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“This is the dedication of the
altar on the day it was anointed”

Offerings and prayer raise up the animal soul: through
contemplation its own desire, rooted in the angels of the Chariot,
is stirred into a fiery love that surpasses the G-dly soul’s natural
love. Every such new beginning first needs an encompassing
“glory,” as the princes’ incense and precious vessels came on the

day of the anointing, before the altar’s regular “eating.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Offerings and prayer raise up the animal soul: through contemplation its own de-
sire, rooted in the angels of the Chariot, is stirred into a fiery love that surpasses
the G-dly soul’s natural love. Every such new beginning first needs an encompass-
ing “glory,” as the princes’ incense and precious vessels came on the day of the

anointing, before the altar’s regular “eating.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah says the princes’ dedication was both “on the day” the altar was anointed and “after” it. To
explain, the maamar asks what offerings are: the altar’s “bread,” consumed by fire from above, in the
form of a lion, which answered the fire brought from below. Prayer, which takes the place of the offer-
ings, raises the animal soul: Pesukei deZimra and the blessings of the Shema, contemplating G-d’s
greatness and His love for Israel, turn its very craving into love of G-d at the Shema. That is why the
evil inclination is “very good”: subdued and transformed, it brings the greatest glory, like light out of
darkness. The animal soul can do this because it is rooted in the “man” within the Ofanim and Chayos,
who storm at the Seraphim’s “holy,” a revelation beyond their grasp; their tumult calls forth a re-
sponse from the “man” on the Throne. The altar’s eating is an inner level; incense is encompassing. A
beginning needs an encompassing extra, as “Render unto Havayah glory” precedes the seven voices.
So the princes’ incense and vessels came on the day of the anointing, and their animal offerings after
it.

OUTLINE

1 The question: “on the day” or “after”? 11-2

One verse dates the princes’ dedication to the day of the anointing, another to after it. To answer, the maa-
mar turns to the offerings as the altar’s “bread” and “eating,” consumed by a heavenly fire in the form of a
lion.

2 Prayer in place of the offerings 13-7

Prayer raises the animal soul: a cry from the heart, a love that wants to shed every garment not devoted to
G-d, and the order of Pesukei deZimra and the blessings of the Shema, which show that G-d remains alone
and that His Name rests on Israel, until its desire becomes love of G-d at the Shema.
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Why the transformed evil is “very good”

The angel of death, the evil inclination, is “very good” when subdued, for then G-d’s glory rises highest,
like light out of darkness. The penitent’s fiery love is gold beside the natural love’s silver, kindled by the
furnace of prayer’s praises.

The root of the animal soul and the tumult of the Ofanim

The human animal soul comes from the “man” within the Chayos and Ofanim. Hearing the Seraphim’s
threefold “holy,” a revelation beyond their grasp, they storm, while the Seraphim, at its source, are still;

18-10

11112

that tumult below draws a response from the “man” on the Throne.

5 Two fires, and two kinds of offering

M3-14

Fire from below draws down fire from above, in the Temple, in prayer, and in Michael’s offering of the

souls. The altar’s “eating” is an inner level, while the incense, a fragrance the soul enjoys and the body

does not, is encompassing; the inner and outer altars match the inner and outer heart.

6 Chinuch: the extra gift of a beginning

115-17

The princes’ incense on the outer altar was a one-time initiation, chanukah as chinuch, like the gift given

to a child beginning to learn. So too “Render unto Havayah glory” precedes the seven voices, and honor

precedes the union of groom and bride; the princes’ precious vessels were that glory.

7 The anointing oil and the answer

118-19

The anointing oil, a drink mixed with fragrance, joins inner and encompassing, so the encompassing of-

ferings belong to the day of anointing and the eating offerings come after it. This also explains the

Midrash that every prince is credited with offering on the first day and on the last.

KEY CONCEPTS

the animal soul n°»i27 wo1

The soul that animates the body and its drives. In a person
it is an intelligent soul, rooted in the “man” within the
Chayos of the Chariot, and so it can be stirred to a love of
G-d stronger than the G-dly soul’s natural love.

the eating of the altar n2m nox

The consuming of the offerings on the altar by the fire
from above, the “lion that eats the offerings.” It is an inner
level, like food taken inside, and in prayer it is the raising
up of the animal soul.

encompassing (makif) 7°pn

A light too great to be absorbed inwardly, which affects
from above. The incense, whose fragrance the soul enjoys
and not the body, is the encompassing offering, and every
new beginning needs such an extra light first.

tumult wyn

The storm of the Ofanim and Chayos when they sense a
revelation beyond their grasp. Its counterpart in the soul
is the fiery love of the animal soul, “with greater strength.”

likuteitorah.com/likkutei-torah/nasso/7/

kadosh and kodesh ©1p / w17p

Kodesh is G-d’s essential holiness, beyond all relation to
the worlds; kadosh, with a vav, is what is drawn down from
it. The three times “holy” are three stages of descent until
the worlds can come into being.

chinuch (initiation) 712°1

The dedication (chanukah) of the altar understood as initi-
ation: the extra gift that starts something new, after which
the regular order suffices.

glory 723

An additional, encompassing illumination drawn down
before a new descent or union, as in “Render unto
Havayah glory” before the seven voices, and the princes’
vessels made “for glory and for splendor.”

subduing the sitra achra x71x X700 X°25NK

Overcoming and transforming the evil inclination,
through which “the glory of the Holy One, blessed be He,
is exalted above”; this is why it is called “very good.”
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SECTION 1 - 1-2

The question: “on the day” or “after”?
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“This is the dedication of the altar on the day it was anointed, from the princes of Israel,” etc.; and

it iswritten, “This is the dedication of the altar after it was anointed.”

The maamar opens with two verses from the Torah’s summary of the princes’ offerings at the dedication of
the altar in the desert Sanctuary (Numbers 7:84 and 7:88). The first says the dedication was “on the day it

was anointed”; the second, a few verses later, says it was “after it was anointed.”
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Now we need to understand what is said first, “on the day it was anointed,” which implies that the
dedication of the princes and the anointing of the altar were done at one time, and that they are one
matter, this depending on that, so that the dedication and the anointing are bound up with one

another.

The first wording suggests that the princes’ dedication and the anointing of the altar happened at one time
and form a single matter, each bound up with the other. This sets up the question the maamar will answer.
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And afterwards it is written, “after it was anointed,” which implies that the anointing is a matter by
itself and had to take place before the dedication, since they were not permitted to bring the dedi-

cation of the princes’ offerings except after the anointing of the altar.

The second verse, “after it was anointed,” implies that the anointing was a separate act that had to come first.

The princes were not allowed to bring their dedication offerings until the altar had been anointed.
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But the matter of the dedication of the princes with their offerings is not connected at all with the

matter of the anointing of the altar: this is a matter by itself, and that is a matter by itself.

On this reading the princes’ dedication has nothing to do with the anointing: each is a matter in its own

right. The maamar must show how both verses are true.
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But to understand this, we must first understand the matter of the offerings in general: what they
are. For the offerings are called by the name “bread,” as it is written, “My offering, My bread for
My fire-offerings”; and our Sages, of blessed memory, said: “Scripture speaks of two eatings, the

eating of man and the eating of the altar.”

Before answering, the Alter Rebbe explains what offerings are. The Torah calls them G-d’s “bread” (Numbers
28:2), and the Sages, expounding the verse “if it be eaten at all,” say that Scripture speaks of two kinds of eat-

ing: the eating of man and the eating of the altar (Zevachim 13b).
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The eating of the altar is that they would offer fat and blood upon the altar, and fire would come
down from above in the form of a lion and consume the burnt offering and the fats of the peace of-

ferings; and this is the “lion that eats the offerings” mentioned in the Zohar.

The altar’s “eating” was the burning of the fat and blood: fire came down from heaven in the form of a lion
and consumed the offerings, as when the fire first descended at the Sanctuary’s inauguration (Leviticus
9:24). The Zohar calls this heavenly fire the “lion that eats the offerings.”

SECTION 2 - 13-7

Prayer in place of the offerings
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This will be understood from the matter of prayer, which corresponds to the offerings. Necessarily,
then, there must also be in prayer something akin to the level of the offerings and their likeness,

for that is why they instituted it to correspond to the offerings;

The point will be clarified through prayer, which the Sages instituted to correspond to the daily offerings (Be-
rakhot 26b). If prayer was set up in their place, it must contain something of what the offerings were.
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that is, because of the raising up of the animal soul in prayer, whose essence is in the service of the
heart: to turn his heart from one extreme to the other, from having been immersed and occupied
all day long in the thoughts of man and his schemes, and the inclinations of a man’s deeds;
What prayer shares with the offerings is the raising up of the animal soul, the soul that animates the body
and its drives. Prayer is “service of the heart” (Taanit 2a): turning the heart around completely, away from

the whole day’s absorption in human thoughts and schemes, a phrase taken from the Rosh Hashanah Musaf
prayer.
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each man according to what he knows of the afflictions of his own heart, to cry out to G-d in his dis-
tress with all heart and soul, as it is written, “Their heart cried out,” etc.;
Each person, knowing the afflictions of his own heart, cries out to G-d from his distress with all his heart and

soul. The words echo Shlomo’s prayer at the dedication of the Temple (I Kings 8:38) and the verse “Their
heart cried out” (Lamentations 2:18).
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and to arouse love for G-d, with longing and thirst to cleave to Him, may He be blessed, until [the
soul] desires to strip itself of the filthy garments. These are the very thoughts, words and deeds that
are not for G-d,
The second movement of prayer is to awaken love and thirst for G-d, until the soul wants to strip off its
“filthy garments,” the image of Zechariah 3:4. These garments are the thoughts, words and deeds that are

not devoted to G-d; in Tanya, chapter 9, the Alter Rebbe cites Etz Chaim that once these garments, the plea-
sures of this world, are removed, the evil inclination itself becomes wholly good.
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whether in permitted things, etc., which are garments of nogah; and [nogah] at times ascends and
becomes included in holiness, when a person weighs the paths of his ways so that he derives bene-
fit from this world only for the sake of Heaven, to broaden his heart and mind for G-d and His
Torah, etc., as is explained elsewhere.
This includes even permitted things, which are “garments of nogah”: nogah (literally “glow”) is the interme-
diate kelipah, neither wholly holy nor wholly impure. Nogah can be lifted into holiness when a person weighs

his ways and uses this world only for the sake of Heaven, to broaden his heart and mind for G-d and His
Torah.

likuteitorah.com/likkutei-torah/nasso/7/ 6
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Whereas when a person is drawn after his body, intending his own needs and his own pleasure,
then he goes down and is drawn below, and from the permitted it will entice him, etc.

But when a person follows his body for his own needs and pleasure, he sinks down with it. The “etc.” com-
pletes the familiar saying: from the permitted, the inclination leads him on to the forbidden.
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And this is the matter of the level of nogah when it descends and is included below in the utterly
impure kelipos (husks). And along these lines the matter of prayer was arranged.

This is how nogah falls: used for selfish pleasure, it descends and is absorbed into the wholly impure kelipos.

The order of prayer was arranged along the same lines as the offerings, to raise the animal soul step by step.

APIWNT MYR 772 0PR MIRMTY NRITA 1IA1T 0P1082 DIpn Pw Inaw 2'oTR 2700 ahnnm
MO MR 7172 XMW PR 1AW T°02 FAROPMT RAP°2 RPONORD NOnman woid NRNEM
oy

First a person should set out the praise of the Omnipresent in Pesukei deZimra (the Verses of
Praise), on the greatness and exaltedness of the Infinite One (Ein Sof), blessed be He, to arouse
longing and thirst in the animal soul to gaze upon the glory of the King, through setting out His
praises: how He is blessed, “Who spoke, and the world came into being,”
The first step is Pesukei deZimra, the verses of praise that open the morning prayer, following the Talmud’s
teaching that one should first set out G-d’s praise and then pray (Avodah Zarah 7b). Its purpose is to awaken

a longing in the animal soul itself “to gaze upon the glory of the King,” beginning with Baruch She’amar,
which blesses G-d “Who spoke, and the world came into being.”
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that is, with one saying and with one utterance, etc.; and as is written in the Zohar, “With one
thought He created the world,” for He looks and gazes to the end of all the generations, and “calls
the generations from the beginning,” and they are all surveyed in a single glance, etc.;
The world could have been created “with one utterance,” as the Mishnah says (Avos 5:1), and the Zohar says
G-d created it with one thought; in Likkutei Torah, Eikev, the Alter Rebbe pairs these same two teachings. In

a single glance He sees all the generations to the end of time, as the Rosh Hashanah liturgy says and as
Yeshayahu says He “calls the generations from the beginning” (Isaiah 41:4).
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and He is “the Only One, the Life of the worlds, King.” The meaning of “the Only One” is that He is
alone, as [He was] before the world was created, as it is said, “You are He before [the world] was cre-

ated,” etc.;

Baruch She’amar describes G-d as “the Only One, the Life of the worlds, King.” “Only One” means that He
remains alone exactly as before creation, as the morning prayer says, “You are He before the world was
created.”
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and as it is written, “I, Havayah, have not changed”: that even after the world was created, “there is

” «“

nothing else besides Him,” “and You are He, Havayah, alone,” as before the world was created.

Malachi’s “I, Havayah, have not changed” means that creation brought no change in Him. Even now “there
is nothing else besides Him” (Deuteronomy 4:35), and “You are He, Havayah, alone” (Nehemiah 9:6), just as
before the world was created.
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For the world takes up no place at all, since everything is considered truly as nothing in relation to
Him.

Creation takes up no “place” before Him, since everything is as nothing in relation to Him, as the Zohar

says. That is why He is still alone, as before creation.
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Because “You made the heavens, and the heavens of...,” etc., “and You give life to them all,” etc.

The reason is in the words that follow in the same verse of Nehemiah: He made the heavens and gives life to
them all, so their whole existence comes from Him.
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And [His being] “the Life of the worlds” is only at the level of “King,” which is only because His
Name and His sovereignty are proclaimed over the realm, etc., as is explained elsewhere.

His title “the Life of the worlds” belongs only to His being “King.” A king is king only because his name and
rule are proclaimed over a country; so too, G-d’s giving life to the worlds belongs to His “Name” and sover-
eignty, not to His essence, as the next paragraph explains.

likuteitorah.com/likkutei-torah/nasso/7/ 8
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“Praised and glorified forever and ever (adei ad)”: that is, above, to no end, and below, to no limit,
in ascent after ascent without end or limit,

The maamar reads the doubled “adei ad” (“forever and ever”) as praise without limit in both directions:
above with no end and below with no limit, rising level after level.
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as it is written, “All shall exalt You, selah,” “and all the living shall thank You, selah,” “and holy
ones shall praise You every day, selah.” The meaning of “selah” is: without interruption, up to the
very height of the levels.

The three phrases come from the prayers: “All shall exalt You, selah” from the blessing of Yotzer on Shabbos

morning, and the other two from the Amidah, as the Kehot notes say. The Talmud teaches that “selah” means

without interruption (Eruvin 54a), so this praise rises without pause to the very highest levels.
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And it is known how many kinds of ascents there are in the lower and the higher Gan Eden, and the
fifty thousand jubilees and sabbatical cycles, etc.: there are many kinds of elevations, of differing
elevations.
The souls in the lower and higher Gan Eden rise through many kinds of ascent, and the tradition speaks of
ascents through “fifty thousand jubilees” and sabbatical cycles; for this the Kehot note points to the Shach on

the Torah, Parshas Behar, the parsha of the sabbatical year and the jubilee. All these are elevations of many
different kinds.
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And all of it is drawn only from the level of His great Name, the level of His Name and His sover-

eignty, which is no more than a level of radiance and illumination alone, etc.

