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“The accounts of the Mishkan”

is the union of vav-hei

“These are the accounts of the Mishkan, the Mishkan of the
Testimony” names two unions: the lower union of Z’eir Anpin
and Nukva, drawn through Torah and the positive
commandments as light in vessels, and the higher union of Abba
and Imma, drawn through the prohibitions and bittul, which
reveals G-d’s essence only as “testimony,” like knowledge by
negation. The higher union is humbler in form and higher in

source, and in prayer the lower is lifted into it.
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THE BIG IDEA

“These are the accounts of the Mishkan, the Mishkan of the Testimony” names two
unions: the lower union of Z’eir Anpin and Nukva, drawn through Torah and the
positive commandments as light in vessels, and the higher union of Abba and
Imma, drawn through the prohibitions and bittul, which reveals G-d’s essence only
as “testimony,” like knowledge by negation. The higher union is humbler in form

and higher in source, and in prayer the lower is lifted into it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Exodus 38:21 as two unions in the Divine Name, enacted daily in the Shema. “The
accounts of the Mishkan” is the union of Z’eir Anpin and Nukva (vav-hei), the verse “And you shall
love,” drawn by Torah and the positive commandments. “The Mishkan of the Testimony, counted at
the word of Moshe” is the union of Abba and Imma (yud-hei), the first verse of the Shema, drawn by the
prohibitions and by Moshe’s bittul. With the Rambam’s negative attributes, the Alter Rebbe shows that
Chochmabh reveals the Infinite Light in Binah not as comprehension but as knowledge by negation; the
prohibitions, which only remove what conceals, reach this higher light, and its revelation is “testimo-
ny” about the hidden. Edus also means adi: ornament, eternity and limit, all describing Keser, whose
crowns come through bittul, as a seed rots before it grows. Pakad hides dofek, the pulse, whose ratzo
and shov joins Chochmah and Binah. Pesukei deZimrah, the Levites’ song, lifts the lower union to the

higher, and Torah spoken in bittul, “by the hand of Isamar,” is the vessel for it all.
OUTLINE

1 Two unions in one verse 1m-3

“The accounts of the Mishkan” is the union of Z’eir Anpin and Nukva, through Torah and mitzvos, the verse
“And you shall love”; “the Mishkan of the Testimony, counted at the word of Moshe” is the union of Abba
and Imma, through bittul, the first verse of the Shema, with its large ayin and daled spelling ed.

2 Chochmah, Binah and knowledge by negation 14-9

The Arizal ties the prohibitions to Abba and Imma. Chochmabh is ayin, above comprehension; Binah is yesh,
comprehension and love. Like the Rambam’s negative attributes, what Chochmah reveals in Binah is a real
revelation yet not a grasp of the essence, and the response it produces is bittul.
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The prohibitions reach higher

The prohibitions are negations that remove what hides G-dliness; “in a land not sown,” they reveal the
light of Keser, which cannot enter vessels. The positive commandments grasp the essence of a lesser radi-
ance. Hence the worth of the rabbinic fences, and hence the name “testimony.”

The ornament of ornaments

As a seed rots before it grows, Malchus becomes a point before rising face-to-face and receiving the
crowns from Arich Anpin. Adi means ornament, eternity and limit, all of them Keser; an excursus ex-
plains that Ein Sof names the light, not the Essence. The tribes rise to Keser, where only acknowledgment
fits.

Counted at the word of Moshe

110-17

118-23

124

In the Shema, the first verse is the bittul of Abba and Imma and “And you shall love” the rectification of Z’eir

Anpin. Testimony fits sovev, drawn into Daas by Israel; the union reaches up to Ein Sof; testimony (an illu-

mination) and crown (the essence) are both true, each at its level.

6 The pulse

125-29

Pakad has the letters of dofek, the pulse, 184, the “back” of Abba, clothed in the blood of Imma, 161; to-
gether they spell Moshe. In service, the heart’s ratzo and shov is the pulse, drawing down the Mishkan of
the Testimony; the heartbeat and the pulse of the hand match the two Mishkans.

7 The service of the Levites

130-34

Pesukei deZimrah, the Levites’ song, lifts the lower union to the higher one in the Shema and cuts away

the animal soul’s concealment; the Zohar’s esmach shows the joy of that ascent. “By the hand of Isamar”

is Torah spoken in bittul, born of great love, which gives the strength to rise.

8 Summary

135-44

A concise restatement of the whole maamar, section by section, ending with Torah study as the main

goal.

KEY CONCEPTS

The union of Abba and Imma 87°X1 828 7117

The union of Chochmah and Binah, yud-hei of the Name:
the Infinite Light that is above comprehension revealed in
Binah. It is brought about through the prohibitions and
bittul, and is “the Mishkan of the Testimony.”

The union of Z’eir Anpin and Nukva 1°218 77yt 7117
X271

The union of the emotive attributes with Malchus, vav-hei
of the Name: light clothed in vessels. It is brought about
through Torah and the positive commandments, and is
“the accounts of the Mishkan.”
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Knowledge by negation m7?°%wn ny>7

Knowing something by what it is not, as the Rambam says
all attributes of G-d must be understood. It is a real revela-
tion that does not grasp the essence, and the maamar’s
analogy for how Chochmabh is revealed in Binah.

Testimony m7y

A witness tells of what is hidden without showing it. So the
union of Abba and Imma reveals G-d’s essence only as tes-
timony, and the word also hints at adi, ornament, eternity
and limit, all of them Keser.

Bittul 71172

Self-nullification: being “nothing” before G-d, Moshe’s
“and what are we.” It is the response to a revelation above
comprehension, above even love.



Ratzo and shov 211 X139 The two crowns 7"7v¥ 1°70

“Running and returning”: the soul’s yearning toward G-d The “ornament of ornaments” that Z’eir Anpin inherits
and its return, like the beat of the pulse; the ratzo comes from Arich Anpin, the essence of Keser; they are reached
from Binah and the shov from the bittul of Chochmah. only after a stage of bittul, as a seed rots before it grows.
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SECTION 1 - 11-3

Two unions in one verse
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Now, “the accounts of the Mishkan” (pekudei hamishkan) is the union of vav-hei of the Name
Havayah, that is, the union of Z’eir Anpin and Nukva. “Pekudei” is from the expression “to visit
(lifkod) one’s wife,” and “Mishkan” is “the Shechinah of His might,” may He be blessed, which is
the attribute of Malchus, as is known. And this union comes about through Torah and mitzvos,
The maamar opens with Exodus 38:21, “These are the accounts of the Mishkan, the Mishkan of the
Testimony,” and reads its first phrase as a union within the Divine Name. Vav and hei, the last two letters of
Havayah, stand for Z’eir Anpin (the six emotive attributes) and Nukva (Malchus); “pekudei,” plainly “ac-
counts,” is read in the sense of a husband “visiting” his wife, that is, union, and the Mishkan is the
Shechinah, Malchus. Tanya, Iggeres HaKodesh 25, explains the identification: the word of G-d that dwells in

every creature and gives it life is called “Shechinah” by the Sages and “Malchus” by the Kabbalists, for a
king rules through his word.
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and this is [the meaning of|] “These are the accounts” (eileh pekudei): for the six orders of the
Mishnah, each one comprising six, are the numerical value of eileh; and from this is drawn the
level of “the accounts of the Mishkan,” the union of Z’eir Anpin and Nukva.

The word eileh (“these”) has the numerical value 36 (alef 1, lamed 30, hei 5). The six orders of the Mishnah,

each comprising six, also make 36, so the verse’s opening words hint that Torah study draws down the union
of Z’eir Anpin and Nukva.
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But “the Mishkan of the Testimony” (mishkan ha’edus) is the union of yud-hei, as it is written, “the
tribes of Yah, a testimony to Israel”; for “testimony” applies to something that is hidden and
concealed,
The second phrase, “the Mishkan of the Testimony,” is a higher union, of yud and hei, the first two letters of
Havayah, which stand for Chochmah and Binah. The proof is Psalms 122:4, where “the tribes of Yah” (the

Name Yah is spelled yud-hei) are called in the same breath “a testimony (edus) to Israel.” Testimony is need-
ed only for what cannot be seen directly, so the word suits a hidden level.

likuteitorah.com/likkutei-torah/pekudei/2/ 5



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

¢ [l 171 02N 02 713 RITW WD 7Y TR0 RIT T TINN ,MIAN01 P [xeox xax] RVIN 13

and this is Abba and Imma, which are called “the hidden things.” And this union is [the one]
“counted at the word of Moshe,” who is the level of self-nullification (bittul), “and what (mah) are

”

we.

Abba and Imma (Chochmah and Binah) are called “the hidden things,” as against the emotive attributes,
which are revealed. The verse says this Mishkan was counted “at the word of Moshe,” and Moshe stands for

bittul, as he said of himself and Aharon, “and what are we” (Exodus 16:7).
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(The name Moshe also indicates the joining and union of Abba and Imma, for Moshe has the nu-
merical value of 184 [and] 161, that is, the union of the Name Av (72) of Abba with the Name Ehe-
yeh of Imma, as is explained below. Moreover, Moshe attained Binah.)
The parenthesis adds two more links between Moshe and the union of Abba and Imma. The letters of Moshe
(mem 40, shin 300, hei 5) total 345, which is 184, the “back” form of the Name Av (72) that belongs to Abba,
plus 161, the Name Ehe-yeh spelled out with yuds, which belongs to Imma; section 6 returns to this. And the
Talmud (Rosh Hashanah 21b) says that of the fifty gates of Binah all but one were given to Moshe; according

to the Kehot note, the Tzemach Tzedek’s Biurei HaZohar and two manuscripts add here that Moshe is also
the supernal Daas, which joins Abba and Imma.
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And these two unions are in the order of prayer every day, in the Shema.

Both unions are enacted every day in prayer, in the reading of the Shema, as the next part explains.
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For the first verse of the Shema, “Hear, O Israel, Havayah is our G-d, etc.,” is the level of the union
of Abba and Imma, and it is the matter of “the Mishkan of the Testimony, which was counted at the
word of Moshe,” who is the level of mah and self-nullification. That is, one must give over one’s
soul at [the word] “One” (echad), for through this self-nullification the union mentioned above, of
the Mishkan of the Testimony, is drawn down.
The first verse of the Shema, “Hear, O Israel, Havayah is our G-d, Havayah is One” (Deuteronomy 6:4), be-
longs to the higher union, the Mishkan of the Testimony. At the word “One” (echad) a person is to give over

his soul, ready to give up life itself for G-d’s unity; this bittul is the quality of Moshe, and through it the
union of Abba and Imma is drawn down.
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And in the verse “And you shall love es Havayah, etc.,” is the matter of the union of Z’eir Anpin and
Nukva: for es is the level of Malchus, which is the level of the es that is subordinate to the Name
Havayah;
The second verse of the Shema, “And you shall love es Havayah your G-d,” belongs to the lower union. The
small word es, which marks the object of a verb and has no meaning of its own, stands for Malchus, which is
secondary to the Name Havayah (Z’eir Anpin) and receives from it. In Likkutei Torah, Va’eschanan (the sec-

ond discourse “And you shall know this day”), the Alter Rebbe explains this “subordinate es” as the bittul
and awe that are to be included within the love.
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and also, es is an expression of eis (time), [es] being the source of time. And the meaning of “And
you shall love es” is that through the love one arouses a supernal love for the level of es, that is, that
there be “Havayah your G-d (Elokecha),” the union of Z’eir Anpin and Nukva. And this is the matter
of “These are the accounts of the Mishkan.”
Es is also read as eis, “time,” for Malchus is the source of time; in Likkutei Torah, Va’eschanan, the Alter
Rebbe explains that time belongs only to G-d’s kingship, Malchus. So “And you shall love es” means that a

person’s love below arouses a supernal love toward Malchus, so that Havayah (Z’eir Anpin) becomes “your
G-d” (Elokecha, Nukva): the union of Z’eir Anpin and Nukva, which is “the accounts of the Mishkan.”
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Therefore, in the first verse, Moshe said in Mishneh Torah [Deuteronomy|, “Havayah our G-d
(Elokeinu),” since it is the union of Abba and Imma, which union “was counted at the word of
Moshe.” And in the verse “And you shall love,” it says, “Havayah your G-d (Elokecha),” since it is
the union of Z’eir Anpin and Nukva, as is explained elsewhere.
The wording of the two verses shows the difference. In the first verse Moshe says “our G-d,” including him-
self, because the union of Abba and Imma is his level, “counted at the word of Moshe”; in the second he says

“your G-d,” for that verse is the union of Z’eir Anpin and Nukva. Mishneh Torah (“the repetition of the
Torah”) is a traditional name for Deuteronomy.
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And this is what is said in the Zohar, Parshas Pinchas, page 236b, concerning the large ayin of
Shema and the large daled of Echad: “And the sign of this is ‘Havayah is witness (ed) among you’”;
and this is like the matter of the Mishkan of the Testimony, as will be explained.

In the Torah scroll the ayin of Shema and the daled of Echad are written large. Together they spell ed, “wit-
ness,” and the Zohar gives as their sign “Havayah is witness among you” (I Samuel 12:5). The Alter Rebbe
links this ed with the edus, “testimony,” of the Mishkan of the Testimony, since both belong to the first verse
of the Shema; the maamar develops this later (sections 4 and 5).
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(And see the Baal HaTurim on Parshas Va’eschanan, who also writes that this is the matter of
“Havayah is witness among you,” and also as it is written, “And you are My witnesses”; and see the
Zohar, [Parshas| Kedoshim, page 86.)

The parenthesis adds that the Baal HaTurim also reads the large letters as “witness,” together with Isaiah
43:12, “And you are My witnesses,” and cites a parallel in the Zohar on Parshas Kedoshim.

SECTION 2 - 14-9

Chochmah, Binah and knowledge by negation
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2. Now, to understand the explanation of these matters, why the union of Abba and Imma is called
“the Mishkan of the Testimony,” we must first preface what is written in Likkutei Torah [of the
Arizal], in the introduction to Taamei HaMitzvos:

Section 2 begins. To explain why the union of Abba and Imma is called “the Mishkan of the Testimony,” the

Alter Rebbe first brings a teaching of the Arizal from his Likkutei Torah, in the introduction to Taamei
HaMitzvos (“the reasons for the commandments”).
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that through fulfilling the prohibitive commandments one brings about the level of the union of
Abba and Imma, and this is “shemi (My Name) with yud-hei: 365”; and through fulfilling the posi-
tive commandments [one brings about] the level of the union of Z’eir Anpin and Nukva.
The Arizal teaches that keeping the prohibitions brings about the union of Abba and Imma, and keeping the
positive commandments brings about the union of Z’eir Anpin and Nukva. He bases it on the verse “This is

My Name (shemi) forever, and this is My remembrance (zichri)”: shemi (350) with yud-hei (15) makes 365,
the number of prohibitions.
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And this is “vav-hei with zichri (My remembrance): 248.” Now, we must understand the connection
of fulfilling the prohibitive commandments specifically with the union of Abba and Imma.

Zichri (237) with vav-hei (11) makes 248, the number of positive commandments. The question now is why

refraining from forbidden things should be connected specifically with the higher union, of Abba and Imma.
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The explanation is that the level of the union of Abba and Imma is the level of the nullification of
the yesh (“something”): that it be nullified to the Infinite Light, blessed be He, until it takes up no
place at all, like what Moshe said, “And what (mah) are we”: truly mah.

The explanation: the union of Abba and Imma is bittul hayesh, the nullification of one’s being a separate

“something,” until one takes up no place at all before the Infinite Light. Moshe expressed this when he said
of himself and Aharon, “and what (mah) are we”: truly “what,” nothing at all.
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And this is called the union of Abba and Imma, for Chochmah is the level of ayin (“nothing”), as it
is written, “And Chochmabh is found from ayin”; and also, chochmah is koach mah (“the potential
of what”). And Binah is the level of yesh (“something”), as it is written, “To cause those who love me
to inherit yesh,” which refers to Gan Eden, whose root is from the level of Binah, as it is written,
“And a river goes out of Eden, etc.,”
This bittul is called the union of Abba and Imma because Chochmah (Abba) is ayin, “nothing”: Job 28:12,
“But wisdom, where (me’ayin) shall it be found?”, is read as “Chochmabh is found from ayin,” and the word
chochmah is split into koach mah, “the potential of ‘what.”” Binah (Imma) is yesh, “something,” as in

Proverbs 8:21, “to cause those who love me to inherit yesh,” which refers to Gan Eden, rooted in Binah, the
river that goes out of Eden (Genesis 2:10).
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where the Infinite Light, blessed be He, is revealed in a manner of comprehension to the souls, so
that they may “delight in the radiance, etc.,” as is known. And the union of Abba and Imma, which
are Chochmah and Binah, is the union of ayin and yesh, in which the yesh is nullified to the ayin,
so that there is a revelation of the level of ayin within the yesh, as is explained elsewhere on the

verse “A psalm of thanksgiving” (see the Siddur).

In Gan Eden the souls “delight in the radiance of the Shechinah” (Berachos 17a): the Infinite Light is re-
vealed to them as comprehension. The union of Chochmah and Binah is a union of ayin and yesh, in which
the yesh is nullified to the ayin, so that the ayin is revealed within the yesh; the discourse on “A psalm of
thanksgiving” in the Siddur explains this.
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And this union is drawn down in the Shema, so that there be this union and this drawing-down
from ayin to yesh. (And see what is written on this in Parshas Va’eschanan, in the discourse begin-
ning “To understand what the Arizal wrote”; and see what is written on the matter of the union of
Abba and Imma in the explanation on the verse “And I shall be sanctified.”)
This union, from ayin to yesh, is drawn down in the Shema. The parenthesis points to two other Likkutei
Torah discourses: “To understand what the Arizal wrote,” in Parshas Va’eschanan, and the explanation (biur)
on “And I shall be sanctified,” in Parshas Emor, where the Alter Rebbe brings from Etz Chaim that the union
of Abba and Imma needs the raising of mayin nukvin (“feminine waters,” the arousal from below) with actu-

al self-sacrifice in the Shema, while for the union of Z’eir Anpin and Nukva the raising through Torah and
mitzvos suffices.
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And [now] the explanation of the matter that Chochmah is koach mah and self-nullification. The
point is that Chochmah is above the level of Binah and comprehension,

The Alter Rebbe now explains why Chochmabh is called koach mah and bittul. Chochmah is above Binah, the
faculty of understanding and comprehension.
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that is, there is revealed [in it] the Infinite Light, that which “no thought can grasp, etc.”; and the
nature of this revelation is the nullification of comprehension and the nullification of the souls’ ex-
istence in the Infinite Light, blessed be He, of which “no thought, etc.,”

What is revealed in Chochmabh is the Infinite Light that “no thought can grasp” (Tikkunei Zohar). Such a rev-

elation cannot be comprehended; it brings about the nullification of comprehension, and the souls are nulli-
fied in their very existence before the Infinite Light.
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as is written in [Sefer Shel] Beinonim, chapter 18: “And Chochmah is the source of intellect, etc.,
that which is not grasped, etc.; and therefore there clothes itself in it the Infinite Light, which no
thought can grasp, etc.”

Tanya, chapter 18, says this explicitly: Chochmah is the source of intellect and understanding and is above

them, which is why it is called koach mah, what is not yet grasped; and therefore the Infinite Light, which no
thought can grasp, is clothed in it.
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Whereas the level of Binah is understanding and comprehension, and it is only at the level of the
radiance of the Shechinah. (As is explained elsewhere, [in] the explanation of the matter of the in-
tellect (mochin) of Abba and the intellect of Imma, in the discourse beginning “To understand what
is said in the Haggadah, ‘This matzah.’”)
Binah, by contrast, is understanding and comprehension, and it grasps only “the radiance of the
Shechinah,” a glow of the divine light rather than the light itself. The parenthesis points to the discourse in
Likkutei Torah, Tzav, on “This matzah” in the Haggadah, which explains the difference between the mochin

of Abba and the mochin of Imma: the festivals reveal the mochin of Imma, whose mark is joy, while Shabbos
reveals the higher mochin of Abba.

Oy NIINANAT AT 0 N2ART MPYANT qwnl [ T AR 1120 RITW 1103 nan mam
Dyannw M WM PWnY on w° Y WA XTI 92T w0 N2 Po0 mbyannn

Now, from the level of Binah, which is understanding and comprehension, there can be drawn
forth an arousal of love. And this contemplation, together with the arousal, is all in the mode of
yesh, a thing seen and felt, for there is (yesh) one who comprehends and there is one who is
aroused.

Comprehension in Binah can give rise to love of G-d. But both the contemplation and the love it arouses re-

main yesh, a definite experience that is seen and felt, for there is (yesh) someone who understands and
someone who is moved: the word yesh, “something,” is also the everyday word for “there is.”
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(And this is “To cause those who love me to inherit yesh”: so the level of yesh pertains to the level of

love.) Whereas the level of Chochmabh is that which is above comprehension,

The parenthesis notes that this is why Proverbs joins yesh with “those who love me”: love belongs to the
realm of yesh. Chochmah, however, is above comprehension.
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that is, a revelation from the Infinite Light, blessed be He, the “Hidden of all hidden,” whom no
thought can grasp at all, and the revelation is not in the mode of understanding and

comprehension;

In Chochmabh the revelation is of the Infinite Light as the “Hidden of all hidden” (a Zohar term for the most
concealed level), which no thought can grasp at all. So it is not a revelation in the form of understanding.
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therefore the arousal from this, too, is not in the mode of yesh, like love; rather, the arousal from
this is in the mode of self-nullification, that is, one becomes nullified out of existence, as it is writ-

ten, “And what are we.”

Since the revelation is not comprehension, the response to it is not love, a felt yesh, but bittul, a nullification

3

of one’s very existence, as in Moshe’s “and what are we.”
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And as is explained in [Sefer Shel] Beinonim, chapter 39, that the World of Atzilus, which is the lev-
el of Chochmah in general, is above the level of Gan Eden, and it is the abode of the great tzad-
dikim, whose service is above the level of love, but rather in the mode of self-nullification, in the
manner of “the Patriarchs are themselves the Chariot, etc.”

Tanya, chapter 39, describes Atzilus, which as a whole is Chochmah, as higher than Gan Eden; it is the abode

of the great tzaddikim, whose service was above love, a total bittul. Such were the Patriarchs, of whom the
Midrash says that they “are themselves the Chariot” of G-d.
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And the matter of the union of Abba and Imma is the drawing-down of the Infinite Light, blessed be
He, that is clothed in the intellect (mochin) of Abba, which is above comprehension, so that it be

drawn down and revealed in Binah.

The union of Abba and Imma means that the Infinite Light clothed in Chochmah (the mochin of Abba), which
is above comprehension, is drawn down and revealed in Binah, the faculty of comprehension.
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But this revelation is not in the mode of actual comprehension, since in truth “no thought can
grasp Him”; rather, the nature of this revelation in Binah may be understood in some small mea-
sure, by way of analogy, from what the Rambam writes concerning the attributes said of the Holy

One, blessed be He: that they are said only as negations and are not essential attributes.

Since “no thought can grasp Him,” this revelation in Binah cannot be true comprehension. To give some
idea of what it is, the Alter Rebbe turns to the Rambam’s teaching that the attributes we ascribe to G-d are

negations, not descriptions of His essence.
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And the difference between negative attributes and positive attributes is [this]: essential attributes,
which in the language of the philosophers are called positive attributes, indicate the essence of the

thing, what it is.

The Rambam distinguishes two kinds of attributes. “Positive” attributes, which are essential attributes in the

philosophers’ language, tell us what a thing is: its essence.
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But negative attributes do not inform us of anything whatsoever about the entity being sought,
what it is; they only inform us that it is divested of anything that opposes and contradicts that entity

being sought and its essence.

Negative attributes tell us nothing about what the thing is. They only tell us that whatever contradicts its na-

ture does not apply to it.
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Therefore, since the Holy One, blessed be He, is above comprehension, and it is in no way possible
to comprehend His essence, one cannot ascribe to Him, may He be blessed, attributes such as
“omnipotent,” “wise” and “willing,”

Since G-d is entirely beyond comprehension, terms like “omnipotent,” “wise” and “willing” cannot describe
Him as they describe us.

likuteitorah.com/likkutei-torah/pekudei/2/ 14
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for He is above the essence of the ability, wisdom and will that are in created beings, to the point
that there is no comparison or likeness at all between Him and us, [such as would allow us] to say

these attributes of Him as essential attributes; rather, they are said in the manner of negation.

His essence is beyond the ability, wisdom and will found in created beings; there is no comparison between
Him and us that would let these words define what He is, so they are said only as negations.
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That is, the [word] “able” said of Him, may He be blessed, divests Him, may He be blessed, of
everything that is the opposite of ability, as it is written, “He does not grow faint and does not grow
weary, ete.”

Calling G-d “able” removes from Him everything that is the opposite of ability, as Isaiah says of Him, “He
does not grow faint and does not grow weary” (Isaiah 40:28).
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In the same way, “wise” and “willing,” etc., divest Him, may He be blessed, of what is the opposite

ofwisdom, etc.

