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“See, I give before you today a blessing and a curse”
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“See, I give before you today a blessing and a curse: the blessing,” etc. Now, our Sages, of blessed
memory, said: wherever it says “today,” it is eternal and forever, [applying] also [to] this very day.
SRAWR TARY TAR 902 WO 737 59 119 IR L0907 9D 1% 21T 09°38% NP 031 XD T 1720
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[We need] to understand this here, and also the word “before you” (lifneichem), since it should

have said “to you” (lachem). But the explanation is this: in each and every one of Israel there is an

inner dimension (pnimiyus) and an outer dimension (chitzoniyus) (see what is written on this on

[the verse] “And it came to pass at the end,” in the second discourse).

N1°n2 PRAWSH TARY TR 937 qwn1 17307 NPAp NYwa 55 051y i 937 0°192 0°319 2°N5 1IMm
OmeMINYI 71371 952 ORPw 018 na2 M0

Now it is written, “Face to face Havayah spoke with you,” for at the time of the receiving of the

Torah, the level of Havayah was drawn down to each and every one of Israel, into their level of

“face” (panim), in every spark of their souls.
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And this is the meaning of receiving the utterance “I am Havayah your G-d”: that is, that the level
of the Name Havayah should shine and be revealed in you so much that it is called by your name,
to be “your G-d,” a G-d that is yours, as is explained elsewhere.

likuteitorah.com/likkutei-torah/reeh/ 3
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The explanation of this matter — how the level of the Name Havayah is in each and every one: our
Sages, of blessed memory, said that even the wicked are full of regrets, for thoughts of teshuvah
(return) come to them, because he does not want to be separated from the Holy One, blessed be He.

And this is without reason or knowledge, because
AW NYTM 9OV 1 TRynRbw n° 199K D02 N ROTW TROM NITNAN AR RO T 3912 0D
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this level comes from the level of Chochmah (wisdom), which is the level of self-nullification (bit-
tul) before Him, may He be blessed, that is higher than intellection and comprehended knowledge
(as is explained in Sefer Shel Beinonim [Tanya], chapter 18).
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It is called the level of “one who has insight into a matter” (maskil al davar), and it is written, “A

maskil of Eisan the Ezrachi.” The meaning is: maskil, to be eisan, a term for strength, as in “Firm

(eisan) is your dwelling place”; for this level is a strong level, very strongly fixed in each and every
one of Israel, in the manner of stiff-neckedness, as it is written,
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“for it is a stiff-necked people, and You will pardon,” etc., as is explained elsewhere; because it is a

simple will, without any reason or comprehensible intellect.
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Also, the letters of eisan serve for what is to come (le’asid lavo) (for they come at the beginning of a

word to indicate that the action is meant for the future: efal, yifal, tifal, nifal [I, he, you, we will act]).

likuteitorah.com/likkutei-torah/reeh/ 4
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For in the Time to Come (le’asid lavo) the level of Chochmah, the level of bittul mentioned above,

will be revealed in each and every one of Israel; whereas now the spirit of folly covers it, so that it

seems in his eyes that he is still within his Jewishness, as is explained elsewhere
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(see Sefer Shel Beinonim [Tanyal, chapter 24). And this is [the meaning of| “the Ezrachi,” from the
term “a native (ezrach) of the land”: for this level is in each and every one from of old, from

eternity,
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for Israel arose in thought, in the Source of all. And this level is the level of the yud of the Name
Havayah, blessed be He
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(see Iggeres HaTeshuvah, chapter 4; and see what is written in the discourse beginning “On the
eighth day he sent,” on the meaning of “and before (kedem) You formed me,” and in the discourse
beginning “My dove, in the clefts,” that it is the level of the primordial thought; and see what is
written in the discourse beginning “When Israel put ‘we will do’ first,” on the meaning and concept

of “bekadmin” (in the beginning); and this is what it says here, “from of old, from eternity,” etc.;
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and see what is written at the end of Parshas Shelach on the subject of “Yisrael —li rosh” (“a head to
Me”); and see what is written in the discourse beginning “Havayah is with me among my helpers,”
on the meaning of “every native (ha’ezrach) in Israel,” that is, what I am destined to make shine
(lehazriach), etc. And both interpretations are true, for in the Time to Come this level will shine

forth and give light openly in each one of Israel).

likuteitorah.com/likkutei-torah/reeh/ 5
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And the level of the upper hei is the level of Binah (understanding), “the broad expanses of the riv-

er,” which has length and breadth, etc.; that is, contemplation of the greatness of G-d, each one ac-

cording to his own measure — how He is “in the heavens above
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and on the earth below; there is nothing else,” and all before Him is considered as truly nothing.

These two levels must always be with a person in his service of G-d, without separation;

95 07TX2 03 NP TR 19R Pwaann RPT 190 1970 1 M2 RNPK 1R 11100202 DY 0
for concerning these two levels it is stated in the Zohar that they are “two companions that never
part.” Therefore it must be so in a person as well:
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namely, to contemplate, and to deepen his intellect and understanding in length and breadth, as
far as the hand of his intellect and the spirit of his understanding reach; and to be nullified before
Him and to cleave to Him with actual self-sacrifice (mesirus nefesh), at the level of Chochmabh,
which is above reason and comprehensible knowledge. For if he does not have the bittul men-

tioned above,

SR 0P O 71070 R 7IRDYY 20K T 799991 909 995 13M72 7 NI 139207 OX 19°DK 1N
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then even if he contemplates the greatness of G-d expansively, according to his ability, and from
this gives birth to love and awe, they will have no true permanence, and he will fall from his level,
G-d forbid.

likuteitorah.com/likkutei-torah/reeh/ 6
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For “wisdom gives life to its possessors (be’aleha).” The meaning of be’aleha: as the Targum ren-
ders ba’al, “mara” and “ribbon” (master, lord); that is, even [where] he has [only] a measure of
mastery over an illumination from this level.
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For contemplation of the greatness of G-d, expansively and in depth, has an added advantage over
the bittul that comes from the level of Chochmah mentioned above
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(and see what is written at the beginning of Parshas Lech Lecha on the subject of the hei of
Avraham; and see Etz Chaim, Sha’ar Abba ve’Imma, chapter 2, that Binah is called “a woman of val-
or, the crown of her husband,” etc.),
TaWANRT 20 MANANTT PR 7RO N1°Nan XA D5 7ART OK 00 71°2 XD°AN 1awnn PRW "%
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because thought does not grasp it, except for a minute illumination from the level of Chochmah;
but contemplation — thought grasps all of it. Nevertheless,
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“wisdom gives life,” and it is called “a point in its palace” (see the Zohar, Bereshis, page 6, and the
Tikkunei Zohar, Tikkun 5; and see what is written at the end of the discourse beginning
1239 91 QW [Honn] *1A0 1D INBRW 1w 5w 98 1PIVT (o v 575 [t 2 51] 1°B3 TP °D2 %71 DK °2
i thy el 7PN
“For You are my lamp,” in Parshas Mikeitz. According to this, it may be said that the [matter of the]
cruse of oil that they found, etc., mentioned there, is the concept of the point within its palace,
0195 wnwn 3971 1R 7TIPI PR ORWY 2270 DR 7500 AMpInw w7y ARy 113 R maw 2o

for oil is supernal Chochmah; see there): for the point gives life to the palace, since if there is no

point, the palace serves no purpose at all.

likuteitorah.com/likkutei-torah/reeh/ 7
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And also, if he has this level of the point but there is no palace, it is nothing. Therefore the two

must be together as one, and they are “two companions that never part,” below as above.
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2. And the level of the vav of the Name Havayah is the level of nachal eisan (a mighty stream): from
the level of eisan mentioned above there descends the level of a stream (nachal), the level of a
drawing down below, to the place of the emotive attributes (middos) in the heart, which divide into

six levels,
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and this is the level of the vav, to transform them to holiness; and afterwards [it is drawn] to the lev-
el of the final hei, the level of thought, speech and action, which correspond to the three lines in
the final hei. And this is the level of the Oral Torah — “Malchus (sovereignty), we call it ‘mouth’” —

and “great is study, for it leads to action.”
TRDY [TNAM NN RO 1N°KR plihb) NPT3Y 71772 99102 [wmipn naaxal PPRAR2 ANI272 1NOR 5l 1°13)
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(The concept of nachal eisan is explained in Iggeres HaKodesh, at its end, in the discourse begin-
ning “And charity like a mighty stream (nachal eisan)”: that it is the illumination of supernal
Chochmah (wisdom), which is to shine in the inner dimension (pnimiyus) of the heart, to be utterly
nullified in His unity, may He be blessed, from the depth of the heart.

7Y 11 10 1Y 1IN P22 MR oy NTARNN 290 NOntnw 19053 1753 1773 IRANI 1N
PMIY W0 03 0937 NWY PRRIP DOpnynn D3 NRMT MXNAT D 773 09333 D3 1pY RN

N3 PPIYn TPynD

So too it is explained in the discourse beginning “On the twenty-fifth of Kislev” that the inner di-
mension of the heart becomes one with the brain, as “two companions,” etc. And this is the con-
cept explained below, in Parshas Nitzavim, in the discourse beginning “For this commandment,”
on the meaning of “From the depths I called You”: [“depths” is] in the plural, for there is a depth
above a depth, etc.:

likuteitorah.com/likkutei-torah/reeh/ 8
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Teshuvah (return) is tashuv hei (“the hei returns”), with the filling of yud: the hei is the level of the
higher teshuvah, which is from the depth of the heart, and the filling of yud is the level of “the hid-
den recesses of the heart,” which are in concealment, etc. And this is [the concept of] the two
Yesods of Abba and Imma (Chochmah and Binah): for the Yesod of Imma — “Binah is the heart” —
is the level of the inner dimension of the heart, the depth

DY M RN 25 MNIPYN "I 227 NOR182 PRAM [nxby mon] Y7 NIRRT KIR TI0% K297
5138 *P3 FIRD®Y MROMM NOWNHIT AT 2R AW 79T SNHWY DY 1P Y D7 nbw 21nw 012
7Y 10 IRy PInY XOw pan

of the heart; and the Yesod of Abba is the illumination of supernal Chochmah that shines in the in-
ner dimension of the heart and is called “the hidden recesses of the heart.” This has been ex-
plained on [the verse] “On the eighth day he sent,” mentioned above. And see below, on [the verse]
“And I will make [your windows of| kadkod,” that this level of love, which is drawn from supernal
Chochmabh, is called “stones of desire” (avnei chefetz), being “deep, deep,” etc.; see there.
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Now, chefetz (desire) is the inner dimension of will, and this is the meaning of “and besides You I

desire (chafatzti) nothing” — “desire,” specifically; while will is its outer dimension. And this is the
root of the level of “a point in its palace,” as is written in the explanation of the Idra by the Arizal)
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(page 22a), that the level of the gulgalta (skull) that surrounds the brain is the level of Binah, which
is a palace for the Chochmah hidden within it. And see what is written above, at the end of Parshas

Shelach, on the meaning of “li rosh” (“a head to Me”).

likuteitorah.com/likkutei-torah/reeh/ 9



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 1 130 119927 DR 79991 171972 017 03°197 1073 *0IR IR

913 171 19 YOI 212K ROPI 70007 NOWRIT TR 1N [nxneno aronal 07A2 TNIPR TR0 13
AW A (200w 1nn] W 129 NIy

Now, Chochmah has its source in the hidden Chochmah (Chochmah setimaah); and this is why the
love drawn from Chochmabh is called “stones of desire,” etc., and this is the concept of “the hidden
recesses of his heart.” And this is what is said in the Zohar, Beshalach
ATIPY [xeoxy ®ax7] K”IRT NITIO® °2 QAW RI°2T RXpmy X297 NPy D°%pnynn b1 (27y 1707)
15 1795113
(page 63b), on the meaning of “From the depths”: “the depth of all, the depth of the well,” which
are the two Yesods of Abba and Imma, “a point in its palace,” etc.;
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that is, supernal Chochmah in the inner dimension of the heart, tashuv hei with the filling of yud.

And through this one also arouses above the level of “from the depths,” which is the level of the

gulgalta and the Chochmah hidden within it, the level of “Your thoughts are very deep,” etc., which

are the root and source of the level of “a point in its palace,” as mentioned above.
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And this is [the meaning of]: “When Israel respond ‘Amen, yehei shemei rabba mevarach’ (‘May
His great Name be blessed’), the Holy One, blessed be He, nods His head”; and as is explained be-
low, “May the Name Yah (shem Yah) be great”: that the level of the Name Yah should grow great,
that is, the revelation of Chochmah and Binah, the level of nachal eisan, etc.
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Therefore, through this, the revelation of His will and desire, may He be blessed, is drawn down
from above: the level of “From the depths I called You,” “Your thoughts are very deep,” etc.
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)

And see further on the subject of eisan in the Zohar, Parshas Vayechi (page 230b), and in the Sava
deMishpatim (end of page 110a): “There is a maskil above,” etc.

likuteitorah.com/likkutei-torah/reeh/ 10
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(and side b), and in Parshas Terumah (page 170b), and in Parshas Acharei (end of page 66b), and in
the Mikdash Melech there. And the concept of these levels alluded to in the Name Havayah is the
concept of the receiving of the Torah in the utterance “I am Havayah your G-d.”
77100 90 IR r'mbm 1WNR9 537 i715'f A3 92K Y22 92V 21 [71972% o301 1] 5219 1RY 1N
.91
And this is what our Sages, of blessed memory, said about a fetus in its mother’s womb: “A lamp is
lit above its head, and they teach it the entire Torah.”
"]‘? 9P QWA NN RPN RIT T9I00 90 10X '["'T?D'??J'l 0 Qwaw 771 N2 RI i71z?'f k|
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“A lamp is lit” is the level of the yud of the Name Havayah, and “they teach it the entire Torah” is
the level of the final hei of the Name — to tell you that the whole matter of these levels of the Name
Havayah, from the yud to the final hei, they teach him,

1371 1M 19K N3N NYODRI N0 DP12 N1 0YIYT AMIRD AKX ANTD NK 17 NS 070
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so that after his birth and his coming out into the air of the world, the grasping and absorbing of

these levels in his mind and heart will be easier for him, and [they will] come out from conceal-

ment into revelation
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:([ow 209w A9 WPWRDY 1D 1T TN 2R %17 PPINR

(and see what is written on this on [the verse] “I am black but comely,” in Shir HaShirim, and in
Parshas Shelach on [the verse] “And it shall be for you as tzitzis.” And this is [the meaning of] “Draw

me after you, we will run; the king has brought me into his chambers,” etc., as is written there).

likuteitorah.com/likkutei-torah/reeh/ 11
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3. But our Sages, of blessed memory, said that in the time of exile the Name is not whole, etc. (see
what is written on this on [the verse| “And you shall make a tzitz,” and on [the verse| “Remember
what Amalek did to you,” and in Megillas Esther, in the first discourse, on the saying of our Sages,
of blessed memory, “A person is obligated to become intoxicated on Purim”). That is, the letters

vav-hei are separated from the letters yud-hei.
1OR P02 9122 NPT PORYRI T NDITA2 PURYMY 112NAY o by qxw] BPYRY RIT T NTIAYA 1Ay
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The meaning of this in the service of G-d is that even though one contemplates and goes deep into
the greatness of G-d, and deepens his mind in the level of self-nullification (bittul) before Him,
may He be blessed, at a level above knowledge (daas), nevertheless these do not succeed in being
drawn into the heart, to transform the emotive attributes (middos) [into] love and awe revealed in
the heart, with “flashes of fire” and longing for G-d alone.
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This is because of the exile, in that [a person] is clothed in desires and physical matters. And of this
it is said, “You shall circumcise the foreskin of your heart,” etc. And the explanation of the matter:
it is written, “And Havayah your G-d will circumcise your heart.”
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Now this needs to be understood, for it implies that this aspect of circumcision will come from G-d
alone, yet it is said, “You shall circumcise,” etc. But the explanation is this: the foreskin that covers
over the heart,

likuteitorah.com/likkutei-torah/reeh/ 12
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that is, the level of desires and physical matters, which hold back and interpose between the Name
Yah and vav-hei so that there is no revelation of love — this depends only on teshuvah (return), as it
is said, “Your iniquities separate,” etc., and it is written, “A grumbler separates the Chief (aluf),”
etc.

291 D723 NP0 N2 2977 NI"1%°M 912 5N %2 WO AR DRy mvann 1°1¥2 R
But regarding the revelation of the very essence of love, there are two levels: the level of the outer
dimension (chitzoniyus) of the heart, and the level of the inner dimension (pnimiyus) of the point
of the heart,
ROTW 2397 2RI VAT 71070 KDY 2791030 9102 912 FINY TV (70 251 979 ANAAR 19N 11707
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that is, that his love be revealed so much that it becomes the level of complete self-nullification
(bittul), and the love will not be felt, because it is an essential point from the depth of the heart, as
is explained elsewhere (in Iggeres HaKodesh, the discourse beginning “Israel will be redeemed
only through charity”; see there).
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The analogy is from a person: if [something] touches the very inner dimension of the point of his
own heart, from his essence and being, and his whole life depends on it.
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And this level comes from the level of nachal eisan, [whose letters] serve for the future. For of the

Time to Come it is written, “If your dispersed will be at the end of the heavens,” etc., “and He will
bring you,” etc.,
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“and He will do you good and multiply you more than your fathers”: that you will be in ascent after
ascent, at a very high level, even higher than the Patriarchs, as it is written that

likuteitorah.com/likkutei-torah/reeh/ 13
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“Behold, My servant shall be wise; he shall be exalted and lifted up and be very high” — “exalted”
above Avraham, etc. And then it is written, “And Havayah your G-d will circumcise your heart”: it

does not say “the foreskin of your heart,” but “your heart,”

97177 2917 NI NI9%38 9Na MDA DR OPYIT T NRED Pin° 290 Nnen N2 ow 110

meaning that He will circumcise the entire level of the outer dimension of the heart, so that the lev-
el of the inner dimension of the point of the heart, mentioned above, will come out from conceal-

ment into revelation.
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4. And this is why we pray, “May His great Name be blessed forever and to all eternity (le’alam
ule’almei almaya); may it be blessed”: for in the time of exile the Name is not whole, etc., and

therefore we say, “May the Name Yah be great” — that the level of the Name Yah should grow great
TOMYT IR2NI 1D PR DYY A9W 570 PUYDY K3 MM 593 171 90 [ovn moix o] UKD 9B )
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(this follows the interpretation of the Tur, Orach Chaim, section 56, on the meaning of shemei rab-
ba. Above, at the end of Parshas Shelach, on [the verse] “I am,” etc., it was explained that shemei
rabba means “His great Name,” and this follows what Tosafos write at the beginning of Berachos;

and both intentions are true.
7712 7777 NNANNT NP 97 710t 27y IN%22 [honw] 1AW TV RN X172 X700 [Am75 7] 575 A
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It may also be said that the one depends on the other, along the lines of what was mentioned in the
explanation of [the verse|] “Remember,” mentioned above: that yud-hei comes to be joined with
vav-hei through a drawing down from Arich Anpin, the level of “the locks of hair” (kotzei
desa’arei), etc.;

likuteitorah.com/likkutei-torah/reeh/ 14
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and also, through the Name Yah being great in a person’s soul, the revelation of the level of His

great Name is thereby drawn down, as is written nearby on the meaning of “When Israel say

‘Amen, yehei shemei rabba mevarach,’ the Holy One, blessed be He, nods His head,” etc.)
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That is: contemplation of the greatness of G-d and self-nullification (bittul) before Him, may He be

blessed, until there is “may it be blessed” (yisbarach) — the level of blessing and drawing down to

the place of the emotive attributes (middos), to transform them to holiness from the depth of the

inner point of the heart. As is known, and as is explained elsewhere on the difference between

blessing (berachah) and acknowledgment (hodaah):
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for blessing is the level of sight, the level of the bittul mentioned above. And afterwards it spreads
further: le’alam, that is, one concealment (helem); ule’almei, a second concealment; almaya, a

third concealment,
nxonn "WOPW W12 D?S?ﬂ NIw Owyn *°n22a 199DRY wym 9127 nawnn Dow12% *2 12 13007
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that is, the three garments: thought, speech and action; so that even in the level of action, which is
the third concealment and garment, the most external of them all, the Name Yah will shine, so that
they will all be for G-d alone and nullified before Him — that is, through the thoughts and words of
Torah and the action of the mitzvos.
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For “from the beginning (merosh), from of old (mikedem), she was anointed (nesuchah); last in
deed, first in thought.” The meaning: “from the beginning” is from the very start of the entire

chain of descending worlds (hishtalshelus), and “from of old” is prior to “from the beginning,”

likuteitorah.com/likkutei-torah/reeh/ 15
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for He, may He be blessed, is not within the bounds of worlds at all: “You were He before the world

was created, and You are He after,” etc., without any change, as it is written, “For I, Havayah, have
not changed,” etc.
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For He is above the level of worlds — above the level of the light that fills [all worlds] (memalei) and

the level of the light that encompasses all worlds (sovev kol almin); for “filling” and “encompass-

ing” apply within the bounds and level of worlds,
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but of His being and essence one cannot speak of either the level of memalei or the level of sovev.

And of this our Sages, of blessed memory, said, “what is before, what is after,” etc.
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Now, this level descended, came down step by step, and was clothed in the action of the mitzvos;

and therefore in the action of the mitzvos, too, there is the level of self-nullification (bittul) men-
tioned above.
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And in occupying oneself with Torah and mitzvos the soul must pine away for Him, for the Source

of all, “the source of living waters,” etc.; whereas one who says, “I have nothing but Torah,” etc. —

of this it is said, “They have forsaken Me, the source of living waters,” etc.
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And this is [the meaning of] “See, I give”: “I” (Anochi) means “the One who I am,” that is, the level
of “I am Havayah your G-d,” which is the first utterance of the receiving of the Torah

likuteitorah.com/likkutei-torah/reeh/ 16
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(see the Midrash Rabbah at the beginning of Parshas Re’eh: “Rabbi Elazar said: From when [He]
said,” etc.; and see what is written in the discourse beginning “And G-d spoke all these words™).
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“Give before you” — in your level of “face” (panim) — the level of blessing: because in your level of
“face” there is the level of Havayah, for Israel arose in thought, therefore you can draw down upon

yourselves the level of blessing from the Source of all.
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And this is [the meaning of| “the blessing, that (asher) you listen to the commandments of
Havayah,” because “from the beginning, from of old, she was anointed.” (The meaning of “from of
old” (mikedem) will be understood from what is written in the discourse beginning “A person is
obligated to become intoxicated on Purim,” on the Torah being called “the parable of the Ancient

One” (mashal hakadmoni), the One who preceded the world, etc.;
D3 19 °1°Awn 012 17T M0 0° NY°P "22T DOTP M0 °Ha NMIsn SONN DO NUWY 7T
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and in the discourse beginning “Six days you shall eat matzos,” on the meaning of “the east wind”
(ruach kadim) at the splitting of the Sea of Reeds; and in the discourse beginning “On the eighth
day he sent,” on the meaning of “and before (kedem) You formed me,” as mentioned above. And

the term nesuchah is as explained elsewhere on [the verse| “and eight princes (nesichei) of men.”
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And the explanation of “See, I give,” etc.: it was explained elsewhere, regarding the difference be-
tween blessing and prayer, that blessing is the revelation of the root that is in concealment, that it

be “blessed” and drawn down into revelation, and not an entirely new drawing down.

likuteitorah.com/likkutei-torah/reeh/ 17



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 1 130 119927 DR 79991 171972 017 03°197 1073 *0IR IR

573 10P7 1PNAR O9IRY MR '{3’?1 ONIR 992 1N23920 WK WOR 1N m99n% 1572 1°2 WHA77 N
19932 112 099K TPwnnR 1N RPUT IRTD 72wnna 19y 90awaw 1 N1 193 WA 00 1nn

(12
And this is the difference between blessing and prayer. And this is [the meaning of] “each accord-
ing to his blessing he blessed them”; and therefore he said, “But his younger brother shall be
greater than he,” for his root is higher. And this is [the point]: because they arose in thought, for
this reason specifically you can draw down to yourselves the level of blessing, etc.)
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(And see what is written on [the verse] “And these are the ordinances,” on the meaning of “If you

acquire a Hebrew servant”) — to draw down into them the level of Daas (knowledge) from their

root, etc.; see there.
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Now, it was explained above that the difference between blessing and acknowledgment is that
blessing is the level of sight; and this is [the meaning of| “See, I give before you today a blessing”:
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that through “I give before you a blessing,” there is thereby “See,” the level of sight, which is the
level of the bittul of supernal Chochmah, etc. One may further explain “I give ... a blessing” along
the lines of what is written at the end of the discourse beginning “Listen, O heavens,” on the bless-

ing “And may G-d give you of the dew of heaven,” etc.

likuteitorah.com/likkutei-torah/reeh/ 18
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Summary. (1) At the time of the receiving of the Torah, of which it is written, “Face to face Havayah
spoke with you,” the level of Havayah was drawn to each one, in the level of “face” (panim) in the
soul (see what is written in the discourse beginning “Remember and Keep,” that the souls are root-
ed in the level of “His vessels” (garmohi), and through the Torah they rise to the level of “His life-

forces” (chayohi); and this is why the level of Havayah was then drawn into them.
1T R”D DD NYTII XD 770 0N 10 RIARY 7Y UMY wRn AR D102 3IR 7127 Y 1M
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That is, through the utterance “I,” the level of ihu (“He”) Himself. And see what is written on [the
verse] “And I appeared,” etc., “but by My Name Havayah I did not make Myself known to them”:

rather, this was drawn down through the Giving of the Torah.)
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The level of the yud of the Name is Chochmah (wisdom), which is the level of self-nullification (bit-
tul) that is higher than Binah (understanding) and Daas (knowledge), as is explained in Sefer Shel
Beinonim [Tanya], at the end of chapter 18; and it is called “a maskil of Eisan.” This follows the ex-
planation of the Pardes, under the entries “maskil” and “eisan”; Zohar, Part II, Mishpatim (end of
110a)
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(and see what is written in the discourse beginning “This matzah” and in the discourse beginning
“Who has counted,” on the subject of the fourth level, of “the fourth part (rova) of Israel”). And the
level of the upper hei is the level of Binah, contemplation (see what is written at the end of the dis-

course beginning “On the eighth day, an assembly”).

likuteitorah.com/likkutei-torah/reeh/ 19
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And these two levels are called “a point in its palace,” and are called “two companions.” And see
what is written on the subject of the yud of the Name in Biurei HaZohar, Parshas Acharei, on the

saying there (page 79b), “Bring an atonement for Me.”

TY 0TI92 1Y 10K PP 293w MITA AWWD [ne: meoma) 2PN 7OWANT XIT 7RI NN (2)
1IN P (rwys 127 nawms] YPMITINN RO AR 7 VAR 1790 7793 MIR (1w kes] KPRPY D)

(2) And the level of the vav is the drawing down from Chochmah and Binah to the six emotive at-
tributes (middos) in the heart, and it is called nachal eisan; see the Pardes, under the entry
“nachal,” and Me’orei Or, letter nun, section 26. And afterwards, the final hei is the thought,
speech and action of the Torah.
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And this is [the meaning of] “a lamp is lit above its head” (and see what is written in the discourse
beginning “For You are my lamp, Havayah”) “and they teach it,” etc. (and see what is written on
[the verse] “And all your children shall be taught of Havayah,” and see Me’orei Or, letter lamed,
section 29).
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(3) But the matter of the Name not being whole is that the level of nachal eisan is not drawn into the
emotive attributes (middos) and into thought, speech and action, like what is written in the Zohar,
Part I (page 6b), on [the verse] “And the river shall be wasted and dried up”; and see in Parshas

Shemos (page 9b).
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And there must be “You shall circumcise the foreskin of your heart,” so that through this, after-

wards, “Havayah will circumcise your heart.” Also, milah (circumcision) is [the letters of] mal Yah.
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Now, “es levavchave’es levav [zarecha]” (“your heart and the heart of [your offspring]”) are the ini-
tials of Elul, for they are days of [Divine] favor; see what is written in the discourse beginning “I am
my Beloved’s.” (4)
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And this is why we pray, “May His great Name be blessed” (yehei shemei rabba mevarach): the

meaning is, the Name Yah will be great, so that it will be drawn into the level of vav-hei.
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So too it is explained in the Zohar, Part II, Terumah (page 165b), on [the verse] “Extol Him who
rides upon the heavens, by His Name Yah.” See there in the Ramaz, and what is written on this in
the explanation of [the verse] “For as the new heavens.”
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And this drawing down is through the thought and speech of Torah and the action of the mitzvos.
And this is [the meaning of| “the blessing”: that the Name Yah be blessed, and this is through “that
you listen to the commandments of Havayah.” See what is written on [the verse] “And now, may the
power of Ado-nai be great,”
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and what is written at the end of the discourse beginning “The land is very, very good,” and at the
end of the discourse beginning “Who has counted.” And also, the prohibitive commandments are
rooted in yud-hei and the positive commandments in vav-hei, as is written in the discourse begin-
ning “These are the accounts of the Mishkan.”
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And see on the subject of blessing in the Zohar, Part II, Beshalach (page 63b), and in Me’orei Or,
letter beis (sections 35 and 39). That is, the essence of blessing is the drawing down of the light that
encompasses all worlds (sovev kol almin), the level of Atika Kadisha, into the light that fills all

worlds (memalei kol almin); and this is the matter of the Name becoming whole.
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See the Zohar, Part II, at the end of Parshas Terumah (page 175b), and in Parshas Vayishlach (page
167b). And see what is written on “and you shall bless Havayah” at the end of the discourse begin-

ning “And you shall eat and be satisfied.”
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Therefore this power to draw down the blessing comes through the utterance “I” (Anochi), through
which the Name Havayah was drawn into each one; and through this comes the drawing down of

the blessing, so that there is “Blessed is Havayah,” etc.,
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“from world to world,” etc. (in Psalms, at the end of Psalm 106). (5) Also, the Torah begins with a

beis because it is a sign of blessing (and see what is written on this in the Zohar, Part I, at the begin-

ning of Parshas Vayigash (page 205b)). And although the alef is the letters of pele (wonder), which

is above the level of the beis,
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it is in the state of wonder and concealment; and also, there “darkness is like light,” etc., as is writ-

ten in the discourse beginning “When Pharaoh sent,” on the subject of “How long-suffering,” etc.
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And it is stated in the Midrash Rabbah at the beginning of Bereshis that for twenty-six generations
the alef complained, etc.: “Tomorrow I am coming to give the Torah, and I will open
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only with you, as it is said, ‘I (Anochi),”” etc. That is, through the Torah being given, there could
then be a revelation of what is concealed; and also, then Anochi was drawn down to be “Havayah

your G-d,” etc.
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Therefore it was given on Mount Sinai, from which hatred (sinah) descended upon evil; see what is
written at the end of the discourse beginning “This matzah,” on the subject of “because of this,”

etc.; and see what is written in the discourse beginning
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“To understand the matter of the blessings,” on the meaning of “opens with ‘Blessed,’” etc. And
this is [the meaning of] “See, I give before you today a blessing”: that from the level of the alef of

Anochi, which is above the rank of the beis, the blessing is drawn down today before you, etc.
RR2YR D29 T3 0P 1A 10 I T2 27Y (2 m7ap) REMY [k oo ama) RPN @R 1YY 11O

TN RAPY [mTn ] AR 238D WP TP 119917 RODANKRT R1DYY X°DONNT

This is along the lines of what is written in the Zohar, Part I, Vayetzei (page 158b), on [the verse]
“Blessed is Havayah,” etc., “from world to world”: from the hidden world to the revealed world. That
is, along the lines of what is written before the Thirteen Attributes, “And He called: Havayah,

Havayah,”
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that is, to join and draw down the Name Havayah that is above the chain of descending worlds
(hishtalshelus), which is Atika Kadisha, into the Name Havayah that is within the order of hishtal-
shelus and the coming into being of the worlds; as is written on this at the end of the discourse be-

ginning “And Israel saw the great hand.”
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And this is the meaning of “shemei rabba mevarach,” etc.; and this is above the rank of the bless-

ing by which the world was created with the letter beis, which is the blessing from the Name

Havayah that is within the chain of descending worlds (hishtalshelus), etc.
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But concerning this blessing and drawing down of the level of “Havayah, Havayah,” “from world to
world” — of this it is said, “See, I” — the One who I am — “give before you today,” specifically

through the Giving of the Torah, “a blessing,” etc.
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And drawing down this blessing is through “that you listen to the commandments of Havayah,” as
mentioned above; and along the lines of the saying of our Sages, of blessed memory, “Today — if

you will listen to His voice.”
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See what is written on this in the discourse beginning “On the eighth day, an assembly” (Shemini
Atzeres). And “the curse, if you do not listen,” is only in order to remove the spirit of the external
forces and the impurity of the evil inclination, so that the blessing mentioned above will be ful-
filled, as is written on this in the discourse beginning “These are the statutes and the ordinances,”

in Parshas Bechukosai.
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And this is why, regarding the blessing, it says “that (asher) you listen,” and not “if (im) you listen,”
as it says regarding “and the curse, if.” For the blessing is not in doubt, since either way, in the end
the blessing will be fulfilled.
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And this is [the meaning of] “And David blessed Havayah” (Vayevarech David es Havayah): the ini-
tials of vadai (certain). “His Name is ‘the Certain,” and so is His praise”; see what is written on this

in Me’orei Or, letter vav, section 6.
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After Havayah your G-d shall you walk
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“After Havayah your G-d shall you walk, and Him shall you fear,” etc. The verse spells out six things
in the service of G-d: “you shall walk”; “you shall fear”;
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9,

“you shall keep”; “and to His voice you shall listen”; “and Him shall you serve”; “and to Him shall

you cleave.” Now, what is written just before it? “For Havayah your G-d is testing you, to know,” etc.

J1oyn 021ya NTMIY AN M a9ya N7 QTP ARwan 727 °3 1°2Y0 92 70N "3 3an T’Jﬂh
To understand what “For [Havayah your G-d] is testing,” etc., means: the matter is that the soul, be-
fore its descent into this world, stood in the higher world,
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as it is written, “As Havayah lives, before Whom I stood”; and there it had a revelation of His
G-dliness, blessed be He. Afterwards it descended, in the concealment of the levels, into this lowly
world, to be in the hiding of the Face and in remoteness of place from the light of G-d. And the pur-

pose of its descent is for the sake of the tests that come to a person,
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which come from the hiding of the Face and the withdrawal of the life-force of the divine flow: in
the withholding of the body’s health, or the withholding of money, in order to conceal the light and
life-force of G-d and His holiness, blessed be He, and to be a hindrance, from within and from with-
out, to a person who comes to draw near to G-d and to His service, blessed be He; for “the way of

the wicked prospers.”
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This is [the meaning of] “And the sign and the wonder come, saying, ‘Let us go...,”” etc. That is to

say, there is a revelation of the sign and the wonder there, and a raising of their horn, through a
magnifying and an increase of life-force.

11°012 TINYD 71°N° NIN23N0T DN T9°9%Y DIP WAD 1°1°22m7 A AT RPI1T 13°7° 00NN 199

J[o19wy oM 1 1973 DD wAnD ROW

Therefore they say, “Our hand,” specifically, “is high,” etc., and they raise their nest high like the
eagle. So a person needs extra strengthening to withstand the test, so as not to heed any hindrance,
G-d forbid.
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And it is for this reason that the tests come to him: so that he will overcome them, so that through

this he will come to the eminence and level of “to know,”
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that is, that he will have the level of Daas (knowledge), comprehension and feeling of Him, blessed

be He, in the manner of seeing and comprehending; for Daas is drawn from the level of sight,
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as it is written, “You have been shown, to know,” which is the level of “From my flesh I behold”: ac-
tually “behold.” (And with this the verse “For [Havayah your G-d] is testing you, to know,” etc., will

be understood.)
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(For the meaning of the verse “to know whether you love,” etc., is not that the Holy One, blessed be
He, will know, etc. Does He, then, need a test in order to know? Is not everything revealed before
Him, blessed be He, and He knows at the beginning what will be at the end, and what a person will
choose? See the Midrash Rabbah, Parshas Vayera,
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212
at the beginning of chapter 54; and the Ramban, in his commentary on the Chumash at the end of
Parshas Vayera, explains that the test is so that a person will have the reward of a good deed, and
not only the reward of a good heart. And see the Zohar, Vayera) (106b). So we must understand: if
so, what is the meaning of “For [He] is testing, etc., to know,” etc.?
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But according to what has been said, it is well resolved: the meaning of “to know” is that through

this the level of Daas will be drawn into a person’s soul. That is, just as he feels his soul, as though

he sees
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that it is what gives life to the body, and without it the body has no existence and no life, etc., so will
he feel that He, blessed be He, is the Life of life, as though he sees, etc.
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The reason the tests bring a person to Daas: although the tests have descended in the hiding of the
Face, in order to conceal the life-force of G-d and His holiness, blessed be He,
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yet a G-dly life-force is hidden within them, as in “Havayah said to him, ‘Curse,’” etc.; and as the

saying of our Sages, of blessed memory: “[When| they were exiled to Babylon, the Shechinah (Di-
vine Presence) was with them.” For it is [the Shechinah] that hides itself and enclothes itself in the

prince of Babylon, so that he will be the ruler and Israel will be placed under him.
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Now, the G-dly life-force that has descended lower and lower, in concealment and the hiding of the

Face, “its foundation is in the mountains of holiness”: from a very high and exalted place, from the

higher levels of holiness, as is known from the parable of the falling of a wall, etc.;
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only, it fell and descended lower and lower, in the concealment of the levels. And when a person
withstands the test and prevails against every hindrance, he then tears apart all the screens that
hide and conceal the light and life-force of G-d.
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It follows that the light and life-force of G-d emerge from concealment into revelation, and this
revelation is drawn into his soul, drawing into it the level of Daas and the revelation of His
G-dliness, blessed be He.
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It is like the “utterance of the mouth of Havayah” in food, which gives life to a person because its

root is very lofty, etc., as is explained elsewhere.
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(Except that this spark, hidden in the test, has a root higher and loftier than the spark in food, since
it has fallen lower, etc., as is known from the matter of the face of the lion and the face of the ox,
etc. And this is “After Havayah [your G-d] shall you walk.” It is along the lines of what is written,

“Draw me; after You we will run.”
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That is: “after You,” precisely: the level of the back, which is as it is written, “And I will surely hide
My face”; like a father who hides himself from his son so that the son will chase after him, and the
son’s wisdom and his firm knowledge will be revealed, in that he understands that the hiding is not
real, but only so that he will seek him with diligent searching, and then he will find him, and both of

them will rejoice.
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And this is “Draw me,” so as to be “after You we will run.” And through this, afterwards, “We will
exult and rejoice in You”: from the level of back to back he will come to the level of face to face, etc.
See what is written in Parshas Tetzaveh, in the discourse beginning “Remember what,” etc.; and

see the Zohar, Part I11, Vayikra, page 20, at the beginning of side b.)
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However, for Daas to be revealed in a person: this is when the intellectual soul contemplates the

greatness of the Infinite One (Ein Sof), blessed be He, each one according to
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his own measure; and as our Sages, of blessed memory, said, “If there is no understanding, there is

no knowledge”: for through contemplation an expansion of Daas comes about, to magnify the love

hidden in the heart, which is in concealment, as a single point.
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And through the contemplation the love grows and increases, and emerges from concealment into
revelation, etc. And the nature of this contemplation, which brings about the growth of this love, is

explained in the verse “After Havayah your G-d shall you walk.”
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For the explanation of “after” and the explanation of “you shall walk” rest on the known saying,
“Who in His goodness renews each day, continually, the work of Creation”: each day creation is re-

newed afresh, from nothing into something,
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and just as the beginning of creation, in the six days of Creation, was from nothing into something,

literally, so too now creation is renewed, something from nothing, literally, etc.
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To understand [the concept of] “something from nothing”: is it not written, “For everything is from
You,” and “All before Him are considered as nothing,” etc., [meaning]| that everything far below is
as nothing and as naught, etc.? Why, then, is creation called by the name “something from

nothing”? Is it not just the reverse?
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But concerning this King David, peace be upon him, said, “For with You is the source of life; in

Your light we see light.” The truth is that the source of life is with You, for everything is from You;

nevertheless it is called “something from nothing,” because “in Your light we see light.”
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That is: by mere light and radiance, as in the analogy of the sun’s radiance from the sun, which
bears no comparison at all to its essence. So the chain of descent (hishtalshelus) and the coming
into being of all the worlds are only the level of an illumination, and an illumination of an illumina-
tion, etc.
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“In Your light”: these are the higher worlds; “we see light”: these are the lower worlds, which are an

illumination of an illumination, etc. (See Iggeres HaKodesh, the section beginning “He and His

life-forces.”)
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Therefore he said “For with You,” and did not say “For You,” which would imply that You Yourself,
as it were, are the one who is enclothed, etc.
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But “For with You” means that the source of life is nullified and subordinate with You, since it is
drawn from the level of radiance alone; for His Being and Essence, blessed be He, as it were, is not

within the bounds of descent and enclothement at all.
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Therefore creation is called “something from nothing,” that is, from a level that is as nothing and
naught and considered as nothing, for it is not from the level of His Essence and Being, blessed be
He, at all,
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but only the level of radiance and illumination from Him, blessed be He. This is the level and at-
tribute of His Malchus (sovereignty), blessed be He, as it is written, “Your kingship is a kingship
over all worlds”: that is, through its having arisen in His thought, blessed be He, “Iwill reign,” etc.;
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for kingship is only the level of a name, which is an extension to others besides himself, so that his

name is called king over them; and this is nothing but radiance, etc.
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And this is the meaning of “after Havayah”: the level of the back (achorayim). And from this is
drawn “you shall walk,” which is the level of love, called by the name “walking,” as it is written,
“going on and journeying toward the south.” For when a person contemplates and delves, with his
intellect and understanding, from “the inner part of a man and a deep heart,” [into the fact] that the

whole chain of descending worlds is nothing
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but radiance, etc., he will naturally be drawn to the love of G-d alone, as it is written, “Whom do I
have in heaven? And besides You I desire nothing,” etc.
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(See what is written in Parshas Va’eira on the explanation of “And Elokim spoke, etc.... I am
Havayah”: through contemplating the greatness of the Infinite One (Ein Sof), blessed be He, and
His extension into the created beings, which is the level of the Name Elokim, one will come from

this to love Havayah, Whom no thought can grasp, etc.
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And this is the meaning of “After Havayah shall you walk”: the level of the greatness of the Infinite
One, blessed be He, and His extension into the created beings, is called “after Havayah,” the level
of His Malchus, blessed be He; and from this the walking is drawn forth, to the love of G-d alone,

etc.)
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And since there is a level of walking in this love, from level to level, for there are “many levels upon

levels,” without limit, this love is great and wondrous, without end or limit: to delight in G-d, truly,

awondrous delight without end, since in truth all the worlds are nothing
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but radiance, etc. And it is written, “His splendor is over earth and heaven, and He has raised up a
horn for His people,” etc., “for the children of Israel, the people near to Him”: for they are truly

His near ones, since “His people is the portion of Havayah,” truly.
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Accordingly, how very great will be the soul’s joy in G-d, and [its] “love with delights”! Of this it is

said, “Serve Havayah with joy”: this is the joy of the soul that comprehends and contemplates G-d,

the Life
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of life, blessed be He. And our Sages, of blessed memory, said, “One hour of teshuvah and good
deeds in this world is better than all the life of the World to Come,” because the life of the World to

Come is nothing but a radiance from Him, blessed be He, etc.
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This is not so with teshuvah (return) and good deeds, for the meaning of teshuvah is to return the
soul and make it cleave to Him, blessed be He, the Source and Root of all.
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And this is also what is written, “with joy and with gladness of heart, more than the abundance of
everything”: that is, more than the World to Come, which is called “the day that is entirely long,”
etc. (See what is written in Parshas Va’eira on the verse “Therefore say to the children of Israel,”

and on the verse “And when she came before the king,” in Megillas Esther.)
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2. “And Him shall you fear”: this is the level of “returning” (shov). For “you shall walk” is the level
of “running” (ratzo), going on and journeying from level to level in love, etc.;

N°9T 1712937 1M8YA 172 0PR NDITA 1Dn NI FIRT® RO NIRRT RN N1PARP RIT 2WwM

J12 1R IRDWRNR PRI 551 [73] *°2 RD°2N 72w

and the returning is to be “you shall fear”: the fear of shame, which is inner fear, before the great-
ness of the Infinite One (Ein Sof), blessed be He, Himself and in His glory, Whom no thought can
grasp, and before Whom all lights grow dark, etc.
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For there is fear and there is fear. Outer fear is before the spreading forth of the greatness of His
sovereignty, blessed be He, like the awe of [a king of] flesh and blood because of the spreading forth
of the greatness of his sovereignty over a multitude of people and the provinces of his kingdom,

etc.
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And so it is written, “A thousand thousands serve Him,” etc. Along these lines they instituted the
blessing of Yotzer Or, where this fear is stated and repeated: “Who forms ministering beings, and

Whose ministers all stand,” etc.,
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“and proclaim with fear,” etc.; “all of them as one respond with dread and say with fear,” etc.; “and
the Ofanim and the holy Chayos, with a great noise,” etc.;
N stamRiigainlBal) 1‘??3.'! 199 0MNNWH 0 RN DY LIT IR N2 973 DR D’?:PD Y

for from this Israel too receive this level of fear, as in the analogy of one who sees ministers bowing

before the king, etc., as is explained elsewhere.
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Now, this fear comes before love: for through receiving this fear, the level of love spoken of in

“With an everlasting love You have loved us,” etc., is drawn forth,
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“and unite our hearts to love,” etc., “Who chooses His people Israel with love,” until in the Shema
the supernal attribute of love is drawn forth, to fulfill “And you shall love Havayah your G-d,” etc.
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Of this level of fear and love it is said, “I have eaten My forest with My honey.” A forest is that in

which there is every tree, and “acacia wood, standing”: these are the angels, “Seraphim stood.”
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And this is in the blessing of Yotzer Or, where the matter of the angels is stated: that they stand and

proclaim with fear, and “the Ofanim, with a great noise,” etc.

likuteitorah.com/likkutei-torah/reeh/ 36

12

13



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 2 727 IRT7N INIRY 1990 0I°79K 1T 0K

7225 952 NANRY [yew nxeapal WUPA TOWRIY D°X1IYN2 TAART ROT NAYN MIPNR 1100 WA
123013 727K 71871910 03 71°7° NOM0NRN AR N0 09Ya ROw 377 NN DAY

And “My honey” is sweetness and delight: this is the “love with delights” that is drawn forth in the

Shema, “And you shall love... with all your heart”: that even the inwardness of the heart, which is in

concealment and hiddenness, the hidden love, shall also have “its inside inlaid with love” in a re-

vealed way.
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“And with all your soul”: all the powers of the soul, thought within thought, etc. “And with all your

might”: without measure and without pause, for the love with delights has no end or limit, since

one is to delight more than in “the abundance of everything,” as mentioned above.
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(See what is written on the verse “I am asleep,” etc., regarding the explanation of “My dove.”) And
from the level of this love he will come and reach the level of inner fear, the level of the nullifica-
tion (bittul) of one’s very existence, truly; and this is the level of the bowings in the prayer of
Shemoneh Esreh.
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For the level of Yotzer Or is the level of the angels, and their fear and their bowing are on the level
of the outer dimension (chitzoniyus); whereas the prayer of Shemoneh Esreh is the level of the bit-

tul and the bowings of the souls, who are on the level of the inner dimension (pnimiyus).
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That is, to be in a state of the bittul of one’s very existence, truly, before the Infinite Light (Or Ein
Sof), blessed be He, Himself and in His glory, Whom no thought [can grasp], etc.:
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the level of the light that encompasses all worlds (sovev kol almin). (See what is written about the

bittul of existence in Shemoneh Esreh, on the verse “Yehudah, you,” etc., and on the verse “The

heavens are My throne,” etc., “What house can you build for Me?” etc.,
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and “the Holy One in heaven and on earth”: for before Him, blessed be He, there is neither the lev-

el of heaven nor the level of earth, since above and below are equal to Him, and physicality takes

up no space before Him, blessed be He, exactly like spirituality [takes up none].
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Therefore this level of bittul can be drawn even into physicality, for everything is only on the level
of “In Your light we see light”: “In Your light” is the higher Gan Eden, and “we see light” is the low-

er Gan Eden, and all of them are nothing but light and radiance, etc., as mentioned above.)
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3. “And His commandments shall you keep.” Now, concerning the mitzvos it is written, “which I
command you today, upon your heart”: that is, in order to draw your heart to Him, blessed be He,

“aswater [mirrors] the face,” etc.;
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for through the mitzvos, which are His will, blessed be He, “Who has sanctified us with His com-
mandments,” which are drawn down below upon a person’s soul, the soul’s will will also be

aroused toward Him, blessed be He, “as water [mirrors] the face.”
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And this is “Do His will as your will, so that He will do your will as His will”: that is, that His will,

blessed be He, which is the mitzvos, will be drawn below, so that the soul’s will will be drawn to

Him, blessed be He.
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And this is the meaning of “a mitzvah is a lamp”: that from the mitzvah a lamp and an illumination
are drawn into the soul, which is the illumination of the will and of the love in the heart.
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(See what is written about this on the verse “And it shall be for you as tzitzis”: how it is the mitzvos
themselves that draw the level of supernal Chochmah, the level of bittul, to the souls of Israel as a
whole, etc.; and 71 (lamp) is numerically 250, because the 248 positive commandments are drawn

through two levels, right and left, etc.; see there. And as is written in the Zohar, Terumah)
(o7 Awa5] 1739 WK °31 1970 19 "INR 1758 D°WITP N1272 17991 10 11X 1 %2 B7Y (27y 177opT)
"2
(166b), on the verse “For a mitzvah is a lamp,” etc. And see the Midrash Rabbah on Kedoshim,
chapter 25: “‘After [Havayah your G-d] shall you walk’: is it then possible for flesh and blood,” etc.,
Q%M PV N0 PR PR 130 w0y 10 TPnn Yun ROX TY 10 119270 1)
“and to Him shall you cleave,” etc., until “but with planting first,” etc.; see there. And this is to draw
into the land from the level of the Tree of Life.
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(See the Zohar, Parshas Vayechi, 226b, regarding “On Pesach, concerning the grain; on Atzeres,
concerning the fruit of the tree”; Kedoshim, 87a, at the end of the side; Balak, page 202; Pinchas,
253a. And see the Midrash Rabbah on Naso, section 10, [page] 236, [column] 3, and on Song of

Songs, on the verse “His legs are pillars.”)
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However, the mitzvos need guarding, that is, the lamp that is drawn from them, as in the matter of
“not like Avraham, from whom Yishmael came forth,” etc. And our Sages, of blessed memory, said,
“A transgression extinguishes a mitzvah”: that is, it extinguishes the lamp, and the fire of love
sinks away;

