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Israel Is Holy to Havayah,
the First of His Produce

Israel are “the first of the produce of the hei”: in G-d’s daily
renewal of creation, the souls of Israel, rooted in His innermost
will, rise first through prayer, Torah, mitzvos and charity, and
raise the angels and the worlds with them. One who “devours” the
Israel within him restores it through teshuvah from the depth of
the heart, a fifth level beyond the four.
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THE BIG IDEA

Israel are “the first of the produce of the hei”: in G-d’s daily renewal of creation,
the souls of Israel, rooted in His innermost will, rise first through prayer, Torah,
mitzvos and charity, and raise the angels and the worlds with them. One who “de-
vours” the Israel within him restores it through teshuvah from the depth of the
heart, a fifth level beyond the four.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “Israel is holy to Havayah, the first of His produce.” The hei of tevu’asah points
to Malchus, the final hei, which brings forth new angels every day; these angels of Asiyah, the “mute”
bnei eilim, can rise into the Name Havayah only through Israel, on Shabbos and every day through
prayer. The second section explains why one may not eat before praying: on waking the soul is only “in
the nostrils,” and prayer, by surrendering one’s will, lets the G-dly soul, a portion of Havayah, spread
through the body, so that Havayah becomes truly “our G-d.” The third section adds that calling upon
G-d “in truth” requires Torah: G-d lowered His innermost will into the Oral Torah’s rulings, as a father
bends down to lift his child; yet Torah needs the “arms” of love and awe, mitzvos and charity. The
fourth section returns to the verse: Israel, like terumah, are lifted up and lift all creation with them.
One who “devours” his inner Israel through anger, lust or arrogance must bring an inner guilt-offer-
ing and add a “fifth”: teshuvah from the depth of the heart, which reaches the Will above all wills, as on
Yom Kippur.

OUTLINE

1 The produce of the hei 11-5

The hei of tevu’asah is Malchus, which brings forth new angels each day. These angels of Asiyah, the
“mute” bnei eilim, rise into the Name Havayah only through Israel, on Shabbos through Kabbalas Shabbos
and every day through prayer, Torah and mitzvos.

2 The soul before and after prayer 16-9

Before prayer the soul is only “in the nostrils,” so one may not eat. The morning blessings and the Shema
reveal that Havayah is “our G-d,” Israel’s strength without intermediary, unlike the nations, who receive
through the seventy princes; setting aside one’s will, one can truly pray.
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G-d’s will lowered into the Oral Torah

Calling “in truth” means Torah. Anochi, G-d’s innermost will, lowered itself to the “feet,” the Oral Torah’s
rulings about physical things, as a father bends down to his child, raising the soul above its own root; but
the father must also lower his arms, and Torah without love and awe does not rise.

110-16

G-d’s right and left 117-20
Human love and awe rise from below and only prepare for G-d’s love and awe drawn down from above.
G-d’s attributes come into the soul through the practical mitzvos, above all charity; His right and left are
Torah and charity.
5 Holy to Havayah: Israel as terumah 121-22
Even a businessman must set times for Torah and do business with his “back,” and through Torah and
charity he and the Congregation of Israel rise into G-d’s innermost will. Israel are terumah, the portion
lifted up, and are “first” in G-d’s daily renewal of creation, raising the angels with them.
6 Allwho devour him: guilt and the added fifth 123-28

Anger, lust and arrogance “devour” the Israel within, and the remedy is an inner guilt-offering and a
broken heart. The added fifth is teshuvah from the depth of the heart, above the four levels of the right-
eous, reaching the Will of all wills, as on Yom Kippur with its five prayers.

KEY CONCEPTS

The produce of the hei 7 nx12n

Tevu’asah is written with a final hei, read as Malchus, the
lower Chochmah, through which G-d renews creation
every day. Israel are “first” in this renewal: their ascent
raises the angels and the worlds.

Bnei eilim 0°%x °12

The angels created each day, angels of Asiyah who channel
life to the physical world. Eilim is Elokim lacking its hei,
and is read as ilmim, “mute,” for Elokim without its yud-
hei leaves ilem: G-d’s wisdom is not openly revealed in
them, so they rise only through Israel.

A soul “in the nostrils” 1282 MW

The state of a person on waking, before prayer: the soul is
acknowledged by the mind but has not yet spread into the
heart and body. Prayer, by surrendering one’s will, lets it
fill the whole person.
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Anochi, “who I am” °2IX® 1 "2I8

G-d’s very self, the inner dimension of His will, above even
the Name Havayah. In “I taught Ephraim to walk” it is low-
ered to the “feet,” the Oral Torah, so that the souls can
bind themselves to it.

Taking them upon his arms 1>ny171 %y onp

G-d’s right and left, the love and awe drawn down from
above and His attributes clothed in the mitzvos and in
charity, which lift the person up as a father lifts a child in

his arms.

Terumah 72170

The portion of the harvest set apart and lifted up. “The first
of His produce” is terumah: Israel are the portion of cre-
ation that is raised, and that raises everything with it.

The depth of the heart x2°%7 xpm1y

The teshuvah that comes from beyond what the soul can
bear. It is a fifth level, above the four levels of the right-
eous, and reveals “the Will of all wills,” as on Yom Kippur.
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The produce of the hei
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“Israel is holy to Havayah, the first of His produce; all who devour him shall incur guilt.” “His pro-

duce” (TNR12N) is written with a hei, which implies that Israel are the first of the produce of the hei.
The maamar opens with Jeremiah 2:3, where the prophet calls Israel “holy to Havayah, the first of His pro-
duce” and warns that whoever devours Israel will be held guilty. The word for “His produce” ends in the let-

ter hei, though it is vowelled as if it ended in a vav (“His”); the Alter Rebbe reads the hei as a word in itself:
Israel are the first of “the produce of the hei.”
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Now, we need to understand what this growing produce is, of which Israel are called by the name
“first.” And this is [the meaning of| what is written, “Creator of holy beings, Former of ministers,
and whose ministers.”

The question is what kind of “produce” grows above, such that Israel can be called its “first.” The answer be-

gins from the morning blessing before the Shema, which praises G-d as “Creator of holy beings, Former of
ministers” and then speaks of “His ministers” who stand in the heights of the world.

[ooxonm] PORDMAN O 0°NWR %1 INIR 0°NTWR 00 0PIYR XD YRwn 1Phwn WK D
¢7.0%9pa% DOWTN 7Y 19°R WATH2 PR 1199 % 9m1D 010 902 oMnnne

That is: “and whose ministers” implies that they have been ministering to Him since long ago,
from of old; while “Former of ministers” are the angels that come into being every day to say song
before Him, as is written in Midrash Eichah on the verse “They are new every morning.”
The two phrases describe two kinds of angels. “Whose ministers” are permanent angels who have served
G-d from of old, while “Former of ministers,” in the present tense, are angels formed anew each day to sing

before Him. The Midrash on Eichah, on “They are new every morning,” says that every day G-d creates a
new band of angels who sing a new song and pass away.
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And in their saying [it] they are utterly nullified; that is, the power that revealed their coming into
being returns to its source, to be in potential and not in actuality. And this is what the verse says,
“Let the earth sprout grass (deshe).” That is, ha’aretz (“the earth”), with a hei, is the supernal earth.
(See what is written on the verse “None shall miscarry or be barren in your land.”)
These daily angels exist for their song: in singing they are wholly absorbed back into their source, so that the
force that brought them into open existence returns to a hidden, potential state. The verse “Let the earth

sprout grass” is then read on a higher plane: “the earth,” with the definite article hei, is a supernal “earth”

from which created beings sprout.
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Just as the physical earth reveals every day the power of growth within it, to bring forth kinds of
plants, so the supernal earth reveals the power of bringing into being that is within it, to create and
to bring into being something from nothing.

Physical soil brings forth plants every day from a power of growth hidden within it. In the same way the su-

pernal earth holds the power to create something from nothing and constantly brings forth new creations.
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And through this, angels come into being every day, to say song and be nullified into their source;
and they are what is called “grass” (deshe). (As is written in the Zohar, Parshas Bereishis, 19a, and
in the Mikdash Melech there; and in Parshas Terumah, 171a.
The angels born each day from that supernal earth, who sing and then dissolve into their source, are the
“grass” of the verse: they sprout and are gone. The Zohar says that this “grass” has no lasting form: such be-

ings stand for a moment, are consumed by fire and are renewed, every day; the Mikdash Melech is a com-
mentary on the Zohar, and the Zohar on Terumah speaks of “grass” that sprouts from supernal sources.
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And see Parshas Pinchas, 217a, on the verse “He causes grass to sprout,” etc.; and see what is writ-
ten elsewhere on the verse “Like showers upon the grass.”)

The Zohar on Pinchas reads “He causes grass (chatzir) to sprout” in Psalm 104 as angels: vast numbers of
angelic messengers, all of flaming fire. The second pointer is to the discussion of “like showers upon the
grass,” where grass grows from the finest rain.
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Therefore we say every Shabbos eve, “Render to Havayah, you sons of the mighty (bnei eilim).” The
bnei Elokim (“sons of Elokim”) are the angels that were created in the six days of creation;

This is why at the welcoming of Shabbos on Friday night we recite Psalm 29, “Render to Havayah, you sons of
the mighty.” The maamar distinguishes two groups: the bnei Elokim, the “sons of G-d” of the Book of Job,

are the permanent angels created during the six days of creation.
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but the bnei eilim are the angels that come into being every day from the level of the final hei, the
lower Chochmah (Chochmah tata’ah), the Malchus (sovereignty) of the World of Atzilus

(Emanation).

The bnei eilim of the psalm are the angels that come into being each day. Their source is the final hei of the
Name Havayah, which is Malchus of Atzilus, also called the “lower Chochmah”; this is the “hei” whose “pro-

duce” the opening verse spoke of.
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And eilim is a term for strength, as in “and the mighty (eilei) of the land”; for the bnei eilim are an-
gels of the World of Asiyah (Action), as is written in Pri Etz Chaim.

The word eilim comes from a root meaning strength, as in Ezekiel’s “the mighty of the land.” The angels
called bnei eilim belong to Asiyah, the lowest of the four worlds; the Arizal’s Pri Etz Chaim, explaining this

psalm at the welcoming of Shabbos, treats its verses as raising the levels of Asiyah.
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And through the angels of Asiyah all the flows of influence are drawn down to this physical world:

“There is no blade of grass that has no mazal (constellation),” etc.

All the life and influence that reach the physical world pass through these angels of Asiyah. The Midrash says

that every blade of grass has a mazal, a heavenly force that strikes it and tells it, “Grow.”
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It follows that they are the power and the life-force of this world. And when the food is elevated,
through a person eating it in purity and praying with that strength, with the innermost point of his
heart, through this the angel that imparts the power and the life-force to that food is also elevated,
to rise and be included in the source from which it was hewn.

These angels are the strength within the world’s food. When a person eats in purity and then prays with the

strength the food gave him, from the core of his heart, the food is elevated, and with it the angel that gives

the food its life-force rises and is absorbed into its source.
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And also, the reason they are called bnei eilim, lacking the hei, is along the lines of the saying of
our Sages, of blessed memory, in Gittin (56b), on the verse “Who is like You among the mighty (eil-
im)”: “Who is like You among the mute (ilmim)!”

A second reason for the name: eilim is the word Elokim without its hei. The Talmud reads “Who is like You

among the mighty (eilim)” as “among the mute (ilmim),” praising G-d who heard the enemy’s blasphemy in
the Temple and kept silent.
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And “mute” means as it is written, “as a ewe before her shearers is mute”: that the word of G-d does
not shine in a revealed way in Beriah, Yetzirah and Asiyah, since Asiyah bears no comparison to
Atzilus.

Here “muteness” means that G-d’s word does not shine openly in the three lower worlds, Beriah, Yetzirah

and Asiyah, because Asiyah is beyond comparison with Atzilus. The image is Isaiah’s ewe, silent before her
shearers.
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And this is the level of ilem (“mute”) from the Name Elokim: the speech is not revealed, only the
level of breath (hevel) alone; for in the breath there is no revealed enclothing of the wisdom at all,

whereas in speech the wisdom and the intellect are drawn and enclothed.

Take the yud and hei out of Elokim and the letters left spell ilem, “mute.” Speech carries the speaker’s wis-
dom outward; mere breath, the voice before it is shaped into words, carries no articulated wisdom.
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And this is the difference between the angels called bnei Elokim, who are drawn from the speech of
the Holy One, blessed be He, the speech in which the revelation of Chochmah (wisdom) and Binah
(understanding) is enclothed,

The bnei Elokim, the permanent angels, come from G-d’s speech, which carries Chochmah and Binah open-
ly within it, as a person’s words carry his thought.
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and this is the level of the yud-hei of Elokim; whereas the level of ilem of Elokim is that the level of
yud-hei is not drawn and enclothed in the breath.

Chochmah and Binah correspond to the letters yud and hei, so the bnei Elokim come from the whole Name,
with its yud-hei. When the yud-hei is not drawn into the breath, what remains of Elokim is ilem, “mute”; this
is the source of the bnei eilim.
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And this is “I was mute with silence (dumiyah)”: dum Yah (“Yah is silent”), etc. (And see what is
written in the discourse beginning “Your name shall no longer be called Avram,” regarding cir-
cumcision (milah), that it is the level of mal Yah, mal being a term of revelation, etc.;

The Zohar reads Psalm 39’s “I was mute with silence (dumiyah)” as dum Yah: the yud-hei has gone silent,

and so the person is left mute. The parenthesis adds the converse from another discourse: milah, circumci-

sion, holds the letters mal Yah, and mal means speech, revelation.
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that is, through the speech of “a speaking spirit” (ruach memalela), through which Chochmah and
Binah are drawn in a revealed way, for “the mouth of Havayah has spoken.” And the opposite of
this is when the Congregation of Israel (Knesses Yisrael) is at the level of “I was mute with silence, I
was still (hecheshesi),” the chash (silence) of chashmal; and this is because of the concealment of
the kelipas nogah of Asiyah.
Speech, which Onkelos makes man’s defining trait (“a speaking spirit”), reveals Chochmah and Binah, as in
“the mouth of Havayah has spoken.” The opposite is when the Congregation of Israel, the source of the

souls, is “mute” and “still,” the chash (silence) of chashmal, because kelipas nogah, the shell that mixes
good and evil in the lower worlds, conceals the light.
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And see what is written in the discourse beginning “And the light of the moon shall be,” etc.; and
see what is written in the discourse beginning “In the third month after the children of Israel went
out,” on the meaning of “the work of Your hands,” etc.: the power of action, which is the external
power, etc.; see there. And this is the matter of the level of breath, which is below the level of
speech. And see what is written about this in the explanation on the verse “And you shall count for
yourselves.”)

The parenthesis points to further discourses. One of them explains “the work of Your hands” as the power of
action, an external power; it corresponds to breath, which stands below speech.
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Now, therefore, it is impossible for the angels mentioned above to ascend and be included in the
supernal Chochmah (Chochmah ila’ah) except through Israel, who are drawn from the inner di-
mension (pnimiyus) of the supernal Chochmah, as is written in Parshas Mishpatim (121); and see
what is written in the explanation on the verse “My dove,” regarding “Arise, my love.”

Because the angels of Asiyah come from this “mute” level, they cannot rise on their own to the supernal

Chochmah. They rise only through Israel, whose souls come from the inner dimension of the supernal
Chochmah.
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Therefore we ask, “Render (havu) to Havayah, you sons of the mighty.” Havu is a term of prepara-
tion: prepare yourselves to ascend and be included in the source of the Name Havayah, blessed be
He.

So on Friday night we call to them, “Havu.” As Rashi explains havah as “prepare yourselves,” havu here
means: prepare yourselves to rise and be absorbed into the Name Havayah.
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And this is [the meaning of] what is written, “Six days you shall work”: the level of work is the bring-
ing into being of something from nothing; “and on the seventh day you shall rest”: this is the re-
turn of the worlds to their source, with added light upon them, and all are included in the essence
of the Name Havayah, blessed be He.

The six weekdays are “work”: G-d’s ongoing creation of something from nothing. Shabbos is “rest”: the
worlds return to their source, with added light, and are absorbed into the essence of the Name Havayah.
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As it is written, “And Elokim finished (vayechal) on the seventh day”; and the meaning is explained
elsewhere, in the discourse beginning “I have come into My garden”: that the level and rank of
Elokim was finished (kalsah), so that an end and conclusion was made to this rank, and the revela-
tion of the Name Havayah was drawn down.

The Torah says that on the seventh day Elokim “finished” (vayechal). The maamar reads it as kalsah, “came

to an end”: on Shabbos the level of Elokim, the Name of concealment and limitation, reaches its end, and the

revelation of the Name Havayah is drawn down in its place.
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And therefore we say to the angels that are drawn from the Name Elokim, “Render to Havayah, you
sons of the mighty”: that they should prepare themselves to ascend and be included in the Name
Havayah, blessed be He, which is revealed on Shabbos. And this is “Bow down to Havayah in the
splendor of holiness”: this is the level of the World of Atzilus (Emanation) in general, for Beriah,
Yetzirah and Asiyah ascend into Atzilus.

So on Friday night we call the angels that come from Elokim to prepare to rise into the Name Havayah, re-

vealed on Shabbos. The psalm’s next verse, “Bow down to Havayah in the splendor of holiness,” alludes to
Atzilus as awhole, for on Shabbos the three lower worlds ascend into Atzilus.
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And this is also the matter of the seven “voices” mentioned in this psalm, “The voice of Havayah is
upon the waters,” etc.: all is the drawing down and revelation of the Name Havayah. And see what

iswritten at the end of the discourse beginning “This is the dedication of the altar.”

Psalm 29 says “the voice of Havayah” seven times. Each is a drawing-down and revelation of the Name
Havayah, matching the Shabbos ascent just described.
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Now, along these lines is the whole matter of “Come, let us sing to Havayah,” etc., “Sing to
Havayah,” etc., which are said at Kabbalas Shabbos (the welcoming of Shabbos).

The other psalms of Kabbalas Shabbos, which begin with “Come, let us sing to Havayah” (Psalm 95) and
“Sing to Havayah,” carry the same meaning: the worlds and their angels rise into the Name Havayah on
Shabbos.
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And this is “For great is Havayah,” etc., “He is awesome above all elohim (gods)”: that is, above all
the 120 combinations of Elokim, as is explained elsewhere. Now, this ascent is through Israel, who
are the inner dimension (pnimiyus) of the worlds.

“He is awesome above all elohim” is read as Havayah standing above the 120 combinations of Elokim: the

five letters of Elokim can be arranged in 120 orders, through which the world is created and limited. And this
whole ascent happens through Israel, the inner dimension of all the worlds.
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That is, all the created beings came into being only as a passageway, in order that the level of Israel
come into being and be revealed in this physical world.

Everything else that was created exists as a passageway: it was brought into being only so that Israel would
come into being and be revealed in this physical world. This begins to explain why Israel are called “first.”
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And this is also [so] every day: the purpose of the service, “this is prayer,” is to nullify and include
oneself and all the worlds in the Name Havayah, blessed be He, who brings them into being from
nothing to something; and to draw Him

What happens each week on Shabbos happens every day through prayer, which the Sages call “the service of

the heart.” Its purpose is to dissolve oneself, and all the worlds with oneself, into the Name Havayah, which
constantly brings them into being from nothing.
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also into this physical world, through Torah and mitzvos: the higher unity (yichuda ila’ah), the low-
er unity (yichuda tata’ah); above without end and below without limit, it is only the power of the
Name Havayah, blessed be He.
Prayer raises the worlds up; Torah and mitzvos then draw G-d’s Name down into this physical world. These
are the “higher unity,” in which all is nullified before G-d, and the “lower unity,” in which G-d is present

within the world; in both directions, without end above or below, there is nothing but the power of Havayah,

in a phrase taken from the Zohar Chadash.
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(And see what is written in the discourse beginning “I have come into My garden,” mentioned
above. And this is “My dove, in the clefts of the rock,” etc., “let me hear your voice”: for when she is
“in the clefts of the rock, in the covert of the cliff,” she is at the level of “I was mute with silence,”
and is called “the mute dove” (yonas elem).
The Song of Songs calls the Congregation of Israel a dove hiding “in the clefts of the rock.” Hidden away, she
cannot speak: she is at the level of “I was mute with silence,” and the heading of Psalm 56 calls her “the mute
dove.”

likuteitorah.com/likkutei-torah/pinchas/4/ 12
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But through occupation with Torah and mitzvos, “let me hear your voice,” etc., we draw down the
level of the yud-hei of Havayah and of Elokim, so as not to be at the level of “mute”; so it is written
in the book 117y) (103a). And of this it is said, “The voice of my beloved knocks.”

Through Torah and mitzvos the plea “let me hear your voice” is answered: the yud-hei is drawn into the

Names Havayah and Elokim, and the Congregation of Israel is no longer mute. Of this the verse says, “The

voice of my beloved knocks.”
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And see the commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Parshas Va’eira (26a),
regarding “I was mute with silence,” etc., and “And if he arouses,” etc.; and Pri Etz Chaim, Sha’ar
HaKaddishim (the Gate of Kaddish), chapter 2 and the beginning of chapter 3.
The Zohar on Va’eira says that in exile the voice departs from the Congregation of Israel and her speech is si-
lenced, “I was mute with silence,” and it goes on to what happens when the word is aroused. Pri Etz Chaim,

explaining the Kaddish, says that when the yud-hei of Elokim is hidden what remains is ilem, “mute,” and
that is why we pray that these levels “be magnified and sanctified.”

SECTION 2 - 116-9

The soul before and after prayer
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2. Now, to explain well the matter of this ascent and this revelation through Torah and prayer, we
must explain the saying of our Sages, of blessed memory, “The study of Torah is equal to them all,”
even to concentration in prayer (iyun tefillah).

The second section explains how Torah and prayer bring about this ascent and revelation. It starts from the

Mishnah’s teaching that Torah study equals all the other mitzvos together, and the Talmud adds: even con-
centrated prayer.
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And nevertheless, before prayer it is forbidden to eat, while before study it is permitted to eat. And

this is because man is a small world.

Yet halachah forbids eating before the morning prayer and permits eating before study, as if prayer came
first. The answer begins from the idea that a person is a world in miniature.
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And just as in the world there are day and night, by day the light shines and in the absence of the

light it is the level of night, physically, so it is in man too, spiritually, as it is written, “Even

As the physical world has day and night, light and its absence, so a person has a spiritual day and night.
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though I sit in darkness, Havayah is a light to me”: even in this physical world, Havayah shines in

Israel. And when the power of his soul spreads out and shines in him,

Micah’s “though I sit in darkness, Havayah is a light to me” shows that even in this dark physical world G-d

shines in a Jew. When the power of the soul spreads through him and lights him up, that is his “day.”
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then it is called “day”; and when the light of his soul withdraws, it is called by the name “night.”
(And see what is written on this matter in the discourse beginning “And Esther spoke again,” and
on the verse “Know this day and take it to your heart,” etc., and in the discourse beginning “Be-
cause you did not serve.”)

When the soul’s light withdraws, that is his “night.” The parenthesis points to three other discourses on this

theme.

likuteitorah.com/likkutei-torah/pinchas/4/ 14
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Therefore at night he is entirely in a state of sleep, because of the withdrawal of the light of his

soul. And in the morning, when he rises from his sleep, the power of his soul is only in his nostrils,

So in sleep the soul’s light is withdrawn. On waking, its power is only “in his nostrils,” in the breath, the out-
ermost sign of life, and not yet in the heart and limbs.
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for it has no revelation, to shine and spread out within him, because of the material yeshus (inde-
pendent existence) of the body. And so that he not return to being nothing and naught, G-d, may
He be blessed, brings into being and restores his soul to him every morning, as it is written, “They

are new every morning; great is Your faithfulness.” And see Parshas Vayakhel (213, end of side b).

