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A brief explanation of “This
is the dedication of the altar”

The incense and the anointing oil both reach the encompassing
light of Atik, so they belong to “the day it was anointed,” while the
altar’s eating draws only an inner light from Z’eir Anpin and
comes “after it was anointed.” The oil can blend inner and
encompassing light because both are rooted in a level above

them, before which they are equal.
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THE BIG IDEA

The incense and the anointing oil both reach the encompassing light of Atik, so
they belong to “the day it was anointed,” while the altar’s eating draws only an in-
ner light from Z’eir Anpin and comes “after it was anointed.” The oil can blend in-
ner and encompassing light because both are rooted in a level above them, before

which they are equal.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

These short notes supplement the maamar on “This is the dedication of the altar,” which asked why
some of the princes’ offerings are tied to “the day it was anointed” and others to “after it was
anointed.” Citing the Ramaz, the Alter Rebbe places the anointing oil in Mocha Stima’ah and its fra-
grance in the Gevurah of Atik Yomin. The animal offerings, the eating of the altar, raise mayin nukvin
and draw down mayin duchrin from Z’eir Anpin, an inner light. The incense, which is fragrance, rises
to the “nose” of Atik and draws the encompassing light, while the anointing oil blends inner and en-
compassing. Such a blend comes from a level above both: Aravos, the seventh firmament in which
Chesed and Gevurah mix, is the Holy of Holies, which includes the first three Sefiros, where the attrib-
utes become one; before G-d, “exalted, exalted,” inner and encompassing are equal. The “high hand”
joining Chesed and Gevurah, and the Targum’s “mixed, pure, holy,” read as Chochmah and Binah
joined, are further examples. Since the oil and the incense come from one level, both belong to “the

day it was anointed.”

OUTLINE

1 Heading n

Brief notes on “This is the dedication of the altar.”

2 The oil and its fragrance 12

Following the Ramaz, the anointing oil is from Mocha Stima’ah and its fragrance from the Gevurah of Atik
Yomin enclothed in it.

3 The eating of the altar 13

The offerings raise mayin nukvin and draw down mayin duchrin from Z’eir Anpin of Atzilus, an inner light.
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4 Incense, oil and Aravos

14

The incense reaches the nose of Atik and the encompassing light; the oil blends inner and encompassing, as

Aravos blends Chesed and Gevurah, through a level above the attributes before which both are equal.

5 Further unions of opposites

15

The “high hand” joins Chesed and Gevurah, and Panim Yafos reads the incense’s “mixed, pure, holy” as

Chochmah and Binah joined.

6 On the day and after the anointing

16

The incense and bowls, like the oil, are of the encompassing level and belong to “on the day it was anointed”;

the altar’s eating, from Z’eir Anpin, comes “after it was anointed.”

KEY CONCEPTS

Mayin nukvin and mayin duchrin 71°°721 12911 17°1

19917

“Feminine waters” and “masculine waters”: the arousal
that rises from below and the flow that descends from
above in response. The offerings raise the first and draw
down the second.

Inner and encompassing light 777 7181 °1°19 718

Light that enters the vessels and is absorbed in them, and
light too great to enter that affects them from beyond.
Taste and eating belong to the first, fragrance to the
second.

The eating of the altar nain n%7ox

The burning of the offerings on the altar, called “eating”
because it is an inner level; it draws mayin duchrin from
Z’eir Anpin.
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The nose of Atik P °ny7T XHWVIN

The level of Atik Yomin, the innermost dimension of
Keser, to which fragrance rises; it is above taste and above
the vessels of Atzilus.

Mocha Stima’ah 7R N0 RMIn

The “hidden brain,” the Chochmah concealed within
Keser, from whose mazalos the anointing oil is drawn; the
Gevurah of Atik Yomin is enclothed in it.

Aravos a7y

The seventh and highest firmament, named for the blend-
ing of Chesed and Gevurah in it; it corresponds to the Holy
of Holies, which includes the first three Sefiros.
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SECTION 1 - 11

Heading
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A brief explanation of “This is the dedication of the altar.”

