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“Lift up the head of the sons of Gershon”

The Mishkan journeyed through the wilderness to subdue the
kelipos by revealing G-dliness, and every person must do the
same with the wilderness of his own evil inclination. The three
Levite families who carried the Mishkan are the stages of that
service: Merari the lower awe of standing and nullified will,
Gershon the love drawn down from Aharon, and Kehas the

higher awe that comes through the Torah.
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THE BIG IDEA

The Mishkan journeyed through the wilderness to subdue the kelipos by revealing
G-dliness, and every person must do the same with the wilderness of his own evil
inclination. The three Levite families who carried the Mishkan are the stages of
that service: Merari the lower awe of standing and nullified will, Gershon the love
drawn down from Aharon, and Kehas the higher awe that comes through the
Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why only Gershon’s count says “they too” and why only his service is “by the word of
Aharon.” It first explains the journeys: the wilderness, home of the three kelipos, is barren because
only holiness, rooted in bittul, gives. The G-dliness revealed in the Mishkan subdued them of itself,
preparing for the Time to Come, when even this world’s concealment will cease. Inwardly, each Jew
makes his heart a Mishkan through prayer with a pure heart, and drawing G-dliness down through
good deeds subdues the evil inclination. The Mishkan’s beams, curtains and vessels are the levels of
service. The standing beams, carried by Merari, are silence and the nullification of will, reached
through the bitterness of honest self-reckoning: lower awe. The curtains, carried by Gershon, are love,
born in the Shema, running and returning through the mitzvos. The Ark and altars, carried by Kehas,
are higher awe through the Torah’s wisdom. Merari’s name, mor twice, joins the two awes. Gershon’s
love comes from Aharon, source of great love, whose final nun descends to every soul. “Lifting the

head,” raising the will to its source, belongs to Kehas and Gershon.

OUTLINE

1 The questions, and why the Mishkan journeyed 11-4

Gershon alone is counted with “they too” and placed “by the word of Aharon.” The wilderness is barren be-
cause it is the source of the three kelipos, which lack bittul and therefore cannot give; the forty-two jour-

neys, the Name of forty-two, were meant to subdue it.

2 Subjugation now, revelation in the Time to Come 15-8

Revealed G-dliness made the kelipos melt away, like the iskafya that must precede is’hapcha. Before G-d’s
Essence nothing conceals, since the world comes only from His speech; in the Time to Come concealment
will cease even for physical perception.
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3 The Mishkan within the soul

“I will dwell within them” means each Jew makes his heart a Mishkan through pure-hearted prayer. The
evil inclination is the soul’s wilderness, and it is subdued by drawing G-dliness down, through good deeds

that need not wait for evil to be fully uprooted.

4 The standing beams and the curtains

115-18

The beams, “acacia wood, standing,” like the standing angels, are silence and the nullification of will, the

first halt before the walk of love. Merari reaches it through bitterness and lower awe; the curtains of

techeles are expiring love, flesh over the bones, the service of Gershon.

5 In prayer: awe, love and the six attributes

19-27

Pesukei deZimra brings lower awe; the Shema brings love through contemplating all creation as one

thought, a garment G-d puts on to reign. This love is six attributes in running and returning, drawn

through the mitzvos, as the six-fold curtains and tachash show.

6 Kehas, Torah and higher awe

128

The Ark held the hidden Tablets and the Menorah revealed their light; the altars are the refinements done
through Chochmah. Lower awe leads to wisdom and wisdom to higher awe, which comes after love, as the

Shemoneh Esreh follows the Shema.

7 Merari: mor twice

129-30

The two myrrhs of the Mishkan, in the incense and in the anointing oil, are lower awe rising and higher

awe drawn down; Merari joins them, and so carried the beams.

8 Gershon “by the word of Aharon”

131-33

Gershon’s love is drawn from Aharon, alef-har-nun, the source of great love, whose final nun reaches

every soul. Gershon drives out the animal soul; the Levites join the Infinite Light to the worlds, as the

three hands of “Your hands established.”

9 Lifting the head

134-35

The Levites’ ascent depends on the Kohanim’s drawing down. Lifting the head, raising the lower will to

the will above intellect through Torah, is said of Kehas and Gershon; Merari’s awe is the base from which

one rises to them.

KEY CONCEPTS

subduing the wilderness 72717 nNyio7

The wilderness is the root of the kelipos, which lack bittul
and so cannot give; the Mishkan’s journeys subdued it by
revealing G-dliness, and each person subdues the inner
wilderness of his evil inclination the same way.

iskafya and is’hapcha X597nx) X°950K

Subduing evil and transforming darkness into light.
Subjugation must come first; it is the path to transforma-
tion, in the individual and in the world’s future.
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standing (amidah) 771y
The standing of the beams and of the angels: silence, the

6

nullification of one’s own will, the halt before love’s “walk-

ing” can begin.

lower awe and higher awe 7X%°y 78771 IXNN K7

Lower awe brings the nullification of will and leads to wis-
dom; higher awe comes through the Torah’s wisdom and
stands above love. Merari joins the two.



running and returning (ratzo vashov) 211 X1%7 lifting the head wx" nx°w3

Love yearning upward and the Infinite Light drawn down Raising the lower will, drawn from the intellect in the
through the mitzvos; each returning arouses a new body, to the will above intellect, chiefly through the Torah.
running.
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SECTION 1 - 11-4

The questions, and why the Mishkan journeyed
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“Lift up the head of the sons of Gershon,” etc. We need to understand why “they too” is said of the
sons of Gershon; and also [why] it is said specifically of the sons of Gershon, “By the word of
Aharon and his sons shall be all the service of the sons of the Gershonites,” while this is not said of
the sons of Kehas and Merari.
The maamar opens with the verse in which G-d tells Moshe to count the Levite family of Gershon (Numbers
4:22); “lift up the head” is the Torah’s idiom for taking a count, and at its end the maamar will read it as a
real raising of the head. Two questions are raised: why Gershon’s count adds the words “they too,” and why

Gershon’s service alone is said to be “by the word of Aharon and his sons,” words not said of Kehas and
Merari.

Oy 92772 QN 01 AYY WA FI77 .937TH2 DYDY 1OWNT 1Py MR 1°anD 9018 PN mIT R
LXP1T 92713 R QNP1 WYY 001130 NP°I° 1D Y1979 7 [1on] 2 17991 19w

But first we must understand the matter of the Mishkan and of their journeying in the wilderness as
a whole. For the root of the reason for their journeying in the wilderness with the Mishkan and its
vessels was in order to subdue the power of the external forces to draw nourishment, since the root
of their drawing nourishment is specifically in the wilderness.

Before answering, the Alter Rebbe sets out the purpose of the Mishkan’s journeys as a whole. The “external

forces” are the powers of kelipah, which draw their nourishment from holiness; their root is in the wilder-
ness, and Israel traveled through it with the Mishkan in order to break that power.
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Therefore in the wilderness there is no growth of plant or grass at all, only desolation; for bestowal

comes specifically from the side of holiness: “and You give life to them all.”

A wilderness is barren because all growth and life come from holiness, as the verse says of G-d, “You give life
to them all” (Nehemiah 9:6). Where the side of holiness does not reach, there is no flow of life, only
desolation.
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And it is written, “Righteous is Havayah.” The meaning of tzaddik (righteous) is one who bestows
and is a master of tzedakah (charity). And likewise, throughout the side of holiness there is this
aspect.

The word tzaddik is read as one who gives tzedakah, so “Righteous is Havayah” describes G-d as the One who
bestows. The same trait of giving marks everything on the side of holiness.
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Now, in the Holy One, blessed be He, Chesed (kindness) is drawn from the aspect of greatness, as it
is written, “Slow to anger and great in kindness.” And throughout the side of holiness, kindness is
drawn from the aspect of self-nullification (bittul): that one is nullified to G-d and is reckoned as
nothing and naught in his own eyes; therefore it is fitting [for him] to give to another, who is more
important.

In G-d, kindness flows from His greatness (gedulah), as the verse says He is “great (gedol) in kindness”

(Psalms 145:8). In created beings on the side of holiness, kindness flows from bittul: one who regards him-

self as nothing before G-d sees others as more worthy than himself, and so gives to them.
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As it is written of Avraham, “And I am dust and ashes”; and therefore he would do kindness with all
people, etc. Whereas one who is a something (yesh) and a thing, and is not nullified, needs every-
thing for himself, and is not at the level of one who bestows.

Avraham, who said “I am dust and ashes” (Genesis 18:27), is the model of bittul, and therefore of kindness to
everyone; the Kehot note points to the Midrash (Bereshis Rabbah 49) on his welcoming of all wayfarers.
Someone who feels himself a separate “something” (yesh) needs everything for himself and cannot be a
giver.
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Therefore in the wilderness there are “snake, fiery serpent and scorpion,” the three kelipos
(husks), for there lies the source of the kelipos, which are a something and a separate thing and
have in them no aspect of bittul; therefore no bestowal whatever comes from it.
The Torah describes the wilderness as the place of “snake, fiery serpent and scorpion” (Deuteronomy 8:15),
which Kabbalah identifies with the three impure kelipos; the Kehot note gives the Arizal’s Likkutei Torah on

Parshas Eikev and the Kabbalistic lexicon Me’orei Or for this. The kelipos are self-assertion without bittul, so
nothing flows from them; that is why the wilderness, their source, is barren.
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And this is why there was the journeying of the Ark and of Israel in the wilderness: in order to sub-
due the wilderness. And therefore they carried the Mishkan in forty-two journeys, which is the level
of the Name of forty-two [letters].
Israel’s journeys with the Ark were meant to subdue that source. There were forty-two journeys, listed in
Parshas Masei, corresponding to the Name of forty-two letters, the Name set out in the prayer Ana B’choach

(see 24.1); the Mitteler Rebbe, in his discourse built on this maamar, explains that this Name brings ascent

and the separating of good from evil.

SECTION 2 - 15-8

Subjugation now, revelation in the Time to Come
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That is: through the revelation of G-dliness that was in the Mishkan when they carried it in the
wilderness, they were subdued of themselves, as it is written, “As wax melts,” etc. [And see what is
written about this on the verse “These are the journeys.”]
The kelipos were not fought directly: the G-dliness revealed in the Mishkan made them melt away of them-
selves, like wax before fire (Psalms 68:3). The bracket refers to the maamar on “These are the journeys”

(Likkutei Torah, Masei), which explains that the wilderness Israel crossed was “the wilderness of the
nations,” from which all the kelipos draw their life.
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And the benefit of this subduing was in the nature of a preparation for the Time to Come, so that
there could be a revelation of G-dliness in our lowly world, as it is written, “And the glory of

Havayah shall be revealed,” etc.;

Subduing the wilderness also prepared for the Time to Come, when G-dliness will be openly revealed even in
this lowly world, as Isaiah 40:5 promises.
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for through the source of the concealment and of the yesh being subdued first, there can after-
wards be the revelation within it in the Time to Come.

The source of concealment and of self-assertion (yesh) must first be subdued; only then can the revelation
later appear within it.
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[And it may be said that this is like the matter in the service of G-d, where there must first be the
level of iskafya (subduing), so that through this one can afterwards come to the level and rank of
is’hapcha chashocha linehora (transforming darkness into light); and without the level of iskafya
first, one cannot come to the level of is’hapcha chashocha, etc.

In a bracketed aside the Alter Rebbe compares this to a person’s own service of G-d. There, iskafya means

forcing down the urges of the animal soul, while is’hapcha means transforming them so that the darkness it-
self becomes light; one cannot reach transformation without first passing through subjugation.

TIRD @RI 920 DOWR 0RIYa wan NIPOR MDA 190 (xi2v ehyow] PPYRW 97D 7Y (19 113 9715
TR 1710 7299 NYD wrno wnn

So too, in the same way: in order that in the Time to Come there be an actual revelation of
G-dliness in the lowly world, so that the darkness be transformed into actual light, as it is written,
“At evening time there shall be light,”

The same order holds for the world as a whole: for the darkness of this world to become actual light in the fu-

ture, it must first be subdued. Zechariah 14:7 speaks of that future light: “at evening time there shall be
light.”

likuteitorah.com/likkutei-torah/nasso/1/ 8
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therefore there first had to be the level of the subduing of the wilderness, etc. And see what is writ-
ten on the verse “These are the journeys,” in another way: that through this a person has the power

to subdue his own body, etc.]

The subduing of the wilderness during the journeys was that first stage. The maamar on “These are the jour-
neys” also explains, from another angle, that these journeys give every person the power to subdue his own
body.
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And the matter of this revelation that will be in the Time to Come is this: in truth, before His very

Essence, may He be blessed, there is no aspect of concealment and hiddenness whatsoever.

The future revelation will not change anything in G-d, for before His Essence there is no concealment even
now. Concealment exists only from the side of created beings.
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For “before Him all is considered as nothing,” and there is no change at all between before the
world was created and after the creation.

The Zohar’s phrase “before Him all is considered as nothing” means that the world does not change G-d’s
state at all: there is no difference between before creation and after it.
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For now too He is One, Alone and Unique, as before the world was created, since the entire coming
into being of the created beings, something from nothing, is only from the level of the letters of
speech: “By the word of Havayah the heavens were made.”
Even now He is “One, Alone and Unique,” just as before the world was created, because creation “something
from nothing” comes only from divine speech: “By the word of Havayah the heavens were made” (Psalms

33:6). Speech is an outward expression, not the Essence itself, so creating through it changes nothing in
Him.
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By way of analogy: speech in a person is nullified and secondary in relation to thought, and occu-
pies no place at all whatsoever;

The analogy: a person’s speech is secondary to his thought, and for the speaker it adds nothing and takes up

no place.
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only for the listener is it that the speech is grasped as a something and a thing. And so too above,
the level of the letters of speech in the Ten Utterances: in relation to the created beings [that come]
from them something from nothing, they are at the level of yesh; but in relation to His Essence,
may He be blessed, they are nullified as nothing.

Only the listener receives spoken words as something real. So too G-d’s “speech,” the Ten Utterances

through which the world was created (Avos 5:1), is a real “something” only from the standpoint of the crea-
tures that come from it; in relation to His Essence it is nullified as nothing.
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Therefore, although from the standpoint of the revelation of the letters of speech the world appears
to our eyes as a something and a thing, yet with Him, may He be blessed, there is no concealment
and hiddenness at all.

Because the world is formed from the revealed letters of divine speech, it looks to us like a separate, inde-
pendent thing, though for G-d there is no concealment at all.

likuteitorah.com/likkutei-torah/nasso/1/ 10
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And therefore in the Time to Come, when “the glory of Havayah will be revealed,” which is the level
of the revelation of the very essence of G-dliness, then of itself no concealment whatever will con-
ceal, and there will be a revelation of G-dliness also in the World of Asiyah (Action), until all flesh
will see, even with the grasp of its physical intellect. And in order that there be this revelation in the
Time to Come, there had to be the journeying of the Mishkan in the wilderness, to subdue it, as
mentioned above.

In the Time to Come “the glory of Havayah will be revealed,” the very essence of G-dliness, and then con-

cealment will no longer conceal: G-dliness will be seen even in Asiyah, the lowest world, by human under-

standing that is physical, “all flesh shall see.” The Mishkan’s journeys that subdued the wilderness were the

preparation for this.

SECTION 3 - 19-14

The Mishkan within the soul
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2. Now, this was the matter of the journeying of the Mishkan in actual deed, on the plane of world;

and likewise it is now as well, spiritually, on the plane of soul.

Section 2 moves from the historical Mishkan to its inner parallel. What happened physically in the wilder-
ness happens now, spiritually, in the soul.
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For there is the aspect of a Mishkan individually in each and every one, and all the particular de-

tails in it are all present in the soul of man.

