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“And Havayah spoke, etc.: Lift up the
head of the sons of Gershon, they too”

The Mishkan and its Levites exist in every Jew: the Mishkan is
the union of G-d’s encompassing will with the light that fills the
worlds, and the Levites are the powers of the soul that raise it
when it has descended, Gershon by nullifying one’s will, Kehas
through Torah and mitzvos, and Merari through steady,

measured service.
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THE BIG IDEA

The Mishkan and its Levites exist in every Jew: the Mishkan is the union of G-d’s
encompassing will with the light that fills the worlds, and the Levites are the powers
of the soul that raise it when it has descended, Gershon by nullifying one’s will,

Kehas through Torah and mitzvos, and Merari through steady, measured service.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Because the Torah is eternal, the Levites who carried the Mishkan must exist in every generation. To
show how, the maamar resolves a contradiction between “I fill the heavens and the earth” and “the
whole earth is full of His glory”: G-dliness is present in two ways. The light that fills all worlds divides
according to each world and weakens as it descends, like the soul’s life-force in the limbs; in service it
is the measured love “with all your soul.” The light that encompasses all worlds is G-d’s will, present
everywhere equally, like the soul’s will, which rules the body and can override its nature; in service it
is love “with all your might.” The Mishkan is the union of the two. The Levites raise the soul that has
descended: Merari’s standing boards are measured service; Gershon carries the curtains, the encom-
passing light, by nullifying his will before G-d’s, which drives out evil and transforms nature; Kehas
carries the ark, the inner point of Torah and mitzvos, whose root is higher than the circle. Weekdays
subdue the will and Shabbos transforms it. The forty-two journeys are forty-two ascents, all directed by

Isamar, G-d’s word speaking in the Torah.

OUTLINE

1 The question, and the light that fills all worlds m-2

Since the Torah is eternal, every Jew has a Mishkan and Levites. Two verses seem to contradict; the first lev-
el, the light that fills all worlds, divides by vessel and weakens as it descends, like the soul’s life-force in the
body, and in service is the measured love “with all your soul,” which a partition of sin can block.

2 The will: the light that encompasses all worlds 13-7

The soul’s will rules every limb equally and can override nature; above, G-d’s will, Keser, encompasses all
worlds equally, like a circle. This resolves the contradiction and marks the difference between the chain of
hishtalshelus and what is above it.

3 The Mishkan as union, and the Levites who raise it 18-13

The Tent of Meeting is the union of the encompassing and filling lights, described in the language of mar-
riage. The Mishkan is a temporary dwelling, “back to back” (subduing), the Holy Temple “face to face”
(transformation); the Levites, the soul’s holy gevuros, raise the soul through song.
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4 Gershon: the curtains and the nullification of will

M4-18

Gershon carries the curtains, the encompassing light, which drives out evil. His service is nullifying

one’s will before G-d’s will, above choice and knowledge, after first making His will one’s own; it also

brings the hidden love into the open.

5 Kehas: the point at the center

119-21

Kehas carries the vessels, above all the ark of the Torah: the point at the center of the circle, which is the

true purpose. The root of Torah and mitzvos is higher than the circle, for “the end is wedged in the begin-

ning,” so the practical mitzvos draw holiness into a person.

6 Shabbos: changing one’s taste

122-24

“When he changed his taste before Avimelech” is the difference between weekdays, when one subdues

one’s will, and Shabbos, when it is transformed; Gershon and Kehas, and the ark carried face to face, are

linked to this, and the power comes from Aharon’s great love.

7 Lifting of the head and the forty-two journeys

125

Gershon and Kehas receive “lifting of the head” as the two kinds of walking, while Merari is “those who
stand.” The forty-two journeys are ascents, the weekdays journeying and Shabbos encamping, all “in the

hand of Isamar,” G-d’s word speaking in the Torah.

KEY CONCEPTS

the light that fills all worlds (memalei kol

almin) 7%y %o xHnn

G-d’s light as it enters each world and gives it life accord-
ing to its capacity, dividing and weakening as it descends;
in the soul, the life-force that divides among the limbs; in
service, measured love “with all your soul.”

the light that encompasses all worlds (sovev kol
almin) 7%y %5 2210

G-d’s will, Keser, which relates to all worlds equally, with
no higher or lower, like a circle; in the soul, the will that
rules the whole body; in service, love “with all your
might.”

partition (parsa) X079

A dividing wall, like the diaphragm in the body, that keeps
waste and the outer forces apart; in service, the separation
that sin creates between a person and G-d.
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nullification of will (bittul haratzon) 7137 11°2

Setting aside one’s own will before G-d’s will; because the
will is above choice and knowledge, its nullification can
transform a person’s very nature. It is the service of
Gershon.

subduing and transformation (iskafya and
is’hapcha) x557nN1 R°2ONK

Holding down one’s will and desires, the weekday service
and the “back to back” of the Mishkan, versus turning
them into holiness, the Shabbos service and the “face to
face” of the Holy Temple.

the point and the circle 71°¥1 1713

The circle (the curtains, the encompassing light) sur-
rounds the point (the ark, Torah and mitzvos); the point is
the true purpose, and its root is higher than the circle.

walkers and those who stand D>7721¥1 022217

Standing is remaining on one level, Merari’s boards; walk-
ing is ascending, in two directions: Gershon from below
upward and Kehas from above downward.
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SECTION 1 - 1-2

The question, and the light that fills all worlds
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“And Havayah spoke, etc.: Lift up the head of the sons of Gershon, they too, by their fathers’ house,
by their families, etc.” “And they shall carry the curtains of the Mishkan and the Tent of Meeting,

”
.

etc

The maamar opens with G-d’s command to count the Levite family of Gershon, whose task in the wilderness
was to carry the curtains and coverings of the Mishkan. “Lift up the head” is the Torah’s idiom for taking a

census; later the maamar will read it literally, as a raising up.
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Now, the Levites carried the Mishkan in the wilderness [through] forty-two journeys: in the place
where they encamped they set up the Mishkan, and when they journeyed they took it down (and in
this way they journeyed forty-two journeys, etc.).

At every stop the Levites set up the Mishkan, and when Israel moved on they took it down and carried it,
through forty-two journeys in all. This is the historical fact that the maamar will turn into a picture of the

soul’s service.
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And we need to understand this, for the Torah is eternal; and now too there is in the Community of
Israel (Knesses Yisrael) the level of a Mishkan and of Levites who carry it.
Because the Torah is eternal, its account of the Levites carrying the Mishkan cannot be history alone. It
must describe something present in the Jewish people at every time: a Mishkan, and Levites who carry it. In

Tanya, chapter 17, the Alter Rebbe uses the same principle: because the Torah is eternal, its words that lov-

ing G-d is “very near to you” must hold for everyone.

likuteitorah.com/likkutei-torah/nasso/3/ 4



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 3 W3 213 WA DR KW °7 9370,

wma1 el 7RI 091N SNISWY 12190 92 2°N31 4005113 215wn SN CNPna *9a 2NN
0%121 10w NI°M2 9”3 ANY [>xaws noasal ¥7192 WO 137771 031N KPR 972K KD 19903 (79725 oo
12

As it is written in Parshas Bechukosai, “And I will set My Mishkan in your midst,” and it is written
in Parshas Terumah, “And I will dwell within them”; and our Sages, of blessed memory, said: “It
does not say ‘within it,” but ‘within them.’” That is, there is now too in the Community of Israel the
level of a Mishkan and of Levites, etc.

G-d said “I will dwell within them,” not “within it,” the building. The Sages read this as a promise to dwell
within each person, so the Mishkan, and the Levites who serve it, exist in every Jew today.
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And to understand all this well, we need to understand what is written, “The heavens and the earth I
fill, etc.,” and it is written, “The whole earth is full of His glory”; for these two verses seem to con-
tradict each other, etc.

To see how G-d dwells in a person, the Alter Rebbe first raises a contradiction. In Jeremiah G-d says “I fill”

heaven and earth, as if He Himself fills everything alike, while Isaiah says that only His “glory” fills the
earth; the answer will be that G-dliness is present in two distinct ways.
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(And see what is written on this in the discourse beginning “I am my beloved’s,” and in the dis-
course beginning “So that you shall remember,” on the matter of the tallis and the threads of the
tzitzis, whose root is from the two levels mentioned above; and as is written in the discourse begin-
ning “And Korach took, etc.,” and in the discourse beginning “The difference between the Yom Tov
and miracle of Pesach and Chanukah.”)
A list of other maamarim where these two levels are discussed: “I am my beloved’s,” “So that you shall re-
member” (where the tallis and its tzitzis threads are traced to these two roots), “And Korach took,” and the
maamar on the difference between Pesach and Chanukah. In Likkutei Torah, Re’eh, the maamar “I am my
beloved’s” raises the same contradiction and answers that “I fill” is the encompassing light, equal every-

where, while “His glory” is the light that fills the worlds and divides; in the Korach maamar the tallis is the
encompassing light and the threads of the tzitzis are the inner light.
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But the explanation is: “From my flesh I behold G-d.” And the meaning: in the life-force (chayus) of

the soul that gives life to the body there are two levels and grades.

Job’s words “From my flesh I behold G-d” teach that a person can grasp G-d’s relation to the world by look-
ing at his own soul and body. The life-force of the soul has two distinct levels, and they mirror the two ways

G-dliness is present.
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The first level is that the soul fills the whole body in a manner of division: the life-force of the soul

divides according to the constitution of the vessels, the limbs of the body.

The first level is a life-force that spreads through the body and divides itself, so that each limb receives the
kind of life its makeup can hold. This will be the model for the divine light that “fills” the worlds.
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For in the head is the dwelling place (mishkan) of the intellect, because the vessel of the head is a
vessel fit to receive the light of the intellect; and in the heart dwell the emotive attributes (middos),
etc. (for it is a vessel fit to receive the emotive attributes); and in the feet is enclothed the power of
walking, for they are vessels fit to receive only the power of walking alone.

The head is a vessel suited to intellect, so the intellect dwells there (the Hebrew uses the very word mishkan);

the heart is a vessel suited to the emotions, so they dwell in it; and the feet can receive only the power to
walk.
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Thus the life-force of the soul divides according to the constitution of the vessels of the body; and
the division is, in general, into three levels, which are the power of the intellect in the head, and the

emotive attributes in the heart, and the power of walking in the feet, etc.

So the one life-force of the soul appears as three different powers, intellect, emotion and motion, each ac-

cording to the vessel that receives it.
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For just as the vessels of the body divide, in general, into three levels, which are the head, and the
middle of the body, which is the belly, etc., where the intestines are, etc., and the feet, so too the

life-force of the soul divides into three levels, as mentioned above.

This threefold division of the life-force follows the three general parts of the body: the head, the torso with
the digestive organs, and the legs.
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Now, in the middle of the body there is the diaphragm (chatzar hakaved), which is the partition
(parsa) that separates between the inner organs and the outer ones, so that through this the waste
will be pushed away and go outside.

Within the torso the diaphragm (chatzar hakaved) forms a partition (parsa) between the vital organs above it

and the organs below it, so that the body’s waste is kept apart and expelled. This partition becomes a key im-
age for the rest of the paragraph.
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(And see what is written on this in Torah Ohr, Parshas Lech Lecha, in the discourse beginning
“And the curtain shall separate,” and below, in Parshas Shelach, at the end of the discourse begin-
ning “And if it is eaten at all.”)
The Alter Rebbe refers to the Torah Ohr maamar on “And the curtain shall separate,” the curtain that divided
the Holy from the Holy of Holies, which opens with the partition (parsa) of the Etz Chaim. He also refers to

the Likkutei Torah maamar on the wine libations in Parshas Shelach, which explains how food is refined in

the stomach: its waste is pushed out, while its choicest part rises to the heart and the brain.
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And so it is above too (as will be explained below): it is the level of “the left pushes away,” etc. And
in exactly the same way there is above the level of the light that fills all worlds (memalei kol almin).

Above too there is a force that pushes away what is unfit, “the left pushes away,” as the Talmud says that the
left hand should push away while the right draws near; the left stands for restraint. And the whole picture of a
life-force that divides by vessel is exactly what is called the light that fills all worlds.
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That is, the life-force of the Infinite Light (Or Ein Sof), blessed be He, which fills within all worlds to

give them life, divides into parts according to the constitution of the vessels.

Memalei kol almin is G-d’s light as it enters each world and gives it life according to that world’s capacity, di-
viding itself among the worlds as the soul’s life-force divides among the limbs.
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And in general it divides into three parts, which are the three worlds of Beriah, Yetzirah and Asiyah
(Creation, Formation and Action), as it is written, “And for My glory I created him, I formed him,
indeed I made him”; these are the division into three grades, which are the three worlds of Beriah,
Yetzirah and Asiyah.

Isaiah’s three verbs, “created,” “formed” and “made,” name the three worlds below Atzilus: Beriah, Yetzirah
and Asiyah. They are three grades of the one filling light.
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This is the level of the higher Gan Eden, the lower Gan Eden, and this world. And the three worlds of
Beriah, Yetzirah and Asiyah mentioned above are the level of thought, speech and action, as is writ-
ten in the discourse beginning “And I shall be sanctified among the children of Israel.”
These three worlds correspond to the higher Gan Eden, the lower Gan Eden and this world, and to thought,
speech and action. In Likkutei Torah, Emor (“And I shall be sanctified”), the Alter Rebbe likewise divides the

soul’s life-force among head, body and feet, and reads Isaiah’s three verbs as the higher Gan Eden, the lower
Gan Eden and this world.
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And above too there is the level of a partition that separates, etc., so that the outer forces will not
take hold, etc. (And it may be said that this is the meaning of “indeed (af) I made him”: [the word]
“indeed” interrupts the matter, like the level of a partition that divides between Yetzirah, which is
like the body — for Chesed, Gevurah and Tiferes nest in Yetzirah — and Asiyah, the level of the feet.)

Above too, as in the body, there is a partition, which keeps the outer forces, the forces opposed to holiness,
from taking hold. The Alter Rebbe suggests that the word af (“indeed”) before “I made” marks such a break,
between Yetzirah, which is like the torso because the emotive Sefiros dwell there, and Asiyah, which is like
the feet.
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Now, just as above there is the level of [the light] that fills within all worlds, which divides into parts
according to the constitution of the vessels, as mentioned above, and the life-force goes on
diminishing,

The filling light weakens as it descends from one level to the next.
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as below in man, where in the head is the dwelling place of the intellect, and in the body the life-
force diminishes, and in the feet it diminishes more, etc. — for exactly so it is above, in the level of
the light that fills all worlds, etc. —

Just as life is strongest in the head, weaker in the body and weaker still in the feet, the filling light grows
weaker world by world.
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so too it is below, in the service of G-d: if one serves only in the level of inner light (or pnimi),

which is the level of “filling,” etc., which is gradual and ordered, etc.,

The same holds in a person’s service of G-d. Service that works through “inner light,” through understand-
ing and feeling as one can absorb them, is gradual and ordered, rising one step at a time.
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which does not overturn his nature (as was explained in the discourse beginning “And now, I pray,
let it be great,” on the matter of “with all your soul” and “with all your might”: that the level of the
love of “with all your soul” is called the level of “those who stand,” for one stands always on one
level;

Such service does not overturn a person’s nature. The parenthesis recalls the maamar “And now, I pray, let

it be great”: the measured love “with all your soul” is called “standing,” because one stays fixed on a single
level.
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and the level of “with all your might” is the level of “walkers among those who stand.” And see what
is written on this in Torah Ohr, at the end of Parshas Vayeishev, and in the discourse beginning “If
you walk in My statutes.” And at any rate, “with all your soul” is what is drawn from the level of the
lights that are in the vessels; and this is what is meant by what is written about the love that is grad-

ual and ordered, etc.)

Love “with all your might,” love beyond measure, is called “walking among those who stand,” moving be-
yond every fixed level. Love “with all your soul” comes from the lights that are contained in vessels, and that
is the gradual, ordered love described here.
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then he goes on diminishing, etc. That is: during prayer he is most closely bound to Him, may He

be blessed, for his contemplation is expansive, etc.

Measured service rises and falls with one’s contemplation. During prayer, when a person contemplates
G-d’s greatness at length, he is most closely bound to G-d.

1997727 1PNIINY PR AWK (755 1797 .19 TR BYRNR X7 N1I12N0T NAZPNRY 19000 0K
79007 NP2 AR PIND 073 RIT IR 0097721 1PMINY OX PaX 10

And after prayer, when the contemplation becomes shorter, he goes on diminishing, etc. And all
this is when his iniquities do not separate, etc. But if his iniquities separate, then he is pushed out-
side even during prayer

After prayer the contemplation shrinks, and the bond weakens with it. That is the normal case; but if his in-
iquities separate him from G-d, he is pushed away even while he prays.
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(as mentioned above, that there is the level of a partition that separates, etc., in order to push the
waste outside. And this is “your iniquities that separate”: this does not mean a physical iniquity,
but along the lines of what is written, “The heart is crooked above all, and it is sick,” as is written in
the discourse beginning “Go out and see.” And this is [the meaning of| what is written, “It shall be
healing to your navel.”

This is the spiritual partition that pushes out what is unfit, as the diaphragm pushes out waste. The separat-

ing “iniquities” of Isaiah do not mean a physical sin here, but the inner crookedness of the heart that
Jeremiah describes; and the cure is the one in Proverbs, “It shall be healing to your navel.”
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And we need to understand: why “your navel” specifically? And it must be said that this means:
even “from your middle downward,” which is below the partition, even there there should be no
blemish at all; that is, that there should not be a blemish of the covenant, etc.

