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An explanation of [the verse]
“Take a count (Nasso)”

The Sanctuary is the vessel in which G-d’s two “hands,” the
encompassing light (the right) and the light that fills the worlds
(the left), are truly joined, through a third, “uplifted” hand drawn
from the Infinite itself. The three Levite families embody these
three hands: Merari the awe of the left, Gershon the Chesed of
the right, and Kehas, bearer of the Torah, the higher union that

binds everything to G-d’s essence.
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THE BIG IDEA

The Sanctuary is the vessel in which G-d’s two “hands,” the encompassing light
(the right) and the light that fills the worlds (the left), are truly joined, through a
third, “uplifted” hand drawn from the Infinite itself. The three Levite families em-
body these three hands: Merari the awe of the left, Gershon the Chesed of the right,
and Kehas, bearer of the Torah, the higher union that binds everything to G-d’s

essence.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The verse calls the Sanctuary the work of G-d’s “hands.” The Talmud contrasts creation, where heaven
and earth were made with one hand each, with the Temple, made with both: in it the encompassing
light, the right hand, is revealed within the light that fills the worlds, the left, as Havayah is revealed
within Ado-nai. A third hand, the middle line rooted above both, joins them; these three hands are also
contraction, expansion and drawing down, and the three Levite families. Levi, “joining,” is Daas unit-
ing Chochmah and Binah; Leah’s “This time my husband will be joined” is the inner union drawn
down by self-sacrifice in the Shema and by Torah study. The Mishkan’s vessels, boards and curtains
have their counterparts in a person. Merari carried the boards of awe and joins the rising myrrh of the
incense with the descending myrrh of the anointing oil. Gershon carried the curtains, the encompass-
ing root of the emotions, “by the word of Aharon,” and drives out evil. Kehas carried the ark: the Torah,

“more precious than pearls,” comes from the inner dimension of Keser.

OUTLINE

1 The hands that established the Sanctuary 11-8

The Sanctuary is a vessel for the Infinite, made by G-d’s hands. At creation each hand worked alone, but in
the Temple the right and the left, sovev and memalei, Havayah and Ado-nai, were joined by a third, middle
hand.

2 Three hands, three Levites, and Levi as joining 19-21

The three hands are contraction, expansion and drawing down, the three fillings of the Name and the
three Levite families. Leah asked that the Infinite be joined to the thought of creation; Levi is Daas, uniting
Chochmah and Binah, an inner union drawn down by self-sacrifice in the Shema and by Torah study; the
Levites are also rooted in the Gevurah within Daas.
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The Mishkan in the wilderness and in a person

The Levites carried the Mishkan through the wilderness to subdue the forces of concealment. Its vessels,
boards and curtains correspond to a person’s inner organs, bones and skin, and in service to Torah, the
“standing” of awe and the “walking” of love; Kehas gathers and raises the sparks.

Merari and the two myrrhs

The myrrh of the incense, evil transformed into fragrance, rises from below and binds the worlds to G-d;
the pure myrrh of the anointing oil draws Chochmah down. Merari, whose name doubles mor, joins the
lower and the higher awe.

Gershon, Aharon and the encompassing emotions

The curtains are the root of the emotions in Arich Anpin; Gershon, “by the word of Aharon,” the great
hand, draws that Chesed down and so drives out the evil emotions. Alternatively, the two rights and two

122-25

126-28

129-35

lefts belong to Gershon and Merari, and the fifth, above them, is Kehas.

6 “More precious than pearls”

136-41

Kehas has the main “lifting of the head” because the Torah, from the inner dimension of Keser, shines as

an inner light, while the mitzvos, like gems in a crown, reach Keser only as an encompassing light; hence

“they too” for Gershon.

KEY CONCEPTS

The three hands N7 3

The great hand, the strong hand and the uplifted hand: the
right (Chesed), the left (Gevurah), and the middle that
joins them, rooted above both in the Infinite.

Levi, “joining” "%

From lalvos, “to accompany”: Levi is Daas, which unites
Chochmah and Binah, the “something” bound to the
“nothing”; the Levite’s service is to draw this joining
down.

The inner union of Chochmah and Binah °»°19 711°
217

Beyond their constant outer union, which sustains the
worlds by a fixed measure, an added light drawn down by
service from below, above all self-sacrifice in the Shema.
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Standing and walking 0°5%71m1 07721y

Standing is awe and self-nullification, the boards of the
Mishkan; walking is love, the curtains above them, which
follows standing.

The two myrrhs nwnan 1YY 1101 NIVPIY 10

The incense’s myrrh rises from below as evil refined into
fragrance; the anointing oil’s myrrh draws Chochmah
down from above; Merari joins the two.

Running and returning 2171 X1¥7

The rhythm of the journeys and encampments, and of wav-
ing the lulav: going out and coming back, through which
the divine flow and the refinements are drawn down.

Encompassing and inner light °22°19 771 7°pn

The mitzvos reach Keser as an encompassing light, like a
crown above the head; the Torah, from the inner dimen-
sion of Keser, shines within as an inner light.
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SECTION 1 - 11-8

The hands that established the Sanctuary
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An explanation of [the verse] “Take a count (Nasso).”

This heading marks an explanation (biur) on the verse that begins “Nasso,” “Take a count of the sons of
Gershon, they too” (Numbers 4:22). As the paragraphs that follow show, it deals with the three Levite fami-
lies who carried the Mishkan and with the three divine “hands” that establish the Sanctuary.
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Now, it is written, “The Sanctuary, Ado-nai, that Your hands established.” And the Ramaz explains,
[in] Parshas Pinchas, folio 221, that this means three hands: the great hand, the strong hand, the
uplifted hand,

In the Song at the Sea, the Sanctuary is described as the work of G-d’s “hands.” The Ramaz (Rabbi Moshe

Zacuto), in his commentary on the Zohar, Parshas Pinchas, identifies these hands with three “hands” the

Torah names: the great hand, the strong hand and the uplifted hand.
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which are what establish the Sanctuary and the Mishkan, so that there can be a descent and draw-
ing down of the Infinite Light (Or Ein Sof), blessed be He, from the World of Atzilus (Emanation) to
Beriah, Yetzirah and Asiyah; for this is the matter of the Mishkan and the Sanctuary, as is written in
Sefer Shel Beinonim (Tanya), chapter 53.

These three hands are the forces that “establish” the Sanctuary: they make it possible for the Infinite Light to

come down from Atzilus, the world still one with G-d, into the lower worlds of Beriah, Yetzirah and Asiyah.

That descent is what the Mishkan and the Holy Temple are, as Tanya, chapter 53, explains.
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Yet in truth there is no comparison between them, that the Infinite Light (Or Ein Sof) should dwell
in Beriah, Yetzirah and Asiyah, which are bounded and newly brought into being as something
from nothing. And so too, for there to be a revelation from the Emanator, blessed be He, in Atzilus:
for Atzilus too bears no comparison at all to the Emanator, the Infinite One (Ein Sof), blessed be He.
All this is “Your hands established.”
There is no natural relation between the Infinite Light and the worlds of Beriah, Yetzirah and Asiyah, which
are limited and were created from nothing; even Atzilus, the highest world, is beyond comparison with G-d

its Emanator. What bridges both gaps, the Infinite dwelling in what cannot hold it, is “Your hands,” the hands
that established the Sanctuary.
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And see what is written about this on [the verse] “The eyes of all look to You with hope,” etc., “You
open Your hands”:

The Alter Rebbe refers to his explanation of “The eyes of all look to You with hope... You open Your hands”

(Psalms 145:15-16), which treats the same theme; the next words give its point.
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that is, one must make a vessel in the soul that can receive the revelation of the Infinite Light. And
see what is written about this also in Torah Ohr, Parshas Mishpatim, in the discourse beginning
“None shall miscarry or be barren,” on the matter of “the cup of salvations,” etc. (And see about
this in Emek HaMelech, Shaar 6, end of chapter 66, and Shaar 14, chapter 85.)
The point is that a person must make a vessel within his soul that can receive the revelation of the Infinite
Light. The same idea is treated in Torah Ohr on “None shall miscarry or be barren” (Exodus 23:26), in con-

nection with “the cup of salvations,” and in Emek HaMelech, the Kabbalistic work of Rabbi Naftali
Bacharach.
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And because the making of this vessel is through the level of Gevurah (restraint), as in the matter
of “A person should always stir up his good inclination against his evil inclination,” therefore this
is the matter of the three Levites.

Making such avessel takes Gevurah, the power of restraint, as in the Talmud’s teaching that a person should

always stir up his good inclination against his evil inclination (Berachos 5a). That is why the three Levite

families, whom the maamar will connect with Gevurah, belong to this theme.
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And in the Gemara, the first chapter of Kesubos, folio 5, end of side a: Bar Kappara expounded:
Greater are the works of the righteous than the work of heaven and earth; for of the work of heaven
and earth it is written, “My hand, too, founded the earth, and My right hand spanned the heavens”
(Isaiah, chapter 48),

The Talmud (Kesubos 5a) teaches that the works of the righteous are greater than the creation of heaven and

earth. For the creation of heaven and earth, the verse in Isaiah mentions G-d’s “hand” and His “right hand,”

each for a separate creation.
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that is, one hand for one work, as our Sages, of blessed memory, said: “He stretched out His left
hand and created the earth; He stretched out His right hand and created the heavens”; whereas of
the work of the hands of the righteous it is written, “The foundation for Your dwelling that You,
Havayah, have made; the Sanctuary, Ado-nai, that Your hands established.”

At creation each hand made something of its own: the left hand made the earth and the right hand the heav-

ens; the Kehot note traces this saying to Pirkei DeRabbi Eliezer, chapter 18. But for the Temple, built

through the righteous, the verse says “Your hands,” in the plural, for a single work.
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That is, even in one work, namely the Holy Temple, it writes two hands. So Tosafos explain there;
and it is also cited in Rashi’s commentary on the Chumash (Parshas Beshalach, 15:17).
Tosafos, the medieval glosses printed with the Talmud, spell out the point on that passage, and Rashi brings

it on Exodus 15:17: one work, the Holy Temple, involved both hands. That is why the works of the righteous
are greater.

227 17779 172N RY PR QOB TWYRAT O [k pbnal KM QW MAIND [ewamna) RPN 17730
2 0°MANK DOPUTIN AWYR 7Y DA M1 NP DOMw 0MWR ROK [1mian Tonnl M0 QY T M
19 70 A

And see the Maharsha on Kesubos there, in the Chiddushei Aggados, the explanation that in the
work of heaven and earth the two hands, which are Chesed (kindness) and Gevurah, had not yet
been joined together; rather, “The heavens are heavens unto Havayah,” etc.; but through the work
of the righteous they join the two levels together, etc.;
The Maharsha, in his commentary on the Talmud’s aggadic passages, explains that at creation the two
hands, Chesed (kindness) and Gevurah (restraint), stayed apart, as in “The heavens are heavens unto

Havayah, but the earth He gave to mankind” (Psalms 115:16). The righteous, through their deeds, join the
two together.
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and that this is why the Mishkan was made through Betzalel and Oholiav: for Betzalel is “in the
shadow of E-1” (betzel E-1), “The kindness of E-1 [endures] all the day,” and Oholiav, of the tribe of
Dan, is from the level of Gevurah, etc.; that is, to join the attribute of Gevurah to Chesed and com-
passion, etc. See there.

That, the Maharsha adds, is why two craftsmen built the Mishkan. Betzalel, whose name the Talmud reads as

“in the shadow of E-1,” stands for Chesed, for “the kindness of E-1 [endures] all the day”; Oholiav, of the tribe
of Dan, stands for Gevurah; so the Mishkan joined Gevurah to Chesed.
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And his words accord with what is written in the Midrash Rabbah, Va’era, chapter 12, on [the verse]
“Whatever Havayah desired He has done, in the heavens and on the earth,” etc. See there.
The Maharsha’s idea fits the Midrash (Shemos Rabbah 12:3) on “Whatever Havayah desired He has done, in
the heavens and on the earth.” The Midrash says that G-d first decreed that heaven and earth stay apart, but

when He gave the Torah He annulled the decree, so that the lower would rise to the higher and the higher
come down to the lower.
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And the explanation of the matter: the heavens are the level of the encompassing [lights] (makifim),
that is, the level of the light that encompasses all worlds (sovev kol almin). And this is [the meaning
of] “And My right hand spanned the heavens”: “Your right hand, Havayah, is glorious in power”;
this is the power of the Infinite Light (Or Ein Sof), blessed be He, which is without limit, etc.

Heaven stands for the encompassing light, sovev kol almin, G-d’s light that is too great to enter the worlds.

That is why the heavens were spanned by the right hand: the right hand of Havayah is “glorious in power”
(Exodus 15:6), the boundless power of the Infinite Light.
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But the level of earth, which is the level of the light that fills all worlds (memalei kol almin), “Your
kingship is a kingship over all worlds” (as is written in the discourse beginning “And the number of
the children of Israel shall be”), receives from the level of His left hand, in the manner of “He said
to His world, ‘Enough!’” etc., so that everything should be in a state of limit and end.
Earth stands for the light that fills all worlds, memalei kol almin, which enters each world according to its
measure; this is G-d’s kingship “over all worlds” (Psalms 145:13, where olamim plainly means “eternities”).

It receives from the left hand, the power that said “Enough!” and set limits, so that everything has a bound-

ary and an end.
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(And see on the matter of “My hand, too,” etc., “and My right hand,” etc., in Chagigah, chapter 2,
folio 12a; Menachos, folio 36, end of side b; the Midrash Rabbah, Bereishis, end of chapter 1;
Bechukosai, chapter 36;

This parenthesis lists further places that discuss the verse “My hand, too, founded the earth, and My right
hand spanned the heavens.” They include the Talmud in Chagigah 12a and Menachos 36b and the Midrash
Rabbah on Bereishis and on Bechukosai.
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in Eichah, folio 68a, in the passage beginning “It once happened with Miriam the daughter of
Nachtom”; the Zohar, Part I, folio 30a; Part II, folio 20a; Parshas Bo, folio 37a; Yisro, folio 83b; Part
III, Pinchas, folio 247a.)

The list continues with Eichah Rabbah and five passages in the Zohar. All of them deal with the same verse
about G-d’s two hands in creation.
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But through the work of the righteous they join the two hands; that is, they draw down the revela-
tion of the light from the level of sovev kol almin into the level of memalei kol almin. And the vessel

for this revelation is the matter of the Sanctuary of G-d,

Through their deeds the righteous join the two hands, bringing the encompassing light down into the light
that fills the worlds. The vessel that holds this revelation is the Sanctuary.
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which is the vessel in which there is to be the revelation of the supernal holiness, sovev kol almin.
And it is the level of Zion (see the Midrash Rabbah, beginning of Parshas Kedoshim; the Zohar,
Part I11, end of Parshas Haazinu, folio 296b; and Me’orei Or, the letter mem, end of section 89).

The Sanctuary (mikdash) is the vessel for the revelation of the supernal holiness (kodesh), which is the light

that encompasses all worlds. This level is called Zion, as the Midrash, the Zohar and the Kabbalistic lexicon
Me’orei Or explain.
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And this is [the meaning of] “Your hands established.” And this is also [the meaning of] what our
Sages, of blessed memory, said (in Sanhedrin, chapter Chelek, folio 92a, and in Berachos, chapter

5, folio 33a): “Great is the Sanctuary, for it was placed between two letters, as it is said, ‘You have

9

made, Havayah; the Sanctuary, Ado-nai,’” etc.

This joining of the two hands is what the verse means by “Your hands established.” The Talmud makes the
same point (Sanhedrin 92a, Berachos 33a): “Great is the Sanctuary, for it was placed between two letters,”
that is, between two Names of G-d, Havayah before the word “Sanctuary” in the verse and Ado-nai after it.

[F79230 700] A9 WY QAW [1orby 5o x5ami] ¥7210% ¥7I10 RIAW IR 10 NNRWA SNW 20 11°°907

J12
That is, it joins the two Names, Havayah [and] Ado-nai, which are sovev kol almin and memalei kol
almin, which are the root of Chesed (kindness) and Gevurah (restraint), etc.

Havayah stands for the encompassing light and Ado-nai for the light that fills the worlds, which are the roots
of Chesed and Gevurah; so the Sanctuary, standing between the two Names, unites them.
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And in the Zohar, Part III, Shelach, folio 161b, it explains “the Sanctuary, Ado-nai” along the lines
of “And now, let the power of Ado-nai be great,” etc. See there. And see what is written below, in

Parshas Shelach, on [the verse| “And now, let the power be great.”

The Zohar (3:161b) reads “the Sanctuary, Ado-nai” together with Moshe’s plea “And now, let the power of
Ado-nai be great” (Numbers 14:17). The Alter Rebbe refers ahead to his maamar on that verse in Parshas
Shelach.
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Now, koach (“power”) is also twice yad (“hand”): that is, the joining of two levels of “hand” so that

they become one, in the manner of “Your right hand, Havayah, is glorious in power (koach).”

The word koach, “power” (13), has the numerical value 28, twice that of yad, “hand” (7, 14). So “power”
stands for two hands joined into one, as in “Your right hand, Havayah, is glorious in power.”

likuteitorah.com/likkutei-torah/nasso/2/ 10
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And this is also the matter of “Great is knowledge (de’ah), for it was placed between two letters”; for
“And I will meet with you there” (venoadti) has the letters of venodati (“and I will be known”),
[showing] that the joining is through Daas (knowledge). And see what is written in the discourse be-
ginning “In the wilderness of Sinai, in the Tent of Meeting.”
The Talmud says knowledge (de’ah) is great because it stands between two Names, in “For E-1 of knowledge
is Havayah” (Berachos 33a). Likewise G-d’s promise in the Mishkan, “I will meet with you there” (venoadti),

has the letters of venodati, “I will be known,” showing that the meeting and joining come through Daas
(knowledge).
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And this is also the matter of the three hands. Even though in the Gemara only two hands are men-
tioned, which are Chesed (kindness) and Gevurah (restraint), [there are three], because what joins
the two levels together is Tiferes (beauty), the middle line, which joins Chesed and Gevurah so that

they become one.

This joining power explains why there are three hands. The Talmud spoke of only two, the right and the left,
which correspond to Chesed (kindness) and Gevurah (restraint); the third is what joins them, Tiferes
(beauty), the middle line between Chesed and Gevurah.

JRPSTY M YD 1AV [1m Anon] 27 AN NYTH Y KM

And it is the matter of Daas, which joins Chochmah (wisdom) and Binah (understanding), as in the

matter of “This time [he] will be joined,” as [will be explained] below.

Tiferes joining Chesed and Gevurah matches Daas (knowledge) joining Chochmah and Binah. Leah’s words
at Levi’s birth, “This time my husband will be joined to me,” will be explained later in this light.
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And this is because its root is above the two levels and rises up to Keser (the Crown) (and see what

is written in Iggeres HaKodesh on [the verse] “And the work of charity shall be peace”).

The middle line can unite the two sides because its root is higher than both, reaching up to Keser (the
Crown), the level above the intellect. For this the Alter Rebbe refers to Iggeres HaKodesh, his letters printed
as part of Tanya, on “the work of charity (tzedakah) shall be peace.”
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That is: for the light that encompasses all worlds (sovev kol almin) to be drawn down into the light
that fills all worlds (memalei kol almin), it must be through a drawing down from the very Infinite
Light (Or Ein Sof), blessed be He, which is above even the level of sovev kol almin, etc. And this is
the matter of the uplifted hand.

Bringing the encompassing light into the light that fills the worlds requires a drawing down from the Infinite
itself, higher even than sovev kol almin. This higher drawing down is the uplifted hand, the third hand.
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And [it is] as in the matter of “For He is exalted, exalted,” etc. And see what is written in Torah Ohr,
Parshas Beshalach, at the end of the discourse beginning “I will sing to Havayah”; and on Megillas
Esther, at the end of the discourse beginning “To become intoxicated on Purim,” on “For a hand is

on the throne of Yah,” etc. See there.

The doubled “For He is exalted, exalted” (Exodus 15:1) is cited for this level above even the exalted. In Torah
Ohr, Megillas Esther, the Alter Rebbe reads “a hand is on the throne of Yah” (Exodus 17:16) as the uplifted
hand, a hand above both the throne and the Name Yah: the soul’s rising beyond every limit in the higher
teshuvah (Torah Ohr, Megillat Esther 8:25-27).
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And with this [the following] will be resolved: for seemingly the answer is still not sufficient, [name-
ly] what Tosafos wrote in Kesubos there: “But in the work of the righteous, in one work, such as the

Holy Temple, it writes two hands”; end of quote.

This understanding also answers a difficulty in Tosafos’ answer quoted earlier, that for the Temple, a single
work, Scripture mentions two hands. On its own that answer seems not to be enough, as the next parts show.

DR #4090 Twn MDD 0192 7Y (13 mey) 22Y 07A07 279 Xwl) M1273 RN RAT Y WP w7
Jown

For one can raise a difficulty against this: it is explained in the Midrash Rabbah (Nasso, chapter 12,
folio 249, column c) on [the verse| “On the day that Moshe finished setting up the Mishkan”:

The difficulty comes from the Midrash Rabbah on the verse about the day Moshe finished setting up the
Mishkan (Numbers 7:1). The Midrash compares the Mishkan to the whole world.

likuteitorah.com/likkutei-torah/nasso/2/ 12
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“the Mishkan,” that it is equivalent to the world, etc. How so? It is written, “In the beginning G-d

created the heavens,” etc.,

The Midrash teaches that the Mishkan is equivalent to the entire world. It compares the creation of the heav-
ens in Genesis with the making of the Mishkan.
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and it is written, “Who stretches out the heavens like a curtain” (Psalms 104); and of the Mishkan it

iswritten, “And you shall make curtains of goats’ hair for a tent,” etc. See there at length.

The heavens are described as a curtain stretched out (Psalms 104:2), and the Mishkan had curtains of goats’
hair for its tent (Exodus 26:7). The Midrash goes on at length, matching each part of the Mishkan to a part of
creation.
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And since this is so, that the curtains of the Mishkan are like the level of heaven, and the other

things in the Mishkan are like the things that are on earth (see there in the Midrash),

So the Mishkan’s curtains are its “heaven,” and its other furnishings correspond to the things on earth. The

Mishkan is a small copy of the whole world.
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then, even though of the Mishkan it writes two hands, this is not two hands in one thing, but rather

the two hands that are in the world, since in the Mishkan there is also heaven and the level of earth.

If so, the two hands mentioned for the Mishkan are not two hands in one work. They are simply the two

hands of creation again, since the Mishkan too has a heaven and an earth.
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If so, the two hands of “Your hands,” written of the Sanctuary, are the right [hand] for the level of
heaven, which is the curtains of the Mishkan, and the level of the left [hand] for the level of earth
that is in the Mishkan.

The right hand would then have made the Mishkan’s curtains, its heaven, and the left hand its earthly parts.
Tosafos’ answer, that the Temple involved two hands in one work, therefore seems not to hold.

likuteitorah.com/likkutei-torah/nasso/2/ 13
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So in what way are the works of the righteous greater than the work of heaven and earth? Rather,
perforce we must say that the main explanation is that in the Sanctuary the two levels of the hands,
as it were, were truly joined and became one;

If the Mishkan’s two hands are only the two hands of creation, what makes the works of the righteous

greater? The Alter Rebbe answers that the main point is that in the Sanctuary the two hands were truly joined
and became one.
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that is, the drawing down and revelation of the light that encompasses all worlds (sovev kol almin),
which is called “right,” into the level of the light that fills all worlds (memalei kol almin), which is
called “left,” as it is said, “You are mighty forever, Ado-nai.”

The joining means drawing the encompassing light, called “right,” down into the light that fills the worlds,

called “left.” The prayer “You are mighty (gibor) forever, Ado-nai” connects the Name Ado-nai with might,
Gevurah, the left side.
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And it is written, “They shall speak of the glory of Your kingship and tell of Your might”: for the lev-
el of His kingship (Malchus), which is the light that fills all worlds (memalei kol almin), to come
about is through gevuros (restraints) and contractions (tzimtzumim), etc.

The verse “They shall speak of the glory of Your kingship and tell of Your might” (Psalms 145:11) links king-

ship with might. G-d’s kingship, the light that fills the worlds, comes about through gevuros, restraints and
contractions that measure out the light to each world.

likuteitorah.com/likkutei-torah/nasso/2/ 14
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But through the work of the righteous they draw down the revelation of the very Name Havayah
into the Name Ado-nai, as it is written, “And Havayah is in His holy Temple (heichal)”: heichal has
the numerical value of Ado-nai, etc. Therefore in the Sanctuary they would pronounce the Name as
it is written, whereas in the provinces [they said it] by its substitute name.
The work of the righteous draws the Name Havayah, the infinite, into the Name Ado-nai, His kingship.
“Havayah is in His holy Temple” (Habakkuk 2:20) alludes to this, for heichal, “Temple,” equals Ado-nai in

numerical value (65); that is why in the Temple the Name was pronounced as written, while elsewhere only
its substitute was said.
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And this joining of His two hands, as it were, is through the level of the uplifted hand, etc.; for this
level is the drawing down of the revelation in the inner dimension (pnimiyus).

This union of the two hands comes from the uplifted hand, the level above both. It draws the revelation in an
inward way, so that the light is absorbed within and does not only surround.
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(And see further on the matter of “You will bring them,” etc., “the foundation for Your dwelling,”
etc., in Kesubos, chapter 5, folio 62b; Bava Basra, chapter 8, folio 119b; in Avos, at the end of the
chapter “The Sages taught”; the Jerusalem Talmud, Berachos, chapter 4, on the Mishnah “He
should direct his heart toward the Holy of Holies”; the Midrash Rabbah, Tetzaveh, chapter 38, folio
134b;

This parenthesis lists further sources on “You will bring them and plant them... the foundation for Your

dwelling” (Exodus 15:17). They include the Talmud in Kesubos and Bava Basra, the end of Avos, the
Jerusalem Talmud on facing the Holy of Holies in prayer, and the Midrash on Tetzaveh.

likuteitorah.com/likkutei-torah/nasso/2/ 15
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Bamidbar, chapter 4, folio 217b; Nasso, chapter 12, folio 249c; in Shir HaShirim Rabbah, folio 25a,
at the end of [the passage on] “Like the tower of David”; and in the Pesichta of Eichah, the passage
beginning “Rabbi Yitzchak opened: ‘Because you did not serve’”; and in Shir HaShirim Rabbah, at
the end of [the passage on] “He made its pillars of silver,” folio 22b;

The list continues with Midrashim on Bamidbar and Nasso, Shir HaShirim Rabbah and the opening of

Eichah Rabbah. Several of them teach that the Sanctuary below is aligned with a Sanctuary above, reading

machon, “foundation,” as mechuvan, “aligned.”
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the Zohar, Part I, Vayeshev, folio 183, end of side a; Parshas Pinchas, folio 221a. And on the matter
of the three hands: Parshas Eikev, folio 272, end of side b, and in the Ramaz’s commentary there.
And see what is written on [the verse]| “Lift up your hands [in] holiness,” in the discourse beginning
“Go out and gaze.”)

Last come passages in the Zohar and, on the three hands, the Zohar on Parshas Eikev with the Ramaz’s com-

mentary. The Alter Rebbe also refers to his discourse “Go out and gaze,” on “Lift up your hands in holiness”
(Psalms 134:2).
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Summary. The matter of “the Sanctuary, Ado-nai”: the Arizal, of blessed memory, explains that it is
the matter of making the vessel to receive the revelation of the Infinite Light (Or Ein Sof); and this
is through “Your hands.”

The summary restates the first section and credits the teaching to the Arizal (Rabbi Yitzchak Luria, the mas-

ter of the Kabbalah): “the Sanctuary, Ado-nai” is the making of a vessel that can receive the revelation of the
Infinite Light, and that vessel is made through G-d’s “hands.”

likuteitorah.com/likkutei-torah/nasso/2/ 16
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And in the Gemara it is also explained that in the making of the Sanctuary two hands, as it were,
were joined, which are the light that encompasses all worlds (sovev kol almin) and the light that fills
all worlds (memalei kol almin). And the joining of Chesed (kindness) and Gevurah (restraint) is
through the middle line, Daas (knowledge) [and] Tiferes (beauty), etc. And this is the matter of the
three hands: the great hand, the strong hand, the uplifted hand.

The Talmud adds that in the Sanctuary the two hands, sovev and memalei, were joined. Their joining, Chesed

with Gevurah, comes through the middle line of Daas and Tiferes, and so there are three hands: the great,
the strong and the uplifted.

SECTION 2 - 119-21

Three hands, three Levites, and Levi as joining
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2. Now, the three hands are three levels: contraction (tzimtzum), expansion and drawing down.
(For contraction, expansion and drawing down are the three levels of the yud, hei and vav of the
Name Havayah;

Section 2 begins by identifying the three hands with three stages of the divine flow: contraction (tzimtzum),

expansion and drawing down. These are the first three letters of the Name Havayah, yud, hei and vav, in that
order.
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therefore they are what establish the Sanctuary of G-d, which is the final hei of the Name Havayah.
And this is also the matter of the three times “holy,” until it is drawn down to be “the whole earth is
full of His glory,” as is written in the discourse beginning “Sing and rejoice,” and in the explana-
tion on [the verse] “And I shall be sanctified.”
These three stages lead down to the final hei of the Name, Malchus, the level that receives, and so they “es-
tablish” the Sanctuary, which is that final hei. The angels’ threefold “holy” likewise describes a descent in
three stages until “the whole earth is full of His glory” (Isaiah 6:3); in Torah Ohr, Miketz (“Sing and rejoice”),

the Alter Rebbe explains the three “holy”s as the first three letters of Havayah, descending from cause to

cause down to the final hei, speech, the source of all the worlds.

likuteitorah.com/likkutei-torah/nasso/2/ 17
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But the connection of the three levels mentioned above to the matter of the three hands may be ex-
plained according to what the Ramaz writes on Parshas Eikev there: that yad (*hand”) means the
four letters of the Name Havayah and the filling of the Name Havayah, which is ten letters; and
there are three fillings, [the Names] Av (72), Sag (63) [and] Mah (45); these are the three hands.

