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It is written, “Havayah—those who
contend with Him shall be shattered”

Those who “contend with Havayah” are Gevuros cut off from
Chesed, which want judgment for its own sake. They are
shattered only when the unlimited Chesed of Arich Anpin, rav
chesed, is drawn down through Abba and Imma into Z’eir Anpin,
as the two-part cantillation on the Name shows; and this
drawing-down, beyond the natural order, comes through the

prayer of tzaddikim like Moshe.
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THE BIG IDEA

Those who “contend with Havayah” are Gevuros cut off from Chesed, which want
judgment for its own sake. They are shattered only when the unlimited Chesed of
Arich Anpin, rav chesed, is drawn down through Abba and Imma into Z’eir Anpin,
as the two-part cantillation on the Name shows; and this drawing-down, beyond

the natural order, comes through the prayer of tzaddikim like Moshe.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Chanah’s verse raises a question: who could contend with G-d? The Name Havayah is mercy, yet it con-
tains Gevurah. That Gevurah is “included in the right” and gives Chesed the warmth that life needs, as
Yaakov’s flocks conceived through heat. Gevurah apart from Chesed, as in the World of Tohu, becomes
harsh judgment: the accusers above, who, like people who rejoice at another’s misfortune, want judg-
ment for its own sake, unlike the Torah’s punishments, whose purpose is kindness. They are the con-
tenders against the Name Havayah. The measured Chesed of Z’eir Anpin, given according to deeds,
leaves them room to accuse; only the Chesed of Arich Anpin, rav chesed, which flows of itself, nullifies
them. It must be enclothed in the Chesed of Z’eir Anpin, as a soul in a body, and passes first through
Abba and Imma: hence the two-part gershayim on the Name, and the two Names of “Havayah,
Havayah” that Moshe drew down after the Golden Calf. From a still higher level He “thunders” against
the accusers, and Gevurah included in Chesed becomes “strength to His king.” Such revelation comes

through the prayer of great tzaddikim and is bound up with Rosh HaShanah, the day of judgment.

OUTLINE

1 Who contends with G-d? 1-2

The Name Havayah is mercy, and the Gevurah in it is included in Chesed, giving the warmth that life and
birth require. Gevurah apart from Chesed, as in the World of Tohu, branches out into harsh judgments, the
accusers above.

2 The accusers against the Name Havayah 13

The accusers want judgment for its own sake, unlike holy zeal and unlike the Torah’s Gevurah, whose pur-
pose is the sinner’s rectification; so they stand against the Name whose will is Chesed. Korach and Midian are
parallels. The Name in the verse carries the cantillation gershayim.
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Two kinds of Chesed 14-5

Chesed olam, of Z’eir Anpin, is measured by deeds and leaves room for accusation; rav chesed, of Arich
Anpin, flows of itself and nullifies all judgments. It must be enclothed in the Chesed of Z’eir Anpin, like a
soul in a body, so that it can be received and reach only the side of holiness.

The two movements of the gershayim fi6-1

The light of Arich Anpin reaches Z’eir Anpin in two stages, through Abba and Imma, and so shatters those
who contend with the vav, Z’eir Anpin’s six attributes. Moshe drew down the Thirteen Attributes after the
Golden Calf: “Havayah, Havayah,” separated by the cantillation, through “his face,” Chochmah and Binah.
Gershayim also means driving out, as in the name Gershon.

“Upon him, in the heavens, He will thunder” 112-14
Beyond the enclothed Chesed, the Chesed of Arich Anpin itself, the dew of Atika and Mocha Stima’ah,

above enclothement, thunders against the accusers. David’s song speaks of “the Most High,” Arich Anpin,

and of the arrows of holy Gevurah that destroy them.

“And He will give strength to His king” 115-16

The left has two sides: the left that serves love and the left that only pushes away, from which the external
forces feed. Once the contenders are shattered, all Gevurah becomes strength for Malchus. This revela-
tion comes through the prayer of tzaddikim like Moshe, and the paragraph ties it to Rosh HaShanah: the
nine mentions of the Name in Chanah’s prayer, the accusers on the day of judgment, and G-d’s kingship.

KEY CONCEPTS

including the left in the right X1°1°2 XPxnw K7758
Gevurah (the left) subordinate to Chesed (the right) and
nullified before it. Such Gevurah strengthens the kindness
and gives it the warmth that brings life; Gevurah standing
apart becomes harsh judgment.

the accusers 0720pPnRN

Forces of harsh judgment, the “dross of Gevurah,” that
want judgment carried out for its own sake. They are the
“contenders” of the verse, against the Name Havayah.

chesed olam 0%y 701
The Chesed of Z’eir Anpin, “kindness of the world” (in
Isaiah plainly “everlasting kindness”), given in limit and
measure according to people’s deeds; so it leaves the ac-
cusers room to accuse.

rav chesed, the supernal Chesed 782"y 70r /701 27

The Chesed of Arich Anpin, which shines from the Infinite
One without limit and flows of itself, not in response to
deeds. It is the source and “soul” of the Chesed of Z’eir
Anpin, and its revelation nullifies all judgments.
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The configuration of Keser, above the intellect and emo-
tive attributes of Atzilus. Its Chesed and its Thirteen
Attributes of Mercy are drawn into Z’eir Anpin by way of
Abba and Imma.

gershayim 07°%13

The two-stroke cantillation mark on the Name in
“Havayah—those who contend with Him shall be
shattered.” Its two movements show the two stages of the
drawing-down, and the word also suggests driving out
(gerushin).

the Thirteen Attributes of Mercy 0°nr771 niTn 2
The attributes revealed to Moshe after the Golden Calf,
drawn from the thirteen tikkunim of the beard of Arich
Anpin. Moshe drew them down in prayer, bringing for-
giveness where judgment found the people unworthy.
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SECTION 1 - 1-2

Who contends with G-d?
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It is written, “Havayah—those who contend with Him (merivo) shall be shattered,” etc. Now this is
difficult: who are those who contend with G-d?

The maamar opens with a verse from Chanah’s song of thanks, “Havayah—those who contend with Him shall
be shattered,” and asks the obvious question: who could contend with G-d at all?
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And see in the Zohar, Parshas Vayikra (page 19b), what it explains: “At the time when the judg-
ments are aroused and hold sway, they hold sway over mercy, and mercy is subdued; and at the
time when the Holy One, blessed be He, is blessed from the wellspring of the stream, then mercy
prevails and the judgments are subdued. As it is written, ‘Havayah—merivo shall be shattered’:
meriv vayv, [the one who] contends with the vav,” etc.; see there.
The Zohar (III, 19b) describes two states. When the judgments (dinin), the forces of strictness, are aroused
and rule, mercy is subdued; when the Holy One, blessed be He, receives blessing from “the wellspring of the
stream,” a flow from a higher source, mercy prevails and the judgments are subdued. The Zohar notes that

merivo is written without the yud of the plural, and so reads it as meriv vav, “one who contends with the vav”;
the maamar explains below what the vav stands for.

QA7 DT RITT QW °D 7Y 12912 °21 1PAYN0n 10357 1Ay PR M 1’3ﬂ1?1
To understand this: how is the matter of “judgments being aroused” called “those who contend
with Him”? The explanation is that the Name Havayabh is the attribute of mercy.

The Alter Rebbe asks why the arousal of judgment should be called contending with G-d, and begins his an-
swer: the Name Havayah is the attribute of mercy, as the Midrash teaches that wherever this Name appears it
denotes mercy.
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And although the Name Havayah is in Z’eir Anpin (the emotive attributes) of Atzilus, which, after
all, contains the attribute of Gevurah (restraint); and likewise in the coming into being of the cre-
ations, whose coming into being is from the Name Havayah, there are, after all, four camps of the
Shechinah (Divine Presence): the camp of Michael, Chesed (kindness), and the camp of Gavriel,
Gevurah;
Yet this Name is the Name of Z’eir Anpin of Atzilus, the configuration of the divine emotive attributes (the
Idra Rabba, Zohar III 129a, to which a Kehot note points, calls Z’eir Anpin by the Name Havayah), and Z’eir
Anpin contains Gevurah as well as Chesed. Creation too, which comes into being from this Name, is sur-

rounded by the four camps of the Shechinah, the angelic hosts led by Michael on the side of Chesed and
Gavriel on the side of Gevurah.
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yet this level of Gevurah is in the manner of “including the left in the right”: it is included in, and
nullified before, the attribute of Chesed. If so, then on the contrary, there comes from it a benefit

and an added advantage in the Chesed, beyond what there would be if the Chesed were by itself.

The answer is that this Gevurah is “included in the right” (in the Kabbalah Chesed is the right side and
Gevurah the left): it is subordinate to Chesed and nullified before it. Restraint that serves kindness does not

weaken the kindness; on the contrary, it gives the kindness an advantage it would lack on its own.
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For Chesed is the level of coldness, like water, which is cold and moist [see the Zohar, at the begin-
ning of Parshas Va’eira]; while the essence of life-force (chayus) comes through warmth, as [in the
verse], “for the blood is the soul”;

Chesed by itself is likened to water, cold and moist, while life depends on warmth, as the Torah’s words “the
blood is the soul” show: the warm blood carries life. The warmth that Chesed lacks comes from Gevurah.
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and so it is in spiritual matters as well; for from the side of the level of the waters themselves, the
level of coldness, there can also come [a state where] “the waters freeze,” which is the withholding
of the flow altogether. And this is [the meaning of] what is written regarding Yaakov, “And the flocks
came into heat (vayechemu),” etc.

In the spiritual realm too, pure coldness can “freeze the waters,” so that the flow stops altogether: kindness

with no warmth can end in no giving at all. The Torah’s account of Yaakov’s flocks, which “came into heat”
(vayechemu, from the root for warmth), shows that new life comes through heat.
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“And they came into heat when they came to drink,” etc.: for no procreation can come about ex-
cept through warmth, which is from the level of Gevurah (restraint). Therefore in the Name
Havayah, which brings everything into being, there must also be the level of Gevurah.

The other phrase about Yaakov’s flocks, “and they came into heat when they came to drink,” makes the point

general: no birth happens without warmth, and warmth belongs to Gevurah. So the Name Havayah, which
brings all things into being, must contain Gevurah too.
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Only, it is included in the right; and if so, it is from this specifically that the essence of life-force
and of coming into being comes.

But that Gevurah is included in the right, in Chesed, and precisely this blend is the source of life and of com-
ing into being.

RPRAY RPPIRD 13 797 ROW 107 29192 700w 091 7012 19195 FI°R 71771237 N7 OX Dax
17 9I¥9° 01137 Dow APynbw 0°3wRnaT 1M DOWP 17157 NNINT T AYN0 IR X1°7%2

But if the attribute of Gevurah is not included in Chesed (kindness), as was the case in the World of
Tohu, where there was not the level of “including the left in the right,” then there branched out
from this the coming into being of harsh judgments; and these are the accusers above, whose
whole desire is to carry out judgment,
The opposite case is Gevurah that is not included in Chesed. That was the state of the World of Tohu (chaos),
in the Arizal’s teaching the first order of creation, where each attribute stood by itself and the left was not in-

cluded in the right; from such separate Gevurah branched out the harsh judgments, the accusers above,

whose only wish is that judgment be carried out.
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as is written in the Zohar, at the beginning of Parshas Miketz, on the verse “and he searches out
every end.” And likewise below, among human beings, there are people who rejoice at the misfor-

tune of their fellows.