The heading introduces short notes on “This is the dedication of the altar,” the verses about the princes’ of-
ferings when the altar of the Mishkan was dedicated, which the preceding maamar explains. The notes that

follow fill in points about the anointing oil, the incense and the eating of the altar.

SECTION 2 - 112

The oil and its fragrance
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See the commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Parshas Emor, page 89a:
that the anointing oil is from Mocha Stima’ah (the hidden brain), and the fragrance in it is from the
level of the Gevurah (restraint) of Atik Yomin, which is enclothed in Mocha Stima’ah, etc. And see
what is written on the verse “For the fragrance of your oils,” and in the explanation of the verse “If
only you were as a brother to me,” in Parshas Terumah.
The Ramaz (Rabbi Moshe Zacuto), commenting on the Zohar, explains that the anointing oil comes from
Mocha Stima’ah, the “hidden brain,” the Chochmah concealed within Keser, while its fragrance comes from
the Gevurah of Atik Yomin (Atik being the innermost level of Keser), which is enclothed within that hidden

brain. The Alter Rebbe then points to two places where he discusses oil and fragrance: the discourse on “For

the fragrance of your oils” and the explanation of “If only you were as a brother to me” in Parshas Terumah.
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SECTION 3 - 13

The eating of the altar
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Now, it is explained elsewhere, in Iggeres HaKodesh, in the discourse beginning “Why was the sec-
tion of Miriam juxtaposed,” that through the raising of mayin nukvin (feminine waters) of the of-
ferings that are upon the altar, mayin duchrin (masculine waters) are drawn down and descend
from the level of the “man” who is upon the throne, who is called Z’eir Anpin (the emotive attribut-
es) of the World of Atzilus (Emanation). And this is the concept of the eating of the altar, which
draws down mayin duchrin from the level of inner light (or pnimi).

Iggeres HaKodesh (the “Holy Epistle,” the fourth part of Tanya), epistle 28, explains that the offerings on the

altar raise “feminine waters” (mayin nukvin), an arousal from below, and in response “masculine waters”

(mayin duchrin), a flow from above, descend from the “man” upon the throne, which is Z’eir Anpin of

Atzilus. The altar’s “eating” of the offerings is this exchange, and what it draws down is inner light (or
pnimi), light that enters the vessels and is absorbed in them.

SECTION 4 - 14

Incense, oil and Aravos
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And the concept of the incense, which is the fragrance, which rises up to the level of the nose (chot-
ma) of Atik, as is explained on the verse “I have gathered My myrrh”: this is the raising of mayin
nukvin (feminine waters) to the level of the encompassing (makif), “the King who alone is exalted,”
etc., “and Who is uplifted since days of old.”
The incense is offered as fragrance, and fragrance rises to the level of the “nose” (chotma) of Atik, the inner-
most level of Keser; as the Alter Rebbe explains on “I have gathered My myrrh,” smell is higher than taste, as
the nose is above the palate. So the incense raises mayin nukvin to the encompassing light (makif), de-

scribed in the words of the morning blessing before the Shema as “the King who alone is exalted... and Who
is uplifted since days of old.”
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And the concept of the anointing oil, which is a blending of the inner and the encompassing, is as it
is written, “Like the goodly oil,” etc., “descending upon the beard,” etc.: that it is drawn from the
mazalos that issue from Mocha Stima’ah, in which the Gevurah of Atik Yomin is enclothed, as men-
tioned above.

The anointing oil, by contrast, blends inner and encompassing light: like the oil “descending upon the

beard,” it is drawn from the mazalos (from nozel, “to flow”), the channels of the supernal beard that issue
from Mocha Stima’ah, in which the Gevurah of Atik Yomin is enclothed, as the opening note said.
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And regarding the blending of the levels of the inner and the encompassing, one may call attention
to the concept of the seventh firmament, which is called Aravos (Chagigah, chapter 2, page 12b),

To show how two opposite levels can blend, the Alter Rebbe turns to the seventh and highest firmament,

which the Talmud calls Aravos. The name is read here as from the root that means “to mix.”
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which the Pardes, under the entry “Aravos,” explains is so named because in it Chesed and
Gevurah blend (misarvim) together; and so it is written in the Zohar, Part II, page 165a. And this is
along the lines of “He makes peace in His heights”: that He joins two opposites, etc., “the King to
whom peace belongs.”