The Ramaz explains why these levels are called “hands.” Yad, “hand,” has the numerical value 14: the four

letters of Havayah plus the ten letters of the Name when each letter is spelled out (“filled”). There are three

ways of spelling it out, with the values 72 (Av), 63 (Sag) and 45 (Mah), and so there are three hands.
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And it is known that the Name Av is in Chochmah (wisdom), which is the yud of the Name; the
Name Sag in Binah (understanding), which is the first hei of the Name; and the Name Mah in Z’eir
Anpin (the emotive attributes), which is the vav, etc.) And these are the very levels of the three
Levites who carried the Mishkan: Gershon, Kehas and Merari.

These three fillings correspond to Chochmah, Binah and Z’eir Anpin, the yud, the first hei and the vav of the
Name, and to the three Levite families who carried the Mishkan: Gershon, Kehas and Merari.
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Therefore, when Leah bore Levi, she said, “This time my husband will be joined to me, for I have
borne him three sons”

That is why Leah, when Levi was born, spoke of three sons: “This time my husband will be joined to me, for I
have borne him three sons” (Genesis 29:34). Her three sons allude to these three levels.
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(and see what is written about this in Parshas Vayechi, on [the verse| “Yehudah, you,” and in
Parshas Vayetzei, in the discourse beginning “And Lavan had two daughters”); for Leah is the
mother of the sons, who are the six extremities (vav ketzavos) of Atzilus: Reuven is Chesed (kind-
ness), etc.;
Leah is “the mother of the sons” (Psalms 113:9): the six emotive Sefiros of Atzilus, the vav ketzavos, are her
“sons,” Reuven being Chesed, and so on. The Alter Rebbe refers to two discourses in Torah Ohr, on Vayechi

and on Vayetzei; in the second (“And Lavan had two daughters”), Leah is rooted in the hidden world of
thought, which is higher than speech, Rachel.

likuteitorah.com/likkutei-torah/nasso/2/ 18
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and Leah is the level of thought, the outer dimension (chitzoniyus) of Binah, which is the mother
and source of the six emotive attributes (middos), all of which spread forth and are born through
thought. And see what is written in the discourse beginning “These are the accounts of the
Mishkan,” on the meaning of “Who created these.”

Leah is the level of thought, the outer dimension of Binah, which is the source of the six emotive attributes.
Emotions are born from thought, as a person’s feelings arise from what he contemplates.
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And this is [the meaning of|] “the name of the elder (hagedolah) was Leah”: that is, the name of the
great hei (hei gedolah), etc. And see the Midrash Rabbah, Vayetzei, chapter 70.
Leah is called “the elder” (hagedolah, literally “the great one”); the Alter Rebbe reads ha-gedolah as hei
gedolah, “the great hei,” the upper hei of the Name, which is Binah, as the Zohar (1:153b) does. The Midrash

(Bereishis Rabbah 70) calls Leah “great in her gifts,” and Or HaTorah explains: she receives from G-d’s
greatness, and so is called the great hei.
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And the meaning of “my husband will be joined to me”: the matter is that the root of the essential
coming into being of all the worlds, Atzilus, Beriah, Yetzirah and Asiyah, is from the level of
thought, that is, what arose in thought before Him, may He be blessed, [that] “there is no king with-
out a people,”
He now explains what Leah meant by “my husband will be joined to me.” All four worlds have their root in
thought, in the divine intention, as it were, expressed in the saying “There is no king without a people”

(which the Kehot note traces to Rabbeinu Bachya and Pirkei DeRabbi Eliezer): kingship needs subjects, so

the thought of reigning is the root of all creation.
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as in the saying, “I shall reign.” From this one thought all the worlds descended in a chain (hishtal-

shelus) and were created, with all the details of the division of Atzilus, Beriah, Yetzirah and Asiyah.

The Kabbalistic phrase “I shall reign” names this first thought. From it the whole chain of worlds descended

and was created, with all the divisions of Atzilus, Beriah, Yetzirah and Asiyah.

likuteitorah.com/likkutei-torah/nasso/2/ 19

10



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 2 RW1 57y 71N

05wa% MIRA 9N T WPRO P 973 T TI9AR RIX 118719 OO0 1 DR R

But in truth, that He should have a will, “I shall reign,” is also only as it is written, “Havayah reigns;

He is clothed in majesty”:

Yet even this will to reign is not G-d’s own essence. As the verse says, “Havayah reigns; He is clothed in
majesty” (Psalms 93:1): His kingship is like a garment He puts on.
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that is, it is not like a king of flesh and blood, to whom will truly applies, etc.; whereas Above it is

only the level of a garment, as was explained above.

That is, a human king truly wants to rule, but for G-d the will to reign is only a garment, outside His essence.
That is why Leah asked that G-d Himself be joined to this thought, as the next paragraph explains.
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Therefore, in order that there be a drawing down of the supernal will, blessed be He, into this level
of thought, Leah said and asked for this: “This time my husband will be joined to me,” that there be
areal joining of the Infinite One (Ein Sof), blessed be He, with this thought.

Leah asked that the supernal will be drawn into this thought, so that the Infinite Himself, not only His “gar-

ment,” would be joined to it. That is the meaning of “This time my husband will be joined to me.”
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And this is “my husband (ishi) will be joined,” along the lines of “On that day you will call [Me] ‘my
husband’ (ishi).”

“My husband” (ishi) recalls Hosea’s prophecy that one day Israel will call G-d “my husband” rather than “my

master” (Hosea 2:18), a bond of closeness.
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And see what is written about this at the end of the discourse beginning “And if a woman vows”;
also, that Yaakov is “the middle bar” that “runs from end to end,” which is the joining and drawing
down of the Infinite Light (Or Ein Sof), blessed be He, into the worlds. (And see what is written
about this in Parshas Tzav.)
The Alter Rebbe refers to his discourse on “And if a woman vows,” and to Yaakov as the middle bar of the
Mishkan, which ran through all the boards from end to end (Exodus 26:28; the Zohar 3:186a, per the Kehot
note): Yaakov is the joining and drawing down of the Infinite Light through all the worlds. In Likkutei Torah,

Tzav, Yaakov the middle bar is the groom who draws the light from the highest of all levels into Rachel, the
bride, the drawing of sovev into memalei (Likkutei Torah, Tzav 3:1).
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And this is [the meaning of] “this time”: specifically through the level of Levi.

The words “this time” point specifically to Levi: the joining comes about through him. The Midrash on
Leah’s naming of Levi makes this explicit.
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As is written in the Midrash Rabbah, Vayetzei, chapter 71, on [the verse] “Therefore she called his
name Levi”: “Levi: this one is destined to accompany (lalvos) the children to their Father in
heaven.” And see about this in the Zohar, Part II, Shemos, folio 19a; Mishpatim, folio 104a.

The Midrash reads the name Levi as from lalvos, “to accompany”: Levi will accompany Israel to their Father
in heaven, joining them to G-d (Bereishis Rabbah 71:4). The Zohar in Shemos (2:19a), as Or HaTorah quotes
it, ties the name to the Levites’ song: the listener is joined (nilveh) and his soul cleaves above.
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According to this, the root of the level of Levi is Daas (knowledge), which is what joins Chochmah
(wisdom) and Binah (understanding), and likewise Tiferes (beauty), which joins Chesed (kindness)

and Gevurah (restraint).

So the root of Levi is Daas, which joins Chochmah and Binah, and likewise Tiferes, which joins Chesed and
Gevurah.
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And so there is an explanation in the Pardes, in Erchei HaKinuyim, under the entry “Levi,” based
on the statement of the Zohar, Part III, Parshas Shelach (folio 174a), and in Parshas Shemos (folio
11, end of side b), explaining “And a man of the house of Levi went”: “the place of supernal
Chochmah and that river are joined together as one and never part,” etc.; as it is written, “This
Leviathan You formed,” etc. See there.
The Pardes of Rabbi Moshe Cordovero, in its lexicon of Kabbalistic terms (Erchei HaKinuyim), explains
“Levi” the same way from the Zohar, which reads “a man of the house of Levi” (Exodus 2:1) as supernal

Chochmah joined with “the river,” Binah, so that they never part. The Zohar ties this to Leviathan (Psalms
104:26), whose name also speaks of joining.
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And in the Mikdash Melech on Parshas Shemos there, in the name of Rabbi Chaim Vital: that it ac-
companies constantly, etc.

The Mikdash Melech, a commentary on the Zohar, quotes Rabbi Chaim Vital, the Arizal’s disciple, that this
union accompanies constantly.
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And as is written in Pri Etz Chaim, Shaar Kerias Shema, chapter 6: that the union of Chochmah
(wisdom) and Binah (understanding) is constant and never ceases, for if it were to cease for one

moment, all the worlds would cease [to exist].

Pri Etz Chaim, the Arizal’s teachings on prayer as Rabbi Chaim Vital recorded them, says that the union of
Chochmah and Binah never stops, for if it stopped for a moment all the worlds would cease. This is Levi’s
“joining that never parts.”
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For the chain of descending worlds (hishtalshelus) and the coming into being from nothing to
something must be constant, as is written in Sefer Shel Beinonim, Part II; and not only from noth-

ing to physical something, but even [to] spiritual [things].

Creation from nothing must take place constantly, as the second part of Tanya explains: the world exists only
because G-d constantly renews it, and this holds not only for physical beings but for spiritual ones too.
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And this is the matter of the union of Chochmah and Binah: for “Chochmabh is found from nothing
(ayin),” and Chochmah is koach mah (“the power of ‘what’”), self-nullification (bittul).

This continuous creation is the union of Chochmah and Binah. Chochmah is “nothing” (ayin): it is called
koach mah, “the power of ‘what,’” the self-nullification (bittul) of one who regards himself as nothing.
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Therefore the Infinite Light (Or Ein Sof) rests only in Chochmah. (And see what is written about this
in Parshas Va’eschanan, in the discourse beginning “And you shall love.”)

Because Chochmah is self-nullified, the Infinite Light rests in it alone. The Alter Rebbe refers to his dis-
course on “And you shall love” in Parshas Va’eschanan.
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And even in Binah the Infinite Light rests only through being enclothed in Chochmah, and
Chochmabh is enclothed in Binah. That is, Binah is called “something” (yesh), and the union of
Chochmah and Binah is the drawing down from nothing to something, etc.

Even in Binah the Infinite Light rests only as it is clothed in Chochmah. Binah is called “something” (yesh)

because it develops an idea into a grasped, defined form, so the union of Chochmah and Binah is the flow
from nothing into something, the root of all creation.
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And this drawing down must be truly constant. And this union is through Chochmah (wisdom) and
Binah (understanding): for the “something” of Binah is included and nullified in the “nothing” of
Chochmabh.

This flow must never stop. It takes place through the union of Chochmah and Binah: Binah, the

“something,” is absorbed and nullified in Chochmah, the “nothing.”
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And there the “something” is not separate, G-d forbid; but through this it is a source for the flow
from nothing to actual something, as it is written, “And a river goes out from Eden,” etc., “and
from there it divides,” etc.

There Binah is not a separate thing; rather, united with Chochmah, it becomes the source of the flow from

nothing into actual something. The verse “A river goes out from Eden... and from there it divides” (Genesis
2:10) describes this: Eden is Chochmah, the river is Binah, and from it the flow branches out.
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Therefore the union of Chochmah and Binah is called “the house of Levi,” “my husband will be

joined to me,” for “they never part”; which is not so with the union of Tiferes (beauty) and Malchus

(sovereignty), which are joined [only]| at times.

That is why this union is called “the house of Levi,” the joining that never parts. The union of Tiferes and
Malchus, by contrast, happens only at certain times.
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And it is, by way of analogy, [like this]: thought flows constantly from the intellect, and this is the
level of “And a river goes out from Eden,” which goes out and flows constantly; whereas the draw-
ing down into speech is at times: “a time to be silent and a time to speak” (and see what is written
about this in the explanation on [the verse] “This mound is witness”).

By analogy, thought flows from the intellect without pause, like the river from Eden, while speech comes
only at times: “a time to be silent and a time to speak” (Ecclesiastes 3:7).
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But as for what is written, “This time [he] will be joined”: besides that “this time” may be explained
[as] specifically through Levi, as the Pardes explains under the entry “Levi,” that he is the level of

Daas (knowledge), which joins and unites Chochmah and Binah,

Why then did Leah say “this time,” if this joining is constant? One answer is that “this time” points specifi-
cally to Levi, who according to the Pardes is Daas, the power that joins Chochmah and Binah.
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there is this further [point]: although the union of Chochmah and Binah is constant, the inner
union of Chochmah and Binah is not constant; rather, for this there is need of an elevation of
mayin nukvin (feminine waters), as is written in Pri Etz Chaim there and in chapter 11.

Another answer: the outer union of Chochmah and Binah is constant, but their inner union is not. It re-

quires an “elevation of mayin nukvin” (literally “feminine waters”), an arousal that rises from below, as the
Arizal explains in Pri Etz Chaim.
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And this is [the meaning of] what is written, “And He placed him in the Garden of Eden to work it
and to guard it,” with two letters hei: to draw down the light into the two letters hei of the Name.

Adam was placed in the Garden “to work it and to guard it,” two words that end in the letter hei, a hint that
through service one draws light into the two letters hei of the Name.

NI 298P0 299 PO A 1PRRYR M PP0D RDT TORN 1D REY TN o wvaw] TPRPAY AR
L1919 BYDT I 19 91X 21271 10N PwRnR 172y 8 Dar ninviyn

And although even without this “a river goes out,” etc., constantly, “whose waters never cease,”
this is only according to the measure allotted to give life to the worlds; but there must be “to work
it,” to draw down an addition and increase of light, etc. And this is “This time [he] will be joined,”

etc.;

The constant flow of “the river” is only the measured amount needed to keep the worlds alive. Human ser-
vice, “towork it,” draws down additional light, and that is what Leah meant by “this time.”
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and this is what was explained above on the meaning of “my husband will be joined”: that there be
a drawing down of the supernal will, blessed be He, into this level of thought, etc. And this is the
matter of the first verse of the Shema, to give over one’s soul (mesirus nefesh) in [the word] “One,”
for specifically through this the inner union of Chochmah and Binah is drawn down.

This is the drawing of the supernal will into thought explained earlier. It comes about through the first verse

of the Shema, when a person is ready to give up his life in saying “One” (Echad); that readiness brings about
the inner union of Chochmah and Binah.
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And this is also the service of the Levite, as it is written, “And the Levite, he (hu) shall perform the
service.” “He” (hu) is Binah (understanding); that is, he joins and unites Chochmah (wisdom) and
Binah.

The Levite’s service is this same joining. In the verse “And the Levite, he shall perform the service” (Num-
bers 18:23), the word “he” (hu) is read as Binah, and the Levite joins Chochmah and Binah.
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And this matter is as is written in the Zohar, that Levi is related to Leviathan.

The Zohar relates the name Levi to Leviathan, the great creature of the sea.
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And the meaning of “This Leviathan You formed to play with” is explained in the Siddur, in the dis-
course on the blessing of the zimun; and also, laughter and delight (taanug) are drawn from the
nullification of the “something” (bittul hayesh) (as is written elsewhere, in Parshas Pinchas, on [the
verse| “Command the children of Israel”);
The Alter Rebbe’s discourse on the zimun blessing in his Siddur explains “This Leviathan You formed to play
with” (Psalms 104:26): G-d’s “play” and delight come from the nullification of the “something,” when creat-

ed existence sets itself aside before Him, as the discourse in Parshas Pinchas on “Command the children of
Israel” develops.
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and the reason the nullification of the “something” is called Leviathan is, as mentioned above, that
Levi and Leviathan are an expression of the joining and uniting of the “something” with the “noth-

ing,” which is the matter of the union of Chochmah and Binah.

The nullification of the “something” is called Leviathan because both Levi and Leviathan mean joining: the
“something” united with the “nothing.” That is the union of Chochmah and Binah.
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And likewise from below upward: that is, that the “something” is nullified in the “nothing”; and
this is the level of Leviathan and “the fish of the sea.”

The same joining works from below upward, when the created “something” nullifies itself in the divine
“nothing.” This is the level of Leviathan and the fish of the sea.
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As is written elsewhere, in Parshas Beshalach, on [the verse| “Then Moshe sang,” on the matter of
the difference between dry land and sea: that the creatures in the sea are not visible outside, etc.,
which is the level of the “something” truly nullified in the “nothing”; whereas with the creatures on
dry land, the “something” is a separate thing, etc. And see there, that this is precisely the level of
the Levites; that is, because Levi is the level of Leviathan.

The discourse on “Then Moshe sang” explains that sea creatures live hidden within their element and are

not seen outside it, like a “something” wholly absorbed in the “nothing,” while land creatures stand out as
separate beings; and it shows that this is the level of the Levites, for Levi is Leviathan.
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And this is also the level of Moshe, of whom it is said, “And what are we”; that is, because “I drew
him out of the water.” And of this it is said, “And a man of the house of Levi went,” etc., “and she
conceived and bore,” etc.: the meaning of “a man (ish) of the house of Levi” is as in the matter of
“This time my husband (ishi) will be joined.”

Moshe embodies this nullification: he said “And what are we,” and he was “drawn out of the water” (Exodus

2:10), the realm of the hidden fish. The verse about his birth, “And a man of the house of Levi went,” echoes

Leah’s “This time my husband will be joined.”
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And along these lines is the level of giving over one’s soul (mesirus nefesh) in [the word] “One”: to
become nullified in the Infinite Light (Or Ein Sof), blessed be He; and through this the inner union

is drawn down from nothing to something, etc.

The self-sacrifice of saying “One” in the Shema is the same thing: becoming nullified in the Infinite Light.

Through it the inner union is drawn down from nothing to something.
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Now, the purpose of the inner union of Abba and Imma (Chochmah and Binah) in the Shema,
which is the matter of the union of yud-hei, is to draw down intellect (mochin) to Z’eir Anpin (the

emotive attributes) and Nukva (Malchus), so that there be the union of vav-hei.

The inner union of Abba and Imma (Chochmah and Binah) in the Shema, the union of the letters yud and
hei, has a purpose: to give intellect (mochin) to Z’eir Anpin and Nukva. Then the lower letters, vav and hei,
will be united too.
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That is, that likewise in Z’eir Anpin and Nukva there be the union and joining mentioned above;
and this is the drawing down from the light that encompasses all worlds (sovev kol almin) into the
light that fills all worlds (memalei kol almin) in Beriah, for Malchus is the source of Beriah, Yetzirah
and Asiyah.

The same union and joining is meant to take place in Z’eir Anpin and Nukva, drawing sovev kol almin into

memalei kol almin in Beriah, the created realm, for Malchus is the source of Beriah, Yetzirah and Asiyah.
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And this is what is written in the Zohar, Parshas Korach (folio 178b), on [the verse] “And the Levite,
he shall perform the service”: “As it says, ‘For Havayah, He is Elokim’”: meaning, to join Z’eir
Anpin and Nukva together, which are called Havayah [and] Elokim, as is written in the Mikdash
Melech there. And the service of the Levite is to draw down this accompaniment and joining.

The Zohar links the Levite’s “he” with “For Havayah, He is Elokim”: joining Z’eir Anpin, called Havayah,
with Nukva, called Elokim. The Levite’s service is to draw this joining down.
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And this is also [the meaning of] what is written, “And a man of the house of Levi went and took a
daughter of Levi”: she is the level of Malchus, which is called “a daughter of Levi” because Abba
and Imma prepared her, etc. And in the Zohar, Mishpatim, at the beginning of folio 104a: “Levi is
the joining of all.”

Moshe’s father “took a daughter of Levi” (Exodus 2:1): Malchus is called “the daughter of Levi” because
Abba and Imma prepare her. The Zohar calls Levi “the joining of all.”
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And this drawing down is through “and you shall speak of them,” in words of Torah. And see what is
written elsewhere on [the verse] “the service of the Levites under the hand of Isamar,” etc.: Isamar
is an expression of itmar (“it was said”) in the Gemara; “Then those who fear Havayah spoke [with
one another]”; “I am the Mishnah that speaks in your mouth.”
This drawing down into Z’eir Anpin and Nukva comes through “and you shall speak of them” (Deuteronomy
6:7), speaking words of Torah. The Alter Rebbe refers to his discussion of “the service of the Levites under
the hand of Isamar” (Exodus 38:21), where the name Isamar is read as itmar, “it was said,” the Talmud’s term
for a teaching, as in “Then those who fear Havayah spoke” (Malachi 3:16) and “I am the Mishnah that speaks

in your mouth,” words of the heavenly mentor of Rabbi Yosef Karo in Maggid Meisharim, as the Kehot note
shows.
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And through this the accompaniment and joining mentioned above are drawn down also into Z’eir
Anpin (the emotive attributes) and Nukva (Malchus); that is, through first [having] self-sacrifice
(mesirus nefesh) in [the word] “One” in the Shema, etc. (And see what is written in Parshas Acharei,
in the discourse beginning “For on this day He shall make atonement,” on the meaning and matter
of “and you shall speak of them,” etc.; see there at length.)

Speaking Torah draws the joining down into Z’eir Anpin and Nukva, but only because it follows the self-sac-

rifice of saying “One” in the Shema. The Alter Rebbe refers to his long discussion of “and you shall speak of
them” in the discourse “For on this day He shall make atonement,” in Parshas Acharei.
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And this is “I drew him out of the water,” and as in the matter of “the fish of the sea that go onto dry

land”: to draw down this self-nullification (bittul) also below; and this is through the Torah, etc.

Moshe “drawn out of the water,” and “the fish of the sea that go onto dry land” (an image the Kehot note
traces to the Zohar, 3:187b), describe bringing the hidden self-nullification of the sea into the open world of
the land. The Torah is what carries it down.
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And this is the matter of “the Sanctuary, Ado-nai, that Your hands established,” as is written on [the

verse] “And you shall revere My Sanctuary,” that this is the level of the Torah.

This is “the Sanctuary, Ado-nai, that Your hands established”: the Torah is a Sanctuary, as the discourse on
“And you shall revere My Sanctuary” explains.
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And see the Likkutei Torah of the Arizal on Zechariah, on [the verse] “On that day there shall be”:

that in the time to come the level of vav-hei, which are Z’eir Anpin and Nukva, will also be at the
level of yud-hei, “two companions,” etc.
The Arizal’s Likkutei Torah on Zechariah says that in the time to come vav-hei, Z’eir Anpin and Nukva, will

rise to the level of yud-hei, Abba and Imma, “two companions” who never part.
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And this is what is written in the Zohar, Part I, Vayeshev, folio 183, end of side b: “for the Mother

was joined with the Daughter and they became as one.”

The Zohar says the same: the Mother, Binah, was joined with the Daughter, Malchus, and they became one.
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And see what is written at the end of the discourse beginning “Sing and rejoice, daughter [of Zion],”
and see what is written on the Zohar, Parshas Shelach, folio 171a, on [the verse| “And it shall be on
that day that living waters shall go out from Jerusalem,” etc. And see further on the matter of the
Levites in the Zohar, Part II, Shemos, folio 18b.

The Alter Rebbe refers to further discussions of this future union, including the Zohar on “living waters shall

go out from Jerusalem” (Zechariah 14:8). He also points to the Zohar’s teaching on the Levites in Shemos.
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Now, in most places the implication is that the Levites are from the level of Gevurah (restraint), as
is written in the Pardes there, under the entry “Levi.”

The Alter Rebbe raises a question: most sources connect the Levites with Gevurah, not with Daas, as the
Pardes does under “Levi.”
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And in Me’orei Or, the letter lamed, section 14: “Levi, in Binah (understanding) or in Gevurah; and
what seems closest to me: every right line is Kohen and every left line is Levi, etc.; and there are
three kinds of gevuros, and therefore there are three families, Kehas, Gershon and Merari”; end of
quote.

Me’orei Or places Levi in Binah or in Gevurah, and concludes that the right line is the Kohen and the left line

the Levite, and that the three kinds of Gevurah are the three Levite families. This seems to contradict the ex-

planation of Levi as Daas, the joining middle line.
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And it is possible to reconcile the two views, that the Levites are from the level of Daas (knowledge)
and also from the level of Gevurah (restraint): for Daas includes Chesed (kindness) and Gevurah,

and in it are the five Chasadim and the five Gevuros.

The two views can be reconciled: the Levites come from Daas and also from Gevurah. Daas contains both
Chesed and Gevurah, the five Chasadim and the five Gevuros, the measures of kindness and of restraint that
it holds.
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And it may be said that the root of the Levites is from the crown of Gevurah (itra degevurah) within
Daas. And so the Ramaz explains at the end of Parshas Korach, except that he, of blessed memory,
explains this of the level of Kehas.

The Levites are rooted in “the crown of Gevurah,” the Gevurah within Daas. The Ramaz explains it this way,
though he applies it specifically to Kehas.

likuteitorah.com/likkutei-torah/nasso/2/ 31

18

19



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 2 RW1 57y 71N

R TIWT WRIAW N1 "wD1 Dan 10 SPwewR wIw 1772 wrRYY TN 12 mAp ARt 27y U 1O
210 STRD NN AYRHRY N2

And see what is written on [the verse| “And Korach son of Yitzhar took,” and see what is written in
the discourse beginning “I will rejoice greatly,” etc., “my soul shall exult,” etc.: that on Rosh
HaShanabh it is the level of “His left hand beneath my head,” etc.

The Alter Rebbe refers to his discourses on Korach and on “I will rejoice greatly” for this theme. On Rosh
HaShanah the union is aroused by the left side, “His left hand beneath my head” (Song of Songs 2:6).
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And it will be further understood, regarding “This time [he] will be joined,” according to what is

written in the Zohar, Part I, Chayei Sarah (folio 133a): “Once she has been placed,” etc.

Leah’s words “this time” gain further meaning from the Zohar in Chayei Sarah: “once she has been placed”
between the two arms. The next part applies this to the three Levites.
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And this is the matter of the three Levites, Kehas, Gershon and Merari: that through Gershon and
Merari “she is placed between the two arms,” the great hand and the strong hand; and Kehas is the
one who draws down the higher union. And this is “Your hands established.”

Gershon and Merari place “her,” the receiving level, between the two arms, the right and the left, the great

hand and the strong hand; Kehas draws down the higher union, the third hand. This is “Your hands estab-
lished”: the Sanctuary is built by the hands that the Levites bring together.
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(And see further on the matter of “And the Levite, he shall perform the service” in the Zohar, Part

I1I, folio 171a and folio 183b; Part II, folio 114a. And see further in the Zohar, Parshas Pinchas, folio
250b, on [the verse] “And a man of the house of Levi went,” etc.;

The Alter Rebbe lists Zohar passages on the Levite’s service and on “a man of the house of Levi.” On the lat-
ter, the Zohar on Pinchas, as Or HaTorah explains it, says that “the daughter of Levi” is a state of song and

great love, and only then is “he went... and took” drawn down.
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and see the Ramaz’s commentary at the end of Parshas Korach, and in Parshas Behaaloscha, on fo-
lio 151b, on [the verse]| “Take the Levites,” etc.; and just before it, on folio 150, on [the verse] “I have
surely built You a house of habitation,” concerning “the Sanctuary, Ado-nai, that Your hands estab-
lished.” And see the Likkutei Torah of the Arizal at the beginning of Ezekiel, cited in Sefer Shel
Beinonim, chapter fifty.)

He also lists the Ramaz on Korach and on Behaaloscha, on the Levites and on “I have surely built You a

house of habitation” (I Kings 8:13). The Arizal’s Likkutei Torah on Ezekiel, quoted in Tanya, chapter 50, says
that in the future the Levites will become kohanim.
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Summary. The three hands are contraction (tzimtzum), expansion and drawing down, for the
building of the lower hei.

Summary of section 2: the three hands are contraction, expansion and drawing down, which build the lower
hei, Malchus.
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And this is the matter of “This time my husband will be joined”; “You will call [Me] ‘my husband’”:
that it be drawn into the level of the great hei, Leah, the level of thought. And according to this,
Levi is the level of Daas (knowledge), which joins Chochmah (wisdom) and Binah (understanding),
nothing and something.

This is what Leah meant by “This time my husband will be joined”: as in “you will call Me ‘my husband,’”

G-d is drawn into the great hei, Leah, the level of thought. Levi is Daas, which joins Chochmah and Binah,

“nothing” and “something.”
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“And He placed him in the Garden of Eden to work it,” and to draw down additional light; and this
is through the nullification (bittul) of the “something” into the “nothing,” which is the matter of

Levi, “to accompany the children to their Father in heaven.”

“To work” the Garden means drawing down added light, which is done by nullifying the “something” into the
“nothing.” This is Levi, who “accompanies the children to their Father in heaven.”
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“This Leviathan You formed to play with,” and as in the matter of “the fish of the sea.” And through
this the union of yud-hei is drawn down, and afterwards the level of vav-hei is drawn down; and

this is through occupation in Torah.

This nullification is Leviathan and the fish of the sea, the union of yud and hei. Afterwards the union of vav
and hei is drawn down through the study of Torah.
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And in most places the implication is that the Levites are from the left line, for the union and join-
ing is aroused through the left line, as it is written, “His left hand beneath my head,” etc.; and this
is the matter of Rosh HaShanah. (And see what is written in Parshas “These are the accounts of the
Mishkan,” etc., [on] “the service of the Levites,” etc.)

The summary also notes that most sources place the Levites on the left line, since the union is aroused from
the left, “His left hand beneath my head,” the theme of Rosh HaShanah. The Alter Rebbe refers to his dis-
course on “These are the accounts of the Mishkan.”

SECTION 3 - 122-25

The Mishkan in the wilderness and in a person
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3. Now, these three Levites carried the Mishkan in the wilderness. And the whole intent was this:
the wilderness is the place and dwelling where the external forces draw their nurture; therefore no

grain or plants grow there.

Section 3 explains why the Levites carried the Mishkan through the wilderness. The wilderness is where the
forces of concealment (kelipah) draw their nurture, which is why nothing grows there.
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Therefore it was specifically there that they carried the Mishkan, [through]| forty-two journeys, cor-
responding to the Name of forty-two [letters] of Ana Bechoach, in order to subdue them and to re-
move the concealing darkness; and through this there could afterwards be a revelation of
G-dliness, so that there be the level of “my husband will be joined to me.”