The body’s coarse, self-assertive existence keeps the soul from shining through it. So that the person does
not lapse into nothing, G-d gives the soul back each morning: “They are new every morning,” and the Zohar
on Vayakhel says the souls are given back renewed each morning.
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That is, as it is written, “who renews every day, continually, the work of creation (Bereishis)”: for
the word Bereishis (n°w&12) is ¥”> n”X"3, bara es yesh (“He created something”). That is to say: by

renewing it every day, He is the One who brings into being something from nothing.

The blessing before the Shema praises G-d “who renews every day, continually, the work of creation.” The
letters of Bereishis are read as bara es yesh, “He created something”: to renew creation every day is to bring
something from nothing anew each day.
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But because the life-force of the body has become exceedingly physical, he cannot receive the ra-

diance of his soul within him except a very little, at the level of his nostrils.

Yet the body is so coarse that it receives only a faint glimmer of the soul, the glimmer “in the nostrils.”
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That is, the G-dly soul has no revelation in his heart and his body, because of the material yeshus of
the body, since he has not yet prayed.

Before prayer, the G-dly soul is not revealed in the heart and the body.
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For through prayer he nullifies his will to the supernal will, blessed be He; and the will is the source
of all the emotive attributes (middos), and it is their life-force and their existence;

Prayer changes this. In prayer a person sets aside his own will for G-d’s will, and will is the root of all the

emotions, their life and their very existence.
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and this is the matter of self-sacrifice (mesirus nefesh), that he gives over his will, etc.; and “the
blood is the soul,” which is the will. Therefore, through this the soul, which is from the level of the
Name Havayah, is drawn down and spreads through the whole body.

That is the meaning of mesirus nefesh, “giving over the nefesh”: the Torah says “the blood is the nefesh,”

and nefesh here means will, as in Jeremiah’s “My nefesh is not toward this people.” When the will is given
over, the soul, rooted in the Name Havayah, flows into the whole body.
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Whereas before prayer it is still only in his nostrils; that is, only in his mind and intellect does he
acknowledge G-d, but it has not yet spread into the heart, etc. And so the Ramaz explained, on
Parshas Tetzaveh (182), according to the writings of the Arizal, the matter of “whose breath (ne-
shamah) is in his nostrils.”

Before prayer the soul is still only “in his nostrils”: he acknowledges G-d with his mind, as in the morning’s

Modeh Ani and Hodu, but the acknowledgment has not yet reached his heart. The Ramaz, the Kabbalist
Rabbi Moshe Zacuto, explained Isaiah’s “whose breath is in his nostrils” in this way, following the Arizal.
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And see in the Zohar there on this verse, in another sense. And see what is written on the verse
“And I shall be sanctified in the midst of the children of Israel”: “in the midst” means that the mat-

ter of His holiness, may He be blessed, be grasped specifically in the heart of man.

The Zohar there reads the verse in other ways: of one who greets his fellow before praying, and of one whose
anger tears his holy soul from him. Another discourse explains that “I shall be sanctified in the midst of the

children of Israel” means within each person: G-d’s holiness must be grasped in the heart.
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And see what is written at the end of the discourse beginning “To understand the saying of our
Sages, of blessed memory, ‘Better is one hour in teshuvah,’ etc.,” regarding “one who bows must

see an issar (a coin) opposite his heart.”

A further discourse discusses the Talmud’s rule that one who bows in prayer must bow until he “sees an is-
sar (a small coin) opposite his heart.”
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And this is [the meaning of] what is written, “Cease from man, whose breath (neshamah) is in his
nostrils, for as what (bameh) is he accounted?” Do not read bameh (“as what”) but bamah (“a
raised altar”). That is: “cease from” is a term of separation: separate yourselves from the level of
such a man, whose soul is only in his nostrils, which could not spread through his body as a whole.
Isaiah’s “Cease from man, whose breath is in his nostrils” is read through the Talmud’s play on bameh, “as
what,” and bamah, a raised altar, which the Talmud applies to greeting one’s fellow before prayer. “Cease”

means: keep apart from the state of a person whose soul is only in his nostrils and has not spread through
his body.
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“For as a bamah he is accounted”: just as with a bamabh, its yeshus is seen and revealed as a some-

thing, a thing by itself, so in him too the material quality

A bamah is a raised mound that stands out for all to see. In such a person, too, the coarse sense of his own
separate existence stands out and dominates.
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of his yeshus has prevailed, until he is not nullified at all before the light of G-d, which is the light
of his soul that is in his nostrils. (And see what is written on the verse “The lords of the high places

(bamos) of Arnon.”) Therefore it is forbidden to eat before prayer.

His yeshus is so strong that he is not nullified at all before G-d’s light, which in him is the light of his own
soul, still only in his nostrils. That is why it is forbidden to eat before prayer.
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As our Sages, of blessed memory, said: “You shall not eat over the blood”: do not eat before you
have prayed for your blood; so as not to give the side of the evil blood (sitra dedama bisha) domin-
ion over him, after which the power of his soul could no longer shine in him fully.

The Talmud reads “You shall not eat over the blood” as “do not eat before you have prayed for your blood.”

Eating first would give dominion to the side of the “evil blood,” and then the soul could no longer shine fully
in him.
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Therefore they instituted for us the morning blessings, such as “who clothes the naked,” “who re-
leases the bound,” “who prepares the steps of man”: because for adam (man), the level of “I will be
like (adameh) the Most High,”

For this reason the Sages instituted the morning blessings, thanking G-d for clothing us, freeing our limbs

and guiding our steps. The person meant here is adam in the sense of adameh la’elyon, “I will be like the

Most High”: man made in the likeness of the One above.
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all his powers, even to put on a garment and a shoe, all of it is the power of the Name Havayah,
blessed be He, and there is nothing outside Him. (And see above on the verse “How beautiful are
your steps in sandals.”)

For such a person every power, even to dress and to put on shoes, is the power of the Name Havayah, and

nothing exists apart from Him; the blessings bring this awareness. The parenthesis points to a discourse on

“How beautiful are your steps in sandals.”
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Although the blessings are rabbinic, nevertheless they come first, because they are a preparation
for the Shema, which is from the Torah, which is the revelation of the truth of the Name Havayah:
that in truth there is nothing else besides Him, above without end and below without limit.

The morning blessings are only rabbinic, yet they come before the Shema, a Torah commandment, because

they prepare for it. The Shema reveals the truth of the Name Havayah: there is nothing besides Him, above
or below.
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And through contemplating beforehand, in the blessings, he can come to this in the Shema, when
he first says, “Blessed are You, Havayah, our G-d.” Baruch (“blessed”) is

The morning blessings, contemplated with understanding, prepare a person to reach in the Shema the
awareness that nothing exists besides G-d. That awareness is already contained in the words that open the
blessings of the Shema, “Blessed are You, Havayah, our G-d,” and the maamar now explains them one by
one, beginning with baruch.
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like a pool (berechah) of water, a term of drawing down: we draw down the Infinite Light (Or Ein
Sof), blessed be He, which is hidden and concealed, to be revealed in Israel and in the source of the
Congregation of Israel (Knesses Yisrael).

Baruch is read not as praise but as related to berechah, a pool into which water is drawn: to “bless” is to

draw down. We draw the Infinite Light, which is hidden, into revelation in the souls of Israel and in their
source, the Congregation of Israel.
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Therefore we ask, “Blessed are You”: that Havayah, blessed be He, be drawn down at the level of
“You,” which addresses one who is present (nochach), that is, in revelation; just as in truth every-
thing is utterly nullified before Him.

“You” is the second person, the way one speaks to someone who is present. Saying “Blessed are You” asks

that Havayah be revealed as openly as one who stands before us, matching the truth that everything is en-
tirely nullified before Him.
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As it is written, “I, Havayah, have not changed.” Only to us does physicality seem to be something
(yesh); but before Him, may He be blessed, all physicality “is accounted by Him as naught and
nothingness.” That is, Havayah is Elokeinu (“our G-d”),

Malachi’s “I, Havayah, have not changed” means that creation made no change in G-d: from His side the
physical world is, in Isaiah’s words, “accounted as naught and nothingness,” and only to us does it seem to

be something. The next word of the blessing, Elokeinu, “our G-d,” is now explained.
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as in “the mighty (eilei) of the land”: that is, He is truly our strength. For all the powers of the body

too, which seem to us to be natural, for Israel are all the power of Havayah, blessed be He. For

Elokeinu is read from el in the sense of strength, as in Ezekiel’s “the mighty (eilei) of the land”: Havayah is
literally our strength. Even the body’s powers, which seem to us natural, are for Israel nothing but the power
of Havayah.
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Pharaoh said, “I do not know Havayah,” for he knew only the Name Elokim; and said, “Havayah
has forsaken the land.”

Pharaoh’s “I do not know Havayah” shows the contrast: he knew G-d only as Elokim, the Name of G-d hid-
den within nature. The words “Havayah has forsaken the land” are from Ezekiel, where they express the be-
lief that G-d has abandoned the world; the maamar uses them to describe this same view.
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For all know and acknowledge that there is a G-d (Elokim), but they consider the power of their

own selves, and all the life-force of the world, to be something (yesh), a thing separate in itself,

The nations all acknowledge that there is a G-d. Their error is to regard their own strength, and all the life-
force of the world, as a separate existence standing on its own.
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as though they were outside G-dliness; for they call Him “the G-d of the gods (Elaha de’Elahaya),”
since in truth all their flow of influence comes only through the seventy princes. And although it is
written, “Who would not fear You,” etc.,
Seeing the world as outside G-dliness, they call Him “the G-d of the gods,” as the Talmud quotes them at the
end of Menachos: the highest among many powers. In truth all the influence that reaches them does come

through the seventy princes, the angelic ministers over the seventy nations. An objection is then raised from
Jeremiah’s “Who would not fear You, King of the nations.”
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“and in all their kingdoms there is none like You,” which implies that the idolaters (lit. worshipers

of stars) too say that there is none like You; nevertheless it is written, “High above all,” etc.:

Jeremiah continues, “among all their kingdoms there is none like You,” which implies that even the idolaters
admit there is none like G-d; the Zohar on Mishpatim says that this phrase spread among the nations
through their own wisdom. Even so, the psalm says “High above all nations is Havayah.”
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that is, He is exalted above the idolaters and does not bestow influence on them except through the
seventy princes, who receive nurture and life-force from the bnei eilim, which are the angels of the
World of Asiyah (Action), from whom the power and life-force of the influence of this world are
drawn, as mentioned above.

“High above” means that G-d stands exalted beyond the nations and gives to them only through the seventy

princes. These princes draw their nurture from the bnei eilim, the angels of Asiyah described in the first sec-
tion, who channel all the life and influence of this world.

[oxw° »33] 12 BY 19 XD DAR [y 2193 ¥752 7193 9371 ¥° NPR X”D NN 1D 09 PR 195

Therefore they have power and life-force only to be something (yesh), a thing separate in itself. But

not so with the children of Israel,

Since their life comes through intermediaries, its power serves only to make them a “something” standing
apart. With Israel it is otherwise.
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for “Havayah’s portion is His people”: the souls of Israel are from the very essence of Havayah,
blessed be He. Therefore for us He is “Havayah, our G-d”: that is, He is our strength and our life,
without any intermediary at all.

“Havayah’s portion is His people”: the souls of Israel come from the very essence of the Name Havayah. So
for Israel Havayah is “our G-d,” our strength and life directly, with no intermediary at all.
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(And see about this in the commentary of the Ramaz (Rabbi Moshe Zacuto) at the beginning of
Parshas Ha’azinu, regarding “For Havayah’s portion is His people.”) And see Parshas Mishpatim
(964a).
The parenthesis points to the Ramaz’s commentary on the Zohar at the beginning of Ha’azinu, on
“Havayah’s portion is His people.” The Zohar on Mishpatim (96a) teaches that Havayah is the one Name

given as an inheritance to the one people, while the Name Elokim is shared out among the ministers who

govern the other nations.
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Therefore it is certainly fitting to nullify our will entirely before His will, may He be blessed, as our
Sages, of blessed memory, said, “Nullify your will,” etc. As it is written, “Whom have I in heaven?

And with You, I desire nothing on earth”: that is, when I am with You, in that Havayah is our G-d,

Since our life is G-d’s own power, it is only fitting to set aside our will entirely before His, as the Mishnah in
Avos says, “Nullify your will before His will.” The psalmist’s “Whom have I in heaven? And with You, I desire

nothing on earth” is read as speaking of one who is “with” G-d, aware that Havayah is his G-d.
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then “I desire nothing on earth,” in earthliness, for there is in it neither desire nor will nor longing
at all. And this is the meaning of “Hear (shema), O Israel”: shema is a term of understanding;

“Havayah is our G-d, Havayah is One.”

Such a person desires nothing “on earth”: earthly things hold no desire or longing for him at all. This is also

the meaning of the Shema, for shema means “understand,” as the Zohar says, “Shema: that is, understand.”
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That is to say: when he truly understands that Havayah is our G-d, that all our life-force and powers
are the power of Havayah, blessed be He, then He is One.

When a person truly understands that Havayah is “our G-d,” that all our life and strength are His power, he
grasps that “Havayah is One.”
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That is, “there is nothing else besides Him,” for all the powers are utterly nullified to the source.
(And see what is written on the verse “But Havayah your G-d was not willing,” that in every soul
there is a level and a radiance of the very Name Havayah. And in Sefer Shel Beinonim (Tanya), in
Iggeres HaTeshuvah, chapter 4: and this is the meaning of [the statement] that the Name Havayah
is our strength and our life, etc.
“One” means that nothing else exists, as Moshe says, “there is nothing else besides Him,” for all the powers
are wholly nullified in their source. The parenthesis cites the discourse on “But Havayah your G-d was not

willing [to listen to Bilam],” which teaches that every soul holds a radiance of the very Name Havayah, and

the Tanya’s Iggeres HaTeshuvah, chapter 4, which explains why Havayah is called our strength and our life.
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Whereas the worlds, and even the angels, have their life-force from the Name Elokim, and there-
fore they are called bnei Elokim or bnei eilim; see there in Iggeres HaTeshuvah. And see what is
written in the discourse beginning “How goodly,” and in the discourse beginning “In the section
on the libations.” And this is “Fortunate are you, Israel! Who is like you, a people saved by
Havayah”; Parshas Emor)
The Tanya there explains that the worlds and even the angels draw their life from the Name Elokim, the ex-
ternal level relative to Havayah, which is why angels are called bnei Elokim or bnei eilim. The parenthesis

adds two more discourses, and Moshe’s blessing, “Fortunate are you, Israel! Who is like you, a people saved
by Havayah,” with the Zohar on Emor.
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(94, end of side a): that is, “Who is like You among the mighty (eilim), Havayah”: that the Name
Havayah is above the other Names, El and Elokim, etc., which are the level of the outer dimension

(chitzoniyus) relative to the Name Havayah.

The text reads “Who is like You among the mighty (eilim), Havayah” to mean that the Name Havayah stands
above the other Names, El and Elokim, which are external relative to it. Israel are a people saved “by
Havayah,” bound to that higher Name.
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And see what is written on this matter in the discourse beginning “If the bright spot came first,”
etc. And this is what our Sages, of blessed memory, said, “Whoever prolongs [the word] echad
(‘One’)”: that is, one who dwells on it and contemplates how Havayah is our G-d, so that he see that

He is truly One, then “they prolong for him,” etc.

Another discourse treats the same theme. The Talmud promises that whoever prolongs the word echad,
“One,” in the Shema will have his days and years prolonged; here prolonging it means dwelling on how
Havayah is our G-d until one sees that He is truly One.
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And this is the meaning of “Havayah is near to all who call upon Him”: we call upon Him, may He
be blessed, that He not be at the level of “high,” G-d forbid, but that He be revealed and be at the
level of “our G-d,”

The psalm’s “Havayah is near to all who call upon Him” is read as a call: we ask G-d not to remain “high,”
remote beyond the world as He is to the nations, but to be revealed as “our G-d.”
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as in truth He is. Then He is very near, and one can come to “And you shall love Havayah your G-d
with all your heart,” since all his desires have already been nullified

Since that is the truth, He is then very near, and a person can come to love Havayah “with all your heart,” for
his own desires have already been set aside.
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and nothing remains but the will of G-d. And then he can pray, as it is written, “He fulfills the will of
those who fear Him”; then “He hears their cry and saves them.”

Nothing remains in him but G-d’s will, and then he can truly pray. The psalm continues, “He fulfills the will
of those who fear Him,” and then “He hears their cry and saves them.”

SECTION 3 - 110-16

G-d’s will lowered into the Oral Torah
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3. But it is written, “to all who call upon Him in truth,” and “there is no truth but Torah.” For in
truth, “His splendor (hodo) is upon earth and heaven”: heaven and earth are only the level of
splendor (hod) and radiance; but the souls are the inner dimension (pnimiyus) of the worlds, the
inner dimension of Chochmah (wisdom).
The third section turns to the end of the verse: G-d is near to those who call Him “in truth,” and the Sages say
“there is no truth but Torah,” so prayer needs Torah. The psalm’s “His splendor is upon earth and heaven”

shows that heaven and earth hold only G-d’s outer radiance, while the souls of Israel come from the inner di-
mension of the worlds, the inner dimension of Chochmabh.
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Now, “Malchus (sovereignty) is the mouth; the Oral Torah we call it.” That is: Malchus “has nothing
of its own,” for it is only the revelation of the inner dimension (pnimiyus) of His will; Torah and
mitzvos are the inner dimension of His will.

In the words of the Tikkunei Zohar, Malchus is “the mouth” and is called the Oral Torah. Malchus “has noth-

ing of its own”: it only reveals what it receives, the inner dimension of G-d’s will, and that inner will is ex-
pressed in Torah and mitzvos.
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Therefore, after he has nullified all the coarse, material desires, there is yet this further [step],
which is the purpose of creation: to be included in the inner dimension of His will, may He be
blessed, in order to make for Him a dwelling place among the lower realms;

Setting aside one’s coarse desires, the theme of the previous section, is not yet the end. The purpose of cre-

ation is to be absorbed into G-d’s innermost will so as to make Him “a dwelling place among the lower

realms,” as the Midrash says that G-d desired from the moment He created the world.
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that is, that in the physical [World of] Asiyah (Action) the inner dimension of His will, the source of
life of all the worlds, be revealed. And this is [the meaning of] what is written, “See life with the wife
whom you have loved” (in Koheles, chapter 9).

That dwelling means that G-d’s innermost will, the source of life of all the worlds, is revealed in the physical
world of Asiyah. The verse brought for this is Koheles’s “See life with the wife whom you have loved.”
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That is: whom you have already loved. (That is, as is explained elsewhere on the verse “Tell me, you
whom my soul has loved”: from long before, that is, when the soul was in the state of ibbur (gesta-
tion) above. And ishah (“wife”) is read esh Hei, “the fire of G-d,” as is explained elsewhere. And see
in the Midrash Rabbah on the Song of Songs, at the end of [the passage on] “Set me as a seal.”

“Whom you have loved” is in the past tense: the soul loved G-d before it came into a body, while it was “in
gestation” above, as a discourse on “Tell me, you whom my soul has loved” explains. Ishah, “wife,” is read as
esh Hei, “the fire of G-d,” in the spirit of the Talmud’s teaching that ish and ishah share the letters of esh,
fire.
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And therefore, also when [something] of this level of supernal love is drawn into the soul as well,
when it is enclothed in the body: this is the meaning of haggidah (“tell”), a term of drawing down,
that it is drawn from the level of the supernal love, etc. And see what is written in the discourse be-
ginning “And Elokim spoke,” etc., “and I appeared to Avraham,” etc.) Nevertheless, after all the
loves, “see life with her.”

The parenthesis adds that haggidah, “tell,” means drawing down: something of that supernal love is drawn

into the soul even when it is clothed in a body; it also points to the discourse on “And Elokim spoke ... and I
appeared to Avraham.” Yet after all these loves the verse says, “see life with her”: love is not yet the goal.
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And see about this in Parshas Mikeitz (folio 196b) and in Parshas Korach (177b), and in Reishis
Chochmah, Sha’ar HaAhavah (the Gate of Love), at the end of chapter 9.
The Zohar on Mikeitz reads “the wife whom you love” as the Congregation of Israel and “life” as the life of

the World to Come, and the Zohar on Korach says that a person must bring “life” into this place, for one does
not go without the other. Reishis Chochmabh is also cited, from its Gate of Love.
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And “there is no life but Torah,” as it is written, “For that is your portion in life,” and it is written,
“For it is your life and the length of your days,” which refers to the Torah. And this is [the meaning
of] what is written, “For that (hu) is your portion in life”: hu (“he”) is written, while the sense is hi
(“She”),

“Life” means Torah, as the verse “For it is your life and the length of your days,” said of the Torah, shows. In
Koheles’s “For that is your portion in life” the word is written hu, “he,” but the sense is hi, “she,” pointing to
the Torah.
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that is, as it is written, “She (hi) is a tree of life,” as is brought in the Zohar (3”1, Bereishis, 39b); and
the meaning of hi is the six orders of the Mishnah and the Baraisa. Although all the matters of the
Torah and the mitzvos speak of physical things, nevertheless they are the inner dimension of His

will, may He be blessed.

Proverbs says of the Torah, “She (hi) is a tree of life,” and the text explains hi as the six orders of the Mishnah
with the Baraisa: the Oral Torah. Its subject matter is physical things, yet it is G-d’s innermost will.
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As it is written, “And I (Anochi) taught Ephraim to walk (tirgalti), taking them upon his arms” (in
Hoshea, chapter 11). That is, tirgalti is from the term raglayim (“feet”). (And so it is brought in the
Midrash Rabbah on Eichah, on the verse “How (eichah) He has clouded,” and cited in the Yalkut on

Hoshea there: “his knees,” etc.)

Hoshea’s “And I taught Ephraim to walk (tirgalti)” is read from regel, “foot.” The Midrash on Eichah applies

the verse to a parable of a king who set his son on his knees, then on his arms, then on his shoulder.
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For the inner dimension of His will descended, step by step (nishtalshel), to the level of “feet,” at a
very low rank, in physical Asiyah, in the manner of “taking them upon his arms”: that is, to lift

them upon [his| arms, up high.

G-d’s innermost will descended, step by step, to the level of “feet,” the lowest rank: physical Asiyah. The pur-
pose of the descent is “taking them upon his arms,” lifting Israel up high.

ToY!R 1523791 1PMIYIT PY IR PR 273 10p PI3°N DR 1AIY 1°99nw P17a 0IX Pwnk and
20PN 11927 DT NRnn wR

As, by way of analogy, a great man who bends himself down to a little child in order to take him

upon his arms and lift him up high, because of the greatness of his desire and longing for him.

The parable: a grown man bends down to a small child in order to pick him up in his arms and raise him
high, because of how much he loves and longs for him.
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So G-d, blessed be He, drew the inner dimension of His will down, step by step, into physical
things, so that Israel could be included in the inner dimension of His will, which is far, far above
even the level of the supernal Chochmah (Chochmabh ila’ah). (And see the explanation on the verse
“Therefore say to the children of Israel,” on the meaning of “[with which] I lifted up My hand,” etc.)