The Zohar at the beginning of Miketz reads Job’s words about the “end” that “searches out every end” as
speaking of an accuser from the left that roams the world and above it, all of whose deeds aim at destruction.
Its counterpart below is the kind of person who rejoices at another’s misfortune.

SECTION 2 - 113

The accusers against the Name Havayah
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And also, at times when they are enraged at the sinner, it is not that they are grieved over the sin,
but rather that their desire is for the carrying out of judgment.

Such people may at times seem righteous in their anger at a sinner, but the sin itself does not grieve them.
What they want is to see judgment carried out.
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So too with the accusers above, who are in the manner mentioned above: they are not distressed
over the sin in the manner of “the zeal of Havayah of Hosts,” but rather their desire is for the car-
rying out of judgment. That is because they are the dross of Gevurah (restraint).

The accusers above are the same. Their anger is not “the zeal of Havayah of Hosts,” a zeal that is pained by

the sin itself; they simply desire judgment, because they are the dross of Gevurah, its waste, as dross is what
is left over when metal is refined.
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Therefore they are the ones called merivav, “those who contend with” the Name Havayah: for they
are against the Name Havayah, since His will, may He be blessed, is specifically for Chesed (kind-

ness) and “to include the left in the right.”

This is why they are called those who contend with the Name Havayah: G-d’s will, expressed in this Name, is
for kindness and for Gevurah included in it, and they stand for the opposite.
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[And along these lines the Zohar, at the end of Parshas Acharei (page 79b), explains the matter of
“those who banded together against Havayah”: that is, Korach too wanted to separate the Gevuros
by themselves, and not to have the level of “including the left in the right,” as is written in the
Zohar, at the beginning of Parshas Korach.
A bracketed note brings parallels. The Zohar at the end of Acharei explains along these lines the phrase
“those who banded together against Havayah,” said of Korach’s company: Korach too wanted to separate the
Gevuros and keep them apart rather than include the left in the right, and the Zohar at the opening of

Parshas Korach says that the left is always included in the right, while Korach sought to exchange right for
left.
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And along these lines there is explained elsewhere the meaning and matter of “to execute the
vengeance of Havayah upon Midian”: for the level of Midian (Midyan), strife and contention (riv
umadon), is likewise the opposite of, and against, the level of the Name Havayah; as is written in
the discourse beginning “Arm from among you,” etc., in Parshas Mattos.
The same idea explains “to execute the vengeance of Havayah upon Midian”: the name Midian (Midyan) is
related to madon, contention, and strife is itself the opposite of the Name Havayah. The Alter Rebbe refers to
his discourse on that verse in Parshas Mattos, which opens “Arm from among you”; a Kehot note points to

the Zohar at the beginning of Yisro (II, 68a), which reads Yisro’s title “priest of Midian” as alluding to “a con-

tentious woman” (eshes midyanim).
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And it is explained there that although in the Torah there are many punishments and Gevuros, yet
this Gevurah has Chesed as its purpose: that through it there should be a rectification (tikkun) for

the soul of the sinner,

That discourse explains that the punishments in the Torah are a Gevurah whose purpose is kindness: they

bring a rectification to the sinner’s soul.
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like a father who strikes his son so that he will walk “in the way of the good”; whereas harsh

Gevuros desire the carrying out of judgment for its own sake.

The model is a father who strikes his son so that he will walk “in the way of the good”: the blow serves the

son’s good. The harsh Gevuros, by contrast, want judgment for its own sake.
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See the Zohar, Balak (page 192b), regarding “What is written in it?” He said to him, “You shall not
murder,” etc.; see there.] And of this it is said, “Havayah—those who contend with Him shall be
shattered.”
The Zohar on Balak (III, 192b) tells that when the Holy One, blessed be He, offered the Torah to Samael, he
asked what was written in it, was told “You shall not murder,” and refused it, for his dominion is over killing.

Such forces, which want judgment for itself, are the ones of whom it is said, “Havayah—those who contend
with Him shall be shattered.”
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Now, the cantillation mark on this Name Havayah is gershayim, which is two strokes; in Pardes, in
the Gate of the Cantillation Marks (Sha’ar HaTe’amim), it is called trein gerishin (two gereshes);
and this cantillation is two sounds.

The Alter Rebbe now notes the cantillation mark on the Name Havayah in this verse: gershayim, two strokes,
which Pardes Rimonim (Rabbi Moshe Cordovero’s work of Kabbalah), in its Gate of the Cantillation Marks,
calls “two gereshes,” sung as two sounds; the following paragraphs explain what this signifies. In Or
HaTorah, as a Kehot note quotes, the Tzemach Tzedek adds a further reason: driving out the external forces
comes through the encompassing light, the level of Gershon.

SECTION 3 - 14-5

Two kinds of Chesed
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And this is because, for there to be a sweetening of the judgments and their nullification, it must
come through a drawing-down from the level of the Chesed (kindness) of Arich Anpin, which is far,
far above the Chesed of Z’eir Anpin. For the Chesed of Z’eir Anpin is called chesed olam (kindness
of the world).

To sweeten the judgments and nullify them, a light is needed from the Chesed of Arich Anpin (the “Long
Face”), the outer level of Keser, the divine will above intellect and emotion, which is far above the Chesed of
Z’eir Anpin. The Chesed of Z’eir Anpin is called chesed olam: in Isaiah (54:8) these words plainly mean
“everlasting kindness,” but the Idra Rabba (Zohar 111, 133b) takes them as the Chesed of Z’eir Anpin, and the

maamar reads olam as “world,” a kindness measured to the world.
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And of it is said, “And Yours, Ado-nai, is kindness, for You repay a man according to his deeds”:
that is, according to the measure of the deeds of human beings; as the arousal from below (isarusa
dilesata) is, so is the arousal from above (isarusa dile’eila) and the drawing-down from this
Chesed. Therefore it is called chesed olam, for it is within limit and measure.

The Psalm says of this Chesed, “And Yours, Ado-nai, is kindness, for You repay a man according to his

deeds”: it is measured by what people do, so that the response from above matches the arousal from below.

That is why it is called kindness of the world: it is within limit and measure.
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Therefore, there the accusers find room to accuse; as with Bilam, who searched for and found the
places where Israel were destined to sin, and through this wanted to accuse, to argue for guilt, etc.,
to arouse the attribute of judgment.
Because the Chesed of Z’eir Anpin answers to people’s deeds, it leaves the accusers an opening: they can
point to the deeds. Bilam, the prophet whom Balak hired to curse Israel, did exactly this, searching out the

places where Israel would later sin, in order to argue for their guilt and arouse the attribute of judgment
against them.
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But the level of the Chesed (kindness) of Arich Anpin is the supernal Chesed (chesed ila’ah), and it
is called “and abundant in kindness” (verav chesed), because it shines and spreads forth from the
level of the Infinite One (Ein Sof) without limit or measure [see Iggeres HaKodesh, section 10, on

the verse “The kindnesses of Havayah”].

The Chesed of Arich Anpin is of a different order. It is the supernal Chesed, called “and abundant in kind-
ness” (verav chesed, one of the Thirteen Attributes of Mercy), and since it shines from the Infinite One itself
it has no limit or measure. Iggeres HaKodesh, section 10, explains “The kindnesses of Havayah” through the
Zohar’s two kinds of Chesed: chesed olam, given in measure like the fixed measure of charity, and the super-
nal Chesed, rav chesed, which “shines and spreads forth without limit or measure” and is drawn down by

giving without limit.
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And there the arousal from below (isarusa dilesata) does not reach at all; rather, the Chesed de-
scends and is drawn down constantly, of itself, “for He desires kindness.”

At this level the arousal from below does not reach at all: the Chesed flows constantly of itself, not in re-
sponse to anything people do. As the prophet says, “for He desires kindness”: G-d gives it because He de-

sires to give, not because it is earned.
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Therefore, through a drawing-down from this level of Chesed, all the judgments are nullified, and
the accusations have no place at all (and see what is written on the verse “But Havayah your G-d
would not listen to Bilam”).

When this Chesed is drawn down, all judgments are nullified and the accusations have nothing to hold on to.

The Alter Rebbe refers to what he wrote on the verse “But Havayah your G-d would not listen to Bilam,”

which tells that G-d turned Bilam’s curse into a blessing.
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However, the Chesed of Arich Anpin itself cannot be drawn down below at all, for it is without limit,
and [those below] would not be able to receive [it]. Therefore it must be enclothed in the Chesed of
Z’eir Anpin (the emotive attributes), which is the level of a vessel for the revelation of the light of
the Chesed of Arich Anpin

Yet this Chesed, being without limit, cannot itself come down below, for the lower levels could not receive it.

It must be enclothed in the Chesed of Z’eir Anpin, which serves as its vessel.

likuteitorah.com/likkutei-torah/nasso/4/ 11
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(and the Chesed of Z’eir Anpin is called “the body” (gufa) relative to “abundant in kindness,” which
is like the level of a soul to the Chesed of Z’eir Anpin; just as, by way of analogy, from the soul itself,
without enclothement in a body, there would be only an influence of spiritual things, but for physi-
cal influences to come from it is specifically through the medium of its enclothement in the body;
A parenthesis gives an analogy: the Chesed of Z’eir Anpin is called the “body,” and rav chesed is like its soul.
A soul without a body could give only spiritual influence; only through a body can it bring about physical ef-

fects. In Likkutei Torah, Shelach (the explanation of “I am Havayah your G-d”), the Alter Rebbe describes the

same pair: the Chesed of Atzilus is the vessel of rav chesed, as a body is for a soul.
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so too the level of “and abundant in kindness” is above the very nature of the level of Chesed;
rather, it is the source of Chesed, as in the expression “Father of mercy” (Av HaRachamim), mean-

ing the father and source of the attribute of mercy.

So too rav chesed stands above Chesed as such: it is not one more kindness but the source of kindness, as

the phrase “Father of mercy” speaks of G-d as the father, the source, of the attribute of mercy.
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Therefore it is impossible for influences to be drawn from it into Beriah, Yetzirah and Asiyah ex-
cept through its enclothement in the Chesed of Atzilus, which is called the body: “Chesed, the right

arm,” etc.;

Its influence can therefore reach Beriah, Yetzirah and Asiyah only through the Chesed of Atzilus, which the
Tikkunei Zohar counts as part of the “body”: “Chesed is the right arm.”

J10 ¥ RNNWIT M2 XPR 9ANK RDIA 203 IRD VIWPT TOM (27y 27%p7) (RITR2 9712 W’
and as is written in the Zohar, in the Idra) (page 133b): “And true kindness (chesed dikshot) is not
said of the life of the body, but of the life of the soul,” etc.