The Mishkan travelled through forty-two journeys, matching the Name of forty-two letters, the initials of the

forty-two words of the prayer Ana Bechoach, to subdue those forces and remove the darkness. Then
G-dliness could be revealed, the joining of “my husband will be joined to me.”
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And they would draw down a revelation of G-dliness, both from the Emanator, blessed be He, into
Atzilus, and from Atzilus to Beriah, Yetzirah and Asiyah; for through their arousal they would
arouse [a response] from Above as well, that He be enclothed in the thought “I shall reign,” etc. And
see what is written at the end of the discourse beginning “These are the accounts of the Mishkan.”
The Levites drew revelation from G-d into Atzilus and from Atzilus into the lower worlds: their arousal from

below brought about a matching arousal from above, that the Infinite be clothed in the thought “I shall
reign.”
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Now, it is known that there are world, year and soul (olam, shanah, nefesh), whose initials spell
ashan (“smoke”); and if so, everything that exists in the world exists in particular in the soul of the
person himself (and through the service in the soul the revelation will be drawn down in the world
in the time to come);
Sefer Yetzirah, the ancient book of creation, teaches that reality has three dimensions, world, year and soul,
whose initials spell ashan. Whatever exists in the world also exists in a person’s soul; in Likkutei Torah,

Chukas, the Alter Rebbe explains that “world” takes in the heavens, the earth and the bodies of all creatures,
and “soul” is the G-dly life-force enclothed in them (Likkutei Torah, Chukat 10:3).
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that is, just as in the Mishkan there were, in general, three levels, the vessels of the Mishkan, the

boards of the Mishkan and the curtains of the Mishkan, so these levels exist in a person’s soul.

The Mishkan had three kinds of components: its vessels, its boards and its curtains. A person’s soul has the
same three.
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The brain, the heart and the liver, etc., are like the vessels that were in the Mishkan, the ark and the
ark-cover, the inner altar, the outer altar, etc. (and see what is written in the discourse beginning
“And you shall draw water”); and the bones are the limbs and outer vessels, like the boards of the
Mishkan.

The brain, heart and liver are like the inner vessels of the Mishkan: the ark and its cover, the inner altar and
the outer altar. The bones and outer limbs are like the boards.
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And skin and flesh are the level of garments, as it is written, “With skin and flesh You clothed me,”
and their root is from the level of the encompassing [lights] (makifim); and this is like the matter of
the curtains over the Mishkan, linen and purple wool and tachash skins, etc.

Skin and flesh are a person’s garments, as Job says, “With skin and flesh You clothed me.” Rooted in the en-
compassing lights, they are like the curtains spread over the Mishkan.
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(In another version: these three levels are lights, vessels and garments; for in the brain, heart and
liver are enclothed nefesh, ruach and neshamah, which are lights, and this is the matter of the ark
and the menorah, etc.;
This parenthesis gives another version of the text, apparently, as the Kehot note says, the Mitteler Rebbe’s
transcript of this discourse (Sefer HaMaamarim 5567, p. 199). It sets out the three as lights, vessels and gar-

ments: the soul (nefesh, ruach and neshamah) enclothed in the brain, heart and liver is the light, like the ark
and the menorah.
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and the bones and the outer limbs, and likewise the boards in the Mishkan, are vessels, etc.; and
skin and flesh are garments, and likewise the curtains of the Mishkan. And it all comes to the same

thing, for the lights are enclothed in the inner vessels.)

In that version the bones, outer limbs and boards are the vessels, and skin, flesh and curtains the garments.

Both versions agree, since the lights are enclothed in the inner vessels.
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And to understand all these levels in [divine| service: it is stated in the Midrash and in the Zohar,
Terumah, folio 170a, on [the verse| “And you shall make the boards for the Mishkan of acacia wood,
standing,” etc.: “Seraphim standing above Him,” etc.

The Alter Rebbe now explains these levels in divine service. The Midrash and the Zohar connect the “stand-
ing” acacia boards of the Mishkan with the seraphim “standing above Him” (Isaiah 6:2).
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And the meaning of “standing” is along the lines of the saying of our Sages, of blessed memory, in
Berachos, chapter 3, folio 22a, on [the verse] “And you shall make them known to your children,”

etc., “the day that you stood before Havayah your G-d at Chorev”;

The meaning of “standing” comes from the Talmud (Berachos 22a), which sets the verse on teaching Torah
to one’s children beside “the day that you stood before Havayah your G-d at Chorev,” the giving of the Torah

at Sinai.
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and they explained: just as there [it was] in dread and awe, so here [it must be| in dread and awe.

Thus the level of standing is dread and awe.

From this the Sages learn: as at Sinai it was in dread and awe, so must the study of Torah be now. “Standing”

therefore means awe.
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And the matter is as our Sages, of blessed memory, said (Sotah, chapter 7, folio 39a): “*Standing’
means nothing but silence, as it is said, ‘And I waited, for they did not speak; for they stood and an-

swered no more’” (in Job, chapter 32, [verse] 16).

The Talmud also says that “standing” means silence (Sotah 39a), citing Job: “they stood and answered no
more.” The preceding maamar explains it the same way: standing is silence, the complete nullification of
self and of will (Likkutei Torah, Nasso 1:15).
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This silence is the level of self-nullification (bittul): that out of dread and awe one stands and is

silent from all his own desires.

This silence is self-nullification: awe makes a person stand silent, setting aside all his own desires.
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And this is the matter of the nullification of will: “And beside You I desire nothing on earth,” that is,

that at any rate he should have no other will that is not for G-d, may He be blessed.

This is the nullification of will, as the psalmist says, “Beside You I desire nothing on earth” (Psalms 73:25): at
the least, a person must have no will that is not for G-d.
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And this is the beginning of the service: “With this shall Aharon come into the Sanctuary,” that is,
the start of the service is at the level of the lower awe (yirah tata’ah), and from this is drawn the lev-
el of standing mentioned above. And see on the matter of “standing” in the Zohar, Part III, at the
beginning of Parshas Va’eschanan, and in Parshas Tetzaveh, folio 183a.

This is the beginning of service, alluded to in “With this shall Aharon come into the Sanctuary” (Leviticus

16:3), “this” (zos) being a name of Malchus: the service begins with the lower awe, which produces this
“standing.” The Alter Rebbe cites further Zohar passages on “standing.”

likuteitorah.com/likkutei-torah/nasso/2/ 38



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 2 RW1 57y 71N

QOTIRIYT OWART DY 1Y 19WRaw NPT N2 130 B2 00Ty 102 80901 99 Snnit 97K P
183184185 =M 2123 WO NP2 1IWD NPoN 123X NPaN Myenw

Only afterwards [comes] “And I will grant you to walk among those who stand”; and this is the level
of the curtains in the Mishkan, which were over the standing boards; for the curtains were of blue
wool (techeles) and purple wool, and techeles is an expression of the soul’s expiring (kelos hane-
fesh) in the level of love.

Only after standing comes walking, as the prophet says, “I will grant you to walk among those who stand”

(Zechariah 3:7). The curtains above the standing boards are this walking: their blue wool (techeles) suggests
kelos hanefesh, the soul’s yearning to expire in love of G-d.
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And “tachash skins”: Targum Onkelos [renders it] sasgona, for it rejoices (sas) in many colors
(gavnin), as is stated in Shabbos, chapter 2, folio 28a; that is, six colors, which are the six supernal
attributes (middos) that come after the level of “acacia wood, standing”; and this is the level of
“And I will grant you to walk among those who stand.”

The tachash skins over the Mishkan came, as the Talmud explains Onkelos’ Aramaic sasgona, from an ani-

mal that “rejoiced in many colors” (Shabbos 28a). Their six colors are the six supernal attributes, which
come after the “standing” boards of awe: the “walking” of love that follows standing.
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Now, the ark and the ark-cover are the inner vessels, for the Torah lay in the ark, and “the Torah
comes forth from Chochmah (wisdom)”; and the revelation of the Infinite Light (Or Ein Sof),

blessed be He, as an inner light is specifically in Chochmah.

The ark and its cover are the innermost vessels, because they held the Torah, which comes from Chochmah.

The Infinite Light can be revealed as an inner light, one that is absorbed and grasped, only in Chochmah.
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That is: the Infinite Light, blessed be He, is the light that encompasses all worlds (sovev kol almin),
and the light and revelation cannot be at the level of inner light except only at the level of

Chochmah alone.

In itself the Infinite Light is the encompassing light, sovev kol almin, too great to be contained. Only through
Chochmah can it become an inner, contained light.
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Only, in the ark it was covered, and its revelation was in the menorah, as it is written, “and the
Torah is light” (for it is written, “and the Torah of kindness is on her tongue,” and it is written,
“from His right hand, a fiery law,” etc.; and see what is written about this in the discourse begin-

ning “And Moshe assembled”).

In the ark the Torah was covered; its revelation was the menorah, for “the Torah is light” (Proverbs 6:23).

The Torah is also called “the Torah of kindness” and comes “from His right hand,” linking it with Chesed.
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And “through Chochmah they are refined”: for through the Torah all the refinements (beirurim)
are accomplished, through the positive and the prohibitive commandments: to refine the good and
raise it up through the positive commandments, and to eradicate the evil through the prohibitive
commandments. And the main refinement is specifically through the inner vessels,

Everything is refined “through Chochmah”: through the Torah’s positive commandments the good is refined

and raised up, and through its prohibitions the evil is removed. This refining takes place mainly in the inner
vessels.
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that is, the altar, on which they would bring the offerings, while the waste was pushed outside; and
this is what is written, “And he shall take the ashes out,” for they would take them outside, that is, to

give a place for the external forces to draw nurture from the waste

The altar is where the offerings were brought and the waste put outside, as in “he shall take the ashes out”

(Leviticus 6:4). Removing the ashes leaves the waste for the external forces to feed on.
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(and even in the waste itself there is still a refinement, and this is what is written first, “And he shall
lift up the ashes,” etc., and afterwards “And he shall take the ashes out”; and the matter of the lift-
ing of the ashes is explained elsewhere); but the inner core of the 288 sparks was refined and ab-

sorbed into G-dliness.

Even the waste is refined first, “he shall lift up the ashes” (Leviticus 6:3), before it is taken out. But the inner
core of the 288 sparks, the sparks of holiness scattered at the shattering of the vessels that are to be refined,
was absorbed into G-dliness.
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Therefore the sons of Kehas carried the inner vessels, for [Kehas| is from the expression “and to
him shall be the gathering (yikhas) of peoples,” an expression of gathering, as Rashi explains; that
is, in him and through him the 288 sparks are gathered and assembled, to be absorbed above.

That is why the family of Kehas carried the inner vessels: the name Kehas is related to yikhas, “gathering”

(Genesis 49:10, as Rashi explains). Kehas gathers the 288 sparks to be absorbed above.
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Therefore [Kehas] is called “the uplifted hand,” for he lifts and raises the sparks from the very low-
est depths up to the very highest heights.

Kehas is therefore “the uplifted hand,” which raises the sparks from the lowest depths to the highest heights.
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And likewise in a person, the main refinement is in the inner vessels, the brain, the heart and the
liver: for the food enters the stomach and is refined there, and then the waste is pushed outside,
and the choicest part rises to the liver and heart and becomes blood there, and from the heart it ris-
es to the brain and there becomes life-force (chayus) for the soul

In a person, too, the main refining takes place in the inner organs, the brain, heart and liver: food enters the

stomach and is refined there, the waste is expelled, and the best part becomes blood in the liver and heart,

then rises to the brain as the soul’s life-force. This is the human counterpart of the altar.
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(and see what is written about this in the discourse beginning “I sleep, but my heart is awake,” and
see the Zohar, Part III, Parshas Shelach, folio 161b); and when he prays and studies with the

strength of this life-force, the life-force is absorbed into G-dliness.

When a person prays and studies with the energy gained from his food, that life-force is absorbed into
G-dliness. The Alter Rebbe refers to his discourse on “I sleep, but my heart is awake” for this theme.
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Summary. The matter that the three families of Levites carried the Mishkan: that there is the level
of the Mishkan in the soul: the inner organs, the brain, heart and liver, are like the vessels of the
Mishkan; the bones are the level of the boards of the Mishkan; skin and flesh are like the curtains.

The summary of section 3: the three Levite families carried the Mishkan, and the Mishkan exists in the soul.

The inner organs are its vessels, the bones its boards, and skin and flesh its curtains.
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And the matter of the bones, the level of the standing boards, is the level of awe and self-nullifica-
tion (bittul); and the curtains are the level of “walking among those who stand”; and the brain,

heart, etc., [are] occupation in Torah: “through Chochmah (wisdom) they are refined.”

The standing boards are awe and self-nullification, and the curtains above them are the “walking” of love;

the inner organs correspond to Torah study, through which everything is refined.
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Merari and the two myrrhs
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4. And this is also the matter of the myrrh (mor) that was in the incense, “myrrh and cassia,” etc.
(For the incense upon the inner altar is also a level of refinement, as is known, that the eleven
spices of the incense were to raise up and refine from the eleven crowns of impurity. And see the
Zohar, Part II, at the end of Parshas Vayakhel (folio 219a): “Come and see: what is the difference
between prayer and the act of the incense,” etc.;

Section 4 turns to the myrrh (mor) listed among the spices of the incense. The incense, offered on the inner

altar, is also a kind of refinement: its eleven spices raise and refine the eleven “crowns of impurity,” and the
Zohar at the end of Vayakhel asks what distinguishes prayer from the incense.
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and in Zohar HaRakia there; and in the Ramaz at the end of Parshas Bo (on folio 40b), on the mat-
ter of the elevation and refinement that come through the incense; and in Parshas Korach (folio
177b); and in the Zohar, Part III, Parshas Tzav (folio 30b).

The Arizal’s commentary Zohar HaRakia and the Ramaz discuss the raising and refining brought about by

the incense. As the Tzemach Tzedek explains in Or HaTorah, prayer takes the place of the offerings of the
outer altar, while the incense belonged to the inner altar and refines more deeply.
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And see what is written in the discourse beginning “This is the dedication of the altar,” and in the
discourse beginning “And you shall draw water,” and in the discourse beginning “See, the fra-
grance of my son.”)
The Alter Rebbe also refers to his discourses on “This is the dedication of the altar,” “And you shall draw wa-
ter” and “See, the fragrance of my son.” In the first, in this parsha, he notes that the incense was offered only

on the inner altar, except that the princes offered it on the outer altar for its dedication (Likkutei Torah,
Nasso 7:15).
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Now, from here on begins also the introduction to the explanation of the matter of Merari. The
main [place where] myrrh is written in the Torah is regarding the anointing oil: “And you, take for
yourself choice spices: pure myrrh (mor deror), five hundred [shekels].”

What follows also introduces the explanation of the name Merari. The Torah mentions myrrh chiefly in the
anointing oil: “Take for yourself choice spices: pure myrrh, five hundred [shekels]” (Exodus 30:23).
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And the matter is this: myrrh is a spice made from the congealed blood of a certain animal; so the
Geonim explain. And the Ramban wrote that others asked how the blood of an impure animal could
enter into the incense and the holy oil; and see there what he answered; and see the Tur, Orach
Chaim (section 216).
According to the Geonim (Rav Hai Gaon, as the Kehot note shows), myrrh is a spice made from the con-
gealed blood of a certain animal; in Torah Ohr, Megillas Esther, the Alter Rebbe identifies it with musk, blood
congealed in a pouch in the animal’s neck, and reads it as iskafya, evil subdued (Torah Ohr, Megillat Esther

12:16). The Ramban records the question how the blood of an impure animal could be used in the incense
and the holy oil, and answers it.
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And it is along the lines of “the blood is transformed and becomes milk”: that is, what is refined and
the evil transformed to good through iskafya and is’hapcha (subduing and transforming); and then
from this there becomes the level of “a pleasing fragrance” (re’ach nicho’ach), that is, an elevation
of mayin nukvin (feminine waters) to draw down the Infinite Light (Or Ein Sof), blessed be He, into
supernal Chochmah (wisdom);
Myrrh is like the Talmud’s principle that blood is transformed and becomes milk (Bechoros 6b): something
lowly turned into something pure. So too, evil subdued and transformed into good through iskafya and

is’hapcha becomes “a pleasing fragrance,” an elevation from below that draws the Infinite Light into super-
nal Chochmah.
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and just as a fragrance restores the soul, so that it shines in the intellect (mochin), Chochmah and
Binah (understanding), with greater intensity, so too, through the elevation of mayin nukvin from
the refinements accomplished below through a person’s service in iskafya and is’hapcha, it rises
as a fragrance, so that through this there be nicho’ach, gratification (nachas ruach), and a drawing
down from His essence and being, may He be blessed, into the level of Chochmah and Binah.

As a fragrance revives a person and makes his mind shine more strongly, so the refinements accomplished

below rise like a fragrance. They bring G-d gratification and draw down His very essence into Chochmah
and Binah.
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For as He is in Himself, it says in the Tikkunei Zohar: “Wise, but not with a known wisdom; under-

standing, but not,” etc.

In Himself G-d is beyond any defined wisdom: the Tikkunei Zohar, in Patach Eliyahu, says He is “wise, but
not with a known wisdom.”
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Therefore, in order that there be a drawing down of the light into Chochmah and Binah, so that He
be called by the name “Wise” (with a known wisdom, which is the Chochmah of Atzilus, as is writ-
ten elsewhere, in the discourse beginning “Behold, [they are| one people,” etc., in Parshas Noach),
it must be through the incense, the level of fragrance and elevation from below upward, the myrrh,
etc.

For His light to be drawn into Chochmah and Binah, so that He is called “Wise” with a “known wisdom,” the

Chochmah of Atzilus, there must be the incense: fragrance and elevation from below, the myrrh.
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Through this they become bound and restore the soul, so that the light of His essence and being be
revealed, to add lights in Atzilus.

Through the incense the worlds are bound to G-d and “revived,” so that the light of His essence is revealed
and new lights are added in Atzilus.
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And this is [why it is called] ketores, an expression of binding (kishur): “the bond of faith.” For the
Targum of “and she tied a scarlet [thread] on his hand” is vekatres al yedeih. And this is along the

lines of what is written, “and his soul is bound up with his soul.”

The word ketores, “incense,” means binding, as in the Zohar’s phrase “the bond of faith”: Onkelos translates
“she tied (vatikshor) a scarlet thread on his hand” (Genesis 38:28) with the verb of ketores. The binding of
souls appears in “his soul is bound up with his soul” (Genesis 44:30).
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And so too of Yehonasan and David it is said, “And the soul of Yehonasan was bound up with the
soul of David, and Yonasan loved him as his own soul” (in I Samuel, chapter 18, [verse] 1).

The same binding is said of Yehonasan and David (I Samuel 18:1): his soul was bound to David’s and he

loved him as himself. The incense is a bond of love of this kind.
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And this is along the lines of what is written, “Because he has desired Me,” etc. And see the Midrash
Rabbah, Vayishlach, chapter 80: “with three expressions of love,” etc.: “with cleaving, with desire,
and with delight,” etc. See there.

The verse “Because he has desired Me” (Psalms 91:14) speaks of a person’s desire for G-d, a bond of love like

the binding of the incense. The Midrash (Bereishis Rabbah 80:7) lists the three expressions of love with
which G-d loved Israel: cleaving, desire and delight.
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And this is the matter of “and the hakshurim were Yaakov’s”: the meaning of hakshurim (“the
bound ones”) is that the holiness of the Infinite Light, blessed be He, was absorbed and bound into
their very core, like a peg that will not be moved

Yaakov’s hakshurim, the stronger sheep (Genesis 30:42), are read as “the bound ones”: those in whom the

holiness of the Infinite Light is absorbed and bound at their very core. Like a firmly fixed peg, they cannot be
moved.
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(see about this in the Zohar, Part I, Vayetzei, folio 162b; and see what is written about this in the
discourse beginning “And if a woman vows,” and see what is written on [the verse] “And I shall be

sanctified among the children of Israel,” and in the discourse beginning “And you shall love,” etc.).

The Alter Rebbe cites the Zohar on Vayetzei and his discourses on “And if a woman vows,” “And I shall be
sanctified” and “And you shall love” for this theme of binding.
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And the pure myrrh in the anointing oil is to draw down from above to below: that is, for there to
be a drawing down and revelation from Chochmah below, this is through the second myrrh, which
is in the anointing oil; [for] oil is the level of Chochmah (and see what is written in the discourse be-
ginning “I have come into My garden,” etc., “I have gathered My myrrh,” etc.;

The pure myrrh of the anointing oil works in the opposite direction: it draws from above to below, revealing

Chochmah in the lower levels, for oil stands for Chochmah. The Alter Rebbe refers to his discourse on “I
have come into My garden... I have gathered My myrrh” (Song of Songs 5:1).
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and see the Ramaz’s commentary on the Zohar, Parshas Emor, folio 89a): that the anointing oil is
from Mocha Stima’ah (the hidden brain);

The Ramaz, on the Zohar in Parshas Emor, explains that the anointing oil comes from Mocha Stima’ah, “the
hidden brain,” the inner dimension of Keser. In Likkutei Torah, Behaaloscha, the Alter Rebbe explains that
oil is hidden Chochmah, the source of Chochmah, and that crushing the olives for it is the refinement of
“through Chochmabh they are refined” (Likkutei Torah, Beha’alotcha 2:1).

12 9ANRT RORAWT [x9von] *VON WPRT 27V ¥PPT A2 °D [xawan xoy13] RPYI2 [anow] POV MY
,0°1917 NR NYT

and that this is what is written in the Raaya Mehemna, Parshas Behar, folio 109b: that it is from the
left side, of which it is said, “And you shall sanctify the Levites”;

The Raaya Mehemna (“the Faithful Shepherd,” a part of the Zohar) says the oil comes from the left side, of
which it is said, “And you shall sanctify the Levites.”
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that is, from the level of the Gevurah (restraint) of Atik, which is enclothed in Mocha Stima’ah, from
which is drawn the level of “And you shall sanctify the Levites,” as the Ramaz writes further, in
Parshas Tisa, in his commentary on the Raaya Mehemna there, folio 188, at the beginning of side a.

This left side is the Gevurah of Atik, the innermost level of Keser, enclothed in Mocha Stima’ah, and from it

the Levites’ sanctity is drawn. The Ramaz says this again in his commentary on the Raaya Mehemna in
Parshas Tisa.
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And this is the matter of what is written, “Oil and incense gladden the heart” (in Proverbs, chapter
27, [verse] 9), as is explained in the Zohar, Part III, Vayikra (folio 8a), and in Parshas Tzav (folio 34a
and folio 30b), and in Parshas Acharei (folio 58, end of side b).
“0il and incense gladden the heart” (Proverbs 27:9) refers to these two myrrhs: that of the oil, which de-
scends, and that of the incense, which rises. The Zohar explains this verse in several places; in Acharei, as

the Mikdash Melech reads it, Binah, the incense, raises mayin nukvin, and Abba, the oil, brings down mayin
duchrin, the “masculine waters” of the flow from above.
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And the meaning of “heart” is as our Sages, of blessed memory, said: “‘And on the day of the glad-
ness of his heart’: this is the building of the Holy Temple.”

The “heart” is the Holy Temple, as the Mishnah reads “on the day of the gladness of his heart” as the build-
ing of the Temple (Taanis 26b). Oil and incense together gladden the Sanctuary.
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And the meaning of mor deror is an expression of freedom (cheirus), along the lines of “engraved
(charus) on the tablets”; and in Emek HaMelech it is explained that this is the Yesod (foundation) of
Abba shining in Binah. And see the Pardes, under the entry “Mar,” and see the Zohar, Part I, at the
end of Parshas Lech Lecha (folio 95b and folio 96, end of side a).
Mor deror, “pure myrrh”: deror means freedom, as the Sages read charus, “engraved,” on the tablets as
cheirus, “freedom” (Avos 6:2). Emek HaMelech explains it as the Yesod of Abba shining within Binah, the

channel through which Chochmah flows into Binah; the Alter Rebbe also cites the Pardes and the Zohar on
Lech Lecha.
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And all the refinements mentioned above were accomplished through the forty-two journeys, “and

they journeyed... and they encamped.”

All these refinements, the Alter Rebbe adds, took place through the forty-two journeys of the wilderness,
“and they journeyed... and they encamped.”
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For journeying and encamping are the level of “running and returning” (ratzo veshov), and Above,

in their root, they are the level of “reaching and not reaching” (mati velo mati).

Journeying and encamping are “running and returning” (ratzo veshov), the soul’s rush toward G-d and its
return; in their root above they are “reaching and not reaching.”
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And specifically through running and returning the flow and the refinements are drawn down, like
the lulav, which specifically requires waving (and so too with the two loaves upon the two lambs:

“he moves them forward and back, up and down”),

This back-and-forth movement is what draws down the flow and accomplishes the refinements, as the lulav
must be waved, and the two loaves of Shavuos with the two lambs are waved forward and back, up and down.
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which is also the level of running and returning, and specifically through this the drawing down

takes place, etc. (See what is written in the explanation on [the verse] “And the Jews accepted.”)

Such waving is also running and returning, and through it the divine flow is drawn down. The Alter Rebbe
refers to his explanation on “And the Jews accepted.”
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Now, the sons of Merari carried the boards, which are “acacia wood, standing,” the level of the low-

er awe.

Merari’s family carried the boards, the “standing” acacia wood, which stand for the lower awe.
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And it is known in the kavanah (mystical intention) of the Name Havayah: awe at the beginning
and awe at the end; for the four letters of the Name are “awe and love, love and awe”: the higher
awe is the level of Chochmah, which is above even the two levels of love,

In the Kabbalistic meditation (kavanah) on the Name Havayah there is awe at the beginning and awe at the

end: its four letters are “awe and love, love and awe,” higher awe, love, love, lower awe. The higher awe is
Chochmah, above even the two levels of love.
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and the lower awe is below love. And this is “Chochmah at the beginning, Chochmah at the end.”
And Merari is “the strong hand,” “His left hand beneath my head,” which joins the level of the low-
er awe to the level of the higher awe; therefore they carried the boards.
The lower awe is below love, so Chochmah, awe, stands at the beginning and at the end; in Likkutei Torah,
Achrei Mos, the same phrase describes the Torah, which comes from supernal Chochmah and reveals it in

the physical Torah (Likkutei Torah, Achrei Mot 2:5). Merari, “the strong hand,” “His left hand beneath my
head,” joins the lower awe to the higher awe, and therefore his family carried the boards.
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And therefore he is called Merari, on account of the two times myrrh (mor) mentioned above; for
he joins these two myrrhs together.

The name Merari, with its doubled reish, is read as mor, “myrrh,” twice: Merari joins the two myrrhs, that of
the incense and that of the anointing oil.
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That is, the myrrh in the incense, which is the level of [elevation] from below upward, the elevation
of mayin nukvin (feminine waters); and through this there is afterwards revealed the myrrh in the
anointing oil, the revelation of the Chochmah (wisdom) of Atzilus, the level of “holy anointing oil,”
the higher awe, the higher self-nullification (bittul) (and see what is written on [the verse] “For You
are my lamp” in Torah Ohr, Parshas Miketz).

The incense’s myrrh rises from below as mayin nukvin, and through it the anointing oil’s myrrh is revealed:

the Chochmabh of Atzilus, the higher awe and the higher self-nullification. The Alter Rebbe refers to his dis-
course on “For You are my lamp” in Torah Ohr.
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Summary. (The matter of the incense is elevation from below upward, the level of fragrance, and in
it was myrrh; and through this, afterwards, [comes] the anointing oil, from above downward, and
in it was pure myrrh, the radiance of Atik shining in Mocha Stima’ah (the hidden brain), for there
to be a drawing down; and likewise the Yesod (foundation) of Abba shining in Binah

(understanding).

Summary of section 4: the incense rises from below as fragrance, and its myrrh is that elevation. Through it
the anointing oil descends from above, and its pure myrrh is the radiance of Atik shining in Mocha Stima’ah,
drawing the light down, and also the Yesod of Abba shining in Binah.
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And this is “0il and incense gladden the heart.” And the level of Merari is that he joins the two lev-

els of myrrh mentioned above, of the incense and of the oil.)

The two together are “0il and incense gladden the heart,” and Merari joins the two myrrhs, of the incense
and of the oil.

SECTION 5 - 129-35

Gershon, Aharon and the encompassing emotions
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5. And the sons of Gershon carried the curtains of the Mishkan, which are the level of the encom-

passing [lights| (makifim); and of them it is said, “By the word of Aharon and his sons,” etc.;

Section 5 turns to the family of Gershon, who carried the curtains of the Mishkan, the encompassing level.
The Torah says their service was “by the word of Aharon and his sons” (Numbers 4:27).
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for the curtains were of blue wool, etc., corresponding to the six emotive attributes (middos). Now,

to understand why the root of the emotive attributes is in the level of the encompassing [lights]:

The curtains, made of blue wool and other colors, correspond to the six emotive attributes. The Alter Rebbe
asks why the root of the emotions should be in the encompassing level.
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the matter is that, although the emotive attributes are born from the intellect, for through contem-
plating the greatness of the Infinite One (Ein Sof), blessed be He, [as] the light that fills all worlds
(memalei kol almin) and the light that encompasses all worlds (sovev kol almin), through this the
emotive attributes are born, so that there is the soul’s expiring (kelos hanefesh), nevertheless the
root and source of the emotive attributes is above the intellect, that is, from the will in the soul,
which is above the intellect, Chochmah (wisdom) and Binah (understanding).

Emotions are normally born from the intellect: contemplating G-d’s greatness, both as He fills the worlds

and as He surrounds them, gives birth to feelings such as the soul’s yearning to expire in love. But their
deeper root is above the intellect, in the soul’s will.
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And so too Above: the emotive attributes of Z’eir Anpin are born from Chochmah and Binah, yet
their root and source is from the Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of
Arich Anpin, which are the attributes within the will, which is called Keser (the Crown);

Likewise above, the emotions of Z’eir Anpin are born from Chochmah and Binah, yet their root is in Arich

Anpin, the outer configuration of Keser: its Chesed, Gevurah and Tiferes are the emotions within the will
itself.
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and they are what the Zohar calls “mountains of darkness” (turei chashucha), for the emotive at-
tributes are called “mountains,” and the attributes within the will are called “mountains of dark-
ness” because they are above the intellect and are not grasped.
The Zohar calls them “mountains of darkness”: the emotions are called “mountains,” and those within the
will are “mountains of darkness” because they are hidden above the intellect and cannot be grasped. In

Likkutei Torah, Shir HaShirim, the Alter Rebbe sets these against the “mountains of light,” the attributes
drawn from the intellect (Likkutei Torah, Shir HaShirim 13:20).
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(Therefore the root of the emotive attributes is from the level of the encompassing [lights]: “and his

right hand embraces me.”