Every individual has a personal Mishkan, and every detail of the Mishkan has a counterpart within the hu-
man soul.

likuteitorah.com/likkutei-torah/nasso/1/ 11
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For it is written, “And they shall make Me a Sanctuary, and I will dwell within them”; and our Sages,
of blessed memory, said: It does not say “within it,” but “within them,” because each and every
one of Israel must make the aspect of a Mishkan in his soul.
The proof is from the verse “I will dwell within them” (Exodus 25:8): it says “within them,” not “within it,”
teaching that every Jew must make a dwelling for G-d within his own soul. The Kehot notes cite this teaching

from Reishis Chochmah and the Shelah, and the Rebbe explains that it adds to the verse’s plain meaning

without displacing it.
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That is, to draw down a revelation of G-dliness into his soul through “the service of the heart,
which is prayer,” when his heart will be pure, as it is written, “Create in me a pure heart, O G-d,”
etc., and as it iswritten, “pure of heart,” etc.;

Making the soul a Mishkan means drawing a revelation of G-dliness into it through prayer, which the Sages

call “the service of the heart.” This requires a pure heart, as in “Create in me a pure heart, O G-d” (Psalms
51:12).
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for when his heart is pure of all dross, of anything that is not for G-d alone, then it is called a
Mishkan, for the revelation of the light of G-d to dwell in it.

A heart free of every admixture, devoted to G-d alone, is itself called a Mishkan, a place where G-d’s light
dwells. A later maamar in this parsha (Likkutei Torah, Nasso, 26d) explains “pure of heart” as a heart with no

foreign admixture at all, through whose arousal from below comes an arousal from above.

likuteitorah.com/likkutei-torah/nasso/1/ 12
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And as it is written, “Clean of hands and pure of heart,” etc., “shall receive a blessing from
Havayah”; for the meaning of “blessing” is the drawing down of a revelation of G-dliness into his
soul, etc. [And this is also what our Sages, of blessed memory, said: “Purity leads to holiness.” See
in Reishis Chochmabh.]

Psalms 24 describes the one who may ascend G-d’s mountain, “clean of hands and pure of heart”: he “shall
receive a blessing from Havayah” (Psalms 24:4-5), and “blessing” (berachah) here means the drawing down
of G-dliness into the soul. The Sages’ teaching “purity leads to holiness” says the same, and the text points to
Reishis Chochmabh, the classic work of ethics by Rabbi Eliyahu de Vidas.
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And through this he will also thrust away and subdue the concealment of the animal soul, which
conceals and separates, and [by which] the world appears to him as a something and a separate

thing; and this is because of the coarseness of the matter of his animal soul.

The animal soul’s concealment makes the world look like an independent thing, separate from G-d, and it
comes from the coarseness of the animal soul’s material nature. Prayer with a pure heart pushes this con-
cealment back.
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But when his heart is pure and refined, he will see with the eye of his intellect how in truth there is
nothing that conceals, just as it is above, that “before Him [all is] as nothing,” etc.
With a refined heart a person perceives with his mind’s eye that nothing truly conceals G-d, just as above

“before Him all is as nothing.”
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For through the purity of his heart a revelation of G-dliness is drawn down even into the level of
concealment and hiddenness, so that it does not conceal. And this is like the journeying of the

Mishkan in the level of wilderness, through which it subdued the wilderness, etc.

The purity of the heart draws G-dliness into the very places of concealment, so that they no longer conceal.
This is the inner equivalent of the Mishkan journeying through the wilderness and subduing it.
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And so it is in the soul now: the subduing of the evil inclination, which is also the level of wilder-
ness, which is “a land not sown,” namely the deeds, the words and the thoughts that are not for
G-d, etc.

In the soul, the “wilderness” is the evil inclination: like “a land not sown” (Jeremiah 2:2), it yields nothing
holy. It consists of the deeds, words and thoughts that are not devoted to G-d.
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And this is [the meaning of] “where no man (adam) dwelt.” The meaning of adam is what is written,
“And upon the likeness of the throne was a likeness as the appearance of a man (adam),” etc.:

Yirmiyahu (Jeremiah 2:6) also calls the wilderness the place “where no man (adam) dwelt.” Here adam is
read as the supernal “Man” that Yechezkel saw upon the likeness of the divine throne (Ezekiel 1:26), that is,

G-d’s revealed presence.
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he “did not dwell there,” for it is written, “And they shall make Me a Sanctuary, and I will dwell

”

within them”; as is written about this in the discourse beginning “I am my Beloved’s.

G-d’s presence does not dwell in that wilderness, for He dwells only where a Sanctuary is made for Him:
“and I will dwell within them.” The discourse the text refers to, “I am my Beloved’s” (Likkutei Torah, Re’eh),
says the same, counting even permitted things not done for G-d’s service as part of this wilderness, and
gives the remedy, “From there you will seek Havayah your G-d” (Deuteronomy 4:29).
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Therefore one must subdue this level of wilderness, which is the evil inclination; and this is

through drawing down a revelation of G-dliness into his soul.

Just as the Mishkan subdued the wilderness, a person must subdue his evil inclination, and this too is done

by drawing a revelation of G-dliness into his soul.
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[And elsewhere it is explained, on the subject of “Beis Hillel say: ‘A bride who is beautiful and gra-
cious,’” that the drawing down should not be according to the ascent; rather, on the contrary, first

there should be the drawing down from above to below;

The bracketed passage recalls a teaching given elsewhere on Beis Hillel’s wedding praise, “a bride who is
beautiful and gracious,” from the Talmud. There it is explained that divine light should be drawn down first,

from above, rather than only in proportion to a person’s own ascent.
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that is, that the good deed should come even before turning from evil in [its] subtle [forms], and

one should not wait with “do good” until there is first “turn from evil” completely.

In practice, a person should do good deeds even before he has refined away every subtle trace of evil. He

need not finish “turn from evil” before beginning “do good” (Psalms 34:15).
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This is because through this drawing down that is in “do good,” all the external forces will fall of
themselves, for a little light dispels much of the darkness; and he will come to “turn from evil”
completely, etc.

The reason is that the light drawn down through good deeds makes the external forces fall away of them-

selves, since a little light dispels much darkness. In the end this brings a person to turn from evil
completely.
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And in the same way is the matter of the journeys of the Mishkan in the wilderness: that through the
drawing down of a revelation of G-dliness, the kelipos (husks) were subdued of themselves, as it is
written, “And it was, when the Ark journeyed,” etc., “and let those who hate You flee,” etc.

The Mishkan’s journeys worked the same way: when the Ark set out, Moshe said, “Arise, Havayah, and let

Your enemies be scattered, and let those who hate You flee before You” (Numbers 10:35). The revelation of

G-dliness made the kelipos flee without a battle.
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And so it is with this aspect in the soul: that through drawing down G-dliness from above to below,
through the good deed and through occupation with Torah and prayer, then of itself the physicality

of the body and the animal soul will be subdued, etc.]

In the soul too, drawing G-dliness down through good deeds, Torah study and prayer subdues the body’s
physicality and the animal soul as a matter of course.

SECTION 4 - 115-18

The standing beams and the curtains
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Now, in the Mishkan there were three things: the beams of the Mishkan, the curtains of the
Mishkan, and the vessels, namely the Ark, the Menorah and the Altar, etc.

The Mishkan had three components: the standing beams that formed its walls, the curtains spread over
them, and the vessels such as the Ark, the Menorah and the Altar. The maamar will match each to a level of

divine service and to one Levite family.
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Now, first we can explain the matter of the beams, which are called “acacia wood, standing,” which
is along the lines of the angels being called “standing,”

The beams are called “acacia wood, standing” (Exodus 26:15), and the Alter Rebbe links this to the angels,
who are called “those who stand.” In Likkutei Torah, Bechukosai, he explains Zechariah’s “I will give you
walkers among these who stand” (Zechariah 3:7): the angels “stand,” each fixed at one level, because they

come from G-d’s speech, whose letters are each separate, while souls are “walkers.”
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as it is written, “Seraphim standing”; and as is written in the Midrash Shir HaShirim Rabbah, at the
end of [the comment on] the verse “Go forth and see”: Above, “seraphim standing”; so too below,

“acaciawood, standing.”

Yeshayahu saw “seraphim standing” above G-d (Isaiah 6:2), and the Midrash pairs the two: above, the

seraphim stand; below, the acacia beams stand.
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And the meaning of “seraphim standing” is as in the words, “And His ministers all stand in the
heights of the universe and proclaim in awe,” etc. (And see in the Zohar, Terumah, folio 169a, and
folio 170a.)

The angels’ standing is described in the blessing before the morning Shema: G-d’s ministers “all stand in the
heights of the universe and proclaim in awe.” The Zohar on Parshas Terumah, to which the parenthesis

refers, likewise compares the beams to the seraphim, since both are called “standing.”
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And the matter is that “standing” is nothing but silence; and the meaning of silence is the level of

the utter nullification (bittul) of one’s very self,

The Sages derive that “standing” means silence (Sotah 39a). Inwardly, silence is the utter nullification of

one’s very self.
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that is, the level of the nullification of the will: that a person should have no other will besides the

will for the One G-d; and as it is written, “And besides You I desire nothing,” etc.

Concretely, this is the nullification of one’s own will, so that a person wants nothing but G-d, as in “And be-

sides You I desire nothing” (Psalms 73:25).
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And as our Sages, of blessed memory, said, “Nullify your will,” etc. [See in Iggeres HaKodesh, the
passage beginning “To give you understanding.”]

The nullification of will is the Mishnah’s “Nullify your will before His will” (Avos 2:4). The letter the text
points to (Tanya, Iggeres HaKodesh 11) explains it as having no will at all for the things of this world, “chil-

dren, life and sustenance.”
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And the reason this level is called “standing” is that when he has the love and the cleaving to G-d,

this is the level of walking; and as it is written of Avraham, “going and journeying,” etc.

The Alter Rebbe explains why this state is called “standing.” Love of G-d and cleaving to Him are movement,

a “walking” toward Him, as with Avraham, who went “going and journeying” (Genesis 12:9).
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But before he reaches this level of walking and love, there must first be this level of standing:

Before one can walk in love, one must first come to standing.
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that is, to stand and to be silent from the spreading forth and the walking of the opposite side. And
these are the alien desires, in which a person wants, desires and longs for alien things; this too is
called “walking,” along the lines of what is written, “And there came a wayfarer (helech) to the rich

man” (in I Samuel 12:4),

Standing means stopping and falling silent from the walking of the opposite side: the alien desires through
which a person longs for things foreign to holiness. Scripture calls this too a walking, in the prophet Nasan’s
parable to David of “a wayfarer (helech) who came to the rich man” (IT Samuel 12:4).
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which is the walking of the opposite side. And this is “helech” (wayfarer): that it goes on and grows

stronger, for at first it is like a guest, etc.; see there in Rashi’s commentary.

Rashi there reads the wayfarer as the evil inclination: first it is called a wayfarer who passes by, then a guest
who lodges, and finally the man who is master of the house, for it keeps growing stronger.
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And one must be [among] “those who send away the foot of the ox and the donkey,” that is, to re-
strain the walking of the evil inclination (as is found in the Gemara, the first chapter of Avodah
Zarah, folio 5b, and in Rashi’s commentary there; and see Zohar, Part II, Shemos, folio 5, at the
end of side b; Beshalach, folio 64, at the end of side b; and in the Ramaz at the beginning of
Parshas Mikeitz).
The Talmud (Avodah Zarah 5b) reads “those who send away the foot of the ox and the donkey” (Isaiah 32:20)
as people whose evil inclination is given into their hands, and Rashi there explains that they send away the
feet of the evil inclination, the “wayfarer” of Nasan’s parable. The Zohar the text cites reads the ox and the

donkey as powers of the left side, which Israel, when meritorious, send away; the Ramaz is Rabbi Moshe
Zacuto, the Kabbalist whose glosses on the Zohar are cited here.
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And in order that he be transformed from this walking, so that the walking be in G-dliness, [this] is
through first coming to the level of standing, which is the level of the nullification of will [and as
mentioned above, that iskafya (subduing) is the way to come to the level of is’hapcha (transforma-
tion), etc.; and see what is written in the discourse beginning “Take from among you an offering,”
in Parshas Vayakhel].
To turn this walking into a walking in G-dliness, one must first come to standing, the nullification of will.
This is the same rule as above, that subjugation (iskafya) is the way to transformation (is’hapcha); in Torah

Ohr, Vayakhel, the Alter Rebbe explains that is’hapcha is impossible unless iskafya, the bittul of “Nullify your
will,” comes first.
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And this was the matter of the “standing” beams. And this standing and nullification of will is
drawn forth through awe; and this is [the meaning of]| “they all stand in the heights of the universe

and proclaim in awe.”

The standing beams are this nullification of will, and it comes through awe, as the angels “stand ... and pro-
claim in awe.”
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And this was the matter of the service of the sons of Merari, the bearers of the beams: that in order
to come to this level of awe and standing, this is through bitterness (merirus), through his being
one of the “masters of accounting” over the days of his life, most of which, as good as all, “in dark-
ness he goes,” etc.;

The family of Merari, who carried the beams, embodies the path to this awe: bitterness (merirus), which the

name Merari echoes. A person becomes one of the “masters of accounting,” who honestly reckon how most
of their days were spent in spiritual darkness.
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and through this he arouses abundant compassion, so that he may be able to come to the level of
“Nullify your will”; and as is written about this on the verse “The voice of my Beloved,” on the sub-
ject of “with matzos and bitter herbs,” etc.; see there.
This bitterness arouses great divine compassion, enabling him to reach “Nullify your will.” In Likkutei
Torah, Shir HaShirim, on “The voice of my Beloved,” the Alter Rebbe explains that the matzah of “Nullify

your will” could be reached only through the maror of bitterness, “with matzos and bitter herbs,” since bit-
terness arouses abundant compassion.
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And from this one is afterwards drawn to come to the rank of love and of will for G-d, in the state of
the soul’s expiring (kelos hanefesh); and this is the matter of the curtains of “blue (techeles) and

purple,” etc.,

From this awe one is drawn afterward to love and desire for G-d, to the point of the soul’s expiring in yearn-

ing (kelos hanefesh). This love is the Mishkan’s curtains, woven of “blue (techeles) and purple.”
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for techeles is an expression of kilayon (expiring): “My flesh and my heart expire.” And see what is
written on the subject of “My flesh expires” in the discourse beginning “The Song of Songs.”

Techeles is read as an expression of kilayon, “expiring,” the soul’s yearning to the point of expiring, as in
“My flesh and my heart expire (kalah)” (Psalms 73:26). The opening maamar of Likkutei Torah on the Song
of Songs explains that kallah, a bride, also means kilayon, as in this verse.
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And this is the canopy over the beams, which are the level of the nullification of will mentioned
above. And this is also like the way that in a person there are bones, and there are flesh and sinews
that cover over them.
The curtains, which are love, spread over the beams, which are the nullification of will, just as in the human
body the bones lie underneath, covered by flesh and sinews. In Likkutei Torah, Pinchas, the Alter Rebbe ex-

plains that bones grow from the brain and flesh from the blood of the heart: the mind’s grasp of G-d is the
bones, the heart’s love the flesh, and the sinews join them.
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And the level of the bones is the foundation upon which the flesh and the sinews are built; and this
is the level of “All my bones shall say, ‘Havayah, who is like You,’” etc.: the level of nullification of
will.