(D221 on] 1’11 11AWN2 NMXRN 19 1137910 XD 90 91 [oibwr on] 170 TRRY MIXN 732 72971 1R 5aR
but it does not extinguish the body of the mitzvah itself, G-d forbid, so as to say that the mitzvos
will not be remembered for him in the reckoning, G-d forbid;
5y 1m0 1°y9821w ROR [x21 0219] 2719 22130 71T 977 NI IR0 D199 130N 1702 v N SN
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for one who has half merits and half sins is among those who inherit the World to Come; only, he is
punished for his sins, but he does not lose his merits, G-d forbid.
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Rather, the intent is that it extinguishes the lamp and the illumination drawn from the mitzvah into
the soul. Of this it is said, “And His commandments shall you keep,” so that it not come to be lost,
G-d forbid; and this is through “and to His voice you shall listen,” which is the voice of the Torah;

for a transgression extinguishes a mitzvah but does not extinguish Torah.
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The reason is that, although the mitzvah is an illumination of the Supreme Will, blessed be He,

nevertheless it has descended below into the soul and become limited in the form of a vessel;
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and there is the level of “one opposite the other”: just as through the mitzvah one fulfills the Will,

so through a transgression one transgresses the Will. Therefore a transgression extinguishes the il-

lumination of the mitzvah.
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But the Torah is “two thousand years,” etc.; “the Torah issues from Chochmah,” etc.; it is what
lights the lamp of the mitzvah, as it is written, “For a mitzvah is a lamp and the Torah is light”: the

Torah is the light for the lamp of the mitzvah.
19 RN TI0° *>M2 RITW 007 7Y RO T9IN0T DIWN 2D JMDYNa 89 (mar aws 2973] 1227173 1°°91)
W™ [y 210] I [nya vy] TUIY DWW N1997 ONA ROIW T3N3 9URWR ,00 MPYS 19°9p2 19 1R

91°P1 MENAW 110 ,0°N%°17 AR oY

(See the Ramaz at the beginning of Parshas Beha’aloscha, who explains [that this is|] because the
Torah is the Tree of Life, which is the level of Yesod of Abba, etc., and the kelipah has no power to
rule there; whereas the mitzvah is the level of Malchus, where the Tree of Knowledge of good and

evil is, and the external forces have a hold there. That is, the mitzvah is called a lamp
WM [Axoey mnan] Y7 NOWAN 110 IR 7700 DAR ,0%02R 1727 Y [axey non] Y21 NOWHI ROTY
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because it is the drawing down of the higher Chochmah through the 248 limbs, but “the Torah is
light,” that is, the drawing down of the higher Chochmah itself, as it is above enclothement in
limbs, etc. And this is what is mentioned here, that the Torah is “two thousand years,” etc.: “I will

teach you Chochmah, I will teach you Binah,” the level of the Tree of Life, as mentioned above.
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This will be understood further from what is written on the verse “And the number of the children
of Israel shall be,” regarding “You have remembered the earth and made it yearn,” which refers to

the mitzvos, through which the soul becomes yearning, “as water [mirrors| the face,” etc.;
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but the Torah is the level of “until a spirit is poured upon us from on high,” which is above the level
of water, which is the mitzvos, etc.; see there. And see the Raaya Mehemna, Parshas Tzav) (28b), on
the matter of “and a transgression does not extinguish Torah,” and the Ramaz there.
[opman mm] PTTR AP Man RD1DT KU RPN moynR 1230 RO AwAYY 1IN0 MpPn "
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For the source and root of the Torah is exceedingly high above, the Source and Root of all, from the
level of the Thirteen Attributes of Mercy that are drawn forth in the month of Elul,
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for then is a time and season of favor above; and throughout the year the Thirteen Attributes of
Mercy are drawn forth through the Torah.
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For the source of the Torah, the 613 commandments of the Torah and the 7 commandments of the
Rabbis, numerically 620, are the 620 pillars of light, the sources of mercy and forgiveness; and

there is “Who bears iniquity and transgression.”
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Therefore a transgression does not extinguish Torah, since it is drawn from the level of “Who bears
iniquity,” etc. (And this is “who grazes among the roses,” which are the Thirteen Attributes of
Mercy; and they said in the Zohar, Shemos, page 20b, [that this refers| to those who study Torah,
etc.
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This will be understood from what is written elsewhere on the verse “And I pleaded”: that the Torah

is the drawing down of an arousal from above from a level that an arousal from below does not

reach. And this is the meaning of “And I pleaded”: a free gift, free without mitzvos; and also, “And I

pleaded” is the level of “Gracious and merciful is Havayah,” which is the level of the Thirteen

Attributes of Mercy, etc.; see there.
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From all this it is clear how the drawing down of the Thirteen Attributes of Mercy through the

Torah applies. And see further what is written on Torah and mitzvos in the discourse beginning

“When Israel put ‘we will do’ before ‘we will listen,’” for Shavuos.)
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And this is “and to His voice you shall listen”: for every voice is a drawing down from above to be-
low; so the Torah was drawn down from above, from a very high place, through the Tannaim and
Amoraim, the masters
TWR 2T WURIY NRY T 93T RO PR N°21 ORDY N2 9BN TARRIY T 799 XN 1°n°1nn
Wwnwn wnn 1511731 1T Wan 12T 9°D2 Nnw
of the Mishnah and the Gemara. And this halachah, stated by the mouth of Beis Shammai and Beis
Hillel, is the word of G-d itself, as it is written, “And My words which I have put in your mouth”: My
words, literally. And this is “and to His voice,” literally, “you shall listen”;
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for whoever sits and studies, the Holy One, blessed be He, sits and studies opposite him; only, you
are to listen, as in “Hear’: let your ears hear what you bring out from your mouth”: that is, “you” is

the level of the Oral Torah, which is itself the word of G-d speaking in your mouth.
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9,

“And Him shall you serve”: “you shall serve” means to be on the level of a servant, as it is written,
“Serve Havayah with joy.” For one must be in two modes, the level of a son and the level of a ser-

vant. The level of a son is the love and the joy of the soul, to be “you shall walk,” from level to level.
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And the level of a servant is to serve like a servant who serves his master, whose only intent is to
serve his master and fulfill his will, even though he has no reason or understanding at all in his
service,
2917 1509 by Ax] D”AYR ANXY ATIAYT TN AWM 7AN 2 TR NN TN 200 YT 1R o0
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and also does not know the quality and nature of the work, such that he would have desire and long-
ing for the work itself; nevertheless he serves with a whole heart, because he accepts
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upon himself the yoke of his master, to serve him with all his strength. So a person must accept
upon himself the yoke of the Kingdom of Heaven and fulfill His commandments, blessed be He, be-
cause the King has so commanded him, etc. Even though
%7 qwnl a7 DY7 73w 191 0°197 0°1D T N AR AR RO TN1197 711119 N10%9% Mgk 0D
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mitzvos require intention, and their intention is joy in the love of G-d, “as water [mirrors]| the face,”
because in it and through it the Supreme Will is drawn down, “Who has sanctified us with His com-
mandments,” nevertheless there must also be the level of service;
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for although this service is the lowest level of the soul compared with the joy in the love of G-d,
nevertheless it has another advantage, by virtue of the submission and the bittul, etc.,
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as is explained elsewhere. This is how Shmuel rebuked Shaul: “Is not obedience better than sacri-
fice?” etc. (See further what is written on the advantage of this level of service, the level of a ser-
vant, in Parshas Sh’lach, on the verse “And now, I pray, let it be great,” etc.)
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Also, through this, “and to Him shall you cleave,” in the plural; for the soul has three levels, ne-
fesh, ruach and neshamah, which are thought, speech and action.
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And action is the level of a servant, the level of asiyah (action). A person must “include speech in
speech and thought in thought,” etc. Now, the binding of thought is through the soul’s cleaving
and its joy in the living G-d;
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but action, which is the last level and also needs to rise and be bound to G-d, is bound only through
the level of a servant, which is the level of asiyah.
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And also, for one whose intellect and understanding cannot reach so far as to give birth from them
to a powerful love on the level of “you shall walk,” let this be his service, a perfect service: to serve

the service of a servant.
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And through this, “and to Him shall you cleave” (tidbakun) is written with an additional nun; for
the final nun has a long leg, extended downward, to hint that the illumination and the drawing
down of the revelation of His G-dliness, blessed be He, will spread and be drawn
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lower and lower, until even the level of asiyah (action) will be entirely holy to G-d; for then the sitra

achra (the other side) and the external forces will have no nurture at all, as it is written, “And I will

remove the spirit of impurity from the earth,” etc.,
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Zechariah, chapter 13. See what is written about the final nun on the verse “Take a count of the sons

of Gershon,” etc.; and see the Zohar, Beshalach, page 49a, on “and to Him shall you cleave.”
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Summary of the discourse beginning “After Havayah your G-d shall you walk”
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(1) The matter of “For Havayah is testing”: the tests come to a person so that he will overcome
them, so that through this he will come to the eminence and level of “to know.”
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But “if there is no understanding, there is no knowledge”: through contemplation an expansion of
Daas comes about. That is, to contemplate how creation is something from nothing: the source of
coming into being is from the level of radiance and illumination, which is as nothing and is called

a “name.”
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And this is “For with You is the source of life.” And it is called “after Havayah,” the level of the back;
and from this is drawn “you shall walk,” “going on and journeying,” from level to level. This is the

level of “running” (ratzo), which is drawn from the level of “after Havayah.”
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(2) And afterwards, “and Him shall you fear”: this is the level of “returning” (shov), which is drawn

from the level of “Him” Himself, that is, before the greatness of the Infinite One (Ein Sof), blessed
be He, Himself. See what is written in the discourse beginning “And you shall know this day.”
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And this is the matter of Shemoneh Esreh. And there is outer fear, which is in Yotzer Or, “all of
them stand,” etc., “with fear”; and afterwards, in the Shema, the level of love, “you shall walk”
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(see what is written in the discourse beginning “Take a count of the sons of Gershon,” regarding
the sons of Merari, the standing beams, and afterwards “And I will give you places to walk among
those who stand,” and afterwards the higher fear); and afterwards “and Him shall you fear,” inner

fear.
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(3) “And His commandments”: through the mitzvos, which are His will, blessed be He, the soul’s
will is also aroused, as is explained in the discourse beginning
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“When you go out,” regarding “On Your behalf my heart said, ‘Seek My face’”; and this is through

“Your face, Havayah, I will seek.”
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And this is “a mitzvah is a lamp.” See what is written about this on the verse “And it shall be for you
as tzitzis.” But the lamp of the mitzvah mentioned above needs guarding from transgression,

which extinguishes a mitzvah; and this is through “and to His voice you shall listen,” that is, Torah.
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And “the Torah is light,” for the source of the Torah is from the level of the Thirteen Attributes of
Mercy; therefore there are thirteen rules (middos) by which the Torah is expounded. It preceded
[the world] by two thousand years. See what is written in the discourse beginning “I have come into

My garden,” and also “He preserves kindness for thousands,” mentioned above.
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(4) “And Him shall you serve”: to be on the level of a servant, without reason; of this it is said, “Is
not obedience better than sacrifice?” And through this, “and to Him shall you cleave”: the binding
of a person’s thought, speech and action with the thought, speech and action of the Holy One,
blessed be He.
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An explanation of “After Havayah your G-d shall you walk”
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An explanation of [the verse] “After.”
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(1) Now, the meaning of “After Havayah your G-d shall you walk”: that the entire chain of descend-
ing worlds (hishtalshelus) is drawn forth and comes into being only from the level of the attribute
of His Malchus (sovereignty), may He be blessed, which is what is called “after Havayah”: the level
of the back (achorayim), a mere radiance, etc.
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(As is written in Parshas Tetzaveh, in the discourse beginning “Remember what,” etc., on the
meaning of “And Havayah sits as King forever”; and see the Zohar, Vayikra)
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(folio 20, at the beginning of side b). And see what is written on the [passage of the| Zohar,
Kedoshim (folio 86, end of side a), on the verse “And after Me there shall be none.” And it is
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likewise up to the loftiest heights; for even the kav (line of light) is drawn forth, through the tz-
imtzum (contraction) and the vacated space, from the level of the Malchus of the Infinite One (Ein

Sof) alone.
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(And this is the meaning of “Do not read shammos (desolations) but shemos (names),” which is ex-
plained elsewhere, on the verse “And when she came before the king,” etc.; see there. And as is
written on the verse “My Shabbosos you shall keep,” on the meaning and concept of “Creator of

holy beings, may Your Name be praised,” etc.; see there.
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And through this one can understand the meaning of “Holy” [said] three times, along the lines of
what the Arizal wrote, as [will be explained] below. For the meaning of kadosh (holy) is “separate”:
not like the soul, which is affected by the happenings of the body because it is actually enclothed

[in it], etc.; whereas He, may He be blessed, is holy and separate, etc.
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And we need to understand what the repetition of “Holy” three times means. But the explanation is
this: it is explained elsewhere, in the discourse beginning “And the Jews accepted,” and on the
verse “The voice of my beloved,” [on] the meaning of “Let them praise the Name of Havayah, for

He commanded and they were created”:
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“for He,” that is, His essence and being, may He be blessed, “commanded and they were created”;
for regarding Him, may He be blessed, it does not apply to use the term bara (“created”) in the

sense of presence, which implies that the power of the Actor is in the acted-upon; and this does not

apply
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except to His Names, may He be blessed, as it is written, “In the beginning Elokim created.” And
this is “Let them praise the Name”: the level of a name alone, which is not of the order of His es-
sence and being. But “for He,” His essence and being, so to speak, it is only as if “He commanded

and they were created” of themselves, etc.; see there.
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Now, the term bara in the sense of presence also denotes, specifically, coming into being as some-
thing from nothing (yesh me’ayin), as the Ramban writes at the beginning of Parshas Bereshis. And
we need to understand: since the meaning of bara in the sense of presence is that the power of the

Actor is in the acted-upon, how is it called something from nothing?
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However, the explanation is as is written in Iggeres HaKodesh, in the passage beginning “He and
His life-forces and His vessels are one”: that the vessels of the Ten Sefiros of the World of Atzilus
(Emanation), which are called “His vessels” (gramohi), are G-dliness, [able] to create something
from nothing like the Infinite One, and not merely in the manner of a chain of descent of cause and
effect;
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for through the order of hishtalshelus alone, even many contractions would not avail to bring
about the coming into being of the physical from the spiritual; and therefore it is called something
from nothing; see there. And so too the sages of [philosophical] inquiry have written that, [as for]
the coming into being of the physical from the spiritual, there is no greater something from noth-
ing than this;
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for even myriads upon myriads of descents and stages of hishtalshelus would not avail for the
physical to come into being from the spiritual; rather, this is only His power and ability alone, may
He be blessed, for He is the Omnipotent. And this power is in the vessels of Atzilus because within
them is enclothed the radiance of the kav from the Infinite Light (Or Ein Sof), for the light is akin to
the luminary, etc.,
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and it unites with them in the manner of “He and His vessels are one” (ihu vegarmohi chad); and
through this He creates, through them, something from nothing. And in truth, even the coming
into being of the spiritual created beings of Beriah, Yetzirah and Asiyah from the vessels of Atzilus
is [a matter of|] something from nothing, and not by way of hishtalshelus, as is written there in the
Iggeres HaKodesh mentioned above.
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Now, from the perspective of the radiance of the kav that is enclothed in the vessels of Atzilus, it is
appropriate to say bara, a term of presence; for a radiance from the vessels, and even a radiance of
a radiance from the kav, is actually enclothed in the created beings to give them life, as is written
in the Iggeres HaKodesh there, and as is written in Sefer Shel Beinonim, Part II, chapter 1, in the
name of the Arizal, that even in actual inanimate matter the letters of speech from the Ten

Utterances are enclothed, etc.
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And this is the level of the power of the Actor actually enclothed in the acted-upon, as is written
there in chapter 3. Nevertheless, the coming into being of the acted-upon, such as a stone, from
the power of the Actor enclothed in it, which is the combinations of the letters of the word of G-d

enclothed in it, is truly a coming into being of something from nothing;
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for the letters are G-dly powers, and that a physical stone, for example, should come into being
from this is truly from nothing and naught, etc.; for by way of hishtalshelus it is utterly impossible
that from a power that is spiritual and separate from the bounds of the physical, by itself, there

should come into being a physical stone, for example.
M2 P RIT AT 0D RN 5yD13 wWan P¥IDT 19 WO o 5y nx] BPYR °3 P72 BT TP 1Py A

P71 R 99 MPOERT [(movpo qwyal D792 WP I NIRAD Y313 19K RnDYa 1R

And this is the meaning of kadosh, which means “separate”: for although the power of the Actor is
actually in the acted-upon, nevertheless this power is only a mere radiance, which does not touch

the radiance of the kav enclothed in the Ten Sefiros of Atzilus; for it is only
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like the radiance of the sun from the sun; and see there in the Iggeres HaKodesh that it is only a ra-
diance of a radiance, and a radiance of a radiance of a radiance, etc. And furthermore, even the
power of the Actor from the Ten Utterances and the vessels of Atzilus that is actually enclothed in

the acted-upon, which is Beriah, Yetzirah and Asiyah, is not at all like the soul enclothed in the
body;
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for the root of the coming into being of the body and its essence is not from its soul, etc.; whereas
the power of the Actor and the breath of His mouth, may He be blessed, that is in the acted-upon,
brings the acted-upon into being from nothing to something, etc. Therefore the acted-upon is tru-
ly nullified before the power of the Actor within it, and not
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as the body [is] before the soul, as all this is written in Sefer Shel Beinonim, Part II, chapter 3 and
the end of chapter 6. And see further in the Iggeres HaKodesh, near its end, in the passage begin-
ning “To understand what is written in Pri Etz Chaim,” in what is written there, that this is the outer
dimension (chitzoniyus) of the outer dimension of the vessels, etc., which is entirely hidden in the

ruach [and] nefesh of Asiyah, like the hiding and concealment of the Creator from the created.) (2)
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Now, it is known that there are two kinds of drawing-down from the Infinite Light, blessed be He:
the level of the light that fills all worlds (memalei kol almin) and the level of the light that encom-

passes all worlds (sovev kol almin); and they are called inner [lights] and encompassing [lights].
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Now, all that was said above about the enclothing of the radiance of the kav in the Ten Sefiros of
Atzilus, through which He brings Beriah, Yetzirah and Asiyah into being as something from noth-
ing, is the level of the light that fills all worlds, which is drawn forth in the manner of enclothing

and of the power of the Actor in the acted-upon.
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But the level of the light that encompasses all worlds is that which does not enclothe itself at all, not

even in the Ten Sefiros of Atzilus; rather, it brings into being and gives life by way of encompassing

alone, that is, as it is written, “Whatever Havayah desired, He has done.”
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For through its having arisen in His will that the world should come into being, through this itself

the world came into being, even though the will is not enclothed in the created being at all, since it

is the level of the Infinite One, and it is not enclothed even in the Ten Sefiros of Atzilus, etc.
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And this is “For My thoughts are not your thoughts”: that through its having arisen in [His]
thought, through this they came into being, etc., as this matter is explained in the explanation on
the verse “Let them bring royal apparel.”
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It follows that every created being in particular, and all the worlds in general, have in them two
kinds of life-force: the first is drawn forth and enclothed within their inwardness,
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and it is from the level of the light that fills all worlds, and its root is from the radiance of the kav in
the Ten Sefiros of Atzilus; and about this it is said bara, a term of presence, as mentioned above.
And the second is the level of the encompassing [light], from the level of the light that encompasses
all worlds,
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as in the saying, “The soul that You have placed within me,” etc., “and You guard it within me,” etc.
And as it iswith the soul, so it is in creation as a whole, etc.
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Now, about this it is said, “For He commanded and they were created”; for from this level, the light
that encompasses all worlds, enclothing of the power of the Actor in the acted-upon does not apply
at all,
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since it is not enclothed at all; rather, through its having arisen in His will that the coming into be-
ing should take place, through this specifically it was done. Therefore nothing applies to it except

as it is written, “For He commanded,” and through this, “and they were created,” etc.

931 WS OA2 Wow NN 1973 923 °Y0n 19K 71772 ¥73107 [prvy o xbnn] Y7300 19390 07n 190N
07V 10 13WTP WK 9001 NWRY 15 AR T3

And see what is written about the light that fills all worlds and the light that encompasses all worlds

2l

in the discourse beginning “These are the journeys,” regarding the blessings over the mitzvos,

which have in them the language of presence [direct address]|, “Blessed are You,” etc., and the lan-

guage of the hidden [third person], “who has sanctified us,” etc.; see there.

[ow 25w 1] WPWRIY W 0K N2 RIAW Y7210 °nan KIT NPAM DNANAT ptyT Y170 0Im
2799 [oona bw 9s02] 37W02 WY MOPNH W30 IR0 27y

Now, it is known that the main [source of] coming into being and of life-force is from the level of
the light that encompasses all worlds (sovev kol almin), which is truly the level of the Infinite One
(Ein Sof), as is written there on the verse “Let them bring royal apparel,” and as is written in Sefer
Shel Beinonim, chapter 22.
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Now, the Supreme Will is the source of life that brings all the worlds into being, etc. And this is
something from nothing (yesh me’ayin): that there is no enclothing whatsoever in the acted-upon

of the power of the Actor that is in the level of the light that encompasses all worlds.
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(And even from the level of the light that fills all worlds (memalei kol almin), although the power of
the Actor is drawn forth and enclothed in the acted-upon, it is called truly something from nothing,
as mentioned above.) And this is the meaning of the second “Holy”:
2 Kol ¥72027 512 RIAW A7 WITP 2N N T’Db}?ﬂ »ran 572m w1TP RIAW Y7310 N2 13°°17
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namely, the level of the light that encompasses all worlds, which is holy and separate from the
worlds more than the level of the third “Holy,” which is the level of the light that fills all worlds;
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that is, not even a glow and splendor is drawn from it to be enclothed within the worlds in their in-
ner dimension (pnimiyus); rather, it is an encompassing light. And along these lines it was ex-
plained elsewhere on the meaning of “You are holy and Your Name is holy.”
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“Your Name is holy” is the level of the light that fills all worlds, as it is written, “For His Name alone
is exalted”; only the splendor and glow of His Name is drawn forth and enclothed in the worlds, as
our Sages, of blessed memory, said, “the glow of the Shechinah (Divine Presence)”: specifically
“the glow.”
DNIPMPIDA 3R NP PR 09150 MDY 1P RP TIM T APSERW T wATR DR Pav
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But “You are holy” means that the worlds could not receive life-force from it, not even a glow and
splendor, in their inner dimension and their inwardness;
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rather, it gives them life and brings them into being by way of encompassing, as mentioned above.
And see what is written about this in Parshas Va’eira, on the verse “Therefore say to the children of

Israel,” etc., and on the verse “Binding to the vine,” in the explanation [in] Vayechi.
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(3) Now, in the level of the light that encompasses all worlds (sovev kol almin) there are also two
levels. For Keser (the Crown) is related to the word koseres (an encircling crown), which surrounds

and encompasses.
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Now, Keser is the intermediary between the Emanator and the emanated, and it has two levels, Atik

and Arich Anpin: Atik is the last level of the Emanator, and Arich Anpin is the level of the root of the

emanated.
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For the level of the root of the emanated has some relation to worlds, in that from it comes the com-
ing into being of the emanated, in the manner of the light that encompasses all worlds, which is
named for the worlds (almin); except that it surrounds and encompasses from outside and does not

enter within, etc.
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But the last level of the Emanator has no relation or connection at all with the coming into being of
worlds, for He is “the One who is exalted since the days of the world”;
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it is only that it is the encompassing of the encompassing, as is written elsewhere on the verse “A
psalm, a song of the dedication of the House,” on the matter of the three levels: food, clothing,
house. And the encompassing of the encompassing is what joins the encompassing with the inner,

etc.;
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that is, so that there be a joining of the encompassing and the filling [lights] (sovev and memalei),
peace in the household above, etc. And this is what our Sages, of blessed memory, said, that one

who occupies himselfwith Torah makes peace in the household above and in the household below;
M%90 m5yn B XN 01D Twnn 97y 0RIY W 13T N2 C1RTRa Dwn XIp1 17100 0D
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for the Torah is called “the proverb of the Ancient One,” the level of the Ancient One of the world;
therefore it draws down peace in the household above, the encompassing and the filling [lights] as

awhole, and also in the household below, that is,
WITPI 773y AN 57191 5272 AW ANRY °2 DB ANRY RN 52357 9112 A w0 X121 903 0o
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for in every created being there is [something] from the two levels mentioned above, as in the say-
ing, “and You breathed it into me, and You guard it within me,” as mentioned above. And this is the

meaning of the first “Holy”: it is the drawing-down of the level of Atik,
RPR 1D '["73'?57 730 DRI Ty 57211 RITY 72 772 OV IRD IR 79T 1OWNRn ROTY
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which is a great and mighty drawing-down from the Infinite Light (Or Ein Sof), blessed be He,
[from] that which is still separate and exalted beyond the bounds of worlds, etc.; it is only that the
level of Arich Anpin, which is drawn from it, is the level of the light that encompasses all worlds,

etc.
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Now, it is known from the matter of “For a G-d of knowledges” that from below upward, whatever is
higher is called “nothing” (ayin), because it is not grasped. Therefore, even though the coming
into being of the created beings from the level of Malchus (sovereignty) of the World of Atzilus

(Emanation),
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the light that fills all worlds (memalei kol almin), is called something from nothing, nevertheless

the main level of “nothing” is the level of the light that encompasses all worlds (sovev kol almin),

because it is even less grasped, since it is not enclothed at all; as is written elsewhere on the verse

“Is (hayesh) Havayah among us, or not (ayin)?”
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But from above downward it is the reverse: whatever is lower is called “nothing,” because it is

“considered as nothing.” Therefore, on the contrary, the level of the light that fills all worlds is

called “nothing.”
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And this is “For with You is the source of life”: the level of Malchus of Atzilus, the source of the light

that fills all worlds, is called “with You,” for it is secondary and nullified and considered as nothing;

and it is called “after Havayah,” the level of the back, etc.

5y x] A”YR HNE"V N2 9ARN"NM 1’731?57 9732 11°RW 11012 22aD 1°R NP1 2210 M2 %0ax] AR O
) mb’sm 3'11?’37 072 R17 OIIN 71X 9IN 1TORT [23

And even the level of sovev (the encompassing) is called “nothing” relative to a level that is not

within the bounds of worlds; as in the saying, “The Supernal Crown, although it is a clear light, is

black before the Cause of causes,” etc.;
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and as is written on the verse “I am black,” etc. And this is why creation is called something from
nothing: that the source of the coming into being of the worlds is from a level that is called “noth-

ing” also from above downward, etc.
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And see what is written on the verse “And I was with Him as a nursling,” on the meaning of “Back
and front You have formed me,” regarding the Torah; and on the verse “Return, O Israel,” on the

meaning of “And you shall see My back,” etc.
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Now, in Pri Etz Chaim, Sha’ar Chazaras HaAmidah (the Gate of the Repetition of the Amidah),
chapter 4, in the holy handwriting of the Arizal, these are his words: “Now, the three [declarations
of] ‘Holy’ [correspond] to the three heads of Atika Kadisha: the first to that which is not known at
all; the second to the Supernal Crown;
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the third to Mocha Stima’ah (the hidden brain), the primordial Chochmah (wisdom).” Thus far his
words. That is, the Unknowable Head (Reisha deLo Isyada) is Atik, the lowest level of the Emanator;
and the Supernal Crown is the Keser (Crown) of Arich Anpin, the light that encompasses all worlds
(sovev kol almin); and these are the two levels of the light that encompasses all worlds mentioned

above.
12°°11 7210 *°112 AN22W 1721 *°12 K17 [Axneno kmnT] 0”127 AR [Axnono xmin?] DI AT WUH DINK
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However, as for what he wrote, “the third to Mocha Stima’ah”: although Mocha Stima’ah is the level
of Chochmah within Keser, the level of the light that encompasses all worlds, this is because he was
speaking of the root of the level of the light that fills all worlds (memalei kol almin) in the World of

Atzilus (Emanation).
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Now, just as Beriah, Yetzirah and Asiyah themselves come into being as something from nothing

from the level of Malchus (sovereignty) of the World of Atzilus (Emanation), which is the source of

the level of the light that fills all worlds (memalei kol almin) of Beriah, Yetzirah and Asiyah, so too

in Atzilus there are also Beriah, Yetzirah and Asiyah:
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that is, Abba and Imma (Chochmah and Binah) are the Beriah of Atzilus, as it is written, “And
Chochmah (wisdom) shall be found me’ayin (from nothing)”: for it is called beriah (creation),
something from nothing. And this is the meaning of “Creator of holy beings, may Your Name be
praised,” as is written elsewhere.
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And also, “Acquire Chochmah, acquire Binah (understanding)”: kneh (“acquire”) twice equals in

gematria yesh (“something”). And the ayin (“nothing”) from which Chochmah is found is the level

of Keser (the Crown);
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and this too is through two drawings-down, filling and encompassing, inner light (or pnimi) and

encompassing light (or makif); and the hidden Chochmah (Chochmah Stima’ah) is the source of

the level of the inner light, as is written in Etz Chaim, Sha’ar Arich Anpin, chapter 4.
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And also, Abba and Imma draw nourishment from the two mazalos, Notzer and Nakeh, whose root
is from Mocha Stima’ah (the hidden brain). And this is what is written in the Zohar, Part III (folio
289), that the hidden Chochmah is “the head of every head” to the other [levels of| Chochmah.
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And this is the meaning of the third “Holy”: for the drawing-down is only from the level of the
hairs, while the hidden Chochmabh itself is holy and separate. And the Supernal Crown is the level
of the encompassing and surrounding [light], Keser being related to koseres (an encircling crown),

etc.; and Atik is the level of the encompassing of the encompassing.
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And this is the meaning of “Holy” [said| three times; and they are three drawings-down, to be the
root of the three levels of house, clothing [and] food of the worlds as a whole. “House” is called the
level of the encompassing of the encompassing, etc.; and “clothing” is the level of the encompass-
ing, the light that encompasses all worlds (sovev kol almin), as is written elsewhere on the verse
“Let them bring royal apparel.”
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And “food” is the level of the light that fills all worlds (memalei kol almin). And in particular, from
Malchus (sovereignty) of Atzilus to Beriah, Yetzirah and Asiyah these three levels are also drawn
down; for it becomes Atik and Keser (the Crown) to Beriah, which is called encompassing, etc., in

the same way that Malchus of Adam Kadmon becomes Atik and Keser to Atzilus;
nwn 5”?’1 21082 M HZ?S??:‘??D DTI"?S? 0°M *°92 a1 "1 7Y Wn °YY) ON1PRCina nwabnn on

19 K1 2737 7INYY ©7Y TIR°221 10 1170 DINRM NP 273

and it is also enclothed within their inner dimension (pnimiyus). (And see what is written on the
verse “Who has counted,” on the meaning of “And the sea was upon them, above”; and what is
written on the verse “And Moshe assembled”; and on the verse “Take from among you an offering,”

etc.; and in the explanation on the verse “And now, I pray, let [it] be great,” etc.;
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and on the verse “For You are my lamp,” etc. Nevertheless, the main meaning of the verse “After
Havayah” refers to Malchus of Atzilus, as is explained in the Zohar) (Vayikra, folio 20b), and as [will

be explained] below regarding “and Him shall you fear,” etc.
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And this is “After,” etc., “shall you walk”: that is, when one contemplates and understands that the

entire chain of descent of the worlds (hishtalshelus) is only from a level of glow and radiance, and

is called “after Havayah,” in the manner of “And you shall see My back”—
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and see further what is written in the discourse beginning “Return, O Israel, unto,” on the meaning
of back and front—from this will be drawn forth the level of “shall you walk,” which is the level of a

wondrous love and longing for Him alone, may He be blessed, “the source and root of all.”
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But this is specifically through one’s contemplating and delving deeply into this with his intellect
and understanding, from “the inward part of a man and a deep heart”; for “if there is no Binah (un-

derstanding), there is no Daas (knowledge),” and also “if there is no Daas, there is no Binah.”
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And the explanation of “For [He] is testing,” etc., “to know,” etc.: trials are [a state of| the hiding of

the Face, and in the hiding itself there is G-dliness: “And [ will surely hide,” etc.

55 195y 92w NITPR M3 NPT 07O KON RIT 119012 v 1 11D 97¥1 D9 19 AnK T 20001
195 11°0317 R°2MW RITT 9277 AR 7000’0 19 ©° N131°017 952w 111°012 T3 11701

9

And it is written, “Havayah said to him, ‘Curse.’” Therefore the power of G-d that is in the trial is
what brings to knowledge (daas) and the revelation of G-dliness, when the whole trial passes over
him and he withstands his trial; for in every trial there is the power of G-d that gives life to the very

thing that brings the trial upon him.
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And this is “For Havayah said to him, ‘Curse.”” Where did He say [this] to Shimi? Rather, this
thought that fell into Shimi’s heart and mind came down from G-d; and the breath of His mouth,
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which gives life to all their host, gave life to Shimi’s spirit at the time he spoke these words to
David; for had the breath of His mouth, may He be blessed, withdrawn from Shimi’s spirit, he
would not have been able to speak anything at all.
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And this is “For Havayah said to him”: literally, at that very time, to curse David, etc. (And see Etz
Chaim, Sha’ar 48, chapter 2.) And the reason that trials bring to a revelation of G-dliness is that
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the trials and the hiding of the Face are from the World of Tohu, from [the kings of] “before any
king reigned,” who descended and became enclothed in the kelipos (husks); and the kelipah is
what conceals (and see the Zohar, Vayera, folio 119b). And when the kelipah is broken through
one’s withstanding the trial,
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the fruit within it is found, which is the power of G-d hidden and enclothed there, [as in] “Havayah

said to him, ‘Curse,’” which comes to be revealed;
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because the power of G-d enclothed in it is from the very highest, as is known from the analogy of a
falling wall, where the higher stone falls lower; and as it is written, “And I will pass through the land

of Egypt”: “I,
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and not an angel”; for in order that it descend and be drawn down even to the place of the kelipos,

it must be from a very high and exalted place, so that it reaches [the point] that there is a revelation

of G-dliness even in the place of the kelipos.
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Therefore that power brings to knowledge, because it is from the 288 sparks from the World of

Tohu, Akudim, Nekudim, etc.; and [the Name] Sag is superior to [the Name| Mah, etc. And see what

iswritten on the verse “And you shall know this day, and take [it] to [heart].”
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But “if there is no Binah (understanding), there is no Daas (knowledge),” etc.: for all giving birth is
from Binah, in which the waste is separated out in the menstrual blood, and the child grows over
nine months; for at first it was
RX17 971IRY N9OIN 1ARY 111 DI9IR MR "y A1%78 N33 0°7aKR nTn vyl 2”ARY 78v P9
only a drop, and afterwards the formation of limbs takes place in the form of a full configuration
(partzuf); and in its mother’s womb it eats what its mother eats; and afterwards it comes out
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and becomes separate, on its own. And just like this whole analogy is [what happens]| in chassidus

(piety), in awe and love: at first the love was hidden, a single point, and afterwards it grew, enlarg-

ing the blaze of the fire of love with fervor, etc.
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And so too awe. And this is why Leah, “the mother of the children,” bore six sons, who are called
the level of love, and a daughter, who is the attribute of Malchus (sovereignty), and her name was
Dinah: “the law (dina) of the kingdom is law.”
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(And as is written on the verse “He said with the book,” that the refinement is in thought, which is
the level of Binah, through the enclothing of Chochmah (wisdom) there, etc.; and this is like “You
have made them all with Chochmah,” [and] with Binah, as is written elsewhere on the meaning of

“Blessed is He who makes the work of creation.”)
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(4) Now, “shall you walk” is the level of running forth (ratzo), and afterwards “and Him shall you

fear” is the level of returning (shov). The explanation: it is known, from what is written, that the

Name Havayah is “awe and love, love and awe.” Vav-hei are the level of love and awe: Z’eir Anpin

(the emotive attributes) is the lesser love (ahavah zuta)

1123 Mxn 11,7’:1’7 7Y WURD 1NN MVYONTM N2318°0 IRT° N10PAT RO AR (v '?11979)
XD 719902 712303 729K 1 7RI 7997 R 1R 0TI IR

(and therefore it is called ze’ir, “small”), and awe is Malchus (sovereignty), an outer awe, from the
spreading forth of His sovereignty, as is written in the note to Tikkun Chatzos. And in this [order]

awe precedes love, from below upward. And this awe is not written in the Torah here
% RP°T ART° *°1an 5% PRNAT (29 5y Axy] A”YRY 2R RIAW 1950 »nan 210871 nonnn ")
927 "N2NWNRT ANRY (27y 77%7) (X2’ 912 W”nd RIT N AIRDPYRD XY RO RTT DWW M

XMW N°9 [xap1 PN

(for the verse begins with the level of “shall you walk,” which is love; and although the beginning
must be specifically from the level of awe, for “This is the gate,” etc., since awe is “the gate for en-
tering”—but it is as is written in the Zohar, Parshas Bo) (folio 38b): “And in a place where male and
female are found, the praise is

Wwx /P2 r] 37K 1701 99T 997 °PAW NAAK M2 ROAW 1990 IR 119 room) M RNIIT? KPR
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only for the male.” So too here: since it says “shall you walk,” which is the level of love, which is
called male, [as in] “He remembered (zachar) His kindness,” there is no need to mention awe,

which is called female (Nukva), [as in] “a woman who fears Havayah,”
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for awe must be included in love, “to include the left in the right,” etc. And furthermore, it may be
said that this awe is alluded to here in the words “after Havayah,”

O”RWN 1 NXR IRTY M3 RO NOM°ID RIS NOM 1303 RO 127 720K 97ARY MIoPR N3 ROTY

SR ART P12 RIT N1 NIROR AR

which is the level of Malchus. And afterwards, great love (ahavah rabbah) is Binah (understanding),
and Chochmah (wisdom) is inner awe, which is the level of “Fear (yir'u es) Havayah,” whereas out-

er awe is the level of “Let them fear from (yir’'u mi-) Havayah.”

LMIPOER 913 RIT 21002 912 RINY POV DR SN2 110D 11990 °0 DR IR AR

But “Fear (es) Havayah” means to be on the level of es, the subordinate [particle], which is the level
of self-nullification (bittul); and this is the level of Atzilus,

RMON 713931 2R @AW X2R °3 RO XA PIR DD 9772 00 MnDayn Mo mhon na XY
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which is the level of Chochmah of the worlds as a whole; for in general, Atzilus is Chochmah, since

Abba is the root of Atzilus, and Binah [is] “Imma nests in the Throne,” as is written in Etz Chaim,

Sha’ar 47, chapter 3.
(Px porl R 712 °97 10 AN »Ia% DAY AR RT3 RN ANIR I [AmY? "wari] 5”5}{1)
(XY T7%7)

(And it may be said that this is “and Him (ve’oso) shall you fear”: the level of “Fear es,” which is
nullified to the level of ve’oso, etc. And see the Zohar, Part I) (folio 94a)

DRIW© 212 1921 92°2 RO NIR WU OWITY MIK WD I0IRY D 0319 171 DRI IR 27V

on the verse “Him (oso) and His abode,” etc. Also, the meaning of ve’oso is related to os (a sign)

and a mark, as it is written, “It is a sign between Me and the children of Israel.”
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And the explanation, as is known: when the first tzimtzum (contraction) took place, to make a va-
cated space, etc., there remained a reshimu (impression) of the light that withdrew, etc.; and after-

wards a kav (line of light) was drawn forth, etc.

12 1°271 °3°2 K% NIR °2 RN 5215 AW NIX 137707 1NINY INR M 5571
And about this it says, “And Him (ve’0so0),” that is, the sign and mark mentioned above, “shall you
fear”; for “it is a sign between Me and,” etc.
(P2 pom] X711 M2 WPR 1Y [ awex] PPAR 9717 DY NIR 2D 5710 ARDOY IRT D19 1I3)
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(And the connection of the higher awe mentioned above with the level of the sign and mark men-
tioned above may be explained along the lines of what is written in the Zohar, Part III) (folio 128,
end of side b) regarding the hidden Chochmah:
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“And this is what we have learned concerning the impressions of the letters: the tav made an im-
pression for Atik Yomin.” And see what is written in the Arizal’s commentary on the Idra, in Pri Etz
Chaim and in Mishnas Chassidim, on the kavanah (intention) of Tashrak (the letters tav-shin-
reish-kuf) mentioned in the Musaf of Shabbos, which is the mystery of the illumination of the

twenty-two letters in the supernal brain, etc.; see there.
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It follows that the level of the sign and the reshimu mentioned above shines in the hidden
Chochmah, and the hidden Chochmah is the root of the level of the higher awe, as is written

elsewhere.
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Therefore it is quite fitting [to say] specifically “and Him (ve’oso) shall you fear,” etc.: for the awe of
shame, whose root is from the hidden Chochmah, is drawn forth from the level of ve’oso. And see
further what is written about “awe and love, love and awe” in the explanation on the verse “For You

are my lamp,” in Parshas Mikeitz.
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And on the matter of “And with great awe (mora gadol): this is the revelation of the Shechinah (Di-
vine Presence),” [see] on the verse “Six days you shall eat matzos,” regarding Pesach, and on the
verse “The voice of my beloved,” etc.,

19 D”RT N1997 0°99117 97951 791 *°12 19%3 7Y qwnl D173 R [(xani) N1 DY 0077w W]

in Shir HaShirim. And there it was explained that great awe is drawn forth through the revelation of

the level of “the King of the kings of kings,” the Malchus (sovereignty) of the Infinite One (Ein Sof),

etc.
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And this is precisely the matter of the reshimu (impression) in Mocha Stima’ah (the hidden brain);
for the reshimu is from the level of Malchus of the Infinite One, as is written in the Arizal’s com-
mentary on the Idra there.
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Therefore from this is drawn forth the level of great awe, which is the level of the hidden
Chochmah (wisdom), etc. And mora gadol (“great awe”) is in the masculine form, whereas the low-

er awe is the level of Nukva (the feminine), as mentioned above.

1937 R»12 WYY 10 0”RT N15PM MIP¥RT N19%72 N3913 11997 10IRY 17 20K 9D [71007] 1709

Accordingly, the meaning of “after Havayah” and “and Him” is the level of Malchus of Atzilus (Em-

anation) and Malchus of the Infinite One, etc. And see what is written elsewhere on the matter of
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“If there is no awe, there is no wisdom,; if there is no wisdom, there is no awe,” regarding the festi-
val of Shavuos, on the verse “And Elokim spoke,” etc.; and see what is written in the discourse be-

ginning “And you shall know this day”; see there.

M2 110 927P2 TRYR TNRY 1AV YT PR UV RO TR T30 0% 1PMEn DRI T
0°952 D°Wwann DIRW 71770 70N

(5) “And His commandments shall you keep”: Now, guarding is through the encompassing [light],

as is known from the matter of “and You guard it within me”; that is, the level of chayah [and]

yechidah, which are not enclothed in vessels,

53 °19 MR AW 8°952 DoWAPNNT [aw: ma waib] 17139 17°RWH N2 om 0°9°Pn N2 anw KON
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but are encompassing [levels]; and they are the guarding for the nefesh, ruach and neshamah,
which are enclothed in vessels, the neshamah in the brain, etc. For the encompassing light polish-
es half the vessel from outside, and the encompassing [light] also blinds the eyes of the external

forces; thus, through the encompassing [light], the external forces cannot draw near, etc.

onl 11 QAT YW 8% 17N TP IR 0D 09953 1WARNIWD prvn kb BYRD 7% T0RAYA MIM
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Now, guarding is needed for the inner light (or pnimi) once it has been enclothed in vessels; for
then it needs guarding, because through a blemish in the vessel, G-d forbid, nurture is drawn [by

the external forces| even from the light enclothed in it,

0°9°P1 MR 197 199¥RN3 127V 099195 MTIRWD I”RWN R¥A2 WrRd 07 KX 177 MY Y 113
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just as when one cuts his hand, blood comes out, as is written elsewhere; whereas when lights are
still included in their Emanator, and likewise encompassing lights, blemish and nurture do not ap-

ply to them, etc.

likuteitorah.com/likkutei-torah/reeh/ 71

12

13



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 3 990N 7IR°2

[wmpn naaxal PPIARD [poy] YY) 0°232 MR MW OAw XOPNT 09K N7n9 XAP1 Mznt 1am
D”K IR NIWNT >*Y K7 "1AR 177A7 1pN? MIZAN 99 (o0 py »02] N7YD2 w71 192772 1772 19102
(= iy =Ry i)

Now, the mitzvos are called “the 248 limbs of the King,” for they are drawings-down of lights into

vessels. (See Iggeres HaKodesh, at its end, in the passage beginning “To understand what is written

in Pri Etz Chaim,” that all the mitzvos are to rectify the 248 limbs of Z’eir Anpin (the emotive attrib-

utes) through drawing down the Infinite Light (Or Ein Sof), blessed be He, into them, etc.)

N1737 ax 7A23ynn M1 wrnd P’?T‘fﬂ 237 19INaw V%o M 21 7170 11!27'?3 %2 MIXnN 91 °0 7N
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And this is “For a mitzvah is a lamp (ner)”: for in the language of the Torah, the vessel within which
the burning light is [held] is called ner, as it is written, “the lamps of the arrangement”; and also the
burning lights in the vessel are called nerot (lamps), as it is written, “When you kindle the lamps.”
5”¥1 0°95113 B°waP NN MR 0wl 17 5y 011 0°95 NP2 DY MR P3W W0 NIZRAY 130
%Y 0°3°9X
That is, in the mitzvos there are two levels: they are the level of vessels, and also through them
lights are drawn forth that are enclothed in the vessels; and therefore they need guarding.
TIRT PR P02 7R 7990 P A7IN0 ROT IPRWN 11?1|731 %75 BY 1191 19N 1PN DR AN
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And this is “And His commandments shall you keep”; and this is through “and to His voice shall
you listen,” which is the Torah, which is called “and the Torah is light,” the level of the source of the
light that is drawn into the lamps. (See the Zohar at the beginning of Parshas Beha’alosecha, and

the Ramaz there.)
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That is, it is the level of encompassing light, which is above the level of the vessels and limbs, etc.;
for although “the Torah comes forth from Chochmah (wisdom)”—specifically “comes forth”—its

root, indeed, is above Chochmah, etc.
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That is, it is from the level of the encompassing [lights], lamed and mem, etc.; see what is written in
the explanation on the verse “When you go out,” etc. And this is also the meaning of “and the Torah
is light”:
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for the mitzvos, which are the level of lights enclothed in vessels, are divided into 613 levels, 248

positive commandments, etc.; that is, for each and every vessel a light of its own, etc.
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But the Torah, which is the level of encompassing, is the level of one light, that is to say, above the
level of division, etc. And see what is written in Parshas Va’eira, at the end of the first discourse,

9

“And I appeared to,” etc., that the Torah is the drawing-down of the level of the Singular One,

“Anochi (I), who I am,” etc.;
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see there. (And this is what is written in the Idra of Naso, folio 129a: “One path that shines,” etc.,
“to the 613 paths of the Torah, which are divided in Z’eir Anpin, of which it is written, ‘All the

9

paths,’” etc. And the explanation is found there in the book Ruach David and in the Arizal’s com-

mentary on the Idra: that in Z’eir Anpin the 613 mitzvos themselves are revealed, etc.;
'['IWZ? IR AR 1D XY 11?117 1313 9IRD DO°P°7X NRY 2°02 KR”KR2Y 10 MR 55 [mnaw 1] 2PN
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and this is what is written, “All the paths,” etc. But regarding Arich Anpin it is written, “And the
path of the righteous is like the shining light, growing ever brighter,” etc.: “path” and “light” in the
singular, for there they are hidden, and in Z’eir Anpin they are revealed and become the 613

mitzvos. Thus far his words.

likuteitorah.com/likkutei-torah/reeh/ 73



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 3 990N 7IR°2

R”12 IRI2AM 72 1T 1O WD IR TN AT RPRT (mxeeno xrmn] 0710 TOWHI TN DIRKY
17197 997 RIY7 N2 RO TN

Indeed, the Torah is drawn from the Mocha Stima’ah (hidden brain) of Arich Anpin; and this is

“and the Torah is light,” in the singular. And this is the matter explained elsewhere, that the Torah

is the level of the Will of all wills (Ra’ava deChol Ra’avin),
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which draws the conduct of the Supreme Will into the will that spreads forth within the mitzvos; see
the discourse beginning “When Israel put ‘we will do’ before ‘we will hear’”; see there at length.
And this is why the mitzvah is called a lamp, and the Torah is the light that illumines the lamp: the
level of the Will of all wills, which is the source of the will in the mitzvos, etc.
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And see what is written on the verse “And Moshe assembled,” that the level of the Keser (Crown) of
Z’eir Anpin, which is called will, is the vessel for the level of the Supreme Will, the Will of all wills,
the Keser of Arich Anpin, which is the level of the light, etc.; see there. And see what is written
above, that the Torah is called “the proverb of the Ancient One,” the level of the Ancient One of the

world, etc.)
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Now, the main [point] of this guarding is for the level of the illumination that is drawn from the
mitzvah to a person’s soul, etc. And the matter of this illumination that is drawn from the mitzvah
upon the soul will be understood along the lines of the saying of our Sages, of blessed memory, that
at the time of the Giving of the Torah “He held the mountain over them like a barrel,” etc.,
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“and from here [comes]| a great protest regarding the Torah.” And the meaning and concept of “He
held the mountain over them” is known: it is the level of “and His right hand embraces me,” that is,

the revelation of the supernal love for Israel, as it is written, “I have loved you, says Havayah.”
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And through this, love was automatically aroused also in the souls of Israel, in the manner of “As

water [reflects] face to face, so the heart of man,” etc., until they reached the expiry of the soul
(klos hanefesh);
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and this is the “great protest”: that this arousal from below (isarusa dilesata) of theirs was not by

choice and will, but rather, through the revelation from above, it was drawn forth automatically in

their hearts, to such an extent, etc.
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And similarly, something like this will be understood also regarding the fulfillment of the mitzvos,
which are the drawing-down of the Supreme Will itself, and the five chassadim (kindnesses), “and

His right hand embraces me,” the revelation of the supernal love, etc.
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Therefore, through this a person’s will is also aroused toward Him, may He be blessed, “as water
[reflects] face,” etc. And this is “You have visited the earth and caused it to yearn (vateshokekeha),”

etc. And this is “which I command you this day, upon your heart,” etc.
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And about this they said, “A transgression extinguishes a mitzvah”: for through the transgression,

which is against the Supreme Will, blessed be He, this illumination that was drawn to him from the

Supreme Will upon his soul is extinguished, etc.
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Whereas in the mitzvah itself, which is [of] the 248 limbs of the King, extinguishing does not apply,
G-d forbid. And this is what is written, “Corruption is not His; His children’s is the blemish,” and as
its Targum [renders it], “They have harmed themselves, not Him.”

