvos, as
[will be explained] below. (See what is written on the verse “The voice is the voice of Yaakov.”)

But the main place of vav-hei is Torah study and mitzvos, as the maamar will explain. The text points to its
explanation of “The voice is the voice of Yaakov” (Genesis 27:22), which the Kehot note places in the Siddur
with Chassidus.
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(And see in Pardes, Erchei HaKinuyim, the entry “Binah” and the entry “ben chorin, ben shemen”;
and see what is written elsewhere, in the discourse beginning “The matter of the Patriarchs: they
are the Chariot,” on the matter of “the son’s power is greater,” etc.; and see in the Idra Zuta there,
on the matter of the “two crowns,” etc. And this is the meaning of “a testimony for Israel,” as is ex-
plained elsewhere on the matter of “the Tabernacle of the Testimony.”)
A parenthesis of further references: Pardes Rimonim’s dictionary of Kabbalistic terms on “Binah” and on
“ben” (“son”); a Torah Ohr discourse on the Patriarchs as the Chariot, on “the son’s power is greater” than

the father’s; and the Idra Zuta on the “two crowns.” “A testimony for Israel” (Psalm 122:4), where the tribes
are called “the tribes of Yah,” belongs to the same theme of sons who come from yud-hei.

SECTION 3 - 15

The vav: Torah that prayer has blessed
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Summary. The matter of yud-hei: the yud is tzimtzum, until there comes to be the level of the light
that encompasses all worlds (sovev kol almin); and afterwards vav-hei, the revealed things, a draw-

ing-down into the level of speech: “When is He great,” etc.

A summary of the first section. The yud is the contraction from which even the encompassing light comes
about; vav-hei are “the revealed things,” the light drawn into speech, where G-d is called “great.”
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And in the soul, yud-hei are the mind and the heart, the contemplation of the greatness of G-d,
from which ratzo and shov are drawn; and this is “And all your children shall be taught,” etc.) (2)

In the soul, yud-hei are mind and heart: contemplation of G-d’s greatness, from which come the running
and returning of love and self-nullification. This is “your children taught by Havayah.” The “(2)” marks the
start of the maamar’s second section.
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Now all this is the level of “your children,” which is the level of yud-hei; for the level of “your chil-
dren” is the level alluded to in Binah, ben Yah, as mentioned above. And this is the matter and rank

of prayer, in ratzo and shov. After prayer there must be the level of vav,

Everything so far, the love and awe of prayer, is “your children,” the “son” hinted in Binah. But prayer is not

the end: after it must come the vav, the next letter of the Name.
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which is the voice of Torah, which is called vav, as it is written, “The voice is the voice of Yaakov,”
and as is explained in the Siddur on this verse. And it is the level of “and the revealed things,” for it
is the level of “avoice that is heard.” And see in the Zohar, Part I (page 50b and page 141b).

The vav is the “voice” of Torah study, as in “The voice is the voice of Yaakov” (Genesis 27:22), which the

Siddur explains. It belongs to “the revealed things,” for Torah spoken aloud is “a voice that is heard” (a
Zohar phrase), unlike the hidden love and awe of the heart.
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Now the vav indicates the level of the six emotive attributes (middos), for kosher and invalid, im-
pure and pure, are drawn from the middos; and this is the meaning of the six orders of the
Mishnah.

The vav, whose number is six, stands for the six emotive attributes. The Torah’s rulings, kosher or unfit, pure
or impure, come from the middos, broadly leniency from kindness and strictness from restraint; and so the
Mishnah has six orders.
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But the drawing-down of Chochmah (wisdom) that is enclothed in these middos is the yud at the
head of the vav; for the shape of the vav is that its head is a yud, and from the yud the vav is drawn
down, etc. And this is the saying of our Sages, of blessed memory, “because they did not bless over
the Torah”:

The vav is a line with a yud-shaped head: the six attributes are crowned by Chochmah. Drawing Chochmah
down into the middos is what the Sages meant by “blessing over the Torah.”
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for to bless over the Torah means to draw the level of the Infinite Light (Or Ein Sof) that is en-
clothed in Chochmah, so that it be drawn down and enclothed in the six supernal middos from

which the Torah is drawn; and through this a revelation of the Infinite Light is drawn below

To “bless over the Torah” is to draw the Infinite Light, which rests in Chochmah, down into the six supernal
attributes that are the source of the Torah’s laws. Then the Torah carries a revelation of the Infinite Light
down into this world.
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just as above, since there is no change at all before His essence, as mentioned above; spirituality
and physicality are equal before Him, for “all before Him is considered as nothing.” And although
the Torah speaks of physical matters,

This is possible because before G-d’s essence nothing changes: the spiritual and the physical are equal be-
fore Him, since “all before Him is considered as nothing” (Zohar). So laws about physical things can carry
His light as fully as anything spiritual.
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such as terumos and tithes and the like, nevertheless, when one draws from the level of the yud of

Chochmabh, a revelation of the Infinite Light is drawn into them

Even laws about the priestly portions, tithes and the like, which deal with produce and property, receive a
revelation of the Infinite Light when the yud of Chochmah is drawn into them.
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just as above, for the reason mentioned. And this blessing and drawing-down into the Torah is
through the level of ratzo and shov in prayer, which are the level of yud-hei; for “spirit brings
spirit,” etc.

What draws this blessing into the Torah is the ratzo and shov of prayer, the yud-hei. “Spirit brings spirit”
(Zohar): the spirit a person stirs up below draws a spirit down from above.
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And this is why it is said in the Shema first “And you shall love,” and afterwards “and you shall
speak of them”: “and you shall speak” (vedibarta) is a term for leading and drawing, that is, that
there be a drawing-down of the Infinite Light, blessed be He, into the Torah, as is explained in the
discourse beginning “The heavens are My throne,” etc.; see there.
This is the order of the Shema: first “And you shall love” (prayer), then “and you shall speak of them”
(Torah). Vedibarta is read as “leading” or “drawing”: speaking words of Torah draws the Infinite Light into
them. The discourse cited, “The heavens are My throne,” is, per the Kehot note, the opening discourse of
Torah Ohr.
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With this we can understand what is written, “Because they forsook My Torah,” etc., “and did not
listen to My voice”: “to My voice” specifically; that is, as is explained in the discourse beginning
The verse in Jeremiah goes on: “and they did not listen to My voice.” The wording bekoli, literally “in My

voice,” is precise, and the text explains it from a discourse on “If you will listen to the voice” (Deuteronomy
13:19).
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“If you will listen to the voice”: “voice” is the drawing-down, but bekol (“in the voice”) means in the
inner dimension of the voice, that is, the Infinite Light, blessed be He, that is enclothed in the
Torah.

There, “voice” is the light that is drawn down, while “in the voice” is its inner dimension, the Infinite Light

within the Torah. Those who studied without “blessing” heard the voice of Torah but not the G-dliness within
it.
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And this was because they did not bless. See what is written on the matter of “My voice” also in the
discourse beginning “Blow on the New Moon.” And see what is written in the discourse beginning
“And I was beside Him as a nursling,” on the meaning of “and I was [His] delight,” “I delight in

Your Torah,” etc.; see there.

This lack came from their not “blessing,” that is, not drawing the inner light into their Torah through prayer.
The references point to more on “My voice” (in the discourse on “Blow the shofar on the New Moon”) and on
the Torah as G-d’s “delight” (Proverbs 8:30; Psalm 119:70).

SECTION 4 - 116-8

The final hei: servant and son
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Now all this is the level of three letters of the Name, namely yud, hei, vav. But the final hei of the

Name Havayabh is the level of the lower awe, which is called “the king’s command,”

Yud, hei and vav have now been explained: prayer and Torah. The last letter, the final hei, is the lower awe,
called “the king’s command”: the awe of a subject before his king, which shows itself in plain obedience.
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which is the acceptance of the yoke (kabbalas ol) of the Kingdom of Heaven specifically as a yoke,

as it iswritten of David, “And the utterance of the man raised up on high (al),” etc.:

This awe is accepting G-d’s kingship as a yoke, a burden carried whether or not one feels inspired. In
David’s last words he is “the man raised up on high (al)” (I Samuel 23:1), and the Sages read al as ol, “yoke.”
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the yoke (ol) of the Torah. This is like the saying of our Sages, of blessed memory, on the verse “And
you will return and see [the difference] between one who serves G-d and one who has not served
Him”: one who reviews his chapter a hundred times is not like one who reviews his chapter a hun-
dred and one times.
David, they say, raised up “the yoke of Torah” (the Kehot note cites Tanna DeVei Eliyahu, Midrash Shmuel
and Bamidbar Rabbah for the phrase). The Talmud (Chagigah 9b) reads Malachi 3:18, “between one who

serves G-d and one who has not served Him,” as the difference between reviewing one’s lesson a hundred
times and a hundred and one times.
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This is because with this one extra time he changes his nature and habit, as is explained in Sefer
Shel Beinonim, and then he is called a “servant.” And this has an advantage that is not found in the
level of a son, as is explained in Sefer Shel Beinonim, chapter 41:

Tanya explains that the norm was to review a hundred times, so the extra time goes beyond habit and

changes one’s nature; that effort earns the title “servant.” Tanya, chapter 41, adds that being a servant has a
virtue that being a son lacks.
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that a person must comprise both the level of a son and the level of a servant. The level of a son is
the level of “And all your children” mentioned above. But the level of a servant, “one who serves
G-d,” is the level of the yoke of Torah; and this is the level of “your builders,” as will be explained.

A person needs both: the “son,” who serves out of love, which is “your children,” and the “servant,” who

serves by accepting the yoke. In Torah study the servant’s mode is “the yoke of Torah,” and that is “your
builders,” as the maamar will explain.
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And this is the matter of the section “And it will be, if you listen,” in which it is said, “and to serve
Him,” as is explained in the discourse beginning “And now, let [the power of Ado-nai] be great,” re-
garding the level of a servant, which is the level of the self-nullification (bittul) of one’s will that is

above intellect.

The second paragraph of the Shema, “And it will be, if you listen” (Deuteronomy 11:13), says “and to serve
Him”: the service of a servant. A discourse on “And now, let the power of Ado-nai be great” (Numbers 14:17)

explains the servant as one who sets aside his own will before a will that is above understanding.
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There this level is explained with regard to the mitzvos: that the mitzvos must be fulfilled in this
mode, and that specifically through this the revelation of the supernal will, which is above

Chochmabh, is drawn down; and this is the meaning of “the power of Ado-nai,” etc.; see there.

There this is applied to the mitzvos: when they are kept as a servant obeys, beyond reason, they draw down
the supernal will, which is higher than Chochmah. That discourse connects this with “the power of Ado-nai,”
the Name that speaks of G-d as Master.
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Likewise, this level of a servant exists also in occupation with Torah, which is the level of the yoke
of Torah, as is explained in Sefer Shel Beinonim, chapter 41, that there is a son who is also a

servant;

The servant’s mode applies to Torah study too, as “the yoke of Torah.” Tanya, chapter 41, speaks of a “son”
who is also a “servant.”
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that is, after the level of “And all your children” there will be the level of “your builders,” through
the yoke of Torah, which is the level of this second [kind of] servant.

So after “your children,” the love of prayer, comes “your builders”: Torah studied under its yoke. This is the
second kind of servant, a son who serves as a servant.
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See what is written on the matter of the two levels of servant in the explanation on the verse “He has
not beheld iniquity in Yaakov.” And this rank was the root of the level of David, who was a chariot
for the level of Malchus (sovereignty), because he was at the level of a servant: “And David My
servant.”

A discourse on “He has not beheld iniquity in Yaakov” (Numbers 23:21) discusses two kinds of servant. This
servant level was the root of King David, who was a “chariot,” a vehicle wholly given over, to Malchus, G-d’s
kingship, because he was a servant: G-d calls him “David My servant” (Ezekiel 37:25).
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And this is “The utterance of David son of Yishai, and the utterance of the man raised up on high”:
that is, first he is the level of “son of Yishai,” like the level of “And all your children shall be taught
by Havayah,”

David’s last words give him two titles, “David son of Yishai” and “the man raised up on high.” The first title is
the level of the “son,” like “your children taught by Havayah.”
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for “son of Yishai” is like “son of Yah,” since Yishai is yud with the 310 (shai) worlds that are in
Binah. And see on this in the Zohar at the end of Parshas Terumah (page 175b),

“Son of Yishai” hints at “son of Yah”: Yishai ("2”) is spelled yud followed by shin-yud, whose number is 310.
So it is the yud of Chochmah with the 310 worlds that the text places in Binah, and David as “son of Yishai” is
the love born of Chochmah and Binah. The text points to the Zohar at the end of Parshas Terumah for this.
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and in the Mikdash Melech there. And afterwards, “and the utterance of the man raised up on high
(al)”: this is the level of “your builders.” And see in the Zohar at the beginning of Parshas Chukas
(page 180b) on the matter of “raised up on high.”

The Mikdash Melech is a commentary on the Zohar. The second title, “the man raised up on high (al),” read
as ol, “yoke,” is the level of “your builders”; the text points to the Zohar at the start of Parshas Chukas on
these words.
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And this is also the meaning of what is written, “And Benayahu son of Yehoyada, son of a living
man, great in deeds” (in II Samuel, chapter 23): Benayahu is ben Yah (“son of yud-hei”), and the

vav that follows is occupation with Torah,

The same pattern appears in Benayahu son of Yehoyada (IT Samuel 23:20). His name, Benayahu (11°13), is
read as ben Yah, “son of yud-hei,” followed by a vav: first the love of prayer, then the vav of Torah study.
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that is, in the mode of “great in deeds,” which is the level of the yoke of Torah, as is written in the
Gemara at the beginning of chapter 3 of Berachos (page 18b), and in the Zohar, Part I (page 6, end
of side a; 132a; 136a; 207b).

His title “great in deeds” stands for the yoke of Torah. The Talmud (Berachos 18b) explains it to mean that he
multiplied and gathered workers for Torah, and the Zohar discusses him in several places.
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Therefore “David set him over his council,” for in him and through him the building of Jerusalem

came about, the level of “your builders.” For Jerusalem (Yerushalayim)

So David put Benayahu “over his council” (II Samuel 23:23): through such a person Jerusalem is built, and
that is “your builders.” The text now explains what “Jerusalem” means.
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is yirah shalem, “perfect awe”; and through the yoke of the Kingdom of Heaven the building of
“perfect awe” comes about, that there be perfection of awe, etc. For correspondingly, the destruc-

tion of Jerusalem is the fall of the building of Malchus,

Yerushalayim is read as yirah shalem, “perfect awe” (the Midrash says the city’s name joins “Yireh,”
Avraham’s name for the place, with “Shalem”). Accepting the yoke of heaven builds this perfect awe; its op-
posite, the destruction of Jerusalem, is the “fall” of Malchus.
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which is what is written, “the fallen booth of David.” This is the yoke of worldly occupation and the
pursuit of luxuries in the pleasures of this world beyond what suffices, which is the cause that dis-

tracts from the yoke of Torah; for “G-d has made the one opposite the other,” etc.

That fall is “the fallen booth of David” (Amos 9:11): the yoke of worldly affairs and the chase after luxuries
beyond one’s needs, which pulls a person away from the yoke of Torah. The Mishnah teaches that whoever
takes on the yoke of Torah is freed from the yoke of worldly affairs (Avos 3:5), for G-d made the two “opposite
each other” (Ecclesiastes 7:14).
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But the reason that the building of perfect awe comes specifically through the yoke of Torah is as it

is written, “With wisdom a house is built,”

Why must perfect awe be built specifically by the yoke of Torah? Because “with wisdom a house is built”
(Proverbs 24:3): the building comes from Chochmah.
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and this is the level of the Torah, which “comes forth from Chochmah,” where the root of the per-
fect awe mentioned above lies; as is known, Chochmah is the higher awe, which is the root of the

level of the lower awe, etc.

The Torah “comes forth from Chochmah” (Zohar), and Chochmabh is the higher awe, the root of the lower

awe. So the Torah carries the root of perfect awe within it.
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Therefore, through occupation with Torah in the mode of accepting the yoke (kabbalas ol) of Torah,
one draws from the level of the supernal Chochmah, which is the higher awe, into the lower awe;

and therefore they are called specifically “your builders.”

Studying Torah under its yoke draws the higher awe of Chochmah into the lower awe and makes it “perfect
awe.” That is why Torah scholars are called “builders”: they build Jerusalem.
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Now, although the level of “your children” is also ben Yah, which receives from the level of
Chochmabh as well, nevertheless its main receiving is from Binah, as mentioned above; whereas the

level of “your builders” is mainly from the level of Chochmabh itself,

Both levels come from yud-hei, but differently: “your children,” the love of prayer, receive mainly from
Binah, the understanding that gives birth to feeling, while “your builders” receive mainly from Chochmah
itself.
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like the difference between the “calling of holiness” (mikra kodesh) of Yom Tov and actual holiness
(kodesh), the level of Shabbos. See what is written at the end of the discourse beginning “And I ap-

peared to Avraham,” regarding “but by My Name Havayah I was not known to them.”

The difference is like that between Yom Tov, called only mikra kodesh, “a calling of holiness,” and Shabbos,
which is holiness itself. The reference is to a discourse on “My Name Havayah I did not make known to
them” (Exodus 6:3), which the Kehot note places in Torah Ohr on Va’eira.
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And this is “The voice is the voice of Yaakov”: by way of analogy, the voice joins the thought, to
bring it into speech in revelation; so too, with the voice of Torah one draws from the level of the
light of Chochmah into speech, which is the building of Jerusalem, perfect awe.

Why the “voice” of Torah? A voice links thought to speech, carrying what is hidden into spoken words. So the
voice of Torah study draws the light of Chochmah into speech, and this builds Jerusalem, perfect awe.
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This is as explained above on “When is Havayah great? When He is in the city of our G-d”; and
through occupation with Torah one draws [it down| so that there be in this level praise and in-
crease, in strength of light and revelation.

This is the “city of our G-d” explained above, the realm of speech where G-d is called “great.” Torah study
adds strength of light and revelation there, so that He is “highly praised.”
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For without this, speech receives from the emotive attributes (middos), and it is in the mode of ge-
vuros and contractions, as it is written, “They shall speak of the glory of Your kingdom, and tell
(yedaberu) of Your might (gevurascha).”

Without Torah, speech receives only from the emotive attributes and is a mode of restraint and contraction.
Psalm 145:11 shows this, linking speech with G-d’s might (gevurah): “and they shall speak of Your might.”
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But through occupation with Torah one draws into speech from the level of the supernal
Chochmabh itself, and also from above Chochmah, so that it be “from the beginning, from of old,
installed,” as is explained elsewhere on the verse “And now, let the power of Ado-nai be great.” And
this is also the meaning of “one who answers ‘Amen, yehei shmei rabba mevarach’ with all his
power.”
Torah draws into speech from supernal Chochmabh itself and even from above it, so that it is “installed from
the beginning, from of old” (a phrase from the Lecha Dodi hymn, said there of Shabbos). The text compares

answering “Amen, may His great Name be blessed” with all one’s power (Shabbos 119b) and Moshe’s prayer
that “the power of Ado-nai be great.”
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And this is what is written, “To make known,” etc., “and the glory of the splendor of His kingdom.”
And this is “I will exalt You, my G-d the King.” See what is written in the discourse beginning “For

You are my lamp” and in the discourse beginning “I have come into my garden.”

Psalm 145:12 speaks of making known “the glory of the splendor of His kingdom”: Torah study reveals the
splendor of Malchus. So too “I will exalt You, my G-d the King” (Psalm 145:1) means raising up and strength-
ening G-d’s kingship.
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And this is “Do not read banayich but bonayich”: for the main thing is to draw the light and revela-
tion into the attribute of His kingship (Malchus), may He be blessed, as is explained elsewhere, at

the end of the discourse beginning “Return, Israel, unto,” on the matter of

This is why the Sages read “your builders”: the main thing is to draw light and revelation into G-d’s Malchus,

to build “Jerusalem.” The text points to another discourse, whose subject is given in the next part.

P71 AR NRY PTIPAR AR WOR 2P 10 DY P10 waR w0 T CUARTIN YR nnohon qny 0o
L7 ynwn xp] P7AR ORM TIIRDDT INWRA

“For with You is forgiveness, that You may be held in awe.” Along these lines one may interpret the
verse “Therefore a man shall leave his father and his mother and cleave to his wife,” for at first

glance, what does it teach us?

That discourse, “Return, Israel,” discusses “For with You is forgiveness, that You may be held in awe” (Psalm
130:4). In the same way the Alter Rebbe reads Genesis 2:24, “Therefore a man shall leave his father and his

mother and cleave to his wife,” which at first seems to teach nothing new.
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But by way of allusion, the matter is this: “his father and his mother” are the level of contempla-

tion, which includes Chochmah and Binah; and this is “Binah, ben Yah,”

As an allusion, “his father and his mother” are contemplation, which includes Chochmah and Binah, the

parents of the “son” of yud-hei.
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that is, the love drawn from contemplation, as mentioned above; and it is the level of prayer with
awe and love. And occupation with the Oral Torah is called “and cleave to his wife,” for it is “the
heritage (morashah) of the congregation of Yaakov”: do not read morashah (“heritage”) but me’o-
rasah (“betrothed”).

The “son” is the love born of contemplation, the awe and love of prayer. “Cleaving to his wife” is the Oral

Torah, which the Sages call Israel’s “betrothed,” reading Deuteronomy 33:4’s morashah, “heritage,” as
me’orasah, “betrothed.”
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Now the Oral Torah speaks entirely of physical matters, and at first glance it is low in comparison
with the contemplation in prayer with awe and love; but in truth this is the main thing, so that there
be a dwelling place among the lower realms. See what is written on this in the discourse on the sec-
tion of the libations (nesachim).

The Oral Torah deals entirely with physical matters, which seems lower than the contemplation of prayer.

Yet it is the main thing, because G-d’s purpose in creation is “a dwelling place among the lower realms”
(Midrash Tanchuma): to be at home in the physical world itself.
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And this comes through “shall leave,” in the manner of “do not read banayich,” and “cleave to his
wife,” the level of “your builders.” See what is written in the discourse beginning “Israel is holy,”
on the meaning of “Enjoy life with the wife whom you love,” which also refers to the Oral Torah.
Nevertheless, it is impossible to come to this level

That is reached by “leaving” the stage of “your children” and “cleaving to his wife,” the stage of “your

builders.” Another discourse reads “Enjoy life with the wife whom you love” (Ecclesiastes 9:9) as the Oral
Torah too. Yet this stage cannot be reached on its own.
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unless there is first the level of “And all your children”; for whoever says, “I have nothing but
Torah,” does not have even Torah.

First must come “your children,” the love of prayer. As the Sages said, “whoever says, ‘I have nothing but
Torah,’ does not have even Torah.”
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And this is also the saying of our Sages, of blessed memory, in the first chapter of Berachos, that
one who gladdens a bridegroom merits Torah. For at first glance, why do others need to gladden
him, and why would he not rejoice by himself? But it is because at first he is at the level of ben Yah,

The Talmud says that one who gladdens a groom merits Torah (Berachos 6b). Why should a groom need oth-
ers to make him happy? Because at first he is still a “son of Yah,” attached to his father and mother.
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and he must leave his father and his mother; therefore he needs to be gladdened. See what is writ-
ten on this at the end of the discourse beginning “This is the dedication of the altar.”

He must “leave his father and his mother” to cleave to his wife, and so he needs others to gladden him. So
too in the soul: the move from the love of prayer to the “bride,” the Oral Torah, needs that added joy.