That is why the emotions are rooted in the encompassing level, as in “and his right hand embraces me”
(Song of Songs 2:6), an embrace that surrounds.
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And see what is written on this matter in the explanation on [the verse] “Set me as a seal,” and see
what is written in the discourse beginning “To understand the explanation of the matter that the
Patriarchs are the Chariot,” in Parshas Yisro.)

The Alter Rebbe refers to two further discourses on this theme; the second, in Torah Ohr, Yisro, asks why the
Patriarchs, the Chesed, Gevurah and Tiferes of Atzilus, are called the Chariot (Torah Ohr, Yitro 9:1).
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Now, although the root of the emotive attributes of Z’eir Anpin is from the Chesed, Gevurah and
Tiferes of Arich Anpin, nevertheless there is no comparison between them; as Avraham, who was
from the level of the Chesed of Z’eir Anpin, said of himself, “and I am dust and ashes”: that is, that
in relation to the source of Chesed he is like the relation of the ash that remains of the wood after it
is burned to the very substance of the wood, which bears no comparison at all;

Though the emotions of Z’eir Anpin are rooted in those of Arich Anpin, the two are incomparable. Avraham,

the embodiment of the Chesed of Z’eir Anpin, said “I am dust and ashes” (Genesis 18:27) in relation to the

source of Chesed: ash bears no comparison to the substance of the wood it came from.
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and such is the relation of the Chesed of Z’eir Anpin to the Chesed of Arich Anpin; for the Chesed of

Arich Anpin is only the level of the source and root of the emotive attributes, not actual attributes.

So too the Chesed of Z’eir Anpin compared with the Chesed of Arich Anpin, which is only the source and root
of the emotions, not an emotion itself.
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(As, by way of analogy, the sweetness of the apple, which is drawn from the mazal that strikes it and
tells it, “Grow”: in the mazal there is nothing of the measure and nature of physical sweetness, but
there it is, by way of analogy, spiritual pleasantness and sweetness, and through the chain of de-
scending worlds (hishtalshelus) it becomes physical sweetness. So, by way of analogy, the emotive
attributes of Atzilus bear no comparison to the attributes within Keser, which are only the source
and root of the attributes.

An apple’s sweetness comes from the mazal, the heavenly force over it, that “strikes it and tells it, ‘Grow’”
(Bereishis Rabbah 10:6), yet the mazal itself holds no physical sweetness: there it is spiritual, and only
through the chain of descent does it become physical. So too the emotions in Keser are only the root of the

emotions of Atzilus.
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And this is the matter of “Father of mercies” (Av HaRachamim): that He is the source and root of
the attribute of mercy; whereas “the merciful Father” (Av HaRachaman) means that He is merciful

with the actual attribute of mercy, and this is in the Ten Sefiros of Atzilus.

G-d as “Father of mercies” is the source of mercy, not mercy itself; “the merciful Father” describes actual
mercy, at the level of the Ten Sefiros of Atzilus. In Likkutei Torah, Rosh HaShanah, the Alter Rebbe draws the
same line: “the merciful Father” shows the mercy that reason calls for, while “Father of mercies” is mercy
without limit (Likkutei Torah, Rosh Hashanah 6:6).
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Therefore “Father of mercies” is said in the Musaf prayer, and likewise in Ne’ilah of Yom Kippur.
And see what is written on the matter of “Father of mercies” in the explanation on [the verse] “I am

black, yet comely,” and in the discourse beginning “For on this day He shall make atonement.”)

That is why “Father of mercies,” the source of mercy, is invoked in Musaf and in Ne’ilah of Yom Kippur.
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Now, to join the emotive attributes of Z’eir Anpin to their root and source is through “the great
hand”; and this was the level of Aharon, the Kohen Gadol, who is from the level of the Chesed of
Arich Anpin, which is called “the great hand.”

The emotions of Z’eir Anpin are joined to their source through “the great hand,” the Chesed of Arich Anpin.
This was Aharon, the Kohen Gadol, whose quality is that higher Chesed.
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Therefore Aharon died and was buried on Hor HaHar (“the mountain of the mountain”), for the at-
tributes of Z’eir Anpin are called “mountains,” and their source, the attributes of Arich Anpin, is
called “the mountain of the mountain”; and there is the root of the beard: “the beard of Aharon.”
And therefore he was able to draw down the attributes of Arich Anpin to be enclothed in the attrib-
utes of Z’eir Anpin.
Aharon was buried on Hor HaHar, “the mountain of the mountain”: the emotions of Z’eir Anpin are “moun-
tains,” and their source in Arich Anpin is “the mountain of the mountain.” The root of the Kabbalistic

“beard” (dikna), the thirteen attributes of mercy, is there too, hence “the beard of Aharon” (Psalms 133:2);

and so Aharon could draw the emotions of Arich Anpin into those of Z’eir Anpin.
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Therefore his name is Aharon: alef, har (“mountain”), nun; that is, the attributes within Keser, for
alef has the letters of pele (“wonder”), etc.; and afterwards, when he bestows and draws them down
below, to be enclothed and revealed in Z’eir Anpin, this is the final nun, which indicates expansion
and a long drawing down from above to below (and see what is written at the end of the discourse
beginning “After Havayah your G-d you shall walk,” etc., “and to Him you shall cleave”).
His name hints at this: alef and har, “mountain,” are the emotions within Keser, for alef spells pele,
“wonder”; the final nun, with its long downward stroke, signifies drawing those emotions down to be re-

vealed in Z’eir Anpin. In the discourse “After Havayah your G-d you shall walk” the Alter Rebbe explains the
long leg of the final nun this way (Likkutei Torah, Re’eh 2:14).
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Therefore it is said of Gershon, “by the word of Aharon”: for Gershon was named so because he dri-
ves out (megaresh) the external forces.

That is why Gershon served “by the word of Aharon”: the name Gershon comes from gerash, “drive out,” for
he drove out the external forces.
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And it is said, “Your right hand, Havayah, shatters the enemy”: that it drives out the evil attributes,
whose nurture is from the attributes of Z’eir Anpin; but when the attributes that are above the intel-

lect are revealed, they are driven out and have no nurture, etc.

As in “Your right hand, Havayah, shatters the enemy” (Exodus 15:6), he drives out the evil emotions that
draw nurture from the emotions of Z’eir Anpin; when the emotions above the intellect are revealed, the evil

ones are driven away and have nothing to feed on.

o '272|7ﬂ3"'f 7YY YT 7PWT AW 17122 2121 IPRWR RP°°T 1°1° On2an R0 59
And all this is specifically from the level of the right, which is not so from the level of Gevurah, for
“the head of Eisav is in the bosom of Yitzchak.”

This comes only from the right side, not from Gevurah, for Eisav’s head rests “in Yitzchak’s bosom” (the
Targum’s account of Yaakov’s burial, as the Kehot note shows), drawing from Gevurah.
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Therefore it is said of him, “by the word of Aharon”: for through Aharon there was this revelation,
drawing down and expansion below into Z’eir Anpin from Arich Anpin: “the right hand of
Havayah,” for “there is no left in this Ancient One,” etc., and “Your right hand, Havayah, shatters,”
etc.

So Gershon’s work was “by the word of Aharon,” through whom the Chesed of Arich Anpin was revealed and

drawn down into Z’eir Anpin. Of Arich Anpin the Zohar says, “There is no left in this Ancient One”: it is whol-
ly right.
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And this is gerash (“drive out”), and afterwards vav-nun: for vav indicates drawing down below,

and nun indicates drawing down further below.

The name Gershon thus spells gerash, “drive out,” followed by vav and nun. Vav signifies drawing down,
and the final nun drawing down still further.
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Therefore, in the carrying of the Mishkan, each one carried according to his level. And Gershon,
“by the word of Aharon,” would join and draw down the revelation of the attributes of Arich Anpin
into Z’eir Anpin (the emotive attributes);

Each Levite family carried the part of the Mishkan that matched its level. Gershon, working “by the word of
Aharon,” joined the emotions of Arich Anpin to Z’eir Anpin and drew their revelation down.
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and afterwards he could draw down and bestow below the revelation of the level of “Your right
hand, Havayah, shatters the enemy,” through the forty-two journeys, in their journeying and en-
camping; for when this light of Chesed (kindness) of the Infinite One was revealed, the external
forces were then driven out.

Then the power of “Your right hand, Havayah, shatters the enemy” could be drawn down through the forty-

two journeys. When this light of Chesed, the light of the Infinite, was revealed, the external forces were dri-

ven away.
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Therefore the sons of Gershon carried the curtains of the Mishkan, which are encompassing
[lights], and were made of blue wool, etc., which correspond to the emotive attributes whose root
and source is from Arich Anpin, the attributes within the will, the level of the encompassing [lights];
for there it does not apply to speak of a revealed attribute, but only of the level of an encompassing
[light], the root and source of the attributes below in Z’eir Anpin, etc.
So the Gershonites carried the curtains, the encompassing level, made of blue wool and other colors. These
correspond to the emotions rooted in Arich Anpin, the emotions within the will: at that level one cannot

speak of a revealed emotion, only of an encompassing root and source for the emotions of Z’eir Anpin
below.
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(And see the Zohar, Vayikra, folio 7, end of side b: “according to His measures (al pi middosav),
certainly, as it says, ‘By the word of (al pi) Aharon and his sons shall be,’” etc.)
The Zohar on Vayikra reads the words of Psalms 133:2, al pi middosav, the oil that runs down over the collar

of Aharon’s garments, as “according to His measures,” like al pi, “by the word of,” in “by the word of Aharon
and his sons.”
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And see what is written on the meaning of “that runs down according to His measures (middosav)”
below, at the end of the discourse beginning “When you light the lamps”; and see above, in
Parshas Bamidbar, at the end of the discourse beginning “And [He] spoke,” etc., “Lift up,” etc., in
what is written there on the level of Aharon the Kohen, who brings the supernal will “to my moth-
er’s house,” etc.
The Alter Rebbe refers to his explanation in Behaaloscha of the oil “that runs down according to His mea-
sures,” where through the Torah the “holy anointing o0il” runs down onto the “hairs,” the laws of the Torah

(Likkutei Torah, Beha’alotcha 1:12); and to his discussion in Bamidbar of Aharon, who brings the supernal
will “to my mother’s house.”
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And see what is written on the matter of the three hands at the end of the discourse beginning “A
person is obligated to become intoxicated on Purim,” on the matter of “For a hand is on the

throne,” etc.
He also refers to the end of the Purim discourse in Torah Ohr, where the three hands are love, awe and the
soul’s rising beyond all limits, a hand above the throne and the Name Yah (Torah Ohr, Megillat Esther 8:21-
27).
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And see the Pardes, Shaar 21, chapter 12, and in Erchei HaKinuyim, under the entry “Yad”: three
times yad (14) is the Name of forty-two [letters]; and so it is in Etz Chaim, at the end of Shaar Kisei
HaKavod.

The Pardes and Etz Chaim teach that three times yad (14) is 42, the Name of forty-two letters. This links the
three hands with the forty-two journeys.
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And this is the matter of the forty-two journeys, as is written elsewhere, in the explanation on [the
verse] “These are the journeys of the children of Israel”; and see the Raaya Mehemna, Parshas
Eikev (folio 272, end of side b); and see what is written in the discourse beginning “Go out and
gaze,” on the meaning of “Lift up your hands [in] holiness,” etc.
That is the meaning of the forty-two journeys. In his explanation on “These are the journeys of the children
of Israel” (Numbers 33:1), the Alter Rebbe sets the forty-two journeys against the forty-two words of Ana
Bechoach, the seven supernal attributes, each made up of six, and calls the Name of forty-two an ascent

from below upward (Likkutei Torah, Masei 5:3-5). He also cites the Raaya Mehemna and his discourse “Go
out and gaze.”
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And see what is written in the explanation on [the verse| “And the kohen shall wave them with the
bread of the first fruits”: that the waving of the lambs of Atzeres is also the ascent of the attributes
of Z’eir Anpin into the Chesed, Gevurah (restraint) and Tiferes (beauty) of Arich Anpin; and never-
theless the two loaves, which are the Written Torah and the Oral Torah, are higher than the two
lambs. See there.

In his explanation on the Shavuos waving, the waving of the lambs is also the ascent of the emotions of Z’eir

Anpin into the emotions of Arich Anpin. Yet the two loaves, the Written and the Oral Torah, stand higher than
the lambs.
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And from this it will be understood here too: although the sons of Gershon carried the curtains,
nevertheless the sons of Kehas, who carried the vessels, the ark in which were the tablets, etc., are a

higher level; and this is the matter of “the uplifted hand.”

From the Shavuos analogy it follows that although Gershon carried the curtains, Kehas, who carried the ark
with the tablets, is higher still. Kehas is “the uplifted hand.”

likuteitorah.com/likkutei-torah/nasso/2/ 59

31



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 2 RW1 57y 71N

2869937 N°IR 2790 53 [ poayTl YT [nnxan 1723 70m] NPAM 373 O 9730 N7 03 973 (b v P
TOM (11 w°] 277 TTRYTAT T2 [mxmono xmina) 0712 WP (e ooyl YT 17123 INWAT 1w N
N3 [pav oyl YT AYTY (e oy YT [naxen] NP0 7 T RNDA9A2 waRnn PNyt

And it may also be said that the three hands mentioned above are also the Chesed (kindness),
Gevurah (restraint) and Tiferes (beauty) of Atik Yomin: for Merari, “I have gathered My myrrh,” the
myrrh in the anointing oil, is the Gevurah of Atik Yomin, which is enclothed in Mocha Stima’ah (the
hidden brain); and the great hand, it may be said, is the Chesed of Atik, which is enclothed in
Gulgalta (the skull); and the uplifted hand is the Tiferes of Atik Yomin and the Daas (knowledge) of
Atik Yomin, etc.;

The three hands can also be seen as the Chesed, Gevurah and Tiferes of Atik Yomin, the innermost level of

Keser. Merari is the Gevurah of Atik enclothed in Mocha Stima’ah, the myrrh of the anointing oil; the great
hand is the Chesed of Atik enclothed in Gulgalta; the uplifted hand is the Tiferes and Daas of Atik.
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and from there is the root of the Torah, as the Ramaz writes at the beginning of Parshas Korach.
See what is written on the Zohar, Vayeshev, folio 181, on [the verse] “and he shall be very high”:
“from the side of Yaakov.”

The root of the Torah is there, in the Tiferes and Daas of Atik, as the Ramaz writes, which is why Kehas car-

ried the ark. The Zohar on “and he shall be very high” (Isaiah 52:13) connects this height with “the side of
Yaakov.”
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And one may further say, on the matter of the three hands mentioned above, which are the three
Levites: it is explained elsewhere, in the Siddur, in the explanation on [the verse] “After Havayah
your G-d you shall walk,” the matter of “and the four hands (yados) shall be yours,” etc.: that is, that
there are twice right and twice left.

A further explanation of the three hands: the Alter Rebbe’s Siddur, on “After Havayah your G-d you shall

walk,” reads “and the four yados shall be yours” (Genesis 47:24), plainly “four parts,” as four hands: two
right hands and two left hands.
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And this is what is written, “His left hand beneath my head (lerashi),” and it is written, “His left
hand beneath my head (roshi).”

The Song of Songs says “His left hand beneath my head” twice (2:6 and 8:3), in slightly different words,
lerashi and roshi: two lefts.
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The first left is when the recipient pushes [himself] away and lowers himself through bitterness
(merirus); and nevertheless it is called “His left hand,” for the matter is that the person takes, as it
were, the left hand of the Holy One, blessed be He, “beneath my head”: that is, he contemplates in
the mind that is in his head his distance from G-d, and through this his heart becomes broken and
crushed.

The first “left” is the receiver’s own: he pushes himself away and humbles himself through bitterness. It is

still called “His left hand” because the person takes G-d’s left hand, as it were, to his head: he contemplates
in his mind how far he is from G-d, and his heart becomes broken and crushed (as in Psalms 51:19).
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And this is the matter of “After Havayah,” and afterwards “you shall walk,” which is the attribute of
love, the level of running (ratzo), the level of “the right hand draws near.”

That is “After Havayah,” which comes first; then “you shall walk,” the love that runs toward G-d, the right
hand that draws near.
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And this itself is the matter of Merari, which is the level of “His left hand,” and the level of Gershon,

which is the level of the right, as mentioned above. But after the running comes the level of return-

ing (shov), in the manner of “And the people saw, and they trembled, and they stood from afar.”
Merari, whose name speaks of bitterness (merirus), is this left hand, and Gershon the right. After the run-

ning comes a return, as at Sinai, “the people saw, and they trembled, and they stood from afar” (Exodus
20:15): this return is the second left.
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And this is the matter of the second left, that is, the left of the giver: this level of “the left hand
pushes away” is not a matter of actual distancing, but rather for there to be the level of returning
(shov) to the One.

The second left belongs to the giver, G-d. Its “pushing away” is not real distance; it brings about the “return”
toward the One.
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As in the matter of “And his sister stood from afar,” which is from the level of Chochmah (wisdom):
“Say to Chochmabh, ‘You are my sister.’”

So Miriam “stood from afar” (Exodus 2:4) watching over the infant Moshe, and this is linked with Chochmah:
“Say to Chochmah, ‘You are my sister’” (Proverbs 7:4).

5571 °P1 97317 o112 021 B7A7 PRIAW O3 °2 139777 91 [oeny 03] 72 9797 1219 1M PRIAY [0nys a1 72
26 SN 17PN WPNY PAMO2Y TR R (1 vow] 1POW IRDOY IRTYY IRNN IR DUTAIY DOUY V%Y
210199 2770°3%1 OnR 27y wre

And the twice left is the matter of Merari, twice mar (“bitter”), that is, the two levels of left men-
tioned above; and the two levels mentioned above are all called “acacia wood, standing”: the lower
awe and the higher awe, all of which is called standing and self-nullification (bittul), as it is written,
“and they stood from afar.” And see what is written on [the verse] “You are standing ... before
Havayah.”

The two lefts are Merari, whose name doubles mar, “bitter.” Both lefts, the lower awe and the higher awe, are

the “standing” acacia boards, standing and self-nullification, as in “they stood from afar.” The Alter Rebbe
refers to his discourse “You are standing... before Havayah.”

7T WYY [0 mama] VPARY (oo nam] PPN MIPOICT ORI PRI 33 1239 AT 1R [0onys 1] 7Y
39225 1% PAYa 28277 9y ey an o0

And the twice right is the matter of the sons of Gershon, who carried the curtains: ahavas olam and
ahavah rabbah. And see what is written in the discourse beginning “Who has counted the dust of
Yaakov,” on the matter of “and unite our hearts.”
The two rights are the sons of Gershon, who carried the curtains: two levels of love, ahavas olam, the love a
person arouses by contemplating G-d’s greatness in the worlds, and ahavah rabbah, the great love given

from above. The Alter Rebbe refers to his discourse on “Who has counted the dust of Yaakov,” on the words

“and unite our hearts” of the blessing before the Shema.
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And the sons of Kehas, who carried the ark: this is in the matter of what is written there on the
meaning of “and to His voice you shall listen,” etc.; also as is written in the discourse beginning
“Remember and keep,” on the matter of the elevation of the level of the Torah, which is called
“man” (adam), to bind and join it to the essence of the Infinite Light (Or Ein Sof), the level of “for

He is not a man,” etc. See there.

The sons of Kehas carried the ark, which corresponds to raising the Torah, called “man” (adam), to bind it to
the essence of the Infinite Light, which is “not a man” (I Samuel 15:29), beyond the Torah’s level of “man.”

The Alter Rebbe refers to his discourses on “and to His voice you shall listen” and on “Remember and keep.”
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And along these lines is the matter of the carrying of the ark. And if so, the level of yad is the matter
of “and the fifth to Pharaoh”: the level of the revelation of Atik within Binah (understanding), etc.

Carrying the ark binds the Torah to that essence. This is the “fifth” that goes “to Pharaoh” (Genesis 47:24),
the name Paroh read, as often in Chassidus, from para, “to uncover”: the revelation of Atik within Binah.
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And see Me’orei Or, the letter yud, section 27, where it is explained that the twice right and left are
Abba and Imma (Chochmah and Binah) and Z’eir Anpin and Nukva; and if so, this is the matter of
the four hands, etc., and the fifth, as mentioned above.

Me’orei Or explains that the two rights and two lefts are Abba and Imma, and Z’eir Anpin and Nukva. These
are the four hands; the fifth, above them, is the one described above.
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Summary. The matter of the sons of Gershon, who carried the curtains: that they join the emotive
attributes (middos) that are below the intellect to the attributes that are above the intellect; and this
is “by the word of Aharon.” And through this he drives out the evil attributes, through “that runs
down according to the measures” of the Holy One, blessed be He.

Summary of section 5: the sons of Gershon carried the curtains, joining the emotions below the intellect to

the emotions above it, “by the word of Aharon,” and so driving out the evil emotions, through the flow that
“runs down according to the measures” of G-d.
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One may further say, on the matter of the three hands, along the lines of “and the four hands (ya-
dos) shall be yours”: that they are twice right and twice left, in the verse “His left hand beneath my

head, and his right hand embraces me,” for the verse is said twice in the Song of Songs.

The three hands may also be explained as “the four hands,” two rights and two lefts, because the verse “His
left hand beneath my head, and his right hand embraces me” appears twice in the Song of Songs.
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And this is the matter of the sons of Gershon and the sons of Merari, for the sons of Gershon join
the two levels of left. And the fifth is the level that is above right and left, where there is no division
of Chesed (kindness) and Gevurah (restraint): this is the matter of the sons of Kehas, who carried
the ark, which is the Holy of Holies.

The text here says that the sons of Gershon join the two levels of left; the Kehot note records that a passage
omitted here is printed among the additions. The fifth, above right and left, where Chesed and Gevurah are
not divided, is Kehas, who carried the ark of the Holy of Holies.
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“More precious than pearls”
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6. Now, of the sons of Kehas “lifting the head” is said, and of the sons of Gershon it is said, “Lift

up... they too”; and of the sons of Merari “lifting the head” is not said.

Section 6 looks at the wording of the census. Of Kehas the Torah says “lift up the head” (Numbers 4:2), of
Gershon “lift up... they too” (Numbers 4:22), and of Merari it does not use the phrase at all.
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And it is explained in the Midrash Rabbah on Shir HaShirim that this is why “they too” is said: lest
you say that they are lesser than the sons of Kehas; rather, [Kehas comes first] because of the honor
of the Torah, of which it is said, “She is more precious than pearls (peninim), and all your desires

cannot compare to her” (in Proverbs, chapter 3).

The Midrash on Shir HaShirim explains “they too”: Gershon is not lesser than Kehas, and Kehas was count-
ed first only out of honor for the Torah, which the Kehasites carried in the ark. Of the Torah it says, “She is
more precious than pearls” (Proverbs 3:15).
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And the matter is that the peninim, which are gems (margaliyos), are a precious thing, by way of
analogy, and the Torah is more precious than every precious thing.

Pearls and gems are precious, but the Torah is more precious than anything precious. The Alter Rebbe now
explains the meaning of this comparison.
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As is written in the Midrash Rabbah, Vayikra, at the beginning of chapter 2: “Ten things are called
precious: the Torah, prophecy,” etc., “and wealth,” etc. See there. If so, the Torah is the first of all

precious things.

The Midrash counts ten things called “precious,” headed by the Torah (Vayikra Rabbah 2:1). So the Torah is
the first of all precious things.
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And it is preciousness upon preciousness. And the matter is this: by way of analogy, precious
stones are set in the crown and diadem made for a king, because of their preciousness and

importance;

The Torah is “preciousness upon preciousness.” To explain: precious stones are set in a king’s crown be-
cause they are so precious and important.
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and the main [reason for] their preciousness is the wonder that a stone, which is inanimate, should

shine; therefore they are more precious than gold and fine gold.

What makes them precious is a wonder: a stone, a lifeless thing, shines. That is why they are worth more
than gold; in Torah Ohr, Bereishis, the Alter Rebbe uses the same image for the mitzvos, a crown of shining

stones that are themselves only refined lifeless matter (Torah Ohr, Bereshit 10:1).
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And so, by way of analogy, is the matter of the physical mitzvos, whose root reaches into the level of
Keser (the Crown), as is known, that the 613 mitzvos of the Torah and the seven mitzvos of the
Rabbis are the 620 pillars of light.

The mitzvos, performed with physical things, are like those gems: their root reaches Keser, the Crown. The
613 Torah commandments and the seven Rabbinic ones make 620, the numerical value of keser: “the 620
pillars of light.”
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That is, because they are performed with physical things that are from kelipas nogah, into which
sparks fell from a very high place; and when they are refined through the performance of the
mitzvos, they rise to become the level of a crown and diadem. And see what is written on [the verse]
“When Pharaoh sent the people.”

Mitzvos are done with physical things that belong to kelipas nogah, the realm in which good and evil are

mixed, into which sparks fell from a very high place. When the mitzvos refine those sparks, they rise to be-
come a crown and diadem.
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And this is because it is a wonder, that from the level of physical action there should become a level
of self-nullification (bittul) and a vessel for the Infinite Light (Or Ein Sof), blessed be He.

This is the wonder: physical action becomes self-nullification and a vessel for the Infinite Light. Like a shin-
ing stone, the lowly becomes precious.
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Yet even so, the mitzvos are only at the level of an encompassing [light], and the revelation does
not shine at the level of actual inner light; just as the crown and the diadem are only at the level of
something encompassing.

Yet the mitzvos act only as an encompassing light, like a crown that rests above the head. Their revelation
does not penetrate as an inner light.
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But the Torah shines at the level of actual inner light, and its root is also from the inner dimension
(pnimiyus) of Keser, which is Mocha Stima’ah (the hidden brain), above the level of the outer di-
mension (chitzoniyus) of Keser, which is Gulgalta (the skull).

The Torah, by contrast, shines as a true inner light, absorbed by the mind. Its root is the inner dimension of

Keser, Mocha Stima’ah, above Keser’s outer dimension, Gulgalta.
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Therefore she is “more precious than pearls (peninim),” for she is from the level of the inner di-
mension (pnimiyus) of Keser, which is above the rank of the pearls, which reach [only| the outer
dimension (chitzoniyus) of the crown and diadem. And this is the matter of preciousness upon
preciousness.

That is why the Torah is “more precious than pearls” (peninim, a word close to pnimiyus, “inner”): it comes

from the inner dimension of Keser, while the gems, like the mitzvos, reach only its outer dimension. This is

“preciousness upon preciousness.”
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For yekar (“precious”) has the numerical value of yesh, and this is the matter of the 310 worlds. But
keser is twice 310, that is, inner and outer dimensions, etc.; and the Torah, which is from the level

of the inner dimension, is more precious than [the] precious, etc.

Yekar, “precious,” equals yesh (310), the 310 worlds the righteous inherit; keser (620) is twice 310, outer and
inner. The Torah, from the inner dimension, is the preciousness above the precious.
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Now, the sons of Gershon, who carried the curtains, which are what still shines at the level of the
encompassing, like the drawing down that comes through the mitzvos, etc.: therefore “lifting the
head” is said of them, for “lifting the head” is the elevation to the level of Keser (the Crown), as is

written in the Pardes, under the entry “Nasa.”

The curtains carried by Gershon shine only as an encompassing light, like the light drawn down by the
mitzvos; and since the mitzvos too reach Keser, “lift up the head” is said of Gershon as well, for lifting the

head means raising to Keser, as the Pardes explains under nasa.
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Yet even so, “they too” is said of them, because this level still shines at the level of the

encompassing;

Yet “they too” is added, because their light is still encompassing.
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but the main “lifting the head” is said of the sons of Kehas, who carried the tablets, of which it is

said, “She is more precious than pearls,” for it shines at the level of the inner dimension

(pnimiyus), etc.

The main “lifting of the head” belongs to Kehas, who carried the tablets of the Torah, “more precious than
pearls,” which shines as an inner light.
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And also, according to what was written above, the sons of Gershon raise the emotive attributes
(middos) to the level of the attributes above the intellect, which are the seven lower [Sefiros| of
Arich Anpin; but the sons of Kehas carried the Torah, which is from the level of Chochmah (wis-

dom) within Keser (the Crown), etc.

By the earlier explanation too, Gershon raises the emotions to the emotions above the intellect, the seven
lower Sefiros of Arich Anpin, while Kehas carried the Torah, which comes from the Chochmah within Keser
and so reaches higher.
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And see what is written about this in the discourse beginning “The festival day of Rosh HaShanah
that falls on Shabbos,” etc.

The Alter Rebbe refers to his discourse on Rosh HaShanah that falls on Shabbos.

IN ONE'S AVODAH

Service begins with the lower awe: standing silent before G-d with no will that is not for Him. From it comes
love, the soul’s running toward Him, and contemplating one’s distance from G-d breaks the heart and leads
to that love. Readiness to give one’s life in saying “One” in the Shema, followed by speaking words of Torah,
draws G-d’s light into the soul and into the world; and praying and studying with the energy gained from
one’s food raises that life-force into G-dliness.

QUESTIONS FOR DISCUSSION

1. Why does the Temple need “two hands” when heaven and earth were made with one hand each, and what
does the third, uplifted hand add?

2. If the union of Chochmah and Binah is constant, what did Leah add by saying “this time,” and how does
the Shema accomplish it?

3. How do the Mishkan’s vessels, boards and curtains correspond to a person’s body, and to Torah, awe and
love?

4. Why is myrrh, made from the blood of an impure animal, a fitting image for evil transformed into good?

5. Why does Kehas receive the main “lifting of the head,” and how does the encompassing light of the

mitzvos differ from the inner light of the Torah?
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The note records another transcript (hanachah) of this
discourse in the Alter Rebbe’s Sefer HaMaamarim of 5567,
p-197.
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272 DAY AR R Y 570 NMINAN 3P Y 0PN 1”01 NAnR Nnan
TR Iy ow Yy 2-3%10 »770 WK ,1° 0°11°%1 MAyina Y7’57‘? IR
2 Kehot’s note points to Numbers 4:21-7:89 for these words.
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SOURCES AND REFERENCES

G-d tells Moshe: “Take a count of the sons of Gershon, they
too, by their fathers’ houses, by their families.” After the
census of Kehas, the Levite family of Gershon is counted
too; this explanation is built on that verse.