In the same way “wise” and “willing” only deny of Him the opposites of wisdom and will.
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It follows that these attributes do not give knowledge of His essence; they only make known that we

negate of Him the things that are the opposite of His essence, as it were.

These attributes therefore give no knowledge of His essence. They only tell us what we deny of Him: the

things that are, so to speak, contrary to His essence.
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It follows that this knowledge is a revelation, in which a revelation of Him, may He be blessed, is
revealed to us, and nevertheless it is not a comprehension of His essence at all. And nevertheless,
even in this level of knowledge, which is by way of negation, there can be immense knowledge, tru-
ly without end, higher and higher,

Still, this knowledge is a real revelation of G-d to us, even though it does not grasp His essence. And knowl-
edge by negation can grow without end, ever higher.
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as the Rambam writes all this (in his book, the Moreh Nevuchim [Guide for the Perplexed], Part I,
chapters 57, 58, 59, up to chapter 60), where he writes that there is a multitude of knowledge also
by way of negation, to the point that in physical matters a person can, through the multitude of
negative knowledge, almost arrive at a picture of the thing as it is, etc.

In the Guide for the Perplexed (Part I, chapters 57-60) the Rambam writes that negations can be multiplied,

and that with physical things a person who learns enough negations can come close to a picture of the thing
as it actually is.
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In the same way the analogue can be understood, concerning the union and the revelation of the
drawing-down from Chochmah, which is the level of the source of intellect that is not grasped, in
which is clothed the Infinite Light, that which is above comprehension; and [concerning]| how this
very level is drawn down [into the level] that is understanding and comprehension, which is called
the union of Abba and Imma:

Now the analogy is applied. Chochmah is the source of intellect and is itself beyond grasp, and in it is

clothed the Infinite Light that is above comprehension; the drawing of this very level into Binah, the faculty
of understanding and comprehension, is called the union of Abba and Imma.
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this understanding and comprehension is not a comprehension of the essence, but a comprehen-
sion, by way of analogy, [like] the comprehension of negations, etc. For as to the Infinite Light,

blessed be He, “no thought can grasp Him” at all in His essence.

What Binah understands of this is not the essence but something like the knowledge of negations, for the
Infinite Light in its essence cannot be grasped by thought at all.
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Therefore Keser is called “He made darkness His hiding place,” for Keser clothes the Infinite Light,
blessed be He, and darkens [it], so that it be unrevealed (as is written at the beginning of the Arizal’s
commentary on the Idra Zuta; and see what is written in the explanation on the verse “I am black,”
[on] “black fire”);

That is why Keser is described as “He made darkness His hiding place” (Psalms 18:12): Keser clothes the
Infinite Light and hides it. The parenthesis cites the Arizal’s commentary on the Idra Zuta, and the Likkutei
Torah discourse on “I am black” (Shir HaShirim), where the Alter Rebbe explains that, seen from below, what
no thought can grasp is called “darkness,” and that the supernal Keser is “white within, black without.”
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and through Keser it rests and clothes itself in the level of Chochmah, which is also above the intel-
lect that is grasped and understood. And this is the level of the intellect of Abba, in which is clothed
the Infinite Light, that which is above the order of the chain of descending worlds (hishtalshelus)

Through Keser the Infinite Light rests in Chochmah, which is also above intellect that can be grasped. This
is the mochin of Abba, in which is clothed the light that is above the order of hishtalshelus.
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(and see the commentary of the Ramaz on the Zohar, Parshas Emor, page 94, that the existence of
Abba is drawn from the inner dimension within the hairs of the thirteen tikkunim of the beard,
whereas the existence of Imma is drawn from the hairs themselves; and see the Zohar HaRakia,
Parshas Vayikra, on the verse “Like the good oil, etc.,” and as is explained elsewhere).
The parenthesis cites the Ramaz (Rabbi Moshe Zacuto) on the Zohar: Abba derives from the inner core with-
in the hairs of the thirteen tikkunim of the beard (the thirteen “adornments” of Arich Anpin’s beard, chan-
nels of divine mercy), while Imma derives from the hairs themselves. Abba is thus rooted in a more inward

level than Imma; according to the Kehot note, the Tzemach Tzedek copies both passages into Or HaTorah,
Vayikra.
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However, the level of Binah is understanding and comprehension of the essence; but this under-
standing and comprehension is only at the level of a radiance and illumination from the Infinite
Light, blessed be He, drawn forth in the order of the chain of descending worlds. This level is
drawn down and revealed in understanding and comprehension in Atzilus, and is drawn also into
the upper Gan Eden.

Binah does grasp an essence, but only the essence of a radiance and glow of the Infinite Light that descends

through the order of the worlds. This level is revealed as comprehension in Atzilus and also in the upper Gan
Eden.
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But the level of the Infinite Light, blessed be He, that is in the supernal Keser cannot be drawn
down and revealed in actual understanding and comprehension; and nevertheless it is drawn
down and revealed through the union of Chochmah and Binah, except that this revelation is not
the level of comprehension, but rather the nullification of comprehension.

The Infinite Light within the supernal Keser cannot be revealed as real comprehension. Yet through the

union of Chochmah and Binah it is drawn down and revealed, as a nullification of comprehension rather
than comprehension.
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And it is impossible to find an analogy for this below except from the matter of the knowledge of
negations, which is a revelation and a knowing in actual comprehension, for through this knowl-
edge one draws close to the thing sought; and nevertheless it is not a comprehension of the es-
sence, as [there is] in the level of the radiance in the order of the chain of descending worlds, etc.
Below, the only analogy for this is knowledge by negation. It is a real revelation and a real knowing that

brings one closer to what one seeks, yet it is not a grasp of the essence, as there is with the radiance that de-
scends through the order of the worlds.
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And this is the reason that the arousal drawn forth from this revelation and knowledge is the level
of self-nullification (bittul), which is also a divesting of what opposes, namely, that one not be a
yesh that conceals the Infinite Light, blessed be He; for every arousal must necessarily resemble its
source that gives birth to it.

This is why the response born of this revelation is bittul. Bittul is itself a removal of what opposes: one stops

being a yesh that hides the Infinite Light. Every emotional response must resemble the source that gives
birth to it.
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Therefore, since its source is also the level of the nullification of comprehension, as mentioned
above, the arousal born of it is also the level of “And what are we,” which is the level of self-nullifi-

cation, etc.

Since the source here is a nullification of comprehension, the feeling it gives birth to is also nullification:
“and what are we.”
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The prohibitions reach higher

xax7] RPIRT TI0° R [7wyn x5 nizn] D797 0P YT [(7rnD) 71N SvIpPa] n”p’n w b ayui a2 10
[Rn2RY

3. And this is the reason for what is written in Likkutei Torah [of the Arizal], that through fulfilling

the prohibitive commandments there is the union of Abba and Imma.

Section 3 begins by returning to the Arizal’s teaching that keeping the prohibitions brings about the union of
Abba and Imma; the analogy of negative attributes now gives its reason.
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For all the prohibitions, too, are in their nature only the level of negations of something that oppos-
es and conceals His G-dliness, may He be blessed, such as “You shall not eat chelev (forbidden fat),
etc.,” or “Shaatnez shall not come upon you, etc.,”

The prohibitions, too, are in essence negations: each negates something that opposes and hides G-dliness,
as with the laws against eating forbidden fat (chelev) or wearing shaatnez, the forbidden mixture of wool and
linen.
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which is not doing something by an active deed, but only refraining from the things mentioned,
which are what conceal and prevent self-nullification to the Infinite One, blessed be He, for they

are the level of yesh and a thing entirely separate, the opposite of the ayin.

A prohibition is kept not by doing something but by refraining. The forbidden things hide G-dliness and
prevent bittul because they are yesh, entirely separate things, the very opposite of ayin.
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Therefore they blemish the self-nullification and prevent the self-nullification of the soul: that
which there is in the soul from the level of Chochmah, to be nullified to the Infinite Light, blessed

be He, as in “all before Him is considered as nothing.”

They therefore damage the soul’s bittul: they keep the Chochmah within the soul from being nullified to the

Infinite Light, the recognition that “all before Him is considered as nothing” (Zohar).
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And they prevent this self-nullification because they are yesh and a separate thing, the opposite of

the ayin, etc.

The forbidden things block this bittul because they are a separate yesh, the very opposite of ayin.
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And there are prohibitive commandments for which one is liable to kares (excision), for they cut

the soul off from its root, so that this level of self-nullification is not in it.

Some prohibitions carry the penalty of kares, “cutting off.” Such a transgression cuts the soul off from its
root, so that this bittul is absent from it.
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This will be understood better from eating chametz on Pesach: for matzah is the level of mah and
self-nullification, as in the saying, “This matzah that we eat, on account of what (mah)?”, while
chametz is the level of yesh, etc. And in any case, every prohibitive commandment is the negation
and prevention of something that conceals the Infinite Light, blessed be He, and His holiness.
Chametz on Pesach shows this most clearly. Matzah is mah and bittul, as the Haggadah’s question “This
matzah that we eat, for what (mah) reason?” hints, while chametz, leavened and risen, is yesh; and eating

chametz on Pesach is one of the prohibitions that carry kares. In general, every prohibition negates and
holds back something that conceals the Infinite Light and its holiness.

2993 973 R [xeox) xax7] RPINT 11’537 TIN°7 Wil Y AN0AN 0°7°01RWw 1t °na OYp Y ‘[:)’71 12
moanm @RI [mao 937 120] 0”370 1172 [710 178 K] O”RKR

Therefore, through fulfilling this level, in which the concealment is removed, through this the su-
pernal union of Abba and Imma is drawn down, which is also a revelation of the Infinite Light,

blessed be He, the Cause of all causes, that is drawn down and revealed.

Keeping the prohibitions removes what conceals, and so draws down the supernal union of Abba and Imma,

a revelation of the Infinite Light, the Cause of all causes.
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And this revelation, too, is impossible except in the knowledge of negations, in which a level of
knowledge and comprehension of Him, may He be blessed, is drawn forth by way of divesting Him,

may He be blessed, of whatever is contrary to His essence, may He be blessed.

This revelation too can take only the form of knowledge by negation: G-d is known by removing from Him
whatever is contrary to His essence.
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And although this is not knowledge of the essence, it is a great closeness and revelation, as men-
tioned above, and infinitely greater than the comprehension of the essence that is in the level of
the radiance that shines in the order of the chain of descending worlds, etc.

This is not knowledge of the essence itself; even so, it is a great closeness and revelation, infinitely greater
than grasping the essence of the radiance that shines down through the order of the worlds.
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And this is [the meaning of| what is written, “in a land not sown”: that is to say, the “not” (lo) is
[what is] sown, namely, the prohibitive commandments, which are higher than the positive com-

mandments, for the lav (“not”) precedes them, from above to below,

Jeremiah 2:2 praises Israel for following G-d “in a land not sown.” The Alter Rebbe reads lo zeru’ah (“not
sown”) as “the ‘not’ is sown”: the prohibitions, the “nots,” are what is sown, and they are higher than the
positive commandments, because the “no” comes first as the light descends from above.
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as in the saying, “First darkness, and afterward light.” For the level of the light of Keser cannot
come to be clothed in the level of a vessel,

So too the Talmud’s saying, “First darkness, and afterward light”: the darkness, the negation, comes first.
The light of Keser cannot be clothed in avessel.
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since it is above the chain of descent of lights and vessels, as mentioned above, [for] “no thought
can grasp Him”; only in the mode of “not” alone can it be revealed, namely, by way of the knowl-

edge of negations.

Keser is above the chain of lights and vessels, and no thought can grasp it. It can be revealed only through
“not,” that is, through knowledge by negation.
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Therefore it is said of this, “He made darkness His hiding place,” for the essence itself is not
grasped.

This is why it is said of Keser, “He made darkness His hiding place”: its essence is not grasped.
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And this drawing-down and revelation comes specifically through fulfilling the prohibitive com-
mandments: for the sparks that fell into them in the shattering of the vessels descended and were
drawn down below, into the three impure kelipos, and they are what conceal and entirely prevent
the revelation of the light of Keser. Therefore, through removing what opposes, the revelation of
the light of Keser is drawn into Chochmah and Binah, in the manner mentioned above.
This revelation comes specifically through the prohibitions. At the shattering of the vessels, the primordial
breaking in which divine light fell into the lower realms, sparks of holiness fell into the forbidden things and
descended into the three impure kelipos, the realms of evil from which forbidden things draw their life, and

these block the light of Keser entirely. So when what opposes is removed, by refraining from the forbidden,
the light of Keser is revealed in Chochmah and Binah, as knowledge by negation.
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However, the 248 positive commandments are at the level of vav-hei, which is the union of Z’eir
Anpin and Nukva, which is the level of lights that are clothed in vessels;

The 248 positive commandments belong to vav-hei, the union of Z’eir Anpin and Nukva, which is lights
clothed in vessels.
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and this is like the level of comprehension of the essence, and not merely by way of negation. And
from this aspect they have an advantage over the prohibitive commandments (and perhaps for this

reason a positive commandment overrides a prohibition).

This is like grasping the essence, not merely knowing by negation, and in this respect the positive com-
mandments have an advantage over the prohibitions. Perhaps, the Alter Rebbe suggests, this is why in ha-
lachah a positive commandment overrides a prohibition (Shabbos 132b).
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But in truth the prohibitions are higher, because [with| the comprehension of the essence that is
drawn down through fulfilling the positive commandments, this light that is drawn down and re-
vealed is only like a mere radiance and illumination compared with the light drawn down and re-

vealed through the prohibitive commandments.

But in truth the prohibitions are higher: the light grasped through the positive commandments, though
grasped in its essence, is only a radiance and glow compared with the light revealed through the
prohibitions.
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Therefore the knowledge of negations that is in the source of the light is greater than the compre-

hension of the essence that is in the level of the radiance.

So knowing the source of the light by negation is greater than grasping the essence of its radiance.
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(Similar to this, they said that “a sage is superior to a prophet,” even though the prophet grasps the
essence and the sage grasps only the existence; it is rather because the sage grasps the existence of
higher levels that are not revealed in prophecy at all.

The Talmud says similarly that “a sage is superior to a prophet” (Bava Basra 12a), although the prophet sees

the essence and the sage knows only that something exists: the sage is superior because what he knows to
exist belongs to higher levels than any revealed in prophecy.
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And all the more so is this the case with the prohibitive commandments compared with the positive
commandments, for the comprehension is not merely in the manner of knowing the existence, but
an actual revelation, only that it is, by way of analogy below, in [the manner of] the knowledge of
negations, etc.

With the prohibitions this holds all the more, since what they draw down is not only knowledge of existence
but an actual revelation, though in the form, to use our analogy, of knowledge by negation.
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From this can be understood the great superiority of the words of the Scribes, which are also fences
and safeguards, like the prohibitive commandments, as is explained on the verse “I am black, etc.”
And also the seven rabbinic mitzvos: although they are by active deed, nevertheless their intent is
to distance evil, as is known regarding the washing of the hands, etc.
This explains the great worth of the rabbinic enactments, “the words of the Scribes,” which are fences and
safeguards like the prohibitions; in Likkutei Torah, Shir HaShirim, the Alter Rebbe explains that they are
dearer than “the wine of Torah” because they are rooted in the “scribe” (sofer), above the Written Torah, the

“book” (sefer). Even the seven rabbinic mitzvos, though they are active deeds, aim at distancing evil, as is
known of washing the hands (netilas yadayim).
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And this is the matter of “Extra Binah was given, etc.”: that what in the Written Torah could be
drawn down only in the mode of comprehension of negations, is drawn down in the Oral Torah
through active deed, etc., which is the level of comprehension of the essence, etc.

The Sages said that “extra Binah was given” to woman (Niddah 45b), and here the phrase is applied to the

Oral Torah, which the Kabbalah calls the feminine, Malchus. What the Written Torah could draw down only
as knowledge by negation, the Oral Torah draws down through active deeds, as a grasp of essence.
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Now, all this does not contradict what is explained elsewhere, that through the prohibitive com-
mandments the source of the light is drawn down in actual revelation: for that is in the Time to
Come, when the light of Keser itself will be revealed, from which the Resurrection of the Dead is
drawn.

Elsewhere it is said that the prohibitions draw down the source of light as an actual revelation. That refers to

the Time to Come, when the light of Keser itself will be revealed and will bring about the Resurrection of the
Dead.
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Whereas [in] the union and drawing-down of the present, even in the higher worlds, the revelation
is not from His very Essence, may He be blessed, but only in the manner of the analogy mentioned

above, of the knowledge of negations, etc.

In the present, however, even in the higher worlds, the revelation is not of G-d’s essence but only in the
manner of knowledge by negation.
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Therefore even the Patriarchs, whose abode is in the World of Atzilus, above the level of the upper
Gan Eden, as is written in [Sefer Shel|] Beinonim, chapter 39, will be clothed in a physical body at
the Resurrection of the Dead; and this is only because then there will be, below, a revelation of a
higher level.)

That is why even the Patriarchs, whose place is in Atzilus, above the upper Gan Eden (Tanya, chapter 39), will

be clothed again in physical bodies at the Resurrection: a higher level will then be revealed below, in the
physical world.
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(And see what is written on the verse “Set me as a seal, etc.”) And this is why the 248 positive com-

mandments are called “the 248 limbs of the King”: for the light is drawn into actual vessels.

The parenthesis refers to the discourse on “Set me as a seal” (Song of Songs 8:6). The 248 positive com-
mandments are called “the 248 limbs of the King,” because through them the light is drawn into actual
vessels.
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And with all this can be understood what is said in the Zohar: “When the sitra achra is subdued, the
glory of the Holy One, blessed be He, is made complete.” For the subduing of the sitra achra is the
fulfillment of the prohibitive commandments and all the fine points of the Scribes, which are all the
distancing of evil;

The Zohar says that when the sitra achra, the side opposed to holiness, is subdued, the glory of G-d is made

complete. Subduing it means keeping the prohibitions and all the fine points of rabbinic law, all of which
distance evil.
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therefore through this “the glory of the Holy One, blessed be He, is made complete,” that is, the
level of Z’eir Anpin, which rises to the loftiest heights and is in the level of the union of Abba and
Imma; and also, the level of Keser is drawn into it from Arich Anpin itself, as is explained concern-
ing the festival of Shavuos.

So the prohibitions raise “the glory of the Holy One, blessed be He,” Z’eir Anpin, to the loftiest heights, to the

level of the union of Abba and Imma; and Keser, from Arich Anpin itself (the “Long Face,” the configuration
of Keser), is drawn into it, as is explained concerning Shavuos.
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And this is “the glory is made complete, etc.,” as will be explained below, G-d willing, in the expla-
nation of “and you came to the ornament of ornaments” (ba’adi adayim). And this is also the matter

of a dwelling place among the lower realms.

This will be explained below with “and you came to the ornament of ornaments” (Ezekiel 16:7). It is also the
meaning of “a dwelling place among the lower realms,” G-d’s purpose that He be at home in this lowest
world.
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Now, in the union of Z’eir Anpin and Nukva, which comes through Torah and the positive com-

mandments, there are also two levels. For the Torah is the level of the inner limbs;

The union of Z’eir Anpin and Nukva itself has two levels. Torah study is like the inner limbs of the body.
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and also, “the Torah comes forth from Chochmah,” and if so, it is also a drawing-down of the intel-

lect (mochin) of Abba and Imma; whereas the mitzvos are the outer limbs, etc.

And “the Torah comes forth from Chochmah” (Zohar), so Torah study also draws down the mochin of Abba
and Imma. The mitzvos are like the outer limbs.
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And this is [the meaning of] “These are the accounts of the Mishkan, the Mishkan of the
Testimony.” That is, “the accounts of the Mishkan” is the level of the union of Z’eir Anpin and

Nukva, which is drawn down through Torah and mitzvos,

Returning to the verse: “the accounts of the Mishkan” is the union of Z’eir Anpin and Nukva, drawn down
through Torah and mitzvos.
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and this is “These (eileh) are the accounts.” That is, eileh has the numerical value of 36, because
the emotive attributes (middos) of Z’eir Anpin are six, for Z’eir Anpin is emanated, in the mystery
of [its] root, at the level of the six extremities (vav ketzavos); and each one comprises six, making
36.

Eileh equals 36 because Z’eir Anpin is emanated at its root as six attributes, the six extremities (Chesed
through Yesod), and each of the six includes all six: six times six is 36.
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And also, eileh has the letters of Leah, for Leah bore six sons, the six extremities mentioned above.

And eileh (alef-lamed-hei) has the same letters as Leah (lamed-alef-hei), who bore six sons, again the six
extremities.
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And this is [the meaning of] “Who (mi) created these (eileh)?” Mi is the level of Binah, in which
there are fifty gates, the numerical value of mi; and from the level of Binah comes the birth of the
emotive attributes (middos), which are the level of eileh.

Isaiah 40:26, “Who created these?”, is read as two levels: mi (“who”), numerically 50, is Binah with its fifty

gates of understanding, and eileh (“these”) is the emotive attributes born from Binah.
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And from this comes “the accounts of the Mishkan”: that Z’eir Anpin draws down to Malchus of

Atzilus, so that there be a drawing-down into Beriah, Yetzirah and Asiyah, etc.

From the attributes comes “the accounts of the Mishkan”: Z’eir Anpin flows into Malchus of Atzilus, and

through her the light is drawn into the lower worlds, Beriah, Yetzirah and Asiyah.
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And this is drawn down through the study of Torah, which is also the six orders of the Mishnah,
each of which also comprises six, the number of eileh; and likewise through fulfilling the positive
commandments, which is also in the 248 limbs of Z’eir Anpin, as is known.

This is drawn down through Torah study, which is the six orders of the Mishnah, each comprising six, the

number of eileh (36). The positive commandments also draw it, since they correspond to the 248 “limbs” of

Z’eir Anpin.
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And the matter of the Mishkan of the Testimony is the union of Abba and Imma (for Binah is called
“the supernal Shechinah,” as is explained elsewhere on “The Song of Songs”), which is drawn
down through the prohibitions.

The Mishkan of the Testimony is the union of Abba and Imma; Binah is called “the supernal Shechinah,” a

higher dwelling-place than Malchus, as the discourse on “The Song of Songs” explains. This union is drawn
down through the prohibitions.
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And the reason it is called the Mishkan of the Testimony is that testimony applies to something hid-
den, for this testimony is not a revelation of the actual essence of the thing.

Testimony is needed only for something hidden: a witness tells us that something is so without showing us
the thing itself.
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So too is the knowledge of negation: although it is a revelation, nevertheless it is not a comprehen-
sion of the essence; it is only a testimony about the level of the “Hidden of all hidden”: testimony,
and not a revelation of the actual essence, as there is in the 248 positive commandments, where the
light is drawn into actual vessels.

Knowledge by negation is the same: a real revelation, yet not a grasp of the essence. It only testifies about

the “Hidden of all hidden” without revealing its essence, unlike the 248 positive commandments, in which

the light is drawn into actual vessels.
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But through fulfilling the prohibitive commandments, since through this the revelation is drawn
from His being and essence, which is far, far higher than the level of the light drawn from Him,

may He be blessed, through the positive commandments,

The prohibitions draw down a revelation from G-d’s very being and essence, far above the light drawn
through the positive commandments.
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therefore the revelation cannot be in the manner of comprehension of the essence, but only in the
manner of the level of testimony, which is not the actual substance of the thing, as is explained in
Likkutei Torah [of the Arizal] on Tehillim, Psalm 78; and this is, by way of analogy below, the matter
of the knowledge of negations, as mentioned above.

Therefore that revelation cannot take the form of grasping an essence; it can only be testimony, which is not

the substance of the thing itself, as the Arizal’s Likkutei Torah explains on Psalm 78. Below, the analogy for
this is knowledge by negation.
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But the meaning and matter of “testimony” can be understood further, according to what is writ-
ten, “For there the tribes went up, the tribes of Yah, a testimony to Israel, to give thanks to the
Name of Havayah.”

A second meaning of “testimony” will now be drawn from Psalms 122:4, “There the tribes went up, the tribes
of Yah, a testimony to Israel, to give thanks to the Name of Havayah.”
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The ornament of ornaments
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4. Now, first we must understand the meaning of the verse (in Ezekiel, chapter 16), “I have made
you a myriad, like the growth of the field; and you increased and grew, and came to the ornament of

ornaments (ba’adi adayim).”

Section 4 begins with Ezekiel 16:7, in which G-d describes Israel as a young girl He raised: “I have made you
a myriad, like the growth of the field; and you increased and grew, and came to the ornament of ornaments.”
The phrase ba’adi adayim will turn out to be another key to the word edus.
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For “ba’adi adayim” is an expression of adornment, and it is “the two crowns that Z’eir Anpin in-
herits,” as mentioned in the Idra Rabba, which are the level of the two lower joints of Netzach and
Hod of Arich Anpin.

Ba’adi adayim means adornment, and in Kabbalah it is “the two crowns that Z’eir Anpin inherits,” men-
tioned in the Idra Rabba of the Zohar. They are the two lower joints of Netzach and Hod of Arich Anpin, the
configuration of Keser, which reach down into Z’eir Anpin.