JI9 RWI M2 Wl awnw 10 17199 557 N1¥7 5121 X7 771017 °2 7790 722072 79°2Y 1K D3RR
However, “a transgression does not extinguish Torah,” for the Torah is from the level of the Will of
all wills, etc., from where the level of “bearing iniquity” is drawn forth.
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For it is known that in order for there to be pardon and forgiveness through teshuvah (return),
which is the restoring of the will that withdrew through the transgression,
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this is through drawings-down from the level of the Supreme Will that is higher than the level of
the will that is in the mitzvos; and this is the level of the Will of all wills, where there is no “one op-
posite the other,” etc.;
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and from there is the root of the Torah. And as is written on the verse “And I pleaded,” that the
Torah is drawn from a level which an arousal from below does not reach, for it is from the level of

the supernal encompassing [lights|, where it is said, “He has not beheld iniquity in Yaakov,” etc.

likuteitorah.com/likkutei-torah/reeh/ 76



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 3 990N 7IR°2

TPV RPT 1TAD 1TAID AW XTIP 77PN A1 XTI DI (79929 03175t 100127 1nkw] PPTIRY 1
Sraw] PYRWT Q172 D7Y WA 10 09902 wahnn 11D 919° 110KRW 1 %P0 DX na RITY 708
.7°N°03 ¥7° $X3) 7°D2 *127 DOWRY D2 (kY

And this is what our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One,

2

blessed be He, reads and studies opposite him”: specifically “opposite him,” in the manner of

“Havayabh is your shade,” which is the level of a shade and encompassing [light], that which cannot
be enclothed in vessels, etc. And see what is written on the verse “On the eighth day, an assembly
(Shemini Atzeres),” on the meaning of “And I have put My words in your mouth, and in the shade

of My hand I have covered you.”
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Nevertheless, “whoever says, ‘I have nothing but Torah,’ does not have even Torah,” as is written
elsewhere, etc.; for Torah that is not in purity of heart is called only “a gate to the courtyard,” etc.
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And also, it is written, “Through tzedakah (charity) you shall be established,” etc.; for “blessing
does not rest except,” etc. Therefore it is impossible for there to be the drawing-down of the super-
nal encompassing [lights] that comes through the speech of Torah
19 RIDMT 092K 1717 MIBAT YW Froin ] BRI 923 903 139507 1M RS 1N2n v wd KON
unless there is a fitting place (machon) for this indwelling, namely, the level of a vessel and inner
light, which comes through the mitzvos, the 248 limbs of the King, etc.
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Hal)

And see what is written along these lines at the end of the discourse beginning “And you shall make
holy garments,” on the matter of the blessing over the mitzvos, etc.; and see what is written at the

beginning of Parshas Vayikra, on the verse “And He called to Moshe,” etc.
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Summary. (1) The matter of the contemplation that creation is something from nothing; and this is

“after Havayah.” It is the matter of “Holy” three times, until afterwards [the Name] Havayah

Tzevaos (of Hosts) is drawn forth, which brings into being hosts upon hosts, as is written about this

in the discourse beginning “This is the dedication of the altar.”
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And the explanation: it is written, “For He commanded and they were created,” and it is written
bara, in the sense of presence, meaning the power of the Actor in the acted-upon, as is written in
Sefer Shel Beinonim, Part II, chapters 1 and 3. And see what is written about this in the discourse
beginning “I am Havayah your G-d,” of the section of tzitzis, and in Shir HaShirim, in the dis-

course beginning “If only you were like a brother to me.”
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Nevertheless, it is called truly something from nothing; for the coming into being of the physical

from the utterance and the spiritual letters enclothed in it is a new creation, truly from nothing and

naught,
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and not merely a descent from concealment to revelation. And see what is written about this in the
discourse beginning “And I pleaded,” on the meaning of “Who in His goodness renews.” And the
source of this drawing-down and coming into being
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is from the radiance of the kav (line of light) enclothed in the Ten Sefiros of the World of Atzilus
(Emanation). And about this our Sages, of blessed memory, said, “With ten things the world was
created: with wisdom, with understanding and with knowledge,” etc. (Chagigah, chapter 2, 12a).
And about this it is said bara, a term of presence.
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And this is the meaning of the third “Holy”: the vav of kadosh is a drawing-down from the level of

kodesh; and it is the radiance of the kav, to be a source for the level of the light that fills all worlds

(memalei kol almin); and nevertheless it is holy and separate,
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for only a radiance of a radiance is drawn forth to be enclothed in the vessels of the Ten Sefiros of
Beriah, Yetzirah and Asiyah. And see what is written on the matter of the vav of kadosh in the dis-
course beginning “Go forth and see.” (2) And all this is called the light that fills all worlds;
oMY MINRY KPR NIPOXRT [mvoo qwya) 0793 19°AR 995 wahnn 1R 11 K17 ¥7OI0 N1vna DaR
SOV T PR YR 95 77y 725 A°pn N1vna 0T By
but the level of the light that encompasses all worlds (sovev kol almin) is that which is not enclothed
at all, not even in the Ten Sefiros of Atzilus; rather, it brings into being and gives life by way of en-
compassing alone, in the manner of “Whatever Havayah desired, He has done,”
111 INT21Y 7% RIT %D RI M 591 1202 °N11° 7Y 9IR%22 DO°NIAWNNR Snawnn X9 9 A
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and in the manner of “For My thoughts are not your thoughts,” in the explanation on the verse “My

dove, in the clefts.” And about this it is said, “For He commanded and they were created”; and this

is the meaning of creation being truly something from nothing,
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for from this level there is no enclothing whatsoever of the power of the Actor in the acted-upon;
and this is the meaning of the second “Holy,” which precedes the third “Holy.” (3) Now, in the level

of the light that encompasses all worlds there are also two levels.
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And this is the meaning of “He is exalted, exalted” (ga’oh ga’ah): namely, the two levels in the
Supreme Keser (Crown), which are called in the Gemara “two crowns, one corresponding to ‘we

will do’ and one corresponding to ‘we will hear.’” Of the first level it does not apply at all
YPN° RITT 0172 71071 71772 973 M vy 990 1Ry 9733 19RY 8D 1Ry B 2210 1Oy amb
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to say “encompassing all worlds,” because it is not within the bounds of worlds at all—and see what
is written about this, too, in the discourse beginning “And it shall be on that day, a great shofar
shall be sounded”—except that it is what joins the light that encompasses all worlds and the light
that fills all worlds.
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And this level too is only a drawing-down from the Infinite Light (Or Ein Sof), blessed be He; and
this is the meaning of the first “Holy.” And from above downward, the light that encompasses all
worlds (sovev kol almin) is called the level of “nothing” relative to this level, that is, that it is only a
radiance, etc.; and all the more so the level of the light that fills all worlds (memalei kol almin). And

this is the meaning of creation being something from nothing.
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And this is the meaning of “After Havayah your G-d shall you walk,” and the meaning of “Creator of

holy beings, may Your Name be praised,” and the meaning of “Do not read shammos (desolations)
but shemos (names).”
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But this is through “For [He] is testing,” etc., “to know,” etc., in the manner of “For Havayah said to
him, ‘Curse’”: for by withstanding the trial one breaks the kelipah (husk), and then specifically the

fruit is revealed.
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And it is explained elsewhere how “the husk preceded the fruit”: namely, that the light and life-

force enclothed within them in a state of concealment fell there, from the shattering of the vessels,

from supernal and very lofty levels.
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Therefore, specifically through breaking the kelipah, the level of Daas (knowledge) is revealed. And
this is the meaning of “Who can bring a pure thing out of an impure one?” And see what is written

in the discourse beginning “When Pharaoh sent the people.”
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(4) “Shall you walk” refers to two levels of love; see what is written in the discourse beginning “To
understand the connection and joining of the mention of the covenant and the Torah in the bless-
ing for the land.”
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And afterwards, “and Him shall you fear”: inner awe, “Fear (es) Havayah”; and see what is written
at the end of the discourse beginning “When Israel put ‘we will do’ first.” Also, the meaning of

ve’oso is related to os, a sign and mark.
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And see what is written at the end of the discourse beginning “And He came from the holy
myriads,” on the meaning of the saying of our Sages, of blessed memory, “He is a sign (0s) among
His host.” (5) “And His commandments shall you keep”: the mitzvos are called the 248 limbs, for
they are the drawing-down of lights into vessels; see what is written in the discourse beginning

“These are the accounts of the Mishkan.”
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And from there, through a blemish, nurture is drawn to the external forces, in the manner of
“Whoever sheds the blood of man in man.” And see what is written about this in the explanation on
“When [Israel] put first,” mentioned above.
0°2°PnI %Y 1% 1w N 1PNIXn NRY s '[351 .0°953 WA [nwa mn woal 1773 120 110
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That is, from the level of nefesh, ruach and neshamah, which are enclothed in vessels. Therefore it
must be “And His commandments shall you keep”; and this is through the encompassing [levels],
chayah [and] yechidah;
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and this is through “and to His voice shall you listen,” which is the Torah: for “whoever occupies
himself with the Torah of the burnt-offering is as if he had offered a burnt-offering,” even in the
present time; for it is above the level of lights in vessels.
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(And see what is written in the discourse beginning “And this is the commandment,” etc., [on] “to

keep all His statutes,” etc., [and] “and you shall keep to do,” etc.; see there.) And the main guarding

must be for the level of “a mitzvah is a lamp,”
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that is, for the level of the illumination that is drawn from the mitzvah into a person’s nefesh, ru-
ach and neshamah. And see the Zohar, Part III, Naso (129b), on the verse “Guardian of Israel,” and

in Parshas Haazinu (folio 229a).
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(6) And it may further be said regarding “and Him shall you serve,” along the lines of what is writ-
ten, “Then you shall again discern between the righteous and the wicked, between one who serves

Elokim and one who has not served Him.”
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(Malachi, chapter 3, [verse| 18.) And our Sages, of blessed memory, said (first chapter of Chagigah,
folio 9b): “*One who serves’ and ‘one who has not served Him’ are both completely righteous; but

there is no comparison between one who reviews his chapter
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one hundred times and one who reviews his chapter one hundred and one times.” And see about
this in Sefer Shel Beinonim, chapter 15. At any rate, the level of “one who serves Elokim” is above

the level of one who is completely righteous.
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And this is why, after four levels—“shall you walk,” “shall you fear,” “shall you keep,” “shall you lis-
ten”—which is certainly the level of one who is completely righteous, it says afterwards, “and Him
shall you serve,” which is a level higher in degree. And this is through transforming one’s nature,

from the expression “tanned (avudim) hides.”
*n% IR 711 119790 712 K3°3n0 929 DR 7T PYw M1T9IN D3 0031 oo 2108 5y 7IR°22 N 17°9

13 [wo1 mrona] 7013 AR 171N INTPPW DIIX 19 YV RAW PaN0A 1917 K27 09Iy

And see what is written in the explanation on the verse “Many waters,” in Parshas Toldos, that
about this Rabbi Chanina ben Tradyon asked, “What [is to become of] me in the life of the World to
Come?”; for he was in doubt whether perhaps his nature caused his diligence in Torah, even with

self-sacrifice (mesirus nefesh), etc.;
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and if so, it was still in doubt whether he had changed his nature completely, to be on the level of
“one who serves Elokim”; for perhaps he was still on the level of “one who has not served Him,”

even though he was completely righteous.
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Now, Elokim is equal in gematria to hateva (nature). That is, “For a sun and a shield is Havayah
Elokim”: the Name Elokim is a shield and sheath that conceals the revelation of the Name
Havayah; and from this comes about that “the world follows its custom,” and this level is called
nature.
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Even though in truth it is all from the Name Havayah, “who in His goodness renews each day, con-
tinually, the work of creation,” it is only that it is drawn forth through a shield and sheath that cov-
ers and conceals. And see about the matter of nature in the Responsa of the Chacham Tzvi, section
18, [which is] close to what is written [here].
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Therefore, when a person engages in the service of G-d, blessed be He, beyond his nature, and
changes his nature, he is called “one who serves Elokim,” that is, so that there will not be the con-
cealment of the sheath;

M2 mre] PPIIRG 7Y RITW RDIMY APTR WA AW *RT° 007 AN OPAR WRD 101 Y 190

L(RZY T AT [ iy YT [xep panal 2702) NRNNA 70 XX 77220 [71072% omoe

therefore, through this he merits what is written afterwards, “And for you who fear My Name a sun
of righteousness shall shine, and healing,” which is the matter of the saying of our Sages, of
blessed memory, “The Holy One, blessed be He, takes the sun out of its sheath” (in the first chapter
of Avodah Zarah, folio 4a).
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And see about this in Midrash Rabbah, Vayetzei, section 78; and in Parshas Bo, section 15;

Mishpatim, section 31 (folio 149a). And in the Zohar, Part I, Mikeitz (folio 203b), and in Parshas
Emor (folio 88a).
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And this is the meaning of “There is no comparison between one who reviews his chapter one hun-

dred times,” etc.; and as is written in Sefer Shel Beinonim, that through this one [time] beyond one

hundred he transforms his nature and habit, etc.
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And see the Maharsha in Chiddushei Aggados there, who explains that the number one hundred
reaches up to nefesh, ruach and neshamah, which are in the mystery of units, tens [and] hundreds;
and this is the meaning of the hundred blessings.
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But one who reviews one time more than this is “a part of G-d above,” etc.; see there. And the
Shelah, in his tractate Shavuos (folio 182a), wrote
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that [in] “And Chochmah (wisdom) shall be found me’ayin,” me’ayin is the number one hundred
and one, etc. Now, the meaning of me’ayin is known: it is the level that is above Chochmah.
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And this is what is drawn forth through one’s serving Elokim and changing his nature, which is the
nullification (bittul) of the yesh (“something”), changing from the level of yesh to ayin (“nothing”);

and through this he draws down from the level of “from ayin shall it be found.”
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Now, our Sages, of blessed memory, said in the first chapter of Kiddushin (folio 30b), on the verse
“And you shall place (vesamtem)”: sam tam (“a perfect elixir”), “the Torah is likened to an elixir of
life (sam chayim).” And see the Zohar, Part III, at the beginning of Parshas Chukas (folio 179, end
of side b), on the matter of the “elixir of life” (samma dechayei).
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And this is the matter of healing, as it is written, “and healing to all his flesh.” Now, in the Zohar,
Part I1, Terumah (127b): “samech, mem,” etc., “the mystery of the hundred blessings,” etc.;
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and in the Mikdash Melech and the Ramaz there: that the level of mem is Tevunah, and the level of
samech is the supernal Binah (understanding), which receives from the first six Sefiros of
Chochmah, etc.; and these are the two levels of the World of Souls, namely, Gan Eden and the World
of the Resurrection.

0°°1 00 1°3¥ 1711 13 0°TMIY 1977 012 MDA 77107 [Axeeno xmn] D”A 173V 1MW [m> qwax) 278R)

13 0”M1 770 0w N1573 IRNAT 973 3

And it may be said that this is the matter of the closed mem (mem setumah) and the samech of the
Tablets, which “stood by a miracle,” etc. And this is the meaning of sam chayim: the level men-

tioned above of the hundred blessings, which are samech and mem, etc.
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And it is explained elsewhere, on the passage of the Zohar, Part I, Parshas Chayei [Sarah] (123a), on
the matter of “The life of Sarah was one hundred years,” that the root of the hundred blessings is
drawings-down from the level of Arich Anpin, that is, from the level of the light that encompasses

all worlds (sovev kol almin).
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But through one’s serving Elokim and changing his nature, to be one who reviews his chapter one
hundred and one times, he draws down further from the level that is above the level of the light that
encompasses all worlds, which is the level of “One, but not in number,” etc., as mentioned above
regarding the first “Holy.” And see what is written on the verse “And He came from the holy

myriads.”
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And possibly this is the meaning of sam chayim (elixir of life). And this is “and Him (ve’oso) shall
you serve”: the meaning of ve’oso is along the lines of “He is a sign (os) among His myriad,” which
is the level of “One, but not in number,”
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and this is through “shall you serve,” on the level of “one who serves Elokim.” And see what is writ-
ten in Parshas Vayetzei, in the discourse beginning “And I return in peace,” etc., “then Havayah
will be Elokim to me.”
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And according to this, it may be said that this is the difference between the level of “and Him shall
you serve” and the level of the first four levels: for the four levels “shall you walk,” “shall you fear,”

”

“shall you keep,” “shall you listen” may be said to correspond to the four letters of [the Name]
Havayah. For “shall you walk” [and]| “shall you fear” are running and returning (ratzo vashov),

which is the level of yud-hei, which are love and awe.
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And afterwards, “shall you keep” [and] “shall you listen,” Torah and mitzvos, are the matter of vav-

hei, as is written on the verse “And all your children shall be taught by Havayah.” And this is on the

level
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and degree of “Then you shall again discern between the righteous and the wicked,” about which it

is said, “And for you who fear My Name a sun of righteousness shall shine,” etc.: the revelation of

the “sun” of Havayah, so that the sheath and shield will not conceal, etc.
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But the level of “and Him shall you serve,” which is above the level of a tzaddik (righteous person),

as mentioned above, is like the matter of “Until Your people pass over, Havayah”: above the level of

the Name Havayah. And possibly this is alluded to by the tip of the yud of the Name Havayah. And

see there, in the discourse beginning “But [He] would not,” in Parshas Teitzei,
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and at the end of the discourse beginning “Israel is holy,” on the matter of the four portions, etc.,

and the fifth, etc. And this is the fifth level, “and Him shall you serve,” and through this, “and to

Him shall you cleave,” etc.
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And this is the level of the inner dimension (pnimiyus) of Keser (the Crown), along the lines of what
is explained in the Zohar, Part III, Parshas Acharei (folio 66b), on the matter of “By Myself I have

sworn,” and in Parshas Naso (folio 130a).

likuteitorah.com/likkutei-torah/reeh/ 88

27



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 3 990N 7IR°2

nPwnRnn 11°020 1N23 [rrene 1on anwa ma wel P30 PN 0 WO 2 pan] AR RPAW [0en vyal A7V N
13 0°902°217 1739 11 10 07K MIRT NN A wavn 170 RN

And see Etz Chaim, Sha’ar 41, chapter 3, that there are five levels, nefesh, ruach, neshamah,
chayah and yechidah, and within the fifth level, which is yechidah, is enclothed the lowest level of
the Infinite Light (Or Ein Sof), etc. And this is the matter of the two crowns, etc.,
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as mentioned above. And through this, “Havayah will be Elokim to me”: what is now the Name
Havayah will be the level of Elokim relative to this revelation. And this is through his being on the

level of a servant, “one who serves Elokim”;
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that is, his service is that there should be the level of “Havayah will be Elokim to me,” etc. And it
may be said that this is the meaning of the Midrash Tehillim which Rabbeinu Bachya cites in

Parshas Beshalach, on the verse “My strength and song is Yah”:
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“But in the World to Come, with six letters, as it says, ‘For in Yah, Havayah, is the Rock of worlds,
etc. (And see the Zohar, Part II, Terumah, 165b.)
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And this is through the six levels that it enumerates here: “shall you walk,” “shall you fear,” “shall

9 & 9 &

you keep,” “shall you listen,” “shall you serve,” “shall you cleave.” And the Shach (Siftei Kohen)
here explains that the six things in this verse, from “shall you walk” to “shall you cleave,” corre-

spond to the six words of the verse “Hear, O Israel.”
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And see Pri Etz Chaim, Sha’ar Krias Shema She’al HaMitah (the Gate of the Bedtime Shema), be-

ginning of chapter 11, on the matter of romach (“spear”). And it is possible to align the six words of

the verse Shema with the six levels mentioned above.
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For Shema is shem ayin (the Name of seventy), as is written above in Parshas Va’eschanan, in the

discourse beginning “Hear, O Israel”; see there. And if so, this is the level and degree of “After

Havayah your G-d
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shall you walk.” And the word “Israel” is the matter of “and Him shall you fear,” as is written in
Midrash Rabbah, Parshas Vayechi, section 98: “Listen to Israel in heaven, your Father”; and so it is
found in Pirkei deRabbi Eliezer, that the Holy One, blessed be He, is called Israel.
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And this is the level of “For you have striven with Elokim,” that one rules and has dominion over
the Name Elokim. And afterwards, the words “Havayah our G-d” are the matter of the drawing-

down that comes through Torah and mitzvos.

TPPPR 9990 T DR DOPWAT° SNaWw 1°Iya 77ON DIHWNRI 1% 233 WURYY AYRYN 1Inwn 1Py 1
. .APY°8 M272 777218

And this is the matter of “shall you keep” [and] “shall you listen.” And see what is written regarding
“Zion shall be redeemed with justice,” on the matter of “Praise Havayah, O Jerusalem; praise your
G-d, O Zion,” in the discourse beginning “In Midrash Rabbah, Parshas Eikev.”
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And afterwards, “Havayah is One” is the matter of “and Him shall you serve,” etc. For it is ex-

plained in the explanation on the verse “The statute of the Torah,” on the matter of two Names

Havayah in one verse, that the first Name is in the World of Atzilus (Emanation): yud is Chochmah

(wisdom), hei is Binah (understanding), etc.;
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and the second Name is above Atzilus. And in the same way it may be said here too: the meaning of
“Havayah our G-d” is the drawing-down of the Infinite Light (Or Ein Sof) that is enclothed in the

Ten Sefiros, [as in] “the 248 commandments
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are the 248 limbs of the King.” And afterwards, the level of “Havayah is One” is a level that is above
Atzilus, “You are One, but not in number,” etc. And this is through “and Him shall you serve” and

“to Him shall you cleave,” changing one’s nature.
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And this is the matter of [giving oneself] to self-sacrifice (mesirus nefesh) in [the word] “One.” And
in Midrash Rabbah, Parshas Va’eschanan, they said that the verse “Hear, O Israel” is the accep-
tance of the two Utterances “I am” and “You shall not have,” which they heard from the mouth of
the Holy One, blessed be He. That is,
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“Havayah our G-d” is the acceptance of the Utterance “I am Havayah your G-d,” and “Havayah is
One” is the acceptance of the Utterance “You shall not have.” And so it is in the Shelah, in his trac-
tate Tamid (folio 252, end of side b), in the name of the Ramban, which is cited in the Abudraham

regarding the recital of Shema.
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Now, the Utterance “I am” includes all 248 positive commandments, and the Utterance “You shall
not have” includes all 365 prohibitions.
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And it is explained elsewhere that the level of prohibitions is the matter of subduing (iskafya) and
self-nullification more than the positive commandments; and therefore through the prohibitions a
higher level is drawn down. And see what is written about this in the discourse beginning “But
Havayah your G-d would not listen to Bilam.” Therefore, along these lines, the matter mentioned

[above] is also well understood.
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When you hearken to the voice of Havayah your G-d
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“When you hearken to the voice of Havayah your G-d, to keep all His commandments which I com-
mand you today, to do what is right in the eyes of Havayah your G-d.”
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Now, it is written, “The eye of Havayah is toward those who fear Him,” and it is written, “The eyes of
Havayah are toward the righteous.” The matter will be understood [as follows]: the Torah is called

“the inner keys,” and awe is called “the outer keys.”

NINNDMY NP NINNDR 172 1901w 3137 717 02Rw DRI 12 1R 7790 12 2w o0 23 199K 2
2191799 9707 R Nz

And [the Sages] said: Whoever has Torah but has no fear of Heaven is like a treasurer into whose

hands they gave the inner keys, but the outer keys they did not give into his hands, etc.
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The explanation of this matter: it is known, concerning the mitzvos, that “the 248 commandments

are the 248 limbs of the King.” For just as the limbs draw the life-force of the soul,
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so the mitzvos draw down the life of the World to Come for the righteous, who “sit and enjoy the ra-
diance of the Shechinah.” For their enjoyment and delight in G-d, the Infinite Light (Or Ein Sof),

blessed be He, who has no end, etc.,
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and to whom, may He be blessed, there is no comparison at all, this is nothing but a mere radiance

and illumination, so that there be a revelation of comprehension in the souls, which are on the lev-

el of a created being, brought into being anew, something from nothing.
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And what brings about this drawing-down is the mitzvos: they draw this radiance down in Gan

Eden, and this radiance is the radiance of the mitzvos themselves, as our Sages, of blessed memo-

ry, said, “The reward of a mitzvah is the mitzvah” (as the matter is explained in Sefer Shel

Beinonim [Tanyal, chapter 39).
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Of this it is said, “And He placed him in the Garden of Eden, to work it and to keep it”: “to work it,”
through the positive commandments, etc.; for through the positive commandments one works Gan
Eden, drawing the radiance down into it.
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Now, since “one hour of teshuvah and good deeds in this world is better than the whole life of the
World to Come,” therefore, all the more so and a fortiori,
2’My %183 9171989 M7 XN TIIYw 02 m nya one m'n:yb %117 nownan "|’W?3i'l'? TIXW
19 7171902 ALY 1PN 1P9P0D TR (ka7 09y

one must draw the flow of the radiance into the service of Him, may He be blessed, in this world.
And all the more so since “this world is like a corridor before the World to Come,” which is like a

banquet hall, and “prepare yourself in the corridor,” etc.
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Only, in this world it is not at the level of enjoying comprehension and wondrous delight, as in the
World to Come, for “there is no reward for a mitzvah in this world”; it is only at the level of “by his
faith he shall live,” “shall live” literally, as is explained elsewhere (on the verse “And you shall

know this day,” etc.).
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Now, in the World to Come, which is the dwelling place of souls without bodies, the radiance from
the mitzvos is revealed in an open manner. But in this world, where the soul is clothed in a body,
one must “set counsels in his soul” so that this drawing-down be revealed in the soul.
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That is, through contemplating how He, may He be blessed, fills all worlds (memalei kol almin):
“You made the heavens and the heavens of the heavens,” etc.;
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“Who forms ministering [angels], and whose ministers all stand in awe and proclaim aloud,” etc.;

“and the Ofanim and the holy Chayos, with a great noise,” etc.
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From this, dread and awe will fall upon the person as well. This is the level of the outer keys, for
this awe is taken from the level of the outer dimension (chitzoniyus), which is the level of a mere
radiance and illumination, for the coming into being of the worlds and all the host on high within

them; and through it the quality of awe is drawn down, as it is written,
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“When I behold Your heavens, the work of Your fingers,” etc.; “Lift up your eyes on high and see:

who created these?” etc.; “Blessed is He who spoke, and the world came into being”: that is,

“Blessed” is derived from “who spoke, and the world came into being,” for this is nothing
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but a radiance, etc. And see what is written above on the verse “After Havayah your G-d shall you
walk.” But the main thing is the inner keys: the level of a key, to open up and reveal the level of the
inner dimension (pnimiyus).
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That is, the revelation of the Infinite Light (Or Ein Sof), blessed be He, itself, which is not within the
bounds of worlds at all, as it is written, “You are Havayah, alone”: truly alone,
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just as before the world was created, when He, may He be blessed, was alone; and “I, Havayah, have

2

not changed,” etc. And this is because “all before Him is considered as nothing,” and as truly

naught.
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For it is written, “For with Yah, Havayah is the Rock of the worlds”: with the yud the World to Come
was created, and with the hei this world was created. These are
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like the letters yud and hei in a person’s thought, which are nullified relative to his thought and in-
tellect as a whole, and all the more so relative to his being and essence. So, and even more so, are
all the levels of this world and the World to Come nullified relative to the Infinite Light, blessed be
He, in His very Self and Glory, and they are not reckoned under the name “worlds” at all,

likuteitorah.com/likkutei-torah/reeh/ 96



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 4 55 N NHYR PRYR T 9pa yawn oa...

»axr] PPIIRT 92N93 RNPR ONWa Dwn 7Y 7IRT DR 9OWS 7 7197 K9S 790 wnn 08X 1°RD 0w
.7720° 173% X377 70Y 03 19931 19 DII9°PIR 092 NNR 7190 119273 RITW (71592 1730

for they are as truly naught and nothing, and as if they had never been. Only, to soothe the ear by
way of a physical analogy, it is found in the writings of the Arizal, of blessed memory, that it is like a

single drop in the ocean, etc. Therefore, now too, He is alone, may He be blessed.
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And it is He whom we ask to be revealed in the soul, as it is written, “And you shall love Havayah
your G-d.” The meaning: “ve’ahavta” (and you shall love) is from the word “avah,” which denotes

desire and will: that it be the soul’s will that Havayah your G-d be revealed, present before [you].
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As is written in the Zohar on the verse “That they take for Me an offering”: that “for Me” (li) means
“Me” (osi), etc. That is, that there be a revelation of the Infinite Light (Or Ein Sof), blessed be He, it-
self, upon one’s soul, so that there be self-nullification (bittul) of the soul toward Him, may He be

blessed, “with all your heart,” etc.
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(And see what is written in the explanation on the verse “And I will betroth you to Me.”) And this is

through the Torah: “And these words, which I command you today, shall be”: “I” (Anochi) literally,

and not the level of a name alone, which is the level of radiance and illumination,

SRR IR0 2pY° 9P PR TR NRAPI T9I07 00 77N Y ARann $19°35 1MnT InIngy XX
JN1RWA OY NPT 2R RIM 112070 PR 290 TPwnan R

but His Essence and Being, as it were, is revealed through the Torah. For the Torah is called
“voice”: “The voice is the voice of Jacob.” Just as the voice draws from the heart to speech, and it is

what joins spirituality with physicality,
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so the Torah is the drawing-down of the revelation of the inner level, which is the Infinite Light,
blessed be He, itself, to be clothed in the physicality of the Torah and of its mitzvos written in it.
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Therefore it is called “reading (korei) in the Torah,” like a person who calls (korei) his friend to
come to him; for the whole Torah is the Names of the Holy One, blessed be He.
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That is: just as through a person’s name one calls his essence and being, so through the Torah one
calls and draws down the essence of the Infinite Light (Or Ein Sof), blessed be He,
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for it is His Name, may He be blessed, being His wisdom and will, may He be blessed, which is not
understood or grasped by human intellect; for according to
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human intellect, reason would not have dictated [that it be] as is written in the Torah; rather, so it
arose in His will, may He be blessed, and so His wisdom, may He be blessed, required, which is

above the intellect and comprehension of created beings.
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Therefore it is called the level of “His Name,” for with it and through it “they call Him,” to draw
down the revelation of the Infinite Light (Or Ein Sof), blessed be He, itself. “You open Your hand
and satisfy every living thing [with] will”: that there is drawn the Will
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of the Most High to every living thing; and “His mercies are upon all His works,” “slow to anger
and great in kindness,” to be “near to all who call upon Him, to all who call Him”: precisely “Him,”

Himself, and not the level of a name, etc.
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2. And this is [the meaning of] “When you hearken to the voice (bekol) of Havayah your G-d”: for it
is written “bekol” [in the voice] and not “lekol” [to the voice], as it is written, “And He said: If you
will diligently hearken to the voice (lekol) of Havayah your G-d,” etc.
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“Voice” is a drawing-forth from concealment into revelation; and “lekol” means hearing and un-

derstanding [directed] to this drawing-forth, that is, to the drawing-forth itself, which is the level of

the outer dimension (chitzoniyus).
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But “bekol” means in the inner dimension (pnimiyus) of the voice: “when you hearken,” that the
hearing be at the level of the inner dimension of the drawing-forth, that which is drawn forth from

the concealment,

12ma] 21 AR 1T PI102 N2 1R WD) ’?57 i ikalrabt WY 7”2 0K TR N1°1213°°07
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that is, the level of the Infinite Light (Or Ein Sof), blessed be He: that this revelation be drawn upon
one’s soul, so that it be in a state of self-nullification (bittul). And this is what our Sages, of blessed

memory, said in [Midrash] Rabbah at the beginning of Parshas

(IM5¥12 9712 171) 1D 0D MY YWY DTRY YR 0P YR 0TR WK D7y Ran 0

Ki Savo, on the verse “Fortunate is the man who listens to Me”: fortunate is the man at the time
when his hearings are for Me, etc. (And see in the Zohar, Beha’aloscha)

5P 2P KAPI NIRDNT YTIN WAR RNP™IIR PRT PRIWS NIRDN KT [IART RNDWI 87y 2739 7)
210 2Py P

(folio 152a): “The soul of which we spoke: this is Tiferes Yisrael, which is the Torah itself.” And it is

known that Tiferes is called “voice”: “The voice is the voice of Jacob,” etc.
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If so, what is clothed in the inner dimension of the voice is what is written there in the Zohar: “And
the soul of the soul: this is Atika Kadisha,” etc. And see what is written in the discourse beginning

“Set me as a seal,”
NP RIP3 1351 [3now ] ”WNR 1°3Y RIT WY 1D 77102 R7IP KRIPI D 7910 W 770 w0
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that there is Torah and there is Torah, etc., [and that it] is called “reading in the Torah,” etc.; see
there. And this is the matter of what was written [above], “Therefore it is called ‘reading in the

Torah,’” etc. And this is “When you hearken to the voice (bekol),” etc.
9%M WO 137 90 NIRRT MNER 9PARY NN NINNDR 7PN N1AATAN 9705 NP 9°9% IR
n°3 73n% X2 1M1 N°1°1a0 ']'??Ji'l N2 9312 TIAYNY ANOR NDANa WPNRD NOR°IDn %M A11%0nT
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But it must be in the order of the levels: first the outer keys, and afterwards the inner keys. For
there is an outer courtyard and an inner courtyard, as it is written in the Megillah of Esther, “And
she stood in the inner courtyard of the king’s house,” and “Haman had come into the outer court-

yard of the king’s house.”

55 By 1IMvwaNT 997 931 19173 NAwa 0°127H OOw TAR1T °PI0D Na RIT ANRCMT a%n
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The outer courtyard is the level of Pesukei deZimrah (the Verses of Praise), which speak in praise
of the greatness of the Former of all, and of His extending over all creatures, and of His having

done the wonders and these great deeds: “Praise Havayah from the heavens,” etc.;

.7 @292 K921 0377 MIPANT 710 0° NYPIP YW 177w 1719 191 19 0w DR NOWY N

“You made the heavens,” etc.; and so too the Song over the splitting of the Sea of Reeds, the revela-

tion of the wondrous miracle in this world.
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And the inner courtyard is the recital of the Shema and its blessings. And “the king was sitting on
his royal throne in the royal house”: this is the level of the prayer of Shemoneh Esreh, which is the
level of self-nullification (bittul), etc.
15 12NN WK SDWI 11°°7T 27T NPYNRI NI0N2 XIT 21T U9 DR ']7??3?[ DwY awn
And from there, “the king extended the golden scepter”: this is the level and the quality of gold,
namely, “the flashes of fire” of love, etc.,
nxpal W2P2 03 T AR 51993 RITPW 1197717 N°1°197 %0 NPnab N2 nIvnan TPWnRm vIYIIY
J12 NAARY 0P [yaw
which he extended and drew from the level of “house” to the level of “inner courtyard”; that is, that
this love be revealed also in the Shema, in the fulfillment of “And you shall love,” etc.
202 AYaW1 A7 N1 A8M A1I%OA0 980 MR °2 7% 110W° 29PN 2N SR AN
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And this is “Fortunate is the one You choose and bring near; he shall dwell in Your courtyards”: two

courtyards, the outer courtyard and the inner courtyard; and afterwards, “we shall be satisfied with

the goodness of Your house”: the level of “house,” in the prayer of Shemoneh Esreh, which is the

level of self-nullification, etc.

mavea M0 R PRWARY 7Y WrR 171 TPR0 112W° 171y 27y IR AT AW °°N 02 [y YY)
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(See in the Zohar, Chayei Sarah, folio 129b, on the matter of “he shall dwell in Your courtyards”;

and see what is written on the verse “And I will betroth you to Me,” etc., in the haftarah of Parshas

Bamidbar.

nnnw] YPIRW 7173921 M2 “nox®? '\573.1 DWY™ 71 12 NO°187 AXAN YW 1°I¥n AN 77;'li7’1 2°y 0a
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Also on the verse “And Moshe assembled,” on the matter of the gate of the inner courtyard, etc.;
and on the verse “And the king extended to Esther,” etc.; and on the matter of the Shemoneh Esreh

being called “house,” on the verse “The heavens are My throne,” etc., “what house,” etc.)
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Now, drawing down this self-nullification, so that it be fixed and established in the heart and soul
all day, and the distracting thoughts of the times not interrupt it or disturb it, etc.,

AR PRI NAR2 IMIRIP® WK 1711 °19 09921 1N°22 TN2wa 02 12T INRAY TIIN0 00y 1100
is through the Torah, as it is said, “And you shall speak of them when you sit in your house and
when you walk,” etc. And this is “to allwho call Him in truth,” and “there is no truth
NI 9% 1a1a RoW 5% 19203 79ANNT 72K 9 7Y 1190 RP1T NNR NOWw 95 13 71910 ROX

199N IR NN
but Torah,” etc.; for specifically “the lip of truth shall be established forever.” For the love that is
revealed in prayer, since it is in time, therefore passes and goes away after the prayer.
1%y 95 221077 7172 DR IR RIT WHK 22X TIRM 22IR WK AT 11 79YRD RO 19100 PaAR
But the Torah is above time: “which I command you”: “I” (Anochi) literally, which is the Infinite
Light (Or Ein Sof), blessed be He, that encompasses all worlds (sovev kol almin);
:PDEM 21172 17 PR 0°nPIY "nPIyRY 019D 0 01 IRRAY QIpK 9 90 01°7 112 K1 707

and therefore “today” is said of it, for wherever “today” is said, it means forever and to all eternity,

without cessation or interruption.

12 0°21N27 7wyn R nigm vy nixn L.»'57 70712 KT 77907 TI0° 37 IR A

3. However, the foundation of the Torah is founded on the positive commandments and the nega-
tive commandments written in it.
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Therefore the Infinite Light (Or Ein Sof), blessed be He, does not rest and become revealed through
the Torah, so as to be fixed in the heart and soul, except through fulfilling the positive command-

ments and the negative commandments, and “you shall eradicate the evil,” etc.
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For “evil shall not dwell with You,” and [You are] “of eyes too pure to look upon evil.” It is like the

analogy of a house into which one wishes to bring the king: it needs sweeping and washing, so that

it be clean of anything soiled, and no unsightliness or refuse be found in it. So,

2% NR S 798 1N1°1°1829 12102 O”R MR "19%3 NRYIR 1121 1own 291 [erw) P 0T
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in order that the heart be a dwelling and an abode for the indwelling of the revelation of the Infinite

Light within it and in its inner depths, one must purify the heart of all evil: both by turning away

from outright evil, in what is forbidden, etc., and by subduing bad traits in the soul,

%N TTWL)J 2N07 ORIPW *10 D°211 QDR AWK 0I°1°Y R 0533 "R 17100 K110 095 115
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such as anger, etc.; and “you shall not stray after your heart and after your eyes, after which you go
astray (zonim),” etc. Scripture calls them by the term “zonim,” like an unfaithful woman (zonah),

who is forbidden to her husband “after she has been defiled,” etc.

M3°M22 1IN0 %912 PR 71910 1978R 71790 KPR 9 1R ANIRT 99 (79725 n39ot eman) 901 19K 107
219 TR NATRR ARk ROIW RNDTY XYIN D102 RIP1 290 N0 7R WK T

Therefore our Sages, of blessed memory, said, “Whoever says, ‘I have only Torah,” does not have
even Torah.” For the Torah at this level, when it is not in purity of heart, is called the level of “a gate
to the courtyard,” which is below the level of awe, etc.
(D°non oy *°5 0on° 0°Mon DX ']‘?'lﬂ 173) OY 1915 2 AR 12NN P9 DR N 1N
And this is “to keep (es) all His commandments”: “es” means “with” (as in “He who walks with (es)
the wise will become wise,” meaning with the wise);
70T 97y NOWNAAN 01°1 7187 °2IR AWK Nownn n3°na% 770w N2 TN MR oy 13°0nT
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that is, together with the mitzvos there is to be the aspect of safekeeping for the drawing-down of
“which I command you today,” which is drawn through the Torah, so that it have safekeeping and

permanence in the heart, “never to be moved, forever and ever.”
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For in the mitzvos there are two aspects: [one,] that the mitzvos are the 248 limbs, which draw the
life-force of the soul; and the second,
TR 273927 197 D90 IR IR PR 19O N0 1AwT TYRany ow pRITY R 1IRY 0°90 onw
SR PPN 719N IR YN KDY 1w 9w
that they are vessels for the light that takes hold and burns there. For without the oil and the wick
the light does not shine at all; and likewise, without the lamp the oil would spill and not be drawn
after the wick, and the light would depart.
NX”D NN 0P o/ PR 1902 72anm awnin 772 0K MRW 7707 QIR 91 P12 RO MIRAn k)
01°P1 77°W N2 1w NXnn >y
So the mitzvah is the level of a lamp for the light of the Torah: the Infinite Light (Or Ein Sof),
blessed be He, that is drawn down and revealed in the Torah has no true permanence except
through the mitzvos, which are the level of safekeeping and permanence
WY 10T NRI Y W DY Iwyna NIk 01°P2 17° 5y 0°°PNNY Nw1 R 79900 aihe
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for the light of the Torah, so that it be kept and endure through them, by fulfilling the mitzvos in
actual deed. Of this it is said, “And the deed of charity shall be peace”: specifically “the deed,” for

charity is the general and collective expression (klalus) of the mitzvos.

53 °131 BpWw noweRw NS NIZH 1199 11TAYT 1PRN12 WURO1 ON0 MI%h owa X1 199
Therefore it is called simply by the name “mitzvah,” as it is written in Nehemiah, “And we laid
upon ourselves commandments, to give a third of a shekel,” etc. For
0°XIP1 0919 MIZNRT 9O 01R X 99 2990 M0 NIPATS NPT NOWRY YW RO IPTAY 10D
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just as charity is the bestowing and drawing-down of life-force, “to revive the spirit of the lowly,” so
is the fulfillment of all the mitzvos; they are all called by the name of charity. And it is written,

“Through charity you shall be established (tikonani).”
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The meaning of “tikonani” is that through charity you will become an abode (machon) and a
dwelling for the indwelling of the Infinite Light (Or Ein Sof), blessed be He, which has no perma-
nence or footing to stand firmly in its place except through charity, which is the level of the general

and collective expression of the mitzvos; for it is they that keep the light and make it endure.

T°I3W RIT VWD WITDIW 19 77N ROR OD PR ANIRT 9D (79725 namor wrman) 217 18R 199
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Therefore our Sages, of blessed memory, said, “Whoever says, ‘I have only Torah,’” etc.; its plain
meaning is that one must occupy oneself with Torah and with acts of kindness, and not with Torah
alone.
MR MBP0 0770m MO 2P 87D 0P 19 1R 990 XP2 IR RIT 7720 77900 90 Iy
The point is that Torah alone is light without a vessel, and it has no permanence except through
acts of kindness, the general and collective expression of the mitzvos.
YW 1390 NIRRT 0T RO TORYIY 973 17Rwn SnIsk DRI 199N NP2 OR 27y Wrn 1°°0N)
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(And see what is written on the verse “If you walk in My statutes and keep My commandments,” that

there too the keeping is through the mitzvos, that is, that through the vessels the light is kept and

endures, etc.
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However, above, on the verse “After Havayah your G-d shall you walk,” it was explained that the
safekeeping of the “lamp of mitzvah” is through the Torah. Accordingly, one could have explained

the verse here according to its plain sense:
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“When you hearken to the voice,” which is the level of Torah, so that through this it will be drawn
“to keep all His commandments,” for the Torah is the safekeeping of the lamp of mitzvah, etc. And
there are seventy facets to the Torah. Also, the “keeping” mentioned here means that the light not

withdraw to its source,
M2 YW AWyl 1°1Y 52 0O 773,71 2”Y TIR°22 [xaniw m1] NZIWNRY RP1T 0°9o1 % X117 N
139977 %7 17227 1717°2Y 1210 77°0AWa [ o) bl ’?’37'?1 N5 9931 o1 IR 273 vy
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and this is specifically through the vessels, as was explained in the explanation on the verse “And

the Jews accepted,” on the meaning of “we will do and we will hear,” etc.; see there; and on the

verse “And the earth is My footstool,” etc. While above, the keeping meant [keeping] from the level

of “a sin extinguishes a mitzvah,” that is, from the external forces’ drawing nourishment from the

inner light (or pnimi) and the vessel.

NR 1Y 115 %A DR 27y 1ANNRY °D2 W”n 71°°¥1 10 0°2°%Pn MITIR 7Y RPY2T R0 T 7970w
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And this keeping is specifically through encompassing lights (orot makifim), etc. And see what is
written in Parshas Vaeschanan on the verse “And this is the commandment,” etc., “to keep all His
statutes,” etc., “and you shall keep,” etc.: two keepings. And see what is written on the verse “You
shall keep, to offer,” etc., “‘Keep’: this is Mishnah,” etc.)
APTR VIWN TON AWV 7 VIR 3 MR 31T Pown HRnnn PRnne nXia ox 03 wrn 12 a1
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With this will be understood what is written, “But let him who glories glory in this: that he under-
stands and knows Me, that [ am Havayah who does kindness, justice and charity on the earth.”
TRV 1T 7AR 09 0°°0R XM 19ER 0OPR NYT NP 11997 SR 1T 9own 0D 12972 12°R TR
J12 70N

At first glance this is not understood: “understands and knows Me” means having the knowledge of

G-d; sowhy does it conclude, “that I am Havayah who does kindness,” etc.?
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But with what was said above it will be understood: “understands and knows Me” means “Me” liter-
ally, which is the Infinite Light (Or Ein Sof), blessed be He, itself, His essence and being, as it were,
which is revealed in the Torah. And see [Midrash] Rabbah, Naso, at the beginning of [chapter] ten.
M2 RP°°T Onw ayum 0°%> *na anw NPTXY VAW TON N°WY Y R”D SNMKR 0P 11 IR X
210571 w1an 0973
But this has no true permanence except through doing kindness, justice and charity, which are the
level of vessels. And the reason why specifically they are the level of vessels, the verse explains:
TWR 7172 07K IR M9°35 090 12 RPIT NIRRT NITR N 131802 19Y 79w 1P 2nxen 19K 0
519720 INIAXYY 1N 139577 Wi IR 21993 K171 nmwy‘? 09°17 22w 0%°17 7181 %2R

“for in these I delight”; that is, so it arose in His will, may He be blessed, that specifically the
mitzvos be the level of vessels for the revelation of the Infinite Light, blessed be He. “Which I com-
mand you today”: at the level of “today, to do them” there is the revelation of “I” (Anochi) itself,

that is, His being and essence, as it were

2 pon am) 7 570 Qowown 1”9 0 11’03 0oN .ﬂ‘?;‘lP 170 01" 82 nbnp 10 N1292 1°°31)
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(and see [Midrash] Rabbah at the end of Koheles, on “And moreover, because Koheles was wise,”
and in Parshas Noach, at the end of chapter 35; Mishpatim, chapter 30; Zohar, Part II, end of 122a,
and 158b; Part III, 110a and 256b), whereas the World to Come is the revelation of a mere radiance

and illumination.
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With this will be understood what is written, “Who shall ascend the mountain of Havayah, and who
shall stand in His holy place? One of clean hands,” etc.: that not every person merits the World to

Come
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except through the sufferings of Gehinnom and the River of Fire (Nehar Dinur), etc., as our Sages,
of blessed memory, said, “The Holy One, blessed be He, gave three good gifts to Israel, and all of
them were given only through suffering: the World to Come, Torah, and the Land of Israel.”

MY 712117 1R 7RO 15 Y PRY Y MY Mon 0°993 5995 O [xa7 ooy 27MY 207N
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And the sufferings of the World to Come are many times over the sufferings of this world, to the
point that there is no comparison, etc. At first glance this is not understood, for [the Sages] said,
NI 910° YA 1Y (xam oyl 27T 2O D91 YA [momiv powyey] UPYMY 210N DR YW 19
L[X37 02191 27 2219 (45 53] 979 0°N0° 9798 1°KRY 0°210 DMWY 123WnNa
“One hour of teshuvah and good deeds in this world is better than the whole life of the World to
Come.” Why, then, can one in this world be in teshuvah and good deeds with no need of sufferings,
[while] so much [suffering is needed] for the life of the World to Come?
MSYSNYM D797 97 XA AT 199300 11 71903 R (xan obww] 7MY 8% XA 1IVT IR
iahbutaly
But the explanation is this: the World to Come is the revelation of the radiance, and this revelation
comes by way of the descent and chaining-down (hishtalshelus) of the levels,
21207 K1 17911 10377 PRWYR 227 17 MR TARY TAR DD 171 1203 NI 279 M MY 1w
297y 9% [5 53] 97 0°D°
which are many and varied; and in order that this revelation come to each and every one as befits
him, according to his deeds and his level, he must of necessity bear so much suffering, in propor-
tion, etc.
1PRIIP D39 0 29901 19 TPRn KD 0N O3 90K N 19DY 117 whRn S3IR MR XITY My Par
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But in this world, which is the revelation of “I” (Anochi) itself, behold, of Him, may He be blessed, it
is said, “Even darkness does not darken,” etc., and “Havayah is near to all who call upon Him, to
all who call Him in truth.”
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For He is the One who is equal and makes small and great equal. And the angels ask, “Where is the

place of His glory?”: that is, the Infinite Light (Or Ein Sof), blessed be He, itself, which is not

grasped, etc.
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(Whereas at the level of the radiance, behold: “and the Ofanim, with a great noise,” etc.; “let them
praise the Name of Havayah.”) And they say, “The whole earth” (this physical one) “is full of His
glory.”
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4. However, the ultimate intent in “When you hearken to the voice of Havayah your G-d,” which is
the drawing down of the level of the Infinite Light (Or Ein Sof),
19 21172 12 NP2 79 RIT T 219932 IRY 093 N1AD 1PNIZN DO Nnwa) W By 9% 173
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blessed be He, in revelation upon one’s soul, and in keeping all His commandments, to be a vessel
and a light for this revelation, is so that there be the level of self-nullification (bittul), etc. And this

is “to do what is right in the eyes of Havayah,” etc.
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The explanation of this matter: it is written, “A G-d of knowledges (de’os) is Havayah”: two knowl-
edges, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah). The higher unity is

from above to below: “all before Him is as nothing,” etc.
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And the lower unity is from below to above: the level of something from nothing, etc., as is ex-
plained elsewhere. And both of them are G-dly powers: the lower unity is in the Name Elokim,
which contracts and separates so that there be a world of separation, the level of “something”
(yesh), etc., so that there be specifically the nullification of the “something”; and the higher unity is
in the Name Havayah, etc.
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And this is “From heaven Havayah looked”; “Look down from Your holy abode, from heaven”;
“Havayah looked down from heaven,” etc. That is, He clothed Himself in this attribute, to watch
over from heaven, from above to below,
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that is, the level of the higher unity (yichuda ila’ah). For at times He clothes Himself in this at-
tribute, and at times He clothes Himself in, and watches over with, the attribute that is from below
to above, the level of the lower unity (yichuda tata’ah).
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And this is “The eye of Havayah is toward those who fear Him”: toward those who fear Him, who
are at the level of the outer keys, He watches over with the level of one eye, either the higher unity
(vichuda ila’ah) or the lower unity (yichuda tata’ah). Whereas toward the righteous, who are at the

level of a bond (hiskashrus), “one pillar, and Tzaddik is its name,”
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“for all in heaven and on earth,” which Onkelos translates, “who holds fast in heaven,” etc., it is at
the level of “the eyes of Havayah”: for these two levels of eyes are equal, from below to above as

from above to below.
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(Along these lines is the saying of the Midrash at the end of Shir HaShirim Rabbah: At the time
when Israel do the will of the Omnipresent, the Holy One, blessed be He, looks upon them with
both His eyes, as it is written, “The eyes of Havayah are toward the righteous”; and at the time
when they do not do the will of the Holy One, blessed be He, He looks upon them with His one eye,

as it iswritten, “The eye of Havayah is toward those who fear Him.”)
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And as it is written, “The upright (yashar) shall behold His face”: truly yashar [level], so that from
below to above too there is revealed the level of the self-nullification (bittul) of “all before Him is
considered as nothing”; and as it is written,
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“For eye in eye they shall see,” etc.: that is, the eye that is from above to below in the eye that is

from below to above; and as is written in the holy Zohar, “to be one within one”: that within the lev-

el of the lower unity, the higher unity rests and is revealed.
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For without the revelation of the level of the lower unity first, the higher unity does not rest and be-
come revealed, as the saying goes, “The Holy One, blessed be He, [who is|] One above, does not sit,”

etc.
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And of this we say, “We give thanks (modim) to You,” etc.: like a person who concedes (modeh) to
his fellow that it is truly as he says, so “we acknowledge (modim) to You” that it is true that “all be-

fore Him is as nothing,” etc.,
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and not as it appears to eyes of flesh, something from nothing, etc. And “one who does not bow at
Modim,” etc.: for one must be at the level of acknowledgment at any rate.
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But for this self-nullification (bittul) to be truly revealed below as above, that is through the Torah:

“When you hearken to the voice (bekol) of Havayah your G-d,” in the inner dimension (pnimiyus)

of the voice. This inner dimension
Qwn qwn1 995 MY TP 15YN 0w NIPYRARIT 9700 T9YR 19YRDY whn 172 07K IR 1101
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is the Infinite Light (Or Ein Sof), blessed be He, itself, which is far above the order of the chain of

descending worlds (hishtalshelus), and there above and below are equal. Therefore it is drawn

from there that this self-nullification be revealed below as above.
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And this is “to do what is right (hayashar) in the eyes of Havayah your G-d”: “hayashar” as in “The
upright (yashar) shall behold His face”; that is, to make the two levels of eyes at the level of yashar,
in one equality, “to be one within one,” and “eye in eye they shall see,” etc.
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An explanation of the words: “Now, the matter of the higher
unity and the lower unity is known...”
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An explanation of the words [above]|. Now, the matter of the higher unity (yichuda ila’ah) and the
lower unity (yichuda tata’ah) is known: the lower unity is in the Name Elokim, which is what sepa-
rates, so that there be specifically the level of yesh (existence), in order that the yesh be nullified.
For there are two kinds of self-nullification (bittul).
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The first is the bittul of the higher unity: “You are He, Havayah, alone,” etc., for all before Him is as
nothing, etc. And the second is the bittul of the lower unity: “You made the heavens, the heavens of

the heavens... and the host of the heavens bow down to You”: a bittul, etc.