Numbers 4:22273:"7 92722
:0nnawn’? DNax N°2% 0703 1Y3 %12 WRATNK Kl
'Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

a4

In the Song at the Sea, Moshe and Israel sing to G-d: “You
will bring them and plant them on the mountain of Your
inheritance, the foundation for Your dwelling that You,
Havayah, have made; the Sanctuary, Ado-nai, that Your
hands established.” Plainly, it foretells the Land and the
Temple that G-d Himself would establish; the whole maa-
mar turns on these “hands.”

Exodus 15:171°:7"v minw
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Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After the sea split: “And Israel saw the great hand that
Havayah had wielded against Egypt.” Plainly, the “hand”
is G-d’s power shown at the sea; it is the first of the three
hands the Ramaz names.
Exodus 14:31877:7" mnw
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
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lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The last verse of the Torah, of Moshe: “And all the strong
hand and all the great awe that Moshe performed before
the eyes of all Israel.” Plainly, the mighty deeds done
through Moshe; it is the second of the three hands.

Deuteronomy 34:1227°:77% 0°137
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and in all the mighty hand, and in all the great terror, which

Moses wrought in the sight of all Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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In Psalm 145 (Ashrei), David praises G-d: “The eyes of all
look to You with hope, and You give them their food in its
time.” The Alter Rebbe refers to his explanation of this
passage.
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The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You open Your hand and satisfy every living thing with
favor”: plainly, G-d provides for every creature. The verse
says “Your hand” (yadecha); the maamar quotes it as
“Your hands,” in keeping with its theme, and the next
words explain it as making a vessel in the soul to receive
the light.
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Thou openest Thy hand, And satisfiest every living thing

with favour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d promises Israel, if they serve Him: “None shall mis-
carry or be barren in your land; I will fill the number of
your days.” The Torah Ohr discourse on this verse is cited
for the same theme of making a vessel for the light.

Exodus 23:26173:3”3 mnw

RPN T2 TBORIK I3 TIRY MU 1N N
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None shall miscarry, nor be barren, in thy land; the number
of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

My 013

The psalmist, giving thanks for his rescue: “I will lift up
the cup of salvations and call on the Name of Havayah.”
That Torah Ohr discourse discusses this cup in connection
with the vessel.

Psalms 116:133:1”vp 0°2°11n
:RIPK T DY RYR NIYILP-0ID
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DTN 1370 DY

Reish Lakish teaches that a person should always stir up
his good inclination against his evil inclination. The Alter
Rebbe brings it as an example of Gevurah, the force need-
ed to make avessel.

Berakhot 5a:2’2:X 1 11972
7% DR 1R 0PIYP (WPRY 12 1IN 027 N LR 12 717 027 0K
ORY ,2VI — N8 OX "IRVAN '?81 N MWMRIY YT IR 5y 2ip
,AVIM — IN¥1 OR .”n;;;‘?: TIMR” MRV ,17IR2 Py’ — 1N‘?
— iM¥3 OX ."D2300 Y7 VIV IR DX K — WP DN
2120 MY SR ,I0 T 08 19 793P — XD XY, a0
R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, MO72

Bar Kappara expounds that heaven and earth are de-
scribed with one hand each, while the Sanctuary, the work
of the righteous, is described with both hands. This is the
source for the two hands joined in one work.
Ketubot 5a:11%:X ' N12113
I DY Apyen ANt 0RTE myn 00T XI9R 72 v
NRY SPMN PR 1707 T2 AXY 22N PIRY DY Apyna 19ORT
T D792 ANIWF 11097 :2°N2 DTS P DPPT NiyR2 1KY "0y
ST ’11;13 ’;"T}S W'[P?:
William Davidson, Vocalized Aramaic (CC-BY-NC) '

G-d declares through Isaiah: “My hand, too, founded the
earth, and My right hand spanned the heavens; I call to

likuteitorah.com/likkutei-torah/nasso/2/
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them, they stand together.” Each hand is mentioned with a
separate creation.

Isaiah 48:1327:17n 17°yw°

ST TR DIPPX VI8 XTP DY ATRY I I 170 TN
Yea, My hand hath laid the foundation of the earth, And My
right hand hath spread out the heavens; When I call unto

them, They stand up together.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ORRW M1 PUNDD

The note points to a talk of the Rebbe in Likkutei Sichos,
vol. 31, p. 77 and on, in connection with the teaching that
G-d stretched out His left hand and created the earth, and
His right hand and created the heavens.
Zohar II, 20ar ,> 2°m
KEHOT'S NOTE
W P01 77 79 RP-wMPR IR .2 ,719 LR ,1P LK ,D 27 170D RPITE IRD
W7 TN AP R awY (2 ,7R) Qv 10 173p RHOT R O (R J9) 7m
PMYT RIN” TAPYRY 0PN RIN” PR oY (X ,3) TUYY CIRRY
1% T vYE (77°07) R™MTD N APRBY 1V 97ARY 7PN 1R vl
L[] @y 7R oM ORAY T° VYD DORY UM

9777 93190 23R WIPR °1 NPy naw 1on

The Song at the Sea calls the Sanctuary the work of G-d’s

“hands,” in the plural. The Talmud reads this as both
hands joined in one work.

Exodus 15:171:1"0 mnw

3313 °3TX WP M N7¥2 AN 113 0701 772 ayem mKan

T

Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 DI DO

The psalmist: “The heavens are heavens unto Havayah,
but the earth He gave to mankind.” Plainly, heaven is
G-d’s realm and the earth is man’s; for the Maharsha it
shows heaven and earth, the right hand and the left, still
apart at creation.

Psalms 115:16170:1"vp 0°2°1n
:DTN™337 T3 PR 72 D7 Do
The heavens are the heavens of the L-RD; But the earth hath

He given to the children of men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1 ,30p 09N
ANTDIN PRDED 2y pownn ey
Kehot’s note points to Exodus 31:2 for these words.

Exodus 31:2°2:X"% ninw
KEHOT’'S NOTE

-2 ,8% nnw
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G-d tells Moshe that He has appointed Oholiav son of
Achisamach, of the tribe of Dan, to work with Betzalel on
the Mishkan. Here he stands for Gevurah, joined to
Betzalel’s Chesed.

Exodus 31:6M:x”7 minw

“Dan">3 293 177ERY THONNT RPN NX AR "NN3 137 73K
AN WRPD NX Y1 3N NNy 27

And I, behold, I have appointed with him Oholiab, the son of

Ahisamach, of the tribe of Dan; and in the hearts of all that

are wise-hearted I have put wisdom, that they may make all

that I have commanded thee:

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

B_N bya PRb3a

The Talmud says Betzalel was named for his wisdom:
Moshe told him, “Perhaps you were in the shadow of G-d
(betzel E-1) and knew.” The Maharsha links the name to
Chesed.
Berakhot 55a:12-133”>-27>:X 1171 N1572
inuOn Ov Sy DX NI 027 NN 3N 92 PRIY °27 K
D827 17 790K 77 AWh? KT 7112 ¥ITRA §7 NRY nYYa LRI
TN APy 32 R 97 R 727 2009 1IN 190R 7 Ny
n°2 1332 07X 091y PY a0 030 1wn APy 1w 0o
D°92) TR U9 Ay MR AARY ,0°%3 93in? 0191 73 0K
WITRT 77 TR 72 KWWY 200710 12707 iy "IRY 0092 ,1wm
<ee 119 R 12207501 19X 12WR AY” ,RIT T2
R. Samuel b. Nahmani said in the name of R. Jonathan : He
was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell
Besalel, 'Make for Me a tabernacle, an ark and vessels',"
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

WX, 1573

211 95 B-X TOn

David rebukes Doeg: “Why do you boast of evil, mighty
man? The kindness of E-1 endures all the day.” The Name
E-1 is associated with Chesed, so Betzalel, “in the shadow
of E-1,” stands for kindness.
Psalms 52:3°3:271 0°7°1n
:09°7772 9K 707 19237 1y12 Yeann-in
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,000
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There the Alter Rebbe quotes the same Midrash in full:
G-d had decreed that heaven and earth stay apart, but
when He gave the Torah He annulled the decree, so that
the lower would rise to the higher and the higher come
down.
KEHOT'S NOTE
W17 .ROVR Y DOWOWR B NVMIR KD LT, RPN D DD N aRa
I8P Y Myt

PIN2Y DAWa WY 7 YR WK P2

The psalmist praises G-d’s rule over all creation: “Whatev-
er Havayah desired He has done, in the heavens and on
the earth, in the seas and all the depths.” The Midrash
reads it as G-d’s power to join heaven and earth.
Psalms 135:61:77”%p 0°2°1n
:NINTA=H21 012 TINDY DORY2 TRy N YEOTIYK B3
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN DOAWA NWY N PR WK 9
G-d had decreed, “The heavens are heavens unto
Havayah, and the earth He gave to mankind,” but when He
came to give the Torah He annulled the decree, so that the
lower would rise to the higher and the higher come down
to the lower. This agrees with the Maharsha: the work of
the righteous joins heaven and earth.
Shemot Rabbah 12:3°3:27° 127 mnw
IR, DONNNNY T DIvbym oharhbye 19y Donnnnn
,72 0W) 2°N97 .72°0 711 9Y °11 7771 (0,10 MY ) AnRaw ,>onnnn
DONW3A WY °7 PRM WK 3,770 0 OR A9Y InR wn DR (R
0m P° (v X NOWRI) MR WPAwD 1D 3N A PR
(0,0 ;7,7 DIMY) MRV DM O° AW DR AwY ,wpawd
MPyn 93 1ypa1 M 013 (X7 ,1 APWRI2) IIRY 000 onD RIpn
, 10 M) IRIY AW MMM 00 DX Ay ,wpawd) L1270 03N
... OMIRY .0°1 N2 w22 1951 DRAw° 2121 1 (0
“The L-rd said to Moses: Extend your hand toward the heav-
ens, and there will be hail throughout the land of Egypt,
upon man, upon animal, and upon all the grasses of the
field, in the land of Egypt (Exodus 9:22). “The L-rd said to
Moses: Extend your hand toward the heavens” - that is what
is written: “Whatever the L-rd wished, He has done...”
(Psalms 135:6). David said: Even though the Holy One
blessed be He decreed: “The heavens are the heavens of the
L-rd and the earth He has ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
The Talmud derives that tefillin go on the left arm, since
Scripture calls the left hand simply “hand,” as in “My
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hand, too, founded the earth, and My right hand spanned
the heavens.”
Menachot 36b:11x”>:1 7% mnan
917 TIM5N PR ROR 19K IR PRAY IR AR DRAY T 970 N
DOVDIW) IMIXY DAY 7NDY M PIR 770° 7T AR (30,10 1Y)
LY 079N) AIMIRY Doy mnba aeem minbwn vt A1 (10,10
1175 9P 29pn TP RM 770 wn b (R0

Wikisource Talmud Bavli (CC-BY-SA)

“And My right hand spanned the heavens.” The heavens,

the encompassing light, come from the right hand.
Isaiah 48:132™:m"n 11°yw°

ST TR DI VI NP DY I7BY PR TN TR TN

Yea, My hand hath laid the foundation of the earth, And My
right hand hath spread out the heavens; When I call unto
them, They stand up together.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Sages debate whether heaven or earth was created
first and conclude that both were created together, citing
“My hand, too, founded the earth, and My right hand
spanned the heavens; I call to them, they stand together.”
Chagigah 12a:171:x 27 12711
T2 0RY 1772y 1392 DX 02T ORWY N°2Y P70 N2 0 1Rk
JATO PIR DY INTIARY PRIvYD DY N19207 R 17002 132
INRY 719 ARIY DTN 0271277 27 N°37 RWY N°2 077 1N
070 PIRM XDD DOMWI R MR 727 RRIY O I7RD ARy 72
M0 *T) AX” IKIY KT NAKD AN AL DORIK DI 9N
VI ATRY? DR 23R RYIP DR A0EY PR PIX
William Davidson, Vocalized Aramaic (CC-BY-NC)

1122 "77NR1°7 om0
In the Song at the Sea: “Your right hand, Havayah, is glori-
ous in power; Your right hand, Havayah, shatters the ene-
my.” The right hand that spanned the heavens is the
boundless power of the Infinite Light.

Exodus 15:6":1"b mnw
IR YYI0 T AP 192 7N T AP
Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

David praises G-d: “Your kingship is a kingship of all
olamim.” Plainly, olamim means “eternities”: G-d’s reign
is forever. The maamar reads it as “all worlds”: G-d’s king-
ship, the light that fills each world according to its mea-
sure, is the “earth.”

Psalms 145:135™:71"1p 0°%°1n

1T 1377222 ANPWHM 0ONPY23 NSYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nasso/2/

29

30

31

32

33

34

X187y 7IR"2

o171y o MoPn o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A0, 0np o

5”12 980n 1M 1772

There the Alter Rebbe explains that the source of the souls,
the Community of Israel, is called “earth,” and that it is
G-d’s kingship (Malchus), the source of life of all the
worlds, as in “Your kingship is a kingship over all worlds.”
KEHOT'S NOTE
.2, 7271200 Y

27 1MPIYR AN

The Kehot note gives the Zohar for the teaching that G-d
said to His world “Enough!”, the power that sets a limit to
creation. Here it is the left hand, from which the earth
receives.

Zohar I1I, 11b2 x> »’m
KEHOT'S NOTE
B[] 8 8 i I 8 e e I o

In the verse the word “Sanctuary” stands between the
Name Havayah and the Name Ado-nai. That placement is
what the Talmud expounds.
Exodus 15:171°:1"0 ninw
12312 *37TX WP 1 NP¥D ANW? 115 IN7M 102 nyen) iaxan
::l"'f’
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy
hands have established.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

DNIPNN W 172 NI Wph 91T
The same teaching of Rabbi Elazar, that the Sanctuary was
placed between two letters, appears in Sanhedrin. The text
cites both places.
Sanhedrin 92a:81:X 2% 1777110
RPYE” VIRIY NINIR NG P2 IRY U 2T IR 220 0N
,IRYD KPR ARPTIR RTR 37 A2 %00 27T 163 N U R
SR 7 ninpd XY 120037 ,NPNIR Y 12 mantw anpd 17T
7yo0in th;
William Davidson, Vocalized Aramaic (CC-BY-NC)
Rabbi Elazar: “Great is the Sanctuary, for it was placed be-
tween two letters,” that is, between two Names of G-d, in
“You have made, Havayah; the Sanctuary, Ado-nai.” The
maamar reads it as the union of sovev and memalei.
Berakhot 332a:20°2:x 3% m572
NPY9” NIV NPNIX "NV 31030 WIpn 2573 RN Y3 N
Rk il
R. Eleazar said : Great is the Sanctuary which is placed be-
tween two references to the Divine Name; as it is said,
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"...Thou hast made, O L-rd, the sanctuary, O L-rd..." (Exod.
xv. 17).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Moshe pleads with G-d after the spies: “And now, let the
power of Ado-nai be great, as You have spoken.” The Zohar
connects this “power of Ado-nai” with “the Sanctuary, Ado-

”

nai.
Numbers 14:171>:7> 72722

SMRY N72T IWRD 217K 13 K12 AN

And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Song at the Sea: “Your right hand, Havayah, is glori-
ous in power.” Here “power” (koach, 28), twice “hand”
(yad, 14), shows the right hand joined with the left.
Exodus 15:6:1°0 minw
2N PYIN T AP 092 1IN N AN
Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN YT YT

Rav Ami: “Great is knowledge, for it was placed between

two letters,” as it says, “For E-1 of knowledge is Havayah.”

Joining two Names is the work of Daas.
Berakhot 33a:18-1917°-1:X 2% m372
27 M) 20 PY 1972 nPnn2 mInaw LayT 93T onR 27 8N
27 NPT DR D7 nRIY L, NINIR CRY 172 NINIY YT 1297 onK
nir2 oy X% 27 nRIY ,1°PY DMI? M0 — AYT 2 1RY 0 99

2RIy 1m0 K2 12 Dy Ran

R. Ammi said : Great is knowledge, which is placed at the be-
ginning of the benediction said in the week-day [Tefillah]. R.
Ammi also said : Great is knowledge which is placed be-
tween two references to the Divine Name ; as it is said, "For
a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden
to have mercy upon one who does not possess knowledge ;
as it is said, "For it is a people of no understanding, there-
fore He that made them will not have ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Sanhedrin 92a:7-8'11-"1:X 27% 1°77710

°2” MRIY ,NININ Y 2 INCIY YT AP PPN "27 N

,NPNAR SR 12 1R W PITH YRR 27 TnRY U0 nivT O

SIRPTIR RTX 27 72 A7pN0 9772 13192 1 WIpn 1 APYE” Ry

NinRa PR :2°037 ,NINIR "W 1°2 NINPIY NP3 1237, TNy KPR
1”383 ninpa X 0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d tells Moshe of the ark in the Mishkan: “And I will meet
with you there, and I will speak with you from above the
ark-cover.” The letters of venoadti, “I will meet,” also spell
venodati, “Iwill be known.”

Exodus 25:22373:771”> mnw

-2y WX 027127 *3w 1°2n NYR2T DY ANX NI O 77 "nTYin
2R 23277K ANTK MK WK MK N9 TN

And there I will meet with thee, and I will speak with thee

from above the ark-cover, from between the two cherubim

which are upon the ark of the testimony, of all things which I

will give thee in commandment unto the children of Israel.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.(@w) 22,70 mnw

At Levi’s birth Leah says, “Now this time my husband will
be joined to me (yilaveh), for I have borne him three
sons”; plainly, now he will grow close to her, and the name
Levi comes from yilaveh. The maamar will explain Levi as
Daas, the joining force.

Genesis 29:3477%:0”0 nPwx12

12 "N722™2 “2X YR MP? DYET MAY IMRM 12 Tom Y M
17 YRR 1277y 0712 Y'Y

And she conceived again, and bore a son; and said: ‘Now

this time will my husband be joined unto me, because I have

borne him three sons.’ Therefore was his name called Levi.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And the work of tzedakah shall be
peace.” Plainly, tzedakah is righteousness, whose fruit is
peace and security; Iggeres HaKodesh, which the text

Isaiah foresees:

cites, reads it as charity. The text refers there for the root
of the middle line above the two sides.
Isaiah 32:171:2% 171oyw”
:01y"1 N3 VR MPTE NTaY OfPY MRTE NwyR M
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 FIN2 %2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X, ow

TINA 7IN2 92

Moshe and Israel begin the Song at the Sea: “I will sing to
Havayah, for He is exalted, exalted.” Plainly, He is highly
exalted; the maamar cites the doubled word for the level
above even sovev kol almin, the source of the uplifted
hand.
Exodus 15:17’R:V"0 minw
1wR InRY 1IRR" 12 NNt 17PN Nx '?}_{j{z?? 121 YR IR
1072 117 12377 010 IR3 ARA™ o
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Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N°7192 1027 1770

The errata table of the printed edition adds a page refer-
ence here (folio 94, end of column c); the Kehot note ob-
serves that this is probably not the Tzemach Tzedek’s own
reference, since he cites only the first printing of Torah
Ohr, and that page fits only the second printing.
KEHOT'S NOTE
PR TIRIY L7977 Y0 78T ROIDA” (978w 09T nponn mb»a
0197 %2 Y P71 X1 P73 AT ,NWRD 0197 R™MIND P70 XIW 37300
.n"w“m AR 0TIV "W

The Torah tells: “And it was on the day that Moshe finished
setting up the Mishkan.” The Midrash on this verse is the
basis of the difficulty.
Numbers 7:1°R:t 712712
“NRY ANR @R ANR NWR 13WRITNR 0°p07 1Y NivD 03 o
:DOK YR ONYR 1227227 NKY 1aMaNR1 17277)
And it came to pass on the day that Moses had made an end
of setting up the tabernacle, and had anointed it and sancti-
fied it, and all the furniture thereof, and the altar and all the
vessels thereof, and had anointed them and sanctified them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1Y 7210 PIPW NI 1OWRN NN

The Midrash: the Mishkan is equivalent to the world; the
heavens are stretched like a curtain and the Mishkan has
curtains, and so through each day of creation. The diffi-
culty against Tosafos rests on this comparison.

Bamidbar Rabbah 12:1337>:27 1127 92712
“In the beginning G-d created the heavens and the earth.”

The Midrash sets the creation of the heavens beside the
curtains of the Mishkan.

Genesis 1: XX N°wX12
PRI NXY DoAY DR 077K K12 NOWRI2
In the beginning G-d created the heaven and the earth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The psalmist praises the Creator, “Who stretches out the
heavens like a curtain.” The image of heaven as a curtain
links it to the curtains of the Mishkan.
Psalms 104:2°2:77p 0°2°1n
Y72 0ONY I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BIRY Q%Y My Wy

G-d commands Moshe: “And you shall make curtains of
goats’ hair for a tent over the Mishkan.” These are the
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Mishkan'’s “heavens” in the Midrash.
Exodus 26:7°1:172 nMnw

:DOR 7YY Ny MRYNTY 1207y PIKY 1Y Ny 0P
And thou shalt make curtains of goats’hair for a tent over the

tabernacle; eleven curtains shalt thou make them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

After the war with Amalek Moshe says: “For a hand is on
the throne of Yah: Havayah will have war with Amalek
from generation to generation.” Plainly, a hand raised on
G-d’s throne in an oath; the Torah Ohr discourse on Purim
reads it as the uplifted hand, above the throne and the
Name.

Exodus 17:1610:1" mnw
7 TR PPNy AT TN AR 037PY 17D NN
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Exodus 15:21 for these words.

Exodus 15:21872:1"0 mnw

:0°2 117 12397 0I0 IR X2 2 1Y 0 0n? 1ym
And Miriam sang unto them: Sing ye to the L-RD, for He is
highly exalted: The horse and his rider hath He thrown into

the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

51
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.y7Imw nvan no

PARAGRAPH 7

52

53

197N NI 1120

David praises G-d: “They shall speak of the glory of Your
kingship and tell of Your might.” Kingship and might are
named together: kingship comes about through gevuros.
Psalms 145:11x8”:7171p 0°9°10
137277 IN7123 1K A5 Ti23
They shall speak of the glory of Thy kingdom, And talk of
Thy might;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,np 0oonn

wWwTp Pova M

The prophet contrasts the idols with G-d: “But Havayah is
in His holy Temple (heichal); let all the earth be silent be-
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fore Him.” Heichal equals Ado-nai (65), so Havayah is re-
vealed within Ado-nai.
Habakkuk 2:20°5:’2 p1pan
PIRT02 380 07 TR P22 M
But the L-RD is in His holy temple; Let all the earth keep si-
lence before Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.5,2ppan

IR NI0RoA D30
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .ow 17521 R0 9917 NOYN R7IRNA KT

12022 QWA NN D°RIN 17 wIpRa
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27y0 1% 100

112522 11257722 2”RWN 12N20 QW NN Q%N 1717 wIpRa

The Mishnah on the Priestly Blessing: in the Temple the
Name is said as it is written, and in the provinces by its
substitute. The maamar explains why: in the Temple
Havayah was revealed within Ado-nai.
Sotah 37b:12-133-27:2 1% 1010
002 M2 AN 0P R M 1Ay i ARRY 112 wopn
AR WD 192 PR M .07 Pip2 19712 AR L0 Pipa nYop m
019 9923 1273 AR 091 9233 17%R M .wTipT Tiwa n312
1PR1 17K — 71272 AR 1KY 0oRIRY 123y APRY 1K — PR M
ANIR IR 12°7R3 27R°3 DOITD N372 CINR RS DR 1A
DWW DR IR WIRN2 .NOK 7972 WIRd ,Nio2 vhY
William Davidson, Vocalized Aramaic (CC-BY-NC)

1NN
The Talmud notes that the verse says “You will bring
them,” not “You will bring us”: Moshe and Israel prophe-
sied without knowing what they prophesied, for Moshe

would not enter the land.

Bava Batra 119b2 v™>p X7n2 X322

9n2WS 7191 "1 1MNaN

“You will bring them and plant them on the mountain of
Your inheritance, the foundation for Your dwelling.” The
sources listed here all expound this verse.
Exodus 15:171°:7°0 minw
12312 °37T8 WIpn *1 NPYD AN 1102 AN?NI 102 Mnyum mRan
::lﬁ'f’
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy
hands have established.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Five acquisitions G-d acquired in His world, one of them

the Holy Temple, as it says, “the foundation for Your

dwelling... the Sanctuary... that Your hands established.”
Pirkei Avot 6:10%:1 N1ax mwn
9297 7Y 0 ARy 123 7Y, (00 MRw) 22027 ,7730 TN 1R ’?tﬂ?p?
'?; PTIRY RT TIND WK D’W'i'f?’? (1o ©°51n) iRy L 0%ap oy
I02W7 1900, (10 M) 207,173 TN 123 Ui n°2 .03 78an
2123 5K OX°27 (MY 0°°0N) MIRY T2 1390 0 WIpn n RbyD

2717 IR M AT TR

Five possessions did the Holy Blessed One, set aside as his
own in this world, and these are they: The Torah, one pos-
session; Heaven and earth, another possession; Abraham,
another possession; Israel, another possession; The Temple,
another possession. 1a) The Torah is one possession. From
where do we know this? Since it is written, “The L-rd pos-
sessed (usually translated as ‘created’) me at the beginning
of his course, at the first of His works of old” (Proverbs 8:22).
2a) Heaven and earth, another possession. From where do
we know this? ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

’2 2”0 M2AWN3T 7R

The note records that Or HaTorah on Beshalach, p. 544,
cites this passage of Kesubos and explains it.
KEHOT'S NOTE
QW NI TRPN Y n5wa N IINRG RN

AYpP 2”aT e

Or HaTorah on Beshalach, p. 564, quotes Bava Basra: “It

does not say ‘You will bring us’ but ‘You will bring them,’

which teaches that they prophesied without knowing what
they prophesied.”

KEHOT'S NOTE
P1PR2INM 71 YT PR PPRAINNDY 71 1MRAN KPR MR KD 1IR°AN”
70PNy mowa MR —

072251 11w 270 NaNa

Or HaTorah on Beshalach, p. 565, cites Avos: “The Holy
Temple is one acquisition, as it says, ‘the Sanctuary, Ado-
nai, that Your hands established.’”

KEHOT'S NOTE

opn Yy n5wa MR — 7977 11310 IR WIPM NRAY AN 1°Ip prana”

PP N2 7232 925 NN 115

One who cannot face Jerusalem in prayer should direct his
heart toward the Holy of Holies. The Jerusalem Talmud on
this
dwelling.”

Mishnah expounds “the foundation for Your

Mishnah Berakhot 4:5°7:"7 n1392 mwn

ox ,12 DX P k) ’?132 PR ORY 770 innn 5y 2997 ma
:D°WTRT TP 172 7310 927 NX 1197 ,1°18 DY A 217 iR

If he is riding on a donkey, he gets down [and prays.] If he is

unable to get down he should turn his face [towards
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Jerusalem], and if he cannot turn his face, he should direct
his heart to the Holy of Holies.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

m79D MmN N

Or HaTorah on Beshalach, p. 565, cites the Midrash on
Tetzaveh: “Let the holy one come and enter the holy... ‘en-
ter the holy,” this is the Sanctuary, as it says, ‘the
Sanctuary... that Your hands established.’”
KEHOT’'S NOTE
13115 71 WIPR MRIY WIPR M wITPY 0197 . . wITPR 0197 WITP X2
.0pN Y NPWa NPMR — T

770 92712

Or HaTorah on Beshalach, p. 565, cites Bamidbar Rabbah:
the Sanctuary [below] is aligned with the Holy Temple
[above], and the ark with the Throne.

KEHOT'S NOTE

Y mPwa N7MK — "NOOT A1 NIRY PrAN2 TAI0 MOn wIpRnw”

.mopn

270 N2
Or HaTorah on Beshalach, p. 565, cites the Midrash on
Nasso: “When it was set up below, it was set up above, and
that is the Mishkan of the Youth, whose name is
Metatron... and so it says, ‘the foundation for Your
dwelling that You, Havayah, have made.’”
KEHOT'S NOTE
R7I191 10 U700 MWW YT 1w XIM Toynd opin junk opinw nyan”
0PN Y 15Wa NI — 11 NPyD Tnaws 1on

77 9T 270 L L AN wrnwa

Or HaTorah on Beshalach, p. 565, notes that Shir
HaShirim Rabbah,

Berachos, chapter 4, concludes: ““The foundation (ma-

as in the Jerusalem Talmud on

chon) for Your dwelling’: aligned (mechuvan) with Your
dwelling, the Holy Temple above.”

KEHOT’'S NOTE

9N2W 7335 ™R 9Nawh 119% 070 . . M37aT 70 uhwina 9ats”

.10PN *Y 1PWwa NYMIR — "PynDw prana m

1T DTS

The beloved praises the bride: “Your neck is like the tower

of David.” The Sages read it as the Temple; Shir HaShirim

Rabbah on this verse discusses the Sanctuary below

aligned with the one above.

Song of Songs 4:4°7:"7 0°7°WN 1w

LYY 7D PPy on 1w MK NiEPn? "u2 TN TIT PTIMD

1077237

Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah on Beshalach, p. 565, cites the Pesichta of
Eichah: “Had you merited, you would read ‘You will bring
them and plant them on the mountain of Your
inheritance’; now that you did not merit, you read ‘Let all
their evil come before You.””
KEHOT'S NOTE
an°at XPw Pwoy jnbﬂl 912 1YVNI ARSIN DR DN anCat 1oR”
.OpN Y MPwa n”MR — ”7°19% onyn %5 Xan 0P anx

nTay K9 WX NN

Moshe warns Israel that the curses will come “because you
did not serve Havayah your G-d with joy.” The Pesichta of
Eichah opens with this verse and contrasts “You will bring
them and plant them” with exile.

Deuteronomy 28:471":1”5 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Of King Shlomo’s canopy: “He made its pillars of silver.”
Shir HaShirim Rabbah on this verse is also cited for “the
foundation for Your dwelling.”