SECTION 6 - 113

The Torah’s own descent
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In the same way this is also to be understood above. For the Torah too is called a groom: “on the
day of his wedding,” this is the Giving of the Torah, that is, the Written Torah; and it too is at the
level of “Therefore a man shall leave his father and his mother,”

The same pattern exists “above,” in the Torah itself. The Mishnah reads “on the day of his wedding” (Song of

Songs 3:11) as the Giving of the Torah, so the Torah, specifically the Written Torah, is a “groom,” and it too
“leaves its father and mother.”
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that is, the level of the two thousand years by which the Torah preceded the world, which is the level
of “I will teach you (a’alefcha) Chochmah, I will teach you Binah”; and from there it descended to
the level of aworld, and this is a level of descent.

The Torah’s “father and mother” are Chochmah and Binah. The Sages say it preceded the world by two thou-

sand (alpayim) years, and alpayim is linked with a’alefcha, “I will teach you” Chochmah and Binah. Coming
down from there into a world, with laws about physical things, is a descent.
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Therefore they said, “The fallen fruit of the wisdom above is Torah.” And “cleave to his wife” is the
Oral Torah, or the Congregation of Israel (Knesses Yisrael), which is also called a bride. (See on this
in the discourse beginning “The Torah [Moshe] commanded,” why the Congregation of Israel is
sometimes called a bride and sometimes a groom, as above.)

That is why the Midrash calls the Torah “the fallen fruit of the wisdom above.” The Written Torah “cleaves to

his wife,” the Oral Torah or the Congregation of Israel, which is called a “bride”; another discourse explains
why Israel is sometimes the bride and sometimes the groom.
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Therefore there must be “whoever gladdens the groom,” as it is written, “I delight in Your Torah.”
And this is because in truth the power of this descent is drawn from above the supernal Chochmah
itself, as is explained elsewhere in the discourse beginning “Go forth from your land,” etc.,

Hence the need to “gladden the groom”: the descending Torah needs joy, “I delight in Your Torah” (Psalm

119:70). The power for this descent comes from above supernal Chochmabh itself, as the discourse on “Go
forth from your land” explains.
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and as is written in the Zohar, Part III (page 140a and page 262a): “and from the drawing-forth of
the supernal hidden brain,” etc., the crown of Gevurah (restraint), the source of the Oral Torah, is
drawn forth, etc.

The Zohar speaks of the extension of the hidden supernal brain into the lower levels; from it the Alter Rebbe

draws that the “crown of Gevurah,” the source of the Oral Torah, comes from there. So the Oral Torah’s rul-
ings, which seem to be a descent, are rooted above Chochmah.
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The main point is that this descent is for the sake of an ascent: that “wisdom has an advantage over
folly,” that is, through the animal soul being transformed and refined, there comes about “the ad-
vantage of light”; as is explained in the discourse beginning “Remember the

The descent is for the sake of an ascent. Ecclesiastes 2:13 says that “wisdom has an advantage over folly as

light has over darkness”: when the animal soul is transformed and refined, a greater light results than if
there had been no darkness.
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Shabbos day,” on the meaning of “Wisdoms sing out in the street”; and as is explained at the end of
the discourse beginning “And I will return in peace,” on the matter of “peace to the one who is far,”
who becomes near; and as will be explained below on the meaning of “and great peace.” And see
what is written in the discourse beginning “Who is enthroned on high,” on the matter of the oil that
is drawn from the refinement of kelipas nogah, from which mainly comes the advantage of light.
The references develop this: “Wisdoms sing out in the street” (Proverbs 1:20), the Torah rising higher by be-
ing clothed “outside,” below; “peace to the one who is far” (Isaiah 57:19), who becomes near; and the oil

drawn from refining kelipas nogah, the mixed husk that can be turned to good, which is the main source of
the “advantage of light.”
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Great peace
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Summary. Now “your children” is the love in prayer, and awe too is included in it. Afterwards, oc-
cupation with Torah is the level of vav, and “the revealed things are for us.” The hei is the level of

“raised up on high (al).” “Your builders.” “And Benayahu,” etc., “great in deeds.”

A summary of the second section: “your children” are the love of prayer, with awe included; Torah study is
the vav, “the revealed things”; the final hei is “raised up on high,” the yoke. Together these are “your
builders,” as in Benayahu, “great in deeds.”
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And this is “Therefore [a man] shall leave,” etc. “Whoever gladdens.” “Wisdoms in the street.” (3)
Now according to this we can also understand what our Sages, of blessed memory, said concerning

“and great shall be the peace of your children”: do not read banayich

The summary ends with “Therefore a man shall leave,” “whoever gladdens the groom” and “Wisdoms in the
street.” The “(3)” begins the third section, which returns to the Sages’ reading “do not read banayich.”
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but bonayich. For the level of “and great peace” comes about specifically through the level of “your
builders,” which is occupation with Torah with acceptance of the yoke (kabbalas ol);

“Great peace” comes specifically through “your builders,” that is, Torah study with acceptance of the yoke.
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that is, after the level of “your children,” which is prayer, has come first; and then, through the

Torah in the mode of “your builders,” the level of “and great peace” comes about, etc.

But only after “your children,” prayer, has come first; then Torah study as “builders” brings about “great
peace.”
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The meaning of “and great” (verav) is Esav, as it is written, “And the elder (verav) shall serve the
younger,” and as it is written, Esav [said], “I have plenty (rav)”; and see in the Midrash Rabbah,
Parshas Devarim, on the verse “Enough (rav) for you.”

Now verav, “and great,” is read as Esav: Genesis 25:23 calls him rav (“the elder shall serve the younger”),

and he says, “I have plenty (rav)” (Genesis 33:9). The text also points to the Midrash Rabbah on Devarim, on
“Enough (rav) for you.”
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This is because he is at the level of separation, which is multiplicity, as it is written of Esav, “souls”
(nafshos), in the plural; and it is called “the public domain” (reshus harabim, “the domain of the
many”) and “mountains of separation,” as is known.

Esav stands for separation and multiplicity: Scripture speaks of the “souls” (nafshos) of his household, in the

plural (Genesis 36:6). So the realm opposed to holiness is called “the public domain,” the domain of the
many, and the Zohar calls it “mountains of separation.”
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But of the level of the seventy “souls” of Yaakov it says “soul” (nefesh), in the singular, because
they are in a state of unity; and it is called “the private domain” (reshus hayachid, “the domain of
the single one”). And this is the level of “and great peace”: that [what is| from the level of the multi-
plicity and separation of Esav will be included and united in the level of the divine unity.

Yaakov’s seventy are called “soul,” in the singular (Genesis 46:27); Rashi there, citing the Midrash, explains

that they served one G-d, while Esav’s household served many. Holiness is “the private domain,” the domain
of the One, and “great peace” means that Esav’s multiplicity is drawn into G-d’s unity.
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(See what is written in Torah Ohr, Parshas Vayeshev, in the discourse beginning “Thus says
Havayah of hosts,” etc., on the meaning of “And the elder shall serve,” etc., where this inclusion is

explained: it is like the inclusion of the powers of the animal soul in the G-dly soul, etc.)

Torah Ohr explains this inclusion on “the elder shall serve the younger”: it is like the powers of the animal

soul being included in the G-dly soul, when a person’s natural drives are put to G-d’s service.
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And this is what is called “peace,” for peace is the joining of two opposites, as is known; and so too
this is what joins, so that sparks from the level of the “mountains of separation” are included in the
divine holiness. And this is “and great peace”; and this is also the meaning of “and great to save,”
etc.

Peace joins two opposites. So “great peace” joins sparks from the “mountains of separation” to holiness: rav,
Esav’s multiplicity, becomes shalom. The same idea explains “great (rav) to save” (Isaiah 63:1).
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To understand how it is specifically through occupation with Torah that the level of “and great
peace” comes about, as it is written, “Or let him take hold of My strength, let him make peace with
Me” in the household above, “peace he shall make with Me” in the household below; and not from
the level of prayer alone,

Why does “great peace” come specifically from Torah study? Isaiah 27:5 says “peace” twice, and the Talmud

(Sanhedrin 99b) applies it to one who studies Torah for its own sake: he makes peace in the heavenly house-
hold above and in the household below.
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as they said, “Do not read banayich,” which is the level of the love in prayer, which is called “son,”
“but bonayich,” specifically in the mode of the yoke of Torah that comes after prayer; and then

“and great peace” comes about, etc.

L)

Prayer alone, the “son’s” love, does not achieve this. That is why the Sages said “builders”: Torah under its

yoke, after prayer, is what brings “great peace.”
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The matter will be understood by first citing the saying of our Sages, of blessed memory: “In the fu-
ture the pig (chazir) will become pure” (see Midrash Tehillim, Psalm 146, on the verse “He releases
the bound,” and the book Me’or Or, letter ches, section 6; and see the Midrash Rabbah at the end of
Parshas Shemini).
The explanation begins with a saying that “in the future the pig will become pure.” The parenthesis gives its
sources: the Midrash on Psalms at “He releases the bound” (Psalm 146:7), the Kabbalistic dictionary Me’or

Or, and the Midrash Rabbah at the end of Shemini, which, as the Kehot note quotes it, reads chazir, “pig,” as
the one that “returns” (machzir) the crown to its owner.
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For it is written, “The boar from the forest (miya’ar) gnaws at it,” and the ayin in the word miya’ar
is a suspended ayin. This is because, as is known, the root from which the seventy princes draw
their nurture is the level of the seven supernal emotive attributes (middos), each comprising ten,
which are seventy; and in holiness they are the seventy souls of Yaakov.
Psalm 80:14 describes “the boar from the forest” ravaging Israel, and in the written text the ayin of miya’ar
is raised, “suspended.” The seventy princes, the spiritual patrons of the seventy nations, draw from the sev-

en supernal attributes, each made up of ten: seventy, the number of the letter ayin. In holiness the same sev-
enty are Yaakov’s seventy souls.

wyn 0991997 MIPRY NITH T ONan 0°9apn anPaaY A P2 7300n% 0ony nIviaa 280 1
NI %90 Y IR [oovaw] Y OO

And this is “He set the borders of the peoples according to the number,” etc. And when they receive
from the level of the seven supernal middos, each comprising ten, which are seventy, then the ayin
(seventy) is suspended, so that

Deuteronomy 32:8 says G-d “set the borders of the peoples according to the number” of Israel: the seventy

nations parallel the seventy souls. When the nations receive from these seventy, the ayin is “suspended,”
held aloft above them.
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the divine light shines upon them from afar, for it is not enclothed within them but only shines
upon them in the mode of an encompassing light (makif), high and exalted above them, as it is

written, “High above all,” etc.

The suspended ayin shows that the divine light reaches them only from afar, as an encompassing light that
does not enter their inner being, “high above all nations” (Psalm 113:4).
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See what is written in the discourse beginning “See, the fragrance of my son.” And this “forest”
(ya’ar) is the world of the angels, as it is written, “I have eaten my forest,” which is the level of [the
blessing] “Who forms light” (Yotzer Or), where the Tree of Knowledge of good and evil begins; and

from there the seventy princes draw nurture.

The “forest” is the world of the angels, as in “I have eaten my forest” (Song of Songs 5:1); it corresponds to
the blessing Yotzer Or, which describes the angels. There the Tree of Knowledge of good and evil, the mix-
ture of good and evil, begins, and from there the seventy princes draw their nurture.
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But they receive from afar, as mentioned above; and when they receive divine light and flow, they

afterwards become a state of separation. And this is “The boar from the forest gnaws at it,” etc.

Because they receive only from afar, the light they receive turns into separation, an existence that feels apart
from G-d. This is “the boar from the forest”: separation that draws its force from the world of the angels.
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And see the Midrash Rabbah, Toldos, beginning of chapter 65; the end of Terumah; Parshas
Shemini, chapter 13; and in Shir HaShirim [Rabbah] on the verse “Scarcely had I passed (one) from
them.”

More Midrashic references: Bereishis Rabbah at the start of Toldos, which applies the boar to Esav; the end
of Terumah; Vayikra Rabbah 13, on the suspended ayin; and Shir HaShirim Rabbah.
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But of the future it is written, “Then I will turn to the peoples a clear language”; that is, even the
idol-worshippers will be refined,

In the future, Zephaniah says (3:9), G-d will “turn to the peoples a clear (berurah) language”: even the idol-
worshippers will be refined (berur).
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for of the future it is written, “And I will remove the spirit of impurity from the earth,” and it is writ-
ten, “And the glory of Havayah will be revealed, and all flesh will see,” etc.,

Zechariah (13:2) promises that the spirit of impurity will be removed from the earth, and Isaiah (40:5) that
G-d’s glory will be revealed and “all flesh will see.”

195911 RIS RN RIDANKI Y7 N1 P35 97920° 50 15’7 719 219n 20078 MAyna IR
15 20799197 1319° w2 12 POw 7Y Rpnoab

and “they will enter the caves of the rocks for fear of Havayah,” etc.; for every aspect of evil will be
refined, and darkness will be turned to light and bitterness to sweetness, until all mortals will bow

and fall down, etc.

People will hide in caves “for fear of Havayah” (Isaiah 2:19). Every evil will be refined, darkness turned to
light and bitterness to sweetness (a Zohar phrase), until all mortals bow down, in the words of the Aleinu

prayer.
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(as is explained on this in Parshas Vayishlach on the verse “And he took of what came into his hand

a gift,” etc.; see there). And this is why in the future the pig will become pure:

The text refers to its explanation of Yaakov’s gift to Esav (Genesis 32:14). All this is the meaning of the pig
becoming pure in the future.
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for now “it does not chew the cud,” since it does not bring back (machzir) the sparks that fell into it

in the shattering of the vessels from the level of the suspended ayin mentioned above;

Now the pig “does not chew the cud” (Leviticus 11:7): it does not bring back the sparks of holiness that fell
into it in the shattering of the vessels, the primordial breaking in which divine light fell into the realms that
became kelipah.
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but in the future it will bring back all the sparks. And then, in the future, from the level of ya’ar
(“forest”) mentioned above, the word ir (“city”) is made: the level of “the city of our G-d,” the build-

ing of perfect awe, so that “Havayah is great in the city of our G-d,” etc.

In the future it will bring back (machzir) all the sparks, living up to its name chazir. Then ya’ar, “forest,” is
rearranged into ir, “city”: the “city of our G-d” where “Havayah is great,” perfect awe built from what was a
source of separation.
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And this is the meaning of “and great peace,” etc.; and this is like what is written at the end of the

discourse beginning “And [ will return in peace,” mentioned above, on the twofold “peace,” etc.

This is “great peace”: rav, multiplicity, brought into peace. The discourse “And I will return in peace” spoke

of the double “peace,” to the one who is far and to the one who is near.
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Now this refinement is accomplished specifically through occupation with Torah, for the reason it
is called Torah is that it is from the term horaah (“instruction”), “to distinguish between the im-

pure and the pure,” etc.

This refinement comes through Torah study specifically, because “Torah” means “instruction” (horaah): it
rules, distinguishing “between the impure and the pure” (Leviticus 10:10).
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And there is a ruling that permits and declares pure even what at first glance appears forbidden

and impure, or the reverse, that forbids what at first glance appears permitted, etc.

A halachic ruling can declare permitted and pure what looked forbidden and impure, or forbid what looked
kosher. Such rulings sort good from evil in the world.
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And this is precisely the matter of the refinements, to turn darkness into light. And this is “Shema
Yisrael”: shem ayin (“the name of seventy”), that is, to raise the sparks that fell from the level of the

seventy mentioned above to their root in supernal holiness, etc.

These rulings are the refinements that turn darkness into light. Shema is read as shem ayin, “the name of
seventy”: the Shema raises the sparks that fell from the seventy to their root in holiness.
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And this is “I have eaten my forest with my honey”: “my forest” is [the blessing] “Who forms light,”
for through the contemplation of how the angels stand in awe, etc.,

“I have eaten my forest with my honey” (Song of Songs 5:1): the “forest” is the Yotzer Or blessing, where one
contemplates how the angels stand in awe.
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one brings about a rectification, so that the external forces will not draw nurture from the level of
the “forest” mentioned above. And “my honey” is the Shema: “like an apple tree among the trees of
the forest,” etc.

That contemplation repairs the “forest” so that the external forces cannot draw nurture from it. “My honey”

is the Shema itself, which stands out like “an apple tree among the trees of the forest” (Song of Songs 2:3).
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And this is Shema, shem ayin. And afterwards, in the Shemoneh Esreh, Sandalphon, which in
gematria equals ya’ar (“forest”), ties crowns for his Maker from their prayers, etc.

The Shema, shem ayin, raises the seventy. Then in the Shemoneh Esreh comes Sandalphon, whose name

equals ya’ar (280), the angel who “ties crowns for his Maker” from Israel’s prayers (Chagigah 13b).
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But the main refinement is through the Torah. And this is “and great peace,” that they increase
peace: because, out of the level of separation of the seventy princes, they make a level of unity,
through the refinements that come about through the Torah;

But the main refinement is through Torah. That is “great peace”: Torah scholars increase peace because,
through the refinements of Torah, they make unity out of the separation of the seventy princes.
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for “through Chochmah specifically they are refined” (see what is written in the discourse begin-
ning “In the third month,” regarding the Torah being called “strength and sound wisdom,” etc.,
and “peace in the household below,” etc., that there be no hindrance on the part of the body and
the animal soul; and see what is written in the discourse beginning “A psalm of thanksgiving:
shout to Havayah, all the earth,” on the matter of the leaven in the thanksgiving offering.
“Through Chochmah they are refined” (Zohar; Etz Chaim): only Chochmah, the source of Torah, can sort
good from evil. The parenthesis points to discourses on the Torah as “strength and sound wisdom” bringing

“peace in the household below,” so that the body and animal soul do not hinder, and on the leaven of the

thanksgiving offering.
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And the initials of “Shout,” etc., spell halachah, for through Chochmah they are refined, as men-
tioned above.) And this is why they are called talmidei chachamim (“students of wisdom”): they are
“taught” from the level of Chochmah, ko’ach mah. And see the Midrash Rabbah, Tetzaveh, chapter
38.

The initials of “Shout to Havayah, all the earth” (Psalm 100:1) spell halachah, for the law, rooted in
Chochmah, is what refines. Hence Torah scholars are talmidei chachamim, “students of Chochmah,” taught
from ko’ach mah.
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And this is the flow of the verse, “And all your children shall be taught by Havayah”: “your chil-
dren” are “taught by Havayah,” for they receive from the level of yud-hei to be in the mode of ratzo
and shov;

The verse now reads in order: “your children” are “taught by Havayah,” receiving from yud-hei, the running
and returning of prayer.
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and this is the service of prayer. Afterwards they become the level of “your builders,” in occupation
with Torah in the mode of the yoke of Torah; and through this “and great peace” comes about, etc.

Then they become “builders,” studying Torah under its yoke, and that brings “great peace.”
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And this is also the meaning of “and the mother is sitting,” etc., “you shall not take the mother with
the young (banim)”: rather, first to be at the level of “And all your children”;
The mitzvah of sending away the mother bird (Deuteronomy 22:6-7) hints at the same order. “You shall not

take the mother with the young (banim)” means that first one must be at the level of “your children”
(banayich).
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but afterwards it is written, “You shall surely send away,” etc., which is as explained above on the
meaning of “Therefore [a man] shall leave,” etc.; “and the young you may take for yourself” is the
level of “your children”; and afterwards, “so that it may be good for you and you will prolong your
days” is the level of “Through righteousness (tzedakah) you shall be established,” as [will be ex-
plained] below.

“Send away the mother” is “a man shall leave his father and his mother”; “take the young for yourself” is
keeping the love of prayer, “your children”; and the reward, “that it may be good for you and you will pro-
long your days,” is the next verse, “Through righteousness you shall be established” (Isaiah 54:14), which the
maamar explains next.
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SECTION 8 - 1116-18

Perfect awe and peace
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From all this the matter of “your builders” is understood: it is the level of the building of
Jerusalem. In the Midrash Rabbah, Seder Vayera, chapter 56, it is found: “Yireh Shalem,” etc., and
“And Malki-Tzedek, king of Shalem,” etc.

All this explains “your builders”: they build Jerusalem. The Midrash says the city’s name joins “Yireh,”

Avraham’s name for the place, with “Shalem,” the city of Malki-Tzedek (Genesis 14:18): Yireh-Shalem,
Yerushalayim.
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Now shalem has two meanings. The first is a term for wholeness: the wholeness of the lower awe is
when the level of the higher awe is drawn into it; and this is through the Torah, as is known from
“If there is no wisdom, there is no awe.”

Shalem has two meanings. The first is “whole”: the lower awe becomes whole when the higher awe is drawn

into it, and this is done through Torah, as the Mishnah says, “If there is no wisdom, there is no awe” (Avos
3:17).
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And also, the meaning of “a whole king” (melech shalem) is when one draws into the level of the
light that fills all worlds (memalei kol almin), which is called “king,” from the level of the light that
encompasses all worlds (sovev kol almin); and then He is a whole King, as is written in the Zohar,
Part I (page 87a): “When,” etc., “on the Day of Atonement,” etc.

“King of Shalem” also means “a whole king.” G-d’s kingship is whole when the encompassing light is drawn

into the light that fills all worlds, the level called “king.” The Zohar asks when this happens and answers: on
Yom Kippur.
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And then it is also “perfect awe” (yirah shalem), as is explained elsewhere on the matter of “and
my soul shall rejoice” and “rejoice with trembling,” etc.: because the glory of the splendor of His
kingdom is revealed, the kingship (Malchus) of the Infinite One (Ein Sof), etc.; and therefore the

angels “tremble in fear of the Throne,” etc.

Then the awe is whole too. When the splendor of the Infinite One’s kingship is revealed, joy and trembling
come together, “rejoice with trembling” (Psalm 2:11), and the angels “tremble in fear of the Throne,” a
phrase from the Rosh Hashanah Musaf liturgy.
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As is also explained at the end of the discourse beginning “And it will be on that day, [a great sho-
far] will be sounded,” on the matter of “and they will bow down to Havayah on the holy mountain

in Jerusalem”: perfect awe.

The discourse on the great shofar of the future (Isaiah 27:13) also links bowing down “on the holy mountain
in Jerusalem” with perfect awe.
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But shalem can further be interpreted also as a term for peace (shalom), as is written in the

Targum on the verse “Return, return, O Shulamite”: that is, Jerusalem.

Shalem can also be read as shalom, “peace.” The Targum on “Return, return, O Shulamite” (Song of Songs
7:1) takes the Shulamite to be Jerusalem.
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And so explain the Ibn Ezra, and the Radak in his Shorashim at the end of the root shalem: that
“the Shulamite” refers to Jerusalem, which is called Shalem. And in the Midrash on Shir HaShirim
they explain “Shulamite” as a term for peace. And even without this, the idea of wholeness is con-
nected with the idea of peace,

The Ibn Ezra and the Radak, in his book of Hebrew roots, also read “the Shulamite” as Jerusalem, called

Shalem, while the Midrash on Shir HaShirim reads it as “peace.” In any case, wholeness and peace belong
together.
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as Rashi explains in Parshas Vayishlach on the verse “They are at peace (sheleimim) with us”: “in
peace and with a whole heart”; and in Parshas Vayikra, on the verse “And if [his offering is] a sacri-
fice of peace-offerings (shelamim),” Rashi explains: because they bring peace into the world; and
in the Zohar, Part III, Vayikra (page 12b), they explain it as a term of wholeness and a term of
peace.

Rashi explains sheleimim in Genesis 34:21 as “in peace and with a whole heart,” and the shelamim offering

(Leviticus 3:1) as bringing peace into the world; the Zohar reads the word both ways, as wholeness and as
peace.
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And see in the Zohar, Part I (172, end of side b), on the verse “And His tabernacle was in Shalem,”
and as [we] say, “Spread over us the tabernacle of Your peace.” The matter is that through “your
builders” the level of “and great peace” comes about: that from the level of the “mountains of sepa-
ration” the sparks will be included in the Malchus of [the World of] Atzilus (Emanation).
The Zohar on “His tabernacle was in Shalem” (Psalm 76:3) and the evening prayer “Spread over us the
tabernacle of Your peace” join Shalem with peace. Through “your builders” comes “great peace”: sparks

from the “mountains of separation” are drawn into Malchus of Atzilus, G-d’s kingship in the world of
Emanation.
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And this is the matter of “peace to the one who is far,” who becomes near; as the Ramaz writes on
Parshas Naso (page 122b): “Peace to the one who is far”: these are the sparks that fell, etc.