So G-d lowered His innermost will into physical things, so that Israel might be absorbed into a will higher

even than the supernal Chochmah. Torah Ohr explains “I lifted up My hand” the same way: though the Oral
Torah is clothed in physical matters, G-d lifts it high above the supernal Chochmah.
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Therefore, too, one cannot begin with prayer, but only by first doing mitzvos, that is, wrapping
oneself in the tallis and tefillin, which are “the binding and the covering of the King,” as it is writ-
ten, “He wraps Himself in light as in a garment.”

For this reason a person cannot begin with prayer: he first does mitzvos, wrapping himself in tallis and tefill-

in, “the binding and the covering of the King.” The psalm describes G-d as wrapping Himself “in light as in a

garment.”
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And the explanation of the matter is this: the Oral Torah, which is the level of Malchus, is also
called “My feet,” as it is written, “and the earth is My footstool,” etc.; and “earth” is the Oral Torah,
as is explained elsewhere.

The Oral Torah, which is Malchus, is called G-d’s “feet,” as in Isaiah’s “and the earth is My footstool,” where

“earth” is the Oral Torah. This is why tirgalti, from “feet,” describes G-d’s will descending into the Oral
Torah.
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Now, the main revelation of the supernal will, to know the halachah and the mitzvah with clarity
and precision, is in the Oral Torah; whereas in the Written Torah there is no revelation of the will.
And see what is written about this in the discourse beginning “Therefore say to the children of
Israel,” mentioned above, regarding “And I will bring you to the land,” etc.

G-d’s will is revealed mainly in knowing the halachah and the mitzvah precisely, and that comes in the Oral

Torah; the Written Torah alone does not spell out the will in practice. The discourse on “Therefore say to the
children of Israel” explains this through “And I will bring you to the land,” the “land” being the Oral Torah.
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And in Parshas Pinchas, in the discourse beginning “Command the children of Israel,” regarding
“you shall take care” (tishmeru). And this is “And I (Anochi) taught to walk”: Anochi, “who I am,” is
the level of the inner dimension (pnimiyus) of the supernal will.

A further discourse in this parsha, on “Command the children of Israel ... you shall take care,” treats the

same theme. Anochi, “I,” means “who I am,” G-d’s very self, the inner dimension of the supernal will, as the
Zohar reads Yaakov’s Anochi in “Anochi Esav your firstborn” as a statement on its own: “I am who I am.”
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And, as it were, “And I taught to walk” [means]: I lowered the level of Anochi to the level of “My
feet,” which is the Oral Torah, for “their beginning is wedged in their end”; and all this “for
Ephraim.”

G-d says, as it were, “I lowered Anochi to the level of My ‘feet,’” the Oral Torah. This is possible because, as

Sefer Yetzirah says, “their beginning is wedged in their end”: the highest is bound up with the lowest; and it
was done “for Ephraim,” for Israel.
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That is, all this descent and lowering is for the sake of the souls, so that in their souls there be a
revelation of the level of Anochi. For this is why the supernal will was drawn down, descended and
enclothed itself in the plain rulings of the halachah, which speak of the matters of the World of
Asiyah (Action): “one who exchanges a cow for a donkey,” etc.;

The descent is for the sake of the souls, so that Anochi be revealed in them. That is why G-d’s will is clothed

in the plain rulings of halachah about this physical world, such as the Mishnah’s case of “one who exchanges

a cow for a donkey.”
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for through the binding of the intellect of the souls of Israel to this wisdom and intellect of the Oral
Torah, they are bound to the very mind of the Father, that is, to His wisdom and will, may He be
blessed, which were truly lowered into this halachah.

When the mind of a Jew grasps the reasoning of the Oral Torah, he binds himself to the very “mind of the
Father,” G-d’s own wisdom and will, which were lowered into that halachah.

S3IRY T 97T BY 79 .90 TOPT 132 7°2A0 570 19930 DEX IWRD 1997 ARTw Pwna 1y
19 357 0T 2P 27V R 1YY 720018aRD *nbaan

And this is the matter of the analogy of the father who bends his head down to his feet in order to
lift up his little son, etc. So, in the same way, “And I taught Ephraim to walk.” And see what is writ-
ten on the verse “The voice of my beloved ... leaping,” etc.,

This is the parable of a father bending his head down to his feet to lift his little son: in the same way G-d

“taught Ephraim to walk.” The text points to the discourse on “The voice of my beloved! Behold, he comes,
leaping upon the mountains, skipping upon the hills.”
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“skipping,” etc., where it is also explained that the revelation and drawing down of the Infinite
Light (Or Ein Sof), which is drawn down through the Torah, is, by way of analogy, like one who
leaps with his feet, etc.; see there.

That discourse also uses the image of feet: the Infinite Light drawn down through the Torah comes, by anal-

ogy, like one who leaps with his feet.
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Now, this level is a greater ascent than the root of the soul in itself, even though “Havayah’s
portion
This bond through the Oral Torah raises the soul higher than its own root, even though that root is very high,

as the verse says, “Havayah’s portion is His people.”
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is His people,” as mentioned above. And as is known, the level of Anochi, “who I am,” is far, far
above the Name Havayah, for it is the level that “is not grasped by any name and not alluded to by
any letter or tittle at all,” etc.

The soul’s root is in the Name Havayah, but Anochi, “who I am,” is far above that Name: it is G-d’s essence,
which no name, no letter and not even the tip of a letter can capture.
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However, even though there is “And I taught to walk” in the occupation with the Oral Torah, there

must still also be “taking them upon his arms.”

Yet the bending down of “I taught to walk,” through the study of the Oral Torah, is not enough by itself; the
verse adds “taking them upon his arms.”
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For, by way of analogy, even though the father bends his head and his stature down to the child,
this alone is still not enough to lift and raise the child from the ground up high, beside his father’s
head,

The parable explains why: a father who bends his head and body toward his child still cannot, by that alone,
lift the child off the ground up to his own head.
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where it is when he raises his stature; rather, for this the father must also lower his arms down to
the very bottom of his feet and take them upon his arms, and through this he will lift him and raise

him up high, right beside himself.

That is where the father’s head is when he stands upright. To lift the child up to himself he must also lower
his arms to the ground at his feet, take the child in them, and so raise him.
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And so too: even though in the Oral Torah the supernal will, which is above Chochmah (wisdom), is

truly drawn down and enclothed, nevertheless, “Torah without awe and love does not fly upward.”

Although G-d’s will, which is higher than wisdom, is truly clothed in the Oral Torah, the Tikkunei Zohar
teaches that “Torah without awe and love does not fly upward.” Study alone does not rise; it needs love and
awe as itswings.
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And also, the Oral Torah speaks entirely of physical matters, and it serves to refine the refinements

(birurim) of kelipas nogah, through “fit” and “unfit,” etc.

Moreover, the Oral Torah deals with physical matters: its task is to refine the mixture of good and evil in keli-
pas nogah by ruling what is fit and what is unfit.

SECTION 4 - 117-20

G-d’s right and left
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And for there to be an elevation of the refinements, it is specifically through prayer with awe and
love. And see what is written in Parshas Behar on the verse “When you come into the land,” on the
meaning of “[he who| comes here with his learning in his hand,” and in Parshas Bechukosai on the
verse “And ten women shall bake,” etc.

What the Oral Torah refines is raised up specifically through prayer with awe and love. The text points to a

discourse on “When you come into the land,” explaining the Talmud’s praise of one who “comes here with

his learning in his hand,” and to one on “And ten women shall bake your bread in one oven.”
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And therefore love and awe are called “wings” (gadfin). But there are two levels of love and awe:
that is, the love and awe that a person arouses in his soul,

That is why love and awe are called “wings”: they carry Torah and mitzvos upward. Two kinds of love and

awe are now distinguished, the first being the love and awe a person arouses in his own soul.
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and these are only a preparation for the love and awe that are drawn down from above; and of this
it is said, “taking them upon his arms.” But it is known that the right and the left of the Holy One,
blessed be He, are the opposite of those of man. For man’s attributes (middos) of love and awe are
in the manner of ascent, from below upward;
The love and awe a person arouses in himself are only a preparation for the love and awe drawn down from
above, and of these the verse says “taking them upon his arms”: G-d’s own right and left lift the person.

G-d’s right and left work in the opposite direction from man’s, for human love and awe rise from below
upward.
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but the attributes of the Holy One, blessed be He, are a drawing down and revelation from above
downward, so that the revelation be below as it is above. And see what is written about this on the
verse “When you light the lamps,” regarding the descent by way of His attributes, etc.

G-d’s attributes flow from above downward, drawing revelation down so that it is below as it is above. The

text points to its discourse on “When you light the lamps” for how this descent comes by way of His
attributes.
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And therefore, in order that the right and the left of the Holy One, blessed be He, be drawn down,
so that there be a revelation of His attributes (middos) in the soul of man, this too is specifically
through the lowering of the attributes of the Holy One, blessed be He, into the practical mitzvos, so
that the soul can bind itself to His very attributes through fulfilling the mitzvos, which are the at-
tributes of the Holy One, blessed be He.

To draw G-d’s right and left into a person’s soul, G-d’s attributes had to be lowered into practical mitzvos. By
doing the mitzvos, which are G-d’s attributes in action, the soul binds itself to those very attributes.
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As our Sages, of blessed memory, said: “Cleave to His attributes: just as He is compassionate,” etc.
And through this the supernal attributes (middos) can be revealed in the soul. And this is the mat-
ter of the deed of charity (tzedakah), which is the level of the attributes of the Holy One, blessed be
He.

The Sages teach that a person should cleave to G-d’s attributes: “just as He is compassionate, so be compas-
sionate.” Acting as G-d acts lets the supernal attributes be revealed in the soul, and charity is such a deed,
for it is G-d’s own attributes carried out.
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And therefore it is said, “Charity exalts a nation”: for through it there is the level of “taking them
upon his arms,” etc. And see what is written in the discourse beginning “Who is like Havayah our
G-d, who is enthroned on high,” etc.; see there on this matter.

So Proverbs says, “Charity exalts a nation”: through charity G-d “takes them upon his arms” and lifts them

up. The text points to the discourse on “Who is like Havayah our G-d, who is enthroned on high” on this
theme.
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And in particular, the right and the left of the Holy One, blessed be He, are Torah and charity: for
the Torah is from the right, as it is written, “From His right hand, a fiery law for them.”

More precisely, G-d’s right and left are Torah and charity. The Torah is from the right, as Moshe says, “From
His right hand, a fiery law for them.”

0°79%° 170170 QAW D°nRwa 121 190'{1933 X7 09D yoawn a72PAw Nnn nYyawn Xinw Tﬂ’?tlﬂ
“Inmana

And the Table, which is the flow of the food that the Holy One, blessed be He, bestows on the world,

is in the north; and likewise rains, which are sustenance, come down through Gevurah (restraint),

Sustenance, and with it charity, belongs to the left. The Table in the Sanctuary, standing for the food G-d
gives the world, was placed on the north side, and the Talmud says that rains, the source of livelihood, come
down with might (gevurah).
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for in order that the flow of influence be drawn into the inner dimension, it is through the level of
gevuros. (As is written in the explanation on the verse “The voice of my beloved,” on the meaning

of “His left hand is under my head, and his right hand embraces me”; see there.)

For a flow of blessing to be drawn inward, it must come through the gevuros, G-d’s attributes of restraint and

measure. The text cites its explanation of “His left hand is under my head, and his right hand embraces me.”
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And although it was explained above that the Oral Torah is called “My feet,” and here we say that it
is the level of the right hand, it can be said that this is the Written Torah. And this is “The heavens

are My throne,” which refers to the Written Torah, for the hands are on the throne.

Above, the Oral Torah was called G-d’s “feet,” yet here Torah is His right hand. The answer is that the right
hand is the Written Torah, of which Isaiah says “The heavens are My throne,” and the hands rest on the
throne.
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Whereas the Oral Torah is the level of “and the earth is My footstool,” which descended, step by
step, below the level of the throne; except that “their end is wedged,” etc., as mentioned above. And
also, shamayim (“heaven”) is esh and mayim (“fire and water”), and this is the level of “right and
left,” etc.

The Oral Torah is “the earth, My footstool,” below the throne, though “their end is wedged in their
beginning,” as explained above. And the Midrash says shamayim, “heaven,” is made of esh and mayim, fire
and water: the Written Torah holds both left and right.

SECTION 5 - 1121-22

Holy to Havayah: Israel as terumah
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4. Now let us return to our subject: that this is why it is written, “to all who call upon Him in truth,”
and “there is no truth but Torah.” Therefore our Sages, of blessed memory, said, “The study of
Torah is equal to them all.” Even one who

The fourth section returns to the main thread: G-d is near to those who call Him “in truth,” and truth is
Torah. That is why the Mishnah teaches that Torah study outweighs all the other mitzvos, and even a man of
business must make room for it.
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is a man of business must nevertheless set times for Torah; and also, he should engage in business

dealings faithfully, without warmth of heart, but rather at the level of “the back” (achorayim).

A businessman must still set fixed times for Torah. His business he should conduct honestly and without the
warmth of his heart, giving it only his “back,” his outer self, and not his inner self.
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As is explained elsewhere on the verse “Your hand shall be on the nape of your enemies.” Then his
thought, speech and action can also be included in the inner dimension (pnimiyus) of His will,
may He be blessed. And one who cannot study: through giving charity, all his doing ascends and is
included, as it is written, “Charity exalts a nation.”

A discourse on “Your hand shall be on the nape of your enemies” explains this way of doing business, with

one’s “back.” Then even a businessman’s thought, speech and action are absorbed into G-d’s innermost

will, and one who cannot study raises all his doings through charity, for “charity exalts a nation.”
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And as is written at the end of the discourse beginning “And I will betroth you to Me.” And this is
“with all your soul”: with all your will, in Torah and in charity. And this is “right and left, and be-
tween them the bride.”

The end of the discourse on “And I will betroth you to Me” is cited for the same theme. Torah and charity to-

gether are the meaning of “with all your soul,” read as “with all your will”: they are G-d’s right and left, and,

in the familiar phrase, “between them the bride.”
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That is: through Torah and charity, the source of the Congregation of Israel (Knesses Yisrael) also
ascends and is included in the inner dimension of His will, may He be blessed. And see in the
Zohar, Terumah (166b).

Through Torah and charity, the right and the left, the source of the Congregation of Israel, the “bride” be-
tween them, is also raised into G-d’s innermost will. The Zohar on Terumah speaks of the “lamp” of the mitz-

vah, which receives from between the two arms, right and left.
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And this is the meaning of “Holy,” etc., “to Havayah”: one who is at the level of Israel, so named for
“for you have striven (sarisa) with Elokim,” who wins the battle with the animal soul, which was
drawn by way of the chain of descending worlds (hishtalshelus) from the 120 combinations of
Elokim, he is “holy to Havayah,” for he ascends and is included in the inner dimension of the will
of the Infinite One (Ein Sof), blessed be He.

Now the opening verse is explained: “holy to Havayah” is one who is truly “Israel,” a name given for “you

have striven with Elokim and prevailed.” Whoever wins the battle against his animal soul, which descends
from the 120 combinations of Elokim, rises into the innermost will of Ein Sof and is “holy to Havayah.”
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(And see on the matter of “Holy,” etc., in the second chapter of Kiddushin (53a, end of side a), that
the meaning of “the first of His produce” is the matter of terumah, and so Yonasan translated there;
and so it is in the Midrash Rabbah, Bo, section 15; near the beginning of Mishpatim, section 31;
Vayakhel, section 49. And see further in the Midrash Rabbah, Vayishlach, beginning of section 81;
The long parenthesis gathers sources for “the first of His produce” as terumah, the portion of the harvest set
aside and lifted up for the Kohen. The Talmud in Kiddushin cites the verse in discussing betrothal with

terumah, Targum Yonasan renders it in terms of terumah, and the Midrash calls the forefathers in Egypt
G-d’s terumabh.

137 [ooewn ewar] WY L2 nwan /7 pan] U0 T B 200 12712 179D Snipna 2°°.770 970 nhwa
0I5t 1M1 Ankn] PPIIRNA 1AV 2w mwan /v pan] 170D 09913937 9002 1POY1 TAR N3 PR D3
777 977 PYRN2 M272 w0 2'EDy DY anmnnt 1090 100 nkan otxe] VAIRY (715125

Beshalach, end of section 24; Bechukosai, section 36; Bamidbar, section 2, the beginning of sec-
tion 4, and section 10; and in Shir HaShirim Rabbah on the passage “To the nut garden.” And see in
Sefer HaGilgulim, chapter 15, on the saying of our Sages, of blessed memory, that Adam, the first
man, was the challah and the terumah of the world, as is written in the Midrash Rabbah, Bereishis,
beginning of section 14;

Further Midrashim are listed, among them one that reads “In the beginning” as referring to Israel, who are

called “first.” Sefer HaGilgulim and the Midrash teach that Adam was “the challah and terumah of the
world,” the portion set apart and lifted up from all creation.
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Mishpatim, section 30. And it is in the same vein as what they explained in the Midrash Rabbah at
the beginning of Bamidbar on the matter of “And He has raised up a horn for His people”: that it is

what is written, “Lift up,” etc., “by their heads.”

The Midrash at the beginning of Bamidbar is in the same vein: it links “And He has raised up a horn for His
people” with the command to count Israel, “Lift up the head ... by their polls.” Lifting up is the theme of
terumah.
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And see what is written in the discourse beginning “For You are my lamp,” on the meaning of “I
will exalt You”; and what is written elsewhere on “Extol her, and she will exalt you,” and on “And

charity exalts a nation”; and what is written on the verse “And you, lift up your staff,” etc.)

The parenthesis ends with further passages built on the root of terumah, “raising”: “I will exalt You,” “Extol

9

her and she will exalt you,” “charity exalts a nation” and “lift up your staff.”
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(And see further on the matter of the verse “Israel is holy” in Parshas Emor, 91a, 94a, 100, end of

side b; Mishpatim, 122a, 101b, 108b, 120b, 121; Bo, 42a; Shemini, 42a; Beshalach, 59a, regarding

“glorious in holiness.”)

A second parenthesis lists passages of the Zohar on the verse “Israel is holy.” Among them the Zohar on
Mishpatim says that G-d calls Israel not “like holy” but “holy” itself, and therefore “all who devour him shall

incur guilt.”
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“The first of the produce of the hei” is the renewal: for through the lower Chochmah (Chochmah

tata’ah) He renews every day, continually, the work of creation, bringing into being and giving life

from nothing to something, from the beginning of Beriah (Creation) to the end of Asiyah (Action).
“The first of the produce of the hei” is G-d’s constant renewal of creation. Through the lower Chochmah,

which is Malchus, the final hei, He brings all the worlds into being anew from nothing every day, from the
top of Beriah to the end of Asiyah.
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Then, for this renewal, Israel are at the level of “first” to Him; for when they have an ascent
through the renewal of the intellect (mochin) in the inner dimension of His will, may He be
blessed,

In this daily renewal Israel are “first.” Their minds are renewed each day, and through this they rise into
G-d’s innermost will.
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then also the source of the Congregation of Israel, and all the angels, ascend and are included in
the inner dimension of the will of Ein Sof, blessed be He. (And see on the matter of “the produce of
the hei” in Parshas Vayechi) (226b); Parshas Ha’azinu (folio 297a).

When Israel rise, the source of the Congregation of Israel and all the angels rise with them into the inner-
most will of Ein Sof. The Zohar on Vayechi reads the hei of tevu’asah as an allusion to the Holy Name, and
the Zohar on Ha’azinu says that Israel are called Kodesh.

AP AW RN 27y R”1N2 2900w 71 1997 .10 228momy W INon ﬂN’?’S? 17291 KT 9°73 7

(9: W’SyP r]-f)
“And when this, the supernal Chochmah, shines, the wisdom of Shlomo shines,” etc. And see what
is written elsewhere on the statement in Parshas Korach (folio 176b),

The Zohar on Ha’azinu continues that the supernal Chochmah is called Kodesh, and when it shines, “the
wisdom of Shlomo,” the lower Chochmah, shines too. A further discourse explains a parallel statement in
the Zohar on Korach.
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“So too, the lower Kodesh,” etc.; and see Parshas Pekudei (folio 225b), “What is that Kodesh?” etc.;

and in the commentary of the Ramaz (Rabbi Moshe Zacuto) there.

The Zohar on Korach calls the lower Kodesh “the wisdom of Shlomo.” The Zohar on Pekudei says that the su-
pernal Kodesh has another Kodesh below it, just as Israel, who are Kodesh, give “another Kodesh,” their
ransom, which is counted; the Ramaz’s commentary there is also cited.
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And all this will be understood in the manner of what was explained in Parshas Vayechi, in the dis-
course beginning “Binding to the vine,” on the meaning of what we say on Shabbos, “and may
Israel, who sanctify Your Name, rest on it”: that is, that they draw down from the level of “You are

holy” to the level of “Your Name is holy,” etc.; see there.

All this matches the Shabbos prayer, “may Israel, who sanctify Your Name, rest on it”: Israel draw holiness
down from “You are holy,” G-d Himself, to “Your Name is holy,” His revealed Name, as the discourse on
“Binding to the vine” explains.

SECTION 6 - 123-28

Allwho devour him: guilt and the added fifth
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And see what is written on this matter, that Israel “sanctify Your Name,” in the explanation on the
verse “Go forth and see.” And this is what is intended here too, in the meaning of “the first of His
produce.”

The discourse on “Go forth and see, daughters of Zion” explains how Israel “sanctify Your Name,” and that is

the meaning intended here in “the first of His produce”: Israel draw G-d’s holiness down into the world.
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And see what is written further on this matter, that the souls are rooted in the level of Kodesh
(“holy”), and on the matter of the descent into the body, which is for the sake of ascent, in the ex-

planation on the verse

Other discourses explain that the souls are rooted in Kodesh, “holiness,” and that their descent into the body

is for the sake of a greater ascent.
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“For as the earth brings forth its growth,” and on the verse “And it came to pass, when Pharaoh
sent out”; for there it is explained, regarding the sowing and the growth, from the level of “the first

of His produce”; see there. But the opposite, G-d forbid: “all who devour him shall incur guilt.”

They are the discourses on “For as the earth brings forth its growth” and on “When Pharaoh sent out,” which
speak of sowing and growth from the level of “the first of His produce.” But the verse also warns of the oppo-

site: “all who devour him shall incur guilt.”
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That is: one who devours his own level of Israel, that is, the power of the radiance of his soul that is
renewed in him every day, pushes it away, G-d forbid, until it cannot shine within him; that is, be-

cause of anger.

The second half of the verse is now read within a person: whoever “devours” the Israel within himself, the
light of his soul renewed each day, pushes it away until it cannot shine in him. The first cause named is

anger.
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As our Sages, of blessed memory, said, “Whoever becomes angry, his soul departs from him.” (And
see in Parshas Tetzaveh) (folio 182a), that this is the matter of “he tears his soul in his anger”; and

in Parshas Mishpatim (121b),

The saying “whoever becomes angry, his soul departs from him” is joined to the Zohar on Tetzaveh, which
applies Job’s “he tears his soul in his anger” to one who in anger uproots his holy soul and lets a “strange

god” dwell in its place.
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regarding “And you shall be holy men to Me, and flesh torn in the field you shall not eat.” Or be-
cause of lusts, as it is written, “Evil shall not dwell with You”; or because of arrogance.

