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“This shall be the law (torah) of the metzora on the day of his purification,” etc. Now, it is explained
in Etz Chaim, Sha’ar 37, chapter 7, that the cause of the nega’im (afflictions) is the withdrawal of
the light of Chochmah (wisdom); for a metzora is considered like one who is dead, and it is written,

“They die, and not with wisdom,” etc.; see there.
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To understand this somewhat, we need [to explain] the matter of the intellect (mochin) of Imma and
the intellect of Abba. For the intellect of Imma is as it is written, “The mother of the children is joy-
ful”: through contemplation are born the love and the joy and the flashes of fire, and this is the lev-

el of ratzo (running forth), to depart and be absorbed into His essence, may He be blessed.
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But there is yet another level, which is above the love in flashes of fire, namely, the intellect of
Abba: that the Infinite Light (Or Ein Sof), blessed be He, rests in the higher Chochmah (Chochmah
Ila’ah), and through this self-nullification (bittul) is drawn down, to the point that one has no
strength or ability to lift himself up in the mode of ratzo, which is the level in which there is (yesh)

someone who loves.
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And this is the matter of the bowings in the Shemoneh Esreh, as is explained on this in many
places. And see what is written on the verse “As the new heavens,” and on the verse “And all the
people saw the sounds,” and on the verse “This is the statute of the Torah,” and in the discourse be-

ginning “And the Levite, he shall serve,” and in the discourse beginning “This matzah,” etc.,
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and in the discourse beginning “Go forth and see,” on the matter of “And wine gladdens,” etc., “to
make the face shine from o0il”; and on the verse “When you come into the land of your dwellings,”

etc., in the passage on the libations.
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And this is [the meaning of] “If your heart runs, return to the One.” For through the self-nullifica-
tion (bittul) of the intellect (mochin) of Abba, the level of shov (returning) is drawn forth, and this is
the drawing down of G-dliness below. And for this drawing down there must be an expansion of the
vessels, and these are the letters of the Written Torah and the Oral Torah.
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And this is what is written in Etz Chaim, Sha’ar Leah v’Rachel (the Gate of Leah and Rachel), chap-

ter 7; these are its words: “And remember this rule: that these two partzufim (configurations), Leah

and Rachel, are not formed here except after the revelation of the intellect of Abba in Z’eir Anpin

(the emotive attributes),” end of quote.
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For Leah is the letters of thought, and she is the level of the Written Torah; for the six hundred
thousand letters of the Torah are the letters of thought, as is explained elsewhere on the verse “You
shall keep My Shabbosos.”
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And Rachel is the letters of speech, the Oral Torah. Therefore the coming into being of these two
levels is drawn forth specifically through the revelation of the intellect (mochin) of Abba,
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which is the self-nullification (bittul) from which the shov is drawn forth, and that is the drawing
down in the level of vessels and letters, etc.; which is not so with the level of the intellect of Imma,
from which the ratzo is drawn forth, and that is, on the contrary, the withdrawal from the vessels

and the letters.
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And see what is written in the discourse beginning “And He formed the man,” in Parshas Bereishis,
how the letters are drawn forth specifically from the higher Chochmah (Chochmah Ila’ah), which is

above Binah (understanding); see there at length.
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Therefore, because of the withdrawal of the intellect (mochin) of Abba, which is the matter of
tzaraas, which the Targum renders segiru (“closure”), from this it follows that the partzufim (con-
figurations) of Leah and Rachel are not built, and in their stead come forth the nega’im: se’es cor-
responding to Leah, etc.;
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that is, because the level of shov is not drawn down into the vessels and letters of holiness, then
from the level of ratzo alone the nurture of the external forces can branch out,
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just as after the fervor in prayer, if one does not occupy himself with Torah, there can come into
being from the fervor the level of severities (dinim): irritability and anger; and from this there also

branch out a sense of self (yesh) and haughtiness, etc., or evil desires.
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(And this is what is written in Etz Chaim there: se’es corresponds to Leah, sapachas [and] baheres
correspond to Rachel; for Leah has one light and Rachel two, and these are the three alefs, etc.