This is “peace to the one who is far” (Isaiah 57:19), who becomes near; the Talmud reads the verse as putting
the one who was far, the penitent, first. The Ramaz, commenting on the Zohar, explains “the one who is far”
as the sparks that fell.
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Now this is the level of “and great peace” from below upward: the meaning is that from the level of

”

rav (“great,” “many”) the level of peace is made, through the level of “your builders,” as mentioned

above. And likewise, through this the level of “and great peace” is drawn from above,

So “great peace” works in two directions. From below upward, rav, multiplicity, becomes peace through
“your builders”; and this in turn draws down from above “great peace” in the literal sense.
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that is, an actual abundance of peace. This is what is said in the Midrash on Esther, at its end:
“goodness in abundance, kindness in abundance,” etc., up to “peace in abundance.” And see what
is written on the verse “Like showers (revivim) upon the grass,” and on the verse “And He came
from the myriads (rivevos) of holiness.”

That is an abundance of peace, as the closing passage of Midrash Esther lists G-d’s gifts “in abundance,”

ending with “peace in abundance.” The references on “like showers (revivim)” and “the myriads (rivevos) of
holiness” play on the same root, rav.
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And this is the meaning of what is written, “But My kindness shall not depart from you, and My
covenant of peace shall not be removed.” And see what is written on the verse “Like the curtains of
Shlomo.”

This is the promise “My kindness shall not depart from you, and My covenant of peace shall not be removed”
(Isaiah 54:10), three verses before “And all your children.” The text also points to its discourse on “like the
curtains of Shlomo.”
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Now in the level of “perfect awe” (yirah shalem) the term “peace” also applies, which is the inclu-
sion of love and awe together, through “And all hearts shall fear You, and all innards and kidneys
shall sing to Your Name,” as is explained in the discourse beginning “Know this day,” that this level
of inclusion is called “peace”;

Perfect awe also includes peace, because it unites love and awe, as in the Nishmas prayer: “all hearts shall

fear You” (awe) “and all innards and kidneys shall sing to Your Name” (love). The discourse “Know this day”

calls this union “peace.”
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and then, too, it is “perfect awe” in the sense of wholeness, for it is drawn from the level of “and the
awesome, G-d Most High,” etc.; see there.

That awe is also “perfect” in the sense of whole, because it comes from “the awesome, G-d Most High,” words
from the first blessing of the Amidah: an awe rooted in G-d beyond the worlds.

SECTION 9 - 119-20

Established through charity
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(4) “Through righteousness (tzedakah) you shall be established.” For along with the level of “your
builders” there must be “you shall be established,” which is the endurance and guarding of the
building, so that it not be spoiled; along the lines of “The lip of truth shall be established forever,”
that is, that it endure forever; and likewise, “Indeed, the world is established, it shall not falter.”
The fourth section takes up the next verse, Isaiah 54:14: “Through righteousness (tzedakah) you shall be es-
tablished.” After “building” must come “establishing”: keeping the building standing and guarded, as in

“the lip of truth shall be established forever” (Proverbs 12:19) and “the world is established, it shall not fal-
ter” (Psalm 93:1).
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And so too, “Let the city of Sichon be built and established.” See what is written on this in the dis-

course beginning “Therefore the rulers say.” And this endurance is through charity (tzedakah) and

kindness, as it is written, “And a throne shall be established through kindness” (in Isaiah 16:5).
“Built” and “established” appear together in Numbers 21:27. What keeps a building standing is tzedakah,

read here as charity and kindness: “a throne shall be established through kindness” (Isaiah 16:5).
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The matter is that the building comes about through the yoke of Torah and the acceptance of the
yoke of the Kingdom of Heaven (kabbalas ol); but for the building to have eternal endurance is
through charity.

Torah under its yoke builds Jerusalem; charity makes the building last forever.
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Therefore our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,’” that is,
without acts of kindness, “does not have even Torah.” The reason for this is that of one who closes
his eyes to charity and acts of kindness it is said, “And he will cry out against you to Havayah, and it
will be a sin in you”

That is why “whoever says ‘I have nothing but Torah’ does not have even Torah”: Torah without acts of kind-

ness. The reason is that of one who closes his eyes to charity the Torah says, “he will cry out against you to

Havayah, and it will be a sin in you” (Deuteronomy 15:9).
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(in Parshas Re’eh, 15:9). At first glance this has no connection specifically with one who closes his
eyes to charity and acts of kindness. And see in the Gemara, chapter 6 of Kesubos (page 68a), that
they were very severe about this sin; and in the Midrash Rabbah on Ruth, on the verse “And her

mother-in-law said to her.”

Why is “it will be a sin in you” said of this sin in particular? The Talmud (Kesubos 68a) is very severe about
ignoring charity, comparing it to idolatry, and the Midrash on Ruth also speaks of it.
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But the matter is that it is said, “For there is no righteous man on earth who does good and does not
sin” (in Ecclesiastes, chapter 7, [verse] 20).

The answer begins with Ecclesiastes 7:20: “there is no righteous man on earth who does good and does not
sin.” Everyone carries some sin.
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See on this in the Midrash Rabbah on Ecclesiastes there, and in the Gemara, Sanhedrin (46b,
101a). And it is along the lines of the saying of our Sages, of blessed memory, in Bava Basra (164b):

“There are three sins from which a person is not saved every day: thoughts of sin,” etc.

The Talmud cites this verse (Sanhedrin 46b, 101a), and Bava Basra 164b says there are three sins no one es-
capes every day, the first being sinful thoughts.
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But charity removes the stain of that sin, for of this it is said, “And redeem your sin through
charity.” And see on this in Sotah (20, end of side b),

Charity removes the stain of such sin: Daniel told Nebuchadnezzar, “redeem your sin through charity”
(Daniel 4:24), a verse the Talmud discusses in Sotah and Bava Basra.
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Bava Basra (page 4a), the Midrash Rabbah on Mishpatim at the end of chapter 30, and at the begin-

ning of Acharei. And this is because charity is “to revive the spirit of the lowly” with one’s money;

Charity has this power because it “revives the spirit of the lowly” (Isaiah 57:15) with one’s own money.
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it follows that he gives life to, and has compassion on, the lowly one, who has nothing of his own.
And through this arousal from below, an arousal from above is drawn as well from the Life of all
life, the Infinite One, blessed be He, “to revive the spirit of the lowly,” namely the creations of [the
worlds of] Beriah, Yetzirah and Asiyah; and it is also drawn to revive the lowly spirit of one who sins

in thought, etc.,

The giver sustains and shows mercy to a poor person who has nothing of his own. This arousal from below
draws an arousal from above (a Zohar principle): G-d, the Life of all life, revives the “lowly,” all the created

worlds, and also the lowered spirit of one who has sinned in thought.
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which is the drawing-down of the Thirteen Attributes of Mercy, etc., to cleanse him of the sin.
Therefore, of one who closes his eyes to charity it is said, “and it will be a sin in you”: the sin that al-

ready exists even in every person will remain,

This is the drawing-down of the Thirteen Attributes of Mercy, which cleanse a person of sin. Without charity,

“itwill be a sin in you”: the sin that everyone carries remains.
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for “there is no righteous man on earth” who does not sin, and the soul is blemished on its ac-

count, etc., since the supernal mercies that cleanse the aforementioned sin are not drawn down.

Since no one is free of sin, and sin blemishes the soul, without the supernal mercy that charity draws down

the stain stays.
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Therefore it is said, “Through charity you shall be established”: in order for the building of
Jerusalem to endure, so that it not be lost through the nurture drawn by the external forces and
they not spoil the building, is through charity, which draws down mercy and supernal encompass-

ing lights, from which the level of guarding is drawn.

So “through charity you shall be established”: the building of Jerusalem lasts and is not undermined by the
external forces, because charity draws down mercy and supernal encompassing light, which guard it.
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And this is what is said, “Unless Havayah guards the city, the watchman keeps vigil in vain.” For af-
ter the building of Jerusalem by “your children” and “your builders,” which is through the ratzo
and shov of prayer and the yoke of Torah, there must be a drawing-down of guarding and of super-
nal encompassing lights; and this is through charity and acts of kindness, etc.,

Psalm 127:1 says, “Unless Havayah guards the city, the watchman keeps vigil in vain.” After Jerusalem is

built by “your children” (prayer) and “your builders” (Torah), G-d’s guarding, the supernal encompassing
lights, must be drawn down, and that comes through charity and acts of kindness.
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so that through this “you shall be established,” as mentioned above. And this is “and from terror,
for it shall not come near [you].” And see the Zohar, Part III, Balak (188b), which explains that there

will be no sin, etc.;

That is “you shall be established.” The same verse goes on, “and from terror, for it shall not come near you”
(Isaiah 54:14), which the Zohar on Balak reads as “there will be no sin.”
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see there. And see what is written in the discourse beginning “And the work of charity shall be
peace,” on the matter of “and the service of charity, quiet and security”; and what is written at the
end of the discourse beginning “Zion shall be redeemed through justice,” regarding “and her re-
turnees through charity”; and see the Zohar, Part I1I, at the beginning of Emor, on the verse “But
for you who fear My Name, the sun of righteousness (tzedakah) shall shine.”

Further references: the discourse on “And the work of charity shall be peace” (Isaiah 32:17); “Zion shall be
redeemed through justice, and her returnees through charity” (Isaiah 1:27); and the Zohar on “the sun of
righteousness (tzedakah)” (Malachi 3:20).
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Mikeitz (203b); and in the Midrash Rabbah, Vayishlach, chapter 78; Bo, chapter 15; Mishpatim,
chapter 31. And see what is written on this above in the discourse beginning “And I will make [your

windows] of kadkod”; and see what is written in the discourse beginning

More references: the Zohar on Mikeitz and the Midrash Rabbah on “the sun of righteousness,” and the dis-
course “And I will make your windows of kadkod” (Isaiah 54:12), earlier in this parshah.

13 PR RIT NIRRT 0T PYW 1PNI%K 93 IR RS D 17aya 09102 yawn 3

“If you will listen to the voice,” on the meaning of “to keep (lishmor) all His commandments”: that
through the mitzvos comes the guarding (shemirah), etc.

The discourse on “If you will listen to the voice” (Deuteronomy 13:19) explains “to keep (lishmor) all His
commandments” to mean that the mitzvos bring “guarding” (shemirah).
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(With all this we can understand what is said in the Midrash Rabbah in several places, in Seder
Lech Lecha, chapter 42, at the beginning of Shemini, at the beginning of Ruth and at the begin-
ning of Esther: that wherever it says vehayah (“and it will be”), it denotes nothing but joy: “And it
will be on that day, living waters will go out”;

A long parenthesis begins. The Midrash says that wherever Scripture says vehayah, “and it will be,” it signals
joy, as in the prophecy “And it will be on that day, living waters will go out” (Zechariah 14:8).
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“And it will be on that day, a great shofar will be sounded,” etc. For the word vehayah is a combina-
tion [of the letters] of the Name Havayah, except that the letters vav-hei come before the letters
yud-hei. That is, the level of yud-hei is “your children,” as mentioned above, which is prayer in rat-
zo and shov;

Another example is “And it will be on that day, a great shofar will be sounded” (Isaiah 27:13). Vehayah (7°m)

has the same four letters as the Name Havayah, but with vav-hei before yud-hei. Yud-hei is “your children,”

the running and returning of prayer.
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and this is “Let every soul (neshamah) praise Yah,” as is explained elsewhere in the discourse be-
ginning “Sing and rejoice, O daughter.” But the level of vav-hei alludes to the level of “your
builders,” which is a dwelling place among the lower realms, the ultimate purpose intended, so
that there be “and great peace” from below upward and from above downward, as mentioned
above.

Hence “Let every soul praise Yah” (Psalm 150:6): the soul’s praise is yud-hei. Vav-hei is “your builders”: the

dwelling for G-d below, the very purpose of creation, which brings “great peace” in both directions, from be-
low and from above.

K1 X7 79907 POY AT 17N 23 230N APTEY T°1127 NN C2% 1T (s vl 270 0N
0w 717 WM B7Y WrNI1 KIN D2 F7NaAR KDY 1772 wrn01 AWY N2 ROAW ApTE NN

It may also be said that it alludes to the two levels of “your builders” and “Through charity you shall
be established”: for the vav is occupation with Torah, and the hei is the level of charity, which is the
level of action (asiyah), as is explained in the discourse beginning “But [Havayah your G-d] was not
willing” in Parshas Teitzei, and as is explained on the verse “And David made a name.”

Or the vav and the hei may stand for “your builders” (the vav, Torah) and “through charity you shall be estab-

lished” (the hei, charity, which is an act in the world of action). The text points to discourses on Parshas Ki
Seitzei and on “And David made a name.”
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Therefore joy is drawn from this, as it is written, “Havayah shall rejoice in His works,” that is,
through the level of the World of Asiyah (Action) being refined, as is explained elsewhere in the dis-
course beginning “Havayah is with me among my helpers.” And this is “And I will return in peace
to my father’s house, and Havayah will be my G-d.” The meaning is: “in peace,” through the two
levels of

That is why vehayah means joy: “Havayah shall rejoice in His works” (Psalm 104:31), when the world of ac-

tion is refined. Yaakov’s vow, “I will return in peace to my father’s house, and Havayah will be my G-d” (Gen-
esis 28:21), speaks of the same thing.
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peace mentioned above, one will come to the level of “my father’s house,” which is Yitzchak, the
level of laughter (tzechok) and joy, the revelation of the inner dimension (pnimiyus) of the super-
nal delight. And then “Havayah will be my G-d (Elokim)”: that is, what is now the level of the Name
Havayah will then be merely the level of Elokim, relative to the revelation of the inner dimension of

Through the two kinds of peace, from below and from above, one reaches “my father’s house”: Yitzchak,

whose name means laughter, the revelation of the inner divine delight. Then “Havayah will be Elokim”:

even the Name Havayah will seem only like Elokim, a concealment, next to what is then revealed.
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the supernal delight, which is above the Name Havayah; as it is written, “Then you will delight
above (al) Havayah,” “above” precisely. And this revelation is drawn through vehayah specifically,
the level of “your builders,” from which “and great peace” is drawn, so that there be “And I will re-
turn in peace,” as mentioned above; and through charity, as it is said, “And the work of charity
shall be (vehayah) peace.”

That delight is above the Name Havayah, as Isaiah 58:14 says, “you will delight above (al) Havayah.” It is

drawn down by vehayah, that is, by “your builders,” who bring “great peace,” and by charity: “And the work
of charity shall be (vehayah) peace” (Isaiah 32:17).
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And this is “and Havayah will be (vehayah) my G-d”: vehayah precisely. And this is what is said in
the Midrash Rabbah, Vayeitzei, chapter 70: “The Holy One, blessed be He, took the words of the
Patriarchs,” etc.; see there. This will be further understood from what is written at the end of the
discourse beginning “Sing and rejoice, O daughter,” on the three levels of “He did not cease to
cherish her,” etc.,

That is why Yaakov says vehayah. The Midrash says G-d took the Patriarchs’ words and made them the key to

their children’s redemption: every future consolation is said with vehayah. The text also points to a dis-
course on the Midrash’s three stages in which G-d “did not cease to cherish” Israel.
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and that in the future the level of “daughter” will be raised to greater eminence; and it is known
that the level of “daughter” is the lower hei. From this the matter of vehayah will be understood, in
which the letters vav-hei come first, for this alludes to the level of “For behold, I am coming,” etc.
And see the Zohar, Part III, Sh’lach) (page 171a),

In the future the “daughter,” the final hei, Malchus, will be raised higher. So vehayah, with vav-hei first, hints

at “For behold, I am coming and will dwell in your midst” (Zechariah 2:14), the future revelation in the low-
est level.
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on the verse “And it will be on that day, living waters will go out from Jerusalem.” And this is what is
said in the Midrash on Eichah on the verse “Her adversaries have become (hayu)”: “I did not say

vai (‘woe’), butvah I said,” for to them the letters vav-hei indicated joy.

The Zohar discusses “living waters will go out from Jerusalem.” The Midrash on Eichah, on “her adversaries
have become,” plays on the letters: not vai, “woe,” but vah, for vav-hei signals joy.
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But for this level to be revealed in the future is through the service now: to be “taught by
Havayah,” in the mode of “your children” and “your builders” and “Through charity you shall be
established.” And see what is written in the discourse beginning “Return, Israel,” on what Yaakov

said, “If Elokim will be with me,” etc., “and it will be (vehayah),” etc.; see there.

Revealing this in the future depends on our service now: to be “taught by Havayah” as “children” in prayer,
as “builders” in Torah, and as “established” through charity. The last reference is to Yaakov’s vow, “If Elokim
will be with me ... and Havayah will be (vehayah) my G-d.”

IN ONE'S AVODAH

First pray: contemplate G-d’s greatness and holiness until love and self-nullification are born, for this is
what “blesses” the Torah one learns. Then study, especially the Oral Torah’s laws, under its yoke, beyond
habit and inspiration, which builds “perfect awe” and refines one’s portion of the world. And give charity,
which keeps the building standing by drawing down the mercy that cleanses the sins no one escapes.
QUESTIONS FOR DISCUSSION

1. Why can prayer alone not bring “great peace,” and what does Torah studied under its yoke add?

2. How do ratzo and shov relate to the light that fills all worlds and the light that encompasses all worlds?

3. Inwhat sense is the Oral Torah, which speaks of physical matters, “the main thing”?

4. How does charity “establish” and guard what Torah builds, and why is ignoring charity a “sin in you”?

5

. Why does the word vehayah signal joy, and what does it say about the future?
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“And all your children shall be taught by Havayah, and
great shall be the peace of your children.” The maamar’s
opening verse; it will read “your children” as the service of
prayer and “your builders” as the Torah study that follows
it.
Isaiah 54:13x":7717°yw°
27722 09W 377 °0 P77 171270
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTy

1 9TIRD 7712 B

G-d tells Yaakov: you taught your children Torah in this
world, but in the World to Come I Myself will teach them,
as it says, “And all your children shall be taught by
Havayah.” This is one of the Midrash passages the text
lists.
Bereshit Rabbah 95:3°2:71”% 1127 n°wxX12
>71233 "IR X217 09IY2 DAR M 09P2 77N P12 NI AKX ..
2179710 7712 991 (72 OYWS) R L7700 DR 009 Thn
Another matter, “he sent Judah before him.” Rabbi Hanina
son of Rabbi Aha, and Rabbi Hanina, one said: To arrange a
residence for him. And one said: To arrange an academy in
which he would teach Torah matters and in which the tribes
would study. Know that it is so; when Joseph departed from
him, he knew at which chapter that he was teaching him he
left him. When Joseph’s brothers came to him and said to
him: “Joseph is still alive... his heart was faint [because he
did not ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

P12 o1ew 2

On “and grant you peace” in the priestly blessing, the
Midrash praises peace, including the peace given to those
who study Torah, proved from this verse.

Bamidbar Rabbah 11:7°1:X” 7127 12712

Tractate Yevamos closes with the same saying of Rabbi
Elazar in the name of Rabbi Chanina, that Torah scholars
increase peace in the world.
Yevamot 122b:11x>>:2 273p nna°
,07193 0i2% D27 D031 *TR7R X 21 8K YK 221 MW
27712 09Y 271 °7 27?1712 9917 nRIY
William Davidson, Vocalized Aramaic (CC-BY-NC)

The last passage of Tractate Berachos: Rabbi Elazar in the
name of Rabbi Chanina says that Torah scholars increase

likuteitorah.com/likkutei-torah/reeh/8/

peace in the world, citing this verse and the reading “do

not read banayich but bonayich.”
Berakhot 64a:1477:X 770 n1272
n? XY A070 C20RY 37 0TPY” T KPR T MR X
Y IR TRy oTNEmIR Mpw 7n2 oivw Cn biwon
1y °n” 97 230 AYRaR 1YY 1 N3 1yn? .72 0iPY X3 T12TR

209w Y DX 712277 10 AnY?

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

A8 .. M09 . . RINI2 RNRTD

The note says that the wording of several of the sources
listed in this parenthesis is copied out there, from p. 833
on.
KEHOT'S NOTE
79°KY 39000 2970 773 N7TIRG oD Ny 0nn 10

Kehot’s note points to Numbers 6:26-7:1 for these words.
Numbers 6:26-7:1°X:"1-172:"1 12712
"X PRI *3277Y "N mi) 01y 77 YN TN iR N XY
TR INR MYHN 12WRINR 0°p7 1w nivD 02 U7 i3
0NN WP DNYn™ 19297907 NKY NMITNRY 17227727 NKY IR
The L-RD lift up His countenance upon thee, and give thee
peace. So shall they put My name upon the children of
Israel, and I will bless them.’ And it came to pass on the day
that Moses had made an end of setting up the tabernacle,
and had anointed it and sanctified it, and all the furniture
thereof, and the altar and all the vessels thereof, and had
anointed them and sanctified them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, a passage of this maamar, from this
point on, appears in this volume of maamarim.
KEHOT'S NOTE
S799RY 197°Y R 70 71790 1P0a 1RO Yup

“Who is the wise man who will understand this ... why did
the land perish?” The prophet’s question, which the
Talmud discusses.

Jeremiah 9:11x>:0 11°1R7°
MRy AT YRR MR 73T WKL DKCNK 127 007 WRDTR
739 *721 72792 MNXI PINT 1T
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Who is the wise man, that he may understand this? And who
is he to whom the mouth of the L-RD hath spoken, that he
may declare it? Wherefore is the land perished And laid
waste like a wilderness, so that none passeth through?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud says the cause of the destruction was not ex-
plained until G-d Himself explained it: “because they for-
sook My Torah,” which Rav explains as “they did not bless
over the Torah first.” The maamar reads “bless” as draw-
ing down.
Bava Metzia 85b:1°X:2 775 X¥y°%¥1n X232
SWPRY 7Y ,IMTTPE KDY OO0 1K IMETD KDY OO0 1nR
WX °N7IA DX DY DY N MR NRIY ,iNEYA RIT T2 WP
.PMA M17IR2 1972 KPY :27 R 77N 27 0K 707710 nn)

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And Havayah said: because they forsook My Torah which
I set before them.” G-d’s answer to the question of the pre-
vious verse.

Jeremiah 9:1227>:'v 1
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And the L-RD saith: Because they have forsaken My law

which I set before them, And have not hearkened to My

voice, neither walked therein;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers to this maamar for the precise point drawn
from the wording here: that berachu is read as a term for
drawing down.

KEHOT'S NOTE

TIYT2 oY L(7 Y 270 vPIPR BPD) MYPwN 27 IIPY A7Ta T R0

.7,2¥ K71 RPITIRA 121N *79w 7007 17781 26
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The note places the discourse “To understand the matter
of the blessings” in Torah Ohr on Parshas Bereishis; the
text cites it for why blessings open and close with
“Blessed.”
KEHOT'S NOTE
JPWRI2 D R™MIN2

m2anm vy 1em

The note says that Or HaTorah on Re’eh has a gloss on this
passage.
KEHOT'S NOTE
JIROD AT WY AYWN Y XD D NUMIRA

SN21° 27 TIN°22 K72 w7

There “My dove in the clefts of the rock” is Malchus de-
scending into the lower worlds; in a person’s service, the
time of prayer is an expansion of love and awe, and after-
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wards, all day, comes contraction, until the next day’s
expansion.
KEHOT'S NOTE
AYwN Yy AR DMK AR LT, wrnw '{DP‘?