The Zohar on Mishpatim reads “You shall be holy men to Me, and flesh torn in the field you shall not eat” to-
gether with “Israel is holy to Havayah.” Other causes are lust, of which the psalm says “Evil shall not dwell
with You,” and arrogance.
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Through all of these he can devour his own level of Israel, as it is written, “Israel is swallowed up”:
that is, his level of Israel is swallowed up in the seven evil attributes (middos), which are from the
powers of Egypt and Canaan.

Through any of these a person can “devour” his inner Israel. Hosea’s “Israel is swallowed up” is read as the

Israel within him being swallowed by the seven bad traits, which come from the powers of Egypt and
Canaan.
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Therefore it is written, “all who devour him shall incur guilt (ye’shamu)”: he shall bring a guilt-of-
fering (asham), like one who has misappropriated sacred property, who would bring a ram and of-

fer the fat, which is the cheilev, and also the blood, which is the warmth, upon the altar;

So ye’shamu, “shall incur guilt,” is read as “he shall bring an asham,” a guilt-offering, like one who misused
sacred property and brought a ram. Its fat, the cheilev, and its blood, which stands for warmth, were offered
on the altar.
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then he too is obligated to do likewise; and not mortifications alone, but bitterness, that his heart
be embittered within him, so that there be “a broken and crushed heart,” [which] “O G-d, You will

not despise.”

The person must do the same with himself: not only fasts and self-affliction, but a bitter heart, so as to have

“a broken and crushed heart,” which G-d does not despise.
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As it is written, “You grew fat, you grew thick, you became covered (kasisa)”: that is, with your fat-
ness and your physicality you have covered the light of your soul, until it cannot shine and rule in
you. But the word kasisa is written with a shin of three strokes: there is still the merit of the three
Patriarchs.

Moshe’s “You grew fat, you grew thick, you became covered (kasisa)” is read: with your fat and physicality

you have covered the light of your soul. Yet kasisa is written with a shin, whose three strokes recall the merit

of the three Patriarchs, which still remains.
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And see the Midrash Rabbah, Bechukosai, end of section 36: “Rabbi Acha said.” And see what is
written on the verse “Your teeth are like a flock of ewes.” And according to this, it can be said fur-

ther regarding ye’shamu (“shall incur guilt”),

The Midrash at the end of section 36 on Bechukosai, where Rabbi Acha says that the merit of the Patriarchs
endures forever, is cited, with the discourse on “Your teeth are like a flock of ewes.” A further meaning of
ye’shamu, “shall incur guilt,” now follows.
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for regarding one who misappropriates sacred property it is written, “And for that which he sinned
against the sacred he shall pay, and he shall add its fifth to it.”

The Torah requires one who misused sacred property to repay what he took “and add its fifth to it.” The maa-

mar will find a meaning in this added fifth.
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And the fifth is a quarter of the principal, so that it and its fifth make five, as is said in the Gemara
in Bava Metzia, chapter HaZahav, and in the Rambam, Hilchos Me’ilah.

The Talmud in Bava Metzia, chapter HaZahav, explains that the added “fifth” is a quarter of the principal, so
that the principal and the fifth together make five parts; the text adds the Rambam’s laws of me’ilah, misuse

of sacred property.
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And the matter is as is explained elsewhere on the verse “Or number the fourth part (rova) of
Israel”: that in the level of Israel there are four levels, as it is written, “For My glory I created him, I

formed him, also I made him,” which are three levels: thought, speech and action;

A discourse on “Or number the fourth part of Israel” explains that Israel have four levels. Isaiah’s “For My

glory I created him, I formed him, also I made him” names three of them: thought, speech and action.
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and the af (“also”) of “also I made him” includes a fourth level, which is the level of the supernal
will, which is far, far above the level of thought, speech and action; and it is what is drawn down
and revealed in the soul through the performance of the mitzvos.

The word af, “also,” adds a fourth: the supernal will, far above thought, speech and action. It is drawn into
the soul and revealed there through doing the mitzvos.

»13 DORY QO BYRwY 1 omaR DRAWS WP N AT QW NITNIN T M2 whn 07 PR ona v 26
M 22 wn 121wn P v PR

And these four levels are truly the level of the four letters of the Name Havayah; and this is “Israel
is holy to Havayah.” And when he has misappropriated sacred property and devoured his level of
Israel, there must be teshuvah (return): tashuv Hei, “the hei shall return,”
The four levels of a Jew correspond to the four letters of the Name Havayah: this is “Israel is holy to
Havayah.” One who has misused the sacred and “devoured” his inner Israel needs teshuvah, which the

Zohar reads as tashuv hei, “the hei shall return”: the letter that sin drove away from the rest of the Name is
restored to it.
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and it is the level of “the depth of the heart” (umka deliba), “From the depths I have called You,”
which is a fifth level, above the four ranks mentioned above, which are the level of the stature and
rank of the tzaddikim.

This teshuvah comes from “the depth of the heart,” as in “From the depths I have called You, Havayah.” That

depth is a fifth level, higher than the four levels that make up the stature of the righteous, and it is the added
“fifth” of the guilt-offering.
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That is, as is explained elsewhere, the supernal will has two levels. The first is [the will] enclothed in
Chochmah (wisdom): this level of will is drawn down through Torah and mitzvos, which are the
very supernal will, blessed be He, enclothed in Chochmah, for “the Torah comes forth from
Chochmah.”

Another discourse explains that G-d’s will has two levels. The first is clothed in Chochmah and is drawn
down through Torah and mitzvos, which are G-d’s will clothed in wisdom, for “the Torah comes forth from
Chochmah.”
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And this is the matter of the yud of the Name Havayah, which is the level of Chochmah, in which
the supernal will is enclothed, which is the tip (kotz) of the yud.

This first level is the yud of the Name Havayah, which stands for Chochmah; the will clothed in it is the kotz,
the tip on top of the yud.
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But the second level is the level of the supernal will that is far, far above the order of the chain of
descending worlds (hishtalshelus), and is not enclothed in the level of Chochmah at all; and it is
called “the Will of all wills” (ra’ava dechol ra’avin),

The second level is the supernal will far above the whole chain of worlds, not clothed in Chochmah at all,
which the Zohar calls “the Will of all wills.”
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and it is what is revealed in those who return in teshuvah (baalei teshuvah), through the depth of
the heart, beyond what his soul is able to bear, etc.; and of this it is said, “Before Havayah you shall
be purified.”

This higher will is revealed in those who return in teshuvah, through a depth of the heart greater than the

soul can bear. The verse said of Yom Kippur, “Before Havayah you shall be purified,” is read as pointing to
this level, beyond the Name Havayah and its letters.
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And this is the matter of Yom Kippur, of which it is said, “And he shall atone for the Holy (Kodesh)”;
that is, through the Kohen Gadol entering the innermost sanctum, into the Holy of Holies, which is
what is above the level of Kodesh, from where it is drawn so that “he shall atone for the Holy,” etc.,
as is explained elsewhere.

This is Yom Kippur, of which the Torah says, “And he shall atone for the Holy (Kodesh).” The Kohen Gadol

enters the Holy of Holies, the level above Kodesh, and from there atonement is drawn even for Kodesh,

Israel’s own holiness.
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And therefore Yom Kippur is a day on which one is obligated in five prayers. (And see Etz Chaim,
Sha’ar 31, chapter 7, on the verse “And four parts shall be yours,” and “the fifth to Pharaoh”; and
see what is written about this in the explanation on the verse “Go forth and see,” at its end; and see
the Zohar, Part I, Vayigash, 210a, on the verse “And the voice was heard in Pharaoh’s house.”)
That is why Yom Kippur has five prayers: the fifth matches the fifth level, beyond the four. The parenthesis
points to the Arizal’s Etz Chaim on “four parts shall be yours, and the fifth to Pharaoh,” and to the Zohar on

“And the voice was heard in Pharaoh’s house,” where Pharaoh’s house is read as the house from which all
lights are uncovered.
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IN ONE'S AVODAH

Do not eat before praying; begin the day with tallis, tefillin and the morning blessings, contemplating that

every power of the body is the power of Havayah, and in prayer set aside your own will until Havayabh is tru-

ly “our G-d.” Even when busy with business, set fixed times for Torah, conduct business honestly and with-

out giving it your heart, and give charity. Guard against anger, lust and arrogance, which “devour” the

Israel within; and if you have fallen, bring the inner offering of a broken heart and return from the depth of
the heart.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar read the hei of tevu’asah as a word in its own right, and how does that make Israel
“first”?

. According to the image of the soul “in the nostrils,” why may one eat before Torah study but not before

prayer?

. In the parable of the father and the child, what is the difference between bending the head and lowering

the arms, and what does each stand for in a person’s service?

How does reading “the first of His produce” as terumah connect being “holy to Havayah” with raising the
rest of creation?

. Why is teshuvah from the depth of the heart a “fifth” level above the four levels of the righteous, and how

does Yom Kippur express it?
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The note points to a remark of the Rebbe printed in the
notes on page 19b.
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N7MIRY 7Y 9”8 PrD NAyn — 00181 mMAyn2 2 ,v° 5oy Rn
N7MRD T?’m AR Y 1INwID NIRRT .ubpnn’x Y 1-970 onia
XPPWN Nawn moaTT AR M TTY L8TEan maaT — X ,12 MPwRI3
APnwn .anen

e BN WD

Jeremiah recalls Israel’s devotion in the wilderness: Israel
is holy to G-d, the first of His produce, and all who devour
him will be held guilty. The whole maamar is an explana-
tion of this verse.

Jeremiah 2:3%2:2 707
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Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes it: tevu’asah is written with a hei at the
end but vowelled with a cholam, as if it were written with a
vav (tevu’aso); this is not a formal keri u’kesiv, a differ-
ence between written and read text, but comes only from
the vowel.
KEHOT'S NOTE
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Torah Ohr raises the same question: what connection

3

Israel have to being “the first of His produce,” and what
“produce” means above.

KEHOT'S NOTE
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The discourse on the omer explains the same two kinds of
angels: those that stand from the six days of creation, the
Chayos of the Chariot, and those created each day, who
sing and pass away.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/pinchas/4/

X ,19 71K 8 9oy R .98 nona

ovpab oown
On “They are new every morning,” Rabbi Chelbo says that
every day the Holy One, blessed be He, creates a band of
new angels who say a new song and pass away. The Alter
Rebbe identifies them with the “Former of ministers” of
the morning blessing.
Eikhah Rabbah 3:8'1:% 127 12°K
> °11 °70M :2°1097 RIT RT7 ,00°2Y DO 1IN XA ,M7 0792 ...
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“It is the L-rd’s kindnesses that have not ceased, for His
mercies have not ended” (Lamentations 3:22). “It is the
L-rd’s kindnesses that have not ceased” - Rabbi Shimon ben
Lakish said: After the Holy One blessed be He despairs of the
righteous in this world, He then has mercy on them. That is
what is written: “It is the L-rd’s kindnesses that have not
ceased.” “They are new every morning; great is Your faith-
fulness” (Lamentations 3:23). “They are new every morn-
ing; great is Your faithfulness” - Rabbi Alexandri said: ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
ospab oown

“They are new every morning; great is Your faithfulness.”
The verse on which the Midrash bases the daily creation of
angels.
Lamentations 3:23372:1 12X
ANIRK 121 0722 YN
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The third day of creation: “Let the earth sprout grass.” The
Alter Rebbe reads “the earth” as the supernal earth and
the “grass” as the angels that sprout from it each day.
Genesis 1:118™:°X N°wx12
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And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that the “grass” (chatzir, or in another
reading deshe) of creation bears no seed and has no last-
ing form, so it is nullified: such beings stand for a mo-
ment, are consumed by fire and return, every day. The
Alter Rebbe cites it for the angels called “grass.”

Zohar, Bereshit 8:83-9577%-3"2:"11 N°wX12 ,7t1 100
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The Zohar on “in pastures of grass (deshe) He makes me
lie down” calls the pastures supernal sources from which
all sustenance comes, and says that the “grass” of “Let the
earth sprout grass” is born and sprouts from them.

Zohar, Terumah 85:821-86:832-X”5nN:1”D ™10 I 1800
27%nn:1”p

We read next: “He maketh me to lie down in pastures of ten-
der green; he leadeth me beside the waters of rest; he quick-
eneth my soul”. “Pastures of tender green” are those which
lie round the supernal springs, from whence all nourish-
ment emanates. These pastures are also called “the pastures
of Jacob” (Lam. 2, 2), and are called “green pastures” in
contrast to those pastures which lie outside—"the pastures of
the desert” (Joel 2, 22). It might be said: Is it not written,
“Let the earth bring forth tender (green) ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Alter Rebbe explains that above there is a “land
of life” from which life and sustenance flow to the souls of
Israel, as the physical earth grows every kind of food;
there is a supernal earth and a lower earth, the
Congregation of Israel above and below.
KEHOT'S NOTE
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The promise that none shall miscarry or be barren in the
land. The parenthesis points to a discourse on this verse
that speaks of the supernal earth.
Exodus 23:26173:372 Mnw
:XPRK 7722 ID0R"NK T3 MR 729Wn 1IN KO
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek notes on these words that eretz
(earth) is related to ratzon (will), citing the Shelah’s intro-
duction (“their beginning is wedged in their end”) and his
discourses on “He declares the end from the beginning”
and “Vayigash.”
KEHOT'S NOTE
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The Tzemach Tzedek glosses: eretz is a term of ratzo,
“running,” and therefore it brings forth deshe, beings in a
state of ratzo, running to be nullified in their source.
KEHOT'S NOTE
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The note says that why these angels are called “grass” is
explained there at length.
KEHOT'S NOTE
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The wording of the Zohar on Terumah, 171a, is copied
there with the Tzemach Tzedek’s glosses.
KEHOT'S NOTE
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“He causes grass to sprout for the cattle.” The verse the
Zohar on Pinchas reads as a description of angels.
Psalms 104:147:7°p 02210
[PIRT"TR OO KOYIT? DTN NTY2 ) NN TR0 IR
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads “He causes grass to sprout” as referring
to myriads of angelic messengers created on the second
day of creation, all of flaming fire: “these are the grass.”

Zohar, Pinchas 12:70-802-y:2”° 0r119 ,77t77 790
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There se’irim are the finest rain, thin as hairs, from which
grass first sprouts, while heavier drops make grown plants
grow.
KEHOT'S NOTE
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From the song of Ha’azinu: “like showers upon the grass.”
The discourse on this verse, to which the text points, ex-
plains the finest rain from which grass sprouts.
Deuteronomy 32:2°2:27% 0°727
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My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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22

23

24

"X °12°1% 120

The opening of the psalm recited at the welcoming of

Shabbos. The Alter Rebbe reads the bnei eilim as the an-
gels created each day.
Psalms 29:1'X:1" 0°2°1n

131 7922’1 3377 099K °32°71? 127 T i

A Psalm of David. Ascribe unto the L-RD, O ye sons of

might, Ascribe unto the L-RD glory and strength.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.[3] .(X ,119) 7797 °271 7575 *NRWA 777 X2 PUYYY LK L,B0 0°90N

°roN 12

“The sons of G-d (bnei ha’Elokim) came to stand before
Havayah”: the angels. The maamar identifies them as the
permanent angels from the six days of creation.

Job 1:6M1x 2%

:02iN2 70702 RiN oy :xfljﬂ'? D’.?"?kjtl °12 1827 09°0 7
Now it fell upon a day, that the sons of G-d came to present
themselves before the L-RD, and Satan came also among
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°poN "2
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
L(@7PPRM) 1 ,K ,21R

Kehot’s note points to Zohar, Bereshit 8:75 for these
words.

Zohar, Bereshit 8:7577y:’11 n°wX12 71717 100

PARAGRAPH 2

25

26

PN 99N NN

The king of Babylon “took the mighty of the land.” The
Alter Rebbe brings it to show that eilim means strength.
Ezekiel 17:1337:17 5Rp1>
PIRT PPRTNRY PR DR RIN N°72 90K N7 9RT YR Nt
:n,?‘;
and he took of the seed royal, and made a covenant with
him, and brought him under an oath, and the mighty of the
land he took away;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
00 PRI

T9OYYT 099N O 29N 232

The Arizal’s intentions for Kabbalas Shabbos: the verses of
“Render to Havayah, you sons of the mighty” raise the lev-
els of Asiyah into Yetzirah, and eilim is written without the

likuteitorah.com/likkutei-torah/pinchas/4/

27

28

29

7ARI2N NTWRA TR DRI TR

hei of Elohim. The Alter Rebbe cites it for the bnei eilim as
angels of Asiyah.

Pri Etz Chaim, Gate of the Sabbath 8:2-3n2wn yw ,0°n ¥y "9
A-’2:0m
11721 ,R2W3 IR 1YY LPnpa a1 00202 ,RAwA R N T L
9 127 TR RZ° OTIP°I1 , 2173 10 PRYRwS "1 NP5 1010 01082
P73 ,09m 0 XA 0 ,nnDa *h 011903 01, phapa U .0oR "aa
oY MW O NPPII IR PPN 0 R R LR ) LKA
13T K7D %3 MPR 19w ARP30 TI02 RIT DWW ROR 712D "1y
- 73R D777 :whn NAw TI0 MY IR MDY K2 TI02 1R
<es AT L3 ROIVN72 127 NPNA 115719 13 TITR 11t RN
Pri Etz Chaim (Public Domain)

f”y92 w»nd

The note gives this long series of discourses as a further
discussion of the Pri Etz Chaim’s teaching cited here.
KEHOT'S NOTE
S9OKY 19K Y AP 279N prAww wnn IR 1D 1

S 1R PRY 2wy 70 PR
Rabbi Simon: there is no blade of grass that has no mazal
in the heavens that strikes it and tells it, “Grow.” Here it
shows that all influence reaches the physical world
through the angels of Asiyah.
Bereshit Rabbah 10:6": 127 n"wx"2
NR KD RDIT 072 ,PIRT A 00 A9YT MPR AnR K0 13
55 9% PR 1IN0 937 9BR AP AR APIN 0PN 0naY o6
RIT KT ,27217 A0IRTIMR 790w 3772 21 10 PRY 2w 2wy
D13 7R VWD D°WN OR D°Rw Mpn DyTn (7> aw) 2°na7
NN 9905 MOWIN IR A7 MITYN WP L(° aw) 0w b
59031 ,117°917 IR NITYR 719 MK 71120 71 XDD 12 KI°I0 721
ANY2 M ROBINT :(QW) 2°N3T RIT RI0 .WWP'? awp P2 e
... K™ 720130 %27 .an1n 1732 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 ®”mt
Zohar II, 171ba ,xyp 2°m

Zohar III, 86ar ,10 2’m

KEHOT'S NOTE

,35,7) D0 PUIAR LR, A7AT L2 L,RYP 27N LR LRI RYAT Y, 972 R
(R

On Titus’s desecration of the Temple, the school of Rabbi
Yishmael read “Who is like You among the mighty” as
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30

31

32

33

34

“among the mute,” since G-d heard and kept silent. The
Alter Rebbe applies the reading to the bnei eilim.
Gittin 56b:107:2 171 102
MONY ,TWR) IO A1 1 - MR RN Tim3 w7 MK ) KN
RN DRYNY? 27 927 PN YT INIR DU IR IRINCD yniw
.0°nPR3 19909 " - N 0°PR3 19N N
William Davidson, Vocalized Aramaic (CC-BY-NC)

PRI mA 2R Brns

“As a ewe before her shearers is mute.” The verse illus-
trates the “muteness” of the lower worlds, in which G-d’s
word does not shine openly.
Isaiah 53:7°1:27177°yw°
U3 2107 Doy B nawd awd veTRDe X9 My XM Al
2B ND? XY MR2N)
He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,313

YT "NRdNA

“I was mute with silence, I was still, even from good.” The
maamar reads it as the yud-hei being silent.

Psalms 39:3'3:0”% 0°2°1n
72¥3 "2RD1 2907 NUYT AT NRN
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

,u2 00%an

ot

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(R”¥D ,297) M nvy R M

775 3T 7OMIT SNRPR

The Raaya Mehemna says that when a person sins, the
yud-hei departs from the body and it remains ilem, mute;
this is “I was mute with silence”: dumiyah is dum Yah.

Zohar, Pinchas 29:167-30:169v”0p:’2-1"0p: 0”3 DMID , 711 100

Y RIP? KDY 1T

This is the discourse the text calls “Your name shall no
longer be called Avram.” The passage there explains the
screens and partitions through which the light is con-
cealed, down to a screen that makes the external realms
truly separate, so that they call Him only “G-d of the
gods.”
KEHOT'S NOTE
.2,2°9% s8N

likuteitorah.com/likkutei-torah/pinchas/4/
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39
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092K AW 7Y RIP° KDY

G-d renames Avram Avraham in the passage of the
covenant of circumcision. The parenthesis points to the
discourse on this verse.
Genesis 17:577:1” N°wx12
0°3 7in07aR °3 DN2R AR NP 002K ARYtnX 7Y N')J??'N'?}
AN
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-
tions have I made thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Nonn mab
Kehot’s note points to Genesis 2:7 for these words.
Genesis 2:7°1°2 NPwR12
D70 23 PERI NP MIIRTTR 99 DWTNN 2P 1 AT
£T2T WB37 DTN "N
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

(1,2 wR"3) 0 wal® b 01N

N2onn mas
Onkelos renders “and man became a living soul” as “a
speaking spirit.” Speech is what reveals the inner wisdom.
Onkelos Genesis 2:7°1:’2 w12 2y 012P1R 013N
T RDRYI TIEND 1N KDWY 12 X19Y DX N2 072K 77 X3
KPR M7 D72 MM
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
93712
“For the mouth of Havayah has spoken.” Speech as the
revelation of the Name Havayah.
Isaiah 40:577:"n 171°yw°
727°71°2 3171 12);'7?; N1 723 .‘l'?.m
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1y

SawnTwn

The Arizal explains chashmal as chash (silent) and mal
(speaking), with kelipas nogah surrounding it, good and
evil mixed in the three lower worlds. The Alter Rebbe uses
it for the “silence” caused by the concealment of nogah.
Sefer Etz Chaim 49:2°2:1"n 0”1 vy
PT TAnT PP NPYan 9P 1A 20 Dawwnn v bewnn ...
RIM D Rwnn Dw Mnxy RInw 271 151021 2P nwn wrn 07N Rwna
PTPT OPORT Mon mBDnn wR NPT ORI 9Unwnn o wan
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40

41

42

43

44

B737 D21IPN3 75110 MPPIRT 20 NPT PY RIT WAT W RM0DA
TR MNP 713973 95110 PRwnn ow 1 %3 ANTAR® 0w KT 197 1
9% N227101 1141 9P ROX 1By PPRwnn KDY 70 Ny Yy Y722
MY7ERA AR Y7722 970 1 1979 0P 12 brwnn 12 npoam
WA RIM w1297 RV DPRwnT RIRN 199 Y7 KD 20 8y

Sefer Etz Chaim (Public Domain)

aN0n NN M PawnT YN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.27D,07nw 1Y XD

2712 RS *wobwn w2

“In the third month after the children of Israel went out of
Egypt.” The opening words of a discourse that explains
“the work of Your hands” as the external power of action.
Exodus 19:1°X:1™ mMnw
7370 X2 MT DP2 OMFN YIRD PRI NRYY WOLwn ¥IN2
°1°0
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into
the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oo an1oo)

The command to count the Omer. The parenthesis points
to the explanation of this verse for the level of breath be-
low speech.
Leviticus 23:1571:173 RIp”
YU 72UND WYY DX DR NIWD nAmen 097 0n1eo
:7I7IR MR NinaY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

noyn 7 TP

“Arise, my love, my fair one, and come away.” The text
points to its explanation of this verse for how Israel raise
the angels.