All of them come only from His “great Name,” His Name and sovereignty, which is only a radiance and glow
and not His essence. Even the loftiest spiritual ascents take place within this radiance.

likuteitorah.com/likkutei-torah/nasso/7/ 9
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And “for His Name is exalted”: that even His Name is at the level of “alone”; only the splendor and
radiance of His Name is “upon earth and heaven,” etc.
The verse says, “His Name alone is exalted; His splendor is upon earth and heaven” (Psalms 148:13). Read

closely, even His Name is “alone,” exalted beyond the worlds; what reaches earth and heaven is only the
splendor and radiance of the Name.
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And therefore the soul of every living being will pine and long for Him, may He be blessed, to
cleave to Him, may He be blessed; and especially when he recalls that His great Name and His sov-
ereignty, may He be blessed, are called upon us, Israel, in particular, as it is written, “And He has
raised up a horn for His people,” “He declares His words to Yaakov,” etc.;

Contemplating this, every soul yearns to cleave to G-d, all the more when one recalls that His great Name

and kingship rest upon Israel in particular. Verses recited in Pesukei deZimra say this: He has raised up the
horn of His people (Psalms 148:14) and declares His words to Yaakov (Psalms 147:19).
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and it is written, “For Yah has chosen Yaakov for Himself, Israel for His treasure”; and we say,
“Blessed is Havayah, the G-d of Israel,” [Israel] specifically. Then joy will be aroused in a person’s
heart, “Let Israel rejoice in its Maker,” with a great joy for G-d, Who has caused His Shechinah (Di-
vine Presence) to dwell in our midst; “and all the house of Israel yearned after Havayah.”
Psalms says that G-d chose Yaakov and Israel as His treasure (Psalms 135:4), and in the prayers we bless Him
as “the G-d of Israel” (Psalms 106:48), naming Israel specifically. This awakens joy, “Let Israel rejoice in its

Maker” (Psalms 149:2), in G-d who made His Shechinah dwell among us, so that the whole house of Israel
yearns after Him (I Samuel 7:2).

likuteitorah.com/likkutei-torah/nasso/7/ 10
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And afterwards [come] the blessings of the Shema: how the angels sanctify, etc.; and “With an ever-

”

lasting love You have loved us... a great and exceeding compassion,” “exceeding” meaning more

than the angels, etc., as is explained in Sefer Shel Beinonim (Tanya).

Then come the blessings before the Shema: the first describes the angels’ sanctification, and the second,
Ahavas Olam, speaks of G-d’s “great and exceeding compassion.” Tanya, chapter 49, explains “exceeding”
as exceeding the nearness to G-d of all the heavenly hosts.

52 7787 12 7229 $92 NANRY TR [yrw nxevpal WPPA [we: mony] 1700 7301 K20 19y Ml
And from this he will rise, come and arrive at self-sacrifice (mesirus nefesh) in the Shema, at
“One,” and at “You shall love... with all your heart,” with both your inclinations.

From this, prayer rises to self-sacrifice (mesirus nefesh) at the word “One” of the Shema, and then to the love
of “with all your heart,” which the Sages read as “with both your inclinations,” the good and the evil (Be-

rakhot 54a). So the evil inclination, too, is to be turned to love of G-d.
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That is, even the desiring faculty of the animal soul in man, which desires physical things and the
needs of his body, in the delights of mankind, will return to G-d and desire nearness to G-d, for it is
good, since He is the source of all delights and the Life of life, blessed be He; and then he will truly
delight in G-d.

Even the animal soul’s desire for physical things and bodily pleasures turns back to G-d and comes to desire

nearness to Him, because He is the true source of all pleasure and the Life of all life. Then the person truly
delights in G-d, in the words of Psalms 37:4.
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SECTION 3 - 18-10

Why the transformed evil is “very good”
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And on this our Sages, of blessed memory, expounded the verse “And G-d saw all that He had
made, and behold, it was very good”: ““Good’ — this is the angel of life; ‘very’ — this is the angel of
death,” etc.

The Sages read “very good” at the end of the creation story as including the angel of death: “good” is the an-
gel of life, “very” is the angel of death (Bereshit Rabbah 9:10). The maamar uses this teaching to show what
is gained when the animal soul is transformed.
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At first glance this is astonishing: the angel of death is, after all, the evil inclination; so what is its
goodness? And not only that, but it is called “very good,” more than the angel of life.

This is puzzling, since the angel of death is the evil inclination itself, as Reish Lakish says: the Satan, the evil
inclination and the angel of death are one (Bava Basra 16a). How can it be good at all, let alone “very good,”
better than the angel of life?
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But the matter is that the goodness of the evil inclination is not when it is in its strength, but rather

“when the sitra achra (the other side) is subdued,” etc.

The evil inclination is good not while it is strong, but when it is subdued, as in the Zohar’s phrase “when the
sitra achra is subdued.” Its value lies in being overcome and turned around.
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That is, when the desiring faculty in a person’s heart, which is from his animal soul, is transformed
and returns to love of G-d with all his heart,

This happens when the craving in a person’s heart, which comes from his animal soul, is turned around and
becomes love of G-d “with all his heart,” the love that includes both inclinations.

likuteitorah.com/likkutei-torah/nasso/7/ 12
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then even the evil inclination, whose dwelling is in the heart (for there, in the left chamber, is the
dwelling of the animal soul) — “the evil angel, against his will, answers Amen,” and agrees and is
reconciled to acknowledge the truth: that He, may He be blessed, is the Life of life and the source of
delights, and to Him it is fitting that one’s soul should pine for G-d with longing and thirst, etc.
Then the evil inclination itself, which dwells in the heart’s left chamber where the animal soul resides, as-
sents: in the Talmud’s phrase, “the evil angel, against his will, answers Amen” (Shabbat 119b). It agrees that

G-d is the Life of life and the source of all pleasure, and that it is right for the soul to pine for Him with long-
ing and thirst (see Psalms 84:3).
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And because of this “the glory of the Holy One, blessed be He, is exalted above”; for this is the ulti-
mate intent in the creation of the worlds: that there be this advantage in the animal soul that re-
turns to G-d, like the advantage of the light that comes from the darkness, as is known and as is ex-
plained elsewhere.

When the sitra achra is subdued, “the glory of the Holy One, blessed be He, is exalted above,” as the Zohar
continues. This is the very purpose of creating the worlds: the special advantage of an animal soul that re-

turns to G-d, like the advantage of light that comes out of darkness (Ecclesiastes 2:13).
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Therefore it is “very good,” more than the angel of life, which is in itself from the source of life and
goodness; but the evil angel, which descended to the rank of death and evil, when it is transformed
into the level of good and life, is superior, as in the analogy of the advantage of light, etc.

The angel of life is good by its source, so its goodness adds nothing new. The evil angel had fallen to the level

of death and evil, so when it is transformed into goodness and life it surpasses the angel of life, as light that
comes out of darkness is the greater light.
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[And see what is written on this in the discourse beginning “These are the journeys”; and see in the
Zohar, at the beginning of Parshas Yisro, page 68b, and in Parshas Beha’aloscha, page 153, end of
side b; and what is written below on the verse “And the firstborn son is of the hated one.”]
The bracket sends the reader to further discussions. In Likkutei Torah, Masei (“These are the journeys”), the
Alter Rebbe explains that G-d created the kelipos so that subduing and transforming them would bring the
great ascent; in Likkutei Torah, Ki Seitzei, he reads “the firstborn son of the hated one” as the animal soul,

whose root is so high that once its evil is separated out it reaches great love with added strength. The Zohar
at the beginning of Yisro and in Beha’aloscha is cited for the same theme.
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And also, as is written in the holy Zohar, “In the place where penitents (baalei teshuvah) [stand],”

etc., for they draw it “with greater strength”; that is because of greater intensity, etc.

The Zohar likewise explains the Sages’ saying that where penitents stand, the perfectly righteous cannot
stand (Berakhot 34b): penitents draw it down “with greater strength.” This is because their love has a
greater intensity.
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For when love is intense, from the level of “flashes of fire,” this love is like the superiority of gold
over silver, [silver| being the love that is in [the soul’s] nature, as it was born, which is likened to
water: drawn after You like water, etc.

Intense love, like “flashes of fire” (Song of Songs 8:6), is to natural love as gold is to silver. The soul’s natural,

inborn love is likened to water, as the Prayer for Rain on Shemini Atzeres says of Avraham that he was
“drawn after You like water.”
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And the love like flashes of fire is born from this contemplation in prayer and in Pesukei deZimra
(the Verses of Praise), in setting out the praises of the Omnipresent with the depth of one’s mind,
on the greatness of the Infinite One (Ein Sof), blessed be He, and His exaltedness without end, and
in the blessing “Who forms [light]” and in “With an everlasting love,” etc.,

This fiery love is born of the contemplation in prayer: in Pesukei deZimra, setting out G-d’s praises with
deep thought about His infinite greatness, and in the blessings before the Shema, Yotzer and Ahavas Olam.

likuteitorah.com/likkutei-torah/nasso/7/ 14
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until he reaches the fulfillment of self-sacrifice (mesirus nefesh) at “One” and the fulfillment of
“You shall love,” etc., as mentioned above; and as is explained elsewhere on the verse “The refin-
ing pot is for silver and the furnace for gold, and a man according to his praise.”
The contemplation goes on until one reaches self-sacrifice at “One” and the love of “You shall love.” The
Alter Rebbe recalls his explanation elsewhere of Proverbs 27:21: in Torah Ohr (Supplements, Ki Sisa) he ex-
plains that after the contemplation of the Shema, the love from above comes down in the Amidah like the

lion-shaped fire on the altar and consumes the animal soul, as the refiner’s fire separates silver from its
dross.
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That is, in “a man according to his praise”: in the Shema and prayer and Pesukei deZimra, a refin-
ing pot and a furnace are made. These are the flashes of the fire of love, to consume and burn up
the desiring faculty in the animal soul until it returns to love of G-d and to cleaving to Him with
longing and thirst, and with a veritable expiring of the soul.
“A man according to his praise” means that a person’s own praises of G-d, in the Shema, prayer and Pesukei
deZimra, become the refining pot and the furnace: the flashes of the fire of love, which burn away the animal

soul’s cravings until it returns to love of G-d and longs to cleave to Him. This is the inner fire of prayer that

corresponds to the fire on the altar.

SECTION 4 - 111-12

The root of the animal soul and the tumult of the Ofanim
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2. Now, this power that the animal soul has, to be stirred by the greatness and exaltedness of the
Infinite One (Ein Sof), blessed be He, until it is kindled and set aflame with longing and thirst for
G-d and to cleave to Him, may He be blessed, until its desiring faculty returns and is transformed
into love of G-d,

The second section asks where the animal soul gets the power to be so stirred by G-d’s greatness that it
burns with longing and thirst to cleave to Him, until its very desire is turned into love of G-d. The question
concerns the animal soul itself, not only the G-dly soul.

likuteitorah.com/likkutei-torah/nasso/7/ 15
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[this] is because the root of the animal soul in man was taken from the Ofanim and the holy Chayos
of the Chariot, the face of a lion and the face of an ox, etc.

This power comes from the animal soul’s root in the Ofanim and the holy Chayos, the angels of the Divine
Chariot that Yechezkel saw, with the faces of a lion and an ox (Ezekiel 1:10).
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(Although the root of the soul of all animals is also from the level of the face of a lion [and] the face
of an ox, and the root of the soul of birds is from the level of the face of an eagle, as is explained
elsewhere; so in what is the root and life-force of the animal soul in man distinguished, since it is
certainly not like the soul in actual animals?

A long parenthesis raises a difficulty: the souls of ordinary animals are also rooted in the faces of the lion

and the ox, and those of birds in the face of the eagle. If so, how does the animal soul in a human being dif-

fer, since it is surely not like an animal’s soul?
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For the animal soul in man is an intelligent and speaking soul, whose rank is infinitely greater and
higher than the soul in actual animals, which is only a living soul and nothing more; and there is

no comparison between the animal and the speaking [being], as is known.

A person’s animal soul is an intelligent, speaking soul, immeasurably higher than the merely living soul of
an animal. There is no comparison between the “living” and the “speaking” levels of creation.
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But the matter is that the four Chayos of the Chariot each have four faces, and in each of them there
is the likeness of a man, as it is written, “And the likeness of their faces: the face of a man”; and the
root and life-force of the animal soul in man is from the level of “man” within the Chayos of the
Chariot,

The answer: each of the four Chayos of the Chariot has four faces, and each includes the likeness of a man.
The human animal soul is rooted in the “man” within those Chayos.
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for even the levels of the face of an ox and the face of a lion are comprised of the level of man, as is
written in the Zohar; while the root of the soul of animals, which is from the level of the face of an
ox, is from the level of the face of an ox in itself, etc. [And see what is written on this in the explana-
tion of the verse “I am asleep,” and in the discourse beginning “If you walk in My statutes,” and in
the discourse beginning “On the twenty-fifth of Kislev,” and in the discourse beginning “Who is
enthroned on high.”]

Even the faces of the ox and the lion are comprised of the aspect of man, as the Zohar says, while ordinary

animals come from the face of the ox in itself, without that human element. In Likkutei Torah, Shir HaShirim

(“I am asleep”), one of the places the bracket names, the Alter Rebbe explains that the inner aspect of what

comes from the Ofanim is the animal soul in man, with intellect and emotions, and its outer aspect is the

soul of an actual animal.
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Now, “the Ofanim and the holy Chayos, with a great tumult, raise themselves facing the Seraphim.”
The tumult is because they hear the Seraphim saying “holy” three times; and this is the meaning of
“facing the Seraphim.”
The text now quotes the first blessing before the Shema: the Ofanim and holy Chayos rise “with a great tu-
mult” facing the Seraphim, because they hear the Seraphim proclaim “holy” three times. In Likkutei Torah,

Haazinu, the Alter Rebbe places the Seraphim in the World of Beriah, where they grasp the threefold “holy,”
and the Ofanim in Asiyah, where they cannot contain it and so storm.
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The explanation of this: the meaning and explanation of the word “holy” (kadosh) is to say that He
is holy and separate in degree, having no comparison or relation to the worlds, being neither with-
in the bounds of the light that fills [all worlds] (memalei) nor within the bounds of the light that en-
compasses [all worlds] (sovev), for He is “not of any of these attributes at all.”

“Holy” (kadosh) means set apart and beyond all relation to the worlds, neither the light that fills them nor the

light that encompasses them. As the Tikkunei Zohar, a companion work to the Zohar, says of G-d, He is “not
of any of these attributes at all.”
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But kadosh with a vav is a drawing down from the supernal kodesh (holiness). [And see what is

i)

written on this in the discourse beginning “Go forth and gaze,” on the matter of “Lift up your

hands in holiness.”]

Yet kadosh, spelled with a vav, signifies something drawn down from the higher kodesh, holiness itself,
spelled without one. The added vav stands for the drawing down.

710 12 PR RIT 1D 1WIY 7172 UK IR NWITP NPREY 1AV RITW SN2 190 RIT WP 171y 0D
15 11990 19 1R

For kodesh is a thing unto itself: it is the very essence of the holiness of the Infinite Light (Or Ein

Sof), blessed be He, which is just as its name: it has no end and no limit, etc.