TIR22 AP WAYY) 110 WO 21072 Na RINW 10 0OTIN2 Y19 RPT IRM™Y 77 MR 0O Iy KIM
(7”m3 RNKR 7772 DRW° 12w p10aY

This is the matter of “Modim anachnu lach,” “We acknowledge You,” and “one who does not bow at
Modim,” etc., which is the level of the bittul of the yesh, etc. (And see what is written below, in the
explanation of the verse “Return, O Israel,” in the discourse beginning “It is found in Mishnas

Chassidim.”)
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Now, corresponding to these two levels there are two kinds of providence, according to which [the
world] is watched over from above (see what is written in the explanation of “You have captured my

heart with one of your eyes”).
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This is the matter of “From heaven Havayah looked”: that He watches over [the world] in the man-

ner that it is from above to below, for all before Him is as nothing, etc.
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And at times He watches through the attribute of Chesed (kindness), and at times through the at-
tribute of Gevurah (restraint), etc.; for middah (attribute) is a term for a garment, from the expres-

sion “his linen garment (mido vad),” etc.
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And just as it is with the attributes, so it is in the chain of descending worlds (hishtalshelus): the
Chesed and Gevurah of Z’eir Anpin (the emotive attributes) are called “From heaven He looked,”

and there are the Chesed and Gevurah of Malchus (sovereignty); and at times He watches
15 71 571 AR OXRAW OIRY Ty PRI wRn N NXcR N2 RIT Y702 PNaw Y7022 RIAWw D
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as it is in Beriah, Yetzirah and Asiyah. For the level of Beriah, Yetzirah and Asiyah is truly the outer
dimension (chitzoniyus), and bears no comparison to the World of Atzilus (Emanation); for in
Atzilus “He and His life-forces are one,” etc., and there the bittul is higher, which is not so of the
bittul of Beriah, Yetzirah and Asiyah.
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(And in the Midrash Rabbah on [the verse] “Vayera” it is found that the term habet (“look”) applies
only from above to below. That is, “From heaven He looked” is the providence that is in the manner
of from above to below, as mentioned above. And see what is written in Parshas Vayera on the verse

“Iwill go down now and see,” on the matter of the two kinds of providence mentioned above.)
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And of this it is said, “The eyes of Havayah are toward the righteous”: “eyes,” so that there be a

joining and a union between the two levels of providence. For [He is] “a G-d of knowledges (de’os)”:

two, two knowledges included [in each other]; “eye to eye they shall see,” etc.
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(See what is written about this in Parshas Yisro, on the verse “Moshe would speak,” and in the dis-
course beginning “You have captured my heart.”) That is, “toward the righteous”: two tzaddikim,
Yosef and Binyamin. Yosef is the attendant (shushvina) of the King, from above to below, and

Binyamin is the attendant of the Matronita (the Queen), from below to above.
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This is like the matter of the ascents of Shabbos: “and she is prepared for the holy supernal King to
rest upon her,” “for the mystery of One to rest upon her”: the higher unity. But “the Holy One,
blessed be He, [Who is] One, does not rest [upon her| until she is made in the mystery of One”: the

lower unity, “so as to be one in One.” That is, when there is the lower unity,
72% MINRIYIT N0 RIT NAWAY PYNRD 100 unR RIW [axty xnml YO0 19A0M T IR
2211 10 TP°OR kD 12 R 7120997 0991377 03 1°71° 7PN 1212 N 12990 03 (135 Ty 279

W P78 AR TINY RI

then the higher unity rests and is revealed, so that it be below as it is above. On Shabbos this is in
the inner dimension (pnimiyus) of the worlds alone; and in the Time to Come, “the day that is en-
tirely Shabbos,” at the time of the Resurrection, the bodies too will be a chariot (merkavah): “there

is no eating in it,” etc. And the one who joins [them] is “one pillar, and Tzaddik is its name,”
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“for all that is in heaven and earth” (“that holds fast to heaven and to earth”: he joins the level of

the higher unity, “From heaven He looked,” with the level of the lower unity. And this is “Yosef is a

fruitful son (ben poras)”: [poras has] the letters of tofer (“sews”), as is explained at the end of the

discourse beginning “And Korach took.” Therefore “the eyes of Havayah are toward the

righteous”: a joining and union of the two kinds of providence).
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But “toward those who fear Him,” the outer keys: “the eye of Havayah is toward those who fear

Him,” one eye, either the higher unity or the lower unity, but not in inclusion [of the two in each

other], etc.
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(It must be said that the inclusion is superior even to the level of the providence of the eye of the
higher unity. As our Sages, of blessed memory, said regarding the mitzvah of appearing [in the
Temple]: “just as [it is] to see with the two eyes of the Omnipresent,” etc., with two eyes specifically;
that is, the union of the two kinds of providence, so that it be in the lower unity as in the higher

unity, etc., which is the purpose of creation.

MPYNPM NOWNN 7Y RIT (Axby x1ma) PPN 113 M199371 7971° [nxnn xmimea) NP2 DAY 1100 73N
Jonan’an

Furthermore, [the fact] that in the lower unity too there will be the revelation as in the higher unity

comes through a drawing down from above both levels.
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One may further say that the advantage in this is that when it is at the level of “the eye of Havayah

t

is toward those who fear Him,” even from the higher unity, afterwards the providence can be

through the eye of the lower unity; whereas at the level of “the eyes of Havayah are toward the
righteous,” the inclusion of the two levels, change afterwards does not apply.
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Along these lines it was explained elsewhere, on the meaning of “One who prays must direct his
eyes downward,” that is, at the level of the lower unity, “and his heart upward,” to the level of the
higher unity: this is so that there be the inclusion of the two levels, in order that the yesh not con-
ceal afterwards, etc.)
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This is below, in the soul; and so too above, it is the matter of the higher unity and the lower unity,
which is the level of the joining and union of Z’eir Anpin and Nukva (the feminine / Malchus).
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However, this matter will be understood still higher: that the meaning of “the eyes of Havayah,”
which is the joining and union of two kinds of providence,
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is the matter of the gazing of Atika Kadisha (the Holy Ancient One) into Z’eir Anpin. For Z’eir Anpin
[has] 150 lights, and there is drawn to it “May Havayah make His face shine,” and it becomes 370

lights. For Z’eir Anpin, which is in Atzilus, is still called “the outer keys.”
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And see the Zohar, Part I, Toldos (141b), on the verse “Wisdoms cry aloud outside”: “From there

bR

onward it is ‘outside’”; and in Parshas Acharei (80a), on the verse “or born outside.”
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Atika Kadisha is the inner dimension of the Infinite One (Ein Sof), blessed be He, Himself, which is

above Atzilus. As is known from what is written, “then Havayah will be my G-d (Elokim),” concern-

ing Yaakov: after he said, “and I return in peace to my father’s house,” he said, “then Havayah will

be to me at the level of Elokim,”
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for in relation to the level of Atika Kadisha, Havayah and Z’eir Anpin will be as Elokim, which is the

level of tzimtzum (contraction) (just as the level of the lower unity is called Elokim in relation to the

higher unity, as mentioned above).
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And as is said at Ne’ilah of Yom Kippur seven times, “Havayah, He is HaElokim (the G-d)”: the as-
cents of Z’eir Anpin in relation to Atika Kadisha (as is written in the explanation of the verse “Re-

turn, O Israel,” mentioned above).
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And this joining, that there be drawn from above, from the level of Atika Kadisha and Arich Anpin,
which are the worlds of Ein Sof, to the level of Atzilus, is through the Torah,
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as is written in the Idra (131b, 140a) on the meaning of “Wisdoms cry aloud outside,” see there

(and 262a). And this is “Yosef is a fruitful son (ben poras), a fruitful son”: “a fruitful son” twice, on

account of the two joinings mentioned above.
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And this is “alei ayin,” “over the eye”: that is, above the level of “the eye of Havayah is toward those

who fear Him,” but rather at the level of “the eyes of Havayah are toward the righteous.”
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And this is “to do what is upright (yashar) in the eyes”: “upright” as in “yashar yechezu fanaimo”
(“the upright shall behold His face”), that the higher unity and the lower unity be equal. For the
Torah is from the 613 paths of Arich Anpin, and it is what makes [things] upright, the level of the

middle line, etc.
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[That is to say: that in Z’eir Anpin and Nukva too there be the light and the revelation from the very

level of Atika Kadisha. And see what is written above, in Parshas Tzav, on the meaning of “And the
light of the moon shall be as the light of the sun,” etc.,
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“as the light of the seven days,” etc. And this is the level of yashar: that it be below as it is above.
And this is the meaning of “yashar yechezu fanaimo.”
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Fanaimo means the faces of Atika Kadisha and of Z’eir Anpin: when “fanaimo yechezu,” “their
faces behold,” which is the gazing of Atika Kadisha into Z’eir Anpin, this is the level of yashar, as is

explained in the Zohar, Vayikra (end of 15a).
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And see the Ramaz (Rabbi Moshe Zacuto) there, that this is the meaning of “As in water, face to
face.” And it is known that the Torah is called water, of which it is said, “All who thirst, go to the wa-
ter.” That is, through the Torah there comes about the level of “face to face,” so that there be

“yechezu fanaimo.”
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For the Torah is from the level of the middle line, which joins. And this is what is said in the Idra

Rabba (129a), “In the parting of the hair,” etc., and in the commentary of the Arizal, of blessed

memory, there,
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that the Written Torah is the middle pillar, etc. And see what is written above, in Parshas Matos, in

the explanation of the verse “Arm yourselves (hechaltzu),” on the meaning of “Or let him take hold

of My strength, let him make peace with Me,” etc.
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It will also be understood along the lines of what is written on the verse “I am black,” etc., “like the

curtains of Shlomo,” etc.: that through the prohibitions, which depend on the hairs of Z’eir Anpin,

one draws from a higher level than [through] the positive commandments, which depend on the

hairs of Arich Anpin.
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Therefore through the Torah there comes about the peace and the joining from the level of “the
curtains of Shlomo,” so that in Z’eir Anpin and Nukva too there be a revelation of the very [level of]
Atika Kadisha. And see further on the meaning of yashar in what is written according to the Zohar,
Vayishlach (175b), on the verse
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“For the ways of Havayah are upright (yesharim).” And see the Zohar, Emor (107), and in Parshas
Terumah (150a), and in the book 17y (28a).]
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A summary of the discourse beginning “When you hearken to the voice”: (1) Awe is called “the out-
er keys” in relation to the Torah, which is called “the inner keys” (in chapter 2 of Shabbos, 31b).
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“The 248 commandments are 248 limbs,” which draw down the life of the World to Come for the
righteous, the radiance (ziv) of the Shechinah (Divine Presence); and this is the radiance of the
mitzvos themselves. See what is written in the discourse beginning “A lamp of gold,” and in the
discourse beginning “Ani” (“I”) of the passage of tzitzis; and see Me’orei Or, the letter zayin, sec-
tion 18, on the matter of ziv.
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And in this world, in the service [of G-d], the drawing down of the radiance is the contemplation in

prayer, which touches only the level of radiance and illumination, and [this level] is called “Name,”

as it is written, “Let them praise the Name”; and as is explained in the discourse beginning “After

Havayah your G-d shall you walk.”
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Therefore the awe that is taken from this is called “the outer keys.” But the main thing is the inner

keys: a key to open, in revelation, the level of the inner dimension (pnimiyus), the revelation of the

very Infinite Light (Or Ein Sof), blessed be He; and that is through the Torah.
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In the Zohar, Part II, Terumah (174a), it is implied that the Yesod (foundation) of Abba is called a
“key.” And see the Zohar, Part I (end of 13b), regarding “that opens every womb”; and see what is

written about this at the end of the discourse beginning “How goodly are your tents.”
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And see Me’orei Or, the letter beis, section 57, the explanation that Abba and Imma (Chochmah
and Binah) are called “the inner houses,” and Z’eir Anpin (the emotive attributes) and Nukva (the
feminine / Malchus) are called “the outer houses.” And see the Zohar, Part III, Naso (133b), on the

matter of “the inner Chesed (kindness)” and “the outer Chesed.”
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(2) And this is “When you hearken to the voice.” And see what is written at the end of the discourse

beginning “At the time when Israel put ‘we will do’ first,” on the meaning of “to hearken to the

voice of His word.”

PR RTY IR OR 7739271 N1PR°180 NINNAnN [ AR NPNXOT nnnan monn 2705 19N By IR
Hlaklg

But it must first be in order: first the outer keys and afterwards the inner keys, as in the matter of

“If there is no awe, there is nowisdom.”
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(3) This also means that the foundation of the Torah is founded on the positive commandments and
the prohibitive commandments, for “evil shall not dwell with You”; see what is written about this in
the explanation of the verse “In the wilderness of Sinai, in the Tent of Meeting.” And Torah that is

not at this level is called only “a gate to the courtyard” in relation to awe.
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And this is “to keep all His commandments”: that through the mitzvos there be a safekeeping for
the level of the inner drawing-down that comes through the Torah. And this is [the meaning of]
what is written, “But only in this shall he glory,” etc., “Who does kindness and justice,” etc. And see
what is written in the discourse beginning “And He spoke,” mentioned above, on the matter of

“Sanctify us with Your mitzvos and grant our portion in Your Torah.”
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(4) And the ultimate intent is “to do what is upright in the eyes of Havayah.” For “the eye of
Havayah is toward those who fear Him”: since awe is still the outer keys, it therefore says “the eye
of Havayah”; He looks upon them with His one eye.

likuteitorah.com/likkutei-torah/reeh/ 122



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 5 0°7977 IR

RS 79YNDH M 19YRD anDH MY TUTOW 139007 1PV CNwa DPPR vUan 0opYTR PR DaR

oy AWPRR R PPIRAY DnRnn

But “toward the righteous,” He looks at them with His two eyes; that is, that it be equal from below
to above as from above to below, because the tzaddik is the one who binds the worlds together.
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And see the Zohar, Part II, Beshalach (folio 60b), on the verse “and you will do what is upright in
His eyes”: “This is Tzaddik.” And this is the matter of “yashar yechezu fanaimo” (“the upright shall
behold His face”).
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5. And in the book Panim Yafos he explains “to do what is upright” [as meaning] that it be like the
level of Adam, the first man, before the sin of the Tree of Knowledge, of whom it is said, “that G-d
made man upright” (Koheles, chapter 7),
DPWRA2 N1292Y L (1x mmy mi0) R7YO 177) AR (87377) 1) [x poranra] RPATA 712 °Y1 QW N1272 R
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as is written in the Midrash Rabbah there. And see about this the Zohar, Part I, Vayechi (221); Emor
(end of 107a); and the Midrash Rabbah on Bereishis, chapter 21. And this too accords with what has
been explained.
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Now, in the Midrash Rabbah on Lech Lecha, at the beginning of chapter 40, it explains: “Behold,
the eye of Havayah is toward those who fear Him’: this is Avraham, as it is said, ‘Now I know that

you fear G-d.’”
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If so, according to this it is impossible to say that this is below the level of “the eyes of Havayah are
toward the righteous.” For there are none who do the will of the Omnipresent more than Avraham,

especially through the Akeidah, which was the tenth trial.
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But the matter is that even without this, one must understand what is said in the Gemara, that awe
is called “the outer keys” in relation to the Torah; for there itself it says that the Torah, in relation

to awe, is called “a gate to the courtyard.”
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And see what is written above, in section 3, which settles it in a strained way. But the matter may be
explained according to what is written elsewhere, in the discourse beginning “And G-d spoke,”
etc., “I am Havayah,” etc.:
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the meaning of the saying “If there is no awe, there is no wisdom; if there is no wisdom, there is no
awe”: that is, that there are two levels of awe.
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The first is the lower awe, of which they said that one’s fear of sin must precede one’s wisdom; for it

is the outer keys. And of this he said, “If there is no awe, there is no wisdom.”
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And the second is the higher awe, which it is impossible to attain except through wisdom
(Chochmah), which is the Torah. And in relation to it the Torah is called “a gate to the courtyard,”
as is explained in Sefer Shel Beinonim, at the end of chapter 23. For this higher awe is rooted in
Mocha Stima’ah (the hidden brain), which is above the Chochmah of Atzilus (Emanation), for “the
Torah comes forth from Chochmah.”
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Therefore of this awe it is said, “Now I know that you fear G-d.” And see on the matter of “that you
fear G-d” in the Gemara, at the end of chapter 5 of Sotah (31a);
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and in the Shelah, in the chapter “Be’asarah Maamaros,” regarding “And now I will explain the awe

that is innermost,” in the passage beginning “Let us return to the matter”; and in Parshas Vayera,

in the passage beginning “The third path.”
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And see about this in the Midrash Rabbah, at the beginning of Parshas Matos, and in Parshas

Beha’aloscha, and in Parshas Vayera, chapter 49, and in Parshas Chayei, chapter 59. And it is a lev-

el more inward (pnimiyus) than Chochmah.
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(And see what is written in the discourse beginning “Return, O Israel,” on the matter of “And you
shall see My back,” etc.) If so, it is well [resolved] that the Midrashim do not contradict each other.
For what is said in Shir HaShirim Rabbah, that the level of “toward those who fear Him” is when
they do not do the will of the Holy One, blessed be He, this is when they are
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only at the level of the lower awe, for then they are below the level of the righteous; and then the
meaning of His looking at them with His one eye is the level of Malchus (sovereignty), as is written
in the Zohar, Part 111, Pinchas (end of 255b).
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Therefore the level of “the eyes of Havayah are toward the righteous,” that He looks at them with
His two eyes, which are Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus), is
higher than this level,
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for this is the joining together of the two kinds of providence, of the higher unity (yichuda ila’ah)
and of the lower unity (yichuda tata’ah). And see on the matter of “the eyes of Havayah are toward
the righteous” in the Zohar, Part I, Vayetzei (164a);
(27y 2797) T7|'l|7"l QW [mor mwn 277] 122917 29027 (1x iy mi0] R?Y0 717377) "TIPD (12 mmy ;o] 27Y0 077) nowa
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Beshalach (end of 60b); Pekudei (end of 225a), and in the commentary of the Ramaz (Rabbi Moshe
Zacuto) there; Vayakhel (202b); the end of Parshas Shelach (end of 175b).
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And as for what is said in the Zohar, Part III, Naso (130a), that on the contrary, the level and rank of
“Behold, the eye of Havayah is toward those who fear Him” is very high and exalted:
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this is [said of| those who fear Him with the level of the higher awe, like the matter mentioned in
the Midrash Rabbah on Lech Lecha, at the beginning of chapter 40, as mentioned above. And then
there is drawn to them, from the level of the light that encompasses all worlds (sovev kol almin),
the level of
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“for He is not a man,” which is above the level of “like the appearance of a man.” For at the level of

“a likeness like the appearance of a man,” two eyes apply,
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that is, two kinds of providence, right and left, except that they join together to be equal, etc. But at

the level of sovev kol almin, in which there is no division of levels at all, and “there is no left,” etc.,

of this it is said,
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“Behold, the eye of Havayah is toward those who fear Him,” in the singular. And see what is written
in the discourse beginning “And you shall know this day,” on the meaning of “above the wood,”

which are the Tree of Life and the Tree of Knowledge, etc.
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“And I will make your windows of kadkod, and your gates of
ekdach stones”
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“And I will make your windows of kadkod, and your gates of ekdach stones,” etc. (Isaiah, chapter
54). And in the Gemara (the fifth chapter of Bava Basra): Rabbi Shmuel bar Nachmani said, two an-
gels in the firmament disagree about it, Gavriel and Michael
1979 M9 RIT 7102 WITPT AR LW MR TN QW AR T (5R7120 SR ROPR 17YR02 0199711)
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(and in the Yalkut on Isaiah it reads “Michael and Gavriel”). One said [it is] shoham [onyx], and one
said yashfeh [jasper]. The Holy One, blessed be He, said: Let it be like this and like this (kedein
ukedein).
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“Your windows” (shimshosayich) means the shining of the sun (shemesh) (as Rashi explained) (on

Isaiah there); and in Sanhedrin (folio 100a): windows through which the sun shines, etc. And see

[Midrash] Rabbah, Bo, section 15.
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Now, it is written, “For a sun and a shield is Havayah Elokim” (Psalms, chapter 84), [showing] that
the Name Havayah is called “sun.” And it is written, “And for you who fear My Name, a sun of

tzedakah (righteousness) shall shine, with healing in its wings,” in Malachi (chapter 3, [verse] 20).
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So the level of tzedakah, too, is called “sun.” And this is the meaning of shimshosayich [in the plur-
al]: two levels of “sun.” To understand this, we must
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first understand what is explained in the sefarim: that in Elul the Thirteen Attributes of Mercy shine

until Rosh HaShanah, and afterwards, in the Ten Days of Teshuvah, the Thirteen Attributes are re-
vealed again (as is written in the Zohar, Part II, at the end of Parshas Terumah) (folio 176a).
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This is why we say “And Havayah passed,” etc., until Yom Kippur. And we need to understand: what

is the difference between that revelation in Elul and [the one] afterwards, in the Ten Days of

Teshuvah?
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All this will be understood by first explaining the nature of teshuvah (return), which is not specifi-

cally for sins, for our Sages, of blessed memory, said that one should be in teshuvah all his days;
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rather, it is the returning of the soul: one returns and lifts his soul up to Him, may He be blessed,

for the descent is for the sake of an ascent.

Q°ORDNIT 1720 TIORW 139717 FAWANR2 19V [Hxawe mawa] PRI o w3 T1PRDA 2 TIRIDT T 1A
.OR2X 53179 M1721 220573 1°29T 1127 2NaR INNTNN IPRY Tun 19y K2y

To understand this: for seemingly, the souls of Israel in any case “arose in thought”; that is, they
are not like the angels, the hosts above and below, whose source of coming into being is the level of
the supernal speech, as it is written, “And by the breath of His mouth, all their host.”
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But the souls were taken from the letters of His thought, may He be blessed, and these are the very

six hundred thousand letters of the Torah, which correspond to the six hundred thousand souls
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in which all the souls in the treasury are included, since they are branches and sparks that spread
forth from them, as is known. If so, their source and root is very high and exalted; what further as-
cent, then, [can there be]?
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(See what is written in Parshas Shelach on the verse “I am Havayah your G-d,” etc., and on the
verse “Who has counted the dust of Yaakov,” and on the verse “You shall keep My Shabbosos,” etc.)
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However, it is well known that, by way of analogy, in the soul there are several powers that are
above thought; for thought is only a garment for the intellect, which clothes itself in it and is divid-
ed into letters,
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but the intellect itself is a different essence, hidden from it. For example, a comment of Tosafos

and of the Rosh: the insight itself is not of the category of letters at all, and is higher than them in

level,
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for it is a spiritual reasoning and a single point, only it is grasped and clothed in these words and

combinations of letters, and divided among them, etc.
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Therefore one insight that in the Tosafos comment is in these letters and words, in the Rosh and the
Ran this very insight is in other letters and words. That is, the letters and words, relative to the in-
tellect, are merely like a garment, and “like a garment You change them.”
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There is also a level above the intellect: for insights well up and are renewed constantly, “new every
morning,” and there must necessarily exist some faculty of the soul that brings them into being;
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and this is what is called maskil, which is a causative form, and this is what is written, “A maskil of

Asaf,” “A maskil of Eisan the Ezrachite,” “For the conductor, a maskil,” etc.
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This is why the soul is called “the intellective soul” (nefesh hamaskeles), as is explained elsewhere.
Exactly so will it be understood Above: the ascent of the souls after their descent from the source
from which they were hewn, the supernal thought, to be clothed in a physical body, is an ascent far,
far above thought. And this is the meaning of teshuvah: tashuv hei, the upper hei returns to the

yud, etc.
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(For the supernal thought is the level of the upper hei of the Name Havayah, and “the upper hei re-
turns to the yud” means above the level of thought; for the yud itself is the level of the supernal
Chochmah (wisdom), which is called “a maskil of Eisan,” etc., and the tip of the yud is the level of
ayin (nothingness), from which “Chochmah is found.” And see what the Ramaz writes on Parshas
Shelach)
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(folio 159a) about the yud of the Name, which is truly bound up with the world of Ein Sof, in the
mystery of the tip of the yud, etc.,
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up to: “The yud and its tip: Ein Sof and Atzilus; the hei: the World of Beriah, which includes
Yetzirah and Asiyah,” etc., “and there is a dividing curtain,” etc.
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See there. And see Reishis Chochmah, chapter 2 of Sha’ar HaTeshuvah, where it says: “They fur-

ther explained in the Zohar that teshuvah rises up to Keser (the Crown),” etc.
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2. For the Infinite Light (Or Ein Sof), blessed be He, is exalted and uplifted myriads of levels without
end above thought, and even above the level of the supernal Chochmah (wisdom), etc., as is

known; and in a single thought He encompasses and fills all the worlds,
reenm] WPTIANY [xam 091 27 7y 1] YUR 1000 AT 0 T 9O 10 TY V21 DX RN
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as the saying goes, “He sees and looks to the end of all generations”: what was, is and will be, and
Gan Eden, the World to Come and the Resurrection of the Dead included, in literally a single

glance. And this is what is written at the beginning of Etz Chaim, “When it arose in His will,” etc.,
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that in this will and thought all the worlds were emanated, both those mentioned and explained in
the books of truth and those that are not revealed and known; from the beginning of all levels to
the end of all levels, all of them came into being in a single thought.
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By way of analogy: in the human soul, when one thinks a single thought, it is truly as nothing com-
pared with thought as a whole, which can think thoughts without end or limit, and all the more so
compared with the being and essence of the soul, etc. (And see on this in the discourse beginning
“These are the journeys.”)
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So is the radiance of life-force (chayus) that is drawn from Him, may He be blessed, to all the

worlds as a whole: it is truly considered as nothing before Him, may He be blessed, and bears no
comparison to Him.
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Therefore “no thought can grasp Him,” and therefore what is drawn forth is called by the name Or
Ein Sof, “the light of the Infinite One,” for light effects no change in the essence of the luminary, as
is known. This being so, the whole purpose of man is that “his soul should yearn
198K 137° KD 12 P272Y (5123 5ya/ 9133 Hya) 2793 NP3 XP1T °N° 1MnEya 595°5 1wol 1nbo an
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and even pine” to be included in His essence, may He be blessed, specifically, which is without lim-
it, and to cleave to Him; and he should not want even to receive a reward in Gan Eden,
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for that is only a glow and a radiance, and through many contractions (tzimtzumim), as our Sages,
of blessed memory, said, “With [the letter] yud the World to Come was created,” etc. And this is
what is said, “to be absorbed into the body of the King,” into the body of the King specifically.
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(See what is written in the discourse beginning “After Havayah your G-d shall you walk,” and below
in the discourse beginning “When you go out,” and in the discourse beginning “Return, O Israel,”
and in the discourse beginning “Listen, O heavens.”)
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And this is the meaning of teshuvah, which is the returning of the soul: to return [to a place| higher
than the source from which his soul was hewn, that is, higher than thought, as mentioned above;
and this is the ascent that follows the descent. And see what is written on the verse “And these are
their journeys according to their goings forth.”
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The opportune time for this is in the Shema, when one says “One” and “You shall love,” etc.; and as

is explained in the sefarim, one must give over his soul at [the word] “One.” The intention is not

only to picture sanctifying the Name in actual deed,
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but also spiritually: this is the self-nullification (bittul) of the soul, to be included in the light of

G-d, [who is] One. This is the level and rank of Yechidah, and of this King David, peace be upon

him, said (Psalms 35), “[Save] my only one (yechidasi) from the young lions; I will thank You in the

great congregation.”
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For there are Nefesh, Ruach, Neshamah, Chayah and Yechidah. Chayah is the level of Chochmah,
as it is written, “Wisdom gives life (techayeh)”; and Neshamah is the level of Binah
(understanding), which is the level of comprehension, etc.;
oM NDAPRY 13RI NIWR R TT°M% TRONT 1 APYRRY vIwD 113717 N2 X 17000 DaR
but Yechidah is the level of the simple will that is above Chochmah. And Yechidah is a feminine
form, [denoting one] that receives from the Yachid, the Only One,
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for its only longing is for the Only One of the world alone, to be included in His essence, may He be

blessed, specifically; as it is written, “Whom do I have in heaven? And besides You I desire nothing

on earth,” etc.

NI RO NAR 27Y WURYY 7292 °N° NIR P PN3aM R 0902 1NN 10RY 7y ) Y73 PR DoOnY
YT SNIND2 (1900x] AR MIWS 1T NN

Heaven and earth are the upper and lower Gan Eden: in all of them I desire nothing but You alone,
may You be blessed. And see what is written on the verse “One is my dove.” And this level is present
even in those of the lowest worth,
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for every single Jew has in his nature the quality of self-sacrifice (mesirus nefesh) and this will that
is above intellect; and as is explained in the sefarim, even one who has nothing
on »2772] YR (e wwa) PUYWA 19°91) 112 19190 1701 N2 03 271 WHIT WRl IR WDl KON
(293 WP PPN [oxe
but Nefesh, or the Nefesh of Nefesh, nevertheless has the level of Yechidah included in it as well
(and see Sha’arei Kedushah by Rabbi Chaim Vital, part three, gate 2).
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Now, “G-d made one opposite the other”: in the sitra achra (the other side), too, there is this level
of Yechidah, which is the level of a will that is above intellect
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and reason. Therefore a person can have a strong will even in worldly matters, like this will in holi-
ness that is above reason, if he draws upon himself the yoke of worldly affairs, etc.
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(Along the lines of what is mentioned in Parshas Beshalach, in the discourse beginning “To My
mare among Pharaoh’s chariots”: when the attachment to the world becomes so strong that it is en-
tirely without reason, etc.) And the source of this level is called “young lions” (kefirim), for their

strength is great and mighty and they have an overpowering life-force, etc.
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And about this King David, peace be upon him, asked, “[Save] my only one from the young lions”:
that the level of Yechidah be only in holiness alone, for the Only One of the world. And this is the

level and rank of the love “with all your might (me’odecha),”
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for “with all your soul” includes the four levels Nefesh, Ruach, Neshamah and Chayah, and the lev-
el of “with all your might” is the level of Yechidah, for me’od is without limit, etc.
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And this is what our Sages, of blessed memory, said: “With all your might: with all your money.”

Seemingly this is astonishing: what does money have to do with the level of me’od, which is the

highest level and rank in the soul, the level of Yechidah?
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But the explanation is as it is written, “Tzedakah exalts a nation, and kindness to the nations is sin”

(in Proverbs, chapter 14, [verse| 34), meaning: the sin of Israel is what causes kindness to the

nations.
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For “there is no righteous man on earth who does good and does not sin,” etc. And through this
chesed (kindness) is drawn forth, which is the level of bestowal, chas dalet, “compassion on the
dalet,” to the sitra achra;
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for through each and every sin a blemish is made in the soul and in the source of its root, since it
clothes itself in the animal soul, and it is [the animal soul] that brings it down and draws it into the
depths of the kelipos and the external chambers, etc.
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However, “tzedakah exalts a nation”: this is Israel, as it is written, “And who is like Your people,”
etc.; that is, the animal soul. For through the tzedakah that a person does, the animal soul is sepa-
rated and set apart from complete evil, and it too is exalted, so that all its attributes and garments

are for G-d alone.
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And this is the level and rank of baalei teshuvah, whose greatness our Sages, of blessed memory,
extolled, saying, “In the place where baalei teshuvah stand,” etc. For all the attributes (middos) in
the animal soul,
NINR2Rw NPNRYA 19 nvp'?xn WY MWTPI MTNAAR AN D1 1°2%20 17 1NIR°E1R 0¥y
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in their very existence, are more forceful and stronger than the holy attributes in the G-dly soul,
just as, physically, domestic and wild animals are by nature possessed of more strength and might

than human beings.
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The reason is that their root is from a very high and exalted place, the level of “the strong hand,”
and they are “the kings who reigned before any king reigned over the children of Israel,” far, far
above the source of the holy souls of Israel, etc.; only, they descended and fell far, far below.
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However, when it is subdued and transformed from darkness to light, this level of forcefulness is
included in holiness; and this is the superiority of baalei teshuvah, [who come| “with greater

strength,” as is explained elsewhere.

likuteitorah.com/likkutei-torah/reeh/ 137



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6 PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

APYNPY NXIT MA2ANM AN RITW 77°7° N2 w0 03 SNTON° 0°7°997n PRI TIT wptaw
NPT MA2ANT R 9702 09K 0979997 WPRD 097982 °PAY [xanx xawoa] RPVO3 O3 DYWL
.91 %13 7R 7123

And this is why David asked to be saved, [saying,| “my only one from the young lions”: for there is a
level of Yechidah, which is the forcefulness and intensity of the will that is above reason, in the sitra
achra (the other side) as well, and it is called “young lions” (kefirim), as it is written, “The young li-

ons roar for prey,” which is the intensity of life-force, “mighty as a lion,” etc., as mentioned above.
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Therefore David said, “my only one from the young lions”: that my Yechidah be bound with a

strong and mighty bond to G-d, may He be blessed, alone, and not fall, G-d forbid, into the hands of
the external forces, the young lions.
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And this is [the meaning of] “exalts a nation”: that the attributes (middos) in the animal soul be
transformed to cleave to Him, may He be blessed; and this comes through tzedakah specifically,

for “in the measure with which a person measures, he is measured,”
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and just as he has compassion on the poor man, to revive his soul from among the starving, so
from Above abundant mercies roll down from the source of mercy upon his soul, to raise it from its
lowliness and its impurity, as it is said, “He revives the dead,” etc. (And see what is written at the
end of the discourse beginning “Zion shall be redeemed with justice,” on “and her returnees with
tzedakah.”)
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3. And this is the meaning of the revelation of the Thirteen Attributes of Mercy in Elul, which pre-

cedes the Ten Days of Teshuvah. For in the Ten Days of Teshuvah abundant mercies are revealed

after teshuvah has come first,
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for it is specifically through an arousal from below (isarusa dilesata) that there is then an arousal
from above (isarusa dile’eila), as is explained in the Zohar on the verse “If He sets His heart upon

him,” etc.: “A spirit brings a spirit, and draws forth a spirit.”
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Now, when one brings up a spirit from below to above, when the will of his heart is for G-d at the
level of me’od (“might”), “with greater strength,” then he will draw
5X 91 PI0DAW DM NITA 377 1 1M D123 092w 119V IRM 212 R TRynhn 1nnmT ma 97
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also a spirit like it from above to below: the level of the supernal me’od, which is without limit. And
these are the very Thirteen Attributes of Mercy in the verse, “Who is a G-d like You, Who bears iniq-
uity,” etc.
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But in order for there to be this arousal from below, that we return to G-d with all our soul and our
might, there must also be an arousal from above, until from on high the spirit of G-d is poured out
upon Israel His people, to arouse their hearts, so that they cry out to G-d from their very innermost

core, the point of their hearts.
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And this is the meaning of the revelation of the Thirteen Attributes of Mercy in Elul: that through
these mercies his soul rises from its fall, and also stands upright and ascends to G-d with a willing
spirit, at the very level of me’od, “with greater strength,” etc. Therefore it is explained in the words

of our Sages, of blessed memory, that one must increase in tzedakah from Rosh Chodesh Elul.
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That is for the reason mentioned above: that tzedakah exalts and raises up, etc. Therefore the Men
of the Great Assembly instituted for us, before the Shema, requests for the arousal of mercy upon
us, in the two [blessings| before it; this is what we say, “Our Father, merciful Father, have mercy
upon us, and put into our hearts understanding
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to understand,” etc.; and likewise, “In Your abundant mercies, have mercy upon us”: “in Your

abundant mercies” specifically, as is explained on this in the discourse beginning “And behold, a

menorah all of gold.”
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For we, who have already descended into the lowly world, very far from the light of the King’s face,
[which is] life, do not grasp or recognize the pity that is [due] us;
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but He, may He be blessed, is the One who knows, etc., and before Him all is considered as truly

nothing; He knows how great is the pity upon the souls that have descended
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“from a high roof” into “the covert of the cliff,” into this lowly world and into the physical body,
and have become very far from His G-dliness, may He be blessed. And through abundant mercies
He will put into our hearts understanding to understand, etc., that is, to understand one thing from

another.
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That is: from one thing, which is the radiance of the Infinite Light that fills all worlds (memalei kol
almin), “whose greatness is unsearchable,” truly, giving life to many worlds without end or limit,
and nevertheless it is truly as naught and nothing compared with His essence, may He be blessed,
as in the analogy of the nullity of a single word, etc.
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From this he will understand how His essence, may He be blessed, alone is exalted and sublime

(and see the discourse beginning “The heavens are My throne”). And then, because of this, there

will yearn for Him the soul
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of every living being, at the level of “your might,” truly without limit, to give over his soul truly to
the true One, and “against your will you live,” etc. And we have nothing to ask for but the nearness

of G-d, may He be blessed, to us.
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And this is the meaning of the Shemoneh Esreh that follows the Shema, which is the explanation
and interpretation of the self-sacrifice (mesirus nefesh) in the Shema: that what is sought is that

there be “Blessed are You, Havayah, our G-d,” etc.
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Baruch (“blessed”) is a term related to a pool (berechah) and to drawing down: that His G-dliness,
may He be blessed, be revealed far, far below, until it is at the level of Atah, “You,” in the second

person,

N2 YYD 9772 DRI DI19Y RITWO ANIR DORIT PR T9RT DINRY Lwnn 5w 139pDR N
N3 AMIPRR 172 TRANCw 0o 0°90n 099a) Dowad

and the level of Elokeinu, “our G-d,” truly ours. However, the king is not seen when he is un-
clothed; and therefore one must make the level of garments and vessels, “vessels of diverse kinds,”
in which His G-dliness, may He be blessed, may be revealed.
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And this is what is written, “And you shall speak of them”: in words of Torah. For the Torah is the
level of a garment in which the Infinite Light (Or Ein Sof), blessed be He, is clothed, as it is written,

“He wraps [Himself in] light as a garment.”
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And tzedakah, too, is called by the name of the level of a garment, as the saying goes, “His garment

is tzedakah.” The matter is, by way of analogy, [like] a king of flesh and blood, who has inner gar-
ments that he wears when he sits in his palace
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within, and has outer garments that he puts on when he goes outside. So Above: the Torah is the
level of the inner garment, in which the Infinite Light (Or Ein Sof) rests as it is revealed above, in
Atzilus.

likuteitorah.com/likkutei-torah/reeh/ 142

16

17



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6 PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

DOYWI 2°2071 ¥7°22 DOTIDIT MRDIA R Un? qwRIwd 13007 NN w2 RO ApTIm
WaP™ w1 ApTE W27 IR 1D APtIN A0 DOwpanT DONRenT M Mmoo on nabane
X712 WU w127 RIT DOWPWR 10 1D TR

And tzedakah is the outer garment: that is, when [the light] is drawn far, far below, into the sepa-
rate worlds, into Beriah, Yetzirah and Asiyah, and “the wicked walk all around” (these are the exter-
nal chambers and abodes, which seek prey and nourishment, etc.), then “His garment is
tzedakah,” as it is written, “He put on tzedakah as a coat of mail”; and “a coat of mail of scales” is a

garment, as is explained elsewhere.
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And this is the meaning of the two levels of “sun,” the sun of Havayah and the sun of tzedakah,
which shine through kadkod, that is, a thin partition: the garment of the Torah, the twenty-four
(kaf-dalet) books of the Torah, and the garment of tzedakah.
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For sins are called darkness and cloud, as it is written, “I have wiped away your transgressions like
a thick cloud, and your sins like a cloud,” since they conceal the light of G-d;
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and through tzedakah a radiance will shine and dawn in his soul, so that he becomes nullified and
included in the Infinite Light (Or Ein Sof), from below to above. And this is “And for you who fear

My Name, a sun of tzedakah shall shine, with healing in its wings.”
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And this is along the lines of the saying of our Sages, of blessed memory, in the second chapter of
Yoma: “Great is teshuvah, for it brings healing to the world.” For sins are called blows and wounds,
as the prophet said, “From the sole of the foot to the head there is no soundness in it,” etc.
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That is, because through each and every sin a blemish is made in the soul, and it imparts power
and life-force to the kelipos; and through teshuvah one brings healing, so that the soul goes out of
its impurity and its filth and rises to holiness, to be included in the light of G-d, [who is] One, as

mentioned above.
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And this is “with healing in its wings”: for the wings are what fly and lift up the bird; and so too love
and awe are the level of “wings” (gadfin).
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Through them and by means of them is the ascent; and through an arousal from below, an arousal

from above, the Thirteen Attributes of Mercy are drawn down from above, which are the level of

the supernal me’od that is without limit.
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And this is the level of the second sun, which is called the sun of Havayah, etc. (And this is the
meaning of the difference between the revelations of the Thirteen Attributes: [the one] in the

month of Elul, as is explained below on the verse “I am my beloved’s,”
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is, by way of analogy, [like| the king when he is outside, in the field, before he comes to his palace,
and there [people| go out to greet him; and then he is dressed, by way of analogy, in the outer gar-
ment. And this is the level of “He put on tzedakah,” etc., “and a helmet of salvation on His head.”
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And this is the level of the sun of tzedakah, as it is written, “Gray hair is a crown of glory; it is found
in the way of tzedakah.” However, the revelation of the Thirteen Attributes in the Ten Days of
Teshuvah, and especially on Yom Kippur, is, by way of analogy, [like] one who merits to greet the

king in his royal palace, and there he is dressed in the inner garments;
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and this is the level of the sun of Havayah. And it is also the level of the Torah, which is called
“sun,” as it is written, “For the sun He set a tent in them, and it is like a bridegroom,” etc.; and the
Torah is called “bridegroom,” as is explained elsewhere, in Shir HaShirim, on the verse “To My

mare”; and see the Zohar at the beginning of Parshas Beha’aloscha.
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That is the level of the sun of Havayah, as it is written, “The Torah of Havayah is perfect.” And see
what is written on the verse “And I pleaded,” etc., “You have begun,” etc. And as is written in the
Zohar, Terumah) (folio 177a): that this revelation of “You have begun” is in the Ten Days of

Teshuvah,
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and also, the second Tablets were given on Yom Kippur. (One may further say, in another way, that
the sun of tzedakah is a higher level: for the sun of Havayah is the level of a sun with a shield, the
sun in its sheath; but the sun of tzedakah, as our Sages, of blessed memory, said in the first chapter
of [tractate] Avodah Zarah, is that in the Time to Come the Holy One, blessed be He, will take the

sun out of its sheath.
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And see what is written on this in the discourse beginning “Blow the shofar on the New Moon.”
[Midrash] Rabbah, Bo, section 15, also implies that the sun of tzedakah is what is written, “And the
light of the sun shall be sevenfold, like the light of the seven days”; and see Parshas Mishpatim,
section 31; and in the Zohar, Part I, Miketz)

A7) Y72 *D2 1°°37 (x n797) AR DT [an5 193] 3”2 .A72PN MNIAW IR 119°7 APT8 WRWT (27y 2777)
.27y T
(folio 203b): that the sun of tzedakah is the light that the Holy One, blessed be He, hid away. And so
it iswritten at the beginning of Parshas Emor (folio 88a); and see Parshas Pekudei (folio 224b).
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If so, it is above the level of the sun of Havayah. And this is as is explained elsewhere, in the dis-
course beginning “I will sing to Havayah,” on “And they shall keep the way of Havayah, to do
tzedakah”:
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that through the arousal from below in tzedakah, through this there is an arousal from above, that
there be “the way of Havayah,” meaning a way and an entrance for the Name Havayah to be. And of
this it is said, “Gracious and merciful is Havayah”: it put the level of “gracious and merciful” first,
so that there be Havayah; and these are the very Thirteen Measures of Mercy (mechilin

derachamei), the source of Atzilus, etc. See there.
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That is, the Thirteen Attributes that are revealed on Yom Kippur, which is the level of “Before
Havayah you shall be purified,” above the Name Havayah. And see what is written at the end of the
discourse beginning “And all your children,” on “With tzedakah you shall be established.”
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And as is written in M.A., on “He sows tzedakos, causes salvations to sprout”: the revelation of the
shin-ayin-hei (375) lights. And see what is written in the discourse beginning “And it shall be, from
one New Moon to the next,” on “Sun on Shabbos is tzedakah for the poor.”
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Accordingly, the sun of Havayah is what is written, “Havayah, G-d, merciful and gracious.” And see
what is written on this at the end of the discourse beginning “And I pleaded with Havayah.”
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And this is the meaning of “And I will make your windows of kadkod”: that is, two levels of “sun.”
The first, from above to below, which shines in the month of Elul;
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and the second, from below to above, which is the level of the ascents of Rosh HaShanah and Yom
Kippur. And this is the matter of the sun of Havayah and the sun of tzedakah, as mentioned above.
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(And this is what is said in the Jerusalem Talmud, that Rav said: “When you see the sun at the top of
the palm trees, give me my cloak, that I may pray Ne’ilas She’arim.” For at Ne’ilah there is the as-
cent of Z’eir Anpin, which is called “the sun,” into the beard of Arich Anpin; and this is “at the top
of the palm tree,” along the lines of “The righteous man will flourish like a palm tree, like a cedar

in Lebanon,” etc.)
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(In the Zohar, Vayikra, folio 16a.) A tzaddik is a master of tzedakah, the level of the sun of tzedakah.
And it is written, “I will go up on the palm tree”; and see the Zohar, Part I1I (folio 283a). And this is
akin to the level of “And the light of the sun shall be sevenfold, like the light,” etc.
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And this ascent is from below to above: the ascent of the vessels toward the supernal lights, which
is the matter of Shabbos and Yom Kippur, as is written in Iggeres HaKodesh, at its end.
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Now, as for the two levels of “sun”: although now, too, there are these illuminations, as mentioned
above, nevertheless they are only in the inner dimension (pnimiyus) of the worlds;
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but in the Time to Come “they will see eye to eye.” And also, in the Time to Come the two levels of

“sun” mentioned above will be at levels higher without end.
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4. And this is the meaning of “One said shoham, and one said yashfeh,” and both are the words of
the living G-d. For it is written, “And you shall engrave upon them the names of the children of

Israel,” and it is written, “And Aharon shall bear the names of the children of Israel,” etc.,
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“for a remembrance before Havayah”: for on the twelve stones of the breastplate were written the
names of the tribes in the order of their births, odem (ruby) for Reuven, etc.;
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and Aharon, “the groomsman of the Queen (Matronisa),” would raise them up before G-d, far, far

above the level of the Name Havayah, as is explained elsewhere.
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Now, the fact that the names of the tribes were engraved on precious stones specifically is, by way

of analogy, as in physical matters: for the reason that the treasure of kings and the vessels
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of value are precious stones specifically, and that their price is so great that silver and gold cannot
be compared to them, is only that it is a wondrous thing: that an inanimate stone should be pure

and bright, shining like fire.

TOTIR2 D905 abynd 1Ny RIS RN ORIWSAW N°Rnan Wl MDeInT 1Im 9

213 K297 KD RIRNWKD
So too the transformation of the animal soul in Israel from darkness to light, and their ascent on
high to be included in the light of G-d, “to be absorbed into the body of the King,” etc.
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And about this was the matter of the breastplate, which Aharon would raise up before G-d: this is a
wondrous, wondrous thing, and it is likened to a precious stone; they are compared [to it].
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Moreover, precious stones grow and are drawn from the stars, and it is written of Israel, “And be-
hold, you are today like the stars of the heavens,” in Parshas Devarim; and see there in the Midrash
Rabbah.