The Pardes (Pardes Rimonim of Rabbi Moshe Cordovero) explains that Aravos is so named because Chesed
and Gevurah, kindness and restraint, blend together in it, and the Zohar says the same: the seventh firma-
ment includes fire and water together, from the south and from the north. This recalls “He makes peace in
His heights,” joining opposites, and the Midrash’s reading of King Shlomo as “the King to whom peace
belongs.”
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That is, because this seventh firmament is the concept of the seventh chamber (heichal), the cham-
ber of the Holy of Holies, which includes the first three [Sefiros], as is written in Me’orei Or, letter
ayin, section 58. And this is [the meaning of| what is written, “Extol Him who rides upon Aravos;
Yah is His Name,” etc.,
Aravos can unite opposites because it is the seventh chamber (heichal), the Holy of Holies, which includes
the first three Sefiros, above the emotive attributes, as the Kabbalistic lexicon Me’orei Or records. So the

verse says of G-d that He “rides upon Aravos” with the Name Yah, whose letters yud and hei stand for
Chochmah and Binah.
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which is the level that is above the emotive attributes (middos), for “He is not of any of these attrib-
utes at all.” Therefore the attributes are nullified there and “become one,” as it is written, “Yours,

Havayah, is the greatness and the might,” etc.

This level is above the emotive attributes (middos) altogether; G-d Himself “is not of any of these attributes

9

at all.” So there the attributes lose their separateness and “become one,” as in David’s blessing, “Yours,

Havayah, is the greatness and the might,” where the attributes are all “Yours.”
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And along these lines one may say, regarding the meaning of the blending of the inner and the en-
compassing, [that it is] through “for He is exalted, exalted,” etc., for the encompassing and the in-
ner [lights] are equal before Him.

In the same way, the blending of the inner and the encompassing comes from the level of “for He is exalted,

exalted,” G-d as exalted above all that is exalted. Before Him, light that enters the vessels and light that sur-

rounds them from beyond are equal, so the two can be joined.
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SECTION 5 - 15

Further unions of opposites
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And see what is written above, in the explanation of the verse “Lift up the head of the sons of
Gershon,” on the concept of the “high hand,” which joins the two hands, which are Chesed and
Gevurabh, etc. See there.
Earlier in this parsha, on “Lift up the head of the sons of Gershon,” the Alter Rebbe explains the three
“hands” that established the Sanctuary: the great hand (Chesed) and the strong hand (Gevurah) are joined by

the “high hand,” whose root is above both, and he compares it to “for He is exalted, exalted.” It is another

level above two opposites that unites them.

571 DD [°27 297 11n] MIN T°0N TIRAT Y ¥ #2071 gkalala DNAvP %23 wrn o 2”37
297 AP B 17onon [1°7 vapnn] NPTRD PYPT 17 no2 a2kl T7ARN 291 (75735 0391 / 19725 1ot
SERWTIP 997 2991 DINT °8 nwb o 5719 1IN DY NID° 0% 19903 17y innwi] Y73 (i

And this is also the meaning of what is written regarding the incense, “blended (memulach), pure,
holy.” And the Gaon and Chassid, our teacher, Rabbi Pinchas HalLevi, of blessed memory, head of
the rabbinical court of the holy community of Frankfurt am Main, a disciple of the Maggid, whose
soul is in Eden, explained in his book Panim Yafos on the Torah, and these are his words: “The
Targum renders [it] ‘mixed (me’arav), pure, holy’;

The incense is described as “blended (memulach), pure, holy”: memulach is from the root of “salt,” and the

Targum renders it me’arav, “mixed.” Rabbi Pinchas HaLevi Horowitz, rabbi of Frankfurt am Main and a dis-
ciple of the Maggid of Mezritch, the Alter Rebbe’s own teacher, explains the phrase in his Panim Yafos.
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that is, Chochmah (wisdom) is called ‘holy,” and Binah (understanding) is the level of ‘pure,” and

9

they are ‘two companions that never part.’” End of quote.