POV PR M2 WYY 72003 YT NP7 UV KPR MRZn KD IRIANM 27TY TTW0 R 00 Pivm
92T W AWYN AR AMX

The point is that the growth of the field, for example grain, grows only through the rotting of the
seed first, so that it becomes the level of ayin (“nothing”); and through this it afterward grows and

becomes yesh (“something”), a thing.

The image of “the growth of the field” explains how this ascent happens. A seed of grain sprouts only after it
rots and becomes ayin, “nothing”; only then does it grow into a new yesh, “something.”
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Whereas [with] the seed as it was at first, a yesh, it is impossible that there come from it growth and
the coming-into-being of another yesh, and moreover in a manner more excellent and exalted than
the first yesh.

But had the seed stayed a yesh, as it was, nothing new could have grown from it, let alone something finer
and greater than the original seed.

5”39 NI NP RORW (k391 poax 1y 3790 74700 19293 (o0 pya) 292 07RO 79907 Dwnin 99
TY0°77 NNNCUR AP P 1PN NS 19002 91T NYRAT 71870 IN0IW R OR (0191 09

And so is the analogue above, as is written in Etz Chaim concerning the union of Z’eir Anpin and
Nukva: it is impossible for there to be the return to face-to-face unless the first configuration

(partzuf) of Malchus is first dismantled, so that at first it is only a single point beneath Yesod.

The same happens above. Etz Chaim teaches that for Z’eir Anpin and Nukva to be turned face-to-face (fully
turned toward each other in union, rather than back-to-back, joined only from behind), the first configura-
tion (partzuf) of Malchus must first be dismantled, until she is a single point beneath Yesod.
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For at first they are back-to-back, and in order that they be turned from the level of back-to-back to
be at the level of face-to-face, there must be in her, in between, the level of nullification of the first
existence, becoming only a single point beneath Yesod, etc.

At first Z’eir Anpin and Nukva are back-to-back. To pass to face-to-face, Malchus must go through a stage in

between in which her former existence is nullified and she becomes only a point.
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(And elsewhere, on the verse “Then the maiden shall rejoice in the dance,” it is explained that in
order for there to be an ascent from the level of face-to-face to the level of face-to-face at a higher
rung, for there are several rungs within the level of face-to-face, etc.,

The parenthesis adds what is explained on “Then the maiden shall rejoice in the dance” (Jeremiah 31:13):
face-to-face itself has several rungs, and moving from one to a higher one also needs this process.
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there must first be back-to-back, and afterward they become a point beneath Yesod, and afterward
she grows into the level of face-to-face at a higher rung, etc.; and there the matter is also explained

in [terms of] the service of G-d.)

First back-to-back, then a point beneath Yesod, and then growth into face-to-face at a higher rung. That dis-

course also applies the process to a person’s service of G-d.
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And this is “I have made you a myriad, like the growth of the field”: just as with the growth of grain
it is impossible that there be yesh from yesh, but only by its becoming, in between, the level of
ayin, so for there to be an ascent of the Congregation of Israel to the most exalted rung, there must
first be [the state of| self-nullification and ayin, which is called “a point beneath Yesod,” etc.

This is “like the growth of the field”: as grain cannot grow yesh from yesh but only through ayin in between,

the Congregation of Israel can rise to its highest rung only by first passing through bittul, becoming “a point
beneath Yesod.”
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And through this, afterward, “you increased and grew, and came to the ornament of ornaments,”
which are the level of the two crowns mentioned above, which are drawn to Z’eir Anpin and from
Z’eir Anpin to Nukva; and they are from the level of Arich Anpin itself

After that comes “you increased and grew, and came to the ornament of ornaments”: the two crowns, drawn
to Z’eir Anpin and from it to Nukva, which come from Arich Anpin itself.
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(for they are its very essence and being, and not merely an illumination; and also “the inheritance
of Abba and Imma,” which is an illumination, but the illumination is from a higher level, etc., as is
explained in Etz Chaim, Sha’ar HaNesirah, chapter 6. And see Likkutei Torah [of the Arizal],
Parshas Vayeira, [on]| those two crowns, that they are the ultimate purpose and the essence, etc.).
The parenthesis stresses that the two crowns are the very essence of Arich Anpin, not just an illumination.
“The inheritance of Abba and Imma” (what Abba and Imma bequeath to Z’eir Anpin) is only an illumination,

though from a higher level, as Etz Chaim, Sha’ar HaNesirah, explains; and the Arizal’s Likkutei Torah calls

the two crowns the ultimate purpose.
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Now, in the meaning of adi there are three senses. The first, in its plain meaning, is an expression
of adornment, as in “their ornaments (edyam) from Mount Horeb.”

Now the word adi is examined. It has three meanings; the first is plain “ornament,” as in Exodus 33:6, where

Israel stripped off “their ornaments from Mount Horeb.”
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The second is an expression of eternity, as in “Praised and glorified forever and ever (adei ad) is
His great Name.” The third is an expression of “until (ad) here shall you come,” that is, up to here

and no further.

The second is eternity, as in the morning prayer Baruch She’amar, “praised and glorified forever and ever
(adei ad) is His great Name.” The third is ad as “until,” a limit, as in Job 38:11, “Until here shall you come,
and no further.”
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Now, all three meanings are one matter, for they all pertain to the level of Keser. The first meaning,
an expression of adornment, is plain: this is the level of Keser, which is the level of a crown upon

the head, as in “The righteous sit with their crowns on their heads.”

All three meanings of adi belong to Keser. The first, ornament, plainly does: Keser is the crown on the head,
as in the Sages’ picture of the World to Come, “The righteous sit with their crowns on their heads.”
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Now, just as a diadem and crown are made of precious stones, which in essence are the level of the
inanimate, only that they have been refined to be shining and bright, and through this a diadem
and crown for the king are made of them,

A king’s crown is made of precious stones, which are by nature inanimate matter; they have only been re-
fined until they shine, and that is what makes them fit for a royal crown.
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so too our Sages, of blessed memory, said that Sandalphon ties crowns for his Maker from the
prayers of Israel; for the letters of prayer are also called “stones,” and when they are refined
through self-sacrifice (mesirus nefesh) at [the word] “One,” they become the level of a diadem and
crown.

So our Sages say that the angel Sandalphon ties crowns for his Maker from the prayers of Israel. The letters

]

of prayer are also called “stones,” and when they are refined by self-sacrifice at the word “One” in the

Shema, they become a crown; in Likkutei Torah, Beshalach, the Alter Rebbe explains that the sparks raised
through self-sacrifice in prayer become, above, a crown over the head.
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And likewise from the fulfillment of the mitzvos, which are also the 613 mitzvos of the Torah and
the seven of the Rabbis, 620 pillars of light, of the level of Keser.

Likewise the mitzvos: the 613 of the Torah and the 7 of the Rabbis make 620, the numerical value of keser,
and are called “620 pillars of light.”
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Since they have been lowered into physical action, in the parchment of tefillin and the wool of tz-
itzis, which is like the level of the inanimate, for example, and “their beginning is wedged in their
end,” therefore through this is drawn down the light that is above the chain of descent, which is the
level of Keser.

They reach Keser because they descend into physical action, in the parchment of tefillin and the wool of tz-
itzis, materials like the inanimate, the lowest level of creation. Since “their beginning is wedged in their end”
(Sefer Yetzirah), the lowest reaches the highest, and so the mitzvos draw down the light above hishtalshelus,
the level of Keser.
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And this is why our Sages, of blessed memory, said that in the Time to Come “the righteous sit with
their crowns on their heads”: for in Gan Eden the revelation is only from the level of “the river that
goes out of Eden,” which is the level of Chochmah and Binah,

This is why the crowns belong to the Time to Come. In Gan Eden the revelation comes only from “the river
that goes out of Eden,” Chochmah and Binah, that is, comprehension.

TPNINREYY WD AR 03 MR MW %8 [monna nennal WUTIAND TONYR IR IRWID A %1900 199
AN Rk a3 qwnoR $o1 mPwhawnn 7Pynow IR M908 Y 1100 Ppehne

and therefore the revelation is only to the soul. But in the Time to Come, at the Resurrection of the
Dead, the revelation will be to the body as well, as it is written, “And He will strengthen your
bones”; that is, through the revelation of the light that is above the chain of descent, it will be able
to be drawn even lower.
Comprehension can reach only the soul. At the Resurrection the revelation will reach the body too, “and He
will strengthen your bones” (Isaiah 58:11), because a light from above hishtalshelus, Keser, can descend
lower than a light from within it. Tanya, Iggeres HaKodesh 17, explains the same: the revelation in Gan Eden

is of memalei kol almin, through great contractions, while at the Resurrection the light of sovev kol almin
will shine, and the souls now in Gan Eden will be clothed in their bodies to receive it.
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As is known concerning “And I will pass through the land of Egypt”: “I, and not an angel, etc.”; and
this revelation is from the level of Keser. And this is “with their crowns on their heads,” specifically
in the Time to Come. And this is the matter of ba’adi adayim, which are also called “the two
crowns,” as mentioned above.

The Haggadah reads G-d’s words at the Exodus, “And I will pass through the land of Egypt,” as “I, and not an

angel”: G-d Himself, not a messenger. Such a revelation is from Keser, the same light as the crowns of the

righteous in the Time to Come and the “ornament of ornaments,” also called “the two crowns.”
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The second, the matter of eternity: this too pertains to Keser. For Keser is the level of an intermedi-
ary between the essence of the Infinite Light and the emanated [beings], and it contains [some-
thing] of the lowest level within the Infinite One (Ein Sof), as is written in Etz Chaim, Sha’ar 41,
chapter 3.
The second meaning of adi, eternity, also fits Keser. Keser is the intermediary between the essence of the
Infinite Light and the emanated levels, and it contains the lowest level of Ein Sof. The text cites Etz Chaim,

Sha’ar 41, chapter 3, as in the Shklov printing; the Kehot note reads it as Sha’ar 42 (Derushei ABYA), chapter
1, in current editions.
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And since it contains the level of Ein Sof, therefore it is an expression of eternity, which is the

meaning of Ein Sof (“without end”).

Since Keser contains Ein Sof, “without end,” it is called by a word for eternity, adi, “forever.”
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(This will be understood better according to what the Rama [of Fano| writes in the introduction to
the book Yonas Ilem, and in the book Pelach HaRimon, Sha’ar 4: the question why it is called Or
Ein Sof, “light without end,” when seemingly it would have been fitting to call it “without
beginning,” that is, that it is primordial; for [being] primordial certainly includes [being] eternal,
but [being] eternal does not include [being] primordial, since the separate intelligences are eternal
by the will of the Creator, may He be blessed, even though they are newly brought into being from
nothing to something.

The parenthesis brings a question of the Rama of Fano (Rabbi Menachem Azariah, the Italian Kabbalist): why

is G-d’s light called “without end” rather than “without beginning”? “Without beginning” would say more:

whatever has no beginning certainly has no end, but not the reverse, for the separate intelligences (pure
minds, such as the angels) are endless by the Creator’s will, though they were created from nothing.
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And he answered that what we call Ein Sof is not meant to describe His being and essence, may He
be exalted, G-d forbid, for “to Him, silence is praise”; rather, it is [said] of the level of His Name,

may He be blessed, that it has no end, etc.

The Rama answers that “Ein Sof” does not describe G-d’s essence at all, for of that “silence is praise.” It de-
scribes His “Name,” that is, His light, which has no end.
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The explanation of the matter: His Name is the level of light and radiance, by way of analogy,
drawn forth from the luminary by His good will. And before the world was created, there was He
and His Name alone, for the light was included in the luminary and was the level of ayin entirely,

The Alter Rebbe explains: G-d’s “Name” is His light and radiance, drawn from Him by His will, as rays come
from the sun. Before creation “there was He and His Name alone,” the light contained within its source and
not yet anything at all.
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as in the luminary of the sun the radiance is included in the level of ayin entirely; and afterward it
was drawn forth to be the level of radiance, and in it was the tzimtzum, and the level of the kav was

drawn forth, etc.

So the sun’s rays are wholly included, as nothing, within the sun itself. Afterward the light was drawn forth as
aradiance, and in it took place the tzimtzum and then the drawing of the kav, the line of light from which the
worlds are built.
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Therefore it is of this level specifically that it is fitting to call it Ein Sof: for the light is a radiance, an
extension and revelation drawn forth from His being and essence, and of this extension it is fitting

to say that it is drawn forth and spreads in the manner of Ein Sof (“without end”), etc.

Only of this light, which extends from His essence, can one say that it spreads without end; so the name Ein
Sof belongs specifically to the light.
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Therefore, regarding the level of Keser, in which there is the lowest level within Ein Sof, the expres-
sion adei ad applies, which means eternity, that is, actually the level of Ein Sof. And this is “Praised

and glorified forever and ever (adei ad) is His great Name.”

Keser contains the lowest level of this Ein Sof, so adei ad, “forever and ever,” fits it, as in the prayer “praised
and glorified forever and ever (adei ad) is His great Name.”
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“His great Name” is the level of Keser, for Malchus is called simply “Name,” and Keser, which is
drawn from Malchus of Ein Sof, is called “His great Name”; therefore it is adei ad, in the mode of

Ein Sof. And see what is written elsewhere in the explanation of “Return, O Israel, unto (ad), etc.”)

“His great Name” is Keser: Malchus is simply called “Name,” while Keser, drawn from Malchus of Ein Sof
(the lowest level of the Infinite Light), is “His great Name,” and so it is adei ad. The parenthesis refers to the
explanation of “Return, O Israel, unto (ad) Havayah your G-d” in Likkutei Torah, Shabbos Shuvah, where ad
is the revealed glory of G-d’s kingship, which a person returns to its source, the Infinite Light, so that it
abides in him forever (ad).
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And the third meaning of ad, as an expression of cessation, as in “until (ad) here,” also fits the level

of Keser specifically, because there is never any grasp or comprehension of the light of Keser.

The third meaning, ad as a limit, also fits Keser specifically, because the light of Keser can never be grasped.

qWR WS SN2 RIT N0 AR IR 000 PN MPRAT NOWRI RO VD% NOWRI 1nonn Pl oW
7AW 2 PRY N0

That is why Chochmah is called “beginning” (reishis), because it is the beginning of revelation,
and it is called “Let there be light”; but Keser is the level of “He made darkness His hiding place,”

for there is no comprehension in it.

That is why Chochmah, not Keser, is called “the beginning” (reishis): Chochmah is the beginning of revela-

tion, “Let there be light,” while Keser is “He made darkness His hiding place,” beyond any comprehension.
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Therefore it is called ad (“until”). (That is, “until, but not including”: for, insofar as there is in it the
lowest level of the Emanator, it is certainly “until, but not including,” since in this level there is no
comprehension at all; that is why the lowest level of the Emanator is called Atik, for it is removed
(ne’etak) and separate from the emanated [beings]. And it is also called “the Head that is not
known,” etc., as is known.

So Keser is ad, a boundary: in the Talmud’s phrase, “until, but not including.” Insofar as it contains the low-

est level of the Emanator, it lies outside what can be grasped, which is why that level is called Atik, “re-
moved” (ne’etak), separate from the emanated levels, and also “the Head that is not known” (Zohar).
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However, from the aspect of the level within Keser that is the root of the emanated [beings]|, from
this aspect one may say “until, and including”: for at any rate this level is counted among the ten
Sefiros, and if so it is part of the Ten Sefiros; and this is “until, and including.”

But the aspect of Keser that is the root of the emanated levels is counted among the ten Sefiros, so from that

side it is “until, and including.”
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And it may be said that this is why it says “and you came to the ornament of ornaments (ba’adi
adayim)”: for there is drawn into them from every level of ad mentioned above.

This may be why the verse says adi adayim, a doubled form: something of every sense of ad is drawn into the

crowns.

likuteitorah.com/likkutei-torah/pekudei/2/ 41



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

nPAR ARYNNY VY TR 1anwe MPOXRT Pn RIT TR D 11990 YD R nanw® ona
D W1 1D 5111290 N 0T wrRoY TY D2 DUYDT 0O CAn 955 7Y CpAw DPRT °9n naa
(7Y 119 NRW N3 (%125 Toye] PPY9 9YNN N2 naw 10 N2 omnawn 211 7Y von

And this is the level of “May Your Name be praised forever (la’ad), our King”: “Your Name” is
Malchus of Atzilus, and “may Your Name be praised forever (la’ad)” [means]| that it be elevated to
be at the level of Malchus of Ein Sof, which is called ad, according to all three meanings of ad given
above; and as it is written, “And the light of the moon shall be, etc.”; and as is explained in Parshas
Mikeitz on the verse “Sing and rejoice, O daughter, etc.,” that the level of “daughter” will be elevat-
ed in the Time to Come with surpassing loftiness, etc.; see there.)

The prayer Yishtabach says, “May Your Name be praised forever (Ia’ad), our King”: “Your Name” is Malchus

of Atzilus, and the prayer asks that it rise to the level of Malchus of Ein Sof, which is called ad in all three

senses. So too Isaiah promises that the light of the moon, Malchus, will be like the light of the sun, and the

discourse on “Sing and rejoice, O daughter” (Torah Ohr, Mikeitz) ends that in the Time to Come the “daugh-

ter” will rise with surpassing loftiness.
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And this is why it is also called “the Mishkan of the Testimony” (ha’edus): for into this Mishkan,
which is the union of Abba and Imma, there is drawn from the level of Keser, which is the level of

adi adayim, according to all three meanings of ad mentioned above.

This is why the union of Abba and Imma is called the Mishkan of the Testimony (edus): it receives from
Keser, which is adi adayim in all three senses of ad.
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(And see Likkutei Torah [of the Arizal], Parshas Vayeira, cited below; and as is known, the level of
“the inheritance of Abba and Imma” and the two crowns mentioned above are clothed in the Yesods

of Abba and Imma, as the Ramaz writes on Parshas Emor, page 99.)

The parenthesis notes, from the Ramaz, that “the inheritance of Abba and Imma” and the two crowns are
clothed in the Yesods of Abba and Imma, and refers to the Arizal’s Likkutei Torah on Vayeira, cited below.
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And this is also the meaning of “For there the tribes went up, the tribes of Yah, a testimony to

Israel.”

The same explains Psalms 122:4, “There the tribes went up, the tribes of Yah, a testimony to Israel.”
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For the twelve tribes have their root in the emotive attributes (middos) of Atzilus, and they are the
twelve diagonal boundaries of Z’eir Anpin; and their root is in Arich Anpin, that is, the root of the
emotive attributes of Atzilus is from the level of the emotive attributes within Keser, which are
called “the mountains of darkness.”
The twelve tribes have their root in the emotive attributes of Atzilus: they are the twelve “diagonal bound-
aries” of Z'eir Anpin, a term from Sefer Yetzirah. In Likkutei Torah, Re’eh, the Alter Rebbe explains that a di-
agonal is a line joining one of the six directions to another, as the attributes blend with one another, and that

the tribes are extensions of the Patriarchs. Their root is in Arich Anpin, in the emotive attributes within
Keser, which are called “the mountains of darkness.”
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Therefore it says, “For there the tribes went up”: for through the raising of mayin nukvin (feminine
waters) they reach their root in the level of Keser; and through this is drawn down the level of “a
testimony to Israel,” that is, the level of the drawing-down of the two crowns mentioned above to
Z’eir Anpin.

Through raising mayin nukvin (“feminine waters,” the upward striving of the lower level) the tribes reach

their root in Keser. Then “a testimony to Israel” is drawn down: the two crowns descend to Z’eir Anpin,
which is called Israel.
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And this is “to give thanks (lehodos) to the Name of Havayah”: for since in the level of Keser actual
comprehension and grasp do not apply, therefore it says “to give thanks,” for of this nothing ap-
plies but the level of acknowledgment (hoda’ah),

Since Keser cannot be grasped, the verse says “to give thanks (lehodos) to the Name”: lehodos means both
“to thank” and “to acknowledge,” and the only fitting response to Keser is hoda’ah, acknowledgment.
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for acknowledgment is the level of self-nullification (bittul), that is, in relation to a level that is
above comprehension; as is explained elsewhere on the verse “Yehudah, you,” and on the matter of
praise, blessing and acknowledgment.
Acknowledgment means admitting what one cannot understand; it is bittul before a level above comprehen-
sion. The discourse on “Yehudah, you [your brothers shall acknowledge]” (Torah Ohr, Vayechi) explains that

Yehudah is named for this hoda’ah, which all Israel express when they bow and say “We acknowledge (mod-
im) You”; the text also points to the difference between praise, blessing and acknowledgment.
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Therefore they said, “Whoever does not bow at Modim will not rise at the Resurrection of the
Dead”: for the Resurrection of the Dead comes through the revelation of the light of Keser, as men-
tioned above regarding “with their crowns on their heads.” And the raising of mayin nukvin to this
level is acknowledgment and self-nullification, etc.
So the Zohar says that whoever does not bow at Modim, the blessing of thanksgiving in the Amidah, will not
rise at the Resurrection: the Resurrection comes through the light of Keser, and the way to Keser is acknowl-

edgment and bittul. In Likkutei Torah, Balak, the Alter Rebbe explains that bowing at Modim draws the light
into the eighteen vertebrae of the spine, and that one who does not bow does not draw down that life.
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SECTION 5 - 124

Counted at the word of Moshe
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5. “Which was counted at the word of Moshe”: that is, as is written in Pri Etz Chaim, that the level of
the union of Abba and Imma is in the first verse of the Shema, at the words “Havayah our G-d
(Elokeinu)”; and from the verse “And you shall love” onward is the rectification (tikkun) of the skull
(gulgalta) of Z’eir Anpin, and the crown of the chassadim spreads down to the Chesed of Z’eir
Anpin, and all the joints of Z’eir Anpin are united in it.
Section 5 turns to “which was counted at the word of Moshe.” Pri Etz Chaim (the Arizal’s teachings on the
prayers, recorded by Rabbi Chaim Vital) teaches that the union of Abba and Imma takes place in the first
verse of the Shema, at “Havayah our G-d,” while from “And you shall love” onward comes the rectification of

the skull (gulgalta) of Z’eir Anpin: the crown of chassadim (kindnesses) spreads down to its Chesed, and all

its joints are united.
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But in the first verse, where the union is in Abba and Imma, the light of love is not yet felt there,
since the union there is in the mode of the self-nullification (bittul) of Chochmah, and there is truly

nothing else besides Him, and there is no one who loves, etc.;

In the first verse, where the union is in Abba and Imma, love is not yet felt. That union is the bittul of

Chochmah, where “there is nothing else besides Him,” so there is no one left to do the loving.
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only afterward, when the light is drawn into Z’eir Anpin, does the level of love apply to it, and this

is the verse “And you shall love, etc.”

Love becomes possible only when the light is drawn into Z’eir Anpin, the emotive attributes, and that is the

verse “And you shall love.”
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It follows that the union of Abba and Imma in the first verse, which is like the level of the Mishkan
of the Testimony, is “counted” and united specifically through Moshe, who is the level of mah and

self-nullification, etc.;

So the union of Abba and Imma in the first verse, the Mishkan of the Testimony, is “counted” and united
specifically through Moshe, the quality of mah and bittul.
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and in the verse “And you shall love” it is like “These are the accounts of the Mishkan”: eileh, the
six emotive attributes (middos) of Z’eir Anpin, the first of which is love, etc.; and this is the union of
Z’eir Anpin and Nukva.

The verse “And you shall love” corresponds to “These are the accounts of the Mishkan”: eileh is the six at-
tributes of Z’eir Anpin, headed by love (Chesed), and this is the union of Z’eir Anpin and Nukva.
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(According to this it will be understood that [the fact that] in the first verse the ayin and daled are
enlarged is the level of “Havayah is witness (ed) among you,” as is written above,

The parenthesis returns to the enlarged ayin and daled, ed, in the first verse of the Shema: they are
“Havayah is witness (ed) among you,” as said above in section 1.
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that is, actually the level of the Mishkan of the Testimony in this verse, which is the union of Abba
and Imma, drawn down and revealed from the light of Keser; for this is the meaning of ad: an ex-
pression of adornment, an expression of eternity, and an expression of “until (ad) here shall you
come, etc.,” as mentioned above; and also an expression of testimony about a hidden thing.

This is the Mishkan of the Testimony in that verse: the union of Abba and Imma drawn from the light of

Keser, which carries all the meanings of ad: ornament, eternity and limit, and also edus, testimony about
something hidden.

likuteitorah.com/likkutei-torah/pekudei/2/ 46



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

219397871 29N 2210 71332 AR 20, MBR MR SIWART 2203 [prvy 95 xonn] YPONR M3 03 1Ay
$7310 912 DY 1997 RP2ANRT RADY DI (rrby 25 xonn] Y7001 AR .N1NNDI 02 10N 7AW TRyn
DY s R v

The point is that of the level of the light that fills all worlds (memalei kol almin) it is written, “From
my flesh I see G-d”; but of the level of the encompassing [light] it is written, “And they believed,”
above comprehension, and this is the level of “the hidden things.” But memalei kol almin is called
“the revealed world.” Therefore the term “testimony” applies to the level of the light that encom-
passes all worlds (sovev kol almin).

