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“This shall be the law (torah) of the
metzora on the day of his purification”

Tzaraas is ratzo without shov: fervor for G-d that has lost the
bittul of Chochmah and so has no vessels to hold it, and the cure
is teshuvah that first rouses the heart and then returns it to the
One, followed by Torah and mitzvos that draw the light down into

many vessels.
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THE BIG IDEA

Tzaraas is ratzo without shov: fervor for G-d that has lost the bittul of Chochmah
and so has no vessels to hold it, and the cure is teshuvah that first rouses the heart
and then returns it to the One, followed by Torah and mitzvos that draw the light

down into many vessels.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Following the Arizal, the Alter Rebbe teaches that the nega’im of tzaraas come from the withdrawal of
Chochmabh, the intellect of Abba. The intellect of Imma, contemplation, produces ratzo, a fiery love
that longs to leave all vessels behind; the intellect of Abba produces bittul, and from bittul comes shov,
the drawing of G-dliness down into vessels, the letters of the Written and Oral Torah, which are Leah
and Rachel. When Abba’s light withdraws, ratzo stands alone, the external forces feed on it, and in

”

place of the holy “name” of letters there arise the nega’im, a “bad name,” as in lashon hara and
Korach’s rebellion. The cure is “the torah of the metzora”: Torah, the good oil of Chochmah, which
heals when studied with bittul. Yet Abba’s light can return only after the blemish in Imma is repaired:
first “he shall be brought to the kohen,” rousing ratzo and absorbing it into bittul (teshuvah, the hei re-
turning to the yud), and then “the kohen shall go forth,” the shov into Torah and mitzvos. Shov is the
main service; with the “scarlet” of the Oral Torah, the Congregation of Israel need not fear the “snow”

of baheres.

OUTLINE

1 The root of tzaraas 7

The opening verse and the Arizal’s principle: the nega’im come from the withdrawal of the light of Chochmah,
for the metzora is considered like one who is dead, and “they die, and not with wisdom.”

2 Two kinds of intellect: ratzo and shov 12-4

The intellect of Imma brings ratzo, love like flashes of fire; the intellect of Abba brings bittul and from it
shov, the drawing down into vessels, the letters of the Written and Oral Torah, which are Leah and Rachel.

3 How the nega’im arise: the “bad name” 15

Without Abba’s light, Leah and Rachel are not built; ratzo alone feeds the external forces, and nega’im, a
“bad name,” come out in place of the holy letters, as with lashon hara, the Tower of Babel, the Nefilim and
Korach.
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4 The cure: the kohen and the Torah

16-10

The kohen draws down the light of Abba, which breaks through into the vessels of thought and speech;

Torah, the good oil of Chochmah, heals and purifies, but only when studied with bittul.

5 Brought to the kohen, then the kohen goes forth

111-16

The two verses describe two stages: first teshuvah rouses ratzo and absorbs it into bittul, the hei returning
to the yud, as the Levites’ song precedes the kohanim; then shov goes out into vessels and letters.

6 Shov as the main service

117-19

After teshuvah one’s Torah “shall be” complete, drawing G-dliness all the way down; ratzo is only a be-

ginning, and the main thing is to make many vessels through Torah and mitzvos, even reciting Torah

without full understanding.

7 She does not fear the snow

120

Baheres, white as snow, is the withdrawal of Chochmah'’s life; the Congregation of Israel, clothed in the

“scarlet” of the Oral Torah that draws down Chochmah, has no room for it.

KEY CONCEPTS

Ratzo and shov (running and returning) 2121 X1%9

Ratzo is the soul’s fiery longing to leave its bounds and be
absorbed in G-d; shov is the return to draw G-dliness
down into the world through Torah and mitzvos. The maa-
mar teaches that shov is the main thing and ratzo only its
beginning.

The intellect of Imma and the intellect of Abba 1°r1n
NIRT 1°M111 RRORT

The intellect of Imma (Binah) is contemplation, which
gives birth to love and ratzo; the intellect of Abba
(Chochmah), where the Infinite Light rests, brings bittul,
and from it shov and the vessels.

Leah and Rachel >ra1x®?

Two feminine configurations behind Z’eir Anpin: Leah is
the letters of thought (the Written Torah), Rachel the let-
ters of speech and action (the Oral Torah). They are
formed only when the intellect of Abba is revealed.
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The afflictions of tzaraas: se’es in place of Leah, sapachas
and baheres in place of Rachel. They arise when Abba’s
light withdraws and the external forces draw nurture from
the lights of Imma.

Good name and bad name Y7 0w 210 oW

The holy letters, Leah and Rachel, are called shem, a
“good name,” for the Torah is G-d’s names; lashon hara
causes letters called a “bad name” to emerge in their
place, the source of life for the kelipos.

Teshuvah: the hei returns to the yud 1 21wn — 121wn
7715235

Sin separates Binah (the upper hei) from Chochmah (the
yud); teshuvah rouses the ratzo of Binah and reunites it
with the bittul of Chochmah.

Reaching and not reaching “vn X771 °vn

Etz Chaim’s term for lights that go out and return, staying
attached to their source so that the external forces cannot
seize them; in divine service it is ratzo and shov.
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SECTION 1 - 11

The root of tzaraas
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“This shall be the law (torah) of the metzora on the day of his purification,” etc. Now, it is explained
in Etz Chaim, Sha’ar 37, chapter 7, that the cause of the nega’im (afflictions) is the withdrawal of
the light of Chochmah (wisdom); for a metzora is considered like one who is dead, and it is written,
“They die, and not with wisdom,” etc.; see there.
The maamar opens with the verse that begins the purification of the metzora, one afflicted with tzaraas
(Leviticus 14:2), and sets out the root of the matter from Etz Chaim, the teachings of the Arizal (Rabbi
Yitzchak Luria) as recorded by his disciple Rabbi Chaim Vital: the nega’im, the skin afflictions of tzaraas,
come about when the light of Chochmah, divine wisdom, withdraws. The proof is that a metzora is consid-
ered like one who is dead, and the verse ties dying to the absence of wisdom: “They die, and not with

wisdom.” The Kehot edition notes that the gate the text numbers 37 (in the Shklov printing) is Gate 38 in
current editions.

SECTION 2 - 12-4

Two kinds of intellect: ratzo and shov
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To understand this somewhat, we need [to explain]| the matter of the intellect (mochin) of Imma and
the intellect of Abba. For the intellect of Imma is as it is written, “The mother of the children is joy-
ful”: through contemplation are born the love and the joy and the flashes of fire, and this is the lev-
el of ratzo (running forth), to depart and be absorbed into His essence, may He be blessed.
To explain why the loss of Chochmah causes nega’im, the Alter Rebbe distinguishes two kinds of divine in-
tellect: that of Imma, which is Binah (understanding), and that of Abba, which is Chochmah (wisdom). The
intellect of Imma is contemplation, and like “the joyful mother of children” it gives birth to love, joy and

fiery longing; its result is ratzo, the soul’s “running” to leave its bounds and be absorbed into G-d’s very
essence.

likuteitorah.com/likkutei-torah/metzora/1/ 4



LIKKUTEI TORAH - PARSHAS METZORA - MAAMAR 1 127 107V 09°2 1% NN 700N NXT

mmona) YPMA AW 7172 07K IR RART 1°M172 1107 WX 2DWIA TANRN 7990w N2 7Y v IR
"7 W N2 RITW K1 N33 gy nx] YUK 22302 021971 1212 PRY TV 21107377 Rl 0991 © ey
,AMIRY

But there is yet another level, which is above the love in flashes of fire, namely, the intellect of
Abba: that the Infinite Light (Or Ein Sof), blessed be He, rests in the higher Chochmah (Chochmah
Ila’ah), and through this self-nullification (bittul) is drawn down, to the point that one has no
strength or ability to lift himself up in the mode of ratzo, which is the level in which there is (yesh)
someone who loves.
Higher than this fiery love is the intellect of Abba: the Infinite Light rests in the higher Chochmah, and from
it comes bittul, a self-nullification so complete that a person cannot even lift himself up into ratzo. Ratzo, for
all its passion, still implies “someone who loves,” a yesh, a self that does the loving; the bittul of Chochmah
leaves no such self. The Kehot note points to Tanya, chapter 35: even one who cleaves to G-d with a great

love is still a “yesh,” a lover who is something, and the Infinite Light is first clothed in Chochmah because
Chochmabh is the level at which He alone exists.
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And this is the matter of the bowings in the Shemoneh Esreh, as is explained on this in many
places. And see what is written on the verse “As the new heavens,” and on the verse “And all the
people saw the sounds,” and on the verse “This is the statute of the Torah,” and in the discourse be-
ginning “And the Levite, he shall serve,” and in the discourse beginning “This matzah,” etc.,
The bowing in the Shemoneh Esreh (the Amidah) expresses this bittul. A Kehot note quotes another tran-
script of this maamar: one who hears from afar that the king has come runs eagerly to see him, but when he

comes close he falls to the ground and has no strength even to raise his head, a state above his eager run-

ning. The Alter Rebbe then lists other discourses where this is explained.
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and in the discourse beginning “Go forth and see,” on the matter of “And wine gladdens,” etc., “to
make the face shine from o0il”; and on the verse “When you come into the land of your dwellings,”

etc., in the passage on the libations.

The list continues with the discourse “Go forth and see” in Likkutei Torah on Shir HaShirim, which reads
“wine gladdens ... to make the face shine from oil” as the fiery joy of ratzo, whose whole purpose is the shov
that follows, the light of Chochmah shining in the face like oil (Likkutei Torah, Shir HaShirim 20:30). It ends
with the discourse on the libations in Parshas Shelach, which describes the seraphim, who stand always in

fiery fervor because they are made of the single element of divine fire.

likuteitorah.com/likkutei-torah/metzora/1/ 5



LIKKUTEI TORAH - PARSHAS METZORA - MAAMAR 1 127 107V 09°2 1% NN 700N NXT

NITPR NOWHI X1 2910 N2 R RART 1PMIRT 21022 o7y 90 202122 axh 21w 2% 11 ax 1
.79 5w mm] BPYAWNY (2053w inn] 97AWNT NPNIR 1T 00997 N2 D8 N 1wy Lunk

And this is [the meaning of| “If your heart runs, return to the One.” For through the self-nullifica-
tion (bittul) of the intellect (mochin) of Abba, the level of shov (returning) is drawn forth, and this is
the drawing down of G-dliness below. And for this drawing down there must be an expansion of the
vessels, and these are the letters of the Written Torah and the Oral Torah.
The phrase “If your heart runs, return to the One” (the introduction to the Tikkunei Zohar; Sefer Yetzirah
reads “return to the Place”) names both movements: the heart’s running, ratzo, and the return, shov. In
Likkutei Torah, Chukas, the Alter Rebbe explains that the running is the fire in the heart kindled by Binah’s
contemplation, while the return is the bittul and awe of Chochmah (Likkutei Torah, Chukat 1:2). Here the re-

turn means bringing G-dliness down into the world, and that needs “vessels” to hold it: the letters of the
Written and the Oral Torah.
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And this is what is written in Etz Chaim, Sha’ar Leah v’Rachel (the Gate of Leah and Rachel), chap-
ter 7; these are its words: “And remember this rule: that these two partzufim (configurations), Leah
and Rachel, are not formed here except after the revelation of the intellect of Abba in Z’eir Anpin
(the emotive attributes),” end of quote.

The Arizal teaches that the partzufim of Leah and Rachel, two feminine configurations that stand behind

Z’eir Anpin, are formed only after the intellect of Abba is revealed in Z’eir Anpin. Since Leah and Rachel are

letters, as the next lines explain, this shows that letters and vessels come from the intellect of Abba.
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For Leah is the letters of thought, and she is the level of the Written Torah; for the six hundred
thousand letters of the Torah are the letters of thought, as is explained elsewhere on the verse “You
shall keep My Shabbosos.”

Leah is the letters of thought and corresponds to the Written Torah, for the six hundred thousand letters of

the Torah are letters of thought. A Kehot note gives Megaleh Amukos, ofan 186, as the source for the Torah’s
six hundred thousand letters, and the Alter Rebbe refers to his discourse on “You shall keep My Shabbosos.”

likuteitorah.com/likkutei-torah/metzora/1/ 6
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And Rachel is the letters of speech, the Oral Torah. Therefore the coming into being of these two
levels is drawn forth specifically through the revelation of the intellect (mochin) of Abba,

Rachel is the letters of speech and corresponds to the Oral Torah. Both Leah and Rachel, the letters of
thought and of speech, come into being specifically through the revelation of the intellect of Abba.
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which is the self-nullification (bittul) from which the shov is drawn forth, and that is the drawing
down in the level of vessels and letters, etc.; which is not so with the level of the intellect of Imma,
from which the ratzo is drawn forth, and that is, on the contrary, the withdrawal from the vessels
and the letters.