Song of Songs 2:10”:2 0*°wi 1w
2727102 My 72 P 7 Vo T My
My beloved spoke, and said unto me: ‘Rise up, my love, my
fair one, and come away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
0°oK °12°717 120

The psalm’s call to the bnei eilim, read here as an invita-
tion to prepare themselves to rise into the Name Havayah.

Psalms 29:1'X:1" 0°2°1n
131 7922’1 3377 079K "33 °71? 127 T i
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A Psalm of David. Ascribe unto the L-RD, O ye sons of
might, Ascribe unto the L-RD glory and strength.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

manm P an

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3 L,RY NPWRA2 W AR

mant I 1an

On havah (“come, let us”) Rashi says: “prepare yourselves;
every havah is a term of preparation.” The Alter Rebbe
reads the havu of the psalm the same way.

Rashi on Genesis 11:3'3:X* n°wx12 %y " w1
3107 VI VID? WA w07 OUI%n ,ARK? AEN AaY7 PR v
TMRY DOPIRY X I 7YY 127 9D .0on%y T .man
2P97IER PMIT 127 WREP? IR ARY? IR MIRPN? DMannm
73 .S AW NYR2 NI L7232 0733 PRY .0%13% yha
nan? w03 iR 0opNiR P2 wrtnn IipY 001ava PRy
R0 mv?
11y1 X wX ONE TO ANOTHER — One nation to the other:
Mizraim to Cush, Cush to Put. and Put to Canaan (Genesis
Rabbah 38:6). 127 means, “Prepare yourselves”. Wherever
the word 17371 (come) occurs it has the meaning of “prepare”,
meaning that they should get themselves ready and unite for
some work or plan or burden (undertaking). “Come, get
ready”: in old French appareiller; English to prepare. 0°13%

BRICKS — For there is no stone in Babel which is a plain.
n97w% 197w AND BURN THEM THOROUGHLY — This ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

TIAyN Qo nww
“Six days you shall work, and on the seventh day you shall
rest.” The weekdays as creation from nothing and Shabbos
as the worlds’ return to their source.
Exodus 34:21872:7"% ninw
:N2VN ¥R WOIN2 N2WN SYeWE 01°21 TAYN 0o nYY
Six days thou shalt work, but on the seventh day thou shalt
rest; in plowing time and in harvest thou shalt rest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
R 70 mnw

From the Song at the Sea: “Who is like You among the
mighty, Havayah?” The verse the Talmud reads as “among
the mute.”
Exodus 15:1187:1"0 mnw
:N7D Y NPIn X731 ¥R TR 19D On 1 0PRD TaNITn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 4

49

“And the light of the moon shall be like the light of the
sun.” The opening words of a discourse the parenthesis
points to.

Isaiah 30:26775:% 11°yw°

:RB77 N2 yOm iRy 12WNX 0 wWan 092 0w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3

50

51

52

53

°y7awn o172 PR oM

“And on the seventh day Elokim finished His work.” The

maamar reads vayechal as the coming to an end of the lev-

el of Elokim.

Genesis 2:2’2:’2 N°wR12

YWD 02 NAWN Y WK AROK?D vy awn o oopbR o1

MYy WK INIXDRPn

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2 N°WRI2

13 N3

“I have come into My garden, My sister, My bride.” The
opening words of the discourse where the meaning of
vayechal is explained.
Song of Songs 5:1°X:’11 0°7°wi1 1w
WITDY Y APIR MDY 1 IR 192 CNNX 1Y K2
:0°TIT 1728 AW 0y 190K 2900y *1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29K 33 1% 13

The call to the angels that come from Elokim to prepare
themselves to rise into Havayah.

Psalms 29:1°X:0”2 0°2°1n

131 7939 °1% 3277 0°9K °32°AP 127 TP i
A Psalm of David. Ascribe unto the L-RD, O ye sons of
might, Ascribe unto the L-RD glory and strength.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP N2 R nnnwn

“Bow down to Havayah in the splendor of holiness,” read
as Atzilus in general, into which the lower worlds rise on

likuteitorah.com/likkutei-torah/pinchas/4/
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Shabbos.
Psalms 29:2°2:0”5 0°%°11n
WIPNITI2 N2 NOAYT N 7923’17 127
Ascribe unto the L-RD the glory due unto His name;

Worship the L-RD in the beauty of holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o by P
The first of the seven “voices of Havayah” in the psalm, all
of them revelations of the Name Havayah.
Psalms 29:3°3:0”5 0°2°1n
:0°27 0%y °1 0¥ 79297798 DoAY N iR
The voice of the L-RD is upon the waters; The G-d of glory
thundereth, Even the L-RD upon many waters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to I Chronicles 16:29 for these words.
I Chronicles 16:29175:1"t X 0°2°77 °727
WIPTNTTI2 N2 NONYT 17107 IR 70 IR Y 7123 °72 127
Ascribe unto the L-RD the glory due unto His name; Bring
an offering, and come before Him; Worship the L-RD in the
beauty of holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PR 18 009N

9 a1 0%

“Come, let us sing to Havayah.” The opening of the
psalms said at Kabbalas Shabbos, which the maamar reads
as the ascent of the worlds into Havayah.
Psalms 95:1’X:71”% 0°2°1n
Y7 MV YN M0
O come, let us sing unto the L-RD; Let us shout for joy to the

Rock of our salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27PN D3 90 N7 X711 710 1 21T 0D

“For great is Havayah and much praised; He is awesome
above all gods.” Read here as Havayah above all the com-
binations of Elokim.
Psalms 96:4°7:1°% 0°2°11n
772X 72275y KA K731 TR Do PiTaD
For great is the L-RD, and highly to be praised; He is to be

feared above all gods. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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62

63

PR R TY Toynb
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[3] ane e il s

13 N3

“I have come into My garden, My sister, My bride.” The
discourse on this verse, mentioned above, explains the as-
cent of the worlds on Shabbos.
Song of Songs 5:1’X:"11 0°7°wi1 1°W
WTTDY *Y? CRAPIN "RP2DY "IN NP8 1P nny v1P nN3
:0°T1T 119%) 1Y 07y 129K *27070Y °1 0PNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y901 Mana o

“My dove, in the clefts of the rock, in the covert of the cliff

. let me hear your voice.” The hidden dove is the
Congregation of Israel in her silent state, and the request
for her voice is answered through Torah and mitzvos.

Song of Songs 2:1477°:’1 0¥ Wh 1w
MIRD TR 2P 723070 799p

O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

STawraw

AR A
“I was mute with silence.” The silence of the Congregation
of Israel when the yud-hei is hidden.
Psalms 39:3°3:0”% 0°2°n
1293 3821 2i0m MOWNT M NN
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ORI onnN

In the Kaddish, when the yud-hei of Elohim is covered be-
cause of the external forces, what remains is ilem, “mute”:
this is “I was mute with silence,” dum Yah. Hence the
prayer that these levels be magnified and sanctified.

Pri Etz Chaim, Gate of the Holies 2:50°w°7pi1 9yw ,0°°n 7Y 78
nea

LO%T9RT PIIMA %3 193K IRANI K9A %3 10 RIT Rw 5UIRY
2 710 3 D .OPKR KIPI KIM 12 PR Mphphw on oonya?
DOPDRM OPR PIRWN 0P 0°03NN O ,D%P9RD 7170 NPMR
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64

65

66

7ARI2N NTWRA TR DRI TR

T NPMIRY B LT D17 RITOAWRD 3 LMIT SNnPRI O"N
SNRDRI IRY LOPNZON P02wa 0oPann OPRY L,0MMIT Of 0UTORT
LT PNNPRI AR 12w MPA2 1Ny 1792 .OPKR DOPPRND IRWN
PR MIBPT PMAT PTPW DMK IR 1991, Imph R0 m

:(R) .1PMNA RIT WP 93 %9 ,WTpnM ,0o9RT
Pri Etz Chaim (Public Domain)

%K NI PN

The heading of the psalm, “the mute dove of distant
places,” read as the Congregation of Israel in her silent
state.

Psalms 56:1°%:171 0°2°1n
:N32 DAYD INIX NR2 DRI TIT? 07PN 09K NI~y nxan’
For the Leader; upon Jonath-elem-rehokim. [A Psalm] of

David; Michtam; when the Philistines took him in Gath. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,110°%0n

POIT T 2P

“The voice of my beloved knocks.” The voice that returns
through Torah and mitzvos.
Song of Songs 5:2°2:’71 0w W
NN N3P M2y NN *2nne paiT T Yip 1y *27) MY o
T *0°0 *miRNp PUKyRI wNTY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
a,nwrne

YRR ORY 10 17NT NN

The Zohar says that when the Congregation of Israel is in
exile the voice departs from her and her speech is si-
lenced, as in “I was mute with silence,” and then discusses
what happens when the word is aroused. The Ramaz’s
commentary on this passage is cited here.

Zohar, Vaera 7:72-9:82279:"1-27y:’t RIX) 1717 990

R. Judah interpreted in the same sense the verse from the
Song of Songs (v, 5-6): “I rose up to open to my beloved, but
my beloved hath withdrawn himself and was gone”. As long
as the Community of Israel is in exile the Voice is withdrawn
from her and the Word does not function, as it says, “I am
dumb with silence” (Ps. 39, 3); and even when the Word does
awaken, “my Beloved hath withdrawn Himself’, i.e. it sud-
denly ceases, as it did at first with Moses.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Talmud’s list includes “concentration in prayer,” and
still ends “and the study of Torah is equal to them all.”
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Hence the question why one may not eat before prayer but
may before study.

Shabbat 1272a:1570:X 1”2p nNaw

1PNIPE 22IRY ONIR ARIY OIRY 0127 39K AR 1R KM 120K

,OR1 IR TI2°3 177 3PKY K37 0797 37 npvp 1Ipm ,MiT 07ya

7319 IR TINPDY L0302 DIX 1°2Y 099Y NRIM 07700 NN
HX? — RPIOX TR PR — 3] 071

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X LTIP N2V .ARD W

29415 7315 71790 TN
The Mishnah lists deeds whose fruits a person enjoys in
this world while the principal remains for the World to

Come, and ends: “and the study of Torah is equal to them
all.”

Mishnah Peah 1:1°X:’X X2 mawn
m>ny PRI 00020 ,IRET LYY 0P PRY 0”127 19X
M7 07992 17°NiND 92K OTRY 0°727 19K .77iR Tnbny ,0vT0n
NRIM ,0°700 MR L0 AR T30 .X27 0PIY7 i nnop 1pm
:073 7312 179 TP L7202 01X 12 iy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

510KRD M10K TvEN aTp

The Talmud reads “You shall not eat over the blood” as “do
not eat before you have prayed for your blood.” The source
of the prohibition on eating before prayer.
Berakhot 10b:29-30°7-1"3:2 > m372
27 00 KPP *203 70 231 WA (A 21 N P 2 1)
DTIP 129KN K2 — »077 ¥ 123K8N K27, 25037 *R1 :3pY? 12 NP9
JAT 727 W PO S3 TR TIRT KK .OnT By henny
P2IRT 92 :3pYY 12 MYPPR 31 DWW XA "272 " 027 MY
MMN NPT NRY MR 21N2T 1Py P2ENR 92 0N ,AniYY
AR RIT I WITRT MR UPRY KPR PP 90 ORI
DY M7 VoY 23p Ml ANy
R. Jose b. R. Hannina also said in the name of R. Eliezer b.
Jacob : What means that which is written, "Ye shall not eat
with the blood" (Lev. xix, 26)? [It means], Ye shall not eat be-
fore you have prayed for your life. There are some who de-
clare that R. Isaac stated that R. Johanan said in the name of
R. Eliezer b. Jacob : Whoever eats and drinks and afterwards

offers his prayers, concerning him the Scriptures say, "Thou
hast cast Me behind thy back" (I Kings ...

likuteitorah.com/likkutei-torah/pinchas/4/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

Mwn Y NwAD TR RN R L3 L,0790 TR YW .20 Mona
TPIRIR PR 2735 nTIpDY TP LTRORY 2w Y DUZPT OORRD
AR Y 177 APTIR LINDPMNA 1-779 NPWRI2 NPMIRG 03 0971 W)

.3,09 Rw3°D 999 AT LTOWN UTT 197 10T LM Y IR P

510KD M10K TvENT aTpP
The halachah: once the time of prayer has come, it is for-
bidden to eat or drink before praying.
Shulchan Arukh, Orach Chayim 89:30»n nx ,M1y now
A:0”8
w™1) 17> n2an Y9ancw 1y 7172 1770 IR 17183 poynne 1% MoR
2V MRY N2 IMRY OTIP M2 NIPR 1INRY RS 7Popn
0°m AR MNws X717 91985 X971 (777 90 1w NmInn) (12 vann
901X 191 20 O Nawa A1 92 Pa mhan aTip Mowt amn

MR IR PPYm

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

0P T K17 DTN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3 L,R% 1777 mIaR xn

TOP 2P NI QTNA
Avos deRabbi Nosson lists the parts of the world and their

counterparts in man and concludes that all that the Holy
One, blessed be He, created in His world He created in
man.
Avot DeRabbi Natan 31:3°1:x"% 1N1°297 MaR
RIW NPWRAD AWy 93 7233 DIpw TR DIRY 1730 IR 1O 039
MT2I0 79X (2 o) ImIR X7 12091 07X NP0 990 M (7 aw)
WY IR IR AR TOWYY IR 1270 11 ORI PIRM 0ORwn
077 122K 1R NRYY PTRYY MAIT 9D A7apR R TR
RIW 7323 O°PPTR RDR IRIT KD XY IR0 (Ppnwn) 7Tty
AR 0P 12 YR 237 00w 0209 2IN07 93 (AT YY)
N30 7190 B3 I IR AP (PL:prPp 0°9°Tn) IR XN 0
T NMT PYNT MT NT NWRIT QIRD 77Ap0 RIAY TN
. MT PO

R. Nehemiah said: Whence do we know that one man is
equal in worth to the entire creation? For it is stated, This is
the book of the generations of Adam. [In the day that G-d
created man, in the likeness of G-d made He him]; V, 1. and
elsewhere it states, These are the generations of the heaven
and of the earth when they were created, [in the day that the
L-rd G-d made earth and heaven]. II, 4. As in the one verse
[which describes the creation of ...

Talmud Bavli, Vilna 1883 ed. (Public Domain) « The Minor Tractates of the
Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY)

5 TN °F1 WIN2 AWK °5 03

“Though I sit in darkness, Havayah is a light to me.” Even
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in the darkness of this world G-d shines in Israel.
Micah 7:8'1:t 1371
22 7IK°7 qUN2 20X™3 AR "N7D3 °3 72 NN Manox
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] .ow % 037 MLt oo

ANOK A0IM 1772

Torah Ohr explains that the Congregation of Israel is
called Rachel when her will to be nullified in G-d’s light is
revealed and burning, and Esther, from hester (hiding),
when it is not revealed; so too in every Jew.
KEHOT'S NOTE
.7,78 R"MN

SNOK A9IM

“And Esther spoke yet again before the king.” The opening
words of a discourse on the soul’s light revealed and
hidden.

Esther 8:3°3:’1 7noxR

1277300m 72m 23 %397 Ym TPpd "9 1270 00K oM
(DOTT0Y 20T TYX NPT NN *1KT 197 REYS T

And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis-

chief of Haman the Agagite, and his device that he had de-

vised against the Jews.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q1R nyT™ 27y
There daas is explained as knowing that something is, not
what it is, as a person knows the powers of his own soul;
so although no thought can grasp G-d, one must “know
this day,” and this knowledge is drawn into the emotions.
KEHOT'S NOTE
729K 7,1 TAINNRY D 1P AR

nawm o1 ny™
“Know this day and take it to your heart.” The text points
to its discourse on this verse.
Deuteronomy 4:39v”5:*7 0°727
“y1 Pynn DMWY DRORT KA 7 3 9237708 Nawm ovd AYT)
STV TR NODD PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7y N2 WN Nnn T

The discourse on “Because you did not serve ... with joy”
distinguishes Torah study right after prayer, with aroused
love and thirst, from study after one has fallen from that

likuteitorah.com/likkutei-torah/pinchas/4/
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love, as in business; even then one can rejoice by contem-
plating that the Torah is the Infinite Light.
KEHOT'S NOTE
82 1171 DIPR R¥NI ,BY 1227 — 0°7277 1M 7122 17,21 K1an D apY
.N1072n Iy T’JH‘? 177 NPWRI2

NTaY XD WX nnn

“Because you did not serve Havayah your G-d with joy.”
The opening words of a further discourse on this theme.

Deuteronomy 28:471"2:1”5 0°727

199 397 227 202 IoR2 PRPR 1TNR NT2Y7K5 YR NoR
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INBdWRITRY2 PN

Places in Or HaTorah that the note gives on the state of the
soul when a person wakes in the morning.

Berakhot 14ax 7> n1572
KEHOT'S NOTE

L3979 97MIRT DY NPTIR LT Y 7272 RPN ARD LY LR LT MR AR

9NN 127 2°pab oowTn

“They are new every morning; great is Your faithfulness.”
Read as G-d’s restoring the soul each morning.

Lamentations 3:23372:°1 719°X
ANANK 127 232 BTN

They are new every morning; Great is Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.32,3 1R

TnIMN 127 8°pab oowTn

The Zohar says that at night the souls are absorbed into
the supernal “point” and are brought out new each morn-

J

ing: “They are new every morning,” and “great is Your
faithfulness,” great enough to take them in and bring

them out renewed.

Zohar, Vayakhel 25:363-3733"yw-3"0w:1"2 '7.'l|7’1 L, 780

The souls then re-emerge, that is to say, they are born anew,
each soul being fresh and new as at its former birth. This is
the inner meaning of the words, “They are new every morn-
ing; great is thy faithfulness” (Lam. 3, 23). That is to say,
“they (the souls) are new every morning”, because “great is
thy faithfulness” to absorb them and then let them out as
newly-born. Happy are the righteous in this world and in the
world to come.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

wal n9von

“My nefesh is not toward this people”: nefesh here means
will. The Kehot note compares it to the reading of mesirus
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nefesh as giving over one’s will.
Jeremiah 15:1°R:1"v 1771°17°
mPY T OYTTPR PWD1 1K 210 PRINYY Y TRy TON T2K T K"
XY *3970Yn
Then said the L-RD unto me: ‘Though Moses and Samuel
stood before Me, yet My mind could not be toward this peo-

ple; cast them out of My sight, and let them go forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WA NI OTM
“For the blood is the nefesh.” The maamar reads nefesh as
will, which is given over in prayer.
Deuteronomy 12:23373:2” 0°127
-0y wo3n PIKNTKYY Whad N1 070 °D 077 POK "N pin o1
p3n
Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

232,22 0727

e TN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
T2 T IR T NNa

292 177y MWana KD Pax

The note gives this passage of the Tzemach Tzedek’s com-
mentary on Tehillim on the soul that has not yet spread
into the heart before prayer.
KEHOT'S NOTE
MW Y IR D0 IR

12N2 7AWl IWN

“Cease from man, whose breath is in his nostrils.” The
soul that, before prayer, is only “in his nostrils.”

Isaiah 2:222373:277°y0°
ST 3YM3 133773 1983 MR WK BTN 037 1IN
Cease ye from man, in whose nostrils is a breath; For how

little is he to be accounted!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12N2 7AWl IWN

The Zohar on Tetzaveh discusses this verse as a warning
against greeting one’s fellow before prayer and, further
on, as referring to one who tears away his holy soul in
anger: “the other sense” the text mentions.
Zohar, Tetzaveh 5:48-6:5571"1:"1-1"1n:’11 11%N ,7717 790
R. Judah discoursed in connection with this theme on the
words: “Cease ye from man, whose breath (neshamabh) is in
his nostrils, for wherein is he to be accounted of?” (Isa. 2,
22). ‘This verse,” said he, ‘has already been explained; but
what is the particular significance of the expression, “cease
ye from man”? Must one, then, avoid any intercourse with
men? If that were so, there would be no social life whatsoev-

likuteitorah.com/likkutei-torah/pinchas/4/
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er, and assuredly it was not thus ordained! It has, however,
been expounded as applying to the man ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

5”12 7IN2 nwIpn
“And I shall be sanctified in the midst of the children of
Israel.” The text reads “in the midst” as within the heart.
Leviticus 22:3227%:273 R1p™
DWTRR M 738 X7 *32 N2 NUIPN "W DUNS 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ayw nps .. 170

This is the discourse the text calls “To understand the say-
ing ‘Better is one hour in teshuvah’”; the text says its end
discusses bowing in prayer until an issar is seen opposite
the heart.
KEHOT'S NOTE
2,10 wrn RN

n2WN2°K YW n9°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The opening
words of a discourse the text points to.

Pirkei Avot 4:171:7 N1ax mwn

LT 02192 0°230 0Py A2WN2 NOX YT 797 MR 0 NI

Do X270 0P1¥2 M1 N1ip YU NaR YW nD% X320 079y 20 Do
M7 oivnen

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ANTW %98 ¥y7197

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
-[31 .(27yo ,m3) M7

111¥9 0w 270N YN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
STV LR L0 PR YR

12% 7315 M0°N IRTW I8 YI0n

One who bows in prayer must bow until he sees an issar
opposite his heart. The text points to a discussion of this
rule.

Berakhot 28b:19-20">-1™:3 1" m>73

TP3 SV RPI V20 437 T3 WK AWV T TY W KR

P ,FOWDI TYRNT RIT :RIT N LTI IR 0 — N Y
TN >0TA 1270 %3 %37 32T IRED
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'Ulla said : [He must bow] until he sees a ring [of flesh
formed] opposite his heart. R. Hannina said : If he lowered
his head, more than that is unnecessary. Raba said : That is
so, if it gives him pain [to bow low] and he appears like one
making obeisance. As to those eighteen benedictions —
there are nineteen !

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Cease from man, whose breath is in his nostrils, for as
what is he accounted?” Read as a warning to separate one-
self from the state of a soul that is only “in the nostrils.”

Isaiah 2:22237>:27°yw°
KA 20N 9373 I9K2 RY3 WK DIRTT 027 3910
Cease ye from man, in whose nostrils is a breath; For how

little is he to be accounted!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,27°9w°

Tna KON TR2 0N

Rav: one who greets his fellow before praying is as if he
made him a bamabh, as it says, “for as what (bameh) is he
accounted”: do not read bameh but bamah.

Berakhot 14a:11-1227>-RX":X 77> N1272
.2 IRDY APOKRD PPENY 0TIP 70207 DIPY 10T D 137 nR
N 3N M3 73 IBX2 MW WX DR 2 037 T0IN” Ny
K21 117 In2wn M2 K DRYY na” KPR *In” Mpn OR
2987
Rab said : Whoever greets his neighbour before he prays is
as though he accounted him as an idolatrous altar [bamabh] ;
as it is said, "Cease ye from man, in whose nostrils is a
breath ; for how little [bammeh] is he to be accounted" (Is.
ii. 22). Read not bammeh but bamah. But Samuel said : Why
do you esteem this person [whom you greet first] and not
G-d?