Of memalei kol almin, the light that fills the worlds, Iyov says, “From my flesh I see G-d”: it can be perceived.

Of sovev kol almin, the encompassing light, it says, “And they believed,” for it is above comprehension and
belongs to “the hidden things”; so “testimony,” which concerns what is hidden, fits sovev.
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And testimony is the level of Daas: that nevertheless it is drawn into the level of Daas, as is ex-
plained elsewhere on the verse “And you shall know this day, etc.” And this is “You are My witness-
es”; and it is written, “And He established a testimony in Yaakov, etc.”; for the drawing of sovev kol
almin into the level of Daas is through the souls of Israel, by their occupation with Torah and
mitzvos, etc.

Testimony also belongs to Daas, knowledge: through it even sovev is drawn into Daas. In Likkutei Torah,
Va’eschanan (“And you shall know this day”), the Alter Rebbe explains that faith in what is above compre-
hension must be nurtured until it is fixed in the heart as knowledge and feeling, and that this is done through
Torah and mitzvos. This is “You are My witnesses” and “He established a testimony in Yaakov”: the souls of
Israel draw sovev into Daas through Torah and mitzvos.
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Now, it is explained elsewhere that the union of the Holy One, blessed be He, and His Shechinah is
found up to the loftiest heights: that is, in Atzilus they are the union of Z’eir Anpin and Nukva; and
far higher, the kav drawn forth from the Infinite Light, blessed be He, is called Shechinah, for it is
drawn from Malchus of Ein Sof, and the essence of the Emanator, may He be blessed, is called the
Holy One, blessed be He.

A further explanation: the union of “the Holy One, blessed be He, and His Shechinah” exists at every height.

In Atzilus it is Z’eir Anpin and Nukva; far higher, the kav, drawn from Malchus of Ein Sof, is called
Shechinah, and the essence of the Emanator is called the Holy One, blessed be He.
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Therefore in the writings of the Arizal it is written that “His Name” is the level of Malchus, while in
the books of the early Kabbalists it is written that shemo (“His Name”) has the numerical value of
ratzon (“will”); and these and these are the words of the living G-d: for the level of Malchus of Ein
Sof is also called “His Name,” and it is the level of “His great Name,” and from there is drawn the
will, which is the Keser of Atzilus.

The writings of the Arizal call “His Name” Malchus, while earlier Kabbalists note that shemo (“His Name”)

equals ratzon (“will”), 346. Both are right: Malchus of Ein Sof is called “His Name,” “His great Name,” and
from it comes the will, the Keser of Atzilus.
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And this is “And Israel, who sanctify Your Name, shall rejoice in You”: for the souls of Israel draw
down the union of the Holy One, blessed be He [and His Shechinah]; and this is “who sanctify Your
Name,” for they draw down from the holiness of His being and essence, may He be blessed, to the
level of “Your Name.”

Hence the prayer “Israel, who sanctify Your Name, shall rejoice in You”: the souls of Israel bring about this
union, drawing holiness from G-d’s very essence into “Your Name.”
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And this holds true both of the union of Z’eir Anpin and Nukva of Atzilus and even far higher,
where the light is drawn from His Essence, may He be blessed, into the level of the kav, etc.

This applies both to the union of Z’eir Anpin and Nukva and to the union far above, where light is drawn
from the Essence into the kav.

xax] R”IR TN R (2295 :now ma] 270N 2097 MITY 190 1719 N1 203 (10w onx] YR 190 1199
Wnn N7 132 RIT TN M KA (00w o vk PR 1D ANOT NIRT 12 WO ROR e
772 0”R1 IR NDOIN TWNI NP TINO 1Y °Na RINW 07K Hnn quniw

And since this is so, the matter of the Mishkan of the Testimony is resolved even better: for accord-
ing to what was written above, it is the union of Abba and Imma, except that it contains an illumina-
tion of Keser, etc., while according to what is explained elsewhere, the union is in the level of Keser
itself, which is drawn from Malchus of Ein Sof, which is the level of “His Name,” and the union is so
that an addition of light be drawn from the Infinite One, blessed be He.
This explains the Mishkan of the Testimony even better. Above it was described as the union of Abba and
Imma containing an illumination of Keser; on the explanation given elsewhere, the union is in Keser itself,

drawn from Malchus of Ein Sof, “His Name,” and its purpose is to draw an addition of light from the Infinite
One.
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And so it is explained in Pri Etz Chaim on the kavanah (intention) of the Shema, and in Likkutei
Torah [of the Arizal], Parshas Vayeira, on the union of the Shema: that it is the union of Abba and
Imma, and Abba and Imma from Keser, and Keser from Atik, up to Ein Sof, etc., to be renewed and
to take those two crowns from their supernal root.

So Pri Etz Chaim, on the intention of the Shema, and the Arizal’s Likkutei Torah on Vayeira describe the

union of the Shema as reaching from Abba and Imma to Keser, from Keser to Atik and up to Ein Sof, to re-
new the two crowns from their highest root.
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And this is the matter of the enlarged ayin and daled in the first verse of the Shema, as is written
above at length in the explanation of ad.

This is the meaning of the enlarged ayin and daled in the first verse of the Shema, as explained above at
length.

mMIy NS ° .0WPY 170Y WD TY D 1P NITY WD TV D 192 PITA p1Den W TIRDD TIm
DY 1Y 90 091N [(2reaxas) A0 cwipal N7PPA WPRIY NOAZYT RDY TORT PO RN IPRYI 1377
B ADORY Ly 1xa Y] P79Y T2 NITY KPR TI0OT MIWRN 1K [nws onl 9UT 2pyea MITY apty p1on

RN NPREY 1377 AN LY e

Now, seemingly there is a great difference between the meaning of ad as an expression of testimo-
ny and the meaning of ad as an expression of crown and adornment. For the expression “testimo-
ny” [applies] when only an illumination shines, and not the essential [light], as is written in
Likkutei Torah [of the Arizal] on Tehillim, Psalm 78, on the verse “And He established a testimony
in Yaakov”; these are his words: “It is not the actual substance of Yesod, but only a testimony.” End
of quote. Whereas the expression “crown” and “Keser” means the actual essence.

But a question arises: ad as “testimony” and ad as “crown and ornament” seem very different. Testimony

applies where only an illumination shines, not the thing itself, as the Arizal says on “He established a testi-

mony in Yaakov”: “not the actual substance of Yesod, but only a testimony”; a crown, Keser, means the es-

sence itself.
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And it may be said that here both matters are true. For above, the level of Keser itself is drawn

down, as mentioned above, for it is drawn from Ein Sof to Atik, and from Atik to Arich, etc.;

The answer is that both are true: above, Keser itself is drawn down, from Ein Sof to Atik and from Atik to
Arich Anpin.
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but of what is drawn into Z’eir Anpin and Nukva, there is [some]| that is only the level of a mere illu-
mination, like the level of “the inheritance of Abba and Imma,” of which it is explained in Pri Etz
Chaim, Sha’ar HaNesirah, chapter 6, that the Chochmah and Binah in it, etc., are only a single illu-

mination, etc.

But what reaches Z’eir Anpin and Nukva is in part only an illumination, like “the inheritance of Abba and

Imma,” of which Pri Etz Chaim says the Chochmah and Binah in it are only a single illumination.
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Or, as is written above at length on the matter of the union of Chochmah and Binah, that it is by
way of analogy [like] the knowledge of negations, etc., and this is only an illumination, for the es-
sence itself cannot be revealed now in comprehension, even in Atzilus, etc.,

Or, as explained at length in section 2, the union of Chochmah and Binah is like knowledge by negation,

only an illumination, because the essence itself cannot now be revealed as comprehension, even in Atzilus.
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as is also explained elsewhere in the explanation of “Go forth and gaze upon the crown, etc.”; until
the Time to Come, when “And I will remove the spirit of impurity from the land” will be fulfilled;
then it is written, “the new heavens and the new earth that I make, etc.,” as is explained in Parshas
Bereishis on this verse; see there.)

So it is also explained on “Go forth and gaze upon the crown.” Only in the Time to Come, when “I will re-

move the spirit of impurity from the land,” will there be “the new heavens and the new earth,” and the es-
sence will be revealed, as the Torah Ohr discourse on Bereishis explains.
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The pulse
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6. Now, the meaning of “which was counted” (asher pakad): pakad has the letters of dofek

(“pulse™), which is the “back” (achorayim) of the Name Havayah spelled out with yuds,

Section 6 explains “which was counted” (pakad). Pakad has the same letters as dofek, “pulse,” and dofek
equals 184, the “back” (achorayim) of the Name Havayah spelled out with yuds: its spelled-out letters added
up cumulatively, yud, then yud-hei, and so on.
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that is, the “back” of the Name Av (72), which is in Chochmah, which amounts to 184; as is written
in Taamei HaMitzvos, Parshas Vayeira, that in the pulse there shines [light] from the level of Abba,
and within it an illumination of the Infinite Light; therefore it beats constantly, for the Infinite Light

rests in Chochmabh.

This is the Name Av (72), which belongs to Chochmah, and its “back” totals 184. The Arizal’s Taamei
HaMitzvos on Vayeira teaches that the pulse carries light from Abba with the Infinite Light within it, which is
why it never stops beating: the Infinite Light rests in Chochmah.
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Therefore in the pulse there are vowel-points, for it beats like a kamatz or a patach or a tzeirei or a
segol, for the vowel-points are in Chochmah. But the pulse in the hand is from the level of the
“back” of Abba.

That is why the pulse beats in patterns like the vowel signs kamatz, patach, tzeirei and segol, for the vowels
belong to Chochmah. The pulse in the hand is from the “back” of Abba.
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Now, 184 [and] 161 are the numerical value of Moshe; and the meaning of 161 is the Name Ehe-yeh

spelled out with yuds, which is the inner dimension of Binah.

Moshe (345) is 184 plus 161: 184 is the “back” of Abba’s Name, as just explained, and 161 is the Name Ehe-

yeh spelled out with yuds, the inner dimension of Binah (Imma).
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The point is that “the blood is the soul,” and it gives life to all the limbs, and it is from the level of
Binah. Also, the Name Ehe-yeh in its “square” [form] has the numerical value of dam (“blood”), as
is written in Etz Chaim. But the level of the “back” of Abba is clothed in the inner dimension of
Binah.

Blood is “the soul,” the life of all the limbs, and it comes from Binah; the Name Ehe-yeh written cumulatively

(alef, alef-hei, alef-hei-yud, alef-hei-yud-hei) totals 44, dam, “blood.” Into this inner Binah, the blood, the
“back” of Abba, the pulse, is clothed.
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And this is the matter of the pulse in the blood vessels. In the blood there are also moisture and wa-
tery parts, and they are from the level of the chassadim (kindnesses), and from this the limbs grow,
“like water that waters a tree, and it grows through that watering.”

The pulse beats in the blood vessels. The blood also contains moisture and watery parts, which come from

the chassadim (kindnesses); they make the limbs grow, “like water that waters a tree, and it grows through
that watering,” in the Zohar’s words.
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And this is the matter of adam (“man”): alef, dam (“blood”). And see what is written in Etz Chaim,
in the discourse on the afflictions (nega’im): that the cause of the affliction is the withdrawal of the
light of Abba, and the sign of this is a white baheres (bright spot), which is the withdrawal of the
blood from that limb.

Adam, “man,” is made of alef and dam, “blood.” Etz Chaim, in its discourse on the afflictions (nega’im) of

tzaraas, says that their cause is the withdrawal of the light of Abba, and the sign is a white spot (baheres),
where the blood has withdrawn from that limb.
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If so, it necessarily follows that the light of Abba is clothed in the blood, as mentioned above re-
garding the pulse, etc. And see what is written about this in Parshas Tazria, in the discourse begin-
ning “They were disputing in the Heavenly Academy, etc.”
So the light of Abba must be clothed in the blood, as was said of the pulse. The text refers to the Likkutei
Torah discourse on Tazria, “They were disputing in the Heavenly Academy,” where the Alter Rebbe explains

from the Zohar and Etz Chaim that an affliction comes when the light of Abba withdraws from Z’eir Anpin,
and that the white spot is the blood, “the soul,” withdrawing from that place.
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Now, in the beating of the heart (defiku deliba) there is drawn an illumination of the inner dimen-
sion, and in the pulse in the hand there is drawn the “back” of Abba.

The heartbeat carries an illumination of the inner dimension; the pulse in the hand carries the “back” of
Abba.
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And since Chochmah and Binah are clothed in the pulse, therefore it beats constantly, which is the
level of self-nullification, [of] ratzo and shov (“running and returning”), etc., for Chochmabh is self-
nullification, as mentioned above. It follows that in the pulse there is the union of Chochmah and
Binah, 184 [and] 161, as mentioned above.

Since Chochmah and Binah are both clothed in the pulse, it beats without stopping, in the rhythm of ratzo

and shov, “running and returning,” the movement of bittul that belongs to Chochmah. The pulse thus holds
the union of Chochmah and Binah, 184 and 161.
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And this is “which was counted (pakad) at the word of Moshe.” And so in man, in the service of
G-d, the level of “which was counted” is that there be [service] in the mode of ratzo and shov.

In a person’s service of G-d, “which was counted” (pakad, the pulse) means serving in ratzo and shov, “run-
ning and returning,” like the beat of a pulse.
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For the ratzo (“running”) comes from the level of the gevuros (severities) of Binah, and it is the lev-
el of the blood; and the shov (“returning”) comes from the level of Chochmah, which is the level of
self-nullification (bittul) that is clothed there. And this is the level of the pulse of the heart, for the
heart must be [in] ratzo and shov.

Ratzo, the soul’s running toward G-d, comes from the gevuros, the fiery intensity, of Binah, and it is the

blood. Shov, the return, comes from Chochmah, the bittul clothed within it; and this is the heartbeat, for the
heart must be in ratzo and shov.
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And this is “counted at the word of Moshe”: for the level of Moshe is the “back” of Abba and the in-

ner dimension of Imma, 184 [and] 161, as mentioned above. (And of Moshe it is written, “From the

water I drew him,” which is also the level of “like water that waters a tree, etc.,” mentioned above.
So “counted at the word of Moshe,” for Moshe (184 plus 161) is the “back” of Abba and the inner dimension

of Imma. The parenthesis adds that of Moshe it says, “From the water I drew him,” linking him with the wa-
ter that makes the tree grow.
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And through the self-nullification of ratzo and shov one draws down the level of “the Mishkan of
the Testimony, which was counted, etc.” Also, [regarding] “These are the accounts of the Mishkan,”
it may be said that pekudei is also the level of the pulse mentioned above, through which the union
of vav-hei is also drawn down.

Through the bittul of ratzo and shov one draws down the Mishkan of the Testimony. Pekudei in “the ac-

counts of the Mishkan” may also refer to the pulse, through which the union of vav-hei is drawn down as
well.
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And see what is written in the discourse beginning “Tomorrow is the New Moon, and you will be re-
membered (nifkadta)”: that “remembering” (pekidah) is from a very high place, for “He remem-
bered (pakad) Sarah,” and “I have surely remembered (pakod pakadti)” is the sign for Mashiach,
etc. And see there on the matter of new Netzach, Hod and Yesod, whose root is from Keser, on [the
words] “G-d Most High, etc., and brings a redeemer to their children’s children, etc.”
The discourse on “Tomorrow is the New Moon, and you will be remembered” explains that pekidah, “re-
membering,” comes from a very high place, as in “Havayah remembered Sarah” and “I have surely remem-
bered,” the sign of the redeemer. It also speaks of “new” Netzach, Hod and Yesod rooted in Keser, in the
words of the Amidah, “G-d Most High... and brings a redeemer to their children’s children”; in Likkutei

Torah, Masei, the Alter Rebbe explains that “who bestows kindnesses” is the Netzach, Hod and Yesod of Z’eir

Anpin, renewed from Keser, and “brings a redeemer” is Netzach and Hod.
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And so the union of Z’eir Anpin and Nukva: although it is through Netzach, Hod and Yesod, never-
theless the source and root of this union, which is the matter of “He remembered Sarah,” has its

root drawn also from the level of Keser, etc.

So too, though the union of Z’eir Anpin and Nukva takes place through Netzach, Hod and Yesod, its source,
the pekidah of “He remembered Sarah,” is rooted in Keser.
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And this is “Children depend on mazal, etc.” And perhaps corresponding to these two levels of
Mishkan are the pulse in the heart and the pulse in the hand: for the pulse in the hand is the level
of the outer dimension (chitzoniyus) of Abba,

This is “Children depend on mazal,” mazal being, in the Kabbalah, a level of Keser. Perhaps the two

Mishkans correspond to the pulse in the heart and the pulse in the hand, and the pulse in the hand is from
the outer dimension of Abba.
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and this is [why] it is “the accounts of the Mishkan,” unqualified. Also, the hands are the attributes
of Chesed and Gevurah, for this is the meaning of eileh: the six extremities, Chesed, Gevurah,
Tiferes, Netzach, Hod, Yesod. And so it says, “His left hand is under my head, and his right hand
embraces me”; thus the union of Z’eir Anpin and Nukva is through “his two arms, right and left,
and between them the bride.”

That is “the accounts of the Mishkan,” unqualified. The hands are Chesed and Gevurah, the first of the six at-

tributes that make up eileh, and “His left hand is under my head, and his right hand embraces me” shows
that the union of Z’eir Anpin and Nukva comes through his two arms, “and between them the bride.”
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However, the pulse in the heart, into which there is drawn from the inner level of the brain, for
through the drawing from the brain it closes and opens, as is explained elsewhere on the verse “I
sleep, etc.; the voice of my beloved knocks (dofek), etc.,” is the level of the union of Abba and
Imma, which are the level of the brain and the heart, as the saying goes, “Chochmabh is the brain,
Binah is the heart.”
The heartbeat draws from the inner dimension of the brain, which makes the heart close and open, as is ex-
plained on “I sleep... the voice of my beloved knocks (dofek)”: in Likkutei Torah, Shir HaShirim, the Alter
Rebbe explains that blood sent to the heart is closed within it and the force drawn from the brain opens it,

which is why the heart beats constantly, in ratzo and shov. It is the union of Abba and Imma, brain and heart,
as the Tikkunei Zohar says: “Chochmabh is the brain, Binah is the heart.”
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This needs examination, for in Taamei HaMitzvos, Parshas Vayeira, he said that the inner dimen-
sion of Abba does not descend below, only its “back,” as is known, etc., and that is 184, which is

dofek (“pulse”), etc. However, it can be said that there he speaks only of the pulse in the hand.

A difficulty: Taamei HaMitzvos says that only the “back” of Abba, 184, the pulse, descends below, not its in-
ner dimension. One answer is that it speaks only of the pulse in the hand.
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Or it can be said that even in the outer dimension and “back” there are several levels, such that at
any rate the level of the pulse in the heart is the level of the inner dimension relative to the pulse in

the hand, as is explained on the verse “I sleep,” mentioned above.)

Or there are several levels even within the outer dimension, so that the heartbeat is “inner” relative to the
pulse in the hand, as is explained on “I sleep.”

At 1733 [vaw nxeap] WP QTP [monr opioa] IPT108 [A917a0 noio cwax] APADIN 13PN 7712y 970 1AM
»rab 0719 N7y na T°°WT °n %% Ny nwn o7y T20 AWK MIYT 19WN IRD W’NI R
144 145 146 147 148 149 150 ,151 152 153 154 155 ,156 157 'nwu 5”37 .TPD ij n.'.ryn T:Wh

Now, [in] the order of the service, the Men of the Great Assembly instituted Pesukei deZimrah be-
fore the Shema. And this matter is as it is written here, “the Mishkan of the Testimony, which was
counted at the word of Moshe, the service of the Levites”: thus the level of the service of the Levites
pertains to the level of “the Mishkan of the Testimony, which was counted at the word of Moshe.”
The Men of the Great Assembly, the sages who set the order of prayer at the start of the Second Temple,
placed Pesukei deZimrah, the psalms of praise, before the Shema. The verse itself joins “the Mishkan of the

Testimony, counted at the word of Moshe” with “the service of the Levites,” whose song is the model for
Pesukei deZimrah.

SECTION 7 - 130-34

The service of the Levites
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The point is that the level of this union of Abba and Imma is very high, and the Congregation of
Israel would not be able to reach it; therefore they instituted that Pesukei deZimrah be said first, so
that through this they would be able to reach the level of self-nullification (bittul) of the level of
“which was counted at the word of Moshe,” in the first verse of the Shema.

The union of Abba and Imma is so high that the Congregation of Israel could not reach it directly. So the

Sages placed Pesukei deZimrah first, to bring a person to the bittul of “counted at the word of Moshe” in the
first verse of the Shema.
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And the matter of this song (zimrah) is the quality and rung of the Levites, for they were the ones
who said song, and they were also the bearers of the Mishkan, as it is written, “And they shall carry
the Mishkan, etc.”

Song is the level of the Levites, who sang in the Temple and who also carried the Mishkan.
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The point is that, just as above it is written, “And the chayos (holy creatures) carry the Throne,” that
is, through their raising themselves up with a great noise, in arousal, through this they lift and
raise up the Shechinah.

Above, the chayos, the holy creatures of the Chariot, “carry the Throne”: by raising themselves with a great
noise, in arousal, they lift up the Shechinah. In Likkutei Torah, Bamidbar, the Alter Rebbe explains that they
lift and exalt “the likeness of a man” on the Throne up to the Infinite Light itself.
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And so is the matter of the song of the Levites: since it too is in the mode of ratzo and shov, through
this they carry the Mishkan, that is, to raise and lift up the level of Z’eir Anpin and Nukva, and to
bind and join it with the level of the Mishkan of the Testimony, of Abba and Imma.

The Levites’ song is also ratzo and shov, and through it they “carry” the Mishkan: they raise Z’eir Anpin and
Nukva and bind them to the Mishkan of the Testimony, the union of Abba and Imma.
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And this is “And the Levite, he shall serve,” as is written in the Zohar, Pekudei, page 221b.

This is “And the Levite, he shall serve” (Numbers 18:23), explained in the Zohar on Pekudei.
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And see what is written above in Parshas Beshalach, in the discourse beginning “I will sing, etc.,
for He is highly exalted, etc.”; see there on the matter of the song of the Levites. And see the Zohar,
Parshas Pekudei, on the verse “And they brought the Mishkan, etc.”

The text refers to the Likkutei Torah discourse on “I will sing to Havayah, for He is highly exalted,” in
Parshas Beshalach, on the Levites’ song, and to the Zohar on “And they brought the Mishkan to Moshe.”

likuteitorah.com/likkutei-torah/pekudei/2/ 59



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

wo37] 277137 NOMT ANRA 0T Y 011732 DR MIAMI NP [ spos] 1PTI0D 0P DTRA 19
TIWRI PI0D2 K127 D31 297 (w0 / nenean] %30 19a0° 931 640080y 00T 1Ay RIMY [nennan
166167 35 659N [wo1 mrrom] 17011 21173 1R [yuw nxonpT] WUPT

And so in man: through Pesukei deZimrah, so that “the exaltations of G-d are in their throat,”
through this the concealment of the animal soul will be thrust away from him, and this is the mat-
ter of “cutting down the tyrants” (zemir aritzim); and through this the inner dimension of the heart
will be revealed, so that one can come, in the first verse of the Shema, to the level of self-nullifica-
tion and self-sacrifice (mesirus nefesh) at [the word] “One,” etc.
In a person, Pesukei deZimrah, “the exaltations of G-d in their throat,” pushes away the concealment of the
animal soul; this is zemir aritzim, “cutting down the tyrants,” for zemir means both “song” and “pruning.”
Then the inner heart is revealed, and one can reach the bittul and self-sacrifice at “One” in the first verse of

the Shema; in Likkutei Torah, Bamidbar, the Alter Rebbe explains that prayer was instituted for this, to give
over one’s soul at “One,” chiefly by surrendering one’s will to G-d’s will.
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It follows that the order of the service is thus: first, Pesukei deZimrah, to carry up the level of the
lower unity (yichuda tata’ah), which is the level of “These are the accounts of the Mishkan,” to bind
and join it with the higher unity (yichuda ila’ah) of the Mishkan of the Testimony, which is in the
first verse of the Shema.

So the order of prayer is: first Pesukei deZimrah, which lifts the lower unity, “the accounts of the Mishkan,”
to bind it to the higher unity, the Mishkan of the Testimony, in the first verse of the Shema.
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And this is “For there the tribes went up, the tribes of Yah”: the ascent begins from the level of “the
tribes,” plain, who receive from the lower unity, as is known regarding the twelve oxen in Beriah,
and as is written in the Zohar at the beginning of Parshas Bamidbar; and their ascent is to be at the
level of “the tribes of Yah,” which is the supernal union of Abba and Imma, which is the level of “a
testimony to Israel,” that is, the Mishkan of the Testimony.
This is “There the tribes went up, the tribes of Yah.” The ascent starts from “tribes” plain, who receive from
the lower unity, as is known of the twelve oxen in Beriah (the twelve oxen on which the Sea stood in Shlomo’s
Temple, which the Kabbalah places in Beriah; the Zohar at the beginning of Bamidbar), and they rise to be-

come “tribes of Yah,” the higher union of Abba and Imma, “a testimony to Israel,” the Mishkan of the

Testimony.
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And after the first verse of the Shema, it says in the Torah, “And you shall love”: that is, the light is
drawn from above to below, from Abba and Imma to Z’eir Anpin and Nukva.