S RO MPOIRAY WY IWYR N2 03 91277 N2 RO DAY 12wnn N3 RO RS 00 Iy

5M71 IR 17197 10 72710 11T 17192 1O B2 v

The explanation is that Leah is the level of thought, and Rachel is the level of speech and also the
level of action; [for] the Asiyah (Action) that is in the World of Atzilus (Emanation) is Malchus (sov-
ereignty). And see what is written in Parshas Shelach on the matter of the generation of the wilder-

ness, etc., regarding Leah and Rachel.
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And these are the three garments, thought, speech and action, and they are drawn from the intel-
lect of Abba; and this is the matter of the alefs, for the alef is a yud, a vav and a yud (as is explained
in the discourse beginning “Their appearance and their workings,” and in the discourse beginning

“To understand the explanation of the matter of the Patriarchs,” etc.; see there).
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And when the light of Abba withdraws, there come forth in their stead the nega’im, letters from
which nurture is drawn to the external forces.) And this is the matter of “metzora: one who brings
out a bad name (motzi shem ra)”; and as is written in Etz Chaim, that Leah and Rachel are called

shem (“name”),
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that is, as our Sages, of blessed memory, said, “The whole Torah in its entirety is the names of the
Holy One, blessed be He”; and they are the level of a good name.
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And one who speaks evil speech (lashon hara), which is the opposite of the good, in the letters and

vessels of holiness, brings it about that above, too, in place of the good name, which is the letters

and vessels of holiness, there come forth in their stead letters that are called a bad name; that is,

that this level of name, and these letters, are the source of the life-force (chayus) of the evil,
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as is written in Etz Chaim, that from the nega’im the nurture of the kelipos (husks) is drawn (and

see what is written in the discourse beginning “To My mare in the chariots,” that Pharaoh first set

out female horses, etc.; see there).
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The explanation is along the lines of what is written of the generation of the Dispersion: “And let us

make ourselves a name”; and in the same way it is said, “The Nefilim were on the earth,” etc., “the

men of the name.” And so, too, of the company of Korach it is written, “men of name.”
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That is because Korach’s dispute against Aharon was also that he did not want the Levites to be

subordinate and submissive to the level of the drawing down of the intellect of Abba, which is the

level of Aharon the kohen, but rather [wanted] the Levites to be a thing by themselves,
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which is to be in the level of ratzo alone; as is written in the Zohar at the beginning of Parshas
Korach: “The left is always included in the right; Korach sought to exchange,” etc.;
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and from this is drawn the nurture of the kelipos, which are called a bad name. And as is written in

Midrash Rabbah on Parshas Bereishis, at the end of section 26: “It says here, ‘the men of the

bR

name,’ and it says there, ‘those called to the assembly, men of name,’” etc.
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And also from the sense of sham (“there”), as it is written, “They called there (sham): Pharaoh...,”
etc., and this is “and there (sham) they shall die.” And a metzora is considered like one who is dead.
And see what is written on the matter of shem in the discourse beginning “The statute of the
Torah.”
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2. Now, the rectification of the nega’im and their healing is through “And he shall be brought to the
kohen.” For the kohen is the one who draws down the light of Abba, as is explained on the verse

“When you raise up the lamps”; and see there on the matter of “Yours is greater than theirs,” etc.
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And through the drawing down of the intellect (mochin) of Abba into Z’eir Anpin (the emotive at-
tributes), the Yesod (foundation) of Abba breaks through the Yesod of Imma, and this is the drawing
down of the level of shov.

qWnl DwM KPR TI0° YR RAR TIOOW YPI° NPMIR APY° P71 ARD OY 2pyC AT Iy I
M37 nawnal PPEITIA DOWIAD N2 D MY TV MY DM ARD 12T "72wnnn NN Iy