0°32X °2 B¥ DOPIPN AR 17213 1P1R°32) A0 T 23R 9707 00w MT9IN 170 °8% mam

Y2271 VAV DO NIRRT

Now, according to the order of the tribes’ births and the order of the breastplate stones, Yosef and

Binyamin, who were born last, are engraved on the last two stones of the fourth row,
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which are shoham and yashfeh, as is written in the Rambam, chapter 9 of the Laws of the Vessels of
the Sanctuary, and in [Midrash] Rabbah, at the end of Tetzaveh and in Bamidbar, section 2.
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Now, Yosef the tzaddik is the level of drawing down and bestowing from above to below, for Yosef is
from the term tosefes (“addition”), light that comes from above; as it is written, “And Yosef was the
one who provided,” etc., and “Yosef sustained his father,” etc. And see what is written on the verse
“And Yehudah approached him.”
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That is, all the drawing down and revelation of G-dliness in created beings is through the soul of
Yosef. And Binyamin the tzaddik is elevation from below to above;
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that is, the elevation of all created beings, to be included under the wings of the Shechinah, is

through the soul of Binyamin, ben yamin (“son of the right”), the son of Avraham, the man of kind-

ness, [for] “the right hand draws near,” as it is written, “And His throne shall be established in

kindness.”
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Therefore both are called tzaddikim, for a tzaddik is the level of the bond between giver and receiv-

er; only, Yosef is the upper tzaddik, who binds the giver to the receiver and draws the flow from

above to below,
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and Binyamin is the lower tzaddik, who binds the receiver to the giver and raises it from below to

above. And of them it is said, “The righteous shall inherit the earth forever”: two tzaddikim, etc.
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(And see what is written on the subject of Yosef and Binyamin in the explanation of the verse “If you
will listen to the voice,” on “The eyes of Havayah are toward the righteous”; and see what is written
in Parshas Terumabh, in the explanation of the verse “O that you were as a brother to me.”)
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And this is what the two angels in the firmament disagree about: one said shoham, etc. The mean-
ing is that the disagreement is about the manner and order of the revelation of G-dliness that there
will be in the Time to Come, speedily in our days, amen, as it is written, “They will see eye to eye.”
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For there are two kinds of revelation: either that the worlds ascend, or that there be drawings-down
of G-dliness into them, in great revelation, from above to below.
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By way of analogy: two people, one standing on a high mountain and the second in a valley, a slop-
ing, low place: there are two ways for them to come close, either the lower one goes up or the up-
per one comes down.
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Now, Michael, whose attribute is the level of Chesed (kindness), chose shoham, which is the level of
Yosef the tzaddik: that there be a revelation of G-dliness from above to below; and although the
worlds will not change from their level so much, in proportion to the revelation of the light, never-

theless the great and mighty revelation will be in them.
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And this is what is written of the Time to Come, “And the glory of Havayah shall be revealed, and all

flesh shall see,” etc. And Gavriel, whose attribute is the level of Gevurah (restraint), chose yashfeh,
the level of Binyamin the tzaddik:
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that is, that the worlds ascend and be refined with great refinement and elevation, until they are the
level of a vessel fit to receive that mighty revelation, as in the analogy of one who enters the king’s

house, into his royal palace within.
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This is akin to Moshe on the mountain, as it is said, “And Moshe went up,” etc., when “he ate no
bread,” etc.; and even the manna, which is called “bread of the mighty,” on which the ministering

angels are nourished, he did not eat, etc.; whereas when he was below, he ate.
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And although his level and his eating were very high, for even when he was below and ate, the body
was so very pure and refined that he was always ready for mighty prophecy and the revelation of

the light of G-d from the level of Atzilus, without any preparation, etc.,
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nevertheless, when he went up the mountain he did not eat, etc. Along these lines is the matter of
Eliyahu, who went up in a storm to heaven. And so is the matter of the ascents of the worlds: that the
vessels and the body will be elevated and refined, as is written in Etz Chaim, that Asiyah will be in-
cluded in Yetzirah, and Yetzirah in Beriah, etc. And along these lines there are ascents without end,

etc.
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And this is the level of yashfeh: yesh peh, “there is a mouth.” And the Holy One, blessed be He,
said, “Let it be like this and like this”: that both levels be upheld, and that both levels be, from
above to below and from below to above, as is explained elsewhere on the verse “And I will walk

among you,” etc.: two kinds of walking, etc.
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And this is the matter of kaf-dalet, kaf-dalet: twice the twenty-four letters of “Blessed be the Name
of the glory of His kingdom forever and ever” in the Shema of the morning and of the evening. For
the morning is the level of drawing down from above to below in the attribute of His sovereignty,

may He be blessed,
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for it is from the level of Chesed, as our Sages, of blessed memory, said, “Avraham instituted the

bR

morning prayer, as it is said, ‘And Avraham rose early in the morning,’” etc.; and the evening is the

level of the ascents of Malchus from below to above; and “both of them are equally good,” etc.
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(And see what is written at the end of the discourse beginning “Know this day,” that the day is with
the night, etc., “first darkness and then light,” etc., see there; and in the discourse beginning “Sing
and rejoice,” on “joyful song in the evening and gladness in the morning”; and see the Zohar, Part
D
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(Chayei Sarah, 133a) on the evening prayer; and see what is written at the end of the discourse be-

ginning “And the number of the children of Israel shall be,” on “For great is the day.”
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5. “And your gates of ekdach stones”: these are the fifty gates of Binah, etc. Meaning: just as a gate

serves for entering and leaving, so there are fifty gates of Binah, through which enters the draw-

ing-down that is drawn and flows into them from Chochmah,
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that is, from the level of ayin (“nothing”), which is above comprehension, into comprehension,

etc.; and also from them goes out the flow that is bestowed from Binah, which is the level of com-

prehension and contemplation, into the emotive attributes (middos), so that the attributes are

stirred by the intellect’s comprehension,
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as is written in the Zohar on the verse “Her husband is known in the gates”: each one according to
his own measure, according to what he estimates in his heart, etc. And see what is written on the
subject of the fifty gates of Binah in the discourse beginning “The eyes of all” and in the discourse

beginning “And you shall count for yourselves.”
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Now, at present, in exile, because the heart is stopped up (metumtam), the mind does not rule over

it so much that it is stirred by the intellect’s comprehension;
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for “sin stops up a person’s heart,” etc., and it is called “the heart of stone.” But in the Time to

Come, when His G-dliness, may He be blessed, is revealed and our hearts are purified,
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then it will be said, “And your gates of ekdach stones.” Ekdach is from the term in “For a fire is kin-
dled (kadchah),” in Parshas Ha’azinu, [and] “as fire kindles (kekdo’ach) brushwood,” etc.
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(in Isaiah, at the beginning of chapter 64). That is, through the gates of Binah that are drawn into
the emotive attributes (middos), even the heart of stone will be kindled and set aflame;
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for “even if it is stone, it melts” through contemplation, since then there will be nothing at all that

holds back or conceals. And this is the level of love with mighty intensity, until “many waters can-
not quench the love.”
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Therefore it is likened to ekdach stones, whose radiance is stronger than the radiance of fire: for

water extinguishes fire, but the radiance of a precious stone, “many waters cannot quench” it, etc.
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Now, ekdach is in the future tense, for this level will be in the Time to Come specifically; but now, in
exile, it is a heart of stone in the plain sense.
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And this is the service: to exert himself to open his heart through arousing compassion on the
spark of G-dliness in his soul, etc. And see what is written in Parshas Chukas on the verse “The well
that the princes dug,” etc.
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“And all your borders of precious stones (avnei chefetz)”: these are the thirty-two paths of
Chochmah (wisdom). For the reason why what is drawn from Binah is called “gates” and what is
drawn from Chochmabh is called “paths” is
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that gates serve for the coming in and going out of many and do not lead far; and so from the level
of Binah the flow is drawn into the emotive attributes in great revelation, and “Binah extends only

as far as Hod.” But a path is narrow and leads far away, to fields and wildernesses.
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So too the drawing down from Chochmah is drawn in a manner of hiddenness and concealment,
and also far away. And this is the Torah, which is the greatness of His wisdom, may He be blessed,
and is clothed in physical things: pe’ah and bikkurim, terumos and ma’asros, and offerings, etc.
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And this is also the meaning of “your borders” (gevulayich): for the whole Torah, too, is in mea-
sures and limits, so much is valid and so much invalid; for example, a sukkah that is higher than

twenty cubits is invalid; and likewise nullification in sixty, and orlah in two hundred, and the like.
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Now, of the Time to Come it is written, “And all your borders shall be of precious stones (avnei

chefetz)”: that through the paths of Chochmah that are drawn into the emotive attributes, even the
heart of stone will desire and long to cleave to Him, may He be blessed.
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And this is the inner love, which is higher in level than the love “in flashes of fire” that is called ek-

dach stones, born of the gates of Binah, which is an outer love, “openly revealed” to every eye;
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but the desire (chafitzah) is an inner love, and although it is hidden and not revealed to the eye of
the beholder (and see what is written in the discourse beginning “Know this day,” on “And all
hearts shall fear You, and all innermost parts and kidneys shall sing”),
pFglalnia) P’?J‘lbﬂ5 Wl 1719 WK TY PIRY PIAY 95 %3] 3”2 ARPIMMAYI 1292 TN 7N ROA 5aR
LWPI2R 5T WD KD WK "1
yet it comes from the very innermost of his being, and is so deep, “deep, deep,” that his soul could
expire entirely because of it, when it does not attain enough of what it seeks.
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It is akin to the story of a certain man whose heart grew sick [with longing], etc.; for this is the
meaning of chefetz: a longing that is exceedingly inward, until one’s soul literally cleaves to the

thing he longs for, as it is said of Shechem, “for he desired (chafetz) the daughter of Yaakov,” etc.
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And this level of love, in desire and longing, is drawn from the level of the paths of Chochmah
specifically, which is the level of concealment, and from it is born the love in the hidden recesses of
his heart;
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whereas from the level of Binah, which is comprehension in revelation, is born the love “in flashes
of fire,” from the intensity of the element of G-dly fire in the soul, and it is called ekdach stones, as
mentioned above. (See what is written above on this subject on the parsha “See, I set before you,”

etc.)
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Now, the end of the verse is, “And all your children shall be taught of Havayah, and great (rav) shall

be the peace of your children.” And our Sages, of blessed memory, said: “‘Many’ (rabim) is no few-

er than three.”
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The explanation is that there are three levels in peace, which is the bond of the giver with the re-
ceiver; and they are the three times we say “Peace be upon you” at the Sanctification of the Moon.
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The first is the level of Yosef, the upper tzaddik, who makes peace by binding the giver to the re-

ceiver, from above to below.
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The second is the level of Binyamin, the lower tzaddik, who also makes peace, by binding the re-
ceiver to the giver and raising it from below to above. And the binding and joining of the two of
them is a third level in peace.
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And this is the saying of our Sages, of blessed memory, “peace in the household above and peace
in the household below”; and the binding and joining of the household above with that below is
through the third level (and one may say that it is along the lines of what is mentioned on “to do

what is right,” etc., at the end of the discourse beginning “If you will listen™).
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And this is what is written, “And he fell upon the neck of Binyamin his brother and wept, and

Binyamin wept upon his neck,” and afterwards it is written, “and he wept upon them,” etc.
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The meaning of the weeping is that it is impossible for a lower level to be bound and joined with the
level above it, whether through the ascent of the lower or through the descent of the upper, except
through an arousal of abundant mercy, that is, through weeping, as mentioned above; and as it is
written of the Time to Come, “With weeping they will come,” etc.
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(And see what is written on this in Parshas Vayishlach, at the end of the discourse beginning “And
he took from what came into his hand a gift,” and on the verse “And the Jews accepted.”) Now, first
it iswritten, “And all your children shall be taught of Havayah,”
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for when will there be “great peace”? When they are “taught of Havayah,” as it is written, “And My
words that I have put in your mouth,” etc.; “I am the Mishnah that speaks,” etc., as is explained

elsewhere; and this suffices for one who understands.
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Summary
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(1) The matter of shimshosayich: the sun of Havayah and the sun of tzedakah. The Thirteen
Attributes, which shine on Rosh Chodesh Elul; and yet their main revelation is on Yom Kippur and

in the Ten Days of Teshuvah.
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And see the Zohar, Part II, Mishpatim (end of 115b), Pekudei (end of 224b), Emor (folio 100b). The
matter of teshuvah: for the souls of Israel arose in thought, and Chochmah is above thought, and
there is a level above Chochmah.
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(2) And teshuvah is “To You, Havayah, I lift up my soul”: to You, truly; and this is giving over the

soul (mesirus nefesh) at “One.” This is the level of Yechidah, which will be included in the One. See

what is written on the verse “One is my dove.”
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But there must be “and from the young lions, my only one,” for the lion is the Keser (the Crown) of

kelipah; see what is written at the end of the discourse beginning “And [G-d] spoke,” on the Ten

Commandments. And this is through “and tzedakah exalts.”
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And this is “with all your might”: “with all your money.” (3) And this is the meaning of the revela-

tion of the Thirteen Attributes in Elul, and along the lines of their instituting the arousal of mercy

in the two [blessings] before the Shema,
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so that one can come to the Shema and the Shemoneh Esreh. And this is the matter of the sun of
tzedakah that heals. And afterwards, through the arousal from below, an arousal from above: this is

the matter of the sun of Havayah.
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Or it can be said that the sun of tzedakah is the matter of “the Holy One, blessed be He, takes the
sun out of its sheath.” And see what is written in the explanation of the verse “After Havayah,” on

“between one who serves G-d and one who has not served Him”
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(and see on the subject of the sun of tzedakah in [Midrash] Rabbah: Mishpatim, section 31 (149a);
Vayetzei, section 68; Vayishlach, section 78; Ruth (46c¢c), on the verse “And Boaz answered”;
Koheles, at the end of “And the sun rises” and at the end of “Go, eat with joy”; in the Gemara, the
first chapter of Taanis, 8b; the first chapter of Nedarim, 8b; the first chapter of Avodah Zarah, folio
4a.
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Zohar, Part I: Vayera, 98a; Chayei [Sarah], 131a; Part II: Beshalach, end of 59a; Vayakhel, 211b; Part
III: Emor, 88a; Nasso, 132b).

Ny RIT P11 TuRD aPynbR 1Ownm X1 01 00 LPR°121 A0 oY TawNY QN 1Py 1 (1)
273 wnw N3 02 1PIYs 117 eynh nonbn

(4) And this is the matter of shoham and yashfeh, which are Yosef and Binyamin: for Yosef is draw-

ing down from above to below, and Binyamin is ascents from below to above; and this is like the

matter of the two levels of “sun” mentioned above.
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And this is like the matter of Michael and Gavriel: that it be “like this and like this.” And this is kad-
kod: twice the twenty-four letters of “Blessed be the Name of the glory of His kingdom forever and

ever,” morning and evening.
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(And see on the subject of Binyamin in Me’orei Or, letter beis, section 62; and on the subject of
kadkod, there, letter kaf, section 30, and in letter dalet, section 33.)
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(5) And then, from the level of “and your gates,” the fifty gates of Binah, there will be drawn “ek-
dach stones,” a term [from] “as fire kindles (kekdo’ach)”: this is love “in flashes of fire.”
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“And all your borders,” which are the thirty-two paths of Chochmah, will be of “stones of desire”
(avnei chefetz), in the manner of “a land of desire.” “And great (rav) peace”: “‘many’ is no fewer
than three.”
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For “like this and like this” is two levels, each of which by itself is peace and a joining of upper and
lower.
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But the binding and joining of the two levels together, in the manner of “He who makes peace” be-
tween Michael and Gavriel, is the third level. And see what is written on the meaning of “Peace,

peace to the far and to the near” in the discourse beginning “Know this day.”
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“And I will make your windows of kadkod”
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“And I will make your windows of kadkod.” Two angels in the firmament disagreed about this,
Michael and Gavriel: one said shoham, and one said yashfeh. And the Holy One, blessed be He,
said: “Let it be like this and like this (kedein u’chedein).”
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The explanation is this. It is known that an arousal from below (isarusa dilesata) [elicits] an arousal
from above (isarusa dile’eila). Now we need to understand: from where does an arousal from below

get this power, that in it and through it there should be an arousal from above? And we also need
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to understand the saying of our Sages, of blessed memory: “For two and a half years Beis Shammai
and Beis Hillel disagreed whether it is more comfortable for man that he was created, or more
comfortable that he not have been created than that he was created, until they took a count and
concluded: It is more comfortable for man not to have been created than to have been created,”
etc.
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For it is written, “And G-d saw all that He had made, and behold, it was very good”; and this verse
was said after the utterance “Let us make man,” when man had already been created, and what He

had made was good and upright before G-d.
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So how could they take a count and conclude that it is more comfortable for man not to have been

created, etc.? To understand all this, we must first explain the matter of the soul’s descent into this

world, for it is known
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that it is for the sake of an ascent. But what is this ascent? For the source from which the souls were

hewn, and their foundation, is from the level of the higher Thought (machshavah ila’ah),
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since “Israel arose in [G-d’s] thought,” and from there they descended to be clothed in a body and

an animal soul. What further elevation, higher still, will the souls rise to after their descent into a

body in this physical world?
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However, it is known that the souls are from the inner dimension (pnimiyus) of the vessels of the
World of Atzilus (Emanation), and the angels are from the outer dimension (chitzoniyus) of the ves-
sels. (See what is written about angels and souls in the discourse beginning “A psalm, a song of the
dedication of the House.”) And to understand the matter of the vessels, what they are: “From my
flesh I shall behold.”
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For a person has a body and a soul. The soul is what gives life to the body, and the body is a vessel
and a dwelling place for the soul, which is clothed within the body: the intellect is clothed in the

brain, the power of sight in the eye, the power of hearing in the ear, etc.
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And so it is with all the limbs: the limbs are in the category of vessels and a dwelling place for the
resting of the soul’s light, which rests and is clothed within them, so that in them and through them
there should be a revelation of the illumination of the soul and of its powers, which spread through

them, in each limb according to its temperament and its nature.
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Now, the body is physical and bears no comparison to the soul, which is spiritual; there is no rela-

tion between them at all. Even so, the soul is clothed in it to give it life, and brings about the illumi-
nation of its powers through this physical body specifically. For the intellect,

555 WY [15 % 5y Ax1] DAYRI SNWA RIT MAAY DIRT WKW MI102 w5001 77 X1 °IMA RIw

.713%1 VYANNT 191 YT IR RITY Pown nRIWwIS 12wm

which is spiritual, rests and is clothed in the brain in a person’s head; the brain is physical, and
even so it becomes a vessel and a dwelling place for the resting of the intellect, which is the light of
the soul and a power that spreads forth from it.
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So too it will be understood Above as well: all the Sefiros are “like a body in relation to the soul,”
[the soul being] the Infinite Light (Or Ein Sof), blessed be He, which dwells and is clothed in them.
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That is: the level of the higher Chochmah (Chochmah Ila’ah) is like the physical brain in a person’s
head; as [the brain is] in relation to the intellect that rests and is clothed in it, so, by way of analogy,
is the level of the higher Chochmah
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(in relation to the hidden Chochmah (Chochmah Stima’ah); and likewise Chesed of Atzilus, in rela-

tion to the Chesed that is above Atzilus, is called “like a body in relation to the soul,” etc.; and all

the more so)
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in relation to the Infinite Light, blessed be He, which is simple with the utmost simplicity, “not of
any of these attributes at all”; the level of Chochmah does not apply to it at all, and the level of
Chochmah is the level of physical action, [as it says,] “You have made them all with wisdom,” for
He, blessed be He, is high and exalted, etc.
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Yet even so, the Infinite Light, blessed be He, rests and is clothed in the level of Chochmah, which
is the level of self-nullification (bittul), koach mah [“the power of ‘what’”], etc.
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Chochmah is only a vessel and a dwelling place for the resting of the Infinite Light, blessed be He;
in it and through it the Infinite Light is revealed in the emanated beings, and also in [the worlds of]
Beriah, Yetzirah and Asiyah, etc.
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With this we will understand what is known, that creation is something from nothing (yesh
me’ayin). On the face of it this is not understood, for it is written, “Everything is from You,” and as
the Rambam writes, “From the truth of His existence all created beings exist,” etc. So why is cre-

ation called by the name “something from nothing”?
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But with what was said above it will be understood. The very essence of the Infinite Light is not of
the kind that its name could be called upon the bestowal and the coming-into-being, as a bestower
[is related] to his bestowal. That is why it is said, “For He commanded and they were created.”
N2 DR R 9D 992an° oy 9w RO IR723Y M2 920° 101NN ANINRXY X117 %0 8
That is: He, His essence and being, blessed be He, commanded and they were created; for it does
not apply to Him, blessed be He, to say that He created the worlds.
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For the word bara (“created”) implies that the power of the maker is within the thing made, mean-
ing that the very power of the bestower is drawn down and clothed in the bestowal.
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But with the Infinite One (Ein Sof), blessed be He, it is not so, for it does not touch Him at all. It is

only as if He commanded and they were created of themselves, for they have no comparison or re-

lation to Him at all.
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In the same way we will understand what is written in the Zohar at the beginning of Bereishis (p. 1b)
on “Who (mi) created these (eleh)”: “The Ancient One who stands open to question created these.
And who is He? Mi, etc. And because He stands open to question, etc., He is called Mi; for higher

up there is no question there.”

5¥197T X1 %0 PIRWDY PND 900 XY DYDI2 W21DR DYIDT 1OwD RIT IPRYD R1™P D

The meaning of “stands open to question” is: when the power of the maker is clothed in the thing

made, for then it is fitting to investigate and ask who the maker is.
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And this applies only to His Names, blessed be He, which are the level of the light that fills all
worlds (memalei kol almin); of this the word “created” is said, in the second person: “You created,”
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and likewise, “And You give life to them all.” That is, after the light has already been clothed in the
vessels of Atzilus, in them and through them He brings into being and gives life to Beriah, Yetzirah

and Asiyah.
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For although the coming into being of Beriah, Yetzirah and Asiyah, which are a something (yesh)
and a thing separate from Atzilus, which is G-dliness, is called creation, something from nothing,
and not by way of a chain of descent (hishtalshelus) from cause to effect (see Iggeres HaKodesh,

the section beginning “He and His life-forces”),
xonn] §7211 w2 NIRIPN K125 RNHAWYID I=R"4e]) 0°wa5Nm ¥7°2% 1wl 0owyl PERT 0990 n7n
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nevertheless the vessels of Atzilus become a soul for Beriah, Yetzirah and Asiyah and are actually
clothed in them, like a soul in a body, and they are called by the name “the light that fills all worlds”
(see Iggeres HaKodesh on the verse “And He put on righteousness”). Of this it is said, “In the be-

ginning Elokim created,” and this is exactly the meaning of “Who created these.”
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For Elokim is [the letters of] mi eleh. That is why this level is called “the Ancient One who stands

open to question,” and “who is He? Mi.”
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But “higher up,” that is, the level above the vessels of Atzilus, which is the level of the light that en-
compasses all worlds (sovev kol almin), the [idea of the|] power of the maker within the thing made

does not apply; rather, it is in the manner of “And wisdom, from where (me’ayin) will it be found?”
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It is like one who finds a lost object and does not know from where it came to him. And there is no
place for the question, from whom the flow of bounty comes,
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that is, “Who created these”; for at this level one cannot say “created” at all, but only in the manner
of “He commanded and they were created,” etc., as above, which is far, far above the level and rank

of “Elokim created,” which is the meaning of “Who created these.”
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This is also the meaning of “the Head that is not known” (reisha delo isyada), explained in the
Zohar, and as is explained elsewhere on the meaning of “Blessed is He who spoke and the world
came into being,” etc.; see there.
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So too, the light drawn from the Infinite One, blessed be He, into the Ten Sefiros is the level of ayin
(“nothing”). And the vessels, in relation to the lights, are “like a body in relation to the soul,” as

above. See what is written about this in the explanation of the verse “After [Havayah your G-d] you
shall walk.”
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2. Now we can understand the elevation that the souls will have after their descent to be clothed in
a body. The source of the soul is from the level of the inner dimension of the vessels, which are the

inner dimension of the Ten Sefiros of Atzilus, which are “like a body in relation to
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the soul,” the level of the Infinite Light that rests and is clothed within them; and [the soul] is called

“it is pure” at the level of Atzilus. Afterwards [comes] “You created it, You formed it,” etc., when it

descended into Beriah, Yetzirah and Asiyah. And this descent is for the sake of an ascent.
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For in fulfilling the mitzvos in this world we say, “Who has sanctified us with His commandments,”
at the level of “holy” (kadosh), which is above the level of “pure” (tahor); as is known, the level of

“pure” is said of the Levites, and the level of “you shall sanctify him” of the Kohanim.
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The point is that tahor (“pure”) is related to [the verse] “like the very heavens in purity (latohar),”
and to the Targum’s rendering of tzohorayim (“noon”) as tihara, which denotes brightness: the
soul is in a state of brightness of light in Atzilus.
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Nevertheless, this term applies only to something that is a yesh (an existence), in which some sub-
stance is grasped, except that this entity is very bright and refined; and that is the level of the ves-

sels of Atzilus.
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But the level of kadosh (“holy”) means “separate”: it is separate and abstracted from any definition
of an entity, so that one cannot even use the term “brightness” for it at all. This is the Infinite Light

itself, which “no thought can grasp,” and which is “not of any of these attributes at all.”
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This ascent comes through teshuvah and good deeds. And this is the meaning of “the higher hei re-

turns (tashuv hei) to the yud.” For
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just as the soul has nefesh, ruach and neshamah, chayah and yechidah, where nefesh, ruach and
neshamah are clothed in vessels (neshamah in the brain, ruach in the heart), while chayah and

yechidah are of the category of encompassing [lights] (makifim).
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And teshuvah is the revelation of the level of yechidah. This will be understood likewise Above:
thought, speech and action Above, by way of analogy, are the level of the vessels of the Ten Sefiros,
which have three levels, inner, middle and outer; thought is the inner dimension of the vessel, etc.
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The lights clothed in them are called nefesh, ruach and neshamah, and they are the three letters of
the Name Havayah: hei, vav, hei. It is, by way of analogy, as in a person the intellect is clothed in
thought.
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But the yud and the tip of the yud are the level of a higher light, which is not drawn into or clothed
in avessel at all;
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as, by way of analogy, in a person the faculty of intellect itself cannot be revealed in thought; only

the revelation of the intellect, which is a mere glimmer of it, is drawn into and clothed in thought.
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So too Above: the level of the higher Chochmah (Chochmah Ila’ah) is the level of chayah, and the
tip of the yud is the level of yechidah, which is far, far above being clothed in vessels; rather, it is
the level of encompassing [lights] (makifim), the light that encompasses all worlds (sovev kol
almin).
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See what is written about this in the explanation of the verse “For as the new heavens.” Now,

through a person’s arousing in his soul the revelation of the level of yechidah within him, there is

also drawn forth Above “the higher hei returns (tashuv hei) to the yud,”
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that is, the ascent of the vessels, until the revelation of the encompassing lights is revealed in them:
the level of the light that encompasses all worlds will be drawn down in revelation into the level of
the light that fills all worlds (memalei kol almin), so that the encompassing [lights] become inner
[lights] through teshuvah. See Reishis Chochmah, chapter 2 of the Gate of Teshuvah, on what is

written: “They further explained in the Zohar that teshuvah rises,” etc.
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And this is the ascent of the souls: for their root at first is only from the level of the vessels. This is
the meaning of “Israel arose in [G-d’s] thought,” that is, the inner dimension of the vessels.
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And although it was explained that the soul in its essence is also made up of nefesh, ruach, ne-
shamah, chayah and yechidah, of which chayah and yechidah are above the level of vessels, this is

along the lines of the vessels of Atzilus becoming lights for Beriah, Yetzirah and Asiyah.
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Nevertheless, in truth they are only from the level of vessels. And so it is explained at length in
Sha’arei Kedushah by Rabbi Chaim Vital (Part Three, Gate Two):
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that the light of the quarry of the souls has in it nefesh, ruach, neshamah, chayah and yechidah,
and nevertheless all of them are the level of a garment for the Ten Sefiros; it is a light born of and
drawn from the Ten Sefiros, etc.
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And so it is clear from what is written in Etz Chaim, Sha’ar 41, chapter 3: that there is a very small
spark which is the level of G-dliness, etc.,
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and this spark is clothed in the power of one created spark, etc., which is called yechidah, etc.; see
there. Thus the nefesh, ruach, neshamah, chayah and yechidah of the souls, taken as a whole, are
drawn only from a very small spark, that is, from the vessels of the Ten Sefiros.
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And see Iggeres HaKodesh, in the section beginning “He and His life-forces” mentioned above:
“And so too the soul of man,” etc., that they have already gone out and separated from the vessels
of the Ten Sefiros, in which the kav (line of light) from the Infinite Light (Or Ein Sof) is clothed, etc.
O”R TRn1 i 1573 M2 PR [ %5 oyl 1”2¥ 0°9577 N1P1R°107 19WNI MNYITY NPT OYY R3NI
LST0 92929 271 TR 102 R PN 0°95173 ”RYN

It follows that although the souls were drawn from the inner dimension of the vessels, even so there
is no revelation in them of the kav from the Infinite Light; whereas in the vessels the kav shines,

and “He and His life-forces and His vessels are one.”
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And this is the descent for the sake of an ascent: through teshuvah they will rise to be absorbed into
the very body of the King (le’ishtava begufa demalka), in the manner of the vessels of Atzilus, which
are united with the light, which is the kav from the Infinite Light.
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And further, they will rise to be united with the revelation of the encompassing lights, which is not

revealed now even in the vessels of Atzilus, as mentioned above.
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And this is the meaning of “the higher hei returns to the yud.” Elsewhere it is explained that this is

the union of “He and His life-forces are one,” which is above the level of the union with “His ves-

sels” (garmohi), etc.
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And this is the meaning of “On that day [Havayah] will be (yihyeh)”: [yihyeh] is twice yud-hei,
meaning that the vav of the Name Havayah will be the level of yud, etc.
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That is, also in the lower hei of the Name Havayah, which is the source of Beriah, Yetzirah and

Asiyah, there will be revelation as in the higher hei, in the manner of “the hei returns to the yud”

mentioned above.
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So too there must be the level of higher teshuvah, from above to below; that is, through Torah and
mitzvos, as is written in Iggeres HaTeshuvah, chapter 9. It is along the lines of what is explained in

the Zohar, Vayikra (p. 16a), “Who will return (mi yashuv),” etc.; see there.
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The point is that the mitzvos are themselves the drawing-down of the Infinite Light, which is holy
and separate, etc., to be clothed in the level of vessels, which are “like a body,” etc.
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The Infinite Light, which is holy and separate, etc., does not shine in the vessels, which are “like a

body,” etc., and bear no comparison to Him, blessed be He; [it shines in them] through the mitzvos

specifically, for in them
M2 DANR *°122 1°8%Pn 1"?”.')3'1 5§71 11 122 A°Pn IR NOXOX O’y DR IR JWNRI RPYT 1T 59
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and through them specifically the Infinite Light is drawn down: through tzitzis, an encompassing
light (or makif) of one level, and through tefillin, encompassing [lights] of another level, etc.; and
so with all the mitzvos, for all of them are drawings-down of the Infinite Light, the level of “holy

and separate,” etc.
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The reason is that the mitzvos are in physical action specifically; that is why they have this power
for this drawing-down.
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As is known, anything that is of a very high and exalted level and rank comes to revelation only in
the lowest level and rank specifically.
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This is the meaning of “their beginning is wedged in their end”: the main revelation of their begin-

ning is in their end specifically, whereas in a higher place this revelation is not seen.
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For the beginning of creation, from the Infinite Light, blessed be He, was something from nothing;
and from there onward the whole chain of descending levels (hishtalshelus) is something from
something, and the power of something from nothing is not revealed in the entire order of levels in

the chain of descent,
VW ROX PRn w° Mo X7 7AW ARIRA A0 Y X217 NPRwa2 733nnnn ik iah»! KON
Y927 DY Y
except in this lowest earth, in physicality specifically. For the power of growth within it is to make
something grow from nothing; though there is [a plant] that grows through the sowing of a seed,
D°2WY 11D wWnn PR NMISw W™ NP W° °n22 [man) 10 271 DAR) T’N‘? 7m 2P0 R a0
P70 129K
and it too rots and becomes nothing and naught; nevertheless, this is to some degree in the catego-
ry of something. And there is what grows from actual nothing, such as grasses and barren trees.
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This is because the earth is the lowest of the four elements, fire, air, water and earth; therefore it is
in the earth specifically that the supernal power is clothed, to make something grow from nothing
most of all. If so, we see that whatever is lowest has the highest power clothed in it.
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See what is written in the discourse beginning “And Yehudah approached him.” Therefore the
practical mitzvos, which are in physical action, have in them the power of this drawing-down, of
actual something from nothing, for they are from the Infinite Light (Or Ein Sof), blessed be He,
which is holy and separate, etc.; and this is the highest drawing-down, as at the beginning of

creation.
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And although they are clothed in physical things, lowest of the low, this is like bread, which gives

life to a person: although bread is at a lower level than man, nevertheless it has the power to draw

life-force into the person and to restore his soul to him.
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So too the practical mitzvos have the power to draw life-force and the Infinite Light to be clothed in

the vessels. That is, through Israel’s fulfilling the mitzvos, because the souls of Israel are from the

level of the inner dimension (pnimiyus) of the vessels of the Ten Sefiros (see what is written in the

discourse beginning “And behold, a menorah all of gold”).

0”¥7 09952 waPNAY OPK TIR NOWNHM 0713 QW DY NIZKT NPT IR 0°9%wnRhY 173 '|D51
£19 N2WN 01 X 919t 27y wrnyy noynk owal vy PR 07 QAw [n19°00 1wy

Therefore, by drawing the light and life-force of the mitzvos upon their souls, they bring about the
drawing-down of the Infinite Light to be clothed in the vessels of the Ten Sefiros, which are them-
selves the source and root of their souls Above. See what is written on the verse “Remember the
Shabbos day,” etc.
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3. Now with this we will understand the matter of precious stones: they are inanimate, and even so

they shine. From where do they have this power?
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The explanation is that their growth comes chiefly from the stars; and not from the visible stars, for

those have a number, a thousand
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and some more, but from the stars that are not visible. Those stars truly have no number at all, and

they are not revealed and seen; rather, their special property is to give light to precious stones.
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That is, because [the stones] are inanimate, which is the lowest level and rank, they receive light,
an illumination, from the stars that have no number at all and are not visible, which are above the

stars visible to us.
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Now, as the stars are many beyond number, so are the many different illuminations in precious
stones, and the many variations in their appearance and form. For there are many shades of white:
there is the purest whiteness, and there is
MY °n2 mMaaad mpbnnn DRI NIRANT 992 W7 7YY (95 53] 973 1191 AIRY N°111393
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whiteness that is not so pure; and so it is with all the colors: the colors divide into myriads of differ-
ent aspects. In general they are twelve stones, according to the number of the tribes (shevatim) of
the children of Israel (shevet denotes a drawing-out, from the term kochva deshavit, a comet,
which is a star that is drawn out).
27”° 7110 D°VAW 27 QMY NIARTAN 12WRIW N2WNAT Q7 Q°V2AWA [naxon 79123 7on] N7AN 10 DI2RT %D
T1095K *2123
For the Patriarchs are Chesed, Gevurah and Tiferes, and the tribes are extensions drawn out from
the Patriarchs; and they are twelve tribes, corresponding to the twelve diagonal boundaries.
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The explanation is that every body has six extremities, up and down and the four directions; and a
diagonal is a line that blends one extremity with another, so that there is connection and inter-in-

clusion between them.
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A diagonal is, for example, the connection of the top end of one with the bottom end of the second,
or of the top of this one with the bottom of that one, such as upper-east with lower-west, etc.

TEPY 1123 RIT ORAWT T3 PW %P7 1700 DRAWN 11099R qWRIY ORI YRARIAY 170 117 T

K17 PRAW TN 71701 RI7T 10007 T8 DY

Along these lines is the allusion of the vav in the middle of the alef, which is drawn diagonally from

left to right: the end on the left side is high, and the end on the right side is low. For on the left side

itis
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raised up high, at the level of Gevurah, and on the right side it is drawn down, at the level of
Netzach; and this line indicates the connection and inter-inclusion of Gevurah with Netzach. That

iswhy a line is drawn from Gevurah to Netzach.
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(See further what is written on the form of the letter alef at the end of the discourse beginning
“Their appearance and their work.”) In the same way there is connection and inter-inclusion in the
other attributes, so that the attributes are included in one another and blended with one another,

so that there will not be
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Chesed by itself and Gevurah by itself; for if that were so, the Chesed would be without any admix-
ture of Gevurah, and the Gevurah without any admixture of Chesed. Rather, there must be the in-

ter-inclusion of Chesed within Gevurah and Gevurah within Chesed.
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The meaning of Chesed within Gevurah is that out of Gevurah one gives to him and bestows
Chesed specifically, and this Chesed is itself the Gevurah, as in “and He repays
122 RP1T 771220 NTR2 ¥°RWwWRY 1013 TOAR NnRnnw R0 7002w 77120 17°RID 1910 DR PRIYD
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those who hate Him to their face, to destroy them.” And Gevurah within Chesed is that out of
Chesed one gives and bestows through the attribute of Gevurah specifically, like a father who, out
of his love for his son, chastises him with the rod.
W2W W0 27y NN 5”79 N12792 1°°971 170%°1 1R 55515 YA 1KY IR VRN
Whereas another, who does not care about him at all, does not chastise him. See the Midrash
Rabbah at the beginning of Parshas Shemos, on the verse “He who spares his rod
T2 UMMM DOYRINM ONIPAR DO DOIDIN TR0 NITAT MIATHY MDPRONT WO Y 132 RIW
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hates his son.” In the same way there is inter-inclusion and blending of the attributes in many dif-
ferent ways, so that they are intermediate and blended in many ways; and in general they are the
twelve diagonal boundaries mentioned above.
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And so are the twelve stones that were according to the number of the tribes of the children of
Israel: blendings of colors, white in red, that is, the level of compassion (rachamim), blended be-

tween Chesed and Gevurah, etc.
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Now, even (“stone”) is alef [and] ban: [ban] is the level of behemah (“animal”), whose numerical
value is ban (52); but drawn into it is the level of alef, which is the Name Mah (45) spelled out with
alefs.
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That is, the refinement of the animal soul through the G-dly soul, which is from the level of the
Name Mah and is clothed in [the animal soul]. And then, through this refinement, the stone be-
comes good and shining, in the manner of the ascent of [the Name] Ban into [the Name] Sag, which
is above Mah, etc.
WD [nopori woi] RN WAW NI°A21R RIAW 0°221270 AIRAN mb:pn N1AY O°1ARAW 1°2Y7 1IN
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And this is why precious stones receive illumination from the stars, which are from the level of the
root of the G-dly soul, as it is written, “A star has stepped forth from Yaakov,” etc.
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And it is written, “And count the stars, if you are able to count them; and He said to him: So shall
your seed be,” etc. (See what is written elsewhere on the sukkah, that its shade must be more than

its sun, and nevertheless the stars must be visible through it.
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For the stars are in the eighth firmament, which is above the level of the sun, which is in the fourth
firmament. So too Above, the level of shade is the level of the encompassing [light] (makif), which is
above the level of the “sun” of Havayah, etc.; and the stars are sparks drawn from the encompass-
ing light to shine into the inner [light], etc.
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See Midrash Rabbah, Parshas Devarim: “He said before Him: Master of the world, why did You not

compare Your children to the sun and the moon?” etc., up to “but the stars never have shame,” etc.
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Therefore, of the precious stones, whose growth is from the stars, which is the refinement of the

animal soul, it is said, “And Aharon shall carry the names of the children of Israel,” etc., “upon his

heart,” etc., “before Havayah,” etc.)
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Now, the twelve stones were on the heart of Aharon the High Priest (kahana rabba), the level of
“holy” and not “pure”; as is known, the level of “holy” is in the Kohanim and the level of “pure” in
the Levites. “And Aharon shall carry their names upon his heart
117 5199 N1°M2 7Y O°1aR 270w '[103‘?}{ 5123 27° 113 1AW 111 189 (1vano "nw Hy)
(and upon his two shoulders) before Havayah”: he illumined the level of the twelve diagonal
boundaries in the twelve stones up to the level of “before Havayah,”
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which is the level of “holy and separate,” which is above the level of Havayah, as is known. (See

Zohar II, Pekudei, p. 229, end of side b, and p. 230a; and Zohar III, Naso, p. 134, beginning of side

b.)

2795 5% 977 1p%MIw D73 M2 0°12R2W DUIRINY NIRRT MPPANT N1°M22 RIT T 99 137 IR
T909%R 9121 277 N1°M2 NIATTH MIPNA

However, all this concerns the division of the colors and forms of the precious stones mentioned
above, which divide in general into twelve levels and ranks, the level of the twelve diagonal
boundaries;
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that is, in terms of the extensions for the blending and inter-inclusion of the attributes (middos), in

their colors: this one tends to Chesed and that one tends, etc.
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But in the manner of their shining, taken as a whole, they divide into two kinds. There is a stone
that shines in the manner of direct light (or yashar), that is,
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it is a stone that gives light, and by its light, light is visible to others: if it is taken out in the dark, it
gives light, because its illumination spreads from within it outward. And there is a stone
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that flashes and throws arrows like lightning into the eye of the beholder, until the beholder’s eye
blazes from its radiance and splendor; and this is in the manner of reflected light (or chozer),

which is from below to above.
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And these are the two levels of tzaddik: the upper tzaddik, from above to below, and the lower tzad-

dik, from below to above; they are Yosef the tzaddik and Binyamin the tzaddik. Binyamin is from
below to above, the level of reflected light,
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that is, the level of the longing of created beings to be included in their source: “and your longing
shall be for your husband”; the lower waters weep, “We want to be before the King,” for they do not

want to remain below.
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And perhaps this is alluded to in the birth of Binyamin, where it says, “And she had hard labor in
giving birth”: for Rachel is the level of Malchus, and in giving birth to him, which is the revelation

of Binyamin’s soul to be at the level of a created being in Beriah, Yetzirah and Asiyah, she had

likuteitorah.com/likkutei-torah/reeh/ 183

23

24



LIKKUTEI TORAH :- PARSHAS RE'EH - MAAMAR 7 T°NIwnRw 7372 SN

12977 (o7 1 RITW ANNYA a0 9977 $7°23 1°1°12 903 MRANT N0 SwIpaw it 190% nwpn
37533 unD 1S MANT 1170 10709 171pRa $9oNaR mnn nn 1K nab

difficulty giving birth; that is, the revelation of the level of Binyamin in Beriah, Yetzirah and Asiyah
came with difficulty, contrary to the nature of his soul, for he was a chariot for the level of reflected
light, from below, to be included in its source; and his birth means [his] revelation to be below, in

Beriah, Yetzirah and Asiyah.
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And Yosef the tzaddik is the level of direct light, from above to below, to bestow upon Beriah,
Yetzirah and Asiyah specifically, as it is written, “And Yosef sustained his father and his brothers,”
and “Yosefwas the one who supplied [grain],” etc.
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Now, the stones were for the names of the tribes according to their births, and the order of the
stones, odem, pitdah, etc., follows the order of the tribes’ births, as the Rambam writes. It follows

that shoham is Yosef’s and yashfeh is Binyamin’s.
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(Yashfeh is yesh peh, “there is a mouth”: that is, the level of Malchus, which is the level of “mouth,”
rises to the level of yesh, etc., that is, to the level of “the utterance (motza) of the mouth of
Havayah,” motza being the source of the level of “mouth.” See what is written in the explanation of
the verse “the heads of the tribes,” and what is written on the verse “This is the statute of the
Torah.”
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And this is “there is a mouth, and it is silent”: for a wise man does not speak before one greater
than he. See what is written in a similar vein about the splitting of the Sea of Reeds, on “and you
shall keep silent”; and see what is written in the explanation of the verse “And the number [of the
children of Israel] shall be”; and see Zohar III, Balak)
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(188b), on the omer of the waving (tenufah), tenu peh (“give a mouth”); and see the Midrash

Rabbah on Esther, on the verse “Esther did not tell,” etc. And this is why Michael said shoham and

Gavriel said yashfeh.
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For “your windows” (shimshosayich) means windows through which the sun (shemesh) shines, and
it is an analogy for the shining of the Infinite Light (Or Ein Sof) through two kinds of windows: ei-
ther the Infinite Light will be drawn down below into Beriah, Yetzirah and Asiyah, or Beriah,

Yetzirah and Asiyah will rise to be included in the Infinite Light.
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And this is the meaning of “And I will walk among you”: that is, there will be a revelation of the light
that encompasses all worlds (sovev) within the light that fills all worlds (memalei), which is the
walking from above to below, and also the ascent of memalei into sovev, which is the walking from

below to above.
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See what is written in Parshas Vayeshev, at the end of the discourse beginning “And I will give you
places to walk,” etc. It is, by way of analogy, as when one stands above and the second below, and
they want to come close together: the closeness can come about in two
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ways: either the upper one goes down, or the lower one goes up. And Michael, the prince of
Chesed, which is the level of bestowal from above to below, said that it should be the level of

shoham specifically, the level of Yosef, for such is his attribute.
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Whereas Gavriel spoke according to his attribute, the level of Gevurah and withdrawal upward

specifically. (Now, in the Gemara there [it says], “and some say” that two Amoraim in the West dis-

agreed about this, Yehudah and Chizkiyah, the sons of Rabbi Chiya. The explanation is that it is

stated in the Gemara in Bava Metzia)
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(p. 85b) that Rabbi Chiya and his sons were like the Patriarchs, Avraham, Yitzchak and Yaakov. And
it is also stated in the Gemara in Moed Katan (p. 25a): “Yehudah was at his father’s right, and

Chizkiyah at his left.”
YD 19 P TD’?'I 2PY° 12 R R0 Paaw] MW [ onpenal PN 5y 2% nTnAn 02 .
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And it is explained in the book Chemdas Tzvi on the Tikkunei Zohar that Rabbi Chiya is the level of
Yaakov, and that is why his chariot (goharki) “rose by itself,” in the manner of Tiferes, which rises
up to Keser.
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And also, of Yaakov it is said, “For you have striven with G-d and with men,” so that he does not
need angels, etc. (See what is written in the explanation of the verse “Rise up, O well,” etc., “the well
that princes dug,” and what is written on the verse “As an eagle stirs up its nest,” etc.)
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It can also be said that this is why he is called Chiya (“living”), along the lines of “Yaakov our father
did not die,” etc. If so, it follows of itself that Yehudah, who was at his right, is of the level of
Avraham, and Chizkiyah, at his left, is of the level of Yitzchak.
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Therefore it is well understood that Yehudah and Chizkiyah, the sons of Rabbi Chiya, also dis-
agreed about this: Yehudah said shoham, according to his attribute, from above to below, the level
of Avraham; and Chizkiyah said yashfeh, according to his attribute, from below to above, the level
of Yitzchak, etc.
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Now, according to the reading of the Gemara in Bava Basra, “two angels in the firmament, Gavriel
and Michael; one said shoham,” it seems at first glance that Gavriel said shoham.
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This way too can be reconciled, according to what is written elsewhere on the verse “And these are
the generations of Yitzchak,” etc.: of Avraham it is written, “whom you love, Yitzchak,” for it is
known to be nature to love the opposite,

.09 0O17 713317 TR 12 Ipw 1 971D (10w 71 9%y wal By 0°1p 01 2°n0T)

as it is written, “Cold water to a weary soul”; and likewise the reverse: one who is very cold wants
hot water.
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Therefore Avraham, whose attribute causes [the light] to rest from above to below, also loves the

opposite, the level of Yitzchak, from below to above. According to this, it can be said that Gavriel

said shoham and Michael said yashfeh.

SIXDN N 713 9379 XD 17D [1m°0 w1] 209 0°%nn wATna 121 WRAA *°HD AR N’ 271 O
5715 773 1°ywea U1P5’3 N7 1 5R7231 DRI v

But nevertheless the first explanation seems more likely; and so in Midrash Tehillim, at the begin-
ning of section 87, the reading is “two angels in the firmament disagreed about it, Michael and

Gavriel,” and so it is in the Yalkut on Isaiah 54, as mentioned above.
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4. “And the Holy One, blessed be He, said: Let it be like this and like this.” For the meaning and ex-

planation of the ascent of the levels and their inclusion in their source is the refinement of the mat-

ter in the lower level, which is material and physical relative to the level above it,
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which is in the category of spirituality and soul relative to the lower one, which is in the category of
a body compared to it. And when [the lower level] divests itself of its materiality and coarseness,

until it is at the higher level, that is its ascent and inclusion in its source.
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And this is the ascent of Shabbos in the inner dimension (pnimiyus) of the worlds, as we say, “Give
to Havayah, O sons of the mighty; give to Havayah,” etc.
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For the three times “give” are three levels of ascent: Beriah, Yetzirah and Asiyah rise into Atzilus,
into Malchus; likewise Malchus rises into Z’eir Anpin, and Z’eir Anpin into Abba and Imma, up to
the highest heights, as all this is written in the mystical intention of the “give” mentioned above;
9702w AMOnT 5 . MPYRNWAN 702 PAwOR NP MPUYa MATAn Mvynhw 11007
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that is, the levels are raised to a greater elevation than when they were in the order of the chain of
descent (hishtalshelus). For Chochmah in the order of the chain of descent [extends] down to the

Chochmah of Asiyah, until human intellect came into being.
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Now, this human intellect is very material and coarse compared with the wisdom Above, and it

bears no comparison or likeness to the level Above.
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So too the compassion below, in physicality, is very corporeal, with materiality and coarseness, and
is unlike the compassion Above. For below, compassion comes from the soul’s being moved when

it is distressed at the distress of a poor man, which it cannot bear, etc.
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But Above, being moved by bodily occurrences does not apply at all. Rather, through the descents
and the drawing-down of the levels by many and various contractions (tzimtzumim), human intel-
lect and human compassion came into being; and Above is the source of wisdom, its spirituality
and life-force, and the source of compassion and its life-force, from which it is drawn down to be-
come wisdom and compassion below, in physicality.
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But in the ascent of the worlds, in the inner dimension, the wisdom below will be raised, so that it is
refined of its materiality and coarseness until it is nullified in its existence (bittul) and included in

the source of wisdom Above, which has no equal or likeness in human intellect at all.
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And this is the meaning of “to be absorbed into the body of the King”: to be included in the actual

Ten Sefiros of Atzilus, within which there will be the revelation of the encompassing lights, the level
of the light that encompasses all worlds (sovev kol almin).
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And this is the union of the Infinite Light (Or Ein Sof), blessed be He, with the soul of man in the
body, when he will arise at the Resurrection of the Dead, in the manner of the supernal union of
“He and His life-forces are one,”
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and that is through the ascents of the worlds that will take place then. The matter of refinement can

be further understood from what we see: the human body is more refined than the body of an ani-

mal. That is
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because a human being has a rational soul, and his body too is in proportion to his soul; whereas
an animal’s body is coarser and more material, and it could not contain a rational soul in its body
at all.
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So too in the Time to Come the body will be infinitely more refined than the human body now, for
the body will be only from that bone which will remain for the time of
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the Resurrection, from which the structure of the body will be built, like leaven in dough, through
the dew that will be drawn down from Above; and that is in proportion to the soul, which will then

be from a higher, more exalted place.
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In the same way there will be further refinement and ascents, until the wisdom below, in man, is
raised to be like the level of the higher Chochmah (Chochmah Ila’ah);
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and likewise the Chesed in man will be like the level of Chesed, “the right arm,” Above, and like-

wise Gevurah, etc. All this is the ascent of the worlds from below to above.
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And this is the level of Binyamin. The level of drawing down from above to below, however, means

that even into the vessels of Beriah, Yetzirah and Asiyah, as they are, there will be drawn the revela-

tion of the actual Infinite Light (Or Ein Sof),
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just as it is drawn into the vessels of Atzilus; as is explained elsewhere on the saying of the Zohar at
the beginning of Parshas Vayetzei, that the Holy One, blessed be He, said to David: “By your life,
even My own vessels (manin dili) I will not use, but only your vessels (manin dilach).” Manin are

vessels.
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Now, in Atzilus too there is the level of vessels, but there, in Atzilus, “He and His vessels are one”
(ihu vegarmohi chad), so that the vessels too are in a state of unity; which is not so in Beriah: “from
there it divides.” And even in Beriah
0°%5 o wall man 7 mp’?xz 19951 7O 70N RWAm Ten° 10N [aw: ma wai] 3”3 W° 1A
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there are nefesh, ruach, neshamah, chayah and yechidah; the neshamah, chayah and yechidah are

included in G-dliness, and only the ruach and nefesh are actual vessels.
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And this is “in My vessels”: they are the vessels of Atzilus, and the neshamah, chayah and yechidah

of Beriah, which are the level of G-dliness; therefore they are called “My vessels.”
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But “your vessels” are the ruach and nefesh of Beriah, which are created beings and are not

G-dliness. They are called “your vessels” because they are vessels for the level of David, which is

Malchus,
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which is the head of Beriah. And the Holy One, blessed be He, promised him that the Infinite One
(Ein Sof) would rest even in “your vessels,” even in the vessels of the ruach and nefesh of Beriah;

Q7 Qm 131° %12 1910 1P Wl °1D) 1P7°Yy2 599XT W 38 1°329p 599KRT 17K NNARA 7O 1R

219 7292 I 7T°0° 7101 902K XD whn 1297100 N1t na

as there truly was the lion that consumed the offerings, the face of the ox that consumed the cattle,

and the face of the eagle, the birds, turtledoves and young pigeons; and these are the actual level of

the chayos of the Chariot, and not only from the level of chayah, yechidah and neshamah, etc.
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Or as in “And Havayah descended upon Mount Sinai”: there was a revelation of the Infinite Light
below, not through so tremendous a refinement of the vessels, in the manner mentioned above of
the ascent of the worlds, in which Beriah is included in the actual level of Atzilus;
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rather, there can be a revelation of Atzilus in Beriah as Beriah is, at the level of Beriah. For He,

blessed be He, is all-capable.
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In the same way there can also be a revelation of the Infinite Light, the light that encompasses all
worlds (sovev kol almin), within the light that fills all worlds (memalei kol almin), from above to be-

low. And this is the analogy of the upper one going down, etc.
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And the Holy One, blessed be He, said, “Let it be like this and like this”: in the Time to Come there
will be both: there will be the ascent of the worlds from below to above, the lower one rising up, and
there will also be revelation in the manner of from above to below, the upper one coming down;

“and both alike are good”
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(for each of the two has an advantage. Through the ascent of the worlds, in which the lower is re-
fined with so tremendous a refinement as to be like the level of the upper, it is thereby more united
with the revelation of the light, in the manner of “He and His life-forces are one,” literally, like the

union of the vessels of Atzilus with the lights.
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Whereas in the descent of the upper one below, since the vessel has not been refined with so

tremendous a refinement as above, then, even though the revelation of the actual supernal light is
nevertheless drawn into it, for He, blessed be He, is all-capable,
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nevertheless the revealed light is not so united with the vessel, in the manner of “He and His life-
forces and His vessels are one,” etc. And there is also an advantage in the descent of the light be-
low, as was explained elsewhere on the verse “And I will walk among you”: for in the matter of com-

prehension, too, there is a difference.
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For when so great a revelation is revealed that the light that encompasses all worlds can be revealed
to the actual body without so tremendous a refinement as in the ascent of the worlds, the source

and root of the revelation must be from a higher place, so that the revelation can come down
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and descend by stages below, into the actual body. If so, in the revelation of sovev within memalei,
the comprehension attained below has its root drawn from a higher place than what is compre-
hended in the ascent of memalei to sovev, that is, when the body will be refined to rise on high, in

the manner of the refinement of the actual ascent of the worlds;
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for then the revelation need not be from so high a place as the root of the revelation that is from
above to below. As is known, whatever has its source and root in a higher place can come and be
revealed further below.
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Along these lines one can explain what is written in Etz Chaim, Sha’ar Leidas HaMochin, chapter 2,
on the meaning of “And I will make your windows of kadkod”: that the Keser of Nukva is drawn
from two thirds of the Tiferes of Z’eir Anpin, which are twice kad (24), two thirds of the Name Av
(72), etc.
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See the Likkutei Torah of the Arizal, Parshas Bereishis, in the discourse on the four who entered
the Pardes, and in Parshas Chayei Sarah on the verse “and she filled her pitcher (kadah)”; and the
Ramaz on Parshas Vayera, on p. 97b, wrote, and these are his words: “And her Keser is rectified,
which shines also from the upper third of Tiferes, in the mystery of ‘And I will make your windows

of kadkod,’” etc. And so it is written in a gloss in Otzros Chaim)
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(p. 58a), that the meaning of “And I will make your windows kad kad” is the two upper thirds of
Tiferes, apart from the lower third, etc.
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See what is written in Parshas Vayigash on the three treasures that Yosef hid, etc., “and one is
stored away for the righteous in the Time to Come,” which is the upper third, etc.
P17 AN2AW R °DA [ooan o By B”IY 1D AW 27 AR DY OTIPD B”T [mior nwn 3772] RN N
ARy Mna vawn onye WY [R2p117]
And see the Ramaz at the beginning of Parshas Pekudei, on the verse “How great is Your
goodness,” etc. At any rate, the meaning is that the Keser of Nukva will be drawn in the Time to
Come from two higher levels.
w° '(D’?'I 09ERID DIERNT 1°2 ¥X1217 RIT ANIAW 2 pan) A0 RPAW (000 vya) A”Y2 0PN 7Y 1PI9M
LO°D2RIT WA °2 DUXRNAW 731NN 030K NaT AN 13

The point is along the lines of what is written in Etz Chaim, Sha’ar 41, chapter 3: that Keser is the
intermediary between the Emanator and the emanated beings, and therefore it has in it both levels:
first, the lowest level of the Emanator; second, the root of the emanated beings.
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Now, likewise, in the same way, the Keser of Nukva, which is drawn from the Tiferes of Z’eir Anpin,

also has in it something like the two levels mentioned above.
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And this is why the Tiferes of Z’eir Anpin is divided into three thirds: the lower third is the level of
Netzach, Hod and Yesod within it, and this level
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will be drawn in the Time to Come as an inner dimension (pnimiyus) and revelation in Malchus;
and from the two upper thirds, that is, Chochmah, Binah and Daas, Chesed, Gevurah and Tiferes,
the two levels of the Keser of Nukva are made. Of this it is said, “And I will make your windows kad
kad.”