The Idra Rabba (Zohar III, 133b) says that “true kindness” belongs not to the life of the body but to the life of
the soul: the Chesed of Arich Anpin is the soul of the kindness. There the Idra sets the inner Chesed of the

Ancient of Ancients beside chesed olam, the Chesed of Z’eir Anpin.

likuteitorah.com/likkutei-torah/nasso/4/ 12
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Furthermore, since the Chesed of Arich Anpin is without limit, and the arousal from below has no

place [there] at all, then the external forces (chitzonim) too would be able to receive from it.

A second reason why this Chesed must be enclothed: since the unlimited Chesed does not depend on deeds,

the external forces, the powers opposed to holiness, could also draw from it.
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Therefore the drawing-down from the Chesed of Arich Anpin must be through the Chesed of Z’eir
Anpin, so that this level of revelation of the supernal Chesed be drawn down only to the side of ho-
liness. And see what is written on the verse “And a man wrestled,” and on “We were slaves,” etc.,
“and Havayah our G-d took us out”: Abba and Imma, which enclothed the arms of Arich Anpin.
Therefore it must pass through the Chesed of Z’eir Anpin, and so the revelation of the supernal Chesed
reaches only the side of holiness. The Alter Rebbe refers to his discourses on “And a man wrestled” and on

“We were slaves... and Havayah our G-d took us out,” where “Havayah our G-d” is Abba and Imma, which
enclothed the arms of Arich Anpin.

SECTION 4 - 16-11

The two movements of the gershayim
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And this is why the cantillation of the Name [in] “Havayah—those who contend with Him shall be
shattered” is gershayim, which are two movements, one above the other: to indicate that it is a
drawing-down from a very high place, from Arich Anpin to Z’eir Anpin (the emotive attributes), in
which there must be two drawings-down: the first, from the Chesed (kindness) of Arich Anpin to
Abba and Imma (Chochmah and Binah);

Now the cantillation is explained. Gershayim has two movements, one above the other, which signals a

drawing-down from a very high place, from Arich Anpin to Z’eir Anpin, in two stages; the first stage is from
the Chesed of Arich Anpin to Abba and Imma, Chochmah and Binah.

likuteitorah.com/likkutei-torah/nasso/4/ 13
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and afterwards, from Abba and Imma (Chochmah and Binah) it is drawn to Z’eir Anpin (the emo-
tive attributes). Therefore this cantillation is two movements [and see what is written in the dis-
course beginning “The Song of Songs,” on the matter of the two levels of chasan (bridegroom):
chas darga (“he descended a level”), etc.,
The second stage is from Abba and Imma to Z’eir Anpin, and so the cantillation has two movements. A
bracket refers to the discourse beginning “The Song of Songs” (the first in Likkutei Torah, Shir HaShirim),
where the two levels of chasan, “bridegroom,” a word read as chas darga, “he descended a level,” are two

stages of descent: the Infinite Light first descends into the Torah as supernal wisdom, and from there into the

lower worlds.
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and in the discourse beginning “You have captured my heart” (libavtini): two hearts, etc.; see
there]. And then, when it is drawn from the Name Havayah of Arich Anpin into Z’eir Anpin, through
this “those who contend with Him shall be shattered”: the forces of judgment, which are those who
contend with Z’eir Anpin, are nullified.
The bracket also refers to the discourse “You have captured my heart” (libavtini), whose doubled letter beis
is read as two hearts: there the two hearts are two drawings-down of life-force, from Chochmah and from the

attributes. When the Name Havayah of Arich Anpin is drawn into Z’eir Anpin, the forces of judgment that

contend with Z’eir Anpin are nullified, and this is “those who contend with Him shall be shattered.”
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And in the Zohar it explains meriv vav, “[one who] contends with the vav”: for the vav is the six

emotive attributes (middos) of Z’eir Anpin, in which Chesed (kindness) prevails, since the level of

Gevurah (restraint) in it is in the manner of “including the left in the right,” as mentioned above.
The Zohar’s reading meriv vav now becomes clear. The letter vav, whose numerical value is six, stands for

the six emotive attributes of Z’'eir Anpin, in which Chesed prevails because their Gevurah is included in the
right.

likuteitorah.com/likkutei-torah/nasso/4/ 14
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And the accusers above, in the chambers of the external forces, who accuse Israel, are against pre-
cisely this level, and are called merivav, “those who contend with Him”; as is written in the Torah,
in the portion of Bilam, “And the anger of Elokim flared because he was going,” etc. And through
the revelation of the Name Havayah of Arich Anpin in Z’eir Anpin, through this “those who contend
with Him shall be shattered.”
The accusers above, in the chambers (heichalos) of the external forces, who accuse Israel, stand against pre-
cisely this blend of Gevurah within Chesed, and so they are called “those who contend with Him.” The text

cites from the account of Bilam, who set out to curse Israel, “And the anger of Elokim flared because he was

going”; such contenders are shattered when the Name Havayah of Arich Anpin is revealed in Z’eir Anpin.
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And this is along the lines of what is written, “And Havayah passed before his face (al panav), and
called: Havayah, Havayah.” This was after the sin of the Calf; and to draw down forgiveness and
pardon was specifically through Moshe Rabbeinu, peace be upon him, drawing down the Thirteen
Attributes of Mercy of Arich Anpin.
A parallel is the revelation after the sin of the Golden Calf, when “Havayah passed before his face and called:
Havayah, Havayah,” and the Thirteen Attributes of Mercy were revealed. Forgiveness for that sin could come

only because Moshe drew down the Thirteen Attributes of Mercy of Arich Anpin, a level above the measured
Chesed of Z’eir Anpin.
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Therefore he said, “If Your face does not go, do not bring us up from here”: for according to judg-

ment they were not worthy, since they had sinned.

That is why Moshe insisted, “If Your face does not go, do not bring us up from here.” By the measure of judg-

ment the people were not worthy after their sin, so only a revelation from this higher level could carry them.

likuteitorah.com/likkutei-torah/nasso/4/ 15
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And this is [the meaning of| “and called: Havayah, Havayah,” where the cantillation makes a break
between them: that he called and drew down from the Name Havayah of Arich Anpin into the Name
Havayah of Z’eir Anpin (the emotive attributes). And this drawing-down must come through “And
Havayah passed before his face (al panav).” “His face” is Chochmah (wisdom) and Binah (under-
standing), as it is written, “A man’s wisdom lights up his face,” etc.
In “and called: Havayah, Havayah” the cantillation separates the two Names: the first is the Havayah of
Arich Anpin, which Moshe “called” and drew into the second, the Havayah of Z’eir Anpin; the Idra Rabba
(Zohar III, 138a) says that Moshe said them to bring mercy down from Atika Kadisha to Z’eir Anpin. This

drawing-down passes “before his face,” and the face is Chochmah and Binah, as in “A man’s wisdom lights
up his face”; so here too the light passes through Abba and Imma.
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And the Chesed (kindness) of Arich Anpin is drawn through Abba and Imma (Chochmah and
Binah) to Z’eir Anpin (the emotive attributes), as mentioned above. Therefore here too the cantilla-
tion of the Name Havayah in “those who contend with Him shall be shattered” is gershayim, etc.

Here too, since the Chesed of Arich Anpin reaches Z’eir Anpin through Abba and Imma, the Name Havayah

in “those who contend with Him shall be shattered” carries the two-part gershayim.
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[Now, gershayim is also a term of driving out (gerushin), as is written on the matter of the service
of the sons of Gershon, which is also to drive out the external forces; and this too is through draw-
ing down “abundant in kindness” into the six extremities (vav ketzavos) of Z’eir Anpin, which are

the six colors (shisa gavnin);

A bracketed addition: gershayim also suggests gerushin, “driving out.” The service of the Levite family of
Gershon is likewise to drive out the external forces, and it too works by drawing rav chesed into the six ex-
tremities of Z’eir Anpin, which are called the six colors. Earlier in Likkutei Torah, Nasso (the discourses on
“Take a census of the sons of Gershon”), the Alter Rebbe explains that Gershon, carrying the curtains of the
Mishkan, drew the attributes of Arich Anpin into Z’eir Anpin, and that when this light of Chesed is revealed
the external forces are driven out.

likuteitorah.com/likkutei-torah/nasso/4/ 16
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and this is gresh (drive out), and after it vav, and after it nun [in the name Gershon], as is written
above. And this is like the matter of “Havayah—merivo shall be shattered”: meriv vav, as men-

tioned above.]

The name Gershon is read as gresh, “drive out,” followed by vav and then nun, as the text says was written
above. This matches the Zohar’s reading of “Havayah—merivo shall be shattered” as meriv vav: the external

forces that contend with the vav are driven out.

SECTION 5 - 112-14

“Upon him, in the heavens, He will thunder”
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2. “Upon him, in the heavens, He will thunder.”

The second section of the maamar takes up the next words of Chanah’s verse, “Upon him, in the heavens, He
will thunder.”
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The meaning is: besides the Chesed (kindness) of Arich Anpin being enclothed within the Chesed
of Z’eir Anpin (the emotive attributes), through which those who contend with Him, the masters of
judgment, are shattered, further still He will do wonders: He will thunder upon them with a sound
of thunder, afterwards also from the Chesed of Arich Anpin itself as it is, not through enclothement
in the Chesed of Z’eir Anpin;

The first stage has been explained: the Chesed of Arich Anpin, enclothed in the Chesed of Z’eir Anpin, shat-

ters the masters of judgment. Beyond that, G-d will do a further wonder and “thunder” against them after-
wards from the Chesed of Arich Anpin itself, not enclothed in the Chesed of Z’eir Anpin.

likuteitorah.com/likkutei-torah/nasso/4/ 17
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for then the Chesed is more expansive than when it is enclothed in the Chesed of Z’eir Anpin,
which somewhat conceals the Chesed of Arich Anpin. [And in the Zohar there it explains the matter
of “Upon him, in the heavens”: that is to say, the dew of Atika (tala de’Atika), which is drawn upon
Z’eir Anpin, which is called “heavens.”