219 A% NIRA 00 T WY [y

And this is the matter of the union of Yaakov with Leah and Rachel: Yaakov is the letters of yivka
(“will break through”), for the Yesod of Abba breaks through the Yesod of Imma, and from there the
flow is drawn into the letters of thought and speech, Leah and Rachel, “skin for skin,” etc., the level
of garments, thought, speech and action; as it is written, “Havayah reigns; He has clothed Himself

in majesty,” etc.
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And this is the matter of “This shall be the law (torah) of the metzora,” as is written in Etz Chaim
there; these are its words: “For this is the matter of its saying, ‘This shall be the torah of the
metzora’:
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for the whole matter of his being a metzora is on account of the withdrawal of the intellect (mochin)
from the side of Abba, Chochmah (wisdom), which is called Torah;
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and if so, there is no rectification for him except through occupying himself with the Torah, as our
Sages, of blessed memory, said. Therefore it says ‘the torah of the metzora,” and not ‘the purifica-

tion of the metzora’ or the like,” end of quote.
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Along the same lines it is found in the Tanchuma and in the Yalkut: “The healing of the tongue is a

tree of life”: that the Torah is a tree of life, and it is the healing of the metzora who brought out a
bad name, etc.; see there.
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That is because through the Torah one draws down the intellect (mochin) of Abba. And this is “A

good name is from good o0il”: that through the Torah, which is the level of “the good oil,” the higher

Chochmah (Chochmabh Ila’ah), from it is drawn a good name,
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which is the making good (hatavah) of the name, like the making good of the lamps, as is explained
elsewhere in the discourse beginning “And these are the names,” on the matter of “to rectify the

mystery of His Name,” and in the discourse beginning “Moshe would speak,” etc.
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That is, through the Torah and mitzvos, which are the drawing down of “the good oil,” “oil of holy
anointing,” the opposite of the level of a bad name mentioned above. And see [the Zohar] in
Parshas Yisro, folio 87, end of side b, on the matter of “A good name is from good o0il”; and as is ex-

plained elsewhere on the verse “Qil poured forth is your name,” etc.
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And this is also the matter of “on the day of his purification,” as is written [in the Zohar] in Parshas

Kedoshim, folio 80, side b: “Come and see: a person is never purified except through words of
Torah.
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Therefore words of Torah do not receive impurity, because it stands to purify those who are

impure.
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And healing is found in the Torah,” etc. And see there in the commentary of the Ramaz (Rabbi
Moshe Zacuto), that this is because the Torah’s root is from Mocha Stima’ah (the hidden brain), in
which the Gevurah (restraint) of Atik is clothed, and it is the source of the sweetening of the severi-

ties (dinim), from where “Kera Satan” (“tear apart the accuser”) is drawn, etc.; see there.
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And see what is written above in Parshas Tazria on the matter of the Tannaim and Amoraim, that
through their occupation with the Torah they had the power to perform great miracles, etc.
Nevertheless, “And he shall be brought to the kohen.”
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For the main thing in occupying oneself with the Torah must be in the level of self-nullification
(bittul), as mentioned above regarding “return to the One”; whereas “one who says that he has
nothing but Torah” (Yevamos 109b), [Torah] for himself (lo), in the level of a sense of self (yesh),

“does not have even Torah.”
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3. Now, [we must] understand the meaning of its saying “And he shall be brought to the kohen,”
which implies that they bring the metzora to the place of the kohen.
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Yet immediately after it, it says, “And the kohen shall go forth outside the camp,” which implies the
opposite, that the kohen goes out to him, outside. Also, [there is] the matter of “This shall be the

law (torah) of the metzora,” for the word “shall be” is seemingly superfluous, as the Alshich writes.
15 9% oy Ry 1121 BR N2 D2 27Y VAT M2 (200w o on Y] WrHEY 129 1°3y7 R

Y29TN 8”0 [mot nwn 297] TR0 AR (o0 vya] A7Y2 1°727 IR

But the matter will be understood according to what is written in the Zohar, folio 49, side b, on the
meaning of “And he shall be brought (vehuva) to the kohen”: “It should have said ‘and he shall be

9

brought up (vehu’alah),’” etc.; and its words are explained in Etz Chaim, and the Ramaz cited them

at the end of Parshas Tazria:
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“For through his being shown to the lower kohen, he causes above that those lights from the side of
Imma that are in Z’eir Anpin (the emotive attributes), which go out, and which then become there,
outside, the level of nega’im (afflictions), through his being shown to the kohen he causes above

that those lights return to their place, etc.,
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11