Song of Songs 3:10:"1 0°7°w1 W

niagn nTK MY 9910 7R3N 93270 301 INTEY N0 LY PRy
0777

He made the pillars thereof of silver, The top thereof of gold,

The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”y0 272p 2w XM
Or HaTorah on Beshalach, p. 566, explains that the Zohar
there reads “the foundation for Your dwelling” as the
Jerusalem below aligned with the Jerusalem above.
KEHOT'S NOTE
AW N7MIR — TYURwInY 1A 1119% UURYITY 1Y TNawD 11on 1y »n”
opny

N N”D970Man

Or HaTorah on Beshalach, p. 566, cites the Zohar on
Pinchas: “You will bring them and plant them,” to plant
them as a holy planting, like the image above.
KEHOT'S NOTE
— PRPYDT RIPITT RINID RWPTP 12781 112 RYLID 1YL 1MR2N 0”7
Aopny n5wa N7

oW A7 2931 27Y0 27y AT 3pY B

The note sends the reader to the beginning of section 2,
which quotes the Ramaz on Parshas Eikev: yad (14) is the
four letters of the Name Havayah with its filling of ten let-
ters, and its three fillings, of 72, 63 and 45, are the three
hands.

KEHOT'S NOTE

7
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That discourse on “Go out and gaze, daughters of Zion”
begins by asking why the Sages call G-d “the Holy One,
blessed be He,” and explains that the vav of kadosh signi-
fies the drawing down of His holiness to be memalei kol
almin and sovev kol almin.
KEHOT'S NOTE
n”Ip9a WM ROPN Y MPwa NIRRT LT9OKY 2 ,RD wrw aph
NN 12921 WP 03°7° IRW D2 1IWRIT WITT2 7I°R 7IORY 7772 0wl
JWTIPA TR D 12 M R

The psalmist calls on G-d’s servants who stand in His
House at night: “Lift up your hands kodesh and bless
Havayah.” Plainly, toward the Sanctuary; the maamar ren-
ders it “in holiness.” The discourse “Go out and gaze” ex-
plains these hands.
Psalms 134:2°2:77%p 0°%°11n
7NR 13721 WP DT TIRY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Ketubot 62b for these words.
Ketubot 62b2 270 M21n>

9N TIONRY
“Go out and gaze, daughters of Zion, upon King Shlomo,
at the crown with which his mother crowned him on the
day of his wedding.” It opens the discourse in Likkutei
Torah on Shir HaShirim to which the text refers.

Song of Songs 3:11x™°:3 0°°wn 1w

DP3 K 19 NILYY MPY3 MEY TrRD IPY M2 AR MINY
:12% nonk 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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“The Sanctuary, Ado-nai, that Your hands established.”
The verse the whole first section has expounded.
Exodus 15:171°:7°0 minw
1192 2378 WIRR N N7YR NP 190n AN701 102 inyen nxan
:qﬂ'_[’
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy
hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Israel saw the great hand that Havayah had wielded
against Egypt.” The first of the three hands.

Exodus 14:31x”7:7" mnw

MTNR DY T 078N N ARY WK 77T TN PRI X7

9729 MW N2 10RN

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apmn T
“And all the strong hand... that Moshe performed before
the eyes of all Israel.” The second of the three hands.
Deuteronomy 34:1227:77% 0°737
52 CPY? Yn Ny WK PiTan X7ing 9O npmna 1o Yo
X
and in all the mighty hand, and in all the great terror, which
Moses wrought in the sight of all Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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There the Alter Rebbe explains the three times “holy”: the
first three letters of Havayah are a chain from cause to
cause until the final hei, speech, the source of worlds, an-
gels and souls.
KEHOT'S NOTE
.2,72 kM0

SR 07

Zechariah’s prophecy to Zion: “Sing and rejoice, daughter
of Zion, for behold, I come and I will dwell in your midst.”
The text cites the Torah Ohr discourse that opens with this
verse.
Zechariah 2:1477:2 1770t
TIOR3 79103 NIDW K™ 72 T°37N2 M *17
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SWOR M9 ayan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
79,09 R3”

Leah names her third son: “This time my husband will be
joined to me, for I have borne him three sons.” The three
sons allude to the three levels, the three hands.

Genesis 29:3477%:1”3 n°wxn2
i2 °RT?>72 PR CYOK MY OYRI NY MMRM 12 TPm 7Y am
17 YRR 1277y 0712 Y'Y
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And she conceived again, and bore a son; and said: ‘Now
this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR AT 27y

In that discourse, on “Yehudah, you, shall your brothers
acknowledge,” the Alter Rebbe explains that what follows
the Shema, the blessing Emes VeYatziv, is the level of Levi,
“This time my husband will be joined to me”: the right and
the left with the bride between them, for “His left hand be-
neath my head” is the left that pushes away and brings
about the “lifting of the head.”
KEHOT'S NOTE
.'|b’m 2,7900 7T 7-N°WRI2 NVMIR 7R LKL, R™MN

NN 770

Yaakov blesses his son: “Yehudah, you, your brothers shall
acknowledge you.” The text cites the Torah Ohr discourse
on this verse.

Genesis 49:8°1:0"n NwRI2

P3N 233 7 MY PFR AW I PO P A08 AP
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

ma2°nw 12951 1772

There Leah is rooted in the hidden world, the level of
thought, which is higher than speech, Rachel.
KEHOT’'S NOTE
NGO R™MN

M3 onw 1ab9
“And Lavan had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.” The text
cites the Torah Ohr discourse that opens with this verse.

Genesis 29:161”0:1”) N°WR12
217 M3UPT DY) AIX? 1273 DY D133 N7 1377
Now Laban had two daughters: the name of the elder was

Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°127 ON

The psalmist praises G-d, who “settles the barren woman
in her home as a joyful mother of sons.” Leah, Binah, is
the mother of the six emotive attributes.

Psalms 113:9°0:3*°p 0°9°1n
:HE"I‘?‘?U R 0°12070K N2 NIRY °WIn
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,p 0oonn

likuteitorah.com/likkutei-torah/nasso/2/

91

92

93

94

95

96

X187y 7IR"2

mawnn .. aND

The note points to the sources listed in this collection of
the Alter Rebbe’s discourses, p. 156, for Leah as the level
of thought.
KEHOT'S NOTE
3P °Y9 NI TR SINRNA 12037 11X

73°2 NPROT . L NOT IRD D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X”0 ,5 NIR R”INM IRT

19WnN STMPD AR 1712

In that discourse, “These are the accounts of the Mishkan”
is the union of vav and hei, brought about through “these”
(eleh), the tractates of the Mishnah and the positive
mitzvos.
KEHOT'S NOTE
X, TIPD YR

19WNRT PTIPD PN

“These are the accounts of the Mishkan, the Mishkan of
the testimony, which were counted at Moshe’s word.” The
text cites the Likkutei Torah discourse that opens with this
verse.

Exodus 38:21x”5:m"% mnw

T3 0?1 NT2Y 7Y "BT7Y TpB TR NTYT 12UN 13WRT TIPD 9K
1750 TIIRTT2 MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17125 5”19 NP%

In Isaiah’s vision the seraphim call to one another: “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” The three times “holy” are three stages of descent
until His glory fills the earth.

Isaiah 6:3°2:1 177°yw°

PIRTTPD KPR niRAY R wiTR WiTR WiTR mK) MURN 1 XA
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RS

As the camp set out: “And the Mishkan was taken down,
and the sons of Gershon and the sons of Merari, who car-
ried the Mishkan, set out.” The Levite families are those
who carried the Mishkan.

Numbers 10:171>:> 72712
1201 R 17 *33) 110332 19031 19w TIm
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And the tabernacle was taken down; and the sons of Gershon
and the sons of Merari, who bore the tabernacle, set
forward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR N2 R

Isaiah calls: “Lift up your eyes on high and see: who creat-
ed these?” Plainly, the stars in their array point to their
Creator; the text cites a discourse that explains the words
for Binah, the source of the six attributes.

Isaiah 40:26172:1 171°yw°

D757 DXI3 T90R2 X°FMI AYK K1V WY DPPY DIWIRY
T N9 UK 19 7oK1 0°3IK 270 R7p° Ov3

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Lavan had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.” Plainly,
Leah was the older sister; the maamar reads “the elder”
(hagedolah) as hei gedolah, “the great hei.”

Genesis 29:161"0:1"D N"WR12

97 M3LPT OV XY 17731 OV N13 *NY 1377
Now Laban had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note gives this Zohar for reading Leah’s name
as the great hei, the upper hei of the Name.

Zohar, Vayetzei 15:127-17:13719p:17>-173p:770 R¥™1 ,7M 190

TR oY D

The note points to Or HaTorah on Beshalach and on
Behaaloscha for the reading of Leah as “the great hei.”
KEHOT'S NOTE
30y 'mﬁyn: non °y 1Pw3a N7MK AR .2 ,33P K211 IR0

¥70 N¥% m2a9a

Or HaTorah on Bereishis explains the Midrash: “They said
of the elder, Leah, ‘great in her gifts: priesthood forever,’
etc.; that is, because she receives from the attribute of His
greatness, as it were, and therefore she is called the great
hei.”
KEHOT'S NOTE
>9% 1177777 13 07?10 PMINNA 1T ARD 72170 PV 1nRw”
2-MPWRI2 NPMK — 712173 %7 RIPI 9”1 213723 10173 nTAn nPapnw
.'|1?’N1 2D°Y R-KIP™ N7MIR AR .2 ,930 77
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
990 VWYY W Tonn pay LK LAY 2w N2 .27 T9IRAT D 0N 0
.[5] .3B X™70 X721
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The note quotes that biur: “as is mentioned in the Idra
Rabba on ‘and he reigned,’ that each one said, ‘I shall
reign’”; and at the beginning of the discourse “But as I
live,” it speaks of the thought “I shall reign.”
KEHOT'S NOTE
11‘7?3’1 7°1¥2 97TR2 191 9N [2,9p ¥7nT] (270PNT) Tnawt MR Y
RIR °M7 %K °1 09I 7770 [R YRl oY M0 115?:?( RIX R R”OW "2
n12% Awyns P9I AN DY N2 [2,1¥] RN Y — 973 TvRR
B (2,81 Ooa%1 %Y 0 '[15?3}{ RIR °M1 N2 R PR 51 97001
.[3] w7y, 7PaR” PR oY (77,8] X7m3a P08

7PN NIN
Adoniyah exalted himself, saying, “I will reign.” The
Kehot note observes that the Kabbalistic phrase “I shall

reign” takes its wording from this verse.

1 Kings 1:5°7K X 0°9%n

DY 227 12 YN TR I MR KEINn M0 AT
PI0Y D3 UK DUwRm
Now Adonijah the son of Haggith exalted himself, saying: ‘I
will be king’; and he prepared him chariots and horsemen,

and fifty men to run before him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The psalmist proclaims: “Havayah reigns; He is clothed in
majesty.” Plainly, G-d’s kingship is revealed in splendor;
the maamar reads “clothed” to mean that His kingship is a
garment, not His essence.
Psalms 93:1°X:37% 0°2°71n
:0IPA~22 92N 1IN AR WRNT Y T WP WP NIRG APR 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

106

The verse reads “Therefore he called his name Levi,”
Yaakov naming him; the maamar quotes it with Leah as
the one who names. The name is explained as joining and
accompanying.
Genesis 29:34777:0”0 nPwx12
12 °N7279 *PX PR M1PY OYED ANY TRM 12 TPM Ty 20m
17 YRR 1277y 0712 Y'Y
And she conceived again, and bore a son; and said: ‘Now
this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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108
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110

M

12

SWOR RPN X177 0°a

G-d promises Israel through Hosea: “And on that day, says
Havayah, you will call [Me] ‘my husband’ (ishi), and no
longer call Me ‘my master’ (baali).” Leah’s “my husband”
is this closeness.

Hosea 2:181°:2 ywin

7932 799 *PRIPNTRYY 2WOR PRIPR 170K KINTTD2 19
And it shall be at that day, saith the L-RD, That thou shalt
call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Nak=Ri7ah

113°01 1°92 N7 2py°
Kehot’s note points to Zohar III, 186a for these words.
Zohar II1, 186ax , 0p x"mt
KEHOT'S NOTE
LIV LR Ep

TSP PN RPN 1A 1720 119000 112
G-d commands Moshe about the Mishkan’s boards: “And
the middle bar in the midst of the boards shall run from
end to end.” Yaakov is this bar, joining and drawing the
light through all the worlds.
Exodus 26:28M172:1”> mnw
SNSRI MERIIR 1130 DWIRT TN 1T 13
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(1322 MM wRYY)

There Yaakov is called the groom, “the middle bar that

runs from end to end,” the drawing down of the Infinite

Light from the highest of all levels into Rachel, the bride

who receives it; this is the drawing of sovev into memalei.
KEHOT'S NOTE

R T ,n YR

N”y2 NK¥°1 na92

The note records that Or HaTorah explains this Midrash,
“Levi is destined to accompany the children to their
Father in heaven,” on Shemos and on Ki Seitzei.
KEHOT'S NOTE
.ANNCY R¥N D' .11°Y MW N°MIR2 IRAN]

DURWAW QAN 20127 NR MPP TNy Mmoo

Rabbi Yudan: “Levi: this one is destined to accompany the
children to their Father in heaven.” Levi is the one who
joins Israel to G-d.
Bereshit Rabbah 71:4"7:X”y 127 n°wx"2
5y 131 12 7201 9M 19n Ty’ TNy XITw ,0n1°D M AR 03 ...
71PARD 0°127 NR MDD PNy LI P Rk 7T 1 mw X 10
.P0921RA 12197 ,19 2Y nRIw 0Ipn 993 ,0nw XIp 10 By .oonwaw
M9 7 Ow3a 972’7’ AR IR OYaT 9RKRmM 12 Tom Ty nm

likuteitorah.com/likkutei-torah/nasso/2/
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X187y 7IR"2

TR L2012 PUIAR KDY ,WYR Pw 10 K 12 101,10 1w 100
IR 17O IR 00 MR L0 1R prnm L n e pmp 1 1N
., TRIP XPR 99 1N XY M 710 90 °nns

“She conceived again, and bore a son, and said: Because the
L-rd heard that I am hated, He gave me this as well. She
called his name Simeon” (Genesis 29:33). “She conceived
again, and bore a son, and said: Because the L-rd heard
[shama] that I am hated, He gave me this as well. She called
his name Simeon [Shimon]” - this one is destined to produce
an enemy. Who will heal his wound? It is Pinhas, who is des-
tined to be produced from Levi. “She conceived again, and
bore ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

N U7 MW 27ma

Or HaTorah quotes the Zohar: since the singers came from
the tribe of Levi, the listener is joined (nilveh) and his soul
cleaves above, and therefore Leah said, “This time my
husband will be joined to me.”
KEHOT'S NOTE
72yn2 W1 PATN M2 YMWM N3 0NWwRT NP vawn WRRW 1137
210Y MR N7MIR — 7O9R WK M0 ayan axD 7nR o7

R TP DvawR
Or HaTorah on Bereishis says that Levi is the third day of
creation, the middle bar; on Shemos it quotes the Zohar in
Mishpatim: “Levi is the joining of all.”
KEHOT'S NOTE
.. WX AwyRR A ov M P X NN n 972 NPWRI2 N7MIR ORI
210V Mg MR — “R915T R1a0 07 ey "119°N1 112

(27y0 X7>T) Mnw B2 (X TYPT) Mow D M

Or HaTorah cites the Zohar, Part II, folio 11b, noting that
the passage is repeated in Part III, folio 174a, and explains
it there.
KEHOT'S NOTE
5195 K11 2790 K77 27MA PR 1°%1 R ,XINN 71775 NPwRI2 N7MR3
LM 792 IR QW AR CUR TUYPT AN 072

Of Moshe’s parents, Amram and Yocheved: “And a man of
the house of Levi went and took a daughter of Levi.” The
Zohar reads it as supernal Chochmabh joined with Binah.
Exodus 2:1°R:’2 minw
127N27NX MR 17 N°3an WK 170
And there went a man of the house of Levi, and took to wife a

daughter of Levi.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1WIBNR XD NI 1920010 973 R IRV RonT NN
by

On “a man of the house of Levi,” the Zohar says that the
place of supernal Chochmah and that river are joined as
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one and never part. This is the constant union of
Chochmah and Binah called “Levi.”

Zohar, Shemot 17:181-18:192273p:1”>-X"2p:1" Mnw A1t 190
The following is an alternative explanation of these
verses:AND TOOK TO WIFE A DAUGHTER OF LEVI. This
signifies the place which is filled with the brightness of
moonlight (Malkuth).1The last three lines of the Hebrew text
on this page are not translated.2The first two lines of the
Hebrew text on this page are not translated.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PWIBNR KDY NTAD 1720012 973 K17 IRDOY 7RonT NN
ke

The same passage appears again in Parshas Shelach, as
the text and the Kehot note point out.
Zohar, Sh'lach 45:309-31477w-v w:n"n 77 now 7M1 190
1Most of this page does not appear in our Hebrew text as ex-
plained in the translator’s note on page 163a.AND THE
L-RD SAID TO MOSES, SPEAK UNTO THE CHILDREN OF
ISRAEL... THAT THEY MAKE THEMSELVES FRINGES ON
THE CORNERS OF THEIR GARMENTS, ETC. R. Hizkiah ad-
duced here the verse: “And he showed me Joshua the high
priest”, etc. (Zech. 3, 1).

The Zohar; London, Soncino Press, 1933 (Public Domain)

N
The psalmist on the sea: “There go the ships; this
Leviathan You formed to play with.” The Zohar ties
Leviathan to the joining that Levi’s name speaks of.
Psalms 104:26173:77p 0°%°11n
A27pn? pRALINN? 12PN NN DY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

120 | Job asks: “But wisdom, from where (me’ayin) shall it be

found?” Plainly, where can wisdom be found. Chassidus
reads it as “Chochmah is found from ayin, nothing”:
Chochmah is the level of self-nullification.
Job 28:1227:1175 2R
:7P°2 OIPR 71KY RERA TRR M0
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

T98° QWY 1D 17V K8 0N

Of the Garden of Eden: “And a river goes out from Eden to
water the garden, and from there it divides.” Eden and the

likuteitorah.com/likkutei-torah/nasso/2/
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X187y 7IR"2

river stand for Chochmah and Binah, whose flow never
stops.
Genesis 2:10:'2 N°wX12
DU YN T TIEY B 1307NK Nipw? 173 XYY TN
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127> nyy mwne ny

Koheles on the seasons of life: “A time to be silent and a
time to speak.” Speech, unlike thought, comes only at
times, like the union of Tiferes and Malchus.
Ecclesiastes 3:7°1:3 norp
1277 ny1 NiYn? ny 2ian? ny1 ¥ipe ny
A time to rend, and a time to sew; A time to keep silence, and
a time to speak;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A Ty

Lavan to Yaakov, at their covenant: “This mound is witness
and the pillar is witness.” The Alter Rebbe refers to his ex-
planation on this verse.
Genesis 31:52272:X"% n°wr12
"DXY T 230°NK TN TIYNTR? 2RO 138D 7T WA 23T 7Y
Y77 DRI N28077NRY M7 P307NK V2R 92y0RD nAR
This heap be witness, and the pillar be witness, that I will not
pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M ayon
“Now this time my husband will be joined to me.” “This
time” is read as the added inner union drawn by service.
Genesis 29:34777:0”0 n°wx12
V2 "AT2273 2K "YOR MY DYEN ANY WRAL 12 Tom Ty 0m
17 YRR 1277y 0712 Y'Y
And she conceived again, and bore a son; and said: ‘Now
this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 1TAYY Yra2 NI

“And Havayah Elokim took the man and placed him in the
Garden of Eden to work it and to guard it.” Both words end
in hei; the service of “working” draws additional light, be-
yond the constant measured flow.

Genesis 2:15170:’2 N°wR12
SAIRY AT2YP 1TYTIIR NI DIRTNN DR N IR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 14

126

127

128

129

N7 2 Ay

G-d tells Aharon: “And the Levite, he (hu) shall perform
the service of the Tent of Meeting.” Plainly, the Levites
themselves do the work; the maamar reads hu, “he,” as
Binah, which the Levite joins with Chochmah.

Numbers 18:23372:11”> 72712

0PIy npn oaiy ARY? om TYin POR nTayTnR X 1PI Tan
:7M1 17027 K2 PRI °12 73021 09° N0 T

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 prw® nage MmN

The psalmist on the sea: “There go the ships; this
Leviathan You formed to play with.” Leviathan, related to
Levi, is the joining of “something” with “nothing,” the
source of G-d’s delight.
Psalms 104:26173:77p 0°%°11n
27PNy’ [g AL NN 1P NN DY
There go the ships; There is leviathan, whom Thou hast
formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SN %32 NN 1Y

G-d tells Moshe about the daily offerings: “Command the
children of Israel and say to them: My offering, My
bread.” The Alter Rebbe refers to his discourse on this
verse in Parshas Pinchas.

Numbers 28:2°2:172 72712

MM 07 *WK? R02 *321°NK DR NTRKY PRI 232708 13
A79in2 °% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

R W IR

“Then Moshe and the children of Israel sang this song to
Havayah.” The discourse on this verse explains the differ-
ence between sea and dry land.
Exodus 15:1°R:1"0 mnw
TPWR AR AR T DRI TPEITNR PRI 2121 AwnTw R
:0%2 27 12391 030 1IR3 IR 112
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nasso/2/
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PARAGRAPH 15

130

131

132

133

TPNOwR 0o R 0D

Pharaoh’s daughter names him Moshe, “for I drew him

out (meshisihu) of the water.” He belongs to the hidden
realm of the sea, the level of self-nullification.

Exodus 2:10:2 mnw

AMRA YR N XIPM 122 API7 AYIRTN2? NRIM 1200 YT

AN 0MTTN 73

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

212 nan WK 797
“And a man of the house of Levi went and took a daughter
of Levi.” Moshe’s birth is tied to the house of Levi, the
joining.
Exodus 2:1°R:"2 mnw
2127N2NR MR 2 NP3R WOR 7%
And there went a man of the house of Levi, and took to wife a

daughter of Levi.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tom anm
“And the woman conceived and bore a son.” The birth of
Moshe follows directly from the house of Levi.
Exodus 2:2°2:2 mnw
Hakizin it .'IW'?W MIDXM RIT 230772 INR RIM1 72 'r’gm wRI I0m
And the woman conceived, and bore a son; and when she
saw him that he was a goodly child, she hid him three

months.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

woN M oyen

“Now this time my husband will be joined to me.” The
“man (ish) of the house of Levi” echoes Leah’s “my hus-
band (ishi).”
Genesis 29:3477%:173 nPwx12
¥2 OnT2270 VPR TR MY 0¥ET ANY MR 12 TPR TV 0
17 iNW-RTP 1977y 0°12 NYY
And she conceived again, and bore a son; and said: ‘Now
this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 16

134

135

136

137

N7 2 Ay

“And the Levite, he shall perform the service.” The Zohar
reads it as joining Z’eir Anpin and Nukva.
Numbers 18:23372:17° 712712
091y npn o2y R om TYin PON NTaYTNR NI 1Pn 1A
170297017 K2 PR 12 73021 02 0T
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QoPYRT NI °7 90 X779 KA "9 Ty

In Parshas Korach the Zohar expounds “And the Levite, he
shall perform the service” with “For Havayah, He is
Elokim”: the Levite joins the two Names, Z’eir Anpin and
Nukva.

Zohar, Korach 8:37-41x”n-1"21 n7p 7m0 190

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

"% N2 DR AP NP Nvan WK e
“And a man of the house of Levi went and took a daughter
of Levi.” The “daughter of Levi” is Malchus, prepared by
Abba and Imma.
Exodus 2:1°X:"2 mnw
2127N2TNN MR P Nan R 170
And there went a man of the house of Levi, and took to wife a

daughter of Levi.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

na° P on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N7 ,2 R”RR IR

likuteitorah.com/likkutei-torah/nasso/2/
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In Parshas Mishpatim the Zohar calls Levi “the joining of
all.” The Levite joins every level with the one above it.

Zohar, Mishpatim 3:182-193178p-270p 1 D°0EWM 711 120

PARAGRAPH 17

n”72 02 09aM

Moshe, in the Shema: “And you shall teach them to your
children and speak of them.” Speaking words of Torah
draws the joining into Z’eir Anpin and Nukva.
Deuteronomy 6:7°1:"1 0°727
30U TIT2 ANIPN AP NI DI AI TII7 DARYY
APIpN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Berakhot 21ax &3 n1372
KEHOT'S NOTE
N ,RD N1D92 .1 ,10°727

N”R3 — ownn

The note points to a note of the Rebbe Rashab printed
above among the additions, p. 18c, on this passage.
KEHOT'S NOTE
3,17 MB0ITA DUYR ¥71 27WINN IINTR P7O DAY IR

9R0°R 02 0PN nTay

The account of the Mishkan, made “by the service of the
Levites under the hand of Isamar son of Aharon the
kohen.” The name Isamar is read as itmar, Torah that is
spoken.
Exodus 38:21x73:17% minw
122 071 NTAY 1Y 970Y TRD WX NTYT 19 19WRT “TIpD PR
77727 1IIR712 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

’1987° 19271 IR

Malachi of the faithful: “Then those who fear Havayah
spoke with one another, and Havayah listened and heard.”
Speaking Torah is the Levite’s drawing down.
Malachi 3:16170:2 °387n
1721 799 2N YR N WP MYTIR WK M KT NI W
A 22w 1 KT 1iD?
Then they that feared the L-RD Spoke one with another; and
the L-RD hearkened, and heard, and a book of remem-
brance was written before Him, for them that feared the
L-RD, and that thought upon His name.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 L3 29RDN

143 9°22 N270 MAWNRn %IN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LRAPY 277 00w TR

144 NNW2°3 YPINT N7 %31
Kehot’s note points to Zohar III, 187b for these words.
Zohar II1, 187b2 ,1ap »’mt
KEHOT'S NOTE
J[3] mnTPpR2 N9 N2 R®ON N L2 R rithal

145 NRNW2°2 PRINT N1 10

The Kehot note gives this Zohar for “the fish of the sea that
go onto dry land,” self-nullification brought into the re-
vealed world.
Zohar, Balak 6:59-67170-1"1:1 P'?J L, 980
As they were going along, R. Eleazar suddenly remembered
that boy, so they went three parasangs out of their way to get
to that spot. They arranged to lodge in the house, and when
they went in they found the boy sitting there and a table be-
ing laid before him. When he saw them he came up to them
and said: ‘Enter, holy saints, enter, ye shoots of the world to
come, who are praised above and below, to meet whom even
the fishes of the sea come up on ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

146 T°T° A2 IR WP

“The Sanctuary, Ado-nai, that Your hands established.”
The Torah is the Sanctuary that draws the joining below.
Exodus 15:171°:7"0 minw
313 *3TK TTpn T N7Y8 N30 113 07N 02 ayem mKan
T
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy
hands have established.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

147 NTM2 11171 NN922 KRN N2nnKT

In Vayeshev the Zohar speaks of the Mother joined with the
Daughter so that they became as one: Binah united with
Malchus, as in the time to come.

Zohar, Vayeshev 7:92-10:10227p:-278:t 2w 71t 790
According to our teachers, G-d fashioned the lower
Jerusalem on the model of the heavenly Jerusalem, the one
exactly facing the other, as it is written: “the place, O L-rd,
which thou hast made for thee to dwell in, the Sanctuary, O
L-rd, which thy hands have established” (Ex. 15, 17). The ex-
pression “that art builded” indicates that G-d will in time to
come cause the upper Jerusalem to descend below; this is
further proved by the phrase “as a city that is compact (she-
hubrah) together”, where the term hubrah ...

likuteitorah.com/likkutei-torah/nasso/2/
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The Zohar; London, Soncino Press, 1933 (Public Domain)

148 27w 0771 097 INR® R O3 10m
Zechariah’s prophecy of the end of days: “And it shall be
on that day that living waters shall go out from
Jerusalem.” The Alter Rebbe refers to his explanation of
the Zohar on this verse.

Zechariah 14:8°m:7 1712t

1R nga-‘?g osn tl'?[ﬂ"l'l’?; 0%070% IRX? N7 092 M
ST AN YR TN 030°0N 073

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

149 IME° 12 1P AP

“And Korach son of Yitzhar, son of Kehas, son of Levi,
took.” The Alter Rebbe refers to his discourse on this
verse.

Numbers 16:1°X:1”0 712712

"3 7IR) 29K °33 DPAR INTY 12712 NARTIR 7RI AP MR
{12987 12 NP2

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

150 WOWR W

The prophet, speaking for Israel at the redemption: “I will
rejoice greatly in Havayah, my soul shall exult in my
G-d.” The discourse on this verse explains the left side on
Rosh HaShanah.

Isaiah 61:10":X70 V17 yw°

RTS Poyn YUTaR "I v3 URPRI CWRl Pan 2 o i
:7722 YR NP22) XD 1027 1002 209

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

151 SWNAD NN PRRY

The bride longs for her beloved: “His left hand is beneath
my head, and his right hand embraces me.” Read of G-d
and Israel, the left hand that arouses the union is the
theme of Rosh HaShanah.
Song of Songs 2:6:’1 0*7°Wi1 W
2IPAMA 11707 "WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
JgL,awrne

199197 1990 1°2 N2°7°NR
In Chayei Sarah the Zohar speaks of the one who is placed

between the two arms. The Alter Rebbe applies it to
Gershon and Merari, the right and left hands.

Zohar, Chayei Sara 23:243-24:254-3"1n7:2"2 1w "1 M7 1890
T7179:770

R. Simeon replied: ‘The reason, as has been affirmed, is as
follows: The two periods of the two earlier prayers have for
their object only to unite Jacob to his heritage, but once this
has been effected we need nothing further: as soon as the
Woman is placed between the two arms and is joined to the
Body, nothing more is needed. The two prayers are thus the
two arms between which Jacob is united to the body, that is,
to heaven,

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7 9m TA

“And the Levite, he shall perform the service.” The Zohar
passages listed here expound this verse.
Numbers 18:23375:11”> 72712
o7iy NP7 oy RP? oM TYin PR nTayTnR XIn 1pn Tan
:?P03 17027 KD DXIR? °12 73021 09° N0 T
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2’y 1”97 0MAR D AMma

Or HaTorah explains the Zohar: “the daughter of Levi” is
the state of song and great love, until they become one
point, and only then is “and he went... and took” drawn
down.

