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“Lift up the head of the sons of Gershon”
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“Lift up the head of the sons of Gershon,” etc. We need to understand why “they too” is said of the
sons of Gershon; and also [why] it is said specifically of the sons of Gershon, “By the word of
Aharon and his sons shall be all the service of the sons of the Gershonites,” while this is not said of

the sons of Kehas and Merari.
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But first we must understand the matter of the Mishkan and of their journeying in the wilderness as
a whole. For the root of the reason for their journeying in the wilderness with the Mishkan and its
vessels was in order to subdue the power of the external forces to draw nourishment, since the root

of their drawing nourishment is specifically in the wilderness.
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Therefore in the wilderness there is no growth of plant or grass at all, only desolation; for bestowal

comes specifically from the side of holiness: “and You give life to them all.”
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And it is written, “Righteous is Havayah.” The meaning of tzaddik (righteous) is one who bestows
and is a master of tzedakah (charity). And likewise, throughout the side of holiness there is this

aspect.
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Now, in the Holy One, blessed be He, Chesed (kindness) is drawn from the aspect of greatness, as it
is written, “Slow to anger and great in kindness.” And throughout the side of holiness, kindness is
drawn from the aspect of self-nullification (bittul): that one is nullified to G-d and is reckoned as
nothing and naught in his own eyes; therefore it is fitting [for him] to give to another, who is more

important.

likuteitorah.com/likkutei-torah/nasso/1/ 2



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 1 M2 1WA %12 WRA DR RWwa

W° RITW 7 I7RWH 1D DTN 232 95 OY TON WY [7er) 7 797091 18RI 18Y 223X DTN UrnI)
7D M3 139K 100 Do 708 Pua 10K 1AM

As it is written of Avraham, “And I am dust and ashes”; and therefore he would do kindness with all

people, etc. Whereas one who is a something (yesh) and a thing, and is not nullified, needs every-

thing for himself, and is not at the level of one who bestows.
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Therefore in the wilderness there are “snake, fiery serpent and scorpion,” the three kelipos

(husks), for there lies the source of the kelipos, which are a something and a separate thing and

have in them no aspect of bittul; therefore no bestowal whatever comes from it.
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And this is why there was the journeying of the Ark and of Israel in the wilderness: in order to sub-
due the wilderness. And therefore they carried the Mishkan in forty-two journeys, which is the level

of the Name of forty-two [letters].
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That is: through the revelation of G-dliness that was in the Mishkan when they carried it in the
wilderness, they were subdued of themselves, as it is written, “As wax melts,” etc. [And see what is

written about this on the verse “These are the journeys.”]
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And the benefit of this subduing was in the nature of a preparation for the Time to Come, so that
there could be a revelation of G-dliness in our lowly world, as it is written, “And the glory of

Havayah shall be revealed,” etc.;
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for through the source of the concealment and of the yesh being subdued first, there can after-

wards be the revelation within it in the Time to Come.
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[And it may be said that this is like the matter in the service of G-d, where there must first be the
level of iskafya (subduing), so that through this one can afterwards come to the level and rank of
is’hapcha chashocha linehora (transforming darkness into light); and without the level of iskafya

first, one cannot come to the level of is’hapcha chashocha, etc.
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So too, in the same way: in order that in the Time to Come there be an actual revelation of

G-dliness in the lowly world, so that the darkness be transformed into actual light, as it is written,
“At evening time there shall be light,”
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therefore there first had to be the level of the subduing of the wilderness, etc. And see what is writ-
ten on the verse “These are the journeys,” in another way: that through this a person has the power

to subdue his own body, etc.]
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And the matter of this revelation that will be in the Time to Come is this: in truth, before His very

Essence, may He be blessed, there is no aspect of concealment and hiddenness whatsoever.
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For “before Him all is considered as nothing,” and there is no change at all between before the

world was created and after the creation.
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For now too He is One, Alone and Unique, as before the world was created, since the entire coming
into being of the created beings, something from nothing, is only from the level of the letters of

speech: “By the word of Havayah the heavens were made.”