The reason: the intellect of Abba is bittul, and bittul brings shov, the drawing of light down into vessels and

letters. The intellect of Imma brings ratzo, which is the very opposite, a rising out of vessels and letters to-
ward what is beyond them.
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And see what is written in the discourse beginning “And He formed the man,” in Parshas Bereishis,
how the letters are drawn forth specifically from the higher Chochmah (Chochmah Ila’ah), which is
above Binah (understanding); see there at length.
The Alter Rebbe refers to his discourse “And He formed the man” in Torah Ohr, Bereishis. There he explains
that Malchus, the letters of G-d’s word, does not unfold step by step from intellect and emotion as the other

levels do, but comes from higher, from Chochmah, as the Zohar says, “Abba founded the daughter” (Torah
Ohr, Bereshit 4:29). This supports the claim that vessels and letters come from Abba, not Imma.

likuteitorah.com/likkutei-torah/metzora/1/ 7
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SECTION 3 - 15

How the nega’im arise: the “bad name”
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Therefore, because of the withdrawal of the intellect (mochin) of Abba, which is the matter of
tzaraas, which the Targum renders segiru (“closure”), from this it follows that the partzufim (con-
figurations) of Leah and Rachel are not built, and in their stead come forth the nega’im: se’es cor-
responding to Leah, etc.;
Because tzaraas is a withdrawal of the intellect of Abba (the Targum renders tzaraas as segiru, “closure,”
which the Zohar reads as the closing up of the supernal light), the partzufim of Leah and Rachel are not

built. In their place come the nega’im: se’es, a raised swelling, which corresponds to Leah, and, as the text

goes on, sapachas, a scab, and baheres, a bright white spot, which correspond to Rachel.
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that is, because the level of shov is not drawn down into the vessels and letters of holiness, then
from the level of ratzo alone the nurture of the external forces can branch out,

Without shov drawing light down into the holy vessels and letters, the ratzo is left on its own, and from it the

external forces, the powers opposed to holiness, can draw nurture.
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just as after the fervor in prayer, if one does not occupy himself with Torah, there can come into
being from the fervor the level of severities (dinim): irritability and anger; and from this there also
branch out a sense of self (yesh) and haughtiness, etc., or evil desires.

An example from a person’s own service: after fervent prayer, if one does not go on to study Torah, the fer-

vor itself can turn into severities, irritability and anger, and from there into ego and haughtiness, or into evil

desires. Ratzo with no vessels to hold it feeds the opposite of holiness.
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(And this is what is written in Etz Chaim there: se’es corresponds to Leah, sapachas [and] baheres
correspond to Rachel; for Leah has one light and Rachel two, and these are the three alefs, etc.
In a parenthetical passage the Alter Rebbe brings the Arizal’s words: of the three kinds of nega, se’es corre-
sponds to Leah, and sapachas and baheres to Rachel. In Etz Chaim, Leah receives one of three lights from

the Chasadim of Imma and Rachel two, and these three lights are the three alefs of the Name Havayah
spelled out with alefs (the “Name Mah,” 45, the numerical value of adam), the Name of Z’eir Anpin.
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The explanation is that Leah is the level of thought, and Rachel is the level of speech and also the
level of action; [for] the Asiyah (Action) that is in the World of Atzilus (Emanation) is Malchus (sov-
ereignty). And see what is written in Parshas Shelach on the matter of the generation of the wilder-
ness, etc., regarding Leah and Rachel.
Why Rachel has two lights: Leah is thought, while Rachel is both speech and action, for Malchus is the
“Asiyah,” the level of action, within Atzilus. The Alter Rebbe refers to his discourse in Parshas Shelach,
where he explains that the spies, of the generation of the wilderness, were rooted in Leah, the world of

thought, and so did not want to descend into the Land of Israel, which is Rachel, the world of speech
(Likkutei Torah, Sh’lach 2:2).
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And these are the three garments, thought, speech and action, and they are drawn from the intel-
lect of Abba; and this is the matter of the alefs, for the alef is a yud, a vav and a yud (as is explained
in the discourse beginning “Their appearance and their workings,” and in the discourse beginning
“To understand the explanation of the matter of the Patriarchs,” etc.; see there).
Thought, speech and action are the soul’s three “garments,” and they are drawn from the intellect of Abba.
That is why the lights are alefs: the letter alef is formed of a yud, avav and a yud. In Torah Ohr, Yisro, the alef

is a yud above, a yud below and a vav between: every downward flow, the vav, comes through a contraction,
the yud at its head, and then contracts again into a yud below (Torah Ohr, Yitro 5:8).

likuteitorah.com/likkutei-torah/metzora/1/ 9
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And when the light of Abba withdraws, there come forth in their stead the nega’im, letters from
which nurture is drawn to the external forces.) And this is the matter of “metzora: one who brings
out a bad name (motzi shem ra)”; and as is written in Etz Chaim, that Leah and Rachel are called
shem (“name”),

When the light of Abba withdraws, nega’im come out in place of Leah and Rachel: “letters” that feed the ex-

ternal forces. This is the Sages’ wordplay on metzora as motzi shem ra, “one who brings out a bad name,” for
Etz Chaim says that the feminine aspect, Leah and Rachel, is called shem, “name.”
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that is, as our Sages, of blessed memory, said, “The whole Torah in its entirety is the names of the
Holy One, blessed be He”; and they are the level of a good name.

A name is made of letters, and the whole Torah is names of G-d; so the holy letters are a “good name.” A
Kehot note gives the Ramban’s introduction to his Torah commentary as the source of this teaching, with
parallels in Yonas Elem and the Zohar. Later, in Likkutei Torah, Pinchas, the Alter Rebbe adds that the
Written Torah is called mikra, from “calling,” as one calls a friend by name, for the whole Torah is names of
the Holy One, blessed be He, and the combinations of its letters are holy Names (Likkutei Torah, Pinchas
1:19).
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And one who speaks evil speech (lashon hara), which is the opposite of the good, in the letters and
vessels of holiness, brings it about that above, too, in place of the good name, which is the letters
and vessels of holiness, there come forth in their stead letters that are called a bad name; that is,

that this level of name, and these letters, are the source of the life-force (chayus) of the evil,

One who speaks lashon hara, evil speech, the very opposite of the good in the holy letters and vessels of
speech, has an effect above: in place of the “good name,” the holy letters and vessels, there emerge letters
called a “bad name,” and these become the source of life for evil.

likuteitorah.com/likkutei-torah/metzora/1/ 10
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as is written in Etz Chaim, that from the nega’im the nurture of the kelipos (husks) is drawn (and
see what is written in the discourse beginning “To My mare in the chariots,” that Pharaoh first set
out female horses, etc.; see there).
Thus, as Etz Chaim says, the kelipos, the husks that conceal holiness, draw their nurture from the nega’im.
The Alter Rebbe refers to his discourse “To My mare in Pharaoh’s chariots,” which explains that letters are

called “horses” and recalls, from the Zohar, that Pharaoh first set out mares and afterward put the males be-
fore the females.
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The explanation is along the lines of what is written of the generation of the Dispersion: “And let us
make ourselves a name”; and in the same way it is said, “The Nefilim were on the earth,” etc., “the
men of the name.” And so, too, of the company of Korach it is written, “men of name.”

The word shem, “name,” recurs in the Torah’s accounts of rebellion: the builders of the Tower of Babel (“let

us make ourselves a name”), the Nefilim before the Flood (“the men of the name”), and the princes who
joined Korach (“men of name”).
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That is because Korach’s dispute against Aharon was also that he did not want the Levites to be
subordinate and submissive to the level of the drawing down of the intellect of Abba, which is the

level of Aharon the kohen, but rather [wanted] the Levites to be a thing by themselves,

Korach’s dispute with Aharon was, at its root, a refusal to let the Levites be subordinate to the intellect of
Abba that Aharon the kohen draws down; he wanted the Levites to stand on their own. In Likkutei Torah,
Korach, the Alter Rebbe explains that the Levites are the Gevuros of Imma, holy powers that arouse song and
longing yet the source from which judgments are aroused, whereas the Gevuros of Abba are sweetened, and
the light of Abba drives off the external forces, as Etz Chaim says of the nega’im (Likkutei Torah, Korach
1:35).

likuteitorah.com/likkutei-torah/metzora/1/ 11
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which is to be in the level of ratzo alone; as is written in the Zohar at the beginning of Parshas
Korach: “The left is always included in the right; Korach sought to exchange,” etc.;
To stand on their own means to remain in ratzo alone, without shov. The Zohar at the beginning of Parshas

Korach says that Aharon is the right and the Levites the left, that the left must always be included in the
right, and that Korach sought to exchange them.
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and from this is drawn the nurture of the kelipos, which are called a bad name. And as is written in
Midrash Rabbah on Parshas Bereishis, at the end of section 26: “It says here, ‘the men of the
name,’ and it says there, ‘those called to the assembly, men of name,’” etc.

From such separated ratzo the kelipos, called a “bad name,” draw their nurture. The Midrash links “the men

of the name” said of the Nefilim with “men of name” said of Korach’s company, to teach that dispute is as
grievous as the sin of the generation of the Flood.
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And also from the sense of sham (“there”), as it is written, “They called there (sham): Pharaoh...,”
etc., and this is “and there (sham) they shall die.” And a metzora is considered like one who is dead.
And see what is written on the matter of shem in the discourse beginning “The statute of the
Torah.”

The same Hebrew letters, read sham, “there,” appear in “They called there: Pharaoh...” and in “and there
they shall die,” said of the generation that died in the wilderness. In Likkutei Torah, Chukas, the discourse
the text refers to, the Alter Rebbe explains that the kelipos are called sham, “there,” because they are far off
and deep below, so that “there they shall die” is the place of death, and through teshuvah from the depth of
the heart that sham is turned into shem (Likkutei Torah, Chukat 1:14). This brings the argument back to its
start: the metzora, cut off from the life of Chochmah, is considered like one who is dead.

likuteitorah.com/likkutei-torah/metzora/1/ 12
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SECTION 4 - 16-10

The cure: the kohen and the Torah
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2. Now, the rectification of the nega’im and their healing is through “And he shall be brought to the

kohen.” For the kohen is the one who draws down the light of Abba, as is explained on the verse

“When you raise up the lamps”; and see there on the matter of “Yours is greater than theirs,” etc.
Section 2 turns to the cure. The verse prescribes “he shall be brought to the kohen” because the kohen draws
down the light of Abba. The Alter Rebbe refers to his discourse on “When you raise up the lamps” and to
G-d’s words to Aharon there (Rashi, from the Midrash), “Yours is greater than theirs”: the princes’ offerings

rose from below with the fiery love of Binah, while Aharon raised the lamps by drawing down Chochmah,
bittul (Likkutei Torah, Beha’alotcha 3:22).
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And through the drawing down of the intellect (mochin) of Abba into Z’eir Anpin (the emotive at-
tributes), the Yesod (foundation) of Abba breaks through the Yesod of Imma, and this is the drawing
down of the level of shov.
When the intellect of Abba is drawn into Z’eir Anpin, “the Yesod of Abba breaks through the Yesod of Imma”:
in the Arizal’s teaching the Yesod (the channel of transmission) of Abba is longer and reaches further down

than that of Imma, so Abba’s light breaks out beyond Imma’s covering. This breaking through is shov, the
downward flow.
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And this is the matter of the union of Yaakov with Leah and Rachel: Yaakov is the letters of yivka
(“will break through™), for the Yesod of Abba breaks through the Yesod of Imma, and from there the
flow is drawn into the letters of thought and speech, Leah and Rachel, “skin for skin,” etc., the level
of garments, thought, speech and action; as it is written, “Havayah reigns; He has clothed Himself
in majesty,” etc.
This is the union of Yaakov with Leah and Rachel: the name Yaakov has the letters of yivka, “will break
through.” Through it the flow reaches the letters of thought and speech, Leah and Rachel, which Etz Chaim

places on Z’eir Anpin’s “skin” (hence “skin for skin”), as garments of thought, speech and action, like “He
has clothed Himself in majesty.”

likuteitorah.com/likkutei-torah/metzora/1/ 13



LIKKUTEI TORAH - PARSHAS METZORA - MAAMAR 1 127 107V 09°2 1% NN 700N NXT

NRT IR 139 7099 [nwb an) 271 O (oen pyal 1793 WPAY S°.9TI8MT NN 7N DRIV 1
YMNENAT NN 7PN

And this is the matter of “This shall be the law (torah) of the metzora,” as is written in Etz Chaim
there; these are its words: “For this is the matter of its saying, ‘This shall be the torah of the

metzora’:

The Alter Rebbe now quotes Etz Chaim’s own reading of the opening verse, which turns on the word torah in
“the torah of the metzora.”
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for the whole matter of his being a metzora is on account of the withdrawal of the intellect (mochin)
from the side of Abba, Chochmah (wisdom), which is called Torah;

Tzaraas comes from the withdrawal of the intellect that comes from Abba’s side, which is Chochmah, and
Chochmah is called Torah, since the Torah is G-d’s wisdom.
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and if so, there is no rectification for him except through occupying himself with the Torah, as our
Sages, of blessed memory, said. Therefore it says ‘the torah of the metzora,” and not ‘the purifica-
tion of the metzora’ or the like,” end of quote.
So the cure must come from the same place: only occupying oneself with Torah can restore what was lost,
and that is why the verse says “the torah of the metzora” and not “the purification of the metzora.” The Sages

indeed teach (Arachin 15b) that the remedy for one who speaks lashon hara, if he is a Torah scholar, is to oc-
cupy himself with Torah.
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Along the same lines it is found in the Tanchuma and in the Yalkut: “The healing of the tongue is a
tree of life”: that the Torah is a tree of life, and it is the healing of the metzora who brought out a
bad name, etc.; see there.