In his reading, “holy” is Chochmah and “pure” is Binah, the two that the Zohar calls “two companions that

never part.” So “mixed, pure, holy” describes Chochmah and Binah joined together.
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SECTION 6 - 116

On the day and after the anointing
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And see what is written on the meaning of “The soul that You have placed within me is pure,” and
its ascent to the level of “holy” through “Who has sanctified us with His commandments,” in the
discourse beginning “And I will make [your windows of] kadkod” and in the discourse beginning
“A Shabbos of complete rest (Shabbos Shabbason).”
Elsewhere the Alter Rebbe explains the morning blessing “The soul that You have placed within me is pure”:
in its source the soul is at the level of “pure,” and through the mitzvos, over which we say “Who has sancti-

fied us with His commandments,” it rises to the level of “holy.” He gives two discourses for this, “And I will
make your windows of kadkod” and “A Shabbos of complete rest.”
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And from there the meaning of “mixed, pure, holy” will be understood, which is close to the con-
cept mentioned above of the blending of the inner and the encompassing.

From that pair, “pure” rising to “holy,” one can understand the Targum’s “mixed, pure, holy,” which is close

to the blending of inner and encompassing light described above.
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And this is the concept of “on the day it was anointed” and “after it was anointed”: of the incense
and the bringing of the bowls, which is the level of the raising of mayin nukvin to draw down the
encompassing light, it is written, “on the day it was anointed,” because the anointing oil is also
from the level of Mocha Stima’ah of Atik; if so, it is all one level.
This explains “on the day it was anointed” and “after it was anointed.” The incense and the bowls that the
princes brought raise mayin nukvin to draw down the encompassing light, so of them it says “on the day it

was anointed”: the anointing oil also comes from Mocha Stima’ah of Atik, so oil, incense and bowls are all
one level.
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Whereas the eating of the altar draws down mayin duchrin from the level of Z’eir Anpin; therefore
it is said of it, “after it was anointed,” etc. And see in the Zohar, Parshas Va’eira, page 24b, on the
matter of “All the cattle for the burnt offering, twelve,” and in Parshas Beha’aloscha, page 151, end
of side a.

The eating of the altar, the animal offerings, draws mayin duchrin from Z’eir Anpin, a lower and inner level,
so it is said to come “after it was anointed.” In the Zohar on Va’eira, the twelve precious stones correspond to
the twelve tribes and to the twelve oxen beneath the bronze sea of the Temple, and so the princes brought
twelve oxen; the Alter Rebbe also points to a passage of the Zohar in Beha’aloscha.
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And see further what is written in Parshas Tzav on the verse “This is the offering of Aharon,” etc.,

“on the day he is anointed.”

The same phrase, “on the day he is anointed,” appears with the offering of Aharon and his sons, and the
Alter Rebbe refers to his discourse on that verse in Parshas Tzav for more on the subject.

IN ONE'S AVODAH
The maamar touches on divine service only in passing: the soul, “pure” in its source, rises to the level of
“holy” through the mitzvos, over which we say “Who has sanctified us with His commandments.”
QUESTIONS FOR DISCUSSION
1. Why does fragrance belong to the encompassing light while eating belongs to the inner light?

2. How can the anointing oil be at once from Mocha Stima’ah and from the Gevurah of Atik Yomin, and what
does that have to do with blending inner and encompassing light?

3. What does Aravos, where Chesed and Gevurah mix, teach about how two opposite levels can be joined?

4. Why are the incense and the bowls tied to “on the day it was anointed,” while the animal offerings come

“after it was anointed”?