5551 B3 0Ipn 02N °NDAY TAWANT 223% DAY PUa RITW DIR2 91277 27N

By way of analogy: speech in a person is nullified and secondary in relation to thought, and occu-

pies no place at all whatsoever;

5239 MANRM 771°2 7277 NPNIR N3 A9YR? 991,937 w00 0aN1 MATAY RIT YMwn 3K P
X2 0°%12 071N ANINLY 2237 DaR .W° PN23 O 1PR7 WO 0NN 0°R1230

only for the listener is it that the speech is grasped as a something and a thing. And so too above,
the level of the letters of speech in the Ten Utterances: in relation to the created beings [that come]
from them something from nothing, they are at the level of yesh; but in relation to His Essence,

may He be blessed, they are nullified as nothing.

53R ,13°3°9 7271 w0 °na% 0PI XTI 2T NPNIR NIDANM N2 TRAY o by Ax] DPYR 799
555 05y N0 X *N° P8R

Therefore, although from the standpoint of the revelation of the letters of speech the world appears
to our eyes as a something and a thing, yet with Him, may He be blessed, there is no concealment
and hiddenness at all.
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And therefore in the Time to Come, when “the glory of Havayah will be revealed,” which is the level
of the revelation of the very essence of G-dliness, then of itself no concealment whatever will con-
ceal, and there will be a revelation of G-dliness also in the World of Asiyah (Action), until all flesh
will see, even with the grasp of its physical intellect. And in order that there be this revelation in the
Time to Come, there had to be the journeying of the Mishkan in the wilderness, to subdue it, as

mentioned above.
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2. Now, this was the matter of the journeying of the Mishkan in actual deed, on the plane of world;
and likewise it is now as well, spiritually, on the plane of soul.
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For there is the aspect of a Mishkan individually in each and every one, and all the particular de-

tails in it are all present in the soul of man.
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For it is written, “And they shall make Me a Sanctuary, and I will dwell within them”; and our Sages,
of blessed memory, said: It does not say “within it,” but “within them,” because each and every

one of Israel must make the aspect of a Mishkan in his soul.

7Y 2% wrRD 2L 1225 FUPwD 198N 1T 292w TT12Y32 WDI2 NIPOR MDA N2 wn 13m
15 225 72 w101 10 09pOX 07 K13

That is, to draw down a revelation of G-dliness into his soul through “the service of the heart,
which is prayer,” when his heart will be pure, as it is written, “Create in me a pure heart, O G-d,”
etc., and as it iswritten, “pure of heart,” etc.;
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for when his heart is pure of all dross, of anything that is not for G-d alone, then it is called a
Mishkan, for the revelation of the light of G-d to dwell in it.
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And as it is written, “Clean of hands and pure of heart,” etc., “shall receive a blessing from
Havayah”; for the meaning of “blessing” is the drawing down of a revelation of G-dliness into his
soul, etc. [And this is also what our Sages, of blessed memory, said: “Purity leads to holiness.” See
in Reishis Chochmah.]
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And through this he will also thrust away and subdue the concealment of the animal soul, which
conceals and separates, and [by which] the world appears to him as a something and a separate
thing; and this is because of the coarseness of the matter of his animal soul.
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But when his heart is pure and refined, he will see with the eye of his intellect how in truth there is
nothing that conceals, just as it is above, that “before Him [all is|] as nothing,” etc.
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For through the purity of his heart a revelation of G-dliness is drawn down even into the level of
concealment and hiddenness, so that it does not conceal. And this is like the journeying of the

Mishkan in the level of wilderness, through which it subdued the wilderness, etc.
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And so it is in the soul now: the subduing of the evil inclination, which is also the level of wilder-
ness, which is “a land not sown,” namely the deeds, the words and the thoughts that are not for
G-d, etc.
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And this is [the meaning of| “where no man (adam) dwelt.” The meaning of adam is what is written,