Unenclothed, this Chesed acts with greater force, for enclothement in the Chesed of Z’eir Anpin somewhat
conceals it. The Zohar explains “upon him, in the heavens” as the dew of Atika drawn down upon Z’eir

”

Anpin, which is called “heavens”; Atika, “the Ancient One,” is the innermost level of Keser, above Arich

Anpin.
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And one can also align it with this explanation. For the drawing-down of the crystalline dew (tala
dibedolcha) and of Mocha Stima’ah (the hidden brain) is a higher level than the drawing-down of
the Chesed (kindness) of Arich Anpin: for to the level of the Chesed of Arich Anpin enclothement
applies, in that it is actually enclothed in Chochmah (wisdom), etc., and from it to Z’eir Anpin (the
emotive attributes), an actual enclothement;
The Alter Rebbe aligns his reading with the Zohar’s explanation of “upon him” as the dew of Atika. The
“crystalline dew” (tala dibedolcha), the Zohar’s name for the flow from the head of Atika, and Mocha
Stima’ah, “the hidden brain” of Arich Anpin, are higher than the Chesed of Arich Anpin, because that Chesed

is actually enclothed: in Chochmah, and from there in Z’eir Anpin.
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but the level of Mocha Stima’ah and the crystalline dew is above the level of actual enclothement,
for it is from the first three [Sefiros] of Keser (the Crown), the lowest level that is in the Emanator,
etc.;

Mocha Stima’ah and the crystalline dew are above actual enclothement, since they belong to the first three

levels of Keser. These are counted as the lowest level of the Emanator itself rather than as part of what is
emanated.

likuteitorah.com/likkutei-torah/nasso/4/ 18
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and from this level it is drawn down that “He will thunder” upon the masters of judgment, the ac-
cusers, etc., with greater intensity than the level of “those who contend with Him shall be
shattered.”] (And see the Zohar, Parshas Vayishlach, page 166b.)
From this level comes “He will thunder” against the accusing masters of judgment, with greater force than
the shattering of “those who contend with Him.” The text also points to the Zohar on Vayishlach (I, 166b),

which applies Chanah’s words “those who contend with Him shall be shattered” to Yaakov’s wise dealings
with Eisav.
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And this is [the meaning of] what David the King, peace be upon him, [said] [II Samuel 22]:
“Havayah thunders from the heavens, and the Most High gives forth His voice,” etc. The meaning
is that David the King, peace be upon him, was humble and did not ascribe [it] to his own merit,
but rather [it was] in the manner of “And I will be gracious to whom I will be gracious,” etc.;
So too David sang, in his song of thanks when G-d saved him from all his enemies, “Havayah thunders from
the heavens, and the Most High gives forth His voice.” David was humble and did not ascribe his deliverance

to his own merit but to grace, as in “And I will be gracious to whom Iwill be gracious”: kindness given freely,
not earned.
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that is, through the revelation of the level of Arich Anpin, from where it was drawn down to save
him “from the hand of all his enemies.” And this is “and the Most High gives forth His voice”: the
meaning of “and the Most High” (ve’Elyon) is the level of Arich Anpin, for the Chesed of Arich
Anpin is called the supernal Chesed (chesed ila’ah).

That grace came through the revelation of Arich Anpin, from which his rescue “from the hand of all his ene-

mies” was drawn. “The Most High” (Elyon) in the verse is Arich Anpin, since its Chesed is called the supernal
(ila’ah) Chesed.

likuteitorah.com/likkutei-torah/nasso/4/ 19
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“And He sent forth His arrows,” etc.: that is, the flow of the supernal Gevuros (restraints) of holi-
ness, to consume and destroy the forces of judgment, the accusers; and they are the enemies of
G-d, who hold back the flow.

The next verse of David’s song, “And He sent forth His arrows,” is the flow of the supernal Gevuros of holi-
ness, which consume and destroy the accusing forces of judgment. These are the enemies of G-d because
they hold back the flow of divine blessing.

SECTION 6 - 115-16

“And He will give strength to His king”
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“And He will give strength to His king.” Strength (o0z) is the level of Gevuros (restraints), and it is
the left line, which is to be drawn only “to His king,” into Malchus (sovereignty) of Atzilus, in order
to arouse love, as it is written, “His left hand is under my head”; and nothing is to be drawn from it
to the external forces, for then the Gevuros are in the manner of the level of judgment, G-d forbid.
The verse ends, “And He will give strength to His king.” Strength, oz, is Gevurah, the left line; it is to reach

only “His king,” Malchus of Atzilus, to arouse love, as in “His left hand is under my head,” and not the exter-
nal forces, for whom Gevurah would turn into judgment.
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The explanation is that there are two levels in the left line. The first is in the manner of “His left
hand is under my head”: it arouses the souls of Israel, so that they have an uplifting in “flashes of

the fire” of love, etc.; and this is in the manner of “And the flocks came into heat.”

The left line has two sides. The first is “His left hand is under my head”: it lifts the souls of Israel up in “flash-
es of fire” of love, like the warmth that made Yaakov’s flocks “come into heat.”

likuteitorah.com/likkutei-torah/nasso/4/ 20
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For the whole essence of the union (yichud) is through the arousal of Gevurah and the flashes of
the fire of love, in the manner of warmth and intensification; which is not so from the level of cold-
ness, as mentioned above. And see what is written on this in Parshas Tazria, in the discourse begin-
ning “The world is like a portico.”

All union depends on this arousal of Gevurah, the burning love that brings warmth and intensity, which

coldness alone could not bring, as explained above. The Alter Rebbe refers to his discourse in Parshas
Tazria, “The world is like a portico.”
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And the second is like the matter of the saying of our Sages, of blessed memory (Sotah 47a), “The

left pushes away and the right draws near.”

The second side is the Sages’ rule, “The left pushes away and the right draws near” (Sotah 47a).

W 993 M7 DRAY PO O QOwR 023770 YPYa 0NN NPt Rl MBwhnwn Uy 11 onam
.R1°1°2 RORPW RPDORD 12 O3 1K 99 N2pH 10°

And from this level, through the chain of descent (hishtalshelus), there is drawn the nourishment

of the external forces, the masters of harsh judgments, who are only a left that pushes away, with-

out any right that draws near, for there is not in them the level of “including the left in the right.”
From this pushing-away side, through the chain of descent, the external forces, the masters of harsh judg-

ments, draw their nourishment. They are only a left that pushes away, with no right that draws near: in them
the left is not included in the right.
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However, after “those who contend with Him are shattered” through the Chesed (kindness) of Arich
Anpin, then the level of the Gevuros too will be only in the manner of “And He will give strength to
His king,” in the manner of “His left hand is under my head”: for through the inclusion of the
Gevuros in the Chesed, the flow will be with greater intensity and great life-force (chayus). And this

is [the meaning of] what is written, “Havayah will give strength to His people,” etc.

Once the contenders are shattered by the Chesed of Arich Anpin, the Gevuros too serve only as “strength to
His king,” like the left hand under the head. Gevuros included in Chesed make the flow stronger and the life-
force greater, as in “Havayah will give strength to His people.”

likuteitorah.com/likkutei-torah/nasso/4/ 21



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 4 121 92°91 110° °0 2°0D

7193’2 2787 AR °D [mat aws 297] 1A 203 1931 10 1Y 1N 1I3n K 7707 99 79’0 A 1oy
RN ARG R /aki

[And see in the Zohar, Parshas Lech Lecha, page 84a, on the matter of “And He will give strength,”
etc.; and see in the commentary of the Ramaz (Rabbi Moshe Zacuto), Parshas Emor, page 93b, on
the matter of “Seek Havayah and His strength.”

A bracket points to the Zohar on Lech Lecha, which explains “And He will give strength to His king” as the

supernal strength given to the King Mashiach. It also points to the Ramaz’s commentary on the Zohar on

Emor, on “Seek Havayah and His strength.”
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Now, it is explained above that the Chesed (kindness) of Arich Anpin is what is called “the great
hand,” and this is the matter of “Havayah—those who contend with Him shall be shattered,” with
the cantillation gershayim, etc.;
This continues the bracket opened at the end of the previous paragraph. Earlier in Likkutei Torah, Nasso,
the Alter Rebbe explains three “hands”: the great hand, which is rav chesed, the Chesed of Arich Anpin (the
Torah’s phrase at the splitting of the Sea); the strong hand, “His left hand is under my head”; and the up-

raised hand. Here the great hand corresponds to “Havayah—those who contend with Him shall be
shattered,” sung with the gershayim.
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“And He will give strength”: it can be said that this is the level of “the strong hand”; and “and He
will raise the horn of His anointed”: this is “the upraised hand”; and as it is written, “and to him
shall be the gathering of the peoples,” etc.]
“And He will give strength” can then be read as “the strong hand,” and “He will raise the horn of His anoint-
ed” as “the upraised hand,” so that the phrases of the verse match the three “hands.” The verse “and to him

shall be the gathering of the peoples,” from Yaakov’s blessing of Yehudah, is added for the raising of the

anointed king.
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Now, this drawing-down, that there be a revelation of the Chesed of Arich Anpin below, is not ac-
cording to the natural way of the order of the chain of descent (hishtalshelus); only the great tzad-

dikim are able to draw it down through their prayer, so that it be drawn to be revealed below.

Drawing the Chesed of Arich Anpin down so that it is revealed below is not part of the natural order of the
chain of descent. Only the great tzaddikim can bring it down, through their prayer.
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And this was the service and toil of Moshe our teacher, peace be upon him, in his prayer: to draw
down the Thirteen Attributes of Mercy, for it was he who drew them down, as it is written, “And
Moshe hastened, and bowed to the ground, and prostrated himself.”

This was Moshe’s service and toil in prayer: to draw down the Thirteen Attributes of Mercy, and it was he who

drew them down. When they were revealed, the Torah says, “Moshe hastened, and bowed to the ground, and

prostrated himself.”
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[And as is written in the Zohar, in the Idra (page 138a): “How great is the strength of Moshe, who
brought the attributes of mercy down below,” etc.; see there.

A bracket brings the Idra Rabba (Zohar III, 138a), which exclaims how great was the strength of Moshe, who

brought the attributes of mercy down below.
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And see further in the Zohar, Shelach (page 161b), on the explanation of “And now, let the power of
Ado-nai be great”; and see what is written in Parshas Shelach on this verse. And there is a differ-
ence: in Parshas Ki Sisa the Thirteen Attributes of Mercy are mentioned, meaning that the thirteen
tikkunim of the beard (tikkunei dikna) are drawn from Arich Anpin to Z’eir Anpin (the emotive at-
tributes); while in Parshas Shelach nine tikkunim of the beard of Z’eir Anpin are mentioned.
The Zohar on Shelach (III, 161b) explains Moshe’s prayer after the spies, “And now, let the power of Ado-nai
be great,” as the strength that comes from the hidden Atika, and the Alter Rebbe explains the verse in
Parshas Shelach as well. The difference: after the Golden Calf (Ki Sisa) Moshe drew down the thirteen attrib-
utes, the thirteen tikkunim of the beard of Arich Anpin, while after the spies (Shelach) only nine are men-

tioned, the nine tikkunim of the beard of Z’eir Anpin; in the Idra’s imagery the “beard” is the set of channels

through which mercy flows down.
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And see in the Idra (page 139a): “It is taught: when it descends from the precious, supernal beard,”

etc., “in nine tikkunim,” etc.