"Am2 5N
“My dove, in the clefts of the rock”: the verse that names
the explanation the text refers to, on prayer coming first.
Song of Songs 2:1477°21 07w W
SMIRD PRI 1 721p73 791p
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Abba Binyamin said he had always been concerned that
his prayer be “before my bed,” which the Talmud explains
as “adjacent to my bed.” The maamar uses it for prayer
coming before Torah study.
Berakhot 5b:21-22273-873:2°71 n1512
¥ — 2 92 WUIR NN 03T 730 Y WK TRN2 KIK KID
.0i7? 10 T2 ANN3 RAAY *NYn Y 2Ny 30 XINY NPDn
°107” XX ?7nbm 21097 CRn Pnwn "197 NONY °n?an vy
M2 12 YWIT? 227 RPAPRY ,27 0K 77N 27 R wnn N
207 IWRIY — PRI TI7 172 YEIN 127 XD K9y Dhann? 1
RRPK RPX ,7DUR *307” X7 K7 2799500 TRA 2K 139 R
... "NbR 9Y nwn’ 7Ing”

There is a teaching : Abba Benjamin said : Throughout my
life T was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab
(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

NanRY
“And you shall love Havayah your G-d with all your heart.”
In the Shema the command to love comes first.
Deuteronomy 6:5°77:1 0°7127
STIRR222 TUDI22N 72257222 TROK 1 DX DAY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 N937 2”NNY
Kehot’s note points to Berakhot 21a for these words.

Berakhot 21ax 87> n1>72
KEHOT'S NOTE
-(R ,X3 M2392) 927150 n7TAw
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“And you shall speak of them.” The Kehot note adds that
the verse speaks of words of Torah (Berachos 21a); it
comes after “And you shall love,” as Torah study comes af-
ter prayer.

Deuteronomy 6:7°1:1 0°727
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AP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“My spirit that is upon you, and My words that I have put
in your mouth, shall not depart from your mouth.” The
maamar uses it for those “taught by Havayah,” whose
Torah is G-d’s word in their mouth.

Isaiah 59:21R872:07"1 171°yW°
D2 MPTITY 13T T7Y WK M 71 T DOIK 112 NN
:P1Y"T9) NI T VR A I B T P TP Wy
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note gives the source of the Maggid’s words: the
record of the heavenly teacher who spoke to Rabbi Yosef
Karo, author of the Beis Yosef.
KEHOT'S NOTE
STIVY.RIPP BT 0OOR TR

The closing passage of Midrash Esther lists G-d’s good
gifts that come “in abundance”; peace in abundance is
proved from this verse with the same reading “do not read
banayich but bonayich.”

Esther Rabbah 10:157v:* 1127 1NOX

PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LRTPA2 TN AR

1”Na XX

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("%X nnp) MTPna
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In Eliyahu’s prayer (Pasach Eliyahu): “Chochmah is the
brain, the thought within; Binah is the heart, and with it
the heart understands; and concerning these two it is writ-
ten, ‘The hidden things belong to Havayah our G-d.””
Tikkunei Zohar 17a:17-19t>-1%:X > 9717 °11pn
7OR PYY .1°am 290 121 R2D 103 a0n 1awnn AR RN Rmn
.M10%1 N3 AR PPy N3 ArphR D mnnoan* 2°ns Pan
X”1) "9807 RNDPIP PRI LNPINR DOWRIAR TOAR ANR* 0
IR IORT RP IR RP T R APR* .("9Bn man K97 XNopIp
R L(IDIXY X7 DI MWPINTI RIDRT PR IR LMK
PP RIT2 227NKY RIDOKRD PwRT
Constantinople, 1740 (CC-BY-NC)

“The hidden things belong to Havayah our G-d, and the
revealed things to us and to our children forever.” The
Tikkunei Zohar reads “hidden” and “revealed” as the two
halves of the Name.

Deuteronomy 29:28172:173 0°127
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The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Tenth Tikkun: Chochmah and Binah are hidden in

the brain and the heart, in love and awe, and the Torah
without awe and love does not fly upward.
Tikkunei Zohar 25b:11-133°-X”>:2 117”2 97 °11pN
RNPIRY 2207 1MOM72 K32 RMNI MANDI* PR 1521 AnonT
772 9031 (W1 ORAD K7 L.KPYD N KD wmena 19omT K93
LRPI2 ROPN KD AORY L1997 KD ITRT L1 o %33 17hn
X912 XX RNP7 X720 RN1912 IR 21100 *°10 222 3TINPIR KT 1321
.RMIT IR TOMT .XNPM KYoN
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 3

29

T°19° Donwa

“In the morning one says two blessings before it and one
after it.” The two blessings before the Shema are where the
worshiper contemplates the angels’ praise.
Mishnah Berakhot 1:4°7:’X 1372 mawn
D°NY P39 DN 3993, TPIND NONY MDY DAY Tan N3
KT 17K T INTY TR DI ISR NN 12 NN LIS
.OAM? XPY oKW KR ,0AN? CPIRA? KW IR LI8R7 %7
:0ANY? *RET IR , 0NN KoY
In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before

and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
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shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

30 NINIX "7 10 WP

“Holy, holy, holy is Havayah of hosts; the whole earth is
full of His glory.” The Seraphim’s praise, quoted in the
blessings before the Shema.

Isaiah 6:3°2:1 7°yw°

PIRTTPD KPn NIRIY N WATR wATR WiTR InRY AR M X
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 m9Tan 't Wi e

Tanya, chapter 46, says that holiness means separation:
the Holy One, blessed be He, is set apart from the worlds,
the level of the light that encompasses all worlds, which
cannot be enclothed in them.

KEHOT'S NOTE

.1 PAD RN AR .Ow D L’71|7’531 D N”AR .DOWYTP 277 WD RT

32 NP2 IR PINT NN DORWR NN

“Do I not fill the heavens and the earth? says Havayah.”
G-d fills all the worlds, yet the maamar shows He remains
holy and set apart from them.
Jeremiah 23:24773:372 17717
DORYINY NP TIONY MNP W) D02 YN 00YDN
T7DRI K21 3K PIRTNN)
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L72,10 7

33 NO°2N W MW won w° *°n2 Nw

The note says that Or HaTorah on Re’eh has a gloss on this
passage, on creation as cause and effect.
KEHOT'S NOTE
.'[RD’? A7 W TyWn Yy X7 ’2 N”NIR2

34 NXn20 1°RR 7Ronm

“And wisdom, where shall it be found?” Chassidus reads
me’ayin as “from nothing”: even Chochmah comes into
being as something from nothing.
Job 28:1227:1175 2R
:112°2 DIPR N7 7K1 R¥0A PRI 100
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/8/
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KEHOT’'S NOTE
.2%,10 2R

35 R R PR LA

The note says that Or HaTorah on Re’eh has a gloss on this
passage, on the yud as the contraction through which
Chochmah came to be.
KEHOT'S NOTE
.'[RD’? AT W TYWN Y 1IRD 2 N”NIR2

36 QonNR wHnn 17T

The discourse “Arm from among you” in Likkutei Torah
on Parshas Matos, where, the text says, the revealed letters
vav-hei as Torah and mitzvos are discussed further.
KEHOT'S NOTE
.Mvn e 7y

37 2oy MR -2 00

“Trust in Havayah forever, for by Yah, Havayah is the
Rock of the worlds.” The maamar reads it as the worlds
coming into being through the yud (contraction) and the
hei (expansion).

Isaiah 26:4"7:1"2 \°yw°
:n’m‘;iy 732°70 AR 03 TYTUTY N2 N3
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, 0300

PARAGRAPH 4

38 APYR YR TN PRI o 9T

“Great is Havayah and highly praised in the city of our
G-d, His holy mountain.” The maamar reads “in the city of
our G-d” as the condition of His greatness.

Psalms 48:2°2:n”n 0°7°1n
AWTR™I 17PR Y2 TN Pom n P

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,mmooonn

39 T D1TA NN

The Kehot note gives this Zohar as the source of the saying
“When is Havayah great? When He is in the city of our
G-d”; it also points to Zohar 2:235a, which asks “in what is
He great?”
Zohar III, 5ax 17 2’m
KEHOT'S NOTE
L[3] .[2172 [PR] R 122 K 0w (R ,71797) 219 WX, 0m

40 212 Q12K SNWw 5”02

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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41

42

43

44

7,78

0°N2 "W N1112 Q%K "nw

“Two stones build two houses, three build six houses ...;
from here on go and count what the mouth cannot speak.”
The letters are “stones” and their combinations “houses”;
the maamar calls all the combinations “the city of our
G-d.”
Sefer Yetzirah 4:1227:*7 179°%> 190
mMN2 whw .0°na "aw MN32 0°1aK SN .1p7% TR0 MYIEd yaw
RR M2 wnan .0°N2 2wy AYy2IR N2 YaIX .0°N2 aww
NwnT N2 yaw .0°N2 22wy NIRR ¥2w 11112 ww .0°N2 00w
D19° 197 PRY 7n 2WM KX 79K IRON .0°N3 0°YIIRY 0°BOK
mn 0IYa 072310 Ayaw 17 19K LR 9197 MIRG PR 9270
% 1YAW TAWA 000 T 1T PRI LOPTR PR ORNAw 1129 2015 1A
ART 2P "W D°1IR PN 0°1°Y SN WH12 DOIYw Iyawy .NPwRI2a
99°9% .MYw Yaw) MR YawY 0°YPPI Yaw ppna 1 Lem

... 2y°2w 23N
Sefer Yetzirah, Warsaw 1884 (Public Domain)

15713 210 1Mo

“Praise Him for His mighty acts; praise Him according to
the abundance of His greatness.” The maamar reads
“abundance” as the division of His light into many por-
tions, through His acts of restraint.

Psalms 150:2°2:37p 0°%°11n
11272 392 1m0 11232 3MPn
Praise Him for His mighty acts; Praise Him according to His

abundant greatness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,3p oo%nn

9% RTPW 21D T T Do

The Kehot note gives this Zohar for the phrase “to each
and every one according to his own measure.” The Zohar
there, on “Her husband is known in the gates,” says the
Holy One, blessed be He, is known to each one according

to what he can grasp in his heart.

Zohar I, 103ax ,3p 8t
KEHOT'S NOTE
NP R

PN TM
The Men of the Great Assembly said: on the contrary, this

is His might, that He conquers His inclination and is pa-
tient with the wicked. The Kehot note points here for G-d’s
gevuros as His restraint.

Yoma 69b:15171:2 1”0 R

7% IR W2IIW :INT7123 (N33) KT AT L,AITIN 70K IR INR

IR KPnPRY — PRIRTI 17 19K) .DOYYI? DOBR TN NI —
2NIIRT 172 0RNIY 7957 NOR TRIN IR0T RIT TI02 VTR YU

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/reeh/8/

45

46

47

48

49

M 7732 0P 3711 T 12 v
LRYINN 17 PRI w0 .2, 00 K™ XD

1RTPAW AYWwa 7772

There the attribute of greatness applies only to the cre-
ation through the letter combinations of the Ten
Utterances: the letters are “stones,” the combinations

J

“houses,” and all the combinations together are called a

“city”; hence G-d is called great “when He is in the city of
our G-d,” while relative to the Holy One, blessed be He,
Himself He is not called great at all.
KEHOT'S NOTE
.7,2°92702 0 PoYY

737 Man

“And Shaul of Rechovos HaNahar reigned in his place.”
The Kabbalists call Binah “the broad expanses of the
river”; the maamar ties the breadth to the shape of the hei.

Genesis 36:37177:1°% nwrI2
17737 NIANTR PINY 1RnR Tonn nonk npn
And Samlah died, and Shaul of Rehoboth by the River

reigned in his stead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

19,00 nwR1a

N2 11102

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5?# nno) InIPna™n

N2°% m1v2
In Eliyahu’s prayer: “Binah is the heart, and with it the
heart understands.” Understanding is where feeling is
born.
Tikkunei Zohar 17a:17-19v”°-17:X 1 971 °11pn
75K BY1 .an 257 1721 X3 7102 a5 7AW R 7RO XM
L1997 903 IR DY AN APpRR v minoatt 2°nd Pan
R”1) 9507 RNOPAP PRI LACINR NPWRAN TOAR ANR* 1003
IR IORT RP IR RP T R PRt .("9Bn man K97 XNopIp
X3 .(DIRY K1) MDY MPNTI RIPRT PPY AR MPRNR
PR RITD P2TNKY RIDORD TPWRT
Constantinople, 1740 (CC-BY-NC)

WK *DW92

“Its flashes are flashes of fire, a flame of G-d.” The phrase
describes the burning love of ratzo.
Song of Songs 8:6":’1 01w W
YR 20X NMd MyTD AYiNrty onind 72770y onind vk
SNATPY WX "BYT PRY TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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50

51

52

53

54

1 N2 "nRann

The Kehot note gives this Zohar (and the beginning of the
Tikkunei Zohar’s introduction) for reading chochmah as
ko’ach mah, “the power of ‘what.’”
Zohar III, 34ax ,75 'm
KEHOT'S NOTE
.A”321.N%N2 N TP LR TR

2w 2% P aN
“If your heart runs, return to the Place, for so it is said,
‘And the Chayos ran and returned.”” The Kehot note re-
marks that Sefer Yetzirah has “to the Place” where the text
has “to the One.”
Sefer Yetzirah 1:8'1:°R 1171°%> 1890
29% 725 77 0K 3777 7291 12791 o 0192 An0ha MTveD Y
:N°72 1791 711927 230 .27 RIZD DA e 7obw oipn
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
29w 725 ¥1 AN

The introduction to the Tikkunei Zohar also quotes “if
your heart runs, return”; the Kehot note refers to it for
comparison with the wording here.
Tikkunei Zohar 7a:3’2:X *t 97t °1pn
PRy DX ARINI MNT REIT MINT B¥ ,(0 R DRPIM) RI7IA
RDPOY ST PTIRI IUD 272 K W T T IR KT M7y
RTIMY IR RPDY R OKP2 DTN NPT LK RPDY ,iPIn KPU9D
FXITR? X 27507 WIDR KW AKY X 27907 1T IR RIPYSINT
INR? 217 727 7 OXT

Tikkunei Zohar - Vocalized (Public Domain)

TRD 21 2% P OX >0
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
(X ,D) N nnTpnn R .(mpu‘? :Qw) 1”1 ,R"D

121 K1’ NN7° 11

“Behold, the awe of Ado-nai, that is wisdom.” The maamar
uses it to identify the higher awe with Chochmah; the
Kehot note remarks that the verse has the Name Ado-nai.

_]Ob 28:28m173:170 21X
P2 Y2 T0Y AR KT 2T N T DT TR
And unto man He said: ‘Behold, the fear of the L-rd, that is

wisdom; And to depart from evil is understanding.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L[] ™TR” R QWY .M ,ND 2R

likuteitorah.com/likkutei-torah/reeh/8/

55

56

57

58

59

60

317732 DIPW 271 N TR 7712

2 RODN *Ma nv9e
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.(®PR nnp) MATPRa N

N7 21X PN NNY DO NN NP

“Do I not fill the heavens and the earth? says Havayah.”
G-d’s essence is found below just as above, which is the
root of shov.

Jeremiah 23:24773:37317°1n7°

DRI NiPD ORI WSINK? IS DINOR2 TN INOTDN
TIOR3 K2 73X PIRT"NKY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0157 Ny 7772 WY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,77nNRY B By

TAN2 WD T10ND

The note cites it, with the Bach and Pri Etz Chaim, as a
source for giving over one’s soul at the word “One” in the
Shema.

KEHOT'S NOTE

wPpn YW 07y .KR700T MW 172 L7710 77N RY2WAN DM AR7

.20

29 NI1%97 AN

The note says that Or HaTorah on Re’eh has a gloss on this
passage about the alternation of ratzo and shov.
KEHOT'S NOTE
JIRDD AT W YW *Y IRT D NPMING

1701 9t

“He remembered His kindness and His faithfulness to the
house of Israel.” Zachar, “remembered,” also means
“male”; the maamar links the “sons” to Chesed, love.

Psalms 98:3':1”% 0°7°1n
YT NR PINTODORTDD N7 PRIR° N3P nmmR iTem ot

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,n%0°%nn
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61

62

63

64

65

66

1”12 nPa

The Raaya Mehemna on Parshas Naso, which the text cites
for the reading of Binah as “son of yud-hei.”

Zohar, Nasso 3:17-4:24775:"7-177:"3 X1 717 100

el P T

The Idra Zuta, which the text cites for the same reading of
Binah.

Zohar, Idra Zuta 16:69-19:77-070:1"0 X RITRA 777 780
Py

111202 %AW 112

“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The “heavens,” the
emotive attributes, are built by Binah.

Proverbs 3:19v™:) “own
7131202 DY 1333 IR0 MRINa N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

ROl

NN N2ANY

“And you shall love Havayah your G-d with all your heart.”
The text refers to its explanation of the words ve’ahavta es,
where awe is included in the love.

Deuteronomy 6:5°77:1 0°127
STIRR22 TYDI22N 72257222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2Py 21 Ppn 7y W

“The voice is the voice of Yaakov, but the hands are the
hands of Esav.” The maamar connects the “voice” with
Torah study, the letter vav.

Genesis 27:22273:1”5 n*wRI2

T DT 3PY2 PP PP IR IME PIX PUEON 2Py Uan
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

JPRT QY 917°02 .20 ,10 NPWRA2

122917 117 17 MaNT Pay 7772

The discourse “The Patriarchs are the Chariot,” which the
text cites for “the son’s power is greater”; the note places
it in Torah Ohr on Parshas Yisro.
KEHOT'S NOTE
J7n0° 8 R”MN2

likuteitorah.com/likkutei-torah/reeh/8/

67

68

317732 DIPW 271 N TR 7712

"7y 1°9N0
The Idra Zuta passage on the “two crowns,” which the text

cites in its closing parenthesis.

Zohar, Idra Zuta 19:77-8712-1"y:10”> R RITRT 7717 100

BN M1y

“There the tribes went up, the tribes of Yah, a testimony
for Israel.” The tribes, Israel’s sons, bear the Name Yah.
Psalms 122:4°7:375p 0°2°1n
N DY NITHR PRIYP MTY ARTLIY DPLIY 10y DYY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,29p @°%n

PARAGRAPH 5

69

70

7

Kehot’s note points to Ezekiel 1:14 for these words.
Ezekiel 1:1477:X 5xpi®
:P120 XN 23 RI¥7 NiOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

apye 2Ip e

“The voice is the voice of Yaakov, but the hands are the
hands of Esav.” The maamar reads the “voice” as the voice
of Torah study, the letter vav.

Genesis 27:22275:1”5 N°wX12

T DY 3pY2 PP YT MmN ME Y PSR 2Py Ui
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YRNWNRT RDP

One of the two Zohar passages the text cites for “a voice
that is heard,” the revealed voice.

Zohar, Bereshit 83:235-86:248-71"%7:3"5 n°wx12 7M1 780
-t

When, however, he goes forth on a journey, while the celes-
tial Mother still accompanies him, the lower wife is left be-
hind: so when he comes back he has to take measures to en-
compass himself with two females, as we have said.’ Said R.
Phineas: ‘Even the angels above would not dare to open
their mouths before thee.” R. Simeon proceeded: ‘In the
same way the Torah is situated between two houses, one re-
condite and on high, and the other more accessible. The one
on high is the “Great Voice” referred ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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72 YRNWNRT RDP

The second Zohar passage the text cites for “a voice that is
heard.”

Zohar, Toldot 14:108-15:119v"°p:1”0-1"P: 77> NIT21N , 717 720

73 mmana warenn ORI

The gloss explains, as the Alter Rebbe heard from his
teacher, why Etz Chaim says the Infinite Light unites even
with Atzilus only by first being enclothed in Chochmah:
the Infinite One is the true One, He alone, and that is the
level of Chochmabh.
KEHOT'S NOTE
LTITAT2 19 P72 R2IN .R7D P70IR WINT W N0y AR

74 mMavoy N nwwa

The note says that Or HaTorah has a gloss here too, on the
six supernal attributes from which the Torah is drawn.
KEHOT'S NOTE
JIX9Y [T R¥RI QW N7TINA

75 200 NP NP X107

“All before Him is considered as nothing.” Because noth-
ing is anything before Him, physical and spiritual are
equal before Him, and the Torah’s physical laws can carry
His light.
Zohar I, 11b2a x> X”mt
KEHOT'S NOTE
2,80 X7

76 17 °0%°R M9

The Zohar’s principle that a spirit roused below brings
down a spirit from above; here, the ratzo and shov of
prayer draw blessing into the Torah.
Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,30p 27m

7 nam

“And you shall love Havayah your G-d.” In the Shema love,
the substance of prayer, comes first.

Deuteronomy 6:5°77:"1 0°727
SATNR™P22) TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

78 02 nam

”»

“And you shall speak of them.” Read as drawing the
Infinite Light into the words of Torah, after the love of
prayer.
Deuteronomy 6:7°1:1 0°727
200 772 NN AUPI2 AN DI AIT TR 0B
RPN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when

likuteitorah.com/likkutei-torah/reeh/8/

79

80

81

82

83

317732 DIPW 271 N TR 7712

thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SND2 D°nwn 772

The note places the discourse “The heavens are My
throne” at the very beginning of Torah Ohr; the text cites it
for vedibarta as drawing the Infinite Light into the Torah.
KEHOT'S NOTE
.nPnna XMn

SN0 D°Rwn

“The heavens are My throne and the earth My footstool”:
the verse that names the discourse cited here.

Isaiah 66:1°X:1"0 17 yw°

7133 TP M3 1N P31 O PIST) K02 7Y T MK 1

SNMIN 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S22 YR X115 °N1IN DR DAty Y

“Because they forsook My Torah which I set before them,
and did not listen to My voice.” The maamar stresses “in
My voice”: the inner light of the Torah.
Jeremiah 9:1227:'0 177
*21p2 WRYR?) 01397 AN WK *NINTNK D2AYTOY N MR
112 13707K7
And the L-RD saith: Because they have forsaken My law
which I set before them, And have not hearkened to My
voice, neither walked therein;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D12 ynwn o3
“If you will listen to the voice of Havayah your G-d, to keep
all His commandments”: the verse that names the dis-
course the text cites on “voice” and “in the voice.”
Deuteronomy 13:19v°:2 0°127
DIPT TR "2 WK NISRTP2TNK YT TROK 1 %P2 yun °
Ui S R e Ly mwg‘;
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wIn2Wwpn

“Blow the shofar on the New Moon”: the verse that names
a discourse the text cites on “My voice.”

Psalms 81:4°7:8”2 0°%°11n
30 Dﬁ"? 1922 19 WIN2WRn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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84 | The Torah says: “And I was beside Him as a nursling, and I
was His delight day by day.” The text points to its dis-
course on this verse.