“And upon the likeness of the throne was a likeness as the appearance of a man (adam),” etc.:
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he “did not dwell there,” for it is written, “And they shall make Me a Sanctuary, and I will dwell
within them”; as is written about this in the discourse beginning “I am my Beloved’s.”
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Therefore one must subdue this level of wilderness, which is the evil inclination; and this is

through drawing down a revelation of G-dliness into his soul.
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[And elsewhere it is explained, on the subject of “Beis Hillel say: ‘A bride who is beautiful and gra-

cious,’” that the drawing down should not be according to the ascent; rather, on the contrary, first

there should be the drawing down from above to below;
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that is, that the good deed should come even before turning from evil in [its] subtle [forms], and

one should not wait with “do good” until there is first “turn from evil” completely.
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This is because through this drawing down that is in “do good,” all the external forces will fall of

themselves, for a little light dispels much of the darkness; and he will come to “turn from evil”
completely, etc.
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And in the same way is the matter of the journeys of the Mishkan in the wilderness: that through the

drawing down of a revelation of G-dliness, the kelipos (husks) were subdued of themselves, as it is

written, “And it was, when the Ark journeyed,” etc., “and let those who hate You flee,” etc.
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And so it is with this aspect in the soul: that through drawing down G-dliness from above to below,
through the good deed and through occupation with Torah and prayer, then of itself the physicality

of the body and the animal soul will be subdued, etc.]
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Now, in the Mishkan there were three things: the beams of the Mishkan, the curtains of the
Mishkan, and the vessels, namely the Ark, the Menorah and the Altar, etc.
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Now, first we can explain the matter of the beams, which are called “acacia wood, standing,” which
is along the lines of the angels being called “standing,”
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as it is written, “Seraphim standing”; and as is written in the Midrash Shir HaShirim Rabbah, at the

end of [the comment on]| the verse “Go forth and see”: Above, “seraphim standing”; so too below,

“acaciawood, standing.”
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And the meaning of “seraphim standing” is as in the words, “And His ministers all stand in the
heights of the universe and proclaim in awe,” etc. (And see in the Zohar, Terumabh, folio 169a, and
folio 170a.)
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And the matter is that “standing” is nothing but silence; and the meaning of silence is the level of
the utter nullification (bittul) of one’s very self,
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that is, the level of the nullification of the will: that a person should have no other will besides the

will for the One G-d; and as it is written, “And besides You I desire nothing,” etc.
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And as our Sages, of blessed memory, said, “Nullify your will,” etc. [See in Iggeres HaKodesh, the

passage beginning “To give you understanding.”]
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And the reason this level is called “standing” is that when he has the love and the cleaving to G-d,

this is the level of walking; and as it is written of Avraham, “going and journeying,” etc.
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But before he reaches this level of walking and love, there must first be this level of standing:
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that is, to stand and to be silent from the spreading forth and the walking of the opposite side. And
these are the alien desires, in which a person wants, desires and longs for alien things; this too is
called “walking,” along the lines of what is written, “And there came a wayfarer (helech) to the rich

man” (in I Samuel 12:4),
/> wrna] PPWND WPY 1D MTIRD RIT IPANNY PN 7RI 990 10 11 NmyeT P9 Rinw
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which is the walking of the opposite side. And this is “helech” (wayfarer): that it goes on and grows
stronger, for at first it is like a guest, etc.; see there in Rashi’s commentary.
p79] P7D RAMA2 RNPRTI) [ya7 "xon) AR D0 1900 31109 119007 nnm wn 9a1 onben 5
77 DAY 2 ponam] 2701 19991 QW [wn wiapa1 /07w wared] PPWARY 27V 0 AT [ nmayt) YT [kep
L(YPn 279 [mior nwn 29021] A1) [2 Tiny A10] 2”Y0 70T 93 (2 7my 0] 2730

And one must be [among] “those who send away the foot of the ox and the donkey,” that is, to re-
strain the walking of the evil inclination (as is found in the Gemara, the first chapter of Avodah
Zarah, folio 5b, and in Rashi’s commentary there; and see Zohar, Part II, Shemos, folio 5, at the
end of side b; Beshalach, folio 64, at the end of side b; and in the Ramaz at the beginning of
Parshas Mikeitz).
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And in order that he be transformed from this walking, so that the walking be in G-dliness, [this] is
through first coming to the level of standing, which is the level of the nullification of will [and as
mentioned above, that iskafya (subduing) is the way to come to the level of is’hapcha (transforma-
tion), etc.; and see what is written in the discourse beginning “Take from among you an offering,”

in Parshas Vayakhel].
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And this was the matter of the “standing” beams. And this standing and nullification of will is

drawn forth through awe; and this is [the meaning of] “they all stand in the heights of the universe

and proclaim in awe.”
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And this was the matter of the service of the sons of Merari, the bearers of the beams: that in order

to come to this level of awe and standing, this is through bitterness (merirus), through his being

one of the “masters of accounting” over the days of his life, most of which, as good as all, “in dark-

ness he goes,” etc.;
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and through this he arouses abundant compassion, so that he may be able to come to the level of