KEHOT'S NOTE

STRY K71 RTIPI AWYIY TY %20 RN W N33 R°AWD "% na »9”

137y MY D7MIR - 713 AP 13 79 TRl RpYT

1% nvan woR 757
“And a man of the house of Levi went.” The Zohar on
Pinchas expounds it, as the text notes.
Exodus 2:1°X:"2 mnw
12°N27NK MR 217 N30 UK 72771
And there went a man of the house of Levi, and took to wife a

daughter of Levi.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

9P 270 1”177 2
The note points to Or HaTorah on Bamidbar for a discus-
sion of the Ramaz’s commentary at the end of Korach.
KEHOT'S NOTE
STINNRCY 1 9792 72702 DMK R
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Or HaTorah summarizes the Ramaz there: the purification
of the Levites is the removal of their hair, and then Aharon
waves them to raise them to their root, which is Binah.
KEHOT'S NOTE
owaw® oMLy onIR A% IR WK 0yw Payn om0 nanue”
STINNPR Y 1 7770 92702 NPMIR — 10 13°2 R

%9 NN NP

G-d tells Moshe: “Take the Levites from among the chil-
dren of Israel and purify them.” The Ramaz’s commentary
in Behaaloscha discusses this verse.

Numbers 8:6:’11 72712

:DOK ALY X7 %32 TiRn oNP1TNR MR
'Take the Levites from among the children of Israel, and
cleanse them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9% P13t P2 ontaa maa

Shlomo at the dedication of the Temple: “I have surely
built You a house of habitation, a place for You to dwell
forever.” The Ramaz links it to “the Sanctuary... that Your
hands established.”

1 Kings 8:133:’11 X 0°3%n
PRy AN 190 Tp Y3 13 13 M
I have surely built Thee a house of habitation, A place for

Thee to dwell in for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

957° 12110 "IN WP

“The Sanctuary, Ado-nai, that Your hands established.”
The Levites’ joining of the hands builds the Sanctuary.
Exodus 15:171°:1"0 ninw
1792 2378 WIRR N N7YR ANIW? 110n AN701 102 inyen nxan
:q"_r_’
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bNpine nbrna nvpha

The Tzemach Tzedek quotes the Arizal there: in the future,
when Kayin is purified and returns to his firstborn status,
the Levites will take the kohanim’s service and stature, so
that the kohanim will be Levites and the Levites kohanim;
he explains it at length.
KEHOT'S NOTE
0°375 A9AN AW 7MY ANT1020 MM 00N PR aprw 2ryh Sax”
0°12m 0°™% 1P 0°I0W 19IR2 ONPYRY onTay 0vbn 1hw 0Ty
97221 .71919R2 RN QWY AW Y R 77D 373 MR — 797y 0°and
.opnn Yy 2
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Tanya there says: in the future, when the world is elevated,
they will be the kohanim, as the Arizal wrote on “and the
kohanim, the Levites,” that the Levites of now will be ko-
hanim in the future.
KEHOT'S NOTE
27y 971 MIRM WPROY 02ANDT O 1R APyn° avynw Tnye” 2.,y a7
[1°ny5 003710 0 Pway B 01Pnw 0mn ooanom

PARAGRAPH 20

163 "WON M? DyDi

“Now this time my husband will be joined to me.” Leah’s
request that G-d Himself be joined to the thought of
creation.

Genesis 29:34772:0”3 NPwR12
12 "AT272 2% YR M’ DYRT NNY KA 13 Tom TV 13m
212 YRR 1277y 0013 Y'Y
And she conceived again, and bore a son; and said: ‘Now
this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
164 SWOR SRPN
“You will call [Me] ‘my husband.’” The closeness Leah
sought.
Hosea 2:18n7°:°2 yvin
:"?S]; Yy "?"Rj?ﬂ'&"?l WOR PRIPA 10K KIN3T01°2 1
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21

165 7TayR yUA NN

“And He placed him in the Garden of Eden to work it.”
Working the Garden draws down added light.

Genesis 2:15170:’2 N°wR72
SAIRY AT2YP 1TYTIIR NN DIRT NN DR N R
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

166 DORWAW BIPaNY 00127 NR NPR R

“Levi is destined to accompany the children to their
Father in heaven.” The name speaks of joining.

Bereshit Rabbah 71:4"7:X”y 7127 n°wx"2

TNY LN R TP 7 N2 MW RIP 19 5Y I 12 Tom M ...
ARIY DIPR 922,10 RIP 19 Py .0onwaw 1°ax? 0212 Nk mbb
71 DR IR YD IARM 12 T2 7Y 90m L0938 AR L0 By
K91 ,Wyn 5w 715 °K 19 103,770 T 197 M0 1 awa N2
UK L0 W2 P L PRIN Bw vmp 17 101 TR LA 10 prnn

likuteitorah.com/likkutei-torah/nasso/2/
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ANRY PRI KPR 77 103 KD 701,710 99 9003 IR 1197 21X R
... oPPIR DR YR R 12020 99 pinn

“She conceived again, and bore a son, and said: Because the
L-rd heard that I am hated, He gave me this as well. She
called his name Simeon” (Genesis 29:33). “She conceived
again, and bore a son, and said: Because the L-rd heard
[shama] that I am hated, He gave me this as well. She called
his name Simeon [Shimon]” - this one is destined to produce
an enemy. Who will heal his wound? It is Pinhas, who is des-
tined to be produced from Levi. “She conceived again, and

bore ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

167 12 PRw® Nage Mnne

“This Leviathan You formed to play with.” Leviathan is the
“something” united with the “nothing.”

Psalms 104:267173:77p 0°2°1n
27PNy §gTALINN? 1P NN DY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

168 SWNAD NN PRRY

“His left hand is beneath my head.” The union is aroused
from the left.

Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 3177 “WRY? Nan ioRhY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 19WRT TIPD 1PN *D3

That discourse asks why the Torah mentions “the service
of the Levites,” their carrying of the Mishkan on the jour-
neys, in the accounts of the Mishkan.
KEHOT'S NOTE
ST9ORI R L3 0TIPR D Pyh

PARAGRAPH 22
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The note points to Or HaTorah on Yisro for a further dis-
cussion of world, year and soul.

KEHOT'S NOTE

(3 ,2) 0% TPARAT NNTPR XD L[0] (375 2°n1 77E0 27W) 0TI

.AONN .TLAN Y 1N° N7MIR

171 WD WY . . DMWY WO M B

There the Alter Rebbe sets out, from Sefer Yetzirah, the
three dimensions of world, year and soul: “world” includes
the heavens, the earth and the bodies of all creatures, and
“soul” is the divine life-force enclothed in them, memalei
kol almin, shining in each world according to its
refinement.

KEHOT'S NOTE
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Isaiah’s song of the redemption: “And you shall draw wa-
ter with joy from the wellsprings of salvation.” The Alter
Rebbe refers to his discourse on this verse.
Isaiah 12:3°2:27 7°yw°
TPV 1y 12 DRTnINY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S1woabn Twat My

Job to G-d: “With skin and flesh You clothed me, and with
bones and sinews You knit me together.” Skin and flesh
are the body’s garments, like the curtains of the Mishkan.
Job 10:11x7>:» 218
:’J;;TD.U 071 nﬁngg;n ’JW’;?.EI '@;ﬂ 23y
Thou hast clothed me with skin and flesh, And knit me to-

gether with bones and sinews.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T DOVW XY 1OWNR? QU NN NPwY

G-d commands Moshe: “And you shall make the boards for
the Mishkan of acacia wood, standing.” Plainly, set up-
right; the “standing” boards are the level of awe.
Exodus 26:15170:175 mnw
:0°TRY DUVY 8y 19Wn? DWIRITR Y
And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2 Dynn ooy 09D

In Isaiah’s vision: “Seraphim stood above Him.” The an-
gels’ standing is awe and self-nullification.

Isaiah 6:2°2: 11°yw°

19 11927 DPAY2 TN 07033 WY 07013 WY 17 Pynn 0°Thy oo

ADIYY DNWI P31 N9 DNYM

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

176 | From the juxtaposition of “make them known to your chil-

dren” with “the day you stood... at Chorev,” the Talmud
learns that Torah must be studied in dread and awe, as at
Sinai.
Berakhot 22a:4"7:X 275 m>72
DY TYN Y7 AN TN T3P 301 T DAYTINY 0T
TRD AR, P71 NN AN ORI 1707 M 727302 PR N 0an?
L7121 NNA2Y AR AnR2
for there is a teaching: "Thou shalt make them known unto

thy children and thy children's children" (Deut. iv. 9) and it
continues, "The day that thou stoodest before the L-rd thy

likuteitorah.com/likkutei-torah/nasso/2/

177

X187y 7IR"2

G-d in Horeb" (Deut. iv. 10) — as [the Israelites stood at
Horeb] with dread and fear aod trembling and shaking, so
here [when teaching Torah] must it be with dread and fear
and trembling and shaking.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

2712 TPIPR °7 210D NTRY WK Y

Moshe reminds Israel of “the day that you stood before
Havayah your G-d at Chorev,” right after “and you shall
make them known to your children.” Standing at Sinai was
in awe.

Deuteronomy 4:10™:7 0°127
DYTNK 27707 2K M TmK3 32 TEON M 39 N7y WK o
00 07 WYX D072 CNK XYY NP WK *127°NK DYRYR)
{TITR2 DIPIE NN TRINTPY
the day that thou stoodest before the L-RD thy G-d in Horeb,
when the L-RD said unto me: ‘Assemble Me the people, and
I will make them hear My words that they may learn to fear
Me all the days that they live upon the earth, and that they

may teach their children.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 | The Talmud says “standing” means silence, citing “for

179

180

they stood and answered no more.” Standing is silence be-
fore G-d.
Sotah 39a:2'2:x v”7 VIO
15798 1907 TI0K 7TIA 7DD MADIY 11D (RN 37 72 RI7 MR
KPX MTRY XY LVDYT 99 1Ry Innp:” mRaw L1370 1372
27 Ty Y x> TRy °2 M2AT X "3 ’.ﬂ’?fjﬁﬂl” MRV ,ARNY
R73R 990 7 DY 23 22IN1” XD KTON 3 TN KT
William Davidson, Vocalized Aramaic (CC-BY-NC)
TP 3P R 1TRY 55 19270 K7 °D "nPmm

Elihu, of Job’s friends: “And I waited, for they did not
speak; for they stood and answered no more.” The source
for standing as silence.
Job 32:16v:27% 2R
TIY 11Y7KP 1Ty °2 97277 K90 oRPnim
And shall I wait, because they speak not, Because they stand
still, and answer no more?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN ONEDM KD TR

The psalmist: “Whom have I in heaven? And beside You I
desire nothing on earth.” The nullification of every desire
but G-d.
Psalms 73:257173:3"y 0°7°71n
PR PNIDOTRD A0y DMWY "0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Of Aharon on Yom Kippur: “With this shall Aharon come
into the Sanctuary, with a young bull for a sin offering.”
Plainly, “this” is the offerings he brings; the maamar reads
it as the lower awe, the beginning of service.

Leviticus 16:3°2:10 X7p™
:PY? 2R NRVOD 723712 992 WIPATOR TR K22 NKTa
Herewith shall Aaron come into the holy place: with a young

bullock for a sin-offering, and a ram for a burnt-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ORIV P2 2e0Rn R NN
G-d’s promise to Yehoshua the High Priest: “I will grant
you to walk among these who stand.” Plainly, a place
among the angels who stand before G-d; the maamar
reads it as walking, the soul’s movement in love, after the
standing of awe.

Zechariah 3:711 o7t

TAR"0 MY SRINYRTNR ORY 720 *77270R NIRIY °1 INRTAD

DOTRYT T3 D3P A7 NN *ISNK WY 03 PN TN
SN

'Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

myon avn . . ORI P 19

The Rebbe addresses why, had the spies not sinned, Israel
would not have needed forty years in the wilderness,
though the journeys served this refinement: then the re-
finement would have taken place in another way, as Torah
Ohr (5d) explains concerning the sin of the Tree of

Knowledge.

KEHOT'S NOTE
9P — [ *n 927N MR 099793 1 KD 009310 Ron Y21PKRw m
Y2 (TUY0 L,7) R™IN2 WRIANT TUYY) MR 1IN 72N N IRW "n%
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wol mw oy whw Y17

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

70 53 71077 1N LT9ORY 471,370 YD TIRA

In Terumah the Zohar links the “standing” boards of aca-
cia wood with the seraphim “standing” above. The Alter
Rebbe uses the link to explain “standing” in service.

Zohar, Terumah 81:803-84:813-)"nn:X”9 MmN M 190
¥’ nn:17n

AND THOU SHALT MAKE THE BOARDS FOR THE
TABERNACLE OF SHITTIM WOOD STANDING. Of the
Seraphim also it says that they were “standing”; thus the
boards of the Tabernacle corresponded to the Seraphim.

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/nasso/2/
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The Talmud explains Onkelos’ rendering of tachash, sasg-
ona, as an animal that rejoices (sas) in its many colors
(gavnin). The six colors are the six emotive attributes.
Shabbat 28a:4"7:X 1”2 naw
niniy Y?W TR L1 NIROIM VAW IR AT 027 ,RIR °27 200
T0X 703 AMIR 1NN 37 .0°WAN NP DY TR DONTRR 0O
P2 12K *37 1N NBY 17K K0 R 12K K7D PR3 iy )
LR DN APRT T2°K KPR K2 712770 171392 92 W90 K37 179K KR
DPY ,"RIA00” IRINRT A7 *37 K ARP 31 I Y X
bbbkl

William Davidson, Vocalized Aramaic (CC-BY-NC)

QoMY DOVW SRy

G-d commands Moshe: “Boards for the Mishkan of acacia

wood, standing.” The standing boards, awe, come before
the colored skins, love.
Exodus 26:15170:17> mnw

:0°THY DY 8y 12WN? DWIRITNN DY

And thou shalt make the boards for the tabernacle of acacia-

wood, standing up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ORIV P2 2e0RR R NN
G-d’s promise to Yehoshua the High Priest: “I will grant

you to walk among these who stand.” Plainly, a place
among the angels; here walking is the emotions of love,
which follow standing.
Zechariah 3:711 o7t
FAN"D3) BTN "NVRYR NN OX) 720 2277208 NINIE 1 TNt
DOTRY 12 0°27IR 97 "nN S0 MY 03 N2 1T
SN
’Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24
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Shlomo’s instruction: “For a mitzvah is a lamp and the
Torah is light.” The Torah’s revelation is the menorah.

Proverbs 6:23373:1 "own
Haleklal mﬂ;ﬁﬂ 00 977N IR u'ﬁjm mx¥n91°2
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
WS By T0m NN

Of the woman of valor: “She opens her mouth with wis-
dom, and the Torah of kindness is on her tongue.” The
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maamar reads it of the Torah itself, linked with Chesed,
the right side.
Proverbs 31:26172:8”7 “5wn
:3iw?-2y Ton naim meana NN P
She openeth her mouth with wisdom; And the law of kind-

ness is on her tongue.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 N7 WX 2PN

Moshe, describing the giving of the Torah: “From His
right hand, a fiery law for them.” The Torah was given
from the right hand.
Deuteronomy 33:2°2:3"% 0°727
N33R TNXY TIRD I PRIA 17 PYER M K3 TR T IWKM
:in% N7 ¥R 1000 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 12T DN NOXIM

Of the kohen’s daily service at the altar: “And he shall take
the ashes out, outside the camp.” The waste is removed
from the altar.

Leviticus 6:47:1 R7p™

PINTPX TWTINY XOBIM DN DO U3 PTIINN LoD
9D DIPRTOR Nann?

And he shall put off his garments, and put on other gar-

ments, and carry forth the ashes without the camp unto a

clean place.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

193 ll’ankihi-kahil
Of the kohen’s daily service: “And he shall lift up the ash-

es” and place them beside the altar. Even the waste first
has its own refinement.
Leviticus 6:3°1:1 Rp™
WX TWTITNK 0 1270y WP TI70I0m T2 9T 1030 waY)
MM 23X 0l N2ANT2Y NPV UKD 2IXA
And the priest shall put on his linen garment, and his linen
breeches shall he put upon his flesh; and he shall take up
the ashes whereto the fire hath consumed the burnt-offering
on the altar, and he shall put them beside the altar.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

194 oy NP T

Yaakov blesses Yehudah: “And to him shall be the gather-
ing (yikhas) of peoples.” The name Kehas is read as
“gathering.”
Genesis 49:10:0"1 N°wR12
Nap? 91 A9 X220 Ty ¢RI 17an ppnm ATINN LY 10K
:oony
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The sceptre shall not depart from Judah, Nor the ruler’s staff
from between his feet, As long as men come to Shiloh; And
unto him shall the obedience of the peoples be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 oy N 1

Rashi explains yikhas as a gathering of peoples. Kehas

gathers the sparks to be raised above.
Rashi on Genesis 49:133:0"1 nPwr12 2y >" w1
iMIND I (A7 MR SXIR TR 02 NI DY .0ome mind
,7737 0ipna NIR NI Py TR MRR 1200 KIM Y2 KUpIN 100
N°Znm1 R2URRID2 POIY 1131 MUY ,NXOWRRIR DY NIRCIM NivINY
'[:?13} nal Yhn RY RIT 7702 0°p0iY oM 1wk U:Wb 7
,RPUPPID2 R 1T L,(2 0°02T) TURaR2 owk1 qnNya
TIN0 RiI? ﬂ’?ﬂ:g 730 .17°% 2¥ 1N D’L)[INJ m1in2 PRIy 1oWE™M

19WnR "NI7PP1 13,1910 AN XY

o°»° n? TOWARDS THE COASTS OF THE SEAS — (1% is the
same as 711 7¥): by the shore of the seas will be his land. 7171
means “border” as Onkelos has it; old French marche;
English border. [nIR 712 X1mM] means he will constantly be
at the haven of ships — the port — whither the ships bring
merchandise. For Zebulun was engaged in business and
provided food for the tribe of Issachar whilst these engaged
in the study of the Torah. It is to this that Moses alludes, ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

196 9y 221 maws "IN

The bride: “I sleep, but my heart is awake.” The Alter
Rebbe refers to his discourse on this verse for the refining
of food into life-force.

Song of Songs 5:2°2:"11 0>°Ww W

"IN *NIP "My DMK *2700D pRiT TIT %P Ty 237 MY IX
777 2007 "NIXYp PUTKPRI WRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25
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The words here quote Job 10:11; the passage is shown
below.

Job 10:11x7>: 218
125R 0°°3 NiNgy *awnabn w3 18y
Thou hast clothed me with skin and flesh, And knit me to-

gether with bones and sinews.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5567.

KEHOT'S NOTE
0P ’Y POPN NP0 RYITR PU3 NN A1 K711 .INK 1o —

199 P NW KPR 17y PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] . wmye Y o7 By

200 WP DX 1INR K2 NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A0 RPN

201 oo%n % nnn

G-d’s promise to Yehoshua the High Priest: “I will grant
you to walk among these who stand.” The curtains, love,
above the standing boards, awe.
Zechariah 3:7°13 717701
AN"D3) YN "NYRTR NN OX) 720 22772708 NINIE 1 TNt
DOTRYT T3 D3P A7 NN *ISNK WY 03 PN TN
HTIPNT
'Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5635.
KEHOT'S NOTE
AP Y 17970 17103 RN
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The words here quote Proverbs 6:23; the passage is shown
below.

Proverbs 6:23373:1 "own
Faleklal .mﬂ?iﬂ 00 977N IR nﬁjm mx¥n91°2

For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,1°%n
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The words here quote Proverbs 31:26; the passage is
shown below.

Proverbs 31:261°2:X7% “7wn
MNP0y TON NTIM M0 ANND 12

likuteitorah.com/likkutei-torah/nasso/2/
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She openeth her mouth with wisdom; And the law of kind-
ness is on her tongue.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

RER R

205 N7 WX RN

The words here quote Deuteronomy 33:2; the passage is
shown below.

Deuteronomy 33:2°2:3"% 0°727

N3z ANKY TIRD I YBIT 07 TYER MM XD Or0n 1 MK
:in% N7 WR 0 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the preceding maamar “through Chochmah they are re-
fined” is explained the same way: the whole Torah serves
to accomplish refinements, which is the matter of the al-
tars, and so they were the burden of the sons of Kehas,
from “and to him shall be the gathering (yikhas) of
peoples.”
KEHOT'S NOTE
2w (R L,RD) IRD Sy

PARAGRAPH 26

207 b ralmblel
The Baraisa listing the eleven spices of the incense:
“balm, onycha, galbanum and frankincense... myrrh and
cassia, spikenard and saffron.” The myrrh is one of the in-
cense’s spices.

Keritot 6a:1517v:X *1 n1N°12
- TAIPT M0 IEEM 3T 0T owee 31 up
- 0127991 ,7 n‘;ww ,1Y78P1 ,79n Lman ooy ’7!27 Doy Ppwn
- N9 Y DI - LYAPT MR Y MY YU 1y noY 2R
- OB 172,13 IYWR - NPWN2 N3 LN - 1ihp iy
TR M R0 1OMDR T 37 PR OX .RDPD 1R RN?D XD
AR IR N1 527 .RINY 5; -0y MPyn Y237 - nniTo f'l'??g Ry
KA 92 17727 NE°D
William Davidson, Vocalized Aramaic (CC-BY-NC) '

208 NIPE 172 1 (R”Y ©7°7) 2Pt 270 2°ma

Or HaTorah on Bereishis copies this Zohar at length; on
Tetzaveh it explains that the incense is higher than prayer,
since prayer takes the place of the offerings, which are on
the outer altar, while the incense is on the inner altar.
KEHOT'S NOTE
Max NLPAY 27 LR L,2Ip X TID DOWRI2 NTTIND 919K phv
DMLY NEONN AN By MY MNP DIpna aPENR N Tvanmn
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At the end of Vayakhel the Zohar asks, “What is the differ-
ence between prayer and the act of the incense?” The in-
cense refines and raises more deeply than prayer.

Zohar, Vayakhel 40:470-41:4790”yn:X*1-y"Nn 9ip A0 990
Observe the difference between prayer and incense-offer-
ing. Prayer has been instituted to take the place of the sacri-
fices that Israel used to offer, but none of the sacrifices had
the same value as the incense. There is, further, this differ-
ence between the two. Prayer repairs damage which has
been done, but incense does more-it strengthens, it binds
together, it is the greatest light-bringer. It was incense that
removed the evil taint (zuh’ma) and purified the Tabernacle,
so that the whole was illumined, renewed, and knitted to-
gether into a combined whole.

The Zohar; London, Soncino Press, 1933 (Public Domain)

ow yopan A

Or HaTorah quotes Zohar HaRakia: Malchus of Asiyah is in
the depths of the kelipos and gives them life, and cannot
leave them until “He will swallow up death forever”; as
long as it does not rise, there appears a separation in holi-
ness, and through the incense it rises, which prayer can-
not accomplish; therefore after the incense we say “Give
thanks to Havayah... make His deeds known among the
peoples.”

KEHOT'S NOTE

1°R1 1D MR °nmy 0 ma*‘?pn PRy RO wYT Snn 7o 130 1aMm”
1315 MR Y92 29057 1At RO 7Y MID9R 1720 NRED 19197 1t 13°nan
Y110 AWITPA T17°8 AR oynd a9y 1 ona PRY 111 55 mm 10
19 ART Man R Ayt mwyL avona o7Rwn 10 19 Naupi
— WY 13 DAY 13T 1D 1T 02INIR IR NMUPT AwYn Nk 1351
LN ,23P R 7790 DPWRI N7MIR

(27y°n A7) N2 20 RN
Or HaTorah cites the Ramaz on removing chametz:
through the incense even the life-force allotted to the keli-
pah before Adam’s sin is raised and refined.
KEHOT'S NOTE
23PW 711 03 AD°2PT NN 912NN 1Y NP VY yant ayab as”
7975 7272 NPMIRAY .Y NPWRI2 NPMIR — 70 IR RV OTP 17
2w RWN *D NMPRI wUH K2 DY0 T2 INIAN...” VIR Y (MB0INI)
13 DORVINT 20w 11 °2 9 AZpaw 71 R ,AD79pa WO Nt o)
P2TR 17T 1781 LWPY 115 17 1901 »POw RIT 1P MM M Nvn mam
SIRW 7Y 9PRWN 1D A9 NP 1PER 702 PR nmopn Uy
MWD RN 191 LA9IR2 DW IR LWUY N0 COINA PI DO mznn
SRPNIYR Y RWND N7MIR2 A0

(27y yp A7) Mp e

The note suggests that the reference is to what Or HaTorah
cites from the Ramaz: the lower Abba and Imma are
Yisrael Saba and Tevunah, and the higher Abba and Imma
are the oil and the incense.

KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/nasso/2/
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07T PPRAN R™IR 7 7277 917 DWIR Y 1N D7D O7wn 131571 Y9IR
PR T TI0 RARD RIAY RAORY NI0PY 1AW 171 1KY K™K 1700
R Gt

F2t7 N3N NN A7T2
There the Alter Rebbe notes that the incense was offered
only on the inner altar, except that the princes, by a one-
time ruling, offered incense on the outer altar for its
dedication.
KEHOT'S NOTE
R ,0D PR

D2 DNaNwY

“And you shall draw water with joy.” The Alter Rebbe refers
to his discourse on this verse.
Isaiah 12:33:2™1yw°
TP YRR T oM onINe
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

513 197 1IRT 77T

That discourse, on “See, the fragrance of my son is like the
fragrance of a field that Havayah has blessed,” begins by
asking how Yitzchak, who understood that it was Eisav,
could value him so highly.
KEHOT'S NOTE
22,9 8™MN

%12 "7 N9

Yitzchak, blessing Yaakov dressed in Eisav’s garments:
“See, the fragrance of my son is like the fragrance of a
field that Havayah has blessed.” The discourse on this
verse concerns fragrance.
Genesis 27:27172:1"2 n"wx12
%712 232 07 XY MR NI 1T 1NN N 9TpYn v
19272 VR 1T
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WRA DO TS NP NN

G-d tells Moshe the spices of the anointing oil: “And you,
take for yourself choice spices: pure myrrh, five hundred
[shekels].” The myrrh of the anointing oil.
Exodus 30:23375:"% mnw
iNPEMM D2TRIRY NIRM WHN MWITTIR WK D02 7PTR AR
:0PNRMY DWW DY2"MIRY DNRM 0°wnn
"Take thou also unto thee the chief spices, of flowing myrrh
five hundred shekels, and of sweet cinnamon half so much,
even two hundred and fifty, and of sweet calamus two hun-
dred and fifty,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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There Mordechai is alluded to in mor deror, rendered
mira dachya; myrrh, according to the Rambam and oth-
ers, is musk, the blood of a certain animal congealed in a
pouch in its neck and made into a spice.
KEHOT'S NOTE
Ral) 197187727 K ,0% R™N2 IR

219 D°1INA7 212

The note gives the source of the Geonim’s explanation of
myrrh: Otzar HaGeonim on Berachos 43a, in the name of
Rav Hai Gaon.
KEHOT'S NOTE
JIRAORT 2 QWA R L, ‘17’7 oW an P'?ﬂ N1372 0°1IRAT AXIN IR

220 NRY 7°0 Q7 WIPT 1wl NYP2 013° PR

The Ramban discusses what myrrh is and records the
question how the blood of an impure animal could be
used in holy things.

Ramban on Exodus 30:23272:"% mnw 5y 1"2am7

221 2%n nwya 1oy oY
The Talmud teaches that the mother’s blood is trans-
formed and becomes milk. The lowly turned into the pure
is the image of evil transformed into good.

Bekhorot 6b:8-9'v-’11:21 n17102

LRIT WA 1 T7IT0 MTT PORIT RIHR TAYT RPYO ,T0RR

MNRY MRT32 — NI GV P21 L3720 APYN 1993 0T 1 TN

220 NP 12¥3 DT TINT INRNP R 9P yuwn KR AR

TY TPy NINA YD PRY N30T PRI2NM TUIK M0RT IXnY KOX
277 KK KD UM AYIIX) 01y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note records that Or HaTorah also explains myrrh as
evil refined and transformed into good through iskafya
and is’hapcha.

KEHOT'S NOTE
.2,0 X 770 NPWRI2 0”MIR2 02 7701

223 %21 ™" N2 RN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("oR nnB) MnTPn2

224 In Patach Eliyahu: “You are wise, but not with a known
wisdom; You understand, but not with a known under-

likuteitorah.com/likkutei-torah/nasso/2/
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standing.” In Himself G-d is beyond Chochmah and
Binah.
Tikkunei Zohar 17b:3’3:2 1 9717 °1pn
%% .RYPTS 73°3m K21 PAM RIT NAR LRYOTY T3N3 IRDY 0990 NaR
ARIARDY .XW3 2127 92°M 99PN RYTINNWRD KPR Ry A0R 79
0195 LIWM PIX PIRT AN RIPT2 RKAPY PTINR PR N

R °127T NPTy
Constantinople, 1740 (CC-BY-NC)

225 Ny mn

G-d, of the builders of Babel: “Behold, they are one
people.” The Alter Rebbe refers to his discourse on this
verse in Parshas Noach.