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2P K L,TP M7

71198 Mna Yeya

“The lords of the high places of Arnon.” The text points to
its discourse on this verse.
Numbers 21:281”2:X”2 712712

nin3 “py3 381 1y 77K 1170 MR N3P AW MR YR

TR

For a fire is gone out of Heshbon, A flame from the city of

Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall not eat over the blood.” The verse the Sages
read as forbidding eating before prayer.
Leviticus 19:26172:0 X1p7
2119y0 K21 wnan X 07775y 199K KD
Ye shall not eat with the blood; neither shall ye practise div-
ination nor soothsaying.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 10b:29-30°7-1"3:2 > m372
27 0O KPP *203 70 231 WA (A 21 M P 2 )
DTIP 329KN K2 — »0770 ¥ 123K8N K27, 2037 °R1 :3p¥? 12 NP9
JAT 727 W PO CI TK TIRT KK 0nT by henny
P2IRT 22 :3pY? 12 MMYPPR 31 DR RPN "33 "0 027 N
MMN NPT NRY MR 21N2T 1Ry PPENN 92 XY ,AniY)
AR RIT TIND WITRT MR UPRY” KPR PP 90 ORI
DY M7 VoY 23p Ml ANy
R. Jose b. R. Hannina also said in the name of R. Eliezer b.
Jacob : What means that which is written, "Ye shall not eat
with the blood" (Lev. xix, 26)? [It means], Ye shall not eat be-
fore you have prayed for your life. There are some who de-
clare that R. Isaac stated that R. Johanan said in the name of
R. Eliezer b. Jacob : Whoever eats and drinks and afterwards
offers his prayers, concerning him the Scriptures say, "Thou
hast cast Me behind thy back" (I Kings ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

91K Y 1779 0ORIT NYTING IR AR .3 ,° MI9T2 110,00 RPN
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The Talmud lists the blessings to be said on waking,
among them “who clothes the naked,” “who releases the
bound” and “who prepares the steps of man.”

Berakhot 60b:5°17:2°0 1272
PRAT? 12°2 MW 103 WK ... T2 XY K20 P v 3
°3 .70°Y TRIB ... M7 YR APy ND 03 A P oit 12
2”7 :RP° W27 2D .PDPI0K AR ... T2 RR? L2007 PN
NP1 09 700D AR ... TINDY (RWOR PRI OD 0Ny vhan ...
SRP?230m 03 DR Y PINT YR ... N2 R RPN
wee TN XY APIRONM 070 0D 7723 CTYER TIRT ... P
POl bl v L N bt Ty e T N o Mo N o Ryl /4
When he hears the cry of the cock let him say
"Blessed...Who hast given the cock intelligence to distin-
guish between day and night. " When he opens his eyes let
him say: "Blessed... Who openest the eyes of the blind."
When he straightens himself and sits up let him say :
"Blessed...Who loosest them that are bound." When he has
clothed himself let him say : "Blessed... Who clothest the
naked." When he raises himself let him say : "Blessed...

Who raisest up them that are bowed down." When ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,0 M7
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“Iwill be like the Most High.” In Chassidus the word adam

is linked to adameh: man, made in the likeness of the One
above.
Isaiah 14:147: 7 v1oyw°
PPY? MaTN 2 N3y MPYK
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

101 77209 AW 1o NI PR

The Tzemach Tzedek quotes this line, that all of a person’s
powers are the power of the Name Havayah, in his Biurei
HaZohar.
KEHOT'S NOTE
.DIN Y 2-7710 73D 1P7IR%23 RN

102 TRy DY R By YR

The discourse on “How beautiful are your steps in
sandals,” which the text calls “above,” is printed later, in
the Shir HaShirim volume at 43b; the note also points to a
passage in Ha’azinu.

KEHOT'S NOTE

TADITY QUWATP AW 2 L,AY 1IN 1PAD 1IRTY) 2,341 wrnwa mph 091l
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103 0°9y13 7Y B0 N
“How beautiful are your steps in sandals.” The opening
words of a discourse the text points to.

Song of Songs 7:2°2:% 0w W

T2 ApyR DKM 13 T ORI 2TITN2 0°PYI2 YD DR
ST

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For I, Havayah, have not changed.” The Alter Rebbe
brings it to show that from G-d’s side creation changes
nothing: before Him all is nullified.
Malachi 3:6"1:3 2871
:00°72 K2 2py°™12 DAY "NPY K7 °7 71K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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105 W% 12w 1IN 0EXR

“All the nations are as nothing before Him; they are ac-
counted by Him as naught and nothingness.” Applied here

likuteitorah.com/likkutei-torah/pinchas/4/
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to all physicality as it stands before G-d.
Isaiah 40:171>:n 1°yw°
:197120m3 37N) 09N 733 PR 07937723
All the nations are as nothing before Him; They are account-

ed by Him as things of nought, and vanity.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And he took the mighty (eilei) of the land.” The verse
shows that el means strength, so that Elokeinu means “our
strength.”

Ezekiel 17:1337:17 5xp1>

PIRT VPR-NRY TR IR X2 D272 IAK AN 2RI YUR RN
M2

and he took of the seed royal, and made a covenant with

him, and brought him under an oath, and the mighty of the

land he took away;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 wnn1ana N7

The note sends the reader to a discourse among the Rosh
Hashanah discourses, and the sources it lists, for the
teaching that Havayah is literally “our strength.”
KEHOT'S NOTE
.[5] .27@1 (7 ,20) 171 0O PO

108 %2 —D"yav

The note marks an omission (hashmatah) in the printed
text between “natural” and “For,” and sends the reader to
the Additions at 18a, where it is given.
KEHOT'S NOTE
.TORWR X ,M1° N120IA 7Y% 11X

109 1 AN Ny KD
Pharaoh’s answer to Moshe: “I do not know Havayah.” The
maamar reads it as knowing G-d only as Elokim.

Exodus 5:2°2:°1 mnw

“NX DYT K? 210NN AP 19p3 RN MWK 7 7R N2 TR
MUK KD PRI -nR 031’0

And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,0 mne

110 PART NN T ATy

In Ezekiel’s vision the elders of Israel, sinning in the dark,
say, “Havayah does not see us; Havayah has forsaken the
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13

14

land.” The words describe the belief that G-d has left the
world to itself.
Ezekiel 8:1227>:’1 5xp1°
YUK N2 DTy XTI 3Pt WK DIXTI PR TR R
Hehieh g =iy HJJYTN mgﬂ TR D’j?;}{ %3 111’31?7; 702
Then said He unto me: ‘Son of man, hast thou seen what the
elders of the house of Israel do in the dark, every man in his
chambers of imagery? for they say: The L-RD seeth us not,
the L-RD hath forsaken the land.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,0 .27, oRp

YANT NN 2

The same claim appears again: “For they said, Havayah
has forsaken the land, and Havayah does not see.”

Ezekiel 9:9°0:°0 Drpir>

D°RT PINT K220 TRD TRN2 P73 1T PRI 13y VPR Nt

STINT T PR PRI T 30y 3 73 7o N Y

Then said He unto me: ‘The iniquity of the house of Israel

and Judah is exceeding great, and the land is full of blood,

and the city full of wresting of judgment; for they say: The

L-RD hath forsaken the land, and the L-RD seeth not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIPONT RPYR 9 1907

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Bahigkiakable]

NOTONT RITONR 109 107

At the end of tractate Menachos the Talmud says that from
Tyre to Carthage the nations know Israel and their Father
in heaven, and “they call Him the G-d of the gods.” The
Alter Rebbe reads the title as their view of Him as the
highest of many powers.
Menachot 110a:5-61-"11:X >*p Ninn
IR TV WY 1At (X7 ,R 2OXPR) 377 XM 72 MW 21 1P2NR
AR TR 0 SR wan VP DPR 5521 0”132 "Aw 91T
MWD WM WP DIPR 932 RAPRT RIPR 179 19T DR 0w D
19K NI 7 MR 2101 72 PRI 237 MR INYT XPRO oIpn 9a3
19°RD 1P9Y VIR TPYR OIpR D52 17102 0PI D°non CTonbn
KA 7ird WA 1PvuPn
Wikisource Talmud Bavli (CC-BY-SA)

TN PR L IR RD N

“Who would not fear You, King of the nations ... for among

all the wise of the nations and in all their kingdoms there

is none like You.” The verse implies that the nations too
acknowledge G-d’s uniqueness.

Jeremiah 10:7°1: 1717
233 DM "WIANTYR3 "3 AR A7 3 DT T AT K? M
27302 1R OISR
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Who would not fear Thee, O king of the nations? For it befit-
teth Thee; Forasmuch as among all the wise men of the na-
tions, and in all their royalty, There is none like unto Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIS

T3 PPN anabR Do

The Zohar on Mishpatim explains this verse: when the na-
tions see G-d’s deeds and might in their wisdom, the say-
ing “there is none like You” spreads among them. It goes
on to teach that Havayah is the unique Name inherited by
the unique people, for “Havayah’s portion is His people,”
while Elokim is shared out among the ministers over the
nations.

Zohar, Mishpatim 3:34-4337n-7752 DOVOWN AN 190

The last part of the verse also contradicts this idea, for it
says: “As among all the wise men of the nations... there is
none like unto thee.” Seeing that the other nations have so
much to boast of, it is surprising that with this verse they do
not ascend to the very heaven. But in truth the Holy One,
blessed be He, has blinded their eyes, and “all nations be-
fore him are as nothing, and they are counted to him less
than nothing and vanity” (Isa. 40, 17). This ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

ynw

The Idra Rabba says that hearing (shemiah) includes
Binah, understanding: “Shema: that is, understand.” This
is the basis for reading shema in the Shema as a term of
understanding.

Zohar, Idra Rabba 31:238-32:248X37 XITR7
an:279-1"77:R7%

Palnit B lole}

D99MIN %2210 9721y QAW

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[5 (% ,1%) 27msn

%12 5 by o

“High above all nations is Havayah.” Read as G-d’s re-
maining exalted above the nations, giving to them only
through intermediaries.
Psalms 113:4°7:37p 0°2°1n
117920 0w By N 0%3P 0y o
The L-RD is high above all nations, His glory is above the
heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,%°p 0°9nn
Y T pen e

“For Havayah’s portion is His people.” The souls of Israel
come from the essence of the Name Havayah.

Deuteronomy 32:9'0:27% 0127
:in2n3 230 3py? iy 1 o 22
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123

For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,29 0127

1980 va
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,3 MR

1181 B3
“Nullify your will before His will.” The Mishnah’s teaching
that a person should set aside his own will for G-d’s.
Pirkei Avot 2:4°7:2 max mwn
Su2 .51¥70 TI¥T Ay U7 79800 91937 Y ,niR 17 R
;IR PP 92987 "1m 0vnK 1937 Pu2ow 073 31937 v1En 729%
NR TR PRY L3010 09 7Y T0893 RN PX1 33T ™ En OX
iDloy ,ynw? WOR PRY 127 IUKRR PRY LiNipn? oIy Ty 9720
:TIDN K XY MR MIBNWD? TRKA XY IRUT?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
oonwa v on
“Whom have I in heaven? And with You, I desire nothing
on earth.” Read as the state of one who knows that
Havayabh is his G-d and wants nothing earthly.
Psalms 73:25772:3"y 0°9°1n
PR PNIDITR? A0y DMWY "N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,3y 0°%n

SRS yrw
“Hear, O Israel: Havayah is our G-d, Havayah is One.” The
maamar reads shema as “understand.”
Deuteronomy 6:4°7:"1 0°727
TR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,107M27
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“Havayah is G-d; there is nothing else besides Him.” The
meaning of “Havayah is One”: all powers are nullified in
their source.

Deuteronomy 4:35779:’7 0°727
17251 T3y 1K D°PPRT KT T 03 NYT? DRI AR

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,70°027

PN T AN NP DY

The discourse on “But Havayah your G-d would not listen
to Bilam” asks why it was such a wonder that G-d refused
to heed Bilam, and explains Bilam as the accuser who
searches out Israel’s sins.
KEHOT'S NOTE
3,12 R3N nMph

Q7PN 212 DORTP1 1991 DOTPN DwR NI NN 22ONPRN

The Tanya explains that the angels are called Elokim be-
cause their life comes from the external level, and Elokim
is external relative to Havayah, while the soul is “a portion
of the Name Havayah,” breathed from within. The text
cites it for Havayah as our strength and life.
Tanya, Part III; Iggeret HaTeshuvah 4:6-7;w°%w pon ,x°1n
1-1T 12IWNN DR
DILY ©ID] U7 ¥ PRP MPTIN 2T 20 71 7Y v 122
TR IRNIY L DODRYRT B LDMYN K3Z DD PR 7ynY TRn
RI0TN YRYRY YOWT) NN NPT NN DR 0 LU
77 %Y *2 M7 owa nRIPI T 1PN, Nin?iyy nivnn? X2
NY21PnT NPT NN R ,7ORIZ 93 PR M1 :NIY D Dwn
in3 191 NISYRM 0993 NP2 1Y) NINRR AAPYaY nnixg
... DRR™VIPPD IRINIY
Kehot Publication Society (CC-BY-NC)

1230 R A7T2

The discourse on “How goodly are your tents, Yaakov”
teaches that one can reach the level of “Israel” only by
first passing through the level of “Yaakov,” and asks why
the soul had to descend into this world.
KEHOT'S NOTE
2,3y poaa oyh

0°201°02 1”72

The discourse on the section of the libations compares the
fire that descended on the altar to the Shema, and de-
scribes the seraphim as angels of the divine element of
fire who grasp only the radiance of the Shechinah that
brings them into being from nothing.
KEHOT'S NOTE
.2,n 5w ' oy nxn
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TR 1 RIS PR

Moshe’s last blessing: “Fortunate are you, Israel! Who is
like you, a people saved by Havayah.” Israel’s salvation
comes through the Name Havayabh itself.

Deuteronomy 33:29v”5:3”% 0”127
NN WMWK TNY 3 A2 YU 0¥ T n PR IR
T7TN 7 NIN27PY NARY 77 PR WM
Happy art thou, O Israel, who is like unto thee? A people
saved by the L-RD, The shield of thy help, And that is the
sword of thy excellency! And thine enemies shall dwindle
away before thee; And thou shalt tread upon their high
places.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.13 ,35 0127

D—ay
The note marks an omission (hashmatah) in the printed
text between “a people saved by Havayah” and “Parshas
Emor,” and sends the reader to the Additions at 18b, where
itis given.
KEHOT’'S NOTE
ORwR 2,1 Moo PUyh axa

11 BN IR0 N

“Who is like You among the mighty, Havayah?” Read here
as the Name Havayah standing above the Names El and
Elokim.

Exodus 15:118™:1”0 mnw

7D Y NPan K731 ¥R TR 190D o0 1 0PRD TaNITn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11 B79N2 7100 N

The Zohar on Emor says that Israel have a portion in the
King, as it says, “For Havayah’s portion is His people,”
and ends with “Who is like You among the mighty,
Havayah.” The text points to it for Israel’s bond with the
Name Havayah.

Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 790

It is like a son who enters the house of his father and mother
and eats there whenever he desires. A king, we will say, had a
son whom he fondly loved, and to whom he assigned a num-
ber of companions. One day he said: It would be a good
thing to invite my son’s companions and to show my affec-
tion and esteem for them. So he invited the companions,
but the son did not need an invitation, since he could go
into his father’s house and eat and drink ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

AN PPN 9D

“Whoever prolongs [the word] echad, his days and years
are prolonged.” Here prolonging means contemplating

likuteitorah.com/likkutei-torah/pinchas/4/
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how Havayah is our G-d until one sees that He is truly
One.
Berakhot 13b:14-151"10-77>:2 > 1272
PDIIYY P A9 TITIRY LCTIRTD TIRRT DD iR 01N X2
RV KPP 72921 WK 27 MK .07 IpY? 72 KOK 27 0N
MOT 72210 LINIR 2 K1) 5297 AR 2202 MO 1M °27 0002
YK MR mynt MAYPRKT 10D AP? MK LKAL N
AT RY 1A — DoRYT MM
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of

heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2, mMo72

M —M
The note marks an omission (hashmatah) in the printed
text at “Who would not fear You,” etc., and sends the read-
er to the Additions at 18b, where it is given.
KEHOT'S NOTE
.MYRWRa 2,17 M9DITA 7Y% XD

13 yw

The words here quote I Samuel 3:10; the passage is shown
below.

I Samuel 3:10”:3 R 2Xnw

137 PRINY R DRINY DRINY 0YDITOYDI KIPM 237207 7 KN
7Y R0 03

And the L-RD came, and stood, and called as at other times:

‘Samuel, Samuel.” Then Samuel said: ‘Speak; for Thy ser-

vant heareth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[9].(2,05p) ATy LA R IRT

PARAGRAPH 9

PRIP 29 m A
“Havayah is near to all who call upon Him.” Read as call-
ing G-d to be revealed as “our G-d.”
Psalms 145:181™:7np 0°2°1n
VR ITRIR? IR P07 R 1 2t
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1P ooonn
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137 N”11 DR N2y
“And you shall love Havayah your G-d with all your heart.”

The love that becomes possible once G-d is near and one’s
own desires are set aside.
Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1, 07Ma7

138 Wy 1PN 189
“He fulfills the will of those who fear Him; He hears their
cry and saves them.” The prayer of those whose will has
become G-d’s will.

Psalms 145:19v:7171np o°%1n
:0YWP YUY DOIWTNRY NP RIS
He will fulfil the desire of them that fear Him; He also will

hear their cry, and will save them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.07, np ooonn

PARAGRAPH 10

139 NRANI MNP WR Db
“To all who call upon Him in truth.” The second half of the
verse, read as calling upon G-d through Torah.

Psalms 145:1877>:77”p 0°2°1n
MR AN WK 2D PRI 1 21
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

140 7790 RPN NAR PN

The note sends the reader to a discourse among the
Sukkos discourses for the saying “there is no truth but
Torah.”
KEHOT'S NOTE
Y .3 ,RD M0k 0T '{‘?TI’? AR TP LR7DD RTN .0 L,A 07w
NTn 27y R”Y 177 (X”DN) "N °Y X JIRD wrnd X2 (27y7,m) moa
.[9] .oy ,nnR

141 779N KPR NRR PRI

On “and truth was cast to the ground,” the Jerusalem
Talmud says that when Israel cast the words of Torah to the
ground the wicked kingdom prevails, “and there is no
truth but Torah.”

Jerusalem Talmud Rosh Hashanah 3:9m1w wX1 *n2w17° 717N
MBS

72 X7 27 0Y32 M2 °37 .0 Ni%Ienn 93703 LK vha Wil L.
.99 N2PWI 1DR LIWIT 9 KPR IRD 2IND PR MWD M AP
072 W03 N2PWY MK 29D N2WI LKINT KDY W03 N2°W) A9°DR
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JIRTY 2R ARY :'?: N2°W1 .RMOR °27 DW2 XM AT 0
IPRY 272 NOWI 0N BI 0T AR Y W Now

Rity WedsirdytalshilvA7igh By kA lis i\ | Wedyirds )
MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

142 7790 KPR NN PRI
The Tikkunei Zohar says “there is no truth but Torah,” as it
says, “The Torah of truth was in his mouth.”

Tikkunei Zohar 50a:20-222375-°2:X 1 97171 *1pn

SNIVP 1172 AMART RITT .J70P APt KRBT 70110 701 191nT RN
7710 KPR NRR PRI 2173 APt 21K APTIR NART 29m) 027007 9an
R1°T1 R°07D RIDNN RIAT R .A7°02 AN0°70 DNAR DN 7700
nmb T DTN 1°2RAN PUTE R7H MNPIRT R KT KT onms
RPT 177911 970% 2n%Y S1a0K 1PRD WNAR R RITA2 DORnn

.119°% XAp oD 017 KD 27PRR MM 700 MRS
Constantinople, 1740 (CC-BY-NC)

143 2O PR Y 1T

“His splendor is upon earth and heaven.” Read as heaven
and earth receiving only G-d’s outer splendor, not His in-
ner dimension.
Psalms 148:1337>:1”np 0°%°1n
07T PIRTPY 4797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp oonn

PARAGRAPH 11

144 [=krhislgbal=Ryinky

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Riok AR alighisrhal

145 2°3NNN2 10T Y My

Rabbi Shmuel bar Nachmani: when the Holy One, blessed
be He, created the world, He desired to have a dwelling
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place in the lower realms as He has in the upper. The Alter
Rebbe calls this the purpose of creation.

Midrash Tanchuma, Nasso 16:1’X:1”10 Xw1 X170 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P "INk 117 CNKD ...
T°7 32 RTW MIRND 070 DR ORIT N2 WATR K1Y Y3
7 mRY INIR MY OTRT DX K12 .0°15Y3 WU inD 0°3AnA2
upn PIRA KD Y7 20 NYI0 oYYR LPORR POx 1d vy o
73 ,RIT T2 WP APD TBK LPNE DY 723 .(P-1 ,2 PwRn3)
"IT),EIPY3 %2 WY D DUYIANN2 AT 07 XY MRAR 07
... WITRI P70 T ANIR NnY XY 309X ONME TN
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

N2AR WK AWK Oy 0°°0 AR7

The Zohar on Mikeitz: “see life” is the life of the World to
Come, and “the wife whom you love” is the Congregation
of Israel, of whom love is written.

Zohar, Miketz 5:68-80'0-1170:"11 Y1 ,71111 100

R. Simeon then took for his text the verse: Enjoy life with the
wife whom thou lovest all the days of the life of thy vanity,
etc. (Eccl. 9, 9). ‘This verse’, he said, ‘has been thus esoteri-
cally explained. “Enjoy life” is an allusion to the life of the
world to come, for happy is the man who is privileged to
gain that life in its fulness;

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2AR WK AWK Oy 0°°0 IR9

The Zohar on Korach: a person must bring life into this
place, for one does not go without the other, joining the
measure of day with night, “for she is your portion in life.”
Zohar, Korach 5:22-7:29173:"1-272:’71 n7p ,717t71 190
As R. Eleazar was once standing before his father, R.
Simeon, he quoted to him the verse: “See life with the wife
whom thou lovest all the days of the life of thy vanity” (Eccl.
9, 9). ‘This’, he said, ‘is a hint to a man that he should unite
Life with this place,li.e. tifereth with Malkuth. the measure
of day with the measure of night.
The Zohar; London, Soncino Press, 1933 (Public Domain)

SWDI AR ¥ TOAN

“Tell me, you whom my soul loves.” The opening of the
discourse that explains the soul’s love from before its
descent.

Song of Songs 1:7°1’R 0°1°wi 1w
N TEPY DNE YOI N YN 1K "WHI NAINY 7P AT
720 777y 7Y My
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Tell me, O thou whom my soul loveth, Where thou feedest,
where thou makest thy flock to rest at noon; For why should
I be as one that veileth herself Beside the flocks of thy
companions?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

’TTWNR ™2 AWR

Rabbi Akiva: if a husband and wife (ish ve’ishah) are wor-
thy, the Shechinah is between them:; if not, fire (esh) con-
sumes them. The play on esh in ishah underlies the read-
ing of ishah as “the fire of G-d.”
Sotah 17a:2-3’3-"2:X 1> 0D
i3 9PRY VIYR NOA MUY 7D AR N ON 390 XD OXYD
INDY YWY TPRY ANIN 1IN :2aNiDY UNYRD DR 10 Y
M2 PR 7T 9B521 193 Niag? TR APKD DOTIXRT 0D
ST TSR TR TN
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
55991 .R7D , 373w 071D 974 1IRTY .OW w21 LK, 010 IR

WK 2 AWK

The Pardes says that Malchus is called ishah, and that the
word is derived from esh, fire drawing from the side of
Gevurah, together with the hei.