“Nullify your will”; and as is written about this on the verse “The voice of my Beloved,” on the sub-

ject of “with matzos and bitter herbs,” etc.; see there.
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And from this one is afterwards drawn to come to the rank of love and of will for G-d, in the state of
the soul’s expiring (kelos hanefesh); and this is the matter of the curtains of “blue (techeles) and
purple,” etc.,
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for techeles is an expression of kilayon (expiring): “My flesh and my heart expire.” And see what is

written on the subject of “My flesh expires” in the discourse beginning “The Song of Songs.”
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And this is the canopy over the beams, which are the level of the nullification of will mentioned
above. And this is also like the way that in a person there are bones, and there are flesh and sinews
that cover over them.
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And the level of the bones is the foundation upon which the flesh and the sinews are built; and this

9

is the level of “All my bones shall say, ‘Havayah, who is like You,’” etc.: the level of nullification of

will.
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And this must be in a person all day long; and from this he will afterwards come to the level of flesh
and sinews, which is the level of love [for flesh is the element of fire, and sinews are the level of

blood and spirit]. And this is the service of the sons of Gershon.
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3. Now, in the service of G-d in prayer, the level of nullification of will mentioned above must come
through the arousal of lower awe (yirah tata’ah) in Pesukei deZimra (the Verses of Praise) and in
the blessing “Who forms light,” in one’s recounting of the awe and self-nullification of the angels;
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and to come to the level of walking and love is through contemplation, as one says “With an ever-
lasting love,” etc., “Hear, O Israel,” etc., which is the level of the Chamber of Love. The meaning is

that shema (“hear”) is a term for understanding, as is known.
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And this is the matter of contemplating the greatness of G-d: how all the worlds, all of them—the
higher and the lower Gan Eden, and also what is destined to be in the seventh millennium, in the
Time to Come, and also up to fifty thousand jubilees—all of them arose in but one thought before
His Essence, may He be blessed;
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and as in the words, “He looks and gazes to the end of all the generations”; and this gazing is in one
thought alone, as is written in the Zohar and in the Midrash, that with one thought the Holy One,
blessed be He, created all the worlds.
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By way of analogy: thought in the lower man is nothing but the level of a garment for the soul; and
all the more so above, for it is written, “For My thoughts are not your thoughts.” [And see what is

written on this in the discourse beginning “Sing and rejoice, O daughter,” in Parshas Mikeitz.]
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And this is [the meaning of] “Havayah reigns; He has clothed Himself in majesty”: that is, what
arose in thought before Him, to emanate and create the worlds of Atzilus (Emanation), Beriah (Cre-
ation), Yetzirah (Formation) and Asiyah (Action), in order that He, may He be blessed, be King over

a people—this thought is His having clothed Himself in a garment.
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For it is not like the will and the thought in a king of flesh and blood who wants to reign over his
servants: his servants are an entity and a thing even apart from his reign over them; therefore a
will to reign over them is applicable to the king.
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Whereas above, where all the worlds come into being something from nothing from Him, may He
be blessed, through this will—if so, in order that there be this will to reign over them, it is only in

the manner of the level of a garment: that He clothes Himself in this will and thought.
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Therefore it says, “Havayah reigns; He has clothed Himself in majesty”: that is, the supernal
thought that arose before Him, “Iwill reign,” is only the level of a garment alone.
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And this is [the meaning of] “Let them bring royal apparel which the king has worn”: that Malchus
(sovereignty) is only the level of a garment alone. [But it is written, “Let them bring royal apparel,”
for the matter depends on an arousal from below, to draw His will, may He be blessed, into this