5. How does the soul’s rise from “pure” to “holy” through the mitzvos shed light on the incense’s “mixed,
pure, holy”?
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anointing, the removal of which would cause baldness; and
therefore the priest below must perform an action symboli-
cal of this.”1Here follows in the original a ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The epistle opens with the question why the section of
Miriam was placed beside the section of the red heifer. It
explains that the offerings on the altar raise mayin
nukvin, through which mayin duchrin are drawn down
from the “man” upon the throne, called Z’eir Anpin.

Tanya, Iggeres HaKodesh 28:2-3°3-"2:172 w7pi N7k ,X°IN

nYen M9 M :77 i 779 NYIR? 0n NYE MO0l M7
WRY? YIN AYYaT TN 71199 KPYT 1203 M 1A 181 )
JYIN2 AP RMOIIT T° 2AN33] KINMT AR NRYAT KPR NI
72101 X1 [1° 2052 RN°2 *RIAMI” NN Y *WHWH” n2n m

Kehot Publication Society (CC-BY-NC)

PARAGRAPH 4

M =oNYT RALIA

There the Alter Rebbe explains that taste belongs to
Atzilus, whereas fragrance is above Atzilus, the nose of
Atik, citing the Idra, page 130b.
KEHOT'S NOTE
APy ‘?TIP’1 N7MIR AR L (R 30 v nmpe) 2 ,’?P RITR2 Mt

12 PONYT RPN

The Idra describes the nose (chotma) of Atik Yomin,
through which the breath of life is blown into Z’eir Anpin,
and contrasts it with the nose of Z’eir Anpin. The Alter
Rebbe places the fragrance of the incense at this level.

Zohar, Idra Rabba 9:63-10:7327y:-270:’) X271 R1TRT 777 120

13 7% 97K B

The discourse explains “I have gathered My myrrh with
My spice”: for Chochmah to be drawn into the attributes,
the source of the flow must be above Chochmah.
KEHOT'S NOTE
X L,A2 wrnw nmph

14 93 NN

The beloved says, “I have come into My garden, My sister,
My bride; I have gathered My myrrh with My spice.” The
Alter Rebbe’s discourse on this verse explains that fra-
grance is higher than taste, as the nose is above the palate.

Song of Songs 5:1’X:"1 0°°wi1 1°W

WITDY Y APIK MDY 1 IR 192 CNNX 1Y K2
DPTIT 1Y ANY 0097 17?;)8 >27070y *1” "n°ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm likens brothers dwelling together to “the goodly
oil upon the head, descending upon the beard, the beard
of Aharon.” The maamar reads the beard as the supernal
“beard,” whose mazalos carry the oil down from Mocha
Stima’ah. (context: Steinsaltz Tanakh)
Psalms 133:2°2:3"%p 0°%°11n
SPIATR "By TIW TIIRVTRY IRII7PY TV URNTTPY 3007 15w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,3%p 0°7nn

16 MY KPSy aws $opn

The Zohar asks why the seventh firmament is called
Aravos, and answers that it includes fire and water togeth-
er, from the south and from the north, mixed from two
sides. This is the passage the Alter Rebbe cites with the
Pardes.

Zohar, Terumah 72:706-73:716-1"wn:2”y 1mn M 990
TOwn:aA”y

Here is a mystery of mysteries, which none but the adepts in
esoteric wisdom can fathom-one of those mysteries of the
Holy Lamp (R. Simeon) who could expound the mystery of
every firmament and of every being who officiates in each of
them. There are seven firmaments above, and correspond-
ing to them another seven below. There are seven firma-
ments in which the stars and planets have been placed to di-
rect the world in its path. And in both, those above and those
below, the seventhlHesed. is the most exalBinah.1Binah.
which ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

17 227 APANT 7R
The note says that the Talmud’s words on Aravos are quot-
ed in Yahel Or.