Pardes Rimmonim 23:1°X:3”5 0°117 0712

anins s

“Set me as a seal upon your heart ... its flashes are flashes
of fire, the flame of G-d.” The text points to the Midrash on
this verse.
Song of Songs 8:6":’11 01w W
TR NION NRD MY™I AyiNTPy oning 92970y onind omow
SNITPY UN "BYT PRY ARIP FIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QITM2KR PR RN 1D 27PN 12T

“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shad-dai.” The opening words of a further discourse
the parenthesis points to.
Exodus 6:3’1:1 mnw
DYTII XY MY T PR PPN pREON DTN NN
:D.:I'?
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0912 PR NI 0D

“See life with the wife whom you love ... for that is your
portion in life.” Read as the soul’s long-standing love,
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which must be joined to “life,” the Torah.

Ecclesiastes 9:9'0:’v nbmp
NN 777103 UK 9730 70 "EYD DITKCIWR AER'DY OO0 AN
ony IORTITR TRy 0702 RPN N1 23 7230 "W 93 wwn
WY NOA

Enjoy life with the wife whom thou lovest all the days of the
life of thy vanity, which He hath given thee under the sun, all
the days of thy vanity; for that is thy portion in life, and in
thy labour wherein thou labourest under the sun.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

20K WK WR DY D1 X7 P08 qwnn — .0 0 nbap

TR T7INY 7201 K02

“For it is your life and the length of your days.” Said of
cleaving to G-d through His Torah; the text brings it to
show that “life” means Torah.

Deuteronomy 30:20°3:"% 0°127

TR I 770 XN 2 927 NRATY 9P Ywh RO 1NN MK

nN? P71 pREY? DIIIKY PNIK? 7 YU WK MIRT-0Y N3wY
o7

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
0,5 oM

N avn Yy
“She is a tree of life to those who hold fast to her.” Said of
the Torah; the text reads hi as the Oral Torah.
Proverbs 3:18m:1 "wn
YRR AWM A2 DR KO0 0Py
She is a tree of life to them that lay hold upon her, And hap-
py is every one that holdest her fast.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
10,3000

PRIYINT Py anp 2°1ERD PNPaNN 21N

“And I taught Ephraim to walk, taking them upon his
arms.” Tirgalti is read from regel, foot: G-d’s will descend-
ing to the lowest level in order to lift Israel up.

Hosea 11:3°2:8™ ywii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRIYIT Py anp 2°1ERD PNPaNN 21N

On “He cast down from heaven to earth,” the Midrash tells
of a king who set his son on his knees, on his arms and on

likuteitorah.com/likkutei-torah/pinchas/4/
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159

160

7ARI2N NTWRA TR DRI TR

his shoulder, and applies to it “And I taught Ephraim to
walk, taking them upon his arms.”
Eikhah Rabbah 2:2°2:2 7127 12X
A°N°230R ,APN°RI0NI AN Mnn N N‘?1 ,?1}5‘? 13’?[&]‘,] ™m oL
IR (3 LR YWIT) T .NIMORPID AnemINM 0y R
PW (X0, YVIT) 72 0ROV By anp 09K? nPan
YIR DmYR U 9 0K L3Py 19 TIR A Wi ov1eK
MY X7 NINDA PIN 0BT TPWT 0K 137 PN NNEn
AMWIPT 22 MY WYY MPTR 2337 20 1M 2202 YU O
e D72 T2 720X 72301 1ML°3p 12301
“How the L-rd has clouded [ya’iv] the daughter of Zion in
His wrath.” Rabbi Hama bar Rabbi Hanina said: How did the
L-rd condemn in His wrath the daughter of Zion? as to con-
demn rather than clouded. There are places where they call
one who is liable [hayava], ayava. Rabbi Shmuel bar
Nahmani said: How did the L-rd cause pain [kayev] in His
wrath? There are places that call pain [keiva], eiva. The
Rabbis say: How did the L-rd cloud in His wrath the vision of

the daughter of Zion? ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

912N 199 57y TIN°22

There the Alter Rebbe explains that the supernal will is re-
vealed specifically in the Oral Torah, the “land of desire,”
and above all in its halachos, so that studying halachah
surpasses studying aggadah; yet the Oral Torah has de-
scended into physical matters.
KEHOT'S NOTE
»237% 270 AR NRWI DR Nenawaa awabnaw nn aye” T ,u1 XN
Y71 onan wRA moyn Amx

2712% 711K 199

“Therefore say to the children of Israel, I am Havayah.”
The opening words of the Torah Ohr discourse the text
points to.

Exodus 6:61:1 mnw

73R 1?30 NANR DONX CIRYIM 7 W PRIIUI27 TR 197

Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

57 NN SNRWI WK
“The land which I lifted up My hand to give.” In that dis-
course the lifting of the hand is G-d’s raising the Oral
Torah above the supernal Chochmah.
Exodus 6:811:1 mnw
OTI2X? ANK NN STYNX DRI WX PIRTTOR 020N nXam
oI MY 037 AKX A3 T PRy
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161

162

And I will bring you in unto the land, concerning which I
lifted up My hand to give it to Abraham, to Isaac, and to
Jacob; and Iwill give it you for a heritage: I am the L-RD.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mbws K Ty
“He wraps Himself in light as in a garment.” Brought in
connection with wrapping oneself in the tallis before
prayer.
Psalms 104:2°2:77p 0°%°11n
YD OO0 LIl AnbED MR-y
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0°%nn

sH31 D17 PN

“The heavens are My throne and the earth is My
footstool.” The “earth” is the Oral Torah, called G-d’s
“feet.”
Isaiah 66:1°x:170 11°yw°
27330 WK N73 AR PPN 0T PIRT) KOD DY T M 1
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

163

164

»712% 711N 199

“Therefore say to the children of Israel.” The opening
words of the discourse mentioned above.

Exodus 6:61:1 mnw
D18 N220 NANR DINX NEIM 7N X1 IaR K 197

Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRINT DN DONN NN

“And I will bring you to the land.” In that discourse, the
land is the Oral Torah, in which the supernal will is
revealed.

Exodus 6:8'1:1 mnw

D7I2K? ANK N7 CTINR CDRYI WX PIRTTOR 020N DR
I MY 037 ANX A3 P PRy

And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and I'will give it you for a heritage: I am the L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 13

165

166
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168

169

19Rwn 1°1ya 5”12 NN 18

“Command the children of Israel ... you shall take care to
offer to Me in its season.” The opening of a discourse in
this parsha that the text points to.

Numbers 28:2°2:1”5 72712

M7 17 PWRY B2 33NN DIPK DN DX v3aTnN 1
A79in2 %% a7 1NN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51230 221X

“And I (Anochi) taught Ephraim to walk.” Anochi is read as
G-d’svery self, lowered to the level of “feet.”

Hosea 11:3°2:X” yvii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92INW "1 921N

On “Anochi Esav your firstborn,” the Zohar says that
Yaakov paused after Anochi, meaning “I am who I am,”
and only then said “Esav is your firstborn.” This is the
source of the phrase Anochi mi she’Anochi.

Zohar 1, 167b2 ,1op X*m

Zohar III, 11ax ,x° 2t

KEHOT'S NOTE

N°IN LK LRY AT .2 ,10p XPMT LU ,1D mThan Prraxn® nmiph Rn

-|‘?.'mx JI1°Y 170pN 1”0 LANN Y 170pN 170 (AN °Y) ¥rNRRD PITIN

LK TINT TP L1071 Y M NPWRI2 N1PWID TR BPT0 .37y RONIRD

T
12902 'm‘?nn Iyl
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
."n X" 70

19103 107N PIv]

“Ten Sefiros without anything: their end is wedged in their
beginning and their beginning in their end.” Here it ex-
plains how the highest level, Anochi, is found in the low-
est, the “feet.”
Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19902 INPIM 1NPAN2 1990 YIYA R 92 MT°ED Ty
1210 DR 717 TR 21991 23w 17 PRI 700 NIRY NPnaa 1nwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
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there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

170 9ana 11 Ynan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S L,mD R

171 29am2 11D P

The Mishnah’s case of one who exchanges a cow for a don-
key and the cow calves. An example of a halachah dealing
with ordinary physical matters, in which G-d’s will is
clothed.
Mishnah Bava Metzia 8:4°7:’11 Xy°%7 822 71wn
79 WK 71,777 IN08Y 9MeT 191,777 W02 Mg e
X012 PR PRI CANRPER MWK AN ,2N79n Koy
iR npivn ,13LVP NOXY n‘?i'l; nnx ,NiTY oY 11,10 TR '?i‘r.-}
[l 1oty Wy el e 8 A LA e T N I ol B R B
M 273 IR AL LTuR KPR 9P PR LYTY PR iR APm ,onan
AR N YT OPR MR T 20 TORAY 23R YA jup niR
AP YT PR
If one swapped a cow for a donkey, and it gave birth, So too
if one sold his slave and she gave birth, [And] one (the seller)
says, “It was born before I sold her”, and the other (the buy-
er) says, “It was born after I bought her”, they shall divide
[the value of what was born]. If one had two slaves, one large
and the other small, or two fields, one large and the other
small,[And he sold one of them], If the buyer says, “I bought
the large ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 14

172 298K "nPaan *2IR)

“And I taught Ephraim to walk.” Read through the parable
of the father bending down to lift his son.

Hosea 11:3°2:X” yvii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

173 ORI 12 AT T P
“The voice of my beloved! Behold, he comes, leaping upon
the mountains, skipping upon the hills.” The opening of a
discourse on the Infinite Light drawn down through the
Torah.
Song of Songs 2:8°11:2 0°1°wn W
:NIY2IT7PY YO 0oy AT K2 AT CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 15

174 My M pon o

“For Havayah’s portion is His people.” The soul’s root is
in the Name Havayah, yet the bond through Torah reaches
higher still.
Deuteronomy 32:9'0:2”% 0°137
NP1 %an 2Py Y *n pon 0D
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

175 bh RSP NIN 212 1PRINR KDY DWa 0NN NPT
Kehot’s note points to Zohar III, 257b for these words.

Zohar 111, 257b2 137 27m
KEHOT’'S NOTE

.2,17 0 aRY

176 PRIyt By anp

“Taking them upon his arms.” The second half of the
verse, which the parable explains as the father’s lowering
his arms to lift the child.

Hosea 11:3°2:8 ywin
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

177 N2OY% nrnE NP 9717 NP2 XDIR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2 nvn

178 N2°Y% NrnD XD 110197 19907 NP2 RNTIR
The Tikkunei Zohar says that Torah without awe and love
does not fly upward. The Alter Rebbe brings it to show that
Torah study needs the love and awe of prayer.

Tikkunei Zohar 25b:12-1477>-27°:2 17”3 97 °pN
N9 (W1 UK R?D) KPP N KD 1oAY 190mT KR RNPTINY
L.XPTRa X720 KD 1KY 95T X9 1TRT o1 o %32 1700 3
K22 KPR RNP1 R¥5N RNIOT2 IRD 2111 21 232 1MINPIR KT A
D°PNWR 712 DTX MRT R T .RMIT PR TOMT .RNn XO9n
STORT LPTIPD NPWY LB TR* LRWSTP RMI2PH (R) RO Pt
0°72K M7m72 R
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 17

179 PINT PN 1NN 0D

“When you come into the land which I give you.” The
opening of a discourse in Parshas Behar that the text
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points to.

Leviticus 25:22:77172 Rp™

037X WX PIRTOR NN *D DIPK NIBK) PRI 233708 127
M2 N2 YIRT ANV 097

Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 oW WY 19N

“And ten women shall bake your bread in one oven.” The
opening of a discourse in Parshas Bechukosai that the text
points to.
Leviticus 26:26173:172 Rp™
AWM TR M 0YRN? W3 Y 11K DNpTAYn 037 12w
SY3PN K71 0NPIR1 YR DR
When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

181 PRIyt By anp

“Taking them upon his arms.” Read as the love and awe
drawn down from above, G-d’s right and left, which lift the
person.

Hosea 11:3°2:8™ ywin
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

182 N30 DR nPYn2

“When you light the lamps.” The opening of a discourse
that explains how the revelation descends by way of G-d’s
attributes.
Numbers 8:2°2:’1 72712
79T 239 PINTOR NATTNR AnPYa RN NYENY TIINTYR 127
:NI30 NYaY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

183 19T P

Abba Shaul: “Be like Him: as He is gracious and compas-
sionate, so be gracious and compassionate.” The source of
imitating G-d’s attributes.

Shabbat 133b2 3%p naw
KEHOT’'S NOTE
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184 PMTR2 P20

How can a person walk after the Shechinah, which is “a
consuming fire”? Rather, walk after the attributes of the
Holy One, blessed be He: as He clothes the naked and vis-
its the sick, so should you.

Sotah 14aR 7 nvo

185 [=Rism ik aialinle)

The Jerusalem Talmud brings the same teaching of Abba
Shaul: as He is gracious and compassionate, so be gra-
cious and compassionate.

Jerusalem Talmud Peah 1: ’X:’X XD *now17> Tindn

186 3 Om1n PR

“Charity exalts a nation.” Through charity G-d lifts Israel
up, as in “taking them upon his arms.”

Proverbs 14:34772:77 “own

:NRYA DY TOM "a70nin 1778
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,710 00wn

187 AWPINR D M T2

There the Alter Rebbe explains how the Infinite Light,
which is above the chain of worlds, comes to rest below as
it is above through the Torah, which comes from
Chochmah: Scripture, Mishnah and Talmud are all
Chochmah, in which the Infinite Light is revealed with no
concealment.
KEHOT'S NOTE
A,12 XN

188 NaWw® >3 PPN D N
“Who is like Havayah our G-d, who is enthroned on high.”
The opening of a discourse in Torah Ohr on this theme.
Psalms 113:5’77:27°p 0°2°1n
:NIW? 23T AFOY N2

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

189 WP AT WR RM

“From His right hand, a fiery law for them.” The Torah
comes from G-d’s right.
Deuteronomy 33:2°2:3"% 0°737
N33 ANKY TIRD I YR nY TYER MM XD O10n 1 MK
:in% N7 UR 0 U
And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came
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190

191

192

193

from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,35 0™t

1R8N . LR

“And you shall place the Table on the north side.” The
Table, standing for the sustenance G-d gives the world, is
on the north, the left.
Exodus 26:35777:175 ninw
yo3 Py 107w MDY MMRINN) NIgR YIm: MY Ng ng)
1D ¥23°2¥ 10N 1PWM 13N 19000
And thou shalt set the table without the veil, and the candle-
stick over against the table on the side of the tabernacle to-
ward the south; and thou shalt put the table on the north
side.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,99 MY IR

171222 2°771° . . D°RWa

Rabbi Yochanan: rains are called “mighty” because they
come down with might (gevurah). Here rain, the source of
livelihood, is placed on the side of Gevurah.
Taanit 2a:8'1:X °2 n°1yn
B 2°07MY3 NI KR DY DY 0TI R 0T
0 PR TY m’?"r; awy” MR 771212 PTIY C1en N 027
7% TP YN "39 2Y R 1307 12097 ,"190n 1R 1Y NiXyAN
nixan 51e by
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.X,2n°yn

12N 11917 WRY? NN YPRRY

“His left hand is under my head, and his right hand em-
braces me.” The verse the text cites for the left drawing
blessing inward.
Song of Songs 2:6":’2 0°7°Wi W
21P20R 177 “WRY? Nan ioRh
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

SND2 Donwn

“The heavens are My throne and the earth is My
footstool.” The Written Torah is the “throne,” on which the
hands rest; the Oral Torah is the “footstool.”
Isaiah 66:1°R:1°0 °yw°
27330 TR N73 AR PPN 070 PIRT) KOD DY T M 1
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Their end is wedged in their beginning.” Though the Oral
Torah is lower, the highest is bound up in it.

Sefer Yetzirah 1:7°1’% 717°%° 100
nambws 19102 1P 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 717 AR 21991 23w 17 PRI 70 NTIRY NPnA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

0% WN oW

Rav: shamayim is esh and mayim, fire and water; the Holy
One, blessed be He, mixed them together and made the
heavens from them. Here fire and water are the left and
the right.
Bereshit Rabbah 4:7°1:’7 7127 n"wx12
APR RI7TD 92 RAN °27 D01 WK AR 27 2w }7’,71'? D’PY?R NIP™
WP MY T2 AT 120D 0O WK RIT 7102 eTIpn 5v1 21 DR
1753 19t O N e 1PwYR DONY 1w 2°ND DAY KT DN
DoMRINwR M"Y DoRw K77 I 0o 1950 XD OR) P78 DoNY
Ow3 019 * RTANK 171 0% 5w 17 WR 5w 17 10 Dw KD 1ty
PRPRY 0132 mIpRR (TP 0°9RN) PPY OPY RNR RIT INR M2 0
DA OMTR OfMY PRI 1 1990 00 M 0N 1 01 Yw N
..o
“G-d called the firmament heavens. It was evening and it was
morning, a second day” (Genesis 1:8). “G-d called the firma-
ment heavens [shamayim]” - Rav said: [The word indicates]
fire [esh] and water [mayim]. Rabbi Abba bar Kahana said in
the name of Rav: The Holy One blessed be He took fire and
water and integrated them with one another, and from them
the heavens were made. Alternatively, shamim is written,
can also be read shamim. as they assess [shamim] the ac-
tions of the people. If they merit, “the heavens ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT’'S NOTE
1,772

PARAGRAPH 21
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“To all who call upon Him in truth.” The verse with which
the third section began, now taken up again.

Psalms 145:1817>:7”p 0°2°1n
IR AN R 207 PRI 1 21
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And there is no truth but Torah.” Calling upon G-d in

truth means through Torah.
Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
MBS
92 R 027 ow2 "% 537 .17 NiD|nn 7173 RN YA W N2 L.
223 N2PWI 2K . TIWIT 29 RPN XD 213 PR MIT MM .N0
{073 U3 N2V KT) 373 N2V KINT K) W03 N3 12BN
JIRTY AR ARV :'?: No°Wl .ROX °27 0w RIMIA AT 027
IRY :‘?3 NI OmR 13371 .UM LArmn XY Wnl noowl

Rikty) WelsitytalshlvA7igh Baekivalis i\ | Wedyird ]

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

BN 1o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LIRDT K7D

2215 710 717N TRbn

After listing deeds whose fruits are enjoyed in this world
and whose principal remains for the World to Come, the
Mishnah ends, “and the study of Torah is equal to them
all.”

Mishnah Peah 1:1°R:’R XD 11w
2R PRI L00I03M LARET WYY D7 PRY 07127 9K
M7 0%1¥3 10°NiID IR DTNV 07127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 MR L0 AR T2 .KX27 0IY? i npop 1pm
:072 7312 7170 Tnbn a0 07X 102 0ivY
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace

between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
2Ny Y12p° T8 v poy Bya

The Alter Rebbe’s laws of Torah study rule there that one
who cannot become a scholar fulfils his obligation by set-
ting fixed times for Torah by day and by night, and spends

likuteitorah.com/likkutei-torah/pinchas/4/
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the rest of the day in business, supporting those who study
day and night.
KEHOT'S NOTE
70,278 IR NN on

PARAGRAPH 22
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Yaakov’s blessing to Yehudah: “Your hand shall be on the
nape of your enemies.” The opening of a discourse on
conducting one’s business with one’s “back.”
Genesis 49:8'1:07 N°wWKR12
773X 23 77 NG IR A2 IT TR PIP ADK A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%12 Qmn ApTs
“Charity exalts a nation.” One who cannot study raises all
his doings through charity.
Proverbs 14:34775:77 “5wn
Hahyoly] D’mf? T0m MaT0nian nRTR
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"5 TPNWANY 1770
The end of that discourse explains “And I will betroth you
to Me with righteousness” as charity, which brings re-
demption and redeems the soul, as Rabbi Elazar gave a
coin to a poor man before praying.
KEHOT'S NOTE

X, 12720 Yh

o9 T nwaNy

“And I will betroth you to Me forever ... with righteousness
and with justice.” The opening of the discourse whose end
is cited.
Hosea 2:21x72:2 ywin
DRI TONN LIYRN PTE2 7 TAYIX) 07 2 TR
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Twaa Pa2
“And you shall love Havayah your G-d ... with all your

soul.” Nefesh is read as will, given over through Torah and
charity.
Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TRX 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your name shall no longer be Yaakov but Israel, for you
have striven with Elokim and with men, and prevailed.”
Israel is one who overcomes the animal soul, which comes
from Elokim.
Genesis 32:29173:27% w12
DPPRDY 070D PRIPIDN v AW TIY MmN 2Py KD N
:92IM) DPWIR"OY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.15 ,3% nPwR12

207 ANNI2N NPWR9

Rabbi Berechiah: heaven and earth were created only in
the merit of Israel, for “In the beginning” refers to Israel,
as it says, “Israel is holy to Havayah, the first of His
produce.”

Vayikra Rabbah 36:4°7:172 1127 Xp™

208 1 ANI2an

The Zohar on Vayechi, on the world being judged on
Pesach for the grain (tevuah), cites tevu’asah written with
a hei and says that it alludes to the first hei of the Holy
Name.

Zohar, Vayechi 33:347-34:356173:772-1nw: 372 1%, 190

209 775270 MPWa . . K7D D71 AW . . ¥HD PR N9D Dawn

The note says that the wording of these Midrashim is
copied out in Or HaTorah on Pinchas and in Or HaTorah
on Nach, on the verse “Israel is holy.”
KEHOT’'S NOTE
.‘|’7’R1 20w’y B”AY R-77121 .RI’X °Y OMID °D N”MIR2 1PNyl mnwon

210 VD 0919 1803 193

The note says that the passage of Sefer HaGilgulim cited
here, on Adam as the challah and terumah of the world, is
explained there.
KEHOT'S NOTE
RL,T¥WNN AT 1-770 NPWRN2 N7AIR2 AIR2AN

211 1Y Pw ANRINY 1NN 157 7 IRY

Adam was the completion of the challah of the world, and
challah is called terumah. Adam was the portion set apart
and lifted up from all creation.

Bereshit Rabbah 14:1°X:7”> 7127 n"wx12

957 131 PR TORy° vawn2 790 (VD "Swn) 2205 .0%P9K 1 %M
02N DR RI2W LPIR THYY LAWRI .7IpR 039NN 23vn Mt -
T - 7307777 NN wORY (DW) L0°PPR K12 NPWRIA NRIY LT
,N 190 NXAPN .0 Pw anbh o and v NWRIT OTX
72 50 27 MR AN 0PMOMY NPWRI (10 92TR3) MR
TNSM NN23T ,00M32 AN0%Y NPwRYR ROW NRIT AWRD N8P
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“The L-rd G-d formed the man of dirt from the ground and
He breathed into his nostrils the breath of life, and man be-
came a living soul” (Genesis 2:7). “The L-rd G-d formed” - it
is written: “A king will uphold the land with justice [but a
man of terumot destroys it]” (Proverbs 29:4). “A king” - this
is the King of kings, the Holy One blessed be He. “Will up-
hold the land with justice” - as He created the world with [the
attribute of] justice, as it is stated: ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

212 MY 1P O

“And He has raised up a horn for His people.” The
Midrash at the start of Bamidbar links it to the counting of
Israel.
Psalms 148:147:1"np 0°>°n
MRM?71 1377 0Y PR 7337 PTON"P0Y npnn ny? 1R 01
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

213 an®amab 19 XY

“Lift up the head of all the congregation of the children of
Israel ... by their polls.” The census, read as a raising of
Israel.
Numbers 1:2°2:°R 92712
"50m3 N3N P37 DONBYR? PXYPIII N1y WXATNN WY
:0n323? 21 niny
'Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according
to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

214 991 NN 2

“For You are my lamp, Havayah.” The opening of a dis-
course that explains “I will exalt You.”