Kodesh, “a thing unto itself” in the Zohar’s words, is the very essence of the holiness of the Infinite Light,

which, as its name Ein Sof says, has no end and no limit.
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And the worlds cannot receive the Infinite Light, blessed be He, as it is, for they would be nullified
out of existence and would be as though they had never been, except through a great tzimtzum
(contraction), to draw down an extension of radiance and illumination alone in the manner of a
kav (line of light) and a thread, etc.; and this is kadosh with a vav, in the aspect of a drawing down.
The worlds could not receive the Infinite Light as it is; they would be nullified out of existence. Only through

a great tzimtzum is a mere ray drawn down, like a thin line (kav), and this drawing down is kadosh with a

vav.
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But even that drawing down is still in the state of holy and separate, which the worlds cannot grasp,
until there comes about a drawing down and an illumination of an illumination; and this is the sec-
ond “holy,” a drawing down and illumination from the first “holy.” And likewise the third “holy” is
a drawing down and an illumination of an illumination, drawn from the second “holy.”

Even that ray is still “holy and separate,” beyond the worlds’ grasp, so it must be dimmed again into a glim-

mer of a glimmer: this is the second “holy.” The third “holy” is a still further glimmer drawn from the

second.
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And through this there can be the level of Havayah, so that all the higher beings may come to be,
who will grasp the precious splendor of His infinite greatness and exaltedness with some measure
of comprehension and grasp, and will delight in G-d in their comprehension with a wondrous de-
light. [And see what is written on the matter of the three times “holy” in the explanation of the verse
“After Havayah your G-d shall you walk,” and in the discourse beginning “Sing and rejoice, O
daughter.”]

Only then can there be “Havayah,” the bringing into being of the higher creations, who can grasp something

of G-d’s greatness and take wondrous delight in it. The verse “Holy, holy, holy is Havayah Tzevaos” thus

traces the descent from G-d’s essential holiness to the created worlds; in Torah Ohr (“Sing and rejoice”) the

three times “holy” correspond to the first three letters of the Name Havayah.
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Yet even so He is called Tzevaos: “He is an os (sign) in His host (tzava).” That is, it is not in the
manner of comprehension, but, by way of analogy, like a single letter (os) of a whole matter under-
stood and comprehended in full; for that letter bears no comparison such that the term “compre-
hension” could be applied to it at all, but is a mere hint.

Even so, G-d is called Tzevaos, read as “He is an os (sign) in His host (tzava)”; os also means “letter,” and

what the hosts grasp is like a single letter of a whole idea. A single letter gives no real comprehension of an

idea at all; it is only a hint.
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And so it is with the comprehension of the worlds: even the higher worlds, since they are in the
state of created beings, brought into being anew from nothing to something, have no grasp or
comprehension of Him, may He be blessed, as He is Himself and in His glory, “You are He before

the world was created,” etc.;

So it is with all the worlds, even the highest: as created beings, brought from nothing into existence, they
cannot grasp G-d as He is in Himself, as He was before creation.
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they have a grasp only of the life-force that spreads through the worlds to give them life and to
bring them into being from nothing to something, which is in the state of a single letter: “With the
yud the World to Come was created, and with the hei this world”; and they have comprehension

only of the level of yud, etc.

They grasp only the life-force that spreads through them to sustain them, which is like a single letter. The
Talmud says that this world was created with the letter hei and the World to Come with the yud (Menachos
29b); even the highest creations grasp no more than the level of the yud.

137 QUYMW NAMK PITA WY DI 2OWOYIR 19 0UNIR DODIWT DR DOYM™IY D°IDIRT WK 11
DNAYTA TPYND RITW 9175

Now, when the Ofanim hear the Seraphim saying so, they make a tumult with the sound of a great
tumult, because they hear something great that is above their comprehension.

When the Ofanim hear the Seraphim proclaim “holy,” they are thrown into a great tumult, because what
they hear is far above their comprehension.
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[It] is not grasped and absorbed in their comprehension in an inward way, but only in an encom-
passing way (makif); for the vessels of their comprehension do not have the power to contain that
great and awesome comprehension, and it remains over them as something encompassing.
Nevertheless, in an encompassing way they grasp that there is something great and awesome, and
from this an impression (reshimu) is drawn into the inner level, so that there is thunder and tumult
alone.

It cannot be absorbed inwardly and remains above them as an encompassing light (makif), too great for the

vessels of their understanding. Still, they sense that something great and awesome is there, and its impres-
sion filters inward, producing only thunder and tumult.
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For with anything novel that is not grasped by the intellect, but which one nevertheless hears in an
encompassing way, and an impression of it enters the inner level, there arises from this an inner
stirring, to say, “See, this is new,” for his intellect does not have the power to grasp and compre-
hend that thing as it is in itself.

This is how any truly new thing works: when one cannot understand it but senses it from beyond, its impres-
sion produces an inner excitement that says, “See, this is new” (Ecclesiastes 1:10). The mind is stirred pre-
cisely because it cannot grasp the thing as it is.

15 MIIN° 10 01aN% 195wa 19 PPRY RI1IT 9277 NRDET 0RIY DT NRnn wyan monn mm
N5 BT Wy

And from this the tumult arises: because of the great intensity of the wondrousness of the awesome

thing, which his intellect does not have the power to grasp, etc., a great tumult arises in him, etc.

The awe of something too wondrous for the mind to hold is what produces the great tumult.
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But the Seraphim, since their root is from the place of that tumult, as it is written, “Seraphim stood
above Him,” and this comprehension is not such a novelty to them [and this is the matter of the
saying of our Sages, of blessed memory, regarding Yeshayahu, “like a city-dweller who saw the
king,” etc., as is explained elsewhere], therefore make no tumult.

The Seraphim stand “above Him” (Isaiah 6:2), at the source of this revelation, so it is not such a novelty to

them and they make no tumult. The Sages similarly compare Yeshayahu, who describes the vision briefly, to

a city-dweller who often sees the king (Chagigah 13b).
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For this is why they are called by the name Seraphim: they have already been burned up (nisrefu),
etc. [And similar to this regarding Daniel’s companions: they did not perceive the vision; only
“their mazal saw,” yet a great trembling fell upon them, more than upon Daniel, who saw the vi-
sion, as is explained elsewhere.]
They are called Seraphim, “burning ones,” from the same root as nisrefu, “burned,” because they have al-
ready been consumed in their closeness to G-d. So too Daniel’s companions did not see the vision, yet their
mazal, their soul’s source above, saw it, and they were more terrified than Daniel himself (Megillah 3a);

Tanya, chapter 23, applies the same principle, “although he does not see, [his mazal sees],” to one who stud-

ies Torah.
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And because the root of the animal soul is from the level of the Ofanim and Chayos, it therefore has
this power to be stirred in the manner of tumult. And this is the meaning of “with greater
strength”: “very good,” more than the level of the love of the G-dly soul itself.)

Because the animal soul is rooted in the Ofanim and Chayos, it too has this power to be stirred into tumult.

That is the “greater strength” mentioned earlier, and the reason its love is “very good,” more than the G-dly

soul’s own love.
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3. Now, through the tumult there comes about “As in water face [answers] to face, so the heart of
man to man.” The meaning of “man to man” is that there is a “man” upon the likeness of the

throne: “a likeness like the appearance of a man.”

The third section: the tumult brings about “As in water face answers to face, so the heart of man to man”
(Proverbs 27:19). There is a “man” above, on the Throne, as Yechezkel saw: “a likeness like the appearance
of a man” (Ezekiel 1:26).
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And there is a level of “man” beneath the throne; even the three Chayos, the face of a lion, the face
of an ox [and] the face of an eagle, are at the level of “man,” as is written in Yechezkel’s Chariot,
“And the likeness of their faces: the face of a man,” etc., “for the four of them,” etc.

There is also a “man” beneath the Throne: the Chayos themselves, whose faces all include the face of a man,
“for the four of them,” as in Yechezkel’s vision of the Chariot.
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[And see on this in the Zohar, Parshas Bamidbar, page 118b, and in the commentary of the Ramaz
(Rabbi Moshe Zacuto) there; and in the Zohar, Parshas Tazria, page 48, end of side a; and in
Parshas Bereishis, page 18, end of side b.]

The bracket sends the reader to the Zohar on Bamidbar, with the commentary of the Ramaz, Rabbi Moshe

Zacuto, the seventeenth-century Kabbalist who annotated the Zohar, and to the Zohar on Tazria and on

Bereishis, for the face of man within the Chayos.
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And “as in water face [answers] to face, so the heart of” the “man” who is above, upon the throne,
[answers| to the “man” who is beneath the throne, through his arousal from below (isarusa
dilesata), in the manner of a great tumult, as mentioned above.

As a face is reflected in water, the “man” above answers the “man” below. The arousal from below, the great

tumult of the Ofanim and of the animal soul rooted in them, calls forth a response from the “man” on the
Throne.
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And the meaning of “their faces: the face of a man” is that in the inner dimension (pnimiyus) of the
Ofanim and Chayos there is the level of “man”; and likewise with the animal soul in man: in its in-
ner dimension it is the intellectual soul.

The face of a man in the Chayos means that their inner dimension is “man”: panim, “face,” shares its root

with pnimiyus, “inner dimension.” So too with the animal soul in a person: at its core it is the intellectual
soul.
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And see what is written in the discourse beginning “And you shall count for yourselves,” on the
matter of “and their faces and their wings”: that the cantillation mark on “and their faces” is a zakef
gadol, which is a pause, to separate “and their faces” from “and their wings,” etc.; see there.

The maamar “And you shall count for yourselves,” on counting the Omer, explains Yechezkel’s words “and

their faces and their wings were separate above” (Ezekiel 1:11). The cantillation mark on “and their faces” is

a zakef gadol, a pausing note that separates the faces from the wings.
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And through this arousal from below (isarusa dilesata) in the animal soul and the intellectual [soul]
— this is the level of “the heart of” the lower “man” toward the “man,” etc. — an arousal from above
(isarusa dile’eila) is drawn down from on high. And the explanation of this arousal from above will
also be understood from the matter of the offerings.

Through this arousal from below, in the animal soul and the intellectual soul, the “heart” of the lower man

turns toward the “man” above, and an arousal from above is drawn down in response. That arousal from
above can be understood through the offerings.
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For the offerings, offering the fat and blood of the animal upon the altar, are also a level of raising
up the soul of the animal, whose root is from the Chayos and Ofanim, from the level of the face of

an ox, etc.

Offering an animal’s fat and blood on the altar also raises up the animal’s soul, which is rooted in the Chayos
and Ofanim, in the face of the ox.

SECTION 5 - 113-14

Two fires, and two kinds of offering
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Now, they would bring fire from below, and through this the supernal fire would come down, the
“lion that eats the offerings,” the lion, king of the beasts (chayos), to become included in the fire
above.

In the Temple, ordinary fire was brought to the altar from below, and through it the fire from above came

down (Yoma 21b), the “lion that eats the offerings.” The lion is “king of the beasts” (Chagigah 13b), and
chayos means both “beasts” and the Chayos of the Chariot; the fire below was absorbed into the fire above.
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And so too in prayer, in the raising up of the animal soul, there are also the two levels of fire men-
tioned above, a raising up and a drawing down; and all this is called the eating of the altar. And so
is the matter also above, with the souls, which Michael, the Kohen Gadol (High Priest), offers upon
the altar;

Prayer has the same two fires: the raising up of the animal soul from below and the drawing down of fire

from above, and both are called the “eating” of the altar. So too in the heavens: the angel Michael, the heav-
enly Kohen Gadol, offers up the souls on the supernal altar.
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for the souls are at the level of created beings, [brought] from nothing to something, and through
Michael they are offered up higher and higher, to become included in Atzilus, where “He, His life-

forces and His vessels are one.”

Souls are created beings, brought into being from nothing, and through Michael they are raised higher and
higher until they are absorbed into Atzilus, the world where G-d, His life-forces and His vessels are one.
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Now, the bringing of the offerings upon the altar is called by the name “eating,” as our Sages, of
blessed memory, said, “Scripture speaks of two eatings: one, the eating of man, and one, the eating
of the altar,” because it is an inner level: “I have eaten my honeycomb with my honey” (and see
what is written in the discourse beginning “And if it be eaten at all,” in Parshas Shelach).
The altar’s consuming of the offerings is called “eating” (Zevachim 13b) because it is an inner level: like
food, it is taken inside, as the verse says, “I have eaten my honeycomb with my honey” (Song of Songs 5:1).

In Likkutei Torah, Shelach (“And if it be eaten at all”), the Alter Rebbe explains the inner dimension (pn-

imiyus), from panim, “face,” by which every being turns toward its source and cleaves to it.
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But there is another level, the level of the encompassing (makif), which is the incense: it is only a
fragrance, which the soul enjoys and not the body, for it does not enter the body at all in an inward

way, but only in an encompassing way, from above.

There is another level, the encompassing (makif): the incense. Fragrance, the Sages say, is what the soul en-
joys and not the body (Berakhot 43b); it does not enter the body inwardly but affects it from above.

likuteitorah.com/likkutei-torah/nasso/7/ 26

14



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 7 OROWI NRM IR W 0°2 731N 12110 NXT...

WPy 10 PR APPSR QUITAY 107 27172 200K 223 229135 SnR3 £7Y 7IR°22 1 IRANN)
D70 M2 O ,A°PN PN3W [pap on) PR NRDYT PIY2 WY Y NITRIN D3 %32 M0 IRD 27V
nvp PIvn ox o) (e

(This was explained in the explanation of the verse “I have come into My garden,” regarding “I
have gathered My myrrh,” and as the nose is higher than the palate, etc. And see what is written on
the verse “See, the fragrance of my son,” in Parshas Toldos; see there on the matter of the raising
of mayin nukvin (feminine waters) that is in an encompassing way. And see in the Zohar, at the end
of Parshas Vayakhel) (page 219a), on the matter of the incense;
This is explained in the discourse on “I have come into My garden,” on “I have gathered My myrrh”: smell,
through the nose, is higher than taste, through the palate. The discourse on “See, the fragrance of my son”

(Torah Ohr, Toldos) treats the raising of mayin nukvin, the soul’s upward yearning, as an encompassing lev-

el, and the Zohar at the end of Vayakhel contrasts prayer with the service of the incense.
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and in Parshas Beha’aloscha (page 151b), where the inner altar and the outer altar are also
explained,

The Zohar in Beha’aloscha also explains the inner altar, on which the incense was burned, and the outer al-
tar, which received the animal offerings.
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that is, the level of the inner dimension (pnimiyus) of the heart and the outer dimension (chit-
zoniyus) of the heart. And see what is written in the discourse beginning “Who has counted the
dust of Yaakov,” on the matter of “and unite our heart,” etc.; see there.
The inner and outer altars correspond to the inner and outer dimensions of the heart. In Likkutei Torah,
Balak (“Who has counted the dust of Yaakov”), on the prayer “and unite our heart,” the Alter Rebbe explains

that the inner point of the heart holds a great love above reason that comes from above as a gift, while the
outer heart holds the love born of contemplating G-d’s greatness.
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And see what is written further on the matter of the incense above, on the verse “Lift up the head of
the sons of Gershon,” and in the discourse beginning “On the twenty-fifth of Kislev”; and see what
the Ramaz (Rabbi Moshe Zacuto) writes at the end of Parshas Bo, on the Raaya Mehemna there,
page 40b.