After the first verse comes “And you shall love”: the light flows down from Abba and Imma to Z’eir Anpin and
Nukva.
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And this is the meaning of “a testimony to Israel”: the level of testimony mentioned above is drawn
to “Israel,” which is Z’eir Anpin; as is also written in Pri Etz Chaim in the explanation of the Shema,
that the intellect (mochin) is drawn from Abba and Imma, and the two crowns mentioned above,

and they are clothed in Z’eir Anpin and Nukva, etc.; see there.

That is “a testimony to Israel”: the testimony is drawn to “Israel,” Z’eir Anpin. Pri Etz Chaim likewise says
that in the Shema the mochin and the two crowns are drawn from Abba and Imma and clothed in Z’eir Anpin
and Nukva.
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(According to this one can also explain what is said in the Zohar, Pinchas, page 236, about the mat-
ter of the letters that remain, shin and mem from Shema and alef and ches from Echad, whose sign

is esmach (“I will rejoice”), as it is written, “I will rejoice in Havayah.”

The parenthesis explains more of the same Zohar passage: besides the large ayin and daled, the remaining
letters of Shema and Echad are shin-mem and alef-ches, which spell esmach, “I will rejoice,” as in “I will re-

joice in Havayah.”
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For the letters ayin and daled, which are large, indicate the level of the Mishkan of the Testimony,
as mentioned above; the letters shin and mem are the level of Malchus, which is called shem

(“Name”); and the letters alef and ches are the level of Z’eir Anpin.

Ayin-daled is the Mishkan of the Testimony; shin-mem (shem, “name”) is Malchus; alef-ches is Z’eir Anpin.
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And since in the first verse of the Shema Z’eir Anpin and Nukva are joined and united with Abba
and Imma, therefore the letters shin-mem [and] alef-ches are included with ayin-daled; and the
sign is esmach (“I will rejoice”), for the joy is from the greatness of the ascent and from the revela-
tion of a new light from the Infinite One, blessed be He; and also, this ascent comes through the
service of the Levites, which is song and joy.

Since in the first verse of the Shema Z’eir Anpin and Nukva are joined to Abba and Imma, their letters join the

large ayin-daled, and the sign is “I will rejoice”: joy at so great an ascent and at a new light from the Infinite
One. The ascent itself comes through the Levites’ service, which is song and joy.
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Moreover, even the self-nullification (bittul) in the first verse of the Shema is also in the mode of
joy, for this is the matter of the union of Abba and Imma: Chochmah is self-nullification and Binah
is joy. And see what is written about this on the saying of the Zohar, Parshas Korach, page 176, on
the verse “And they rose up before Moshe, etc.”

Even the bittul of the first verse is joyful, for the union of Abba and Imma joins Chochmah, which is bittul,

with Binah, which is joy. The text refers to its discussion of the Zohar on Korach, on “And they rose up be-
fore Moshe.”
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It can also be said that the meaning of “I will rejoice in Havayah” is that one brings about joy in the
Name Havayah, as is explained elsewhere on the verse “I will greatly rejoice in Havayah” and on
the verse “And the humble shall increase joy in Havayah, etc.”; and humility is the rung of Moshe,
which is the first verse of the Shema; therefore esmach is alluded to in it, for they add joy in the
Name Havayah, etc.)

“I will rejoice in Havayah” can also mean that one brings joy into the Name Havayah, as in “I will greatly re-

joice in Havayah” and “the humble shall increase joy in Havayah.” Humility is Moshe’s quality, the first verse
of the Shema, so esmach is hinted there.
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Now, the meaning of “by the hand of Isamar, son of Aharon the Kohen”: Isamar (“it was said”) is
speech that comes of itself, like the matter of “I am the Mishnah that speaks in your mouth,”

“By the hand of Isamar”: the name Isamar is the Talmud’s word for “it was said,” speech that flows of itself,
like the saying “I am the Mishnah that speaks in your mouth.”
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and this is “Then those who fear Havayah spoke (nidberu),” and it is the level of “And you shall
speak of them” in the Shema: that speech in words of Torah is in the mode of self-nullification (bit-

tul), as in “And I have put My words in your mouth,”

This is “Then those who fear Havayah spoke (nidberu)”: nidberu suggests speech that comes of itself. It is

3

also “you shall speak of them” in the Shema: Torah spoken in bittul, as in “I have put My words in your

mouth.”
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that is, the vessel to draw down the light that is drawn through the union of Abba and Imma, which
is the level of self-nullification, is through the study of Torah in the mode of self-nullification men-
tioned above: for when one studies Torah in the mode of self-nullification, this is the word of G-d in
his mouth.

The vessel for the light of the union of Abba and Imma is Torah study in bittul: then it is G-d’s word in one’s
mouth.
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And this is [the meaning of] what is written, “I will mention My Name, etc.” And it is the level of
“son of Aharon”: Aharon is ahavah rabbah (“great love”), and this is what is written before “And
you shall speak of them”: the verse “And you shall love, etc.”

So it says, “[In every place where| I will mention My Name”: when Torah is spoken in bittul, it is G-d Himself

who mentions His Name. “Son of Aharon”: the first letters of Aharon, alef-hei-reish, abbreviate ahavah rab-

bah, “great love,” the verse “And you shall love,” which comes before “you shall speak of them.”
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(From this it comes about that the study of Torah afterward is in the mode of “My tongue shall re-
spond with Your word,” as is explained in the discourse beginning “To understand, on the day of
Shemini Atzeres, etc.”; see there on “For His kindness has prevailed over us, and the truth of
Havayabh is forever.”)
From that love comes Torah study of the kind “My tongue shall respond with Your word,” as is explained in
the discourse for Shemini Atzeres (Likkutei Torah, Sukkos) on “For His kindness has prevailed over us, and

the truth of Havayah is forever”: love, however close, is still the person’s own truth, while “the truth of
Havayah” is grasped only in the Torah, His will.
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Now, “the service of the Levites, by the hand of Isamar”: for in order that the Levites have the
strength to carry the Mishkan, which is song and elevation, as mentioned above, the strength for
this is first drawn from above, as is explained on the verse “The voice is the voice of Yaakov”; and

this is called mayin duchrin (masculine waters), which arouse mayin nukvin (feminine waters);

The Levites’ service is “by the hand of Isamar”: to have the strength to carry the Mishkan, song and eleva-
tion, power must first come from above, as is explained on “The voice is the voice of Yaakov.” This is mayin

duchrin (“masculine waters”), the influx from above that arouses mayin nukvin, the striving from below.
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that is, through the study of Torah in the mode mentioned above, it gives strength, so that through
this one can afterward raise up one’s soul in prayer in the mode of ratzo and shov (and see Torah
Ohr, Parshas Mishpatim, on the verse “And they beheld, etc., and they ate and drank”).

Torah study in bittul gives the strength to raise one’s soul in prayer in ratzo and shov. The text refers to

Torah Ohr, Mishpatim, on “And they beheld G-d, and they ate and drank.”
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And this is why the service of the Levites is “by the hand of Isamar, etc.”; and also the vessel for all

the levels of unions mentioned above is “by the hand of Isamar,” as mentioned above.

So the service of the Levites is “by the hand of Isamar,” and Torah study is also the vessel for all the unions
described above.
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Summary of the above: the matter of the large ayin and daled in the first verse of the Shema is the
meaning of ed, in the manner of the Mishkan of the Testimony, which is likewise the union of Abba
and Imma in the first verse of the Shema. And the union of Z’eir Anpin and Nukva is “the accounts
of the Mishkan,” and it is the verse “And you shall love es”;

A summary begins. The enlarged ayin and daled in the first verse of the Shema spell ed, the “testimony” of

the Mishkan of the Testimony, the union of Abba and Imma; the union of Z’eir Anpin and Nukva is “the ac-
counts of the Mishkan,” the verse “And you shall love es.”
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therefore Moshe our teacher, peace be upon him, said in the first verse, “Havayah our G-d
(Elokeinu),” and in “And you shall love” he said, “Havayah your G-d (Elokecha),” for the level of the
union of Abba and Imma, called the Mishkan of the Testimony, “was counted at the word of
Moshe.”

So Moshe said “our G-d” in the first verse and “your G-d” in “And you shall love,” for the union of Abba and
Imma is the one “counted at the word of Moshe.”
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And the reason the union of Abba and Imma is called the Mishkan of the Testimony is [understood]
by prefacing what is written in Likkutei Torah [of the Arizal], Parshas Bereishis: that through fulfill-

ing the prohibitive commandments there is the union of Abba and Imma.

The summary of section 2: the union of Abba and Imma is called the Mishkan of the Testimony because, as
the Arizal’s Likkutei Torah on Bereishis says, it comes through the prohibitions.
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Now, Binah, which is comprehension, is called “To cause those who love me to inherit yesh”; and [it

says] “those who love me,” for Binah is “the mother of the children,” the level of love.

Binah, comprehension, is “to cause those who love me to inherit yesh,” and “those who love me” fits it, for
Binah is “the mother of the children,” the level of love.
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But Chochmabh is the level of ayin, in which is revealed the Infinite One, whom “no thought can

grasp”; therefore it is koach mah, self-nullification (bittul) that is above the level of love.

Chochmabh is ayin, in which the Infinite One, whom “no thought can grasp,” is revealed; so it is koach mah, a
bittul above love.
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And the matter of the revelation from Chochmah in Binah can be understood along the lines of
what the Rambam wrote: that the attributes with which we describe the Holy One, blessed be He,
are not essential, but rather this is only that we negate of Him, may He be blessed, the thing that is
the opposite of this;

The revelation of Chochmah in Binah is like the Rambam’s attributes: they are not essential, but only deny

of G-d their opposites.
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but it is impossible to say that they are essential, for they bear no comparison to Him at all. And the
knowledge of negations is a revelation, yet nevertheless it is not at all a comprehension of the es-

sence; so too, by way of analogy, is the revelation of the union of Chochmah and Binah.

They cannot be essential, for they bear no comparison to Him. Knowledge by negation is a revelation, yet
not a grasp of the essence, and so is the union of Chochmah and Binah.
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From this will be understood what is written in Likkutei Torah [of the Arizal]: for a prohibition, too,
is the level of negation, to hold back the level that conceals Him, may He be blessed; and through
this is drawn the union of Abba and Imma, in which the revelation is in the manner of the knowl-

edge of negations,

So the prohibitions, being negations, remove what conceals G-d, and through them comes the union of Abba
and Imma, a revelation like knowledge by negation.
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and this is the union of Abba and Imma; and this is “in a land not sown.”

This is the union of Abba and Imma, and this is “in a land not sown”: the “not” is what is sown.
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And the positive commandments are lights in vessels, like comprehension of the essence; and nev-
ertheless the prohibitions are higher, for the comprehension of the essence is only in an illumina-
tion and radiance, and this is the union of Z’eir Anpin and Nukva; but in the source of the light, the
level of Keser, the knowledge is only in the manner mentioned above

The positive commandments are lights in vessels, like grasping an essence; yet the prohibitions are higher,

for grasping the essence reaches only an illumination and radiance, the union of Z’eir Anpin and Nukva,

while the source of light, Keser, can be known only by negation.
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(and this is along the lines of “a sage is superior to a prophet,” even though prophecy is a compre-
hension of the essence; and also this is like the matter of blessing and acknowledgment).
Therefore, “when the sitra achra is subdued, the glory ascends, etc.”
This is like “a sage is superior to a prophet,” though prophecy grasps an essence, and like the difference be-
tween blessing and acknowledgment. Therefore, “when the sitra achra is subdued, the glory ascends”: here

the Zohar is quoted as it is usually cited, istalek, “ascends,” where section 3 (14.15) has ishtalim, “is made
complete.”
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And this is “These are the accounts of the Mishkan”: that is, the union of Z’eir Anpin and Nukva,
which comes through Torah and the positive commandments; and the six orders of the Mishnah,
each comprising six, are the numerical value of eileh; and pekudei is an expression of “to visit
(lifkod) one’s wife.”

The summary of the opening: “the accounts of the Mishkan” is the union of Z’eir Anpin and Nukva, through

Torah and the positive commandments; eileh, 36, is the six orders of the Mishnah, each of six; and pekudei

means union, as in “visiting” one’s wife.
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And the Mishkan of the Testimony is the union of Abba and Imma: since the revelation is from the
Infinite One, blessed be He, Himself, it cannot be a comprehension of the essence, but only in the
manner of testimony. By way of analogy, testimony is not the actual substance of the thing, but
rather that one testifies about it; and so, by way of analogy, is the matter of the knowledge of nega-
tions, as mentioned above.

The Mishkan of the Testimony is the union of Abba and Imma: since its revelation comes from the Infinite

One Himself, it cannot be grasped as an essence, only “testified” to, as a witness tells of what is not shown; so
too knowledge by negation.
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But the meaning of “the Mishkan of the Testimony” is also an expression of adi adayim (“the orna-
ment of ornaments”). And it is written, “I have made you a myriad, like the growth of the field”: that
there must first be the level of ayin, a point beneath Yesod, and through this, afterward, she will be
at the level of face-to-face.

Edus also means adi adayim, “the ornament of ornaments.” As Ezekiel 16:7 teaches, there must first be ayin,

a point beneath Yesod, and only then does she come to face-to-face.
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And “you came to the ornament of ornaments”: these are the two crowns that are drawn to Z’eir
Anpin and Nukva, and they are from the level of Arich Anpin itself. And the meaning of adi has

three interpretations.

Then she “came to the ornament of ornaments,” the two crowns drawn to Z’eir Anpin and Nukva from Arich
Anpin itself. Adi has three meanings.
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First, an expression of adornment, which is the level of Keser, like the matter of “with their crowns
on their heads”; for the 613 mitzvos of the Torah together with the seven rabbinic mitzvos are 620
pillars of light, of the level of Keser.

First, ornament, the crown of Keser, as in “the righteous with their crowns on their heads”: the 613 mitzvos
of the Torah and the 7 of the Rabbis make 620, the pillars of light of Keser.
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Second, ad as an expression of eternity, for Keser contains [something] of the lowest level of the
Infinite One (Ein Sof), blessed be He; and this is eternity, for this is the meaning of Ein Sof (“with-

out end”).

Second, eternity: Keser contains the lowest level of Ein Sof, and “without end” means eternal.
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Whereas His being and essence cannot be called Ein Sof, as is explained elsewhere, that Ein Sof

refers to the light, etc.

G-d’s being and essence cannot be called Ein Sof; the name refers only to His light, as is explained
elsewhere.
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And the third meaning: ad as an expression of “until (ad) here shall you come,” for in Keser there
is no comprehension at all. And this is “a testimony (edus) to Israel,” an expression of adi adayim,
according to all three meanings mentioned above. And since into the union of Abba and Imma
there is drawn from the level of Keser, therefore it is called the Mishkan of the Testimony.

Third, ad as a limit, “until here shall you come”: Keser is beyond comprehension. All three meanings are in

“a testimony (edus) to Israel,” and because the union of Abba and Imma receives from Keser, it is called the
Mishkan of the Testimony.

R”T DRAWOD 09Ty TV MY N2 PWRAD [xnnbt xmaynxal NPRIYNRG 220owaw 19y oww an
291727 IRTIT P 9O PR AT A9YRDY 1 9naa 00 awd Mo

And this is “For there the tribes went up,” through an arousal from below, to draw down the level of
testimony, adi adayim, “to Israel,” Z’eir Anpin, “to give thanks to the Name”: for in this level,

which is above comprehension, nothing applies but acknowledgment and self-nullification (bittul).

“There the tribes went up”: through an arousal from below they draw this testimony, adi adayim, down “to
Israel,” Z’eir Anpin, “to give thanks,” for before what is above comprehension there can be only acknowl-
edgment and bittul.
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And this is “which was counted at the word of Moshe”: like the union of Abba and Imma in the first
verse of the Shema, which is through the level of self-nullification, which is above the level of love;

for “And you shall love” is the rectification (tikkun) of Z’eir Anpin.

Summary of section 5: “counted at the word of Moshe” is the union of Abba and Imma in the first verse of the
Shema, through a bittul above love, while “And you shall love” is the rectification of Z’eir Anpin.
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Therefore in the first verse of the Shema there are the large ayin and daled, the level of ed, that is,
the union of Abba and Imma, which is called the Mishkan of the Testimony. And in truth, the union
of the Shema reaches above, up to Ein Sof itself, as is written in Pri Etz Chaim; and this is also
called the union of the Holy One, blessed be He, and His Shechinah, and this is actually the
Mishkan of the Testimony.

So the first verse has the large ayin and daled, ed, the Mishkan of the Testimony. In truth the union of the

Shema reaches up to Ein Sof itself, according to Pri Etz Chaim: the union of the Holy One, blessed be He, and
His Shechinah.
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Now, the expression “testimony,” which is only an illumination, and the expression adi and Keser
do not contradict each other: for above, it is drawn into Keser itself, but in Atzilus an illumination
of it shines; and in the Time to Come there will be a revelation of the actual essence.

“Testimony,” an illumination, and “ornament” or “crown,” the essence, do not conflict: above, Keser itself is
drawn down; in Atzilus only its illumination shines; in the Time to Come the essence itself will be revealed.
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And the meaning of pakad: [it has| the letters of dofek (“pulse”), which is from the level of
Chochmabh clothed in the blood, which is from the level of the inner dimension of Binah. And this is
the matter of the 365 prohibitions corresponding to the 365 sinews. And in the beating of the heart
there is an inner illumination from the level of the brain, and in the pulse of the hand, from the
level of the outer dimension.

Summary of section 6: pakad is dofek, the pulse, Chochmah clothed in the blood, which is the inner dimen-

sion of Binah. The 365 prohibitions, which bring about the union of Abba and Imma, correspond to the 365
sinews; the heartbeat carries an inner illumination from the brain, and the pulse in the hand an outer one.
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And this is also the matter of “These are the accounts.” And also, the level of pekidah (“remember-
ing”) has its root in Keser, as in “I have surely remembered (pakod pakadti).” Now, the beating of
the heart in [divine] service is ratzo and shov (running and returning), and through this there is

drawn from above “the voice of my beloved knocks (dofek).”

This is also “These are the accounts.” Pekidah is rooted in Keser, as in “I have surely remembered.” In a
person’s service the heartbeat is ratzo and shov, and through it comes from above “the voice of my beloved
knocks.”
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And Pesukei deZimrah, which precedes the Shema and its blessings, is the matter of the service of
the Levites in song and melody, who lift up the Mishkan of Z’eir Anpin and Nukva to the Mishkan of

the Testimony of Abba and Imma, in the first verse of the Shema.

Pesukei deZimrah, before the Shema and its blessings, is the Levites’ song, lifting the Mishkan of Z’eir Anpin

and Nukva to the Mishkan of the Testimony of Abba and Imma in the first verse of the Shema.
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And this is “And the Levite, he shall serve”; and through this, afterward, “a testimony to Israel” is
drawn from above to below. Therefore the letters of esmach (“I will rejoice”) are in the first verse,
for the joining of Z’eir Anpin and Nukva to Abba and Imma. But the main intent is that there be
“And you shall speak of them, etc.,” in words of Torah.

This is “And the Levite, he shall serve,” and then “a testimony to Israel” flows down from above. Esmach, “I

will rejoice,” is hinted in the first verse for the joining of Z’eir Anpin and Nukva to Abba and Imma; but the
main goal is “you shall speak of them,” in words of Torah.
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And this is the matter of “by the hand of Isamar,” and it is the level of “son of Aharon,” ahavah rab-
bah (“great love”), which is in the verse “And you shall love”; and through this the strength is
drawn for the arousal from below, etc.

”

This is “by the hand of Isamar,” “son of Aharon,” whose first letters, alef-hei-reish, abbreviate ahavah rab-

bah, the great love of “And you shall love.” From it comes the strength for the arousal from below.

IN ONE’'S AVODAH

Before the Shema, Pesukei deZimrah should lift a person as the Levites’ song lifted the Mishkan: its praises
push away the concealment of the animal soul so that the inner heart is revealed. Then, at “One,” a person
gives over his soul in bittul, the level of Moshe, above even love; from “And you shall love” comes love, and
from love comes Torah study in bittul, G-d’s word in one’s mouth, which gives strength for the next ascent.
The heart should live in ratzo and shov, like a pulse. And refraining from what is forbidden, and keeping the
rabbinic fences, is not a lesser service: it removes what hides G-d and reaches higher than the positive
deeds.

QUESTIONS FOR DISCUSSION

1. Why does the maamar consider the prohibitions, which involve no action, higher than the positive com-
mandments, and in what respect are the positive commandments superior?

2. How does the Rambam’s teaching on negative attributes explain what is revealed in the union of
Chochmah and Binah, and why is the response to it bittul rather than love?

3. What are the three meanings of ad (adi), and how does each describe Keser?

4. Why must Malchus become “a point beneath Yesod” before rising to face-to-face, and what does the seed

that rots teach about growth in a person’s service of G-d?

5. How do Pesukei deZimrah, the first verse of the Shema, “And you shall love” and “And you shall speak of
them” form one order of service in this maamar?
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PARAGRAPH 1

19Wn *TIpD man

According to the note, from here on this discourse is
printed, with glosses, in the Tzemach Tzedek’s Biurei
HaZohar, vol. 2, p. 1006 onward.

KEHOT’'S NOTE

AR L79°RY 170N Y 2-373AR 1UITING2 MITAT DY 0271 T9ONY IRIN

NRNT WM nURna DY moana

AWK DX TIpEY

Rabbi Yehoshua ben Levi: “A man is obligated to visit
(lifkod) his wife when he sets out on a journey.” The maa-
mar reads pekudei in this sense, as union.

Yevamot 62b:161"0:2 270 Nn2°

1KY DY XY XY INYRD YT0 P2 M 12 YW 21 K

>27I0K1 I3 7208 01PY %2 Ny mRIY L XUIN X1 — ATRie

,7172 REP RITY NP ARYR DX TipR? 0TX 270 :17 12 Ui
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William Davidson, Vocalized Aramaic (CC-BY-NC)

MoPR . LMY oY

Iggeres HaKodesh 25 explains that the word of G-d, which
dwells and is clothed in every creature to give it life, is
called “Shechinah” by the Sages and “Malchus” by the
Kabbalists, for a king rules his kingdom by his word.
KEHOT'S NOTE
L(X,B9P) 1790 PR IR

The closing accounts of the Mishkan: “These are the ac-
counts of the Mishkan, the Mishkan of the Testimony,
which were counted at the word of Moshe, the service of
the Levites, by the hand of Isamar son of Aharon the
Kohen.” Plainly, pekudei are the reckonings of the materi-
als, drawn up at Moshe’s direction by the Levites under
Isamar; the maamar reads the verse phrase by phrase as
two unions, taking pekudei in the sense of “visiting”
(union). (context: Steinsaltz Tanakh)

Exodus 38:21x"3:1"% nminw

722 097 NTY 1Y *D7Y TRD WX NV 19WR 19N *TipD NPK
170 TIIR™T2 MK

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

A pilgrim’s song of ascent describes Jerusalem: “For there
the tribes went up, the tribes of Yah, a testimony to Israel,
to give thanks to the Name of Havayah.” Plainly, the
tribes’ going up to Jerusalem is a testimony for all Israel;
the Alter Rebbe reads “the tribes of Yah” as the union of
yud-hei, Abba and Imma, and “testimony” as the mark of a

likuteitorah.com/likkutei-torah/pekudei/2/

10

hidden level, the Mishkan of the Testimony. (context:
Steinsaltz Tanakh)

Psalms 122:4°7:275p 0°%°11n

N oY NITRR DRI MTY ARTLAY D0V 19y DUy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

7R ann

When the people complain of hunger in the wilderness,
Moshe and Aharon answer, “And what are we, that you
complain against us?”: the complaint is not against them
but against G-d (verse 8). Chassidus reads this “what”
(mah) as Moshe’s complete self-nullification. (context:
Steinsaltz Tanakh)

Exodus 16:7°1:1"0 mnw

D 1 0N TRy n;’n‘z‘gn'ng w3 °n 7923°NR DN°RTY P
BRIty

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”0P 172 RV nwn
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J[3] @y nwn e XApn 777 Mnwa ow .7'1"1?'?31 1710 1 MIR R™IRN

T — RRINT
A textual variant: Biurei HaZohar reads here, “And more-
over, Moshe is the level of the supernal Daas, which joins
Abba and Imma; and moreover...” The note suggests the
words dropped out of the printed text because two phrases
begin with the same word (ve’od, “and moreover”).
KEHOT'S NOTE
»M2 R AYHT TP (M2 T5TI'7 IMWA1) *°ND w3 19) oW 1IR°A2
TIPY) MINIT N2 191 VAR YRIRY LTI RPIR TN XY 11’5}7 nyT
(T ..