T AR D7V IR WITP 0ONYD WO 1IYa KPR IRANIY WY P25 w0 19K M %A 1Ay 39
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The matter of these three levels can be understood in light of what was explained elsewhere on the
three times “holy,” in the explanation of the verse “After Havayah your G-d [you shall walk].” And
see what is written at the end of the discourse beginning “He will revive us after two days.”
QOINANT PPYOPY *an 19T Y (e vew] 9700 KRR 23902 DRAWS 192pw 00D *an 11y 973
19 1P WP RN RIT TONY

And this is also the matter of the two crowns that Israel received at Sinai; except that it can be said
that those were from the two lower thirds, and in the Time to Come the upper third will be revealed,
etc.
2 JBURRMAY m3INnn N3 1°292 R RAW *°127 °2 977 [x3p137] °P137 N2 (o039 55 Sy) B72% 1AM
092NN WY 1°3¥2
At any rate, in the Keser of Nukva there will be the two levels: the first like the lowest level of the
Emanator, and the second like the root of the emanated beings.
11 .AN5nna AP AP 7772 W2ny 10 RPKRY [or pony] 28 10w 5557 9N02W *°nan ‘an I“al7a
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And their root is from the two levels in the general Keser, which are Atik Yomin and Arich Anpin,
etc. See what is written at the beginning of the discourse beginning “And Korach took.” That is,
from there are drawn the two kinds of revelation mentioned above, of sovev within memalei and

memalei within sovev.
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Now, according to what was explained above, that for there to be a revelation of sovev within

memalei the source and root of the revelation must be from a higher place, it must be said that this

drawing-down is from the higher level within Keser.
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But this needs examination in light of what is written elsewhere, that in the Time to Come the
Gevuros will be raised and Yehudah will be above the level of Yosef; and also according to what is
written at the end of the discourse beginning “Return, O Israel, unto”: and also, “but My face shall
not be seen” is in the mode of drawing down, but in the mode of raising up, “Your face, Havayah, I

will seek.”
1193 1RWN SNINAY DX 7772 WrRYY 901 1390 nan MPant Nt 9910 IRDYT 222 Ryn:
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It follows that in the mode of raising up there can be a revelation from a higher level. See what is
written in the discourse beginning “You shall keep My Shabbosos,” on the ascents of Shabbos; and
see what was written above on “the sun of Havayah” and “a sun of righteousness.” This needs

examination.
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Now, these drawings-down come through “Blessed be the Name of the glory of His kingdom forev-
er and ever,” morning and evening, which are the two levels of kad mentioned above, as is written
in the Tikkunei Zohar, Tikkun 28: “And of these twenty-four (kad) letters it is said, ‘And I will make

your windows kad kad.’”
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The point is that it is explained elsewhere, on the meaning of “doing the will of the Omnipresent,”
that the Keser of Nukva is the level of “with all your might (me’odecha),” etc.
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And in the level of “with all your might” there is also the level of will and the level of delight, which
is called desire (chefetz), the inner dimension of will: love with delights, at the level of me’od, with-

out limit, like “the eyes of man are never satisfied,” etc.

R1371 RID¥2 IMRY °3 N°2791 NOINW (791 09195 101950 10 ow A7) 17PROWaT 770 N2 IRVAn
J1J RwmA2
And this is the two levels of twenty-four (kad) of “Blessed be the Name...,” morning and evening:

for “joy in the morning and song in the evening,” etc.
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And this is “A woman of valor (eshes chayil) is the crown of her husband”: a woman of chayil
specifically; as is written in Etz Chaim, chayil means twice twenty-four, the “Blessed be the
Name...” of morning and evening, through which the level of “the crown of her husband” is drawn

down, etc.
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And one may say, on the meaning of “the crown of her husband,” that they also draw down from
Keser to Z’eir Anpin, from the highest level; along the lines of [the teaching] that on Shavuos Keser
is drawn to him from the actual Atik Yomin and Arich Anpin, as is written elsewhere. And see what

is written about “Blessed be the Name...” at the end of the discourse beginning “Hear, O Israel.”
AWl 73wnRnn wAw n°aay PW [ynw nxpaT] P27 YW NRMP NINI2 [oen yy 03] 07YR2 °WN
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And see Pri Etz Chaim, on the mystical intention of the reading of the Shema: in the evening
Shema the root of the drawing-down is drawn from the level of Arich Anpin, and in the morning
Shema it is drawn from the level of Atik, etc.; and that accords with the raising of mayin nukvin

(“feminine waters”), “song in the evening and joy in the morning,” as mentioned above.
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(See what is written in the main text on this matter of morning and evening in another way: for
“first darkness,” etc., “He made darkness His hiding place,” etc.; and what is written elsewhere on
the discourse beginning “And the light of the moon shall be,” etc.; and consider this carefully.)
RMAYNRY] J'I”5TS7DN5 WO NIAW (827927 xmMAynx] 37”5'!3731}{ [XNN5T RMYNR3] n”b-rynx:z 1°19 2”3 1N
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And this is also the meaning of “through an arousal from below (isarusa dilesata), an arousal from

above (isarusa dile’eila)”: the power that the arousal from below has, that in it and through it there

is an arousal from above, comes from this: that first an arousal from above is drawn of itself, from

above to below,

M0 9y 12 N ahynh nbndn vna RO (xnnvT xnyaxs] NPPIYARD 1YY 09 1NAT XM
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and it is what gives power and strength to the arousal from below, which is the level of from below

to above, so that in it and through it there is an arousal from above and a revelation of light, etc.

3P

Summary
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(1) The matter of “it is more comfortable for man not to have been created.” See on this Avodas
HaKodesh (Part II, chapter 22), quoted in the Shelah in the introduction Beis Yisrael (pp. 21b-22a).
N°Ip YY) (7700 payar] BPAYAY L2 PATI (07 970 1 amxs) T7R) DYPYAY (0 yw) NOWRDD D ATPY
112 P71 2”3 (7732 ¥2IX

The Akeidah on Parshas Bereishis (Gate 8) and the Ikkarim (Essay 4, end of chapter 29) struggled
with this; and Emek HaMelech (Sha’ar Kiryas Arba, chapter 55) also struggled with this.
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But the souls were drawn from the inner dimension (pnimiyus) of the vessels of the Ten Sefiros.

And “vessels” means the very essence of the level of Chochmah and Chesed,
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whereas the light and soul drawn into them from the Infinite Light (Or Ein Sof) is the level of “not
of any of these attributes at all.” (2) And this is the meaning of “the soul You have placed in me is

pure,” from the term “like the very heavens in purity”; and afterwards, “You created it.”
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See what is written in the discourse beginning “The sea saw and fled.” And this is what the inquiry
is about, whether it is more comfortable for man that he was created: that is, that he descended
from the level of “it is pure” to the level of “You created it, You formed it, You breathed it into me,”
that is, from the vessels of the Ten Sefiros of Atzilus to Beriah, Yetzirah and Asiyah, until it is
clothed in a body.
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For this descent is for the sake of a great ascent: through it they will rise to the level of “holy,”
which is above the level of “it is pure,” as it is written, “And you shall be holy people to Me”; and

that is to the level of the actual Infinite Light, which is above the level of the vessels.
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And that is through teshuvah and good deeds, through which one draws down the level of the light
that encompasses all worlds (sovev kol almin), that which is not clothed in vessels. See what is writ-
ten about this ascent in the discourse beginning “‘Remember’ and ‘Keep’ in a single utterance.”
And this power is in the practical mitzvos specifically, because “their beginning is wedged in their

end.” See what is written about this also in the discourse beginning “A Shabbos of complete rest.”
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(3) Now, precious stones grow from the stars; and this is the meaning of “And he took of the stones
of the place,” which were twelve, as is written in Zohar I, Vayechi
.3212 7°2¥2 2”0 [an>5]°2 NIRAY O°1IR 1°1¥2°T A°Y0 "]1?}{ DR [ kna) RPRN Y (27y K7997)

(p. 231b). And see Me’orei Or, letter alef, section 4, on stones, and letter kaf, section 2, on “star.”
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In general there are two kinds among them, shoham and yashfeh, direct light and reflected light.
See what is written about direct light and reflected light in the discourse beginning “Then Israel
sang,” etc., “Rise up, O well,” on the matter of “a fountain of gardens, a well of living waters.”
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(4) And this is “Let it be like this and like this”: there will be both levels. There will be the ascent of
the worlds, that is, the refinement of the worlds; see what is written about this in the discourse be-
ginning “You shall keep My Shabbosos.” And there will also be drawing down from above to below;
see what is written at the end of the discourse beginning “For the mountains may depart,” on “He
shall be called the G-d of all the earth.”
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And this is “And I will make your windows kad kad”: this is twice the twenty-four letters of “Blessed
be the Name of the glory of His kingdom forever and ever,” morning and evening. See Me’orei Or,

letter dalet, section 33; and see the Midrash Rabbah on Eichah, on the verse “the city that was great

17K 119 RI D72 7INYY PI0D DY 2IN0W 717 17791 21TR 99178 770 1A [WIwY 770 N2 12 o oy

with people”: many aspects of twenty-four are mentioned there, and their root is in the twenty-four
permutations of [the Name] Ado-nai. And see what is written on the verse “And now, let the power of
Ado-nai be great.”
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5. Nevertheless, they took a count and concluded that it is more comfortable for man not to have

been created and to have remained at the level of “it is pure.” And as for what is written, “and be-

hold, itwas very good,” there is no difficulty.
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For this verse must be [explained]| even without this. For we see, in the creation of the vegetative,

animal and speaking creatures, that some of them were created not for their own sake alone but to

serve man.
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For example, the creation of horses is so that man should ride on them and they should carry peo-
ple; if so, [the horse] was created only as secondary to the main thing; and many created beings,

most of them, are like it.
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Yet it is written, “all that He had made, and behold, it was very good.” The point is that the horse too
gains benefit and rectification from
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its being a mount for man: both physically, for man provides it with its food well, and chiefly spiri-
tually, for the life-force within it is refined through this; and needless to say the food that a person

eats, which is absorbed into his very inner being.
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And likewise the garments that a person wears. Nevertheless, the main intent in the creation of the
horse, for example, is not the benefit that comes to it; that is only secondary, so as not to withhold

the reward of any creature. Rather, the intent in its creation is the good of man.
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And we find even more than this: on the verse “For this is the whole of man,” our Sages, of blessed
memory, said, “The whole world was created only to be a companion to this one,” in the first chap-
ter of Berachos (p. 6, end of side b); and the Rambam elaborated on this in his introduction to the
Commentary on the Mishnah.
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(See on this the Kuzari, Essay 1, sections 95, 103 and 111, and Essay 2, sections 14 and 44.)
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And see the Midrash Rabbah on Bamidbar, section 3: “Rabbi Levi said: You find that the Holy One,
blessed be He, created many things in the world and chose one of them for Himself: the Holy One,

blessed be He, created seven days and chose Shabbos,” etc.;
X127 9235 ooR0a1a [Mm31 o Nk Py 17IORY 1AXY 0°K9232 K17 12 OKRY 272 ©79 0K °D2Y vy
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see there; and in Parshas Acharei, at the beginning of section 22. And if this is so among the creat-
ed beings themselves, how much more so with the created beings in relation to the Creator. For an
explicit verse states, “And for My glory I created him.”
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And it is written, “Havayah made everything for His own sake.” And as our Sages, of blessed mem-
ory, said at the end of chapter 6 of Avos: “Everything the Holy One, blessed be He, created, He cre-
ated only for His glory.”
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If so, the ultimate intent in the creation of man is not for the sake of man himself alone. Although
in truth his ascent is very wondrous, nevertheless this alone is not the ultimate intent, but rather

His glory, blessed be He.
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And so that “Havayah will rejoice in His works”; “this Leviathan You formed to play with.” And this

is what our Sages, of blessed memory, said in the Mishnah at the end of Kiddushin: “They were cre-

ated only to serve me, and [ was created to serve my Maker.”
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So, just as the creation of the animals is only secondary, to serve man, except that they neverthe-
less have a good reward for it, so too, in the same way, the creation of man is for His glory, blessed
be He. And therefore it is said, “To a mare among Pharaoh’s chariots have I likened you, My
beloved.”
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See what is written about this in Shir HaShirim, at the end of the discourse beginning “To a mare

among chariots.” And along these lines they said in the Midrash Rabbah at the beginning of
Devarim: “My children were like bees: just as this bee, everything
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it gathers, it gathers for its owner, so everything that Israel gather, mitzvos and good deeds, they
gather for their Father in heaven.” And this is the supernal delight, the delight of the King in His

very essence from the fulfillment of the Torah and the mitzvos.
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Nevertheless, man receives a good reward without end, as our Sages, of blessed memory, said:

“Better one hour of serenity in the World to Come than all the life of this world.”
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Yet even so, this is the level of something secondary compared with the delight of the King in His
very essence. Therefore this drawing-down is likened to the level of “and the hair of His head”:
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just as, by way of analogy, the hairs bear no comparison to the essence of the brain, so the revela-
tion of delight and the reward of a mitzvah that is drawn down and revealed to the souls bears no

comparison to the essence of the supernal delight, which is the essence of the mitzvah.
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Therefore, “better one hour of teshuvah and good deeds in this world than all the life of the World
to Come.” And this is why they took a count and concluded that it is more comfortable for man not
to have been created; and they did not say, G-d forbid, that it is good for him not to have been

created.
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For that is impossible to say, since the descent and creation from the level of “it is pure” to the level
of “You created, You formed, You breathed into me” is for the sake of a great and infinitely won-
drous ascent, to the level of the supernal “holy,” which is far, far above the rank of “pure,” as men-

tioned above. And therefore it is said, “Say of the righteous that he is good.”

likuteitorah.com/likkutei-torah/reeh/ 205

55

56



LIKKUTEI TORAH :- PARSHAS RE'EH - MAAMAR 7 T°NIwnRw 7372 SN

ANRT22 119977 19990 RIT 729 RS (7190 oyw) AR RPK LTPRID 119X WK 20 27 10
“How great is Your goodness that You have hidden away for those who fear You.” But even so, this
alone is not the ultimate intent in his creation,
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but rather that he be at the level of “To a mare among chariots,” etc., and like this bee, etc., as
mentioned above, and not serve for his own sake and to receive a reward.
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Therefore they said that it would have been comfortable and easy for him not to have been created,
even though he would remain at the level of “it is pure,” rather than enter into the tremendous war

with the evil inclination, and “would that his leaving be like his coming.”
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And therefore, now that he has been created, “let him examine his deeds”: that is, let him know
that he was created for His glory, blessed be He, to serve his Maker, etc.; and then he will merit the
great goodness that is hidden away, etc. “And in the future the righteous will have ‘holy’ said before

them,” etc.
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“And all your children shall be taught by Havayah”
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“And all your children shall be taught by Havayah, and great shall be the peace of your children,”

etc. Our Sages, of blessed memory, said: Torah scholars increase peace in the world, as it is said,

“And all your children,” etc., “and great shall be the peace of your children”: do not read banayich

(“your children”) but bonayich (“your builders”)
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(as is found in the Gemara at the end of Tractate Berachos and at the end of Yevamos; and on this

verse see the Midrash Rabbah at the end of Parshas Vayigash; Beshalach, at the beginning of chap-

ter 21; Tetzaveh, chapter 38, and see there;
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Naso, near the end of chapter 11, regarding “and grant you peace”; at the end of Ki Seitzei; and at
the end of Midrash Esther; Zohar Part I, Terumah, 169, end of side b; Part III, Emor, 91b; Acharei,
page 62a, 64b, 96b).
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We need to understand why they had to prove this from what they said, “Do not read banayich but
bonayich.” It could be proved also from what is written, “your children [shall be] taught by
Havayah,” which refers to Torah scholars: it is they who are “taught by Havayah,” and it is they

who increase peace.
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First we should preface with the saying of our Sages, of blessed memory, in chapter 7 of Bava

Metzia (page 85b), on the verse “Why did the land perish,” etc., “because they forsook My Torah”
(in Jeremiah, chapter 9):
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that is, because they did not first bless over the Torah. And the meaning of “they did not bless over
the Torah” is not that they did not recite the blessing of the Torah, G-d forbid, for that certainly

cannot be said;
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rather, berachu (“they blessed”) is meant in the sense of drawing [from] a pool (bereichah): that is,
to draw down the level of a drawing-down of blessing and flow into the Torah
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(see what is written in the discourse beginning “To understand the matter of the blessings,” on the
matter of “opening with ‘Blessed’ and closing with ‘Blessed’”; in the discourse beginning “The
Chanukah lamp,” etc., “and mezuzah”; and at the end of the discourse beginning “This is the
statute of the Torah”).
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And this is through the prayer that precedes the study of Torah, as is explained elsewhere, in the
explanation on the verse “My dove, in the clefts of the rock,” on the matter of “for my prayer, that it
be adjacent to my bed,” etc.; and as is written in the Shema: first “And you shall love,” and after-

wards “and you shall speak of them,” etc.
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The explanation of the matter: the meaning and sense of “taught by Havayah” is that they receive
from, and are taught by, the Name Havayah; along the lines of what is written, “and My words that I
have put in your mouth,” and as the Maggid said to the Beis Yosef, “I am the Mishnah that speaks

in your mouth.”
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The matter is this. The meaning of the four letters of the Name Havayah: the yud is the level of
Chochmah (wisdom), and the hei is the level of Binah (understanding), etc.
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Now it is found in the Tikkunei Zohar: “And concerning these two it is written, ‘The hidden things
belong to Havayah our G-d’”; these are yud-hei, which are called “the hidden things,” and “the re-
vealed things” are vav-hei, etc. And so it is also in the Tenth Tikkun: that Chochmah and Binah are
“hidden” in the mind and the heart, in love and awe.
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Vav-hei are “the revealed things”: Torah and mitzvos, etc. (See what is written on this in the dis-

course beginning “Arm from among you.”) It follows that the level of yud-hei pertains to the level

of prayer, whose essence is love and awe, which are drawn from the level of yud-hei.
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The matter is that the essence of prayer is contemplation; that is, in the two [blessings] before it
[the Shema], to contemplate how the Seraphim say “Holy,” etc., and the Ofanim, “with a great
noise.”
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The matter is that “holy” (kadosh) denotes being set apart, beyond comparison. That is: the way

He, may He be blessed, gives life to the world is not like the soul giving life to the body, which is af-

fected by, and undergoes changes from, what befalls the body, because it is actually enclothed

within the body.
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But the Holy One, blessed be He, although it is said, “The heavens and the earth I fill,” is neverthe-
less holy and set apart from them, may He be blessed, because the worlds were created and brought

into existence from Him, may He be blessed, not by way of cause and effect,
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which is the level of something from something, in which there is a grasp and an enclothing of the
cause in the effect; rather, they came into being as something from nothing (yesh me’ayin), as it is
written, “And wisdom (Chochmah) is found from nothing (ayin)”: for even the supernal Chochmah

came into being as something from nothing.
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Therefore Chochmabh is called the yud of the Name Havayah, because it came into being through a
tzimtzum (contraction), in which only the level of a yud was drawn forth, etc. And this is [the mean-
ing of] “For by Yah, Havayah [is] the Rock of the worlds”;
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for in order for there to be an expansion of the life-force and the coming into being of any glim-
mer, there must first be the level of the yud, which is tzimtzum. For from the Infinite One (Ein Sof),
blessed be He, Himself, the worlds could not receive at all, and something could not come into be-

ing from nothing
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except through tzimtzum, which is the yud. Afterwards the hei is drawn forth, which is that this

contracted glimmer spread out to become the light that encompasses all worlds (sovev kol almin)

and the light that fills all worlds (memalei kol almin), etc.
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And this is what the Seraphim say: “Holy,” etc., “Havayah of hosts,” etc.: that He, may He be
blessed, is holy and set apart; and in order for the hosts upon hosts to come into being, it is some-

thing from nothing, through the yud, tzimtzum, etc., as mentioned above.
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The explanation of these matters: it is written, “Great is Havayah and highly praised in the city of
our G-d,” and our Sages, of blessed memory, said: When is Havayah great? When He is in the city
of our G-d.
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The meaning of “the city of our G-d” is the level of the combinations of letters, along the lines of
what is written in Sefer Yetzirah: “Two stones build two houses,” etc.
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Through the many changes in the combinations, the creations come to be divided into a great mul-
tiplicity; and this is the meaning of “the city of our G-d.” Then the level of greatness applies.
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And this is [the meaning of] “Praise Him according to the abundance of His greatness”: “abun-
dance” is the level of the manifold division of His light and radiance to each and every one accord-
ing to its own measure. And these are His gevuros (powers of restraint) and His many contractions,

by which [the light] is divided so much, down to
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a multitude of myriads of angels and souls. And the source of the coming-into-being of speech is in
the supernal Chochmah; and relative to the Infinite Light (Or Ein Sof), blessed be He, even the su-
pernal Chochmah itself is like physical action, and it is drawn forth through the yud, which is the
immense tzimtzum (contraction) mentioned above. (See what is written on all this in the discourse

beginning “When Israel put ‘we will do’ first.”)
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Nevertheless, Chochmah and Binah are still called “the hidden things,” the hidden world, the light
that encompasses all worlds (sovev kol almin); and “the revealed things” are vav-hei, that is, the
level of drawing-down into the level of speech: “When is He great? When He is in the city of our
G-d,” as mentioned above.
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Now likewise in man, Chochmah and Binah are “hidden in the mind and the heart.” This is the
contemplation of the greatness of the Infinite One (Ein Sof), blessed be He, which a person is to
contemplate in the Shema and its blessings; and it is the level of yud-hei in the soul. For the hei is
the level of Binah, which is called “the broad expanses of the river” (rechovos hanahar); that is to
say,
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just as the shape of the hei spreads out in length and breadth, so this level of comprehension and
this contemplation, of how He brings into being something from nothing without measure, and
that He, may He be blessed, is holy and set apart, is called “broad expanses” (rechovos), for it
comes in length and breadth in the comprehension in one’s mind.
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From this branches out the stirring of love, specifically in the mode of ratzo (running forth); for
“Binah is the heart”: from contemplation in comprehension is born the thirst, in flashes of fire, in
the mode of ratzo.
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And this is the hei of the Name Havayah. And the level of the yud is the level of Chochmah, ko’ach
mah (“the power of ‘what’”), which is the level of shov (returning) that follows the ratzo,
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as Sefer Yetzirah says, “If your heart runs, return to the One.” The meaning of “return” (shov) is the

level of self-nullification (bittul) of one’s existence, utterly and completely, which is above the level

of the stirring of love in flashes of fire. For the stirring of love is called “something” (yesh),
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since there is, after all, someone who is stirred; whereas the level of self-nullification is called
“nothing” (ayin), and it is the level of Chochmah, ko’ach mah. This is the level of the higher awe,
the awe of shame, as it is written, “Behold, the awe of G-d, that is wisdom.”
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Moreover, the self-nullification is drawn from the aspect of the very essence of the Infinite Light,

which is above the radiance and light that is enclothed in the worlds, which “no thought can grasp

at all”; and it is
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found below just as above, for, “Do I not fill the heavens and the earth?” Therefore it is from this
aspect that the awe and the self-nullification, etc., are drawn, and [the capacity] to be in the mode
of shov, etc.
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This is not so with the level of ratzo, which is the love in flashes of fire, to go out of the confines of

the body and be absorbed above in the higher worlds: this ascent is in order to delight in the radi-

ance and light that is enclothed in the worlds, etc.
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The rule is: ratzo is drawn from the level of the light that fills all worlds (memalei kol almin), for
from the standpoint of the light that fills all worlds there is “above” and “below”; therefore ratzo, an
ascent from below to above, is possible.
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But shov is drawn from the level of the light that encompasses all worlds, before which above and
below are equal, etc., as is explained in the discourse beginning “Know this day.”
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And this is the level of yud-hei in the soul: in the Shema and prayer there must be an inclusion of
these two levels, ratzo and shov; that is, to go out in the mode of ratzo and give over one’s soul [in
the word] “One,” and afterwards in the mode of shov, etc.
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And so too afterwards: after the shov, ratzo, and after the ratzo, shov, etc. And this is the meaning

of “And all your children”: for “your children” are the level of “He remembered (zachar) His kind-

ness,” which is the attribute of love that is drawn from the level of contemplation.
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And this is the meaning of “Binah: ben Yah (a son of yud-hei)”: the level of the son, this love, is
born and drawn from the level of yud-hei. (See on this in the Raaya Mehemna, Parshas Naso, page
122a, and in the commentary of the Ramaz there; and in the Idra Zuta, page 290a and page 291a.)
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Now, although yud-hei are Chochmah and Binah, the level of the son is nevertheless alluded to in
Binah, because love and ratzo are drawn mainly from the level of Binah; as it is written, “He estab-
lished the heavens with understanding (tevunah),” and it is known that “heavens” are the level of
the supernal emotive attributes (middos), etc.
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It is like the analogy in physical things: although the son’s brain is drawn from the father’s brain,
nevertheless his main growth comes through his stay of nine months in gestation in the mother’s
womb. (See what is written on this in the discourse beginning “On the eighth day, Atzeres.”)
7772 DR D3RI D2 wURD 12 19195 R0 O 12 ’P37 N2ARA PN2W 0 TR %12 551 110
0%°1 Y™
And this is “And all your children shall be taught by Havayah”: the level of love, which is called
“son” (and awe is also included in it, as is explained on the meaning of “And you shall love” (ve’a-
havta es) in the discourse beginning “Know this day”),
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comes about through the level of yud-hei in the soul, as mentioned above. The level of vav-hei also
pertains to this, namely the voice and speech in the Shema and prayer;
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but the main [expression of the] level of vav-hei is through occupation with Torah and mitzvos, as

[will be explained] below. (See what is written on the verse “The voice is the voice of Yaakov.”)
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(And see in Pardes, Erchei HaKinuyim, the entry “Binah” and the entry “ben chorin, ben shemen”;
and see what is written elsewhere, in the discourse beginning “The matter of the Patriarchs: they
are the Chariot,” on the matter of “the son’s power is greater,” etc.; and see in the Idra Zuta there,
on the matter of the “two crowns,” etc. And this is the meaning of “a testimony for Israel,” as is ex-

plained elsewhere on the matter of “the Tabernacle of the Testimony.”)
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Summary. The matter of yud-hei: the yud is tzimtzum, until there comes to be the level of the light

that encompasses all worlds (sovev kol almin); and afterwards vav-hei, the revealed things, a draw-

ing-down into the level of speech: “When is He great,” etc.
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And in the soul, yud-hei are the mind and the heart, the contemplation of the greatness of G-d,
from which ratzo and shov are drawn; and this is “And all your children shall be taught,” etc.) (2)
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Now all this is the level of “your children,” which is the level of yud-hei; for the level of “your chil-

dren” is the level alluded to in Binah, ben Yah, as mentioned above. And this is the matter and rank

of prayer, in ratzo and shov. After prayer there must be the level of vav,
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which is the voice of Torah, which is called vav, as it is written, “The voice is the voice of Yaakov,”
and as is explained in the Siddur on this verse. And it is the level of “and the revealed things,” for it

is the level of “a voice that is heard.” And see in the Zohar, Part I (page 50b and page 141b).
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Now the vav indicates the level of the six emotive attributes (middos), for kosher and invalid, im-

pure and pure, are drawn from the middos; and this is the meaning of the six orders of the

Mishnabh.
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But the drawing-down of Chochmah (wisdom) that is enclothed in these middos is the yud at the

head of the vav; for the shape of the vav is that its head is a yud, and from the yud the vav is drawn

down, etc. And this is the saying of our Sages, of blessed memory, “because they did not bless over

the Torah”:
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for to bless over the Torah means to draw the level of the Infinite Light (Or Ein Sof) that is en-

clothed in Chochmah, so that it be drawn down and enclothed in the six supernal middos from

which the Torah is drawn; and through this a revelation of the Infinite Light is drawn below
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just as above, since there is no change at all before His essence, as mentioned above; spirituality
and physicality are equal before Him, for “all before Him is considered as nothing.” And although
the Torah speaks of physical matters,
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such as terumos and tithes and the like, nevertheless, when one draws from the level of the yud of
Chochmabh, a revelation of the Infinite Light is drawn into them
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just as above, for the reason mentioned. And this blessing and drawing-down into the Torah is
through the level of ratzo and shov in prayer, which are the level of yud-hei; for “spirit brings

spirit,” etc.
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And this is why it is said in the Shema first “And you shall love,” and afterwards “and you shall

9,

speak of them”: “and you shall speak” (vedibarta) is a term for leading and drawing, that is, that
there be a drawing-down of the Infinite Light, blessed be He, into the Torah, as is explained in the
discourse beginning “The heavens are My throne,” etc.; see there.
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With this we can understand what is written, “Because they forsook My Torah,” etc., “and did not
listen to My voice”: “to My voice” specifically; that is, as is explained in the discourse beginning
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9,

“If you will listen to the voice”: “voice” is the drawing-down, but bekol (“in the voice”) means in the

inner dimension of the voice, that is, the Infinite Light, blessed be He, that is enclothed in the

Torah.
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And this was because they did not bless. See what is written on the matter of “My voice” also in the
discourse beginning “Blow on the New Moon.” And see what is written in the discourse beginning
“And I was beside Him as a nursling,” on the meaning of “and I was [His| delight,” “I delight in

Your Torah,” etc.; see there.
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Now all this is the level of three letters of the Name, namely yud, hei, vav. But the final hei of the

Name Havayah is the level of the lower awe, which is called “the king’s command,”
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which is the acceptance of the yoke (kabbalas ol) of the Kingdom of Heaven specifically as a yoke,

as it iswritten of David, “And the utterance of the man raised up on high (al),” etc.:
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the yoke (ol) of the Torah. This is like the saying of our Sages, of blessed memory, on the verse “And
you will return and see [the difference] between one who serves G-d and one who has not served
Him”: one who reviews his chapter a hundred times is not like one who reviews his chapter a hun-

dred and one times.
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This is because with this one extra time he changes his nature and habit, as is explained in Sefer

Shel Beinonim, and then he is called a “servant.” And this has an advantage that is not found in the

level of a son, as is explained in Sefer Shel Beinonim, chapter 41:
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that a person must comprise both the level of a son and the level of a servant. The level of a son is
the level of “And all your children” mentioned above. But the level of a servant, “one who serves

G-d,” is the level of the yoke of Torah; and this is the level of “your builders,” as will be explained.
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And this is the matter of the section “And it will be, if you listen,” in which it is said, “and to serve
Him,” as is explained in the discourse beginning “And now, let [the power of Ado-nai] be great,” re-
garding the level of a servant, which is the level of the self-nullification (bittul) of one’s will that is
above intellect.
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There this level is explained with regard to the mitzvos: that the mitzvos must be fulfilled in this
mode, and that specifically through this the revelation of the supernal will, which is above

Chochmabh, is drawn down; and this is the meaning of “the power of Ado-nai,” etc.; see there.
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Likewise, this level of a servant exists also in occupation with Torah, which is the level of the yoke
of Torah, as is explained in Sefer Shel Beinonim, chapter 41, that there is a son who is also a
servant;
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that is, after the level of “And all your children” there will be the level of “your builders,” through

the yoke of Torah, which is the level of this second [kind of] servant.

TOTIY TIT N2 WA O AR AT 2Py TIX 0027 KD D7V IR°22 T2V N3 °2 1Iyn vy
272y T 72V *°1122 717w °BD N19PN Ak 12090

See what is written on the matter of the two levels of servant in the explanation on the verse “He has
not beheld iniquity in Yaakov.” And this rank was the root of the level of David, who was a chariot
for the level of Malchus (sovereignty), because he was at the level of a servant: “And David My
servant.”
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And this is “The utterance of David son of Yishai, and the utterance of the man raised up on high”:
that is, first he is the level of “son of Yishai,” like the level of “And all your children shall be taught
by Havayah,”
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for “son of Yishai” is like “son of Yah,” since Yishai is yud with the 310 (shai) worlds that are in

Binah. And see on this in the Zohar at the end of Parshas Terumah (page 175b),
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and in the Mikdash Melech there. And afterwards, “and the utterance of the man raised up on high
(al)”: this is the level of “your builders.” And see in the Zohar at the beginning of Parshas Chukas

(page 180b) on the matter of “raised up on high.”
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And this is also the meaning of what is written, “And Benayahu son of Yehoyada, son of a living
man, great in deeds” (in II Samuel, chapter 23): Benayahu is ben Yah (“son of yud-hei”), and the
vav that follows is occupation with Torah,
(27y m77) M19737T 3 p79 wea] 727 RINI WPRIY 7710 2 N2 130007 009D 27 Unaa 11m
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that is, in the mode of “great in deeds,” which is the level of the yoke of Torah, as is written in the
Gemara at the beginning of chapter 3 of Berachos (page 18b), and in the Zohar, Part I (page 6, end
of side a; 132a; 136a; 207b).
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Therefore “David set him over his council,” for in him and through him the building of Jerusalem
came about, the level of “your builders.” For Jerusalem (Yerushalayim)
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is yirah shalem, “perfect awe”; and through the yoke of the Kingdom of Heaven the building of

“perfect awe” comes about, that there be perfection of awe, etc. For correspondingly, the destruc-

tion of Jerusalem is the fall of the building of Malchus,
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which is what is written, “the fallen booth of David.” This is the yoke of worldly occupation and the
pursuit of luxuries in the pleasures of this world beyond what suffices, which is the cause that dis-
tracts from the yoke of Torah; for “G-d has made the one opposite the other,” etc.
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But the reason that the building of perfect awe comes specifically through the yoke of Torah is as it

is written, “With wisdom a house is built,”
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and this is the level of the Torah, which “comes forth from Chochmah,” where the root of the per-

fect awe mentioned above lies; as is known, Chochmah is the higher awe, which is the root of the

level of the lower awe, etc.
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Therefore, through occupation with Torah in the mode of accepting the yoke (kabbalas ol) of Torah,
one draws from the level of the supernal Chochmah, which is the higher awe, into the lower awe;

and therefore they are called specifically “your builders.”
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Now, although the level of “your children” is also ben Yah, which receives from the level of
Chochmah as well, nevertheless its main receiving is from Binah, as mentioned above; whereas the
level of “your builders” is mainly from the level of Chochmabh itself,
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like the difference between the “calling of holiness” (mikra kodesh) of Yom Tov and actual holiness
(kodesh), the level of Shabbos. See what is written at the end of the discourse beginning “And I ap-

peared to Avraham,” regarding “but by My Name Havayah I was not known to them.”
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And this is “The voice is the voice of Yaakov”: by way of analogy, the voice joins the thought, to
bring it into speech in revelation; so too, with the voice of Torah one draws from the level of the

light of Chochmah into speech, which is the building of Jerusalem, perfect awe.
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This is as explained above on “When is Havayah great? When He is in the city of our G-d”; and
through occupation with Torah one draws [it down| so that there be in this level praise and in-
crease, in strength of light and revelation.
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For without this, speech receives from the emotive attributes (middos), and it is in the mode of ge-

vuros and contractions, as it is written, “They shall speak of the glory of Your kingdom, and tell

(yedaberu) of Your might (gevurascha).”
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But through occupation with Torah one draws into speech from the level of the supernal
Chochmah itself, and also from above Chochmah, so that it be “from the beginning, from of old,
installed,” as is explained elsewhere on the verse “And now, let the power of Ado-nai be great.” And
this is also the meaning of “one who answers ‘Amen, yehei shmei rabba mevarach’ with all his

power.”

"7 DR °2 17772 v ']1??317 ’P'?N TRRIAR AN AN1997 9777 71201 10 YUTIAR (20w ) P

>13% °nR2 77T

And this is what is written, “To make known,” etc., “and the glory of the splendor of His kingdom.”

And this is “I will exalt You, my G-d the King.” See what is written in the discourse beginning “For
You are my lamp” and in the discourse beginning “I have come into my garden.”
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And this is “Do not read banayich but bonayich”: for the main thing is to draw the light and revela-
tion into the attribute of His kingship (Malchus), may He be blessed, as is explained elsewhere, at

the end of the discourse beginning “Return, Israel, unto,” on the matter of
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“For with You is forgiveness, that You may be held in awe.” Along these lines one may interpret the
verse “Therefore a man shall leave his father and his mother and cleave to his wife,” for at first

glance, what does it teach us?
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But by way of allusion, the matter is this: “his father and his mother” are the level of contempla-
tion, which includes Chochmah and Binah; and this is “Binah, ben Yah,”
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that is, the love drawn from contemplation, as mentioned above; and it is the level of prayer with
awe and love. And occupation with the Oral Torah is called “and cleave to his wife,” for it is “the
heritage (morashah) of the congregation of Yaakov”: do not read morashah (“heritage”) but me’o-
rasah (“betrothed”).
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Now the Oral Torah speaks entirely of physical matters, and at first glance it is low in comparison
with the contemplation in prayer with awe and love; but in truth this is the main thing, so that there
be a dwelling place among the lower realms. See what is written on this in the discourse on the sec-

tion of the libations (nesachim).
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And this comes through “shall leave,” in the manner of “do not read banayich,” and “cleave to his
wife,” the level of “your builders.” See what is written in the discourse beginning “Israel is holy,”
on the meaning of “Enjoy life with the wife whom you love,” which also refers to the Oral Torah.
Nevertheless, it is impossible to come to this level
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unless there is first the level of “And all your children”; for whoever says, “I have nothing but

Torah,” does not have even Torah.
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And this is also the saying of our Sages, of blessed memory, in the first chapter of Berachos, that
one who gladdens a bridegroom merits Torah. For at first glance, why do others need to gladden
him, and why would he not rejoice by himself? But it is because at first he is at the level of ben Yah,
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and he must leave his father and his mother; therefore he needs to be gladdened. See what is writ-

ten on this at the end of the discourse beginning “This is the dedication of the altar.”
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In the same way this is also to be understood above. For the Torah too is called a groom: “on the
day of his wedding,” this is the Giving of the Torah, that is, the Written Torah; and it too is at the

level of “Therefore a man shall leave his father and his mother,”
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that is, the level of the two thousand years by which the Torah preceded the world, which is the level
of “I will teach you (a’alefcha) Chochmabh, I will teach you Binah”; and from there it descended to
the level of a world, and this is a level of descent.
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Therefore they said, “The fallen fruit of the wisdom above is Torah.” And “cleave to his wife” is the
Oral Torah, or the Congregation of Israel (Knesses Yisrael), which is also called a bride. (See on this
in the discourse beginning “The Torah [Moshe| commanded,” why the Congregation of Israel is

sometimes called a bride and sometimes a groom, as above.)
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Therefore there must be “whoever gladdens the groom,” as it is written, “I delight in Your Torah.”

And this is because in truth the power of this descent is drawn from above the supernal Chochmah

itself, as is explained elsewhere in the discourse beginning “Go forth from your land,” etc.,
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and as is written in the Zohar, Part 111 (page 140a and page 262a): “and from the drawing-forth of
the supernal hidden brain,” etc., the crown of Gevurah (restraint), the source of the Oral Torah, is

drawn forth, etc.
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The main point is that this descent is for the sake of an ascent: that “wisdom has an advantage over
folly,” that is, through the animal soul being transformed and refined, there comes about “the ad-

vantage of light”; as is explained in the discourse beginning “Remember the
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Shabbos day,” on the meaning of “Wisdoms sing out in the street”; and as is explained at the end of
the discourse beginning “And I will return in peace,” on the matter of “peace to the one who is far,”
who becomes near; and as will be explained below on the meaning of “and great peace.” And see
what is written in the discourse beginning “Who is enthroned on high,” on the matter of the oil that

is drawn from the refinement of kelipas nogah, from which mainly comes the advantage of light.
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Summary. Now “your children” is the love in prayer, and awe too is included in it. Afterwards, oc-
cupation with Torah is the level of vav, and “the revealed things are for us.” The hei is the level of

“raised up on high (al).” “Your builders.” “And Benayahu,” etc., “great in deeds.”

likuteitorah.com/likkutei-torah/reeh/ 226

14



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 8 13 9013 215w 277 17 PR J°12 57

1M nRE ] PPTIRYR 97 1297 [t 09 2y 1°BY 73 2 .72 N0 nnwnan 5519 21y° 97y 1N
%32 [pn ox] N”KR %12 219w 271 %23 (79735 onaot
And this is “Therefore [a man] shall leave,” etc. “Whoever gladdens.” “Wisdoms in the street.” (3)
Now according to this we can also understand what our Sages, of blessed memory, said concerning
“and great shall be the peace of your children”: do not read banayich
51y N9aP2 TNINT POY RITW RPIT 77102 012 20 M 219w 370 02 Nt 713 KPR
but bonayich. For the level of “and great peace” comes about specifically through the level of “your
builders,” which is occupation with Torah with acceptance of the yoke (kabbalas ol);
27 °N2 Awyl T°32 *°N22 7700 7Y IR m5ann 73y NIAw monn 932 12 NRcTR INR 11°°M
15 0w
that is, after the level of “your children,” which is prayer, has come first; and then, through the
Torah in the mode of “your builders,” the level of “and great peace” comes about, etc.
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The meaning of “and great” (verav) is Esav, as it is written, “And the elder (verav) shall serve the

younger,” and as it is written, Esav [said], “I have plenty (rav)”; and see in the Midrash Rabbah,

Parshas Devarim, on the verse “Enough (rav) for you.”
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This is because he is at the level of separation, which is multiplicity, as it is written of Esav, “souls”
(nafshos), in the plural; and it is called “the public domain” (reshus harabim, “the domain of the

many”) and “mountains of separation,” as is known.
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But of the level of the seventy “souls” of Yaakov it says “soul” (nefesh), in the singular, because
they are in a state of unity; and it is called “the private domain” (reshus hayachid, “the domain of
the single one”). And this is the level of “and great peace”: that [what is] from the level of the multi-
plicity and separation of Esav will be included and united in the level of the divine unity.
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(See what is written in Torah Ohr, Parshas Vayeshev, in the discourse beginning “Thus says

Havayah of hosts,” etc., on the meaning of “And the elder shall serve,” etc., where this inclusion is

explained: it is like the inclusion of the powers of the animal soul in the G-dly soul, etc.)
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And this is what is called “peace,” for peace is the joining of two opposites, as is known; and so too
this is what joins, so that sparks from the level of the “mountains of separation” are included in the
divine holiness. And this is “and great peace”; and this is also the meaning of “and great to save,”

etc.
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To understand how it is specifically through occupation with Torah that the level of “and great
peace” comes about, as it is written, “Or let him take hold of My strength, let him make peace with
Me” in the household above, “peace he shall make with Me” in the household below; and not from
the level of prayer alone,
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as they said, “Do not read banayich,” which is the level of the love in prayer, which is called “son,”
“but bonayich,” specifically in the mode of the yoke of Torah that comes after prayer; and then
“and great peace” comes about, etc.
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The matter will be understood by first citing the saying of our Sages, of blessed memory: “In the fu-
ture the pig (chazir) will become pure” (see Midrash Tehillim, Psalm 146, on the verse “He releases
the bound,” and the book Me’or Or, letter ches, section 6; and see the Midrash Rabbah at the end of
Parshas Shemini).
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For it is written, “The boar from the forest (miya’ar) gnaws at it,” and the ayin in the word miya’ar
is a suspended ayin. This is because, as is known, the root from which the seventy princes draw
their nurture is the level of the seven supernal emotive attributes (middos), each comprising ten,

which are seventy; and in holiness they are the seventy souls of Yaakov.
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And this is “He set the borders of the peoples according to the number,” etc. And when they receive

from the level of the seven supernal middos, each comprising ten, which are seventy, then the ayin
(seventy) is suspended, so that
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the divine light shines upon them from afar, for it is not enclothed within them but only shines

upon them in the mode of an encompassing light (makif), high and exalted above them, as it is

written, “High above all,” etc.
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See what is written in the discourse beginning “See, the fragrance of my son.” And this “forest”

(ya’ar) is the world of the angels, as it is written, “I have eaten my forest,” which is the level of [the

blessing] “Who forms light” (Yotzer Or), where the Tree of Knowledge of good and evil begins; and

from there the seventy princes draw nurture.
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But they receive from afar, as mentioned above; and when they receive divine light and flow, they

afterwards become a state of separation. And this is “The boar from the forest gnaws at it,” etc.
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And see the Midrash Rabbah, Toldos, beginning of chapter 65; the end of Terumah; Parshas
Shemini, chapter 13; and in Shir HaShirim [Rabbah] on the verse “Scarcely had I passed (one) from
them.”
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But of the future it is written, “Then I will turn to the peoples a clear language”; that is, even the
idol-worshippers will be refined,
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for of the future it is written, “And I will remove the spirit of impurity from the earth,” and it is writ-
ten, “And the glory of Havayah will be revealed, and all flesh will see,” etc.,
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and “they will enter the caves of the rocks for fear of Havayah,” etc.; for every aspect of evil will be
refined, and darkness will be turned to light and bitterness to sweetness, until all mortals will bow
and fall down, etc.
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(as is explained on this in Parshas Vayishlach on the verse “And he took of what came into his hand
a gift,” etc.; see there). And this is why in the future the pig will become pure:
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for now “it does not chew the cud,” since it does not bring back (machzir) the sparks that fell into it
in the shattering of the vessels from the level of the suspended ayin mentioned above;
1POR Y NI KT PP NN AW D710 9Y° NN TRYR IR PRSI D3 90 7Ny Dax

19 93°P9K Y2’ P17 NP 0w RT° 113

but in the future it will bring back all the sparks. And then, in the future, from the level of ya’ar
(“forest”) mentioned above, the word ir (“city”) is made: the level of “the city of our G-d,” the build-

ing of perfect awe, so that “Havayah is great in the city of our G-d,” etc.
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And this is the meaning of “and great peace,” etc.; and this is like what is written at the end of the
discourse beginning “And I will return in peace,” mentioned above, on the twofold “peace,” etc.
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Now this refinement is accomplished specifically through occupation with Torah, for the reason it
is called Torah is that it is from the term horaah (“instruction”), “to distinguish between the im-
pure and the pure,” etc.
W2 ARIW 71 A0INW 9272 X TIR9D RMYY 0K IRTIY 77 03 0N WO RITW IR YN
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And there is a ruling that permits and declares pure even what at first glance appears forbidden
and impure, or the reverse, that forbids what at first glance appears permitted, etc.
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And this is precisely the matter of the refinements, to turn darkness into light. And this is “Shema
Yisrael”: shem ayin (“the name of seventy”), that is, to raise the sparks that fell from the level of the
seventy mentioned above to their root in supernal holiness, etc.
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And this is “I have eaten my forest with my honey”: “my forest” is [the blessing]| “Who forms light,”
for through the contemplation of how the angels stand in awe, etc.,
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one brings about a rectification, so that the external forces will not draw nurture from the level of
the “forest” mentioned above. And “my honey” is the Shema: “like an apple tree among the trees of

the forest,” etc.
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And this is Shema, shem ayin. And afterwards, in the Shemoneh Esreh, Sandalphon, which in

gematria equals ya’ar (“forest”), ties crowns for his Maker from their prayers, etc.
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But the main refinement is through the Torah. And this is “and great peace,” that they increase
peace: because, out of the level of separation of the seventy princes, they make a level of unity,

through the refinements that come about through the Torah;
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for “through Chochmah specifically they are refined” (see what is written in the discourse begin-
ning “In the third month,” regarding the Torah being called “strength and sound wisdom,” etc.,
and “peace in the household below,” etc., that there be no hindrance on the part of the body and
the animal soul; and see what is written in the discourse beginning “A psalm of thanksgiving:

shout to Havayah, all the earth,” on the matter of the leaven in the thanksgiving offering.
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And the initials of “Shout,” etc., spell halachah, for through Chochmah they are refined, as men-
tioned above.) And this is why they are called talmidei chachamim (“students of wisdom™): they are
“taught” from the level of Chochmah, ko’ach mah. And see the Midrash Rabbah, Tetzaveh, chapter
38.
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And this is the flow of the verse, “And all your children shall be taught by Havayah”: “your chil-
dren” are “taught by Havayah,” for they receive from the level of yud-hei to be in the mode of ratzo

and shov;
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and this is the service of prayer. Afterwards they become the level of “your builders,” in occupation

with Torah in the mode of the yoke of Torah; and through this “and great peace” comes about, etc.
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And this is also the meaning of “and the mother is sitting,” etc., “you shall not take the mother with
the young (banim)”: rather, first to be at the level of “And all your children”;
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but afterwards it is written, “You shall surely send away,” etc., which is as explained above on the
meaning of “Therefore [a man] shall leave,” etc.; “and the young you may take for yourself” is the
level of “your children”; and afterwards, “so that it may be good for you and you will prolong your
days” is the level of “Through righteousness (tzedakah) you shall be established,” as [will be ex-

plained] below.
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From all this the matter of “your builders” is understood: it is the level of the building of
Jerusalem. In the Midrash Rabbah, Seder Vayera, chapter 56, it is found: “Yireh Shalem,” etc., and
“And Malki-Tzedek, king of Shalem,” etc.