Earlier in this parsha, on “Lift up the head of the sons of Gershon,” the Alter Rebbe explains that the incense
on the inner altar was also a refinement, its eleven spices raising up the eleven “crowns of impurity,” and he
cites there the same Zohar and the Ramaz on the Raaya Mehemna (the “Faithful Shepherd” section of the
Zohar) at the end of Bo. The Torah Ohr discourse for Chanukah, “On the twenty-fifth of Kislev,” also explains
the fragrance of the incense.

SECTION 6 - 115-17

Chinuch: the extra gift of a beginning
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Now, the incense was not offered on the outer altar, but only on the inner altar. Only with the

princes, however, was there a one-time ruling, that they offered incense upon the outer altar.

The incense was normally burned only on the inner, golden altar inside the Sanctuary. Only for the princes
was there a one-time ruling, allowing them to offer incense on the outer altar.
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That was for the sake of the dedication of the altar. And this term chanukah (dedication) is from the
word chinuch (education), as in “Educate a youth according to his way”;
This was for the sake of the altar’s dedication. The word chanukah, “dedication,” is related to chinuch, “edu-

cation,” as in “Educate a youth according to hisway” (Proverbs 22:6).
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that is, as in the analogy of the young child whom they train to learn: they give him an extra gift in
order to accustom him to begin learning; whereas when he has already accustomed himself and

begun, etc.

When a child is first trained to learn, he is given an extra gift to accustom him to begin; once he is used to
learning, this is no longer needed. The dedication of the altar is a similar initiation.
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That is, training [a child] to learn is not through the learning alone, which is the regular thing for
him at all times; rather, they train him through some addition, such as some closeness or some

gift, etc.

Training a child to learn does not come from the learning alone, which is his ordinary daily routine. It needs
something extra, some closeness or a gift.
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But after they have already trained him, the regular thing suffices. And that is because “all begin-
nings are difficult.”

Once the child is trained, the routine is enough, for “all beginnings are difficult” (as Rashi says on Exodus
19:5), and only the start needs the added help.
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Therefore, for there to be a beginning, it must come through chinuch (education). (As is explained
elsewhere, in the discourse beginning “On the twenty-fifth of Kislev” mentioned above, on the
matter of “Educate a youth according to his way.”)

So every beginning must come through chinuch, an initiation. The Alter Rebbe refers to his Chanukah dis-

course, “On the twenty-fifth of Kislev,” on “Educate a youth according to his way”; in Likkutei Torah, V’Zos
HaBerachah, he gives the same explanation in almost the same words for the dedication of the Temple.
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And this is also the matter of “Render unto Havayah glory,” etc., and afterwards “The voice of
Havayah is upon the waters,” etc., the seven voices. The meaning of “voice” is a drawing down, like
a physical voice that goes out from the heart to speech;

Psalm 29 follows the same pattern: first “Render unto Havayah glory,” and only then the seven “voices of

Havayah,” beginning “The voice of Havayah is upon the waters.” A “voice” means a drawing down, as the
physical voice carries feeling from the heart into speech.
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for it is what joins the attribute in the heart with speech, so that the form of the emotive attributes
(middos) in the heart becomes seen and revealed in another mode, in speech; and this is a level of

descent from the mode of an attribute to the mode of speech.

The voice links the feeling in the heart with speech, so that the emotion becomes visible in another form, as
words. It is a descent from one mode, emotion, to another, speech.
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And this descent and drawing down is through the voice. Along these lines, every descent and
drawing down from one mode to another mode is called by the name “voice.”

This descent happens through the voice, and so any descent from one mode of being into another is called a

“voice.”
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And this is the meaning of “the inner voice that is not heard”: it is the level of a drawing down from
intellect to the emotive attributes, etc. (And see what is written on this in Shir HaShirim, on the
verse “The voice of my beloved! Behold, he comes.”)
The Zohar’s “inner voice that is not heard” is the drawing down from intellect into emotion, before anything
reaches speech. In Likkutei Torah, Shir HaShirim (“The voice of my beloved”), the Alter Rebbe contrasts the

“small voice” that is heard, drawn from the emotions into speech, with the “great voice” that is not heard,

and calls every drawing down from concealment into revelation a “voice.”
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And this is the matter of the seven voices: they are seven levels of drawings down and descents into
the seven attributes. “Water” is Chesed (kindness), and “power” is the level of Gevurah (restraint),

etc.

The psalm’s seven voices are seven drawings down into the seven emotive attributes. The voice “upon the
waters” is Chesed, the voice “with power” is Gevurah, and so on through the seven.
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And the drawing down is from the hidden world (alma de’iskasya), which is above the attributes
(like the matter of “seven, and seven pipes to the lamps,” for the seven lamps are seven attributes
and the pipes are drawings down from higher levels to the attributes; see in the Zohar, at the end of
Parshas Mikeitz) (page 204, end of side b). And see what is written in the discourse beginning “For
with You is the source of life.”

These drawings down come from the “hidden world” (alma de’iskasya), the level above the attributes. So too

Zechariah saw seven lamps with seven pipes feeding them (Zechariah 4:2): the lamps are the seven attribut-
es, and the pipes bring them light from higher levels, as the Zohar explains at the end of Mikeitz.
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And so it is also in the Zohar, that the seven pipes are seven havalim (breaths), etc.; and see on the
matter of the seven havalim in the Zohar, Parshas Tazria, page 47b. And every drawing down is
through the Name Havayah: the yud is tzimtzum (contraction), etc.
The Zohar also calls the seven pipes “seven havalim,” seven breaths; in Likkutei Torah, Bamidbar, the Alter
Rebbe explains the seven havalim of Koheles as the seven attributes, a mere breath that does not touch

G-d’s essence. Every drawing down comes through the Name Havayah, whose first letter, the yud, stands for
tzimtzum, contraction.
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Therefore, in order that there be this descent and lowering from the level of the Name Havayah
into these seven voices, the level of “Render unto Havayah glory” comes first: this is something en-
compassing (makif) and an additional illumination, so that the seven voices may afterwards be
drawn down.

Therefore, to bring this descent from the Name Havayah into the seven voices, the psalm first says, “Render
unto Havayah glory.” Glory is an encompassing, extra illumination that makes the descent possible.
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And this glory must be drawn down at the outset, before the seven voices. (In Reishis Chochmah,
chapter 2 of Shaar HaYirah, he brings from the Raaya Mehemna, Parshas Pinchas, page 255b, on
the matter of “Show me, please, Your glory,” that it is the level of the supernal Keser (Crown), etc.;
and see in the Zohar, Beha’aloscha, page 154a, on the matter of “His horn shall be exalted in
glory”;

This glory must be drawn down before the seven voices. Reishis Chochmah, the classic work of Rabbi

Eliyahu de Vidas, cites the Raaya Mehemna that the “glory” of “Show me, please, Your glory” is the supernal
Keser (Crown), and the Zohar on Beha’aloscha discusses “His horn shall be exalted in glory.”
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that is, because the meaning of “Render unto Havayah glory” is how, in truth, above, it is He Who
is the existence (yesh), and “all before Him is considered as truly nothing.” And see what is written
in the explanation of the verse “For on this day He shall atone,” on the matter of “The wise shall in-
herit glory,” etc.; see there.)

“Render unto Havayah glory” means recognizing that above, in truth, only He truly exists, and everything

before Him is as nothing. The explanation of “For on this day He shall atone” develops this in connection
with “The wise shall inherit glory.”
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And so it is with giving a gift in honor (kavod) of a bridegroom and bride: because a new union
comes about. For chasan (bridegroom) is “descending a level” (chas darga), and kallah (bride) is
“my soul pines” (kalsah nafshi), from below upward.

The same holds for the gift given in honor of a groom and bride: their marriage is a new union. The Alter

Rebbe reads chasan (groom) as a descent of a level, from above, and kallah (bride) as the soul’s pining up-
ward, from below.
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And they are two opposites that unite; and to draw down such a new union, one must first draw

down the level of kavod (glory), which is an additional illumination in an encompassing way.

Groom and bride are two opposites, descent and ascent, that unite. To bring about such a new union, one
must first draw down kavod, honor or glory, an extra, encompassing illumination.
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And in the same way, at the dedication of the altar, the princes offered silver bowls and basins and
golden spoons, although a voluntary meal offering is brought in an Egyptian basket; but the
princes did it “for glory and for splendor.”

Like the gift that initiates a child, the princes brought silver bowls and basins and golden spoons at the dedi-

cation of the altar. A voluntary meal offering could be brought in a plain Egyptian basket, but the princes did
it “for glory and for splendor.”
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And this was also the matter of offering the incense on the outer altar, which is not at all the regular
thing — the regular thing being the daily offerings, etc. — but rather, just as one trains a young
child specifically through an extra gift, so was the offering of the incense, which is the drawing
down of the level of the encompassing [lights] (makifim).

Burning incense on the outer altar was likewise out of the ordinary, since the regular service there was the

daily offerings. It was the extra gift of an initiation, like the gift given to a child beginning to learn, and it
drew down the encompassing lights (makifim).
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And so is the matter of the glory, through which there could afterwards be the order of the offer-
ings, “the daily offerings according to their order,” etc. This is the matter of the chinuch (dedica-
tion) of the altar, as is known.

So too the “glory” of the precious vessels: through these encompassing gifts the regular order of offerings,

“the daily offerings according to their order” (a phrase of the Musaf prayer), could follow. This is what the
chinuch (dedication) of the altar means.
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SECTION 7 - 118-19

The anointing oil and the answer
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But for there to be the drawing down of the incense, which is the level of the encompassing
(makif), there must be the anointing of the altar with the anointing oil. For the anointing oil is an
intermediary between the inner and the encompassing;

For the encompassing light of the incense to be drawn down, the altar first had to be anointed with the

anointing oil. The oil is an intermediary between the inner and the encompassing.
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for oil is a drink, and mixed into the anointing oil were “choice spices: flowing myrrh... fragrant
cinnamon,” etc., which is the matter of fragrance; thus there was a blending of the levels of the in-

ner and the encompassing.

Oil is a drink, something taken inside, like the inner level; yet the anointing oil was blended with fragrant
spices, myrrh and cinnamon (Exodus 30:23), and fragrance is the encompassing level. So the anointing oil
combines the inner and the encompassing.
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Nevertheless, the level of the encompassing was offered “on the day it was anointed,” for it is all

one level. Whereas the rest of the offerings, which are the eating of the altar, “and for the sacrifice

9

of the peace offerings,” “all the cattle for the burnt offering,” etc., were “after it was anointed.”

Because the anointing oil includes the encompassing level, the encompassing offerings belong with the
anointing itself and could be brought “on the day it was anointed,” as one matter. The offerings that are the

altar’s “eating,” the peace offerings and “all the cattle for the burnt offering” (Numbers 7:87), came “after it

was anointed.”
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For first there had to be the level of the encompassing, for the dedication (chinuch), and afterwards
came the eating of the altar. Therefore, of the offerings that are the eating of the altar it is written,
“after it was anointed”; and of the incense and the bringing of the bowls, which are in the state of
the encompassing and the level of glory, it is written, “on the day it was anointed.”

First came the encompassing level, for the initiation, and only then the altar’s eating. So the Torah says “af-

ter it was anointed” of the eating offerings, and “on the day it was anointed” of the incense and the bowls, the

encompassing level and the level of glory; this answers the question with which the maamar began.
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(And perhaps along these lines one may explain what is said in [Midrash| Rabbah, Nasso, section
13; these are its words: “It is written, ‘This is the dedication of the altar on the day it was anointed.’
But was there not one bowl, one basin and one spoon on the day it was anointed? Why then does
the verse say, ‘twelve silver bowls,’ etc.? Rather, He accounted it to them as if they had all offered
on the first day and on the last day.” End of quote.
The Alter Rebbe suggests that this also explains a Midrash (Bamidbar Rabbah 13:9). It asks why the verse
speaks of twelve bowls when only one bowl, one basin and one spoon were brought on the day of the anoint-

ing, and answers that G-d credited them as though all of them had offered on the first day and on the last
day.
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And so it is also there, section 14, and in [Midrash]| Shir HaShirim on the verse “You are all fair, my

beloved.”

The same teaching appears in Bamidbar Rabbah 14 and in Shir HaShirim Rabbah on “You are all fair, my
beloved” (Song of Songs 4:7).
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That is, the level of the incense and the bringing of the bowls of all of them is in the state of “on the
day it was anointed,” and of this it said, “as if they had all offered on the first day”; while the level of
the offerings, “and for the sacrifice of the peace offerings,” is for all of them in the state of “after it
was anointed,” and this is “and on the last day.”)

The incense and bowls of all the princes count as “on the day it was anointed,” the first day; the peace offer-
ings of all of them count as “after it was anointed,” the last day. So both verses hold for every prince.

IN ONE'S AVODAH

In prayer, set out G-d’s praises in Pesukei deZimra and the blessings of the Shema with depth of mind, until
even the animal soul’s desire for physical pleasure turns into love of G-d at “One” and “You shall love... with
all your heart.” And use permitted things only for the sake of Heaven, so that they are raised into holiness
and do not drag one down.
QUESTIONS FOR DISCUSSION

1. Why is the love of the transformed animal soul called “very good,” more than the G-dly soul’s own love?

2. How does the difference between the Seraphim and the Ofanim explain the special power of the animal
soul?

3. Inwhat sense is the altar’s “eating” an inner level and the incense an encompassing one?

4. Why does every beginning need an extra, encompassing light, and where does the maamar find this
pattern?

5. How does the distinction between encompassing and inner offerings resolve “on the day it was anointed”

and “after it was anointed”?
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The note points to a gloss on this maamar in the Tzemach
Tzedek’s Or HaTorah on Bamidbar, and to further glosses
and abridgements in the fourth volume on Bamidbar.
KEHOT'S NOTE
— TIR°2 0°71%°P1 NITAT) L20M°KR T 771021 .1D7 'Y 7272 NUMIND 7R
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Kehot’s note points to Numbers 7:10 for these words.
Numbers 7:10:t 72712
DR*@317 12°7p7) INR AYRT 092 02N N30 DR 0ORYIT 12777
13T °197 DI2NR NN
And the princes brought the dedication-offering of the altar
in the day that it was anointed, even the princes brought

their offering before the altar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah sums up the twelve princes’ dedication gifts:
“This is the dedication of the altar on the day it was anoint-
ed, from the princes of Israel: twelve silver bowls, twelve
silver basins, twelve golden spoons.” The maamar takes
the phrase “on the day it was anointed” as its first verse.

Numbers 7:84772:1 712712
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This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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After totaling the princes’ animal offerings, the Torah says
again, “This is the dedication of the altar after it was
anointed.” The maamar sets this against the earlier “on
the day it was anointed.”

Numbers 7:88179:"1 12712
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and all the oxen for the sacrifice of peace-offerings twenty

and four bullocks, the rams sixty, the he-goats sixty, the he-

lambs of the first year sixty. This was the dedication-offering

of the altar, after that it was anointed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nasso/7/

PARAGRAPH 2

5

" 2337p NNR
G-d tells Moshe to command Israel: “My offering, My
bread for My fire-offerings, a pleasing fragrance to Me,
you shall take care to offer to Me in its season.” The offer-
ings are called G-d’s “bread,” the starting point for ex-
plaining their inner meaning.
Numbers 28:2°2:172 72712
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “And if it be eaten at all,” the Talmud says that
Scripture speaks of two eatings, one the eating of man and
one the eating of the altar. So the burning of parts of the
offering on the altar is also called “eating.”