The Midrash says the same (Tanchuma on Metzora, and the Yalkut on Proverbs): the Torah is the “tree of

life,” and “the healing of the tongue is a tree of life,” so the Torah heals the one whose tongue spoke evil and
brought out a bad name.

likuteitorah.com/likkutei-torah/metzora/1/ 14
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That is because through the Torah one draws down the intellect (mochin) of Abba. And this is “A
good name is from good oil”: that through the Torah, which is the level of “the good oil,” the higher
Chochmah (Chochmah Ila’ah), from it is drawn a good name,

The reason is that Torah draws down the intellect of Abba. The Alter Rebbe reads “A good name is better than

good oil” as “a good name comes from good oil”: the Torah, the higher Chochmah, is “the good o0il,” and

from it comes the “good name,” the holy letters that replace the “bad name.”
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which is the making good (hatavah) of the name, like the making good of the lamps, as is explained
elsewhere in the discourse beginning “And these are the names,” on the matter of “to rectify the
mystery of His Name,” and in the discourse beginning “Moshe would speak,” etc.
“Making good” (hatavah) the name resembles the daily “making good” of the Menorah’s lamps, when the ko-
hen cleaned and prepared them (the Torah uses the same verb, Exodus 30:7). The Alter Rebbe refers to his
discourses “And these are the names” and “Moshe would speak” in Torah Ohr, on the Zohar’s phrase “to rec-

tify the mystery of His Name.” There he explains that through every mitzvah a Divine Name is drawn into its

attribute, and above all “His great Name” is revealed below (Torah Ohr, Shemot 1:16).
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That is, through the Torah and mitzvos, which are the drawing down of “the good oil,” “oil of holy
anointing,” the opposite of the level of a bad name mentioned above. And see [the Zohar] in
Parshas Yisro, folio 87, end of side b, on the matter of “A good name is from good o0il”; and as is ex-
plained elsewhere on the verse “Qil poured forth is your name,” etc.

This is done through the Torah and mitzvos, which draw down “the good oil,” also called “oil of holy anoint-

ing,” the opposite of the “bad name.” The Zohar cited here, on Parshas Yisro, reads “A good name from good

0il” to say that the holy Name comes forth from oil, to be blessed and to kindle the holy lamps.

likuteitorah.com/likkutei-torah/metzora/1/ 15
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And this is also the matter of “on the day of his purification,” as is written [in the Zohar] in Parshas
Kedoshim, folio 80, side b: “Come and see: a person is never purified except through words of
Torah.

“On the day of his purification” also points to Torah. The Zohar on Parshas Kedoshim says that a person is
purified only through words of Torah.
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Therefore words of Torah do not receive impurity, because it stands to purify those who are
impure.

The Zohar adds that words of Torah do not receive impurity, because the Torah “stands to purify” those who

are impure.
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And healing is found in the Torah,” etc. And see there in the commentary of the Ramaz (Rabbi
Moshe Zacuto), that this is because the Torah’s root is from Mocha Stima’ah (the hidden brain), in
which the Gevurah (restraint) of Atik is clothed, and it is the source of the sweetening of the severi-
ties (dinim), from where “Kera Satan” (“tear apart the accuser”) is drawn, etc.; see there.
The Zohar’s sentence ends, “and healing is found in the Torah.” The Ramaz (Rabbi Moshe Zacuto) explains
why: the Torah is rooted in Mocha Stima’ah, the “hidden brain” within Keser, where the Gevurah of Atik (the
innermost dimension of Keser) is clothed, so the Torah is the source that sweetens severe judgments. From

there comes “Kera Satan,” the Divine Name formed from the initials of the second line of the prayer Ana

BeKoach, which “tears apart the accuser.”
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And see what is written above in Parshas Tazria on the matter of the Tannaim and Amoraim, that
through their occupation with the Torah they had the power to perform great miracles, etc.
Nevertheless, “And he shall be brought to the kohen.”
Earlier, in Parshas Tazria, the Alter Rebbe spoke of the great wonders the Tannaim and Amoraim, the Sages
of the Mishnah and the Talmud, could perform, like Rabbi Pinchas ben Yair, at whose word the river Ginai

split, all attained through their Torah study (Likkutei Torah, Tazria 6:1). Even so, Torah alone is not enough:
the verse still requires “he shall be brought to the kohen.”

likuteitorah.com/likkutei-torah/metzora/1/ 16
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For the main thing in occupying oneself with the Torah must be in the level of self-nullification
(bittul), as mentioned above regarding “return to the One”; whereas “one who says that he has
nothing but Torah” (Yevamos 109b), [Torah] for himself (lo), in the level of a sense of self (yesh),

“does not have even Torah.”

The kohen stands for bittul, and Torah study must be done in bittul, the “return to the One.” In the Talmud,
one who says he has nothing but Torah, learning without doing, does not have even Torah; the Alter Rebbe
reads the word lo, “he has,” as Torah held for himself, as a separate self (yesh), and such Torah is forfeited.

SECTION 5 - 111-16

Brought to the kohen, then the kohen goes forth
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3. Now, [we must] understand the meaning of its saying “And he shall be brought to the kohen,”
which implies that they bring the metzora to the place of the kohen.

Section 3 raises a difficulty in the verses. “He shall be brought to the kohen” suggests that the metzora is
brought to where the kohen is.
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Yet immediately after it, it says, “And the kohen shall go forth outside the camp,” which implies the

opposite, that the kohen goes out to him, outside. Also, [there is] the matter of “This shall be the

law (torah) of the metzora,” for the word “shall be” is seemingly superfluous, as the Alshich writes.
Yet the very next verse says “the kohen shall go forth outside the camp,” meaning the kohen goes to him.

Also, as the Alshich (Rabbi Moshe Alshich, the sixteenth-century commentator of Safed) notes, the word
“shall be” in “This shall be the torah of the metzora” seems superfluous.

likuteitorah.com/likkutei-torah/metzora/1/ 17
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But the matter will be understood according to what is written in the Zohar, folio 49, side b, on the
meaning of “And he shall be brought (vehuva) to the kohen”: “It should have said ‘and he shall be

9

brought up (vehu’alah),’” etc.; and its words are explained in Etz Chaim, and the Ramaz cited them

at the end of Parshas Tazria:
The answer comes from the Zohar on Parshas Tazria, which asks why the verse says “brought” (vehuva) and
not “brought up” (vehu’alah); it answers that “brought” means brought in, one thing inserted into another,

as the staves were “brought into” the rings. Etz Chaim explains the Zohar’s words, and the Ramaz cites Etz
Chaim at the end of Parshas Tazria.
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“For through his being shown to the lower kohen, he causes above that those lights from the side of
Imma that are in Z’eir Anpin (the emotive attributes), which go out, and which then become there,
outside, the level of nega’im (afflictions), through his being shown to the kohen he causes above
that those lights return to their place, etc.,

Etz Chaim’s explanation: by being shown to the kohen below, the metzora causes an effect above. The lights

of Chesed from the intellect of Imma in Z’eir Anpin had gone out and, outside, became nega’im; now they
return to their place.
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in the mode of ‘reaching and not reaching’: going out, and returning and entering, and cleaving to
its source; and through this the external forces will have no power to take hold of them,” etc., end
of quote.

They return in the mode of “reaching and not reaching”: going out and coming back in, so that they stay at-

tached to their source. Light that remains attached to its source gives the external forces nothing to take hold
of.
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The explanation of the matter in the service of G-d: Now, although the cause of the tzaraas and the
nega’im is the withdrawal of the intellect (mochin) of Abba, which is the level of self-nullification
(bittul) and shov, and because of this the nurture of the external forces is drawn from the level of
the ratzo and the fervor of the intellect of Imma,

Now the Alter Rebbe explains all this in terms of a person’s service of G-d. The cause of tzaraas is the loss of
Abba’s bittul and shov, which leaves the ratzo and fervor of Imma exposed to the external forces.
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one might have thought that the rectification of what was made crooked would be accomplished
sufficiently through the service of drawing down the intellect of Abba alone, that is, the level of
shov, in occupying oneself with the Torah, which is the drawing down of the intellect of Abba into
the letters and the vessels, as mentioned above;

One might think the remedy is simply to restore shov: to study Torah, which draws the intellect of Abba into
letters and vessels.
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for through restoring the intellect of Abba into Z’eir Anpin (the emotive attributes) as before, the
matter would be rectified, since the light of Abba repels the nurture of the external forces, as men-

tioned above.

The reasoning seems sound: once the intellect of Abba returns to Z’eir Anpin, its light repels the external
forces, as Etz Chaim said.
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But in truth it is impossible to draw the intellect of Abba into Z’eir Anpin without first beginning to
rectify what was made crooked, in the blemish that was in the intellect of Imma. For teshuvah (re-
turn) [must be] in the same place, and then afterwards he will draw down the intellect of Abba.

But the intellect of Abba cannot be drawn down without first repairing the damage where it occurred, in the

intellect of Imma. As the Sages describe complete teshuvah as coming “in the same place” where one had
sinned, the repair must begin in Imma, and only afterwards can Abba’s intellect be drawn down.

likuteitorah.com/likkutei-torah/metzora/1/ 19
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That is, one must arouse the level of the ratzo and the fervor that is drawn from the intellect
(mochin) of Imma, and afterwards they will be joined to the level of the self-nullification (bittul) of
the intellect of Abba: the level of “And if your heart runs, return to the One.”

The repair begins by arousing ratzo and fervor, the intellect of Imma, and then joining them to the bittul of
Abba: first the heart runs, then it returns to the One.
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And this is the matter of teshuvah (return): tashuv hei, “the hei returns,” to the yud. For the upper
hei is Binah (understanding), in which, through his sin, he made a blemish, so that it became sepa-
rated from the yud, which is the self-nullification of the higher Chochmah (Chochmah Ila’ah); and
through this the nurture of the external forces is drawn from the intellect of Imma, which is the
matter of the nega’im, as mentioned above.

The word teshuvah is read as tashuv hei, “the hei returns” to the yud: the upper hei of the Divine Name is

Binah (Imma) and the yud is Chochmah (Abba). Sin blemishes Binah and separates it from Chochmah’s bit-
tul, and then the external forces draw nurture from the intellect of Imma; this is the nega.
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And through his being aroused in teshuvah (return) from the depth of the heart, “From the depths
I have called You,” the two depths, of the Yesod (foundation) of Abba and the Yesod of Imma, to-

gether, that is, in the mode of ratzo and shov,

Teshuvah “from the depth of the heart” is described by “From the depths I have called You”: “depths” in the
plural, the depths of the Yesod of Abba and of the Yesod of Imma together, which is ratzo and shov joined. In
Likkutei Torah, Re’eh, the Alter Rebbe explains the two: the Yesod of Imma is the inner depth of the heart,
and the Yesod of Abba is the light of the higher Chochmah shining within it, “the hidden places of the heart”
(Likkutei Torah, Re’eh 1:3).
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which is the level of a great love and the self-nullification (bittul) that is above the love, through
this there comes about tashuv hei, “the hei returns,” to the yud. But before the arousal of the ratzo

that is from the intellect (mochin) of Imma, it is impossible to draw down the intellect of Abba.

The two depths are the great love of ratzo and the bittul above love, and together they bring about the hei’s
return to the yud. But the order cannot be reversed: without first arousing the ratzo of Imma, the intellect of
Abba cannot be drawn down.
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And see what is written in the discourse beginning “Go forth and see,” on the matter of “And wine
gladdens,” etc., “to make the face shine from oil.” Along these lines it is said, “And the Levite, he

shall serve”: that the service of the Levites is to draw down the intellect (mochin) of Imma,

The Alter Rebbe again refers to “Go forth and see,” where the joy of “wine” is ratzo, which must come first,
and the face shining from “oil” is shov, the light of Chochmabh, its true purpose. In the same way, “the Levite,
he shall serve”: in Likkutei Torah, Korach, he explains that the Levites brought love and awe out of conceal-
ment into revelation through contemplation, the intellect of Imma, and therefore served with song, with
voice and instruments (Likkutei Torah, Korach 2:2).
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and this is the matter of the song; and through this, afterwards, the intellect of Abba will be drawn
down, and this is the matter of the kohanim; whereas kohanim without Levites is impossible, etc.