Why the navel? It marks the middle of the body, and the verse teaches that even below the partition, “from

your middle downward,” there should be no blemish, meaning no blemish of the covenant, that is, no sin

against holiness in sexual matters.
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And see what is written on the matter of “from your middle downward” at the end of the discourse
beginning “There are sixty queens,” and in the explanation on [the verse] “And the number of the
children of Israel shall be,” at its end. And this is through occupying oneself with Torah, of which it
is said, “It shall be healing, etc.,” because it is the level of “a voice from above the firmament,”
from above the partition.)
Two further maamarim treat “from your middle downward.” In Likkutei Torah, Bamidbar, the Alter Rebbe
explains that it is the source of the lower worlds, below the partition, and that in the future what is below the

partition will be revealed like what is above it. The healing comes through Torah study, because the Torah is

“avoice from above the firmament”: it comes from above the partition, and so it can heal what lies below it.
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And all this is the level of the light that fills all worlds, which fills within all worlds to give them life
and divides into parts, as mentioned above; for so too in the soul of man it is the level of the life-
force that divides according to the constitution of the vessels of the body, etc., for that life-force is

enclothed within the very vessels of the body, in the manner of “filling.”

Everything described so far, the division by vessels, the weakening as it descends, the partitions, belongs to
the light that fills all worlds. It corresponds to the soul’s life-force, which is enclothed in the body’s limbs and
divides among them.
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Summary. (The matter of the light that fills all worlds (memalei kol almin) in the analogy of the
soul; and in the thing it illustrates, above; and in the service of G-d, the level of “with all your
soul.”)

A summary of section 1. It showed the light that fills all worlds in three settings: in the analogy of the soul’s
life-force in the body, in the divine reality the analogy illustrates, and in a person’s service of G-d through
the measured love “with all your soul.”

SECTION 2 - 13-7

The will: the light that encompasses all worlds
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2. And the second level that there is in the soul that gives life to the body is the level of the soul’s
will (ratzon), which does not divide into parts, but rather fills within the whole body — but only in

the manner of encompassing light (or makif), which does not divide, etc.

Section 2 turns to the second level in the soul: its will. The will does not split into different powers for differ-
ent limbs; it is present in the whole body as one, but as an encompassing light (or makif), which rests over
the whole body without dividing.
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For the will is present within the whole body, in that it rules over all the limbs of the body.

It is not an inner light that each limb absorbs in its own way. Because it stands above the limbs in this way, it
is present in all of them and rules over all of them.
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For example, if he wishes to put his foot, or the like, into fire, then immediately it will do so, as it

arose in his will, etc.

The example: if a person decides to put his foot into fire, the foot moves at once, exactly as the will decided.
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And although this is against its nature — for according to the natural conduct of the body it would
not place the foot in fire, since that is hard for it, etc. — nevertheless, when he wishes to put it into

fire, etc., it will do so immediately.

Left to its own nature, the body would never put a foot into fire, since that harms it; yet the foot obeys at once
when the will decides.
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And this is because the will is what rules over all the limbs of the body, and it dwells within them in
the manner of encompassing light.

This is because the will rules all the limbs and rests over them as an encompassing light, not as a power con-
fined to any one of them.
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Therefore it can bring about in the body something that is the opposite of its nature, such as
putting his foot into fire, or into very cold water, or the like: although this is against nature, never-
theless it will do so immediately when it arises in his will, etc.

So the will can make the body act against its own nature, putting a foot into fire or into icy water, and the
body still obeys immediately.

D5 Wnn Fren 1] DK P22 09102 w2PNAP 717 090 5P vaD pONM 11K XY 219N RIM
555 MIPPINT 922 (o k] 2K 222 1919 B 77901 RIT R¥D 10 onaom

And this is because the will does not divide according to the parts of the vessels of the body, to be
enclothed within them in the manner of inner light (or pnimi), exactly according to their constitu-
tion, etc.; rather, it encompasses all of them in the manner of encompassing light, without any di-
vision at all.

The reason is that the will is not divided among the limbs and absorbed by each according to its makeup, the
way the inner life-force is; it encompasses all of them alike, without any division.
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LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 3 W3 213 WA DR KW °7 9370,

NPT 1N A9YRRY 21 YauT 90 RITW 727 Mwy? 9197 17100y Swin X 799

And therefore it rules over them, and it can do something that is the opposite of nature, and [it is]
the level that is above knowledge (daas)

So it rules over them and can act against nature. It belongs to a level higher than knowledge (daas), the fac-
ulty that understands and weighs.
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(and this is the meaning of “with all your might.” And see what is written on the matter of this will
in Torah Ohr, in the discourse beginning “And Moshe assembled,” that “there is will and there is
will,” etc.; and at the end of the discourse beginning “And He spoke, etc.: Lift up the head of the
whole congregation of the children of Israel, etc., by their skulls (legulgelosam)”; and what is writ-
ten in the discourse beginning “And these are the ordinances.”
This will is what the Torah means by loving G-d “with all your might,” beyond measure. The Alter Rebbe
refers to maamarim on this will: Torah Ohr on “And Moshe assembled,” which speaks of two kinds of will

(“there is will and there is will,” a phrase the Kehot note traces to the Zohar), the maamar in Parshas
Bamidbar on counting Israel “by their skulls,” and Torah Ohr on “And these are the ordinances.”
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Now, in the discourse beginning “And now, I pray, let it be great,” mentioned above, and in the dis-
course beginning “Who has counted the dust of Yaakov,” it was explained that for this will to be
drawn into the soul, it is drawn through the mitzvos. And this is the meaning of “If you walk in My
statutes”: in order that they come to the level of “you walk,” this is through “My statutes,” etc.

Other maamarim explain that this higher will is drawn into the soul through the mitzvos. That is the mean-

ing of “If you walk in My statutes”: one reaches the level of “walking,” the will beyond measure, through “My
statutes,” the mitzvos.
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And see what is written at the end of the discourse beginning “Lift up ... by their skulls,” men-
tioned above: that in order that they come to this level, this too is through the Levites; and this was

the meaning of “And when the Mishkan encamps, the Levites shall set it up,” as will be explained.)

The maamar on “by their skulls” adds that this level is reached also through the Levites: there, in Likkutei
Torah, Bamidbar, a person needs two forces so as not to remain below, the priests, flowing down like water,
and the Levites, rising like a flame. That is the meaning of “And when the Mishkan encamps, the Levites
shall set it up,” which will be explained in section 3.
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And in exactly the same way it is above: the supernal will is called the level of the light that encom-
passes all worlds (sovev kol almin), as is written on this in Torah Ohr, in the discourse beginning
“Let them bring royal apparel, etc.”; see there.

Exactly the same is true above: G-d’s supernal will is the light that encompasses all worlds (sovev kol almin).
The Torah Ohr maamar on “Let them bring royal apparel” is referred to for this.
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And the meaning of “encompassing all worlds” is that it does not divide into parts, etc., but rather
it is the level of encompassing light over all of them equally, without any division at all; and there-
fore it is called by the name “encompassing” (sovev), for it is like the analogy of a physical circle,

which has no aspect of above and below at all.

Here the text defines “encompassing”: it does not divide into parts according to the worlds, but rests over all
of them equally, without any distinction. That is why it is called sovev, “surrounding,” like a circle, which has
no top and no bottom.
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So too, by way of analogy, it is above: the level of the supernal will, blessed be He, is the level of the
light that encompasses all worlds, which encompasses all worlds equally, having no aspect of above
and below at all.

So too, as an analogy, G-d’s will relates to every world in exactly the same way, with no higher and no lower.
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As it is written, “As darkness, so light; even darkness is not dark for You, etc.” — for all are equal,
being “as nothing before Him.” And see what is written on this in the discourse beginning “And

you shall tell your son on that day, etc.”

The psalm says that for G-d darkness and light are alike. Before Him all levels are equal, because all are “as
nothing before Him”; that is the nature of the encompassing light, to which high and low make no
difference.
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And this is the intent of the verse, “Do I not fill the heavens and the earth?” — equally, without any

division of above and below at all: the level of Keser (the Crown),

Now the contradiction raised in section 1 is resolved. “Do I not fill the heavens and the earth” means that

G-d fills everything equally, with no division into higher and lower: this is the level of Keser, the Crown.
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which is the supernal will, blessed be He, which is called the light that encompasses all worlds,
which has no aspect of above and below at all, for it surrounds and encompasses all worlds equally,

as mentioned above; and as iswritten in [Sefer Shel] Beinonim (Tanya), chapter 48; see there.

Keser is the supernal will, the light that encompasses all worlds and relates to all of them equally. The Alter
Rebbe refers to chapter 48 of Tanya (Sefer Shel Beinonim) for this.
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(And the intent of the verse in which it is written, “The whole earth is full of His glory,” is the level
of the light that fills all worlds, which fills within all worlds to give them life, and divides into parts,
as mentioned above.) And this is [the meaning of] “Holy” three times, etc.

Isaiah’s “The whole earth is full of His glory” refers to the other level, the light that fills all worlds, which en-
ters them and divides. The angels’ threefold “Holy” in the same verse points to the encompassing light.
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That is, it is the level of the encompassing light of the three worlds of Beriah, Yetzirah and Asiyah;
and as is written on this in the explanation on [the verse] “And now, I pray, let it be great,” men-
tioned above. And see what is written on this in the discourse beginning “Raise your staff”: that, in
general, the two levels mentioned above are called the level of the order of the chain of descending
worlds (seder hishtalshelus), and that which is above the order of hishtalshelus.

The three times “Holy” are the encompassing light of each of the three worlds, Beriah, Yetzirah and Asiyah.

Another maamar calls the two levels “the order of hishtalshelus” and “what is above the order of
hishtalshelus.”
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For the descent of Beriah, Yetzirah and Asiyah, one from the other, is the descent of thought,
speech and action: the drawing of speech from thought is called hishtalshelus, etc. And so too in
[divine] service, thought, speech and action: from contemplation is drawn the speech, that he
speaks words of Torah, and the action, in the doing of the mitzvos.
Hishtalshelus is a chain in which each level comes out of the one before it, as speech comes out of thought
and action out of speech; the worlds Beriah, Yetzirah and Asiyah descend from one another in this way. In a

person’s service the same chain appears: contemplation leads to speaking words of Torah and to doing the
mitzvos.
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But the level that is above hishtalshelus is the will, “the desire of the heart” (re’usa deliba), etc.
(And see what is written on this on [the verse] “Who has counted, etc., and the fourth of Israel,
etc.”)

Above this chain is the will, “the desire of the heart” (re’usa deliba), which does not come out of thought and

speech but stands over all of them. In Likkutei Torah, Balak, on “Who has counted the dust of Yaakov,” the
Alter Rebbe reads “the fourth (rova) of Israel” as all four levels: thought, speech, action and will.
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Summary. (The matter of the light that encompasses all worlds in the soul: the level of the will; the
level of the Skull (Gulgalta), “your might.” And so too above: the will, the light that encompasses all
worlds.)

A summary of section 2. The soul’s will is the encompassing light in a person,; it is the level called Gulgalta

(the Skull), recalling the census “by their skulls,” and the love “with all your might.” Above, it corresponds to

G-d’s will, the light that encompasses all worlds.

SECTION 3 - 18-13

The Mishkan as union, and the Levites who raise it
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3. Now, this is the meaning of the Mishkan, the level of “And I will dwell within them”: for the
meaning of the Tent of Meeting (Ohel Moed) is the union and the drawing down of the level of the
light that encompasses all worlds into the light that fills all worlds. And this is the meaning of “And I
will meet with you there,” an expression of the bond and attachment of the Holy One, blessed be
He, with Israel, from the expression “And the man knew, etc.” (as is written in the discourse begin-
ning “In the wilderness of Sinai, in the Tent of Meeting,” mentioned above, and in the discourse
beginning “Lift up the head,” above).

Section 3 applies the two levels to the Mishkan. The Tent of Meeting (Ohel Moed) is the place where the en-

compassing light is united with the filling light and drawn into it. “I will meet (ve-no’adti) with you there” ex-

presses the bond between G-d and Israel, and the Alter Rebbe links no’ad, “meet,” to yada, “knew” (the two

words share the letters yud, ayin and dalet), as in “And the man knew [his wife],” the language of intimate

union.
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And this is the meaning of the walking of the level of “walkers among those who stand.”

This union is also what “walking” means in “walkers among those who stand,” since in Kabbalistic language

walking is a term for union, as the next part quotes.
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And as is written in Me’orei Or, letter hei, at the end of section 10: ““Walking’ (halichah) is a term
for union (zivug): ‘goes on the way’ — the Yesod (foundation) of Nukva (the feminine / Malchus);
‘with a blessed foot,” which is Yesod.” End of quote.

Me’orei Or, a lexicon of Kabbalistic terms, says that “walking” is a term for union (zivug). “Going on the

way” refers to the Yesod of Nukva, and “with a blessed foot” to Yesod, the channel that joins the giver to the

receiver.
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And this is as is written in the discourse beginning “The eyes of all look hopefully to You,” in the
explanation of “Her husband is known in the gates”: “known” (noda) is an expression of union and
coupling, as in “And the man knew, etc.” And this is [the meaning of] “And you shall know this day,

and take [it] to your heart, etc.”; see there.

The maamar “The eyes of all look hopefully to You” explains the same idea: in “Her husband is known in the
gates,” “known” means union, as in “And the man knew.” In “And you shall know this day, and take it to your
heart,” knowing likewise means a bond that unites, bringing what is known into the heart.
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And this is [the meaning of] “in the gates”: these are the fifty gates of Binah, which are drawn from
the brain of Binah (understanding) to the heart. And this is “the eyes of all (kol, [numerically]
fifty),” along the lines of “the heart sees,” etc.; and when it is absorbed into the innermost part of
the point of the heart, then it is called kallah (bride).

“The gates” are the fifty gates of Binah, the understanding drawn from the mind into the heart (the Talmud
says that all but one were given to Moshe), and kol, “all,” has the numerical value fifty. “The eyes of all” is the
heart that “sees” and yearns from afar; when the understanding is absorbed into its innermost point, kol
gains a hei and becomes kallah, and the soul is called a bride, united with G-d. In Likkutei Torah, Matos, the
Alter Rebbe explains that this added hei is the inner heart that receives the fifty gates, and that kallah is the
name of the bride after the chuppah.
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And see what is written on this also at the end of the discourse beginning “When you go out, etc.,”
[on] “awoman of beautiful form (yefas to’ar), etc.,” on the matter of “and afterwards you may come
to her and be her husband”:

A further reference: at the end of the maamar on “When you go out [to war],” on the Torah’s passage about
the yefas to’ar, the words “and afterwards you may come to her and be her husband” are explained.
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that is, the level of self-sacrifice (mesirus nefesh); and this is the matter of “falling on the face” (ne-
filas apayim) and the level of Ne’ilah, which is the culmination of the ascents. End of quote.

There “and be her husband” is the union reached through self-sacrifice (mesirus nefesh): the stage of “fall-
ing on the face” (nefilas apayim) in the daily prayers, and of Ne’ilah, the closing prayer of Yom Kippur, the
culmination of all the ascents. There the Alter Rebbe also refers to the Pri Etz Chaim on nefilas apayim, and

to the maamar “The eyes of all” on betrothal and marriage.
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And see what is written in Torah Ohr, in the discourse beginning “And Yaakov settled”; and these
are its words: “Now, at the time when the Holy Temple (Beis HaMikdash) stood, this level, ‘the de-
sire of the heart’ (re’usa deliba), was drawn from the revelation of the Infinite Light (Or Ein Sof),
blessed be He, in the chamber of the Holy of Holies, etc.,

A second quotation, from Torah Ohr on “And Yaakov settled”: while the Holy Temple stood, this “desire of
the heart,” the will that is above reason, was drawn down from the revelation of the Infinite Light in the Holy
of Holies.
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as is written in Sefer Shel Beinonim (Tanya): that one’s will be nullified to His will, may He be

blessed; and as it is written, ‘For you shall be a land of desire (eretz chefetz), etc.”” End of quote.

Torah Ohr ties this to what Tanya says about a person’s will being nullified to G-d’s will, and to the prophet’s
words that Israel will be “a land of desire.”
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That is: for desire (chefetz) is the delight and the inner dimension of the will, that a person should
be [in the state of] “My flesh and my heart pine (kalah), etc.” And this, by way of analogy, is the

union, the level of “And your longing shall be for your husband,” and he quenches her thirst, etc.

Chefetz, “desire,” is deeper than will: it is the delight that is the will’s inner core, the state in which a per-
son’s “flesh and heart pine (kalah)” for G-d, a word spelled like kallah, “bride.” By analogy it is the union of
husband and wife: the wife’s longing, “your longing shall be for your husband,” and the husband who
“quenches her thirst.”
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And this is the meaning of “They shall be satisfied and delight in Your goodness, etc.,” [and] “Then
you shall delight in Havayah, etc.”

This fulfilment is what the Shabbos prayer means by “They shall be satisfied and delight in Your goodness,”
and Isaiah by “Then you shall delight in Havayah.”
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And this is the matter of the sons of Kehas, who draw down the inner light (or pnimi), the level of

delight and desire; and the sons of Gershon draw down the will and the encompassing [light], etc.

This gives the roles of two Levite families: the sons of Kehas draw down the inner light, delight and desire,
while the sons of Gershon draw down the will and the encompassing light.

nPRT ROX N1I°M2 230 QY YR 8 WTPn SIPRT 190 INOWNR (73725 011791 12ma7 1InK] 5P1R 1Im
DTP1n 0PR 10Wn

Now, our Sages, of blessed memory, said: “We find the Mishkan called Mikdash (Sanctuary).” This
implies that they are two levels, except that nevertheless the Mishkan is called Mikdash.

The Talmud says that “we find the Mishkan called Mikdash.” That implies that they are two different levels,
and yet the Mishkan can still be called by the higher name.
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And the matter is as is written in Torah Ohr on [the verse| “And Yehudah approached him”: that the
Mishkan was a temporary dwelling of the Holy One, blessed be He, and the Mikdash was a perma-
nent dwelling; and this was explained on [the verse] “How goodly are your tents, Yaakov.”
Torah Ohr on “And Yehudah approached him” explains that the Mishkan was G-d’s temporary dwelling and
the Holy Temple His permanent dwelling. This is also explained on “How goodly are your tents, Yaakov”: in

Likkutei Torah, Balak, a tent (ohel) is an encompassing light, drawn down by the mitzvos but not yet inward,
which comes through the Torah.
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And the matter is: for behold, it is written, “I remember for you the kindness of your youth, the love
of your bridal days, your going after Me in the wilderness.” For as long as they were in the wilder-
ness they were still in the level of back-to-back (achor be’achor), and in the Mikdash they were in
the level of face-to-face (panim befanim); and so it is written in Me’orei Or, letter mem, section 57
and section 89.