Zevachim 13b:33:2 3 oonat
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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Among the wonders of the fire on the altar, the Talmud
lists that it crouched like a lion; it adds that although fire
came down from heaven, it was a mitzvah to bring ordi-
nary fire too. The maamar uses both points.
Yoma 21b2 X725 Xni1°
KEHOT'S NOTE
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On the eighth day of the Sanctuary’s inauguration, “fire
went out from before Havayah and consumed upon the al-
tar the burnt offering and the fats,” a sign that the service
was accepted. This is the altar’s “eating” by fire from
above. (context: Steinsaltz Tanakh)
Leviticus 9:24773:°1 Xp7
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And there came forth fire from before the L-RD, and con-
sumed upon the altar the burnt-offering and the fat; and
when all the people saw it, they shouted, and fell on their
faces.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar speaks of the lion that consumes the offerings,
the supernal fire that came down upon the altar. The maa-
mar identifies it with the fire that descended in the form of
alion.

Zohar, Introduction 12:92-10477p-27%:27° TP 717 100
Further, “He went down and smote the lion”: formerly when
that stream flowed down to here below, Israel was free from
care, offering peace-offerings and sin-offerings to atone for
his soul; and from on high descended the image of a lion
visible to all, crouching on his prey, consuming the offer-
ings like a mighty giant. All the dogs kept themselves out of
sight, fearing to venture abroad.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another place where the Zohar names the supernal fire on
the altar “the lion that eats the offerings.”

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:12 X1p” 711 7190
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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PARAGRAPH 3
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Rabbi Yehoshua ben Levi teaches that the prayers were in-
stituted to correspond to the daily offerings. The maamar
infers that prayer must contain what the offerings did.

Berakhot 26b:5-6"1-"11:2 173 N1572
212 12 YOI 2277 AN R2INY LRI 272 °D1° 277 AN RN
JPNY NPDA TpR DIIAN RPN O2I3 0P 27T NN XA
PR VDY TRY WK DIPRT P¥ P22 0773K DAY Ky
NPDn o PY? 72287 DD TayN” :IKIY 770N RPX "Ry
PAPE” PR 730 ISk TP M? poE KEY WKIY AN
AR 9w T 237 Aoy °3 *3y7 190" TARIY LN KPX
There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And

Isaac went out to meditate in the field at eventide" (Gen.
Xxiv. 63) —...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.11”77 7 NYan
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In the lament over Jerusalem’s destruction, its people’s
“heart cried out to the L-rd.” The maamar applies it to the
cry from the depths of the heart in prayer. (context:
Steinsaltz Tanakh)
Lamentations 2:181”°:"2 12°R
DR 12771 O AYnRT 2010 270130 1°87N2 Nkin 21TIRoR 027 Py
SIY"N2 OTATPX 77 N0 INn
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give
thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Zechariah’s vision the angel orders those standing be-
fore him, “Remove the filthy garments from him,” from
Yehoshua the Kohen Gadol, a sign that his sin is taken
away. Chassidus reads these garments as thoughts, words
and deeds not devoted to G-d. (context: Steinsaltz Tanakh)

Zechariah 3:47:3 >0t
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And he answered and spoke unto those that stood before

him, saying: ‘Take the filthy garments from off him.’ And

unto him he said: ‘Behold, I cause thine iniquity to pass

from thee, and I will clothe thee with robes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo’s counsel: “Weigh the course of your feet, and all
your ways will be established.” The maamar borrows the
language of weighing one’s course for using this world
only for the sake of Heaven. (Kehot: Proverbs 4:25)
Proverbs 4:263173:7 *5wn
733 PITV2) 721 73y o9
Make plain the path of thy feet, And let all thy ways be
established.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yeshayahu says, “The path of the righteous is uprightness;
You level the course of the righteous.” The Kehot note
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cites it beside Proverbs for the language of weighing one’s
course, which the maamar uses for using this world only
for the sake of Heaven.

Proverbs 4:257175:7 *own

Let thine eyes look right on, And let thine eyelids look
straight before thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Isaiah 26:771:172 1°yw°

{0780 P73 2391 WY 0PI PUTE? MK
The way of the just is straight; Thou, Most Upright, makest
plain the path of the just.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“What is service that is in the heart? This is prayer.” The
maamar draws from this that the essence of prayer is the
turning of the heart.
Taanit 2a:118™:X 2 n°yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s note points to Exodus 26:28 for these words.
Exodus 26:28172:1”2 mnw
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and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In Shlomo’s prayer at the dedication of the Temple: “every
prayer...of all Your people Israel, who shall know, each
man, the affliction of his own heart.” The maamar uses it
for the personal cry of prayer.

1 Kings 8:381”%:'n X 0°9%n
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what prayer and supplication soever be made by any man of

all Thy people Israel, who shall know every man the plague

of his own heart, and spread forth his hands toward this

house;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Simlai taught that one should always first set out the
praise of the Omnipresent and then pray, learning it from
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Moshe. The maamar applies this to Pesukei deZimra.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar speaks of gazing upon the glory of the King.
The maamar applies the phrase to the longing that Pesukei
deZimra awakens in the animal soul.

Zohar I, 38ax ,n% x”m
KEHOT'S NOTE
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On that page of Likkutei Torah, Eikev, the Alter Rebbe like-
wise says that G-d surveys all the generations to the end in
a single glance, as the Zohar says, “With one thought He
created the world,” and as the Mishnah says the world was
created “with one utterance.” It is the same pairing of
thought and utterance that this part draws from Baruch
She’amar.
KEHOT'S NOTE
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The Zohar speaks of the world created through a single
thought. The maamar links it to G-d’s seeing all the gener-
ations in one glance.

Zohar, Shemot 49:354-50:364770w:1-771w: 0 MRY A1 100
NOW MOSES KEPT THE FLOCK OF JETHRO HIS FATHERIN-
LAW, THE PRIEST OF MIDIAN. R. Simeon discoursed here
on the text: “My beloved is mine and I am his; he among the
lilies tendeth his flock.” He said: ‘Alas for mankind, they
neither heed nor know! When G-d designed to create the
universe, His thought compassed all worlds at once, and by
means of this thought were they all created, as it says, “In
wisdom hast thou made them all” (Ps. 104, 24). By this
thought-which is His Wisdom-were this world ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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G-d asks through Yeshayahu, “Who has wrought and done
it? He who calls the generations from the beginning; I,
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Havayah, am the first.” G-d’s knowledge spans all genera-
tions at once.

Isaiah 41:47:X"n 11°yW°
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Who hath wrought and done it? He that called the genera-
tions from the beginning. I, the L-RD, who am the first, And

with the last am the same.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The close of Baruch She’amar: “the Only One, the Life of
the worlds, King, praised and glorified forever is His great
Name.” The maamar explains each phrase in turn.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Barukh She'amar 2°p03 ,n°anw n»°an 210 »° LUOWR 70
’39RRY N2,

T TN AMIUN 7273 MR MNIW PR N 9P .
IROW MIYR 7R DMWY N T ArPRN 127 30770 1Y

:NiN2wna Span 7712’0 1nR 702 270 Ny 13Ty
Blessed is He Who spoke, and the world came into being,
blessed is He; blessed is He Who maintains the creation;
blessed is He Who says and does; blessed is He Who decrees
and fulfills; blessed is He Who has compassion on the earth;
blessed is He Who has compassion on the creatures; blessed
is He Who rewards well those who fear Him, blessed is He
Who lives forever and exists eternally; blessed is He Who re-
deems and saves blessed is His Name. Blessed are You,
Adonoy, our G-d, King ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

Y7121 RPW 7Y NI NN

Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
.2,3 7179w X7 NN nPan

SMPIY NP 1 AN
“For 1,

Havayah, have not changed; and you, children of Yaakov,

G-d declares through the prophet Malachi,

have not perished.” The maamar reads it as saying that
creation brought no change in G-d.

Malachi 3:61:3 °3x7n

{01723 K2 3pY2712 DARY "N°IY K77 %K °3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 °9R5n
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PR Y PR

Moshe tells Israel, “You were shown, to know that Havayah
is G-d; there is nothing else besides Him.” Here it means
that even after creation nothing exists besides Him.

Deuteronomy 4:35779:’7 0°727
17251 T3y 1K D°PRT KT T °2 NYT? DRIT AN

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,70°027

9729 1 R NN

In the Levites’ prayer in the days of Nechemiah: “You are
He, Havayah, alone; You made the heavens... and You give
life to them all.” The maamar reads “alone” as G-d’s un-
changed solitude after creation.

Nehemiah 9:6"1:’t 1°1nm1
OX23722) DMYT WY DWET NN DY AO% T727 7 RATNR
X3%1 DP2"NX MR XY B2 TWR-2) DR PY WK1 TN
DAY 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,07

520w P Whan NPo NPT

The Zohar says that all before Him is considered as noth-
ing. The maamar uses it to show that the world takes up no
“place” before G-d.

Zohar I, 11b2 x> X"mt

KEHOT’'S NOTE
.1”2321 .2 ,R° R

AR NNy . . DY ANKR

The words here quote Nehemiah 9:6; the passage is shown
below.
Nehemiah 9:61:’0 1°nm1
DN23D3) DOBYT B DRERTNK PRy AnX T737 N oxnany
K231 DN T MNNY D72 WK DT 7Y TWKTP2) TR
:oInYn 77 DRwn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 0
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35 190 1At Pon

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N2WT 9%1° N372

36 190 T Oenn v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.y7Imw nvan no

37 PoD 72 nvo
The school of Rabbi Eliezer ben Yaakov taught that wher-

ever “netzach,” “selah” or “va’ed” appears, it means with-
out interruption forever. The maamar reads the “selah” of

the prayers as unbroken ascent.

Eruvin 54a:12-1327°-2”%:X 771 1°217°Y
120 NI 22 PNat NYINY 1P 1NN3 122 MRD” KR 1K XY
X27.7170 Ny3R 22 PRI NYNY 212 — 17 IDN3 137 MKD M
Ry 22 YNBY NYIRY A3 1P AN 127 MRA” N2 2R
1y 22 P9 NYIRY — 191 X2 .12 inn3 127 mRn — 131 129
.20

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.(P0B112 PR) R T3 Py

38 720 RN a2 2T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ow

PARAGRAPH 5

39 1927 22N 1IN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,0972°8 7w AR7

40 1P 09 . LR 23w %D

The psalmist calls on all creation: “Let them praise the
Name of Havayah, for His Name alone is exalted; His
splendor is upon earth and heaven.” Plainly, only His
Name is to be exalted; the maamar reads “alone” as de-
scribing the Name itself, which also stands apart, so that
only its splendor reaches earth and heaven. (context:
Steinsaltz Tanakh)

Psalms 148:1337:1”np 072N
0P PINTPY 737 1727 it 23ia00 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0=, Mnp 0oonn
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PARAGRAPH 6

41

42

43

44

45

46

My P o
The psalmist: “He has raised up a horn for His people,
praise for all His devoted ones, for the children of Israel,
the people near to Him.” G-d’s Name is called upon Israel
in particular.
Psalms 148:147:1"np 0°2°1n
MR"1297 120 0Y 2K 337 17007797 1IN 1ny? iR 0N
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

2Py PIaT TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
00, tp aw

apYoD 19T AR
“He declares His word to Yaakov, His statutes and judg-
ments to Israel.” Another verse of Pesukei deZimra on
Israel’s special bond with G-d.
Psalms 147:19v”>:1"np 0°2°1n
{PXI7? PUBYM YR IpY7? 13T T
He declareth His word unto Jacob, His statutes and His ordi-

nances unto Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

770 1% na apy %o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1,m%p o

1N?1a0R PRS0 17 N2 2pye o

The psalmist praises G-d: “For Yah has chosen Yaakov for
Himself, Israel for His treasure.” The maamar cites it for
G-d’s choice of Israel.
Psalms 135:4'7:1”%p 0°9°11n
:inpa0? DX AR 42 102 3Py
For the L-RD hath chosen Jacob unto Himself, And Israel for

His own treasure.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BRI YN 1 112

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.np ow
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a7 PR ’P'?N m 3 Kehot Publication Society (CC-BY-NC)

The closing verse of the fourth book of Psalms: “Blessed is
PARAGRAPH 7
Havayah, the G-d of Israel, from everlasting to

everlasting.” The maamar stresses the words “of Israel.” 52 om%s sawa '|3='7 a3 NanNY

Psalms 106:48172:1"p 272°7n Moshe commands Israel, “And you shall love Havayah

-12%7 TR DY772D K1 071V T3 0PIvaTI PRI 2R 12 your G-d with all your heart, with all your soul and with all
) your might.” The maamar focuses on “with all your heart.”
Blessed be the L-RD, the G-d of Israel, from everlasting even Deuteronomy 6:5°77:1 0°7127
to everlasting, and let all the people say: 'Amen.' Hallelujah. SJTRNT992) qWRI93321 723975932 THRK *H DR NI
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) And thou shalt love the L-RD thy G-d with all thy heart, and
48 PRIYa SRS naws with all thy soul, and with all thy might.

3 ) ) Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s marei makom for these words (its note is below).
Berakhot 54a:6-7"1-"1:X 771 N1372
.2,mp ow NATRY WA 72007 5Y 720Y 0w Ay17 BY 7137 OTR 270

210 972,713 MWD — 1237 2227 I 7227 292 TRPK 1 Y

KEHOT’'S NOTE

PR 92217 W01 NR DAl RIT APPER — YW1 9237 L3117 1%
779 RITY 771 7T 222 — PATRR 9227 NN 127 L9380 Y32 —
19997 RITY 1710 YW T2 WK DR 0N PR2 K .47 1Tin 10 17
A2y 19pRa n120 A7 012 KP) .DUIRT YR 17 TR

ce PRI YW PRI INTIIEM

A man is in duty bound to utter a benediction for the bad

49 PwIya SRS news
The psalmist calls, “Let Israel rejoice in its Maker; let the
children of Zion delight in their King.” The joy that comes
from knowing that G-d’s Name rests on Israel.

Psalms 149:2°2:0”np 0°2°1n
:02PRI 1PN IPE™32 2 X Mo

Let I 1 rejoice in his Maker; Let the child f Zion b
et Israel rejoice In his Maker; Le € chiidren of Zion be even as he utters one for the good ; as it is said, "And thou

shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
50 "= 5PN 972 B heart," i.e. with thy two impulses, with the good and the evil

joyful in their King.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
maamar uses it for the soul’s yearning to be drawn after KEHOT'S NOTE

After the Ark had rested twenty years in Kiryas Ye’arim, in
the days of Shmuel, “all the house of Israel were drawn af-
ter Havayah”; some read the word as “lamented.” The

G-d. (context: Steinsaltz Tanakh) X ,TIM092.7,1 0037

I Samuel 7:2°2:1 X PRI0W
MY DY AN DORNT 127 07y 2R3 1NG Naw 0vn 00
IR PRI 72702 I

53 BN 2

Yeshayahu calls, “Let the wicked forsake his way... and let

him return to Havayah, and He will have mercy on him.”

And it came to pass, from the day that the ark abode in The maamar applies the return to the animal soul’s desire.