KEHOT'S NOTE
9Py MR Pva pnva nwen

18 N7y 97y 07702 AW

The note gives the Pardes’s words as Yahel Or quotes
them, “that Tiferes is called Aravos, for in it the powers of
Gedulah and Gevurah blend together,” and points to what
follows there on how Tiferes is called Aravos.
KEHOT'S NOTE
5719 10 17123 19173 NS 0°37YNn 12w mMany 1 NARannw”
.N127Y °P1 NARAN PR WARRY 11 QW qwnin2 IR A7y IR

19 TM° 2”0 2°27yNn 12w

In its entry Aravos, the Pardes says that Tiferes is called
Aravos because the powers of Gedulah and Gevurah blend

12
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21

22

23

in it, and cites the Zohar in Terumah, page 165. The Alter
Rebbe brings this for the blending of Chesed and Gevurah.
Pardes Rimmonim 23:16:54772:1"1:3” 0°1127 0712
»D Awn N L(.170P AT 1MIN) M2 PPN M awa .ntna may
172 92 QYVIT IWARY .K”22 371 12 WD 131 TI0°2 MY ¥°pI 0D
L7123 12173 DAw MINSN 0°37yNn 12w *3an MIIY X 1NN
0°NP°N3Y L7123 91T 1D ONw T 181 0°37ynn 13 %A 1D
TI0%T M2y RAP1 1MEY2 0”07 0D P8 (27Y R¥IP AT 7”1 1pn)
:N129Y 12 PTE 199 YUIORI M0 RIM M qwn XIT D MY I

Pardes Rimonim (Public Domain)

X 7Op 27ma

Yahel Or quotes this Zohar passage with glosses, and else-
where brings the Ramaz’s commentary there, which reads
Aravos as “blending” (taaruvos), the inclusion of Chesed
and Gevurah, fire and water, and explains it as Chesed,
Gevurah and Tiferes of Atik.

KEHOT'S NOTE

R 70217 19R Y OW AR .AP7 Y IR D2 mInan oy pnya nebn

WD 0% WX 27N MB9aNT XM mayn nwb oy whanT ow

PNy nUana

2P ey

Bildad says of G-d, “Dominion and fear are with Him; He
makes peace in His heights.” The Alter Rebbe reads it as
G-d joining two opposites above.
Job 25:272:7173 21X
B plak] mbrp’ ey iny T, '?W'ptl
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
.2,12 1R

B DIPwIY TR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
JIPRX 27y A7 Ywnw

W @bwnw 9o
On “Go out and see, daughters of Zion, King Shlomo,” the
Midrash reads Shlomo as “the King to whom peace be-
longs.” It describes G-d as the King who makes peace be-
tween opposites.
Shir HaShirim Rabbah 3:11:1'X:X”>:’1 127 0°7°wn "0
2y M1 B0 XY NmPY PRI K1Y TR2 TR 7R3 ..
123 MM DX MR KIDP 72 QKPR DY NI 022299 1KY
,I0K 127 Py oibwnw q7na LmabY 9Pna X121 oY oMby
YR DPYR TPD L POPIRY YRyn oOYwnY Aon2 TR a2
"37 .3pyY7 TYRD DPUN pORY 2100 0PUN AP D7IK?
12 11yn0 2130 .02 172 0120 ApyY q2p2 MY Ton3 N
... 220 90 Yo7 ORY
“Emerge, daughters of Zion, and gaze at King Solomon, at
the crown with which his mother crowned him on the day of

likuteitorah.com/likkutei-torah/nasso/8/
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his wedding, and on the day of the rejoicing of his heart”
(Song of Songs 3:11). “Emerge, daughters of Zion, and
gaze,” sons who are conspicuous [metzuyanim] for me in
haircut, in circumcision, in ritual fringes; “at King Solomon
[Shlomo],” at the King who created perfect [shelemot] cre-
ations. He created the sun and the moon in their complete-
ness, the stars and the constellations in their completeness.
Bar Kappara ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

11710’y NN R”Kn2

The note quotes Me’orei Or from Yahel Or: “The firma-
ment Aravos is called Tiferes.
KEHOT’'S NOTE
2°P1 MY 03 LNPNM P YUPAT M2Y” 19R Y IR Prta pnyi nwbn
711372 mbran Sa5a 0o i DA% 1N Down Dava 173 0y

n129ya 29979 1910

David calls, “Sing to G-d, praise His Name; extol Him who
rides upon Aravos, Yah is His Name.” Plainly aravos are
the heavens; the Talmud names the seventh firmament
Aravos from this verse, and the Alter Rebbe links it with
the Name Yah and the first three Sefiros. (context:
Steinsaltz Tanakh)
Psalms 68:5°71:170 0°2°11n
7107 WYY i AR2 NI2Y2 2977 39D nY 3m DOROR? 1Y
Sing unto G-d, sing praises to His name; Extol Him that
rideth upon the skies, whose name is the L-RD; And exult ye
before Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,mo 2°%nn