The Idra Rabba (Zohar III, 139a) teaches that when the holy oil descends from the precious supernal beard of
Atika Kadisha to the beard of Z’eir Anpin, that beard is arranged in nine tikkunim.
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And in the Idra Zuta (page 295a and b): “These nine tikkunim Moshe said,” etc., “for even though
he did not say the thirteen tikkunim [now], the matter depends on intention,” etc.
The Idra Zuta (Zohar III, 295a-b) says that Moshe said these nine tikkunim the second time, and although he
did not now mention the thirteen, “the matter depends on intention”: he directed his intent to the Mazla and

so recalled it. The Mazla (“flowing”) is a part of the beard of Arich Anpin from which the flow of mercy
streams down, and the Idra Zuta calls it “the power of Havayah.”
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And see there well, that “the power of G-d” is a drawing-down from the Mazla of Arich Anpin to
shine into the nine tikkunim of the beard of Z’eir Anpin; and as is written also in the Idra Rabba
(page 140, end of side a). And see in the Zohar, at the end of Parshas Nasso (page 147, beginning of
side a), and in the Mikdash Melech there.]
So “the power of G-d” in Moshe’s prayer is a drawing-down from the Mazla of Arich Anpin, to shine into the
nine tikkunim of the beard of Z’eir Anpin. The bracket ends with further places: the Idra Rabba; the end of
Parshas Nasso in the Zohar (III, 147a), which says that Moshe said the attributes of mercy twice, first the thir-

teen of the hidden Ancient One and then the nine included in Z’eir Anpin; and the Mikdash Melech, Rabbi
Shalom Buzaglo’s commentary on the Zohar, there.
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And so too in Gan Eden there is no revelation of this level of Arich Anpin except to the great tzad-
dikim, who inherit the four hundred worlds of yearning, which are drawn from Arich Anpin, etc.
In Gan Eden too this level of Arich Anpin is revealed only to the great tzaddikim, who inherit the “four hun-
dred worlds of yearning,” drawn from Arich Anpin. The Zohar to which a Kehot note points (I, 123b and the

following page) says that every tzaddik who studies Torah has two hundred worlds of yearning for the Torah,
and two hundred more for giving himself over each day for the sanctification of G-d’s Name.
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And see what is written in the explanation on the verse “I am Havayah your G-d, who brought you
out of the land of Egypt,” on the matter of the supernal Chesed mentioned above.
The Alter Rebbe refers to his explanation of “I am Havayah your G-d, who brought you out of the land of
Egypt,” the closing verse of the passage of tzitzis, in Likkutei Torah, Shelach. There he explains that the su-

pernal Chesed, rav chesed, will be revealed in the time to come, and that the Chesed of Atzilus is its vessel, as
a body is for a soul.
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And see further on the matter of “Havayah—those who contend with Him shall be shattered” in the
first chapter of Rosh HaShanah (page 17a); and see what is written in the discourse beginning “And
a man wrestled with him.”
Further sources on “Havayah—those who contend with Him shall be shattered”: the Talmud in Rosh
HaShanah (17a) applies Chanah’s words to those who stretched out their hands against the Beis HaMikdash,

and on the same page reads “abundant in kindness” as G-d inclining the scales toward kindness. The Alter
Rebbe also refers to his discourse on “And a man wrestled with him.”
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In the Jerusalem Talmud, chapter 4 of Berachos, halachah 3: “The nine blessings of Rosh
HaShanah: from where [are they derived|? Rabbi Abba Kartogna said: corresponding to the nine
mentions [of the Name] that are written in the section of Chanah; and at its end it is written,
‘Havayah will judge the ends of the earth’”; that is to say, Rosh HaShanah is the day of judgment.
And see on this also in our Talmud, chapter 4 of Berachos (page 29a).
The Jerusalem Talmud derives the nine blessings of the Rosh HaShanah Musaf prayer from the nine men-
tions of the Name in Chanah’s prayer, at whose end is written “Havayah will judge the ends of the earth,” for

Rosh HaShanabh is the day of judgment, as many of its prayers say. The Babylonian Talmud in Berachos (29a)
gives the same teaching, for on Rosh HaShanah Sarah, Rachel and Chanah were remembered.
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And regarding Rosh HaShanah it is written, “And the sons of G-d came to present themselves be-
fore Havayah, and there came also,” etc. And see Zohar, Part II, at the beginning of Parshas Bo,
and in Parshas Tetzaveh (184a), and in Parshas Pinchas, page 231.
Of Rosh HaShanabh it is written that “the sons of G-d came to present themselves before Havayah, and there
came also” the Satan among them; the Targum renders “And it was the day” as “the day of judgment at the
beginning of the year.” The Zohar at the beginning of Bo (II, 32b) reads the “sons of G-d” as the appointed

ministers who oversee people’s deeds and become accusers on that day; the Zohar on Tetzaveh and Pinchas
is cited as well.
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And the main accusation is over the casting off of the yoke that there is below, because of which
they are not worthy of the revelation of His sovereignty, may He be blessed, as is written in the dis-
course beginning “Sound the shofar on the New Moon”; and of this it is said, “Havayah—those who
contend with Him shall be shattered.”

The chief accusation is over the casting off of the yoke below, which makes people unworthy of the revelation

of G-d’s kingship. The Alter Rebbe refers to his discourse “Sound the shofar on the New Moon,” and of this it
is said that “those who contend with Him shall be shattered.”
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“And He will give strength to His king”: as it is written, “Havayah reigns; He is clothed in majesty;
Havayah is clothed in strength,” etc. Therefore there are nine mentions [of the Name], to draw
nine Sefiros into Malchus (sovereignty), which in essence is a single point; and this drawing-down
is from the nine upper Sefiros.
“And He will give strength to His king” is the strength in which G-d, as it were, is clothed when He reigns, as
in “Havayah reigns; He is clothed in majesty; Havayah is clothed in strength.” The nine mentions of the

Name in Chanah’s prayer draw nine Sefiros into Malchus, which in essence is a single point, and they are

drawn from the nine upper Sefiros.
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And this is [the meaning of|] “And the strength of the King loves justice”: the meaning of “and the

strength of the King” is in the manner of “I will exalt You, my G-d, the King,” and like the matter of

“And now, let the power of Ado-nai be great,” as is written below on this verse in Parshas Shelach.
So too “And the strength of the King loves justice”: the King’s strength is like “I will exalt You, my G-d, the

King,” the exaltation of His kingship, and like “And now, let the power of Ado-nai be great,” which the Alter
Rebbe explains in Parshas Shelach.
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And see on the matter of “And He will give strength” in Shemos Rabbah, section 1 (page 118a), and
in Parshas Yisro, section 27; Nasso, section 1 (page 221c); in Eichah, on the verse “He has cut off in
fierce anger”; page 72c-d.
Further places in the Midrash are cited on “And He will give strength”: in Shemos Rabbah, section 1, as the
Kehot note quotes from Or HaTorah, the verse refers to David, whose kingship the Holy One, blessed be He,

exalted; on Yisro, to the miracles in the days of Shlomo; and on Nasso, “strength” is read as kingship. The
Midrash on Eichah, on “He has cut off in fierce anger every horn of Israel,” is cited as well.
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The matter of “And He will raise the horn” through teshuvah (return): and see what is written in
Torah Ohr, Parshas Yisro, in the explanation on “Remember” and “Keep,” on the meaning of “my

horn is raised high,” that it is the level of Atika, etc.

The raising of the horn comes through teshuvah. The Alter Rebbe refers to his explanation in Torah Ohr,
Parshas Yisro, on “Remember” and “Keep,” where “my horn is raised high” is the level of Atika.

likuteitorah.com/likkutei-torah/nasso/4/ 27



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 4 121 92°91 110° °0 2°0D

IN ONE'S AVODAH

The maamar contrasts the accusers, who want judgment for its own sake, with holy zeal that is pained by the

sin itself, and with the Torah’s Gevurah, whose purpose is the sinner’s rectification, like a father who strikes

his son so that he will walk in the way of the good. The left side is meant to serve love, as “flashes of fire” that

lift the soul; the chief accusation is over casting off the yoke; and the horn is raised through teshuvah.

QUESTIONS FOR DISCUSSION

1.

Why does Chesed alone, like cold water, risk “freezing the waters,” and what does Gevurah included in it
add?

. How does the maamar distinguish the accusers’ anger from “the zeal of Havayah of Hosts” and from the

punishments of the Torah?

. Why can rav chesed not come down directly, and what are the two reasons it must be enclothed in the

Chesed of Z’eir Anpin?

What do the two movements of the gershayim, and the two Names in “Havayah, Havayah,” teach about
how the light of Arich Anpin reaches Z’eir Anpin?

. Why does the maamar connect “those who contend with Him” with Rosh HaShanah and with the casting

off of the yoke?

likuteitorah.com/likkutei-torah/nasso/4/ 28



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 4

131 12°97 01’1 2°ND

SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note says that another transcript (hanachah) of this
discourse is printed there.
KEHOT'S NOTE
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Chanah, after the birth of Shmuel, ends her song of
thanks: “Havayah—those who contend with Him shall be
shattered; upon him, in the heavens, He will thunder;
Havayah will judge the ends of the earth, and He will give
strength to His king and raise the horn of His anointed.”
Plainly, G-d’s adversaries will be broken by His thunder.
The word merivo is written without the yud of the plural (it
is read merivav), which lets the Zohar read it “one who
contends with the vav”; the whole maamar is built on this
verse. (context: Steinsaltz Tanakh)
I Samuel 2:10:2 X PR10W
072 92707 19717 PINTRBR 17721 DY DY 12¥ 170 M N
:ﬁﬂ’Tg‘i?; 2
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
SJLARY

PR PIYNN PIPTT RNYWa

The Zohar on Vayikra notes that merivo is written without
the yud and reads it meriv vav: when judgments are
aroused they rule over mercy, and when the Holy One,
blessed be He, is blessed from the wellspring of the
stream, mercy prevails. The Alter Rebbe sets out to ex-
plain why the judgments are called those who contend with
Him.

Zohar, Vayikra 47:325-33475w-175w:n NP ,717 980

“They that strive with the L-rd shall be broken in pieces”:

that is to say, when judgement prevails over mercy, if then

the Holy One, blessed be He, is blessed from the Source of

the River, then mercy prevails and judgement is checked.

The Zohar; London, Soncino Press, 1933 (Public Domain)

190w nann T

The Zohar on the camps of Israel in the wilderness de-
scribes Michael on the right, Gavriel on the left, Uriel be-
fore and Rafael behind, with the Shechinah above them.

likuteitorah.com/likkutei-torah/nasso/4/

The text uses it to show that Gevurah is present in cre-
ation, which comes from the Name Havayah.

Zohar II1, 118b2 ,n>p »’mt
KEHOT'S NOTE

.2,mp At

NI RONRW R99IRD
Kehot’s note points to Zohar III, 176a for these words.

Zohar III, 176ax , yp mt
KEHOT'S NOTE
NIYP AT AR
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At the opening of Parshas Korach the Zohar says that the
left is always included in the right. The Alter Rebbe uses
the phrase for a Gevurah that is subordinate to Chesed.

Zohar, Korach 1:1-51-"R:’X m7p 71171 100

WM N QTN %3
Moshe, forbidding the eating of blood: “Only be strong not
to eat the blood, for the blood is the soul.” The text cites it
to show that life depends on the warm blood.
Deuteronomy 12:23373:2” 0°727
"oy w37 PORNTKD) W7 NI 077 °3 077 YOR °APIP P M
3n
Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
232,22 0727
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Yaakov, tending Lavan’s flocks, set peeled rods before
them at the watering troughs, “and the flocks came into
heat at the rods.” The verb vayechemu is from the root for
heat (cham), and the text takes it as a sign that birth comes
through warmth.