The Levites’ song is the intellect of Imma, ratzo, and through it the intellect of Abba is then drawn down,
which is the service of the kohanim. Kohanim without Levites is impossible: the kohen’s bittul needs the

Levite’s song first.
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And this is what is written in Etz Chaim, that those lights shall return to their place, etc., in the

mode of “reaching and not reaching,” etc., which is the level of ratzo and shov.

This is Etz Chaim’s “reaching and not reaching,” the lights going out and returning, which in a person’s ser-

vice is ratzo and shov.
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(And see what is written on the matter of ratzo and shov in the discourse beginning “And all the
people saw the sounds,” etc.) With this one can explain the meaning of “And he shall be brought to
the kohen,” and afterwards, “And the kohen shall go forth.”

After pointing to his discourse on “And all the people saw the sounds” for ratzo and shov, the Alter Rebbe re-

solves the difficulty raised in section 3: “he shall be brought to the kohen” and then “the kohen shall go
forth” describe two stages, in that order.
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“And he shall be brought to the kohen”: this is the matter of the arousal of the ratzo that is drawn
from the intellect of Imma, and that the ratzo should come and be absorbed into the level of the
self-nullification (bittul) of the intellect of Abba, in the manner of tashuv hei, “the hei returns,” to
the yud.

“He shall be brought to the kohen” is the first stage: arousing ratzo from the intellect of Imma and bringing
it into the bittul of Abba, as the hei returns to the yud.
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And this is the matter of “Hear (Shema), O Israel”: shem is the numerical value of [the Name] Ban
(52) and 288; it is returned and absorbed into its root, the large ayin, the seven lower [Sefiros] of
Imma, and it is absorbed into Yisrael Saba, etc.
The same is hinted in “Shema Yisrael”: the word Shema is shem plus the letter ayin. Shem (340) equals Ban
(52), a form of the Divine Name associated with Malchus, plus 288, the fallen sparks; in the Shema they are

returned to their root, the large ayin of Shema (70), the seven lower Sefiros of Imma, and absorbed into
Yisrael Saba, a configuration of Abba.
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And afterwards, “And the kohen shall go forth”: this is the drawing down of the shov, to be clothed
in vessels and letters; and this is the level of the Yesod (foundation) of Abba breaking through the
Yesod of Imma and being drawn and spreading outward, as is known from the matter of “Yaakov
had scarcely gone out (yatzo yatza),” etc.
“And the kohen shall go forth” is the second stage, shov: the light is drawn down to be clothed in vessels and
letters, as the Yesod of Abba breaks through the Yesod of Imma and spreads outward. The Alter Rebbe al-
ludes to the doubled “going out” (yatzo yatza) in “Yaakov had scarcely gone out”; in Likkutei Torah, Tzav, he

explains that Yaakov has several “breakings through,” and the doubled verb teaches several goings-out
(Likkutei Torah, Tzav 4:3).

SECTION 6 - 117-19

Shov as the main service
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This matter will be further understood from what is written elsewhere, in the discourse beginning
“See, I [set before you],” on the matter of nachal eisan (“a strong stream”): that is, the union of the
level of yud-hei, “the two companions.”

Another discourse, “See, I set before you” (Likkutei Torah, Re’eh), sheds light on this through the phrase

nachal eisan, “a strong stream” (Deuteronomy 21:4). There eisan, “strength,” is Chochmah, the yud of the
Name, which joined with Binah, the upper hei, forms “the two companions” who never part.
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And nachal eisan is the drawing down from the level of eisan (“strong”), which is drawn and
spreads into vav-hei, which is the level of the emotive attributes (middos) and the garments,
thought, speech and action, etc.

The “stream” (nachal) is the flow from that union down into vav-hei, the emotive attributes and the gar-

ments of thought, speech and action. The union above, yud-hei, comes first, and then the flow below, vav-
hei.

likuteitorah.com/likkutei-torah/metzora/1/ 23

17



LIKKUTEI TORAH - PARSHAS METZORA - MAAMAR 1 127 107V 09°2 1% NN 700N NXT

21 P07 FAMY 1OV 10 1197 RE O7ARY 117977 PR K21 121 1R 120 TN

In the same way, the matter here of “And he shall be brought to the kohen” and afterwards “And
the kohen shall go forth,” etc., will be understood; and through this, “and behold, it is healed,” etc.

The verses of the metzora follow the same pattern: first “he shall be brought to the kohen,” the union above,
and then “the kohen shall go forth,” the flow below; through both, “behold, it is healed.”
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And in the same way the matter of “This shall be the law (torah) of the metzora” will also be

understood:

This also answers the second question raised in section 3, why the verse adds the seemingly superfluous
“shall be” in “This shall be the torah of the metzora.”
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that is, when “he shall be brought to the kohen,” etc., the level of teshuvah (return), tashuv hei,
“the hei returns,” to the yud, then afterwards his Torah shall be complete, which is the drawing of

the yud to the hei, and also into vav-hei, from above to below; which is not so before the teshuvah.

When “he is brought to the kohen,” the stage of teshuvah, the hei returning to the yud, then afterwards his
Torah “shall be” complete: it draws the yud down to the hei and further into vav-hei, from above to below.
Before teshuvah his Torah cannot do this, and so the verse speaks of the Torah that “shall be” afterwards.
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Now, therefore, the main service of a person is that after the ratzo there be the level of shov; for the
ratzo is only a beginning, to arouse the soul, but the main thing is the drawing down into many
vessels, of the letters of the Torah, and into the mitzvos.

The practical conclusion: the main service is shov after ratzo. Ratzo only awakens the soul; the essential
thing is to draw the light into many vessels, the letters of the Torah and the mitzvos.
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And see what is written in the discourse beginning “For as the new heavens”: that just as the earth
is only like a mustard seed relative to the heavens, so is the measure of the level of ratzo relative to
the shov, etc.; see there.
The Alter Rebbe refers to his discourse “For as the new heavens” (Torah Ohr, Bereishis), where ratzo is
called “earth” and the shov of Torah and mitzvos “heavens,” which encompass it; as the earth is only like a

mustard seed beside the heavens, so is ratzo beside shov (Torah Ohr, Bereshit 2:12). Shov, the drawing of

light into the vessels of Torah and mitzvos, far outweighs ratzo.
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And this is what our Sages, of blessed memory, said at the end of the first chapter of Avodah Zarah:
“A person should always recite (ligros), even though he forgets, and even though he does not know
what he is saying, as it is said, ‘My soul is crushed (garsah) with longing.’”
This explains Rava’s teaching in the Talmud that a person should always recite Torah, even if he forgets and
even if he does not understand what he is saying, based on “My soul is crushed (garsah) with longing”: the
verse says garsah, “crushed” coarsely, not “ground fine,” and the word echoes ligros, “to recite.” A Kehot
note compares the teaching that a child is taught the whole Torah before birth and then made to forget it,

which the Alter Rebbe explains in Likkutei Torah, Shelach: the learning leaves an impression in the soul that
later gives it strength to bring out love and awe.
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That is because the main service is to make many vessels for the revelation and drawing down of
the light, and these are the letters of the Torah, which he recites and studies, etc.; and then, of it-
self, the light will be drawn down and endure. And see what is written on this in the explanation of
the verse “And the Jews accepted,” etc.

The reason: the main service is to make many vessels for the light, and these are the letters of Torah that a

person recites and studies. Once the vessels are there, the light is drawn into them and endures of its own
accord. The Alter Rebbe refers to his explanation of “And the Jews accepted” in Torah Ohr.
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SECTION 7 - 120

She does not fear the snow
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Through all this will be understood what is written, “She does not fear the snow for her household,
for all her household is clothed in scarlet.” The explanation: for baheres is “bright as snow,”

All this explains the verse in Eishes Chayil, the praise of the woman of valor (Proverbs 31), “She does not fear
the snow for her household, for all her household is clothed in scarlet.” The connection is that baheres, the

first kind of nega, is described as “bright as snow.”
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and this is the matter of the withdrawal and holding back of the spreading of the blood in that place
of the baheres; for in the blood is clothed the life-force (chayus) of the soul, and when it withdraws,

[the place] turns white as snow.

A bright white spot appears where the blood stops spreading through the skin: the life-force of the soul is
clothed in the blood, and where the blood withdraws the place turns white as snow.
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And this is the matter of the withdrawal of the intellect (mochin) of Abba, for “wisdom gives life,”
and in it the Infinite Light (Or Ein Sof) is clothed; and this is the matter of the pulse (dofek) (as is
explained elsewhere on the verse “The voice of my beloved knocks (dofek)”).

Spiritually this is the withdrawal of the intellect of Abba, for “wisdom gives life” and the Infinite Light is

clothed in it. This is the “pulse” of life, which the Alter Rebbe elsewhere connects with “The voice of my
Beloved knocks (dofek).”

likuteitorah.com/likkutei-torah/metzora/1/ 26

20



LIKKUTEI TORAH - PARSHAS METZORA - MAAMAR 1 127 107V 09°2 1% NN 700N NXT

TAIya wrnyy 7 097N T77ND IR AT0 WY CAWA VI CPI (1o byaw nminl 2P¥awn 1M
919307 NPR DR 7Y 21w NY?IN

Now, the Oral Torah is called “the scarlet thread,” as is explained at the end of the discourse begin-
ning “Your cheeks are comely with rows.” And see what is written on the matter of the scarlet wool
(tola’as shani) on the verse “This is the statute of the Torah,”
The Oral Torah is called “the scarlet thread,” as explained at the end of the discourse “Your cheeks are come-
ly with rows” in Likkutei Torah on Shir HaShirim. The Alter Rebbe also points to his discourse “This is the
statute of the Torah,” on the scarlet wool cast into the burning of the red heifer, which he there reads as the

power of speech in Torah and prayer, for “the worm (tola’as) has its strength only in its mouth” (Likkutei
Torah, Chukat 1:15).
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and it is the drawing down of the light and the life-force of the higher Chochmah (Chochmah
Ila’ah); and the scarlet thread is red, which is like the analogy of the spreading of the blood of the
soul, the opposite of the baheres, which is the holding back of the circulation of the blood, etc.

The Oral Torah draws down the light and life-force of the higher Chochmah, and the scarlet thread is red,

like the blood that spreads with the life of the soul. It is the very opposite of baheres, where the circulation of
the blood is held back.
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And see what is written in the discourse beginning “When Israel put ‘we will do’ before ‘we will
hear,”” on the matter that the Torah is called adam: alef, dam (“blood”), which is what draws life-
force to all the 248 limbs, which are the mitzvos.
The Alter Rebbe also cites his discourse “When Israel put ‘we will do’ before ‘we will hear’” (Likkutei Torah,
Bamidbar), where the mitzvos are “the limbs of the King” and the Torah is likened to the blood: adam, read

as alef plus dam, “blood,” the blood that carries life to the 248 limbs, which are the mitzvos (Likkutei Torah,
Bamidbar 14:7).
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Therefore it is said of the Congregation of Israel (Knesses Yisrael), which is the level of Rachel, op-
posite whom is the kelipah (husk) called “baheres bright as snow,” as is written in Etz Chaim, that
she does not fear the coming into being of this level,

Therefore the verse is said of the Congregation of Israel, which is Rachel, whose opposing kelipah is the “ba-
heres bright as snow,” as Etz Chaim says. She need not fear that this kelipah will come into being.
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because “all her household is clothed in scarlet”: the Oral Torah, which draws down the revelation
of the higher Chochmah, “Abba founded the daughter”; and through this there is no room at all for
the level of baheres mentioned above to come into being. (And see [the Zohar] in Parshas Vayechi,
folio 238, side b, on the verse “She does not fear,” etc., and in Parshas Chukas, folio 184, side a.)
Her household is clothed in “scarlet,” the Oral Torah, which draws down to her the revelation of the higher
Chochmah, as in the Zohar’s words, “Abba (Chochmah) founded the daughter (Malchus).” With the life of

Chochmah flowing, there is no room for the white, lifeless baheres; the Alter Rebbe adds two places in the
Zohar on this verse.
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IN ONE'S AVODAH

The maamar draws the lesson itself: fervor in prayer that is not followed by Torah study can turn into anger,

ego and evil desires, so after the ratzo of prayer one must turn to shov, drawing the light into the many ves-

sels of Torah and mitzvos. Torah must be studied with bittul, not as one’s own possession. Teshuvah must

begin where the blemish is, by rousing the heart’s love and then bringing it into bittul. And one should keep

reciting Torah even when one forgets or does not fully understand, for the letters are vessels into which the

light is drawn of itself.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that ratzo, the fiery love of G-d, can become a source of nurture for the external
forces? What does it need in order to be holy?

. How does the maamar answer the apparent contradiction between “he shall be brought to the kohen” and

“the kohen shall go forth”?

. Why can Torah study alone not cure the metzora, and what must come before it?