The Talmud lists the seven firmaments, the seventh being
Aravos, where G-d is said to dwell, as it is written, “Extol
Him who rides upon Aravos.” The Alter Rebbe uses Aravos
as the model of a blending of opposites.

Chagigah 12b:1477°:2 27 n3°an
791 ,79237 K ,NWT *IRPMY ,WTPT nivm 02Dy 0°30iK ov
ni?y32 25117 1910”7 MRV ,NI27Y2 DIPPY 193 KN 07 00 O
N3 NPT UNPIT RMR LMY PRT T2 Y Ap2
JI71Y3 0OnY 23397 :007 22031 PNy 23397 39907 RO
William Davidson, Vocalized Aramaic (CC-BY-NC)
7123 AT T
Kehot’s note points to I Chronicles 9:11 for these words.

I Chronicles 9:11x™:’t X 0°1°1 °127
KEHOT'S NOTE

X7, R”7

T2 TR T

David blesses G-d before the whole assembly, naming the
attributes: “Yours, Havayah, is the greatness and the

13



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 8

29

might and the beauty,” and the rest. The Alter Rebbe cites
it for the attributes becoming one at the level above them.

I Chronicles 29:118:1v”2 X 0°1°71 *727

YN D03 933 TN MSIT NNENT ARAM NPT M A
WXT? 937 Ripanmm 17w 77

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 FIN2 %2

Moshe and Israel sing at the Sea, “I will sing to Havayah,
for He is exalted, exalted”: plainly, the doubled word
stresses His great triumph. The Alter Rebbe uses it for G-d
as exalted above all, before whom inner and encompass-
ing light are equal. (context: Steinsaltz Tanakh)
Exodus 15:1°R:1"0 mnw
TPWR AR 1R TP IR TPWITNR PRI 2121 AYhnTw R
:0%2 77 1357 00 1IR3 X3 MR
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0 Mnw

PARAGRAPH 5
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32

1IWA2 %12 WRT NN KW
G-d tells Moshe, “Lift up the head of the sons of Gershon,
they too, by their fathers’ house, by their families.” The
opening verse of the maamar where the “high hand” is
explained.
Numbers 4:22273:"7 92722
:0NNRYR? ONaR N°27 0703 11T °12 WRITNR K
’Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP Y 1M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12 b ow

WP Y NN

G-d tells Moshe to make the incense “a spice compound,
the work of a perfumer, memulach, pure, holy.” Memulach
comes from the root of “salt”; Rashi, following the
Targum, explains it as “well blended,” while others read
“salted.” The maamar follows the Targum’s “mixed.”

(context: Steinsaltz Tanakh)
Exodus 30:3577%:°% ninw
WP 1INy f'l‘;??g?; 7 Ay NP NTvR ANR DN
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And thou shalt make of it incense, a perfume after the art of
the perfumer, seasoned with salt, pure and holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NWTIP %27 29yn

Onkelos renders “salted, pure, holy” as “mixed, pure,
holy.” Panim Yafos reads this as Chochmah and Binah
mixed together.
Onkelos Exodus 30:35717%:"% mnw 5y 019p31x D130
(RUTIP °27 2797 1310312 723y 012 120312 NYp AN 7aym
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