The bones are the foundation on which flesh and sinews are built, and they correspond to “All my bones

shall say, Havayah, who is like You” (Psalms 35:10), the nullification of will. The Hebrew for bones, atzamos
(Mnxy), is written like atzmus, one’s very self, whose nullification was described above (15.5).
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And this must be in a person all day long; and from this he will afterwards come to the level of flesh
and sinews, which is the level of love [for flesh is the element of fire, and sinews are the level of
blood and spirit]. And this is the service of the sons of Gershon.
This nullification must be present in a person all day long, and on it he can then build love, the “flesh and
sinews,” for flesh corresponds to the element of fire and sinews to blood and spirit. In Likkutei Torah,

Beha’aloscha, the Alter Rebbe explains that flesh comes from the gevuros, which is why it is red, and that

when refined it kindles fiery love; this love is the service of the sons of Gershon, who carried the curtains.
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In prayer: awe, love and the six attributes

»piopa] TTI0D3 AIRNN X MANYNT Y 572 9717 1187 21002 N2 19903 °0 N7y mam 3
,099K77 2119721 N1 1719703 271X %17 1972 [

3. Now, in the service of G-d in prayer, the level of nullification of will mentioned above must come

through the arousal of lower awe (yirah tata’ah) in Pesukei deZimra (the Verses of Praise) and in

the blessing “Who forms light,” in one’s recounting of the awe and self-nullification of the angels;
Section 3 applies this to prayer. The nullification of will comes through lower awe, aroused in Pesukei deZ-
imra and in the blessing “Who forms light,” which tells of the angels’ awe and self-nullification. The Kehot

note cites the Tzemach Tzedek’s remark (Or HaTorah) that this differs from Likkutei Torah, Bamidbar,

where the same prayers increase the soul’s thirst for G-d.
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and to come to the level of walking and love is through contemplation, as one says “With an ever-
lasting love,” etc., “Hear, O Israel,” etc., which is the level of the Chamber of Love. The meaning is
that shema (“hear”) is a term for understanding, as is known.
The “walking” of love comes through contemplation in the blessing “With an everlasting love” and in the
Shema, which corresponds to the Chamber of Love, one of the heavenly chambers (heichalos) of Kabbalah.
Shema (“hear”) also means “understand”; in Likkutei Torah, Pinchas, the Alter Rebbe explains that when

one truly understands that Havayah is “our G-d,” our very life and power, then He is One and nothing else
exists.
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And this is the matter of contemplating the greatness of G-d: how all the worlds, all of them—the
higher and the lower Gan Eden, and also what is destined to be in the seventh millennium, in the
Time to Come, and also up to fifty thousand jubilees—all of them arose in but one thought before
His Essence, may He be blessed;

The contemplation is of G-d’s greatness: all the worlds, the lower and higher Gan Eden, the seventh millen-
nium of the Time to Come, and even the fifty thousand jubilees, all arose before Him in a single thought.
Everything that will ever exist is only one thought for Him.
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and as in the words, “He looks and gazes to the end of all the generations”; and this gazing is in one
thought alone, as is written in the Zohar and in the Midrash, that with one thought the Holy One,
blessed be He, created all the worlds.

This is what the Rosh Hashanah prayer means in saying that G-d “looks and gazes to the end of all genera-

tions”: His gaze is one single thought. The Zohar and the Midrash say likewise that with one thought He cre-
ated all the worlds.
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By way of analogy: thought in the lower man is nothing but the level of a garment for the soul; and
all the more so above, for it is written, “For My thoughts are not your thoughts.” [And see what is
written on this in the discourse beginning “Sing and rejoice, O daughter,” in Parshas Mikeitz.]
Even in a person, thought is only a garment, an outer expression, for the soul; all the more so above, where
“My thoughts are not your thoughts” (Isaiah 55:8), so G-d’s “thought” of creating the worlds is no more than

a garment for Him. In Torah Ohr, Miketz, the Alter Rebbe explains that a person’s soul is affected by its gar-

ments, for his thought surrounds it, while G-d is not changed at all by creating the worlds.
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And this is [the meaning of] “Havayah reigns; He has clothed Himself in majesty”: that is, what
arose in thought before Him, to emanate and create the worlds of Atzilus (Emanation), Beriah (Cre-
ation), Yetzirah (Formation) and Asiyah (Action), in order that He, may He be blessed, be King over

a people—this thought is His having clothed Himself in a garment.

This explains “Havayah reigns; He has clothed Himself in majesty” (Psalms 93:1). G-d’s thought to bring the
four worlds into being, so that He might be King over a people, is a garment He put on, not His Essence.
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For it is not like the will and the thought in a king of flesh and blood who wants to reign over his
servants: his servants are an entity and a thing even apart from his reign over them; therefore a

will to reign over them is applicable to the king.

A human king’s desire to rule is natural, because his subjects exist independently of his rule. The desire to
reign over them therefore has real meaning for him.
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Whereas above, where all the worlds come into being something from nothing from Him, may He
be blessed, through this will—if so, in order that there be this will to reign over them, it is only in

the manner of the level of a garment: that He clothes Himself in this will and thought.

Above, however, the worlds come into being from nothing only through this very will. A will to reign over be-
ings that exist only by that will can only be a garment that G-d puts on.
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Therefore it says, “Havayah reigns; He has clothed Himself in majesty”: that is, the supernal
thought that arose before Him, “I will reign,” is only the level of a garment alone.

The verse says “He has clothed Himself in majesty” to teach that the supernal thought “I will reign” is only a
garment. The Biur that follows this maamar (Likkutei Torah, Nasso, 21d) adds that all the worlds came from
this single thought, “there is no king without a people.”
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And this is [the meaning of| “Let them bring royal apparel which the king has worn”: that Malchus
(sovereignty) is only the level of a garment alone. [But it is written, “Let them bring royal apparel,”
for the matter depends on an arousal from below, to draw His will, may He be blessed, into this
thought; and this is through the fulfillment of Torah and mitzvos.
Haman’s advice to King Achashverosh in the Book of Esther, “Let them bring royal apparel which the king
has worn” (Esther 6:8), likewise shows that kingship (Malchus) is only a garment. Because it says “let them

bring,” the garment depends on what is done below: through Torah and mitzvos we draw G-d’s will into this
thought of reigning.
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And this is the matter of the Mishkan, “and I will dwell within them”; and this is the matter of “This
time my husband will be joined (yilaveh) to me,” etc.: that is, the drawing down of the Infinite Light
(Or Ein Sof), that it be drawn into the level of this thought, as will be explained below.] And this is
the contemplation in “Hear, O Israel, Havayah is our G-d (Elokeinu).”

The Mishkan, “I will dwell within them,” is the drawing of the Infinite Light into this garment of thought, and

Leah’s words “this time my husband will be joined to me” (Genesis 29:34) express the same joining. In
prayer, this is what one contemplates in “Hear, O Israel, Havayah is our G-d.”
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The meaning is that He is enclothed in this thought. And this is “Elokeinu”: the level of tzimtzum
(contraction). And afterwards one says, “Blessed be the Name of the glory of His kingdom forever
and ever,” for one blesses and draws the level of Malchus also into the worlds of Beriah, Yetzirah
and Asiyah. (And see what is written at the end of the discourse beginning “On the eighth day he
sent [the people away].”)
Havayah, G-d’s infinite being, enclothes itself in this thought, and “our G-d” (Elokeinu) is the contraction
(tzimtzum) that makes this possible. “Blessed be the Name of the glory of His kingdom forever” then draws
His Malchus down into the lower worlds of Beriah, Yetzirah and Asiyah; in Likkutei Torah, Shemini Atzeres,

to which the parenthesis refers (the Kehot note says “perhaps”), “and they blessed the King” is read the same

way, as drawing His kingship into open revelation.
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And from this contemplation is born and drawn forth the level of “And you shall love.”

From this contemplation the love of “And you shall love” is born.
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And the love is the matter of the curtains, in a general way, as will be explained; but in particular
they are six emotive attributes (middos), as it is written of the angels, “With two he would cover his
face,” etc., “and with two he would fly,” that is, running and returning (ratzo vashov).

In a general way this love is the Mishkan’s curtains; in detail it has six aspects, the six emotive attributes, like

the six wings of the seraphim (Isaiah 6:2). Their flying is “running and returning” (Ezekiel 1:14): yearning
upward and then returning below.
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Therefore the Name of forty-two [letters] has seven verses, and in each one six words. And this is
[the meaning of] what is written of the curtains, “fine linen (shesh) and purple,” etc.: six colors
(shis gavnin).

The Name of forty-two letters is set out in the prayer Ana B’choach, as the Kehot note says: seven lines of six

words each, matching the six attributes. The curtains were made of shesh, “fine linen,” a word that also

means “six,” and so the text reads it as shis gavnin, the Aramaic for “six colors.”
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And the covering of tachash skins, which the Targum renders sasgona, and our Sages, of blessed
memory, said [chapter 2 of Shabbos, folio 28] that it rejoices (sas) in many colors: that is, the six at-
tributes mentioned above. [And see what is written on the subject of running and returning on the
verse “And the Jews accepted,” etc.]
The tachash skins point to the same six attributes: the Aramaic Targum calls the tachash sasgona, and the
Talmud (Shabbos 28a) explains that it “rejoiced (sas) in many colors,” sas being written with the same letters

as shesh, “six” (vw). The bracket refers to Torah Ohr on “And the Jews accepted,” which describes
Avraham’s “going and journeying” as running and returning.
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And the matter of running and returning in a person: the running is the love, and the returning is
the drawing down of the Infinite Light (Or Ein Sof), blessed be He, through the practical mitzvos,
which are “the 248 limbs of the King,” like a limb, which is a vessel for the revelation of the light
and the life-force, etc.

In a person, running (ratzo) is the soul’s love yearning upward, and returning (shov) is drawing the Infinite

Light down through the practical mitzvos, which are called “the 248 limbs of the King.” Just as a limb is the

vessel through which the soul’s life is revealed, each mitzvah is a vessel for G-d’s light.
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And through this drawing down, in which a person draws upon himself the revelation of the in-
dwelling of the Infinite Light, blessed be He, through the mitzvos, as in the words, “Who has sancti-
fied us with His commandments,” through this, great love (ahavah rabbah) is aroused once again
in the person’s soul [see what is written on the verse “The heads of the tribes”].
By doing the mitzvos, as the blessing says, “Who has sanctified us with His commandments,” a person draws
the indwelling of the Infinite Light upon himself, and this in turn arouses great love in his soul again. In
Likkutei Torah, Matos, the Alter Rebbe explains that because the mitzvos are the supernal will, they draw

into the soul a love above the love born of contemplation: great love, “besides You I desire nothing on
earth.”
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And this is [the meaning of| “Draw me; after You we will run.”

This is “Draw me; after You we will run” (Song of Songs 1:4): first G-d draws, then the soul runs.
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And it is written, “With an everlasting love I have loved you; therefore I have drawn you with kind-
ness,” etc. It follows that there is running after the returning, and returning after the running.

G-d’s words through Yirmiyahu, “With an everlasting love I have loved you; therefore I have drawn you with
kindness” (Jeremiah 31:3), show that love drawn from above in turn draws the soul. So running and return-
ing follow one another in a continuous cycle.

MZNT QPP Y WNIT (127 nax] AR NIWNAT 1300 My ORI WA 12 1Pay
210 W OTIPY RIZIT RITW 09I NN

And this is the matter of the sons of Gershon, who carried the curtains: that is, the drawing down of
great love, which is drawn through the fulfillment of the mitzvos, into everlasting love (ahavas
olam), which is the running that precedes the returning, etc.

The sons of Gershon carried the curtains (Numbers 3:25-26), which stand for the great love that is drawn,

through keeping the mitzvos, into everlasting love. This everlasting love is the “running” that precedes the
“returning.”
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And also, the curtains are encompassing [lights] (makifim), just as the mitzvos are garments for the
soul. It follows that the service of the sons of Merari, the bearers of the beams, which are the level
of “acacia wood, standing,” is lower awe, from which the level of standing and nullification of will is

drawn.

The curtains are also makifim, encompassing lights, just as the mitzvos are “garments” for the soul. To sum
up: Merari’s beams, “acacia wood, standing,” are lower awe, the source of standing and the nullification of

will.

SECTION 6 - 1128

Kehas, Torah and higher awe
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And afterwards [comes] the level of the sons of Gershon, the bearers of the curtains: that is, the

joining of two levels of love, everlasting love (ahavas olam) and great love (ahavah rabbah).

Next comes Gershon, who carried the curtains: the joining of two loves, everlasting love (ahavas olam) and
great love (ahavah rabbah).

97AR 0RO TRynRk XOTw ARy IR 013 370 "OnImamam ARG ORI AR 212 NI
,[1139 manR]

And the service of the sons of Kehas, the bearers of the Ark and the altars, etc., is the level of higher

awe (yirah ila’ah), which is above even the level of great love.

Kehas, who carried the Ark and the altars, represents higher awe (yirah ila’ah), which stands even above
great love.
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For in the Ark the Tablets were hidden away, as it is written, “He reveals deep things out of
darkness,” as it is written, “Your thoughts are deep”; and the revelation was through the Menorah,
and as it is written, “and the Torah is light”: that the level of light and revelation is drawn from the
level of the concealment of “He made darkness His hiding place”
The Tablets were hidden in the Ark (the Kehot note gives Exodus 25:21, “and into the Ark you shall put the
Testimony”), as in “He reveals deep things out of darkness” (Job 12:22) and “Your thoughts are deep”

(Psalms 92:6). Their light was revealed through the Menorah, “and the Torah is light” (Proverbs 6:23), a light
drawn out of the concealment of “He made darkness His hiding place” (Psalms 18:12).
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(and see what is written in the discourse beginning “Six days you shall eat matzos,” on the explana-
tion of “And there was the cloud and the darkness, and it lit up,” etc.). Now, “through Chochmah
(wisdom) they are refined,” for the whole Torah is to effect refinements (birurim); and this is the
matter of the altars.
The parenthesis refers to a maamar on “Six days you shall eat matzos” (Likkutei Torah, Tzav), which reads
“and it lit up” as said of the darkness itself: at the splitting of the sea the hidden “darkness” above all the

worlds shone. The altars stand for refinement (birurim): through Chochmah the good is separated from the

evil, as one sorts food from waste (Likkutei Torah, Vayikra), and the whole Torah exists to accomplish this.
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Therefore this was the burden of the sons of Kehas, which is as it is written, “And to him shall be
the gathering (yikhas) of the peoples”: “the peoples shall gather together,” etc., which is the matter
of the refinements.

That is why Kehas carried them: Yaakov’s blessing “to him shall be the gathering (yikhas) of the peoples”

(Genesis 49:10), in Aramaic “the peoples shall gather,” is read into the name Kehas, whose letters it contains,
and gathering in is refinement.
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And through Chochmah the level of higher awe is also drawn forth, as is known from the saying, “If
there is no awe there is no wisdom; if there is no wisdom there is no awe”: that first there must be
lower awe, for if there is no lower awe it is impossible to come to the level of Chochmah; and this is

the level of the beams mentioned above.

Chochmah also brings higher awe, as the Mishnah says, “If there is no wisdom there is no awe; if there is no
awe there is no wisdom” (Avos 3:17), read as speaking of two kinds of awe. First comes lower awe, without
which one cannot reach Chochmah; this is the beams. Tanya (chapters 42-43) reads the Mishnah the same

way.
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And afterwards: if there is no wisdom there is no higher awe; for in order to come to higher awe,
this is through the Torah, which “issues from Chochmah” (and as was explained above, in the dis-

course beginning “And G-d spoke all these words™).

Then Chochmah, the Torah that “issues from Chochmah,” leads to higher awe: without wisdom there is no

higher awe. The text refers to its earlier treatment in the maamar “And G-d spoke all these words.”
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It follows that the level of the sons of Kehas is higher awe, which comes after great love; and this is

the level of the Shemoneh Esreh, which comes after “And you shall love” of the Shema.

Kehas therefore is the higher awe that follows great love, just as in prayer the Shemoneh Esreh, the standing

prayer of eighteen blessings, follows the love of “And you shall love” in the Shema.

SECTION 7 - 129-30

Merari: mor twice
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4. And indeed, the fact that the sons of Merari carried the beams is in order to raise up lower awe

and join it with higher awe.

Section 4 explains why Merari carried the beams: their task was to raise lower awe and join it with higher

awe.
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For the name Merari indicates this: for in the Mishkan there was myrrh (mor) twice: one, in “the
finest spices, pure myrrh (mar dror),” of the anointing oil; the second, among the spices of the in-
cense, “myrrh and cassia.”