LIKKUTEI TORAH - PARSHAS METZORA - MAAMAR 1 131 10770 29°2 YTILHT D00 10N DR

Q°11%°M7 DR 113 71777 KD (99 57 51 97791 17112 PATANRY DIDN N PIND REIY 201 KDY 20n a2
L 1o 7] 27OV 10 Q2 RN

in the mode of ‘reaching and not reaching’: going out, and returning and entering, and cleaving to
its source; and through this the external forces will have no power to take hold of them,” etc., end

of quote.
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The explanation of the matter in the service of G-d: Now, although the cause of the tzaraas and the
nega’im is the withdrawal of the intellect (mochin) of Abba, which is the level of self-nullification
(bittul) and shov, and because of this the nurture of the external forces is drawn from the level of

the ratzo and the fervor of the intellect of Imma,
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one might have thought that the rectification of what was made crooked would be accomplished
sufficiently through the service of drawing down the intellect of Abba alone, that is, the level of
shov, in occupying oneself with the Torah, which is the drawing down of the intellect of Abba into

the letters and the vessels, as mentioned above;
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for through restoring the intellect of Abba into Z’eir Anpin (the emotive attributes) as before, the

matter would be rectified, since the light of Abba repels the nurture of the external forces, as men-

tioned above.
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But in truth it is impossible to draw the intellect of Abba into Z’eir Anpin without first beginning to
rectify what was made crooked, in the blemish that was in the intellect of Imma. For teshuvah (re-

turn) [must be] in the same place, and then afterwards he will draw down the intellect of Abba.
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That is, one must arouse the level of the ratzo and the fervor that is drawn from the intellect

(mochin) of Imma, and afterwards they will be joined to the level of the self-nullification (bittul) of

the intellect of Abba: the level of “And if your heart runs, return to the One.”
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And this is the matter of teshuvah (return): tashuv hei, “the hei returns,” to the yud. For the upper
hei is Binah (understanding), in which, through his sin, he made a blemish, so that it became sepa-
rated from the yud, which is the self-nullification of the higher Chochmah (Chochmah Ila’ah); and
through this the nurture of the external forces is drawn from the intellect of Imma, which is the

matter of the nega’im, as mentioned above.
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And through his being aroused in teshuvah (return) from the depth of the heart, “From the depths
I have called You,” the two depths, of the Yesod (foundation) of Abba and the Yesod of Imma, to-
gether, that is, in the mode of ratzo and shov,
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which is the level of a great love and the self-nullification (bittul) that is above the love, through
this there comes about tashuv hei, “the hei returns,” to the yud. But before the arousal of the ratzo
that is from the intellect (mochin) of Imma, it is impossible to draw down the intellect of Abba.
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And see what is written in the discourse beginning “Go forth and see,” on the matter of “And wine
gladdens,” etc., “to make the face shine from oil.” Along these lines it is said, “And the Levite, he

shall serve”: that the service of the Levites is to draw down the intellect (mochin) of Imma,
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and this is the matter of the song; and through this, afterwards, the intellect of Abba will be drawn
down, and this is the matter of the kohanim; whereas kohanim without Levites is impossible, etc.
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And this is what is written in Etz Chaim, that those lights shall return to their place, etc., in the

mode of “reaching and not reaching,” etc., which is the level of ratzo and shov.
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(And see what is written on the matter of ratzo and shov in the discourse beginning “And all the
people saw the sounds,” etc.) With this one can explain the meaning of “And he shall be brought to
the kohen,” and afterwards, “And the kohen shall go forth.”
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“And he shall be brought to the kohen”: this is the matter of the arousal of the ratzo that is drawn
from the intellect of Imma, and that the ratzo should come and be absorbed into the level of the
self-nullification (bittul) of the intellect of Abba, in the manner of tashuv hei, “the hei returns,” to
the yud.
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And this is the matter of “Hear (Shema), O Israel”: shem is the numerical value of [the Name]| Ban
(52) and 288; it is returned and absorbed into its root, the large ayin, the seven lower [Sefiros] of