What is the connection between Leah and Rachel, the letters of thought and speech, the “good name,” and

the “bad name” of the metzora?

. According to the maamar, why is it worthwhile to recite Torah even without understanding it?
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The Talmud lists four who are considered as dead: a poor
man, a metzora, a blind man and one who has no children.
Here it shows that tzaraas is a kind of death, a loss of life-
giving wisdom.
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Eliphaz the Temanite, answering Job, says that mortals
“die, and not with wisdom”: they perish without ever gain-
ing understanding. Etz Chaim reads it as death coming
from the absence of Chochmah, so the metzora, reckoned
as dead, has lost the light of Chochmabh.
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Is not their tent-cord plucked up within them? They die, and
that without wisdom.’
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The Arizal’s exposition of the passage on nega’im: the
cause of tzaraas is that the intellect of Z’eir Anpin from the
side of Abba, Chochmabh, is not revealed, and he brings
both “considered like one who is dead” and “They die, and
not with wisdom” to show it. The Alter Rebbe builds the
whole maamar on this chapter.
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The note lists this as the Mitteler Rebbe’s transcript
(hanachah) of this maamar, printed in his Biurei HaZohar:
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G-d tells Moshe the law of the metzora on the day he is pu-
rified: “he shall be brought to the kohen.” The Alter Rebbe
will read “the torah of the metzora” as pointing to the
Torah itself as his cure.
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This shall be the law of the leper in the day of his cleansing:
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Kehot’s note points to where this is explained further: Etz
Chaim.
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The psalmist praises G-d, who “seats the barren woman in
her home as a joyful mother of children.” The maamar
reads “the mother of the children is joyful” as Imma,
Binah, whose “children,” the love born of contemplation,
come with joy.
Psalms 113:9°0:37°p 0°%°1n
:ARTIP90 NN 02120708 N2 NRY C2°Win
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
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“Its flashes are flashes of fire, a flame of G-d”: the beloved
asks to be set as a seal upon the heart, for love is as strong
as death. Chassidus takes the phrase for the fiery love of

ratzo born of contemplation.
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the

L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Chapter 35 says that even a tzaddik who cleaves to G-d
with a great love remains a “yesh,” a lover who is some-
thing, so G-d’s light rests in him only through the mitzvos;
its gloss, from the Maggid, explains why the Infinite Light
unites with Atzilus only by first being clothed in
Chochmah: because the Infinite One is truly one, He

alone, and that is the level of Chochmah.
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The note quotes this parallel version: one who hears from
afar that the king has come runs to him with great longing,
but on drawing near falls to the ground in prostration,
with no strength to raise his head, wholly nullified, which

is above his earlier running.
KEHOT'S NOTE
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12 | G-d promises through Isaiah that as the new heavens and
the new earth He will make endure before Him, so will
Israel’s seed and name endure. Its opening words name a
Torah Ohr discourse that the Alter Rebbe cites for the con-
trast between ratzo and shov; he returns to it in paragraph

18.
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For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At Sinai the people saw the thunder, the flames and the
sound of the shofar, trembled and stood far off. Its open-
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ing words name the Torah Ohr discourse on ratzo and
shov, cited again in paragraph 15.
Exodus 20:1570:2 mnw
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And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening of the law of the red heifer, the title of a dis-
course in Likkutei Torah, Chukas, cited here and later in
the maamar.

Numbers 19:2'2:10™ 72712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI "9n 1A

G-d tells Aharon that the Levite shall perform the service
of the Tent of Meeting. “And the Levite, he shall serve” is
the title of a discourse in Likkutei Torah, Korach, which
paragraph 15 connects with the intellect of Imma.
Numbers 18:23372:11> 712712
o?iy npm o2y P> oM TYin PR nTaytnR XIn o 1pn Tan
:?P03 19027 KD DX °12 73021 03° N0
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR TIRE

“Go forth and see, daughters of Zion, King Shlomo, with
the crown with which his mother crowned him on the day
of his wedding”: this call to the daughters of Zion is the ti-
tle of a discourse in Likkutei Torah on Shir HaShirim, cit-
ed here for its treatment of wine and oil.

Song of Songs 3:118™:) 0*°wi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Praising G-d’s care for His creatures, the psalm speaks of
“wine that gladdens the heart of man, to make the face
shine from oil.” The discourse cited reads the wine as the
joy of ratzo and the oil as the light of Chochmah, the shov
that is its purpose, a pairing the maamar returns to in
paragraph 15.

Psalms 104:157°0:7”p o> n
707 WIIN"227 D) 13Yn 0739 PIETY WiIRI37 M 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN %2 27

The discourse on the libations speaks of the fire that de-
scended on the altar and of the seraphim, angels of the
element of divine fire who stand always in fervor and nev-
er rest, because they have only one element and one
thought.
KEHOT'S NOTE
.2,n o nmph
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G-d tells Moshe to say to the children of Israel, “When you
come into the land of your dwellings...”: the verse opens
the laws of the libations and is the title of a discourse in
Likkutei Torah, Shelach.
Numbers 15:2°2:1"1 72772
WX BN PININ WIN *3 DI NV XN 732778 137
{097 101 73K
Speak unto the children of Israel, and say unto them: When
ye are come into the land of your habitations, which I give

unto you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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The note lists Or HaTorah on Parshas Yisro among the
places that discuss the phrase “If your heart runs, return
to the One” and its readings.
KEHOT'S NOTE
2P :ROPAT K”D P02 LNNARD W QW U3 TP L(R LD N0 nnIpn
N7’y 0”30 2”A0 .KRDPNN Y .AYPNN Y 17N° N7MIR ARM .mp?:b
7IRTR 970D %! 2 ,P TMIEn 1T L2 ,aY RPITIRD IR°22 .7yna
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In the introduction to the Tikkunei Zohar the phrase ap-
pears in a discussion of the letter alef in the Name; the
Kehot note mentions the variant reading “return back-
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ward” there. The Alter Rebbe reads the “return” as the
shov that follows the heart’s running.
Tikkunei Zohar 7a:3’3:X *t 97117 °23pn
PY OTX ARIND MINT @O NINT Y L,(13 K PRPIMY) RITIn
RRPIY ARV TIP3 YUA 2792 KT WA KTV IR KT pynn
RTIY AR KD UK RP2 DX N°P7 K KPDY MPIn KPP
TIRIIRY X 2207 W00 ROY 1KY X 20T 1T IR RDYINRT
NN 2% 927 71 OXT

Tikkunei Zohar - Vocalized (Public Domain)

TNRD 2 727 P OR

Sefer Yetzirah reads “If your heart runs, return to the
Place,” and connects it with “And the chayos ran and re-
turned” (Ezekiel 1:14), the source of the terms ratzo and
shov.
Sefer Yetzirah 1:8'n:’X 77°%° 7800
2w 2% 77 ORI 7797 9291 92797 778 0172 Anha N17eD ey
N2 0791 711927 DY .21 RIZT DA R 13’?127 mpnb

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The Arizal’s rule in his exposition of nega’im: the lights
that build Leah and Rachel come out to form them only
when the intellect from the side of Abba is clothed in
them, since that intellect drives off the external forces.
Sefer Etz Chaim 38:7°1:n”% 0»n vy
RAPIT DOPA1 °1°1 3 PRI PR NMIAN I LR7T AR P .
71X78 AWyl oW 1°KY QO8N0 53 NP°1° 0N AWK NA72 NN20 NRY
IR D1 AIRD 19K 09DIXID °2 PwYI PRY 7T 990 70N P AR?
TAPR YAIT %3 M2 AANN DRI LKV RIRT P NPT INR ROR
D°11XM0 NP°I° 1310 AWK DOWITRP QWP 1°1°7 N2 PO RRY ARMIVA
D TN 5 RDY NaAR 112310 1R Yy ROR TPN1 19K D°RRLA
5X X211 QTR 71°770 %3 NYIX YA 2200 XM PA%S 9”R UNT YN

R 1721P RT 77K 1797
Sefer Etz Chaim (Public Domain)

mawnn .. ND

The note lists these places in the Siddur where Leah is ex-
plained as thought.
KEHOT'S NOTE
Y NPWAR-TATR RN LT ,20 R¥% K™D L2,AP K ,00 .1,0 MT°0 AR7
AP .0 197¥32 2py° NPAR 9D TINC YW LT ,19 KX 1IN AP0 P
27,17
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The note gives this Kabbalistic work as the source for the
six hundred thousand letters of the Torah.
KEHOT'S NOTE
9P 1DIR MPIRY T

PARAGRAPH 4
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At the cited column Torah Ohr explains that man’s soul is
from the higher Chochmah, “With wisdom He founded the
earth,” and that man was formed with two Names because
speaking soul and inanimate body are so far apart; then it
opens a further explanation of “And G-d formed the man,”
the discourse the text refers to on the letters coming from
Chochmah.
KEHOT'S NOTE
NXL,TR™MN

DTN NN %%

“And Havayah Elokim formed the man of dust from the
ground”: the opening words of the Torah Ohr discourse
that explains how the letters derive from the higher
Chochmah.

Genesis 2:771:2 N°wX12
0”0 NRW1 1IR3 187 ARTIRITM 19Y DTRTNN n’pbg A
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Arizal explains that se’es comes in place of the one
light that goes to Leah, and sapachas and baheres in place
of the two lights that go to Rachel; he also says that Leah
and Rachel are called shem, and that the metzora who
speaks evil causes the kelipos, called “a bad name,” to
emerge above in their place.
Sefer Etz Chaim 38:7°1:n”% 0>n vy
717717 23 0TR 2909 1RDY D7 97IR0A ¥R IRANM 0°YA1 D RN
12 WO R RIT QIRA 737 93 D972 IR NNO0 IR NRW w12 M2
.12 I Own MpYnm 970 1N QTR P00 1habR MRt nvn ow
1951 B 779X 12w 13°2°77 13w 7750 12w N5 T Dw IR Tan
R”T1 Y10 12w w”A2 (12w) N”N3 R NPMIR 3 1Pw nyTa RO
232w TI0%2 R R? 1200 B oK1 RDIA 20D 2 OAw 1733 IIAnR
... P2 07 INWHWA M97AM 102 1778PK A 12 w0 1PN 1AM

Sefer Etz Chaim (Public Domain)
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There the alef is a yud above, a yud below and a vav be-
tween: every downward flow, the vav, comes through a

likuteitorah.com/likkutei-torah/metzora/1/
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contraction, the yud at its head, and then contracts again
into a yud below; so all the levels are called alafim, after
the alefs of the Name Mah spelled with alefs, the same
three alefs spoken of here.
KEHOT'S NOTE
.3,00 R™MN
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In Ezekiel’s vision of the Chariot, the wheels’ “appearance

and their workings” were as a wheel within a wheel: the ti-
tle of a Torah Ohr discourse cited for the form of the alef.
Ezekiel 1:1610:% DRp1°
DITPRIMY TNY2INT? TN MR WD 1Y DRy 0OIDIRT X0
9IRT 7102 19IRT 7277 IWRD DY
The appearance of the wheels and their work was like unto
the colour of a beryl; and they four had one likeness; and
their appearance and their work was as it were a wheel with-
in awheel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIANT P3P TIN°2 127 17T

On why the Patriarchs are called the Chariot, this dis-
course explains that adam (man) is the inclusion of three
lines, in the form of an alef: a yud at its head, a yud at its
end and a line in the middle.
KEHOT'S NOTE
.7,2Y R™MN
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Resh Lakish reads “This shall be the law of the metzora”

as “the law of one who brings out a bad name (motzi shem

ra),” hearing metzora as motzi ra. The Alter Rebbe ex-

plains the wordplay through the “name” of holy letters.
Arakhin 15b:9-10"-"0:2 "0 121y
P00 NRT 2°P73¥R0 N7IR 7000 DR 2oN37 R (whRR U nR
W7 7 OR” 22027 KR WURP W07 0K WY1 OY Ro¥in DY in7in
nivnn 92 nizapnn X2 TRy’ ?71iwhn bya’ 1iane R U K92
AR 921K 779 ART L, P2IRY 0737 MK NIMIRY WD PR NIRD
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A Kabbalistic work that the note lists, after the Ramban’s
introduction, as a source for the teaching that the whole
Torah is names of the Holy One, blessed be He.
Zohar II, 87ax ,19 2”m
KEHOT'S NOTE
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In the foreword to his Torah commentary the Ramban
records a true tradition that the whole Torah is names of
the Holy One, blessed be He, its words dividing into other
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words that are Divine Names. The Alter Rebbe cites it to

show that the holy letters are a “good name.”