The name Merari hints at this, for it contains mor, myrrh, twice. Myrrh appears twice in the Mishkan: as

“pure myrrh” in the anointing oil (Exodus 30:23) and as myrrh among the incense spices (Kerisos 6a).
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And the matter is that myrrh is made from the blood of an animal called yadua, when the blood
congeals and becomes a fragrance (and see what is written about this in the discourse beginning
“A person is obligated to become intoxicated on Purim”). And this is the matter of iskafya (subdu-
ing) and is’hapcha chashocha linehora (transforming darkness into light).
Myrrh comes from the blood of an animal called yadua, which congeals and becomes fragrant; the Tur
(Orach Chaim 216), to which the Kehot note points, describes blood that gathers in a swelling on the ani-
mal’s neck and dries into this fragrance. Blood turned into fragrance is the pattern of iskafya and is’hapcha,

darkness subdued and transformed into light. The Purim discourse the text points to is on livsumei, “to be-
come intoxicated,” a word from the same root as besamim, fragrance.
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And this is the matter of the myrrh among the spices of the incense, which is fragrance and ascent
from below to above; and through this ascent one arouses a drawing down from above to below,
which is the “pure myrrh” of the anointing oil, which is called mira dachya; this is the wisdom of
the Torah, which is also the level of higher awe.

The myrrh of the incense is fragrance rising from below, an ascent, and that ascent arouses a flow from

above, the “pure myrrh” of the anointing oil. The Targum calls it mira dachya, and it stands for the wisdom
of the Torah, which is higher awe.
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And the myrrh in the incense, which is iskafya (subduing) and is’hapcha (transformation) of dark-
ness into light, is the level of lower awe; and it is what brings about the drawing down of higher

awe.

The myrrh of the incense, which subdues darkness and transforms it into light, is lower awe, and it is what
causes higher awe to be drawn down.
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Therefore Merari means mor (myrrh) twice, that is, the joining of the two levels of myrrh men-
tioned above. And therefore they carried the beams, which is also the matter of the joining of lower
awe with higher awe.

Merari, read as mor twice, therefore joins the two kinds of myrrh, lower awe and higher awe. That is why the
sons of Merari carried the beams, which also join lower awe to higher awe.

SECTION 8 - 131-33

Gershon “by the word of Aharon”
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And this is [the meaning of] “By the word of Aharon and his sons shall be all the service of the sons
of the Gershonites”: that specifically regarding the service of the sons of the Gershonites it is said,
“By the word of Aharon,”

Now the second question of the opening is answered: why Gershon’s service alone is “by the word of
Aharon.”
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for the service of the sons of Gershon, who carried the curtains, which are the level of makifim (en-
compassing [lights]), is to draw down the level of supernal love, which is the level of a makif in the
six attributes and colors that are in the emotive attributes (middos) of the soul, as mentioned
above.

Gershon’s curtains are encompassing lights (makifim), and his task is to draw down a supernal love that en-
compasses the six emotive attributes of the soul and their “colors.”
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And this drawing down is specifically through Aharon, for he is the very source of great love
(ahavah rabbah) and the level of “and abundant in kindness.” Therefore he is called Aharon: alef,

har, final nun; for har (mountain) is the level of love,

Such a drawing down can come only through Aharon, the source of great love and of the divine attribute
“abundant in kindness” (Exodus 34:6). His name spells it out: alef, har (mountain), final nun, and “moun-

tain” stands for love.
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and therefore Avraham, “who loves Me,” called it “mountain.” But Aharon died on the Mountain of
the Mountain (Hor HaHar), which is a love higher than the level of Avraham (as is written on the

verse “And you shall make holy garments for Aharon,” etc.).

The Talmud says that Avraham, whom G-d calls “who loves Me” (Isaiah 41:8), called the Temple site a
“mountain” (Pesachim 88a). Aharon died on Hor HaHar, in the plain sense Mount Hor, read here as “the
mountain of the mountain,” a love higher still than Avraham'’s; in Torah Ohr, Tetzaveh, the Alter Rebbe dis-
tinguishes Avraham'’s kindness, called chesed olam, from Aharon’s, “abundant in kindness” (rav chesed).
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And this is alef-har. The alef is the level of pele (wonder), which is of the supernal attributes that

are above intellect, and which are called in the Zohar “the mountains of darkness.”

The alef of “alef-har” is read as pele, wonder (the same letters reversed): the supernal attributes that are
above intellect. The Zohar calls them “mountains of darkness”; the Biur on this maamar explains that the at-

tributes are called mountains, and these are dark because they are beyond comprehension.

TR 23 [5xw nmwa) W3 939 1WA AT (7127 nanx] AR IR NOWHT D709 02 RO I0IWET 1IN
L[oxwe niswas] WD 00037910 00O Nyawn X

And the final nun is the level of the descent and drawing down of the light of this great love below,

to all the souls of Israel; for Aharon is one of the seven shepherds who sustain the souls of Israel.

The final nun, a straight letter that reaches down below the line, stands for this love descending to all the
souls of Israel. Aharon is one of the “seven shepherds” who sustain the souls of Israel; the Kehot note gives
the Tikkunim printed in Zohar Chadash for this.
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Therefore [with] the sons of Gershon, who carried the curtains of the Mishkan, which is also the
raising up, the drawing down and the joining of the two levels of love, everlasting love (ahavas
olam) and great love—this was specifically “by the word of Aharon and his sons,” for Aharon is the
source of the level of great love and “abundant in kindness.”

Gershon’s carrying of the curtains, the joining of everlasting love and great love, therefore had to be “by the
word of Aharon,” the source of great love.
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Therefore he is also called Gershon, with a final nun specifically (whereas Gershom is with a mem),
for there is in him too [something] of the level of the final nun of Aharon;

The name Gershon also ends in a final nun, unlike Gershom, which ends in a mem. This shows that Gershon
shares something of Aharon’s final nun.
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for the final nun alludes to the drawing down far, far below; and in order that there be the drawing
down below, it is through a higher level, as is known from the matter of “And I will pass through
the land of Egypt”: “I, and not an angel.” Therefore it is specifically from the level of the great love
of Aharon that it can be drawn below, into every soul.

The final nun points to a drawing down to the very lowest levels, and reaching so low requires a higher

source, as with the Exodus, of which the Haggadah says “I, and not an angel” (Exodus 12:12). So only from
Aharon’s great love can love reach every soul below.
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Now, Gershon is an expression of geirushin (driving out), for “Your right hand, Havayah,” specifi-
cally, “shatters the enemy,” which is the level of the animal soul; whereas from the line of the left
there is drawing of nourishment, etc. Also, the curtains and the encompassing [light] blind the eyes

of the external forces.

The name Gershon suggests geirushin, driving out: the right hand of G-d, kindness, “shatters the enemy”
(Exodus 15:6), the animal soul, whereas the left side gives the kelipos a place to draw nourishment. The en-
compassing curtains also blind the external forces.
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And this is [the meaning of] “The Sanctuary, Ado-nai, that Your hands established.” The meaning is
that the rank of the Levites is that they would join the Infinite Light (Or Ein Sof) with the worlds; for
in truth “there is no comparison to You.”

“The Sanctuary, Ado-nai, that Your hands established” (Exodus 15:17) refers to the Levites, whose rank is to
join the Infinite Light with the worlds, though in truth the worlds bear no comparison to Him.
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Therefore, in order that through an arousal from below there be an arousal from above, this is the
matter of the Levites (Leviim), which is an expression of joining, as it is written, “This time my hus-
band will be joined (yilaveh) to me”: for they are the ones who bring about this joining.

For an arousal from below to bring an arousal from above, the Levites are needed: Levi means joining, as

Leah said, “this time my husband will be joined to me” (Genesis 29:34). They are the ones who bring about
this joining.
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And this is [why] they would carry the Mishkan and its vessels, and afterwards there was the en-
campment: ascent and drawing down. And this is [the meaning of] “The Sanctuary, Ado-nai, estab-
lished”: that there be a revelation of the Infinite Light, blessed be He, below—“and I will dwell with-
in them.” “Your hands” are three hands: the great hand, the strong hand, the uplifted hand.

The Levites carried the Mishkan, an ascent, and then set it down in the encampment, a drawing down. “Your

hands” in the verse are the three hands of the Exodus: the great hand (Exodus 14:31), the strong hand (Exo-
dus 6:1) and the uplifted hand (Exodus 14:8).
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The great hand, which is the level of “and abundant in kindness,” is the matter of the service of the
sons of the Gershonites. And the strong hand, the level of “His left hand is under my head,” is the
level of the sons of Merari.

The great hand, “abundant in kindness,” is Gershon. The strong hand, “His left hand is under my head”

(Song of Songs 2:6), the left side of restraint, is Merari.
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And the uplifted hand is the level of the sons of Kehas; for ramah (uplifted) is an expression of ex-

altedness, and this is the level of the sons of Kehas, who would carry the Ark and the Tablets, etc.

The uplifted hand, ramah meaning exaltedness, is Kehas, who carried the Ark and the Tablets.

SECTION 9 - 134-35

Lifting the head
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Now, the power for this ascent that is through the three [families of] Levites cannot be except
through a drawing down first from above; and this is through the Kohanim.

The Levites’ power to raise things up needs a prior drawing down from above, and that comes through the

Kohanim.
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Therefore the Levites would not begin their service except through the Kohanim, as it is written,
“And they shall appoint each man to his service,” etc., and as is written elsewhere. (And see what is
written further on the subject of the three hands in the discourse beginning “A person is obligated
to become intoxicated on Purim.”)

That is why the Levites began their work only when the Kohanim assigned it, “each man to his service”

(Numbers 4:19). The Purim discourse the parenthesis refers to (Torah Ohr, Megillas Esther) explains the
three hands as love that is felt, awe that pushes away, and a higher teshuvah that rises beyond all limits.
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And this is the matter of “Lift up the head of the sons of Gershon, they too,” and why “lifting up the

head” is not said of the sons of Merari.

This also answers the first question: why Gershon’s count says “lift up the head ... they too,” while Merari’s

count has no “lifting of the head.”
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See in [Midrash] Rabbah, at the beginning of Parshas Nasso: because Kehas was among the bearers
of the Ark, which is the Holy of Holies, etc.;

The Midrash (Bamidbar Rabbah, at the beginning of Nasso) explains that Kehas was counted first because he
carried the Ark, the Holy of Holies.
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and Gershon was holy, that is, he was a firstborn, and it is written, “Sanctify to Me every firstborn,”

etc.; which is not so with the sons of Merari, etc.; see there.

Gershon was “holy” because he was the firstborn, and firstborns are holy, “Sanctify to Me every firstborn”
(Exodus 13:2); Merari had neither distinction.
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And it may be interpreted thus: it was explained above, on the meaning of “Lift up the head,” that it
means to bind the level of the lower will, which is drawn from the level of the head and the intellect
(mochin) enclothed in the body, and to join it and raise it up to the level of the will that is above in-
tellect, which is from the level of “his mazal,” etc. (see there, at the beginning of Parshas
Bamidbar).

The Alter Rebbe adds his own explanation, from the meaning of “lift up the head” given earlier, at the begin-
ning of Bamidbar: lifting the head means binding the lower will, which comes from the intellect enclothed in
the body, and raising it to the will above intellect, which comes from the soul’s root above, called its mazal.
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Now, the main [part] of this ascent is through occupation with the Torah, which is the level of the

supernal will, and as is written there on the subject of “I grasped him,” etc., and in other places.

This elevation comes mainly through Torah study, for the Torah is the supernal will, as was explained there
on “I grasped him and would not let him go” (Song of Songs 3:4), and in other places.
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And as is written above, in the discourse beginning “And G-d spoke all the words,” regarding “If

there is no wisdom there is no awe.”

It was also explained in the maamar “And G-d spoke all these words” (Likkutei Torah, Bamidbar), on “If
there is no wisdom there is no awe.”
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Therefore regarding the sons of Kehas, who would carry the Ark in which the Tablets were, it is said,
“Lift up the head.” And this is the matter of the Holy of Holies; see what is written in the discourse

beginning “And Yaakov dwelt” and in the discourse beginning “A Shabbos of complete rest.”

Kehas carried the Ark with the Tablets, the Torah itself, so of them it says “lift up the head.” This is the mean-
ing of the Holy of Holies, discussed in the maamarim beginning “And Yaakov dwelt” and “A Shabbos of com-

plete rest.”
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But with the sons of Gershon, who were the bearers of the curtains, which is also the matter of the
joining of everlasting love with great love, it is therefore said of them too, “Lift up the head of the

sons of Gershon, they too,” etc.

Gershon’s curtains, the joining of everlasting love with great love, also belong to this elevation, so of them
too it says “lift up the head ... they too.”
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But the service of the sons of Merari is at the level of awe that is drawn from the head and the intel-
lect; therefore “lifting up the head” is not said of them. Rather, through this one will afterwards

come to the level and rank of Kehas and Gershon, which is the matter of “lifting up the head.”

Merari’s service is awe drawn from the head and intellect, so “lifting of the head” is not said of them. Yet
through that awe one later reaches the rank of Kehas and Gershon, the true lifting of the head.
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IN ONE'S AVODAH

Make your own heart a Mishkan: pray with a pure heart and draw G-dliness down through good deeds, with-
out waiting until evil is completely uprooted, since a little light dispels much darkness. Begin with
“standing”: an honest reckoning that brings bitterness, lower awe and the nullification of will. From there
contemplation in the Shema gives birth to love, and Torah study brings the higher awe that lifts the head.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that bittul, and not greatness, is the source of kindness in created beings, and
how does this explain the barrenness of the wilderness?

2. Why must iskafya come before is’hapcha, and how does the subduing of the wilderness prepare for the

revelation of the Time to Come?

3. Why may a person do good before he has fully turned from evil, and what does this teach about the order
of divine service?

4. How do the beams, the curtains and the Ark correspond to lower awe, love and higher awe, and why is “lift-

ing the head” said only of Kehas and Gershon?

5. What does Aharon’s name, alef-har-final nun, teach about why Gershon’s service was “by the word of
Aharon”?
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WNRI DX Nw2
The note records that the Mitteler Rebbe’s transcript
(hanachah) of this discourse is printed in Sefer

HaMaamarim 5567, p. 192.
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G-d tells Moshe: “Take a count (literally, lift up the head) of
the sons of Gershon, they too, by their fathers’ houses, by
their families.” “They too” appears only in Gershon’s
count, the maamar’s first question; at its end the maamar
reads “lift up the head” as a real raising.
Numbers 4:22273:"7 92722
:0nnawn’? onax N°2% 0703 1Y3 %12 WRATNK Kl
'Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“By the word of Aharon and his sons shall be all the ser-
vice of the sons of the Gershonites, in all their burden and
in all their service”: in the plain sense, the Kohanim as-
sign the Gershonites their tasks. The maamar’s second
question is why this is said specifically of Gershon.

Numbers 4:27175:7 12712
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At the commandment of Aaron and his sons shall be all the

service of the sons of the Gershonites, in all their burden,

and in all their service; and ye shall appoint unto them in

charge all their burden.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

12,7922
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the passage shares nothing with the note

KEHOT’'S NOTE
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From the Levites’ prayer of praise: “You alone are
Havayah ... and You give life to them all.” The Alter Rebbe
uses it to show that all life flows from holiness, so the
wilderness, cut off from it, is desolate.

Nehemiah 9:6"1:’t 1"
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From a psalm of David: “For Havayah is righteous; He
loves righteous deeds (tzedakos).” The verse itself joins
righteousness to tzedakah, the basis for reading tzaddik as
one who gives.

Psalms 11:7°1:X*> 0°%°71n
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For the L-RD is righteous, He loveth righteousness; the up-
right shall behold His face.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From David’s psalm of praise (Ashrei): “Havayah is right-
eous in all His ways and kind in all His deeds.” The second
place the Kehot note gives for “Righteous is Havayah”;
here too righteousness stands beside kindness.
Psalms 145:171:71"np 0°2°n
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The L-RD is righteous in all His ways, And gracious in all His
works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

8
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From David’s psalm of praise (Ashrei): “Gracious and
compassionate is Havayah, slow to anger and great (gedol)
in kindness.” The Alter Rebbe reads “great in kindness” as
kindness that comes from G-d’s greatness (gedulah).