M2 0O0°WRnwD 110 IRNN ORI MW Mnhw NWD AR DOwIT°D °2 13 WO oPw mam
IRT° PR 1729 1R 0K 72397 Y7115 7707 27y RIM I8Py 71R7° N1vna

Now shalem has two meanings. The first is a term for wholeness: the wholeness of the lower awe is
when the level of the higher awe is drawn into it; and this is through the Torah, as is known from

“If there is no wisdom, there is no awe.”
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And also, the meaning of “a whole king” (melech shalem) is when one draws into the level of the
light that fills all worlds (memalei kol almin), which is called “king,” from the level of the light that
encompasses all worlds (sovev kol almin); and then He is a whole King, as is written in the Zohar,

Part I (page 87a): “When,” etc., “on the Day of Atonement,” etc.
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And then it is also “perfect awe” (yirah shalem), as is explained elsewhere on the matter of “and
my soul shall rejoice” and “rejoice with trembling,” etc.: because the glory of the splendor of His
kingdom is revealed, the kingship (Malchus) of the Infinite One (Ein Sof), etc.; and therefore the

angels “tremble in fear of the Throne,” etc.
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As is also explained at the end of the discourse beginning “And it will be on that day, [a great sho-
far] will be sounded,” on the matter of “and they will bow down to Havayah on the holy mountain
in Jerusalem”: perfect awe.
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But shalem can further be interpreted also as a term for peace (shalom), as is written in the
Targum on the verse “Return, return, O Shulamite”: that is, Jerusalem.
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And so explain the Ibn Ezra, and the Radak in his Shorashim at the end of the root shalem: that
“the Shulamite” refers to Jerusalem, which is called Shalem. And in the Midrash on Shir HaShirim
they explain “Shulamite” as a term for peace. And even without this, the idea of wholeness is con-

nected with the idea of peace,
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as Rashi explains in Parshas Vayishlach on the verse “They are at peace (sheleimim) with us”: “in
peace and with a whole heart”; and in Parshas Vayikra, on the verse “And if [his offering is] a sacri-
fice of peace-offerings (shelamim),” Rashi explains: because they bring peace into the world; and
in the Zohar, Part III, Vayikra (page 12b), they explain it as a term of wholeness and a term of

peace.
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And see in the Zohar, Part I (172, end of side b), on the verse “And His tabernacle was in Shalem,”
and as [we] say, “Spread over us the tabernacle of Your peace.” The matter is that through “your
builders” the level of “and great peace” comes about: that from the level of the “mountains of sepa-

ration” the sparks will be included in the Malchus of [the World of] Atzilus (Emanation).
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And this is the matter of “peace to the one who is far,” who becomes near; as the Ramaz writes on

Parshas Naso (page 122b): “Peace to the one who is far”: these are the sparks that fell, etc.
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Now this is the level of “and great peace” from below upward: the meaning is that from the level of
rav (“great,” “many”) the level of peace is made, through the level of “your builders,” as mentioned

above. And likewise, through this the level of “and great peace” is drawn from above,
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that is, an actual abundance of peace. This is what is said in the Midrash on Esther, at its end:
“goodness in abundance, kindness in abundance,” etc., up to “peace in abundance.” And see what
is written on the verse “Like showers (revivim) upon the grass,” and on the verse “And He came

from the myriads (rivevos) of holiness.”
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And this is the meaning of what is written, “But My kindness shall not depart from you, and My
covenant of peace shall not be removed.” And see what is written on the verse “Like the curtains of
Shlomo.”
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Now in the level of “perfect awe” (yirah shalem) the term “peace” also applies, which is the inclu-
sion of love and awe together, through “And all hearts shall fear You, and all innards and kidneys
shall sing to Your Name,” as is explained in the discourse beginning “Know this day,” that this level

of inclusion is called “peace”;
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and then, too, it is “perfect awe” in the sense of wholeness, for it is drawn from the level of “and the

awesome, G-d Most High,” etc.; see there.
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(4) “Through righteousness (tzedakah) you shall be established.” For along with the level of “your
builders” there must be “you shall be established,” which is the endurance and guarding of the
building, so that it not be spoiled; along the lines of “The lip of truth shall be established forever,”
that is, that it endure forever; and likewise, “Indeed, the world is established, it shall not falter.”
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And so too, “Let the city of Sichon be built and established.” See what is written on this in the dis-

course beginning “Therefore the rulers say.” And this endurance is through charity (tzedakah) and
kindness, as it is written, “And a throne shall be established through kindness” (in Isaiah 16:5).
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The matter is that the building comes about through the yoke of Torah and the acceptance of the
yoke of the Kingdom of Heaven (kabbalas ol); but for the building to have eternal endurance is

through charity.
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Therefore our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,’” that is,

without acts of kindness, “does not have even Torah.” The reason for this is that of one who closes

his eyes to charity and acts of kindness it is said, “And he will cry out against you to Havayah, and it

will be a sin in you”
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(in Parshas Re’eh, 15:9). At first glance this has no connection specifically with one who closes his
eyes to charity and acts of kindness. And see in the Gemara, chapter 6 of Kesubos (page 68a), that
they were very severe about this sin; and in the Midrash Rabbah on Ruth, on the verse “And her
mother-in-law said to her.”
(5°1 0 noApa) RH® KDY 2V WY IWR TR P7X 1°R DR %2 9RAW 17397 R
But the matter is that it is said, “For there is no righteous man on earth who does good and does not
sin” (in Ecclesiastes, chapter 7, [verse] 20).
[1573% 01791 1°Ma7 nKn] PPTIRD Y R CR X7 °297n) 177030 RNAdY oW n‘?np: D127 At 19N
15 1772y "1 01° 902 onn 21t oIR PR M9Pay YO ('2770p) [x7n3x223] 2733

See on this in the Midrash Rabbah on Ecclesiastes there, and in the Gemara, Sanhedrin (46b,
101a). And it is along the lines of the saying of our Sages, of blessed memory, in Bava Basra (164b):

“There are three sins from which a person is not saved every day: thoughts of sin,” etc.
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But charity removes the stain of that sin, for of this it is said, “And redeem your sin through
charity.” And see on this in Sotah (20, end of side b),
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Bava Basra (page 4a), the Midrash Rabbah on Mishpatim at the end of chapter 30, and at the begin-

ning of Acharei. And this is because charity is “to revive the spirit of the lowly” with one’s money;
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it follows that he gives life to, and has compassion on, the lowly one, who has nothing of his own.

And through this arousal from below, an arousal from above is drawn as well from the Life of all

life, the Infinite One, blessed be He, “to revive the spirit of the lowly,” namely the creations of [the

worlds of] Beriah, Yetzirah and Asiyah; and it is also drawn to revive the lowly spirit of one who sins

in thought, etc.,
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which is the drawing-down of the Thirteen Attributes of Mercy, etc., to cleanse him of the sin.
Therefore, of one who closes his eyes to charity it is said, “and it will be a sin in you”: the sin that al-
ready exists even in every person will remain,
0°11°%y 0°onna 2 Wl PR 11°2 "2 1712Y2 waIA DAR RUn° Nl TR P°7% PR DR °D
5731 RO [sEivhialy
for “there is no righteous man on earth” who does not sin, and the soul is blemished on its ac-
count, etc., since the supernal mercies that cleanse the aforementioned sin are not drawn down.
KDY D°31%°07 NP0 Y 7081 ROW D°OWIT° 1°12% 01°p NIhR 0TOW 11190 IPTXA ANK1 197
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Therefore it is said, “Through charity you shall be established”: in order for the building of
Jerusalem to endure, so that it not be lost through the nurture drawn by the external forces and
they not spoil the building, is through charity, which draws down mercy and supernal encompass-

ing lights, from which the level of guarding is drawn.
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And this is what is said, “Unless Havayah guards the city, the watchman keeps vigil in vain.” For af-

ter the building of Jerusalem by “your children” and “your builders,” which is through the ratzo

and shov of prayer and the yoke of Torah, there must be a drawing-down of guarding and of super-

nal encompassing lights; and this is through charity and acts of kindness, etc.,
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so that through this “you shall be established,” as mentioned above. And this is “and from terror,

for it shall not come near [you].” And see the Zohar, Part 111, Balak (188b), which explains that there

will be no sin, etc.;
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see there. And see what is written in the discourse beginning “And the work of charity shall be
peace,” on the matter of “and the service of charity, quiet and security”; and what is written at the
end of the discourse beginning “Zion shall be redeemed through justice,” regarding “and her re-
turnees through charity”; and see the Zohar, Part I1I, at the beginning of Emor, on the verse “But

for you who fear My Name, the sun of righteousness (tzedakah) shall shine.”

1773 DY M WUy RV9D DWW (v awan / v pis) 170D K2 17YD NPW MAII (2 am) TRn
772 WPy 7372 N

Mikeitz (203b); and in the Midrash Rabbah, Vayishlach, chapter 78; Bo, chapter 15; Mishpatim,
chapter 31. And see what is written on this above in the discourse beginning “And I will make [your

windows] of kadkod”; and see what is written in the discourse beginning

13 PAWR RIT NIRRT 0T YW 1PNIsn PO AR MRwT 0D 17aya 9Ipa yawn 0o

“If you will listen to the voice,” on the meaning of “to keep (lishmor) all His commandments”: that

through the mitzvos comes the guarding (shemirah), etc.
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(With all this we can understand what is said in the Midrash Rabbah in several places, in Seder
Lech Lecha, chapter 42, at the beginning of Shemini, at the beginning of Ruth and at the begin-
ning of Esther: that wherever it says vehayah (“and it will be”), it denotes nothing but joy: “And it

will be on that day, living waters will go out”;
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“And it will be on that day, a great shofar will be sounded,” etc. For the word vehayah is a combina-
tion [of the letters] of the Name Havayah, except that the letters vav-hei come before the letters
yud-hei. That is, the level of yud-hei is “your children,” as mentioned above, which is prayer in rat-

zo and shov;
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and this is “Let every soul (neshamah) praise Yah,” as is explained elsewhere in the discourse be-
ginning “Sing and rejoice, O daughter.” But the level of vav-hei alludes to the level of “your
builders,” which is a dwelling place among the lower realms, the ultimate purpose intended, so
that there be “and great peace” from below upward and from above downward, as mentioned
above.
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It may also be said that it alludes to the two levels of “your builders” and “Through charity you shall
be established”: for the vav is occupation with Torah, and the hei is the level of charity, which is the
level of action (asiyah), as is explained in the discourse beginning “But [Havayah your G-d] was not

willing” in Parshas Teitzei, and as is explained on the verse “And David made a name.”
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Therefore joy is drawn from this, as it is written, “Havayah shall rejoice in His works,” that is,
through the level of the World of Asiyah (Action) being refined, as is explained elsewhere in the dis-
course beginning “Havayah is with me among my helpers.” And this is “And I will return in peace
to my father’s house, and Havayah will be my G-d.” The meaning is: “in peace,” through the two
levels of
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peace mentioned above, one will come to the level of “my father’s house,” which is Yitzchak, the
level of laughter (tzechok) and joy, the revelation of the inner dimension (pnimiyus) of the super-
nal delight. And then “Havayah will be my G-d (Elokim)”: that is, what is now the level of the Name
Havayah will then be merely the level of Elokim, relative to the revelation of the inner dimension of
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the supernal delight, which is above the Name Havayah; as it is written, “Then you will delight
above (al) Havayah,” “above” precisely. And this revelation is drawn through vehayah specifically,
the level of “your builders,” from which “and great peace” is drawn, so that there be “And I will re-
turn in peace,” as mentioned above; and through charity, as it is said, “And the work of charity

shall be (vehayah) peace.”
TN 77200 DU [poyaw] Y WD REM N1372 (200w ] @UN RPIT 0T QOPRRY 0D T 10 1
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And this is “and Havayah will be (vehayah) my G-d”: vehayah precisely. And this is what is said in
the Midrash Rabbah, Vayeitzei, chapter 70: “The Holy One, blessed be He, took the words of the
Patriarchs,” etc.; see there. This will be further understood from what is written at the end of the
discourse beginning “Sing and rejoice, O daughter,” on the three levels of “He did not cease to

cherish her,” etc.,
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and that in the future the level of “daughter” will be raised to greater eminence; and it is known
that the level of “daughter” is the lower hei. From this the matter of vehayah will be understood, in
which the letters vav-hei come first, for this alludes to the level of “For behold, I am coming,” etc.
And see the Zohar, Part III, Sh’lach) (page 171a),
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on the verse “And it will be on that day, living waters will go out from Jerusalem.” And this is what is
said in the Midrash on Eichah on the verse “Her adversaries have become (hayu)”: “I did not say

vai (‘woe’), butvah I said,” for to them the letters vav-hei indicated joy.
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But for this level to be revealed in the future is through the service now: to be “taught by
Havayah,” in the mode of “your children” and “your builders” and “Through charity you shall be
established.” And see what is written in the discourse beginning “Return, Israel,” on what Yaakov

said, “If Elokim will be with me,” etc., “and it will be (vehayah),” etc.; see there.
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An Explanation of “Do Not Read Banayich”
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An explanation of the matter of “Do not read banayich (your children)”—which is the level of love,
which is called “son,” the level of Z’eir Anpin (the emotive attributes), the greater part of which is
from the chassadim (kindnesses)—“but bonayich (your builders)”: the building of the Nukva (the
feminine) is from the gevuros (severities), for Malchus (sovereignty) descends into Beriah,

Yetzirah and Asiyah and gives life also to kelipas nogah, and to what is far, far below nogah.
ayaw nb:pw AN [ %0 by Ax] 9”BYRY WO PN 1T NMYRa OPRYn PIK°a nIona awITPa 1M
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Now, in holiness there is the quality of self-nullification (bittul), whereas in that which stands oppo-
site it there is the quality of yesh (being a something); and even so, because their bounty is re-

ceived from the level of the Malchus of holiness, therefore “they call Him the G-d of gods.”
nonp X913 %3 X7 Svaw "na P27 yawn qwn’ RPY wo1an° Q71 0DIN PR DR NMINXY 731 73
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Now, from the standpoint of the essence of the Infinite One (Ein Sof), there is no room to make a
distinction so that the bounty be drawn only into one who is nullified, specifically; for “all before

Him is considered as nothing,”

1Y AW 1 17721 WOR PIARY 71772 WPRIY WHNN 0°7°2 nonnw 1971 1 11 NpTE oK)

and “If you are righteous, what [do you give Him|?” etc. And therefore “the spider grasps with its
hands,” as is explained in the discourse beginning “And a man wrestled” and in the discourse be-

ginning “And it came to pass, when Pharaoh sent.”
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However, through the level of the gevuros that are in Malchus there is the matter of “the left pushes
away,” so that [the bounty] is not drawn to the external forces, which have no bittul, except in a
contracted measure (tzimtzum)—since in any case “they call Him the G-d of gods”—while the main

bounty is drawn into one who is nullified, that is, in holiness: angels and souls, etc.
¥ 97130 KD mIPoxRa Dar Mothp v aww $7°33 DT 28R N111230R DU RPIT PR 113 199
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Therefore the building of Malchus specifically must be from the gevuros, because it descends into
Beriah, Yetzirah and Asiyah, where there are kelipos; but in Atzilus (Emanation), “evil does not
dwell with You,” etc.
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(And see what is written in the discourse beginning “To understand the matter of the blessings,” re-
garding the last blessing, which corresponds to Chavah, who is Malchus: it concludes with
“Blessed” for this very reason; whereas the first blessing, which corresponds to Adam, who is Z’eir
Anpin, has no need to conclude [with it], for the reason mentioned above. And this is [the meaning

of] “and He prepared for him, from himself, a building,” etc.: bonayich, etc.)
O”R TN qwny® RO 11 13 awnl awn 37y 511°3 13 RIT TR TRO0N AR C9RA T IR
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This illumination in Malchus comes from Chochmah (wisdom); for Chochmabh is the level of bittul,
and therefore from there derives this quality, that the Infinite Light (Or Ein Sof) be drawn only into
one who is nullified, etc.
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As is explained on the [passage of the] Raaya Mehemna, Parshas [Ki| Sisa, “A stone to weigh with:
this is the yud,” etc. And this is why Chochmah is called “judgment” (din), as [Rabbi Yehudah]

Chayat wrote: for this is the level of gevuros.
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That is, the level of the measuring line (kav hamiddah), which is the level of the supernal Gevurah
of Atik Yomin that is enclothed in the hidden Chochmah (Chochmah Stima’ah); for from there is
the root of this measure, that the revelation of the Infinite Light be drawn only in proportion to the
bittul, etc.

RNORT 7R M2 7790 29 27V 17321 75wnm 0% 1320 7nona AN N2 00wl Nnon I
MMM 13°2 19°177 12917 97ARY K211 090 119070 12507 17 MIXTA 7T [xawemn xoyna] 27V

And this is [the meaning of] “The wisdom of women builds her house”; “Through wisdom a house
is built.” And this drawing-down and building is through the yoke of Torah and the level of awe; for
it is stated in the Raaya Mehemna that there are four levels: dechilu and rechimu (awe and love),
[which are] Malchus and Z’eir Anpin, and afterwards rechimu and dechilu (love and awe), [which
are| Binah and Chochmah.
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It follows that the level of Z’eir Anpin, which is called banayich, the level of “son,” love, has its root
in Binah (understanding), which is also the level of rechimu (love); that is, the lesser love (ahavah
zuta), whose root is in the great love (ahavah rabbah). But the lower awe (yirah tata’ah), Malchus,
has its root in the supernal awe (yirah ila’ah), the level of Chochmah, which is a bittul that is higher

than the level of love.
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Therefore those of the level of bonayich, of Malchus, are called talmidei chachamim (disciples of
the wise), for “through wisdom” specifically “a house is built.” And this is [the meaning of| “With
wisdom [He] founded the earth,”
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but “established the heavens,” which is the level of banayich, is “with understanding.” And this too

is explained on the teaching of the Zohar, Part III, in Parshas Emor (folio 100),

likuteitorah.com/likkutei-torah/reeh/ 245



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 9 120X >12 RIAW 7°12 07K 1°192 %9277 7IR°1...

Wy "2 DIRT NI°X° N1NwIw oy '{’3:'17? 11772°91 R9°1°921 10 IR 02 7%
on [the verse| “And moreover, truly [she is my sister],” etc., and in Parshas Vayeira. And see in the
discourse beginning “To understand the reason why the formation of man was different,” etc.; see
there.
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Now, it is explained elsewhere, on the meaning of “Havayah builds Jerusalem,” that it is the build-

ing of the ten Sefiros of Malchus from the [aspects of] Malchus in the ten Sefiros of Z’eir Anpin, etc.
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But the power for this building to come about is drawn specifically from a higher place. And see
what is written in the discourse beginning “The festival of Rosh HaShanah that falls on Shabbos.”
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(And see the Zohar, Part I, 28a, on [the verse] “And He built”; 134a; 139a; and Part III, Pinchas,

221a, and the commentary of the Ramaz there.)
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Now, there is also a Jerusalem Above: the Malchus of Ein Sof, the supernal awe, etc. And in the
Pardes, Shaar Mahus VeHanhagah, chapter 13, [it is written] that the Jerusalem Above is Binah. If
so, it may be said that the meaning of “builds
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Jerusalem” is to draw down an increase of light from the Jerusalem Above, the Malchus of Ein Sof,
into the Jerusalem below, the Malchus of Atzilus, so that it be “like a city that is joined together,”

that is, the joining of the Jerusalem Above with the Jerusalem below, etc.
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The explanation is this: it was explained above that there is the level of the measuring line, through
which all the flows are drawn down, and this flow is in proportion to the bittul.
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Therefore the Infinite Light rests in the Chochmah of Atzilus, because it is in a state of bittul; and
likewise, in all of Atzilus the level of Chochmah shines.
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But in Beriah, Yetzirah and Asiyah the bittul does not shine there as it is in the Chochmah of
Atzilus, a true bittul, but only the bittul of the yesh (of a being that is something); therefore the rev-
elation of the Infinite Light is also diminished, etc. And therefore, when the level of Malchus is en-
clothed in Beriah, Yetzirah and Asiyah, the revelation of the Infinite Light is not drawn there as in

Atzilus.
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However, although by the word of the measuring line it was measured how the revelation would be

in each world according to its level, as mentioned above, all this was at the beginning of the chain

of descending worlds (hishtalshelus);
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but afterwards, by virtue of the deeds of the lower beings, there are changes in the measuring line:
sometimes it shines with an increased revelation of light throughout the whole chain of Atzilus,

Beriah, Yetzirah and Asiyah, through a strengthening below: teshuvah (return), good deeds, Torah

likuteitorah.com/likkutei-torah/reeh/ 247



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 9 120X >12 RIAW 7°12 07K 1°192 %9277 7IR°1...

M7y W31 717 MWK RPWD INI° 11PIA2 IORM DOMYEY 213 199 IR 7770 W1 TR 1Pam
13 1297 MR 1T [mwxan o7x] TR RO YW N2W NIND3 (o6 vy 03]

prayer and charity, as is explained at the end of the discourse beginning “See, the fragrance of my
son”; and sometimes it shines with greater diminution, when the generations are not worthy, as is
written in Pri Etz Chaim on the intentions (kavanos) of Shabbos, that through the sin of Adam, the

first man, the worlds descended greatly, etc.,
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and afterwards, through his teshuvah and through Shabbos, it was repaired, etc. And likewise, at
the time of the destruction of Jerusalem, [there was] a withdrawal of the light from Z’eir Anpin and

Nukva, as it is written, “The Holy One, blessed be He, ascended higher and higher,” etc.
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And through this, “Tyre was filled only [from the ruin of Jerusalem]|,” etc. And this is the meaning
of bonayich: the building of Jerusalem, to draw down an increase of light into the level of Malchus,
the source of Beriah, Yetzirah and Asiyah, until below as well there be a revelation of the very
Infinite Light (Or Ein Sof), as it is written of the Time to Come, “And they shall go into the caves of

the rocks, from before the terror of Havayah,” etc.
”y QWY abw nIRa’ 1°1¥ 2”2 101 w2 Oy 711 SN°AR 27y wrnyl 17N ’?W Y RI7 AT 77N

17192 QNS 21R° 27y W iRl 7NN

And this building is through the yoke of Torah; and see what is written on [the verse] “I have gath-
ered my myrrh with my spice.” And this is also the matter of “complete awe” (yirah shalem), which
is drawn down through the Torah; and see what is written on [the verse] “Set me as a seal,” on the

subject of
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the sunken seal and awe, which draws down from a higher level than the drawing-down through
the raised seal, which is from below, the level of love. And this is [the meaning of] “Do not read ba-
nayich,” the level of love, “but bonayich,” the level of complete awe, through the study of Torah.
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2. Now, through the level of bonayich is drawn down the level of verav shlom (“and great peace”):
out of the level of verav, peace is made. And this is why the cantillation on the word verav is a
tipcha: so that it be explicit and understood, when one says verav, that it stands apart, a matter by
itself, as is known concerning the cantillation note tipcha, that it is a separation and the close of a

matter.
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Had the tipcha not separated, the intent would have been that verav refers to the matter of peace in
its plain sense, that is, “great peace.”
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But as it is, the meaning is that verav is a matter by itself: that is, the level of Esav, “the mountains
of separation,” the domain of the many (reshus harabim). But out of this level of verav, peace is
made: that it be refined and included in the level of unity. And this is [the meaning of] “great (rav)

to save.”
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Now, [as for] the matter that “the pig is destined to become pure”: it is written, “The boar from the

forest gnaws at it,” and the ayin [of “forest”] is suspended; it is the level of the seven lower [Sefiros]

of Imma, where the shattering of the vessels took place,
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that is, in the Name Sag that is in Binah: the seven kings of Tohu; whereas in Chochmah there was
no shattering of the vessels, as it is written, “They die, and not with wisdom,” etc. And this is also

the matter of the large ayin of “Shema Yisrael,”
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for in Binah are “the large letters” (asvon ravrevin); that is, when [what came] from the shattering
of the vessels is rectified. For this is the meaning of the Name Ban and the 288 [sparks], which were

included in the seven lower [Sefiros] of Imma: the large ayin, etc.
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And the ayin of ya’ar (forest) is also suspended because the external forces receive from afar,

through the level of the encompassing [light] of the frankincense (levonah); for this reason there

are eleven spices of the incense, whereas in holiness [there are] “ten and not nine.”
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Also, the meaning of ya’ar is the world of the angels, or the World of Asiyah (Action). Now, in the
Time to Come, at the end of days (ketz hayamin), speedily in our days, amen, when [the verse] “And

Iwill remove the spirit of impurity,” etc., will be fulfilled,
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this is [the meaning of] “Then I will turn to [the peoples],” etc. This is the meaning of [the state-
ment| that out of the level of verav peace is made: that the encompassing [light] mentioned above

will also be included in Yaakov.
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From this it will further be understood that for verav shlom to come about, it is specifically through
bonayich: for it is specifically “through Chochmah (wisdom) that they are refined,” since from
there they have no nourishment, for their nourishment is from the level of ya’ar, the seven lower
[Sefiros] of Imma,
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but not in Chochmah, etc. Therefore through Chochmah the rectification is made, and out of the
level of ya’ar (forest) is made ir (city), etc. And see what is written on [the verse] “Binding his foal

(iroh) to the vine,” etc.
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According to this we will understand what is said in the Midrash Rabbah on [the verse] “Rav lachem
(you have had enough),” etc., “turn northward”: “and ‘northward’ means nothing other than words
of Torah.”
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That is, for “out of the north comes gold”: the level of awe, “Stand in awe of Havayah,” “The begin-

ning of wisdom is the awe of Havayah”; and this is the level of Torah, of which it is said, “They are

more desirable than gold”; and as is said in Bereishis Rabbah, chapter 16,
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for “if there is no wisdom, there is no awe.” And the main level of gold is the Oral Torah, which is at

the level of the superiority of gold over silver, as is explained elsewhere on the subject of “Extra un-

derstanding was given to woman,” etc.,
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and like the matter of “The words of the Sofrim (scribes) are sweet to me,” in the discourse begin-
ning “I am black but comely”; and sofer (scribe) is the level of Chochmah, for “through Chochmah

they are refined.”
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Therefore from this comes about the level of rav lachem, along the lines of what was mentioned
above, that the Torah is called “strength and sound wisdom (tushiyah),” etc.
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(And see the Zohar, Part II, Terumah, 148a, on [the verse] “Apples of gold in settings of silver”; and

the Midrash Rabbah, at the beginning of Parshas Vayigash; and Rashi’s commentary on Proverbs,

chapter 25, [verse] 11; and the Shelah, at its beginning, folio 3a.)
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The meaning is the matter of “the Torah is hidden and revealed,” and all is one; for the Oral Torah
is called “a land flowing with milk and honey,” as is explained below in the discourse beginning
“This day,” in Parshas Ki Savo.
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And this is [the meaning of] what is written of David, “ruddy, with beautiful eyes”: for the building
of Malchus is from Gevurah (restraint), “ruddy”; but nevertheless “with beautiful eyes,”
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for this Gevurah is the truth of Chesed (kindness). It is along the lines of the matter of the measur-
ing line, the Gevurah of Atik Yomin that is enclothed in the Mocha Stima’ah (the hidden brain):
“the dew of crystal,” like the appearance of crystal, a white color, but “red hues are seen in it,” etc.
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(And see the Zohar, Part III, Tazria, 51a; 56a; 84a; 262b.) But in order for there to be bonayich,
there must first be banayich,
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which is Binah (understanding): the “running and returning” (ratzo vashov) in prayer, etc. “They
blessed over the Torah”: baruch (“blessed”) is the Yesod of Abba, that it be drawn into the Torah,

the vav, the six attributes (middos) of Z’eir Anpin, etc.
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3. And afterwards, “Through tzedakah (righteousness) you shall be established.” For all this is the
building of Malchus in the manner of inner light (or pnimi); but for there to be the guarding of
“guards the city,” there is the drawing-down of encompassing lights (makifim), which are drawn

down through charity (tzedakah), compassion, etc.
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And the encompassing [light] repels the nurture of the external forces. (And see on [the verse] “Un-
less Havayah builds,” etc., “guards the city,” in Yoma, at the end of 19b; and in the Midrash
Rabbah, at the beginning of the Pesichta to Eichah; the Zohar, Part II, Parshas Bo, 39a; Terumah,
164a; Pekudei, 226a; Part I, Vayeitzei, 151b.)
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And this is [the meaning of] “I who speak in tzedakah, great to save” (in Isaiah, chapter 63). The

meaning: “Iwho speak” is the matter of the Torah, which is “and My words which I have put in your
mouth”; and to come to this level is through “And all your children shall be taught by Havayah.”

mo%m MIPTY ¥yt an 5710 @1Pw 271 N2 UV 1M YUvInR 27 MIXY Ca1on P78 2”ARY

SR VD IR (3P0 9m] 70T 179N naw® >maann 17712 17991 Myw°

And afterwards, “through tzedakah you shall be established,” and then “great to save,” that is,
through the level of verav shlom, as mentioned above. And this is [the meaning of] “who sows acts
of tzedakah and makes salvations sprout.” And see in the discourse beginning “Who is enthroned
on high”; and see the Zohar, Part III, Emor, 89a.
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And this is [the meaning of| what is written, “Of David: Havayah is my light and my salvation;
whom shall I fear?” etc. For David and Jerusalem are one level, as it is written, “I did not choose a

city,” etc.,
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“but I chose David” (in I Kings, chapter 8); and it is written, “And I chose Jerusalem,” etc., “and I
chose David” (in II Chronicles, chapter 6).
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Now, “Havayah is my light” is what is drawn down as actual light and revelation, the level of inner
light; “and my salvation” is the drawing-down of encompassing light (or makif); and through this,
“and great to save.”
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(And see on this the Zohar, Part III, Bamidbar, 119a, and the Midrash Rabbah, Emor, chapter 21.)
Now, on Rosh HaShanah is the building of the world of speech; and see the Midrash Rabbah,
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Ki Sisa, chapter 46, and at the end of Eikev, on [the verse] “and a time to gather stones.” And this is
the level of bonayich: “Through wisdom a house is built”; “And He built the rib.” Also, as for the
meaning of yirah shalem and shalom:
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yirah (awe) is the level of Rosh HaShanah. And see the Zohar, Part III, Terumah (135a), on [the
verse] “And this is the offering,” etc.: “Gold, in the mystery of the day of Rosh HaShanah,” etc.,
“Out of the north comes gold,” etc.
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And this is the level of awe, as mentioned above. And shalem (complete) is the level of Yom Kippur,
when all the blemishes are filled in through the supernal drawing-down from the Source of all,

“You are the perfection of them all”; and also “peace to the one who is far,” who becomes near,
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that is, the level of teshuvah (return). And likewise from above to below, as our Sages, of blessed

memory, said on [the verse] “Call upon Him while He is near”: these are the Ten Days of Teshuvah.

And from this, too, is drawn the level of Sukkos, which is called “the sukkah of Your peace.”
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Therefore on Sukkos seventy bullocks are offered, which is along the lines of the level of verav

shlom. And see the Ramaz at the end of Parshas Pinchas, regarding “to bow down to Havayah on

the festival of Sukkos.”

npPIXa NP 279 11m P7%2 12 11°% 177701 72720 "nnw 0772 wrRY ApT3] IR 0°2°9n N
210N

And at that time, too, one gives much tzedakah; see what is written in the discourse beginning
“And I will make [your windows] of kadkod,” and at the end of the discourse beginning “Zion,” etc.,
“through tzedakah.” That is, so that there be “through tzedakah you shall be established.”
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Now, these three levels as a whole, banayich, bonayich and “through tzedakah you shall be estab-
lished,” are the three levels of Keser, Chochmah and Binah, in their order from below upward: ba-

nayich is Binah, ben Yah (“son of Yah”),
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and this is the service of prayer; bonayich is Chochmah, the study of Torah; and these are the level
of inner light. And afterwards, “through tzedakah you shall be established” is the level of Keser (the
Crown): for the 613 mitzvos of the Torah together with the seven mitzvos of the Rabbis are the 620
pillars of light that are from the level of Keser,

likuteitorah.com/likkutei-torah/reeh/ 255



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 9 120X >12 RIAW 7°12 07K 1°192 %9277 7IR°1...

3 1°393 19920 719 7772 WrRYY APTE KIP1 MISHRT MO9IT YTIN DM YRR [mopn 1kl VIR RIM
APR N3O 03 1730 573 O RW° IR® 7972° N199an

and it is encompassing light, from the word koseres (a crown-shaped capital). And it is known that
the mitzvos in their general and collective expression (klalus) are called tzedakah. And see what is
written in the discourse beginning “Thus shall you bless,” on the three blessings, “May He bless

you,” “May He shine,” “May He lift up”; these too correspond to these three levels.

79 NPR 1Ry NN 1mPEa 0TRT AR QOPOR K27 %23 Cr vr3pT) 19 D (Mo aws 19m3] RN 1903
WITP WITP MR DTAIOW P77 N3N AwHY 973 O 1A I3 AORT [(xan a2 xeipb] 17210
Jow w0 W0 WP

And see the Ramaz on Parshas Shelach (folio 159a), regarding “And G-d created man in His
image”: “The Holy One, blessed be He, has three worlds in which He is hidden”; these too are the

three levels mentioned above, corresponding to which is said “Holy, holy, holy”; see there.
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According to this we can understand the parable cited in the Midrash Rabbah on the Song of Songs,
at the end of [the passage on]| “We will rejoice and be glad in you”: “[It is like] a matron,” etc. “They
said to her, ‘Your sons have come.’ She said, ‘What does it matter to me? Let my daughters-in-law

bRl

rejoice,’” etc.; see there.
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The explanation: it is written, “Like a lily among the thorns, so is My beloved among the

daughters.” The meaning is that the souls are called “daughters of Jerusalem” or “daughters of
Zion,”
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as is explained in the discourse beginning “I am black but comely, O daughters of Jerusalem,” and
at the end of the discourse beginning “Go forth and see, O daughters of Zion”; but “My beloved” is

the Congregation of Israel (Knesses Yisrael), the source of the souls.
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And see what is written on [the verse] “One is she,” etc. The explanation of the matter is this: it is
known that there are three loves, “with all your heart,” “and with all your soul” and “and with all
your might,”
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as their matter is explained in the discourse beginning “His left hand is under my head,” [in]
“When you lift up the head of the children of Israel,” and in the discourse beginning “The heavens

are My throne.”
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Now, the level of “with all your heart” is the level of “My flesh and my heart pine away (kalah),” and
also “My soul longs, indeed it pines (kalsah), for the courts of Havayah”; and this is what is called
“my daughters-in-law” (kalosai), on account of the level of kalah, “my soul pines.” And see what is

written about this in the discourse beginning “And I will betroth you to Me.”
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And the rung of “with all your soul” is the level of “To You, Havayah, I lift up my soul,” and also the

binding of the powers of the soul, intellect and emotive attributes (middos), and thought, speech
and action, to Torah and mitzvos, and in contemplative prayer,
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which is the binding to His wisdom and will, may He be blessed. And this is a higher level than “for

the courts of Havayah,” for the Torah is “the supernal palace of the Holy One, blessed be He,” the

level of the royal house in which the King dwells permanently,
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that is, the resting of the Infinite Light (Or Ein Sof), blessed be He, in the supernal Chochmah,
which is above the level of “the courts of Havayah,” which the King enters only at intervals, like the
matter of “He rides on His light cherub and floats through eighteen thousand worlds.”
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But the level of “with all your might” is the level of self-sacrifice (mesirus nefesh) and the will of the
heart (re’usa deliba) that is above intellect, of which they said, “There is one who acquires his world

in a single hour.” And see what is written in the discourse beginning “This day,” etc.,
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“commands you.” And of this it is said, “so is My beloved among the daughters”; “You are beautiful
as Tirtzah,” which is the level of the supernal will (ratzon) that is above Chochmah. And of this they

99 ¢

said, “He did not cease to cherish her until He called her ‘My mother,”” “with the crown with which

his mother crowned him,” the supernal Shechinah.
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And this is the meaning of the parable of the matron, and “my daughters-in-law” and “my daugh-
ters.” They said, “Your sons have come”: that is, the level of the descents and drawings-down of the
souls of Atzilus, “And all your children shall be taught by Havayah,” the root of this revelation be-
ing the level of the Binah of Atzilus. “Let my daughters-in-law rejoice”:
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that is, the level of the souls of Beriah, Yetzirah and Asiyah, whose love is at the level of “my soul
pines for the courts of Havayah”; therefore they will rejoice, and their thirst will be quenched, by
this revelation from the level of “And all your children,” for Binah is called “the inner court that

faces east.”
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Afterwards they said to her, “Your sons-in-law have come.” Seemingly, her sons are superior; if so,
what does this add? But “your sons-in-law” are the masters of Torah, the level of bonayich, as in
“*On the day of his wedding’: this is the Giving of the Torah.”
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And this is the drawing-down from the supernal Chochmah (wisdom), which is Atzilus in general
and is above Binah, the level of the source of Beriah; and Chochmabh, too, is “the supernal palace of
the Holy One, blessed be He,” which is above even the inner court, as mentioned above.
Nevertheless she answered, “Let my daughters rejoice”: that is, the nefesh of Atzilus, as mentioned

in the discourse beginning
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“When you go out,” on the matter of “they give him the King’s daughter”; and of this they said, “He
did not cease to cherish her until He called her ‘My daughter.”” Now, “Abba founded the daughter”;
therefore they rejoice in this revelation from the level of Chochmah, which is drawn down through
the Torah.
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But the level of Zion itself is the level of the supernal Shechinah: “He did not cease to cherish her
until He called her ‘My mother’”; “One is she, my dove.”
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And this is the will of the heart (re’usa deliba), “with all your might,” the level of yechidah, which
receives from the level of the Yachid (the Singular One), which is above the level of banayich and
bonayich; as mentioned elsewhere regarding the early pious ones, who would spend nine hours a
day in their prayer, etc.; see there. (And see the Zohar, Part II, at the beginning of Parshas
Mishpatim, 94b; 122a.)
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Therefore her thirst is not quenched by this revelation of the souls from the level of Chochmah, as
is explained elsewhere, at the end of the discourse beginning “Many waters,” that of this it is said,
“If a man,” this is the Holy One, blessed be He, “would give all the wealth of his house for love,”

which is the supernal Chochmah, called “the wealth of His house,” “they would utterly scorn it.”
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That is, the great love (ahavah rabbah) of “with all your might,” for His very being and essence,
may He be blessed, specifically, where even Chochmabh itself is considered as Asiyah relative to the
very Infinite Light (Or Ein Sof), blessed be He; all the more so since, of the level of “‘On the day of
his wedding’: this is the Giving of the Torah,” our Sages, of blessed memory, said, “The Torah is the

fallen fruit of the supernal wisdom.” Rather, through
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“Behold, your king comes to you; he is righteous and victorious (tzaddik venosha)”: this is the level

of “Am I not better to you than ten sons?”, the drawing-down from the level of Anochi (“I”), “who I

”

am,
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that is, the drawing-down from the very Infinite Light, blessed be He, which is far, far above the
level of Atzilus, so that there be a dwelling place among the lower realms, which is far, far above the
level of the souls; for it is the revelation of the very Infinite Light, blessed be He, to which the souls

bear no comparison at all.
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That is, through the supreme Keser (the Crown), the Malchus of Ein Sof, which connects the revela-
tion of the very Infinite Light, blessed be He, to the emanated beings. And of this it is said, “Am I

not better to you than ten sons?” (in I Samuel, chapter 1).
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The meaning: Anochi, “who I am,” the most hidden of all the hidden; this drawing-down is better
for you than the drawing-down from the level of Chochmah and Binah through banayich and
bonayich; as is written in the Pesikta on [the verse] “Am I not better to you”: “It is not written here
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but Anochi,” etc., “as it says, ‘Anochi (I am) Havayah your G-d.”” End of quotation. And so it is in

the Shocher Tov (on Samuel, end of chapter 1, and in the Yalkut). And see what is written in the dis-

course beginning “It is better to take refuge in Havayah than to trust in man.”
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Now, of this revelation she answered, “This is complete joy,” etc., that there be a dwelling place
among the lower realms. And this is [the meaning of] “I will greatly rejoice in Havayah; my soul
shall exult,” etc.;
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see there. And this is through “through tzedakah you shall be established,” for through this is
drawn down the level of “righteous and victorious.” And see what is written at the end of the dis-

course beginning “Many waters,” mentioned above, and in the discourse beginning
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“And behold, a menorah of gold,” on this matter, how the mitzvos in their root are higher than the
Torah; and what is written about this at the end of the discourse beginning “And Havayah went be-
fore them by day,” that of this it is said,
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“There we will rejoice in Him,” in Him truly. And see on the matter of “righteous and victorious” in
the Midrash Rabbah, Mishpatim, end of chapter 30; and see what is written in the discourse begin-
ning “On the twenty-fifth of Kislev,” on the matter of “He donned tzedakah as a coat of mail, and a

helmet of salvation on His head,” and at the end of the discourse beginning “He donned
tzedakah.”
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And this is [the meaning of] “Like an apple tree among the trees of the forest, so is my Beloved
among the sons.” The meaning is like the matter of “I have eaten my ya’ri with my honey”: the lev-
el of ya'ri is the matter of [the blessing]| Yotzer Or, where the angels are described, “and all of them

stand in the heights of the world”; and “my honey” is the recital of the Shema, “Hear, O Israel,”
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for the love and awe of the souls of Israel are called “my honey,” since it is from the level of the in-
ner dimension (pnimiyus) and has sweetness in it. And see what is written about this in the dis-
course beginning “I have come into my garden,” and in the discourse beginning “I am asleep,” re-
garding “my beloved”; and see what is written in the discourse beginning “As an eagle stirs up its
nest,” on the ascent of the angels through the souls of Israel, “to be absorbed in the body of the

King.”
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And this is the meaning of “like an apple tree among the trees of the forest.” Also, the apple has
three colors, which are the three attributes, love, awe and compassion, from the level of the three
Patriarchs; and also the three lines, Torah, service and acts of kindness (gemilus chassadim). And

the meaning of “among the trees of the forest”
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is that through this the level of ya’ar (forest) mentioned above is also rectified, as was explained

above concerning Shema, the ayin there. Now, just as the apple tree’s stature is higher than the

trees of the forest, and it is marked and recognizable among them, for

DIR NIRAX N7 TP WP WITR 02NN R ol 1239 R NIRAX [x0qon0a] %2 MIAN RNOKR 130
121 K2%2 K171

it is stated that tapuach (apple) has the numerical value of Tzevaos (hosts), and this is the matter of
the angels saying, “Holy, holy, holy is Havayah of hosts (Tzevaos)”: “He is a sign (os) among His
host,”
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Yo
that is, the drawing-down and revelation of the radiance of Atzilus in Beriah, Yetzirah and Asiyah,
which is exceedingly mighty in relation to all the host of Beriah, Yetzirah and Asiyah; and this is the
meaning of “like an apple tree among the trees of the forest.”
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Likewise, and infinitely more so, is the level of “my Beloved among the sons.” The meaning: “the

sons” are the level of banayich and bonayich, which is the drawing-down from the Chochmah and

Binah of Atzilus;
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but the level of “my Beloved” is the drawing-down from far, far above the order of the chain of de-
scending worlds (hishtalshelus), as it is written, “The voice of my Beloved! Behold, he comes, leap-

ing over the mountains, skipping,” etc.,
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that is, the leap from far, far above the order of hishtalshelus, as is explained below in Shir

HaShirim, on [the verse] “The voice of my Beloved”; see there, on the matter of “leaping” and

“skipping,” etc.: that is, the drawing-down of the radiance of the Emanator, the Infinite One (Ein

Sof), blessed be He, when it is drawn into Atzilus.
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For more than Beriah, Yetzirah and Asiyah bear no comparison to Atzilus, infinitely more than that

does Atzilus bear no comparison to the Infinite One, blessed be He. Therefore, when this radiance

is revealed, it is exceedingly mighty in relation to all of Atzilus.
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And see what is written at the end of the discourse beginning “And He came from the myriads,” re-
garding “He is a sign among His myriad”; and see the Zohar, Part III, Haazinu (286b): “Like an

apple tree,” etc., “so,” etc., “He is a sign among all the hosts above.”
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Nevertheless, it is written, “so is my Beloved among the sons,” for there must first be “And all your
children shall be taught by Havayah,” as mentioned above, and afterwards the level of “Do not
read banayich, but bonayich,” and then, afterwards, “through tzedakah you shall be established,”

so that there be “The voice of my Beloved,” etc., “leaping,” etc., as mentioned above.
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I Am My Beloved’s, and My Beloved Is Mine
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“I am my Beloved’s, and my Beloved is mine” (Ani ledodi vedodi li): the initials of Elul. The expla-

nation is this: in Elul there begins the level of “I am my Beloved’s,” that is, the level of an arousal

from below, until Rosh HaShanah and Yom Kippur,
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which are the level of the drawing down of His G-dliness, blessed be He, below, in a manner of rev-

elation. As it is written, “His left hand is under my head, and His right hand embraces me”: from

Rosh HaShanah until Yom Kippur is the level of “His left hand,” the level of awe, because that is the

time of the revelation of His sovereignty, blessed be He.
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And therefore He is called “the King,” for “Your kingship is the kingship of all worlds.” That is,

even upon the hidden worlds there falls the dread of the King and the terror of Him (see the Zohar,

Pinchas, folio 214b, and the Ramaz there).
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And from this it is drawn down also below, upon the souls of Israel as a whole, to accept upon

themselves the yoke of the kingship of Heaven, and that His awe be upon their faces the whole year;
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for the awe of G-d and the love of Him are not made and planted in a person’s heart by his own

power, but rather by the power of the illumination drawn down upon him from above at the time

and season of His revelation,
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that is, on Rosh HaShanah, the level of awe, etc. (And see what is written in Parshas Tavo, at the end
of the discourse beginning “And Moshe called,” and on the verse “When you go out,” and on the
verse “There shall be none miscarrying or barren” in Parshas Mishpatim.)
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And this is the level of “and my Beloved is mine,” except that first one must arouse the love and
awe through an arousal from below, which is in Elul.
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Now, it is known that Elul is the time of the revelation of the Thirteen Attributes of Mercy. To under-
stand this: why then are they weekdays and not Yom Tov,
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like Shabbosos and Yom Tov, in which there is a revelation of G-dliness, the level of the illumina-
tion of His G-dliness, blessed be He, and especially at the time and season of the Thirteen
Attributes, which are an exceedingly lofty illumination, and they are revealed on Yom Kippur? And

certainly there is a great difference between Yom Kippur and Elul.
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But this will be understood through a parable of a king: before he comes to the city, the people of
the city go out toward him and greet him in the field. At that time anyone who wishes is permitted
to go out to greet him; he receives them all with a pleasant countenance and shows a smiling face
to all.
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As he goes on to the city, they walk after him. Afterwards, when he comes into his royal palace,
none may enter except with permission, and even then, [only] the choicest of the people and the
select few.
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So it is, by way of analogy, in the month of Elul: one goes out to greet the light of His face, blessed
be He, in the field. For it is written, “May Havayah make His face shine upon you,” which is the

matter of the illumination of the Thirteen Attributes, that it be face to face;
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that is, that the revelation of the inner dimension (pnimiyus) of His will, blessed be He, shine to the
source of the souls of Israel, through the core of the inner dimension of [a person’s] will being to-
ward Him, blessed be He, to cleave to Him with heart and soul, from the depth of the heart, with
self-sacrifice (mesirus nefesh), as is explained elsewhere. And this illumination is drawn from the
level of Kel,
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which is the beginning of all the Thirteen Attributes, their source, and that which encompasses
them all; as it is written, “Havayah is Kel, and He has given us light,” which is the level of the
Infinite Light (Or Ein Sof), blessed be He, itself, truly; and as it is written, “For Havayah your G-d is
a consuming fire.”
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That is: like, for example, the radiance and light of fire that issues from the fire itself, which, taken
as awhole, has no division at all between itself and the radiance and light drawn from it.

WNM MY 173 07K IR M RINY DX >N RIT ORIWS MDD PR1 0°3D NIRT 915725 70

So too, as it were, the illumination of the face that shines to Israel as awhole is from the level of Kel,

which is the level of the Infinite Light, blessed be He, itself, truly
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(see what is written in the explanation on the verse “And all the people saw the sounds,” on the
meaning of “From the narrow place I called”; and see in the discourse beginning “You are
standing,” in what is written there, “And therefore He is called Kel Elyon,” etc.; and in the dis-
course beginning “To understand the meaning and matter of the Thirteen Attributes”; and in the
discourse beginning “And I will betroth you to Me,” on the matter of “My heart and my flesh sing

for joy to the living Kel”).
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And therefore [the people] is called Yisrael, from the words sar Kel; and the yud indicates the con-
stancy of the action, as in “Thus would he do (ya’aseh),” etc.
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The meaning is that the level of Kel is a prince and ruler within him (and see the Zohar, Kedoshim,
folio 86a; Bereshis, folio 8a; Vayigash, folio 205b; Nasso, 132a; and the commentary of the Ramaz

at the beginning of Parshas Shemini);
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that is, in every soul of Israel there is an actual spark of G-dliness, which gives life to his G-dly soul

and draws it by its nature upward, “to be illumined with the light of life,” to give over his soul to

Him, blessed be He; and this is higher than the Chochmah (wisdom) and Daas (knowledge) in his

soul.
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For through Chochmah and Daas he would not attain this level, to nullify and relinquish himself
entirely for His sake, blessed be He. And this is [the meaning of] “You are children to Havayah your
G-d”:
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for “a son is his father’s leg”: he is included in his father’s will without any reason or understand-
ing, like the foot, which is nullified before the head and has no will of its own at all.
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And this is [the meaning of] “Nullify your will before His will”: in order that the level of the inner di-
mension of His will, blessed be He, shine to a person, he must nullify all his own desires, so that he

has no other will at all.
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2. Now, in a person there is the level of an inhabited city, and the level of a field and of a wilderness.