Ramban on Genesis, Foreword 14-1571°n2 ,n°wx12 9y 1"2m

V-7 77NN WY

,172p0 PY vRInY AP0 MR 22 %2 Ny PY 173R 1T v TiY
> ,20n 777 Py 3WnA 19KRD TR 11y ning'? niphann niannw
JO°PPR R720? wWRA2' 733D ,NIOR Niank phon? nowRa2 pioD
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171y NPR2,27Y PU 93737 oW 1717 <12 1vYnDD Mty 103
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We have yet another mystic tradition 87a: “The whole Torah
is the Name of the Holy One, etc.” See also my Hebrew com-
mentary, p. 6 for a broader discussion of this matter. that
the whole Torah is comprised of Names of the Holy One,
blessed be He, and that the letters of the words separate
themselves into Divine Names when divided in a different

manner, as you may imagine by way of example that the
verse of Bereshith divides itself into these other words:

berosh yithbare Elokim. This principle applies ...

Vocalized Edition (CCO) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)

35 7Y1D %2572 °N0I0R 17T

The discourse cites the Zohar that Pharaoh first set out
mares and afterward reversed the order, males before fe-
males, and explains that letters are called horses: as a
horse carries its rider to places he could not reach alone,
so the letters, though the intellect directs them, carry it

further.
KEHOT'S NOTE
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The beloved says, “To a mare among Pharaoh’s chariots I
have likened you, My beloved”: the title of the Torah Ohr
discourse cited here, which recalls that Pharaoh first set

out mares.

Song of Songs 1:9’0:’K D> Wi 1w
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I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The builders of the Tower of Babel say, “Come, let us build
us a city and a tower... and let us make ourselves a name,
lest we be scattered.” The Alter Rebbe links this self-made

“name” with the “bad name” of the kelipos.

Genesis 11:47:X” nwKrI2
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And they said: ‘Come, let us build us a city, and a tower, with
its top in heaven, and let us make us a name; lest we be scat-
tered abroad upon the face of the whole earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Nefilim before the Flood were “the mighty men of old,
the men of renown,” literally “the men of the name.” The
maamar reads that “name” as the “bad name” of the un-
holy side.

Genesis 6:47:1 N"wX12
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The Nephilim were in the earth in those days, and also after

that, when the sons of nobles came in unto the daughters of

men, and they bore children to them; the same were the

mighty men that were of old, the men of renown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QW SWaN

The two hundred and fifty princes who rose up with
Korach against Moshe are called “those called to the as-
sembly, men of renown,” literally “men of name.”

Numbers 16:2°2:1"t 12712
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and they rose up in face of Moses, with certain of the chil-

dren of Israel, two hundred and fifty men; they were princes

of the congregation, the elect men of the assembly, men of

renown;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the beginning of Parshas Korach the Zohar says that
Aharon is the right and the Levites the left; the left is al-
ways included in the right, and Korach sought to reverse
this order. The Alter Rebbe reads this as Korach wanting
the ratzo of the Levites to stand alone.
Zohar, Korach 1:1-5°7-"R’R 117p 77177 790
R. Judah said: ‘The left should always be embraced in the
right. Korah sought to change the order fixed both above
and below, and therefore he perished both above and below.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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From the shared phrase the Midrash teaches that dispute
is as grievous as the sin of the generation of the Flood.
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Here it ties the “name” to the divisiveness that feeds the

kelipos.
Bereshit Rabbah 26:7°1:1”2 1127 n°wx12
AR MD 12 YRS 037 OwA RAX 937 LN 77 MR 300 L
719719 MR QWA SWAR IND AR 21200 170 ,npiennn RO wp
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“The giants were on the earth in those days, and also there-
after, when the children of the great ones consorted with the
daughters of man, and they bore them children; they are the
mighty who were from ancient times, the men of renown”
(Genesis 6:4). “The giants were on the earth in those days.”
They were called by seven names: Eimim, Refa’im, Giborim,
Zamzumim, Anakim, Avim, Nefilim. Eimim - as anyone who
saw them, fear of them [eimatan] would descend upon them.
Refa’im - as anyone who saw them, his ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In Jeremiah’s prophecy of Egypt’s defeat, the soldiers cry
out there, “Pharaoh king of Egypt is but a noise; he has let
the appointed time pass.” The Alter Rebbe cites it for the
word sham, “there,” spelled like shem, “name.” (context:
Steinsaltz Tanakh)

Jeremiah 46:171:1"1 177°107°
B paloh] P2y ﬁNTgf D?‘l??:'?l??; ﬂ?j@ DLP' NP
They cried there: ‘Pharaoh king of Egypt is but a noise; He

hath let the appointed time pass by.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s decree on the generation of the spies: “In this
wilderness they shall come to an end, and there they shall
die.” The word sham, “there,” links the “bad name” with
death; this is the generation of the wilderness that the
maamar connects with Leah.
Numbers 14:3577%:77 12712
*9y 0779317 DRI YR 1Ty AyN NXT XD-OXR *R127 °n CIR
AN OWY WA’ T 127032
I the L-RD have spoken, surely this will I do unto all this evil
congregation, that are gathered together against Me; in this
wilderness they shall be consumed, and there they shall
die.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud counts the metzora among those considered
as dead, closing the circle with the opening of the
maamar.
Nedarim 64b:6":2 770 0°171
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,000
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There the kelipos are called sham, “there,” because they
are far off and deep below, so “and there they shall die” is
the place of death; yet even “from there” one can seek G-d
through teshuvah from the depth of the heart, and then
sham becomes shem, the life rising to its root in the large
ayin.
KEHOT'S NOTE
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47 Kehot’s note points to Zohar, Korach 1:3 for these words.

Zohar, Korach 1:3°3:’8 n7p A7t 700
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“And he shall be brought to the kohen”: the first step of the
metzora’s purification, which the Alter Rebbe reads as
bringing the light of Abba to bear.

Leviticus 14:2°2:77 X1p7
797K R iN70L 03°2 ¥73RT N7IA 1IN IR
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There oil is explained as Chochmah, and the Torah, the
higher Chochmah, is called oil; Chochmabh is the level of
bittul, and Etz Chaim’s teaching that “the Yesod of Abba is
long” is explained as the flow of the power of bittul even
into what is separate.
KEHOT'S NOTE
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G-d tells Moshe to say to Aharon, “When you raise up the
lamps, the seven lamps shall give light toward the face of
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the Menorah.” The discourse on it in Likkutei Torah ex-
plains that oil is Chochmah, and the kohen draws it down.

Numbers 8:2°2:’1 72712
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’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi, from the Midrash: when Aharon saw the princes’
dedication offerings he was dismayed that he and his tribe
had no part in them, and G-d told him, “By your life, yours
is greater than theirs, for you kindle and prepare (meitiv)
the lamps.”

Rashi on Numbers 8:2:1'X:’2:’1 92721 %9 " w1
D7 2DNLIT NYIS? TVMT MY mawed mE? .Inoyma
DRy M KPP LIAYT W AWLN DX NN TR XYY
,07Pwn NPT APY 970 1"2p0 19 IR ,ivaw K91 XN XD D2
:(RIMIN »Y) NI3T DR 2201 P79 T INRY
7n%yna2 WHEN THOU LIGHTEST [THE LAMPS] — Why is the
section treating of the candelabrum put in juxtaposition
with the section dealing with the offerings of the princes?
Because when Aaron saw the dedication offerings of the
princes, he felt distressed because neither he nor his tribe
was with them in the dedication, whereupon the Holy One,
blessed be He, said to him, “By your life! Your part is of
greater importance than theirs, for you will kindle and set in
order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;
see ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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There the drawing down is called by the name Yaakov be-
cause Yaakov has the letters of yivka, with verses such as
“He split (yivka) rocks in the wilderness” and “Then your
light shall break forth (yibaka) like the dawn”: as dawn
breaks the darkness of night, so the level of Yaakov breaks
through the concealment to shine in revelation.
KEHOT'S NOTE
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The Accuser answers G-d, “Skin for skin; all that a man
has he will give for his life,” asking that Job’s own body be
struck. Here the words are applied to Leah and Rachel, at-
tached as “skin” upon the “skin” of Z’eir Anpin, its outer
garments.
Job 2:472 2R
WD TY2 117 WAKRD WK 931 29Y7T¥2 73V K 10K 10T 190
And Satan answered the L-RD, and said: ‘Skin for skin, yea,
all that a man hath will he give for his life.

likuteitorah.com/likkutei-torah/metzora/1/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah reigns; He has clothed Himself in majesty”: the
psalm sings of G-d’s kingship revealed in the world as a
garment of majesty. Here it shows that Malchus is a gar-
ment, like the garments of thought, speech and action.
Psalms 93:1°X:37% 0°%°11n
:0IN"2 %20 1I3RR NRNT Y T WP WP NIRG 7R 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
X ,38 07900
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The verse speaks of the “law” (torah) of the metzora; Etz
Chaim hears in it the Torah itself as his cure.
Leviticus 14:2°2:7”° R7p™
T9T72R K21 AN 03°3 YIRHT NUIR A DR
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NaN 8T 1P NIPPN0n Naok R Y8R 1000 N2 B 0D
1790 °Pan AnRon
The Arizal’s words, quoted here almost verbatim: tzaraas is
caused by the withdrawal of the intellect from the side of
Abba, Chochmah, called Torah, so its rectification is only
through Torah study, and the verse says “torah of the met-
zora” rather than “purification of the metzora.”
Sefer Etz Chaim 38:7°1:m”% o»n vy
11°27 7°K DIARY .0") '(”’EJ'?N'I‘ 790K 1122 90X 0°101 K ...
Ronm 1°PRIR P17 1°MI 7102 D10a7 725 1w Monn P sy
DTN 7770 DR MR 772V 773 TNYRY T7Y01 03 .KN2371aT Y9hn
TIRT P MPPNon N20% RIT YRR AN N2 Bo v yiznn
POy o7 5y XOR 1P°N PR 13 ORY Y710 77N RAPAT 7RO0 RAN
YIIINT NIV DR IR KDY YIIRAT NN MR 13'? 571RMD 1IN0
°mn mpbnon NI YAIT NYIRT SR 1200w 1193 137 .RX1°D X
v WY RITW 79T TR DX RN 197 RN TIRT K17
Sefer Etz Chaim (Public Domain)
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Shlomo’s proverb, “A healing tongue is a tree of life”: gen-
tle words give life. The Midrash and the Talmud read it as
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“the healing of the tongue is the tree of life”: the cure for
the evil tongue is the Torah. (context: Steinsaltz Tanakh)

Proverbs 15:4°7:170 *own
:M72 729 A2 7291 00 ¥y Tiw? XE
A soothing tongue is a tree of life; But perverseness therein

is awound to the spirit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1NRIDT RO N7 2°°0 Py 1naw

The Tanchuma on “This shall be the law of the metzora”
teaches that the Torah is the tree of life and the healing of
lashon hara, as it says, “The healing of the tongue is a tree
of life.”
Midrash Tanchuma, Metzora 2:1°X:’2 ¥71%7 , RPN w0
,191 732 M1Pn B3 L, (XD, Pwn) in 1w T2 ovm .
vy 7RI 007 731 ,iwRa 17in2 poy .mn? ,2nn1 ,0n?
1m§m oM (70,3 DW) A2 D’?’I?_‘!@’_? N°1 00 vy WDNJW ,0°°0
Ow) M172 2% A2 7701 ,0°°0 ¥Y 1iT7 XD MR Y17 1107 Y
Ti? MYRY N7 W32 MR Y7 TIP3 DTN pOY BN (7,10
... PR ,MYRY 370 Y0 1
(Lev. 14:2:) “This shall be the law of the leper.” This text is
related (to Prov. 18:21), “Death and life are in the power of
the tongue.” Everything depends on the tongue. [If] one is
acquitted, he is acquitted for life; [if] one is not acquitted, he
is condemned to death. [If] one is engaged in Torah with his
tongue, he is acquitted for life, inasmuch as the Torah is a
tree of life, as stated (in Prov. 3:18), “[Wisdom] is a tree of
life to those who take hold ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

270 MWn QW 21

Koheles says, “A good name is better than good oil”: a
good reputation outlasts fragrant oil. The Alter Rebbe
reads the mem as “from”: the good name comes from the
good oil, Chochmah.

Ecclesiastes 7:1°X:t nonp
1177177 o¥on Mna o) 23v YD oY 23
A good name is better than precious oil; And the day of

death than the day of one’s birth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X1 nbnp

21V 1wn oY 210
The Zohar on Parshas Yisro, cited by the text: “the holy
Name comes forth from oil, to be blessed and to kindle the
holy lamps,” and it identifies this oil with “the good oil” of
Psalms 133:2.