Genesis 11:6"1:X™ N"wR12

X% 1YY NiRy? oPnn AN 07 NOX N TON Oy 100 InRn
Niry? mr WK 73 onn 13

And the L-RD said: ‘Behold, they are one people, and they

have all one language; and this is what they begin to do; and

now nothing will be withholden from them, which they pur-

pose to do.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

226 1w T By wpm

At Tamar’s giving birth: “And the midwife took and tied a
scarlet thread on his hand.” Onkelos renders “tied” with
the root of ketores.
Genesis 38:28172:1”% n'wx12
NE? 71 MKY 23 TPy WM NIRRT MM TUINN ARTPR AN
YR
And it came to pass, when she travailed, that one put out a
hand; and the midwife took and bound upon his hand a

scarlet thread, saying: ‘This came out first.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
b, mow
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Yehudah pleads with Yosef, of Yaakov and Binyamin: “and
his soul is bound up with his soul.” Binding of souls in
love.
Genesis 44:30°7:7"n N°wX12
£33 TR AN 0K 2K 1P 2N TN K33 10y
Now therefore when I come to thy servant my father, and
the lad is not with us; seeing that his soul is bound up with
the lad’s soul;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After David spoke with Shaul: “And the soul of Yehonasan

was bound up with the soul of David, and Yonasan loved
him as his own soul.” The binding the incense brings
about.
I Samuel 18:1'X:1” X DRIMW
WK NT URI2 MIWR3 NI WP FNYRN 1277 122 1
AW NN
And it came to pass, when he had made an end of speaking
unto Saul, that the soul of Jonathan was knit with the soul of
David, and Jonathan loved him as his own soul.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Pwn S22
Kehot’s note points to Psalms 91:13 for these words.
Psalms 91:1337:X”% 0°7°11n
:1°30 992 ORA TR 1091 PNy
Thou shalt tread upon the lion and asp; The young lion and
the serpent shalt thou trample under feet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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G-d speaks of the one who trusts in Him: “Because he has
desired Me, I will deliver him.” Desire as a bond of love.
Psalms 91:1477:8"% 0°9°11n
PR YT N YRR PYT 727D
'Because he hath set his love upon Me, therefore will I deliv-
er him; I will set him on high, because he hath known My
name.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

man b mnw nwbwa
Reish Lakish: with three expressions of love G-d loved
Israel: with cleaving, with desire and with delight.
Bereshit Rabbah 80:7°1:’2 7127 n°wx12
227,70 Sw WS a2 nR wopd vl - InRD onR 7nn 12
:(7 0°127) ,AP°272 NXANA IPPWNA NPT PRI DR N7aph
2T pwn Donyn 2om 05N XY (1 ow) ,Apwna .0%paTi onK)
,IMIR 0277 1IRY I3 D77 25 0ONR 1IWRY (3 2OKRPR) 13700
13 DOW L,APPWNRR AWRI PATM LAPPATR s ywn Dw nwnon
YWOOR 72 RIR M .3PY? N33 7EA 95 ,71¥°DN3 .05N32 WB Apwn
.05NK "NANR (R OW) 7RI N 1IN PRIN AR 7O0M
5w anwaan 0o IR .0OPwIT 2% DY 1727 ((h mYwe) 11202
.. ,712NRA ;M7 Y

“Hamor spoke with them, saying: The soul of my son
Shekhem desires your daughter. Please, give her to him as a
wife” (Genesis 34:8). “Hamor spoke with them, saying” -
Reish Lakish said: With three expressions of fondness, the
Holy One blessed be He expressed His fondness for Israel:
With cleaving, with desiring, and with wanting. With cleav-
ing - “but you who cleave [to the L-rd...]” (Deuteronomy

likuteitorah.com/likkutei-torah/nasso/2/
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4:4). With desiring - “It is not for your multitude that the
L-rd desired [you]” (Deuteronomy 7:7). With wanting - “All
the nations ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
apyed QPP

Of Yaakov’s flocks: “And the feebler were Lavan’s, and the
hakshurim were Yaakov’s.” Plainly, the stronger sheep; the
maamar reads hakshurim as “the bound ones.”

Genesis 30:4227:°% nPwx12

but when the flock were feeble, he put them not in; so the
feebler were Laban’s, and the stronger Jacob’s.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Israel through Moshe: “And I shall be sanctified

among the children of Israel.” The Alter Rebbe refers to
his discourse on this verse.
Leviticus 22:3227%:273 R9p™
[DRWTRR "7 °3 2K °33 TIN2 NYTR WP DWNK 17700 K
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The beloved: “I have come into My garden, My sister, My
bride; I have gathered My myrrh with My spice.” A dis-
course on this verse discusses the myrrh.
Song of Songs 5:1°X:’11 0°7°Wi W
W27°Dy *1y? "NY3K "HY20y i MR 9D CNNK 1Y NK3
:0°797 3170W) AN 0°y7 390K *2P0m0y %1% "nnY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya, chapter 53, speaks of supernal Chochmah, “which

is called the holy anointing oil,” the Chochmah from
which the Ten Commandments, the general expression of
the whole Torah, come forth.
Tanya, Likkutei Amarim 53:6:37 02K >01p°2 ;NWRA P2 XN
RN1OY X7 "A°W7 2Y PP IRT IRP7Y RIMIT? (RPI0T 0RY
YR Y NRIRIT ,M0IN2 WA2NT7 AR ROTN? IR -
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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Shlomo’s proverb: “Oil and incense gladden the heart.”
The two myrrhs, of the oil and of the incense.
Proverbs 27:9'0:1"3 5w
“WRINEYR MY PO 22 MY NLRA 1Ry
Ointment and perfume rejoice the heart; So doth the sweet-

ness of a man’s friend by hearty counsel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah quotes the Zohar on “Oil and incense gladden
the heart”: the fragrance of the incense is the finest and
innermost of all; and the Mikdash Melech explains that
Binah, called incense, raises mayin nukvin, while Abba,
called oil, brings down mayin duchrin.
KEHOT'S NOTE
RNP2IDY RPOPT °M°RT NLPT 1°7 K7 .. 2% e navpY 1w Paya”
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The Mishnah reads “and on the day of the gladness of his
heart” as the building of the Holy Temple. The “heart” that
oil and incense gladden is the Temple.
Taanit 26b:61:2172 n°1yn
LYY 10y TERY 1703 198 N2 PRI APRY IR RIT 1)
1|R 71— *inann oP2” 2ia% non 0P InInn oPa inR 9
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A1R%2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Of the tablets Moshe brought down: “The writing of G-d,
engraved (charus) on the tablets.” The Sages read charus
as cheirus, freedom (Avos 6:2).
Exodus 32:1610:2"% mnw
"5y M XIT O°PRR andn andnm Ml oopPR npyn nnym
:nh‘gu
And the tables were the work of G-d, and the writing was the
writing of G-d, graven upon the tables.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah quotes Emek HaMelech: mor deror is the
Yesod of Abba enclothed in Binah; Binah is called deror,
the freedom of the Jubilee and “engraved on the tablets,”
and the Yesod of Abba within it is called mira dachya,
“pure myrrh,” for there was no breaking in it.
KEHOT'S NOTE
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The note suggests the reference is to what Or HaTorah
brings: the word mor has two meanings, the myrrh of the
incense, which is Keser, and the myrrh of “I have gathered
My myrrh,” which is Chesed.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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Of the Shavuos offering: “And the kohen shall wave them
with the bread of the first fruits... with the two lambs.” The
waving of the Shavuos offering is a running and
returning.

Leviticus 23:20°2:372 Rp7
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After the miracle of Purim: “And the Jews accepted what
they had begun to do.” The Alter Rebbe refers to his expla-
nation on this verse.

Esther 9:233”5:0 1nox
:071°2K 22770 2AN2TIYR N N2 1PAwR DX 0TI 22

And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Zechariah 3:7; the passage is shown
below.
Zechariah 3:7°11 717701
TRR"0N MY SAINYRTNR OXY PR *7727DR NIRIX °N MR-
DUTRYT T2 D3P 7 AN TSI NN Tawn 03 TN I
(PR

"Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

1,377t

248 ans anam
Kehot’s note points to Exodus 30:23 for these words.

Exodus 30:23375:°% ninw
KEHOT'S NOTE
30,5 mnw

249| Kehot’s note points to Deuteronomy 11:26-16:17 for these
words.

Deuteronomy 11:26-16:171>:171-172:8”> 0°7127

PARAGRAPH 27
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The Kehot note gives this Zohar for “Chochmah at the be-
ginning, Chochmah at the end.” Here it is the higher awe
at the head of the Name and the lower awe at its end.
Zohar I, 26b2 10 x”mt
Leviticus 27:1°R:1”2 XIp™
ARD YRR T 12T
And the L-RD spoke unto Moses, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
XTI RIPP 20D . ,10 ROML[D] L0 L(2,00) Apya PRy

251 SWNAD NN PRAY

“His left hand is beneath my head.” Merari is the left
hand, the strong hand.

Song of Songs 2:6:’2 0°7°Wi1 W
21P200 177 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nasso/2/

X187y 7IR"2

252 WNp NNwn 1w

G-d tells Moshe: “And you shall make it a holy anointing
oil.” The anointing oil is the revealed Chochmah of
Atzilus.
Exodus 30:257172:"% mnw
“nown MY 07 ARy NOpan N wIptnown my ANk 0wy
VIR
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10,7 mnw

253 %92 NN %2

David’s song of thanks: “For You are my lamp, Havayah.”
The Alter Rebbe refers to his discourse on this verse in
Torah Ohr.
II Samuel 22:29175:273 2 Rnw
DY R MNP 1R
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28

254 2% nnws NPy Y
Shlomo’s proverb: “Oil and incense gladden the heart.”
The two myrrhs, of the anointing oil and of the incense.
Proverbs 27:9°0:1”3 "own
:WDITNZYN YT PO 227NN NP 1Y
Ointment and perfume rejoice the heart; So doth the sweet-

ness of a man’s friend by hearty counsel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29

255 P12 N DY
G-d tells Moshe and Aharon: “By the word of Aharon and
his sons shall be all the service of the sons of the
Gershonite.” Plainly, Aharon directs their work; the Zohar
reads al pi, “by the word of,” together with al pi middosav,
“according to His measures.”

Numbers 4:27173:"7 712712

2071 ORERTP? ;WU %32 NTYPD MAN VIR 1IN Y
:DXGR"29 NX NRYR32 0T2Y BNTR2Y BNTAY

At the commandment of Aaron and his sons shall be all the

service of the sons of the Gershonites, in all their burden,

and in all their service; and ye shall appoint unto them in

charge all their burden.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There, in a parenthesis, the Alter Rebbe explains that there
are “mountains of light” and “mountains of darkness”: the
mountains of light are the emotive attributes drawn from
the intellect, the Chesed, Gevurah and Tiferes of Z’eir
Anpin, and the mountains of darkness are the attributes
above the intellect, the Chesed, Gevurah and Tiferes of

Arich Anpin.

KEHOT'S NOTE
L[5 .0°0p M (3,0) Y prRYY .2 L0 2h ()

N2 MY

The Kehot note gives this Zohar for “mountains of dark-
ness,” the emotions within the will, which are above
understanding.

Zohar, Pinchas 104:696-105:706-1"37n:7°p dma M7 180
wn:aTp

S1pann 1ommn
The bride: “His left hand is beneath my head, and his right

hand embraces me.” The embrace of the right hand is an
encompassing love.
Song of Songs 2:6":’1 0°7°Wi1 W
21pa0n 1107 *WRI? non i9Rn
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 v

S1pann 1ommn
The same words appear again near the end of the Song, as
the Kehot note points out.
Song of Songs 8:3'1:’11 0*1°Wi W
21p20R 1°07 "WR nOR 9RNE
His left hand should be under my head, And his right hand

should embrace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

[=Fahlgiichiaki'g

The bride to her beloved: “Set me as a seal upon your
heart.” The Alter Rebbe refers to his explanation of this
verse.
Song of Songs 8:6":’11 01w W
YR IR M My™D IyiNby oning 7255y oning e
SNTPY UN "BYT PRY ARIP FIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1907 'D2 7R3 PaAY AT

That discourse asks why the Patriarchs, who are the
Chesed, Gevurah and Tiferes of Atzilus, are called the

likuteitorah.com/likkutei-torah/nasso/2/
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Chariot, unlike the faces of the lion and the ox, which
come from the broken vessels of the world of Tohu.
KEHOT'S NOTE
J3n0°°8 R”N2

92NI 92y "2IN1

Avraham, pleading for Sedom, says of himself, “and I am
dust and ashes.” The Chesed of Z’eir Anpin before its
source is like ash before wood.

Genesis 18:27172:11”° N°wx12
£18X1 79Y 23IK) *37TR PR 12T? APRIT RITIT TR DTN 19N
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.OW PP — D VIPPP1 IV 70 PUIAR AR 1D ,M° NPwRI2

12 1onn Pmn
“There is no blade of grass below that has no mazal in the
heavens that strikes it and tells it, ‘Grow.”” The source
holds the quality only in a spiritual form.
Bereshit Rabbah 10:6": 127 n>wx12
NR XDIM RDINT 072 PR 10 000 19PN PR IR R0 12
9599 PR 110 937 AR .AAPINT DR ApIn 0PN 0Nt ,nonn
RIT RT7, 27297 IK AMIR 71909 ,3°p72 21 1% PRY 203 2wy
21 PRI 1WWR 0UWN OX 0w Mpn nYyTR (M2 ow) 22007
.INBN 9203 MAYIR IR LM% MITYA Wwpn .(C oY) 0w Nwd
55031 ,MT°O1 DR NITYM 1R AR 710 N KD 13 K%M 020
ANY2 NI ROXINA :(QW) 2°N3T RIT KT WPD 0P 12 qen
... X172 09730 27 .0man 112 by v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I, 251aR ,x37 Xt
KEHOT’'S NOTE
7D ,270 1717 .K70 R MNP MvnRwn WX LRI RPA LD 972 RA

A7 AN .. Q%NAT 2R YN

There the Alter Rebbe distinguishes two kinds of compas-
sion: “the merciful Father” (Av HaRachaman) shows the
mercy that reason requires, while “Father of mercies” (Av
HaRachamim) is great mercy without limit, forgiving even
where reason does not require it.
KEHOT'S NOTE
7Y .7 ,30 77 TR RA
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G-d tells Moshe he will die on the mountain “as Aharon
your brother died on Hor HaHar.” Plainly, Mount Hor; the
maamar reads Hor HaHar as “the mountain of the moun-
tain,” the source of the emotions.

Deuteronomy 32:501:3°7 02137

TR IR NR™IWRD TRYR NONT MY 17Y 0K WK 172 N
PRY2K O 77 N3

and die in the mount whither thou goest up, and be gathered

unto thy people; as Aaron thy brother died in mount Hor,

and was gathered unto his people.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AR Pt

The psalmist on brothers dwelling together: “Like the pre-
cious oil on the head, running down upon the beard, the
beard of Aharon, that runs down over the collar (al pi mid-
dosav) of his garments.” The “beard” is rooted in the
source of the emotions.

Psalms 133:2°2:3"%p 0°2°1n

PRI *B70Y TIY IIRIRY P00y TV wRPY 2100 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p o°%nn

XD NN AR

The note points to Or HaTorah on Tetzaveh for the teach-
ing that the letters of alef spell pele, “wonder.”
KEHOT'S NOTE
LR (275WN 0°PWhT°) 17°%° 9902 T7ARIT NPT LK L,I9P YN N ARA
STRPIYR Y 1180 N7MIR AR ORT2°N1 R

1990 23°PYN * IR 1770

There, as the note quotes, the final nun has a long leg
drawn downward, a hint that the radiance and revelation
of His G-dliness should spread and be drawn far below.
KEHOT’'S NOTE
M7 nonR 79Wn 191X Pa 1P v aYIwe 1713 997 2,0 IR D mph
27y Tron nonk ne 1mpbx 2993 NOWHM NN qwmin vwannw

1990 B°PYN T AN

“After Havayah your G-d you shall walk... and to Him you
shall cleave.” The discourse on this verse explains the long
leg of the final nun.

Deuteronomy 13:5°77:27 0°727

WnYn i'?}?;ﬂ 1MYN 1PRIZNTNRY RN DR 1970 D;’[Z'?kj oK
TP27N 12117230 DK

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your right hand, Havayah, shatters the enemy.” Gershon
drives out the evil emotions from the right side.

Exodus 15:6:1”0 mnw
22K PYIN T AP 092 VI N A
Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,0 mnw

DRSS PBYY2 WYT "W

The note points to the Alter Rebbe’s Siddur, folio 22b, for a
discussion of “the head of Eisav in the bosom of Yitzchak.”

Genesis 50:1317°:1 N*wX"2

XY *38°P >N 1199 IR 137 TN TTYT NN BTN 137
For his sons carried him into the land of Canaan, and buried
him in the cave of the field of Machpelah, which Abraham
bought with the field, for a possession of a burying-place, of
Ephron the Hittite, in front of Mamre.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

MR LT,V 97 MU0 5PN Y NPYID — TR CINRD L2 ,30 N0
20,1 NPWRAD ¥72° 0N AR LA 133 Y 2N 1102

PRSST 7PRWVOY2 YT WO
The Kehot note traces this to the Targum’s account of
Yaakov’s burial, in which Eisav’s head came to rest in
Yitzchak’s bosom. Evil draws from Gevurah, so it is driven
out only from the right.

Targum Jonathan on Genesis 50:1337°:’3 N>wR12 %Y 101> 013N
YURY KD™D DV 1792 D°WAN? ™7 T2 11 KNP0 NIyn Mave ...
Xnyn 937 YT Ty PN YT Y ML XYY WY Y
K003 YpM12 1WYT 122 113p MR 3N PIEIT LY 133 MInK)
1 D113K 1217 RNP°D2 2pM N1YR2 3937 113 M2 13 12 903
But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) « The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

NP NY °X72 ToNPY noYT

The Idra Rabba says that there is no left in the Ancient
One: Arich Anpin is wholly Chesed. From there Aharon’s
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Chesed was drawn down.

Zohar III, 129ax ,v5p 3*m
KEHOT'S NOTE

LK ,UD7 W IR LK LUOD
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“Your right hand, Havayah, shatters the enemy.” The reve-
lation of the higher Chesed drives out the external forces.

Exodus 15:6:1"0 mnw
IR Y0 ALY 122 7N T AP
Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%N P AR 27y

“By the word of Aharon and his sons shall be all the ser-
vice of the sons of the Gershonite.” The Zohar links it with
“by His measures.”
Numbers 4:27173:7 12712
2571 BRERPY? WD 733 NTYTOR mAN vIN TN 8y
:DX@R"23 NX NYRYR32 0T?Y BNTR2Y BNTAY
At the commandment of Aaron and his sons shall be all the
service of the sons of the Gershonites, in all their burden,
and in all their service; and ye shall appoint unto them in

charge all their burden.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PMTR 27y T

The psalmist: “Like the precious oil on the head... the
beard of Aharon, that runs down over the collar of his gar-
ments (al pi middosav).” Plainly, the oil reaches his gar-
ments; the maamar reads middos as “attributes”: the
higher Chesed flows down into the emotions.
Psalms 133:2°2:3"%p 0°%°11n
SPOATR "By TV TIIRVTRY TRIIPY TV URNTTPY 00T 15w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y937 PR MPYna nrTe

There the Alter Rebbe explains that through the Torah
comes the “holy anointing oil,” the anointing of the super-
nal holiness itself, for the Torah draws down “wise, but not
with a known wisdom.” It runs down specifically onto the
“hairs,” the laws of the Torah, which is why we bless “Who
has sanctified us with His commandments.”
KEHOT'S NOTE
7,2 mph

NN NN myna

G-d tells Moshe to say to Aharon: “When you light the
lamps.” The Alter Rebbe refers to the end of his discourse

likuteitorah.com/likkutei-torah/nasso/2/
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on this verse.
Numbers 8:2°2:’1 7272
T30 212 PITOR NNATTNR ANPYIa YR RIRKY PIONTOR 127
:NI30 NYaY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WIN 21 7770

There, on “a hand is on the throne of Yah,” the Alter Rebbe
explains that the hand is above both the throne and the
Name Yah, and that there are three hands: the great hand,
love that is felt in the heart; the strong hand, awe, the left
that pushes away; and the uplifted hand, written without
the definite article, the soul’s going out beyond every ves-
sel and limit in the higher teshuvah.
KEHOT'S NOTE
L7991 2,78 XN

03 By 1)

“For a hand is on the throne of Yah.” The Purim discourse
explains the three hands.

Exodus 17:1610:1" mnw

T YT PRy MY ARnn AR 039Y T KM
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BNXAW? 212 *yon 9N D7V MINY32

There the forty-two journeys correspond to the forty-two
words of Ana Bechoach: the seven supernal attributes,
each made up of six, so seven verses of six words; the
Name of forty-two is an ascent from below upward.
KEHOT'S NOTE
.2,2% 1P

SRIW" 213 "yon 19N

“These are the journeys of the children of Israel.” The ex-
planation on this verse discusses the forty-two journeys.

Numbers 33:1X:372 71212

MYRTTI2 DORIEY DOISH PINR XYY WK XY Cyon AP

TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N TIORX 7772

That discourse on “Go out and gaze, daughters of Zion”

explains the vav of kadosh as the drawing down of His ho-

liness to be memalei kol almin and sovev kol almin; in its

course it explains “Lift up your hands in holiness.”
KEHOT'S NOTE
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The psalmist calls on G-d’s servants: “Lift up your hands
kodesh and bless Havayah,” plainly toward the Sanctuary,
here “in holiness.” Explained in the discourse “Go out and
gaze.”
Psalms 134:2°2:775p 0°%°nn
7NR 197921 WP DITTIRD
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0715277 ar'? By anIN o A2am

“And the kohen shall wave them with the bread of the first
fruits... with the two lambs.” The waving is the ascent of
the emotions to their source.
Leviticus 23:202:375 RIp”
WP 0222 "3w=PY 1 "0 DN 097227 DY PY onk 1737 %M
2% 2 v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I have gathered My myrrh with My spice.” Merari is the
myrrh of the anointing oil, the Gevurah of Atik.

Song of Songs 5:1’X:"1 0°°wi1 °W

WTTDY *Y PPN "RP2DY 1IN NP8 1P nny *3P nN3

:0°TIT 1728 Y 0y 190K 3700y "1 Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d declares through Isaiah: “Behold, My servant shall
prosper; he shall be exalted and lifted up, and be very
high.” The Zohar ties this height to the side of Yaakov.
Isaiah 52:13x:27117°yw°
TRM 7231 R 0172 >72Y 2307 man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yosef to the Egyptians in the famine: “You shall give a fifth
to Pharaoh, and the four yados shall be yours.” Plainly,
four parts of the harvest; the maamar reads yados as
“hands,” two rights and two lefts.
Genesis 47:2477:1"1n NPWR12
Y7 027 M AT YWY AYID? NUYRn 0NN NXIAN2 M
02817 23K7) D°N33 WK 07N N1
And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“His left hand is beneath my head (lerashi).” The first left:
the receiver’s bitterness.
Song of Songs 2:6:’2 0°7°Wi W
21P20R 3177 “WRY? Nan ioRh
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“His left hand is beneath my head (roshi).” The verse ap-
pears a second time, for the second left.
Song of Songs 8:3%3:’n1 0°7°Wn W
217200 907 "URI Nan YoRmY
His left hand should be under my head, And his right hand

should embrace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15731 12wy 12k

David, in his psalm of repentance: “A broken and crushed
heart, O G-d, You will not despise.” Contemplating one’s
distance from G-d breaks the heart.
Psalms 51:19v":x”1 0°2°1n
;11N X2 0°P9K 1271 12wam2%7 112w M0 0°poK At
The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe to Israel: “After Havayah your G-d you shall walk.”
First comes “after,” the left; then “walk,” the running of
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love. and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Deuteronomy 13:5°77:27> 0°127
WHYN 9921 1MW PNINTNRT IRTN IR 1970 070K T N

MpITN i ITN IR 297 B°3%31 00K
After the L-RD your G-d shall ye walk, and Him shall ye fear, Moshe to all Israel: “You are standing this day, all of you,
and His commandments shall ye keep, and unto His voice before Havayah your G-d.” The Alter Rebbe refers to his
shall ye hearken, and Him shall ye serve, and unto Him shall discourse on this verse.

ye cleave.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Deuteronomy 29:9'0:1”3 0°727
D771 DLV DPWNT 0PPN M 79?7 0272 O] 07333 oo

1,30 07137 YR ¥R 55 00N
Ye are standing this day all of you before the L-RD your G-d:
293 PIMIR TP WM OYA KN your heads, your tribes, your elders, and your officers, even
At Sinai: “And the people saw, and they trembled, and they all the men of Israel,
stood from afar.” After the running comes the return. Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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And all the people perceived the thunderings, and the light- That discourse, “Who has counted the dust of Yaakov,” ex-
nings, and the voice of the horn, and the mountain smoking; plains how divine speech divides the one supernal breath
and when the people saw it, they trembled, and stood afar into many combinations of letters, the many divisions of
off. the worlds and the names of all creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) KEHOT'S NOTE
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294
PN AMAR 230M Bilam, sent to curse, blesses Israel: “Who has counted the
Miriam watches over the infant Moshe on the Nile: “And dust of Yaakov?” The Alter Rebbe refers to his discourse
his sister stood from afar, to know what would be done to on this verse.

him.” A standing at a distance that is a form of closeness.
g Numbers 23:10:375 712712

>7IMY §°Y° NiR wD3 N PRI Y9N 150m 2py? DY 1 0
72 2R

Exodus 2:47:2 mnw
95 nwye-n ny'_r_‘? PR iNNR 280m

And his sister stood afar off, to know what would be done to Who hath counted the dust of Jacob, Or numbered the stock
him. of Israel? Let me die the death of the righteous, And let mine
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) end be like his!
295 NN NINR ﬂ?ﬁ:ﬂ‘? —nR Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Shlomo’s counsel: “Say to Chochmah, ‘You are my sister.’” 300 WwRwn 12Ipa

Plainly, make wisdom your intimate; the “sister” who Moshe to Israel: “And to His voice you shall listen, and

stands from afar is linked with Chochmabh, the higher awe. Him you shall serve.” Explained in the discourse to which

Proverbs 7:4'7:t “own the text refers.
RPN 1232 YT AR NAR MRI02 TR Deuteronomy 13:571:3" 0°121
Say unto wisdom: ‘Thou art my sister’, And call understand- ynYn ﬁ‘p’p;q 1WA PNI%TNRT RN 0K 195n D;}’Q"??_S kel

ing thy kinswoman;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After the L-RD your G-d shall ye walk, and Him shall ye fear,
296 PR 1TRYN and His commandments shall ye keep, and unto His voice

hall ye hearken, and Him shall , and unto Him shall
“And they stood from afar.” Standing is awe and self- sha'lye hearken, anc Him shat ye serve, anc tnfo tim sha

nullification. ye cleave.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Exodus 20:151°0:2 mnw
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PTR ATHY AP DY R 10V There “Remember” and “Keep,” said in one utterance, are
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And all the people perceived the thunderings, and the light- explained: zachor, “remember,” is related to the mascu-

nings, and the voice of the horn, and the mountain smoking;
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line (dechar), meaning a drawing down from above.
KEHOT'S NOTE
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Shmuel tells Shaul of G-d: “For He is not a man, that He

should relent.” G-d’s essence is beyond the Torah’s level
of “man.”
I Samuel 15:29173:1"1 R RN
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And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yosef to the Egyptians: “You shall give a fifth to Pharaoh.”
The fifth part, above the four, is the revelation of Atik with-
in Binah.
Genesis 47:24772:1"n N°wR12
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And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note records that Or HaTorah on Bamidbar explains
this passage of Me’orei Or on the two rights and two lefts.
KEHOT'S NOTE
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“That runs down over the collar of his garments (al pi
middosav)”: the maamar reads it as “according to the
measures” of the Holy One, the higher Chesed flowing
down into the emotions.

Psalms 133:2°2:3"%p 0°%°11n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the four yados shall be yours”: plainly four parts,
here four hands, two rights and two lefts, with a fifth above
them.
Genesis 47:24772:1"n N°wX12
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And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

307| “His left hand is beneath my head, and his right hand em-
braces me.” Said twice in the Song, giving two lefts and
two rights.
Song of Songs 2:61:’2 0°7°Wi1 W
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Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note records that a passage omitted here (a hash-
matah), which belongs at “the two levels,” is printed above
among the additions, p. 18a.
KEHOT'S NOTE
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G-d tells Moshe: “Take a count (lift up the head) of the sons
of Gershon, they too.” The words “they too” are the subject
of this section.
Numbers 4:22272:7 72713
:0nnawn’? onax N°2% 0703 1Y %12 WRATNK Kl
"Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo, of wisdom, which the Sages read as the Torah:
“She is more precious than pearls (peninim), and all your
desires cannot compare to her.” The Torah’s preciousness
above all precious things.

Proverbs 3:15170:3 >own
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She is more precious than rubies; And all the things thou
canst desire are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note records that Or HaTorah also cites this Midrash
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of the ten things called precious.
KEHOT'S NOTE
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Ten things are called precious: the Torah, prophecy, un-
derstanding, knowledge, folly, wealth, the righteous, the
death of the pious, kindness and Israel. The Torah heads
the list, proven from “She is more precious than pearls.”

Vayikra Rabbah 2:1°R:’2 127 R7p™
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There too the mitzvos, the 613 of the Torah and the seven
of the Rabbis, are the 620 pillars of light, the level of a
crown and diadem above the chain of the worlds; and a
crown is made of precious stones that shine brilliantly,
though the stones themselves are only inanimate matter
that has been refined.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The note points to a talk of the Rebbe in Likkutei Sichos,
vol. 21, p. 401, on the seven Rabbinic mitzvos.
KEHOT'S NOTE
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The note points to the sources gathered in this collection,
p- 338, on the 613 mitzvos of the Torah and the seven
Rabbinic mitzvos.
KEHOT'S NOTE
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The note points to the sources gathered in this collection,
p- 581, on “the 620 pillars of light.”
KEHOT'S NOTE
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The Torah tells of the Exodus: “And it was, when Pharaoh
sent the people.” The Alter Rebbe refers to his discourse
on this verse, on the mitzvos as a crown.

Exodus 13:171:3™ mnw
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likuteitorah.com/likkutei-torah/nasso/2/
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And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“She is more precious than pearls.” The Torah reaches the
inner dimension of Keser, above the gems.

Proverbs 3:15170:’3 *2wn
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She is more precious than rubies; And all the things thou
canst desire are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same teaching of the 310 worlds appears in the
Talmud, as the Kehot note points out.

Sanhedrin 100ax °p 117710
KEHOT'S NOTE
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G-d will give each righteous person 310 worlds, as it says,

“to give those who love Me yesh (310) as an inheritance.”

Yekar equals yesh.
Mishnah Oktzin 3:1227°:1 0°Xp1y mawn
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 40

322 0°3°120 N°1 19pP°

“She is more precious than pearls.” Said of the Torah that
Kehas carried.

Proverbs 3:15770:3 "2wn
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She is more precious than rubies; And all the things thou
canst desire are not to be compared unto her.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 41

323 Nawa nPaL Prw mawn wRa P 2w o

“When the festival day of Rosh HaShanah fell on Shabbos,
they would blow [the shofar] in the Temple.” The discourse
on this Mishnah is the one referred to.

Mishnah Rosh Hashanah 4:1°R:’7 m1wi wx1 11wn
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The festival day of Rosh Hashanah which coincided with
Shabbat: they would blow [the shofar] in the Temple, but not
in the [rest of the] country. After the destruction of the
Temple, Rabban Yochanan ben Zakai, ordained that they
should blow in every place in which there is a court. Rabbi
Fleizer said, "Rabban Yochanan ben Zakai only made this
ordinance with respect to Yavneh alone." [The Sages] said
[back] to him, "It was the same for Yavneh as for any other
place in which there was a court."

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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