Proverbs 8:30°7:'11 “own
:Ny™223 110 Npnign O O YWY TR 1 T M
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

85 SAYWYW NN "IN
“I delight in Your Torah.” Cited with Proverbs 8:30 on the
Torah as a source of delight.

Psalms 119:70°y:0"°p 0°%°1n

PDYYYY IN7IN *38 037 3902 voY
Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

86 121791 W TR 1M T AWK 1770 N

The note says that Or HaTorah on Re’eh has a gloss on this
passage about the yud at the head of the vav.
KEHOT'S NOTE
.'{ND? AT R¥N1YWN Y IR D N”MIR2

PARAGRAPH 6

87 T9nn mxn P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
CTIPY LA7D DOyl ’ADIN LR L,WIP 27an 1’57?1’?

88 5y OpI 12a7 DIND

“The utterance of David son of Yishai, the utterance of the
man raised up on high.” The maamar reads al, “on high,”
as ol, “yoke”: David raised up the yoke of Torah.
II Samuel 23:1'X:373 2 PRINw
YR Y 07 1237 DX Y12 TT ORI DOIMRD TIT 73T N9
2R nianT ooy 3Py TP
Now these are the last words of David: The saying of David
the son of Jesse, And the saying of the man raised on high,
The anointed of the G-d of Jacob, And the sweet singer of
Israel:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

NL,0 2w
89 790 W 1oy
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .([X3] 120 1”°B) 9712 . (V”0D) SR WA .(2797) 9”R7AN
90 an°R7Y QNawY 7Y UG

Hillel explains to Bar Hei Hei that both are completely
righteous, but one who reviews his chapter a hundred

likuteitorah.com/likkutei-torah/reeh/8/
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times is not like one who reviews it a hundred and one
times.
Chagigah 9b:10:2°0 7231
P18 13 DIPRTY DDIVY” 120097 KW PPN °0 00 12 Ap? mR
TP 1170 — PPUTR” 1177 T2y R WR? DOR0R 729 102 YU
™12y AP MY 17172y KD WK 0 — "YU 0D "0ophN
12 M MY R PY I RTE AR — T3y KPM
TN ¥R P12 MY DyR M
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
2,0 aean

172y XY AWK 2°pRKR 721y 172 DR Qnaws

“And you will return and see the difference between the
righteous and the wicked, between one who serves G-d
and one who has not served Him.”
Malachi 3:18772:3 *9Kon
:172y K2 MWK? DOPOK TV 172 YUIP PUTE 172 ON°KRTY DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth
Him not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR DORYR NP

The note says that Or HaTorah on Re’eh has a gloss on this
passage about reviewing a hundred and one times.
KEHOT'S NOTE
LTIAT REPRI YWD Y IR 2 N7

2”Wo2 W’nd

Tanya, chapter 15, explains the Talmud: in those days the
habit was to review each chapter a hundred times, so the
hundred-and-first time, beyond the habit formed from
youth, outweighs all the rest; one who does it is called “one
who serves G-d.”
KEHOT'S NOTE
Riguls)

T2y omany 12 onan P1vs B8 aINnY

Tanya, citing the Raaya Mehemna, teaches that every per-
son must have two levels, “servant” and “son.”

Tanya, Likkutei Amarim 41:207n% “01p°% ;nwRY p2n X010
j=H el
A2 NIOTTR NPAT3 078 22 BY In3wmna wiand? v
1°KY ,0°0IAINY 073379y - PDoniy 9D mobn” KU AWK in1otm
DY DX K207 :2IN0Y 031,710y 90 2210™ "Ry P Ko
2y IM0Pn T, 0PIANM DUV oA KPR CIR IR DX
X731 922027 2 DR 270 °D 0792 YY) L9203 DX iny
i72y'71 0%y %R nivn? ,imnbn 1Y Papn X o3 XIM ,70Rivn
.72y N792Y *1°n 2332 11937 NIy
Kehot Publication Society (CC-BY-NC)
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PARAGRAPH 7

95

96

97

172Y9Y 12 MR YIRY OR O

“And it will be, if you listen to My commandments ... to
love Havayah your G-d and to serve Him with all your
heart.” The second paragraph of the Shema speaks of
serving G-d.
Deuteronomy 11:1327:X” 0°727
M20XY D17 DINX MIER 223K WX NIFRTIK WHYA YRYDR MM
:D2WDI"2331 03377723 173y DN MTNK
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N19720 Ny 17T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
KLU 1Pw e oYY

N Ratehhla
Moshe’s prayer after the sin of the spies: “And now, let the

power of Ado-nai be great.” The verse names the discourse
the text cites.
Numbers 14:171:7> 72722
£IMK? 5727 WK 23N 109 K3TPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

98

73y 3”2 NIW 12 w7
“Although there is a son who is also a servant, one cannot
reach this level without first having the higher awe.”
Tanya, Likkutei Amarim 41:10-110>12% *0p°2 ;1wR7 P2 X0
R7-2:R
22,11 13?32 MWK K 217 TP 12 03 KATY 137 0T AN
Min2 DY W AR LTI DOYT? TR LANDY NI TR
WD Y MDD C19M LTI R DWW TO3IR AR IR
,1;"5"?2"1}5 ,1'12?_272’_[ m-wag ™7 mﬁmjlj mﬂ__‘[@?_: LM% Tipnn
Raipklab) 1792y it "0 ,1'??3[[ R ‘T‘IJ!? >12 in7i232 '(’1;11?3W lnhial
it N1a2yn TR 370 TIR2 YR YR MW TP M 73
AT DR
Kehot Publication Society (CC-BY-NC) A

PARAGRAPH 9

99

apy°a 1IN v°a KD 27V TINCa2

That discourse opens with two levels, Yaakov and Yisrael,
which in a person’s service are the servant and the son:

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

Yaakov is the servant (“Hear Me, Yaakov My servant”),
Yisrael the son (“My firstborn son, Yisrael”).
KEHOT'S NOTE
A,y pha s

2pY°a IR VoA RY

“He has not beheld iniquity in Yaakov, nor seen wrongdo-
ing in Israel”: the verse that names the discourse on the
two kinds of servant.

Numbers 23:218723:373 727722

NYIIM iy PRPR T PRI Dny IRITRYY 3pya 1IN vanRD
27970

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o Ma a0 Y T

A Kabbalistic dictionary of terms; the note points to its en-
try on David as a chariot for Malchus.
KEHOT'S NOTE
0”0, T NIR RVRRA

572y TIM

“And David My servant shall be their prince forever.”
David is called G-d’s servant, the root of his bond with
Malchus.

Ezekiel 37:25773:1% xrptn»
DX AW WK IpYYP 1YY AN WK PIRTY 1307
o7 X°P3 *13¥ M7 DPIWTY D32 I DI 0 7Y 120
:07y7
And they shall dwell in the land that I have given unto Jacob
My servant, wherein your fathers dwelt; and they shall dwell
therein, they, and their children, and their children’s chil-
dren, for ever; and David My servant shall be their prince

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

119,19 BRpte

SW* 12 717 N3

“The utterance of David son of Yishai, the utterance of the
man raised up on high.” The maamar reads the two titles
as “your children” and “your builders.”

II Samuel 23:1'X:373 2 PXInw

¥R 29 DR 1237 DR Y712 T ORI D°3I0RT N 127 77X
PRI NimT 0oy 2Py PR

Now these are the last words of David: The saying of David

the son of Jesse, And the saying of the man raised on high,

The anointed of the G-d of Jacob, And the sweet singer of

Israel:

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,10 2-DRnw
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104 by opn

The Zohar at the beginning of Parshas Chukas, which the
text cites on “raised up on high.”

Zohar, Chukat 3:16-4:25772:"7-1"0:"3 Npn A7t 790

105 N @Y 0 119 e

The note says a passage from here, on Yishai as yud with
the 310 worlds, is copied there.
KEHOT'S NOTE
.R1°¥ X 772 773 N7MIRA PRy Yup

106 27y £”pT NPR R AMma

The note says the wording of the Zohar passage on “raised
up on high” is quoted there.
KEHOT'S NOTE
L.R1°Y K 70 971 07N L23PNN°Y 2770 3730 MR v

107 | The Talmud explains “great in deeds, from Kavtze’el”: he
multiplied and gathered workers for Torah. The maamar
takes this as the yoke of Torah.

Berakhot 18b:1°X:2 1> n1372
— M TPR 127 :RPR 771 N0 %12 K1Y U913 WK 00 TR 127
TIR) NP — PRI DU9¥R 27 00 R INNRR A7°DRY
iNinD 0737 RPY — »aRiN PRIK 21 DR 197 KIMY 1702 00Pyin
210 WTRRI K2 TR YTRR3 X?
— 'Son of a living man !" Are there, then, in the whole world
sons [born of! dead men ? But, 'son of a living man' [means]
even in his death he is called 'living.' 'Of Kabzeel, who had
done mighty deeds' — [he is so described] because he multi-
plied and gathered labourers for the Torah. 'He smote the
two altar-hearths of Moab' — i.e. he left nobody like him,
neither [in the time of] the first Temple nor the Second
Temple. 'He went down also and slew alion ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

108 0°9Y8 2751 WOR 12 YTOIT° 12 1101

“And Benayahu son of Yehoyada, son of a living man,
great in deeds, from Kavtze’el.” His name is read as “son
of Yah” followed by a vav.
I Samuel 23:20°5:3”5 2 PR1OW
N 7127 R PXAPN 0°PYR73 () [20]WRI2 YT
Di°2 X277 7902 (IRM) [PIRTINR 72T TV XITY 2RI PRIR 10
By
And Benaiah the son of Jehoiada, the son of a valiant man of
Kabzeel, who had done mighty deeds, he smote the two al-
tar-hearths of Moab; he went down also and slew a lion in
the midst of a pit in time of snow;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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0°9yD 27 51 WON 12 ¥TIT° 12 10

The Zohar’s long discussion of Benayahu son of Yehoyada,
the first of the Zohar passages the text cites.
Zohar, Introduction 12:84-9227%-779:2” nnTpn ANt 7120
He thereupon began to discourse on the verse: And Benaiah
the son of Jehoiada, etc. (I Sam. 23, 20). ‘This verse’, he
said, ‘has been well explained-in addition to its literal mean-
ing-to signify high mysteries of the Torah. “Benaiah the son
of Jehoiada” (i.e. son of G-d, son of knowing-G-d) contains
an allusion to wisdom, and is a symbolic appellation which
influences its bearer. “The son of a living man” indicates the
“Zaddik, the life of the universe”. “Mighty of deeds” signi-
fies the Master of all actions and of all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7% 129279702

The note points to this Kabbalistic dictionary for reading
Benayahu as “son of Yah.”
KEHOT'S NOTE
.11720 ,2 MK XK1 IR7

N”y0 1”7 XM

The note says the wording of the Zohar passages on
Benayahu cited here is quoted there.
KEHOT'S NOTE
ST9°RY K1Y R 77D 771 NPT MnwRh XD

ANYRWN HR 7T IR
“And David set him over his council.” Through Benayahu,
the man of Torah, Jerusalem is built.
I Samuel 23:23372:375 2 PRnw
AARYRYRTHR TIT 1AM KRS MWHWRTOR 7291 DWW
He was more honourable than the thirty, but he attained not

to the first three. And David set him over his guard.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.30 ,30 2-HRnw

219w INTY 1200 @YW

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,192 AR

oW INT° 11707 DO

Avraham called the place Yireh and Shem called it
Shalem; G-d said, I will call it Yerushalayim, as both of
them called it: Yireh Shalem.

Bereshit Rabbah 56:10:11 127 n°wx"2

R7IP 2% KOR DYIND P78 07X OANAR 090 IR IR R ..
Qw31 11°372 7 07PN 0w IR ONAR IRIPY 10D 09w IR
P 71910 RIT 7N wITRA D AwY 09w XITW TY MK 1291 021
71783 INNYMY 1210 0w M (1Y 0°91N) MR 19IN32 Hoann
12 ARITY TP K77 NP2 17122 ARIRY 1% 70 IR 0 O
1 RITT DIPAN OW ORIV M 20 1321 370 wIpRR N2 A7apn
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R MIW3 0OYD WO (W 0°937) IR DRT 72 P M2 20 AR
... 200 777’7 02 017 AR AWK

“Abraham called the name of that place The L-rd will see, as
it is said to this day: On the mount where the L-rd will be
seen” (Genesis 22:14). “Abraham called the name of that
place The L-rd will see” - Rabbi Yohanan said: He said be-
fore Him: ‘Master of the universe, when You said to me:
“Take you your son, your only one,” I had something to ar-
gue in response: Yesterday you said: “For it is through Isaac

[that descendants will be considered for you[”...” and now
You say: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

115 n®9%17 T N

“On that day I will raise up the fallen booth of David.” The
maamar reads the fall as the weakening of Malchus
through worldly pursuits.

Amos 9:11x>:’0 DY

PO TPFIRTNR PRI N2PAT TYT N20TNK DR KA O3
039 *1°2 P07 DOPR

In that day will I raise up The tabernacle of David that is fall-

en, And close up the breaches thereof, And I will raise up his

ruins, And I will build it as in the days of old;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,0 oMy

116 PN T Y

Rabbi Nechunya ben HaKanah: whoever takes upon him-
self the yoke of Torah is freed from the yoke of government
and the yoke of worldly affairs; whoever throws off the yoke
of Torah has them placed upon him.

Pirkei Avot 3:5° 772 n12x mwn

MR 12PN LMIN BV vy Papnd P iR mipn 12 XN 0

Dy 179y 1ani1 7R BV Amn p7iea 991 PN 177 P motn By
P 77T 231 Mt

Rabbi Nehunia ben Hakkanah said: whoever takes upon
himself the yoke of the Torah, they remove from him the
yoke of government and the yoke of worldly concerns, and
whoever breaks off from himself the yoke of the Torah, they
place upon him the yoke of government and the yoke of
worldly concerns.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

17 N7 Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1, MAR 2”3 R

118 QORI WY M NMIYR M AN
“G-d has made the one opposite the other.” The yoke of

likuteitorah.com/likkutei-torah/reeh/8/
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worldly affairs stands opposite the yoke of Torah.
Ecclesiastes 7:147":1 noip
Ay menRye MNX 03 XY Y7 03 23w2 g n2iv o3
:TINR VMR DTN K¥R? KPY N127-2Y 0770R7
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST nenp

19 N°2 Ma2° Anona

“With wisdom a house is built, and with understanding it
is established.” The building of perfect awe comes from
Chochmah.
Proverbs 24:3°1:772 *7wn
MDY APAN 173 M3 Maana
Through wisdom is a house builded; And by understanding
it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 °%wn

120 NpPRI nonNnT NN
The Kehot note gives this Zohar for the saying that the
Torah comes forth from Chochmah.

Zohar I1, 121ax ,Xop 27m
KEHOT'S NOTE
WX ,7TD OW AR LK ,ROP 27T

121 NpP2a nnannT
A second Zohar passage the Kehot note gives for the Torah

coming forth from supernal Chochmah.

Zohar, Yitro 21:378-22:389v72w:272-N"yW:X" 170”77 100

PARAGRAPH 10

122 71aR PR RN 71770

The discourse the text cites for the difference between the
Patriarchs’ revelation and the Name Havayah; the note
places it in Torah Ohr on Parshas Va’eira.
KEHOT’'S NOTE
LRARY B R™MN

123 | “And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shad-dai, but by My Name Havayah I was not known
to them”: the verse of the discourse the text cites.

Exodus 6:3°3: mnw

"NYTII X7 7 0Y PTY OX2 2pYTORY PATOR DTINTIX K
:07?

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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124 Py 2P PN
“The voice is the voice of Yaakov.” The voice of Torah
draws the light of Chochmah into speech.

Genesis 27:22275:1”5 N°wx12

T DT APYY PP P MNCY AR WX PrsON apyY Uan
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

125 1MRAN N19PR T2

“They shall speak of the glory of Your kingdom and tell of
Your might.” Speech, linked to kingship, receives from the
attribute of might, restraint.
Psalms 145:11x”:771p 0°9°10
37277 IN7123 1K A5 T332
They shall speak of the glory of Thy kingdom, And talk of
Thy might;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
X% ,np ooonn

126 12101 QPR WRIN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% UPD

127 *IN 11D N1 9720 1Ry

“And now, let the power of Ado-nai be great”: the verse of
the discourse the text cites on drawing from above
Chochmah.
Numbers 14:171>:7> 72722
“IMK? NN2T WK 3TN 19 K3V 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 9923R WOR A1YR

Rabbi Yehoshua ben Levi: whoever answers “Amen, may
His great Name be blessed” with all his power has his
harsh decree torn up.
Shabbat 119b:5°1:2 v™p naw
223 7130 X1 ARG KDY K7 M3 29 7 12 e o3
DY 37IN732 PX12°2 NIYID ¥iND2 MR L5177 13 90 Pyip Lind
"1 727 .1 137277 DR — "Iy ¥iND27 Ky Rn 7N A002
'["_?i_'ﬁ?: — Mt a7y '?W TRy 12 v 1‘?’5}_{ :1379° °27 MR AR 2
AMR IRIT YIND D7 00T 2°031 ,”NIYIR ¥inD2” XD N3
SIMRIY 1TV 13 0I9Y 37 1PANID I3 P2 PR My B2 whph v
... P73 793 K27) 00 INng”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0% naw
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PARAGRAPH 11

129 AIDPR T TIA L L YR
“To make known to mankind His mighty acts and the glory
of the splendor of His kingdom.”

Psalms 145:1227:1”np 0°2°1n
:im13%1 977 79291 10123 DR 127 YOI
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2% ,np 0°%nn

130 9 oPER TARIN
“I will exalt You, my G-d the King, and bless Your Name
forever.”

Psalms 145:1°R:11”np 0°9°10
“TY1 02997 AR 703X TR *1I9K TniaR TP AP

[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 9921 NN 2

“For You are my lamp, Havayah”: the verse that names a
discourse the text cites.
I Samuel 22:29175:275 1 PR10W
22T TR M T T ADRTD
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 2337 °nNa
“I have come into my garden, my sister, my bride”: the
verse that names a discourse the text cites.

Song of Songs 5:1’X:"1 0°°wi1 1°W

WTTDY *Y7 CRPIR R0y 1IN NP8 1P nny *P nN3
:0°THT 119W) 1NY 0°Y7 129K *27070Y *1 NNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 7y PRAwe AW

“Return, Israel, unto Havayah your G-d”: the verse that
names the discourse the text cites.
Hosea 14:2°2:7” yuin
1Y2 DPY %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For with You is forgiveness, that You may be held in awe.”
Psalms 130:4"7:5”p 0°21n

XN 1YY A07P0n Y3

For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN NN WON 21Y° 07y
“Therefore a man shall leave his father and his mother
and cleave to his wife, and they shall be one flesh.” Read
as leaving the contemplation of prayer to cleave to the
Oral Torah.
Genesis 2:24775:2 N°wX12
STOX 27 1T IAYR PIT) 1RRTNKY PIRTNN ORI 1970y
Therefore shall a man leave his father and his mother, and
shall cleave unto his wife, and they shall be one flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,2 NPwRI3

2py” nPnp MR
“Moshe commanded us the Torah, a heritage of the con-
gregation of Yaakov.”
Deuteronomy 33:4°7:3"% 0127
3Py NPIR AYIN Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] 7,35 o737

TOMING KPR MW NN

Among the dreams that foretell Torah, the Talmud cites
this verse and reads: do not read morashah (“heritage”)
but me’orasah (“betrothed”).
Berakhot 57a:4°7:X 1”1 n1272
Kpn 712°22 0K "9” RV ,73°27 1937 — 0iPn2 vk Py Xan
Y N7 MY 77IR7 MR ,7INY 7237 — N97IND My DY K37
Dy R3T APIIRD? KPR PAWIINY PR DR L7Ipy? ndap awin
ZRX CONK 7902 anK MY LTR0N? 1EE — oiona ininy
*171 K27 09iy0 12 XY 7 nuam — oibn2 vhR NYR By Xad
-RATIRR 712 TR A2 YT RPT P

Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-
derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

likuteitorah.com/likkutei-torah/reeh/8/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

27N WK L,TI 01072 .7 10929780

PARAGRAPH 12

2°1INnna M7 N

Kehot’s note points to Bamidbar Rabbah 13:8 for these
words.

Bamidbar Rabbah 13:8'1:37> 127 72712
KEHOT'S NOTE

J7,2790 97712 10 RW1 L0 SNIPINa RN aR7

[=khislgbal=Ryinka

When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms
just as He has among the higher ones.
Midrash Tanchuma, Nasso 16:1'X:1"b Xw1 X110 w112
,TAMI 92 SRINY 27 MWK (R 7 W) 7P ONInR "317 K2 ...
T 17 NI MDD 07PN N NI N2 wATRD XY nywa
99 IRRY INIR MR QTR DX K72 .nv;‘w?yg vRY 903 0°1iRnn3
WM PIRA KD Y11 290 NYIA YYM LPIRM YOR 1O vy Yon
172 ,RI7 N2 WITRD s IR PN 5y 9237 (-0 ,2 NPWRAD)
3T, EPITYY3 VP OO m3 DNNNN2 T VP RTW MRAR N7
... VTP P20 o1 .iNIR nnw K71 ANIN onME TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

0°301°92 7”72

That discourse, on the meal offering and the libations,
compares the fire that came down on the altar to the
Shema: man is made of four elements, corresponding to
the four letters of the Name Havayah, and the Seraphim
burn constantly because they grasp only the radiance of
the Shechinah.
KEHOT'S NOTE
9K 2,0 W p oyh

BN wIp 1772

There, through Torah and charity the source of the
Community of Israel rises into the inner dimension of
G-d’s will; one who is “Israel,” who wins the struggle with
the animal soul, is “holy to Havayah,” included in the in-
ner will of the Infinite One.
KEHOT'S NOTE
.9°R1 2,0 omave *p Yh
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142

143

144

145

bR W

“Israel is holy to Havayah, the first of His produce”: the
verse that names the discourse the text cites.

Jeremiah 2:3%2:2 77

DIPYR 2P Ay7 MYR? PPIRPI INRIAN NUYRT T DRI wTp

o)

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NAANR MWK AWK QY 0%°1 X9

“Enjoy life with the wife whom you love.” The discourse
the text cites reads it as the Oral Torah.

Ecclesiastes 9:9'0:’v nbmp

NOA 727103 WK 7237 " W7PD AW AWRTDY 0770 X7

2Ry ANRTIYR ToRY: 0702 RPN KT "2 7737 "W 9D wpwn

WnYn non

Enjoy life with the wife whom thou lovest all the days of the

life of thy vanity, which He hath given thee under the sun, all

the days of thy vanity; for that is thy portion in life, and in

thy labour wherein thou labourest under the sun.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W ORI 199ER 1IN RPN 0P 1R IRINT 9D

Rabbi Yosei: whoever says he has nothing but Torah; the
Gemara concludes, “he does not have even Torah,” for
whoever is not engaged in doing is not engaged in learn-
ing. The maamar quotes this conclusion.

Yevamot 109b:4-5"1-"1:3 0"p mn

RNT — 1390 1277 1YY YIN FIT AI0Y 1397 — 18P0 22y

:RPR IRUWD .779R 92 1K — 73R 19 PR IIRT 92 iR 201 021

IRV WD "n3 R .779R KPR 17 1K — 7790 KPR 992 1R niRg DD

NP MR L,KDD 27 MK TRHYY OKP .47 PR 7790 19°DRT RPN

IPRY 9D A7t w0 Ry Y B3 — Yondyy onrey
STRP2 10K My2

William Davidson, Vocalized Aramaic (CC-BY-NC)

If one gladdens the groom, what is his reward? He merits
the Torah, which was given with five voices.

Berakhot 6b:30°:11 m312
TNIY IR T3 7 12 YU 527 MR 792 70 Imabn ox)
n%p >7M a0 NN whYn Dt Y nRIY ,NiRip nwnna
DORPRT 101 90w 2P 71 2131 193 D) 1 Y 720 1Y 00
U9y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed

louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

likuteitorah.com/likkutei-torah/reeh/8/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

F217 N30 DR 7770

There a new union requires first drawing down “honor,”
an added encompassing light: so the princes brought sil-
ver bowls and golden spoons at the dedication of the altar,
as a child’s education begins with an extra gift.
KEHOT'S NOTE
.2,09 RW1°D 7Y% IR

12177 N21am NN

“This is the dedication of the altar”: the verse that names
the discourse the text cites.