Zohar, Yitro 24:431-26:441x710:173-X*70:77 170° ,9717 790
R. Abba derived the same lesson from the words from this

commandment: “Thou shalt not make... any graven image
(pesel)”, which he connected with the verse, “Hew (pesal)
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thee two tables of stone” (Ex. 34, 1), interpreting thus: “Thou
shalt not ‘hew’ unto thee another Torah, which thou neither
knowest [from books], nor hast learnt from thy master; for I
the L-rd thy G-d am a jealous G-d and shall punish thee in
the world to come when thy soul shall long to enter into the
spheres of glory and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2900 1Y

David’s psalm likens brothers dwelling together to “the

good oil upon the head, running down upon the beard, the

beard of Aharon.” Here “the good oil” is the higher

Chochmah, the Torah, which the kohen draws down.
Psalms 133:2°2:3"%p 0°2°1n

PRI 2B7RY TV TIORCIRY 1108 TV wRINTRY 2wl 1w

It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p 0°%nn

MY TN UTa

There the Alter Rebbe explains the Zohar’s words that all
the Torah and mitzvos are “to rectify the mystery of His
Name”: through each mitzvah a Divine Name is drawn
into its attribute, and above all “His great Name” is re-
vealed below; “And these are the names” means that the
souls of Israel make the supernal Names revealed below.
KEHOT'S NOTE
mnw n”mR .17?’}{1 T,0Un RN

Y N

“And these are the names”: the title of a Torah Ohr dis-
course cited for the rectifying of the Name.

Exodus 1:T'RR mnw
K3 1772 UK 3pY? IR M DOK2T PRI *32 NG 19K)
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

227 AwR 77T

The discourse asks what Moshe spoke and what G-d an-
swered at Sinai, and what the giving of the Torah added
when Avraham had already kept it; it then explains, from
the Zohar, that all the mitzvos are “to rectify the mystery

»

of His Name,” each mitzvah drawing down a particular
Name.
KEHOT’'S NOTE

.7,10R™MN

927 nwn

“Moshe would speak, and G-d would answer him with a
voice”: the title of a Torah Ohr discourse on the giving of
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the Torah.

Exodus 19:19v”°:1” mnw
:2iP2 122Y7 DORPRT 1270 AW TRR P11 7730 15w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP Nwn Y

The Torah commands Moshe to make the “oil of holy
anointing” for the Mishkan and the kohanim; here it is a
name for the Chochmah drawn down by the Torah and
mitzvos.
Exodus 30:257173:"% n1nw
“nowvn WY P71 AYyR NORan AN WIpthown mY ANk noon
T UTR
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,7 mnw

R PRI RY
The maiden praises her beloved, “Your name is oil poured
forth”: oil and name together, the same pairing as “a good
name from good oil.”
Song of Songs 1:3°3:°R 0°1°wi "W
s NInY 12773 T PIA Y 07210 Ty 177
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Yalkut on this verse asks what the remedy is for those
who speak lashon hara, and answers that if he is a Torah
scholar he should occupy himself with Torah, “the tree of
life.”

Yalkut Shimoni on Nach 953:’R:3”3pnn 7"1 9y *1ynw vIp?°
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“On the day of his purification,” from the opening verse;
the Zohar explains that the purification is through Torah.
Leviticus 14:2’2:7 Xp™
99K K21 INTY O3°2 YIRRT N7IA 7N DX
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Parshas Kedoshim, quoted in the text: a per-
son is purified only through words of Torah, which them-
selves do not receive impurity.

Zohar, Kedoshim 1:6-3:1337°:°1-"1R 2°@17p 7717 7190

Therefore it is that words of the Torah are not susceptible to
uncleanness,1v. T. B. Berachoth, 22a. because it can itself
purify those who are unclean. We know this from the verse:
“The fear of the L-rd is clean, enduring for ever” (Ps. 19, 9).’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The continuation of the Zohar’s words on Parshas
Kedoshim: healing is found in the Torah, as it says, “It

shall be healing to your navel.”

Zohar, Kedoshim 1:6-3:133>:’x-"1:°R D°®17p ,717 700

Therefore it is that words of the Torah are not susceptible to
uncleanness,1v. T. B. Berachoth, 22a. because it can itself
purify those who are unclean. We know this from the verse:
“The fear of the L-rd is clean, enduring for ever” (Ps. 19, 9).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

17191 D2 W
The note locates the Ramaz’s comment, which the text
summarizes: the Torah is rooted in Mocha Stima’ah, in
which the Gevurah of Atik is clothed, the source of the
sweetening of judgments.
KEHOT'S NOTE
.X,D

Y9N D PRy — qem
There the Alter Rebbe asks about the great wonders of the
Tannaim and Amoraim, such as Rabbi Pinchas ben Yair, at
whose word the river Ginai split, all attained through their
Torah study, and begins to explain it through the name
“the Holy One, blessed be He” that the Sages gave the
Creator.
KEHOT'S NOTE
3,20

7119 PR N2

Even with the power of Torah, the metzora must still “be
brought to the kohen,” that is, to bittul.
Leviticus 14:2°2:77° X7p7
T9T72R K21 AN 03°3 YIRHT NUIR A DR
This shall be the law of the leper in the day of his cleansing:
he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Yosei teaches that one who says he has nothing but
Torah does not have even Torah, for, as Rav Pappa ex-
plains from “learn them and do them,” one who does not
do does not truly learn. The text cites it itself; the Alter
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Rebbe applies it to Torah studied as a separate self, with-

out bittul.

Yevamot 109b:4°7:2 v”p N’

R2NT — 122 7277 WY Ypin piT 9w YT — 18T 27y
PR INU WD .179R 92 1K — 71730 19 PR niIRD 9D niR 0o 0
.17 KPR 92 1R — 71790 KK 12 1K miRD 92

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And he shall be brought to the kohen”: the first half of the

apparent contradiction.

Leviticus 14:2°2:77 Xp™

T9777R K21 IN77W 01°2 Y731 N7IR 700R DX
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77 MR PA PR 1o R8N
“And the kohen shall go forth outside the camp”: the next

verse, which seems to say the opposite.

Leviticus 14:3°2: 7" R7p7

"R NYIR0YII KD MAM 1730 AR MWD YINRTOR 1037 KN

BRG]
And the priest shall go forth out of the camp; and the priest
shall look, and, behold, if the plague of leprosy be healed in

the leper;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 RPN

78 0% Syaom YA 190 PR N2

The Zohar on Parshas Tazria asks why the verse says
“brought” and not “brought up,” and answers from “and
its staves shall be brought into the rings” (Exodus 27:7)

that he is brought in to the kohen to be purified.

Zohar, Tazria 25:134-27:1433"1p:173-7"%p:11”3 ¥>tn ,717 100

R. Isaac said: ‘We have learnt as follows. “Plague” means
stern judgement impending over the world. “Leprosy”
means the shutting out from the world of the supernal light
and goodness. “When it shall be in a man”: this is he that is
called “man”. “He shall be brought unto the priest”: this is
the earthly priest, who is qualified to open what has been
shut up and to kindle the lights, that blessings may through
him be spread above and below, and the plague be removed

and the light of ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

79 n”ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.[5] .[t"5] n7D P AR v nbw
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The Arizal’s explanation, quoted here: being shown to the
lower kohen causes the lights of Chasadim from Imma that
went outside and became nega’im to return to their place,
“reaching and not reaching,” so the external forces cannot
take hold of them.
Sefer Etz Chaim 38:7°1:m”% o»n vy
RIT MR 19IRA 1IR PR KM Pw M w1t Cnynww YN ...
RI75% % 01T RO MR 7Y UYAT YUNN IYID M wUma
N3°01 7IR%2 Iy W Y RINM D Tnp Ten 1Y 1R IRDTY
797 K712 1mIpn DR IR NN RIAY 13IRCAW 100 A9TR MmN
MR 72ynD M3 NNANT 19T PR AR UY %D XD 1100
WY1 OW IXY PIND PRI RAR TI0T 1PMIn Pw 07000 DY MR
7oy 0 197 DR AMIRIT UV YA wrRD 0OYA1 Nna yana

... RO QWIW QY 172100 K17 00 nmpra’? 17T7° MTIRT 1NIRY
Sefer Etz Chaim (Public Domain)
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The Talmud defines the true penitent as one who faces the
same temptation “with the same woman, at the same time,
in the same place” and is saved from it. The Alter Rebbe
draws from it that the repair must come where the blemish
was, in the intellect of Imma.
Yoma 86b:8-9°'v-1:2 170 R
n7°2y 727 i'rg'? DRIV 1932 AT 27 MR 7N by3 T 020
SIWR ANIRD 1T 27 R a0 PReN Y nIiwRY oye
MWR” :2°N3 — M7 27,777 27 R .0ipR INIR2 P78 N2
XOP K7 PIP9Y K7 PYUD 107 1PN ,IRYM 103 VYR 13
17230 92 XV 27 .007IDR 1KY RV RIT ,0071DR RLA2 X
72T Ni°3Y3 IR Li°A02 OTX 1Y NI2Y2 IRD TRmd 27 MY
.0ipn? o8
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
270N 2,00 Ry
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The note says that this phrase’s source was given above, at
23c.
KEHOT'S NOTE
23,30 995 101

TRD 2w 2% P aNy

The phrase from the introduction to the Tikkunei Zohar,
here naming the joining of Imma’s ratzo to Abba’s bittul.

Tikkunei Zohar 7a:3’3:X *t 97117 °23pn

Py DX ARINI MINT REIT MINT 93 ,(3 R DRPI) RI7IA
RO ARV TIP3 WA 2792 KT WA KT IR KT pynn
RTIMY IR NP1 R OKP2 DTN NPT LK KPDY ,PIn KPU9D
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Tikkunei Zohar - Vocalized (Public Domain)
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A song of ascents: “From the depths I have called You,
Havayah,” the cry of one in distress. The plural “depths”
is read as the two depths, of Abba and of Imma.
Psalms 130:1°%:7”p 0°%°11n
TPARTR DORpRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.X,%p o°%nn
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The title of the discourse cited again here.

Song of Songs 3:11X™:) 0*°wi 1w
o2 inx 1P7MpYY Mpya mPw ona 1Y nha3 ArRY ANy

:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7AWn 0%3D PR 10 nnwe 1

Wine that gladdens and oil that makes the face shine: in
the discourse cited, the wine is ratzo and the oil the shov
of Chochmabh, its purpose.

Psalms 104:15170:77p 0°9°1n
7997 YAIX"237 ONY) 190 0°38 P37 WINTa27 M
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 25 Ay

“And the Levite, he shall serve”: the Levites’ service, read
as drawing down the intellect of Imma through song.

Numbers 18:23375:11”> 72712

o?iy npg o2y P> om TYin PR nTaytny XIn o 1pn Tan
s 17027 KD 5XIR2 °12 73021 09° N0 T

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32,1° 72712
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FEtz Chaim’s “reaching and not reaching”: the lights go out
and return to cleave to their place; the Alter Rebbe identi-
fies it with ratzo and shov.
Sefer Etz Chaim 38:7°1:n”% 0»n vy
RIM MR 19IRA 1R PR KM DWWt Cnynww Ty ...
RI19% 9% N0I9°T RO QIR 2y LPAT YN WA M wUna
NN IR AV WU TP RIM 1D onp Aon Pym 100 ARDTY
191 R*12 1IN DR IR NI RIW IR (00 797A mn
MR 7oyR® M3 NINANT 10T DR AR 7Y %D XD A10n
WY OW IRY PIND PRI KRR 7T M S 07000 DY MMIRT
7oy 03 197 DR AMIRIT UV YA R0 0°YA1 NIha Yana

... RO DWW OY 11200 R”1 N Dmp?ﬁ'? 19TA° MTIRT 1NIRY
Sefer Etz Chaim (Public Domain)

MPIPI AN QIR Ay oY 17T

There ratzo and shov are explained as fire and water,
which are at peace “in His heights”: the element of fire is

in the heart, the place of thirst, which is ratzo, as in “if
your heart runs,” “your heart” specifically, aroused
through Binah.
KEHOT'S NOTE
1,9 XMN

2P NN QORI Ay v
The title of the Torah Ohr discourse on ratzo and shov cit-
ed here.
Exodus 20:1570:’2 mnw
q77°NRY DWa Pip nXY 072NN nPipatny 0°KY oy
PIIR ITRY? I DY R 1Y
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17127 N¥™

“And the kohen shall go forth”: the second stage, after “he
shall be brought to the kohen.”

Leviticus 14:3'2:7" X1p™

TR NYIBTYA RPN MM 1030 AN MR YION 1797 K3

BNk

And the priest shall go forth out of the camp; and the priest

shall look, and, behold, if the plague of leprosy be healed in

the leper;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe’s call, “Hear, O Israel: Havayah is our G-d,
Havayah is One.” The Alter Rebbe divides Shema into
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shem and ayin.
Deuteronomy 6:4°7:1 0°727
STAR 1 7P 1 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to this lexicon of Kabbalistic terms, under
the letter shin, for the gematria of shem as Ban and 288,
alongside Pri Etz Chaim.
KEHOT'S NOTE
.[2] ©v”R2 WTPR W N”YDIY 3710 W NOIYN R7INN

17877 172 KPR QW PRI YRw

The Arizal’s teaching that the 288 fallen sparks and the
Name Ban together equal shem, which in the Shema is
joined to the large ayin, the seven lower Sefiros of Binah.