Genesis 30:39072:°% nowr12

:0°KPWY 0773 0°TRY IRKI 17211 NI2RRI-28 IXET 107
And the flocks conceived at the sight of the rods, and the
flocks brought forth streaked, speckled, and spotted.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.15 .05 % nowxna
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The Midrash says that wherever the Name Havayah is writ-
ten it denotes the attribute of mercy, and the Name Elokim
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the attribute of judgment. The Alter Rebbe starts from this:
the Name Havayah is mercy.
Bereshit Rabbah 73:3°1:3”y 127 n°wx12
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“He redeemed me unharmed from the battle waged against
me [mikerav li], for there were many with me” (Psalms
55:19) - this is Jacob. “Mikerav li” - so that the counsel of
that wicked one [Laban] will not come near me [shelo tikrav
li], so that he [Laban] will not say: ‘He [Jacob] will take with
him this one, who bore children, and that one, who did not

bear children, he will not take with him,” as Rabbi Yudan
said in the name of Rabbi Aivu: Rachel was remembered due

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 129a for these words.

Zohar III, 129ax ,15p 3m
KEHOT'S NOTE
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PARAGRAPH 2
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In Job’s poem on wisdom the verse plainly describes man
the miner: “he sets an end to darkness, and searches out
every limit,” down to the stone of gloom; some read “he”
as G-d. The Zohar at the opening of Miketz reads it of the
accuser. (context: Steinsaltz Tanakh)
Job 28:371:1175 21°R
:MR?EY PON 12X IR0 KIT N°Pan00% qun’ ol v
Man setteth an end to darkness, And searcheth out to the
furthest bound The stones of thick darkness and of the shad-
ow of death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.4 ,1 2R
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Derech Mitzvosecha explains the mitzvos in the light of
Chassidus.
KEHOT'S NOTE
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The words here quote Genesis 30:39; the passage is shown
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below.
Genesis 30:39v"7:'2 n"wx12
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And the flocks conceived at the sight of the rods, and the

flocks brought forth streaked, speckled, and spotted.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar explains “He sets an end (ketz) to darkness” as
the “end” of the left, which roams the world, stands before
the Holy One, blessed be He, and accuses; “and he search-
es out every end (tachlis),” for all its deeds are for destruc-
tion (kelayah, from the same root). The Alter Rebbe cites it
for the accusers whose whole desire is judgment.

Zohar, Miketz 1:T’R’X vpn 7717 790

AND IT CAME TO PASS AT THE END. R. Hiya expounded the
word “end” from the text: He setteth an end for darkness,
and he searcheth out to the furthest bound; a stone of thick
darkness and the shadow of death (Job 28, 3). ‘The end here
mentioned is’, he said, ‘an allusion to the “end of the left”,
which, after roaming to and fro in the world, finally ascends
and presents itself before the Holy One, blessed be He, to
bring accusations against mankind. He “searcheth out to
the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Yaakov set the peeled rods in the watering troughs, where
the flocks came to drink, “and they came into heat when
they came to drink.” The text sees in it that all procreation
comes through warmth, the quality of Gevurah.

Genesis 30:38M”7:"% n°wx12

IRET NN YR 0707 NINPY2 0°WiTN2 PED WK nivpRaTnN 137
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And he set the rods which he had peeled over against the

flocks in the gutters in the watering-troughs where the flocks

came to drink; and they conceived when they came to drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

16
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At the end of Acharei the Zohar, explaining the word al
(“upon”) in “bring an atonement upon Me,” cites the
phrase said of Korach’s company, “those who banded to-
gether against (al) Havayah,” for on their account a force
from their own side was aroused. The text says the Zohar
explains the phrase along the lines given here.

Zohar, Achrei Mot 72:405-75:413-11"n:2”y M7 °INR 370 7900
Ny

and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-

30



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 4

17

18

19

20

21

eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The daughters of Tzelofchad tell Moshe and Elazar that
their father “was not among the congregation of those who
banded together against Havayah, in the congregation of
Korach.” The phrase the Zohar takes up is from this verse.

Numbers 27:3°2:1”2 72712

mpP=nTy2 nhy 027¥I30 77Yn 7in2 H:.jl'}{5 N3 727723 N 172N
:12 77X% 0°121 nn IXLN2D

’Our father died in the wilderness, and he was not among the

company of them that gathered themselves together against

the L-RD in the company of Korah, but he died in his own

sin; and he had no sons.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P 77 2 WU NI NONRY KPPORD

At the opening of Parshas Korach the Zohar says the left is
always included in the right, and Korach sought to ex-
change right for left. The text cites it for Korach’s wish to
separate the Gevuros.

Zohar, Korach 1:1-5°7-"R’R n17p ,77t7 790

1973’1 napa nnk

Moshe tells the people: “Arm from among you men for the
army... to execute the vengeance of Havayah upon
Midian.” Both this phrase and the opening of the dis-

course the text cites, “Arm from among you,” are from

this verse.
Numbers 31:3’3:82 72712
127072y VI RIE? DOWIN DINKD 1P KD OYTONR 1PN 12T
17702 °NNNRI AN?
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that the Ramaz’s glosses on that Zohar pas-
sage quote the Arizal’s Likkutei Torah and Sefer
HaLikkutim (both compiled by Rabbi Chaim Vital from
the Arizal’s teachings) at the beginning of Yisro, on Midian
as strife and contention.

KEHOT'S NOTE

"RA(2 RIIT) 1107 277 0OWIPODT 1801 NYIPDAY T, 1IN0 AN IRA

.aw Ton wIpn .ow e
2°21v 97172

Shlomo tells his son that wisdom will guard him “so that
you may walk in the way of the good, and keep the paths of

likuteitorah.com/likkutei-torah/nasso/4/
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the righteous.” The text uses the phrase for the purpose of
a father’s blow: that his son walk in the way of the good.

Proverbs 2:20°2:1 "5wn
YN DTS NMIRY 0210 7772 770 1987
That thou mayest walk in the way of good men, And keep the

paths of the righteous.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0% K17

The note quotes Or HaTorah giving a further reason for
the gershayim: so that “those who contend with Him shall
be shattered,” pushing away the external forces, comes
through the level of the encompassing light (makif), the
level of Gershon.
KEHOT'S NOTE
PR %79 00 BYL W T w7 PPN oYY MY XUan 737V Rwl 1PTIRA
7Y TR M PRI M Y R PRI MINTY 1200 Inm
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Isaiah prophesies of a king on David’s throne whose rule
will be established with justice and righteousness: “the
zeal of Havayah of Hosts will do this.” The text contrasts
this holy zeal with the accusers, who are not pained by the
sin.
Isaiah 9:6:’0 o yw°
ANK 17277 1R2PnnToy1 117 XED-PY PRI DT M i3y
DRTARYR NIRIX 7 NRIP DPIY-TI TRYR ARTRY VEYRI ATYON
That the government may be increased, and of peace there
be no end, upon the throne of David, and upon his king-
dom, to establish it, and to uphold it through justice and
through righteousness From henceforth even for ever. The
zeal of the L-RD of hosts doth perform this.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
,0 0y

The Zohar on Balak tells that Samael, offered the Torah,
asked what was written in it, was told “You shall not mur-
der,” and refused it, since his dominion is over Kkilling.
The text cites it for Gevuros that desire judgment for its
own sake.

Zohar, Balak 8:140-148mnp-n”p:n P2 7711 100

He therefore summoned Samael and said to him: Dost thou
desire my Law? What is written in it, he asked? He replied,
taking a test passage: “Thou shalt not Kkill”. Whereupon
Samael said: Heaven save us. This Torah is thine, and let it
remain thine. I do not want it. He then besought Him, say-
ing: Master of the Universe, if Thou givest it to me, all do-
minion will vanish, for it is based upon slaughter, on the
star of Mars, and if there are no wars it will pass away ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 4

25

David, in a psalm of trust, ends: “And Yours, Ado-nai, is
kindness, for You repay a man according to his deeds”;
plainly, G-d’s kindness shows in His just repayment of
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each person. The Alter Rebbe reads it as describing the
measured Chesed of Z’eir Anpin, given according to peo-
ple’s deeds. (context: Steinsaltz Tanakh)
Psalms 62:1337:270 0°7°1n
AAYRI TOK? DPYN INX™3 707 3K
Also unto Thee, O L-rd, belongeth mercy; For Thou render-

est to every man according to his work.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

26

27

28
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On that page, in the explanation of “I am Havayah your
G-d” (the passage of tzitzis), the Alter Rebbe explains that
the supernal Chesed, rav chesed, will be revealed in the
time to come (“My kindness shall not depart from you”),
and that its vessel is the Chesed of Atzilus, “the right arm,”
which is to rav chesed as a body to a soul; he reads the
Idra’s “true kindness... of the life of the soul” the same
way.
KEHOT'S NOTE
ST909 IR P LR LRI 0w TR IR

°F 970 B7Y 7Y% 90 PUIAN2
The letter opens with “The kindnesses of Havayah, for
they have not ended” and explains it through the Zohar’s
two kinds of Chesed: chesed olam, given in measure, and
the supernal Chesed, rav chesed, which “shines and
spreads forth without limit or measure.” The text sends
the reader there for the Chesed without limit or measure.
Tanya, Iggeres HaKodesh 10:811:> w7pi1 N7ax ,X°10
X213 12°DK DRMWY 112 MInn N0 KDY 17IRT MY KT 10T IR
27T MyTY e 0iPwY o T TRy TIYIY 0 2K N
MW R iN2YRT NPN3 13Ty YUY 1Py wIpa niym nn?
RIT-7172 AI0PR-IIND RT NIRT IMTER NN wnT? 9
D1 KD 1 NNyn N0 ANDPID AnvRm M7inT miY 1o AP
iKY nimpiymn meyuw 1eoyn TiRT nowRIa DX %3 1PN
-+ T00 2771 PARDYY TON” KPAT 172 waPnn
Kehot Publication Society (CC-BY-NC)
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The prophet Micah praises G-d: “Who is a G-d like You,
who pardons iniquity... He does not retain His anger for-
ever, for He desires kindness.” The Alter Rebbe cites it for
the Chesed that flows of itself, unprompted by deeds; the
Idra counts these words as one of the thirteen tikkunim of
the beard of Arich Anpin.

Micah 7:181:t 191

TY? PINITR? NP NUIRYY YERThY 131 11y REpd Tind Pxon
R 700 Y073 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe recalls that Moav hired Bilam to curse Israel: “But
Havayah your G-d would not listen to Bilam, and Havayah
your G-d turned the curse into a blessing for you.” The text
refers to its explanation of this verse elsewhere, for accu-
sations that find no place.
Deuteronomy 23:61:272 0°127
TPPRATNN TP TROK N TN DYPRTIR Yw? TROK M NIKKY
SRR T 120K °2 19737
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-
ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

N2 Ry197 701

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n
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In Pasach Eliyahu, the introduction to the Tikkunei Zohar,
Eliyahu says that G-d formed “bodies” for the Sefiros, and
names them as a body: “Chesed is the right arm, Gevurah
the left arm, Tiferes the torso...” The text cites it to show
that the Chesed of Atzilus is called the body.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °13pN
RORPW RYITT 77123 LRI RIIT TOM KT NI3PN2 IRIPNRY
D92 MR RDIAT RMNIPO TI0M .72 1°90 T 181 LKD) NIRAN
7awnn IR 7RO RMn LR 11°9p 27¥2w 77N .02 mobn R7ai
»% MAN0AT* 2°N5 1IN 1R B3 .1an 2% 13y Kab 102 ke
PO
Constantinople, 1740 (CC-BY-NC)
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The Idra Rabba distinguishes chesed olam, of Z’eir Anpin,
from the Chesed of the Ancient of Ancients, “true
kindness,” which “is said not of the life of the body but of
the life of the soul.” The Alter Rebbe uses it for rav chesed
as the soul of the Chesed of Z’eir Anpin.