Numbers 7:84779:"1 12712

o2 NP PP X3 NX® K NERT 02 02Mma NN DR

HTIWY 0°NY 27T MDD WY 0°3W 92T MRy oY

This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

nannara

“Go out and see, daughters of Zion, King Shlomo, with the
crown his mother crowned him with on the day of his
wedding.”
Song of Songs 3:118™:) 0*°Wwi 1w
OP2 MK APTIRIY 02 MEPY 7R3 1Y M2 PR NNy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n”n Arannnnora

The Mishnah reads the verse: “on the day of his wedding,”
this is the Giving of the Torah; “and on the day of the joy of
his heart,” this is the building of the Holy Temple.
Taanit 26b:6-7"1-1:2172 n°1yn
MLYY TIY2 TP TPn3 TRE M2 AR PR SN K 1)
AR M — ~inann oiv” 2% nom 0P inann oda R ip
7IR2 1Y LWTRPRd NP2 112 M — »j12% nnn o MR
12 D°ED DR PRPI Dhamd mw2 oopne HT?’?WB N Arma
ATPY3 21N 311 X190 27300 2701 KK "1 NITAYR NPIYN
MY TR W PYPRNRY 1T 23 1PR2 MY PR DN 008
.. DNY — O°2 DO0YD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,12 n°1yn
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[31 .([3] m”®) 972 .27 ;2 @°°nn wATn

1Y TNINT IRTPY MY DoBPN

Rabbi Shimon ben Lakish: the Torah preceded the cre-

ation of the world by two thousand years, as it says, “And I

was beside Him as a nursling.”
Bereshit Rabbah 8:2°2:°11 1127 n°wx2
279K 1711 oMD NWRIR TV 191 wnn b DRI Cww v 0 ...
WP 12 NIYNY 537 NRT 17091y v 2% InTpw 1IN KXY
2°N57 R KT ,00W 5w 2% ann anTp mw 0°B%R "Iw
A5R X7 T2 WP PW 1M 31 TR 19X TR (7 Vhen)
11 YT DRI M0 .PIM0K 099 7Py 07w APR D 129097 ,0%w
7% PR DR 92K ,07 2w 107125 0Tp AN NYTY AIN0 N Ty
72 QWANYIR 7 PR VDY DTR 0O °17 (D 21X) ROX w70 poy

... PR AR 21732 K K170

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Mo EPRN

“Be silent, and I will teach you (a’alefcha) wisdom.” The
word is linked with alpayim, the Torah’s two thousand
years. (The Kehot note gives Job 33:34; the verse is 33:33.)

Job 33:33275:37% 21K
:R20 TDPRRI YN “2TYNY AX PROX
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1152 2PRN "5 JPNN

The Talmud reads the letters alef-beis as “learn (alef) un-
derstanding (binah).” The Kehot note points here along-
side the verse in Job.

Shabbat 104ax 7”p naw
KEHOT'S NOTE
.XLTP DA IRTYLTY LA 2R

M 7N 772

There Israel is the bride, as Rashi explains “Havayah came
from Sinai” (like a groom going out to meet the bride) and
as the Midrash reads “on the day of his wedding” as Sinai;
some resolve the two images by saying that relative to the

likuteitorah.com/likkutei-torah/reeh/8/
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Holy One, blessed be He, Israel is the bride, and relative to
the Torah, Israel is the groom.
KEHOT'S NOTE
.X,TX 19720 1Rp°

7N YRt tom mban

Rabbi Avin: “the fallen fruit of the wisdom above is Torah,”
as sleep is the fallen fruit of death and a dream the fallen
fruit of prophecy.
Bereshit Rabbah 17:57:1”> 727 n°wKR12
19’71 0379y 01 %3 :(V:B3 PYW?) N7 MY Hw TN AX ...
- 1P NP 1 M TEw R pRRY 93 RI°IN 037 LARTIN
AR 37 .N2W - XA O2IYT N9 ;DIPN - K12 NP2 Y
mm30 NP1 50 DA - 19y Hw 7R ND213 NN MY R0
21N - 1PYn v

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

2] [°] 7723 L[] 1 972

SAYWYW NN CAR
“I delight in Your Torah.” The joy that “gladdens the
groom,” the Torah.
Psalms 119:70°y:07°p 0°2°1n
PRYTYY ANTIA 23X 027 221D WOV
Their heart is gross like fat; But I delight in Thy law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.y ,0°p 0°%nn

TRYY ANDOY Ronnn eyntn

The note says that Or HaTorah on Re’eh has a gloss on this
passage about the power of descent coming from above
Chochmah.
KEHOT'S NOTE
LIRS TN WO YWD Y 1IR7 D N7MIKA

T8INR R
“Go forth from your land, from your birthplace and from

your father’s house”: the verse that names the discourse
the text cites on the power of descent.

Genesis 12:1°8:2” n°wxR12

PIRTOR IR 02 0TI TN 72707 DIINTON N MmN
IR TR

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

74



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 8

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 X 2701

The note refers there in connection with the Zohar pas-
sage on page 262a.
KEHOT’'S NOTE
ARPNCY R 995 971 07K AR

160 TINPOND INDOY RTIAT RN1DWHRY

The Idra Rabba on “Wisdoms sing out in the street”: when
the flow from Atik Yomin is drawn down to Z’eir Anpin, the
brains join, and Z’eir Anpin holds four brains, one of
which includes the other three.

Zohar, Idra Rabba 33:278-35:289-111y:3"2 X271 X7IRT 17t 190
e n Hy i)

161 TINZ°ND INPOY NMIRT RN1SvwRR

The Zohar on Va’eschanan: from the drawing-forth of the
hidden supernal brain of Atika Kadisha into Z’eir Anpin
there come to be four brains; it adds that Chesed comes
from the side of Abba and Gevurah from the side of Imma.

Zohar, Vaetchanan 7:35-8:4571"1:’11-172:1 1aMNKY 17717 790

We have learnt as a profound mystery in the Book of Hidden
Wisdom that three hollows of inscribed letters are disclosed
in the Cranium of the Small of Countenance, and we have
further learnt that there are three Brains enclosed in these
hollows, but through the influence of the uppermost and
hidden brain of the Ancient Holy One which spreads
through that Small of Countenance they become four
Brains. These spread throughout the whole of the Body, and
these are the four compartments of the phylacteries which
the Holy One, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

162 19207 17 11D NAN° WU

“I saw that wisdom has an advantage over folly as light has
an advantage over darkness.” The refined darkness yields
a greater light.

Ecclesiastes 2:133:°2 n?r1p
ST IR 199072 MPI0T MNP 1107 W 1N PNPR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 anbnp

163 N2wn % DN 72t 7772

That discourse explains that sparks of holiness are refined
from kelipas nogah and rise through prayer, the weekday
prayers rising through the prayer of Shabbos, an ascent
from below through love, for the sake of a drawing-down
from above afterwards.
KEHOT'S NOTE
yAMa R Tnn nwabniw Tyw Y2 M1Aom e °n1 awT X LY RMN
IR PN Y X 770 7971 A7MR — YAMnna 7Y UMY 1N mn
X0 2Py oyh
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317732 DIPW 271 N TR 7712

164 Nawn 0 nR 7ot

“Remember the Shabbos day to keep it holy”: the verse
that names the discourse the text cites.
Exodus 20:81:"> mnw
YIRS N2WH 0inNR i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

165 ¥1n2 nnon

“Wisdoms sing out in the street; in the squares she raises
her voice.” Read as the Torah’s ascent through being
clothed “outside.”
Proverbs 1:20°3:’x *7wn
AP TAR 19312 73R YIN2 ninon
Wisdom crieth aloud in the streets, she uttereth her voice in
the broad places;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.OWN Y 1IN0 PN Y K 77D 77 1PN DUAY IR L0 LK Pwn

166 217wa snawn

“And I will return in peace to my father’s house”: the verse
that names the discourse the text cites.

Genesis 28:21x72:1”2 N"wX12
07K 72 °1 1771 738 N°275K 0iPY "naw
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 ralsn b=t d

“Peace, peace to the far and to the near.” The one who was
far becomes near.

Isaiah 57:19v™:1"11°yw°

PNRDTY 1 0K 23771 pPin? 0iPY 0iPY oono 201 K132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 naw® omraaen

“Who is like Havayah our G-d, who is enthroned on high”:
the verse that names the discourse the text cites.

Psalms 113:5°7:3°p 0°7°1n
NATY AT ROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 X”Y 07PT I wrnd

The note is on the text’s citation of the Zohar, Part III,
140a, for the “crown of Gevurah,” the source of the Oral
Torah; it says Yahel Or also quotes that Zohar passage and
refers to this place.

KEHOT’'S NOTE
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JRDD PURHw 1w Y IR PiTva DA KM

170 | Kehot’s note points to Genesis 12:1-3 for these words.
Genesis 12:1-372-°R:2”° n°wx12
PIRTDN I I ANTIN TPWR T2 DIICIN M MR
;1373 M7 AT APTINY 773X PTI CNN7 AWYRY W WK
TR NNBYR 95 93137231 WY 7270 T30 1313
Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee. And I will make of thee a great na-
tion, and I will bless thee, and make thy name great; and be
thou a blessing. And I will bless them that bless thee, and
him that curseth thee will I curse; and in thee shall all the
families of the earth be blessed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

171 PYY TP 2M
“Two nations are in your womb ... and the elder (rav) shall
serve the younger.” Rav is Esav.

Genesis 25:23272:77”) N"wx12

X)) NP1 17127 TYRR DORRY "I TI033 0093 01T A7 N IR
YR TP I YRRY

And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

39,715 nowRIa

172 v w

“And Esav said: I have plenty (rav), my brother.” Again rav
is linked with Esav.
Genesis 33:9'0:1"% N°wX12
TR T2 7 T 307970 1y TR
And Esau said: ‘I have enough; my brother, let that which

thou hast be thine.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.OP Y MR D10 IR L0 LD nowRIa

173 05% 31 2°y 0°127°2 Mana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
I,

174 nwa1 wrnd

“And Esav took his wives, his sons, his daughters and all
the souls (nafshos) of his household.” The plural shows his
multiplicity.

Genesis 36:6":1”% N°wx121

“NXY i3 MEDITP37NRY PRIITNRY PI2TNXY YR WY 1N

PR 797 191D YIXND W WK I01R70D XY IANTTPI IR IR

likuteitorah.com/likkutei-torah/reeh/8/
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And Esau took his wives, and his sons, and his daughters,
and all the souls of his house, and his cattle, and all his
beasts, and all his possessions, which he had gathered in the
land of Canaan; and went into a land away from his brother
Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,17 nPwRna

175 NTI957 "

The note refers to this discussion of the “mountains of

separation” in Likkutei Torah on Parshas Bechukosai.
KEHOT'S NOTE

L[91 .([2] X L) *mpna B L(R7Y0 ,T90) 271 (R LM .2 ,00) R

176 RTI957 2

One of the Zohar passages the Kehot note gives for the
“mountains of separation”: on “and from there it separat-
ed” (Genesis 2:10), the mountains below that point are
called turei d’pirudah, the realm of separation.

Zohar, Vayetzei 23:231-24:2432"17:779-X797:37 R¥™ |77 790

177 RT1727 O

The Zohar on Pekudei, also given in the Kehot note: the
letters created a world of unity above and a world of sepa-
ration below, whose mountains are called “mountains of
separation.”

Zohar, Pekudei 26:256-27:2657707:172-1717:172 *T1p2 ,1711 7820

178 Yo 2

“Who is this coming from Edom ... I who speak in right-
eousness, great (rav) to save.” Rav, Edom’s multiplicity, is
turned to salvation.

Isaiah 63:1°X:370 1°yWw°
i1 372 NYR L1292 NTT A1 AIR2H 0TI YING OITRR K2 MR

PUIT? 11 RTI2 13T VI
'Who is this that cometh from Edom, with crimsoned gar-
ments from Bozrah? This that is glorious in his apparel,
stately in the greatness of his strength?’— °I that speak in
victory, mighty to save.’—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,20 "yw°

179 WDl N1 APYST WY
“All the soul (nefesh) of the house of Yaakov that came to
Egyptwas seventy.” The singular shows their unity.

Genesis 46:27172:171 N"WR12

MN2T 3PP WRITTPD DY WRl BRI 2TT2Y N MRb i
{DPYY Mg

And the sons of Joseph, who were born to him in Egypt, were

two souls; all the souls of the house of Jacob, that came into

Egypt, were threescore and ten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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Ri=rhhthi

PARAGRAPH 15

180 STIYna PO R
“Or let him take hold of My strength, let him make peace

with Me; peace he shall make with Me.” Peace is said
twice.

Isaiah 27:51:1"2 71°yw
PPy 0iPY 5 0iPY Ry Myna P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.1 ,13 yw

181 vrRwnRdl . . yTRwnba

Rabbi Alexandri: whoever studies Torah for its own sake
makes peace in the household above and in the household
below, as it says, “Or let him take hold of My strength.”

Sanhedrin 99b:10-118™-":2 v”% 1"177110
20 X992 DI9Y D ARY? 11IN2 PO P2 »ITI0RPK Y30 N
*2 DIPY APy AMYR2 P KT WKW AR PP KD 17y
,TEn DY TPyn PP b ma2 A9UKRD R 21 .7 Ny oivy
TOUR) DMWY YLIP TIPED °T) ¥ T°DA 13T DUWRY NI
12 9323 R L3910 0PIV 90 By 1A AR MK i 03 TIR
"y 11037 TARDY R ,TPINRNT DY 220 AN R 1) 000D
R
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to

plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
.3,UX% 1°77710

182 DUrINTD 2T 1210 1Ay
The note says that this passage, from here on, is also
brought there.
KEHOT'S NOTE

NI RN ARM T2 PR RN 17990 0°27 0% 1”102 03 RN ihelal

183 MW M TNy
The note cites it for the saying that in the future the pig

will become pure.
KEHOT'S NOTE
—.[5] .37°9 77N .10 271 PPT IPN MR Y L7707 AN03aw 7N 175w

.175°9 271 wP? IRM

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

184 =khieh dukialal

“Havayah releases the bound”: the verse on which the text
cites the Midrash on Psalms for the pig’s future purity.

Psalms 146:7°1:1”p 0°9°1n
:D7I0K 7°AR °7 0°2Y77 07 1N DOPIWY? vaYn Ny
Who executeth justice for the oppressed; Who giveth bread

to the hungry. The L-RD looseth the prisoners;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

185 19590 1 NN N TINR

The note, quoting the Rebbe’s talk, gives the point of this
entry: the pig is called kelipas nogah, and therefore, when
it is sweetened, it will return and be holy.
KEHOT'S NOTE
AMPwR TP PN NN 11N 1PN 19% L1 nevhp cp1
”pannT” 02y R 972 RIP™ N7 IR .78 1Y R”WAN RX¥M 2”0
.X,D NP’ 2795 IR 700D 0 TonY 199

186 S1°RW 270 MA72 1PN

As the note quotes it: the Midrash says the pig is called
chazir because it returns the crown to its owner, as it says,
“and the kingdom shall be Havayah’s”; that is, after keli-
pas nogabh is refined, the advantage of light is drawn from
the refinement of darkness, so the pig “returns the
crown.”
KEHOT'S NOTE
oY R 193 TR YA 110y NNt A T NP1 b 3 570"
17 77207 AINRY 9770 .10 P AN Y 1 DR 0aw 11°% 12
MY 1N° R Ty WINT 917°20n qWnl IR NAN° qwnl 10 1ncm MR
T3 DMK — TTIRT R qWRNRY 90YT NN %nn 07K ,RPn
.u¥NN "’y 197

187 Yo N 7aR0N2°

“The boar from the forest gnaws at it, and the creatures of
the field feed on it.” The ayin of miya’ar is written
suspended.
Psalms 80:147™:'0 0°2°1n
YT TR T P I 1aR0T2Y
The boar out of the wood doth ravage it, That which moveth
in the field feedeth on it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10,8 0%%0n
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YR 7N 7R

On the suspended ayin: if you merit, the beast comes from
the river (ye’or); if not, from the forest (ya’ar). The
Midrash also explains why the pig is called chazir.

Vayikra Rabbah 13:577:3> 1127 Xp™

Y°R AN ManID°
At the start of Toldos the Midrash applies “The boar from
the forest” to Esav.
Bereshit Rabbah 65:1°X:7770 1129 n°wX12
3.9 TN 7IR0T% (2 0ODAN) TUAN - MW DOYAIR 12 o
wn 0% KPR TIM0T°D RY O°R°237 on :11N°0 *31 w3 onan
,AOR X1 1078 0721 %3 7717 DRI :(7° 0°727) MR 7wn Q0K
I n LRPR 29712 APwIn R R LAyt TN nIm0nD° R
I3,V "IRW 21195 ,1°0%0 NXR vUwan X 7217 RIW Aywa o
.M°27 AR NYE® 19RO NRT1 NOMIM NPNA L aYwAn ARG mMovn
YOATW 717071 ,OMIR FAYMY DOWAR W3 TR L7IW DOYIIR D0 1wy 10
.o TR RWI RIR 17 10K LPARD 18Y 71977, 730 0°Y37RD

“Esau was forty years old, and he took as a wife Yehudit,
daughter of Be'eri the Hitite, and Basmat, daughter of Elon
the Hitite” (Genesis 26:34). “Esau was forty years old” - that
is what is written: “The swine from the forest gnaws at it”
(Psalms 80:14). Rabbi Pinhas in the name of Rabbi Simon:
Of all the prophets, only two of them publicized it - Moses
and Asaf. Moses said: “The pig because it has a split hoof”
(Deuteronomy 14:8). Asaf said: “The swine from the forest
gnaws at ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

qyoR N IR0

At the end of Terumah the Midrash cites “The boar from
the forest” in speaking of Esav’s kingdom.

Shemot Rabbah 35:571:7”% 127 mnw
%2 TR 70 YA MR 237 .7IPT 1 1P AP0 3P NN WA L.
D3Y2 0°PAR NTY L3R I MAN0TD° (R OW) TMRIY L,07Iph
FIMIRY OTIAR PW IM02 IR ,0o0Y PW R NPIRY TNIR .00y
RUMWY 7YX ,ADD %72 DDINM .OFNAR 12 ,PN% 12 WY PIX O
A% %70 RO A0 DR NPYIN 097 DR NANR 179y NoyI oTR
Dw nTnonn PRSP NEn XOOW 218077 M2 0Oy 13 M
0°MY T2 IR 937 .12 ¥RA YN %W 7R3 IMR N0IOM ,ANN
... PR 27 .02917 72 PRIW? DR 170 13D MAP

Another matter, “You shall craft the boards.” What is written
above? “This is the gift that you shall collect from them:
Gold and silver and bronze” (Exodus 25:3). Gold, this is
Babylon, as it is stated: “That image, its head was of fine
gold” (Daniel 2:32). Silver, this is Media, as it is stated: “Its
breast and its arms of silver (Daniel 2:32). Bronze, this is
Greece, as it is stated: “Its belly and its thighs of bronze”
(Daniel 2:32). But iron is not written here, neither in the
Temple ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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317732 DIPW 271 N TR 7712

2PY°T Wa2°Y On AWITPAY Y anw

The note refers to these discussions of the seventy nations
paralleling Yaakov’s seventy souls.
Zohar II, 5b2 ,i7 27m
KEHOT'S NOTE
.1,2% AIRA WA YUON LR0 AR Ahwm Uw AR L2, 27m RA
wMIPY WX LTV R NPV CIOWR Y MO0 L99RY 10 Y 1272 nPMR
.220°y 0N

732 70Nk Ny Nas a8°

“He set the borders of the peoples according to the num-
ber of the children of Israel.”

Deuteronomy 32:8°11:277 0°717
*32 790m? oy N33 2% OTX 32 1TMDI2 D% 1Y i
halvy

When the Most High gave to the nations their inheritance,
when He separated the children of men, He set the borders
of the peoples according to the number of the children of
Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,25 0127

1D0n® 0oy NP1ax 230

Rashi: for the number of the seventy souls of Israel who
went down to Egypt, He set the borders of the peoples,
seventy languages. The Kehot note points here for the sev-
enty parallel to Yaakov’s seventy souls.
Rashi on Deuteronomy 32:8°11:2”% 0>137 %y >"w1
19°%71 10201 P20 DX 1IN 1290 MY .0Ma oy Srana
0 07°2yA% 9702 177 M39RI 19T ¥UANYI 07X *12 17°1272 00T
»12 700n? :07aX K21 0% ,0°1Y NP23 237 KPK 12 1y X7 ,071y7
990%71 ,0% °33n NRY? PTNYY PXIPY *32 180 23w X
D°yaw — 0ony N223 %7 0730 1770 PRI "33 DY wo) ooyaw
:'(‘IW'?
o3 19y Prnana WHEN THE MOST HIGH DIVIDED TO THE
NATIONS THEIR INHERITANCE — when the Holy One,
blessed be He gave those who provoked Him to anger their
inheritance, He afterwards caused the flood to pass over
them and He drowned them (Sifrei Devarim 311:1) 17°98712
07X °12 WHEN HE SEPARATED THE SONS OF ADAM — i.e.
when He scattered the generation which witnessed the sepa-
ration of races, He also had the power to remove them from
the world, yet He did not do so, but o>y n33 237 ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

b5 by o

“Havayah is high above all nations.” The light shines on
them only from above, as an encompassing light.

Psalms 113:47:3*°p 0°%°11n
117920 0w By N 0%3P by o
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The L-RD is high above all nations, His glory is above the
heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LAAT W2 AYWN Y oW N”IRa .7 ,2°p 029N

195 512 111 RN 77T2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9K 2,0 kM0

196 %12 1" N9

“See, the fragrance of my son is like the fragrance of a
field”: the verse that names the discourse the text cites.
Genesis 27:2717:172 N*WX2
07719 °33 T 7T BN A1 P2 DR 1T pwn wan
19293 VR 1T
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

197 2°ORDRT AR NI YN

The note refers to this entry of the Kabbalistic dictionary
for comparison with “forest” as the world of the angels.
KEHOT'S NOTE

370,717 MR RVRAN YA

198 2137 "nPON

“I have eaten my forest with my honey.” The “forest” is the
world of the angels, and the “honey” the Shema.

Song of Songs 5:1’X:"1 0°°wi1 °W

*¥27°0Y >1¥7 *NPaR “np37oy in IR [P CNNK 1Y onX3
07717 19 1N 073 129K 200Dy P TNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, wnw

199 ﬂ”’w T”ny
Kehot’s note points to Genesis 2:9 for these words.

Genesis 2:9'0:’1 N°wWR12
KEHOT'S NOTE
0,2 nPwRI2

200 70§71 MTN Ma12 13

As the note quotes it, Yahel Or says the Midrash there
refers the verse to Edom, that is, Esav.
KEHOT’'S NOTE
751w BN 1Y 1P IR LAY IR DY — MWy T OTR DY ORpT”
.OW 718727 R 2

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

201 TR10 70

The note refers here, and to the Rebbe’s talk of Shabbos
Vayeitzei 5751 (note 78 and its margin), in connection with
the Midrash at the end of Terumah.
KEHOT'S NOTE
78 YT RPWIN RZM DPW NAWY LUPA Y R 795 RAP™ NIRRT
oW 71°2an P

202 2758 515w a1

As the note quotes it: “a suspended ayin: if you merit,
from the river (ye’or), and if not, from the forest (ya’ar); a
beast that comes up from the river is weak.”

KEHOT'S NOTE

773 XPD0 73 RN X7 3°7 11 IRD ORI IR 7 QNPT OX 17170 170y

.AB7°Y I10M3% B7Y IR 2110 — 7 1w R99nn RO R

203 SN2YW VYN PI0R2 WA

The note says Yahel Or refers this verse to the same
Midrash, “as is written in Parshas Shemini.”
KEHOT'S NOTE
7onw B3 WD 1Y 178N IR 2103

204| “Scarcely had I passed from them when I found the one
my soul loves”: the verse on which the text cites Shir
HaShirim Rabbah.
Song of Songs 3:4"7:"1 0°°W1 W
SN X?) PRYIK "WDI NN NN *ORIRY T9 DR TNIPY UYRD
N7 079K AR NP2OR PIRDIYTY
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber
of her that conceived me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 7792 R DOnY PR TIDANIN
“For then I will turn to the peoples a clear language, so
that all of them call on the Name of Havayah.”