7102 1ot R

Kehot’s note points to Rosh Hashanah 21b for these words.
Rosh Hashanah 21b2a ®”5 11w wRA
KEHOT'S NOTE
.2, 1 IRA
SRAW yaw

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar identifies this first verse of the Shema with the
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higher union, of Abba and Imma.
Deuteronomy 6:4°7:1 0°727
TR 1 170K 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

1" N5 — PPN
The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.

KEHOT'S NOTE
.2,9 9795 — MBI PIMTX PO NAYA IR

PARAGRAPH 2

12 117 DR N2ARY

Moshe commands Israel, “And you shall love Havayah
your G-d with all your heart, with all your soul and with all
your might.” The maamar reads the particle es (untrans-
lated in plain English) and the words “your G-d” in this
verse as the union of Z’eir Anpin and Malchus. (context:
Steinsaltz Tanakh)

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

13 Sauvn NN

That discourse explains the es of “And you shall love es
Havayah your G-d” as “the subordinate es,” which the
Zohar reads as including the left in the right: the love is to
be included in awe and bittul, for awe, the feminine side,
is subordinate to love.
KEHOT'S NOTE
.[5] .(7,) 1INNRI2 20 YT T2 Yy

14 ny nwv nx
The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.

KEHOT'S NOTE
(3 ,2) @727 °1 pPHY .2 ,0 YD — MDA MIMIR PUD NP XA
.[3].(2,m3p) 27

PARAGRAPH 3

15 WPOR M

“Hear, O Israel, Havayah is our G-d (Elokeinu), Havayah is
One.” In the first verse Moshe says “our G-d,” which the
maamar ties to the union that is counted “at the word of
Moshe.”
Deuteronomy 6:4°7:"1 0°727
SR T APRRR T 2R ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/2/

16

17

18

19

20

™I QWT 7 TIN° R 10WR0 °TIPa Na...

PPN N

“And you shall love Havayah your G-d (Elokecha).” In the
second verse it says “your G-d,” which the maamar ties to
the union of Z’eir Anpin and Nukva.

Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Kehot note on this Zohar citation points to the
Siddur’s section on the Shema, at the place marked “i”7
m.”
KEHOT'S NOTE
LT YT WCRPN YW MT°02 1Y

02211 7Y N7 RInOY

The Zohar on Parshas Pinchas explains the large ayin of
Shema and the large daled of Echad: together they form
ed, “witness,” and its sign is “Havayah is witness among
you.” The Alter Rebbe sees in this the testimony (edus) of
the Mishkan of the Testimony.

Zohar, Pinchas 73:453-75:4622700:71”y-2"1N:3"y 0112 ,77171 990
2The first 36 lines of the Hebrew text do not appear in our
translation.Now Phineas stood before the stern judgement
of Isaac to shield the world and to close the breach, and
therefore Phineas here corresponds to Isaac,1The reference
is to the fact that there is here in the text an extra yod in the
name Pinhas, which makes it numerically equivalent to
Yizhak (viz. 198). and here the Left was united with the
Right. HE TURNED BACK MY ANGER, ETC. We have here
mentioned the three chiefs of Gehinnom, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

G-d tells Israel through the prophet, “And you are My wit-
nesses, says Havayah, and I am G-d”: Israel testify to Him,
for they saw what He foretold and did. The parenthesis
connects this with the ed of the Shema. (context: Steinsaltz
Tanakh)

Isaiah 43:122™:37n 7°yw°

“3IX1 17DR3 *TY DAXY 7 092 TR NYRUM NYTIm AT 23K
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I have declared, and I have saved, and I have announced,

and there was no strange god among you; therefore ye are

My witnesses, saith the L-RD, and I am G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As Shmuel hands over the leadership to King Shaul, he
asks the people whether he ever wronged them; when they
say he did not, he declares, “Havayah is witness among
you, and His anointed is witness this day, that you have
found nothing in my hand.” The Zohar takes its first
words, ed Havayah, as the sign of the large ayin and daled
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of the Shema, which spell ed,
Steinsaltz Tanakh)

“witness.” (context:

I Samuel 12:57:2 & PRnw
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And he said unto them: ‘The L-RD is witness against you,

and His anointed is witness this day, that ye have not found

aught in my hand.’ And they said: ‘He is witness.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

21
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At the burning bush G-d tells Moshe the Name by which
he is to speak of Him to Israel: “This is My Name forever,
and this is My remembrance for every generation.” The
Arizal’s gematria joins shemi (“My Name,” 350) with yud-
hei (15) to make 365, the prohibitions, and zichri (“My re-
membrance,” 237) with vav-hei (11) to make 248, the posi-
tive commandments. (context: Steinsaltz Tanakh)

Exodus 3:15170:°2 mnw
D2°N3AK PP *7 PRIW? "1275K RN AYRTIR DOR0R TV IR

27 977 98
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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23
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The note says that the idea that the union of Abba and
Imma is bittul hayesh is explained there; Or HaTorah in
turn points to Likkutei Torah, Tzav 13a, and to the Siddur
on “A psalm of thanksgiving.”
KEHOT'S NOTE
PO LR LW R .ﬂ”1|75]? 1°°%n WY 12N °Yy 2-RIP% N7IRD IR12N2
TIN5 Mnm 1712

RN

Moshe and Aharon say, “And what are we, that you com-
plain against us?” (repeated in verse 8). The maamar takes
“what” (mah) as Moshe’s complete self-nullification, the
bittul of Chochmah.

Exodus 16:7°1:1"0 mnw
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2179y 1750

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iyov contrasts the treasures that people dig out of the
earth with wisdom: “But wisdom, where (me’ayin) shall it
be found, and where is the place of understanding?”
Chassidus reads me’ayin as “from nothing”: Chochmah
comes from, and is, the level of ayin. (context: Steinsaltz
Tanakh)

Job 28:1227:175 21°R
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But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Wisdom, speaking in the first person, says, “To cause
those who love me to inherit substance (yesh), and I will
fill their treasuries.” The maamar reads yesh as the “some-
thing” of Binah, applies the verse to Gan Eden, and notes
that it pairs yesh with love. (context: Steinsaltz Tanakh)
Proverbs 8:21x73:'n “own
:RPRR D7°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR ,175wn
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“And a river went out of Eden to water the garden.” The
maamar identifies this river with Binah, the root of Gan
Eden.

Genesis 2:10:2 n°wR12
[DPURT NYIWY M7 TIE? DU 13NK NPYI? TR KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 D°wRA2
T 7T

“In the World to Come there is no eating or drinking... but
the righteous sit with their crowns on their heads and de-
light in the radiance of the Shechinah.” The maamar uses
the phrase for the souls’ comprehension of G-dliness in
Gan Eden.

Berakhot 17ax 1> n1372
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“A psalm of thanksgiving.” The text refers to its discourse
on this psalm, in the Siddur, for the union of ayin and
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yesh.
Psalms 100:1°X:’p 0°2°1n
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A Psalm of thanksgiving. Shout unto the L-RD, all the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe cites Etz Chaim: the union of Abba
and Imma requires raising mayin nukvin with actual self-
sacrifice in the Shema, while for the union of Z’eir Anpin
and Nukva raising mayin nukvin through Torah and
mitzvos suffices.
KEHOT'S NOTE
3,47 R nmph
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G-d commands, “You shall not profane My holy Name, and
I shall be sanctified among the children of Israel; I am
Havayah who sanctifies you.” The text refers to its expla-
nation (biur) on this verse in Likkutei Torah, Emor, for the
union of Abba and Imma.
Leviticus 22:3227%:273 R1p™
:DRWTRR 7 °3 PRI °33 TIN2 NYTRA YT DYNK 17900 K
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Eliyahu’s prayer (Pasach Eliyahu): “No thought can
grasp You at all.” The maamar applies it to the Infinite
Light that is revealed in Chochmah but cannot be
comprehended.
Tikkunei Zohar 17a:10-1227-":X 1> 971171 "1pn
7awnn N°9 .7MN0 D2 DY RMOND PRDY B0 By ARDY NI NAR
Wy 1P 1PIPY LPNPN WY NPPERT X1 NIK J995 T2 Xo%Bn
RINRT PRP LORANR XPT 1PReN0 PRy 112 RATARD 11000
719 9PWwPT K17 NARY LRWD °12n (R"DINR K*I) NRC0ONX 1
TPRM 17720 1A T WOIBRT IR DD LIRAPR NIRT AN N2 1M
.2 WMBR 19RD 100 WNNR LY
Constantinople, 1740 (CC-BY-NC)
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Tanya: “Chochmah is the source of intellect and under-
standing and is above understanding... this is the term
chochmah, koach mah... therefore the Infinite Light,
which no thought can grasp at all, is clothed in it.” The
maamar quotes it for the definition of Chochmah.
Tanya, Likkutei Amarim 18:9-100°7nK *0Ip°% ;w7 Por X1
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Kehot Publication Society (CC-BY-NC)
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The discourse explains that the festivals reveal the mochin
of Imma, whose expression is joy (“the mother of the chil-
dren rejoices”), while Shabbos reveals the higher mochin
of Abba, where there is no such revealed joy.
KEHOT'S NOTE
7,878 n7ph

DO91T3T DR N

Tanya explains that Atzilus cannot be grasped by created
minds, and so it is “the abode of the great tzaddikim,
whose service is far above” the love and awe that come
from understanding, being an actual chariot for G-d.
Tanya, Likkutei Amarim 39:150°% *0p°% ;wRI pon X1
0"
AT AR YT ARG WIR M - Msn 2207 ,mm
;12370 N2 OOY ,0°71730 0°p°T8 DOY NIIN0I2 POY 17 X
NI MR NIRI VTR 790N OTX 92 07PNy L7 nivan p1
nYT N3°20 1 NIovnaa Rkl mbgnn; 10N ﬁ’n'xf.?l 1 N7y
779230 ,AR™M2T NIPED 3 Aniph - RITTN2 07K n?a‘r;&a
.17°%°7 Ni7°00 2 - INinaY 0°°yawua MmN 191 72
Kehot Publication Society (CC-BY-NC)
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Reish Lakish: “The Patriarchs are themselves the Chariot,”
proved from “And G-d went up from upon Avraham.” The
Kehot note also lists Bereshis Rabbah 82:6 and Zohar III,
257b.

Bereshit Rabbah 47:67:1”1 727 n"wR12
S19% 972,100 172 2173 172 177300 90D L,°IN - IR 7270 Do
0¥ 7277 DIAR 71°7 NAR YD .0M1aKR7 277 DX nn L mMwn e
,MI°3Wi 17 W81 1P MR AnY 9277 NAwn "aRDD IR3 ,07apn
gy 937w 1°5 .0onY 7277H "I 5 AR 79N 0on TTA RO
IR TR 1DomRIpn 1127 72D MR L1972 PO XIT N2 wTRn
PR .OT72R YR DopRR Py 770 ,mibwa quan P Ank 13T
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21999 2%3°77 7131 (719 NPWRN2) .O%pOR 1Ryn By
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar III, 257b2 ,137 »mt
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The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
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PARAGRAPH 6
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Eliyahu’s prayer (Pasach Eliyahu): “No thought can grasp
You at all.” This is why the revelation of Chochmah in
Binah cannot be real comprehension.

Tikkunei Zohar 17a:10-1227-:R > 91171 *1pn

mawnn M9 .pProno 93 By RMND PROPY P by ARDY X NIR
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JRINRT AP LORANR XPT 1PReN0 PRy 112 RAMARD 11790
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Constantinople, 1740 (CC-BY-NC)
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The note first says that the text itself cites the Rambam’s
source below, at the words “without end,” and then lists
these pages among the places where the Rambam’s teach-
ing on the attributes, and all of this matter, is discussed.
KEHOT'S NOTE
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The prophet answers Israel, who complain that G-d no
longer sees their plight: “Did you not know, have you not
heard? The everlasting G-d, Havayah, Creator of the ends
of the earth, does not grow faint and does not grow weary;
His understanding is unsearchable.” The maamar reads
“able” as the negation of faintness and weariness. (con-
text: Steinsaltz Tanakh)

Isaiah 40:28175:"n 11°yWw°

ny>> K2 PINT NI¥R R792 7 073V PR nynv RPTOX nyT Ri9O
HNNANT RN TR YT KD

Hast thou not known? hast thou not heard That the everlast-

ing G-d, the L-RD, The Creator of the ends of the earth,

Fainteth not, neither is weary? His discernment is past

searching out.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12, nvyw

likuteitorah.com/likkutei-torah/pekudei/2/
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40 1T AY°T° N33 DA RTM

The note points there on the point that even knowledge by
way of negation can grow without end.
KEHOT'S NOTE
JIZWR Y 271 27YN 17I0 ART

4 N NPR

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE

23,2 9°9% — MBoINa MINTR PPO NIy IR

42 555 2 RD°BN Mawnn o
“No thought can grasp You at all.” Hence the Infinite Light

in its essence cannot be comprehended, and what Binah
receives of it is like knowledge by negation.
Tikkunei Zohar 17a:10-1227->:X 1> 97171 *1pn
mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY X7 NIR
Wy NP 1PIPY LPNPN WY NPPERT KIT NIR J99D 92 XoBn
JP9ANRT 1PRRYY LURANR RDT 1PND 1RPY 1INa RAaTaRD 17000
712 PWPT KT NIRY LKW "33 (RMOONR K1) NR20ONR 1IN
PORM 71920 1 TN WUIERT IRD P ARIDA NIRT 1A 1P T

.72 W™BK 19X 170 WhNR Y
Constantinople, 1740 (CC-BY-NC)

43 %IN 7AW 27y 7IN°22

The discourse on “I am black” explains the Sages’ teach-
ing that the Torah was given as black fire upon white fire.
KEHOT'S NOTE

PR 2,7 wriw nmph

44 SN 1INY
The beloved says to the daughters of Jerusalem, “I am
black but comely.” The text refers to its explanation on
this verse (Likkutei Torah, Shir HaShirim), which speaks
of the Torah’s “black fire” on white fire and of the darkness
in which the light is hidden. (context: Steinsaltz Tanakh)

Song of Songs 1:571:X 0w 1w
:TPW NIYP7°0 97R YPIND 0PYAT 112 MR CIR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 VORI A2 1OVY L L 1R R

According to the note, the passages of the Ramaz and of
Zohar HaRakia cited here are copied out there.
KEHOT'S NOTE
APWN Y 3-RIPM NUMIRD 1PNy

46 NP2 R

The note suggests that “as is explained elsewhere” appar-
ently refers to this place in Or HaTorah.
KEHOT'S NOTE
abwny 2-ROP" N7MIRD 7157 RN
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47 D — IR
The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.

KEHOT'S NOTE
.3,5 2°¥% — MoITA MINTR PP NIV XD

48 | In David’s song of deliverance G-d comes down in a
storm: “He made darkness His hiding place, His canopy
around Him, dark waters and thick clouds.” Plainly, the
dark rain clouds conceal Him; the maamar applies the
verse to Keser, which clothes and conceals the Infinite
Light. (context: Steinsaltz Tanakh)

Psalms 18:1227:1”> 0°9°71n
DRI °2§ D"N2Y 130 PRIPI0 1IN0 AN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

49 nann

“And what are we.” The bittul born of a revelation above
comprehension.

Exodus 16:71:1"0 mnw

D 1 AN TRy n;’n‘z‘m'ms w3 °n 7923°NK DN°RTY P
A%y 1N

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

50 5" — R
The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.

KEHOT’'S NOTE
23,2 9°9% — MDD 9MINTR PPO NIy IR

PARAGRAPH 10

51 975y Y KD LYY

Among the decrees given without a stated reason: “You
shall keep My statutes... and a garment of mixed kinds,
shaatnez, shall not come upon you.” The maamar gives it
as an example of a prohibition kept by refraining, not by
doing. (context: Steinsaltz Tanakh)

Leviticus 19:19v°:1” X7p™

X2 YUNTK? TP OXPD PINNKD NnI2 WYA “OPONK
79y 127 KD 1uyw 00K 1IN

Ye shall keep My statutes. Thou shalt not let thy cattle gen-

der with a diverse kind; thou shalt not sow thy field with two

kinds of seed; neither shall there come upon thee a garment

of two kinds of stuff mingled together.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,0 XD

likuteitorah.com/likkutei-torah/pekudei/2/
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52 2w X9

The Zohar: “All before Him is considered as nothing.”
This is the bittul of Chochmah in the soul that the forbid-
den things obstruct.

Zohar, Introduction 20:188-22:199-n7ap’> nnIpn AT 920
v’¥P:2”2

PARAGRAPH 11

53 092N ARW 11 8N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.MoB Hw 17N

PARAGRAPH 12

54 Ty — mawm

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,9 9795 — MBI PINTX PO NAYR IR

55 »na—nra

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,5 9795 — MpoITa IR 272 NAyn IR

PARAGRAPH 13

56 YT KD PNa

G-d sends the prophet to tell Jerusalem, “I remember for
you the kindness of your youth, the love of your bridal
days, your following Me in the wilderness, in a land not
sown”: a desert where nothing grows. The maamar reads
“not sown” as “the ‘not’ is sown,” the prohibitions. (con-
text: Steinsaltz Tanakh)

Jeremiah 2:2°2:3 1117

TP TON 77 A1 N MW 73 KT D2 "IN IXIR) 727
MY KD PIND 22 1IN 097 TP naN

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,27n7

57 N2 977 RWR KwS92

The Talmud explains why the dark goats walk at the head
of the flock and the white sheep after them: “as the world
was created, first darkness and afterward light.” The maa-
mar applies it to the prohibitions, the “darkness” of nega-
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58

tion, which come before the light of the positive
commandments.
Shabbat 77b:8°11:2 1"y naw
AP? MR 77N TTI RY™M2 1300 *PY RRYY R :APY WK ...
*17 XnYL NP X701 9T RN RYPI2T L0y P invaD
1°031 KT 171 ,17000 — 30 13°0INT 17 2177 237 19
2073 PIRT DIE 27PN2123 TN K93 KRYY RB 1R — e
*Wi9737 °¥21 ,"0IRD 77T DIWR 2AAN2123 RITIX RIIA RHYY OX1
2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.[3] .2ty naw

32 RD°2N 7awnn N9
“No thought can grasp You at all.” Since the light of Keser
cannot be grasped, it can be revealed only by negation.
Tikkunei Zohar 17a:10-1227°-":X > 91171 *1pn
mawnn mO% .prono 93 By RMND PROY P Y ARDY X NIR
Wy NP P LPIPN WY NPPART RIT NAX .YPD 73 XoAn
JRINRT AP LORANR XPT 1PReN0 Paby 112 RATARD 11090
72 PWPT XIT NIKY LKW 1am (RMOONR K1) NRODINR 71
TORM MP2M 1 TN WPIBRT XD 93 LIRADD NIRT 1A N0 1M

.12 W™BR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 14

59

60

nYe nmT ey

The Talmud derives the rule that a positive commandment
overrides a prohibition (as with circumcision on a place of
tzaraas). The Alter Rebbe suggests the rule reflects the ad-
vantage of the positive commandments, which grasp
essence.
Shabbat 132b:9°0:2 27%p naw
N7 71y *NNT 7X0Y0 K ,NYIZT NN AT AP KPS K
TIRT TPIRT R 0K 17T — TRRPT IR IR kMY .pyn KD
npyn K21 Ay °R7 KT ORyn X — Awyn XD nx ooy wy
72 A2 TRY 112 — ”ﬁﬂ?jy 2 ’?i?a?” 0”0 "IR 1 .RI1
N2 OV YUY 0B By AR — "D” i Tntn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2P .2 ,29p naw

N°211 7°7y 0on
“A sage is superior to a prophet.” The maamar explains
that the sage knows the existence of higher levels than
prophecy reaches, as the prohibitions reveal a higher light
than the positive commandments.
Bava Batra 12a:14-151"10-77":X 2 X9n2 X22
203 °R - 7NN 227 KAV MRIY K2 APTY DITY MK MK
127 K723 90RT Y70 222K IR .'?ﬁ'f;; .'I'?ﬂ: 1R MR kel ?’?;.f!
X7 WY AOND KPR 121 KT PRYD XXM LXD7M

likuteitorah.com/likkutei-torah/pekudei/2/
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64

65

™I QWT 7 TIN° R 10WR0 °TIPa Na...

(N2 N N'?N el N’?U_ﬁ M %12 37170 N?Q'?"ﬂ ?N:{mf) ORI
RYRRIEN ,RO77 M21 X123 KT 970
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
X ,2°2"2

SIN AMAW 27y — W7Rd

In the explanation of “I am black but comely,” the passage
applies “and you shall fear your G-d” to the Oral Torah,
Malchus: the seven rabbinic mitzvos and the other fences
and safeguards of the words of the Scribes, which are
“more stringent than the words of the Torah” and “dearer
than the wine of Torah,” because they are rooted in the
“scribe” (sofer), above the Written Torah, the “book”
(sefer).
KEHOT'S NOTE
2,80 v nph

SIN MInY
“I am black but comely.” The text refers to its discourse on
this verse for the worth of the rabbinic fences.
Song of Songs 1:5°71:’X 0°7°wi 1w
:TAPW NP0 7R YPIND 0PYAT 1112 IR 2IK MINY
'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

vy QP2 . . 12277 mIn

The note points there on the seven rabbinic mitzvos,
which are active deeds yet aim at distancing evil.
KEHOT'S NOTE
.401°y R”21 WP XA

07> NP0 Payn YT

The note points to the Siddur’s section on washing the
hands for what “is known” of this mitzvah: that its intent is
to remove evil.
KEHOT'S NOTE
.‘|‘7’N1 AN Y0 BN T %N — 5RI1W NN .70 YW NT°0 1RI

17°0° 7352
“The Holy One, blessed be He, gave extra understanding
(Binah) to woman more than to man.” The maamar applies
the phrase to the Oral Torah.
Niddah 45b:11-1227>-%">:2 7”12 173
VPRI N [D7PK] 1 1207 20T 20277 XYY ORR :RTON 37 MY
SITRY ORI NP IERD 707 102 XN N2 UITRE 103 TP
12 Ty °27 DN WURY WO MRT WPR? W17 AR? Yyan Xna
X2 MYK? DR T MRY WX Y2¥T DY [2°P7K] N 1Y X0m
DTS 73X T3 AP KT T2 WATRT AYPRY TH7 — YRR 7
RDI2 — RDPYPRY 1779P 031 927192 120,107

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, T
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66 RN 0PI NI ONPw MTRY

Tanya places the great tzaddikim, who were an actual
chariot for G-d, in Atzilus, above the upper Gan Eden in

Beriah.

Tanya, Likkutei Amarim 39:10°x “01p°%? ;nwRY pon ,x0In

R:”H

°J91” :2°N273 NN NN DY DOINYRT DOKIPI 1D 03 7 23Em
,7°N2 °9Y2 DPRY 07 I DRI 290 2191 93 1R PR 1R

ninwa 2T 3 ,00n APIT3 OpUTRT N7yn 1371 .0mE nY
TP 09192 - DUORYRI 71T X120 0PIV NI - D°RoTED

Kehot Publication Society (CC-BY-NC)

67 | The beloved asks her lover, “Set me as a seal upon your
heart, as a seal upon your arm, for love is strong as death.”
The text refers to its discourse on this verse (Likkutei
Torah, Shir HaShirim) for the higher revelation of the

Time to Come. (context: Steinsaltz Tanakh)

Song of Songs 8:6":’1 01w W

YR NA0X NP MY™I YNy onind 72°7°y onind w
SNRTPY UK "BYY PRV TXIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the

L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

68 | G-d recalls to Jerusalem how He raised her like an aban-
doned baby girl: “I made you a myriad, like the growth of
the field, and you increased and grew and came to the or-
nament of ornaments (ba’adi adayim),” that is, to her full
beauty. The maamar will explain the verse in section 4,
where adi becomes a key to the Mishkan of the Testimony.

(context: Steinsaltz Tanakh)

Ezekiel 16:7°1:1"0 DRpin>

333 DTY 0779 *T92 *X3M *PTAM *2IM TAN3 AT MEE3 M3

Y1 07y DR ORY 9
I cause thee to increase, even as the growth of the field. And
thou didst increase and grow up, and thou camest to excel-
lent beauty: thy breasts were fashioned, and thy hair was

grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

69 | “He made darkness His hiding place.” Keser is called so

because its essence is not grasped.

Psalms 18:1227:1> 0°9°1n

:DPPITY "3y BR"N2YT in30 1HI"30 1900 TYN-NY?

He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/2/
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PARAGRAPH 16

70

0°13 MWW TR IND

At Zevulun’s birth Leah says, “This time my husband will
dwell with me, for I have borne him six sons.” The maa-
mar links her six sons with the six attributes of Z’eir
Anpin. (context: Steinsaltz Tanakh)

Genesis 30:20°0:"% n°wx12

12 "RT27™3 *YPK *172D DY 290 721 DR D°PPX *371 XY I0RM
DI Y NR XKpM 0°12 TYY

And Leah said: ‘G-d hath endowed me with a good dowry;

now will my husband dwell with me, because I have borne

him six sons.’ And she called his name Zebulun.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

7

72

PR N2 R

The prophet bids Israel, “Lift up your eyes on high and
see: who created these?”, the stars that come out by num-
ber, each called by name. Following the Zohar, the maa-
mar reads mi (“who”) as Binah and eileh (“these”) as the
emotive attributes it gives birth to. (context: Steinsaltz
Tanakh)

Isaiah 40:26172:1 171°yw°

0927 OX2¥ 720N NORInT APX RIVW WY DIPY DIMWINY
TYI KD TOR 73 7oK 072K 290 RIPY OW2

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BRIWSD NITY 710 CVAw DoVaY DY aww

A pilgrim’s song: “For there the tribes went up, the tribes
of Yah, a testimony to Israel, to give thanks to the Name of
Havayah.” The maamar now uses the verse for a second
meaning of “testimony.”