Kiriath-jearim, that the time was long; for it was twenty
0] TSR R o)
years; and all the house of Israel yearned after the L-RD. Isaiah 55:7:n731yw

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) APPORORY RN NTOR 3W PRawmn NX WK 1977 YY) oty
KEHOT'S NOTE :m’x,‘? 13723

2, 1R-2XY Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will
Tanya explains “great and exceeding compassion” as ex- abundantly pardon

ceeding the nearness to G-d of all the heavenly host. This

51 7700 TRYTA Tenn

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

is the reference of “as is explained in Sefer Shel KEHOT'S NOTE

Beinonim.” 1,19Yw IR
Tanya, Likkutei Amarim 49:110°9nK 0% ;WK pon ,X°IN
- 54 oy ayne
D’l?',7§ nap by TR YR P n‘gi'r; n?@ﬂ” DoMIRY AN David counsels, “Delight in Havayah, and He will give you

the desires of your heart.” The transformed desire finds its

SIMINT AT RIT - TP Oy PIm P02 127 TPyn 2% DAy L X
' T Tt o T T delight in G-d Himself.

2191 NITIN? 1191 31037917 5023V NIMIR 293D INImINg nTan
TP 99209 - M0 T 0K DIpR2 NI ARTIN wID;
.2°¥7 91 ;2

Psalms 37:4°7:1% 0°2°11n
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So shalt thou delight thyself in the L-RD; and He shall give
thee the petitions of thy heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,19 0°%00 RA

PARAGRAPH 8

55

56

57

27PPR R
At the close of the sixth day of creation, “G-d saw all that

He had made, and behold, it was very good.” The Sages
find in the word “very” an allusion to the angel of death.

Genesis 1:318"7:X n"wx12

Di® P20 27PN TRY 2307 AY IWR-PITNR DoPRR KN
WY

And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn-

ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 R NPwRI2

01 INDR T 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] (R ,30p X L,1P .2,10) 27m1Y . (1Y ) NOwRI2 UW"/‘" S,Ue 9”2

T 7T INR 301 NP T A

Rabbi Shmuel bar Yitzchak taught: “Behold, it was very
good”: this is the angel of life; “and behold, it was very
good”: this is the angel of death; and the Midrash itself
asks how the angel of death can be “very good.” The maa-
mar cites it in the form “good” is the angel of life, “very”
the angel of death, and explains how the evil inclination
can be “very good.”

Bereshit Rabbah 9:10:’v 127 n°wx"2
MW I .00 IRPR AT LIRR 0 137 PR 92 PRI 021 IR
,7onR ROX I2RTANR TRA 2910 NI IR 231 .00 IR O, TRn
210 93 R9% 7NN 07732 0215 ,0OMNIRM DR TN ITIY0 Twyw
RITW o1 931,19 299 DOR° 9710 R T12m DR KITw 93 R
D30m RITW *1 93 73 .92°02 WK 1N 7PN DR 7120 1K) PN
MmN 5307 1KY N 91 ,0%0 RPN N D0 2wy mzna
1N RDR "0 D0 DY

Rabbi Shmuel bar Yitzhak said: “Behold it was very good” -
this is the angel of life; “and behold it was very good” - this is
the angel of death. Is the angel of death, then, “very good”?
This is a rhetorical question. Rather, it is analogous to a king
who prepared a feast, invited the guests and brought before
them a serving dish filled with all kinds of delicacies. He
said: ‘Anyone who eats and blesses the king, let him eat and
enjoy himself, but anyone who eats and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar teaches that when the sitra achra is subdued
below, the glory of the Holy One, blessed be He, rises
above. The maamar locates the evil inclination’s “good-
ness” in its being subdued.

Zohar II, 128b2 ,nop 27mt
KEHOT'S NOTE
.2,10p 27N KA

27y2 ¥1 NP
On Friday night a good angel and an evil angel accompany
a person home; when they find the home prepared for
Shabbos, the good angel blesses it and the evil angel must
answer “Amen” against its will. The maamar applies this
to the evil inclination’s forced assent.

Shabbat 119b:3°3:2 v™°p naw

IXRPR LNYEIN AWM Y P PIPT 21 R inv2? Raw; ...

PIR” 1299 Y7 IR 709 DR N2WH XONY 1987 1Y <IN 23

NNX N2WH XN 1987 7 IR Y7 IRPR KD 0K .An02 Y2
.19 Pya "R m23y 23w GNP 92

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,0% naw

9 swoa ns

The psalmist longs for the Temple: “My soul longs, indeed
it pines, for the courts of Havayah.” The image of the
soul’s pining for G-d, which even the evil angel admits is
right.
Psalms 84:3'1:7"2 0°2°1n
072K P8 1237 ™31 27 "N ni1En? *wal in27o3 12033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.3,79 0°%0n0 R

PARAGRAPH 9

61
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The Zohar: when the sitra achra is subdued, the glory of
the Holy One, blessed be He, rises above. The maamar
makes this the purpose of creation.

Zohar, Terumah 6:38-7:457"1:1-172:) 110,771 790
Therefore also one must pursue and run after the sinner and
“buy” him for a good price, in order that the filth of sin may
be purged away from him and the spirit of impurity, the em-
anation of the “other side”, be subdued. He who succeeds in
redeeming such a sinner can justly consider himself the
“creator” of the renewed and quickened soul, and such an
act is the greatest praise (of G-d) imaginable, and it exalts
the glory of the Holy One, blessed be He, more than any oth-
er...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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62

63

64

65

66

67

68

"yon [ToNRY 17712

There the Alter Rebbe explains that G-d created the kelipos
so that, through subduing and transforming them, there
would be the great ascent; “These are the journeys” refers
to the ascents of the Jewish people from below upward.
KEHOT'S NOTE
.3 ,RX Oyon 1P XY

27y 707 17N° 277 72

The same Zohar passage is cited there, where the Alter
Rebbe explains that the will and emotions of the animal
soul, once turned to G-d, are more praiseworthy than
those of the G-dly soul (“good” is the good inclination,
“very” the evil inclination), because by nature they are
stronger, rooted in the faces of the lion and the ox.
KEHOT'S NOTE
X ,197 927120 °¥7 03 XD

27y 1”07 17N° 277 72

The text’s own reference, at the beginning of Parshas
Yisro; Likkutei Torah, Bamidbar, cites the same passage
for “very good” as the evil inclination transformed.

Zohar, Yitro 1:28-39v”%-1”5:°% 110> 7M1 190

ANGAWR 1027 1A M DY

There “the two wives” are the two souls of every Jew, and
“the firstborn son of the hated one” is the animal soul: its
root is very high, but it fell in the breaking of the vessels,
so when the G-dly soul separates out its evil it reaches
great love with added strength, as before its descent.
KEHOT'S NOTE
.R¥N°3’8

»H POWNT 1D NPYAw DIpna pUma

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.2,00p R’n

°n° K2oma % pownT
The Zohar explains that penitents draw it “with greater
strength.” The maamar ties this greater strength to the in-
tensity of their love.

Zohar, Chayei Sara 16:121-17:127-X"2p:1"v 17w °10 31 71890
P

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.” R. Jose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

120RT WK °2W9

The bride says to her beloved, “For love is strong as
death... its flashes are flashes of fire, a flame of Yah.” The

likuteitorah.com/likkutei-torah/nasso/7/
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image of intense, fiery love.

Song of Songs 8:6":’1 01w W

YR 20X N My™D AYiNrty onind 72975y onind vk
{NITPY U "BYT DY MRIR PIKYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R anianhel

0920 PINN TIWwn
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LX37ynwT 0w nNo73

TWARE 18 X2 9INT 1190°0

Koheles observes, “I saw that wisdom excels folly, as light
excels darkness.” Chassidus reads “the light from the
darkness” as the special advantage of light that comes out
of darkness, the transformed evil. (context: Steinsaltz
Tanakh)

Ecclesiastes 2:133:2 nbnp
STYNATR VIR D M23007T MR TN T 2 IR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 nRnp aRn

PARAGRAPH 10

7
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N3 W’nd1

There the verse is explained the same way: after the con-
templation of the Shema, the love from above comes down
in the Amidah like the lion-shaped fire on the altar and
consumes the animal soul, as silver in the refiner’s fire is
separated from its dross.
KEHOT'S NOTE
01 NN .0°9 Y 2-0°2300 1Yp Y AP0pn 12Un03a LA ,ROP R™MIND ORI
Y I-MnRY IDNDR LARNIR Y RWD %D MR 077K WX L,10pNn A7 M
Jawna

noo% %N

Shlomo’s proverb: as the refining pot tests silver and the
furnace gold, a person is tested by the praise he receives
(some explain: by what he himself praises). The maamar
reads “his praise” as the praises he offers G-d in prayer,
Steinsaltz

which become the refining fire. (context:

Tanakh)
Proverbs 27:21x”3:173 “5wn
12200 °97 ¥R 22 1131 1097 7130
The refining pot is for silver, and the furnace for gold, And a
man is tried by his praise.
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73

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD ,10 7500

WON2W D
For the reading that in “a man according to his praise” the
praises of prayer become the refining fire, the note points
to a discourse of 5627 (1866-67).
KEHOT'S NOTE
.199°9 17070 1”0 ARA

PARAGRAPH 11
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12 ApaT
Kehot’s note points to Deuteronomy 11:21 for these words.

Deuteronomy 11:21x”2:X” 0°727

nN? 02°N3IX? 1 YIWI WX NI 2 02717 07 02 13 19np
PIRTY DY 2 B7

that your days may be multiplied, and the days of your chil-

dren, upon the land which the L-RD swore unto your fathers

to give them, as the days of the heavens above the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,5 0w .XD ,R° 0°127

12 1IpaT™
Moshe urges Israel “to love Havayah your G-d, to listen to
His voice and to cleave to Him.” Here even the animal soul
longs to cleave to G-d.
Deuteronomy 30:20°3:"2 0°127
TR TIRY TN 23 437MRIT 1903 YRR PRON TN M2NY
nN? 2pY2?1 PUEY? DIIARY TNIX? 7 IV WK MIRT2Y N3Y?
077
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

91 512 9N %12
In Yechezkel’s vision each of the Chayos has the face of a

man, of a lion on the right, of an ox on the left, and of an
eagle. The animal soul is rooted in the lion and the ox.

Ezekiel 1:107:% 2xptr>

U39 DYy PENIN MK 39 O %39 OTMR MR
YT W3R 1DYIIY PRI

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2L R DRI

likuteitorah.com/likkutei-torah/nasso/7/

77

78

79

80

81

82

83

SR W1 DRI DR AWNDN 01°2 1217270 D110 DRT...

1A WURdY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .(%”y0 ,mn .2 ,m0p) N

*15 QY2 MW °12 Pnan

The note points to glosses copied from the Rebbe Rashab
and printed earlier in the additions to Likkutei Torah
(18c¢), on the root of animal souls in “the face of an ox in
itself.”
KEHOT'S NOTE
71 27WAMN 7INIR PUIN PRI MAyna A ,n° naoina 5oy5 X

AW %IN 27Y 9IN°22

There the Alter Rebbe explains that the animal soul was
taken from the faces of the lion and the ox, the holy
Chayos (Seraphim in Beriah, Chayos in Yetzirah, Ofanim
in Asiyah); the animal soul in man comes from the dregs
of the Ofanim not yet refined, and its inner aspect is the
animal soul in man, with intellect and emotions, while its
outer aspect is the soul of an actual animal.
KEHOT'S NOTE
ST9ORY R LTTR U Rpe

990 snpra oxR 1T

There, citing Etz Chaim on the tzelem, the Alter Rebbe ex-
plains that the intellectual soul joins the G-dly soul and the
animal soul so as to refine them; the animal soul is a sim-
ple “animal,” while the intellectual soul is nogah, a mix-
ture of good and evil, and he refers back to this maamar,
“Zos Chanukas HaMizbe’ach.”
KEHOT'S NOTE
.OwY 173 IR AL, npna By

19052 1”02 At

Further in that discourse the Alter Rebbe explains that the
offerings raised the animal’s soul to its root in the face of
the ox in the Chariot, that prayer in their place raises the
animal soul in man “with a great tumult,” like the Ofanim,
and that the animal soul is rooted in the “man” within the
Chayos: “And the likeness of their faces: the face of a
man.”
KEHOT'S NOTE
SP°RY 2,00 2w R™MIN

naw® >meaann nrTaY

In that discourse the G-dly soul is the wick of “the lamp of
Havayah, the soul of man,” and the intellect of the animal
soul is the oil drawn after it and consumed in its flame,
until the animal soul too pines to cleave to G-d, its expir-
ing of the soul greater “with added excellence.”
KEHOT'S NOTE
2,19 R™Mn

WP NPT 20N

There the Alter Rebbe explains that the Ofanim and holy
Chayos, in the worlds below the Throne where G-dliness is
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not grasped as clearly, are in a great tumult, like a cry
“with greater strength,” and that this is why two blessings
were instituted before the Shema, so that one comes to
“One” and “You shall love” in a state of tumult.
KEHOT'S NOTE
XX ,n now p 173,71? o1 fR7 0°9WY DIDIR 1°2 wI5AT A% N2
.15’}{1 TOPR Y 111N N7MIR .'|'?’N1 11°Y 2”0PN 1”10 .4 ,7Y 1IMIRA

227w NMIYY DORWINM P17 W2 WP NPM OPIDINT

The first blessing before the Shema describes the
Seraphim proclaiming “holy” and the Ofanim and holy
Chayos rising “with a great tumult” facing them. The maa-
mar explains why the one is calm and the other stormy.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 6-8,7111 "> ,115wx 1170
11-1 9N XYL, YRw RSP 11572 ,00Anw n>°nn

DIRY? DB NEY? DXEMR 1T UYI3 WP NPM DB
2307 NiRPYI T2 ORD cinipnn MTIa) N2 DvRiNg 0onawhn

5yiB 1727 RI7T 22 AyNY NINIWM 1R NIt 0% 00 PR 77?7

NI mnEn LNipTE YAt Lningon Pya .niwTn ady .ninnag
o232 12102 WD :NIR?DIT 197X .NiPIN K791 .NiKIDT K32
1700 09iY? °3 0973 0°7IR ARYY IMRD nwRI2 Aye THn

... 1172 71N RN 119870 WD iR

And the Ofanim and Serafim are various classes of Angels.
Ofanim denotes animated wheels as conceived in associa-
tion with the Heavenly throne. (Avudraham); Chayos are
those angels who exist eternally (Ya’avetz; some angels exist
only for short times for specific functions.) Serafim indicate
“beings of fire.” and the holy Chayos, with a mighty sound
rise toward the Serafim. Facing them, they offer praise and
say, Blessed is the glory of Adonoy from His place. G-d’s glo-
ry is a euphemism for G-d Himself. Thus the verse means,
“Blessed is Adonoy from ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PR N1 o AN

Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

.("PR nnp) MATpRa N

b5 1PPR MR Don INDT

In Eliyahu’s prayer (Patach Eliyahu), G-d is shown to di-
rect the world through His attributes, “but not of any of
these attributes at all.” The maamar uses it to define
“holy” as utterly beyond the worlds.