Zephaniah 3:9'v:71 17193

DRY 1T2¥7 M DW2 073 XY T2 MDY DRYTOX TBIK W
Eaish

For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,27°10%

206 TAYN ARMIVT M7 DNXY

“And I will also remove the prophets and the spirit of im-
purity from the earth.”

Zechariah 13:2°2:3 7°92t
TIRTTM D°28Y] NINYTNR NUOR NIRIX N ORI KT 012 M
SPIRTTTR TR ARRYT MK DOR°TNK 03 TIY I KD

And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
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they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,170

207 7120 7oA
“And the glory of Havayah will be revealed, and all flesh
together will see.”

Isaiah 40:5°1:"n 171°yw°

7277 78 92 1702 2792 R °A 733D 12N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,0y

208 09718 MAYna RN
“And they will enter the caves of the rocks ... for fear of
Havayah and the splendor of His majesty.”

Isaiah 2:19v™:" 2 171°yw°

imIp2 1IR3 9701 N 02 C3En N9y m‘mr;;a 0°9% Niyna RN
PIRT 7IYR

And men shall go into the caves of the rocks, And into the

holes of the earth, From before the terror of the L-RD, And

from the glory of His majesty, When He ariseth to shake

mightily the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,270

209 19219°7 1yM0Y WA P12 Bo

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(M9772) 1195y nPan

210 1137 97°2 27 17 1p"

“And he took of what came into his hand a gift for Esav his
brother”: the verse of the discourse the text cites.
Genesis 32:1477:27% nwx12
IR WYY A0 T2 RITT NP KINT 72722 OV 177
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

21 [0 KD 19

“And the pig, for it has a split hoof ... but it does not chew
the cud; it is impure for you.” Read as not bringing back
the fallen sparks.

Leviticus 11:71:X” Rp™
PR T3 RIM 072 YOU YO RIT 0B 019N NI
2027 KT KR

And the swine, because he parteth the hoof, and is cloven-
footed, but cheweth not the cud, he is unclean unto you.

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR RIPM

212 21w 271 Iy I

The note says that Or HaTorah on Re’eh has a gloss on this
passage; it also refers to the Rebbe’s talk of Shabbos
Vayeitzei 5751.
KEHOT'S NOTE
RPWIN REM 27w Nw AR .TRD‘? ANA7 W° Aywn Yy X7 ’2 N”NINR2

213 MY NAYR P2 PrTant
“To distinguish between the holy and the profane, and be-

tween the impure and the pure.” Torah, as instruction,
does this distinguishing.
Leviticus 10:10:> Rp7
YT 1721 RRYT P PNT PR WP 12 20727
And that ye may put difference between the holy and the
common, and between the unclean and the clean;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
RIS P

214 RS yuw
“Hear, Israel.” Shema is read as shem ayin, “the name of
seventy.”

Deuteronomy 6:4°7:1 0°727

TR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

215 WP 1270 wam

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] LR yn) ey

216 9y°1 °2ya mand
Kehot’s note points to Song of Songs 4:3 for these words.
Song of Songs 4:3’3:"7 0°°W 1YW
KEHOT'S NOTE
ALTwrnw

217 Y°n S¥y2 Mand

“Like an apple tree among the trees of the forest, so is my
beloved among the young men.” The Shema is the “apple
tree” in the “forest.” (The Kehot note gives Song of Songs
4:3; the words are in 2:3.)
Song of Songs 2:3°:’3 0°°Wi1 W
Pin D1 °N3w *NTRN 933 0737 1°2 2T 19 9T "3¥2 MEN?
227
As an apple-tree among the trees of the wood, So is my
beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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218 9y NSURoAR . L PTID

The note gives this entry for Sandalphon equalling ya’ar
in gematria; it also points to Etz Chaim, in the gate on the
Throne of Glory.
KEHOT'S NOTE
[2] .(3727) 57103 W 1”7y *¥1 .70 7Y° TP R7MINNI W7D

219 AP @7IN0 Wp . L P TIR
Sandalphon stands behind the Chariot and ties crowns for
his Maker.

Chagigah 13b:4°7:2 2 12731
NYPR *21 MW NP0 PRX PN 0K DX A3 0T XKV
RNPINN2 NPT DR YOI IWRTY PRI TR RITY TR NOR
™IV LTI NIRD wRn TP0n anm 79330 LY 109710 :RIp
T3 M7 2NN IR LABPY 0N WP 123727 CINR
217 PN KADX D VKT AP yTIT KDY mipwT Ppan mimipan
Y2
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

Zohar I, 167b2 ;top x”m
KEHOT'S NOTE
.[27y0 ,2 Mowa Poy% RT1] .2 ,10p RPAT.L[D] WY FTTINY 2,30 IR0an

220 19°720K . . ARona

The Zohar passage the Kehot note gives for the principle
that all is refined through the supernal thought,
Chochmah.

Zohar II, 254b1 131 2°m
KEHOT’'S NOTE
7D, w 7Y AR 2,70

221 19°9anN

FEtz Chaim, citing the Zohar on Pekudei, “in thought they
were all refined”: the father, Chochmah, refines good from
waste with his mind.

Sefer Etz Chaim 18:5°7:1”° 0> vy

222 Swe LW WA 17T

There the body and animal soul are a “narrow place”
(Mitzrayim) that confines the G-dly soul: even when it con-
templates G-d’s greatness, it lacks the power to subdue
and transform the body, which stays in its full strength.
KEHOT'S NOTE
729K YWD *Y 1IN0 NPT AR LR L10 RMIN

223 woown wna
“In the third month after the children of Israel left Egypt”:

the verse that names the discourse the text cites.
Exodus 19:1°X:0™ mnw
727% X2 M OP2 07N PIRR PRIWII2 NRYD wLwn wn2
:°1°0
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/8/
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224 I ny

“With Him are strength and sound wisdom.” The text
refers to the Torah being called by these names.
Job 12:161"1:27 21K
STRWM 23 92 AN 1Y iny
With Him is strength and sound wisdom; The deceived and

the deceiver are His.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

225 ATInR Mt 1712

The note places the discourse “A psalm of thanksgiving,”
on the leaven of the thanksgiving offering, in the Siddur
with Chassidic discourses.
KEHOT'S NOTE
R L,ARMT0

226 PARM 22°19 300 TNk e
“A psalm of thanksgiving: shout to Havayah, all the
earth.” The initials of the last four words spell halachah.

Psalms 100: 1’8’ 0°%°11n

PRI N2 ™17 17IN? Ninm
A Psalm of thanksgiving. Shout unto the L-RD, all the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

227 29w 27 Wy TN

The note says that Or HaTorah on Re’eh has a gloss on this
passage.
KEHOT'S NOTE
72T W2 UYWN Y ART D 07NN

228 nE211 ONM

“If a bird’s nest happens before you ... and the mother is
sitting on the young ... you shall not take the mother with
the young.”
Deuteronomy 22:6:27> 0°127
O°%°2 X 0°MIN PIRTTPY IR v¥7222 7772 7107 799%TIR XY °2
10712772 ORI MpN-K? 0°%°37°5Y IR 0°7DRT7PY NEIN ORM
If a bird’s nest chance to be before thee in the way, in any
tree or on the ground, with young ones or eggs, and the dam
sitting upon the young, or upon the eggs, thou shalt not take
the dam with the young;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

229 nbwn mew

“You shall surely send away the mother, and the young you
may take for yourself, so that it may be good for you and
you will prolong your days.”
Deuteronomy 22:7°1:27> 0°127
DYWM 77 27 1yn? TN D°120TNNY ONTNN nbwn nbw
Hakiayl
thou shalt in any wise let the dam go, but the young thou
mayest take unto thyself; that it may be well with thee, and

that thou mayest prolong thy days.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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230

231

°11120 APT8a

“Through righteousness you shall be established.” The
verse after “And all your children,” which the maamar
takes up next.

Isaiah 54:1477°:77371°yW°

SR TNPN"R? *D NMAm RPN K973 Uy P 3100 npTea
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A1 72 P2 17N 03 R qwena

According to the note, the version there adds, citing the
glosses in Or HaTorah on Toldos: so too the ayin is a sus-
pended ayin, to show that the divine light reaches them
from afar, as an encompassing light, “high above all.”
KEHOT'S NOTE
791 ,R* 077 1991 WY [79°R) X L,21p MT9IN nUmK] o minana”
IR QDR YO PIMIR 03 MY PN 7YY ROT PUYAR 7OV 1aya
712 9y 07 wPRD RWANmI 071 7°Pn PN2a PpoRi

PARAGRAPH 16

232

233

1718 N9 970 M2a92
The note says Or HaTorah on Bereishis quotes the
Midrash: Avraham called it Yireh, Shem called it Shalem,
and G-d called it Yerushalayim as both had; and that Or
HaTorah on Chukas refers on this to Tosafos on Taanis
16a.
Taanit 16ax 1" n°1yn
KEHOT'S NOTE
IRT AMIR RIP ONAR” R L,IYWN T 770 NPWRI2 N7TIND R T\W‘?Tl
obw IR XIp oW ,ARTY ORI DIpRT OW DA R IHRIY
"R IRIPY 103 DPWINT AR XY 217 N0 0P IS 090n InRIw
om3 °0IN® 17981 QWY NN Y NN ’D N7IIR2 03 IR LNYMIRD Y
WRLT0 N2Iyn

oW o pTe oM
“And Malki-Tzedek, king of Shalem, brought out bread

and wine.”
Genesis 14:1817°: 7 N°wx12
12y 2K 170 XM 17 0 X337 02W 77 PTTIY
And Melchizedek king of Salem brought forth bread and

wine; and he was priest of G-d the Most High.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,7 PwRA2

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

2w TP PTE 209PY 1D abw IR

Avraham called the place Yireh; Shem called it Shalem, as
it says, “And Malki-Tzedek, king of Shalem”; G-d called it
Yerushalayim, as both of them had.
Bereshit Rabbah 56:10:171 727 n°wX12
RAP DW 7RI °7 RIAT DIPRT QW OAN2R RAPY MR AR ...
OR 7173p7 RR 09w TR P8 °0Pm (10 NPWRI2) TaRAY 0Pw IR
oyann P°I8 0TR QW 072X 1NN RAPw QWD IR 1NIR °IR RIP
RTIP °21°777 KPR OyINn P78 0TR 012K 09 1R "I X7p OX)
owa 1912 *1 02w 0bw IR oA IRIPW 1D o517 IMR
oM 1910 R N2 WP A Ay oPw RIw Y R 1250 0
71782 ANy 1910 O5w3 57 (1Y 0°9N) MR 19102 Y9ann
... "2 1°122 ARARY 11%7 °7° IR 770 O
“Abraham called the name of that place The L-rd will see, as
it is said to this day: On the mount where the L-rd will be
seen” (Genesis 22:14). “Abraham called the name of that
place The L-rd will see” - Rabbi Yohanan said: He said be-
fore Him: ‘Master of the universe, when You said to me:
“Take you your son, your only one,” I had something to ar-
gue in response: Yesterday you said: “For it is through Isaac

”

[that descendants will be considered for you[”...” and now
You say: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

FINT PR TROM PN O

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,3 MAR

NS PN 77201 1°K O

Rabbi Elazar ben Azaryah: “If there is no wisdom, there is
no awe; if there is no awe, there is no wisdom.” The higher
awe of Chochmah completes the lower awe.
Pirkei Avot 3:171™:) 2R m1wn
TIT PR OX PR 977 PR LTIA PR OX IR 777y 12 1yeR 0
DX .90 1P LN X OX AN X ,M00 X OX .10 TR LN
OX .10 7R LMPR TR OR AP PR LNYT PR OR LOYT PR AP TR
.'l?gl? ,1’?;727;37; nan mTQJUW '?; ,INIR 20 R .0 PR ,.'ljﬁﬂ PR
inR19) IXZ I POYR PYW TRV TRIRY 1KY it X
*2 XY K21 12792 99D MM (0 RT) MWRIY 38 Y IR0pim
< PAR2TM2 00990 D'@] 2iY Ni:z
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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991227 N21°2 12 NN

The Zohar passage the text cites on when G-d is a “whole
king”: on the Day of Atonement.

Zohar, Lech Lecha 24:237-2481"n1-1"%7:773 7% 77,7711 190

the letter he was crowned with Vau and Vau with he, and so
he ascended and was joined in a perfect bond. This is allud-
ed to in the words “Melchizedek (lit. king of righteousness)
king of Salem” (lit. completeness), i.e. the king who rules
with complete sovereignty. When is he completely king? On
the Day of Atonement, when all faces are illumined.

The Zohar; London, Soncino Press, 1933 (Public Domain)

"wa1%am

“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The joy that comes together with trembling.

Isaiah 61:10™:xX70 17°yw°

PTE PYR YUTIIR U227 °D PORD WD 20 N2 vUvR wiw

7772 YA 17921 7K 1727 1002 "398

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

et Ry

“Serve Havayah with awe, and rejoice with trembling.” Joy
and awe together are the mark of perfect awe.

Psalms 2:11x":2 0°2°71n
HTT912 1973 NP I 738
Serve the L-RD with fear, and rejoice with trembling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.X>,20°%1n

ND3 Pomn mgt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] .nym AT —noanR ™ Sw N0 VI°D2

PARAGRAPH 17

DobwITPa WP A2 R Nnnwm

“And it will be on that day, a great shofar will be sounded
... and they will bow down to Havayah on the holy moun-
tain in Jerusalem.”

Isaiah 27:13x™:12 1°yw°

DM MWK PRI 0°TIRT IRDY 9973 1D YRR KINT 092 M
[0 WP 102 M2 MNAYM 073 TIX2

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

242 The Midrash on “Return, return, O Shulamite,” which the

text cites for reading the name as a term for peace.
Shir HaShirim Rabbah 7:1:1'R-’R:"1 727 0°7°wn "W
RII0 220 DY 1T 12 KM 12 PXWY 1 R 3w
PYPIWY nPOPH VIR TN LSONW MW IR °ND DOBYD YA
MPRAWT ,BIPY? PRI D22 1T TIN 170321 PR X2
:(1,1 2 9XMWw) 2°N37 RIT RTT LA 20300 001y o0 0iPwY K
7 DRIORY RN PRI MK 137 1903 PIND TR M)
.0i2¢ 9% o7 (00 ;) 12712) MY NRT I AR°T 080 P22 oiby
... PIRY BRI 0K 927
“Return, return, O Shulamite; return, return, and we will
gaze upon you. Why will you gaze at the Shulamite like at a
dance of two companies?” (Song of Songs 7:1) “Return, re-
turn, O Shulamite,” Rabbi Shmuel bar Hiyya bar Yudan
[said] in the name of Rabbi Hanina: Four times “return,” is
written here, corresponding to the four kingdoms that rule
over Israel. Israel comes under their control unscathed and
emerges unscathed. “The Shulamite,” a nation in whose
midst the eternal One who lives in peace [shalom] moves
about; that is ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

NPT 22 2w

“Return, return, O Shulamite.” The Targum and commen-
tators read the Shulamite as Jerusalem; the Midrash reads
the name as “peace.”
Song of Songs 7:1’k:t 0°1°wi 1w
N7IND NPRAI NANTIN T27MON SN ONW NN SN 2N
el

Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oow 2931 oYPwa . . JINN O DoRRY
“These men are at peace (sheleimim) with us.”
Genesis 34:21872: 7% N"wKkI2
T3T PIRTY AOK 10N YIXD 120 1AK 07 DO0PY APRT DOWIRT
:077 101 3°012°NK) 0°WI7 1177NR3 ON12-NK 077307 0°7nam
'These men are peaceable with us; therefore let them dwell
in the land, and trade therein; for, behold, the land is large
enough for them; let us take their daughters to us for wives,

and let us give them our daughters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.aw v XD TP NwRI2
abw 231 o1Pwa

Rashi: sheleimim means “in peace and with a whole
heart.”

Rashi on Genesis 34:21X2: 7% n°wx12 7y "1
71277 977 0TRD .0°7° NN 737 PIRT (%Y 2721 0iYY .oonbw
PRY IND? X3 713797 K2WRR2 - 0123 377030 X 123 sram
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00 A%
o0m°% means peaceable and whole hearted. nama 7 pIRmM
0>7°> FOR THE LAND, BEHOLD, IT IS LARGE ENOUGH (liter-
ally, wide-handed) — the metaphor is that of a man whose
hand is large and generous, and the idea is: “You will lose
nothing if they dwell and trade in the land, for much mer-
chandise is brought here and there are no buyers for it”.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) + Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

Donbw M3t aNy

“And if his offering is a sacrifice of peace-offerings
(shelamim).”
Leviticus 3:1°R3 Xp"
72P370K I217OR 2°7pn R RATTR OR 9339R D’?:’?W n2170K)
1397 1271 0°Rn
And if his offering be a sacrifice of peace-offerings: if he of-
fer of the herd, whether male or female, he shall offer it
without blemish before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

217w . . DonbW nat ORY PI0D2 NPT D
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.Qw eI R,

aP1ya oYew PRLRY

Rashi: they are called shelamim because they bring peace
into the world.
Rashi on Leviticus 3:1°X:3 X7p™1 9y "1
72’ 09 0N2 WY 0onRY X" ;07ya 0YPY DYuny .ovnbw
:(X190) 0°%y271 0%
0°n%w PEACE-OFFERINGS — They are so called because they
bring peace (217w) into the world. Another explanation is:
they are called 0°1%® because through them there is “peace”
(harmony and lack of envy) to the altar, to the priests and to
the owners (since all these receive a portion) (cf. Rashi on
Exodus 29:22 and our Note thereon; see also Sifra, Vayikra

Dibbura d'Nedavah, Chapter 16 2).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

1910 o2 N

“And His tabernacle was in Shalem, and His dwelling
place in Zion.”
Psalms 76:3'1:1"y 0°2°1n
7132 I3y 120 9w *m
In Salem also is set His tabernacle, And His dwelling-place
in Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

1910 oPwa N

The Zohar passage the text cites on “His tabernacle was in
Shalem.”
Zohar, Vayishlach 11:136-12:147-"%p:x™ nbw» ,Ama 1890
P2
AND JACOB CAME PERFECT (shalem): perfect in every re-
spect; the same allusion is contained in the words: “In
Shalem (lit. in perfection) also he set his tabernacle” (Ps. 76,
3). For faith became his constant companion when he at-
tained perfection, when he was crowned in the spot appro-
priate to him; and then also that Tabernacle was crowned
along with him who was the perfection of the patriarchs, be-
ing completed by his sons. He was thus perfect on all sides:
perfect on high, perfect below, perfect in heaven and perfect
on...
The Zohar; London, Soncino Press, 1933 (Public Domain)

YR NOID 1Ry ©1D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.112°0wn no7a

e oY
“Peace, peace to the far and to the near, says Havayah.”
Isaiah 57:19v™:1 71y w°
1 NRDT1°1 R 23R pinT? 0iPY 0ivY oono 2°1 X132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will
heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P My pInns oY

Rabbi Abahu: where penitents stand, the perfectly right-
eous cannot stand, as it says, “Peace, peace to the far and
to the near”: first “to the far,” then “to the near.”

Berakhot 34b:17-18m>-1">:2 7”7 m1272
12 12 YOI 21 0 2757 23 R 101 KA 2371 By oY 1IN
AnR 217R2) pinT? 0iPY DIDY DoNDR 271 K127 KR INKRT
X7 1999 0°X*237 52 :7371% 227 MK KX 92 K> 227 0K 1PNRDT
TR0 KVRpID NIV B30 THPN? i3 XowER KpX W2
1’Y” — %Y DRI TR 23X P02 DN THPA MIH?Y 030
242 namn? vy an?r oopoR nnR KD
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 Mol
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254 the rest, ending with peace in abundance, proved from

DRIW MIRINCIMT . . 27V 2757 RWI°D RN

« hall h f hil R
The note gives the rest of the Ramaz’s words as Or and great shall be the peace of your children

HaTorah quotes them: “the sparks that fell” to the three
kelipos, which are far, and “to the near,” the one in kelipas

Esther Rabbah 10:157: 1129 9noX

259 MW my»%>

nogah, which is close to holiness.
KEHOT’'S NOTE
— D73y AwTPY PR 7paw MRD 21pP mpIna e mavhp b
AYNIR Y OW X7 LAZWN Y NP NYIIR

“Like the curtains of Shlomo”: the verse that names a dis-
course the text cites.

Song of Songs 1:5°71:’X 0°7°wi W
:PY NiYT°3 7R *2OKD 0PWIT? N2 MR IR TNy

’I am black, but comely, O ye daughters of Jerusalem, As the

255 awy *>y 0°2°31>

Like showers (revivim) upon the grass”: the verse that tents of Kedar, As the curtains of Solomon.

names a discourse the text cites. ) _ ) )
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Deuteronomy 32:2°2:27% 0°727
%Y 0°2°3791 RYT™2Y DPYYD NINR 203 20 np? qwmd Ay
2y

PARAGRAPH 18

260 Q¥ nyT™ ATIa

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

There the binding of Yitzchak is the inclusion of Yitzchak’s
awe in Avraham’s love, and of love in awe, drawn from
“the awesome”; this inclusion is “all hearts shall fear You”
(awe) “and all innards and kidneys shall sing” (love).

256 KEHOT'S NOTE

WP N12237n NNy

“And He came from the myriads (rivevos) of holiness”: the .3,77InnRY 8 oy

verse that names a discourse the text cites.

261 TIN7° Maabn oY

Deuteronomy 33:2°2:3"% 0127
N237% TNNY TIRD 0% P9I I YRR NN X3 10w N MmKn
:in% N7 UK 100 UTp

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
w1 nban
And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came PARAGRAPH 19

from the myriads holy, At His right hand was a fiery law unto

them. 262 °33150 MpTEa

Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain) “Through righteousness you shall be established; be far

from oppression, for you will not fear.” The verse after

257 WinT R NN 270

J

“And all your children,” read as charity establishing the

“For the mountains may depart ... but My kindness shall building.
not depart from you, and My covenant of peace shall not

Isaiah 54:147: 71 77°yW0°

PR 29N7RD 02 IR RN K20 Py P 1IN 1p1ea

In righteousness shalt thou be established; be thou far from

be removed.”
Isaiah 54:107:771171°yw”

N°M21 WIneeRL QAR oM TILIRA NIV WS BMnn 0D
- IARR *T0M RPYIRE yam - N oppression, for thou shalt not fear, And from ruin, for it

07 0K VAN KD NIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

S ,7103w0

258| The closing passage of Midrash Esther: G-d’s good attrib-

utes come in abundance, goodness, kindness, mercy and

likuteitorah.com/likkutei-torah/reeh/8/

263

shall not come near thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO IR

7Y 1190 N NoY
“The lip of truth shall be established forever.” Tikon
means enduring.
Proverbs 12:19v7°:27 »own
PPY WY NYPIIR-TY TY? 119R NN
The lip of truth shall be established for ever; But a lying
tongue is but for a moment.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

00,20 50N
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264 VAN 22 an 1190 X
“Indeed, the world is established; it shall not falter.”
Psalms 93:1’X:3”% 0°2°71n
:0INA"22 DN 1IN AR MRND Y7 WP WP MIRG 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°91n

265 1112M 7a2an

“Therefore the rulers say: Come to Cheshbon; let the city
of Sichon be built and established.”
Numbers 21:27172:8”2 72712
AP0 1Y 139307 7320 11297 X2 0YPYRT 1IN 1277y
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

12,82 9272

266 DoWwIRM 1R 19 By f7Ta

The discourse “Therefore the rulers say,” to which the text
refers on “built and established”; the note places it in
Likkutei Torah on Parshas Balak.
KEHOT'S NOTE
.P22°0 yb
267 “And a throne shall be established through kindness.”
Kindness keeps the building standing.
Isaiah 16:5°7:1"v 1°yw°
R LEYR WIT DEY TIT PIK2 MK PPY 207 X3 TON2 199
T3
And a throne is established through mercy, And there sitteth
thereon in truth, in the tent of David, One that judgeth, and

seeketh justice, and is ready in righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

268 571N 197

Rabbi Yosei’s teaching, which the Gemara concludes: one
who says he has nothing but Torah “does not have even
Torah,” for whoever is not engaged in doing is not en-
gaged in learning.