thought; and this is through the fulfillment of Torah and mitzvos.
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And this is the matter of the Mishkan, “and I will dwell within them”; and this is the matter of “This
time my husband will be joined (yilaveh) to me,” etc.: that is, the drawing down of the Infinite Light
(Or Ein Sof), that it be drawn into the level of this thought, as will be explained below.] And this is

the contemplation in “Hear, O Israel, Havayah is our G-d (Elokeinu).”
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The meaning is that He is enclothed in this thought. And this is “Elokeinu”: the level of tzimtzum
(contraction). And afterwards one says, “Blessed be the Name of the glory of His kingdom forever
and ever,” for one blesses and draws the level of Malchus also into the worlds of Beriah, Yetzirah
and Asiyah. (And see what is written at the end of the discourse beginning “On the eighth day he
sent [the people away].”)
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And from this contemplation is born and drawn forth the level of “And you shall love.”
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And the love is the matter of the curtains, in a general way, as will be explained; but in particular
they are six emotive attributes (middos), as it is written of the angels, “With two he would cover his

face,” etc., “and with two he would fly,” that is, running and returning (ratzo vashov).
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Therefore the Name of forty-two [letters] has seven verses, and in each one six words. And this is
[the meaning of] what is written of the curtains, “fine linen (shesh) and purple,” etc.: six colors

(shis gavnin).
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And the covering of tachash skins, which the Targum renders sasgona, and our Sages, of blessed
memory, said [chapter 2 of Shabbos, folio 28] that it rejoices (sas) in many colors: that is, the six at-
tributes mentioned above. [And see what is written on the subject of running and returning on the

verse “And the Jews accepted,” etc.]
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And the matter of running and returning in a person: the running is the love, and the returning is
the drawing down of the Infinite Light (Or Ein Sof), blessed be He, through the practical mitzvos,
which are “the 248 limbs of the King,” like a limb, which is a vessel for the revelation of the light

and the life-force, etc.
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And through this drawing down, in which a person draws upon himself the revelation of the in-
dwelling of the Infinite Light, blessed be He, through the mitzvos, as in the words, “Who has sancti-
fied us with His commandments,” through this, great love (ahavah rabbah) is aroused once again

in the person’s soul [see what is written on the verse “The heads of the tribes”].
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And this is [the meaning of] “Draw me; after You we will run.”
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And it is written, “With an everlasting love I have loved you; therefore I have drawn you with kind-
ness,” etc. It follows that there is running after the returning, and returning after the running.
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And this is the matter of the sons of Gershon, who carried the curtains: that is, the drawing down of
great love, which is drawn through the fulfillment of the mitzvos, into everlasting love (ahavas

olam), which is the running that precedes the returning, etc.
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And also, the curtains are encompassing [lights] (makifim), just as the mitzvos are garments for the
soul. It follows that the service of the sons of Merari, the bearers of the beams, which are the level
of “acacia wood, standing,” is lower awe, from which the level of standing and nullification of will is

drawn.
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And afterwards [comes] the level of the sons of Gershon, the bearers of the curtains: that is, the

joining of two levels of love, everlasting love (ahavas olam) and great love (ahavah rabbah).
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And the service of the sons of Kehas, the bearers of the Ark and the altars, etc., is the level of higher

awe (yirah ila’ah), which is above even the level of great love.
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For in the Ark the Tablets were hidden away, as it is written, “He reveals deep things out of
darkness,” as it is written, “Your thoughts are deep”; and the revelation was through the Menorah,
and as it is written, “and the Torah is light”: that the level of light and revelation is drawn from the

level of the concealment of “He made darkness His hiding place”
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(and see what is written in the discourse beginning “Six days you shall eat matzos,” on the explana-
tion of “And there was the cloud and the darkness, and it lit up,” etc.). Now, “through Chochmah
(wisdom) they are refined,” for the whole Torah is to effect refinements (birurim); and this is the

matter of the altars.