Tikkunei Zohar 17b:5-7"1-"11:2 1> 971117 *1pn

IPRT YT UBWR IRDY 7T ART RYPT PTE 99 NORT IRD DA
By 190 NYTANT Ny 27 01 .59 M PR Hon IRDY ann
977 By 177710 1711 IRDAR (79 2°7°NK X71) 79 0OK XM KT 7T
7YY °27 Op Y0 Y w1 72 0wk AL 1w 277nR R9T N

197 1NN 72T 77 T2 R nB

Constantinople, 1740 (CC-BY-NC)
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There the Alter Rebbe explains that kodesh without avav is
not in the category of worlds at all, above both memalei
and sovev, while kadosh with a vav is the drawing down
that brings the creations into being; Israel draw from the
supernal kodesh through “Lift up your hands in holiness,”
the first two verses of the Shema.
KEHOT'S NOTE
LR UURR Tap®

733 PR NI TR

The Zohar describes kodesh as a thing unto itself, holiness
standing apart. The maamar identifies it with the essence
of the Infinite Light.

Zohar III, 94b2 7% 2mt

KEHOT’'S NOTE
.2,78m

M SIAR B7Y N33

That explanation teaches that the whole chain of worlds
comes only from G-d’s Malchus, the “after” of Havayah, a
mere glimmer, and from there it goes on to explain the
three times “holy.”
KEHOT'S NOTE
9K T ,0 IR R TP

SARWYY 037 17T

That discourse explains the three times “holy” as the de-
scent, from cause to cause, through the first three letters
of the Name Havayah down to the final hei, speech, the
source of the worlds; the yud is the tzimtzum without
which nothing could come into being.
KEHOT'S NOTE
.2,72 kM0

557 X232 NI NIN NI

The Talmud reads “from the myriads of holiness” as “He is
a sign among His myriad,” and “Havayah Tzevaos is His
Name” as “He is Master among His host.” The maamar
reads Tzevaos as “a sign (os) in His host.”

Chagigah 16ax v n3an

KEHOT’'S NOTE
9] (7797 ,79) 1R PURY LRPWANN APRTN R LD A0A0 AR

27MYn K923 7712

Rabbi Yehudah bar Rabbi Ilai taught that this world was
created with the letter hei and the World to Come with the
yud. The maamar uses it to show that the worlds grasp
only a single “letter.”

Menachot 29b:13-1477>-3>:2 72 mMnin

1D 0°0YIN 12w DOPPTIW 211 T3 R2T 0IYI K121 AR C3En
TPRW 11wy °19N DTPWRA 7192 12W DORP°T8W 181 WK 7102 i
R°IN1 0°7903 37 MK 9 NAN %37 A0 27 MR MY Pt
P07 AT A7 932 NIPYY SNw 12 ¥ 170 37 INRT R KT 7°N2¢N

e whw
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, mnan

NI W AT ANT

Koheles asks whether there is anything of which one can
say, “See, this is new,” and answers that it has already
been. The maamar borrows only the exclamation, for the
excitement that a truly new thing arouses. (context:
Steinsaltz Tanakh)
Ecclesiastes 1:10”:’xk n>np
A33D7R M MR DRPY? M2 123 KIT WD AIAKT M0RY 127 ¥
Is there a thing whereof it is said: ‘See, this is new’?—it hath
been already, in the ages which were before us.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W5 Bynn oY 0w

In Yeshayahu'’s vision of G-d on His throne, “Seraphim
stood above Him,” each with six wings, and called “Holy,
holy, holy.” The Seraphim stand at the source of the reve-
lation, and so make no tumult.
Isaiah 6:272:1 71°yw°
119 1927 0N TMR? 0791 WY 07013 WY 12 Pynn 0VTHy 000w
MDIY? DY 1931 MO DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,79

ANW 972 7122 yw°
Rava: all that Yechezkel saw, Yeshayahu saw; Yechezkel
was like a villager who saw the king, Yeshayahu like a city-
dweller who saw the king. Hence Yeshayahu describes the
vision briefly.
Chagigah 13b:5°7:2 > fa°an
127 — MRiT SRR 7 YT MR LONPINY AN 02 XYY MW
X TNV 712 137 — RIT YY) M 7u0 NY IIY 193
— IR 7RI %D AP TPWRY N7 R WORY WU MR LA7Rn
2% " — NP02Y T2 R MNT ORIT Y NIy o 1Y
PPy XA DTN W3 — nioiaw pp i — ninnaay
L1913 01y 22 Y1 1710 DY ARANM KA1 T2 WITRM

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,20 20N
ST AIIPIAT L L PNOIT AN

Daniel’s companions did not see the vision, yet they were
terrified, because “their mazal saw.” The maamar com-

likuteitorah.com/likkutei-torah/nasso/7/
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pares this to the Ofanim, who are stirred by what they can-
not grasp.
Megillah 3a:13-147"-37>:X *3 19730
LT KD A1RT 23 PY AR 7A0PYOR Rnyw oRn i RPT 0RD 09
23 7Y A ,YIRT IND R PR YR RPN A e
DR XY YR NN 2R 2R°NIRN KD U AR M KD ART
NP — X7 K1 7073 Y2 AP0 AR — npinwn oipna
PRI RPRY NIV 2T KLY 207
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
B Wy rihta

[N”722 w’nd

In Tanya, chapter 23, the Alter Rebbe applies the same
Talmudic principle to one who studies Torah: the will of
G-d that encompasses all worlds is revealed in his soul,
“although he does not see” it, and he can bear it precisely
because he does not see, which is not so with the higher
beings.
KEHOT'S NOTE
.32 P75 R°IN IR7

MR8y X777 NAAN *nan

The note points to an abridgement of this passage in the
Tzemach Tzedek’s Or HaTorah, Bamidbar, volume 4.
KEHOT'S NOTE
L20IVR Y 7-92T02 N7TIR2 — NP

019" 0°190 2°Rd

Shlomo’s proverb: as water reflects a face back to the one
who looks into it, so one person’s heart reflects another’s
feelings toward him. The maamar reads the two “men” as
the “man” on the Throne above and the “man” beneath it.
(context: Steinsaltz Tanakh)

Proverbs 27:19v™:17> “own
;D87 DT¥7"22 12 07382 0397 0722
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,1005wn

QTN 2

For the reading of “man to man” as the “man” on the
Throne and the “man” beneath it, the note points to the
Tzemach Tzedek’s Or HaTorah on Beshalach.
KEHOT'S NOTE
29K YN Y MPwa NPMR R
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Above the firmament over the Chayos, Yechezkel sees a
throne: “And upon the likeness of the throne, a likeness
like the appearance of a man upon it, above.” This is the
“man” above the Throne.
Ezekiel 1:26172:°% HxRpi
nnT ’?3_71 R NINT PHO1AR RN D!?Nﬂ"?}] R y’m‘; Synm
:7yom 93 DTS MIXYR3 MY K27
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

3,8 oRp

102 oD MR
The words here quote Ezekiel 1:10; the passage is shown
below.

Ezekiel 1:10”:x Hxrptn®
MWD DAY PRIITOR TN 19 DIX %9 07e mnT

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR ORpI

103 27y [”°PT 9272’ 9012

The Zohar on Bamidbar, cited by the text and by the Kehot
note, for the face of man that is included in the faces of the
Chayos.

Zohar, Bamidbar 3:27-38172-172:’3 72712 ,77717 990

104 27Y0 11797 NPWNRA2 '

The text’s further reference, in the Zohar on Bereishis, on
the same theme.

Zohar, Bereshit 7:70-8:833"2:’11-"y:’t N°wWRI2 ,7717 190

PARAGRAPH 12

105 07N °22 0°aD

“As for the likeness of their faces, the face of a man.” The
maamar reads “face” (panim) as the inner dimension (pn-
imiyus) of the Chayos.
Ezekiel 1:10”:'x Hxptn»
U39 DNYIWY PRIIPR MK 39 O %3 4R MR
YN W33 YWY PWnEm
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

likuteitorah.com/likkutei-torah/nasso/7/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

106 5% an1ao) T2

That discourse asks why fifty days are mentioned when
only forty-nine are counted, and why the count is “one day
of the Omer” rather than “the first day,” and it explains the
counting from the barley of Pesach to the wheat of
Shavuos through Yechezkel’s verse “and their faces and
their wings were separate above.”
KEHOT'S NOTE
.X 2727020 7YY

107 07°2101 0PI

Yechezkel describes the Chayos: “And their faces and their
wings were separate above.” The zakef gadol on “and their
faces” ends the phrase there, so the verse can be read “and
[such were] their faces,” with “their wings were spread
apart above” as a new clause; the maamar uses this pause
to set the faces, the inner dimension, apart from the
wings. (context: Steinsaltz Tanakh)

Ezekiel 1:11877:% 5Rp1°

DY wX NNIN DAY weR? Moypr NiTIE ORI OTMM

;73703 DX NiOan

Thus were their faces; and their wings were stretched up-

ward; two wings of every one were joined one to another,

and two covered their bodies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 15 0TRM PR [INANT QTR 20 na

The note reports a gloss of the Tzemach Tzedek on this
very passage, on “the heart of” the lower man toward the
man above.
KEHOT'S NOTE
JIROD PRAT WY 201K °Y T-12T02 NUMINA

PARAGRAPH 13

109 17129 79RT IR

The Zohar speaks of the lion that consumes the offerings,
the supernal fire that came down upon the altar.

Zohar I, 6ba ) X”m
Zohar II, 278ax ,ny1 27m

Zohar III, 17ax ,> 2’m
KEHOT'S NOTE

NI LR LAY 2701 L ARV
110 1°339p 999N 1IN

Another place where the Zohar names the supernal fire on
the altar “the lion that eats the offerings.”

Zohar, Vayikra 40:278-41:28571707:X"2-171Y:"1 XIp”1 2711 720

M MR 998 N

“The king among the beasts is the lion, the king among
the cattle is the ox, the king among the birds is the eagle.”
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The lion that eats the offerings is the king of the Chayos.
Chagigah 13b:5-6"1-"11:2 2 nxan
TNRT .OORIT DY IRINMY "0 1Y — PAR3 7RI 002 TTURY ...
— nipiyaw 79n 7 — ningaaw 7R IR — NiNaY A o
22 591 913 2y IXann XA 9112 YATRM L10RY ARINN DTN ,7%)
DR TPIR 191 DX *12 D71°1D MInTY” SR TR 21ND .90 0Pivn
Y2IRY 22020 7 INY2IRY PRuEIN 21 2301 DAY PRl
1B "YURWM DX *3D 3T % 1D *30 KT 32 KD 01D
<, W P2 P TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, a0

12 2%pn 27110 PRI Mnwaa
Kehot’s note points to Zohar III, 33a for these words.

Zohar III, 33ax ,2% »m
KEHOT'S NOTE
.MM 71000 IR .[3] R ,B K71 .K 3% 3°m

13 At 7Y 27pR 371D DROMNY

The Zohar speaks of Michael offering up the souls upon
the supernal altar. The maamar presents it as the heavenly
counterpart of the offering and of prayer.

Zohar, Tzav 20:135-1457"np-172p:’3 18,717 790

14 STMY ATONT 8N

The note reports a gloss and an abridgement of this pas-
sage in the Tzemach Tzedek’s Or HaTorah.
KEHOT'S NOTE
.INJ5 TX°PY 1720 R¥NI 20K Y T-72T12 N”MIRD .(2,3) °PRa N

15 TR OMRNAY O1TY AORT
Of the Ten Sefiros of Atzilus the Tikkunei Zohar says, “He

and His life-forces are one, He and His vessels are one.”
The souls are raised into this unity.
Tikkunei Zohar 3b:9-10"-"0:2°) 77171 11PN
1Y PR L7302 T AR AR L7302 RDPD MIBPIRT Ni1°00 YT
,70 TIM K IR ,R°T2T NIPRD Y2 23 WPT R 12 0
aMpy3 (M3 R7I) PRI RIT RDPD DY NPy LT BRI PR IRD
nind Ay PN LARTIIT NA0 Ry MPIRT NiTPao
DX 923 730K K1 KPP P72 YR RINPRT

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 14

116 9377 21057 N9ON "nwa
On “And if it be eaten at all,” the Talmud says that

Scripture speaks of two eatings, the eating of man and the
eating of the altar.
Zevachim 13b:33:2 2 oonat
N7 I a2 NPPIR2 KPR N9YIn Mawnm ROP KD 9137 anm
- ¥9IR? PORT OXY” P TIMPA 207K NYRM 02°Y NvRY
.13 NPPOR NAXY ,DTR NPPOK NAX 12TH 2027 NI *Nw2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.3, 0o

117 n°maD na Now "ab

The note points to the Tzemach Tzedek’s discussion, in Or
HaTorah on Shir HaShirim, of eating as an inner level.
KEHOT'S NOTE
.32N°Y 2-wWrRw NI R

118 WaT OY "MYY SNYON

The beloved says, “I have come into My garden, My sister,
My bride; I have gathered My myrrh with My spice; I have
eaten My honeycomb with My honey.” Eating stands for
the inner level; myrrh and spice, fragrance, for the
encompassing.

Song of Songs 5:1°X:’11 0°7°Wi1 W

2Ty Y7 CAPIN npaTDy "IN NI AP CNNX 17 nX3
10797 1YY INY 07y 129K 237070y ° "Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, wrne

19 nPw *n2 PONR® PINT AN 1772

There the Alter Rebbe explains that every being has an in-
ner dimension (pnimiyus), from panim, “face,” by which
it turns toward its source and cleaves to it, and an outer di-
mension by which it gives to what is outside it; in the chain
of worlds the outer dimension of the higher becomes the
inner dimension of the lower.
KEHOT'S NOTE
79ORY T LK1 TR

120 V1% MPANA RWANW . L PR A2 RO NAAN 73912 w0 Dax
737 XY

The Tzemach Tzedek quotes this passage and asks how
fragrance can be encompassing if the soul, an inner light
within the body, enjoys it; he answers that it counts as en-
compassing only for the body, while for the soul it is a real
enjoyment.
KEHOT'S NOTE
NI B70% Anwan W Y17 1Y 2N0Y 237 %Y R-RIPP NUMIRD RN
7977 7 11373 27K 97RY .AIAT TIN WDRM %10 IR KO AW 1m0
12WRI AT P 57R KR L0 KIT PR 97KY L1300 1301 130K 710 0
7Y W ARIT T DVIR RO DA Rwan? AR Rvpn
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“What is it that the soul enjoys and the body does not? This
is fragrance.” Hence the blessing over fragrance, and here
the incense as an encompassing level.

Berakhot 43b:32:2 3”1 n1272

22220 RPT 3K W1 10°3 a2 PRI XD KT ST 11 MK

NiT?>KY NIty NP2 32 K121 0192 NIy q0°n XYY 7102” niR

27 MK 20 92 KIVIT 37 MY POTR "2 102 NIRINTY NIy

WX AR PP0R MRYAT 937 MY — 70717 9Y 1Y Pin

a1 MR T — 7amn I AT PRI AN NI IRy 137
Riiahl

Rab Judah said : He who goes out during the days of Nisan
and sees the trees budding should say "Blessed be He Who
has caused nothing to be lacking in His Universe and creat-
ed therein beautiful creations and beautiful trees where-
from men may derive pleasure." Rab Zotra b. Tobiah said in
the name of Rab : Whence is it learnt that one should pro-
nounce a benediction over a fragrant smell? As it is written,
"Let every soul praise the L-rd" (Ps. cl. 6). From what is it
that the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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122 moynen PR *onaa

The note reports a gloss of the Tzemach Tzedek on this
passage.
KEHOT'S NOTE
LI 7737 N¥M1 201K °Y 7-92712 NPINA

123 °13% °nN2 27Y 7IN°22

There “I have gathered My myrrh with My spice” is ex-
plained: to draw the essence of Chochmah into the emo-
tions, the source must be drawn from above Chochmah,
and fragrance, sensed by the nose, is higher than taste,
sensed by the mouth and palate, because the nose is the

loftier organ.