Yevamot 109b:4°7:2 v”p nn°

R2INT — M2 1372 I3 YRIN 1T ATPY T2yT — 1EPY O3y

NPR IRDOWD .17 7 PR — 7790 97 PR InIRT 22 :niR 0piv 17

L1790 KPR 92 1R — 71790 KK 92 1K miRD 92
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

J[32] .2 ,0vp mn2®

269 PTI T PIY DYPyna

Iggeres HaTeshuvah counts closing one’s eyes to charity
among the grave sins, quoting the start of the verse, “Be-

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

ware lest there be a base thought in your heart”; the note
remarks that it does not mention acts of kindness there.
KEHOT'S NOTE
N K20 1R 101,12 '|'? qnwn P00 nPnn X"an oYl 8 N7IAR XA
R

270| Whoever closes his eyes to charity is as if he worshipped
idols.
Ketubot 68a:2°2:X 170 n12112
DU2yRi 22 (IR ANIR 12 YWY 027 ,°RDTR 2772 XN 02717
19 77 WYD" XN NI A ATY TP XD — ARTE 2 Y
13 DWIK WY D7 N9 N PyTa 9337 oy 11 M
ST ATIAY IND AR LT ATI2Y TP M Ryl
William Davidson, Vocalized Aramaic (CC-BY-NC)

271 NV 92 719 210 2R 779 XY
“Beware lest ... your eye be evil against your needy broth-
er and you give him nothing; and he will cry out against
you to Havayah, and it will be a sin in you.”

Deuteronomy 15:9'0:1"v 0°127

NIY YIWN-NIY 2R MMK? ¥*r 722770y 127 11D 77 YN

M MUK T2Y RIPY 12100 X2 1PIRT IR AP°Y Ay nonyn
U1 72

Beware that there be not a base thought in thy heart, saying:

‘The seventh year, the year of release, is at hand’; and thine

eye be evil against thy needy brother, and thou give him

nought; and he cry unto the L-RD against thee, and it be sin

in thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

272 "y XD N12IN5T 7D

The note says the first edition gives Bava Basra as the
source here, and that the reference to Kesubos in this text
is apparently not the Alter Rebbe’s own.
KEHOT'S NOTE
R719Y L2735 1°°%n (27nPwn NPAp NRXIT2) RN¥pn Y PUITINn NURaR2
.7-9 1YWY MY OW AR PTIRD 1R a4

273 amnan R ARRm 7Y N1N2 N1

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,0

274 RN A% AnRm
“And her mother-in-law said to her: Where did you glean
today? ... Blessed be the one who took notice of you.”

Ruth 2:19v™2 nm"

TAM T2 TP T WYY NN 00 AYR? TR ANRN A2 KM

D IRy SNOWY WK YORD DY MR iy INwyTIwR NR Aninn?
1y

And her mother-in-law said unto her: ‘Where hast thou

gleaned to-day? and where wroughtest thou? blessed be he

that did take knowledge of thee.’ And she told her mother-

in-law with whom she had wrought, and said: ‘The man’s
name with whom I wrought to-day is Boaz.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

275 e anRm

The Midrash on this verse, which the text cites on the

weight of charity.
Ruth Rabbah 5:9°'v:’71 727 M1
37 O0¥32 "m0 L(v° ,2 1) 090 nuR? TDR Aning A7 KM
Dy2 Oy mpdy "3y ayn oy ARy noan Syaw men and ywin
K91 ,090 1y PRy WX YRT DY "nyIy MM TV 190 0030
1217 Ni2YR 1277 Y Y WK XK Y APy WK 1K
197 °91 "27 MR DX 701D CIPIRAY 222w iny Ny niav
R P2 7250 112K MaT oo >3n AR 1Y R IY? ORI LY

... 5?;\3 °3:(°,10 0°127) N2 71N 27

“Her mother-in-law said to her: Where did you glean today
and where did you work? Blessed be he who acknowledged
you. She told her mother-in-law with whom she had worked,
and she said: The name of the man with whom I worked to-
day is Boaz” (Ruth 2:19). “Her mother-in-law said to her:
Where did you glean today?” It is taught in the name of
Rabbi Yehoshua: More than the owner does for the poor per-
son, the poor person does for the owner, as Ruth said to
Naomi: “The name of ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

276 Rabbi Akiva comforts his ailing teacher with this verse:
“You have taught us, our master.”
Sanhedrin 101a:122”>:X X”p 1°77710
PRI 77 PRY 237 TN MKW 1R 2D ,paen 7K 797 77 MK
NI "DYBK WP YNT PR TR 0 TR NP 1anwn PR
IR °IX 983 721 MR CIRY VY 0Pl 031 P2p 0iveh on
UATRY? % MR ?7API3 77IRT 1SRRI 09D LRPY 1P Bk
IRUI X7 300 A2 WK PISI PUTS PR OTN 03 03
William Davidson, Vocalized Aramaic (CC-BY-NC)
277 | The Talmud cites the verse to show that even the righteous
need atonement.
Sanhedrin 46b:171:2 "1 177710
MI207 "RUTE - MDD DI DI K RIS MAPRTH Y0¥ RN
VRUM XY 20 APY? WK NI P73 PR DT 2027, PR 2008

William Davidson, Vocalized Aramaic (CC-BY-NC)

278 NV NP1 290 AWy WK PIND PUTS PN 07N 0D

“For there is no righteous man on earth who does good
and does not sin.”

Ecclesiastes 7:20°3:t n?rp
XU XY MR MPN TN TS PN D7 %2

For there is not a righteous man upon earth, that doeth
good, and sinneth not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

279 There are three sins no one escapes every day: thoughts of
sin, the expectation in prayer, and evil speech.
Bava Batra 164b:161”v:2 770p X7n2 K22
- 0¥ 992 7171 Pi%°1 07X PR NP2y WOW 137 9aK 07RY 27 8N
1790Y7 KPP0 Y7 1107 317 10,1780 1YY, A2 MR
William Davidson, Vocalized Aramaic (CC-BY-NC)

280 P1D APTED TNLM

Daniel’s advice to Nebuchadnezzar: “Redeem your sins
through charity.”

Daniel 4:24773:7 5X°17

10 T3 1IR3 AW PID MPTET TIWYM 778 907 227n X9 117
SINTPYY? NI MAN

Wherefore, O king, let my counsel be acceptable unto thee,

and break off thy sins by almsgiving, and thine iniquities by

showing mercy to the poor; if there may be a lengthening of

thy prosperity.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 9K

281 2w M nennd

“I dwell on high and in holiness, and with the crushed and
lowly of spirit, to revive the spirit of the lowly.”
Isaiah 57:157"0:1"1 7°yw°
RIT"NR) 112WR W71 0170 In ¥iTRY 7Y 10% X1 07 R 1D %3
:0°KD73 27 Ni*Na?Y 0°90W M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

MT>IN ’D .2 ,79900 7% 99 ' NP LU NIRRT LY L1y
.2,190n

282 YUDTYNN M NUDTYNND
Kehot’s note points to Zohar II, 162a for these words.

Zohar I1, 162ax ,20p 27mt
KEHOT'S NOTE
R ,20p 2711 IRT

283 o117y 0OROPRY DO PYRnY

The note says that Or HaTorah on Re’eh has a gloss on this
passage.
KEHOT'S NOTE
JIRDD 17T w0 LYWN Y ARD D NUMIRA

284 The Talmud brings Daniel’s words to Nebuchadnezzar,
“redeem your sins through charity,” in discussing how
merit delays punishment.

Sotah 20b:1517v:2°3 MYID
— 272 K7 PRY "D PY ARY .00 DY 000 iR PRy 237
PR PSR TWYM PPY 12W? 220 KR N7 :2°NIT 1272 N
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7337102 AW
William Davidson, Vocalized Aramaic (CC-BY-NC)

285 The Talmud discusses why Daniel was punished for advis-
ing Nebuchadnezzar, “redeem your sins through charity.”
Bava Batra 4a:7"1:X 7 X7n2 X22
>3 RRPAPKRY ,27 0K 7777 37 MR 2797 T2y °2°7 KYI2 12 RIN
IBITDIIP MY ROWIY "19n T9RIT WY M V1w 7 12 YOI
AN PP AT TRYM 779 97 227n K7 1127 Y
2y Xpn XY iDL AMPYY RIW M0 10,7 2
I3y 0 P NERPY” SN RPN
William Davidson, VO(;aIizet.j Ara'maic (.CC—BY—NC)

PARAGRAPH 20

286 oY e XY 1 ON

“Unless Havayah builds the house, its builders labor in
vain; unless Havayah guards the city, the watchman keeps
vigil in vain.”
Psalms 127:1°R:1”5p 0°2°1n
TOR 92 132 190y R NP2 132°7KD CntOR Anbw? nivynn v
MV TRV R 1’;7'1?;1;77'N"7
A Song of Ascents; of Solomon. Except the L-RD build the
house, They labour in vain that build it; Except the L-RD
keep the city, The watchman waketh but in vain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

WX ,19p B°90n

287 29PN XD °5 nnnm

“Through righteousness you shall be established; be far
from oppression ... and from terror, for it shall not come
near you.”

Isaiah 54:147°:7717°yw°

SR PN"R? *D NmAm RPN K973 Uy P 23100 np1ea
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

P b s 7

288 '2n7pp pha m

The note says the wording of the Zohar passage on Balak is
quoted in Or HaTorah on Bereishis, and refers also to Or
HaTorah on Nach.

KEHOT'S NOTE
.2NNN°Y 2792 973 07MIR 02 IR LR LRI NPWRD2 NUTIRD WZI]?FI hhal

289 NG N RDT

The Zohar on Balak, which the text cites for reading “ter-
ror” in this verse as sin: there will be no sin.
Zohar, Balak 6:67-781”y-170:"1 P22 ,771171 190

You, Companions, who have not attended on R. Shemaya the
Saint, say that in the five kinds of com there is no share for

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

the “other side”, but in truth in whatever rots in the ground
there is a share for the other side, namely the chaff and the
straw.

The Zohar; London, Soncino Press, 1933 (Public Domain)

290 219w PSR AwYn 1om nTa

This letter opens with “And the work of charity shall be
peace, and the service of charity, quiet and security forev-
er,” and asks the difference between “work” and “service”
and between “peace” and “quiet and security,” starting
from the Sages’ teaching that Michael, minister of water,
and Gavriel, minister of fire, do not extinguish each other.
KEHOT'S NOTE
.2° 790 PPRAR

291 11720 VaWR2 1198 7”70

There the Torah, which comes from Chochmabh, is the lev-
el of “Blessed” (baruch), so Zion, the level of “blessing,” is
redeemed “through justice,” the laws of the Torah; and
“her returnees through charity” is explained from the dis-
course on “And I will make your windows of kadkod.”
KEHOT'S NOTE
JIXOD U¥R R ,2 972 0T 790K 3 ,X 00127 D Py

292 1720 VaWRI 18
“Zion shall be redeemed through justice, and her re-
turnees through charity.”

Isaiah 1:27t22R 11°yw°
MPT33 °20) 172N LBYRI 13
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

293 Rilch 8- riie]

There the Torah is the inner garment in which the Infinite
Light is enclothed, and charity the outer garment, worn
when the light goes down into the separate worlds; these
are the two “suns,” the sun of Havayah and the sun of
righteousness, which shine through the kadkod windows.
KEHOT'S NOTE
9PN Y R 779 773 NPMIR XD L3, 70 Doy DA o R ,nD

294 PTS WRY SRw "R° 8ok A

“But for you who fear My Name, the sun of righteousness
shall shine, with healing in its wings.”

Malachi 3:20°3:2 22K%n
DAYDY DOXY™ °RI23 KD MRTS WRY “nY KT 037 AN
P2 723Y3
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go
forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
295 TS WY "MW "7 2% N
The Zohar at the beginning of Emor, which the text cites
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296

297

298

299

on “the sun of righteousness.”

Zohar, Emor 1:1-2:671:’2-"R’R 118,777 190

AND THE L-RD SAID UNTO MOSES, SPEAK UNTO THE
PRIESTS THE SONS OF AARON AND SAY UNTO THEM,
THERE SHALL NONE DEFILE HIMSELF FOR THE DEAD
AMONG HIS PEOPLE. R. Jose said: ‘What is the connection
of this with the verse that immediately precedes, “A man
also or awoman that hath a familiar spirit or that is a wizard
shall be put to death” (Lev. 20, 27)? It is this: that having ad-
monished the Israelites to sanctify themselves, the Scripture
now admonishes the priests to sanctify themselves specially.
Later, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

P8 wnw

The Zohar on Mikeitz, which the text also cites on “the sun
of righteousness.”

Zohar, Miketz 14:228-15:2381”77:1"0-1"37:7" ¥pn 1717 190
Alternatively we may explain that the light that shone on that
morning when Abraham rose up also shone when the sun
rose upon Jacob, which was the morning without clouds,
filled with light, and without any darkness; for as soon as
morning dawns severity has no more any power, but is filled
with light from the side of Abraham. The words “when
through clear shining after rain” allude to Joseph the right-
eous one who brought rain upon the earth so as to cause
grass and all other vegetation to spring ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

LD K2 1YD NPW M29a

There the Shemoneh Esreh asks that G-dliness be revealed
below, and since a king is not seen unclothed, garments
are needed: the Torah is the inner garment and charity the
outer one, “His garment is charity.”
KEHOT'S NOTE
11T IPTR WY 1PIY RN .2, NPWRI2 NUMIRDY LA ,T0 DY RA
PONYT 972 7N 1°1Y R DN DY NIRD DONYIAW TR0 IR 0w R
.70%N1 PR Own 59 R RO 197N

N”9D DULEwR

As the note quotes it, Or HaTorah explains that “the sun of

righteousness” is Mashiach.

KEHOT’'S NOTE

N7MIND AR LKL,V NPWRD N7MIR — 1wn R0 P78 wRwT IX1an”
20,1909 990 1PN Y R 10 T

T272 SN

“And I will make your windows of kadkod”: the verse that
names the discourse the text cites.

Isaiah 54:122™:71171°yW°
SYRITIARY T123729) MR 1387 T TOURY 1972 "N
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

300 Sipa ywn °

“If you will listen to the voice of Havayah your G-d, to keep
all His commandments.” The mitzvos bring “guarding.”
Deuteronomy 13:19v°:3”> 0°727
D" 137 223N WK PRINTPITNR YR PR 1 Pipa yrwn %3

:q’e‘bkﬁ, T o3y3 nivy?

when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AW RPN 19K T MKW DIPR 207 . L 170D TwEN 19931)

The note refers to a lengthy discussion of all this, vehayah

as joy, in these places of Or HaTorah.

KEHOT'S NOTE

NX% ' nN”MR .'|‘?’R1 RXOWN °Y 2 9720 771 N”MIR2 AR 1”22 1319K2
.U¥IN Y IR 2 N”MIR LR L,T7I0N

IR RPN 119K 1T AR 2Ipn o

Rabbi Shmuel bar Nachman: wherever it says vayehi, it

signals trouble; wherever it says vehayah, joy.

Bereshit Rabbah 42:3°3:271 1127 n°wR12

,OMMAR 772 19571 WIPw 0% Dw 0% PYaw M oRIn N ...
TIw DIPpA 292 19 PRD AW ,0ORTIYN °N 17310 RIp° PR
APTE 121X 7 MR AP PR TR PR PR 117072 037 Nk LI
(Qw) 7717 MR WY » PR L,O7TIAR PR OX :NINIR DR AN
MR T LR N AT 037 .77 000Pm 013 vanb 1
LXMWY WP MM AWyl RIM 79y 070y PPwn m° DMIaR
0°2°wn 1 1T .ADYD LRPR MR KD DY 10 AnR Tonn vam
... 1M, 0% 99y PYYN 012K Py MaIn

Another interpretation, “it was in the days of Amrafel” -
Rabbi Tanhuma in the name of Rabbi Hiyya the Great and
Rabbi Berekhya in the name of Rabbi Eliezer: The following
exposition was brought with us in our hands when we came
up from the Diaspora: Wherever it is stated: “It was [vayhi]
in the days,” it indicates trouble. is seen as a combination of
the words vay and hi, both expressions of woe and misfor-
tune. “It was in the days of Amrafel” - what was the trouble
there? “They ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

n™m NS NI 02 M

“And it will be on that day, living waters will go out from
Jerusalem.”
Zechariah 14:8°r1:77 >0t
1NTRT OO77PR OOXM DPYATR 0°O0TDOR ARYY NI7 D2 M
(T2 AN 77R2 KT 0017OR 073M
And it shall come to pass in that day, That living waters shall
go out from Jerusalem: Half of them toward the eastern sea,
And half of them toward the western sea; In summer and in
winter shall it be.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And it will be on that day, a great shofar will be sounded.”
Isaiah 27:13x:1"2 1°yw°

0°n7am YR lgh¥! D"[;Ntl IR ‘?17; 1@“#; Nrissshnl o2 mm

DY WP 173 2 MDY B8R TN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

01y

305 m-° 9N w9

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
12102 09N

306 70 BN I 9o

“Let every soul praise Yah.” The soul’s praise belongs to
the letters yud-hei.
Psalms 150:6:17p 0°9°11n
AR"P9n AR YN mawan 9o
Let every thing that hath breath praise the L-RD. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

307 hal=Reiial/a i n Iy iy po!

There the threefold “holy” is explained through the letters
of the Name: the first hei is thought, the last hei speech,
the source of the worlds, and for any light to spread there
must first be the yud, tzimtzum, since the worlds could not
receive from the Infinite One Himself.
KEHOT'S NOTE
2,09 R0

308 N2 °nnwl

“Sing and rejoice, O daughter of Zion, for behold, I am
coming and will dwell in your midst.”
Zechariah 2:147:2 170t
TIOR3 79103 *AIDYY K™ 72 1°37N2 M °3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

309 AN XY

“But Havayah your G-d was not willing to listen to Bilam”:
the verse that names the discourse the text cites.

Deuteronomy 23:61:172 0°727
PPR0NK A7 ROK N 790N 0Y7ITR Yuwh TRON N AIKTK)
SRR T AN 2 1127

Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

likuteitorah.com/likkutei-torah/reeh/8/

317732 DIPW 271 N TR 7712

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

310 ow T wyn
“And David made a name”: the verse on which the text
cites a discourse about charity as action.

II Samuel 8:133:'n 2 Pxnw

PR WY N2NY NPRTR"22 DIRTNK iNioNn 13w3 oY 1T YN
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 Mnya sy mn
“Havayah is with me among my helpers”: the verse that
names the discourse the text cites.

Psalms 118:7°1:1”°p 0°2°1n
ORI RN VIR YR P00
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

312 "aN 11°2 BN 219wa Tnaw

“And I will return in peace to my father’s house, and
Havayah will be my G-d.” Yaakov’s vow, read as the future
revelation.
Genesis 28:21872:1”3 N°wX12
DPPRY 771 17 Y28 N°20R 0iPY PRAYY
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

KD ,M1D NPWRI2

313 15y Aynn ™
“Then you will delight above Havayah.” The delight that is
above the Name.

Isaiah 58:147:1717°yw°

n201 TR?PIRM YIX (CMn3) PNp2]-ey TAIIM NPy aynn 1w
:127°7°8 %2 72K 2Py

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT, vy
314 VoW ApTSa wyn om

“And the work of charity shall be peace, and the service of
charity, quiet and security forever.”

Isaiah 32:17177:27% 17°yw»
:D1¥™7Y ML) VPYT MPTEN NTW DIVY MRTED Apy M
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And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 oy

315 772p1 PYa Y IwaD KX M2Na N

There the Midrash is quoted in full: G-d took the words of
the Patriarchs and made them the key to the children’s re-
demption, giving every future blessing in the language of
vehayah.
KEHOT'S NOTE
.3,0 7% 0T 1P LT ,AD MR e Py XA

316 NIAR D Inmew nrapn bl

G-d took the words of the Patriarchs and made them a key
to the redemption of the children: Yaakov said vehayah,
and every future blessing and consolation is given in that
language.
Bereshit Rabbah 70:61:’y 1127 n°wx12
WP PW3 717 1 0wa 71907 PRI T - AR N°2 DR 019wa Jnawn
12 91K .0°12 S INPIRA? NN IRWYY ,MAR S INmw R N2
MR Mo M vo 19N ,D’PY7NY? 5 19 NNR NX Hig=ivhal
(70 17°701) MRIY LT WS KOR M 1R ,T°120 1M1 CINY
o2 1M (R° 7PYRe) L0OPw TR 0N 0°R IR RN 02 M
o2 M (T OR) Ry NP DX m:pb 170 DPAW °7 AP0 LRIIN
222 YpN° LRIA0 0% 70 (1D TOYwR) L0°0Y 0°7 198Y° L, RIN
21 T2

“And I return to my father’s house in peace” - Rabbi
Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy
One blessed be He took the conversations of the patriarchs
and rendered them the key to the redemption of the descen-
dants. The Holy One blessed be He said to him [Jacob]: ‘You
said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the
goodness, blessings, and consolations that I give to your
children, I give it to them only in this language,’ as it is stat-
ed: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

317 ooLwR O°°n 87 IR NI 32 1M

The Zohar on Sh’lach, which the text cites on “living wa-
ters will go out from Jerusalem.”

Zohar, Sh'lach 34:252-260077-2717:7"2 7> n?w 717 190

318 %98 11

“Her adversaries have become the head”: the verse on
which the Midrash plays on the letters vav-hei.
Lamentations 1:5’7:°R 12°R
1297 PR PYYRTIN Py A 1D 20 PR URY? 13 v
3707 "2
Her adversaries are become the head, Her enemies are at
ease; For the L-RD hath afflicted her For the multitude of

her transgressions; Her young children are gone into captiv-
ity Before the adversary.

likuteitorah.com/likkutei-torah/reeh/8/

1131 9°12 019w 2971 770 PTIRR 712 B
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

319 DRI 1A

“Return, Israel, unto Havayah your G-d”: the verse that
names the discourse the text cites.
Hosea 14:2°2:7” ywin
Y2 AP *D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

320 >y QOPPR 1T ON

“If Elokim will be with me and guard me on this way”: the
start of Yaakov’s vow, which ends “and Havayah will be my
G-d.”
Genesis 28:20°2:11” N°wX12
R I 7772 23 CTRY DOPOX MTTOR NKR? I3 3Py T
w37? 3 PP o7 *o7ing 7237 "3
And Jacob vowed a vow, saying: ‘If G-d will be with me, and
will keep me in this way that I go, and will give me bread to

eat, and raiment to put on,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

321 PWynI N R
“Havayah shall rejoice in His works.” G-d’s joy when the
world of action is refined.

Psalms 104:31x72:77p 0°%°11n
2Pyn N Mot 09iy? N 70
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X2 ,7p 0°%1n

322 PIN% N2 pRse
The words here quote Genesis 17:17; the passage is shown
below.

Genesis 17:171:1” n°wR12

“OX) 721 MIWUIRR 1270 1252 MR O3 Y1970y OTIaR YEN
7PN MY D°YYN"NIN MY

Then Abraham fell upon his face, and laughed, and said in

his heart: ‘Shall a child be born unto him that is a hundred

years old? and shall Sarah, that is ninety years old, bear?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0°-17,1° NPWRA2 AR
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