Zohar, Idra Rabba 15:134—17:147-7”‘??:1”!5 N29 RITRA 7710 920
PP
WOR P2aNR"
Yaakov, left alone at night by the river Yabok: “and a man
wrestled with him until the break of dawn.” The verse
opens a discourse the text refers to.
Genesis 32:257775:27% n°wx12
MY NIPY T 0y TR PIRT 1727 Py M
And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells Israel what to answer a child who asks about
the mitzvos: “We were slaves to Pharaoh in Egypt, and
Havayah took us out of Egypt with a strong hand.” The
Haggadah’s version reads “and Havayah our G-d took us
out from there with a strong hand and an outstretched
arm”; the text refers to its discourse on these words.

Deuteronomy 6:21x73:1 0°127

T2 DUIEER NAKCE 07IERD AYID? AT 0712y 37 1N
Sarin

then thou shalt say unto thy son: ‘We were Pharaoh’s bond-

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

35
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The opening of the Song of Songs: “The Song of Songs,
which is Shlomo’s.” It opens the discourse the text refers
to on the two levels of chasan.

Song of Songs 1: 'R’X 07w °w

:PYY TWR OPET Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On that page libavtini, with its doubled letter, is read as
two hearts: two drawings-down of life-force, one from
Chochmah (“You are wise”) and one from the attributes
(“Yours, Havayah, is the greatness and the might”), and
the passage itself points to the two levels of chasan in the
discourse “The Song of Songs.” Just before, it speaks of
the two hearts in a person’s service: one to love G-d and
cleave to Him, the other to subdue the evil inclination.
KEHOT'S NOTE
2,00 WY nMpo
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The beloved says to his bride: “You have captured my
heart, my sister, my bride, with one of your eyes.” The
word libavtini has a doubled beis, which the discourse the
text refers to reads as two hearts.

Song of Songs 4:9°'0:7 0w W

SITIRR P3P TR TIYR NOK3 3n237 M2 NNK *In23’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

38
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The Torah tells of Bilam riding to Balak to curse Israel:
“And the anger of Elokim flared because he was going, and

likuteitorah.com/likkutei-torah/nasso/4/
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an angel of Havayah stood in the way as an adversary to
him.” The text cites it in speaking of the accusers against
Israel.

Numbers 22:2227:273 72712

XM T2 10l 772 N ANER 2W0M KA 723 DOPRY AR
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And G-d’s anger was kindled because he went; and the angel

of the L-RD placed himself in the way for an adversary

against him.—Now he was riding upon his ass, and his two

servants were with him.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 9
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41
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After the sin of the Golden Calf, G-d passes before Moshe
in the cleft of the rock and proclaims the Thirteen
Attributes: “And Havayah passed before him (al panav, lit-
erally “before his face”) and called: Havayah, Havayah,
G-d, merciful and gracious...” The maamar reads “his
face” as Chochmah and Binah, and the Attributes as drawn
from Arich Anpin.
Exodus 34:61:7°% mnw
700727 072K 7N 1AM 0N 5}5 0 RPN 1’;@'55} Y
galahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
a,70 mnw
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
RIC R
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Moshe pleads after the sin of the Calf, when G-d had said

He would send an angel before the people: “If Your face
(Your presence) does not go with us, do not bring us up
from here.” The text explains that by judgment they were
unworthy.
Exodus 33:15770:3°% mnw
7R AIPYATPR 07377 7019 PRTON 17X K"
And he said unto Him: ‘If Thy presence go not with me, car-
ry us not up hence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 10

42

43

44
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The two Names at the opening of the Thirteen Attributes
are divided by a pause mark (pesik) between them. The
text reads them as the Havayah of Arich Anpin and that of
Z’eir Anpin.
Exodus 34:61:7°% mnw
707737 DOBR TN 71IM DI PR N T RIpTY 173RTRY N Ay
gelahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba notes that in “Havayah, Havayah” the can-
tillation breaks between the two Names, and says that
Moshe, in a place of judgment, said them to bring mercy
down from Atika Kadisha to Z’eir Anpin: “how great is the
strength of Moshe.” The maamar takes its phrase from
here.

Zohar, Idra Rabba 30:230-31:238-%"1:% X217 97X ,777 990
oK"Y
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Koheles praises the wise: “A man’s wisdom lights up his
face.” The text uses it to show that “face” stands for
Chochmah and Binah.

Ecclesiastes 8:1’x:’n n?rp

;XJW? 132 191 132 PRA DTN N237 137 0B YIP 0 0303
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.X,nnPp

PARAGRAPH 12

45
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The next words of Chanah’s verse: “upon him, in the heav-
ens, He will thunder.” Plainly, G-d thunders from heaven
against each of His adversaries; the Zohar reads “upon
him” as upon Z’eir Anpin. The words open the maamar’s
second section. (context: Steinsaltz Tanakh)
I Samuel 2:10:2 R PR1W
D1 12707 7N PINT0EN 111 DY D2 12Y 12 I
Anwn 1R
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nasso/4/

46

131 12°97 01’1 2°ND

RPONYT ROV 277 Donwa 1oy

The Zohar on Vayikra explains “upon him” as the time
when the dew of Atika Kadisha rests on the head of Z’eir
Anpin, in the place called heavens; then He thunders and
breaks the strength of the judgments.

Zohar, Vayikra 47:325-3347°5w-170w:n KPP ,7117 180
“Against them he shall thunder in heaven”: that is, when the
dew from the Ancient Holy One shall rest upon Him and fills
His head in the place called “heaven”, then He breaks the
power of mighty judgements. “And he shall give strength to
his king”: this is the Holy One, blessed be He; “and exalt the
horn of his anointed”: this is the Community of Israel.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 13

47
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The Zohar on Vayishlach says that Yaakov did everything
with wisdom in his dealings with Eisav, and of this Chanah
said, “Havayah—those who contend with Him shall be
shattered.” The text refers to it in a parenthesis.

Zohar, Vayishlach 1:16-2:26175:2-1"0’R mow= 970 790

David’s song of thanks “on the day Havayah saved him
from the hand of all his enemies and from the hand of
Shaul”: “Havayah thunders from the heavens, and the
Most High gives forth His voice,” the thunder of the storm
in which G-d came to save him. The Alter Rebbe reads “the
Most High” as Arich Anpin. (context: Steinsaltz Tanakh)

II Samuel 22:14777:375 2 SR
123 102 1979 1 DT DY
The L-RD thundered from heaven, and the Most High gave

forth His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d answers Moshe’s plea “Show me Your glory”: “I will
make all My goodness pass before you... and I will be gra-
cious to whom I will be gracious, and I will have mercy on
whom I will have mercy.” The text cites it for grace given
freely, not by merit.

Exodus 33:190™:37% ninw

"I M P37 1 0Y3 MXTR) T3270Y 3072 TIIN I MR
SO TWR"NK M 17X N

And He said: ‘I will make all My goodness pass before thee,

and will proclaim the name of the L-RD before thee; and I

will be gracious to whom I will be gracious, and will show

mercy on whom I will show mercy.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 14
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In David’s song G-d comes in the storm to save him: “He
sent forth His arrows and scattered them,” His lightning
against the enemies. The maamar quotes the words in this
form; the parallel in II Samuel 22:15 reads “arrows” with-
out “His.” The text reads the arrows as the supernal
Gevuros of holiness that destroy the accusers.

Psalms 18:157"0:1 0°2°11n
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And He sent out His arrows, and scattered them; and He

shot forth lightnings, and discomfited them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The Zohar on Lech Lecha explains “Give Your strength to
Your servant” as the supernal strength, as written “and He
will give strength to His king,” and “His king” is the King
Mashiach.
Zohar, Lech Lecha 18:165-19:176-1"0p:1™ 92 9% A 190
e
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The bride, longing for her beloved: “His left hand is under

my head, and his right hand embraces me.” The text reads
the left hand as Gevurah that serves love.
Song of Songs 2:6":’2 0°1°wi1 W
2IPINR 11707 WRI? NAn 19RHY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The bride asks her beloved to set her as a seal upon his
heart, “for love is strong as death... its flashes are flashes
of fire, a flame of G-d.” The text uses the image for the
fiery love that Gevurah arouses.
Song of Songs 8:61:’11 0°1°wi1 W
YR 20X NBd My™D AYirty onind 72975y onind mw
NPT WX “BY PRY TR PN
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the flocks came into heat”: the warmth that brings
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new life, already cited at the start of the maamar.

Genesis 30:39v"7:'2 n"wx12
XY 0°TR1 0°TRY INE 172/ NiPpRn-2K IRET N
And the flocks conceived at the sight of the rods, and the

flocks brought forth streaked, speckled, and spotted.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Let the left always push away and the right draw near.”
The Alter Rebbe uses it for the side of Gevurah that pushes
away.
Sotah 47a:671:X 11 VD
1907Y YYD K2 NI TN MIT PRRY KN 071?31 1)
Mg WP 9NTY mMe 12 YR KU LT Cnwa b
ST ORY2 PTRAn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The end of Chanah’s verse, her hope for the king to come:
“and He will give strength to His king, and raise the horn
of His anointed.” The text reads strength as Gevurah given
to Malchus.

I Samuel 2:10”:2 X PXInw

D7) $2707 137107 TIST0IN P T DY DO0wR 1y 1 A
MY 1R

They that strive with the L-RD shall be broken to pieces;

Against them will He thunder in heaven; The L-RD will judge

the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s psalm of G-d’s voice in the storm ends: “Havayah
will give strength to His people; Havayah will bless His
people with peace.” The text cites it for Gevuros included
in Chesed that strengthen the flow.

Psalms 29:11x”:0”> 0°2°1n
01732 inY"NK 71277 1R Y YN
The L-RD will give strength unto His people; The L-RD will

bless his people with peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 16
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After the splitting of the Sea: “And Israel saw the great
hand that Havayah had used against Egypt.” The text
identifies the great hand with the Chesed of Arich Anpin.

Exodus 14:31877:7 mnw
TN DY IR 03N 7 APY WK 79T TITNR PRI XN
:ﬁ’f;}] ﬂ@b;ﬁ M2RRY
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

59 W 1P 09N
The last words of Chanah’s verse, her hope for a king to

come: “and He will raise the horn of His anointed.” The
text matches them to “the upraised hand.”