Psalms 122:4°7:275p 0°%°11n

O NIT? PRIWY? MTY ARTLIY D0V 17y ouY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18

73

9°NN1 ATWR NR¥d 7229

G-d recalls to Jerusalem how He raised her like an aban-
doned baby girl: “I have made you a myriad, like the
growth of the field; and you increased and grew, and came
to the ornament of ornaments,” that is, to her full beauty.
The maamar reads the verse as the growth of the
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Congregation of Israel, through bittul, to the crowns of
Keser. (context: Steinsaltz Tanakh)

Ezekiel 16:7°1:1" 5xp1>

353 07TY 0777Y *T¥3 XIM P2TAM 2N AN ATEE Mey3 3
Y1 079 DR 003 9

I cause thee to increase, even as the growth of the field. And

thou didst increase and grow up, and thou camest to excel-

lent beauty: thy breasts were fashioned, and thy hair was

grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

74 1791 TI0° 1PAy2 Y2 WU
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
L3177 170 WAt — R YR Y (3-27D) TPIT PN Y

75 S1Mna 77INa MR IR 2y

The note identifies the discourse on “Then the maiden
shall rejoice in the dance,” to which the text refers, as
printed there.
KEHOT’'S NOTE
.‘|‘?’N1 TANN°Y 2-971 0”MIR .79 °Y K70 770N 1710

76 BImaa 19INa MR IR

The prophet foretells the return from exile: “Then the
maiden shall rejoice in the dance, and young men and old
together; I will turn their mourning into joy.” The text
refers to its discourse on this verse, which explains the as-
cent from one rung of face-to-face to a higher one. (con-
text: Steinsaltz Tanakh)

Jeremiah 31:1337:x72 1107

Tiwl? D738 N9M VT DIRN BN P2 mn3 mawn
Then shall the virgin rejoice in the dance, And the young
men and the old together; For I will turn their mourning into
joy, And will comfort them, and make them rejoice from
their sorrow.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77 2997 R YTV NN

After the sin of the golden calf G-d tells Israel to take off
their ornaments, and “the children of Israel stripped
themselves of their ornaments from Mount Horeb,” those
they had received at Sinai. This is the first meaning of adi:
ornament. (context: Steinsaltz Tanakh)
Exodus 33:61:37% mnw
13731 77 0YTYNR PRI 9%
And the children of Israel stripped themselves of their orna-

ments from mount Horeb onward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/2/
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78 Nan a2y

G-d, answering Iyov out of the storm, describes how He
set bounds to the sea at creation: “And I said, Until here
shall you come, and no further.” This is the third meaning
of ad: a limit. (context: Steinsaltz Tanakh)

Job 38:11x7:17% 21K
:7°73 19R32 NOW2RDI 70N K9 RiaD 7E7TY IAK)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

79 1LY N2 XY 9N2a7

Iggeres HaKodesh 17 explains “with their crowns on their
heads”: the crown is an encompassing light, called Keser,
the intermediary that joins the Emanator with the emanat-
ed, and in the Time to Come it will shine in this world to
the righteous who rise at the Resurrection.
KEHOT'S NOTE
AL, ew 1P L(2,79P) 1070 PUIAR KA

80 QoNYLYY DA 09PN

“In the World to Come... the righteous sit with their

crowns on their heads and delight in the radiance of the

Shechinah.” The maamar reads the crown as Keser.
Berakhot 17a:1227>:X 1> 1972
32 1K R27 0790 X327 023y MO 02y XY 1377 AI03 KoM
K21 1IRIP K21 1AM Riyn KDY 717271 71778 KDY 7900 K9 777K KD
073731 DIPYRT2 DIPRTILY) PITE DR0TE KPK M0 K9 M

ST 12IRM DORORT DR MY 0KV ,1170W 10

It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

XL M072

81 1P @OND WP BT

The Talmud describes the angel Sandalphon, who stands
behind the Chariot and “ties crowns for his Maker.” The
Kehot note lists Zohar passages and Tosafos there, which
tie the crowns to Israel’s prayers.

Zohar I, 167b2 ,top x”mt

Zohar II, 58ax ,n1 2”m

Zohar III, 252b2 ,217 »m

Chagigah 13b:4°7:2 2 1210

FMYPR 727 WK RPN PIR PIND TN 1D MIM AT RN
RNPANRNI N0 PIR YOI AWKRTY LPIRD Iy RIAY TOR NP
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84

85

TRIYY I NIRD Whn 970n 720n 39237 LN 1770 :XIp
7933 TN27 1N PR LAIPD 0002 WIPY 1297mI 1IN
22071 PIXY RIAK 0¥ KT IAPD Y07 K277 inipnT Doon vinipnn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, AN WY PTIN 9779 L2 ,337 AP LK LM 27T LA L,Top RO
.[3].(2 [Mny Ao ,2) R AT Y

NI .. IN

The note refers to the sources it lists there for the 613
mitzvos of the Torah together with the 7 rabbinic mitzvos.
KEHOT’'S NOTE
.MT2W *Y NPWIE — TR SRR 10030 IR

N OTINY 77N

The passage explains that the 248 positive command-
ments are the 248 “limbs,” the vessels of Z’eir Anpin, that
receive the light drawn from Keser, the “620 pillars of
light,” which are the 613 mitzvos of the Torah and the sev-
en rabbinic mitzvos; without the vessels the light would
depart.
KEHOT'S NOTE
[3] 7w (2 ,t) Smpna 17”'?57 2’0 N”°w 0778

19102 151N Py

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
PR R"D 0

19102 1n%NN YAy

“Their end is wedged in their beginning and their begin-
ning in their end.” The maamar uses it to explain why
mitzvos done with lowly physical things reach the highest
level, Keser.
Sefer Yetzirah 1:7°1-X 17°%° 120
nanbws 19302 INPNM INPMNA 1910 PP 1 92 MPED WY
9910 INK 717 AR 21891 3w 19 PRI 70 NTRY nnaa awp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 21
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“The righteous sit with their crowns on their heads.” The
maamar places the crowns in the Time to Come, after the
Resurrection.

Berakhot 17a:1227°:X 1 n1972
i3 PR X327 07IY7 K20 0PIV M 071YD KP 1277 AUmID2 Koan
K21 1IRIP K21 1AM Riyn KDY 17371 71778 KDY AO00 KDY AP0OR KD
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

17V N8R 97

“And a river went out of Eden.” The maamar identifies it
with Chochmah and Binah, the source of the revelation in
Gan Eden.

Genesis 2:107:’2 n°*wX"2
:DPWR NYZW? M) T2 D 130TNK Mpw? 1190 R )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

©n’AnN2 TNYY? IR

Iggeres HaKodesh 17 contrasts the revelation in Gan
Eden, from memalei kol almin through great contractions,
as comprehension of Chochmah, with the revelation at the
Resurrection, from sovev kol almin, without limit; all the
souls now in the higher Gan Eden will be clothed in their
bodies to enjoy it.
KEHOT'S NOTE
1290 PUIAR R

oM P InEY

The prophet promises the one who feeds the hungry:
“Havayah will guide you always, satisfy your soul in
parched places, and strengthen your bones.” The maamar
reads it as the revelation reaching the body at the
Resurrection. (context: Steinsaltz Tanakh)

Isaiah 58:11x™:1”17°yWw°

M 132 0700 UM PORSYY WD MNENE ¥O2M TRA N AN
7R AIMIPRY YR 070 RYINN

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 22
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G-d tells Moshe and Aharon what He will do on the night of
the Exodus: “And I will pass through the land of Egypt on
this night and strike every firstborn... I am Havayah.” The
Haggadah reads it as “I, and not an angel”; the maamar

83



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2

91

92

93

94

95

96

sees in this a revelation from Keser. (context: Steinsaltz
Tanakh)
Exodus 12:1227°:2” mnw
OT¥R 07130 YR 1132722 *N72m M 17772 071307YIRD A1
173K DUVDY AR 0730 ROXTPIN Mt
For I will go through the land of Egypt in that night, and will
smite all the first-born in the land of Egypt, both man and
beast; and against all the gods of Egypt I will execute judg-
ments: [ am the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note says the words “I, and not an angel” are
quoted and explained in the Zohar here.

Zohar, Vayera 27:410-41327°n->"n:1"3 X771 ,771171 7190

1191 NP KDY %I

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LXLTP KA1 RN R

DUPENID DURN NIAEY 192 YRIAn

The Arizal teaches that between the Creator and the creat-
ed there is an intermediate level, a tiny spark drawn from
the last level of the Creator. The text cites “Sha’ar 41, chap-
ter 3” after the Shklov printing; the Kehot note corrects it
to Sha’ar 42 (Drushei ABYA), chapter 1.

Sefer Etz Chaim 42:3°3:272 0% vy
MRYIM YWD °3 Y7 01y 11 19R1" 091y 25 °na3 9273 an;
2 0 M3 m oowabn IR 17°1°2 T17°2 PPRW R °M2 07 0°21aM
721 0°9IAT P2 0w W9R 2 a1 BPIn miIena can mTinl na
137 Y NMR2 0°P2TI Whn 0T MYDpR 71T On ow 0owiabn
Y172 NI B™IR 0DIN2 WO N°RC1DN M2 AW °1An 1270 Oym
N1 IR 03 9% R MUK 0°°N0R OWY MY 7IN3 KX D73
2718 NI WI222W 1°PR IR 7D RENI PTII0 901 91T KIT PRon
... TOP N APPRT IR RIT NIAT R pATIN
Sefer Etz Chaim (Public Domain)

2B KW Y2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.78 KDY 97301 K7D (¥R w177) 27w 117385 .0”pn ﬂN‘?PW 01872

3]
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The note points there for a further discussion of the pas-
sage in Pelach HaRimon cited here.
KEHOT'S NOTE
NRIPNIR Y 121W N2W N”IR2 DA IRT

mI0 PX 71N P2 b

The first of many places the note lists on why it is called Or
Ein Sof, “light without end”; the Tzemach Tzedek’s glosses
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on it are printed in the same volume.
KEHOT'S NOTE
0°12°N QY .A0N°Y DW X7X7 9"NTIR P70 MINAT .23 °Y 1°0pn n”hd IR
RT3 927 777 .00 Y 10PN MU0 L79ORY ROP Y 00301y NTING
.22°y 179IN-2719N 1770 LT9ORY TR Y RPN 279N 170 700N — npn
177 .237 °Y WD T O8N A7T .27 °Y 17890 2700 LLnp Yy NPTy nUno
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David’s psalm opens, “To You, silence is praise, O G-d, in
Zion”: no words of praise are adequate to Him. The text,
quoting the Rama, says “to Him”; the Rama uses it to say
that G-d’s essence cannot be described, so “Ein Sof” refers
only to His light. (context: Steinsaltz Tanakh)

Psalms 65:2°2:7770 0°2°11n

737077 T2 182 DROR npan mnT 1P
Praise waiteth for Thee, O G-d, in Zion; and unto Thee the
vow is performed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.” The maamar
reads it as the light still contained in its source: “His
Name” within Him.

Pirkei DeRabbi Eliezer 3:2°2:°3 71398 °217 °p10
moyY , 7292 23737 MW RN T2 WATRD 177,030 K121 XYY TY

ni1g% n3 NMY PR ?hniT 9270 mn? SUn avwn oy
IPR PRI PRIIM 1PNITIO? PIND LI K OX LiPY Db
o7 K91 0730 DR PIDD vANT RN TIN2 WiTRT 79 ,N112%7 Ponnn

W DY R 1Y TRIY
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

PR . L By —qwnn

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,5 9999 — MpoITa IR P72 NAyn IR

BRI 72 D3

There “Return, O Israel, unto (ad)” means to return the
level of ad, the revealed glory of G-d’s kingship, to its
source, the Infinite Light itself; and the main thing is that
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it be ad, lasting forever, not only at certain times, so that
the awe of G-d is always on one’s face.
KEHOT'S NOTE
3,10 w7w n7ph

7Y PRI 1AW

The prophet calls the people, “Return, O Israel, unto (ad)
Havayah your G-d, for you have stumbled in your sin.” The
text refers to its explanation of the word ad in this verse
(Likkutei Torah, Shabbos Shuvah). (context: Steinsaltz
Tanakh)
Hosea 14:2°2:7 yvin
Y2 MPY2 22 ROK 1 T DX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

na Ty

“Until here shall you come, and no further.” Ad as a limit,
which fits Keser, beyond all comprehension.
Job 38:11x7:17% 21K
:7°73 19R32 NOW2-RDI 70N K9 Riap 7Dy IAK)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bl
“And G-d said, Let there be light.” Chochmah, the begin-
ning of revelation, is called by this first utterance.
Genesis 1:3°1:°R N°wR12
SR IR T DOROR RN
And G-d said: ‘Let there be light.’ And there was light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place.” This is Keser, be-
yond all comprehension.

Psalms 18:1227:1 0°9°1n
:DOPNY 2y DONTNOYN ‘IJ‘I;Q 1°N12°20 1900 qWnnY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

73290 N UM

The prophet describes the day of redemption, when G-d
heals His people: “And the light of the moon shall be like
the light of the sun, and the light of the sun sevenfold.”
The moon stands for Malchus, which will be raised in the
Time to Come. (context: Steinsaltz Tanakh)

Isaiah 30:26173:"2 17°yw°

Nyaw 99K 2NYIW 707 70T 9K 10T IR 112779R M

:XD7 iN2M YN 0y 12WNK 7 WA 03 oonta
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Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

0,7y

SARWI N 27y . . WY

The discourse on “Sing and rejoice, O daughter of Zion”
speaks of the two levels in Torah, testimony (edus) and
teaching (Torah), and of “the mother of the children,” the
source of the revelation in Gan Eden; it ends, as the maa-
mar cites, that in the Time to Come, “Sing and rejoice, O
daughter,” the level of “daughter” will rise with surpassing
loftiness, to be “a woman of valor, the crown of her
husband.”
KEHOT'S NOTE
1,17 87N

N2 sanwI 9

G-d tells Zion through the prophet, “Sing and rejoice, O
daughter of Zion, for behold, I come and will dwell in your
midst, says Havayah.” The text refers to its discourse on
this verse (Torah Ohr, Mikeitz) about the elevation of the
“daughter,” Malchus. (context: Steinsaltz Tanakh)

Zechariah 2:1472 170t
70K 72302 °NI2W R2™117 73 19087 N2 ) °3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BN N1TY 10 LA Dovaw Yoy aww

A pilgrim’s song: “For there the tribes went up, the tribes
of Yah, a testimony to Israel, to give thanks to the Name of
Havayah.” The maamar reads it as the tribes rising to their
root in Keser.

Psalms 122:4°7:275p 0°°1n

N oY NITRR PRI MTY ARTLIY D0V 19y DUy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7109%X Y9122 27

The passage explains that the twelve tribes are extensions
drawn from the Patriarchs, Chesed, Gevurah and Tiferes,
and correspond to the twelve diagonal boundaries: the
lines that join one of a body’s six directions to another, as
the attributes blend with one another; so too the twelve
stones of the breastplate.
KEHOT'S NOTE
5] .7y (3 ,19) R Y

aki74 3 o=l ty i

The psalmist sums up, “The beginning of wisdom is the
fear of Havayah.” The Kehot note gives this verse for
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Chochmah being called “beginning.” (context: Steinsaltz
Tanakh)

Psalms 111:10:X*°p 0°9°11n

1Y NTHY INPAR 0pY-227 23 Dok nRY oD nowRT
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For there the tribes went up... to give thanks to the Name
of Havayah.” The maamar reads “to give thanks” as ac-
knowledgment before Keser.

Psalms 122:4°7:275p 0°%°11n

oy MY YRIY°? MY ARTLIY 0y 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12 AN AT 27y .. K¥R2

The discourse on “Yehudah, you, your brothers shall ac-
knowledge you” explains that Yehudah is named for ho-
da’ah, acknowledgment, as in “We acknowledge (modim)
You,” and that hoda’ah is bittul and inclusion in the
Infinite Light that encompasses all worlds, expressed in
the bowings of the Amidah.
KEHOT'S NOTE
XL, R™MN

13 NN 770

Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge you.” The name Yehudah comes from
hoda’ah, acknowledgment; the text refers to its discourse
on this verse (Torah Ohr, Vayechi). (context: Steinsaltz
Tanakh)

Genesis 49:8'1:0"1n N°wR12

SN 32 77 NOAY? PIR AT TT ORI AR AN
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

14 097112 P10 RPTINR

The Zohar warns about one who does not bow at Modim;
the Kehot note also lists Zohar III, 164a. The maamar ties
it to the Resurrection, which comes through Keser.

Zohar II, 100ax ,p 27m

Zohar 111, 164ax ,70p 2’m
KEHOT'S NOTE
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The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.

KEHOT'S NOTE
.2,2 9795 — MaDITa 1”INTR 272 NAyn IR

PARAGRAPH 24
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] oy wrpnw

117 NN2a73 13PN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .(3”op) ow NI

118 172%R MY PN
Moshe reminds Israel of what they saw: “You were shown,
to know that Havayah is G-d; there is nothing else besides
Him.” In the bittul of the first verse there is truly nothing
besides Him, and so no one who loves. (context: Steinsaltz
Tanakh)

Deuteronomy 4:357”9:’7 0°727

17290 TIY PR 0°PPRT RIT 0 03 NYT? DRI AR
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,70°027

19 Nan 2Ty
“Until here shall you come.” One of the meanings of ad
that the first verse of the Shema carries.

Job 38:11x7>:1”% 2R
:7°73 1IR32 NOW2RDY 70N KDY RIaD 1ETTY AK)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120 PN IAN WA

Iyov, in his suffering, declares that his Redeemer lives and
that “from my flesh I shall see G-d.” Chassidus reads the
words as perceiving G-dliness from one’s own being, and
the maamar applies them to memalei kol almin, the light
that can be perceived within the worlds. (context:
Steinsaltz Tanakh)

Job 19:26175:17 21K

:El‘l‘?tj AR 201 RIERI "Iy XY
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

198"
After the splitting of the sea, “Israel saw the great hand...
and they believed in Havayah and in Moshe His servant.”
Faith, above comprehension, belongs to sovev kol almin.
(context: Steinsaltz Tanakh)

Exodus 14:31877:7" mnw

TTNR DY IRTN 077302 °7 Ay WK 17730 71K PRI R
972y MYNIY N2 10RN

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Knowledge and feeling belong to memalei kol almin,
called “the revealed world,” while of sovev kol almin it
says “I, Havayah, have not changed”; faith must be nur-
tured until it is fixed in the heart as knowledge and feeling,
as it will be when “the earth shall be full of knowledge,”
and this is drawn down through Torah and mitzvos.
KEHOT'S NOTE
.2,7 AR AMph IR

v Ny

Moshe tells Israel, “And you shall know this day and take it
to your heart that Havayah is G-d in the heavens above
and on the earth below; there is nothing else”: not only to
hear it but to make it one’s own. The text refers to its dis-
course on this verse (Likkutei Torah, Va’eschanan) for
drawing sovev into Daas. (context: Steinsaltz Tanakh)
Deuteronomy 4:39v”5:*7 0°727
Py Py DWW DPOKT NI 7 °3 7337708 NI oD YT
TV PR nonn YIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

kb =hh

G-d tells Israel through the prophet, “You are My witness-
es, says Havayah, and My servant whom I have chosen.”
Israel testify to what is hidden, sovev, by drawing it into
Daas. (context: Steinsaltz Tanakh)

Isaiah 43:10":3°n yw>
™ 117307 °7 IRRNY TN 1Y "NIN2 WX T2 NTORI TV OO
77 K2 910K) PR 7893°KY 2305 K3 OIR

Ye are My witnesses, saith the L-RD, and My servant whom I
have chosen; that ye may know and believe Me, and under-
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stand That I am He; before Me there was no G-d formed, nei-
ther shall any be after Me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Asaf’s psalm recounts that G-d “established a testimony in
Yaakov and set a Torah in Israel,” which the fathers were
to teach their children. The Arizal comments that this tes-
timony is “not the actual substance of Yesod, but only a
testimony,” an illumination. (context: Steinsaltz Tanakh)

Psalms 78:5'1:11"y 0°2°1n

DS]"HH? 1PNIAR"NN MR WK '7N'1W’3 o 77 2pyP2 N7y op”)
Hahyihinb)

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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1LY 79N 7RE

The daughters of Zion are called, “Go forth and gaze...
upon King Shlomo, upon the crown with which his mother
crowned him on the day of his wedding.” The text refers to
its discourse on this verse for the crown revealed only in
the Time to Come. (context: Steinsaltz Tanakh)
Song of Songs 3:11X™:) 0*°Wwi 1w
D3 K 19 NILYY MPY3 MEY T2 IPY N2 PR MINY
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR 72 2PN AINMIVA 719 NXY
G-d promises through the prophet that on that day He will
cut off the names of the idols, “and I will also remove the
prophets and the spirit of impurity from the land.” Only
then will the essence of Keser be revealed. (context:
Steinsaltz Tanakh)
Zechariah 13:2°2:3 7°72t
PRI D°28YT NINYINR N1OK NIRIR A ORI KT DI M
(PINTT TN TNBUT TVAN) DXP2ITNK D3 THY 2P K2
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d promises, “For as the new heavens and the new earth
that I make shall stand before Me, says Havayah, so shall
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your seed and your name stand.” The renewal of the Time
to Come, when the essence itself will be revealed. (context:
Steinsaltz Tanakh)
Isaiah 66:22275:170 171°yw°
197 D°THY MY "I WK MYIND YIST) DWINT 00w KD 2
:02MTY DOYI THY? 12 10K
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

j=jl= R 1y By §)
“Havayah is witness among you.” The Zohar’s sign for the

large ayin and daled of the Shema.

I Samuel 12:5°7:2™ X R0

772 DNRIN KD °3 M7 097 MW T 022 °7 7Y D7YPR RN
7Y MR TDIND
And he said unto them: ‘The L-RD is witness against you,
and His anointed is witness this day, that ye have not found

aught in my hand.’ And they said: ‘He is witness.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26
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In forbidding the eating of blood the Torah gives the rea-
son, “for the blood is the soul,” the animal’s life. The maa-
mar takes the blood as the life of the body, from Binah.
(context: Steinsaltz Tanakh)

Deuteronomy 12:23373:2 0°127
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30

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 29
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Pharaoh’s daughter adopts the child and names him
Moshe, “for from the water I drew him (meshisihu).” The
maamar links this with the water that makes the tree grow.
(context: Steinsaltz Tanakh)

Exodus 2:10”2 mnw
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And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

DL,amne
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136
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wTInann 7”72

The note identifies the discourse beginning “Tomorrow is
the New Moon,” which the text cites on pekidah, as print-
ed there.
KEHOT'S NOTE
X ,RD NPWRI2 N”MIR

NIPRN wTIn ann

Yehonasan tells David, “Tomorrow is the New Moon, and
you will be missed (nifkadta), for your seat will be empty.”
Plainly, nifkadta means that his absence will be noticed;
the discourse the text cites reads it as pekidah, being “re-
membered” from a very high place. (context: Steinsaltz
Tanakh)

I Samuel 20:1877°:’0 X PRnw

And Jonathan said unto him: ‘To-morrow is the new moon;
and thou wilt be missed, thy seat will be empty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7w DN 7P

“And Havayah remembered (pakad) Sarah as He had
said”: she conceived Yitzchak. Pekidah from a very high
place, rooted in Keser. (context: Steinsaltz Tanakh)

Genesis 21:T'X:X”D n°wX12
137 IWRD TWY 1 LY IR WK MR TR M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,RD WK

°nTpPa P2

At the burning bush G-d tells Moshe to say to the elders of
Israel in His name, “I have surely remembered you (pakod
pakadti).” The words given to Moshe as the sign of the re-
demption. (context: Steinsaltz Tanakh)

Exodus 3:161v:’) nnw
2 TN DN2X PP 1 BIPR NI PRI IptrnN DaoK) 77
027 M@YITNX) DINK *ATRD TR InK? IpYN PUY 071K PN

:073n2
Go, and gather the elders of Israel together, and say unto
them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,
saying: I have surely remembered you, and seen that which
is done to you in Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

UL, mne

»bn X912 %12

Rava: “Life, children and sustenance do not depend on
merit but on mazal.” In the Kabbalah mazal is a level of
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Keser; the maamar ties “children,” the fruit of union, to a
root in Keser.