Pri Etz Chaim, Gate of the Recitation of the Shema 9:1-2"13
J2-RPD YNRW NRMIPT WY L0007y

LJRBR 11 Mm% DX PRAD 15N 1°00 70 .ynw wiek onnn
190 1710 73M L30T DRIWN ,RAPID YRw 1N ,KIR 1R 9K
7Ny 23apn ,aw NXAPAT MoRRm 3 2y ow D yrw 3 ,M8%p 1T
RNy 9971 0y m ,on P19 O R Do WK LRPRT 07t R
DIAR .KARI 07 MPTA DPMIR 2D KR R %D MY AT
53 ,PNYTIN 930 K27 %3 ,0w NRIPI MODR K2 %0 ,KIT M IR
TAIR WK ,1PVaNIw 0°95n0 on0a BIw 0oy DPMINRA Do

... D°9¥1 1R ,17°1n 70 07 0°0°an
Pri Etz Chaim (Public Domain)

1127 R¥”

“And the kohen shall go forth”: read as the shov, the out-
ward spreading of the light.

Leviticus 14:372:7” X7p7

"™ NYIR0YII KDY MAM 1730 AR MIOHD YINRTOR 1050 KN
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And the priest shall go forth out of the camp; and the priest

shall look, and, behold, if the plague of leprosy be healed in

the leper;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

aPYY KB RE? N

“Yaakov had scarcely gone out from the presence of
Yitzchak his father” when Eisav came in from the hunt; the
Hebrew doubles the verb, yatzo yatza. The doubled “going
out” is said of Yaakov, whose name has the letters of
“break through.”

Genesis 27:30°7:1" nPwr12

10 NXR 3p¥7 K37 K¥? X 1) 3pYNK 1137 pOYY 193 UKD T
STO%1 R POR WYY IR PR

And it came to pass, as soon as Isaac had made an end of

blessing Jacob, and Jacob was yet scarce gone out from the
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presence of Isaac his father, that Esau his brother came in
from his hunting.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 ,15 nowrna

PARAGRAPH 17
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99

100

521N N9 71772

There eisan, “strength,” is Chochmah, the yud of the
Name, the bittul that stands firm in every Jew (“a maskil of
Eisan”); with Binah, the upper hei, it forms “the two com-
panions,” and nachal eisan, the stream that descends from
eisan, is the vav, the flow into the six emotions of the heart
and then into the final hei, thought, speech and action.
KEHOT'S NOTE
R ih B kabl)

92IR N9

Moshe tells Israel, “See, I set before you today a blessing
and a curse”: the title of the Likkutei Torah discourse cited
here.

Deuteronomy 11:263172:X” 0°127
:M7971 1272 DIP1 02°307 103 7238 MXY

Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R B

When a slain man is found and the Kkiller is unknown, the
elders bring the heifer down to a nachal eisan, a harsh,
rocky valley, or, as some read it, a strongly flowing stream.
The discourse reads it the second way, as the flow from the
union of Chochmah and Binah. Steinsaltz

Tanakh)

(context:

Deuteronomy 21:47:X7> 0°727

32 72¥°°K? WK 10K PAITOR A2IYATNR RIIT YT T ATIM
{2032 M2397° DY DYHIE Y K2

And the elders of that city shall bring down the heifer unto a

rough valley, which may neither be plowed nor sown, and

shall break the heifer’s neck there in the valley.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,80 07727

N2 7am

“And the kohen shall look, and behold, the nega of tzaraas
is healed”: the result of the kohen’s going forth to the
metzora.
Leviticus 14:32:7 Rp™
TR NYIRTTYA KB 73T 1790 AR 7002 YINnTOR 1037 R¥N
BRG]
And the priest shall go forth out of the camp; and the priest
shall look, and, behold, if the plague of leprosy be healed in

the leper;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The opening verse, whose word “shall be” is now ex-
plained as the Torah that becomes complete after
teshuvah.
Leviticus 14:272:77 X1p7
797K R iN70L 03°2 ¥73NI N7IA 10N DR
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18

102 DOWTAT Q°RWT IWNRD %2

“For as the new heavens and the new earth”: the title of the
discourse that compares ratzo and shov to earth and
heavens.
Isaiah 66:22275:1"0 71°yw°
197 DUy 7YY "IN 0K WINT YIS U0 DRI KD 73
DY) DY Y2 12 70N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

103 YT P70

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XU

104 MaWnT A”YNI

the passage shares nothing with the note
KEHOT’'S NOTE
7707 B0 AR PRt 7D LR LT ORI NPxes 0ob om 1T pron
L[3] 7,0 IR MR WA Y L PPITY 1PROwR 3PMIRY 1213

105 MOWRT PYNY WK DR oy

Rava’s teaching that a person should always recite (Torah)
even though he forgets and even though he does not know
what he is saying, learned from “My soul is crushed with
longing.”
Avodah Zarah 19a:10-11x-":X ©™ 171 1712y
N7 23 Y X1 ,N2WRT 23 Y AXY WOIK 007 0PIYY K27 0N
K71 N3 "I PMIRN? "WDI MO LMY N KD YT
mPnR2 PR3 5Y” 220331 7793 PY? 200D 07 K3 TINU” N3
7R3 2y” Ni0271 7B 7Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

106 maNnD WDl ona

The psalmist says, “My soul is crushed with longing for
Your judgments at all times.” The Talmud notes that it says
garsah, “crushed” coarsely, and not “ground fine,” and
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learns from it to keep reciting Torah even without full
understanding.

Psalms 119:20°2:0>p 0°2°1n
:Ny233 TLIYR2K MDY YD1 o
My soul breaketh for the longing that it hath unto Thine or-

dinances at all times.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,0°p 0°Pnn

107 DO 93Py 27y 7IRa3

There the mitzvos, called the 248 limbs, are the vessels of
the ten Sefiros; through the many vessels the light of the
Infinite is added to and takes hold, whereas without a ves-
sel the light withdraws to its source, like a flame that de-
parts when there is no wick.
KEHOT'S NOTE
.2 ,IX RN

108 oI 22

“And the Jews accepted what they had begun to do”: the ti-
tle of the Torah Ohr explanation cited on the many vessels
of Torah and mitzvos.
Esther 9:23272:"1 Wnox
10772 "277% N2 NXY NIRY? IPNTIWR DR 00T 73R
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

109 N7 ND

The Zohar on Vayechi, cited by the text: “She does not fear
the snow” is said of the Congregation of Israel, protected
from the judgment of “snow” because her household is
clothed in “pairs” of mitzvos.

Zohar, Vayechi 60:597-6071"1n-1"3pn:’0 1> 711 100

110 N7°n RD

The Zohar on Chukas, cited by the text: the Congregation
of Israel draws from both mercy and judgment and does
not fear the snow, for there is white within red and red
within white.

Zohar, Chukat 11:79-12:88179:27-0”y:X”> Npn 7111 190

M A5wn N NN XY

In the praise of the woman of valor: “She does not fear the
snow for her household, for all her household is clothed in
scarlet,” warm wool against the cold. The Alter Rebbe
reads the woman as the Congregation of Israel, the snow
as baheres, and the scarlet as the Oral Torah.
Proverbs 31:21x”2:x7% “5wn
DI W37 MIPIP3 73 370N APy NTNKY
She is not afraid of the snow for her household; For all her
household are clothed with scarlet.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD ,RD Dwn

APws my nana
Kehot’s note points to Shevuot 5a for these words.

Shevuot 5ax ’m My12w
KEHOT'S NOTE

XL, av

APws My nana
The Mishnah lists the shades of nega’im, the first being
baheres, “bright as snow.”
Mishnah Negaim 1:1°R:’X 0°921 awn
703 7 AW 3P0 MY NIT2 YR 1Y DO DO NN
SPRD 27 0727 127 TRED AP Y L8002 D1pD DR JP2vn
71372 DR A MY 127 0D NRYT 07X 0°RIm
The signs of negaim are two which, in fact, are four. The
bright spot (baheret) is bright white like snow; secondary to
it is the sign as white as the lime of the Temple. The rising
(se'et) is as white of the skin of an egg; secondary to it is the
like white wool, the words of Rabbi Meir. But the sages say:
the rising (se'et) is white wool and secondary to it is like the
white of the skin of an egg.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

APws my nana
The Talmud in Shevuos quotes the Mishnah’s list of the

shades of nega’im, the first being baheres, “bright as
snow.” (Kehot: Shevuos 5a)
Shevuot 5b:6-8'11-"1:2°1 My12w
10V 023W - 0°¥31 NIRTM 1007 110 .AY2IN 1Y 0709 0731 NIRI
M3 - NRY L5207 T°03 - A7 MY LAY MY - N2 YW
NIk RID INP R1IT 27 MR LR 0P - AP N 790
i AynY At IBRT 1P RPPY *21 KT KIPY "27D KPT 200N
ATE7R 220 TO NIV 12 DX i Toyn? in
William Davidson, Vocalized Aramaic (CC-BY-NC)

AN Ananm

Koheles: “Wisdom gives life to those who have it.”
Chochmabh is the source of life, so its withdrawal leaves the
lifeless whiteness of baheres.

Ecclesiastes 7:1227>:t nonp

$7292 AN MRANT NYT 1N AR20 ¥ MRDNa 23202
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20, nnp
PRIT T 2P

The maiden: “I sleep, but my heart is awake; the voice of
my beloved knocks (dofek).” The word dofek, “knocks,”
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also names the pulse, the beat of life drawn from
Chochmah.
Song of Songs 5:2°2:’11 0*°W W
NN "Nt N2y NNY 27008 peiT T Yip Ty 291 MY v
7272 70707 "DIRY PY KR WRIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T°7IN2 771 1IN 7770 WU

At the end of that discourse, “Your cheeks are comely with
rows” is explained as the Written and the Oral Torah, and
“your neck with strings of beads” as the drawing of the
“thread” through the whole chain of worlds, from the high-
est level to the lowest.
KEHOT'S NOTE
AL, wrne nmph

297102 977712 1IN

The beloved: “Your cheeks are comely with rows [of
jewels], your neck with strings of beads”: the title of the
discourse that calls the Oral Torah “the scarlet thread.”
Song of Songs 1:10”:’k 0°7°wi1 1w
:D7MI02 TINYS D01R2 207 M)
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17907 NP NNt

The law of the red heifer, into whose burning the kohen
casts cedar wood, hyssop and scarlet wool. The discourse
on it in Likkutei Torah, Chukas, reads the scarlet “worm”
as the power of speech in Torah and prayer, whose
strength, like the worm’s, is in its mouth.
Numbers 19:22:1”° 72712
YR NP7 PRIW? 21279K 127 WNK? N MWK 17IR0 DR NNt
2 179y MPYRY WK DI A2TPR TR Mhn MYTX 119
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YRWID WY PNWS TR Yywa

“When Israel put ‘we will do’ before ‘we will hear,’ a heav-
enly voice went forth”: the title of the discourse that ex-
plains adam as alef and dam.
Shabbat 88a:7-81-1:X n”a naw
WY X2 "YRUI? PPYY ORI WTRIY AYYI PRR°0 °20 U
W TP MW DX TR TR P29 N0 CRYn DY Kian
2R INVNY TP YRYY 1A XY PRI 1D MK 000D
232 2RI IRRIY DI TEY 120 KPR KIZ DY) N 1T
,1IYD 27302 R 2273 RO 27 WK LU0 00 02TY DR DRI
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William Davidson, Vocalized Aramaic (CC-BY-NC)

121 NN92 70° N2

One of the places in the Zohar on Pinchas that the Kehot
note lists: on “Havayah founded the earth with wisdom”
(Proverbs 3:19) it says, “Chochmah is Abba; the earth is
the daughter.”

Zohar III, 248ax ,nm7 amt
KEHOT'S NOTE

.(2,80) X”>N N .K ,M37.2 119 .8, m

122 NN92 70° NaN
The Tikkunei Zohar reads “Havayah founded the earth
with wisdom” (Proverbs 3:19) as: with Chochmah, which is
Abba, He founded the daughter, which is the earth.
Chochmah is the foundation of Malchus, the Congregation
of Israel.

Tikkunei Zohar 61b:4-5'1-"7:1 X0 7717 "1pn
YT LARDY 12wnn 0 STORT AnOna 099°own DRIwCA nR TN
732 NATANRT AR RIAP 7T N2 OTORT RIAR ORA? 7P XpUS
TPRT ROM2 LPIR T0° 710M2 0 7PN LNTP2YNR K2R KN72T
2R 90T 0IN RITM P93 01T IR OPRT RN72 70 RAR
TANR A2 LNTDT ANLY WY DY LY LRAD OTRT RIART
a0 NIPR 1IN0 NPNT ORTY TN N0 PR 790 RAN2 WHANwRT
5y (230 oW 9N31 X”2) 7710 9091 .M5%R N9 13170 N1 1IN
A2
Constantinople, 1740 (CC-BY-NC)
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