I Samuel 2:10”:2 X PXInw

D7) 9277 197 YIS0 T M Oy DD 1Y 17 1N
MY 1R

They that strive with the L-RD shall be broken to pieces;

Against them will He thunder in heaven; The L-RD will judge

the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

60 2oy NP I
Yaakov blesses Yehudah: “The scepter shall not depart
from Yehudah... until Shiloh comes, and to him shall be

the gathering of the peoples.” Cited for the raising of the
anointed king.

Genesis 49:107:0"1n N°wWR12

NAp? 91 AW K220 Ty 137 17an pRm TN LY 1I0TKD
ony

The sceptre shall not depart from Judah, Nor the ruler’s staff

from between his feet, As long as men come to Shiloh; And

unto him shall the obedience of the peoples be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe’s response as G-d proclaimed the Thirteen
Attributes of Mercy: “And Moshe hastened, and bowed to
the ground, and prostrated himself.” The text cites it for
Moshe’s toil in drawing them down.
Exodus 34:8'1:7°% mnw
ANNYN A3IR TP YR 0N
And Moses made haste, and bowed his head toward the
earth, and worshipped.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT mnw
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The Idra Rabba exclaims at the power of Moshe, who
brought the attributes of mercy down below. The text
quotes it for Moshe drawing down the Thirteen Attributes.

Zohar, Idra Rabba 30:230-31:238-7"1:"2 X271 X778 770 100
el

63 *IN 119 K1 9730 109

The Zohar on Shelach explains “the power of G-d” in
Moshe’s prayer as the strength that comes from the holy
Atika, hidden of all hidden, which is to grow above and be
drawn down below.

Zohar, Sh'lach 11:84-92273-770:%”> 7% nPw 7M1 190

64 AN K177 RIPPT 17 NP7 T3 RANA

The Idra Rabba: when the holy oil descends from the pre-
cious supernal beard of Atika Kadisha to the beard of Z’eir
Anpin, that beard is arranged in nine tikkunim.

Zohar, Idra Rabba 32:248-33:257827 X1IR7 90 790
Y1:0-1"nn:270

65 | The Babylonian Talmud: the nine blessings of Rosh
HaShanah correspond to the nine mentions of the Name
that Chanah said in her prayer, for on Rosh HaShanah
Sarah, Rachel and Chanah were remembered.

Berakhot 29a:11x":X v”5 N1572
TP PIPYIR AT PUYT 220 WY M TND MWD UKIT YUR 37
PRI MW URID % MW ,AN7AN N0 MIRRY NN 1yen
mm e Y
To what do the nine benedictions in the New Year Tefillah
correspond ? R. Isaac of Kartignin said : To the nine refer-
ences to the Divine Name which Hannah made in her prayer
(I Sam. ii. 1-10) ; for the teacher said : On the New Year's day
Sarah, Rachel and Hannah were "visited."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

66 NNDOR RPN 131152 [NAWR] 11K XD P1pon 10%enT

The Idra Zuta: Moshe said the nine tikkunim the second
time, and though he did not now say the thirteen, the mat-
ter depends on intention, for he directed his intent to the
Mazla; it then quotes “And now, let the power of Ado-nai
be great” and calls the holy Mazla “the power of
Havayah.”

Zohar, Idra Zuta 36:17477yp:172 R RITRA 711 100

67 121057 1PRPY N
Kehot’s note points to Zohar I, 123b for these words.
Zohar I, 123b2 ,20p x”mt

KEHOT’'S NOTE
2,20 R”MT AR

68 | The Talmud applies Chanah’s words “Havayah—those who
contend with Him shall be shattered” to those who
stretched out their hands against the Beis HaMikdash, and
on the same page reads “abundant in kindness” as inclin-
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69

70

7

ing the scales toward kindness. The text lists it among the
sources on this verse.

Rosh Hashanah 17a:577:X 1> 1w wX1
299 910 PR iR OIXY MRIY 17D 10K T 192 0373
PRY TP P17 Y 2203 0T WWRY 23en — 97 72 091
DY 77 2331 N2 N2 MY RRIY L, WTRRI N2 KPR Uy
PN AN Y A0 ARR
Why so much? Because they laid their hands on the
dwelling place (zevul), as it says ‘as his dwelling place’ and
dwelling place only refers to the Holy Temple as it says “I
have surely built You a house to dwell in...” (Melachim I
8:13) Of all these Chana said “Those who strive with the L-rd

will be broken...” (Shmuel I 2:10)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

The nine blessings of Rosh HaShanah correspond to the
nine mentions of the Name in the section of Chanah, at
whose end is written “Havayah will judge the ends of the
earth.” The text links the verse to the day of judgment.

Jerusalem Talmud Berakhot 4:3:8°11:3:°7 n1512 *nbw17° Tindn
NIIZTX YUR T3P KPP RIK 237 W 17 T UK 2 yUn

7 DK T2 19102 N .NIM NY232 N2
Nine of New Year’s Day, from where? Rebbi Abba from
Carthage said: Corresponding to the nine Divine Names in
Hanna’s prayer; there it is written at the end: (1Sam 2:10)
“The Eternal will judge the ends of the earth.”

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

NI T O 1N

The note says that Rosh HaShanah being the day of judg-
ment is stated explicitly in many of the Rosh HaShanah
prayers, and sends the reader to note 2 of this address for
it.
KEHOT'S NOTE
.2 7Y 273WN 1177 27Y 1972 AR L7717 MPAN 57193 w1913

Q°pYNT %33 1NN

The prologue of Job: “And it was the day, and the sons of
G-d came to present themselves before Havayah, and the
Satan came also among them.” Plainly a heavenly assem-
bly of the angels, with the accuser among them; the
Targum renders the day as the day of judgment at the be-
ginning of the year, and the text reads it as Rosh
HaShanah. (context: Steinsaltz Tanakh)

Job 1:6M1x 2R

:021N2 TOPI70I X1 70y 222077 DPORT *12 1N 0P 0N
Now it fell upon a day, that the sons of G-d came to present
themselves before the L-RD, and Satan came also among
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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131 12°97 01’1 2°ND
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At the beginning of Bo the Zohar reads “And it was the
day” as Rosh HaShanah, when the Holy One, blessed be
He, stands to judge the world, and “the sons of G-d” as the
great appointed ministers sent to oversee people’s deeds.

Zohar, Bo 1:1-2:8°11:’2-"R’RK X2 ,77717 7800

R. Eleazar then discoursed on the verse: And there was a day
when the sons of G-d came to stand before the L-rd, and
Satan came also among them (Job 1, 6). ‘This “day” ¢, said
he, ‘was New Year’s Day, on which the Holy One sits in
judgement on the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2 2™ 2"m

The note gives the Zohar’s words (II, 32b) as quoted there:
“And it was the day: this is Rosh HaShanah; the sons of
G-d are the great appointed ministers sent to oversee the
deeds of people.”
KEHOT'S NOTE
MY T1RR 2937 NIR Q°PORA 212 777 RT 010 7 2,30 A7
.RIN°Y R-771 NPMIR — ”RW1 2127 RT2IY RMIWRD

92 wTIN2YpPn

The Zohar on Tetzaveh, which the text cites here, says that
at Rosh HaShanah the time comes for the serpent to de-
mand judgment before the Holy One, blessed be He, and
expounds “Sound the shofar on the New Moon” as the
time when judgment is aroused.

Zohar, Tetzaveh 10:83-11:9227%:X™-3"D: M%¥n 7717 790

The old man then proceeded to discourse on the verse:
“Blow the trumpet in the new moon, in the time appointed
on our solemn feast-day” (Ps. 81, 4). He said: ‘Now is the
time when the mighty supernal judgement is awakened, and
with it the “other side” also gathers force. And with this ac-
cess of force it ascends and veils the Moon that She may no
more shine, and She falls entirely under the influence of
stern Justice. Then all the worlds and spheres come under
the aegis of judgement, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

92 WTIN2 PN

Asaf’s psalm calls: “Sound the shofar on the New Moon, at
the appointed time, for our festival day,” the New Moon of
Rosh HaShanah. It opens the discourse the text refers to
on the accusation of Rosh HaShanah.
Psalms 81:4°7:X"2 0°2°1n
2230 07 1922 193 WIN2 1PN
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

w2k NINA PR n
The psalm of G-d’s kingship: “Havayah reigns; He is
clothed in majesty; Havayah is clothed, He has girded
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Himself with strength.” Cited for the strength that belongs
to kingship.
Psalms 93:1’X:3”% 0°2°11n
:0IPA~22 92N 119NN WRNT WY T WP WP NIRG A7n 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7,0% v
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A psalm of G-d’s kingship: “And the strength of the King

loves justice.” The text reads it with “and He will give
strength to His king.”
Psalms 99:47:v"% 0°%°11n
MNX 3p¥73 MPTE VYR DMIPR DIND NNX N VIYR 78 1)
iy
The strength also of the king who loveth justice— Thou hast
established equity, Thou hast executed justice and right-
eousness in Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9 oPER TARIIN
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NL,Tnp ow
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David’s psalm of praise opens: “I will exalt You, my G-d,
the King.” The text compares the King’s strength to this
exaltation of His kingship.

Psalms 145:1’R:1"np 0°2°10
ST91 07197 0T 127281 TR0 *TI9K AR TIT? npan
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ket
Moshe’s prayer after the spies: “And now, let the power of
Ado-nai be great, as You have spoken.” The text likens the
strength given to the King to this power.
Numbers 14:171:7> 72722
“IMK? NN2T WK 3TN 19 RIPIR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note quotes Or HaTorah on the Midrash in Shemos
Rabbah, section 1: that “and He will give strength to His
king” refers to David, whose kingship the Holy One,
blessed be He, exalted.
KEHOT'S NOTE
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The note quotes Or HaTorah on Shemos Rabbah, section
27: “when You performed miracles in the days of Shlomo,
as it is said, ‘and He will give strength to His king.’”
KEHOT'S NOTE
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The note quotes Or HaTorah on the Midrash on Nasso,
section 1, on “excess of loftiness and excess of strength”:
“strength” is kingship, as it is said, “and He will give
strength to His king.”
KEHOT'S NOTE
NPMR — 710919 1Y 1071 IR NPOH TNy LY AN NRY n° 97Y”
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The opening of Chanah’s song of thanks: “My heart rejoic-

es in Havayah, my horn is raised high in Havayah.” The
Torah Ohr discourse the text cites explains it as the level of
Atika.
I Samuel 2:1°R:’2 X 2Xnw
*2 "X °D 307 N2 "1NP A °N2 227 voY KM man Pranm
N3 "Ny
And Hannah prayed, and said: My heart exulteth in the
L-RD, My horn is exalted in the L-RD; My mouth is enlarged
over mine enemies; Because I rejoice in Thy salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yirmeyahu laments the destruction: “He has cut off in
fierce anger every horn of Israel.” Cited with the Midrash
on Eichah for the raising of the horn.

Lamentations 2:3°3:°2 12°R

792 IR CaEn AW AR TR PRI 1R D AR YT
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He hath cut off in fierce anger All the horn of Israel; He hath

drawn back His right hand From before the enemy; And He

hath burned in Jacob like a flaming fire, Which devoureth

round about.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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