KEHOT'S NOTE
X35 wrnw n7ph

124 N1T9IN °D3 %32 M9 N BYY

There Yitzchak wished to draw down the encompassing
level, and since every drawing down comes through rais-
ing mayin nukvin, drawing down the encompassing re-
quires a raising of mayin nukvin that is itself
encompassing.
KEHOT'S NOTE
.7,08"MN

125 (X ©™77) 5P 270 M3

The same Zohar is cited earlier in this parsha, where the
Alter Rebbe explains that the incense on the inner altar is
also a refinement, its eleven spices raising up the eleven
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”

“crowns of impurity,” and refers to this maamar, “Zos
Chanukas HaMizbe’ach.”
KEHOT'S NOTE
.0wn Y MxN .KR,21P /T R-N°WRI2 N”MIR .7 ,2D 5oy 03 RN

126 2P¥° 98y "an SR 7”73

On that page, explaining the prayer “and unite our heart,”
the Alter Rebbe distinguishes two aspects of the heart’s
will: its inner point, a great love above reason that comes
from above as a gift, and the outer heart, the love aroused
by contemplating G-d’s greatness, each according to his
understanding.
KEHOT'S NOTE
3,10 1Pk

127 1192 %12 WRI DK KXW 97y

Earlier in this parsha, on “Lift up the head of the sons of
Gershon,” the Alter Rebbe explains that the incense on the
inner altar was also a refinement, its eleven spices raising
up the eleven “crowns of impurity”; its fragrance is a rais-
ing of mayin nukvin from below, and through it the
anointing oil afterwards draws down from above.
KEHOT'S NOTE
7,235

128 19002 1”52 Ty

That discourse explains that the inner heart is united with
the mind, and that through charity there comes a fra-
grance that “restores the soul” and reveals the mind with-
in the inner heart: “Oil and incense gladden the heart.”
KEHOT'S NOTE
RN PONYAW 72 O00K Y 7-92712 N7IIR2 IR LT ,00 RN

129 N2 270 "R wrn Y

Earlier in this parsha the same Ramaz, at the end of Bo
(page 40b), is cited on the raising up and refinement
brought about by the incense, together with the Zohar at
the end of Vayakhel.
KEHOT'S NOTE
.OwS 27N 7,39 DY R

PARAGRAPH 15

130 P12 Nat BY K7D
The note reports a gloss of the Tzemach Tzedek on the in-
cense being offered only on the inner altar.

KEHOT’'S NOTE
STOIVR °Y 7-92773 NPIIRD IRDD AT IR

131 M YR

The Mitteler Rebbe’s discourses on Chanukah also take up
the link between chanukah and chinuch.
KEHOT’'S NOTE
5w °y 2-779an %0 P 19052 1753 1T MR CMYwa 03 IR
.72 1Y 105 °Y 2790 WP AR L7901 383 7Y 1790 wIpY LK)

50



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 7

132

1977 27y Ay Tan

Shlomo’s proverb: “Educate a youth according to his way;
even when he grows old he will not depart from it.” The
links

dedication.

maamar chinuch, education, with chanukah,

Proverbs 22:6"1:273 *5wn

73R MOIR? PR 03 1377 °D72Y 19PN
Train up a child in the way he should go, And even when he
is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JIROD PRAT REMI TOMR Y 7-727R2 NPTIRD L1 ,20 0wn

PARAGRAPH 16
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134

135

136

hldelkRyic-F Ty -1

There, turning to the meaning of Chanukah, of the dedica-
tion of the altar and of the Temple, the Alter Rebbe cites
“Educate a youth according to his way”: a child who is still
far from learning must be trained, and the training is
through many gifts given to him.
KEHOT'S NOTE
ST9ORY 2,18 171992 .8, 1% Xwa 0MpR 03 AR LT ,03 RN

2onn Y PR L L s R 1an

David calls on the “sons of the mighty” (some say the an-
gels): “Render unto Havayah glory and strength.” The
psalm opens with glory before its seven “voices,” which
the maamar reads as the order of every new drawing
down. (context: Steinsaltz Tanakh)

Psalms 29:1°x:1”5 0°2°1n
131 7932’1 3277 0°9K °32°1? 127 TP i
A Psalm of David. Ascribe unto the L-RD, O ye sons of

might, Ascribe unto the L-RD glory and strength.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LIXDR MITAT R¥MI OW IX 2103 WX LU0 2°9nn

aonn By n o

“The voice of Havayah is upon the waters”: in the plain

sense, G-d’s voice in the thunder over the waters, the first

of the psalm’s seven “voices,” which the maamar reads as
Chesed. (context: Steinsaltz Tanakh)

Psalms 29:3’2:0”5 0°2°n
:0°27 0%y °1 0¥ 7929779K DOaTRy N P
The voice of the L-RD is upon the waters; The G-d of glory

thundereth, Even the L-RD upon many waters.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YRNWN NP7 INBID NOP

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] (2,1 x°m
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139

140

141

142
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The Zohar speaks of an inner voice that is not heard. The
maamar reads it as the drawing down from intellect into
the emotions.

Zohar, Bereshit 83:235-86:248-1"%7:3"0 n°wx71 ,mn 1890
ke RReo!

This Voice is in the recesses and is not heard or revealed,
and when it issues from the throat it utters the aspirate with-
out sound and it flows on without ceasing, though it is so
tenuous as to be inaudible.

The Zohar; London, Soncino Press, 1933 (Public Domain)

197 P Yy wrnwa

There the Alter Rebbe distinguishes the “small voice”
drawn from the emotions into speech, which is heard,
from the “great voice that did not cease,” the inner voice
that is not heard; any drawing down from concealment
into revelation, from intellect into emotion or from above
intellect into intellect, is called a “voice.”
KEHOT'S NOTE
2,0 wrnw nph

The bride hears her beloved approaching: “The voice of
my beloved! Behold, he comes, leaping over the moun-
tains.” The verse of the discourse in Shir HaShirim that
the text cites on the meaning of “voice.”
Song of Songs 2:8°11:’2 0°1°wn 1w
:NIY2IT2Y YO OOy AT K2 AT CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYDINNT N9y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .(2,v0) 27mtay .(2,m3p WK L2 LR, RV

N DONNT Nn2yn

The Zohar the hidden world
de’iskasya) from the revealed world. Here it is the source,

distinguishes (alma

above the attributes, from which the voices are drawn.

Zohar, Bereshit 6:60-7:70°y:1-"0:") N°WRI2 ,7717 790

MpPsIn Ayaws nyaw

Zechariah sees a golden menorah with seven lamps, “sev-
en and seven pipes to the lamps.” The maamar reads the
lamps as the seven attributes and the pipes as what feeds
them from above.
Zechariah 4:2°2:7 170t
=5y P31 AP 271 N9 AT PNPRY MRY XD ARR 70 Y9R KN
2y WX N2 Nip¥m YY) MYV Py NI NYIY AR
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
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pipes, yea, seven, to the lamps, which are upon the top
thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,77701

143 YPn B0 ma
The text’s reference, at the end of Mikeitz, for the seven
pipes as drawings down from higher levels into the
attributes.

Zohar, Miketz 15:261-2691707-X707:170 Y1 711 780

144 (27y0 777) YR 270 M

The Tzemach Tzedek discusses the “seven and seven
pipes” in Or HaTorah on Vayikra.
KEHOT'S NOTE
-37%1% MIRT L0y Y R-RIP°1 N”MIR AR NP3 ayaws ayaw 1°aya
aynny a

145 279 "7 ¥°tn R a2

The Tzemach Tzedek discusses the “seven havalim” of the
Zohar in Or HaTorah on Vayikra.
KEHOT'S NOTE
790K TYNN Y 2-373M0 IR .90 97 Y R-RIPM UMK IRA
.7,3° 937120 9°¥ 03 7511 79K RBNN

146 2P 1 AP Pennn PRt

The note reports a gloss of the Tzemach Tzedek on draw-
ing down the glory before the seven voices.
KEHOT'S NOTE
L17R30 KX 0K Y 7-92722 N7

147 97122 NN N1 °IN97

Moshe asks G-d, “Show me, please, Your glory,” to see
more of His glory than his mission required. Through the
Raaya Mehemna, the glory he asked for is identified with
the supernal Keser. (context: Steinsaltz Tanakh)

Exodus 33:1817>:2°% mnw
:7722°NX R IR RN
And he said: ‘Show me, I pray Thee, Thy glory.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
148 R TIPT '|ﬂ'17757|'l: phi]

The text’s reference in Beha’aloscha, on “His horn shall be
exalted in glory.”

Zohar, Beha'alotcha 15:87-16:94-1"2:1*v qni?yna ,9m1 790
R
149 71253 20 1P

Said in the psalm of the righteous man who gives freely to
the needy: “His horn shall be exalted in glory.” The text
cites the Zohar’s explanation of this verse as a further
source on “glory.”

Psalms 112:9'v:27°p 0°7°1n
:‘HJ;; onn 1Jj|? 75_7'? n'_!_r_;‘y 1111?‘[3 D’Ji’;kj‘? Jfakinis-]

likuteitorah.com/likkutei-torah/nasso/7/

SR W1 DRI DR AWNDN 01°2 1217270 D110 DRT...

He hath scattered abroad, he hath given to the needy; His
righteousness endureth for ever; His horn shall be exalted
in honour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

150 15r13° @95 T2

Shlomo’s proverb: “The wise shall inherit glory, and fools
carry off disgrace.” The text refers to its explanation in the
discourse on “For on this day He shall atone.”

Proverbs 3:3577%:3 °5wn
1119 0°n 077027 12017 0°non 722
The wise shall inherit honour; But as for the fools, they carry

away shame.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

151 N°9%n 79°052 AN°2N 7271 nRInw

The Rebbe notes that Sotah 14b seems to disqualify an
Egyptian basket, and answers that the reason given there,
“Offer it now to your governor,” is not a Torah prohibition
(Kesef Mishneh, Hilchos Issurei Mizbe’ach 2:10); against
the view that it is, he notes that the poor bring their first
fruits in willow baskets (Bikkurim 3:8), which are surely
lowlier than an Egyptian basket.
KEHOT'S NOTE
R9T WMWY ,N°%7M 79°902 1IR°2N M7 NMaAw (2 ,V2) Rwl n7pha
R13772°9pRT QYLAY Ow wIEn T — 21097 (2 ,7°) 7VI0D2 WAIEND
R9TY) *1 278 »PO°K °9R 1m”03) 1IN0 1R IR M ORI M3 nneY
0°R°27 0%AYT R 129 19K E9T — n7n TMORT QUKD K7D
%37 0°MIND PRTIAW (777 37D 0°7193) 127y Pw 0031 *902 001102
03 7°°% 172°7p7 N920T (B 7WvI02 WD ,N°I%H 18°0D 11°°1T) 5p7
.205°y P wnIp? — (37 ,wnn namn by 29 1083

152 17703 11BN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A0 N%an

153 Y7125 2T TN P A

The note points to an abridgement of this passage in the
Tzemach Tzedek’s Or HaTorah.
KEHOT'S NOTE
J0NVR Y T-92722 7R NP

PARAGRAPH 18

154 WRT D°Rwa 271yn 100

The note points to the Tzemach Tzedek’s explanation of
the mitzvos for the spices blended into the anointing oil.
KEHOT'S NOTE
.3,2y TPMEn 777 XD

155 Qw2 172321 7177 91 WK D°Rw2

G-d tells Moshe how to make the anointing oil: “Take for
yourself choice spices: flowing myrrh, five hundred
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[shekels], and fragrant cinnamon...” The spices of the
anointing oil bring fragrance, the encompassing level,
into the oil.

Exodus 30:23375:"% minw

iNPEMM D2TTRIRY NIRM WHN MNITTIR WK D02 79TR AR
:0PNRM DWW DY2"MIRY DNRM 0°wnn

"Take thou also unto thee the chief spices, of flowing myrrh

five hundred shekels, and of sweet cinnamon half so much,

even two hundred and fifty, and of sweet calamus two hun-

dred and fifty,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

30,5 mnw

PARAGRAPH 19

156 a2y Apan ba

The Torah totals the princes’ burnt offerings: “All the cat-
tle for the burnt offering, twelve bulls...” These, the altar’s
“eating,” belong to “after it was anointed.”
Numbers 7:87179:t 712712
MY™I3 DI WYY 0PN 019 WY DI M7 123003
:NRYT? TPy D°3W 01 YN DN Y oYY
all the oxen for the burnt-offering twelve bullocks, the rams
twelve, the he-lambs of the first year twelve, and their meal-
offering; and the males of the goats for a sin-offering twelve;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,1922

157 mwRT 01°2 3°N2

The note reports a gloss of the Tzemach Tzedek on this
conclusion.
KEHOT'S NOTE

LR F17AT RXMI DR Y 7-13712 N7MIRA

158 Q3 1IN AR 121 797 TR P 00T ANR 7AYR KoM

MR YRR

The Midrash asks why twelve bowls, basins and spoons are
counted when one of each was brought on the day of the
anointing, and answers that G-d credited them as if all had
offered on the first day and on the last.

Bamidbar Rabbah 13:9'v:27° 127 72712

159 TAR D121 WK 01°2 12°7p71 0212 19K oy mbyn

Rabbi Yudan’s teaching appears again: Scripture credited
them as if all of them had offered on the first day and all of
them on the last day.

Bamidbar Rabbah 14:1337>:77> 1127 72722

160 The beloved says to his bride, “You are all fair, my
beloved, and there is no blemish in you.” The verse on

likuteitorah.com/likkutei-torah/nasso/7/
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which Shir HaShirim Rabbah brings the teaching about
the princes.
Song of Songs 4:71:’7 0w W
12 X DV Ty 792 1P
Thou art all fair, my love; And there is no spot in thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPy nD° 710 By WU

On “You are all fair, my beloved,” the Midrash brings the
same teaching, that G-d credited the princes as if all had
offered on the first day and on the last.

Shir HaShirim Rabbah 4:7:1°X:1:*7 127 0°7°wn 1w
R¥m1 K21 7307 M2 Ankn AN AN 3pY2 A Y 192 772
AYY3 ROV 12 PYRY °21 %A oMyl nD 779 e N0 A2
937 R 9D (1,73 Mnw) nKRY 10 17 "1D7 PRI 1TyY
10 X2) Y8R K71 021 K 072 M7 X2 7YY ANIK ,y0wn A
K21 1PUBY K2 ,1nny K21 1P0iv XD 17000 K21 17nbR KD 1mio X7
P K? NOOY 112 2N2Y 197 972 R YW ANIK DY 22 *p1on
... DPY¥MI 021 02 M) 0°9R 0o°
“All of you is fair, my love, and there is no blemish in you”
(Song of Songs 4:7). “All of you is fair, my love” - this is
Jacob our patriarch, whose bed was unflawed and no waste
was found among it. What is, “all of you is fair, my love”?
Rabbi Shimon ben Yohai taught: When Israel stood before
Mount Sinai and said: “Everything that G-d spoke we will
perform and we will heed” (Exodus 24:7), at that moment
there were in their midst neither zav, nor leper, nor ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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