In the wilderness Israel followed G-d with the love of a young bride, as Jeremiah says, yet they were still

“back to back” with Him: “after Me” (acharai) is also “behind Me.” In the Holy Temple they were “face to
face,” and Me’orei Or says the same.
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And the level of back-to-back is the level of subduing (iskafya) alone, but the level of face-to-face is
when one comes to the level of transforming darkness into light (is’hapcha chashocha linehora).
And this is the meaning of “a land of desire,” as is written in Torah Ohr, Parshas Tetzaveh, in the
discourse beginning “Remember,” on Amalek. And therefore it had to be the Levites [who] set up
the Mishkan.

Back to back is subduing (iskafya): the evil is held down but not changed. Face to face is transformation

(is’hapcha), when darkness itself is turned into light; that is “a land of desire,” as the Torah Ohr maamar on
Amalek explains, and this is why the Levites had to set up the Mishkan.
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And as is written in the discourse beginning “Lift up ... by their skulls,” mentioned above, in the
explanation of “And when the Mishkan encamps, the Levites shall set it up”: the meaning of “and
when the Mishkan encamps” is that when the level of the Mishkan descends from its rank, the set-
ting up will be through the Levites; that is, in the soul of man below, whose radiance has descended
and become enclothed in the body and the animal soul,

The Bamidbar maamar explains “when the Mishkan encamps” as the time when it has come down from its

level. That is the soul, whose light has come down into the body and the animal soul, and the Levites must
raise it up again.
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this is the counsel: to arouse within his soul the level of holy gevuros (forces of restraint); and they
divide into three levels, Gershon, Kehas and Merari, as will be explained; and through this they will
set it up.

The counsel is to arouse “holy gevuros” in one’s soul, the holy powers of restraint and intensity that belong

to the Levites. They come in three forms, Gershon, Kehas and Merari, and through them the inner Mishkan

is set up.
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That is, to raise it from the level of its descent, to be attached to the living G-d. And this is along the
lines of what was explained on [the verse| “These are the accounts of the Mishkan, the Mishkan of
the Testimony, etc., the service of the Levites.”

Setting up the Mishkan means raising the soul from its descent so that it cleaves to the living G-d. This fol-

lows the explanation of “These are the accounts of the Mishkan, the Mishkan of the Testimony ... the service
of the Levites.”
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For through the service of the Levites, which is the song — and this is the matter of Pesukei deZim-
ra (the Verses of Praise) — they raise up the level of the Mishkan, which is Malchus (sovereignty), to
the level of the “Mishkan of the Testimony,” that is, Abba and Imma (Chochmah and Binah), “two
companions,” etc., the level of [the Name] Yah.
The Levites’ service was song, and in prayer that is Pesukei deZimra, the psalms of praise. Through it they
raise “the Mishkan,” Malchus, to “the Mishkan of the Testimony,” Abba and Imma (Chochmah and Binah),
the “two companions” who never part, the Name Yah, the letters yud and hei. In Likkutei Torah, Re’eh, the

Alter Rebbe explains that in a person’s service too these two, the self-nullification of Chochmah and the con-

templation of Binah, must always go together.
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And this is like the matter mentioned in the Zohar, Part I, [Parshas] Vayeishev, folio 183, at the end
of side b, on [the verse] “like a city that is joined together, etc.”

The Zohar on “like a city that is joined together” speaks of the same joining of the lower level with the higher.
As the Tzemach Tzedek explains in Yahel Or, his commentary on Tehillim, the verse says shechubrah, with a
hei, to show the joining of the last hei of the Name, Malchus, with the first hei, Binah: “the mother was joined

with the daughter and they became one.”
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And along these lines our Sages, of blessed memory, said: “We find the Mishkan called Mikdash.”

That is, it is the level of “He did not cease to cherish her until He called her ‘My mother,’ etc.”

So too “the Mishkan is called Mikdash”: the lower level is raised to the higher. The Midrash says that G-d
cherished Israel until He called her “My mother,” giving the daughter the name of the mother.
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Gershon: the curtains and the nullification of will
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Summary. The matter of the Mishkan is the matter of the union, which is called walking. “The eyes
of all”: kallah (bride). “Her husband is known in the gates.” “A land of desire”: delight; and “your
longing shall be for your husband.”

9,

A summary of section 3: the Mishkan is the union called “walking”; “the eyes of all” become kallah; “her
husband is known in the gates”; and “a land of desire” is delight, a wife’s longing for her husband.
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But the Mishkan is a temporary dwelling, the level of subduing (iskafya) and back-to-back: “your
going after Me.” And the Mikdash is transformation (is’hapcha), face-to-face. And therefore, “And
when the Mishkan encamps, the Levites shall set it up.” “The accounts of the Mishkan, the

Mishkan of the Testimony”: through the service of the Levites. “Like a city that is joined.”

The Mishkan is a temporary dwelling, back to back, subduing, “your going after Me in the wilderness”; the
Holy Temple is face to face, transformation. That is why the Levites set up the Mishkan, and why its “ac-
counts” are “the service of the Levites,” joining the lower to the higher, “like a city that is joined.”
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4. Now, the arousal of the supernal will, blessed be He, which is the level of “Holy,” the level of en-
compassing light (or makif), as mentioned above, so that the “Holy” mentioned above should dwell

within one’s innards, etc. — one arouses it and draws it down through the level of Gershon,

Section 4 begins. Its aim is to arouse the supernal will, the encompassing light called “Holy,” so that this ho-
liness dwells within the person, “within his innards”; one arouses it and draws it down through the level of
Gershon.
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who were the ones carrying the curtains of the Mishkan, as it is written, “And they shall carry the
curtains of the Mishkan and the Tent of Meeting.”

Gershon was the Levite family that carried the curtains of the Mishkan, and section 4 builds on that task.
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And our Sages, of blessed memory, said in the Midrash that just as it is said, “Who stretches out the
heavens like a curtain,” so is the matter of the curtains of the Mishkan; and this is the level of the
light that encompasses all worlds (sovev kol almin), as is written on [the verse] “like the curtains of
Shlomo,” at the end of the discourse beginning “I am black but comely.”
The Midrash compares the curtains of the Mishkan to the heavens, which G-d “stretches out like a curtain.”
The curtains spread over the Mishkan are the encompassing light; at the end of the maamar on “I am black

but comely,” the Alter Rebbe explains that “the curtains of Shlomo” are the highest encompassing lights, to
be revealed only in the days of Moshiach, against which the kelipos have no counterpart.
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And through this drawing down from the level of the light that encompasses all worlds, one drives
out the evil, as it is written, “It is better to take refuge in Havayah, etc.,” [and] “In the Name of

Havayah I will cut them down”: for the encompassing [light] blinds the eyes of the outer forces.

Drawing down the encompassing light drives out evil, as in “In the Name of Havayah I will cut them down.”
The encompassing light “blinds the eyes” of the outer forces, so that they cannot take hold.
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And this is the meaning of [the name| Gershon, from the expression “And he drove him out
(vayegarshehu), and he went, etc.”: for he drives out the evil within him through the nullification of
his will before the supernal will, blessed be He.

The name Gershon comes from geresh, “driving out,” as in “and he drove him out,” said of Avimelech dri-

ving David away. Gershon’s service is driving out the evil within oneself by nullifying one’s will before
G-d’s will.
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As our Sages, of blessed memory, said, “Nullify your will before His will, etc.”: that he should nulli-
fy his will before the supernal will, both in the level of “turn away from evil,” that he should not
want them at all, and in the level of “do good” (that he should want what he did not want, and what
he wanted he should not want).

The Mishnah says, “Nullify your will before His will.” This applies to “turn away from evil,” that a person
should not desire forbidden things at all, and also to “do good,” that he should come to want what he did not

want, and stop wanting what he wanted.
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For through the nullification of his will, etc., he overturns his nature, transforming bitterness into

sweetness, etc.

Nullifying the will in this way overturns one’s nature and turns the bitter into sweet.
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As mentioned above, the will rules over all the limbs of the body, etc., and it can overturn nature,
as mentioned above; therefore, when he nullifies his will before the supernal will, blessed be He,

then he can overturn his very nature.

This follows from the analogy above: the will rules the limbs and can override nature. So when a person nul-

lifies his own will before G-d’s will, his very nature can be overturned.
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For the will is above choice and knowledge (daas), as mentioned above: the foot has no choice at all
against the will when he wishes to put it into fire, etc., for it immediately does so, without any

choice of its own at all.

The will is above choice and reasoning: the foot does not weigh the will’s command, it simply obeys. So the

nullified will can change what reasoning and choice cannot.
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And this is because the will is above choice and knowledge. But first [comes] “Make His will as your
will”; and this is the lower will, which accords with the intellect, and it is from the level of the light
that fills all worlds (memalei kol almin), “with all your soul,” etc. And afterwards, “Nullify your will”
is the level of self-nullification (bittul) and complete removal, so that the supernal will shines in
him.
Because the will is above choice and knowledge, it can change one’s nature. But the Mishnah sets an order:
first “Make His will as your will,” the lower will, which follows the intellect and belongs to the light that fills

all worlds and to the measured love “with all your soul”; only afterwards “Nullify your will,” a complete set-
ting aside of one’s own will, so that G-d’s supernal will shines in him.
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And this is the matter of the curtains of the Mishkan, the level of “Who stretches out the heavens
like a curtain”

This second stage is the curtains of the Mishkan, spread like the heavens over everything.
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(and see what is written on the meaning of “The heavens are My throne,” in the discourse begin-
ning “For as the new heavens, etc.” And therefore first there must be the sons of Merari setting up
the boards, the level of “acacia wood standing”: this is the matter of “with all your soul,” for this is
what is called “standing”: “As Havayah lives, before Whom I stood.” And afterwards there must be
“walkers among those who stand,” and this is the matter of the curtains of the Mishkan.
The parenthesis first points to the explanation of “The heavens are My throne.” Then it shows the same order
in the Mishkan: first the sons of Merari set up the boards, “acacia wood standing,” which is “with all your

soul,” the “standing” of one who stays at his level, as Elisha said, “As Havayah lives, before Whom I stood”;
afterwards come the “walkers among those who stand,” the curtains.
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But “walkers” [means] two kinds of walking: this is the matter of Gershon and Kehas, from below to
above and from above to below, etc. And this is [the meaning of] “And I will walk among you”: two

kinds of walking, etc.)

“Walkers” is plural because there are two kinds of walking, Gershon’s from below upward and Kehas’s from
above downward, and “And I will walk among you” likewise points to two kinds of walking.

MPN20W 91 .19 NYTY 77912 9030 A9 RIT 172 100 NIZITW wnn 12902 R (10 mo) 971n)
212 nYT2 NIA

And in exactly the same way it is above: the supernal will, blessed be He, is loftier than the level of

choice and knowledge, etc. And the meaning: choice is in knowledge (daas), etc.,

The same holds above: G-d’s supernal will is higher than choice and knowledge. Choice belongs to daas, the
faculty that knows and discerns.
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for with his knowledge he chooses the good, etc., and despises the evil, etc., and this discernment
is through knowledge, as mentioned above; as it is written, “And you shall choose life, etc.”

One chooses good and rejects evil by understanding which is which. That is why the Torah says “And you
shall choose life”: it is a choice made through knowledge.
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(for the choice by which one chooses life, etc., is through knowledge, which discerns that life is
good for him and death is bad for him).

Choosing life depends on recognizing that life is good and death is bad.
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And above, what is called the level of choice, which is in knowledge, etc., is the level of the Tree of
Knowledge, which is “the tree of good and evil.” And see what is written in the explanation on [the
verse] “Who has counted the dust of Yaakov.” But the level of the supernal will, blessed be He, is
above the level of choice and knowledge, for it is loftier than the Tree of Knowledge of good and

evil, etc.

Above, the level of choice through knowledge is the Tree of Knowledge, “the tree of good and evil,” where

good and evil stand side by side and must be chosen between. The supernal will is higher than that tree.
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(As mentioned above in the analogy: the will can do the opposite of nature, for one can place the
foot in fire if he wishes, and the foot has no choice, as mentioned above.)

The analogy shows this: the will can send the foot into fire, and the foot has no choice at all.
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And so too it is in [divine] service: the nullification of will, by which one nullifies his will before the

supernal will, blessed be He, is entirely above choice and knowledge, etc.

In divine service, too, nullifying one’s will before G-d’s will is entirely above choice and knowledge.
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For choice is in knowledge, etc., as it is written, “And you shall choose life, etc.”; and the level of
the nullification of will is above knowledge and choice, as mentioned above.

Choice works through knowledge, as in “And you shall choose life”; the nullification of the will is higher than
both.
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And this is what is written, “Havayah is near to all who call upon Him, to all who call upon Him in
truth”: this is the level of the nullification of will mentioned above, which is the calling that is in
truth.

This is the meaning of “Havayah is near to all who call upon Him in truth.” Calling “in truth” is the nullifica-
tion of will just described.
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And this is [the meaning of] “You will give truth to Yaakov.” (And one may further say on the mean-
ing of Gershon that it is along the lines of what is written, “And with the bounty of the moons’ yield
(geresh yerachim),” and Rashi explains that the earth drives forth and brings out [produce] from
month to month. Thus the growth of the fruits from the earth is called geresh, an expression of dri-
ving out (gerushin), because it drives them out from potential into actuality, and from conceal-
ment to come out into revelation.

It is also “You will give truth to Yaakov.” A second explanation of Gershon begins: Moshe’s blessing speaks of

geresh yerachim, which Rashi explains as the earth “driving out” its produce month by month, from poten-
tial into actual growth, from concealment into revelation.
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And so the Radak explains in the Michlol [on] geresh yerachim: it is the time when the fruits peep

out and blossom by the power of the moon, as if the moon drives them outward.

The Radak (Rabbi David Kimchi, the grammarian) explains geresh yerachim in his Michlol as the time when
fruits sprout and blossom by the power of the moon, as if the moon drives them outward.
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And so too, in every soul there is a hidden love; and that it should come out from concealment into
revelation, this is the matter of “Who (mi) revealed this secret to My children, etc.”: “Who” is the
level of the light that encompasses all worlds (sovev kol almin), like the matter of “Who created
these, etc.”

So too every soul has a hidden love for G-d that must come out into the open. The Talmud’s “Who revealed

this secret to My children?” uses the word “Who” (mi), which, as in “Who created these,” stands for the en-
compassing light.
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And this is the matter of the sons of Gershon, the bearers of the curtains, the level of the light that
encompasses all worlds; and by this power they bring the hidden love out from concealment into
revelation. And this is like the matter of “And with the bounty of the moons’ yield (geresh
yerachim)”: that it drives out and brings the hidden love out from concealment into revelation; and
as is written on [the verse] “Better is open rebuke than hidden love, etc.”

So the sons of Gershon, who carry the curtains, the encompassing light, have the power to bring the hidden

love out into revelation, as the earth drives out its fruit. The Alter Rebbe refers to the explanation of “Better
is open rebuke than hidden love.”
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And along these lines the Pardes explains) (Sha’ar 29, chapter 4) the matter of the two gerishin,
which are Chesed and Gevurah: for Tiferes drives them from their place, moves them to the middle
line, and inclines them toward Chesed.

Along the same lines the Pardes (Rabbi Moshe Cordovero’s Pardes Rimonim), in its gate on the cantillation

marks, explains the “two gerishin,” the double stroke of the cantillation, as Chesed and Gevurah: Tiferes, the
middle line, drives them from their place, draws them to the center and inclines them toward Chesed.
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And so too here it can be said, regarding Gershon, [that it means] these two drivings-out: that he
drives out the animal soul and pushes away the evil, and through this the good that is in the animal
soul will be driven from its place and will be inclined toward Chesed and love, to come to the level
of “with all your heart,” with both your inclinations; and so too he drives out and brings forth the
love concealed in the G-dly soul, to come into revelation, etc.

So Gershon’s “driving out” is twofold. He drives away the evil of the animal soul, and the good in the animal

soul is driven from its place and inclined toward love, so that one loves G-d “with all your heart,” with both
inclinations; and he drives the G-dly soul’s hidden love out into revelation.
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And it may be said that the meaning of geresh yerachim is from the term rei’ach (scent), [as in]
“And he shall scent (vaharicho) the fear of Havayah,” as is written on the matter of “I have gath-
ered (arisi) my myrrh,” and on the matter of “And Yehoshua sent, etc., ... and Yericho”; and what is
written in the discourse beginning “See, the scent of my son, etc.”

Finally, geresh yerachim may be linked to rei’ach, “scent,” whose letters are those of yerach, “moon” or

“month”: as in “he shall scent the fear of Havayah,” and as explained on “I have gathered (arisi) my myrrh,”
on Yericho, and on Yitzchak’s “See, the scent of my son.”
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Summary. The matter of the curtains: “Who stretches out the heavens like a curtain.” “To take
refuge, etc.,” “Iwill cut them down.” “Nullify your will”; and first there must be “Make [His will as]
your will,” the lower will.

A summary of section 4: the curtains are the heavens “stretched out like a curtain”; “taking refuge ... I will

cut them down”; and “Nullify your will,” which must be preceded by “Make His will as your will,” the lower

will.
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“Standing”: “acacia wood standing,” Merari. Gershon: “And he drove him out.” Geresh yerachim.