Psalms 145:81:717p 0°2°11n
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The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Avraham, pleading for Sodom: “I have undertaken to
speak to Ado-nai, and I am dust and ashes.” The Alter
Rebbe brings it as the expression of Avraham’s bittul, the
root of his kindness.
Genesis 18:27172:11”° N°wx12
DK 79Y 223X1 *37TR"0K 1277 *APRIA R WK DTI YN
And Abraham answered and said: ‘Behold now, I have taken
upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash on “For I have known him” (Genesis 18:19)

describes how Avraham received all who passed by, gave
them food and drink, and taught them to bless G-d. The
Kehot note gives it for Avraham’s kindness to all people.
Bereshit Rabbah 49:4°7:1”n 127 n"wR12
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“For I love him, so that he will command his children and
his household after him, that they observe the way of the
L-rd, to perform righteousness and justice, so that the L-rd
will bring upon Abraham what He spoke concerning him”
(Genesis 18:19). “For I love him, so that he will command
[his children...to perform righteousness and justice]” -
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Rabbi Yudan in the name of Rabbi Alexandri: This refers to
providing the first meal to mourners after a burial. The
Rabbis say: It refers to visiting the ill. Rabbi ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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Moshe reminds Israel of G-d “who led you through the
great and awesome wilderness, snake, fiery serpent and
scorpion”: in the plain sense, a wilderness full of ven-
omous creatures. The three creatures stand for the three
impure kelipos.
Deuteronomy 8:15170:’n1 0”127
DTN MWK TINEE) 27931 A7 W3 X75IM P13 12702 7977000
SWPRPAN MR 00 77 RO¥IRD
who led thee through the great and dreadful wilderness,
wherein were serpents, fiery serpents, and scorpions, and
thirsty ground where was no water; who brought thee forth
water out of the rock of flint;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mitteler Rebbe explains there that the Name of forty-
two brings about ascent and the refining of good from evil.
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PARAGRAPH 5
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David’s psalm opens with Moshe’s words when the Ark set
out, “Let G-d arise, let His enemies scatter” (Numbers
10:35), and goes on: “As wax melts before fire, so shall the
wicked perish before G-d.” The kelipos dissolve of them-
selves before revealed G-dliness, as at the Ark’s journeys.
(context: Steinsaltz Tanakh)

Psalms 68:3"3:11"0 0°9°1n
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As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-

ence of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That maamar asks why the verse says “journeys” in the
plural and explains the forty-two journeys.
KEHOT'S NOTE
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In Yeshayahu’s prophecy of comfort a voice calls to clear a
road for G-d in the wilderness (40:3); then “the glory of
Havayah shall be revealed, and all flesh together shall
see.” The promise of the future revelation for which the
subduing of the wilderness prepared.
Isaiah 40:5°77:"n 11°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Zechariah’s prophecy of the day of redemption, a day that
is neither ordinary day nor night: “And it shall come to
pass that at evening time there shall be light.” Read here
as the future transformation of darkness itself into light.
Zechariah 14:7°1:77 77701
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And there shall be one day Which shall be known as the
L-RD’S, Not day, and not night; But it shall come to pass,
that at evening time there shall be light.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on the first commandment, the awe of G-d, who
is great and rules over all: before Him all existence is con-
sidered as nothing. The Alter Rebbe uses it to show that
creation brought no change in Him.

Zohar I, 11b2 ,x> x”nt
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A psalm of praise to the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
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their host.” Creation is through divine speech, which is
nothing compared to its source.

Psalms 33:6":372 0°2°11n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“With ten utterances the world was created.” The Ten
Utterances of Genesis 1 are the “letters of speech” from
which creatures come into being.

Pirkei Avot 5:T'R:’1 Max mawn
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 8
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“And the glory of Havayah shall be revealed, and all flesh
together shall see,” from Yeshayahu’s prophecy of com-
fort. The Alter Rebbe reads “all flesh” as physical human
understanding itself perceiving G-dliness.
Isaiah 40:5°77:"n 171°yw°
73777 79 2 1707 727 IR 71 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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G-d tells Moshe: “And they shall make Me a Sanctuary, and
I will dwell within them”; in the plain sense, among the

42



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 1

people. The plural “within them” is read as G-d’s dwelling
within each person.

Exodus 25:8°11:7172 mnw
:031n32 °N32%1 wTpn 7 103
And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,02 mMnw

24 9181 N7 191N2

This saying, though cited in many places in Chassidus,
was found by the Rebbe in Reishis Chochmah, in the Gate
of Love.
KEHOT’'S NOTE
17 12K IYW) 7100 NPWRI ROR PRRIA XY YUYP1 A7KTI 0703 17D
YR 7Y NPAYN Noon U MIR NPT Cw) 1Phwa .(ndnnk 3ap
P""3 Ny (MY — .2 ,30% .2 ,159% — X™MIN pRR 1IN e Lamayn
.49 T1IYM 83 °Y 1791 WMIPY ART .(132 °Y MW’ DOINRMT 02 MINTIR
170 °Y 19-w™pY IR .My 237 Y XP-w7pY .45 7Y0 173 Y OV
Yy 170 vPIPR MU0 1) PPwN 1Ownm TTPD 19K 1772 XN .31 17Yn
(03P

25 Wwoia 1own N2 mwyh

The Rebbe explains there that this reading does not re-
move the verse from its plain sense, since a verse never
departs from its plain meaning; it adds to the general
meaning that each person must make room within his
soul for G-d’s Presence to dwell.
KEHOT'S NOTE
WD AMYRYRR PI0DT PD IPIY M PR wER 83 °Y 1on wripva
TR Dow vH%am on BY 7701 MY XPX ,(I0IWD M0 X3 RIPR IPRT)
WY %19 1WD12 °N° ANIPOW NRAWI? DIpn Mwy? 7R

PARAGRAPH 10
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“What is the service of the heart? Say: this is prayer.” The
Alter Rebbe identifies the inner Mishkan with the service
of prayer.
Taanit 2a:118:X °2 n°1yn
293 YT2YP DPOR M N MNP XINT — 717N 12 R
N3 .179R 3t IR M7 — 292 XOIY NIy XOT SPR L0223%
SUIPYI NP iRY3 D3I 0 AN 703

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.R,2 07190 .30 ,X° 0°737 00
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mon 1t 2baw mTaya

On “to serve Him with all your heart” (Deuteronomy
11:13), the Sifrei explains that this service is prayer. The
Kehot note gives it alongside the Talmud.

Sifrei Devarim 41:18-191"-11":X" 0°727 *190
KPR IR IR ,77DA 9T MR AR 57PDA N - $72YPY 0K 37
2392 1792y @7 31 500wl 9221 02227 P32 :ni? TR ?nTiay
:(2 Rnp ©°27N) IR TIT 121 1700 3 - 172977 i kA mn Ki
1 5R°17) TRIRY 727y NMIn B2 NRWR T°ID? NTvpR °nPan 1ion”
1 28°17) MINY 0 PN DY RAND 00N 0T YT 1D PRI H (X
PRIIT? XY K2R K3Y PYL 2°RY 22 PRAITY NIXP AR : (XD
oo 28 IR T 979K N RITPN 729 2K
Variantly: "and to serve Him": This is prayer. — But perhaps
it is service, literally. It is, therefore, written "with all your
heart." Now is there "service" in the heart? What, then, is
the intent of "and to serve Him with all your heart? Prayer.
Similarly, David said (Psalms 141:2) "Let my prayer stand as
incense before You; the lifting of my hands, as an evening
offering." And it is written (Daniel 6:11) "And when Daniel
learned that the writing had been inscribed, he went home.

He had windows open ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

2PN P X121 2R

David’s prayer after the prophet Nasan rebuked him:
“Create in me a pure heart, O G-d, and renew a steadfast
spirit within me.” Purity of heart is the condition for the
soul to become a Mishkan.

Psalms 51:1227°:x”1 0°9°11n

°27P3 U0 1993 M7 0°RPR 227K12 19y 2%
Create me a clean heart, O G-d; and renew a stedfast spirit
within me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The later maamar in Nasso explains “pure of heart” as a
heart without any foreign admixture.
KEHOT'S NOTE
.XLTTINNRY LT L0 PR IRD

1292 KXWw° . . 2°20 57

David’s psalm asks who may ascend the mountain of
Havayah and stand in His holy place, and answers: “one
who is clean of hands and pure of heart,” pure in deed and
in thought.

Psalms 24:4°7:775 0°2°1n
TRV Y23 K21 *WD1 XYW KpINX? MWK 2377131 078 73
He that hath clean hands, and a pure heart; Who hath not

taken My name in vain, and hath not sworn deceitfully.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1-7,100°%1n
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Of that person the psalm says: “He shall receive a blessing
from Havayah.” The “blessing” is read as the drawing
down of G-dliness into the soul.

Psalms 24:5'1:772 0°%°11n
AYY? RORR TRT T NRR 1272 XY
He shall receive a blessing from the L-RD, and right-

eousness from the G-d of his salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AWITP ST NCaN 17N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .0°%%pwT 3780

AT TR NN 1Y

Rabbi Pinchas ben Yair’s chain of virtues: “purity leads to
holiness.” A purified heart becomes a place where holiness
dwells.

Jerusalem Talmud Shekalim 3:3:5°7:3:3 D°9pw “n2217° Tinon
R .NPRY T7 RN MY ARIR R? 12 oNIv 037 7 191
T T MG TR TR ARTIR MY MY T M
DATOM ST IXPIR KON KT XD AR ST TR0Im M3y .My
.D°NBT N2AN °T7 X020 WIpT MY WTpT M PTR van mToon
TP ARDIN MIPTT L2382 107 PR TP ANCIn 0onRd NN
9831 N7 LAY TR AR NP 18R 17 1NIT MR

oo TGYTP T2 NOIR TYTL L7TVIVY 1750 7Y
1, Notes 274-286, based on the Babylonian version of the
last Mishnah in Sotah.[“And so did Rebbi Phineas ben Yair
say, promptitude brings to cleanliness, cleanliness brings to
purity, purity brings to holiness, holiness brings to meek-
ness, meekness brings to fear of sin, fear of sin brings to
piety, piety brings to the Holy Spirit, the Holy Spirit to the
Resurrection of the Dead, the Resurrection of the Dead
brings to Elijah, may his remembrance be a blessing.”
“Promptitude brings to cleanliness,” as it is written 16:20.,
he finishes, and ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 12

34
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G-d, through Yirmiyahu, recalls Israel’s devotion when
they left Egypt: “your following Me in the wilderness, in a
land not sown.” The barren, unsown land is read as the
evil inclination, which produces nothing for G-d.
Jeremiah 2:2°3:3 1717
TP TON 77 "AI2L N MW 73 KT DPY AR IXIR) 27
YT K? PIRD 2T02 20X 027 TP NN
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the

likuteitorah.com/likkutei-torah/nasso/1/
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love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2] PAR2 PR oW 2,207

ow Q7N 2w’ N7 TR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[a] aw D awR M A 20w

ow 27N 2w KD

G-d complains that the people did not ask after Him who
led them “in a land through which no man passed and
where no man (adam) dwelt,” a wilderness unfit for peo-
ple. The Alter Rebbe reads “man” as the supernal Man on
the throne, G-d’s presence, which does not rest in the
wilderness. (The verse reads “and no man dwelt there”;
the Kehot note remarks that “asher” is not in it.)

Jeremiah 2:6M:2 17170
127TR2 NOR PPN 023N PIND NN 7PYR0 N TR MK KDY
20X WK 72 129°KD YIND MR TS IR MY 7278 YD
0% 07X
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07X NI MINAT ROOM MInT B3

In Yechezkel’s vision of the Chariot, “upon the likeness of
the throne was a likeness as the appearance of a man,
upon it from above.” This is the “adam” who “did not
dwell there.”
Ezekiel 1:26172:°% HxRp1
nnT ’?3_71 XD NINT 9°DD12K NIRTND QYRI-PY WK y*m‘; Synm
:2¥n7R 7Y DTX XTI MInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05102 °NIDWT WIPR 02 Wy

G-d tells Moshe: “And they shall make Me a Sanctuary, and
I will dwell within them.” G-d dwells only where a
Sanctuary is made for Him, so the supernal Man does not
dwell in the wilderness until it is made a Sanctuary.
Exodus 25:8°11:173 mnw
:02In2 °N320Y U °2 N
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 13
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The Talmud records how one dances before a bride: Beis
Shammai say, “the bride as she is,” and Beis Hillel say, “a
bride who is beautiful and gracious.” The text recalls a dis-
course elsewhere built on Beis Hillel’s words.
Ketubot 17a:1°X:X > m21n>
172 MR A0 TR 7997 (07K PRI N0 XY Nind 9D
M2 07 1K PPIIA MRY 12T MRR NIATY PPRTION 18]
N2 ,PWI T ¥ MR NRPY Un ,03M3T? oRuY 2y Hhn
:0°R30 1R TNDM .172°Y2 1303 IR M) 211V 1230 IR L1y
.N1"1277 0y N273yn OIR DY SRYT RN 0797
William Davidson, Vocalized Are;maic (Cé—éY—l;lC)

¥R 910

From David’s psalm “Who is the man who desires life?”:
“Turn from evil and do good; seek peace and pursue it.”
The verse puts “turn from evil” first, but the Alter Rebbe
teaches that “do good” need not wait for it to be complete.

Psalms 34:157°v:7"% 0°%°1n
AnETMN DT?W wpa :iU'ﬂW}Zl ¥ 70

Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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“And it was, when the Ark journeyed, that Moshe said:
Arise, Havayah, and let Your enemies be scattered, and let
those who hate You flee before You.” The kelipos flee be-
fore the revealed G-dliness of the Ark.

Numbers 10:35777:> 1212

TRITR 0T PN DN N MNP AR MR 1§03 010 €
5aan

And it came to pass, when the ark set forward, that Moses

said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The note says a passage from here onward is quoted in
Sefer HaMaamarim 5635, vol. 2, p. 362.
KEHOT'S NOTE
.20W *Y 2-17175°N0 171102 RN 1ROn Yyup

DTy oUW 8y

G-d instructs Moshe: “And you shall make the beams for
the Mishkan of acacia wood, standing”; in the plain sense,

likuteitorah.com/likkutei-torah/nasso/1/

44

45

46

47

131 1172 212 WRA DR KW

set upright. The word “standing” is the basis for compar-
ing the beams to the angels.

Exodus 26:15170:175 mnw
:0°THY DWW V%Y 19WN? DWRITNN DRy
And thou shalt make the boards for the tabernacle of acacia-

wood, standing up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o711y °pa DIORPRY

There Zechariah’s “I will give you walkers among these
who stand” is explained: the angels are called standing be-
cause they come from G-d’s speech, whose letters are like
separate bodies, each standing alone, so the angels of love
(Michael’s camp) and of awe (Gavriel’s camp) stay at one
level, while souls are “walkers.”
KEHOT'S NOTE
X7 PPN °e 2y RN

o7y ORI

In Yeshayahu’s vision of G-d on His throne: “Seraphim
stood above Him; each had six wings.” The angels are de-
scribed as standing.

Isaiah 6:2°2:1 71°yw°

19 11927 DAY TN 07033 WY 07033 WY 17 Pynn 0°Thy oo
MDY DONYN 13 19 DONYN

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DoTmyY DO

The text’s second reference: the Zohar on Parshas
Terumah, on G-d’s command “And you shall make the
beams ... standing,” says the work of the Mishkan with its
beams is like the seraphim, for these stand and those
stand; all the heavenly hosts stand, as in “walkers among

these who stand” (Zechariah 3:7).