The wilderness is “a land not sown”: these are the deeds, the words and the thoughts that are not
for G-d.
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It goes without saying [that this is so] if he caused a blemish in thought, speech or deed; but even
permitted matters, merely in that they are matters not needed for the service of G-d, and idle talk:

for “it is not the way of a king to speak of commoners’ matters.”
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And this is [the meaning of| “where no man (adam) dwelt.” The meaning: “man” is as it is written,

“And upon the likeness of the throne was a likeness like the appearance of a man,” etc.; [He] did
not dwell there, for it is written, “They shall make Me a Sanctuary, and I will dwell in their midst.”
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And the counsel given for this: it is written, “And you shall seek Havayah your G-d from there.” The
explanation: it is written, “And G-d saw the light, that it was good,” and our Sages, of blessed mem-
ory, explained
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“that it was good to hide away.” That is, the level of “light,” which is the level of the illumination of
the inner dimension (pnimiyus) of His will, blessed be He, is in each and every one of Israel, ex-

cept that by its nature it is in a state of great hiddenness and concealment;
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and one must reveal the “treasure of the fear of Heaven” (and see what is written elsewhere on the
meaning of “Who revealed this secret to My children?”: this is the light of the hidden love). And

there is one with whom it is in a state of being lost, in a state of exile.
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And of this it is said, “And you shall seek”: that you seek and search; and there is no searching ex-
cept for something lost, that is, something that is lost to him, in a state of exile, which is the level of
the spark of G-dliness mentioned above.
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And this is “Havayah your G-d”: [the spark] that is drawn from the level of Kel, which rests in every

person to give life to his G-dly soul.
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Now, the verse says, “And you shall seek from there.” “From there” specifically: for just as it is im-
possible to search for a lost object and find it except in the place where it was lost,
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so he will not attain the light of G-d’s face, and that his love be toward Him and the awe of Him
upon his face, except after first searching in the place where it was lost
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to him, in the manner of what is written, “Let us search our ways,” etc.: that he examine his deeds,

his words and his thoughts that have passed and gone by since the day he came into being, which

were not good. And this is “And you shall seek from there.”
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For the term “this” (zeh) [denotes] a thing that one can actually point to with one’s finger, of which
one would say, “This is it”; and it is impossible to say so except of the Holy One, blessed be He, as it
is written, “This is my G-d, and I will glorify Him,”
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for “the whole earth is full of His glory.” But the place and abode of the kelipos (husks) is called

“there” (sham), meaning very deep below.
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And this is what our Sages, of blessed memory, expounded on the verse “They cried there:
Pharaoh,” etc., “he has let the appointed time (moed) pass”: that is to say, the way of the festival
and its joy he turned over into a joy of frivolity.
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And this is the matter of “In this wilderness they shall be ended (yitamu)”: that is, through the

speech of the letters of prayer, which is the level of “this wilderness (midbar),” as it is written, “This

is my G-d,” etc.;
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and likewise through occupation with the Torah, as is explained in Parshas Matos on the meaning

9

of “saying, ‘This is the word,’” etc. Through this “they shall be ended (yitamu)”: that is, as is written
in the Zohar, Shelach, 163b, that it is the level of “You shall be wholehearted (tamim),” etc.
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And “there they shall die” is nefilas apayim (“falling on the face”), which is the elevation of sparks
that fell into the level of “there,” through “To You, Havayabh, I lift up my soul,” etc. And this is what
is written, “And us He brought out from there”: for truly He brought us out from the level of
“there,” to cleave to Him, blessed be He.
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But one who causes a blemish through some thought or speech, and all the more so through a
deed, of this it is said, “And you shall seek from there,”
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that is, that he examine his deeds, etc., which were not good; and through this his heart will grow
bitter within him, and “he will return to Havayah, and He will have mercy on him,” that is, that he

arouse great mercy upon the spark of G-dliness within him, which is in a state of exile.
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And about this it is said, “To Yaakov, who redeemed Avraham”: for the attribute of Yaakov is the at-
tribute of compassion, through which he redeems from exile the attribute of love, which is the at-

tribute of Avraham our father, peace be upon him; for
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this is why he is called “our father,” etc., and [why we are| to be “a son [who is] his father’s leg,” to
be nullified and included in His will, blessed be He (and see what is written on the meaning of “And
you shall seek from there” on the verse “And Yaakov dwelt,” and in what is written on the verse “As
an eagle stirs up,” on the meaning of “Seek ... while He may be found”).
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But a person who examines his deeds, and the attribute of compassion is not aroused in him, and
his heart does not grow bitter within him, even though he reflects deeply in his thought on how a
spark of G-dliness has fallen into exile within his soul, let him take this to heart and apply to him-

self this parable:
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For it is human nature that when even the nail of his toe hurts him, because he struck it against a
stone, he feels the pain in his brain and is distressed.
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But this is when the injured limb is still joined to him, before it has been cut off; when the limb is
cut off, however, the brain does not feel the pain, because it has been severed and separated from
its root.
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So too we, the children of Israel, are joined and cleaving to Him, blessed be He; and therefore we
must feel the pain and the blemish, that we have blemished and brought down into exile the spark
of His G-dliness, blessed be He.
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For “even though he sinned,” etc., he has the level of the spark of G-dliness mentioned above, and
it does not depart from him, except that it is in exile. And not only that,
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but he is still called by the ranks and degrees of the prince (sar), which is the level of Yisrael men-
tioned above; for the standing of a prince, even while he is in captivity, is not like the standing of a
commoner,
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for the prince’s standing is still recognized and known, and with a single movement he can be
turned from one extreme to the very opposite, to return to his former state, etc.
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But the fact that he does not feel the pain and the blemish in his soul is because he has blemished
so much that he has been separated and cut off from his root entirely.
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And from this, on the contrary, let him arouse even greater mercy, even though he does not feel
the compassion for himself, as is explained elsewhere on the words “In Your abundant mercy, have
mercy on us”; meaning, because as for us, our poor intellect does not grasp the greatness of the

compassion, etc.
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For the attribute of compassion, the attribute of Yaakov, “reaches from end to end” (so that, even
though he is, as in the parable, separated and cut off from his root entirely, nevertheless through a

single thought of teshuvah (return) he will return and cleave to his root.
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And as is explained in Parshas Bamidbar, in the discourse beginning “And He spoke,” etc., on “by
their heads (legulgelosam)”: as, by way of analogy, if there were found among remedies [a way]| to

join one’s body to his head, so is the matter of “lifting up the head,” etc.;
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see there. And in the discourse beginning “On the eighth day, an assembly”: even those liable to
kares, of whom it is written, “and it shall be cut off,” etc.; and of this the verse says, “For my father
and my mother have forsaken me”; nevertheless, “Havayah will gather me in.”) And if even by this

the attribute of compassion mentioned above is not aroused in him,
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then this is the counsel given: it is written, “who feeds among the roses (shoshanim),” and the
Zohar explains (Shemos, folio 20): just as the rose is turned from a red hue to a white hue by fire,

etc.,
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so it is written, “If your sins be like scarlet, they shall become white as snow.” For sin is called
“red,” and likewise all the deeds, words and thoughts concerning all worldly matters are also called
“red,” since they are the thoughts of the [evil] inclination and its schemes; [these]| will be turned to

awhite hue,
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which is the level of “they shall become white as snow,” through the level of fire. Now, there is a fire
above and a fire below; and the fire above, not every person merits it.
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But the fire below is the matter of self-mortifications and fasts, to diminish one’s fat and blood,
which are from the side of kelipas nogah; and then “Havayah will make His face shine,” the level of

the illumination of the face, as mentioned above.
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3. But there is one more [counsel] that one must set in his soul: what is written, “In the markets and

in the streets I will seek the one my soul loves,” etc.,
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“until I found the one my soul loves; I held him and would not let him go until I had brought him
into my mother’s house, and into the chamber of the one who conceived me.”
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The explanation: “she’ahavah nafshi” (whom my soul loves), [vocalized] with a kamatz, expresses
“already”: that which [my soul] already loved. That is, Israel arose in the primordial Thought;
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and this is the level of “it is pure,” before “You created [it],” as is explained on the verse “My dove,
in the clefts of the rock.” And from this level the hidden light is drawn into it, which is the level of
the hidden love, as [explained] above on the meaning of “the light,
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that it was good,” to hide away, etc. And this is “the one my soul loves” from long ago; similar to

what is explained on the verse “See, I...,” on the meaning of “of Eisan the Ezrachi,” etc.
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But there is one with whom this love is in a state of being lost and in a state of exile, as mentioned
above, and of this it is said, “I will seek the one my soul loves.” Now, the searching is “in the mar-
kets and in the streets,” in the place of the loss.
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But even if he has found the lost thing, the light of G-d will not endure in him without vessels, for
this causes the withdrawal of the light, as is known.
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Therefore the counsel is to make vessels for the light of G-d, and these are the letters of the Torah.
For “my mother’s house” is the Written Torah, and “the chamber of the one who conceived me” is
the Oral Torah. And as it is written,
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“For Havayah your G-d is a consuming fire”; and just as it is impossible for fire to take hold without
awick or something for it to hold on to,
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so too: “I held him and would not let him go until I had brought him,” etc. See what is written on
this in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”; and as is found
in the Zohar on the verse “who feeds among the roses”: shoshanim (roses), [read as] she’shoneh
halachos (who studies the laws), etc.
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Therefore it is written, “who feeds” (haro’eh), for Israel sustain their Father in Heaven: because

through occupation with the Torah, which is His will, blessed be He, “a spirit brings a spirit
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and draws down a spirit,” so that the level of the inner dimension (pnimiyus) of His will, blessed be

He, rests and is revealed in it; just as through a person’s eating he joins his soul to his body, so that

the powers of his soul spread through it expansively.
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So too, as it were, Israel sustain their Father in Heaven through the Torah and mitzvos, which are

His will, blessed be He: “a spirit brings a spirit and draws down a spirit,” so that the illumination of

the Supernal Will rests and is revealed with the illumination of the face, etc.,
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through the letters of the Torah, and also through the mitzvah of charity, which is the attribute of
Chesed (kindness), which is the outer dimension (chitzoniyus) and a vessel for the level of the light
and the love, the level of its inner dimension; as it is written, “For by the light of Your face You have

given us a Torah of life and a love of kindness.”
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That is: for the light of G-d’s face, which is the level of the light, there are two vessels, namely Torah
and Chesed, as mentioned above.
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A summary of the discourse beginning “I am my Beloved’s.”
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(1) In Elul there begins the level of “I am my Beloved’s,” that is, an arousal from below; and on
Rosh HaShanah and Yom Kippur is “and my Beloved is mine,” that is, the drawing down of His
G-dliness below: at first, “His left hand is under my head,” awe.
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In Elul, the Thirteen Attributes; if so, why are they not Yom Tov? (See the like regarding Purim in

the discourse beginning “A person is obligated,” etc., “until he does not know.”)
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But this is like, by way of analogy, a king whom people go out to greet in the field. “May Havayah
make His face shine” is the matter of the Thirteen Attributes.
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And the level of “shine” is what is written, “Havayah is Kel, and He has given us light”; see what is
written on this in the discourse beginning “The heads of the tribes.” And this is Yisrael: yashar Kel
(see what is written on the meaning of “to do what is upright (hayashar)” at the end of the discourse
beginning “When you hearken to the voice”), for the level of Kel is a prince and ruler within him.
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Now, in a person there is the level of an inhabited city, as is explained at the end of the discourse in
the section of the libations, on the meaning of “the land of your habitations”; and the level of a
field: see what is written in Torah Ohr, Parshas Chayei, on the verse “And Yitzchak went out to med-
itate in the field.”
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And the level of a wilderness: this is “a land not sown” (see what is written in the discourse begin-
ning “These are the journeys,” and what is written on the matter of sowing in the discourse begin-
ning “Listen, O heavens,” in the discourse beginning “When Pharaoh sent,” and in the discourse

beginning “There are sixty queens”),
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“where no man dwelt,” the opposite of what is written, “Will G-d indeed dwell on the earth?” And
the counsel for this is as it is written, “And you shall seek from there.”
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For “the light, that it was good,” to hide away, is the level of “Havayah is Kel, and He has given us
light,” which is in the level of yashar Kel. But there is one with whom it is in a state of being lost,
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in the manner of: “Who is a fool? One who loses there what is given to him”; and in the manner of
what is written, “And those lost in the land of Ashur shall come”; and it is written, “I have strayed
like a lost sheep.”
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And see on this in the Gemara, at the end of the third chapter of Makkos (folio 24, end of side a),
and in the Maharsha there, in the Chiddushei Aggados; and see in the Midrash Rabbah on Parshas

Korach, and on Parshas Beshalach, at the end of chapter 24: “Just as the sheep,” etc.,
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“so Israel, even though they sin,” etc.; see there. And this is “like a lost sheep.” And one must
search in the place where it was lost, that he examine his deeds; and this is “And you shall seek

from there,” and “he will return to Havayah, and He will have mercy on him,”
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(and from this he will come to the level of Shema: sham [and] ayin. And also the level of wilderness
mentioned above will be elevated, to become “and your speech (midbarech) is lovely,” as is ex-
plained in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”: that
through teshuvah (return) one comes to the level of a wilderness “where no man dwelt,” which is

above the rank of man, and is called “the great and awesome wilderness”).
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But a person who does not feel the compassion in his soul, this is because he has been blemished
so much that he has been separated and cut off from his root
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(and kares corresponds to the level of Keser (the Crown), as is written in Me’orei Or, the letter kaf,
section 15); and from this, on the contrary, let him arouse upon himself even greater mercy, and
through this there is hope.
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And this is “who feeds among the roses,” the level of the Thirteen Attributes. A further explanation
of “among the roses”: in the manner of “If your sins be like scarlet,” from the level of red, “they

shall become white as snow,”
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like the rose, which is turned from a red hue to a white hue through fire. And see what is written on
the matter of fire in the discourse beginning “And it shall be for you as tzitzis,” and in Parshas
Behar on the verse “When you come,” etc., “the land shall rest,” etc. And through this, “Havayah

will make His face shine.”
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It may also be said that shoshanim alludes to the level of “a red strap on a white horse”; and this
too is the matter of the strip of scarlet wool, etc.;
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and this is the matter of the white garments and the golden garments, as is written in the Raaya

Mehemna, Parshas Pinchas (folio 255b). And see what is written in the discourse beginning “For

the conductor, on the sheminis”; and similar is what is written of David, “ruddy, with beautiful

eyes”; and see what is written in the explanation on the verse “And all your children.” (3)
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Furthermore, there must be what is written, “I held him and would not let him go,” etc. For “she’a-
havah nafshi,” with a kamatz, expresses “already,” in the manner of “it has already (kevar) been
for ages”; for Israel arose in the primordial Thought.
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And this is “And I was among the exiles by the river Kevar.” And see on the matter of Kevar in
Bereshis Rabbah, chapter 16, and in the Zohar, Bereshis (folio 6b),
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and in the Mikdash Melech and the Ramaz there, and in the Zohar, Part III, Pinchas (folio 247a);

and see what is written in Torah Ohr, in the discourse beginning “And these are the ordinances,”

regarding “If you acquire a Hebrew servant.”
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And after he finds the revelation of this love, there must be “I held him,” etc., and to bring him
“into my mother’s house,” this is the Written Torah; see the Zohar, Part II, Vayakhel (folio 200).
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And “the chamber of the one who conceived me,” this is the Oral Torah. And see what is written in
the discourse beginning “See, I...,” regarding “and a lamp is lit above his head, and they teach
him,” etc.; and see what is written in the discourse beginning “And you shall make holy garments

for Aharon your brother.”
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And this is the matter of “who feeds among the roses (shoshanim)”: those who study (sheshonim)
the laws. Israel sustain and are sustained; see what is written on the meaning of “my companion”
in the discourse beginning “I am asleep,” and on the meaning of “Come, eat of my bread” in the

discourse beginning “My dove, in the clefts.”
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And on the matter of the two vessels, Torah and Chesed (kindness), see what is written in the expla-

nation on the verse “I am Havayah your G-d” of the section of tzitzis, at its end.
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I am my Beloved’s and my Beloved is mine, who grazes
among the roses
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“I am my Beloved’s and my Beloved is mine, who grazes among the roses.” Now, a rose has thir-
teen leaves, corresponding to the Thirteen Attributes of Mercy (yud-gimmel mechilin derachamei)
in the verse “Who is a G-d like You” and in the verse “G-d, merciful,” etc.,
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for from there is the source of teshuvah (return), so that [He| be “bearing iniquity,” etc. And it is
they that are revealed on Rosh Chodesh Elul, for then it is the level of a time of favor (eis ratzon).
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For from Rosh Chodesh Elul until after Yom Kippur are the forty days when Moshe our teacher,
peace be upon him, went up on high to receive the latter Tablets; and “just as the first days were
with favor,” etc. And this is [the meaning of| what is written, “who grazes among the roses,” next to

“I am my Beloved’s and my Beloved is mine,” which [form] the initials of Elul.
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Now we need to understand what the matter of the Thirteen Attributes of Mercy in the month of Elul
is. Granted, in the Ten Days of Teshuvah it makes sense, since they are days of pardon and forgive-

ness, and that is why in the Ten Days of Teshuvah we say “And Havayah passed,” etc.
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The matter is that teshuvah (return) is not for sins specifically, for one must be in teshuvah all his
days; rather, the level of teshuvah is that one returns from his former way, as it is said, “And bring

us back in complete teshuvah before You,” etc.
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And the explanation of the matter: in the words of our Sages, of blessed memory (at the end of the
first chapter of Kiddushin), there are two opinions. One says study is greater, and one says action is

greater; and they took a vote and concluded: study is greater, for it brings to action.
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To understand their dispute, and on what they differ, we must first preface by understanding what
is written, “The heavens and the earth I fill.” But is it not written, “The whole earth is full of His glo-
ry,” where the heavens are not mentioned? Also, there it says “I fill,” while here it is written “His
glory.”
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But it is known that there is the light that fills all worlds (memalei kol almin) and the light that en-
compasses all worlds (sovev kol almin). The meaning of the light that fills all worlds is the level of
the radiance of G-dliness that is drawn into the created beings to give them life, from the Ten

Utterances: “Let there be light,” etc.,
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“By the word of Havayah,” etc. It is enclothed in their inner dimension (pnimiyus) and their very
innermost core, being drawn within them to be life-force for them; and it divides into portions, so

as to give life to each one “according to its own measure.”
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By way of analogy, in physical things, among the inanimate, the vegetative, the animal and the
speaking: the inanimate, although it too came into being from the Ten Utterances, and G-dly life-

force is drawn into it too, from that same utterance,
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just as G-dly life-force is drawn into the vegetative and the animal, nevertheless its life-force is con-
tracted, very slight. The vegetative has more life-force in it, the animal more even than the vegeta-

tive, and the speaking more, etc.
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In proportion to this, in the spiritual worlds too there is a division into many levels, and to each of
them is drawn a life-force that is different from, and distinct from, the life-force drawn to another.
This is from the attribute of His Malchus (sovereignty), may He be blessed, which is what is called
the light that fills all worlds (memalei kol almin), which is enclothed in the very innermost core of

the worlds.
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But the level of the light that encompasses all worlds (sovev kol almin) is the level of a flow and ra-
diance of G-dliness that is not drawn down and enclothed within the worlds in a manner of revela-

tion, so as to be grasped by their comprehension;
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rather, it is in the manner of an encompassing [light] (makif) over them from above. Therefore it is
called the light that encompasses all worlds, for it encompasses them all equally; there is no divi-
sion in it, since it is not enclothed in a manner of revelation in comprehension, such that one

could say that to this one it shines and is revealed in this way and to that one in that way, etc.
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Therefore it is “equal and makes equal,” etc. And it is of this that it is said, “The heavens and the
earth I fill”: that is, the level of the light that encompasses all worlds (sovev kol almin), for “there is
no place empty of Him.” And what is written,
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“The whole earth is full of His glory” is the level of the light that fills all worlds (memalei kol almin),
which is called “glory.” Now, our Sages, of blessed memory, said, “There is no glory but Torah”
(and see what is written on the verse “For over all the glory shall be a canopy”).
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That is because “the Torah issues from Chochmah (wisdom),” for from Chochmah are drawn the
thirty-two paths. And as in the analogy of a path and a trail, which is made for passing
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along it from place to place, so from the level of the supernal Chochmah the flow is drawn in a

manner of division, to be the light that fills all worlds, until it is drawn into actual physicality, in the

particulars of the Torah’s laws, valid and invalid, etc.,
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which concern physical matters, terumos and tithes, etc., as is known. But through the mitzvos
there is drawn a revelation of light from the level of the light that encompasses all worlds, which is
the level of the encompassing [light] (makif).
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The matter is this: it is known that the Torah becomes food for the G-dly soul, as it is written, “And

Your Torah is within my innards.” This is like, by way of analogy,
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food, which enters into the very innermost part of a person and becomes life-force within him. So

too, through the Torah there is drawn a revelation of the radiance of Chochmah (wisdom), to be

truly grasped in comprehension: “And I have put My words in your mouth.”
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That is, from the level of the light that fills all worlds (memalei kol almin), which is enclothed in the

worlds in a truly inward manner. But the mitzvos become garments for the G-dly soul; this is
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like, by way of analogy, a garment, which is on a person’s body from above and does not enter
within him. So too, the flow drawn down through the mitzvos is in a manner of an encompassing
[light] (makif), because it is from the level of the light that encompasses all worlds (sovev kol

almin),

0°9¥1 9N 07 DWIwAY NP 1NN OYava 0°9p° N1 0290 0P TAwan A9yn? RIiw
.[N°2 w125 1317 MION3 3 17192 N°3 NN W T 1772 T vy

which is above comprehension. Therefore garments are by their nature more precious than food,
since in their root they are loftier. [And see what is written about this in the discourse beginning “A

psalm, a song of the dedication of the House,” on the matter of three levels: food, garment, house.]
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And this is [the meaning of] what is written regarding the mitzvos: “Because you did not serve,”
etc., “more than an abundance of everything.” The meaning is that “an abundance of everything”
(rov kol) is the level of Gan Eden [see what is written in the discourse beginning “And you shall

command”], the comprehension of G-dliness.
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For the mitzvos are higher, since they are from the level of encompassing [lights] (makifim), which

are above Gan Eden, which is comprehension in an inward manner. It is on this account that the

one who said that action is greater than study said so.
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Yet even so, they took a vote and concluded: study is greater, for it brings to action. The explana-

tion is that there cannot be an arousal of the drawing down of the light that encompasses all worlds

(sovev kol almin) through the practical mitzvos,
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which are of physical things (tzitzis of wool, charity with physical money), except through the
Torah, which is the intermediary that joins them; just as, by way of analogy, in a person, speech is

the intermediary that joins and brings the concealment of thought out into revelation, etc.
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2. Now, it is written, “Today, to do them.” Today specifically, for this world is what is called the world
of action, and [in it] one can do teshuvah (return); which is not so in the World to Come:

DORIZT OoOWI2D 1307 17°0°W KD OR RITW 1207 118y 71972 1917 PR IRW° 9 XIAW 113 137

"9 ¥opn D Y

there, as he is, so he will remain, for he has no power to change himself from what he is, unless the

soiled garments are removed from him by means of the hollow of the sling (kaf hakela), etc.;
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but he himself cannot. The reason is that of the World to Come they said, “They sit and delight,”
which is because they grasp G-dliness in a manner of actual comprehension and revelation. If so,
it is from the level of the light that fills all worlds (memalei kol almin), which is enclothed in a man-

ner of revelation; and the light that fills all worlds is in a manner of division, as mentioned above.
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Therefore, if he is at this level, he cannot be transformed into another level, since they are divided
and separate from one another, and each and every one comes to its own place.
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But in this world there is the level of the radiance of the light that encompasses all worlds (sovev kol
almin). And although it is in a manner of concealment, so that they do not grasp it, nevertheless it
acts here. And because it is the level of the light that encompasses all worlds, which is “equal and

makes equal,”
TR TuRR XM 91N YW Ny RIAW ARY 729N mwys 0v919° 2”¥1 1D 2 1NN an DPpTs oxy

19 229077 NN TR [0o1ims 0opeTe / ima pr7x] A8 NI 99N 919

and “If you are righteous, what do you give Him?” etc., therefore one can do teshuvah (return):

though he is now a completely wicked person and is at the very lowest, he can be transformed into

a completely righteous person by virtue of the radiance of the encompassing [light], etc.,
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as is explained at length elsewhere, on the verse “Command the children of Israel and say to them:
My offering, My bread,” etc.; see there. And this is [the meaning of|] what our Sages, of blessed
memory, said: “Better is one hour of teshuvah and good deeds in this world than all the life of the
World to Come.”
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For the life of the World to Come is only from the level of the light that fills all worlds (memalei kol
almin), which is through restraints (gevuros) and contractions (tzimtzumim): “with the yud the
World to Come was created,” etc. But in Torah and good deeds in this world it is from the level of

the light that encompasses all worlds.
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And this is the main intent of the descent of the soul to be enclothed in the material body: because
in this world there is the radiance of the light that encompasses all worlds (sovev kol almin), by

which it can refine and transform from evil to good, etc.
7 9907 993 13°°77 10D MY AW [meyaw] Y M 2AX%P1 98012 1°°1 "Iw OTRD 0°ama M Ty o)
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And in proportion to this, a person is given the years of his life by number and measure: to one

seventy years and to another eighty, etc.; that is, according to the number of what he needs to re-
fine and transform from evil to good, etc.,
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for each day he refines and transforms one portion, until in the years of his life what he needed to

refine is completed, for the sake of which the soul descended to this world.
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3. But if he caused a blemish through some sin, in that he brought down and drew life-force to the
sitra achra (the other side), so that he did not refine and transform, as mentioned above, all that he
needed to: for this is the matter of teshuvah (return), “And bring us back in complete teshuvah be-
fore You.”
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Now, although our Sages, of blessed memory, said, “He does not move from there until he is forgiv-

en,” nevertheless, even though he is forgiven, the lack remains in its place: that he did not com-

plete the drawing down that he would have drawn, etc.
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But this is the matter of the teshuvah that we ask for, “And bring us back in complete teshuvah be-

fore You (lefanecha)”: the meaning is, to Your inner dimension (pnimiyus), which is higher even

than the level of the light that encompasses all worlds (sovev kol almin); for it is called encompass-

ing and surrounding only in relation to the worlds,

N ANMY M7 7Y WIN IR qPWRAY 723WNI 7YY 1t DA moYnR RIT N 1N ANINEY AR
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but His Essence and Being, may He be blessed, is higher even than this. And through teshuvah, by
which he will draw down a new light through the revelation of His Essence, may He be blessed, he
will fill all the blemishes and lacks, etc.
WPan RIT Y X 11010 WI0 IR P0RID N0 IMnEya 7990t (15 551 37 97190 DIRT 919° PR IR
12 12N 137%TmM
But how can a person arouse so high above, in His Essence, may He be blessed, to draw down a
new light from Him? But for this he asks, “And bring us back in teshuvah,” etc.,
Man DA 7IPRR 0537 0O 11098 YPRwNY 0IIRR M7 13999 TAYN INR 91190 PPRR 11200
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“Bring us back to You”: that is to say, You will pour out upon us a spirit from on high and bestow
upon us great mercy from the source of mercy, from the level of the Thirteen Attributes (yud-gim-

mel mechilin), “Who is a G-d like You, Who bears iniquity,” etc.,
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so that we will be able to do teshuvah. And this is the matter of the radiance of the Thirteen
Attributes of Mercy in the month of Elul: it is a preparation, so that they will be able to do teshuvah,

so as to be “I am my Beloved’s,” etc.
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And although throughout the year we say the Thirteen Attributes of Mercy, “Havayah, Havayah,
G-d, merciful,” etc., they are only the compassion for the life of the body alone;
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but the Thirteen Attributes of Mercy that shine in the month of Elul are the mercy for the life of the
soul, to arouse it to teshuvah. And this is [the meaning of] what is written, “who grazes among the
roses”: the meaning is, the Shepherd who provides for Israel, so that they are able to do teshuvah,

pastures and provides for them with the roses. For
wo1] 2”113 11°°11 NN °8 '|.‘n?31'l:!‘? 97W2 2WY SNNN [ynw nxpa) WP DOINIR IR 13w 553 am
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throughout the year we say in the Shema, “And I will give herbage in your field for your cattle.” The
meaning: “your cattle” is the animal soul and the intellectual soul; in order that they too will agree,

so that there will be “You shall love Havayah,” etc.,
>piom] TPTI02Y 19 NPT DOIDIRM [moasb] 2129 DONW T%1° N972 19807 aTp 790N MR 1Ipn
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they instituted saying first, before the prayer, the blessing of Yotzer, the two [blessings] before it,
and “And the Ofanim and the Chayos,” etc., and Pesukei deZimra (the Verses of Praise), which are
the level of lengthy contemplation of the greatness of G-d, may He be blessed, until even the ani-

mal soul and the intellectual [soul] agree that “to Him it is fitting,” etc.
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But for the arousal of love in the G-dly soul itself there is no need for so much contemplation, for
“The soul of man is the lamp of Havayah”: so is it implanted in all the souls of Israel, in their in-
nate nature, from their source, that their desire and longing is to be included in the light of G-d and
to cleave to Him. And this is [the meaning of] what is written, “And I will give herbage in your field

for your cattle.”
99M% 1YY 19 15 N ADYRbR AYWRT Twnl 7YY ONaw IYDwnn *mow 0°OKRYRA on 2wy D
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The meaning: “herbage” is the angels, the emissaries of the flow, in whom and through whom the
flow is drawn from above, so that he will have strength and might to transform the animal soul, as

is written in the Zohar, Parshas Bereishis (folio 18b),
D°NW 1°Iyn RXN 92 71772 wrnyl] 210 0IRA N'H:!}?'? 2W¥I 10 PNV ’11?}{ AT %A MONEn 2”7y
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on the verse “He causes grass to sprout for the cattle”: “a thousand mountains,” etc., “and herbage
for the service of man,” etc. [And see what is written in the discourse beginning “When you go out”
on the matter of the two [blessings] before the Shema.] And all this is specifically throughout the
year;
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but in the month of Elul it is written, “who grazes among the roses,” which are the level of the

Thirteen Attributes of Mercy that shine and are revealed in the month of Elul, so that they do teshu-

vah, so that all the lacks will be filled.
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[This drawing down of “roses” is needed also for the G-dly soul itself. For although it is so implant-
ed in every soul, etc., as mentioned above, the matter is that there is an elevation of mayin nukvin

(feminine waters) that comes from the very essence of the soul, by its nature and of itself;
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but to come to the level of the elevation of mayin nukvin of the level of teshuvah, which is “with

greater strength,” beyond what the soul is able to bear, for this there must be a drawing down from

above, specifically.

5% 17y 121N M2 RITW 197312 177 DR 11991 °7 1972 AR TR 100 B7Y RPRA wan M 1297
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This will be understood from what is written elsewhere on the verse “Like the fragrance of a field
which Havayah has blessed”: that is, for there to be “the fragrance of his traitors (bogdav),” which

is the level of teshuvah, for this there must be “which Havayah has blessed,”
TP AR ARYRRRY 1 WA DY 0 TPRR 11200 1PIY I RTY 10 T9YRDHR Y190 RITY
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which is help from above, etc.; see there. And this is the matter of “Bring us back to You,” etc.; and

of this drawing down from above it is said, “who grazes among the roses.”]
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Now, our Sages, of blessed memory, said: “Do not read shoshanim (roses) but sheshonim (who
study).” The meaning: sheshonim is the level of Torah, from the expression “reads and studies,”

etc.

1993 °0MNY YN MIZAT TV TwYIY 119017 17 NII0nN 55 RS 572 121wnn o 173y
The matter is that teshuvah (return) must fill all the lacks: both the lack made by the absence of the
mitzvos, which withholds and diminishes the revelation
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of the light that encompasses all worlds (sovev kol almin), which is drawn through the mitzvos, and
the lack made through [neglect of] the Torah, which is the source of the level of the light that fills all
worlds (memalei kol almin). And this is [the meaning of| what is said, “And bring us back in com-

plete teshuvah before You”: complete, specifically, etc.
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And this is [the meaning of| what is written, “who grazes among the roses”: included in it are the
two levels. “Rose” in its plain sense is the arousal of the Thirteen Attributes of Mercy, which are
from the level of the light that encompasses all worlds; and sheshonim is from the level of the light
that fills all worlds, etc.
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And this is the matter of Simchas Torah, which comes after Rosh HaShanah and Yom Kippur: it is
the level of a drawing down of the joy of a mitzvah upon the year as a whole.
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For since throughout the year one causes a lack and a blemish in the radiance of the light that en-
compasses all worlds (sovev kol almin), by not fulfilling the mitzvos as they should be fulfilled,
when the filling of the lack is drawn down on Rosh HaShanah and Yom Kippur, then there comes
about the level of the joy of a mitzvah, etc.
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[The matter of shoshanim (roses) and sheshonim (who study) will be understood further, along the
lines of what has been explained in the discourse beginning “And you shall eat and be satisfied,
and you shall bless,” on the matter of mentioning the covenant and the Torah in the blessing for
the land,
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and that one must put the covenant before the Torah, for this was given with three covenants and
that was given with thirteen covenants; and it is explained there that the thirteen covenants are the
Thirteen Attributes of Mercy.
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And their drawing down is through the Torah, etc. And this is also [the meaning of] what is written,

“And Havayah your G-d will circumcise your heart and the heart of your offspring,” in which there
are the initials of Elul.
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That is, to come to the level of the inner dimension (pnimiyus) of the heart, as is explained in
Iggeres HaKodesh, in the discourse beginning “Israel will be redeemed only through charity.” And
this drawing down is from the level of the thirteen covenants, which are the Thirteen Attributes of

Mercy.
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But this drawing down is through the Torah; and this is the matter of shoshanim (roses) and
sheshonim, those who study the laws. And also, the thirteen principles (middos) by which the

Torah is expounded are from the level of the Thirteen Attributes (middos) of Mercy;
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therefore the Gemara mentions, “and the Merciful One said.” That is, in them and through them is
the drawing down from the Written Torah, which is the supernal Chochmah (wisdom), to the Oral
Torah, which is the lower Chochmah (Chochmah Tata’ah). And this is “And you shall honor the face
of the elder”: “this is one who has acquired wisdom,” for they are the thirteen tikkunim of the
beard (tikkunei dikna).
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An explanation on the verse “I am my Beloved’s”
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An explanation on the verse “I am my Beloved’s.”
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An explanation of the matter of the saying of our Sages, of blessed memory: “Is study greater, or is
action greater?” And they took a vote and concluded: “Study is greater, for it brings to action.”
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Now, the practical performance of the mitzvos consists of refinements (birurim) of nogah, in which
good and evil are mixed. For example, eating: there is the eating of “a glutton and a drunkard,” and

there is eating that is of a mitzvah, such as the eating of holy offerings (kodashim),
7772w °5 PIv°a N1°M22 NS nwa 13T XY A2 972% 002 7 NXNM D2w NTIY0 110
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and like the Shabbos meal. And the mitzvos are refinements: to refine that which is a physical
thing, so that it be in a state of self-nullification (bittul). For the shattering was in the Name Sag
(63): “All of it has turned back (sag), together,” etc.;
ow] 717 OW3A RI7T 91773 AWAT 09 WYY TV 92T W0 NP 17°aw3 AW (11 ow) 172 wyn
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and it became the Name Ban (52), which fell in the shattering to become a yesh (something) and a
davar (a thing), until it became the physical world. And the refinement is through the Name Mah
(45), the level of bittul.
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Now, Beriah, Yetzirah and Asiyah are before the rectification (tikkun), whereas the World of Atzilus
(Emanation) is after the rectification, for it has already been rectified in the state of bittul: “He and
His life-forces
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are one.” [This is] as is known from the matter of prayer: up to Baruch She’amar is the World of

Asiyah (Action), for prayer too is a refinement, since “moving one’s lips counts as an act,” etc.; and

Beriah, Yetzirah and Asiyah require rectification.
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Therefore the soul needs no rectification for itself, for the soul is from the World of Atzilus, which is
after the rectification. And even a soul of Beriah, Yetzirah and Asiyah is the Atzilus of Beriah,
Yetzirah and Asiyah, for according to one view the vessels of Atzilus are vested in Beriah, Yetzirah
and Asiyah.
5o NWR [Fn ow] 717’ QWn 5173 172 ow] 172 QW [7°7°] *°7° 917°2° AR %D 5173 YN 19K 73771
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This is why they said, “Action is greater”: for after the refinement, the Name Ban will be greater
than the Name Mah: “A woman of valor is the crown of her husband.”
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But in another respect, study is greater, for it is the level of Mah, which refines; for study is to ex-
plain the mitzvah, how the sukkah and the esrog are to be, etc.: “In Chochmah (wisdom) they are

refined.” And also, according to the Kabbalah,
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action is greater, for it is from the level of Keser (the Crown), from the term koteres, which is the
level of will (ratzon) that is above Chochmah, which is the Torah;
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and it is in the manner of an encompassing [light] (makif), while Chochmah is inner. Despite all
this, in one respect Chochmah is superior: for from Keser nothing descends but the aspect of its
outer dimension (chitzoniyus), as is known, whereas Chochmabh is [there] in its inner dimension

(pnimiyus), etc.; as is explained at length elsewhere, in the explanation on “Go forth and see.”
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And afterwards they took a vote and concluded: “Study is greater, for it brings to action.” For al-
though Chochmah (wisdom) is lights and vessels, and Keser (the Crown) is above Chochmah, nev-
ertheless the very coming into being of the action, so that the mitzvos be on the level of Keser and
makif, is through the Torah;
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for it is [the Torah] that draws the Infinite Light (Or Ein Sof), blessed be He, down to the level of ac-
tion, so that the performance of the mitzvos be on the level of Keser, etc. [And see what is written in
the explanation on “I shall be sanctified among the children of Israel,” at the end of the discourse,

and in the explanation on “Who has counted,” etc., “the fourth part of Israel”; see there.]
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With this, the two verses that at first glance seem to contradict each other will be reconciled. One
verse says, “The heavens and the earth I fill,” which implies “I” literally, His being and essence,

like a person who says of himself “I,” etc.
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And another verse says, “The whole earth is full of His glory,” and its Targum is “the radiance of
His glory,” etc., and not His essence, etc. And the difference is this: “I fill” is in the aspect of the
mitzvos, which are on the level of the light that encompasses all worlds (sovev kol almin), Keser

(the Crown) and makif.
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This is why heaven and earth are equal with respect to this level. [And see what is written in Parshas
Eikev, at the end of the discourse beginning “And you shall eat and be satisfied, and bless.”] And
the verse that says, “The whole earth is full of His glory,” is in the aspect of the Torah, Chochmah

(wisdom), for “the Torah comes forth from Chochmah,” etc.
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Now, there are two kinds of encompassing [lights] (makifim): the returning makif (makif hachozer),

which is a particular makif, and the direct makif (makif hayashar), which is a general makif, en-
compassing from head to foot, etc.
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Now, the returning makif, which is the matter of the mitzvos, is the light that is drawn down and

spreads into the vessel; but because the vessel cannot contain and bear the light, it turns back and

goes outside and becomes an encompassing light over the vessel.
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This is the matter of hair, which is the surplus of the intellect (mochin). And the hairs are in the cat-

egory of garments, which are the mitzvos, for the mitzvos are garments, as is known.
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But the general makif is the makif that, because of the greatness of its light, cannot enter the vessel
at all. This is the matter of the joy of a mitzvah, for joy is in the category of makif,
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which is in one equal measure from head to foot, all on one level, and is not divided into particu-

lars according to the particular aspect,
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as is the case with garments, where it is clothed in each aspect according to what that aspect is;
which is not so with the general makif, as mentioned above. [And see what is written on the matter
of the joy of a mitzvah on the verse “Binding his foal to the vine,” and in the explanation on “Go

forth and see” mentioned above.]
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Now, this is why it is said, “Today, to do them”: for specifically in this world is the resting of the
makif, which is in concealment, etc. [as is explained on this
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on the verse “Command the children of Israel and say to them: My offering, My bread”]. And

through the performance of the mitzvos one draws, from the level of Keser Elyon (the Supernal

Crown), the level of makif, as mentioned above; whereas in the World to Come it is the level of

revelation,
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and there one must go from level to level, and first one must descend to Gehinnom, etc. And this is
the purpose of the descent of the souls into this world: a descent for the sake of an ascent,
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that is, the matter of refinements (birurim): to refine, so that everything be in the state of bittul,
through drawing down inner [light] and makifim. And all “the days of our years, in them seventy
years,” were given to man

555 5HanMD KDY 19WHRTY 119798 TIOKY IR 11970 719798 TR IR 9710 m 9oawa kPR
only for this, as mentioned above. And the soul needs no rectification for itself, and needs no draw-
ing down, nor to pray at all;
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for “to what are the righteous compared before the Shechinah (Divine Presence)? To a candle be-
fore a torch,” which vanishes of itself; and “a son is his father’s leg,” etc.
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Rather, the main purpose of the soul’s descent is to transform the intellectual soul that is within the
animal soul, through the drawings-down of the Torah and the mitzvos, which are inner [lights] and

makifim, as mentioned above. [And see what is written on the verse “When you go out,” etc.,
WY [renman woal 27711 1702 DR RP1T ”59% MM 7730 7Y 12°°07 97°2 ']’PbN 1 AN1 "2
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regarding “And Havayah your G-d will deliver him into your hand,” that is, through Torah and
mitzvos, for it is specifically through them that the refinement of the animal soul is completed; see
there for the reason. And see what is written on this also on the verse “Moshe would speak,” regard-

ing “For Havayah your G-d is a consuming fire.”]
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2. But one who has sinned and caused a blemish must do teshuvah (return), to draw down from
above to fill in the lack and the blemish. This is as it is written, “From the depths I have called You,
Havayah.” The Name Havayah is the World of Atzilus (Emanation) as a whole: the yud is Chochmah

(wisdom), etc.;
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and “I have called You” means the drawing down of another Havayah, anew: lights in vessels. For
the drawings-down of the lights that had already been drawn into the vessels were blemished, as is

known,
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and one must draw down lights anew. And this drawing down is “from the depths”: from the ten
depths that are in the Ten Days of Teshuvah, the depth of darkness (umka dachashucha): “He made
darkness His hiding place.”
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And this is “Return us to You”: the source of all. As is known, from the Infinite One (Ein Sof),
blessed be He, there came about a tzimtzum (contraction) and an empty place and a void, and af-
terwards a kav (line of light) and a thread was drawn; and from this line all the circles and makifim
are drawn, as is written in Etz Chaim, in Sha’ar Halgulim VeYosher (the Gate of Circles and

Straightness). And the beginning of this line
2 AN DORRAT MTR AP0 10WRl Dwnl K917 RPMIY RIT QW (e omer) PURT 9N N2 1300
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is the level of the Malchus (sovereignty) of Adam Kadmon. There is “the depth of all,” and from
there the Thirteen Attributes of Mercy were drawn. And this is the level of teshuvah: “In the place

where baalei teshuvah stand,” etc., “for they draw it with greater force”: “to You,” truly.
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But that this power, “with greater force,” etc., be in the soul comes through the Thirteen Attributes
of Mercy that are from Rosh Chodesh Elul, about which it is said, “And I stood on the mountain,”

etc.,
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“like the first days”: these are the days of old (yemei kedem). As is known, there are “days of the
world” (yemei olam) and “days of old” (yemei kedem), “years of the world” (shnos olam) and “an-
cient years” (shanim kadmoniyos). The days of old are from the depth of darkness, the Malchus of
Adam Kadmon. [And see,
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on the matter of the days of old, the Idra of Naso, folio 134[b], and folio 138b. And see what is writ-
ten in the explanation on the verse “But He was not willing,” in Parshas
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Ki Seitzei, and in Parshas Vayikra, in the explanation on the verse “And He called to Moshe,” on the
matter of “He made darkness His hiding place.”] And from there it is drawn down to become maki-
fim. Of this it is said, “I am my Beloved’s, and His desire is upon me (alai)”: for it is not written

“and His desire is toward me (elai),”
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but “upon me,” meaning from above: the level of makif. [And see what is written in the explanation
on the verse “For on this day He shall atone,” regarding the white garments of the Kohen Gadol on
Yom Kippur. And see further, on the matter of “and His desire is upon me,” in the Idra of Naso
(132b): “What brought it about that ‘I am my Beloved’s’? Because ‘His desire is upon me.’”
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However, in the Zohar, Parshas Lech Lecha (88b), it explains: “I am my Beloved’s” first, and after-

wards “and His desire is upon me.” And so the explanation in the Idra Zuta (288a) implies.
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These are the two levels of the Thirteen Attributes of Mercy, of Elul and of Yom Kippur. Of the
Thirteen Attributes of Mercy of Elul, which are a drawing down so that there come to be an arousal
from below, of these they said, “What brought it about that ‘I am my Beloved’s’? Because ‘His de-

sire is upon me.’”
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And of the Thirteen Attributes of Mercy of the Ten Days of Teshuvah and Yom Kippur, which are the
pardon and forgiveness of sins through teshuvah, of these they said: through “I am my Beloved’s”
first, through this “His desire is upon me,” etc. And see what is written on the matter of the two lev-
els of the Thirteen Attributes, of Elul and of Yom Kippur, in the discourse beginning “And I will

make ... of kadkod,” and in other places.]
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And this is “He who shepherds among the roses”: the thirteen petals that surround the rose. These
are the thirteen attributes that Michah spoke, which are in Atik, and they are above the thirteen
that Moshe spoke; as is explained elsewhere, Moshe drew [them]| down below, into Z’eir Anpin (the

emotive attributes), as is written in the Idra (138a). That is,
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because the Thirteen Attributes of Moshe are for the life of this world, which Moshe needed for this,
since the Holy One, blessed be He, had said to Moshe, “And now, leave Me alone,” etc. And of this it
is said of Moshe, “He bowed to the ground and prostrated himself,” for prostration is a drawing
down that he drew below, etc.;
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but the Thirteen Attributes that Michah spoke are the Thirteen Attributes of Arich Anpin, which are
for the life of the souls, which is the life of G-dliness; as is written in the holy Zohar there (133b):
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“There is an inner Chesed (kindness) and there is an outer Chesed,” etc., “a Chesed that is called
chesed olam (eternal Chesed),” etc., which is of Z’eir Anpin, as it is written, “I said: the world
(olam) shall be built with Chesed.”
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“And this Chesed of Atik,” etc., “was not said of the life of the body, but of the life of the soul.” (And
see in the Zohar, Beha’alos’cha, at the end of 152a.)
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And this is “He who shepherds among the roses”: a shepherd, one who feeds and sustains. For all
year round He shepherds Israel with the level of grass, as it is written, “And I will give grass in your
field for your cattle,” and “grass for the service of man.”
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That is, Israel’s receiving the level of love and awe is through angels, in the blessing Yotzer Or:
“They are all beloved,” etc.,
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“and the Ofanim,” etc. (And see the Zohar, Bereishis, folio 18b: “*Grass’: these are the Ofanim and
Chayos,” etc.; see there.)
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And through this they also receive the stirring of love and awe, or the rectification of the holiness

that is above: the soul below receives it too; and this means the animal soul.
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For the G-dly soul needs no rectification for itself, since the soul in each world is higher than the
level of the angels in that world;
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for the soul is from the inner dimension (pnimiyus) of the world, and the angels are from the outer
dimension (chitzoniyus). But the animal soul is drawn from the inner dimension of the Ofanim
[whereas from the dregs of the Ofanim the outer flow is drawn].
NP AW 1AW N1 Q°DIRT ONan 72wWnRnn Y 13°°mM TS 0°500 N°MRan woal oA 779X
2595 991377 RN 0 27y M wrnon wawa ROX 1PPNN1 1°3°71 1°RW

And the animal soul too must consent to this. This is through the drawing down from the level of
the Ofanim and Chayos, which are its root and source, for the severities (dinim) are sweetened only

in their root; as is explained on this on the verse “When you go out,” mentioned above.
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This is why the Men of the Great Assembly instituted for us to say every day “And the Ofanim and
Chayos,” etc., in the blessing Yotzer Or, before “Hear, O Israel.”
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“Israel” is the G-dly soul, and of it is said, “with all your heart”: with both your inclinations; “and
with all your soul”: even with the animal soul.
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And this is through “And I will give grass in your field”: the “field” is the field of holy apples, so that
it be “for your cattle.” And afterwards, “and you shall eat and be satisfied,” which is the matter of “I
have eaten my honeycomb with my honey,” etc. And this is all year round.
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But on Rosh Chodesh Elul it is “He who shepherds among the roses,” the thirteen petals that sur-
round the rose. [And this is close to what was explained in Parshas Eikev, on the verse “And you
shall eat and be satisfied, and bless,” on the matter of
[nonnan wai7] 2”27 111 WY P12 191 IR NI an® »na XY QIR 7000 1720 anon 5}7 i)
“For not by bread alone does man live,” which is the level of bread from the earth, and likewise the
level of grass, the food of the animal soul;
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“but by everything that comes forth from the mouth of Havayah does man live”: that is, the level of
bread from heaven, which is drawn from the level of dew, the crystalline dew (tala dibedolcha) that
is in Mocha Stima’ah (the hidden brain),
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which is the source of the Thirteen Attributes of Mercy; as is written there, in the discourse begin-
ning “And He fed you the manna,” etc.; see there. And in the same way is the difference between
the level of “And I will give” and the level of “He who shepherds among the roses.”
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And in the Zohar, Parshas Yisro (81b): “What is ‘that which comes forth from the mouth of
Havayah’? This is the sound of the shofar,” etc. “On this sound of the shofar everything depends.”
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This is because through the shofar comes the revelation of the Thirteen Attributes of Mercy, and
through it, too, the building of Malchus (sovereignty) is drawn down, which is “the mouth of

Havayah”;
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and therefore the shofar is called the “coming forth” and the source of “the mouth of Havayah.”]
For from Rosh Chodesh Elul until Yom Kippur are forty days, and on Yom Kippur the latter Tablets
were given, the general and collective expression of all the 613 mitzvos; and they are the filling of

all the lacks and blemishes, through drawing down inner [lights] and makifim anew.
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And in the Zohar, Parshas Shemos (20b), it is stated: “Another explanation: ‘among the roses
(shoshanim)’: among those who study (sheshonim) Torah.” For through the Torah the general, di-

rect makif is drawn, which encompasses in one equal measure.
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And this is the matter of Simchas Torah: the joy of the whole year in Torah and mitzvos is included
in one day, which is the general and collective expression of the whole year. And this makif is

drawn through the Torah, even though it is the level of the inner dimension (pnimiyus).
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And this is the matter of “Torah study is greater, for it brings to action.” And as is known, the

Infinite One (Ein Sof), blessed be He, Himself was not drawn down at all; rather, there is an inter-
ruption: the tzimtzum (contraction), and an empty place and a void;
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only the kav (line of light) and thread was drawn after the tzimtzum, and it is the level of the inner;
and afterwards all the makifim were drawn from it. And as is known, makifim cannot become

inner;
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only the inner of a higher [level] becomes makif for a lower one; and so, from the inner of the high-
er, which is the line and thread, all the makifim came to be, etc. [And see what is written at the end
of the discourse beginning “And Moshe assembled,” and in the discourse beginning “Sarai your

wife.”
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And see what is written further on the matter of Torah in the discourse beginning “And [G-d]
spoke,” of the Ten Commandments; and on the verse “On the eighth day, an assembly,” on the mat-
ter of “Study is greater, for it brings to action.” And see what is written regarding the mention of the
Torah in the blessing for the land, how through this there is drawn, from the level of dew and man-

na, into the blessing for the land, etc.; see there.]
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