11 Samuel 22:29175:273 2 PRIOW
P2V 773’171 277 ARTD
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

215 1 nhovo

“Extol her, and she will exalt you.” Another verse of “rais-
ing,” the root of terumah.
Proverbs 4:811:7 *5wn
M3RRMN 72 37220 T 77970
Extol her, and she will exalt thee; She will bring thee to hon-

our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you, lift up your staff.” Another verse of lifting up,
explained elsewhere.
Exodus 14:1610: 7> minw

PR32 W) MY DIIPY ITAR LN AURNR 017 AN

;Y33 077 7iN3

And lift thou up thy rod, and stretch out thy hand over the

sea, and divide it; and the children of Israel shall go into the

midst of the sea on dry ground.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud cites “Israel is holy to Havayah, the first of His
produce” in its discussion of betrothal with terumah,
showing that the verse speaks of terumah.

Kiddushin 53a:1510:8 3”1 1217

M ANRIAN MWK T2 PRI WP :°ndT Lamn m
.2°03 PR3 RINT INYTIPN - TAN2 wTRRA

William Davidson, Vocalized Aramaic (CC-BY-NC)

SRAw wTp
The Midrash says that our forefathers in Egypt were the
terumah of the Holy One, blessed be He, as it says, “Israel
is holy to Havayah,” and they were among the graves, like
terumabh in a place of impurity.
Shemot Rabbah 15:5°77:170 127 nmnw
"5 2VIN ,IWOR X CNMIIN MPITPY WK OR NIy DX RHvR ...
92 .5Nm17N DR TaRR XDY 277011 MM LN OYD SR%Y NR XHvR
IR :(3,2 1°17°) RIY LRIT TN P 5w 111N 1 max
P2 PR 03 :(7,2° Mnw) MKW MNP 12 10N P PRI
anR .0%72pn oMM (7 A5 1273) XY N o PR WX
TS 20 ,WHR R IR 279K PAR IR R TIN2 wIpn
LRORITWD L0773 1o 190%AD TIRY (7,3 MnY) R ,190%m
101 : (39,10 NIP™) MRIY AN I ﬁ:‘lN’? ha

“The L-rd spoke to Moses and to Aaron in the land of Egypt,
saying” (Exodus 12:1). “In the land of Egypt” - why does it
not say: “In Egypt”? Rabbi Hanina said: The Holy One
blessed be He said: It is written in the Torah: “You shall
stand outside” (Deuteronomy 24:11). I, too, will do so - “in
the land of Egypt,” but not in Egypt. Likewise, Moses said:
“As I leave the city” (Exodus 9:29). Rabbi Shimon said:
Great is the love for Israel, as the Holy One blessed ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
SR WP
Rabbi Chiya taught: “there is no ‘holy’ but Israel,” as it
says, “Israel is holy to Havayah.”
Bereshit Rabbah 81:1'X:X”5 17127 n°wR12
WP Y2 OIR W (3 °7wn) - N 19Y 0P 2Py PR 0PPRR RN
"IN AP 0wTp POIR RIW ,OTRY 7IRM XN Pa% 00173 0K
ROR WTPM 1RY ,WTPAM 1 1AM KT ,OTRD 7IRM RIA0 R0
qP3% 0777 NRY LA AP DRI WP ((2 1n0) R ORI
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“G-d said to Jacob: Arise, ascend to Beit El, and settle there,
and make there an altar to the G-d who appeared to you
when you fled from Esau your brother” (Genesis 35:1). “G-d
said to Jacob: Arise, ascend...” “It is a snare for a person to
spout [yala] sanctity [kodesh]; scrutiny must follow vows”
(Proverbs 20:25) - may a curse come upon one who eats
consecrated items [kodashim] in his throat [belo’o]. Rabbi
Hiyya taught: May a curse come upon a person who benefits
from consecrated items. Consecrated items ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

bR W

The Zohar on Emor: Israel have a portion from the side of
Kodesh, as it says, “Israel is holy to Havayah.”

Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 790

THESE ARE THE SET FEASTS OF THE L-RD. R. Simeon said:
‘They are from the L-rd (TETRAGRAMMATON), because He
is the link between those (grades) above and those below, all
being united through Him. Why? Because just as the King
inherits the Father and Mother and is attached to their holi-
ness, so all those that are attached to the King are to be in-
vited to that supernal place called “holiness” in order that
they mav all be united. Hence they are called first “set feasts
of the L-rd”, and then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

bR W

The Zohar on Emor: the King is called Kodesh when He re-
ceives from the place called Kodesh, as it says, “Israel is
holy to Havayah.”

Zohar, Emor 38:202-40:2261721:-2"1:1”2 71K 7711 190

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)

DN WP

Rabbi Abba: fortunate are Israel, whom the Holy One,
blessed be He, called not “like holy” but truly “holy,” as it
says, “Israel is holy to Havayah”; therefore “all who de-
vour him shall incur guilt.”
Zohar, Mishpatim 20:511-21:519-X™pn:> D°vawn M0 120
©™PN:R"D
And therefore they become worthy to be known as “brethren
of the Holy One”, as it is written: “For my brethren and com-
panions’ sake, I will now say, Peace be within thee” (Ps. 122,
9). Later they were called.”holiness” (Jer. Ibid.), and not
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merely “men of holiness”. We have been taught that be-
cause Israel is designated “holiness” no one is allowed to
apply to his neighbour an insulting epithet or to bestow
upon him a degrading nickname. The punishment for such
an offence is indeed great. It is written: “Keep ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

LN W

The Zohar on Mishpatim: in the future the kernel will
come before the shell, as it says, “Israel is holy to
Havayah, the first of His produce,” and “all who devour
him shall incur guilt.”

Zohar, Mishpatim 3:264-2757771y-7701:"3 0°00WH 7M1 100

The text continues: “Build thou the walls of Jerusalem.” But
has He then not built them already? Indeed, did He not be-
gin to raise them at the time when He first began to be occu-
pied with the building of the Temple? And if He has not built
the walls, what need to say that He has not built the Temple?
However, the Holy One, blessed be He, acts not as men.
When human beings built the sanctuary here below, they
first built the city walls for protection and then the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DRI WP
The Zohar on Mishpatim likens Israel to the five kinds of

grain, “Israel is holy to Havayah, the first of His produce,”
with a hei, to be sifted from the chaff when they leave
exile.
Zohar, Mishpatim 18:485-19:494-717an:1” 0°vawn AT 100
7°3n:0”

DN WP

The Zohar on Mishpatim: Israel are called “holy to
Havayah, the first of His produce,” like the first-fruits
brought to the house of Havayah.

Zohar, Mishpatim 20:500-50227pn-p”n:"> D°0AWN 7M1 180
1The pages omitted belong to the Ray’a Mehemna.AND YE
SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT
IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE
SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted
here the verse: “And wisdom, where shall it be found? And
where is the place of understanding?” (Job 28, 12). Said he:
“Blessed are the Israelites for that the Holy One desires to
honour them more than all the rest of mankind. At first He
said unto them: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

wIpa TN

“Who is like You, glorious in holiness.” The Zohar on

Beshalach reads it with the supernal power called Kodesh.
Exodus 15:1187:1"0 minw

:N?D Y NPIN R WP TN 190D On 1 0PRD 1IN0

Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Beshalach: “glorious in holiness,” in that su-
pernal power called Kodesh.

Zohar, Beshalach 23:316-3267175w-1"0w:3"2 now3a 111 790

Israel clings to the main body of the tree, and when its time
comes to be dominant it endeavours to protect the branches
and to give peace to all. This is also symbolized by the sev-
enty oxen offered on the feast of Tabernacles. Therefore it
says: “Who is like unto thee among the gods (elim), O
L-rd?”; elim in the sense of “trees”, as in the passage, “for
ye shall be ashamed of the elim (terebinths) which ye de-
sired” (Isa. 1, 29). “Who among these is like unto Thee, Who

The Zohar; London, Soncino Press, 1933 (Public Domain)

973 RPWT 70N ARDOY TR0n KT 0N T

The Zohar on Ha’azinu: Israel are called Kodesh, there-
fore “all who devour him shall incur guilt”; the supernal
Chochmah is called Kodesh, and when it shines, the wis-
dom of Shlomo shines.

Zohar, Ha'Azinu 6:202-9:211X7°7:°0-277:1 13°IR 1,717 100

R. Jose said: ‘G-d first called Israel “holy”, as it is written,
“For thou art a holy people”, etc. (Deut. 14, 2). Then He
called them “holiness”, as it is written, “Israel is holiness
(kodesh) to the L-rd, the firstfruits... 1The last 16 lines of the
Hebrew text do not appear in our translation.in that through
them all the divine adornments are not in their proper
condition.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

aNnn wIp

The Zohar on Korach: the upper Kodesh is known, and the
lower Kodesh is the wisdom of Shlomo, which prepares its
hosts to be crowned at the festivals.

Zohar, Korach 1:5-4:151"0:"7-°11°K 17p 917 9800

Korah quarrelled with peace, and he who quarrels with
peace quarrels with the Holy Name, because the Holy Name
is called peace. R. Jose said: ‘The Torah is also peace, as it is
written: “And all her paths are peace” (Prov. 3, 17). Korah
tried to upset peace on high and below, and therefore he was
punished both on high and below.” AND THEY ROSE UP
BEFORE MOSES, ETC. R. Simeon said: ‘The earthly kingdom
is on the pattern of the heavenly kingdom. All those super-
nal Crowns to which the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

WP XA IR

The Zohar on Pekudei: Kodesh is the supernal secret
above all levels and has another Kodesh below it; so Israel
are Kodesh, as it says, “Israel is holy to Havayah,” and
they give another Kodesh, their ransom, which is counted.

Zohar, Pekudei 14:88-96173-n"9:777 >T1p8 ,7111 100

But there is a recondite meaning here. Observe that all be-
ings of this world are known in the upper world, either to
one side or to the other side. Those of the side of holiness
are known to that side, whose watchful providence is ever
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towards them. Similarly those belonging to the side of de-
filement are known to that side, being under its continuous
care. Now, when a man is under the care of the side of holi-
ness, the “other side” will never come near him and is pow-
erless to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

231| The Zohar on Terumah says that the mitzvah, the

Mishnah, is called a “lamp” when it receives from between
the two arms, and that the Torah was given from the right,
though the left is included in it. The text points to it for
Torah and charity as right and left.

Zohar, Terumah 74:734-76:742-7"5wn:7"y 1m0 A0 780
2’nwn:aTy

This light is included in the two hundred and seven worlds
which are concealed in the region of that light, and is spread
throughout all of them. These worlds are under the hidden
supernal Throne. There are three hundred and ten of them:
two hundred and seven belong to the Right Hand and one
hundred and three to the Left Hand. These are the worlds
which are always prepared by the Holy One for the right-
eous, and from them spread treasures of precious things,
which are stored away for the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Numbers 2 for these words.

Numbers 2’29272
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“Go forth and see, daughters of Zion.” The opening of a

discourse on how Israel sanctify G-d’s Name.
Song of Songs 3:11X™:) 0*°wi 1w
o3 mK P TLYY N2 MY T9n3 1Y Nia2 PR 1K
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ARY XO¥IN PIND °D
“For as the earth brings forth its growth.” The opening of

a discourse on the soul’s descent and growth.

Isaiah 61:11X7:X70 171°yw°

T8 MRE2 "1 377X 12 MOREN PYINT 1339 ATRE RO%IA PIND 72
0927722 733 TPAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And it came to pass, when Pharaoh sent out the people.”
The opening of a further discourse on sowing and growth.
Exodus 13:171:3 mnw
3177 °2 BB YR T 2RPK BNIRY) 0YTNK Y12 7w
ST 130 M DOKT2 DY DN7TTR DO T 73 K
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“All who devour him shall incur guilt.” Read here of one
who “devours” the Israel within himself.
Jeremiah 2:33:217°1m7°
DIPPR NN Y7 MYR? 1VPIR7D ANKIAN NWRY N2 PRI U
mroN
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Tetzaveh: one who in his anger uproots his
holy soul and lets a strange god dwell in its place is the one
who “tears his soul in his anger.”

Zohar, Tetzaveh 5:48-6:557171:"1-1"n:’11 M11%¥N 7710 700

But one who in his ire cares nothing for the welfare of his
soul, uprooting it and letting it be replaced by the impure
domination, such a man is a rebel against his L-rd, one with
whom we should shun contact of any kind, for he is one who,
as it is written, “teareth his soul in his anger” (Job 18, 4)- he
tears and uproots his soul in his heedless rage, and allows a
“strange god” to usurp its place within him and to take pos-
session of him in ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

12N2 WD MY

“He who tears his soul in his anger.” Applied to anger that
drives away the soul’s light.
Job 18:47:1 218
HAnPBR MITPRAY TN YN TYRT I9K3 W ATy
Thou that tearest thyself in thine anger, Shall the earth be
forsaken for thee? Or shall the rock be removed out of its

place? .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall be holy men to Me, and flesh torn in the
field you shall not eat.” Cited with the Zohar on
Mishpatim.
Exodus 22:30°%:275 mnw
73%WA 2907 19oRN K AW T2 P P 1In WIPTUIN
:nR
And ye shall be holy men unto Me; therefore ye shall not eat
any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TPONN NP 71DTY 71TWa W2 0% 11900 WP WA

The Zohar on Mishpatim derives “And you shall be holy

men to Me” from “Israel is holy to Havayah, the first of His

produce,” and contrasts “holy” with the flesh that is torn.
Zohar, Mishpatim 20:502-511x”>pn-2"pn:’> D°vWEWH 7711 100
Once when R. Isaac was studying with R. Simeon, he asked
him: ‘What is the meaning of the last part of the verse quot-
ed above (Jer. 2, 3): “Israel is holiness to the L-rd, all that
devour him shall be guilty” (ye’shamu, will bear their guilt,
i.e. will be punished)?’
The Zohar; London, Soncino Press, 1933 (Public Domain)

el P
“Evil shall not dwell with You.” Applied to lust, which dri-
ves away the soul’s light.
Psalms 5:5°71:71 0°2°11n
¥ T KD AR YYYENTOR K2 0D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRI yo21
“Israel is swallowed up.” Read as the Israel within a per-
son swallowed by the seven bad traits.
Hosea 8:8°11:’n ywin
12 YEO7PR °223 07132 17 RY PRI Yo
Israel is swallowed up; now are they become among the na-

tions as avessel wherein is no value.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1an N 0oPN 10T Nawa 2k

“A broken and crushed heart, O G-d, You will not despise.”
The inner offering of one who has “devoured” his inner
Israel.
Psalms 51:19v”:8”1 0°7°71n
1IN K? DPPX 79T 1201727 7120 M0 DOR0R PN
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You grew fat, you grew thick, you became covered.”
Physicality covering the light of the soul.

Deuteronomy 32:157°v:27% 0°727

M3 22 Ny AKX WM WD [Py ALY LY MY 1Y

nyw?

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross—And he for-

sook G-d who made him, And contemned the Rock of his

salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24

245

246

247

NAN "R
Rabbi Acha said: the merit of the Patriarchs endures forev-
er, and we always mention it, saying, “For Havayah your
G-d is a merciful G-d ... He will not forget the covenant of
your fathers.” This supports the merit of the three
Patriarchs mentioned just before.

Vayikra Rabbah 36:61:1”% 121 X1p"

2°%mIn Tys A

“Your teeth are like a flock of ewes.” The opening of a dis-
course the text points to.
Song of Songs 6:6":1 0w W
T TP3W) nieRI DPIY ASMITTR WYY DM T M
073
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1LY RO ANWAN NN DO WP 1R RV WK DN

“And for that which he sinned against the sacred he shall
pay, and he shall add its fifth to it.” The law of one who
misuses sacred property, read as a lesson in teshuvah.

Leviticus 5:1610:"11 RIp™

1192 1NX 1021 1Y A0 N RITNRY 078 YTPTT ROT WX NX)
:¥2 12021 DYX7 2X3 7Y 7927 175M

And he shall make restitution for that which he hath done

amiss in the holy thing, and shall add the fifth part thereto,

and give it unto the priest; and the priest shall make atone-

ment for him with the ram of the guilt-offering, and he shall

be forgiven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

248

Rabbi Yoshiyah reads “he shall add its fifth to it” so that
the principal and its fifth make five; the Gemara concludes
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that the fifth is added “from outside,” a quarter of the
principal.
Bava Metzia 54a:3’:X 771 Ry*87 X223
°27 3T LWRN IWMn RN KDY ,MPRY INwRn A0 oRInD
el '?W WM AN RIR 1N 227 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
249 DRIW° Y217 DX 720

Bilam’s words: “Who can count the dust of Yaakov, or
number the fourth part of Israel?” The opening of a dis-
course on the four levels of Israel.

Numbers 23:10:373 712712

1N 0°Y° Nin "wal nan '??51};7? $297NK 120723 2pY? 19y 130 N
BhiskRiskalsh

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

250 PATYY AN 1PNIS° PARTI 71255

“For My glory I created him, I formed him, also I made
him.” Three levels, thought, speech and action, and the af,
“also,” adds a fourth.

Isaiah 43:71:0"n 7°yw°
SPIPRYTR PRTE 1NN 11271 "0 X3 0D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 26
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“Israel is holy to Havayah.” The four levels of Israel corre-
spond to the four letters of the Name.

Jeremiah 2:31:217°m7°

DTPPR KN Y7 MYR? 1PPIR7D ANRIAN NUWRY T2 PRI U
mroN

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

252 N 2Wn nawn

The Raaya Mehemna: one who returns in teshuvah
restores the hei to the vav and completes the Name; this is
teshuvah, “the hei shall return.”

Zohar, Nasso 3:17-4:24772:"7-177"3 R 77 100

253 TPINTP DIPRYR

“From the depths I have called You, Havayah.” The depth
of the heart from which teshuvah comes.

Psalms 130:1°%:7”p 0°2°11n
PN 0Opnynn Mvyna Y
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 27

254 137 237 Xy °pn
The Idra Rabba speaks of the “Will of wills,” revealed in
the forehead of the supernal Head, opposite which is the
will of Z’eir Anpin.

Zohar III, 129ax ,v3p »*m
KEHOT'S NOTE
.2,197 .X,0op amt

255 ¥ — 1wl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ORwR 2,1 Moo PUyh axa

256 WP A RO WK NXY

The words here quote Leviticus 5:16; the passage is shown
below.
Leviticus 5:161"0:’11 XIp"
1792 i0K 1031 7Y N0P INYRNTNRY DPY) WP VD YK NXY
A2 12021 DYR7 2°X32 19y 1827 105M
And he shall make restitution for that which he hath done
amiss in the holy thing, and shall add the fifth part thereto,
and give it unto the priest; and the priest shall make atone-
ment for him with the ram of the guilt-offering, and he shall
be forgiven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,7 RPN

257 2 PR nva2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N,

258 m2oyn o oranan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17 70y o n7p 9

259 Y219 NN 99011 27y K”12 IN12RD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1075 °Y T-w™IpD IR 7RO 2,00 pha e yh

260 PINT2 P72

The words here quote Isaiah 43:7; the passage is shown
below.
Isaiah 43:7"1:07"n 7°yw°
PIPRYTN RS PNRY2 TI297) 0w K 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TLan vy

261 oW BRIWS °ra DNy

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
Pnwn DRAWS IR 177 .2°7KR Y ONID NPTIR IR

262 7 2YWN 2wWwn
Kehot’s note points to Zohar III, 122a for these words.

Zohar III, 122ax ,25p »’mt
KEHOT'S NOTE
NL,20p m

263 TPNNRP DopRynRn
The words here quote Psalms 130:1; the passage is shown
below.

Psalms 130:1°%:7”p 0°2°11n
T TIRIR DopRyRn NivYRD 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.X,9p o°%nn

264 NP21°onn XN»MIRT

The Zohar on Mishpatim: the Torah comes forth from
Chochmah, from the place called Kodesh, and Chochmah
comes forth from the place called Holy of Holies.

Zohar II, 121ax ,85p 27t
KEHOT'S NOTE
LR, 773 IR LR LROp 27t

265 AR R R RAL1

“For on this day he shall atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” Read
as purification from the level beyond the Name.

Leviticus 16:30°2:1b X7p™
70N 1 %197 D2°NRYVA P31 DINK 7YY 07y D’ M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

266 WP Py e
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RicaRiolalg
267 wIpn By "e0

“And he shall atone for the Holy because of the impurities
of the children of Israel.” Atonement on Yom Kippur

likuteitorah.com/likkutei-torah/pinchas/4/
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drawn from the Holy of Holies, above Kodesh.

Leviticus 16:160:1"b XIp”

AWy 191 DORLO227 DPYWEM PRI’ °12 NRNYR YTPD-2Y 1821
:0NRNY 703 DNX 190 TYin PONY

And he shall make atonement for the holy place, because of

the uncleannesses of the children of Israel, and because of

their transgressions, even all their sins; and so shall he do

for the tent of meeting, that dwelleth with them in the midst

of their uncleannesses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

268 n»an a2 nnw ar

A talk of the Rebbe that the note gives on Yom Kippur as
the day with five prayers.
KEHOT'S NOTE
L1154 79 T-"Ip% XY

269 05% 1M MO Y2INY

Yosef’s decree: “You shall give a fifth to Pharaoh, and four
parts shall be yours.” The text points to the Arizal’s expla-
nation of this fifth.

Genesis 47:2477:1"n N"wR12

Y7 037 M AT YWY AyI97 MYR onp XN MM
038U Y71 02°N23 WK 03PN 1T

And it shall come to pass at the ingatherings, that ye shall

give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270 Yy nvwenRnm

The note sends the reader to discourses in the Shir
HaShirim volume that explain “the fifth to Pharaoh.”
KEHOT’'S NOTE
171y '[’Jl'l‘? 177 QWY N°PWwonRn 2NN 278 °IR A7nw a7T vrnva TDP‘? N

3] 2wy . yPRTynRIw e oyun

271 9N IR
“Go forth and see, daughters of Zion.” The end of the ex-
planation on this verse discusses the same theme.

Song of Songs 3:11X™:) 0*°Wwi 1w

DP2 12X PTNYY MYy APY PR 1¥ M3 ApRm Ay
:12% nont 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the voice was heard in Pharaoh’s house.” The verse
on which the Zohar on Vayigash is cited.
Genesis 45:161"0:7171 N"WR12
PPN YD "PY2 2071 0P UMK NI MK 7YID 102 yRw P
1
And the report thereof was heard in Pharaoh’s house, say-
ing: ‘Joseph’s brethren are come’; and it pleased Pharaoh

well, and his servants.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

273 Ty N YRl Ppm
The Zohar on Vayigash reads “the voice” as the Shechinah,
and “Pharaoh’s house” as the house from which all lights
are uncovered and revealed.

Zohar, Vayigash 10:99-11:1081”p:X">-0"%: wa*1 7717 190
The prayer which the Holy One, blessed be He, accepts is
that which is performed with earnestness and devotion and
proper concentration of the mind on the unity of G-d.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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