Zohar, Terumah 81:803-84:813-3"nn:X”2 1m™1N
¥ nn:71"s

,M 980

2OTIY DLW SXY TunR AR QOTY DD hynR

On “the day of his wedding” (Song of Songs 3:11), the
Midrash tells how G-d showed Moshe the pattern of the
Mishkan, to be made below like the order above: “Above,

”

seraphim stand; so too below, acacia wood stands,” and

for this He would contract His Presence to dwell among
them.
Shir HaShirim Rabbah 3:11:2°2:X”>:’1 137 2°9°wi1 1°0
DORND LDUTHIY KPR XD N3 PR TAYT OUWY oy
T3 23K Mon? Myn 2% AY? NIy X OXY ,M2Yn Y% IXUUIL0 K2
T2 N7 0212 PNIOY DINIM T YR PY BY 11u7opi0
Py M .0oTRiY DUVY U3y MR AN 0TIV 00D oyRY M
°D7R 1Y TR KIN 72 KM 27 WK 07201 nuw? AX 02313
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“At the crown with which his mother crowned him,” Rabbi
Yohanan said: Rabbi Shimon ben Yohai asked Rabbi Elazar
ben Rabbi Yosei, he said to him: ‘Have you possibly heard
from your father what is: “At the crown with which his moth-
er crowned him”?’ He said to him: ‘Yes.” He said to him:
‘What?’ He said to him: ‘[It is analogous] to a king who had
an only daughter and he loved her exceedingly much and
would call her: My daughter. He did not stop loving her until
he called ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

TPINW RPN TTOMY PR

The Talmud teaches that once the Torah scroll is opened
one may not speak, for of that moment it says “all the peo-
ple stood,” and “standing” means silence, as in “they
stood and answered no more” (Job 32:16). The Alter Rebbe
reads the angels’ standing as the silence of complete self-
nullification.

Sotah 39a:2'2:x v”? nVIO

190X 7207 710K 171 7DD NNDIY 1D :RIT 21 72 K27 MK

KPR ATRY PXY,VDYT 9D ATRY NND:” MY 190 1272

*27 73y 21y K 1Ty "D 11277 KD 0D nPnimy mRiw ,npenv
1T 799 28 DY 22 "2IRY X270 ,XTOM 27 MK KT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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From Asaf’s psalm: “Whom do I have in heaven but You?
And besides You I desire nothing on earth.” The expres-
sion of a will set on G-d alone.

Psalms 73:25772:3°y 0°2°1n
[PIR2 "NIDOKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the passage quoted there, the source given for this
Midrash is Midrash Rabbah on Parshas Terumah.
KEHOT'S NOTE
.M17N D 977 1781 D 17990 1703

The text’s own reference: in the Zohar on Parshas
Terumah, at a wedding feast, the speaker opens with “aca-
cia wood, standing”: as the seraphim are called standing,
so are the beams, and the beams stand around the canopy
(chuppah) for the supernal spirit to rest in it.

Zohar, Terumah 79:781-80:791-X”2wn:0”y 1N M 190
R”Zwn’n

And when they were seated at the table he spoke on the fol-
lowing verse: “And thou shalt make the boards for the taber-
nacle of shittim wood standing” (Ex. 26, 15). ‘These boards’,

likuteitorah.com/likkutei-torah/nasso/1/
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he said, ‘stood round the canopy serving the Bride (the
Shekinah), so that within that canopy the Supernal Spirit
could dwell.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 16
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The Mitteler Rebbe explains there that this nullification of
will comes only from bittul in one’s very essence, not from
any stirring of love and cleaving.
KEHOT'S NOTE
PN T8N P INT WIRN YR Y IRD RVTIR CMRN L7727 MR
L7955 P73 71 AR MPYaNT nann Xow 1T 0xya Pw0an

1181 b3

“Nullify your will before His will, so that He will nullify the
will of others before your will.” The nullification of will is
the inner meaning of “standing.”

Pirkei Avot 2:4°7:)2 max mwn
Su2 .91%70 7% Ay 279 ,79870 91937 Y NIk 17 R
;IR PP L2987 "1m 0vnK 1937 Pu2ow 073,319 v1En 7293
NR TR PRY L3010 09 7Y T0893 PRRD PXY ,MIXT ™ ¥I0A R
iDloy ,ynw? WK PRY 127 TUKRR PRY LiNipn? oIy 1y 9720
:TIBN K XY IR MIDRYD? T0RA DX INYT?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
192 TP awn 17T PUANG 1OV
The letter explains “Nullify your will” as having no will at
all for one’s own life, children and livelihood, out of true
faith that creation is renewed from nothing at every mo-
ment and that all is good.
KEHOT'S NOTE
PPIARIN 7% 1RD K221 20w °Y 3-17727N 1702 LR 70

1103 Prawn 1T PUIAND Y

The letter beginning “To give you understanding” explains
“Nullify your will” as having no desire for anything of
one’s own, out of faith that all comes from G-d. The text
refers to it here.
Tanya, Iggeres HaKodesh 11:T’X:X” w7p7 17X ,X°1N
073 02 YR N7 K 1I907 977 1t XD 0D AR 70y
713 729%7 PY2” 7972770139317°0127 10K 717 2Y 3,728 21
593 19%7 DWW 1P 1 KDY MINCERD DYa AN%Y Y 0T
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Kehot Publication Society (CC-BY-NC)

palehil by
Kehot’s note points to Genesis 19:2 for these words.
Genesis 19:2°2:1™ n°wx12

KEHOT’'S NOTE
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Avram travels on through Canaan: “And Avram journeyed,
going and journeying toward the south.” Avraham’s con-
tinuous journeying is the image of love as “walking.” (Ke-
hot: Genesis 19:2)

Genesis 12:9'0:27 n°wx12

112337 ¥ioN 7327 02K yon
And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi: the evil inclination is first likened to a wayfarer who
passes by, then to a guest who lodges, then to a man who is
master of the house.
Rashi on II Samuel 12:4°7:27> 2 W 7y >"w1
99 AR 19772 YW ,72A0 APAN YT IR DR AT 700 RN
:N°377 DY2 RINY ,WORY 79 I0XY ,PRI0IR WYY ,NTIRD
A traveler came. [Noson] compared the evil inclination at
first to a sojourner that is [quickly] going on his way.
Afterwords he is compared to a guest that has become a res-
ident and afterwords he is compared to a man who is the
owner of the house.
On Your Way (Public Domain) - The Metsudah Tanach series, Lakewood, N.J
(cc-BY)
In the prophet Nasan’s parable to King David, “a wayfarer
came to the rich man,” who took the poor man’s lamb to
feed him. The wayfarer stands for the walking of the oppo-
site side, the evil inclination.
I Samuel 12:4°7:27° 2 YX 10w
TR NILY? $7p2m1 9IRER NORR Sann wYD whR? 170 Kan
PR K27 WORY TRY? WRIT UKD N N np7 9-Ran
And there came a traveller unto the rich man, and he spared
to take of his own flock and of his own herd, to dress for the
wayfaring man that was come unto him, but took the poor
man’s lamb, and dressed it for the man that was come to
him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

B3 smbwn

The text’s own reference, Rashi there: they send away and
cast off from themselves the feet of the evil inclination that
comes upon a person; the evil inclination is called a guest,
as in “there came a wayfarer to the rich man.”
Rashi on Avodah Zarah 6b:1-8a: 'R:X *n-’K:2 "1 717t 1712y %y >"vM
>12% 517 71 AR AMNYR K20 RRW - 9715 10 010 OTR VW XP
N2 R1™™PT (L NPWRI2) 131 W2 IR 2°N37 170 oKW *ER - N1
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Vilna Edition (Public Domain)
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Yeshayahu’s prophecy of a secure future: “Happy are you
who sow beside all waters, who send forth the foot of the
ox and the donkey,” in the plain sense, farmers sending
out their animals to work the fields. The Talmud and Rashi
read it as sending away the evil inclination, and so does
the maamar (“send away”). (context: Steinsaltz Tanakh)
Isaiah 32:20°3:27% 11°yw>
SN W23 "PYn 000y "y DMK
Happy are ye that sow beside all waters, That send forth
freely the feet of the ox and the ass.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR W P e

The Talmud explains the verse: when Israel engage in
Torah and kindness, their inclination is given into their
hands and they are not given into its hands.

Avodah Zarah 5b:3-4"7-°3:2°11 771 772y
22 2 ¥ DYIWR” :2°NDT UKD LARID 27 DIwn 1l 027 T
PROIVY 112 PXIRY QR ?MiRnm MWD bx) cnhwn oo
,07%7 7°2 0°7307 077 1K1 0772 7107 0% ,0°700 M2 NI 173N
SVRRIY LTRTE RDR MY PR L7000 9D 0P YT 0P0RT Y
FMRIY LTTIA KX DM PRI VTN DY 11XR ARTRY 097 W
27 RID ,iANm WD Pa cnpwn® oon? 107 Ry 9D vin”
... AN 2727 DY N3y DX D22 07IYY PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

TR N P e

The text’s own reference: the Zohar on Parshas Shemos
opens with this verse, praising Israel, and reads “who send
away the foot of the ox and the donkey” as sending away
every evil portion and cleaving to the good side.

Zohar, Shemot 8:60-10:67170:-"0:’11 MnW ,7717 700

NOW THERE AROSE UP A NEW KING OVER EGYPT. R. Abba
cited here the verse: Blessed are ye who sow above all wa-
ters, that sendforth the feet of the ox and the ass (Isa. 32,
20). He said: ‘Blessed are the children of Israel whom G-d
hath chosen above all nations and brought near to Himself,
as it is written, “The L-rd hath chosen thee to be a peculiar
people unto himself’ (Deut. 14, 2), and again, “For the
L-rd’s portion is his people: Jacob is the lot of his ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

A R P e

The text’s own reference: the Zohar on Parshas Beshalach
reads the ox and the donkey as two powers of the left side,
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to which the idolatrous nations hold, and “who send away”
as Israel, when meritorious, sending them off so that they
cannot rule over them.

Zohar, Beshalach 30:429-32:441-v”>n:% nbwa
R"nn:2"%

R. Jose quoted in connection with this the following verse:

,AM 980

Blessed are ye that sow beside att waters, that sendforth
thither the feet of the ox and the ass (Isa. 32, 20). ‘Water’, he
said, ‘has many symbolic meanings: there are many kinds of
water. Blessed are the Israelites who “sow beside the water”-
the water which is under the branches of the Holy One’s
Tree.

The Zohar; London, Soncino Press, 1933 (Public Domain)

27y AT YT PUE RANA2
The passage there gives the Talmud’s words: “their incli-
nation is given into their hands,” from the verse “who
send away the foot of the ox and the donkey.”
KEHOT'S NOTE
2-717970 1770 — TN N 237 °nPwn p1oon 0702 700 DIRw”
Aoy

1897 21072 N2 1m

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
AP NWH 1°AyW QW IR 2 ,79PNN 77 7 970 NPWRI2 N7TIR2 0 R
AN22w IRy oNaa YA

5P °Da IR0 DONRP NP 1773

the passage shares nothing with the note
KEHOT'S NOTE
.O® 717990 1710 — “RIDIR 2% X129 9197 X*90NK YW 1,02 RN

PARAGRAPH 17
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The note says that from here onward the passage is also
brought in Sefer HaMaamarim 5635.
KEHOT'S NOTE
0w 77970 1”102 IR 79K IRON

1T P B0y

There matzah is “Nullify your will,” and it could be
reached only through maror, bitterness, “with matzos and
bitter herbs”: when a person sees how far he is from
G-dliness, his bitterness arouses abundant compassion,
which is why the maror stands in the middle of the Seder
plate.
KEHOT'S NOTE
1,7 U nMpe

o msn oy
Of the second Pesach, G-d tells Moshe: “With matzos and

bitter herbs they shall eat it.” The cross-reference to “The

likuteitorah.com/likkutei-torah/nasso/1/
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voice of my Beloved” develops the theme of bitterness
(merorim) in this connection.

Numbers 9:11x7:’t) 12712

spaplat} niznby inx Wy° 0237917 1°2 01 WY NYAIN2 V1D wIna
Bhihy

in the second month on the fourteenth day at dusk they

shall keep it; they shall eat it with unleavened bread and bit-

ter herbs;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73781 N9an

G-d instructs Moshe that the Mishkan’s curtains be of
“twisted fine linen, blue, purple and scarlet” wool. The col-
ors of the curtains stand for the soul’s love.

Exodus 26:1°X:17> mnw

1Y NY2NY TRIRY NPIM YR WY 1YY 2y Awyn 19wnnng
:ODR Nyn 2N nvyn 0°273

Moreover thou shalt make the tabernacle with ten curtains:

of fine twined linen, and blue, and purple, and scarlet, with

cherubim the work of the skilful workman shalt thou make

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92291 PN 1195

From Asaf’s psalm: “My flesh and my heart expire (kalah);
G-d is the rock of my heart and my portion forever”:
though body and heart fail, G-d is his strength. Here it ex-
presses the soul’s expiring in yearning for G-d.

Psalms 73:263173:3”y 0°2°1n
:0PIYP DOR2K "R *2377 % "3 MR 192
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°9°WwR W 7772

The opening maamar of Shir HaShirim explains that
kallah (bride) means kilayon, expiring, as in “My flesh ex-
pires,” which Targum Yonasan renders “my body is
consumed.”
KEHOT'S NOTE
X LR wUIw nMph

PARAGRAPH 18

74
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There flesh, sinews and bones above are explained by the
anatomy of bones growing from the brain and flesh from
the blood of the heart: the love and awe of the heart are the
“flesh,” the mind’s grasp of G-d’s greatness the “bones,”
and the sinews and vessels are the narrow channels that
carry a little of that grasp into the heart, joining bones and
flesh.
KEHOT'S NOTE
29K 7,19 OMAD D 1P R
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The Mitteler Rebbe writes there that although the bones
lack the spiritual life-force in the blood, which is the soul,
they are the main support of the whole structure of the
body.
KEHOT'S NOTE
ovp PPy 17 17OY 1D WRAM NI O7aW CAMAT NN 073 PRY DYYR”
919K IRAND AYP Y IRD R7TIR CNARR UMIAT 112 55 2%M1 TAYn
DMK 2NN °Y 2979 37307 1R 990K K L,20P AT RPTTIRD 1R
.7anN°Yy DLW

76 TIMANN TNy B

David’s prayer for rescue from his pursuers: “All my
bones shall say: Havayah, who is like You, who saves the
poor from one stronger than he?” The bones, the body’s
foundation, stand for the nullification of will on which love
is built.

Psalms 35:10:7”% 0°2°1n

TPIRY %391 A3wn P 21y PR AR M AyTRR oningy-h?
51n

All my bones shall say: 'L-RD, who is like unto Thee, Who

deliverest the poor from him that is too strong for him, Yea,

the poor and the needy from him that spoileth him?'

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,12 0o%nn

77 WK 710 K17 w252

There flesh is said to come from the gevuros, which is why
it is red, and when it is refined and raised it brings the
flames of fiery love, since the animals’ root is the lion and
the ox of the Chariot, “burning like coals of fire.” The note
also gives Pinchas 77d and Berachah 97d.
KEHOT'S NOTE
.7,1%11972°92 .7 ,1Y 019’0 .4 ,RY TMIPYna e n7pY kA

PARAGRAPH 19
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Or HaTorah remarks there that the blessing “Who forms
light” is explained here differently from an earlier maa-
mar in Parshas Bamidbar.

KEHOT'S NOTE

IRINIW AR NR 1DIRI WIDA ROW XM 197 Y RW D IRD NUMIRA

WY ,1,17272°0 yb

79 LR YR

Moshe to Israel: “Hear, O Israel, Havayah is our G-d,
Havayah is One.” Reading shema as “understand” makes
its recital a contemplation that gives birth to love.
Deuteronomy 6:4°7:"1 0°727
FTAR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nasso/1/
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The boy Shmuel answers G-d’s call: “Speak, for Your ser-
vant hears.” The Kehot note gives it for shema in the sense
of understanding.