“Who revealed this secret,” “Who created these.” “And he shall scent,” “the scent of my son.”

a6

“Standing” is Merari’s “acacia wood standing.” Gershon is “and he drove him out,” geresh yerachim, “Who
revealed this secret,” “Who created these,” and the scent of “he shall scent” and “the scent of my son.”
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5. Now, all this is the level of the sons of Gershon, who carried the curtains of the Mishkan, etc.
That is: the level of Gershon is that he drives out the evil through the level of nullification of will,
nullifying it before the supernal will, blessed be He, etc.,

Section 5 sums up Gershon: he drives out evil by nullifying his will before the supernal will, and that is why

his family carried the curtains.
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for through this he drives out the evil, etc.; for through this he draws down from the level of the
light that encompasses all worlds (sovev kol almin), which is the level of “Holy,” so that it should
dwell within his innards, etc., as mentioned above.

Through that nullification he draws down the encompassing light, the level of “Holy,” so that holiness dwells

within him, as the Talmud speaks of a person in whose innards a holy one dwells.

SECTION 5 - 119-21

Kehas: the point at the center
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And therefore the sons of Gershon carried the curtains of the Mishkan, which are the level of sur-

rounding and encompassing, as it is written, “Who stretches out the heavens like a curtain, etc.”

This is why Gershon carried the curtains: they are the surrounding, encompassing light, like the heavens
stretched over the world.

likuteitorah.com/likkutei-torah/nasso/3/ 34

18

19



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 3 W3 213 WA DR KW °7 9370,

295y WP NTIAY 00 13 NI NARM 77N PN DR RWSD RIT NP %12 N7y Pax
J12 IR N2

But the service of the sons of Kehas was to carry the table, the menorah, the ark and the ark-cover
(kapores), etc., “for the service of the holy [things] was upon them; they shall carry on the shoul-
der, etc.”

The sons of Kehas had a different task: they carried the sacred vessels themselves, the table, the menorah,

the ark and its cover, on their shoulders.
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And the meaning of Kehas is from the expression “and to him shall be the gathering (yikhas) of
peoples,” which is an expression of gathering and joining, etc. For the service of the Kehasite is to
carry on the shoulder the service of the holy [things], etc., which are the table, the menorah, the
ark, etc.

The name Kehas is linked to yikhas, “gathering,” in Yaakov’s blessing to Yehudah, a term of gathering and
joining. The Kehasites carried the holy vessels, the table, the menorah and the ark, on their shoulders.
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And the meaning: these vessels of the Mishkan are from the level of the middle point that is within
the circle, for the circle encompasses and surrounds the point, etc.

These vessels stand for the point at the center of a circle. The circle, the curtains, surrounds the point; the

vessels are the point it surrounds.
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(for the essence of the intent is the point; and like the matter that the heavens are the level of a cur-
tain and an encompassing [light], and nevertheless, “in thought, the earth came first,” etc. And see
what is written on [the verse] “Let not the wise man glory, etc., but in this let him who glories glory,

etc., ... and righteousness in the earth.”

The point at the center is the real purpose, as with heaven and earth: the heavens are a “curtain” spread over
the earth, yet in G-d’s thought the earth came first. In Yahel Or the Tzemach Tzedek concludes that Kehas,
who carried the ark, is higher than Gershon, who carried the curtains, just as a teacher’s introductions come
first in the telling though the point came first in his mind. The Kehot editors note that they have not yet

found the Alter Rebbe’s maamar on “Let not the wise man glory” referred to here.
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And see what is written on this in the discourse beginning “This month shall be for you,” on the ex-
planation of “Rabbi Yitzchak said: The Torah should have begun only from ‘This month shall be for
you,’ etc.”; see there.

The Alter Rebbe also refers to a maamar on “This month shall be for you,” which explains Rashi’s opening

comment that the Torah could have begun with this first mitzvah. The Kehot editors suggest that the maa-
mar meant may be the one in Or HaTorah on Shemos.
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And along these lines is the matter of the circles (iggulim) and the line (yosher): the root of the line
is higher than the circles, for the circles are the level of nefesh and the line is the level of ruach,
etc.; and yet the circles are the level of encompassing [lights] over the line, the level of “Who
stretches out the heavens like a curtain.”
In the Arizal’s terms the same pattern is “circles and line” (iggulim and yosher). The circles are the level of
nefesh and the line the level of ruach, and the root of the line is higher, even though the circles surround it

like heavens spread over the earth. In Likkutei Torah, Shelach, the Alter Rebbe explains that in the circles
the lights are included together and hidden, without division, while in the line they are revealed and divided.
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Except that nevertheless the level of the line is like the matter of the point around which the whole
circle revolves, etc. And see in Reishis Chochmah, Sha’ar HaKedushah, chapter 2, on the matter
that Shabbos is the level of a point.

The line is like the point around which the whole circle turns. Reishis Chochmah, Rabbi Eliyahu de Vidas’s
classic of ethics and Kabbalah, calls Shabbos a “point.”
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And see what is written on the matter of “a point within its palace” in the discourse beginning “See,
I [set before you], etc.”; there too it is understood that the point is higher than the palace that en-
compasses it: for the point is supernal Chochmah (wisdom), and the palace that enclothes it is

Binah (understanding), as is written in the Zohar, Part I) (folio 15a and folio 20a),

The maamar on “See, I set before you” discusses the Zohar’s “point within its palace,” and there it is clear
that the point is higher than the palace around it: the point is supernal Chochmah, and the palace that
clothes it is Binah, as the Zohar says. There, in Likkutei Torah, Re’eh, the will is the root of the “point within
its palace,” and the Skull (Gulgalta) that surrounds the brain is Binah, the palace of the Chochmah hidden
within it.
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and in the Mikdash Melech (there and there): that the level of the circle is the curtains that spread
as a tent over the Mishkan, as it is written, “Who stretches out the heavens like a curtain,” as men-
tioned above.

The Mikdash Melech, Rabbi Shalom Buzaglo’s commentary on the Zohar, is cited on both passages. The cir-
cle is the curtains that cover the Mishkan like a tent, as the heavens are spread like a curtain.
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And this was the service of the sons of Gershon, as mentioned above. But the service of the sons of

Kehas is to carry the vessels of the Mishkan mentioned above,

That was the service of Gershon; the sons of Kehas carried the vessels inside the Mishkan.

R [oowTpn wpal PPRA [aw] AW TIIRM 9 9710 [INIR 2210 D0V PYRART TTIPIN Nan onw
21 0°Mm MMPa 102w 1IN Una

which are from the level of the middle point around which the circle revolves, as mentioned above.
For the ark, which was in the Holy of Holies, is the level of Torah, for in it the Tablets were placed,

etc.

Those vessels are the central point, above all the ark in the Holy of Holies, which held the Tablets: the ark
stands for the Torah.
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And as our Sages, of blessed memory, said: “Since the Holy Temple was destroyed, the Holy One,
blessed be He, has in His world only the four cubits of halachah alone, etc.” And the level of Torah

is from the level of the central point around which the circle revolves,

After the Temple was destroyed, the Talmud says, G-d has in His world only “the four cubits of halachah.”
The Torah belongs to the central point around which the circle revolves.
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for “the Torah comes forth from Chochmah,” and in Chochmah the Infinite Light (Or Ein Sof) itself
dwells in a manner of revelation, as it is written, “Havayah in Chochmah,”

The Torah comes from Chochmah, and in Chochmah the Infinite Light itself dwells openly, as the verse says,
“Havayah in Chochmah.” The Zohar says that the Torah comes forth from Chochmah (Part II, 121a and 85a),
and that it is found in supernal Chochmah, with its roots planted there (Part III, 81a).
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that is, in the level of inner light (or pnimi); whereas the level of the circle is encompassing light (or
makif), and still concealment; and the ultimate intent is the inner light and the revelation. And see
what is written on this in Parshas Va’eschanan, in the discourse beginning “And you shall love.”
And so too the practical mitzvos are also drawn from the central point.
That revelation is inner light, while the circle remains encompassing light, still hidden; and the goal is the
inner light, the revelation. In Likkutei Torah, Va’eschanan, the Alter Rebbe explains that through Torah

study G-d is revealed to us as inner light, because supernal Chochmah is enclothed in the Torah. The practi-

cal mitzvos too come from the central point.
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Now, although the Torah and mitzvos are drawn from the central point, as mentioned above, nev-
ertheless their root is loftier even than the circle that surrounds the point, as mentioned in Sefer

Yetzirah: “Their beginning is wedged in their end, and their end in their beginning, etc.”

Yet the root of Torah and mitzvos is higher even than the circle. Sefer Yetzirah, the ancient book of
Kabbalah, says of the Sefiros that “their beginning is wedged in their end, and their end in their beginning.”
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And the meaning: their beginning is wedged specifically in their end, etc. And therefore the Torah
and mitzvos, which were lowered down below, being enclothed in physical matters, etc., their root

is very lofty, even above the circle that surrounds the point, etc.

The lowest end is bound to the highest beginning. So the Torah and mitzvos, which came down into physical
things, have their root very high, above even the encompassing circle.
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For their end is wedged specifically in their beginning, etc. And the meaning: for the Torah and
mitzvos have their root from the central point, etc.,

Their end is wedged in their beginning: the Torah and mitzvos come from the central point.
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and the root of the point, etc., is loftier than the circle, etc.; for the essential thing is the point, and

the circle exists only to surround and encompass the point.

And the root of that point is higher than the circle, because the point is the essential thing and the circle ex-
ists only to surround it.
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As it is written, “For He is exalted, exalted, etc.,” as mentioned elsewhere (that before Him all the

encompassing [lights] are considered as nothing, equally like the inner [light], etc.; see there).

“For He is exalted, exalted” means that before G-d all the encompassing lights count as nothing, equally with
the inner light. So the circle has no real advantage over the point.
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And this is why we bless before performing every mitzvah, etc., “Who has sanctified us with His

commandments, etc.”

This explains the blessing said before every mitzvah, “Who has sanctified us with His commandments.”
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And the meaning: through occupying oneself with the Torah, which “comes forth from
Chochmah,” and through the practical mitzvos, which are loftier than Torah, as our Sages, of
blessed memory, said, “Great is study, for it leads to action, etc.,” one can draw down the level of

holiness (kodesh), so that it should dwell within one’s innards, etc.;

Through Torah study, which comes from Chochmah, and through the practical mitzvos, a person draws holi-
ness to dwell within him. The practical mitzvos are even higher than study, for the Sages said that study is

great because it leads to action.
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that is, in the level of inner light: for the 248 positive commandments are drawn from His will, may
He be blessed, and were lowered down below, being enclothed in physical things, such as tzitzis

and tefillin, etc. But “the end of the deed” specifically is wedged in the beginning.

That holiness comes as inner light: the 248 positive commandments come from G-d’s will and are clothed in
physical things such as tzitzis and tefillin. Precisely because they are “the end of the deed,” last in deed and
first in thought, as the Lecha Dodi hymn says, they are wedged in the highest beginning.

SECTION 6 - 122-24

Shabbos: changing one’s taste
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And this is [the meaning of|] “Who has sanctified us, etc.”: that through occupying oneself with the
Torah and fulfilling the practical mitzvos, one can draw down from the level of holiness (kodesh),

so that it should dwell within one’s innards, as mentioned above.

This is the meaning of the blessing “Who has sanctified us”: through Torah study and the practical mitzvos a
person draws holiness (kodesh) to dwell within him.
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And this is what is written, “Of David, when he changed his taste (ta’amo) before Avimelech.” The
meaning: Melech (king) is the level of the attribute of His sovereignty (Malchus), may He be
blessed, which gives life to all the worlds, as it is written, “Your kingship is a kingship over all

worlds, etc.”

Psalm 34 is headed “Of David, when he changed his taste (ta’amo) before Avimelech.” The Alter Rebbe reads
the name as a teaching: Melech, “king,” is G-d’s Malchus, His sovereignty, which gives life to all worlds, as
“Your kingship is a kingship over all worlds.”

517 % 193 WD Y 7D 10 1YL AR ANAWA (57150 1zt 2na xinw) Y710 12 X 791 22K
WS nwynn

And Avi Melech (“father of the king”) is the level of the light that encompasses all worlds (sovev kol
almin) (which is the level of His will, may He be blessed, as mentioned above). “When he changed

his taste, etc.”: the meaning is that this is the difference between the six workdays and Shabbos.

Avi Melech, “father of the king,” is the source of Malchus: the light that encompasses all worlds, G-d’s will.
“Changing one’s taste” before it is the difference between the six workdays and Shabbos.
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For in the six workdays the service is only to subdue (le’achfaya) one’s will alone, while on Shabbos

it is the level of complete nullification of will, so that one has no other will at all.

On weekdays the service is only to subdue one’s will; on Shabbos it is to nullify it completely, so that no other

will remains.
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And this is [the meaning of] “when he changed his taste”: it is the level of complete nullification of
will, that he overturns the will he had, etc., so that it should be for G-d alone.

“Changing his taste” is that complete nullification: a person turns over the will he had, so that it is for G-d
alone.
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And this is the level of Shabbos, when one reaches the level of complete transformation of the will
(which is the level of nullification of will). And this is “when he changed his taste”: that he actually
changed his taste.

On Shabbos one reaches a complete transformation of the will. That is why the text stresses “changed his
taste”: the taste itself, what a person enjoys, is changed.
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Whereas on the weekdays it is only the level of subduing (iskafya), etc., and not the level of trans-
formation (is’hapcha). (Now, the intent here is that the level of “when he changed his taste” is the
level of Kehas, through [the principle that] “through Chochmah they are refined.”
On weekdays there is only subduing (iskafya), not transformation (is’hapcha). A parenthesis notes that
“changing his taste” belongs here to Kehas, since “through Chochmah they are refined”: in the first maamar

of Nasso the Alter Rebbe explains that the whole Torah serves to refine the sparks, and that this was the bur-
den of the sons of Kehas.
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However, in Midrash Rabbah) (Parshas Bamidbar, chapter 3, folio 215b) Gershon is explained as
“strong like a tooth (shen),” etc. And this is the matter of “when he changed (beshanoso) his taste

... and he drove him out (vayegarshehu), etc.,”

The Midrash Rabbah, however, connects it with Gershon, whom it explains as “strong like a tooth (shen).”

That links beshanoso, “when he changed,” to shen, and vayegarshehu, “he drove him out,” to Gershon.
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for the level of “when he changed (beshanoso)” is also from the term shen (tooth), as is written on
[the verse] “and white of teeth from milk,” which is the refinement of the emotive attributes (mid-
dos), etc. And this is “and he drove him out”: to drive out the evil, etc. And the level of Kehas is ex-
plained there from the term “If the iron is blunt (kehah),” and that is as is written there, “and He
does not [show] a face, [for they] have spoiled.”
Beshanoso shares the letters of shen, “tooth,” as in “white of teeth from milk,” which is explained as the re-
finement of the emotions; “he drove him out” is driving out the evil. The same Midrash explains Kehas from

kehah, “blunt,” in “If the iron is blunt,” and the verse continues, “and He does not [show] a face, [for they]

have spoiled.”
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And regarding the Levites it is written, “And the Levite, he (hu) shall perform the service”: for he
draws the level of “He (hu): this is Atika (the Ancient One)” from concealment into revelation, so

that it should be: “May Havayah make His face shine, etc.”

Of the Levites it says “And the Levite, he (hu) shall serve,” and the Zohar reads hu as Atika, the hidden “An-
cient One,” the innermost level of Keser, whom the Levites draw from concealment into revelation, so that
“Havayah makes His face shine.” In Likkutei Torah, Korach, the Alter Rebbe explains that all the Levites’
service was to draw from hu, the hidden world, into the revealed one, bringing love and awe out through

contemplation and song.
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And that is through their carrying the ark face to face, as is written on this in the discourse begin-
ning “And I was beside Him, a nursling (amon).”

This is done through carrying the ark “face to face,” as the maamar on “And I was beside Him, a nursling”
explains: there “face to face” is the joining of G-d’s supernal delight with a person’s own delight in the
mitzvos.

likuteitorah.com/likkutei-torah/nasso/3/ 43



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 3 W3 213 WA DR KW °7 9370,

nnR 21T 0218 9207 1K 17ApIWS NPIIPA N372 5T 0218 XY K11 N2 02IpNR O 7Y 197
L(27Y ™D 172 1 PI0D By wrY) 113 172 O 0Oy DUwyn P1pp

And therefore, through this they rectify the level of “and He does not [show]| a face,” which is ex-
plained in [Midrash] Rabbah on Koheles [as meaning|: when the Holy One, blessed be He, does not
show a welcoming face to the generation, because of the corruption of the evil deeds that are in the
generation, etc. (see there, on this verse, on folio 111b).

Through it the sons of Kehas repair the state of “He does not show a face,” which the Midrash Rabbah on

Koheles explains as the time when G-d does not show the generation a welcoming face because of its corrupt
deeds.
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And the counsel for this is “he must exert more strength (vachayalim yegaber),” the level of teshu-
vah (return), which is the matter of “with greater strength (bechayla yatir).” Now, teshuvah is the
restoring of [the] face, face to face; and this is the matter of the sons of Kehas, the bearers of the ark
face to face, etc.

The remedy is “he must exert more strength”: teshuvah, which is called serving “with greater strength”

(bechayla yatir). Teshuvah turns the face back, face to face, and that is the meaning of the sons of Kehas car-
rying the ark face to face.
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And see what is written on the matter of the iron partition in the discourse beginning “And you
shall make a forehead-plate (tzitz),” and the matter of breaking the partition through thoughts of
teshuvah; and from there the matter mentioned above will be understood.