.09799°207 1739 RITW 19 RONAY 1IWION° 0Oy NP 19 wPnd RITW NP 212 Rwn 11 7% 199

Therefore this was the burden of the sons of Kehas, which is as it is written, “And to him shall be
the gathering (yikhas) of the peoples”: “the peoples shall gather together,” etc., which is the matter

of the refinements.
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And through Chochmah the level of higher awe is also drawn forth, as is known from the saying, “If
there is no awe there is no wisdom; if there is no wisdom there is no awe”: that first there must be
lower awe, for if there is no lower awe it is impossible to come to the level of Chochmah; and this is

the level of the beams mentioned above.
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And afterwards: if there is no wisdom there is no higher awe; for in order to come to higher awe,
this is through the Torah, which “issues from Chochmah” (and as was explained above, in the dis-

course beginning “And G-d spoke all these words™).
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It follows that the level of the sons of Kehas is higher awe, which comes after great love; and this is

the level of the Shemoneh Esreh, which comes after “And you shall love” of the Shema.
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4. And indeed, the fact that the sons of Merari carried the beams is in order to raise up lower awe

and join it with higher awe.
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For the name Merari indicates this: for in the Mishkan there was myrrh (mor) twice: one, in “the
finest spices, pure myrrh (mar dror),” of the anointing oil; the second, among the spices of the in-

cense, “myrrh and cassia.”
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And the matter is that myrrh is made from the blood of an animal called yadua, when the blood
congeals and becomes a fragrance (and see what is written about this in the discourse beginning
“A person is obligated to become intoxicated on Purim”). And this is the matter of iskafya (subdu-

ing) and is’hapcha chashocha linehora (transforming darkness into light).
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And this is the matter of the myrrh among the spices of the incense, which is fragrance and ascent
from below to above; and through this ascent one arouses a drawing down from above to below,
which is the “pure myrrh” of the anointing oil, which is called mira dachya; this is the wisdom of

the Torah, which is also the level of higher awe.
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And the myrrh in the incense, which is iskafya (subduing) and is’hapcha (transformation) of dark-

ness into light, is the level of lower awe; and it is what brings about the drawing down of higher

awe.
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Therefore Merari means mor (myrrh) twice, that is, the joining of the two levels of myrrh men-
tioned above. And therefore they carried the beams, which is also the matter of the joining of lower

awe with higher awe.
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And this is [the meaning of] “By the word of Aharon and his sons shall be all the service of the sons
of the Gershonites”: that specifically regarding the service of the sons of the Gershonites it is said,
“By the word of Aharon,”
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for the service of the sons of Gershon, who carried the curtains, which are the level of makifim (en-
compassing [lights]), is to draw down the level of supernal love, which is the level of a makif in the
six attributes and colors that are in the emotive attributes (middos) of the soul, as mentioned

above.
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And this drawing down is specifically through Aharon, for he is the very source of great love
(ahavah rabbah) and the level of “and abundant in kindness.” Therefore he is called Aharon: alef,

har, final nun; for har (mountain) is the level of love,
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and therefore Avraham, “who loves Me,” called it “mountain.” But Aharon died on the Mountain of
the Mountain (Hor HaHar), which is a love higher than the level of Avraham (as is written on the
verse “And you shall make holy garments for Aharon,” etc.).
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And this is alef-har. The alef is the level of pele (wonder), which is of the supernal attributes that
are above intellect, and which are called in the Zohar “the mountains of darkness.”
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And the final nun is the level of the descent and drawing down of the light of this great love below,
to all the souls of Israel; for Aharon is one of the seven shepherds who sustain the souls of Israel.
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Therefore [with] the sons of Gershon, who carried the curtains of the Mishkan, which is also the
raising up, the drawing down and the joining of the two levels of love, everlasting love (ahavas
olam) and great love—this was specifically “by the word of Aharon and his sons,” for Aharon is the
source of the level of great love and “abundant in kindness.”
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Therefore he is also called Gershon, with a final nun specifically (whereas Gershom is with a mem),
for there is in him too [something] of the level of the final nun of Aharon;
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for the final nun alludes to the drawing down far, far below; and in order that there be the drawing
down below, it is through a higher level, as is known from the matter of “And I will pass through
the land of Egypt”: “I, and not an angel.” Therefore it is specifically from the level of the great love
of Aharon that it can be drawn below, into every soul.
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Now, Gershon is an expression of geirushin (driving out), for “Your right hand, Havayah,” specifi-
cally, “shatters the enemy,” which is the level of the animal soul; whereas from the line of the left
there is drawing of nourishment, etc. Also, the curtains and the encompassing [light] blind the eyes