Moed Katan 28a:13x>:X 1”5 10p 7311

K770 X103 RPX X077 K220 RS2 XD 2391 232,700 :X27

"DXY “PER LN RS 12NN KION I 121 KT KD
NTDR "NRY P3N T R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LR ,19 P

137 SWRAY NN PRRY

The beloved, longing for her lover, says, “His left hand is
under my head, and his right hand embraces me.” The
union of Z’eir Anpin and Nukva through the arms, Chesed
and Gevurah. (context: Steinsaltz Tanakh)
Song of Songs 2:6":’1 0°7°Wi1 W
21p20R 11707 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, awrnw

138 7AW° %IN 27y

The note identifies the discourse on “I sleep” that the text
cites as printed there.
KEHOT'S NOTE
3,35 wrnw n7Ip AR 7RO KDY 170pn 2o

139 PDITITIT P

The beloved says, “I sleep, but my heart is awake; the
voice of my beloved knocks (dofek): Open for me.” The
word dofek, “knocks,” is also the word for the pulse, and
this links the verse to the heartbeat. (context: Steinsaltz
Tanakh)

Song of Songs 5:2°2:"11 0> Wi W

NN >3 >y "ANK “9nne pRiT T PP 1Y 2271 MY "
sTi7 "0°07 "Nt P K7M1 "wRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 N2°5 113°3 NI on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPR2™N

likuteitorah.com/likkutei-torah/pekudei/2/
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141 N2°% 11192 NI Rsn

In the introduction to the Tikkunei Zohar (Pasach
Eliyahu): Chochmah is the brain and Binah is the heart.
The maamar sees their union in the heartbeat.
Tikkunei Zohar 17a:17-19v”°-177:X 1> 977 *1pn
7OR PYY .1°am 290 121 R2D 103 a0n 1awnn AR RN Rmn
.Mo%n N5 AR PPy N5 APOR Y MInoaT* 2°nd 1N
R”1) "9BNT RNDPIAP PRI LNPINR NWRIAN TAR MNR* 7000
TR WPRT RP IR RP T 3K 19n* (990 man KPT RNopIp
R L(MDIXY K71 MDY MWINTA RIVRT VPR AR LMPRR
PP RIT2 227NKY RIDOKRD PwRT
Constantinople, 1740 (CC-BY-NC)

142 N791°D N8R nyua wUnd
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
8Ny 2-wrRw NURIR 02 R

143 s3bpn NP 1172 — paTh
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.79°KR1 2,20 30N nMpe

144 72— AN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,9 9795 — MBI IR PO NAYR IR

145 Ralakhah]
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2, 5oy5 — MBI MINTX 272 NAyn IR

146 M57INa PUwns
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .21 2702 oy

147 T2YN ARV M7 NXY

The words here quote Zechariah 13:2; the passage is
shown below.

Zechariah 13:2°2:3 7113t

TR 0°28Y7 NINYTNR NPIOR NIR2X N ORI RIT 02 N
PINTTR TR NN MNTNKY DOX0NK 021 THY 1130 K2

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 7700
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148 DowTRR DoRwn

The words here quote Isaiah 66:22; the passage is shown
below.
Isaiah 66:22275:1"0 171°yw°
°197 DTHY 1YY "IR WK AYINT PIRT) DWINT DMWY TR °
DMWY DY TP 12 °N0R]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.23 ,70 »ywe

149 1 2”Y NOWNN2 D2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
79ORY 3 L,R R™IN

150 11°2 N°R%12 RIAW . . AWR VRO R”0P 7°8P 1AM

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
1710 071 MIR R”IRM2 273 AR122 XIM” Y 1780 1°Y 0°727 N7MINa
U7y L72MINT MM Py MY 0D awn

151 07 N"DYRoa 12992 N
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
<[] .37°21 11D T MR R™MIRMI

152 m7ya WD
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .(7B) P DaRn WYY

153 07°N QN

Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT’'S NOTE
L(X,XD) TV NP2 BRIWS nva naTpina nrbw

154 nya wrny

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .(m-1D) 5 xR wrn RIM O (27yo ™) [?] @™aTny

155 NaAN IR Npnomn

Kehot’s note points to where this is explained further:
Derech Mitzvosecha.
KEHOT'S NOTE
LT DRMIL NI X772 719K AR

156 Al Een T

The note points there on the “new” Netzach, Hod and
Yesod.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/pekudei/2/

17 QWT 77 7I0° RIT 12WNRT CTIPD fa...
L1979 R 7D PUIARD DWIPD LIDR X

157 BNIA NN . LRy RN DY

The passage explains that “who bestows kindnesses” is the
Netzach, Hod and Yesod of Z’eir Anpin, renewed each
time, for the new Netzach, Hod and Yesod come from
Keser; and “brings a redeemer to their children’s chil-
dren” is Netzach and Hod.
KEHOT'S NOTE
10y R-373717 RS2 .2 L0 .2, OYon 1P AR LYMnw nPan nov
.17yen owa

PARAGRAPH 31

158 12WRN INYI

Among the loads of the Levite family of Gershon: “And
they shall carry the curtains of the Mishkan and the Tent
of Meeting.” The text quotes it as “And they shall carry the
Mishkan”; the Kehot note says it should read as in the
verse. The Levites were the bearers of the Mishkan. (con-
text: Steinsaltz Tanakh)

Numbers 4:257773:"7 72712

"1127}_{ wnnn 19211 119IN vin '?lj}{'nm '[DWT:U n'y’jj-mg 'INTD;1
Ty 27X 0B 707NN APy Ty

they shall bear the curtains of the tabernacle, and the tent of

meeting, its covering, and the covering of sealskin that is

above upon it, and the screen for the door of the tent of

meeting;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 12WNAN INWI Wl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] ') 12WnN MY I° IR IRYN R (75 ,7) 927Mh22

160 NO2 MINWIA NP AM

Explaining why the angels are called “mighty in strength,”
the passage compares them to “the chayos carry the
Throne”: they lift and exalt the “likeness of a man” on the
Throne up to the Infinite Light itself, a strength rooted in
the World of Tohu.
KEHOT'S NOTE
(3 ,19) DY (37Y0 V) wrRAwA YUY Y (2 @ T0) 12TRa 1P noa
.[2]

PARAGRAPH 32

161 N1 %190 723

“And the Levite, he shall perform the service of the Tent of
Meeting.” The Levites’ service is song that lifts the
Mishkan.

Numbers 18:23375:1”> 712712
o?iy npm o9y P> om TYin POX nTaytnR XIn 1pn Tan
s 17027 KD DXI02 °12 73021 09° N0 T
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162

163

164

165

But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children
of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MINA 7IN2 92

After the crossing of the sea Moshe and Israel sing, “I will
sing to Havayah, for He is highly exalted.” The text refers
to its discourse on this verse about the Levites’ song. (con-
text: Steinsaltz Tanakh)

Exodus 15:1°R:1"0 mnw

TPWR AR 1R TP IR 1PWITNR PRI 2121 AYhnTw R
:0°2 P 12971 010 1IN AIN3TD TP

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19WnN NN NN

“And they brought the Mishkan to Moshe.” The text refers
to the Zohar on this verse.

Exodus 39:33372:0”% mnw

VYW YOI 1PN ORI AYRN 2WRINN W
IR TR N2

And they brought the tabernacle unto Moses, the Tent, and

all its furniture, its clasps, its boards, its bars, and its pillars,

and its sockets;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D%y Pt
Isaiah’s song of praise: as heat is checked by the shade of
a cloud, G-d brings low zemir aritzim, “the song of the
tyrants,” or, in another sense of the word, their “pruning.”
Chassidus reads zemir as “cutting”: the song of praise
cuts down the animal soul’s concealment. (context:
Steinsaltz Tanakh)

Isaiah 25:5°7:11”2 \oyw
H1YY 00Xy It 2y 523 21}1 ¥°12R %1 ﬁRT? 1‘!’3; J'IHD

As the heat in a dry place, Thou didst subdue the noise of
strangers; As the heat by the shadow of a cloud, the song of
the terrible ones was brought low.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar III, 281ax ,x27 2”m
KEHOT'S NOTE

L0729 1-0°727 NUTIRD ART WK LRDT AT AR L7, PywS 2y

TMN2 170
The passage says every Jew has a hidden love for G-d that
must be brought out with toil of soul and body, and that
prayer was instituted for this: to give over one’s soul at

likuteitorah.com/likkutei-torah/pekudei/2/
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“One,” chiefly by surrendering one’s will to His will, in
turning from evil and doing good.

Numbers 13:4°7:3*> 72722
7121712 YINY 129K TYn? oning 17K
And these were their names: of the tribe of Reuben,

Shammua the son of Zaccur.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 ,37 92703 TApY TIRT KD D™ IPXIVD 173 .20 WP Iy 17y XY

211732 7-8 N

The psalm of the pious: “The exaltations of G-d are in their
throat, and a double-edged sword in their hand.” The
praises of Pesukei deZimrah. (context: Steinsaltz Tanakh)

Psalms 149:6"1:0"np 0°%°11n
:07°2 N9 29 039732 5 ninnia
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,0np °9nn

167 | The text cites the Zohar on Pekudei, page 221b, on the ser-

vice of the Levites.

Zohar, Pekudei 4:21-318”7-8"2:7 TIP2 ,7t 7180

We read further: THROUGH THE SERVICE OF THE LEVITES.
The inner significance of this is supplied by the passage:
“But the Levite shall serve Hu (lit. He)” (Num. 18, 23), which
is an emblem of the Holy Name. Therein is enclosed the
mystery of the Divine Name, which is characterized by “He”
(hu), and not “Thou” (atthah). The Tabernacle is thus fitly
identified with the “service of the Levites”. Or we may also
say that the Tabernacle is the “service of the Levites”, inas-
much as they carried it on their ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 33

997 DM M

The note points to the Siddur for a further discussion of
this Zohar passage on the letters of Shema and Echad.
KEHOT'S NOTE
S2°KY 3,19 717°02 DA IR

172901 TANR IR YRwR °R W IINAWRT 11NN

Rabbi Shimon on the Shema: after the large ayin and
daled (ed), the letters that remain are shin-mem and alef-
ches, “and the sign is esmach,” as it is written, “I will re-
joice in Havayah”; whoever makes this unification every
day has joy prepared for him from above.

Zohar, Pinchas 73:453-75:462270N:77"y-1"1N:2"y OM19 ,7717 7800

2The first 36 lines of the Hebrew text do not appear in our
translation.Now Phineas stood before the stern judgement
of Isaac to shield the world and to close the breach, and
therefore Phineas here corresponds to Isaac,1The reference
is to the fact that there is here in the text an extra yod in the
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name Pinhas, which makes it numerically equivalent to
Yizhak (viz. 198). and here the Left was united with the
Right. HE TURNED BACK MY ANGER, ETC. We have here

mentioned the three chiefs of Gehinnom, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

170 ’Na ARWN S2IN

The psalm of creation ends, “May my words be pleasing to
Him; I will rejoice in Havayah.” The Zohar uses esmach (“I
will rejoice”) as the sign of the letters shin-mem and alef-

ches. (context: Steinsaltz Tanakh)

Psalms 104:34775:77p 0°%°11n

I3 RN 233 Y 7Y 31

Let my musing be sweet unto Him; as for me, I will rejoice in

the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,7p B°9nn

7 VYPT AP D WM L L R

The note identifies the discussion of the Zohar on Korach,

to which the text refers, as printed there.
KEHOT'S NOTE

S9PRY TYPNN Y 2-37%2 MIRYA2 MIAAT 7,23 IR

172 wn "3 MmIpm

Korach and his company “rose up before Moshe,” with
two hundred and fifty princes of the congregation. The
text refers to its discussion of the Zohar on this verse in

Parshas Korach. (context: Steinsaltz Tanakh)

Numbers 16:2°2:1"1 727722

7Y XL NN DWRN PRI DOWIRY Awh C197 mpn
DWYIR TYIN ORIP
and they rose up in face of Moses, with certain of the chil-

dren of Israel, two hundred and fifty men; they were princes
of the congregation, the elect men of the assembly, men of

renown;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73 YR U 2y
The discourse on “I will greatly rejoice in Havayah” distin-
guishes simchah, joy revealed outwardly, as on Sukkos,
“the time of our rejoicing,” from gilah, joy still hidden in-
side the heart and covered by trembling, as in “rejoice

with trembling,” the mode of Rosh Hashanah.
KEHOT'S NOTE

LRPPR Y 07231 NPIR LKL 0°283 07MpR RA

174 WOWR W

Speaking for Israel at the redemption, the prophet says, “I
will greatly rejoice in Havayah; my soul shall exult in my
G-d, for He has clothed me in garments of salvation.” The
text refers to its discourse on this verse (Likkutei Torah,

likuteitorah.com/likkutei-torah/pekudei/2/

175

176

™I QWT 7 TIN° R 10WR0 °TIPa Na...

Nitzavim) for bringing joy into the Name Havayah. (con-
text: Steinsaltz Tanakh)
Isaiah 61:10™:xX70 171°yw°
RTE 2°yn YUuTTI2 "0 °3 CRNI WDl Pan N2 N wiw
:7792 NTYN N722) KD 1127 102 303
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’1a 0%1Y 1207 27

The note points there for the discourse on “And the hum-
ble shall increase joy in Havayah.”
KEHOT'S NOTE
LR LTOW °1%) N7MIR ARA

ARY 13 0%y 1907

The prophet foretells, “And the humble shall increase joy

in Havayah, and the neediest of men shall rejoice in the

Holy One of Israel.” Humility, Moshe’s quality, adds joy in
the Name Havayah. (context: Steinsaltz Tanakh)

Isaiah 29:19v™:0") 1°yw°
2730 X WiTR3 DTN *37IN) AR M2 073y 1907
The humble also shall increase their joy in the L-RD, and the

neediest among men shall exult in the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34

177

178

157 717N 12 MAMOK 102

“...the service of the Levites, by the hand of Isamar son of
Aharon the Kohen.” The last words of the verse the maa-
mar explains.
Exodus 38:21x”5:1"% mnw
723 02177 T2y MY °27PY TRB WK NTYT 129 190N “TIPD MK
1750 TIIRTT2 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’1987° 192718

Against those who say serving G-d is in vain, the prophet
tells that “those who fear Havayah spoke to one another,
and Havayah listened and heard.” The maamar reads nid-
beru as speech in words of Torah that comes of itself, in
bittul. (context: Steinsaltz Tanakh)

Malachi 3:16170:2 *58%n
1101 190 2N YRYRY *T 2w MYITOR WOR ‘1 OKT’ 1127 IR
R >3PT TRTY P8
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179

180

181

Then they that feared the L-RD Spoke one with another; and
the L-RD hearkened, and heard, and a book of remem-
brance was written before Him, for them that feared the
L-RD, and that thought upon His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 °0KRPn

02 n7am

“And you shall speak of them.” The verse of the Shema
about Torah study, which the maamar links with Isamar.

Deuteronomy 6:7°1:1 0°727

TP T AAIPM AN ANIW2 02 MIIT TI2? ANV
TP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

<°92 727 DOWNRY
G-d tells His people, “And I have put My words in your
mouth, and in the shadow of My hand I have covered you.”
Torah spoken in bittul is G-d’s word in a person’s mouth.
(context: Steinsaltz Tanakh)

Isaiah 51:161"0:R"117°yWw°

TR PIN TOR) DRY Y3 T3 T ¥M T2 13T DYN)
IARTRY 11787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AW NN IR

After the Ten Commandments G-d tells Moshe the law of
the altar: “In every place where I will mention My Name, I
will come to you and bless you,” usually understood as the
place where He causes His Name to be mentioned. The
maamar takes the words literally: when Torah is spoken in
bittul, G-d Himself mentions His Name through the speak-
er. (context: Steinsaltz Tanakh)
Exodus 20:21x72:"> mnw
RSN TRPYNNY POPYNE VY NN “ppyn TS nam
SR TN KIS MYTNK TIR WK DIPRI732 712270
An altar of earth thou shalt make unto Me, and shalt sacri-
fice thereon thy burnt-offerings, and thy peace-offerings,
thy sheep, and thine oxen; in every place where I cause My
name to be mentioned I will come unto thee and bless thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
XD, 2 mnw

likuteitorah.com/likkutei-torah/pekudei/2/
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TRRR W YN

“My tongue shall respond with Your word.” Torah study
that echoes G-d’s word, like an answer.

Psalms 119:17227yp:0"p 0°2°1n
TR TNISNTR) °2 ANTN 1 190
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.ayp ,v°p o°onn

1°%Y 93350 %35 . L XUYRwn Ova 1At

The passage explains “For His kindness has prevailed over
us, and the truth of Havayah is forever”: love, however
close, is still the person’s truth, while the truth of
Havayah, where He is One and there is no one who loves,
is grasped only in the Torah, His will.
KEHOT'S NOTE
.3 ,XD M0 n”ph

91y *1 NN 170N 1299y 123 %D

The shortest psalm calls on the nations to praise G-d, “for
His kindness has prevailed over us, and the truth of
Havayabh is forever.” The text refers to its discourse on this
verse (Likkutei Torah, Sukkos). (context: Steinsaltz
Tanakh)

Psalms 117:2°2:1p 0°2°1n
AR1990 0PIYY *NTNNRY 1700 179 12373
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apye 21 Ppn o7y wrns

The note identifies the discourse on “The voice is the voice
of Yaakov,” which the text cites for the strength drawn
from above, as printed in the Siddur.
KEHOT'S NOTE
ST9ORI R L0 N0

Py 7P Ppn

Yitzchak feels Yaakov, disguised as Eisav, and says, “The
voice is the voice of Yaakov, but the hands are the hands of
Eisav.” The voice of Torah, which gives strength from
above. (context: Steinsaltz Tanakh)

Genesis 27:22275:1”) N°wX12
T DT 3P YA YR MR AT P poN 3y wan
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1NW 198N

“And they beheld G-d, and they ate and drank.” The text
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refers to the Torah Ohr discourse on this verse.
Exodus 24:118™:772 mnw

ANY 199K DOPPRTNN NN 377 MRY KD PRI 213 TRRON
And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35
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“And you shall love Havayah your G-d.” The lower union,
“the accounts of the Mishkan.”
Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

189 APON
“Havayah is our G-d.” Moshe includes himself in the first
verse, the union counted at his word.

Deuteronomy 6:4°7:"1 0°727
FTAR NP0 1 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 36

190 w2 22N 2o
“To cause those who love me to inherit substance (yesh).”
Binah is yesh, and its response is love.

Proverbs 8:21x73:’11 *own
:RPRR DPRIERY 2 2R 2o
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 0°127 ON

“He settles the barren woman in her home, a joyful mother
of children.” In Kabbalah the “mother” is Binah, from
which the emotive attributes, beginning with love, are
born.
Psalms 113:9°0:37°p 0°%°11n
:HQ'H’?’?U nnn 0°137070X N°27 N7RY "W
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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192 °2 XD°2N Nawnn N°oT
“No thought can grasp You at all.” The Infinite One re-
vealed in Chochmah.

Tikkunei Zohar 17a:10-1227-":R 1> 9171 *1pn

mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY X0 NIR
Wy NP 1PIPY LPNPN WY NPPERT K1 NIR J99D 72 Xo%Bn
JPRANRT PRRYY URANR KPT 1°N0 PrbY 12 RATIRD L1°R0
72 PWPT KIT NIRY LKW °33n (RMOINR K1) NR20ONR 110N
PORM 719120 T TN WOIERT XD PO ARIDA NIRT 1A 1P TOm

.72 W™BK 19X 170 WhNR LYY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 37

193 07aRA1 oW Ty

The note points back to the full treatment earlier in this
maamar, which applies the Rambam’s analogy to the pro-
hibitions: they are negations of what hides G-dliness, re-
fraining rather than doing, so they uncover the soul’s bit-
tul and bring about the union of Abba and Imma.
KEHOT'S NOTE
71,0999 X

PARAGRAPH 38

194 Y1t KD PINa
“In a land not sown.” Read as “the ‘not’ is sown”: the
prohibitions.

Jeremiah 2:2°2:2 7717

TV TON T2 A1} "7 TN 7 TRK? DPYT AR IR ]
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Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 N°231 77y 22an
“A sage is superior to a prophet.” The Kehot note adds that
the saying appears elsewhere too.

Bava Batra 12a:14-15"0-77:X 2" R1N2 X212

P03 ") - P20 227 R MY K020 7PTY DIM WK M

127 K723 IRT Y70 22K 0N .'?1'[;; n‘?m T0R IR T 203

IX2T MY LADND RPINN 727 KT TR RO KNP

:RZT MR KPR 1771 KPR 70712 370100 RnPUTY 7RIWD R
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Kehot note says only: see the Rebbe’s note printed in
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the additions (hosafos); above, 20b. shown below.
KEHOT'S NOTE Pesachim 3b:3"1:2" 0°1on
— API 7770 73T KD 93 XX PURRY” 2N KY M ROTIIRD
3R 1023 "YAYN — P PRPDIT XD 9D TP 11w Yynun
37 DR 37 MR RIT 27 MR ,FI? 291N ,27 MR R 27 IRTD
197 19w *TIPR TPK T3P 177 Pn? DT MY DPiYY Ny

“These are the accounts of the Mishkan, the Mishkan of William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 39

the Testimony.” The summary returns to the verse’s open-
ing words. -2,2D°nod
Exodus 38:21x75:1”2 minw

. . : : : PARAGRAPH 41
122 077 NTY 1Y 970Y TRD WX NTYT 19 19WRT TP PR

Shbhphtabiaiali 201 N1an "2y
These are the accounts of the tabernacle, even the taberna- “Until here shall you come, and no further.” The third
cle of the testimony, as they were rendered according to the meaning of ad: a limit.

commandment of Moses, through the service of the Levites,
€ Job 38: 118715 2K

by the hand of Ithamar, the son of Aaron the priest. . . e )
27773 19R32 NPYKD1 PDR K2 Rian AD-TY 1K)

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
And said: ‘Thus far shalt thou come, but no further; And
PARAGRAPH 40 here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

198 <°NN1 77WR nREd naan
202 Dovaw 1oy oww
“I have made you a myriad, like the growth of the field.” . .
Growth through ayin, before “the ornament of For there the tribes went up... a testimony to Israel, to

give thanks to the Name of Havayah.” The ascent to Keser
and the acknowledgment it calls for.

ornaments.”
Ezekiel 16:7°1:1"1 5xp1°
1151 D7TY O77Y >7¥2 X3 “PTam *29m TANI 17 Mg 137
1291 09Y DX IRY T

I cause thee to increase, even as the growth of the field. And

Psalms 122:4"7:275p 0°%°11n
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Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

thou didst increase and grow up, and thou camest to excel-
lent beauty: thy breasts were fashioned, and thy hair was
grown; yet thou wast naked and bare.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
PARAGRAPH 42
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“The righteous sit with their crowns on their heads.” The
The Kehot note says only: see the Rebbe’s note printed in

the additions (hosafos); above, 20b.

KEHOT'S NOTE
i3 PR X327 07IY7 K20 0PIV M 071y KD 1277 AID2 Koan .2,9 5795 — MBDITA IINTR PO Ny AR

X1 1RIP KDY 1AM Riyn KDY 10271 178 KDY AN KDY APUOR KD
0300 DIPWRI2 DIPNTILYY AV 0OR7TE KPR ,MNR KDY R PARAGRAPH 43
JARYY 12IR7 DORORT DR NI 0K ,TIOWT 10

crown is Keser.

Berakhot 17a:1227:X 1> n1272

204 nNTPD PR
It was a favourite saying of Rab : Not like this world is the )
world to come. In the world to come there is neither eating Thave surely remembered you.” Pekidah from Keser.
nor drinking; no procreation of children or business trans- Exodus 3:161v:1 mnw
actions; no envy or hatred or rivalry ; but the righteous sit HX FIRT1 02°NAR SPoR oToR PANRY SR >IP1"NX NDOXY -|\7
enthroned, their crowns on their heads, and enjoy the lustre 3% AwYT-PNY DINN “ATRD TPD xS 5oy P DTN "oy
of the Shekinah; as it is said, "And they beheld G-d, and did ’ coorrorET ! o ' ! "

s pen : Hapak{ak}

eat and drink" (Exod. xxiv. 11). A
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A. Go, and gather the elders of Israel together, and say unto
Cohen, Cambridge University Press, 1921 (Public Domain) them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,

200 17onPnY DTN M : .
saying: I have surely remembered you, and seen that which
The words here quote Pesachim 3b:3; the passage is is done to you in Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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205 PEYTITIT P

“The voice of my beloved knocks.” The answer from above
to the heart’s ratzo and shov.
Song of Songs 5:2°2:’11 0*°Wwi W
NN "N Ny PN YPTnng ppit 1T Pip 1y 2271 MY IR
sTi7 "0°07 niRYp P K7Ma "wNIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 44

206 NI 9 a3
“And the Levite, he shall serve.” The song of Pesukei
deZimrah.

Numbers 18:23375:11”> 72712
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But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207 Dan7am

“And you shall speak of them.” Torah study, the main goal.

Deuteronomy 6:7°1:"1 0°727

J220 172 AN A2 ANW2 02 ANIT P3P Dnaw
Befaki7ni]

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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