The maamar on “And you shall make a forehead-plate” explains the “iron partition” and how thoughts of

teshuvah break through it (the term recalls the Talmud’s saying that not even an iron partition can separate
Israel from their Father in heaven); from there this subject will be understood.
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And with this will be understood the saying of our Sages, of blessed memory, “Make His will as your
will, etc.; nullify your will before His will, etc.” The meaning: in the six workdays there is only the

level of “Make His will as your will, etc.,”

This explains the two clauses of the Mishnah: on the six workdays one reaches only “Make His will as your

will.”
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which is only the level of subduing (iskafya), etc.; and on Shabbos there is the level of “Nullify your
will, etc.,” which is the level of transformation (is’hapcha), etc.,

That is subduing (iskafya). On Shabbos one reaches “Nullify your will,” which is transformation (is’hapcha).
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as mentioned above; for this is why we say “Of David, when he changed his taste, etc.” on Shabbos;
and as it is written, “Taste (ta’amu) and see that Havayah is good, etc.,” [and] “In Havayah my soul
shall glory, etc.”

This is why Psalm 34, “Of David, when he changed his taste (ta’amo),” is said on Shabbos, with its verses

“Taste (ta’amu) and see that Havayah is good,” spelled with the same letters, and “In Havayah my soul shall
glory.”
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And this is what is written, “and feed faith (re’eh emunah)”: as our Sages, of blessed memory, said,
“Israel sustain their Father in heaven, etc.” And all this is drawn entirely to the Community of
Israel (Knesses Yisrael) from Aharon, the great priest (Kahana Rabba), who is the level of great love
(ahavah rabbah), etc., for he is the one who imparts the level of love into the Community of Israel;
and this is the hidden love that is in each and every one of Israel.

“And feed faith” is read with the Zohar’s teaching that Israel “sustain their Father in heaven.” All this comes

to the Community of Israel from Aharon, the great priest, who stands for “great love” (ahavah rabbah) and
imparts love to Israel; it is the hidden love that is in every Jew.
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SECTION 7 - 125

Lifting of the head and the forty-two journeys
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And this is [the meaning of] what is written, “Lift up the head of the sons of Gershon, they too”: for
of the sons of Kehas and the sons of Gershon “lifting of the head” is said, but not of the sons of

Merari, as is written in the Midrash.

This explains the words “they too” in the verse about Gershon: “lifting of the head” is said of the sons of
Kehas and of the sons of Gershon, but not of the sons of Merari, as the Midrash notes.

(k2057 kmya] TP 7Y ORI L1900 212 °2 0291 0 BRIy 1°2 09990 R "N 2°N0 13 0D
JIWNA 732 1019 1 TTRYRD aunDn

For behold, it is written, “And I will give you walkers among those who stand.” The meaning: “walk-
ers” [means] two kinds of walking. The first is through the desire of the heart (re’usa deliba), from

below to above; and this is the matter of the sons of Gershon.

The reason: “walkers among those who stand” implies two kinds of walking. The first goes from below up-
ward, through the desire of the heart (re’usa deliba), and it belongs to the sons of Gershon.
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The second is through Torah and mitzvos, from above to below; and as is written in Torah Ohr,
Parshas Vayeishev, in the discourse beginning “And I will give you walkers, etc.”

The second goes from above downward, through Torah and mitzvos, as the Torah Ohr maamar on this verse
explains.
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And this second walking is through the sons of Kehas. Therefore “lifting of the head” is said of both

of them.

This second walking belongs to the sons of Kehas. Both families “walk,” so “lifting of the head” is said of
both.
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For “lifting of the head” is the matter of the raising of the horn (romemus keren), the level of
“walkers.” And the level of “walkers” must be “among those who stand,” the level of “acacia wood

standing,” of the sons of Merari; therefore “lifting of the head” is not said of them, etc.

“Lifting of the head” means being raised up, “the raising of the horn,” the “walking” that rises. But walkers
need those who stand: Merari’s standing boards are the fixed base, and so “lifting of the head” is not said of
them.
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And this is the level of the forty-two journeys that the Levites journeyed with the Mishkan in the

wilderness, etc., which are all the level of ascents, etc.

The forty-two journeys that the Levites made with the Mishkan in the wilderness were all ascents.
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(for every journey is the level of an ascent): they are forty-two ascents, etc., which is the Name of

forty-two [letters] that is in “Ana BeKoach,” etc.

Every journey is an ascent, so the forty-two journeys are forty-two ascents, corresponding to the Name of
forty-two letters, the initials of the forty-two words of the prayer Ana BeKoach.
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And the meaning: in the place where they encamped they set up the Mishkan, and when they jour-
neyed they took it down and raised it up to a loftier level. And these were the forty-two ascents of

the forty-two journeys, etc.

At each stop they set the Mishkan up; when they moved on they took it down and raised it to a higher level.

Those were the forty-two ascents.
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And all the forty-two journeys were entirely in the wilderness, as mentioned above, for even the
higher worlds are called the level of a wilderness, which is the level of desolation, the level of the ut-

terly inanimate, compared to the Holy One, blessed be He, etc., as mentioned above.

All the journeys were in the wilderness, because even the higher worlds are a “wilderness” before G-d: deso-

late and inanimate, nothing in comparison with Him.
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And these were the forty-two journeys of the Mishkan, which the Levites carried in the wilderness,
etc.: they are forty-two ascents, all in the level of a wilderness, as mentioned above, for even the
higher worlds are called, in relation to Him, the level of a wilderness; and this suffices for one who

understands.

So all forty-two ascents take place within the “wilderness,” since even the highest worlds are a wilderness in
relation to G-d.
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(That is: the level of the six workdays is the level of the journeying of the Mishkan, when they took it
down, etc., for they ascend from elevation to elevation, etc.; and Shabbos is the level of the en-
campment, when they set it up, etc., for they ascended to one lofty level and encamped there, and
spread out there the curtains of the Mishkan; and in this way were all the forty-two journeys.)

The six workdays are the journeying, when the Mishkan is taken down and carried ever higher; Shabbos is

the encampment, when it is set up on a higher level and its curtains are spread. All forty-two journeys fol-
lowed this pattern.
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Now, all this is “in the hand of Isamar, the son of Aharon the priest, etc.” And the meaning: Isamar
is the level of the combinations of the letters of the Torah.

All this was “in the hand of Isamar, son of Aharon the priest,” who directed the Levites’ work. Isamar stands
for the combinations of the letters of the Torah.
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For Isamar is from the expression isamar in the Gemara, which is an expression for a thing that is

9

learned of itself, etc. (in Yiddish, “es iz gelernt gevoren,” “it has been learned”; which is the sense
of isamar, that it is learned as a matter of course). And this is as it is written, “And I have placed My
words in your mouth, etc.,” [and] “And My words that I have placed in your mouth, etc.”
In the Gemara isamar (“it was said”) introduces a teaching; the Alter Rebbe reads it as a word that comes of
itself, as in the Yiddish “es iz gelernt gevoren,” “it has been learned.” This is “I have placed My words in your
mouth” and “My words that I have placed in your mouth.”
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For it is the word of G-d enclothed in halachah, which he speaks with his mouth, etc. (and as men-
tioned elsewhere; see there).

It is the word of G-d enclothed in halachah, which speaks through the mouth of one who studies. In Likkutei
Torah, Pekudei, the Alter Rebbe compares isamar to nidberu in “Then those who fear Havayah spoke”:
speech that comes of itself, because the person is so nullified that the word of G-d, the halachah, speaks in
him.
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And this is the level of Isamar, for all is “in the hand of Isamar,” as mentioned above. And see on

the matter of Isamar in Me’orei Or, letter alef, section 140.

So all the Levites’ service, the journeying and the encamping, is “in the hand of Isamar,” the word of G-d that

speaks of itself in the words of Torah. Me’orei Or is referred to for more on Isamar.
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IN ONE'S AVODAH

First “make His will as your will”: steady, ordered service grounded in understanding, “with all your soul,”

which rises and falls with one’s contemplation in prayer and must be guarded from the separation of sin.

Then “nullify your will before His will,” both in turning from evil and in doing good, which drives out the

evil and can change one’s very nature. Study Torah and do the practical mitzvos, which draw holiness into a

person; and on Shabbos aim beyond subduing one’s will to transforming it, so that one’s very “taste” is

changed.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar insist that the Mishkan and the Levites must exist in every generation, and what in
a person corresponds to each?

. How does the analogy of the soul’s will, which can send a foot into fire, explain the difference between the

light that fills all worlds and the light that encompasses all worlds?

. Why must “Make His will as your will” come before “Nullify your will,” and how does the order of setting

up the Mishkan, Merari’s boards first, illustrate this?

In what sense is the point higher than the circle that surrounds it, and how does this explain why the prac-
tical mitzvos, clothed in physical things, have the highest root?

. What is the difference between subduing and transforming one’s will, and why is the second linked to

Shabbos?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

G-d tells Moshe to count the sons of Gershon, “they too,”
as He had the sons of Kehas; “lift up the head” is the
Torah’s term for a census. The maamar’s opening verse,
which it will read at the end as a raising up.

Numbers 4:222373:"7 72722
:DNIDYN? DNAR N°27 07703 133 *12 WRINK K]
"Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The sons of Gershon carry the curtains of the Mishkan and
the Tent of Meeting, with its coverings and the entrance
screen. The maamar will read the curtains as the encom-
passing light.
Numbers 4:257173:7 712712
“IWR WOAT 79203 110dR TYIn bg‘x'nm 12WnI NY°TPNR IRYN
“TYin PR NND oRNK YR VoY
they shall bear the curtains of the tabernacle, and the tent of
meeting, its covering, and the covering of sealskin that is
above upon it, and the screen for the door of the tent of
meeting;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Do RO A7NR
In chapter 17 the Alter Rebbe asks how the Torah can say
that loving G-d in one’s heart is “very near,” since this
seems against experience, and notes in brackets that “the
Torah is eternal,” so its words must hold for everyone.
Tanya, Likkutei Amarim 17:2°2:1 070X *01p°% ;7wR o XN
J[Nong Xon AINMI WY WIND T - "722727 - XN LAIRDYY
LMK’ N2ORY M 09Iy NIRAR 129 7877 1277 TRD 299 RY
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D27 - RPIT - DOP773¥”7 11272770217917° 0937 MR 0N LTAOR
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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Among the blessings of Bechukosai G-d promises to set
His Mishkan in Israel’s midst. Cited to show that the
Mishkan is found among the people themselves.
Leviticus 26:1187:172 X7p™
:030K *¥'23 P93n°X21 023iN3 "398 *NnY)
And I will set My tabernacle among you, and My soul shall
not abhor you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
.K%,10 KIp7

02103 °niow

G-d tells Moshe: “Make Me a Sanctuary, and I will dwell
within them.” The plural “within them,” rather than
“within it,” is read as G-d dwelling within each person.

Exodus 25:8°11:717 mnw
:021IN2 M2V WP 2 )
And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Kehot note says that the source of this saying was al-
ready given earlier in Likkutei Torah, at p. 20b, where it
first appears.

KEHOT'S NOTE
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G-d, through Jeremiah, rebukes the false prophets: no one
can hide from Him, for “Do I not fill the heavens and the
earth? says Havayah.” Here G-d Himself fills everything;
the maamar will identify this with the light that encom-
passes all worlds.
Jeremiah 23:24773:373 7o
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s vision the seraphim call to one another, “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” Only His “glory” fills the earth, which the maamar
identifies with the light that fills all worlds.
Isaiah 6:3%2:1 771°yw°
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37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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That maamar on “I am my beloved’s” raises the same con-
tradiction between these two verses: “I fill the heavens and
the earth” is the light that encompasses all worlds, present
equally everywhere, while “the whole earth is full of His
glory” is the light that fills all worlds and divides by level.
KEHOT'S NOTE
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That discourse on the mitzvah of tzitzis opens with the
Community of Israel as the bride and the Holy One,
blessed be He, as the groom.
KEHOT'S NOTE
LT Pk

9P Ap»M 1712

That maamar asks why Korach also challenged Moshe
over a tallis made entirely of blue.
KEHOT'S NOTE
X ,21 1P

11027 011 ©”1° 1°2 WARAR 77T

There a revelation from the light that fills all worlds comes
by gradation, one stage after another, while the miracle of
Pesach was a revelation of the light that encompasses all
worlds, which is not divided and shines to all at once; so
the plague of the firstborn and the revelation of holiness to
Israel happened together.
KEHOT'S NOTE
X ,I0% D yb

MIPN TN wan

Job, in his suffering, is sure that from his own flesh he will
yet see G-d, with nothing between them. Chassidus reads
the words as a method: from the soul’s relation to the body
one understands G-d’s relation to the worlds (context:
Steinsaltz Tanakh).

Job 19:263175:1” 21K
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And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That maamar on “And the curtain shall separate” opens
with the Etz Chaim’s teaching that there is a partition
(parsa), and with the Talmud’s thirteen curtains of the
Second Temple, made for modesty.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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G-d promises, through Isaiah, to gather His people:
“everyone called by My Name, and for My glory I created
him, I formed him, indeed I made him.” Its three verbs
are the three worlds of Beriah, Yetzirah and Asiyah.

Isaiah 43:71:0"n 7°yw°
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Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That maamar opens with the three bands of angels who say
“Holy” once, twice and three times.
KEHOT'S NOTE
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G-d commands Israel not to profane His holy Name, “and
I shall be sanctified among the children of Israel.” The
opening verse of the Emor maamar the text refers to.
Leviticus 22:3227%:273 R1p™
:DYTRR 117X 2K °32 7102 "AYTRI WP DYTNK 1970N K
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tikkunei Zohar teaches that the middle pillar, com-
prising six Sefiros, “nests” in Metatron, that is, in Yetzirah.
That is why Yetzirah corresponds to the torso, the seat of
the emotions.

Tikkunei Zohar 23ax 375 77171 *1pn

N3 970 1Ny
Moshe’s prayer after the spies, “And now, I pray, let the
strength of my L-rd be great.” The opening words of the
maamar cited for the two kinds of love.
Numbers 14:171:77° 71272
“MRY N72T IWRD 23R 13 R3O AN
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe commands Israel: “You shall love Havayah your
G-d with all your heart, with all your soul and with all your
might.” Here “with all your soul” is the measured love and
“with all your might” the love beyond measure.

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QOTIYN P2 22aRnn
In Zechariah’s vision the angel of G-d promises Yehoshua
the High Priest that if he walks in G-d’s ways he will be giv-
en “walkers among these who stand,” a place among the
angels. Chassidus contrasts the angels, who “stand” on
fixed levels, with souls who “walk” and rise (context:
Steinsaltz Tanakh).
Zechariah 3:7°13 717701
FONTD3) YN "NVRTR NN OX) 720 *277270K NINIE T TNt
DR T2 072770 77 "NNJ MISOTNN YA D)) INY PN
HTIPNT
'Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1o%n °npra aR

G-d’s promise in Bechukosai: “If you walk in My statutes,”
the blessings will follow. The opening words of a maamar
on the theme of “walking.”
Leviticus 26:3°3:173 XIp"
:DOX DIPDY1 178N *Nin7NR 1320 NpN3-DK
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o9 7anm 0o Mmany

The prophet tells Israel why their prayers seem unheard:
“your iniquities have separated between you and your
G-d.” The maamar reads it as the partition that pushes a
person out even during prayer.
Isaiah 59:2’2:0”31171°yw°
ITROT DYMIRLM D27P2K 1777 023 DV7TIR P 0P NNYON 7D
:yinwn 0In 0°1D
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI WIANY Pon 2bn 21py

Jeremiah says, “The heart is crooked above all, and it is
sick; who can know it?” The separation can come from the
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heart’s inner crookedness, not from a physical sin.
Jeremiah 17:9°v:1 1717
Y77 R KA WINY POn 29 3Py
The heart is deceitful above all things, And it is exceeding

weak—who can know it?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN IR

“Go out and see, daughters of Zion, King Shlomo in the
crown with which his mother crowned him on his wedding
day.” The opening words of a maamar on the Song of
Songs where this is explained.
Song of Songs 3:11x7:’) 0*°wi 1w
o2 2x 127meYY Mpya mPw q2na 1Y N3 APRT MIN%
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WS °nn NINDY

Shlomo tells his son that fearing Havayah and turning
from evil “shall be healing to your navel and marrow to
your bones.” The maamar reads “navel” as the middle of
the body, at the partition, and the healing as Torah study.

Proverbs 3:8'11:’3 "own

SPNIRSY? MPYY TV 21N MKD
It shall be health to thy navel, And marrow to thy bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The king says, “There are sixty queens and eighty concu-
bines,” and goes on, “one is my dove.” The opening words
of a maamar that discusses “from your middle

downward.”
Song of Songs 6:8°11:" 01w W
1807 TR NNy DOWI2°B 0°InWA NioYn nn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

LRTW? %33 1200 oM

Hosea foretells that at the redemption “the number of the
children of Israel shall be like the sand of the sea,” beyond
measure or count. The opening words of the explanation
in Likkutei Torah, Bamidbar, that the text refers to.
Hosea 2:1'R2 yuin
DIPR2 M 1997 K71 TR WX 7 23N PN a2 19en M
PII72K 23 DT T2 DOX "BYN? D77 MY
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Ezekiel’s vision of the chariot “there was a voice from
above the firmament” over the creatures’ heads. The

Torah is that voice, coming from above the partition.
Ezekiel 1:257175:°% DRp1>
D32 NPEIN DTRY3 DYR2Y MWK ¥p? Pyn 2
For, when there was a voice above the firmament that was
over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
G-d tells Moshe to hang the curtain so that it separates the
Holy from the Holy of Holies. The Torah Ohr maamar on
this verse is cited for the idea of a partition.
Exodus 26:33377:1") mnw
T X N3797 130 TRY NXIM £°91PT NN NIIDT NN ANNN
:O°WTRT WP T2 WP 1°2 02 NYNET AP MY
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the

most holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands Israel to love Havayah “with all your
heart, with all your soul and with all your might.” “With all
your might” is the love beyond measure, which here is
identified with the soul’s encompassing will.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mwn B

Moshe assembles the whole congregation of Israel to tell
them of Shabbos and the Mishkan. The opening words of
the Torah Ohr maamar referred to.
Exodus 35:1'k:1"% ninw
IR BT PN BITPR N RV 12 NP0 NK nwn PR
:ONR Ny’ N me
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7y ©5 WRI NN IRY

G-d commands Moshe: “Lift up the head of the whole con-
gregation of the children of Israel ... by their skulls (legul-
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gelosam),” that is, count them head by head. The census
verse that opens the Bamidbar maamar cited here.
Numbers 1:2°2:°R 92713
70n2 DO3X A7 DONAYH? PRI MY URTTN W
:DN23737 721772 iy
"Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOLRWRT PR

G-d tells Moshe: “And these are the ordinances that you
shall set before them.” The opening words of another
Torah Ohr maamar on the will.
Exodus 21:1'R:X”> mnw
{07397 DR YK D°0BYRT 17K
Now these are the ordinances which thou shalt set before
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N3P N

Moshe’s prayer, “And now, I pray, let the strength of my
L-rd be great.” The opening words of a maamar referred to
again.
Numbers 14:171>:7> 72722
:IMK? 5727 WK 237N 10D RITPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2pY° 98y Man on
Bilam, brought to curse Israel, exclaims, “Who has count-
ed the dust of Yaakov, or numbered the fourth (rova) of
Israel?” The opening words of the Balak maamar on draw-
ing the will into the soul.
Numbers 23:10:373 72712
1N 0°Y° Nin "wal nan bmfp? Y277NK 120723 2pY? 1Y 130 N
BhiskRiskalsh
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

10%n °npra aR

“If youwalk in My statutes.” Read here as: the “walking” of
the will beyond measure comes through the statutes, the
mitzvos.
Leviticus 26:3%3:173 XIp"
:ONR QNP1 1Y SNIZnTNRY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d commands that when the Mishkan journeys the
Levites take it down, and when it encamps the Levites set
it up. The maamar reads “encamps” as the Mishkan’s de-
scent from its level, from which the Levites raise it.