I Samuel 3:10723 X PX1Nw

37 ’7mmg7‘ plhgl '??5%73[9 ‘;mmp‘ oy 0yad KIP71 28707 °7 KA
729 YR 3

And the L-RD came, and stood, and called as at other times:

‘Samuel, Samuel.” Then Samuel said: ‘Speak; for Thy ser-

vant heareth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

TNYRY 112 7Y 10 NINOw CIPY LK LD (DN°D) 1P KT .0 L1 K7W XY
22%

PARAGRAPH 20

81 Doy’ sysawn AN
The Talmud speaks of the seventh day as “a day that is en-
tirely Shabbos” and brings Rav Katina’s teaching that the
world exists for six thousand years and one is desolate.
The seventh millennium is the Time to Come mentioned
here.

Rosh Hashanah 31ax X”% mwn wx
KEHOT'S NOTE

X LRD 177 R0

82 1221 289N %

That maamar explains that there are many lower and
higher Gan Edens and days of Moshiach, rising level
above level through fifty thousand jubilees, since each six
thousand years is only one shemittah.
KEHOT'S NOTE
U T L,A w0 NP R

83 N7 20 M0 7Y voam e

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1797 02 Mot

84 w7221 792

In Eikev the same saying appears: in one glance He “looks
and gazes to the end of all generations,” as “the Zohar
says: with one thought He created the world.” In Nitzavim
(47¢) it is cited as “in the Midrash: with one thought,” and
the sources gathered at Shir HaShirim 9b show it at-
tributed in some places to the Zohar on Shemos, in others
to Bereishis, and in others to the Midrash HaNe’elam.
KEHOT'S NOTE
MW .2 LB wURwa PR 1m0 XD L[] L7 L(T LID) apy prhY
wATRR 17921 .NPWRN2D Mnpn TR0 MY D MY PIRn mmpn
IRD R”ITR S90RP2 .WATNIY 23,1 0°281 D '[?3,75 ox R WY 0oyan
79719 01 A paw YRy
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G-d, through Yeshayahu, urges the wicked to return, for
He forgives abundantly: “For My thoughts are not your
thoughts, nor are your ways My ways.” If even human
thought is only a garment, G-d’s “thought” is all the more
removed from His Essence.

Isaiah 55:8'm:17117°yw°

M O3 377 827 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

1,037y

SARWY %17 7772

There the Alter Rebbe explains that a person’s soul is af-
fected by its three garments, thought, speech and action,
for his thought surrounds it; but of G-d it says “For My
thoughts are not your thoughts”: creating the worlds
brings no change in Him, and as He was alone before the
world was created, so He is alone after it.
KEHOT'S NOTE
. ,17 RN

wa nINA PR N

The psalm of G-d’s kingship: “Havayah reigns; He has
clothed Himself in majesty,” robed like a king. Read as
saying that G-d’s kingship over the worlds is a garment He
puts on.

Psalms 93:1°:3"% 0°2°11n

:0INA~22 DN 1IN AR MRNT Y7 WP WP MR AP0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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The psalm of G-d’s kingship: “Havayah reigns; He has
clothed Himself in majesty.” The thought “I will reign” is
the garment of majesty.

Psalms 93:1X:37% 0°%°1n

:0IN52 %20 1I3RR NRNT Y 7 WP WP MR 7R 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,38 07500
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The Biur on this maamar returns to “I will reign”: all the
worlds come from the single thought “there is no king
without a people,” yet G-d’s will to reign is only a garment,
as “Havayah reigns; He has clothed Himself in majesty,”
unlike a king of flesh and blood.
KEHOT'S NOTE
L[3] .37 (T ,8D) P22 PO

n1obn w2 1N

Haman, thinking the honor is meant for him, advises King
Achashverosh: “Let them bring royal apparel which the
king has worn.” The maamar reads it as saying that king-
ship itself is a garment, and “let them bring” as showing
that it is brought about by action from below.

Esther 6:8°11: 1nox

q7na 1Py 207 WK 00 7780 127WI? WK MoPn w37 N0
:WRIZ MI9P1 N2 101 WX

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Leah, naming her third son: “This time my husband will
be joined (yilaveh) to me.” The name Levi means joining,
and the Levites join the Infinite Light to the worlds.
Genesis 29:34772:0” N°*wxX12
¥2 °nT2773 "X YR MY OYET ANy WRA1 12 Tom Ty Im
217 inY R 1277y 0713 Y'Y
And she conceived again, and bore a son; and said: ‘Now
this time will my husband be joined unto me, because I have

borne him three sons.’ Therefore was his name called Levi.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

79,05 nPwRIa

APON °T PN Y
Moshe to Israel: “Hear, O Israel, Havayah is our G-d,
Havayah is One.” Havayah is the Infinite, and “our G-d”
the contraction through which it enclothes itself in the
thought of creation.
Deuteronomy 6:4°7:1 0°727
TR 1 1770 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M9 “1°MW 2Y°2 1770

The Kehot note suggests this maamar is meant.
KEHOT'S NOTE
X ,ID 22ynw nphY 1anon TR
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At the dedication of the Temple, Shlomo “on the eighth
day sent the people away, and they blessed the King and
went to their tents.” The opening words of the discourse
the parenthesis refers to.

I Kings 8:66170:1 X 02371

DoMR DPPRRY 19771 A7RI7NK 15727 DYINE 1YY Crnwd ol
0y PRI 172y TITY N Y WK 1230790 By 27 220

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

95 112 02° B Nwa
In Yeshayahu’s vision of the seraphim: “Each had six
wings: with two he would cover his face, with two he would
cover his feet, and with two he would fly.” The six wings
stand for the six emotive attributes.

Isaiah 6:22:1 11°yw°
3D 11927 DAY TIX? 0°D3D WY 07032 WY 17 Yynn 0Ty o°D1Y

:Apiy? DY Vo1 MR DTN
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R
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In Yechezkel’s vision of the Chariot, “the living creatures
ran and returned,” darting to and fro like flashes of light-
ning. The movement of the angels, and of the soul’s love,
upward and back.
Ezekiel 1:1477:X DRpi°
:P120 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.52 KAR n9an

98 122398 ww

G-d instructs Moshe: “And the Mishkan you shall make of
ten curtains of twisted fine linen (shesh), blue, purple and

likuteitorah.com/likkutei-torah/nasso/1/
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scarlet.” Shesh, linen, also means six.

Exodus 26:1'%:1”2 mnw

"JY NY2NY TRIRY N2AM YR WY 1YY 2y Ay 19wnnng
:ONR APYn 2N nPyn 0°373

Moreover thou shalt make the tabernacle with ten curtains:

of fine twined linen, and blue, and purple, and scarlet, with

cherubim the work of the skilful workman shalt thou make

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 DoWnN M7y 70om

G-d instructs Moshe on the coverings of the Mishkan:
“and a covering of tachash skins above,” its outermost
layer.

Exodus 26:147°:1"2 mnw

M2y DOWIN NTY IO D7RIXR 27K NTY 2K? 103n 0wy

And thou shalt make a covering for the tent of rams’skins

dyed red and a covering of sealskins above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L1000 e

100, Rav Yosef explains the Targum’s word for the tachash,
sasgona: “it rejoices (sas) in many colors.” The many col-
ors are read as the six attributes.

Shabbat 28a:4"7:x 11> naw
niNAY Y TR 10 NIRDIN "W IR ATIN 27 K3 °2 N0
TOX 103% IMIR MMNI °27 .0OWNA MY PY TN DORTRR DOP°K
TP IRKR 227 1N KDY 127K KN R 12°K K2R P02 90T,
,RNY DN APORT TR RPN KDY 1277 172393 92 W90 K37 179K KR
DPY ,"RIIOQ” IIRINNNT 1777 237 K QP 27 K 1Y KoM
-1377 173032
William Davidson, Vocalized Aramaic (CC-BY-NC) . '
101 N21300

Onkelos renders tachash as sasgona, the word the Talmud
explains as rejoicing in colors.

Onkelos Exodus 26:1477°:1”3 mnw 2y 017218 0130
R13007 *2wn ANDIM “pROR *17TT “PYn NgI9P M¥Din Taym
XPYPR
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
102 0°TI1°7 22p1 proD2

That maamar explains that at Sinai Israel only began to ac-
cept the Torah, and in Haman’s days accepted it fully.
KEHOT'S NOTE
A3 RN

PARAGRAPH 25
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That discourse, on “The heads of the tribes,” explains that
the Torah and mitzvos are the supernal will, and so they
draw into a person’s soul a love above the love born of
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contemplation (ahavas olam): the great love (ahavah rab-

bah) of “besides You I desire nothing on earth.” This, it

says, is “Who has sanctified us with His commandments.”
KEHOT'S NOTE

X, PR

137192 9NN %10Wn
The maiden to her beloved, in the Song of Songs read as
Israel to G-d: “Draw me; after You we will run.” Being
drawn, through the light the mitzvos bring down, leads
the soul to run after G-d in love.

Song of Songs 1:47:’X 0°°wi W

MR T2 AN 17 YV A28 R0 I T 220
TR 07 1700 7T

Draw me, we will run after thee; The king hath brought me

into his chambers; We will be glad and rejoice in thee, We

will find thy love more fragrant than wine! Sincerely do they

love thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Through Yirmiyahu, G-d tells Israel: “With an everlasting
love I have loved you; therefore I have drawn you with
kindness.” G-d’s love draws the soul to love Him in return.
(Kehot: Jeremiah 31:2)

Jeremiah 31:3':x77 107

2707 AW 19°2Y TR2IR 0PIY NATXY %Y AN A PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I

drawn thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Numbers 3:25; the passage is shown
below.
Numbers 3:257173:2 72712
27K N2 T0m MO PR 19¥RA T9in PK2 13712 NRYm
Bapala)
and the charge of the sons of Gershon in the tent of meeting
the tabernacle, and the Tent, the covering thereof, and the
screen for the door of the tent of meeting,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.13-112,1927n2

NI INRIW WA %32
The charge of the sons of Gershon was the Mishkan, the

likuteitorah.com/likkutei-torah/nasso/1/
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tent, its covering and the hangings, that is, its curtains.
Numbers 3:25-26173-7173:2 12712
DN TN 70MY 303N PN 19WRN TYIN PR 1N nnwm
TIP3 12WRN"PY WK 1307 AND TORNKY 1307 OYoR TN

:inT2y 93% 10 NXY 2020

and the charge of the sons of Gershon in the tent of meeting
the tabernacle, and the Tent, the covering thereof, and the
screen for the door of the tent of meeting, and the hangings
of the court, and the screen for the door of the court—which
is by the tabernacle, and by the altar, round about—and the
cords of it, even whatsoever pertaineth to the service
thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
AR, TR vy

DOWPR ORI 9790 "1

“And the charge of the sons of Merari: the beams of the
Mishkan, its bars, its pillars and its sockets.”

Numbers 3:36177:'3 72713

221 PITRY PTR) PO 130D YR 1 "33 NRYR NTR;
N7y 511790

the appointed charge of the sons of Merari being the boards

of the tabernacle, and the bars thereof, and the pillars there-

of, and the sockets thereof, and all the instruments thereof,

and all that pertaineth to the service thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d assigns the Kehasites their charge: “the Ark, the table,
the Menorah and the altars.” This was the burden of the
sons of Kehas.

Numbers 3:31x”9:3 712712

N7y 751 70nm 072
and their charge the ark, and the table, and the candlestick,
and the altars, and the vessels of the sanctuary wherewith
the priests minister, and the screen, and all that pertaineth
to the service thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,372772
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Kehot’s note points to Exodus 25:21 for these words.
Exodus 25:21872:7173 mnw
YR NTYTTNX 10N TIRTTOR) TynYn 1X77PY N1227°N% nng
PR IAY
And thou shalt put the ark-cover above upon the ark; and in

the ark thou shalt put the testimony that I shall give thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X2 71 Mnw aR7

12 Jwn 1 MpmnY 1A

Iyov, speaking of G-d’s power: “He reveals deep things out
of darkness and brings the shadow of death to light.” The
hidden Tablets in the Ark.

Job 12:222375:27 21K
MAYE KRG KM qWNm nipny nran
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,2° QPR

13 TawnR PRy

The psalm for the Shabbos day: “How great are Your
works, Havayah; Your thoughts are very deep.” The depth
hidden in the Ark.
Psalms 92:6":27% 0°%°11n
SPIIUIR PRy TR 7 Ty Y13
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,38 0°%0n

14 TN 7

Shlomo urges his son to keep his parents’ teaching: “For a
mitzvah is a lamp and the Torah is light.” The Menorah re-
veals the light hidden in the Ark.
Proverbs 6:2337:1 *>wn
02 NINJIA 0% T IR AIM MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39,050

15 1no qwn nwe

David’s song of deliverance: “He made darkness His hid-
ing place ... dark waters, thick clouds.” The concealment
from which the Torah’s light is drawn.

Psalms 18:1227:1”> 0°%°11n
:Dﬂ?fj[ﬁ o3y n?r_:-n;rp‘r_j 1n;p 1’Jjﬁ2’;!§ ﬁJjD -lwn-nw’
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He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

116 01 nww 7”72

There “and it lit up” is read as said of the darkness itself: at
the splitting of the sea the “darkness” of “He made dark-
ness His hiding place,” the level above the chain of worlds
that no thought can grasp, shone for Israel.
KEHOT'S NOTE
RIRURN &L

17 AN WA 1Ay on

At the sea, the cloud stood between Egypt and Israel: “And
there was the cloud and the darkness, and it lit up the
night.” In Likkutei Torah, Tzav, “it lit up” is read as said of
the darkness itself: light coming out of darkness.

Exodus 14:20°2:7" mnw

DX NN NI 1Y O PRI 10N PR 018 M 13 X
M27PNTP2 MR ML 317K 12770

and it came between the camp of Egypt and the camp of

Israel; and there was the cloud and the darkness here, yet

gave it light by night there; and the one came not near the

other all the night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118 19°92NK 722n2

There “through Chochmah they are refined” is explained
with analogies: like one who sorts food from waste, or the
rennet that turns milk into cheese, Chochmah separates
good from evil without being present in what it refines.
KEHOT'S NOTE
[Pnxxn X7 w1Tpn 1wR] P PP .2, 180 LR LT RIPM D 2Oy 1ol
.[3] .w™y° ,7712n0RY Tawnn Man (2730 ,737 27m YY)

119 oy NP T

Yaakov’s blessing to Yehudah: “and to him shall be the
gathering (yikhas) of the peoples.” Yikhas contains the let-
ters of the name Kehas, and gathering in is read as the
refinements.
Genesis 49:10:0" N°WR12
Nap? §91 A9 X220 7Y 1P 1an PR ATINR LY 10K
ooy
The sceptre shall not depart from Judah, Nor the ruler’s staff
from between his feet, As long as men come to Shiloh; And
unto him shall the obedience of the peoples be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,0n NPwRI2

120 Nonnay 1waons

The note points to the sources gathered there for the ren-
dering “the peoples shall gather.”
KEHOT'S NOTE
AMI3AND TP RN YD NPWAD — 1UTTR TaR6A 172011 AR
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Tanya chapter 42 explains lower awe, the awe that brings a
person to keep the mitzvos in “turn from evil and do
good,” which anyone can reach by deep contemplation of
G-d’s greatness; chapter 43, which continues it, says that
“If there is no awe there is no wisdom” speaks of this lower
awe and “If there is no wisdom there is no awe” of higher
awe.
KEHOT'S NOTE
.21 PR R°IN R L1 L3 MR

TINT% PR 7721 1°K ON 71207 PR AR 1PN ONX

Rabbi Elazar ben Azaryah’s teaching: “If there is no wis-
dom there is no awe; if there is no awe there is no
wisdom.” Read as lower awe leading to wisdom, and wis-
dom leading to higher awe.