of the external forces.
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And this is [the meaning of] “The Sanctuary, Ado-nai, that Your hands established.” The meaning is

that the rank of the Levites is that they would join the Infinite Light (Or Ein Sof) with the worlds; for
in truth “there is no comparison to You.”
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Therefore, in order that through an arousal from below there be an arousal from above, this is the
matter of the Levites (Leviim), which is an expression of joining, as it is written, “This time my hus-

band will be joined (yilaveh) to me”: for they are the ones who bring about this joining.
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And this is [why] they would carry the Mishkan and its vessels, and afterwards there was the en-
campment: ascent and drawing down. And this is [the meaning of] “The Sanctuary, Ado-nai, estab-
lished”: that there be a revelation of the Infinite Light, blessed be He, below—“and I will dwell with-
in them.” “Your hands” are three hands: the great hand, the strong hand, the uplifted hand.
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The great hand, which is the level of “and abundant in kindness,” is the matter of the service of the
sons of the Gershonites. And the strong hand, the level of “His left hand is under my head,” is the

level of the sons of Merari.
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And the uplifted hand is the level of the sons of Kehas; for ramah (uplifted) is an expression of ex-

altedness, and this is the level of the sons of Kehas, who would carry the Ark and the Tablets, etc.
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Now, the power for this ascent that is through the three [families of] Levites cannot be except
through a drawing down first from above; and this is through the Kohanim.
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Therefore the Levites would not begin their service except through the Kohanim, as it is written,
“And they shall appoint each man to his service,” etc., and as is written elsewhere. (And see what is
written further on the subject of the three hands in the discourse beginning “A person is obligated
to become intoxicated on Purim.”)
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And this is the matter of “Lift up the head of the sons of Gershon, they too,” and why “lifting up the
head” is not said of the sons of Merari.
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See in [Midrash] Rabbah, at the beginning of Parshas Nasso: because Kehas was among the bearers
of the Ark, which is the Holy of Holies, etc.;
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and Gershon was holy, that is, he was a firstborn, and it is written, “Sanctify to Me every firstborn,”

etc.; which is not so with the sons of Merari, etc.; see there.
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And it may be interpreted thus: it was explained above, on the meaning of “Lift up the head,” that it
means to bind the level of the lower will, which is drawn from the level of the head and the intellect
(mochin) enclothed in the body, and to join it and raise it up to the level of the will that is above in-
tellect, which is from the level of “his mazal,” etc. (see there, at the beginning of Parshas
Bamidbar).
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Now, the main [part]| of this ascent is through occupation with the Torah, which is the level of the
supernal will, and as is written there on the subject of “I grasped him,” etc., and in other places.
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And as is written above, in the discourse beginning “And G-d spoke all the words,” regarding “If

there is no wisdom there is no awe.”
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Therefore regarding the sons of Kehas, who would carry the Ark in which the Tablets were, it is said,
“Lift up the head.” And this is the matter of the Holy of Holies; see what is written in the discourse

beginning “And Yaakov dwelt” and in the discourse beginning “A Shabbos of complete rest.”
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But with the sons of Gershon, who were the bearers of the curtains, which is also the matter of the
joining of everlasting love with great love, it is therefore said of them too, “Lift up the head of the

sons of Gershon, they too,” etc.

likuteitorah.com/likkutei-torah/nasso/1/ 23



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 1 M2 1WA %12 WRA DR RWwa

WRI DKW 073 9K KD 797 MR WRIT 1 NOWNRIT AIRT° 122 KIT 792 %32 NTIaY AR
ORI NROWI 1Py RITW NN NP NPYM NN 9PAR R0 1YW KPR

But the service of the sons of Merari is at the level of awe that is drawn from the head and the intel-
lect; therefore “lifting up the head” is not said of them. Rather, through this one will afterwards

come to the level and rank of Kehas and Gershon, which is the matter of “lifting up the head.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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