Numbers 1:518”1:°K 72712

nm D?l’?tl INR MR 12w NN D?ﬂ?tl INR 17779 12wnRN YOI
Halai b=y Iph|

And when the tabernacle setteth forward, the Levites shall

take it down; and when the tabernacle is to be pitched, the

Levites shall set it up; and the common man that draweth

nigh shall be put to death.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

nobn w2 1N

Haman, asked how to honor the man the king wishes to
honor, proposes: “Let them bring royal apparel that the
king has worn.” The opening words of the Torah Ohr maa-
mar on the supernal will as the encompassing light.

Esther 6:8°11: 1nox

q9m7 1YY 207 AWK IO 7R0 127WRP WK Mdvn wa? W0
:WNI2 N1991 N2 13 WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David says that there is no hiding from G-d: “Even dark-
ness is not dark for You, and night shines like the day;
darkness is as light.” The maamar quotes the verse’s last
words first. Before G-d there is no difference between
darkness and light, the mark of the encompassing light
(context: Steinsaltz Tanakh).

Psalms 139:1227°:1"%p 0°%°1n
STTIRD 1QWHD K 01D 7272 Tan TUNRY Y03
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L(MIRD 79w M3 qwh ox) 20 ,u5p vhin

NI 012 7320 NTAm

Moshe commands each father to tell his son on Pesach,
“because of this Havayah did for me when I went out of
Egypt.” The opening words of the maamar referred to on
the equality of all before G-d.

Exodus 13:81:3” mnw
1077877 NR22 ! ey Ny 122 2R X177 09°2 q;:? n7am

And thou shalt tell thy son in that day, saying: It is because
of that which the L-RD did for me when I came forth out of

Egypt.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Do I not fill the heavens and the earth? says Havayah,”
G-d’s answer to the false prophets who thought they could
hide from Him. Read as Keser, the will that fills everything
equally.
Jeremiah 23:24772:370 1707
DMYITNR KIPO CNTOND MRIRTRD 21X 0°IN0R2 YPK INgTON
170K K2R 7N PIRTNNY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T2 PRPY 2 By 1opny 2210w

Chapter 48 of Tanya explains that the Infinite Light, which
the finite worlds cannot hold, “encompasses them from
above” and is called “the light that encompasses all
worlds,” not in the sense of place but because it is not re-
vealed in them. The Alter Rebbe refers to it for the will that
encompasses all worlds equally.

Tanya, Likkutei Amarim 48:4-50°11K *01p°% ;71WR1 P2 XN
M-
P73 23 33107 - X3 ,TPynPn DRy AP KPN 00RO ..
X7 >3 ,0i%Y on Dipn NPNI2 APYRTR APpMY 2230 YR XY
pm 2210 i 1¥I7 KPR .NPAMN2 Dipn npna Y9y v
"1P°) NIM22 XY TYDWAT °2 ,AYDWI M2 NIMR Iy Moynyn
o "> ,ninRiyy nwatnny ,’nwarn”’ owa NP1 - nintiya
.. ,07¥71 70002 X9 123 NP2
Kehot Publication Society (CC-BY-NC) -

17123 PN 95 Kon

The seraphim call “Holy, holy, holy ... the whole earth is

full of His glory.” “His glory” is the filling light; the three-
fold “Holy” is the encompassing light of the three worlds.

Isaiah 6:3°2:1 17°yw°

PIRTTPD KPR niRAY R wiTR WiTR WiTR mK) MURN 1 XA

97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P92 MR °A DW RPN 9N RITY 0D 1D WITP B3

Or HaTorah quotes this line, that the threefold “Holy” is
the encompassing light of the three worlds, and adds: “and
so it was explained in the maamar ‘It is a Shabbos of rest
for you,’ chapter 2.”
KEHOT'S NOTE
NI 7AN2W Naw 7772 °N1 1977 AP0 DWW VOR Y R-T71 NTIIND R
.”279 05%

5”12 9801 ™11 27y 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note locates the maamar “Raise your staff,” which the
text cites for the two levels of hishtalshelus and what is
above it, in Or HaTorah on Parshas Beshalach.
KEHOT'S NOTE
797K TNy MPw3 *D NMR

qun X oan

G-d tells Moshe at the sea: “And you, raise your staff and
stretch out your hand over the sea.” The opening words of
the maamar on hishtalshelus and what is above it.

Exodus 14:1610: 7> ninw

X712 W) YRR DDY TTNN MR 9NN 017 T0N)
:MY2°2 0°7 73N2

And lift thou up thy rod, and stretch out thy hand over the

sea, and divide it; and the children of Israel shall go into the

midst of the sea on dry ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nansn oy

There “the fourth (rova) of Israel” is read as “four,” in-
cluding all four levels: thought, speech, action and will.
KEHOT'S NOTE
7,10 P92 D Apo

nanon

Bilam’s words, “Who has counted the dust of Yaakov, or
numbered the fourth (rova) of Israel?” The opening words
of the Balak maamar on the will above thought, speech
and action.

Numbers 23:10:372 72712

"M 0°1Y° Nin "W N YX1° ¥317NK 10m 3pY? 10y MR
A3 NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9787 23

The words here quote Deuteronomy 6:5; the passage is
shown below.

Deuteronomy 6:5°77:1 0°7127

STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Derech Mitzvosecha.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ST, 7220 yh
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3, °n0pna

1R9P% 1WA NNy

The words here quote Numbers 1:51; the passage is shown
below.

Numbers 1:518”1’R 12712
nm D?]?tl INR MR 12w NI D?l'?tl INR 17779 12wnn YOI
Halai =y Iph|
And when the tabernacle setteth forward, the Levites shall
take it down; and when the tabernacle is to be pitched, the
Levites shall set it up; and the common man that draweth
nigh shall be put to death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.N1,X927R2
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“Make Me a Sanctuary, and I will dwell within them.” The
Mishkan is the place of G-d’s dwelling within Israel.
Exodus 25:8°11:173 mnw
:02In2 °NI0Y U °7 N
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R T TN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SNIYIN” (An ,vd) ow .’aw” R o "5 "anw” n (25 ,79) mnw
.[5] 7% 7997 vy e
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G-d tells Moshe: “And I will meet with you there, and speak
with you from above the ark-cover.” The maamar’s word-
ing, ve-no’adti lecha shamah, joins this verse with 29:43,
ve-no’adti shamah; the verb of meeting is read as attach-
ment and union.

Exodus 25:22275:71”> ninw
~2¥ WX 0°2737 3¢ 172 17227 P¥n 0K "RI2T) 0T 77 "ATYIN
2R 232798 ANIR MIX IWRPD N NTYT 1R

And there I will meet with thee, and I will speak with thee
from above the ark-cover, from between the two cherubim
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which are upon the ark of the testimony, of all things which I
will give thee in commandment unto the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y70 DTRM

“And the man knew Chavah his wife, and she conceived.”
Knowing as intimate union, the model for the Mishkan’s
“meeting.”
Genesis 4:1°X:7 N°wR12
DY 2O "N°2R MR RN T2R1 A0 INYR MOTNR Y1) DIRM
al
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting,” before the census. The opening
words of the Bamidbar maamar referred to.
Numbers 1:1°R:’X 727722
MY WD WIN? TON2 TYIN POR2 30 12702 AwnOR N 121
TR 07130 PIRD DORY? 1190
AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

UMY P2 29Rnn

The angel’s promise to Yehoshua the High Priest: “I will
give you walkers among these who stand.” The “walking”
is read as union.

Zechariah 3:7°13 17701

FAN"D3) BTN "NVRTR NN OX) 720 22772708 NINIE 1 TNt

DUTRY T2 D3P0 F7 NN TTINK Tawn 03 TN I
SN

’Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note lists places in Or HaTorah to see together with
this passage of Me’orei Or on walking as a term for union.
KEHOT'S NOTE
Y 2-RIP7 .2 ,1VpNN /T 7-NPYRI2 WKL, R-NPWRI2 DMK 02 ORT
yan
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There “the eyes of all” describes the soul before it is called
kallah, before the absorption: a yearning from afar, like a
betrothed bride for her groom.
KEHOT'S NOTE
2,10 mon e mph

192w oK 9o 1y
David’s psalm of praise (Ashrei): “The eyes of all look

hopefully to You, and You give them their food in its time.”
The opening words of the Matos maamar referred to.

Psalms 145:15170:771p 0°9°10
:iPY2 0POK"NX 07271011 AR 127 TUPR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Toya ooywa Y
In the praise of the woman of valor: “Her husband is
known in the gates, when he sits among the elders of the
land,” at the city gates. “Known” is read as union, and “the
gates” as the fifty gates of Binah.

Proverbs 31:23372:87% "2wn

PINTIPTDY IRV APY2 0PI YT
Her husband is known in the gates, When he sitteth among
the elders of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,X% %hun

nawm o°n nyT™t

Moshe tells Israel: “And you shall know this day, and take
it to your heart, that Havayah is G-d.” Knowledge that
must enter the heart.

Deuteronomy 4:39v”%:7 0127

"Y1 Pyun DRw2 DRORT XIT N °2 722770K NAWM oD nyT)
STV TR NORN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Rosh Hashanah 21b for these words.

Rosh Hashanah 21b2 73 mwn wR?
KEHOT'S NOTE
.2,8D 177 R
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At the end of that maamar on the yefas to’ar, “and after-
wards you may come to her and be her husband” is ex-
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plained, in the words quoted here, as self-sacrifice, the
level of falling on the face and of Ne’ilah.
KEHOT'S NOTE
.PYRI OW3a ROANW 7 WYY T ,19 R¥N 93D 1ph

DY PN N1AN

In the Torah’s law of a woman taken captive in war, after a
month of mourning in the soldier’s house, “afterwards you
may come to her and be her husband, and she shall be
your wife.” The Ki Seitzei maamar reads this union as the
level of self-sacrifice.

Deuteronomy 21:1327°:8”2 0°127

“NRY PIRTNN N2 A2 YN T9YR MY NonTny nT0m
SIYK? 99 T ANPYI 77K KI2A 12 0K 02 1) A

and she shall put the raiment of her captivity from off her,

and shall remain in thy house, and bewail her father and her

mother a full month; and after that thou mayest go in unto

her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2PY° VN
“And Yaakov settled land of his father’s
sojournings.” The opening words of the Torah Ohr maa-

in the

mar quoted here.
Genesis 37:1°X:1% n°wr12
1932 TIND V2R O PRI 2pY? YN

And Jacob dwelt in the land of his father’s sojournings, in
the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d promises through Malachi that if Israel bring their
tithes, all the nations will call them fortunate, “for you
shall be a land of desire.” Israel as the object of G-d’s de-
sire and delight.

Malachi 3:12277:3 25871

:NIR2X °7 90X 720 PR ONX PINT3 D?HU"?;—! DINR 1MWK
And all nations shall call you happy; For ye shall be a de-
lightsome land, Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Asaf, troubled by the success of the wicked, ends in trust:
“My flesh and my heart fail (kalah), but G-d is the rock of
my heart and my portion forever.” Chassidus reads kalah
as the soul’s longing that consumes it, and links it with
kallah, a bride (context: Steinsaltz Tanakh).
Psalms 73:26173:3”y 0°%°11n
:0PIYP DOR2K "R *2377 % "3 MR 192
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

likuteitorah.com/likkutei-torah/nasso/3/

75

76

77

1172 °12 WRA DR RW1 13 °0 727,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

InPN TR DR
G-d tells Chavah, after the sin, “your longing shall be for
your husband, and he shall rule over you.” The maamar
takes the wife’s longing, answered by her husband, as an
analogy for the soul’s longing for G-d.

Genesis 3:161"V:’2 N°wWR12

XY D°32 *ToN 23Y2 M WY AW 2277 MWK AWRTOX
72720R RIM AN TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.naw nvan

15y Aynn ™

The prophet promises one who honors Shabbos: “Then

you shall delight in Havayah.” The delight that fulfils the

longing.

Isaiah 58:147:n"1171°yw°

n203 PR?IRM vIX (M) Pnna]-Py PRI2IM NPy ynn W

:1327°7 78 °2 72X IpY’

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10, My
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WIPR MIPNT 19WN JNOWN
The Talmud proves from verses that the Mishkan is called
Mikdash and the Mikdash is called Mishkan. The maamar
asks what this says about two distinct levels.
Eruvin 2a:13-1477-3:8 2 P21y
27 KPR RY KT 1900 "R°KT WM Wi IR KT 19U 1190X
nin?T NN 0TIP TONYY 0ONPY (PRINY INR TTIN? 27 KT R
TPMINDY 112 — P7yin DIR TN unwr” R 17708 — H30n
WX PN 12203 198032 X7 2203 3 R, 0721 108 112 XY
WPNT WP KR U KT 190 1200 MIPNT U
MIPRT 12T PR 7023902 "19Wn (NX) "ANN” :NIT L19Tn
oo 7230 U
William Davidson, Vocalized Aramaic (CC-BY-NC)
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T PRR WA

Yehudah approaches Yosef to plead for Binyamin. The
opening words of the Torah Ohr maamar on temporary
and permanent dwelling.

Genesis 44:1817°:7"1n N*wRI2

K1 237X "2R2 727 7T RIIT OITX 3 TR AT VYR AN
:M1Y793 7103 °3 97292 72K

Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art

even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN 12 N DY

There “your tents, Yaakov” refers to the two forms of
teshuvah, turning from evil and doing good, and a tent
(ohel) is an encompassing light: through the mitzvos en-
compassing lights are drawn down, but they are not yet
enclothed inwardly, which comes through the Torah.
KEHOT'S NOTE
A,7y pRae b

apy° PR 1AL M7
Bilam’s blessing, “How goodly are your tents, Yaakov, your
dwellings, Israel.” The opening words of the Balak maa-
mar referred to.
Numbers 24:5°7:772 72712
PRI PRIowR APy RN 1avTn
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Jeremiah to proclaim to Jerusalem: “I remember
for you the kindness of your youth, the love of your bridal
days, your going after Me in the wilderness, in a land not
sown.” Israel’s love in the wilderness, read as “back to
back.”

Jeremiah 2:2°3:2 7717

T3 7O T2 N3 VA 71D WAKZ DY W2 IXR) T2
MY K PIND N2TH2 20K AP TN NAIX

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,27°n7
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van yax

“For you shall be a land of desire,” G-d’s promise through

Malachi. Here it is the face-to-face level of transformation.
Malachi 3:1227:’3 25x%n

:NINIZ M IR YOI PN DAX 1PANTD 079770 DINK 1K)

And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2219 1NN 1°P° 19w MmN

“And when the Mishkan encamps, the Levites shall set it
up.” Read as the Levites raising the soul that has
descended.
Numbers 1:51871’R 72712
M ONPT 0K 1R 19WRT NIN ONPT IR 1771 19800 yoIn
:NnY 2P0
And when the tabernacle setteth forward, the Levites shall
take it down; and when the tabernacle is to be pitched, the
Levites shall set it up; and the common man that draweth
nigh shall be put to death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the accounts of the Mishkan, the Mishkan of
the Testimony ... the service of the Levites, in the hand of
Isamar.” The maamar on this verse explains the raising of
the Mishkan to the Mishkan of the Testimony.

Exodus 38:21x”3:1"% minw

722 070 NTY YN *B70Y TRB WK NTYT 19WR 12WRI CTIpD MR
1727 IR MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yo7 1PN RN
The Zohar says that the highest place, whose two are
joined in unity and joy and never part, is called re’im,
“companions”: the river that goes out of Eden. The Kehot
note gives it for Abba and Imma as “two companions.”
Zohar III, 4ax ,7 2’m
KEHOT'S NOTE
ANPnNa [2,M°] AR PYRY LA0TR Y 09381 77NN MK LK LT AT R
J[3] .27

2°y0 A7EpP T . . N¥M2

Yahel Or explains the Zohar here: the verse should have
said shechubru, and says shechubrah to show “that the
mother was joined with the daughter and they became as
one,” the joining of the last hei with the first hei.