Imma, and it is absorbed into Yisrael Saba, etc.
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And afterwards, “And the kohen shall go forth”: this is the drawing down of the shov, to be clothed
in vessels and letters; and this is the level of the Yesod (foundation) of Abba breaking through the
Yesod of Imma and being drawn and spreading outward, as is known from the matter of “Yaakov

had scarcely gone out (yatzo yatza),” etc.
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This matter will be further understood from what is written elsewhere, in the discourse beginning

“See, I [set before you],” on the matter of nachal eisan (“a strong stream”): that is, the union of the
level of yud-hei, “the two companions.”
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And nachal eisan is the drawing down from the level of eisan (“strong”), which is drawn and
spreads into vav-hei, which is the level of the emotive attributes (middos) and the garments,
thought, speech and action, etc.
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In the same way, the matter here of “And he shall be brought to the kohen” and afterwards “And
the kohen shall go forth,” etc., will be understood; and through this, “and behold, it is healed,” etc.
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And in the same way the matter of “This shall be the law (torah) of the metzora” will also be
understood:
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that is, when “he shall be brought to the kohen,” etc., the level of teshuvah (return), tashuv hei,
“the hei returns,” to the yud, then afterwards his Torah shall be complete, which is the drawing of
the yud to the hei, and also into vav-hei, from above to below; which is not so before the teshuvah.
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Now, therefore, the main service of a person is that after the ratzo there be the level of shov; for the

ratzo is only a beginning, to arouse the soul, but the main thing is the drawing down into many

vessels, of the letters of the Torah, and into the mitzvos.
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And see what is written in the discourse beginning “For as the new heavens”: that just as the earth
is only like a mustard seed relative to the heavens, so is the measure of the level of ratzo relative to

the shov, etc.; see there.
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And this is what our Sages, of blessed memory, said at the end of the first chapter of Avodah Zarah:

“A person should always recite (ligros), even though he forgets, and even though he does not know

what he is saying, as it is said, ‘My soul is crushed (garsah) with longing.’”
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That is because the main service is to make many vessels for the revelation and drawing down of
the light, and these are the letters of the Torah, which he recites and studies, etc.; and then, of it-
self, the light will be drawn down and endure. And see what is written on this in the explanation of

the verse “And the Jews accepted,” etc.
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Through all this will be understood what is written, “She does not fear the snow for her household,
for all her household is clothed in scarlet.” The explanation: for baheres is “bright as snow,”
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and this is the matter of the withdrawal and holding back of the spreading of the blood in that place
of the baheres; for in the blood is clothed the life-force (chayus) of the soul, and when it withdraws,

[the place] turns white as snow.
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And this is the matter of the withdrawal of the intellect (mochin) of Abba, for “wisdom gives life,”

and in it the Infinite Light (Or Ein Sof) is clothed; and this is the matter of the pulse (dofek) (as is

explained elsewhere on the verse “The voice of my beloved knocks (dofek)”).
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Now, the Oral Torah is called “the scarlet thread,” as is explained at the end of the discourse begin-
ning “Your cheeks are comely with rows.” And see what is written on the matter of the scarlet wool

(tola’as shani) on the verse “This is the statute of the Torah,”
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and it is the drawing down of the light and the life-force of the higher Chochmah (Chochmah
Ila’ah); and the scarlet thread is red, which is like the analogy of the spreading of the blood of the
soul, the opposite of the baheres, which is the holding back of the circulation of the blood, etc.
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And see what is written in the discourse beginning “When Israel put ‘we will do’ before ‘we will

hear,’”” on the matter that the Torah is called adam: alef, dam (“blood”), which is what draws life-

force to all the 248 limbs, which are the mitzvos.
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Therefore it is said of the Congregation of Israel (Knesses Yisrael), which is the level of Rachel, op-
posite whom is the kelipah (husk) called “baheres bright as snow,” as is written in Etz Chaim, that

she does not fear the coming into being of this level,
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because “all her household is clothed in scarlet”: the Oral Torah, which draws down the revelation
of the higher Chochmah, “Abba founded the daughter”; and through this there is no room at all for
the level of baheres mentioned above to come into being. (And see [the Zohar] in Parshas Vayechi,

folio 238, side b, on the verse “She does not fear,” etc., and in Parshas Chukas, folio 184, side a.)
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