PARAGRAPH 6

34

35

36

N1 77770 %2 Dhaw Anwa

The Talmud gives the blessing said on waking, “My G-d,
the soul that You have placed within me is pure; You creat-
ed it, You formed it.” The Alter Rebbe reads “pure” as the
soul’s level in its source.
Berakhot 60b:4"7:2°0 N1372
MNX %3 ANTS? ANK LAY 23 DNIY MY PR SN 9 7D
AP e AP Y ANXY °3IP2 MYRTR DX 2 ARNDY
P28 M P07 VI M 23102 MRWITY T 2 K37 TOY? 73
SRR T2 .ningan 9o 1R L,0onRiva P2 127 ,°niaR Pt
0Ny 0vg’ Ning) e
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

7373 °nnwl 7”72

There the soul’s source is the inner dimension of the ves-
sels of the ten Sefiros of Atzilus, where it is called “pure”;
its descent into the lower worlds is for the sake of an as-
cent, for through the mitzvos in this world we say “Who
has sanctified us with His commandments,” the level of
“holy,” which is above “pure,” as “pure” is said of the
Levites and “holy” of the Kohanim.
KEHOT'S NOTE
WX ,1 IR NP

T272 Snnwn

Yeshayahu’s prophecy of Jerusalem’s future glory: “I will
make your windows of kadkod, and your gates of carbuncle
stones.” The opening words of the discourse the Alter
Rebbe refers to.

Isaiah 54:122™: 71 171°yw°
SPRITAIRY T21237220 NIRK 12K T TOwnY 1572 Aot
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And I'will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11N2W naw 77T

The discourse “A Shabbos of complete rest” for Yom
Kippur explains “The soul that You have placed within me
is pure”: in its source the soul is called “pure,” a term of
brightness, and it descends through Beriah and Yetzirah
into a body.
KEHOT'S NOTE
X ,00 87317 .ﬂ”h?‘?
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“This is the dedication of the altar after it was anointed.”
The Alter Rebbe applies it to the eating of the altar, the an-
imal offerings.

Numbers 7:881”9:t 712712

DWW 0UTNY DUWY 09K 0°19 NY2IN 0PIy 0npwa N2y R2 9
AINR MY PINR 72103 1210 DR WY 1IYI2 02D

and all the oxen for the sacrifice of peace-offerings twenty

and four bullocks, the rams sixty, the he-goats sixty, the he-

lambs of the first year sixty. This was the dedication-offering

of the altar, after that it was anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY DO YR qpan o

The Torah totals the princes’ burnt offerings: “All the cat-
tle for the burnt offering, twelve bulls.” The Zohar pas-
sages the Alter Rebbe cites expound these twelve.

Numbers 7:8719:1 12712

Y2 D32 YW 0P 02 TPy DI N7 IR0
:NRYIT? Ty D73Y O YR NI Ty 07w

all the oxen for the burnt-offering twelve bullocks, the rams

twelve, the he-lambs of the first year twelve, and their meal-

offering; and the males of the goats for a sin-offering twelve;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY DO YR pan v

The Zohar links the twelve precious stones, the twelve
tribes and the twelve cattle under the sea, and says that for
this reason the twelve princes brought “all the cattle for
the burnt offering, twelve bulls.” The Alter Rebbe cites it
with the eating of the altar.

Zohar, Vaera 3:43-4:53271:7-312:"3 XX 77171 100

Note, further, that those twelve stones correspond to the
twelve oxen under the sea of brass which was in the Temple
(I Kings 7, 25). Therefore the princes, the heads of the
tribes, sacrificed twelve oxen (Num. 7, 3). All this is a deep
mystery, and he who comprehends these words compre-
hends a mystery of the supernal wisdom, in which is the
root of all things.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d commands the meal offering that Aharon and his sons
bring “on the day he is anointed”: “This is the offering of
Aharon and his sons, which they shall offer to Havayah.”
The Alter Rebbe refers to his discourse on this verse in
Parshas Tzav.

Leviticus 6:1337°:1 RIp™

7RI NPy INR nYnn 02 s 127727 WR 17320 TR 1292 M
2793 AIPENEY TP33 AIPENR TR AN 70

This is the offering of Aaron and of his sons, which they shall

offer unto the L-RD in the day when he is anointed: the tenth

part of an ephah of fine flour for a meal-offering perpetual-

ly, half of it in the morning, and half thereof in the evening.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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