KEHOT'S NOTE

59



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 3

88

89

90

91

92

ROR (M2°30 n2W17°7 2y wanD W n7pn P2 Sy 1anw manw”
ANAAR 7 M2°0 977 °72 7720w 3N RTAD 1T RNT22 KPR NN2MNKT
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10 A mRanw vy
David’s song of ascents: “Jerusalem, built like a city that is
joined together.” The Zohar reads it as the joining of the
lower level with the higher.
Psalms 122:3°3:272p 0°%°1n
I APTIIANG TYD M 0PN
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1T 1 AN Yo

The Zohar on this verse: G-d made the Jerusalem below to
match the one above, and “that is joined (shechubrah) to it
together” means that the mother was joined with the
daughter and they became one.

Zohar, Vayeshev 7:92-10:10227p:-278:t 2w 71t 790

But although David knew that they were impatient for his
death, yet he rejoiced to hear them speak thus on account of
his son, who would take his place in carrying out the com-
mand to build the House. David thus commenced to sing its
praises and said: “Jerusalem that art builded as a city that is
compact together” (Ibid. 122, 3).

The Zohar; London, Soncino Press, 1933 (Public Domain)

WIPR MIPNT 12w TMOWN
The Mishkan is called Mikdash; here it means that the low-
er level is raised to the higher.
Eruvin 2a:13-147"-3":x 22 7217y
27 RIPD K7 OXT 1200 KT U UTRn “IpKT 190 W
niNDT NN OTIP TONEY DONPY SRINY TR TN’ 27 TRRT X
TMINBY 112 — 77Yin 2R 1ND S0 nRIY 179108 — 90
MIWR LXPX 12°02 12002 K07 2203 °D KM 07293 107 112 X9
PN UTZn KEPUR U WPNT 120M 1907 IPNT U
MIPORT 19WR KPR .702IN2 C1WR (NX) NN :°NIT L1200
- 7230 U
William Davidson, Vocalized Aramaic (CC-BY-NC)

723mn 1 RY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N wrnw

BN FINTPW 7Y 7230 1T KD

The Midrash on
crowned him”: like a king who so cherished his only

“the crown with which his mother

daughter that he called her “my daughter,” then “my sis-

likuteitorah.com/likkutei-torah/nasso/3/
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ter,” and at last “my mother,” so G-d called Israel. The

lower is raised to the name of the higher.

Shir HaShirim Rabbah 3:11x°:’3 7127 0°7°wi1 7°w

PARAGRAPH 14
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In a discussion of fasting the Talmud says that a person
should regard himself “as if a holy one dwells within his
innards,” as it says, “the Holy One in your midst.” Here the
“Holy” is the encompassing light that a person draws into
himself.
Taanit 11b:1-2’2-"X:2 X n°1yn
XIIR KDY WITR 7227 MRIY ,0YR TIN2 MW WITR 1R
IPE? "3 KT — 7T ,7WD1 "I9S "¥NT — K 2R K7 113
Ton WOR ﬂTZ?’.); Sny» WDNJW , 1700 RP3 ANR W’I?'? {740 .H’WQ;
— RD°IYN3 2°0°7 27 °2 72 KT WY 27 R VI IRT 00N
.PMYR X290 93
William Davidson, Vocalized Aramaic (CC-BY-NC) '

TYIR DIIR NN 19WRN NPT NN IRYN
The sons of Gershon carry the curtains of the Mishkan and
the Tent of Meeting. Section 4 builds on this task.
Numbers 4:2571”3:"7 712712
"R WOAT 10971 30ON TYin PIRTNKY 19WRT NYTTNR IREN
“TYin 2K 0D ToRNKY YR VoY
they shall bear the curtains of the tabernacle, and the tent of
meeting, its covering, and the covering of sealskin that is
above upon it, and the screen for the door of the tent of
meeting;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The psalmist praises G-d, “Who wraps Himself in light as a

garment, Who stretches out the heavens like a curtain.”
The heavens, spread over the world, are the model of the
encompassing light.
Psalms 104:2°2:77p 0°%°11n
Y7770 DY vl TI?;’?W.‘} pihahic)
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bW My
The beloved tells the daughters of Jerusalem: “I am black
but comely ... like the tents of Kedar, like the curtains of
Shlomo.” The maamar on this verse explains the curtains
as the encompassing light.
Song of Songs 1:5°71:’X 0°7°wi1 1w
Y NIy s TR "_?gtg; 0Pw17° Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MINDY IR 1AW 7770

At the end of that maamar “like the curtains of Shlomo”
are the higher encompassing lights: some encompassing
lights are revealed now, and higher ones will be revealed
only in the days of Moshiach; these are called “the cur-
tains of Shlomo,” from shalom, the joining of opposites,
and against them the kelipos have no counterpart
(Likkutei Torah, Shir HaShirim 7:6-7).

Song of Songs 7:3'1:1 0°° Wi W

Thy navel is like a round goblet, wherein no mingled wine is
wanting; Thy belly is like a heap of wheat Set about with
lilies.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

A1 U0ne aps

a9 AR ®a . . A mon® 21w

“It is better to take refuge in Havayah than to trust in
man.” Taking refuge, being sheltered and surrounded, is
the encompassing light.

Psalms 118:8'n:1mp 0°%°11n
:07X2 M3n °N32 nion? 2%
It is better to take refuge in the L-RD Than to trust in man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

»-n,mp 0oonn
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The psalmist, surrounded by enemies on every side, says:
“All nations surrounded me; in the Name of Havayah I will
cut them down.” The encompassing light drives out the
forces of evil.
Psalms 118:10:1°p 0°2°11n
:0272K > 71 DY °13220 013792
All nations compass me about; Verily, in the name of the
L-RD Iwill cut them off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rk RhIAEY]

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,To 0w

hkaBhi-aty!

The heading of Psalm 34: “Of David, when he changed his
demeanor (ta’amo) before Avimelech, who drove him out,
and he went,” when David, fleeing Shaul, feigned madness
before the Philistine king. The source of the name
Gershon as “driving out” (context: Steinsaltz Tanakh).

Psalms 34:1°X: 7% 0°2’1n
72N MY Toway 737 inyuny iniawa 77
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[A Psalm] of David; when he changed his demeanour before
Abimelech, who drove him away, and he departed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12787 2190 3187 Pva

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,270 MAR

12787 7197 3187 bua

Rabban Gamliel, son of Rabbi Yehudah HaNasi, taught:
“Make His will as your will ... nullify your will before His
will.” The service of Gershon.

Pirkei Avot 2:47:2 max mawn
B3 .131%73 929%7 Ay 279 ,729%70 1987 1Y IR 107 KN
LR PP 2987 "1m 0vnK 1937 Puow 073,319 v1En 729%
NR TR PRY L3010 09 7Y T0893 PRRD PXY ,MI%T ™ ¥I0A R
IDIBY ,yMwY DR KW 127 TRA DR ,INIpRY? yInY 1y 10
TIBN K XY MK MIDRYD? T0RR DX IYTY
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Make His will as your will, so that He will make your will

as His will; nullify your will before His will.” The two stages

of service: first the lower will, then its nullification.
Pirkei Avot 2:47:2 max nawn
Y3 .431¥73 TN APYY 219 ,729873 91937 7RY IR 7 R
;IR PP L3298 "3 oK 1937 PuoY 073,319 C1En 7%
NR TR PRY,AN10 09 7Y T08Y3 PN PR1 71330 ™ wREn OX
iDiOY YW DR KW 127 I0KRA PR ,iNipnY? yanY 1y T1an

:TI3BN K2 N2W ,TIPN MIBNYI? KN 2N yRYT?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Who stretches out the heavens like a curtain.” The cur-
tains of the Mishkan as the encompassing light.
Psalms 104:2°2:7°p 0°2°1n
Y172 0oNY I TP NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SND2 DonRwn

G-d says through Isaiah: “The heavens are My throne and
the earth is My footstool; what house could you build for
Me?” The Alter Rebbe refers to its explanation for the
heavens as an encompassing light.

Isaiah 66:1°X:1"0 17 yw°

P733A WK M3 K VP31 BT TIRT K9 DR M K 112
SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOWTAT Q°RWT IWNRD %2

G-d promises that, as the new heavens and the new earth
He will make endure before Him, so will Israel’s descen-
dants. The opening words of the maamar referred to.

Isaiah 66:22275:170 171°yw°

197 DAY MY 2 MUK YT TINT DWINT DR 0K *3
DY) DY Y 12 770N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QTR QoUW %Y
G-d tells Moshe: “And you shall make the boards for the

3

Mishkan of acacia wood, standing,” upright as the trees
grow. Merari’s boards, the level of “standing” (context:
Steinsaltz Tanakh).

Exodus 26:15170:17> mnw

:0°TRY DOUY V%Y 12WUR? DOYIRITNR DY)

And thou shalt make the boards for the tabernacle of acacia-

wood, standing up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1109 SNTAY WK 7 ON

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
v ,02"n

1197 SNTRY WK TN

Elisha, refusing Naaman'’s gift, swears: “As Havayah lives,
before Whom I stood.” The “standing” of the measured

likuteitorah.com/likkutei-torah/nasso/3/
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love “with all your soul.”

11 Kings 5:161"0:’11 2 0091
TN NP 1279857 MRK-DN 1307 *NTRY"IN 10 TN
But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2OTMIYN P2 29a%nn
The angel’s promise to Yehoshua the High Priest: “I will

give you walkers among these who stand.” “Walkers” is
read as two kinds of walking, from below and from above.

Zechariah 3:7°1:1 719701

FONTD3) YN "NYRTR NN OX) 720 22772708 NINIE T TNt

DUTRYT 12 3P S7 0N PWS0ONS YD 03 I P
PR

'Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0531n2 °nonnm

Among the blessings of Bechukosai G-d promises: “And 1
will walk among you, and I will be your G-d.” Read as two
kinds of walking.

Leviticus 26:1227°:173 X1p7
:0y? *>7PA DNRY 0RPR? 027 N7 023102 °N2PINM
And I will walk among you, and will be your G-d, and ye shall

be My people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe, calling heaven and earth to witness, tells Israel: “I
have set before you life and death ... and you shall choose

life.” Choice made through knowledge, which the nullified
will transcends.

Deuteronomy 30:19v>:’7 0°727

97 AN MpM 007 PIRTNR) LY IR 07 032 nTya
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and

thy seed;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the Garden of Eden G-d grew the tree of life “and the
tree of knowledge of good and evil.” Above, the level of
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choice through knowledge, below the supernal will.

Genesis 2:9'0:’2 n°WR12
YY1 2ORn7 2901 ARTR? TRMI YYTRD ARTNATIR DORYX N nnEn

Y7 230 NYTT Y37 N2 0700
And out of the ground made the L-RD G-d to grow every tree
that is pleasant to the sight, and good for food; the tree of
life also in the midst of the garden, and the tree of the
knowledge of good and evil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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David: “Havayah is near to all who call upon Him, to all
who call upon Him in truth.” Calling in truth is the nullifi-
cation of will.
Psalms 145:1817>:1”p 0°2°1n
:NBRI ITRTR? IR P07 PRIPPDY n 2R
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Micah’s closing prayer: “You will give truth to Yaakov,
kindness to Avraham, as You swore to our fathers.” Truth,
here, is the nullification of will.

Micah 7:20°:t 191
:0TR R PNIX? NYIWIIWN DTIIN? 707 pY77 Ny 1nn

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Moshe’s blessing of Yosef’s land: “and with the bounty
of the moons’ yield (geresh yerachim),” the fruit that
comes forth month by month. The basis for the second ex-
planation of the name Gershon (context:
Tanakh).

Steinsaltz

Deuteronomy 33:147:3”% 0°727
1O W3 TARMY WY NRIAD TaRm
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rashi explains geresh yerachim as the earth driving out
and bringing forth produce month by month. The Alter

likuteitorah.com/likkutei-torah/nasso/3/
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Rebbe reads “driving out” as bringing from potential to

actual.
Rashi on Deuteronomy 33:1477>:3"% 0127 %y >"v1
niIBT NpRARMY TRO? AMIND XX AN .wnw RN Tanm
PRI 17 39K INPWan 112P0¢ nip v .oome wAa :(>19D)

WM WM TRORIN YA PIRTY .00 03 — KT PYIPT
wnw NX1I2N 1A AND BY THE PRECIOUS FRUITS BROUGHT
FORTH BY THE SUN — for this land lay exposed to the sun
and it therefore produced sweet fruit (Sifrei Devarim 353:3).
o°17° w73 [AND BY] THE PRECIOUS THINGS PUT THINGS
FORTH BY THE MOON — there are some fruits which the
moon brings to maturity, these are cucumbers and melons
(Sifrei Devarim 353:3). — Another explanation of 2°n7° w1
this refers to fruits which the earth puts out and produces
from month to month (cf. Onkelos).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

°12% 197 on
Kehot’s marei makom for these words (its note is below).
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When Israel said “we will do” before “we will hear,” a
heavenly voice asked, “Who revealed to My children this
secret, which the ministering angels use?” The word
“Who” stands for the encompassing light.
Shabbat 88a:8°ri:x n”s naw
N2 DY "YRYI? Mpyy PR MTPIY YYD SNYPK *20 MK
242 PYRAYR NYA IKPRY 71 11 137 173 R 102 1K 2D
— »§727 Sip2 YUy 11327 Sy A3 733 1WIRPR 7 10727 :2°N0T
NPT UKD P 7312 KR 22 MW YD VTN Y XY12
mn 72 i ,man’ PRI YRl MY — »ix 1yeI *%ya mend”
YRUT? "Ry MR PR A, 1PY? 0Tip 12 Mt men
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The prophet: “Lift up your eyes on high and see: Who cre-
ated these?” the stars that G-d brings out by number.
“Who” (mi) as the hidden, encompassing level.
Isaiah 40:26175: °yw”
0927 ON2Y 1DORM2 KUXINT APK K127N X 0V DimTIRY
7y ) YOR 13 7onR 021X 277 heivid DW:
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo’s proverb: “Better is open rebuke than hidden
love.” The Alter Rebbe refers to its explanation for bring-
ing the hidden love into the open (Kehot: Proverbs 27:20).
Proverbs 27:571:13 “own
:NINOR N3N TP3R NN2iA N3t
Better is open rebuke Than love that is hidden.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In its gate on the cantillation marks, the Pardes Rimonim
cites Rabbi Shimon bar Yochai that the two gerishin are
the two arms, Chesed and Gevurah, included in Tiferes,
which inclines them together toward Chesed, the side of
mercy.
Pardes Rimmonim 29:4°7:%”> 0°1117 07712
Y177 1PN O %D PAWIT D PYUIA PR .DORYDI IRY PO TIR22
772 Y7917 RITW NIREN2 MY951 Myt >0 o 3 ik o
MR RO RIAW 7PN WD O PPRUIA G YT 0O WR
2191 M2 TXM P77 01D ,0°18 SNW DY .0°AR 7N KT DUhAw
7RI I X 09D TRy TR O PR3 X1 70N 1IN 0onnn
.70M 993 MTMPR DX YA RITY 0°32 °NY OOw IR °Nw 70
goynmy P TER 0 0N MR SN 07 PwUaa w109
... T2 P9Y 9203 NPAY AN37 1 N7NR 9P onia

Pardes Rimonim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L(X,73) vE MON2

77180 23wa 122 9o3

“With all your heart: with both your inclinations, the good
inclination and the evil inclination.” The good of the ani-
mal soul turned toward love.

Berakhot 54a:61:X 771 N1572
DITRY MRIY 107 Py T DY 7Y P 1127 DI 0
210 92,7 W2 — 71237 2227 I 7227 992 TROR M N

»TIRD 22217 W01 DX P11 RN 1DDR — "Y1 DI YT N
TTIR RITY 7T 7T P92 — PITRM 9227 0K 127 93900 792 —

A2 nrinn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The beloved says: “I have come to My garden, My sister,
My bride; I have gathered my myrrh with my spice.” A fur-
ther place where the theme of scent is explained.

Song of Songs 5:1’X:"1 0°7°wi1 1°W

WIT°0Y Ty "NPIR Rty 1 PN NP NhX 17 N2
07717 19 1N 07y 129K 270Dy P TNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YT MY

Yehoshua sends two spies: “Go, see the land and Yericho.”
Yericho shares the letters of rei’ach, scent.

Joshua 2:1°r:"2 yvii1°

157 NRY YN 00230 DOWIRTDOIY DOUWRTI NIV N2

M7 ARYY 7 AWRTND ARIM 10771 IMOTNRY PINTTNR X7
RY133YM

And Joshua the son of Nun sent out of Shittim two spies se-

cretly, saying: ‘Go view the land, and Jericho.” And they

went, and came into the house of a harlot whose name was

Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

512 M AR

Yitzchak, smelling the garments Yaakov wore, blesses him:
“See, the scent of my son is like the scent of a field.” The
opening words of the maamar referred to on scent.

Genesis 27:27172:172 N°wX12

119 12 M7 MY RN AN YT NS M 0P wan
19372 VR 1T

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1T ARTP2 M

Isaiah says of the king who will come from the stem of
Yishai: “And he shall be imbued with (vaharicho) the fear
of Havayah,” a word that can also mean “he shall scent.”
The maamar reads it as rei’ach, scent (context: Steinsaltz
Tanakh).

Isaiah 11:372:X™ 1o yw°

KEHOT'S NOTE
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The Talmud says that a person should regard himself “as if
a holy one dwells within his innards,” as it says, “the Holy
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One in your midst.” Here the “Holy” is the encompassing
light drawn into a person.
Taanit 11b:1-2"2-X:2 X n°1yn
Xi2R KDY WITR 729927 MRIY YR TIN2 W WITR 1R
»0Y3? *¥0 K27 — K7 ,AYD) YE? ¥0T — K7 XWP XY 1Y
700 @R WR1 PR MRIT ,TO0N RIPD MK WP ¥ LAwD:
— RIPIYN2 271077 37 °2 72 °RT DWW 27 0K 7 RY 190N
.PmYR K290 9%
William Davidson, Vocalized Aramaic (CC-BY-NC) '
KEHOT'S NOTE
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“Who stretches out the heavens like a curtain.” The cur-
tains of the Mishkan as the encompassing circle.