Pirkei Avot 3:171°:3 NaR mawn
77X OX P T PR LATIA TR OX I T 12 N 01
DX .23 X ,TINT X OX 7N X ,97 PX DX .10 PR LT
OR .T790 TR ,M0R 1R OR .12°2 1R ,NYT PR OXK NPT 1R ,i13°2 1R
Y, irynn 7127 iNRoY 93 IR 120 XN .AnR R L1790 PR
NP X3 ] L PEYR PPN PRV TRIY 17KD oAt Rom
°2 I K91 13793 WD M (P T TRy 138 7Y Inosim
... TR 72712 077717 19% 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

npa1 nnonnT

The Zohar’s teaching that the Torah issues from supernal
Chochmah.

Zohar II, 85ax ,19 2”mt
KEHOT'S NOTE
X ,NOP LK, 7D 27m

npa1 nnannT

A second place the Kehot note gives for the Torah issuing
from Chochmah.

Zohar, Mishpatim 20:500-50227pn-p”n:’> 0°WAWH 7717 190

1The pages omitted belong to the Ray’a Mehemna.AND YE
SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT
IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE
SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted
here the verse: “And wisdom, where shall it be found? And
where is the place of understanding?” (Job 28, 12). Said he:
“Blessed are the Israelites for that the Holy One desires to

likuteitorah.com/likkutei-torah/nasso/1/
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honour them more than all the rest of mankind. At first He
said unto them: ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

PR BT DD L L 2T 11772 PhYD — nonnT

That maamar explains “And G-d spoke all these words, to
say: | am Havayah your G-d” as the revelation of G-d’s
very Essence through the Torah, which is His wisdom.
KEHOT'S NOTE
ST90RY 7,10 Py

PARAGRAPH 29

126
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128

197 0 WK D°Rwa

G-d gives Moshe the anointing oil’s recipe: “Take for your-

self the finest spices: of pure myrrh (mar dror) five hun-

dred [shekels].” The first myrrh, in the anointing oil.
Exodus 30:23375:"% minw
iNPEMM DW2TRIRY NIRR WHN M7 R 002 7PTR ARK)

DKM DOWRM OR3-IRY O7NRDY DwRn

"Take thou also unto thee the chief spices, of flowing myrrh
five hundred shekels, and of sweet cinnamon half so much,
even two hundred and fifty, and of sweet calamus two hun-
dred and fifty,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

30,5 mnw

YUY N
The Baraisa listing the incense spices: “myrrh, cassia,
spikenard and saffron.” The second myrrh, in the incense.
Keritot 6a:157v:X " N1N°13
- A2PM MM LIVEEM 18T :NTopD MW 31 1N
- 0127121 ,71 NPADW ,AYRY 790 LI 0oyav DY 0vyav Spun
- MDPR Y 0N - VYR MR Y YT BY Ay nw Spun
- 1°0719p 17 ,1°3p AYWA - APYND NU2 LAYen - 1 1Yty
2P0 80 X°3R POMDR T2 47 PR OX .XNPN 13 XD7ND 1RO
AR N 102 %27 .RINY 2D - 1Y 7PYR ¥ - noniTo non .oy
.RITY 22 17777 N2°3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XL,1MNM0

o1 QTR AWy nn

The Tur, on the blessing over fragrances: mor is said to
come from a certain animal, on whose neck a kind of
blood gathers in a swelling and then dries. The Kehot note
points here for myrrh made from an animal’s blood.
Tur, Orach Chayim 216:1’R:1b7 0°°1 071X ,0
M3 AWY PR R PY PR KD PR OXY 00w32 C3wY X112 TR .
779 RNRY 29K 70 .07W3 200 K12 7120 M0 PR XITY MR
R AYITY 7ONW °Y2 NOIM 710 DY RIMW KPP KNP 172 K103
S°MIRY 07 P10 1900 oW papnnl 7IRIZ2 MAwn prd o wn
07 wwn DR 19IK? N0 MO 77N NN e Iwyn warnn
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R X2y RWTDT 1°NAR oy 12 'm”? AWARY 2Nd 11 M
5p1 OX W27 "W YN TJ’Y?TN RNWT AN27 07 7°7 INPNNT YR

... 12102 M1 MO°RAW 2”YXR 710°K NO°NN 12
Orach Chaim, Vilna, 1923 (Public Domain)

129 1T P R BT Yyl e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JN9°MN2 1710 PRI IRD

130 WK 2°°1 7”72

That maamar explains the obligation to become intoxicat-
ed on Purim, “until he does not know between ‘cursed is
Haman’ and ‘blessed is Mordechai,’” as a nullification of
understanding, a higher teshuvah that rises above both
the prohibitions and the positive commands.
KEHOT'S NOTE
.OW MINIPR "RAN2 IR K 1% R™MN

131 N"7192 21027 WX 27N

Rava’s teaching: “A person is obligated to become intoxi-
cated (livsumei) on Purim.” The title of the discourse the
text refers to.
Megillah 7b:7-81-"1:2 "t 12730
TR I T2 YT KPT 7Y XINDI MDD WOPK UM KT 0N
.0I92°K 77707 °702 0°1B NTIYR 172Y R 0271 127 007! qﬂ;'?
MY IR AN R UY2 IR NPT OAT? Py 121 07
D52 K? :AP? MK ST 702 072 NTIVO T°AYN N 003 AR
RO UPTIR ROYYY ROYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

132 N7 KR
Onkelos renders “pure myrrh” as mira dachya.
Onkelos Exodus 30:23275:"2 mnw ¥ 012p118 01390
D3 TRIP) XD WRN PRNM KT XTR KU PRI 77 20 NKY

TWRT TIRD PPN0 KB9II MIRY YR 10K Ypnn mmse
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

PARAGRAPH 31

133 Tom 2

When G-d passes before Moshe He proclaims His attribut-
es of mercy: “slow to anger and abundant in kindness and

likuteitorah.com/likkutei-torah/nasso/1/
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truth.” Aharon is the source of this attribute of love.
Exodus 34:61:7"7 mnw
700727 D%EN TN 13m0 SR m L yiradl 1’;;'1”75] 193y
:NpRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 1971 R 1R
The note points to the encyclopedia of Chassidic concepts,
Sefer HaErchim Chabad, for this reading of Aharon’s
name.
KEHOT'S NOTE
.10 7Y 2-7721-0°37¥11 990 X9

135 A7 INTP 2N D92
G-d, through Yeshayahu, calls Israel “the seed of
Avraham, who loves Me.” Avraham is the model of love.

Isaiah 41:8'm:8"n 17°yw°
220K DTIIK Y1 PRIN2 X 37 213y DXL ANKY
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Pesachim 88a:4"7:X 1”5 0°nos
11972 D0 MR WK DRIV 707 12 INDY DT1IRD KD RN
m? prs REN” m
DipRI OV DX RPN NI

N2 IRIPY 2PYD KPR VT
2BR N3 R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X 1D 0°N0D .1 RN "yw°

136 a7 02 DR AR

Aharon’s death: “and Aharon died there on the top of the
mountain,” Mount Hor, Hor HaHar (Numbers 20:22-28);
Moshe is later told he will die “as Aharon your brother died
on Hor HaHar” (Deuteronomy 32:50). The maamar reads
Hor HaHar as “the mountain of the mountain,” a love
higher than “mountain” alone.
Numbers 20:28175:’3 72713
112 YERTAR DNR W3 YTITNK IR nYh vwnn
ST YRR AYR T T wR2 DY TN
And Moses stripped Aaron of his garments, and put them
upon Eleazar his son; and Aaron died there in the top of the

mount; and Moses and Eleazar came down from the mount.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12,39272
137 WP 9722 DWWy 7Y

That maamar explains that Aharon is one of the seven
shepherds who draw from the Infinite Light to all the souls
of Israel: the man of kindness and High Priest who draws
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down great love, his garments being garments for that
love.
KEHOT'S NOTE
X ,22R™MN

138 N2 970 9712 PN

In the Biur on this maamar (23a) the emotive attributes
are called mountains, and those rooted in the will above
intellect are “mountains of darkness” because they cannot
be grasped, which is why the curtains, the attributes, are
makifim.
KEHOT'S NOTE
9] .2, ) wrnway L(R,A0) IRD P"?Sﬁ Q,umn

139 ROWM W

The Zohar’s “mountains of darkness,” here the supernal
attributes that are above intellect.

Zohar, Pinchas 104:696-105:706-1"37n:77p dm M7 1890
Vwn:aTp

140 0917 Ayawn NI 1A

The note points to a talk of the Rebbe on Aharon as one of
the seven shepherds, alongside the Tikkunim printed in
Zohar Chadash (104a).
KEHOT'S NOTE
.643 7Y 271 MW *vIPR (X ,TP) 171w 0O1Pn

141 TR ALIWwD 1R

The note points to the Kabbalistic lexicon Me’orei Or, un-
der the letter nun, for the meaning of the final nun.
KEHOT'S NOTE
K7D 7711 NIR R”RN AR

142 TRDR NP IR D8R PANA PNy
The Kehot note says that this teaching of the Haggadah is
brought and explained in the Zohar here.

Zohar, Vayera 27:413-4161vNn-2""n:1"2 X7, 7820

143 I NWD NI WA

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
.19°y X711 WP XA

144 TN KDY 2N $7AN2 SN2

G-d tells Moshe of the plague of the firstborn: “And I will
pass through the land of Egypt on this night.” The
Haggadah reads it: “I, and not an angel.”

Exodus 12:1227°:2” minw

DR 0737 YN 7933723 NP2 M 17722 D213R77IR2 AN
7R DP0BY AYYN 071%R ROR 29 N2t

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
LXL,TPP K7 RN R .D7W 77A7 .2°,2° Mnw

PARAGRAPH 32

145 IR PYIN XP1T R 00
From the Song at the Sea: “Your right hand, Havayah, is
glorious in power; Your right hand, Havayah, shatters the
enemy.” The right, kindness, drives out the enemy, the an-
imal soul.

Exodus 15:61:1"t mnw

22K PYIR N 92707 152 PN 1 AR
Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 7% 92292 IR WP

From the Song at the Sea: “the Sanctuary, Ado-nai, that
Your hands established”; in the plain sense, the Temple
G-d will establish. Read here as the Levites, who join the
Infinite Light with the worlds.
Exodus 15:171°:7°0 minw
12312 °37T8 UIpn 1 NPYD AN 1102 AN?NI 102 Myum RN
::IV'P
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 02127 1729 T YPRIVANR 1000 N7DTYNNAY 21
The note points to the Tzemach Tzedek’s glosses on this
maamar in Or HaTorah, Nasso, p. 237, at this point on the
Levites, through whom an arousal from below brings an
arousal from above.

KEHOT'S NOTE
(T RN MInAT) 1970y KW NPTIR 02 IR

148 SN WON M oyen

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
72,09 K3

149 5N MWOR TP OyDn
Leah names her third son Levi from “will be joined”: the
Levites are those who join.

Genesis 29:34772:0” N°*wKX12

V2 "AT2273 2K "YOR MY DYRN ANY LKA 12 Tom Ty 0m
17 YRR 1277y 0712 Y'Y

And she conceived again, and bore a son; and said: ‘Now

this time will my husband be joined unto me, because I have

borne him three sons.’ Therefore was his name called Levi.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe: “For with a strong hand he will send them
out.” The strong hand is restraint, Merari.

Exodus 6:1°X:1 mnw

DPW? MRI 23 %3 7997 TPIN VUK TSN ANy MYt TR

¥R DY AR T

And the L-RD said unto Moses: ‘Now shalt thou see what I

will do to Pharaoh; for by a strong hand shall he let them go,

and by a strong hand shall he drive them out of his land.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT T, AP T, AT T

At the sea: “And Israel saw the great hand that Havayah
had wielded against Egypt.” The great hand is kindness,
Gershon.
Exodus 14:31877:7" mnw
TR DY T DUIEND T AY WK TP TN X1 KT
972y MYNIY N2 10RM
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT .R ) LRD T mne

9

As Pharaoh set out after them, “the children of Israel went
out with an uplifted hand” (beyad ramah). The uplifted
hand is exaltedness, Kehas.
Exodus 14:8°1:7” mnw
PRI 7321 PRI 33 2K AT 07EN 7R Y72 227NN P
R T2 ORY
And the L-RD hardened the heart of Pharaoh king of Egypt,
and he pursued after the children of Israel; for the children

of Israel went out with a high hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SWRAD NN YRR

The maiden of her beloved: “His left hand is under my
head, and his right hand embraces me.” The left hand
stands for the strong hand of restraint.
Song of Songs 2:6":’2 0*7°Wi1 W
2IPAMA 11707 "WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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PARAGRAPH 34
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There the remedy against Amalek, “For a hand is on the
throne of G-d,” is explained through three hands: the great
hand is the love a person feels, the strong hand the awe
that pushes away, in accepting the yoke of Heaven, and the
uplifted hand, “with an uplifted hand” without the definite
article, a higher teshuvah that rises beyond all limits.
KEHOT'S NOTE
A L,I8 R™MN

Q7 02 71WA2 %12 WK NN Xwa
The count of Gershon, which says “lift up the head” and
adds “they too.”
Numbers 4:22275:7 72713
:0nnawn’? onax N°2% 0703 1Y3 %12 WRATNK Kl
'Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71N 22YI0R 2 NApw "ab

Although Gershon was the firstborn, Scripture counts
Kehas first, because Kehas carried the Ark in which the
Torah was.

Bamidbar Rabbah 6:1°:" 127 712712

oowTPn wIpR

G-d instructs Moshe: “And the curtain shall divide for you

between the holy and the Holy of Holies.” The Ark stood in

the Holy of Holies.

Exodus 26:33377:1"3 mnw

117X X N357 N*3m ARY NXAM %077 NN N2I2TTNX 109

:0OWTRI WP 172 WIPH 173 07 NNLN NPT MTYR

And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Among those who went down to Egypt: “And the sons of
Levi: Gershon, Kehas and Merari.” Gershon is listed first,
as the firstborn.

Genesis 46:118>:1"1 N>WRI2
2791 AR T1EN3 17 1
And the sons of Levi: Gershon, Kohath, and Merari.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XY, PR AR7
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G-d tells Moshe at the Exodus: “Sanctify to Me every first-
born.” The firstborn Gershon is “holy.”

Exodus 13:2°2:3” mnw

XA R DTXD PRI °122 D7D 9B 10277 o TUTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d tells Moshe to count the people: “Lift up the head of all
the congregation of the children of Israel,” in the plain
sense, take a census. The verse explained earlier in
Bamidbar as raising the lower will to the supernal will.

Numbers 1:2°2:°R 72712

799R2 DN N3P DNNEYN? DXL NTYT0D WNITIN WY
:n23737 19122 niny

'Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRIANR

The maiden, having searched for her beloved, finds him:
“I grasped him and would not let him go.” Through the
Torah one grasps the supernal will.
Song of Songs 3:4°7:2 0°°wn W
MBI K?) PAINN W3 NIINY DX "NKIRY TY D72 NI2WY LY
N7 772K AR NP20R PIRDITYTY
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber
of her that conceived me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe and Aharon how to protect the Kehasites:
“Aharon and his sons shall come and appoint them, each
man to his service and to his burden.” The Levites’ work
begins through the Kohanim.

Numbers 4:19v”°:’7 72722
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but thus do unto them, that they may live, and not die, when
they approach unto the most holy things: Aaron and his sons
shall go in, and appoint them every one to his service and to
his burden;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe and Aharon: “Lift up the head of the sons

of Kehas from among the sons of Levi,” in the plain sense,

take their census. Kehas, bearers of the Ark, are counted
with “lifting of the head.”

Numbers 4:2°2:"7 72722
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*Take the sum of the sons of Kohath from among the sons of

Levi, by their families, by their fathers’houses,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to a talk of the Rebbe on the meaning of
“lifting the head.”
KEHOT'S NOTE
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