Psalms 104:22:77p 0°%°11n
Y172 0N T TR NIR-TYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe gave wagons to Gershon and Merari but none to the
sons of Kehas, “for the service of the holy things was upon
them; they carried on the shoulder.” They carried the in-
ner vessels themselves.

Numbers 7:9°0:t 12712

IR AN22 D?Y WIPA NT2Y73 101 XY N 139
But unto the sons of Kohath he gave none, because the ser-
vice of the holy things belonged unto them: they bore them
upon their shoulders.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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133 Ry Npe R
Yaakov’s blessing to Yehudah: “The scepter shall not de-
part from Yehudah ... and to him shall be the gathering
(yikhas) of peoples.” The source of the name Kehas as
gathering and joining.

Genesis 49:10:0"n N°wR12

Nap? §91 AP K220 Ty 1230 17an pRnm ATIMN LY 10K
ony

The sceptre shall not depart from Judah, Nor the ruler’s staff

from between his feet, As long as men come to Shiloh; And

unto him shall the obedience of the peoples be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note adds a place in the Alter Rebbe’s maamarim of
5567 where Kehas is likewise explained as gathering and
joining.
KEHOT'S NOTE
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Yahel Or says that the sons of Kehas, who carried the ark,
are higher than the sons of Gershon, who carried the cur-
tains: although the ark is inner light, it is like the point
around which the circle revolves, the ultimate intent.
KEHOT'S NOTE
TIRT AR D°RWIIT NAP °12 1°3¥2 K712 °N1 TN A%w Y IR kh=lhityl
T 2”R NMAIRAYW AR °3 NP0 DR DORWIIT NwIA °1an moynb anw
RN M3 ,MONT NP0 RO DY 2210 PReYRw TP bwnd
AR "R moownn NTIP1 121 I”ARW 732 MnTpn D°7pnY 0°9237
, 710 ITIPAN TR 1270 YT 107R 200 MRTPNN IR Nyswnnaw
0y

136 oon Porn bR

G-d says through Jeremiah: “Let not the wise man glory in
his wisdom, nor the mighty in his might, nor the rich in
his riches.” The opening words of the maamar referred to.
Jeremiah 9:22273:v 171°n7°
“5X iN71232 19237 PPN ORI INnN2 07 PPAN TN T N 1D
g2 Ty Yo
Thus saith the L-RD: Let not the wise man glory in his wis-
dom, neither let the mighty man glory in his might, Let not

the rich man glory in his riches;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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that I am
Havayah, Who does kindness, justice and righteousness in

“But in this let him who glories glory ...

the earth.” The earth as the point of the divine intent.
Jeremiah 9:23373:v 110107
TN APY N O 02 CNIX YT P2 YPannd Ppan nXiatoN 03
N"DR] "REDN APXRI™3 IR MRTH IR
But let him that glorieth glory in this, that he understandeth,
and knoweth Me, That I am the L-RD who exercise mercy,
justice, and righteousness, in the earth; for in these things I

delight, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Kehot editors suggest that the maamar on “This
month shall be for you” meant here may be the one in Or
HaTorah on Shemos, p. 255.

KEHOT'S NOTE
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G-d tells Moshe and Aharon in Egypt: “This month shall be
for you the first of the months,” the first mitzvah given to
Israel.

Exodus 12:2°2:2” mnw

WD YT 07 KA 1R 0UWIN WK D27 M WD
'This month shall be unto you the beginning of months; it
shall be the first month of the year to you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rashi’s opening comment, citing Rabbi Yitzchak: the
Torah could have begun with “This month shall be for
you,” the first mitzvah. The Alter Rebbe refers to its expla-
nation for the point as the true purpose.
Rashi on Genesis 1:1-2°2-°XK NPwR72 %y "
XPX MR DX PInaR 9018 o KD pax o371 ank .newRTa
oyw M1 PRI A2 MUY 7IWRY MR RTY 007 Mo v
D°13 N7n1 077 nN? Y7 T3 Pyn 03 Dwn ?nPwR122 Nnp
,ONX D°WO? DRIYP? 09ivn nink 1nKY ORY L(X™P 0°2°nn)
7"2p0 DY vING 2D 0O 0UI0iR 07 ,0%13 AYaY NN onwaoy
119727 ,07% AINI 119372 ,1°1Y2 Y7 TWR? MINNM AR KIT LR
.o RPN IIN THI RIPHT PR K12 MOWRA2 339 7302 070 7703
n°wx12 IN THE BEGINNING — Rabbi Isaac said: The Torah
which is the Law book of Israel should have commenced
with the verse (Exodus 12:2) “This month shall be unto you
the first of the months” which is the first commandment giv-
en to Israel. What is the reason, then, that it commences
with the account of the Creation? Because of the thought ex-
pressed in the text (Psalms 111:6) “He declared to His peo-
ple the strength of His works (i.e. He gave an account of the
work of Creation), in order ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The page is in Parshas Shelach.
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The note lists places in Or HaTorah on the circles as ne-
fesh and the line as ruach.
KEHOT'S NOTE
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There the will is called the root of the “point within its
palace,” and, citing the Arizal on the Idra, the Skull (Gul-
galta) that surrounds the brain is Binah, the palace for the
Chochmah hidden within it.

KEHOT'S NOTE
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Moshe: “See, I set before you today a blessing and a
curse.” The opening words of the Re’eh maamar referred
to.

Deuteronomy 11:263172:X™ 0°727

:Z7R7 1272 017 027307 1017238 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on “In the beginning”: from the hidden Infinite
one hidden supernal point shone forth, and a palace was
made around it for its glory. The text cites it for the point
within its palace, supernal Chochmah within Binah.

Zohar, Bereshit 1:1-2:7°1:2-°K’K N°WRA2 ,7710 7190

1393 K17 2R 2291 IRDOY 1non RO nTIpanw

The Zohar: the first point was an inner light beyond mea-
sure, and its expansion became a palace to clothe that
point. The text cites it for the point and the palace that
clothes it.

Zohar, Bereshit 9:106-10:1171p:-1"p:’t N°WXI2 7717 100

from the first mystic point up to the furthest removed of all
the stages. They are all coverings one to another, brain with-
in brain and spirit within spirit, so that one is a shell to an-
other. The primal point is the innermost light of a translu-
cency, tenuity, and purity passing comprehension. The ex-
tension of that point becomes a “palace” (Hekal), which
forms a vestment for that point with a radiance which is still
unknowable on account of its translucency. The “palace”
which is the vestment for that unknowable point is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Ulla’s teaching: since the day the Temple was destroyed,
the Holy One, blessed be He, has in His world only the four
cubits of halachah. The Torah is the place of G-d’s
presence.
Berakhot 8a:18-19v”>-n”>:X °n N1>72
UTRRI N°2 21NV an :R?W’[ oRYR "AR 92 K1 27 I0RT 1M
.7292 1270 YU Nink Y2IX RPN nPiya Xm0 WiTpa 30 R
103 .XOYID *32 KPPIM RIP2 133 KIOP3 M 0PI 72K N
2N 0P — RPWT FOMER HK 12 KON 027 IWRT KI? RIynwT
DY nink ¥2IR KPX NPIY2 XA T02 WiTRa? 37 PR WIpnT nha
RID™T KT KPX KPPER M K7 — 1392 137
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study

at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
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day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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The Zohar teaches that the Torah comes forth from super-
nal Chochmah, from the place called “holy.”
Zohar I1, 121ax ,x3p 27mt
Zohar III, 81ax ,xD 3mt
KEHOT'S NOTE
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Another place in the Zohar for the Torah coming forth
from Chochmah.

Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 170° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.’ R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Alter Rebbe cites the Etz Chaim’s image of the
great circle that surrounds the line and cannot be en-
clothed in a vessel as inner light, before which all are as
nothing, and explains that through Torah study G-d is re-
vealed to us as inner light, because supernal Chochmah is
enclothed within the Torah.
KEHOT'S NOTE
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“And you shall love Havayah your G-d.” The opening
words of the Va’eschanan maamar referred to.

Deuteronomy 6:5°77:1 0°7127
STTRRT222 JWDI22N 72277222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo says that Havayah founded the earth with wisdom
(chochmah). The maamar reads the words “Havayah in
Chochmah” as the Infinite Light dwelling, revealed, in the
Sefirah of Chochmah.

Proverbs 3:19v:3 “own
:ﬂgﬂlfjﬂ D’?QT;] 1293 'FW?S'TQ: HTQJUJ il

The L-RD by wisdom founded the earth; By understanding
He established the heavens.

likuteitorah.com/likkutei-torah/nasso/3/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end.” The lowest is bound to the highest.
Sefer Yetzirah 1:7°1:°X 17°%° 790
nanbws 19102 NP 1NPAN2 1910 7IYI AR 92 mMTtED Ty
D10 INKR 717 TAR 21991 21w 19 1°RY o0 NTRY NPhaa 1wp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Moshe and Israel sing at the sea: “I will sing to Havayah,
for He is exalted, exalted.” Before Him all encompassing
lights are as nothing, equally with the inner light.
Exodus 15:1°%:7"1 minw
TPWR AR 1R TP DRI TPEITNR PRI 2101 YU R
1072 R 12991 D10 IR AIRY™D P
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Tarfon and the elders, debating in Lod whether

study or action is greater, concluded that study is great
because it leads to action. The text infers that action, the

practical mitzvos, is higher still.

Kiddushin 40b:8-9°v-1:2"n w1 17p
TPRYI 7992 M1 N2 NPy P20n 0°IpN 1iDTY P21 M7 12
7997V *37 MIy1 79373 Ayn IR IT3 MDA 0mIpa W APRY
0910 111 2973 TIRPR MY RIOPY 237 MIv1 9T Ayn Ky
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220 ¥ NiP217 NN DWW DY RYY ,Y2X) 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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When David, fleeing Shaul, came before the Philistine
king, he “changed his demeanor (ta’amo),” feigning mad-
ness, and was driven away. The maamar reads ta’amo as
his
Avimelech as Avi Melech, “father of the king” (context:
Steinsaltz Tanakh).

“taste,” his will, transformed on Shabbos, and

Psalms 34:1°R:7"% 0°9°11n
27NN T2 230 MYYTNR iniwa MY
[A Psalm] of David; when he changed his demeanour before

Abimelech, who drove him away, and he departed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
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“Your kingship is a kingship over all worlds.” G-d’s
Malchus gives life to all the worlds.

Psalms 145:1337>:7”np 0°2°1n
1T 1377202 ANPWHM 0ONPY-23 NIS7R AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

¥7310 12 R 791 2aNy . . 9R D onvar
The note lists places in Or HaTorah that also read
Avimelech as Melech, Malchus, and Avi Melech, the en-
compassing light that is its source.
KEHOT'S NOTE
T72M0-0°39¥97 9902 101N LADP Y WUAW WK ,2YP KXY NI 02 IRT
279 R 770

25nn oo 1A

Yaakov’s blessing to Yehudah, “and white of teeth from
milk.” Its explanation as the refinement of the emotions is
referred to.

Genesis 49:1227:1”n N°wR12
22900 DOY13 1n Doy Yo
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

brbp 01n XD 1T . . 9120 7P oX

Koheles: if the axe is blunt and its edge has not been whet-
ted, one must put in more strength; wisdom gives the ad-
vantage. The Midrash reads “and he does not ... face,
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spoiled” as G-d not showing a welcoming face to a genera-
tion whose deeds are spoiled, and the maamar reads “he
must exert more strength” as teshuvah.

Ecclesiastes 10:10:” n>mp

YW TN 32X @PM PP Da9K? XM YA npTeK
IRl

If the iron be blunt, and one do not whet the edge, then must

he put to more strength; but wisdom is profitable to direct.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Aharon: “And the Levite, he shall perform the

service of the Tent of Meeting.” The word hu, “he,” is read

as Atika.

Numbers 18:23375:11”> 72712

o?iy npg o2iy P> om TYin POX nTaytny XIn o 1pn Tan

:?P03 17027 KD DRI °12 73021 09° N0 T

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32,M1° 92712

NP Ny T X7
The Zohar on “And the Levite, he (hu)”: “hu, this is Atika.”
Zohar II1, 178ba ,nyp x°mt
KEHOT'S NOTE
2, PR ., nyp e m

712K 192N NN 1772 — 0192 071D 1IN INWIY

There “face to face” is the joining of the supernal delight,
the inner core of G-d’s will, with a person’s own delight in
the mitzvos, and it explains why David was punished for
calling the Torah only “songs”: the Levites carried the ark
on their shoulders.
KEHOT'S NOTE
T T P";‘IJR‘? 179872117’y 1RO R N”MIR2 AR .4 ,0° 722’8 5oy
A% nmp mna

TR 198N TONINY

The Torah, speaking as wisdom, says: “And I was beside
Him, a nursling, and I was His delight day by day.” The
opening words of the maamar on the ark carried face to
face.
Proverbs 8:30°:11 *own
:NY7222 1397 NRNpR 0P DY DOYITYY MO 1N 1238 1K
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.aw nbnp
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G-d tells Moshe to make the High Priest’s forehead-plate
of pure gold, engraved “Holy to Havayah.” The opening
words of the maamar on the iron partition.
Exodus 28:36177:1") mnw
M2 WP 0NN MADR 1Y NNADI V1Y 2N 77X YN
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 19°920K °on2

In the first maamar of Nasso the Alter Rebbe explains that
“through Chochmah they are refined,” since the whole
Torah serves to refine the sparks, and that this was the
burden of the sons of Kehas, as in “and to him shall be the
gathering of peoples.” There the sons of Kehas are also the
higher awe that comes through the Torah, which comes
from Chochmah.
KEHOT'S NOTE
KR DYDY

7 1539 71 N°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
12,1 aw

172 1101 N

In the Priestly Blessing, given in Parshas Nasso: “May
Havayah make His face shine upon you.” The revelation of
G-d’s face, which the Levites draw down.

Numbers 6:257175:"1 7127722
ST TN 1ID N W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 23
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L771n,278 MAR

174 Q11893 91987 Y

“Make His will as your will ... nullify your will before His
will.” The two clauses become the weekday service and the
Shabbos service.

Pirkei Avot 2:4°7:°2 n1ax mwn
513 .319%73 729%7 AYw »73 ,799%70 1337 ARy IR 177 X
;IR PP L3398 "1 oK 1937 Puow 073,319 C1En A%
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NR TR PRY,AN10 09 7Y T08Y3 RN PR1,713%T ™ wREn OX
Doy ,yuw WK "KW 127 TRRA DRY inipn? ¥y Ty 91N

:TI320 K7 N2W ,TIPN MIENYI? KN 2X) yRwTy
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

175 "wB127Inn 2. L IR ImNYY

David: “Taste (ta’amu) and see that Havayah is good.” The
word is spelled like ta’amo, “his taste,” in the psalm’s
heading: the changed “taste” of Shabbos.
Psalms 34:9°0:77% 0°2°1n
:12°7I0M? 7237 PR °7 290772 IR MNYY
O consider and see that the L-RD is good; Happy is the man

that taketh refuge in Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David: “In Havayah my soul shall glory; the humble shall
hear and rejoice.”

Psalms 34:3'2:7°% 0°27n
MR 03 WY W1 Y2a0R 113
My soul shall glory in the L-RD; The humble shall hear

thereof, and be glad.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24

77 IR YN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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178 TR YN
David counsels: “Trust in Havayah and do good; dwell in
the land and feed on faithfulness” (literally, “graze in
faithfulness”). The maamar reads ure’eh emunah as “and
feed faith”: Israel sustaining G-d through their service
(context: Steinsaltz Tanakh).

Psalms 37:3°3:172 0°2°71n

3R Y PIRTIIY 230Ny N2 noa
Trust in the L-RD, and do good; dwell in the land, and cher-
ish faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar: when there is food below there is food above,
“and so we have learned, Israel sustain their Father in
heaven.”

Zohar III, 7b2 1 »’m
KEHOT'S NOTE
Ja] .t em
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“Lift up the head of the sons of Gershon, they too.” The
maamar returns to its opening verse to explain “they too.”

Numbers 4:22273:"7 92722
:DJ]TI@WDY? onaR N’;'? D703 7173 12 WRATNR K]
'Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ORIV P2 0°0n R Cnnn
“I will give you walkers among these who stand.” The two
kinds of walking, Gershon and Kehas, among the standing
ones, Merari.
Zechariah 3:7°1:1 717701
FX"D3) YN NVRTRTNK OX) 720 227T30K NIKIS 1IN
DTV 12 0°2PTR 97 RN ISTTNN YR 03 Rty 1IN
PRI
"Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe that the service of the families of Gershon
is “in the hand of Isamar, son of Aharon the priest,” under
his direction.

Numbers 4:28173:"7 72712

12 007K 102 oRRYm TYin ’?[l'R; °IWIAT °32 NNBYn N7y DX
ghEhRRht

This is the service of the families of the sons of the

Gershonites in the tent of meeting; and their charge shall be

under the hand of Ithamar the son of Aaron the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “in the hand of Isamar” is explained from isamar in
the Gemara: speech that comes of itself, like nidberu in
“Then those who fear Havayah spoke,” because the person
is wholly nullified and the word of G-d, the halachah,
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speaks in him, as the maggid told the Beis Yosef, “I am the
Mishnah that speaks in your mouth.”
KEHOT'S NOTE
X, 97D 995 kA

9°22 9927 DOWRY

G-d tells Israel through Isaiah: “And I have placed My
words in your mouth.” G-d’s word speaking through a per-
son, the level of Isamar.

Isaiah 51:161"v:X”117°y"

TR PR TOR DY Y2 NvB3 CT) 93X 9753 "2 DYK)
TIANTRY 11787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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G-d’s covenant with Israel: “My words that I have placed in
your mouth shall not depart from your mouth,” nor from
their descendants’. The word of G-d in halachah, spoken
by the one who studies.
Isaiah 59:21x”2:0"1171°yW°
D2 MWK 13T TPY K W T V2 DK *N"12 NN
02337791 TINYR T RR YT YL OB AP 08m 7R WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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